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A Note on Sources, Footnotes, and Notation

The information contained in this volume has been compiled primarily
from Jewish sources. Every effort has been made to present evidence
from the most respected of the Jewish authorities, whose works appear in
established historical journals or are published by authoritative Jewish
publishing houses. A substantial body of evidence that supports the find-
ings herein was excluded by the editors and deemed to be from sources
that may be considered anti-Semitic or anti-Jewish. Every effort has been
made to be fair and balanced in the presentation of this body of data.

The terms buy, own, and sell, and variations thereof, in connection with
the commerce in enslaved Black people, are used with reservation and
strictly for the convenience of the reader. In no way should the reader in-
fer sanction of this activity—which is a wholly illegal and immoral crime
against humanity—by the use of the terminology of legitimate commer-
cial transactions. Also, the term slave refers to the African men, women
and children who were forcibly entrapped in dehumanizing conditions
for the profit of others. We do not accept such a term as descriptive of
their character or nature, only of their circumstance.

And finally, the subject at hand should be approached with great sensi-
tivity. Those who would use this material as a basis for the violation of
the human rights of another are abusing the knowledge herein. The wise
will view this information as an opportunity to develop a more equitable
relationship between the families of God.

Footnote Abbreviations

The following abbreviations will be substituted for often-cited reference
material.

AJA — American Jewish Archives

PAJHS, AJHQ, AJH — all denote the Publications of the American Jewish Historical Society
(PAJHS), whose name was changed to the American Jewish Historical Quarterly (AJHQ), and
ultimately to American Jewish History (AJH).

E/ — Encyclopedia Judaica (Jerusalem: Keter Publishing House, 1972)

ISJL (reporting on various towns and cities) — ISJL Digital Archive, Goldring-Woldenberg Insti-
tute of Southern Jewish Life, 2006, http://www.isjl.org/history/archive/

JAH — Journal of American History

JNH — journal of Negro History

JSoHis — Journal of Southern History

JEncy — Jewish Encyclopedia (New York: Funk & Wagnalls, 1901-1910)

NYT — New York Times

AC — Atlanta Constitution

SJH — Southern Jewish History

UJE — Universal Jewish Encyclopedia (New York, 1939-1948)



T%e ink of the scholar is more precious
than the blood of the martyr.

—Prophet Muhammad (PBUH)
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Preface

We bave no documentable evidence of anti-Semitism on the
part of the Temples of lslam movement or Llzjah Mubammad,

—Arnold Forster, Anti-Defamation League of B’nai B’rith

In 1991 the Honorable Minister Louis Farrakhan, National
Representative of The Most Honorable Elijah Muhammad and the
Nation of Islam (NOI), released the first of several volumes in the
scholarly series titled The Secret Relationship Between Blacks and Fews. This re-
search was prepared by the NOI’s Historical Research Department in
response to the increasingly vicious calumnies made against Minister
Farrakhan, namely, that he was “anti-Semitic” and that by his strong ad-
vocacy of Black economic and political power he had somehow wounded
the “special relationship” that Jews claimed had always existed between
Blacks and Jews.

In its 334 pages The Secret Relationship Between Blacks and Jews, Volume One,
conclusively proved the veracity of The Minister’s position, revealing that
Jews were in fact at the very center of the trans-Atlantic slave trade as
merchants, financiers, shippers, and insurers and among the leading in-
ternational marketers of the products of African slave labor. This infor-
mation was compiled from texts written by prominent Jewish scholars
and historians such as Dr. Jacob Rader Marcus, Dr. Marc Lee Raphael,
Dr. Bertram W. Korn, Dr. Abraham Karp, Dr. Herbert I. Bloom, Isaac
S. Emmanuel, and Leo Turitz—all of whom were also rabbis. Today, The Se-
cret Relationship Between Blacks and Jews, Volume One, can be found in the col-
lections of every major academic library, including those of every Ivy
League college and university. Since its publication in 1991, the critics of
the Nation of Islam have quietly abandoned the persistent but mytho-
logical claim that Jews were either co-sufferers or innocent bystanders in
the Black Holocaust.

But there was yet more. In the course of researching the actual relation-
ship between Blacks and Jews in America, the Nation of Islam discovered
a troubling pattern of Jewish misconduct. It turns out that the Honorable
Minister Louis Farrakhan is only the most recent Black leader to be slan-
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dered by the Jewish charge of “anti-Semitism.” In fact, from early in the
last century until the present day, every major Black leader at some point
in his or her public life has been tagged with the Jewish scarlet letter “A”
for “anti-Semite.”

The list of respected Blacks who have been victimized by the “black
anti-Semite” label spans the religious and political spectra, from organi-
zations to individuals, from politicians to entertainers. The roster of
“black anti-Semites” includes such eminent figures as Booker T. Wash-
ington, W.E.B. Du Bois, Marcus M. Garvey, the Rev. Dr. Martin Luther
King, Jr., Malcolm X, and The Most Honorable Elijah Muhammad, as
well as President Nelson Mandela and Bishop Desmond Tutu of South
Africa. Other Black figures targeted by Jewish slanderers include Julian
Bond, Kwame Ture (Stokely Carmichael), Andrew Young, Kweisi
Mfume, and the Reverends Al Sharpton, Jesse Jackson, and Joseph Low-
ery. Whole organizations have been so branded, including the Student
Non-violent Coordinating Committee (SNCC), the Black Panthers, the
Universal Negro Improvement Association (Garvey’s movement), and
the Nation of Islam. The spiritual leader of the independence movement
in India, and the model for the American civil rights movement, Mohan-
das K. Gandhi, was labeled an “anti-Semite” for his advocacy of Pales-
tinian rights.

Learned Black scholars like John Hope Franklin, J.A. Rogers, James
Baldwin, Richard Wright, and even Julius Lester and Alice Walker have
all been castigated as “black anti-Semites.” Black entertainers like the late
Michael Jackson, film director Spike Lee, rapper Ice Cube, Arsenio Hall,
Muhammad Ali, Public Enemy, and even Oprah Winfrey, if we are to
believe some Jewish spokespeople, are all “black anti-Semites.” As was
every one of the 2.2 million Black men attending the 1995 Million Man
March, as well as those attending the 2000 Million Family March—
babies and all!

Even white presidents Harry S. Truman, John F. Kennedy, Richard
M. Nixon, Jimmy Carter, Gerald Ford, and George H.W. Bush have
faced the charge of “anti-Semitism” for their statements or policies some
Jews found objectionable. Within days of his 2009 inauguration, the first
Black president of the United States of America, Barack Obama, was de-
clared an “Anti-Semitic Jew-Hater” and caricatured on Israeli posters
wearing the traditional Arab keffiyeh (headdress). A campaign in 2010 to
impeach President Obama collects petition signatures at suburban Jewish
supermarkets, using the same defamatory images. A Google search of
“Obama and anti-Semitism” returns over five million hits (a search of
“Farrakhan and anti-Semitism” returns a tiny fraction of that number—
about 55,000).

Without a doubt the most powerful Black man in American history is
the Most Honorable Elijah Muhammad, the leader of the Nation of Is-
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lam. In all of his more than forty years among Black people in America,
The Messenger of Allah never “targeted” Jews in his uncompromising
condemnation of white racism, yet Jews at the highest organizational lev-
els have always labeled the NOI “anti-Semitic.” Cases in point:

* 1942: A secret Anti-Defamation League of B’nai B’rith file titled
“Temple of Islam Infiltration” states that a “Negro employed by us”
proved “quite instrumental” in an FBI raid on the Chicago mosque
resulting in 82 arrests.

* 1959: A Time Magazine article accuses the NOI of “anti-
Semitism.”?

* 1959: The American Jewish Committee sent Black spies from the
Urban League to Mr. Muhammad’s Newark, New Jersey, appear-
ance.’

* 1963: The Jewish Chronicle of Pittsburgh labeled the NOI “the
anti-Semitic Negro extremist group known as the ‘Black Muslims.”**

In response to the 1959 Tume Magazine article, the head of the Anti-
Defamation League of B’nai B’rith, Arnold Forster, admitted in a se-
cret memo that “7Time magazine notwithstanding, we have no documentable
evidence of anti-Semitism on the part of the Temples of Islam movement or Elyah
Muhammad.” He affirmed that they are “not anti-Jewish per se.” Yet Jew-
ish organizations publicly continued to label the NOI as “anti-Semitic.”
In 1960, the chairman of the American Jewish Congress, Nathan
Edelstein, wrote that “We doubt whether the bulk of its followers are
presently committed to anti-Semitism.”> A Jewish scholar who studied
this racist Jewish phenomenon offered a compelling explanation:

Despite the Nation of Islam’s political marginalization, American Jewish
Committee officials still feared Muhammad. His charismatic personality,
willingness to confront racism in the most dramatic rhetorical terms and
ability to inspire even non-believing African American listeners concerned
Jewish leaders. The Nation of Islam leader, they feared, could earn the re-
spect of his black audiences, even if they chose not to join his movement.®

Amazingly, this passage does not claim that Mr. Muhammad or the
NOI evidenced any form of “anti-Semitism”—it says that the Jewish

! Cheryl Greenberg, “Black and Jewish Responses to Japanese Internment,” Journal of American Ethnic
History 14, no. 2 (winter 1995): 22, 24, 35 n. 33 and 35.
2 Marc Dollinger, ““Until You Can Fight as Generals’: American Jews and Black Nationalism, 1958-

64,” in The Jewish Role in American Life, vol. 4, eds. Barry Glassner and Jeremy Schoenberg (Los Angeles:
USC Casden Institute, 2005), 52ff.

3 Ibid., 54-56.

419 July 1963, 20.

3 Dollinger, ““Until You Can Fight as Generals,” 52-53.
5 Ibid., 54.
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leaders “feared” Elijah Muhammad’s “willingness to confront racism”!
What’s more, Jewish organizations worked tirelessly against the NOI—
an organization they knew was not anti-Jewish. The question is, WHY? Why
do these responsible Jewish leaders and organizations fave to make the
Black men, women, and children who stood with Muhammad “anti-
Semitic”? Why did these Jewish leaders, presumably dedicated to the
protection and advancement of the Jewish people, feel compelled to
deem the NOI their enemy, as opposed to real and known anti-Semites
like the white Ku Klux Klan or neo-Nazi movement? What undiscovered
historical circumstances created this odious Jewish policy that affixes the
term “anti-Semite” to the strongest of Black advocates for justice,
whether they mention Jews or not?

It has reached the point today that any Black person rising to national
prominence must first declare publicly his or her galactic distance from
Black leaders branded with the Jewish scarlet letter—before any other
issue can be addressed. The latest example of this unfortunate state of af-
fairs was the 2008 presidential election campaign, in which the ultimate
winner, Barack Obama, was forced to denounce Minister Farrakhan and
renounce and abandon his own pastor of twenty years, the Reverend
Jeremiah E. Wright. In this extraordinary exercise of raw Jewish political
intimidation, a fabricated threat of “black anti-Semitism” was elevated in
importance above two wars, a crashing economy, the health care crisis,
home foreclosures, education reform, drug violence, rising unemploy-
ment, and many other serious concerns, in order to upbraid the Black man
for ever thinking about a relationship with those Black leaders unaccept-
able to the Jewish people.

Ultimately, Blacks can only redefine and restructure their relationship
with Jews based on accurate analysis of the historical events that shaped
Black—Jewish interactions. The Messenger of Allah, The Most Honorable
Elijah Muhammad, taught that “History is best qualified to reward your
research,” for only through that re-education process will Blacks be em-
powered to establish informed and effective policies for Black advance-
ment that are no longer subject to manipulation and control by any other
people.

The first volume of this title presented a comprehensive overview of the
slave-trading history of the Jewish people. This volume continues that
examination and presents new evidence that calls into question the pre-
vailing interpretations of the history of Blacks and Jews in the post-
slavery American South. The research finds Blacks and Jews to be critical
members of the culture, playing vastly different roles within the cotton
economy. This volume will review those roles and examine the nature of
the Black—Jewish relationship. Everyone knows that Blacks after slavery
never did get the promised forty acres or the mules—but there are now
surprising answers about who actually did.
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Was Jim Crow law an equal opportunity oppressor, or did Blacks and
Jews have different experiences in the American South? The American
Labor Movement has been deliberately overlooked in most histories of
Black people, despite its devastating long-term effect on Black progress.
That movement is examined for its special relevance to the history of
Blacks and Jews. Finally, the Ku Klux Klan reigned for decades
throughout America as the terroristic enforcers of white supremacy:
lynchings, massacres, and ritual murders were common occurrences. We
know which end of the rope Blacks occupied, but what role did Jews play
in this blood-soaked chapter in American history?

Those who have vigilantly controlled the “dialogue” between Blacks
and Jews have removed all these critical historical issues from considera-
tion. Now those who have incessantly and wrongly labeled Blacks “anti-
Semitic” must confront a more complete body of evidence that chal-
lenges long-held beliefs about the Black—Jewish relationship.






Prologue

“Cyrus” & the Mordecais: The Essence of
the Relationship Between Blacks and Jews

One day in 1865, at their plantation in Richmond, Virginia, members
of the most distinguished Jewish family in America were stunned to learn
that the Africans they held against their will were openly rejecting their
enslavement.' The family’s matriarch, Rose Mordecai, complained that
her African slave was becoming “increasingly impudent” and resentful of
being overworked. Mrs. Mordecai enlisted the services of a Black over-
seer to coerce her slave’s obedience, but his efforts were futile. The Mor-
decais then appealed to the woman’s husband, “Cyrus,” but to their as-
tonishment “Cyrus” proved to be in complete and total agreement with
his wife and refused to intervene. “Cyrus,” it turns out, had also had
enough of this injustice and joined forces with his Black woman, waging
a full-scale rebellion. Sister-in-law Emma Mordecai described the scene:

Cyrus refuses either to leave the place or to do anything on it, unless sure of
high wages and an increased allowance of meat....He feels as if the whole
place belongs to him.

When confronted, “Cyrus” declared that “There was to be no more
master and mistress now, all was equal.” Now fully exasperated, the Mor-
decais demanded to know if their now ex-slave would have the chutzpah to
continue to live at the Mordecais’ without working for them. Said the
Black man:

Yes, until | see how things are going to work. All the land belongs to the
Yankees now and they are going to divide it among the coloured people.?

The Black man told the Jews that he had a right to stay, to bring in
whom he pleased, and to keep his family on the land. He was entitled to
a part of the plantation, he declared, because its success depended on his
labor. Furthermore, in his opinion, the kitchen belonged to him because he cut the
timber to build 1t/ Emma protested that “her slaves” were “All doing as they
please and no one asserting any authority over them.”

! The episode is recounted in Jennifer Ann Stollman, “Building Up a House of Israel in a Land of
Christ’: Jewish Women in the Antebellum and Civil War South” (Ph.D. diss., Michigan State Univ.,
2001), 325-29; Harry Simonhoff, Fewish Participants in the Civil War (New York: Arco, 1963), 298-309.

2 Stollman, “Building Up a House of Israel,™ 327.
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“Cyrus” and his Jewish oppressors were surely unaware of it, but con-
tained in this episode is a profound truth about the relationship between
Blacks and Jews. Indeed, the conflict on the Mordecais’ plantation leads
Blacks and Jews to some fateful questions: Was “Cyrus” a noble freedom
fighter asserting his God-given right to be free, or was he a raging “anti-
Semite” disrespecting the “divine rights” of God’s Chosen People? Were
the Mordecais engaging in a lawful and righteous societal practice, or
were they unscrupulously exploiting the labor of an African family for
their own profit?

Jews and Blacks may hold entirely different answers to these questions.
For most Blacks, “Cyrus” is absolutely and unquestionably justified as he
throws off the chains of enslavement and demands reparations for his
family’s long, undeserved suffering. He is as justified to leave his en-
slavement as the Jews (of the Bible) were to leave Pharaoh’s Egypt and
the concentration camps of the Nazi regime. On the other hand, Jews
might claim that American slavery was in fact the “law of the land,” that
their plantations and slaves were legally obtained, and that they were co-
incidental participants in a long-established slave-based economic system.
And thus they had the right to the lifelong labor of “Cyrus” and his fam-
iy

Despite “Cyrus” and his wife’s clear declaration of their own life’s di-
rection, the Mordecais felt personally betrayed that “their” Black slaves
had chosen freedom over permanent unpaid service to their family. “If
they felt as I do,” Rose Mordecai tearfully exclaimed, “they could not
possibly leave me.” Another wondered how “her slaves” could “feel so
little remorse at abandoning [us].” And therein lies a troubling reality: the
joyously celebrated emancipation of the Black slaves was, at the very
same time, seen—by a people presumed to be the Chosen of God—as an
aggressive act of betrayal.

Historically, Blacks and Jews continued down these distinctly separate
tracks in almost every arena where they encountered each other. The se-
cret of their relationship—and its moral, legal, social, political, and eco-
nomic nuances—is unlocked by that poignant and contentious encounter
in that Richmond, Virginia, kitchen. Does that kosher kitchen belong to
“Cyrus” and his family, or Rose Mordecai and hers? Each felt entitled
and both felt they had the moral authority—each unmoved by the
other’s position. And now, at the dawn of the twenty-first century, Blacks
and Jews find themselves at a similar historic crossroad.

3 Emily Bingham, “American, Jewish, Southern, Mordecai: Constructing Identities To 1865,” in Feawvish
Roots in Southern Soil: A New History, eds. Marcie Cohen Ferris and Mark 1. Greenberg (Waltham, MA:
Brandeis Univ. Press, 2006), 47.
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NEGROES, NEGROE.

The undersigned has just arrived in Lomp-
kin from Virzinla, with a likely lot of nes
groes, about 40 in number, embracing every
shade and variety. He has seamstremes,
chamber malds, field handy, and doubis not
that he Is able to fill the blll of any who may
want to buy. He bas sold over (wo hundred
negroes in this section, mostly In thix county,
and fatters himself that he hans so fur given
satisfuction to his purchasers. Belng a regu=
lar trader (o thisx market he bas nothing to
goin by misrepresentation, and wiil, there=
fore, warrant every negro sold to come up to
the bill, squarely and completely. Give bim

o call ot his Mart.
‘ J. F. MOSES.
Lompkin, Ge., Nov. 14t¢h, I859.

Jews in the Black Holocaust

Al truth passes through three siages. Firss, it is ridiculed. Second, it is vio-
lently opposed. Third, it is accepted as being self-evident.

—Arthur Schopenhauer

At the end of the American Civil War in 1865, whites worried about
the continued growth and prosperity of America after their only source of
revenue had been “freed.” Emancipation of the Black slave was not the
goal of the war, but an unintended and unprepared-for consequence.
Slavery was the only economic model that had ever worked in the Euro-
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pean colonial experience, and giving up its benefits for an untried slave-
less society was beyond the comprehension of American political leaders.
In order for America to survive, they firmly believed, the slave system—
the very foundation of the American economy—would have to be re-
vived. African slaves would have to continue to work the vast plantations of
cotton, sugar, tobacco, rice, and corn; African slaves would have to con-
tinue to mine the iron ore and coal; African slaves would have to continue
to construct and maintain the nation’s burgeoning infrastructure—the
bridges, roads, railroads, canals and all the development that accompa-
nied western expansion.'

In fact, Blacks were the only population that had the knowledge, the
experience, the skills, and the demonstrated industry to perform these
critical tasks, but after 310 years of unpaid and unappreciated toil they
had their own ideas about what to do with their invaluable labor. Despite
Black people’s vision of their future as free American citizens, white elites
enacted specific policies in every sector of society that in effect would re-
build the slave system and return the African to servitude.

On a massive scale they attempted to dispossess Blacks of the notion
that they had any rights in America, save the right to work for a white
man. A series of private- and public-sector policies, which came to be
popularly known as Jim Crow laws, were enacted to achieve these ends,
and every white man, woman, and child was expected to play a supervi-
sory role.?

Under this newly formed racial caste system Blacks—despite having been
declared free—were to be kept far away from the voting booth,? and all ef-
forts at Black education that did not serve the ends of white supremacy
were to be violently repelled. A financial system was created that ex-
cluded Black economic independence; a system of labor was established
which ensured that Blacks could find no employment options other than
as plantation laborers, domestics, or bearers of heavy loads; and Blacks
were denied any legal rights within the judicial system. Accompanying
these specific policy objectives was the psychological necessity that Blacks
be inculcated in the unshakable belief that they were utterly inferior to
any white person; and all thoughts of equality or justice they dared to en-
tertain had to be extinguished permanently and irrevocably.*

! See Frederick Trautmann, ed., Travels on the Lower Mississippi, 1879-1880: A Memoir by Emst von Hesse-
Wartegg (Columbia: Univ. of Missouri Press, 1990), 103.

2 Pete Daniel, “The Metamorphosis of Slavery, 1865-1900,” 74H 66, no. 1 (Jan. 1979): 88 and passim.

3 Tracy Campbell, Deliver the Vote: A History of Election Fraud, An American Political Tradition—1742—-2004
(New York: Carroll & Graf, 2005), 58-62. A brief review of post—Civil War efforts to suppress Black vot-
ing rights is in Steven F. Lawson, Black Ballots: Voting Rights in the South, 1944-1969 (New York: Columbia
Univ. Press, 1976), 1-22. Mississippi, for instance, cut the percentage of Black men registered to vote from
over 90 percent during Reconstruction (1865—1877) to less than 6 percent in 1892, a practice that oc-
curred in most Southern states.

4 Douglas A. Blackmon, Slavery by Another Name: The Re-Enslavement of Black Americans from the Civil War to
World War II (New York: Anchor Books, 2009); Thomas F. Pettigrew, Epitaph for Fim Crow (New York:
Anti-Defamation League of B’nai B'rith, 1964), 16-18.
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In fact, all of these policies were successfully institutionalized in America,
and many still exist in some form throughout American society. All the
racial ills of today—the alarming disparities in the condition of white and
Black Americans—can be traced to these post-slavery imperatives.

The relationship between Blacks and Jews is a subset of this larger
American race-relations tragedy. Jews are whites in a system that has
conferred all of its benefits, privileges, and advantages on a purely racial
basis, and Jews have attained a higher level of prosperity than that
achieved by any other white ethnic group.® But in order for them to have
achieved so high a level of success in America, they had to have partici-
pated actively in a system that, at all costs, ensures one fundamental
American principle—unchallengeable white supremacy.

With the publication of the first volume of The Secret Relationship Between
Blacks and fews in 1991 came the revelation that before the time of Chris-
topher Columbus and through the European expansion into the western
hemisphere, Jews were active participants in the epic racial crimes com-
mitted by the “New World’s” European invaders. An abundance of Jew-
ish scholarly writings provided extensive evidence directly contradicting
the popular notion that Jews had ever been the friends or allies of the suf-
fering and oppressed Black man and woman.

Further, The Secret Relationship Between Blacks and Jews, Volume One,
showed definitively that Jews were thriving mightily in America long,
long before the Statue of Liberty was a thought in the mind of its French
sculptor. In fact, ocean-bound Jewish merchants had mastered commer-
cial trade throughout the western hemisphere almost three centuries be-
fore the birth of the United States, ferrying African slaves and the com-
modities they produced throughout the European colonial settlements in
the earliest days of the “New World.” As world-renowned merchants and
traders, they were among the framers of the system of capitalism® and

5 Esther I. Wilder and William H. Walters, “Ethnic and Religious Components of the Jewish Income
Advantage, 1969 and 1989,” Sociological Inquiry 68, no. 3 (Aug. 1998), 426: “American Jews have long
enjoyed a comparative income advantage, earning considerably more, on average, than other ethnorelig-
ious groups.” Also, Rowena Olegario, ““That Mysterious People’: Jewish Merchants, Transparency, and
Community in Mid-Nineteenth Century America,” Business History Review 73, no. 2 (summer 1999): 187;
Leonard Dinnerstein and David M. Reimers, Ethnic Americans: A History of Immigration (New York:
HarperCollins, 1988), 155-59: “[N]o group experienced such startling success as the Jews.” Also, Benja-
min Kaplan, The Eternal Stranger: A Study of Jewish Life in the Small Community (New York: Bookman Associ-
ates, 1957), 121, 123. According to Jewish sociologist Nathan Glazer, “the rise in the social and economic
position of the Jews has been extremely rapid, far surpassing that which can be shown for any other im-
migrant group.” See Sidney Goldstein, “American Jewry: A Demographic Analysis,” in The Future of the
Jewish Community in America, ed. David Sidorsky (Philadelphia: Jewish Publication Society of America,
1973), 120-21; Lenni Brenner, Jews in America Today (Secaucus, NJ: Lyle Stuart, 1986), 63-64; Naomi
Wiener Cohen, Encounter with Emancipation: The German Jews in the United States, 1830-1914 (Philadelphia:
Jewish Publication Society, 1984), 30-31; Nathan Glazer, “The American Jew and the Attainment of
Middle-Class Rank: Some Trends and Explanations,” in The Jews: Social Patterns of an American Group, ed.
Marshall Sklare (Glencoe, IL: Free Press, 1958); Morris N. Kertzer, Today’s American jew (New York:
McGraw-Hill, 1967), 20-27; Barry R. Chiswick, “The Earnings and Human Capital of American Jews,”
Journal of Human Resources 18, no. 3 (summer 1983): 313-36.

6 See UJE (1948), s.v. “capitalism, role of Jews in”; Berthold Altmann, “Jews and the Rise of Capital-
ism: Economic Theory and Practice in a Westphalian Community,” Jewish Social Studies 5 (1943).
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had helped pioneer the African slave trade, profiteering enormously from
that horrific crime against humanity.

And this cruel and exploitative relationship remained essentially un-
changed after the American Civil War and the supposed emancipation of
the Black man and woman. To appreciate the Jewish attitude and behav-
ior toward America’s Black citizens in the post-slavery era, it is important
at the outset to review the substance of the Black—Jewish relationship
leading up to that time, from Europe’s “discovery” of America to the
Civil War. In 1992, Dr. Abraham Peck, of the American Jewish Ar-
chives, was unmistakably clear about the history:

The first two centuries of the Black-Jewish encounter in America were high-
lighted by a fairly extensive record of Jewish slave-holding. Indeed, during
the colonial period, in the small Jewish community of the time, almost every
Jewish household of any form, North or South, possessed at least one slave.’

The historical record® supports every word of that assessment:

* Christopher Columbus—whose trans-Atlantic expeditions initiated
the genocide of the Red man and forecasted the African Holocaust—
was financed by Spanish Jews and is claimed to be a Jew himself.

* Jewish merchants owned, insured, and financed slave ships and outfit-
ted them with chains and shackles. Jews were auctioneers, brokers,
and wholesalers, keeping the slave economy oiled with money, mar-
kets, and supplies.

* Nine out of ten Africans were shipped to Brazil. Jewish scholar Dr.
Arnold Wiznitzer described the early Jewish presence there:

Besides their important position in the sugar industry and in tax farming,
they dominated the slave trade....The buyers who appeared at the auc-
tions were almost always Jews, and because of this lack of competitors
they could buy slaves at low prices.

* According to Wiesenthal Center scholar Dr. Harold Brackman, dur-
ing the 1600s “slave trading in Brazil became a Tfewish’ mercantile spe-
cialty in much the same way it had been in early medieval Europe.” In
fact, wrote Jewish scholar Jonathan Schorsch, “Jewish merchants rou-
tinely possessed enormous numbers of slaves temporarily before selling
them oft.” The Fewish Encyclopedia adds that “Jewish commercial activ-
ity” in this time included a “monopoly of the slave trade.”

* The synagogue in Brazil imposed a tax on its members’ slaves. Slave
auctions were postponed if they fell on a Jewish holiday.

7 From the brochure for the exhibit Blacks and Jaws: The American Experience, 1654—1992, presented by
Hebrew Union College, Jewish Institute of Religion, the American Jewish Archives, and the American
Jewish Committee (Florida Atlantic University, Boca Raton, Fla., 1992).

8 Sources for the following information can be found in The Secret Relationship Between Blacks and Jaws, vol.
1 (Chicago: Nation of Islam, 1991).
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The Jews of Surinam owned plantations with Hebrew names like
Machanayim, Nachamu, and Goshen, where, according to Dr. Marcus
Arkin, they used “many thousands” of Black slaves. Rabbi Herbert I.
Bloom added that the “slave trade was one of the most important Jew-
ish activities...” In 1694, Jews owned 9,000 Africans, and by 1791
there were 100 “Jewish mulattoes” in Surinam—the unwanted result
of the rape of African women by their Jewish enslavers.

Jewish historian Dr. Cecil Roth wrote that the slave revolts in parts of
South America “were largely directed against [Jews], as being the great-
est slave-holders of the region.” Jews set up militias with the sole purpose of
fighting the Black Maroons, the escaped Africans who were fighting to
free their enslaved brethren. The Jewish militias murdered the Ma-
roons and cut off their hands to award as trophies.

The first Hebrew poem written in the “New World” was a bitter at-
tack on the Black Maroon leader.

The Jews of Barbados, wrote one Jewish scholar, “made a good deal
of their money by purchasing and hiring out negroes...” All Barbadian
Jews—including the rabbi—owned Black slaves.

Jews warehoused so many African slaves in Barbados that Gentile
authorities moved to limit the number of captives they could possess.

Jews became the major traders in “refuse slaves”—Africans who were
weak and sick from the Middle Passage voyage. Jewish traders “fat-
tened them up” and sold them at a profit.

A Jewish shipper had a monopoly on trade to the notorious slave dun-
geon at Gorée Island—the Auschwitz of the Black Holocaust.

Jewish scholars Isaac and Susan Emmanuel reported that in Curacao,
which was a major slave-trading depot, “the shipping business was
mainly a Jewish enterprise.” Rabbi Marc Lee Raphael wrote that in
Curacao in the seventeenth century, as well as in Barbados and Ja-
maica in the eighteenth century, “Jewish merchants played a major
role in the slave trade.”

Sugar fueled and expanded the slave trade, and according to Jewish
scholars, Jews “acquired large sugarcane plantations and became the
leading entrepreneurs in the sugar trade.”

The first Jewish settlement in the United States was a Florida sugar
plantation supported entirely by the labor of enslaved Africans.

When early New Yorkers sought to purchase slaves, they contacted
“the jobbers and the Jews,” who were the recognized international
dealers. The largest shipments of Africans arriving in New York in the
first half of the 1700s were commissioned by Jewish merchants.



22

The Secret Relationship Between Blacks and Jews

European encroachment created lethal conflict with the indigenous
communities, and Jewish traders often supplied the Europeans with
weapons and critical provisions. Once the Red man was removed, it
was often the Jewish traders who acquired the valuable land. One ac-
tually held title to the entire Grand Canyon.

Jews smuggled slaves to places where slavery was illegal, rented them
when they did not want to buy, and bred African women for sexual
purposes. Jews ran jails and imprisoned and punished Black slaves; they
served as constables, sheriffs, detectives, and bounty hunters in the sla-
vocracy and participated in the dehumanization of Black Africans.

Itinerant Jewish peddlers were known to search for and capture run-
away slaves and bring them in for the bounty. Jews advertised openly
for the return of their “runaways.”

The founders of Richmond’s Jewish community were all slaveholders.

When slavery was outlawed in the colony of Georgia, Jews left; they
returned once slavery was reinstated.

In Newport, Rhode Island—the center of the rum and slave trade—
every Jewish family owned Black slaves. Even their synagogue was
built by slaves “of some skill.” All 22 Newport distilleries serving the
triangular slave trade were owned by Jews.

The leading abolitionist organization bitterly complained that Jews
“have never taken any steps whatever” against slavery.

American rabbis owned and rented slaves. The nation’s highest paid
clergyman, Rabbi Morris Raphall of New York, defended slavery and
claimed God Himself had sanctioned it. The one rabbi who forcefully
attacked slavery, Baltimore’s David Einhorn, was thrown out of his
own Jewish congregation and forced to flee the city.

The Jewish writer Mordecai Manuel Noah was such a virulent racist
that the very first Black newspaper, the Freedom’s Journal, was started in
1827 just to combat his racist attacks.

Slave smugglers and pirates like the Jewish Lafitte brothers continued
the international slave trade for years after its legal end in 1807.

More than 3,000 Jewish soldiers fought for the slaveholders in the Civil
War, and a Jewish owner of a 140-slave plantation, Judah P. Benja-
min, was secretary of state for the Confederacy. His picture is en-
graved on Confederate currency.

Jews were known to “free” their Black chattel but only after they be-
came elderly and unable to work, forcing them to fend for themselves
in their old age.

Jews bequeathed Black human beings from one generation to another,
and they sold Black children and babies away from their parents.
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* Jews suppressed slave uprisings and in 1831, Jews were involved in
hunting down the great Nat Turner and his freedom fighters.

* The first Jew elected to the U.S. Senate, Florida’s David Yulee, was
one of the most strident haters of Indians and defenders of slavery.

* Dr. Brackman wrote, “Jews were about twice as likely to be slave
owners as the average white Southerner.” Rabbi and historian Dr.
Bertram W. Korn, the acknowledged expert on 19th-century Ameri-
can Jewry, wrote:

It would seem to be realistic to conclude that any Jew who could afford
to own slaves and had need for their services would do so....Jews par-
ticipated in every aspect and process of the exploitation of the defense-
less blacks.

And though some of these open acts of racial persecution might be at-
tributed to individual Jews acting on their own, nearly all the offenders
were members of larger Jewish communities and enjoyed a prominent
and honored place among their coreligionists. The profits from these
slavery-based enterprises helped finance Jewish community development,
built synagogues, homes, schools, businesses, and institutions, and in
many untold ways enriched their lives, congregations, and communities.

The distressing reality is that one can enumerate, without much diffi-
culty, the extensive involvement of Jews in the Black Holocaust—even if
one is limited to only that evidence published by Jewish sources. Actually,
one is hard-pressed to name a single prominent American Jew in the
slavery era who did not own slaves or profit from Black African slavery.

In his 1983 book Fews and Judaism in the United States, Rabbi Dr. Marc
Lee Raphael, the longtime editor of the most prestigious of Jewish his-
torical journals, the Publications of the American Jewish Historical Society, wrote
(p. 14) one of the more definitive statements on Jewish involvement in the
Black Holocaust. “In fact,” he stated, “in all the American colonies,
whether French (Martinique), British, or Dutch, FJewish merchants frequently
dominated [emphasis ours].” He continues:

This was no less true on the North American mainland, where during the
eighteenth century Jews participated in the “triangular trade” that brought
slaves from Africa to the West Indies and there exchanged them for molas-
ses, which in turn was taken to New England and converted into rum for
sale in Africa. Isaac Da Costa of Charleston in the 1750’s, David Franks of
Philadelphia in the 1760’s, and Aaron Lopez of Newport in the late 1760’s
and early 1770’s dominated Jewish slave trading on the American continent.

Given the historical record of the early Black—Jewish relationship, the
attitudes and behaviors of American Jews in the post-slavery era should

9 Harold Brackman, “Black—Jewish Relations in the Nineteenth Century,” Encyclopedia of American Fewish History
(2008), 2:418.
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not be hard to predict. This volume of The Secret Relationship Between Blacks

and Jews will examine this well-established blueprint as it unfolds after the
Emancipation Proclamation and on through the Reconstruction era.
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Blacks and Jews
in the Jim Crow South

Affter the Civil War

On April 9, 1865, the rebel commander Robert E. Lee surrendered at
Appomattox Court House, ending the four-year civil war that had blood-
ied and battered America. And Black African slavery, the principal fea-
ture of America’s economy, was left in ruins. Pres. Ulysses S. Grant led
the nation as it entered into a period of recovery known as Federal Re-
construction, a time designated for rebuilding the Southern sector and
reconnecting it to the national infrastructure, thus making a fractured na-
tion whole again.

Despite the widespread death and destruction the war left in its wake,
whites of the North and South quickly repaired their fraternal bonds in
the face of what they perceived as a greater threat—the “loosed hordes”
of “lawless Black brutes” numbering upwards of four million who were
now demanding the long-overdue benefits of American citizenship. Even
as the Southern leaders of the greatest armed revolt in the history of
America found pardons and prompt forgiveness awaiting them, the
hardworking and ever-loyal Black man and woman found their post-
slavery reception bitterly cold.

The war may have “freed the slaves” but it also heightened America’s
dependence on Black labor and the multitude of goods it produced. The
economy had long been based on cotton production, and the astronomi-
cal war debt intensified the need for cotton revenues. Moreover, to most
white men the emancipation of the Black man meant their own emascu-
lation; indeed, the very sight of “free” Blacks only magnified the white
race hatred focused squarely on the Black African, the scapegoat for a
war that cost as many as 700,000 lives. Add to this volatile dynamic the
multitude of whites from all across Europe, including millions of Jews,
who began in earnest their epic migration to America. Blacks and Jews
entered this explosive period poised for confrontation as they each pur-
sued their own agendas for political, social, and economic empowerment.



26 The Secret Relationship Between Blacks and Jews

The South has always been the geographical focal point of America’s
racial conflict, and it represents the nation’s many racial contradictions.
It is both the “Bible Belt” and the home of the Ku Klux Klan; it is Amer-
ica’s so-called moral heartland and the scene of thousands of grisly public
lynchings. Its agriculture is the very source of white America’s vast
wealth, but the South also harbors devastating Black poverty and de-
spair. It is the region where American patriotism is most fervently ex-
pressed—and the region where American freedom has been most vocif-
erously denied. The South is where Jews found their “Promised Land”
and where Black Africans suffered centuries of unrelenting earthly hell. It
is also the place where the Black—Jewish relationship was arguably most
intense and whose history is most carefully concealed. So it is here, then,
in America’s racial crucible, that the historical relationship of Blacks and
Jews must be meticulously examined and re-evaluated.

The popular assumption is that “God’s Chosen People” could not have
survived in a place infamous for its ruthless racial repression. Jews, after
all, are first and foremost soldiers of righteousness and champions of the
oppressed—never agents of the enslaver, the modern-day Pharaoh. This
potent religious imagery lurks just beneath the surface of the Black—
Jewish relationship in America; consequently, the reality of the vast Jew-
ish presence in the Jim Crow South will be surprising to many. Dr. Louis
Schmier is one of a few Jewish scholars who have researched the ne-
glected field of Southern Jewish history. He claims that

seeking out the story of the Jew in the South would be like a blind man try-
ing to find a black cat in a darkened room when the cat is not in the room in
the first place.!

But the fact is that there is no shortage of evidence verifying the cen-
trality of the Jewish role in the redevelopment of Southern institutions in
that half-century between the end of slavery and the First World War.?
The reason for this perceived Jewish absence, Schmier continues, is the
view that “the South is a violent and savage place in which all minorities
fear for their lives.” In fact, the historical record clearly shows that there
were indeed many Jewish “cats” in the Jim Crow South.

! Louis Schmier, ed., Reflections of Southen Jewry: The Letters of Charles Wessolowsky, 1878-1879 (Macon,
GA: Mercer Univ. Press, 1982), 168; Eliza R.L. McGraw, Two Covenants: Representations of Southem Fewish-
ness (Baton Rouge: Louisiana State Univ. Press, 2005), 4; Gary P. Zola, “Why Study Southern Jewish
History?” S7H 1 (1998): 2. Also, Barry S. Tuchfeld, “The ‘Involuntary’ Voluntary Organization: Social
Control in a Southern Jewish Community,” Contemporary Jewry 3, no. 1 (1976): 13; Leonard Dinnerstein,
review of Jews of the South, eds. Samuel Proctor and Louis Schmier, 7SoHis 51, no. 2 (1985): 321.

2 Louis E. Schmier, “Jews,” Encyclopedia of Southen Culture, eds. Charles Reagan Wilson and William R.
Ferris (Chapel Hill: Univ. of North Carolina Press, 1989), 435-36; Mary Dale Palsson, “Jews,” Encyclope-
dia of Southem History, eds. David C. Roller and Robert W. Twyman (Baton Rouge: Louisiana State Univ.
Press, 1979), 648-49. Palsson’s encyclopedia entry on the topic of Jews is at least six times longer than the
very next entry, “Jim Crow.” Also, Robert G. Corley, Paying “Civic Rent”: The Jews of Emanu-El and the Bir-
mingham Community (Birmingham: A.H. Cather, 1982).

3 Schmier, Reflections of Southern Jewry, 173.
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Throughout the South when slavery was its most cherished institution,
Jews set up twenty-eight thriving synagogues. Far from being a center of
anti-Jewish discrimination, the Southern white culture enabled a Jewish
integration so complete that the region became known as “a hotbed of
philo-Semitism”—for its extraordinary love and acceptance of the Jewish
people. Old Jewish family names from the earliest colonial times grace
Southern texts and embellish the lore of the region. The Cohens,
Minises, and others were fully involved in the economic, philanthropic,
social, and political ventures of Georgia. According to Mark I. Green-
berg, “They were ‘First Families,” the most established and well-respected
men and women of the city.”* And every Southern state similarly boasts
of its own colonial Jewish pilgrims in the most glowing terms. The Black
Southern experience was decidedly different.

Bladks After Slavery

You say you bave emancipated ws.... Bur when you turned us loose, you
gave us no acres. You turned us loose to the sky, to the storm,
10 the whirlwind, and, worst of 2l you turned us loose
10 the wrath of our infuriated masters.

—Frederick Douglass, 1876

The deceptive terms of Abraham Lincoln’s emancipation edict of 1863
offered little in the way of actual freedom, justice, or equality for the
Black African. In fact, the Emancipation Proclamation itself freed not a sin-
gle slave and further guaranteed that slavery in some regions would re-
main intact. Lincoln himself was pessimistic about America’s potential
for racial harmony. His admonition to a delegation of Black leaders at
the White House should have clarified his true intentions:

The aspiration of men is to enjoy equality with the best when free, but on
this broad continent not a single man of your race is made the equal of a
single man of ours....I cannot alter it if | would....It is better for us both,
therefore, to be separated.®

Despite Lincoln’s separatist directive, most ex-slaves felt they had little
choice but to seek a place in the only “home” they knew—a reuniting na-
tion that had never treated them as anything but open enemies. Blacks
had been slaves in both the North and the South, and “free blacks” had

4 Mark 1. Greenberg, “Creating Ethnic, Class, and Southern Identity in Nineteenth-Century America:
The Jews of Savannah, Georgia, 1830-1880” (Ph.D. diss., Univ. of Florida, 1997), 251-52. Also Robert
N. Rosen, “Jewish Confederates,” in Jewish Roots in Southern Soil: A New History, eds. Marcie Cohen Ferris
and Mark I. Greenberg (Waltham, MA: Brandeis Univ. Press, 2006), 112.

5 C. Vann Woodward, The Burden of Southern History (Baton Rouge: Louisiana State Univ. Press, 1968),
81.
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never enjoyed true equality in any American state. Even those white abo-
litionists who earnestly wanted an end to slavery had no intention of
granting the Black man full social, economic, or political citizenship.
They decried the horrors of that cruelest of institutions, but most funda-
mentally believed in the rightness of white mastery over all affairs of the
nation.® Their slaveholding kinsmen to the South resented the loss of
their valuable “negro property” and openly vowed to return the Black
man to his rightful place—under white authority. Neither of these white
attitudes suited the Black man, who felt entitled to full, unfettered free-
dom, justice, and equality.

For their part, emancipated Blacks had hoped to chart their own des-
tiny but the odds were stacked mightily against them. Most freed slaves
were skilled in agriculture and the building trades, but few had ever en-
gaged in any form of commerce; indeed, many had never even seen
money or known of its role in their lives.” In 1870, nine of ten Black
adults could not read; the tenth had no power to dispute what he could
read. Although there were attempts to educate the ex-slave after centu-
ries of legally enforced ignorance, such efforts were meager and often
cynical and proved no match for the challenges he faced.? The plight of
ex-slaves “Toby” and “Govie” illustrates the immense difficulties facing
the new Americans:

| don’t know as | ‘spected nothing from freedom, but they turned us out like
a bunch of stray dogs, no homes, no clothing, no nothing, not 'nough food
to last us one meal. After we settles on that place, | never seed man or
woman, ‘cept Govie, for six years, ‘cause it was a long ways to anywhere.
All we had to farm with was sharp sticks. We’d stick holes and plant corn,
and when it come up we’d punch up the dirt round it. We didn’t plant cot-
ton, ‘cause we couldn’t eat that. | made bows and arrows to kill wild game
with, and we never went to a store for nothing. We made our clothes out of
animal skins.?

There would be no forty acres, no mules, no milk, no honey. The vast
majority of Blacks had nothing but each other and their faith in God. No
sufficient arrangements were made to house, feed, or clothe any of the

% Gene Dattel, Cotton and Race in the Making of America: The Human Costs of Economic Power (Chicago: Ivan
R. Dee, 2009), 2611F.

7 Lawrence N. Powell, New Masters: Northern Planters During the Civil War and Reconstruction (New Haven:
Yale Univ. Press, 1980; reprint, New York: Fordham Univ. Press, 1998), 90. For examples, see Andrew
Waters, ed., On Jordan’s Stormy Banks: Personal Accounts of Slavery in Georgia (Winston-Salem, NC: John F.
Blair, 2000), 154, 169.

8 Roger L. Ransom and Richard Sutch, “The Ex-Slave in the Post-Bellum South: A Study of the Eco-
nomic Impact of Racism in a Market Environment,” Journal of Economic History 33, no. 1 (March 1973):
136, 145.

® B. A. Botkin, ed., Lay My Burden Down: A Folk History of Slavery (Chicago: Univ. of Chicago Press, Phoe-
nix Books, 1958), 247; Theodore Saloutos, “Southern Agriculture and the Problems of Readjustment,
1865-1877,” Agneultural History 30, no. 2 (April 1956): 60.
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newly “freed” Blacks. The rude shacks, barns, and hovels they lived in on
the plantation as slaves continued to be their only housing afterward.”
Blacks should have expected the equal division of all America’s assets.
True reparations meant the equal distribution of not only the land, but
America’s infrastructure, including the ships, the ports, the markets, the
buildings, the schools, the banks, the stores, the factories, and all other
property obtained through the staggering profits generated by African
slave labor. The estimated value of the Black slaves at the time of their
“emancipation” was at least $6 billion." But the Black man and woman
soon realized what all white people already knew: that America had
fought a civil war—not a revolution. The reunited states of America were
fully determined to return to a racial arrangement that had always
worked for them.

Consequently, Blacks faced an elaborate assortment of laws, customs,
attitudes, and traditions undisturbed from the slavery era. The objective
of these odious edicts was to cripple the Black man economically while
brutally redirecting the massive Black workforce back into the cotton
fields and into a permanent state of servile dependency and second-class
citizenship. ™

10 Roger L. Ransom, Conflict and Compromise: The Political Economy of Slavery, Emancipation, and the American
Civil War (New York: Cambridge Univ. Press, 1989), 50.

" Andrew Weintraub, “The Economics of Lincoln’s Proposal for Compensated Emancipation,” Ameri-
can Journal of Economics and Sociology 32, no. 2 (April 1973): 171-77; William N. Parker, “The South in the
National Economy, 1865-1970,” Southern Economic Journal 46, no. 4 (April 1980): 1025 n. 12. Also, Ran-
som, Conflict and Compromise, 227ff. The investment value of the ex-slaves represented at least half the
wealth of the entire South. See Lewis N. Wynne, “The Role of Freedmen in the Post Bellum Cotton
Economy of Georgia,” Phylon 42, no. 4 (1981): 317.

12 Jay R. Mandle, “Sharecropping and the Plantation Economy in the United States South,” in Skare-
cropping and Sharecroppers, ed. T. J. Byres (London: Frank Cass, 1983), 121; Eric Foner, “Rights and the
Constitution in Black Life During the Civil War and Reconstruction,” 74H 74, no. 3 (Dec. 1987): 871.

Blacks made valiant efforts to escape the clutches of their former slave-masters. At least sixty all-Black
towns were founded throughout the South and Midwest, but most became the victim of white encroach-
ment, hostility, and destruction. See Norman L. Crockett, The Black Towns (Lawrence, KS: Regents Press
of Kansas, 1979). Also Neil R. McMillen, “Jim Crow and the Limits of Freedom, 1890-1940,” in Civil
Rights Since 1787, eds. Jonathan Birnbaum and Clarence Taylor (New York: New York Univ. Press,
2000), 197: “The best strategy, most blacks agreed, was to minimize contacts with whites wherever possi-
ble and to appear obedient when necessary.” See Mozell C. Hill, “Basic Racial Attitudes Toward Whites
in the Oklahoma All-Negro Community,” American Journal of Sociology 49, no. 6 (May 1944): 519-23. Also,
Wayne K. Durrill, “The South Carolina Black Code,” in True Stories From the American Past, ed. William
Graebner (New York: McGraw-Hill, 1993), 2-4. See Roger D. Hardaway’s excellent bibliographical es-
say on all-Black towns, in African Americans on the Western Frontier, eds. Monroe Lee Billington and Roger D.
Hardaway (Niwot, CO: Univ. Press of Colorado, 1998), 249-51.

According to a Jewish scholar, whites came to believe that the old master—slave relationship could only
be an “integrated relationship—whites ruling over Negroes through constant association.” The Black
Towns put “the Negro outside of the reach of the ‘controlling’ white hand.” See Lawrence J. Friedman,
“In Search of Uncle Tom: Racial Attitudes of the Southern Leadership, 1865-1920” (Ph.D. diss., Univ. of
California Los Angeles, 1967), 162 and passim. Strong leaders like Martin Delany advised Blacks “not to
work for any man, but for themselves,” causing one white man to describe him as “a thorough hater of
the white race...” Victor Ullman, Martin R. Delany: The Beginnings of Black Nationalism (Boston: Beacon
Press, 1971), 330.
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Jim Crow: “The most barbarous series of laws ever written”

Arnd be said unto Abram, Know of a suresy that thy seed
shall be a stranger in a land that is not theirs, and shall serve
themy; and they shall afflict them four bundred years.

—Genesis 15:13

The term fim Crow is the name of a highly popular minstrel show char-
acter invented around 1828 by Thomas “Daddy” Rice, a white enter-
tainer who donned blackface to ridicule Black culture. The use of a
happy-go-lucky entertainment figure to describe brutal acts of racial re-
pression that prefigured Nazism is a testament to the desire of Americans
to conceal the true extent of the injustice.” Douglas Blackmon addressed
this point directly:

Imagine if the first years of the Holocaust were known by the name of Ger-
many’s most famous anti-Semitic comedian of the 1930s. Let us define this
period of American life plainly and comprehensively. It was the Age of
Neoslavery.'

The Encyclopedia of the Holocaust makes a direct connection between Jim
Crow and Nazism:

The physical segregation of the whites from the blacks was the most far-reaching
measure introduced in the Reconstruction period (1865-1877) that followed the
Civil War....The same charges that in Europe were leveled against the “inferior”
Jewish race were raised in America against the blacks as well..."

In actuality, the post-slavery Jim Crow laws, customs, and practices
had been in effect in America from its colonial beginnings, and were
known as black codes, or slave codes. They were applied to all

3 David Carlyon, Dan Rice: The Most Famous Man You’ve Never Heard of (New York: Public Affairs, 2001),
46.

14 Douglas A. Blackmon, Slavery by Another Name: The Re-Enslavement of Black Americans from the Civil War to
World War II (New York: Anchor Books, 2009), 402.

15 Encyclopedia of the Holocaust, ed. Israel Gutman (New York: Macmillan, 1990), 1212; Stephen J. Whit-
field, “In the High Cotton,” review essay, S7H 4 (2001), 127: “Jim Crow was fully embedded in the legis-
lative and juridical structure of the region. But antisemitic laws could gain no traction and could not be
effectuated; there was simply no way for the power structure to single out Jews as targets of persecution.”
See also Judy Scales-Trent, “Racial Purity Laws in the United States and Nazi Germany: The Targeting
Process,” Human Rights Quarterly 23, no. 2 (May 2001): esp. 296-300; Marcie Cohen Ferris and Mark L.
Greenberg, eds., Fewish Roots in Southern Soil: A New History (Waltham, MA: Brandeis Univ. Press, 2006),
13-14; James A. Wax, “The Attitude of the Jews in the South Toward Integration,” CCAR Fournal, June
1959, 15: “The white Southerner’s intense opposition to integration is, to a degree, comparable with the
Nazi attitude toward the Jew.” See also Glenda Elizabeth Gilmore, “The Nazis and Dixie,” chap. 4 in
Depying Dixte: The Radical Roots of Civil Rights, 1919-1950 (New York: W.W. Norton, 2008), 157-200.
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“nonwhites,” but the African and the Native American were the first to
suffer the effects of this diabolical racial scheme.'

Essentially, Jim Crow was intended to redirect the “freed” slave back
into plantation labor, and, according to the Black scholar W.E.B. Du
Bois, the South was “simply an armed camp for intimidating black folk,”
its laws “deliberately designed to take advantage of every misfortune of
the Negro.” Although whites lost individual rights over their Black slaves,
they sought to enforce societal rights over Black destiny—thus, all Blacks
would in essence belong to the entire community of whites.” As Kenneth
Stampp put it, the purpose of Jim Crow

was to keep the Negro, as long as possible, exactly what he was: a prop-
ertyless rural laborer under strict controls, without political rights, and with
inferior legal rights.'

When South Carolina formulated its racial laws, one planter reminded
the framers that

the general interest of the white man and of the negro requires that...he
should be kept as near to the condition of slavery as possible....[N]egroes must
be made to work, or else cotton and rice must cease to be raised for export.

He suggested that the Black Code should prohibit all freedmen “from
ever owning Real Estate” and that the very idea of land ownership
should never cross their Black minds. He believed that the Black Codes
should contain a “stringent” law that would require every Black person
to show proof that “he is in the lawful employ of some white man.”* His

16 For instance, the Code Noir (or Black Code) of Louisiana was enacted by the king of France in 1724 to
better manage the commerce in Africans in that French territory. It was officially known as A Royal
Edict Touching on the State and Discipline of the Black Slaves of Louisiana. Vernon Valentine Palmer,
“The Customs of Slavery: The War without Arms,” American Journal of Legal History 48, no. 2 (April 2006):
182ff.

7 W_.E.B. Du Bois, The Souls of Black Folk (1903; reprint, New York: Gramercy Books, 1994), 81; W.E.B.
Du Bois, Black Reconstruction in America, 1860-1880 (1935; reprint, New York: Simon & Schuster, Touch-
stone, 1995), 167; Blackmon, Slavery by Another Name, 245; Elliot Jaspin, Buried in Bitter Waters: The Hidden
History of Racial Cleansing in America (New York: Basic Books, 2007), 35ff; Joel Williamson, After Slavery: The
Negro in South Carolina During Reconstruction, 1861-1877 (Chapel Hill: Univ. of North Carolina Press, 1965),
72-79. Also, W.E.B. Du Bois, “The Economic Future of the Negro,” Publications of the American Economic
Association, 3d ser., 7, no. 1 (Feb. 1906): 224-25; William Cohen, “Negro Involuntary Servitude in the
South, 1865-1940: A Preliminary Analysis,” 7SoHis 42, no. 1 (Feb. 1976): 31-60; J.T. Trowbridge, The
South: A Tour of Its Battlefields and Ruined Cities (1866; reprint, New York: Arno Press, 1969), 408: “It was
thought necessary to make a serf of him who was no longer a slave.” Lenora E. Berson, The Negroes and the
Jews (New York: Random House, 1971), 18-20; Joe Gray Taylor, Louisiana Reconstructed, 1863-1877 (Baton
Rouge: Louisiana State Univ. Press, 1974), 98. See also Ella Lonn, “Restoration of White Rule,” chap.
21 in Reconstruction in Louisiana after 1868 (1918; reprint, New York: Russell & Russell, 1967), 495-525.

18 Kenneth M. Stampp, The Era of Reconstruction, 1865-1877 (New York: Knopf, 1965), 79; William
Cohen, At Freedom’s Edge: Black Mobility and the Southern White Quest for Racial Control, 1861-1915 (Baton
Rouge: Louisiana State Univ. Press, 1991), 28ff; David Brown and Clive Webb, Race in the American South:
From Slavery to Civil Rights (Gainesville, FL: Univ. Press of Florida, 2007), 180-81.

19 Williamson, Afler Slavery, 75; Durrill, “The South Carolina Black Code,” 10; Robert H. Zieger, For
Jobs and Freedom: Race and Labor in America Since 1865 (Lexington: Univ. Press of Kentucky, 2007), 444f.
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directives were followed religiously not only in his own state, but
throughout the South.?

Moreover, these laws created among Blacks a permanent consumer
class that was legally barred from competing with whites on any level of
trade or industry.?' This effectively forced Blacks into a specific role in the
American economy such that any money they might acquire through
their wages could never be retained and leveraged for their own growth
and development. Indeed, one “law” on the books made it illegal for
Blacks to “misspend” their own money. These laws were carefully de-
signed to siphon any potential Black wealth directly into white hands
through a one-way-only retail and commerce system—a condition that
largely exists today.

A review of the legal devices by which whites enforced Black inferiority
in all aspects of life is in order. The laws themselves varied from county
to parish, from city to town, and from state to state, but in essence they
always functioned to serve the greater purpose of white supremacy.? The
racist aims of the Black Codes earned them the fitting description “the
most barbarous series of laws ever written by a civilized people.”? They
are hugely important to our study because Jim Crow law was in fact the
political, social, and economic framework that dictated the fortunes and
failures of both Blacks and Jews in post-slavery America. Here are just a
few that were actually enacted in the Southern states during this post-
emancipation period, afler Blacks had been legally “freed”:

* Blacks could not be employed in any jobs other than plantation labor
without a specific license granted by a judge, and the employer had to
be white.#

* All Blacks had to make binding one-year contracts with planters
within the first ten days of January, after which written permission was
required if Blacks wanted to leave the property.? If a Black worker

2 Pete Daniel, “The Metamorphosis of Slavery, 1865-1900,” JAH 66, no. 1 (Jan. 1979): 96. This is not
to suggest that these conditions were confined to the South. The North was no less racist in its collective
behavior toward “nonwhites.” But with far fewer Blacks in the Northern states, there was no need to
commit their racist customs to law.

2 Bobby M. Wilson, “Race in Commodity Exchange and Consumption: Separate but Equal,” Annals of
the Association of American Geographers 95, no. 3 (2005): passim, esp. 588-89, 598.

2 1t should be noted that the absence of a law did not mean that certain activity or behavior by Blacks
was permitted. Its absence meant that Blacks in that locale had not yet exhibited their free will to the ex-
tent necessary to warrant legislative restrictions and that the social and economic customs had adequately
suppressed Black progress. The repression of Blacks by whites characterized all of American society, and
the written code served as the enforcement method of last resort for whites.

2 William A. Sinclair, The Aflermath of Slavery (New York: Arno Press, 1969), 40. For a full discussion see
“Reconstruction and the Southern ‘Black Code,”” chap. 2 in ibid., 37-73, esp. 57-73. Also, Harold D.
Woodman, “Post-Civil War Southern Agriculture and the Law,” in Black Southerners and the Law, 1865-
1900, ed. Donald G. Nieman (New York: Garland, 1994), 448-49.

24 See for example Juliet E.K. Walker, The History of Black Business in America: Capitalism, Race, Entrepreneur-
:Iné'p (New York: Simon & Schuster, 1998), 151-52.

5 Oscar Zeichner, “The Transition from Slave to Free Agricultural Labor in the Southern States,” Ag-
ricultural History 13, no. 1 (Jan. 1939), 26: ““In many instances negroes who walked away from the planta-
tions, or were found upon the roads, were shot or otherwise severely punished.””
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had a dispute and left his job, he could be arrested and put on a public
works project until he agreed to go back to his original employer.

* Blacks were prohibited from buying or renting farmland except in des-
ignated all-Black (but white-controlled) areas. Blacks could be barred
from entering whole towns, or allowed entry only at designated times
with a pass stipulating specific activities.?

* So-called vagrancy and “idle” laws were established specifically to en-
snare any Black man who was not on a plantation or headed to one.”
Blacks in the process of seeking work could be assailed, incarcerated,
whipped, and then auctioned off into peonage to any white man who
paid their fines.?

* Children as young as three could be “involuntarily apprenticed” to a
plantation if a judge found the parents to be “paupers” or “vagrants.”
Children as young as ten could be forced into labor “contracts” with

% Irving Kovarsky and William Albrecht, Black Employment: The Impact of Religion, Economic Theory, Politics,
and Law (Ames, IA: Towa State Univ. Press, 1970), 39. Blacks did, in fact, own land in some places in the
South at various times—if Black land ownership was distinctly beneficial to the whites in the area—but
the location, the quality, and the size of farms operated by Blacks were severely proscribed. Many of these
regional prohibitions still exist, most famously in places like Forsyth County in Georgia, which eliminated
its Black population and is today practically a “white” county. See Jaspin, Buried in Bitter Waters, 129-35,
307-9; John Dittmer, Black Georgia in the Progressive Era, 1900-1920 (Urbana: Univ. of Illinois Press, 1977),
23-26ff; and Mandle, “Sharecropping and the Plantation Economy,” 122-23. As late as 1914—a half
century after “emancipation”—the Atlanta Constitution featured a writer who questioned whether “negroes
should be allowed to own lands to too great an extent.” See J.T. Holleman, “Does Cotton Oligarchy
Grip South and Defy All Plans for Diversification and Relief?” AC, 27 Sept. 1914, p. B3, col. 6. Hundreds
of “sundown towns,” which barred Blacks from entry after sundown, existed all over America (many of
them in the North). See James W. Loewen, Sundown Towns: A Hidden Dimension of American Racism (New
York: New Press, 2005). Ironically, the largest builder of these towns in the post~-World War II era was a
Jew, William Levitt, whose leases for his massive Levittown housing developments forbade the very pres-
ence of “any person other than members of the Caucasian race.” Ibid., 441 and plate 31. Also, Bernard
Postal and Lionel Koppman, American Jewish Landmarks: A Travel Guide and History, vol. 2 (New York, 1979),
69.

27 Zeichner, “The Transition from Slave to Free Agricultural Labor,” 27: “Plantation discipline was es-
pecially harsh. In some cases the methods of punishment that had been used during slavery were applied
to the freedmen in an attempt to secure a subdued and steady labor force.”

2 1t could take ten years to pay off a ten dollar fine. “Du Bois stated that the whole court system degen-
erated into a scheme to rob blacks of any cash they might have.” See Donald L. Grant, The Way It Was in
the South: The Black Experience in Georgia (New York: Birch Lane, 1993), 148-52. Whites defined “leisure
time” as any time Blacks were not working for them. According to one account in Mississippi, “any of the
white people could send for any Negro woman to come and do the family washing...[and she h]ad to
take whatever they paid...” See Jacqueline Jones, Labor of Love, Labor of Sorrow: Black Women, Work, and the
Family from Slavery to the Present (New York: Basic Books, 1985), 157; and her American Work: Four Centuries of
Black and White Labor (New York: W.W. Norton, 1998), 243. See also Michael Schwartz, Radical Protest and
Social Structure: The Southern Farmers® Alliance and Cotton Tenancy, 1880-1890 (New York: Academic Press,
1976), 31. Blacks used their “leisure time” to pursue education, take on second and third jobs, hunt and
fish to supplement their diets, and participate in political or church activities. They developed such cul-
tural treasures as Black music, dance, and art, which famously spawned an industry worth billions of dol-
lars and which continue to create untold riches for white imitators and businessmen. See Gerald D. Jay-
nes, “Blacks in the Economy from Reconstruction to World War 1,” in Upon These Shores: Themes in the
African-American Experience, 1600 to the Present, eds. William R. Scott and William G. Shade (New York:
Routledge, 2000), 172-73; Vincent Harding, There Is A River: The Black Struggle for Freedom in America (New
York: Harcourt Brace Jovanovich, 1981), 307-8, 310; Gerda Lerner, Black Women in White America: A
Documentary History (New York: Pantheon Books, 1972; reprint, New York: Vintage Books, 1992), 75-113;
Shelly Tenenbaum, 4 Credit to Their Community: Jewish Loan Societies in the United States, 1880-1945 (Detroit:
Wayne State Univ. Press, 1993), 22.
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planters. Child labor laws enacted during this time specifically did not
apply to Black children.

* Black laborers could not accept another job without permission from
the first employer.

* Blacks could be barred from practicing their trade unless they proved
they had been an “apprentice” to a white man.?

* Every contract required at least one party to be a white man for it to
be valid. One state decreed that having “one-eighth or more of negro
blood” was adequate cause to void contracts.

* Black testimony was prohibited in court, so a contract made by a
Black person could not be enforced if a white man chose to dishonor
it. White rapists, thieves, murderers, and Ku Klux Klansmen were
immune from prosecution for any act perpetrated against any Black
man or woman. Courts would not convict a white man for the rape of
a Black girl after she had reached puberty; nor could she sue for child
support; nor could the mixed-race child inherit property of his own fa-
ther. A Mississippi law eventually became the law of the South:

All negroes [sicl, mulattoes, Indians, and persons of mixed blood, de-
scended from negro [sic], or negro [sic] and Indian ancestors, to the
third generation inclusive, though one ancestor in each generation may
have been a white person, shall be incapable of being witnesses in any
case whatever, except for or against each other.3

* Blacks were not allowed to bear arms for their own use, so hunting
(with guns) was off-limits, as was basic self-defense.*"

* South Carolina required that any Black man entering the state had to,
within twenty days, have two white men post a bond guaranteeing his
good behavior.

* Taxes, fees, and tests were established for Black voters, but not for
whites.

¢ Taxes were applied to certain occupations solely to keep Blacks out.
These fees were “waived” as necessary for whites.

* Blacks were forbidden to sell farm products like flour, cotton, hay, rice,
peas, wheat, etc., without written permission from a white man, thus
disallowing independent Black agri-business and eliminating Black
competition.

2 For example see John C. Willis, Forgotten Time: The Yazoo-Mississippi Delta Afler the Civil War (Char-
lottesville: Univ. Press of Virginia, 2000), 20-23.

% James T. Currie, “From Slavery to Freedom in Mississippi’s Legal System,” NH 65, no. 2 (spring
1980): 114.

31 Wills, Forgotten Time, 26.
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* The penalty for any alleged misbehavior, such as not working at an
acceptable pace, exhibiting disrespect or disobedience—as determined
by whites alone—could result in dismissal without any wages due for
the entire year; hence a return to virtual slavery. Such punishments as
hanging by the thumbs* and public whippings were common.

* The law set the hours of labor “from sun-rise to sun-set,” and even
specified actual tasks. Black workers were to “feed, water and care for
the animals on the farm, do the usual and needful work about the
premises, prepare their meals for the day, and begin the farm work or
other work”—all before sunrise.?

Special laws applied only to Blacks for such acts as fighting, trespassing,
seditious speech, insulting gestures, preaching the gospel without a li-
cense, and many other frivolous behaviors—all designed to make almost
any waking act by a Black man or woman punishable by law when any
white man so desired.*

Additionally, Blacks were barred from any recreational activities with
or near whites. They were prohibited from using “white” public parks, or
from using the same public beaches or pools, showers, toilets and foun-
tains, or from being buried in the same cemetery section as whites. A
white baseball team could not play “on any vacant lot or baseball dia-
mond within two blocks of a playground devoted to the Negro race.” Li-
braries were required to set up separate branches for whites and Blacks—
in the rare event that Blacks were “granted” such facilities. It was unlaw-
ful to serve whites and Blacks in the same dining room unless a partition
of at least seven feet separated them.

In Alabama, white female nurses could not work where “negro men
are placed.” Liquor establishments had to serve either whites exclusively
or Blacks exclusively. All circuses, shows, and tent exhibitions had to
have two ticket windows that “shall not be less than twenty-five feet
apart.” Black barbers, who often staffed “white only” shops, were prohib-
ited from cutting the hair of white females. Hospitals, prisons, reform
schools, mental health facilities, libraries, schools, train stations, retail
stores, restaurants, public halls, theatres, motion picture shows—all re-
quired separate entrances, fountains, and toilets for each race or separate
facilities altogether, if they were provided for Blacks at all.

32 Christopher Waldrep, “Substituting Law for the Lash: Emancipation and Legal Formalism in a Mis-
sissippi County Court,” J4H 82, no. 4 (March 1996): 1426, 1437, 1448.

33 Durrill, “The South Carolina Black Code,” 12. This was a holdover from slavery when farm animals
were rested in shifts but slaves worked through the day and, when necessary, by moonlight. See John B.
Cade, “Out of the Mouths of Ex-Slaves,” JNH 20, no. 3 (July 1935): 315.

3 For examples see Currie, “From Slavery to Freedom in Mississippi’s Legal System,” 112-25; John
Hammond Moore, “Jim Crow in Georgia,” South Atlantic Quarterly 66, no. 4 (autumn 1967): 554-65; Al-
bert P. Blaustein and Robert L. Zangrando, eds., Civil Rights and the American Negro: A Documentary History
(New York: Trident Press, 1968), 217-25; Blackmon, Slavery by Another Name, passim; W.E.B. Du Bois,
“Reconstruction and Its Benefits,” American Historical Review 15, no. 4 (July 1910): 784-85.
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Out of this madness emerged an unwritten species of conduct, known
commonly as Southern “racial etiquette,” which added yet another layer
of degradation to Black—white interaction. These unlegislated edicts are
what forced Black women off the sidewalk at the approach of white men,
averted Black eyes from white ones, and made the backdoor of a white
Southern home the only entry point for Blacks.® They forced a sitting
Black man to his feet in the presence of whites, allowed only whites to ini-
tiate or end an interracial conversation, compelled Blacks to utter “suh”
or “ma’am” at least once in every complete sentence, and required that
Blacks wait until all whites were served before they could make purchases
in retail markets.*

A provision in the Louisiana law set the basic tone for the whole South:

[Blacks] ought never to presume to conceive themselves equal to the white;
but, on the contrary, they ought to yield to them in every occasion, and
never speak or answer to them, except with respect.’

Orgy of Terror & Violence

The imposition of this repressive regime on a population of at least four
million who believed themselves to be free could never have been
achieved without violence. Wholesale killings of Blacks occurred across
the South with alarming frequency and shocking depravity. Most of these
open racial slaughters resulted from attempts by Blacks to assert their
citizenship rights, such as by voting or seeking political office or by ac-
quiring land or education, as well as other unwelcome manifestations of

3 Stetson Kennedy, Fim Crow Guide: The Way It Was (1959; reprint, Boca Raton, FL: Florida Atlantic
Univ. Press, 1990), 223-24; J. William Harris, “Etiquette, Lynching, and Racial Boundaries in Southern
History: A Mississippi Example,” American Historical Review 100, no. 2 (April 1995): 391; McMillen, “Jim
Crow and the Limits of Freedom,” 194. It should be noted with emphasis that the term “etiquette” would
never be applied to such a disgraceful practice except in an American racial context—certainly no one
has ever used the term “Nazi etiquette” in reference to identical customs of the Nazi era.

3 Bertram Wilbur Doyle, The Etiquette of Race Relations in the South: A Study in Social Control (Port Washing-
ton, NY: Kennikat Press, 1937), 153; Bertram W. Doyle, “The Etiquette of Race Relations—Past, Pre-
sent, and Future,” J | of Negro Education 5 (April 1936): 193, 194, 198, 200, 201; Kennedy, fim Crow
Guide, 203-27; McMillen, “Jim Crow and the Limits of Freedom,” 190-98; Harris, “Etiquette, Lynching,
and Racial Boundaries in Southern History,” 391. The use of “suh” as opposed to “sir” is an important
distinction, as “sir” was thought to be too “educated” a response and thus disrespectful to whites. For
more examples see William F. Holmes, “Whitecapping: Anti-Semitism in the Populist Era,” 4A7HQ 63,
no. 3 (March 1974): 251-52; Leslie Alexander Lacy, The Rise and Fall of a Proper Negro (New York: Macmil-
lan, 1970), 71.

3 Doyle, “The Etiquette of Race Relations,” 203. See Robin D. G. Kelley, ““We Are Not What We
Seem’: Rethinking Black Working-Class Opposition in the Jim Crow South,” 74H 80, no. 1 (June 1993):
75-112.
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Black progress.*® But much of it was just pure race hate. As one scholar
wrote of postwar whites: “They loathed the Negro and...were ready to
hunt him like an animal.” So many Blacks were slaughtered in one inci-
dent in a Texas county that “vultures became a nuisance.”?*

In Memphis, Tennessee, in 1866, a mob of whites was said to have ex-
hibited “a deadly hatred of the colored race” as it joined police officers in
murdering at least 46 innocents and injuring 285.%® Rampaging whites
raped Black women and burned four Black churches and twelve Black
schools. In New Orleans, Louisiana, that same year, white mobs mur-
dered 34 and injured more than 200.*

Similar incidents occurred in Pulaski, Tennessee; Opelousas, Louisi-
ana; Eutaw, Alabama; Laurens, South Carolina; and Camilla, Georgia.
Officially, 54 racist murders were recorded in Mississippi in 1869, and 83
in 1870. In 1871, every schoolhouse for Black children in Winston
County was burned, and in Meridian thirty Blacks were killed. In that
year, a U.S. government investigation concluded that the Ku Klux Klan
was assaulting Blacks and “torturing them in the most inhuman man-
ner,” but officials did little to abate the violence.?

In 1868, whites began a killing spree in Shady Grove, Louisiana, and
indiscriminately murdered up to 200 innocent Blacks. On Easter Sunday
of 1873 in Colfax, Louisiana, “[t]he bloodiest single instance of racial
carnage in the Reconstruction era” occurred when 280 Blacks were left
for dead, sixty of them “terribly mutilated” and strewn throughout the

38 See the descriptions of the violence as well as the political statistics, in “Louisiana: Speech of Senator
Morton in Indianapolis,” VY7, 23 Sept. 1874, 2; “Louisiana Horrors,” NY7, 25 Nov. 1876, 1; and esp.
“The Louisiana Reports,” NYT, 24 Feb. 1875, 2. Also, Du Bois, Black Reconstruction in America, 672-87;
John A. Carpenter, “Atrocities in the Reconstruction Period,” JNH 47, no. 4 (Oct. 1962): 234-47; Gilles
Vandal, ““Bloody Caddo’: White Violence against Blacks in a Louisiana Parish, 1865-1876,” Journal of
Social History 25, no. 2 (winter 1991): 373-88. These acts of violence were actually called “negro hunts.”
Ibid., 379. See also Gilles Vandal, “The Policy of Violence in Caddo Parish, 1865-1884,” Louisiana History
32, no. 2 (spring 1991): passim, esp. 168ff; Paul A. Gilje, Rioting in America (Bloomington: Indiana Univ.
Press, 1999), 94-115; Herbert Aptheker, ed., A Documentary History of the Negro People in the United States, vol.
2, From the Reconstruction Era to 1910 (1951; reprint, New York: Citadel Press, 1966), 572-606, esp. 593-99;
Ralph Ginzburg, comp., One Hundred Years of Lynchings (1962; reprint, Baltimore: Black Classic Press,
1988). Political office was achieved by Blacks in some Southern states (more rarely in the North), and
such achievement is often claimed to be evidence of Black progress. But any progressive legislation en-
acted by Black lawmakers was simply disregarded if it challenged white supremacy. Ultimately, a wave of
white supremacy movements after 1877 swept Blacks out of elective office.

39 Saloutos, “Southern Agriculture,” 60; Du Bois, Black Reconstruction in America, 670-87; C.S. Bradley,
“A Sketch of Limestone County,” Groesbeck Journal, 15 May 1936, sec. 3, p. 1; Leon Joseph Rosenberg,
Sangers’: Pioneer Texas Merchants (Austin: Texas State Historical Association, 1978), 25.

40 Selma S. Lewis, A Biblical People in the Bible Belt: The Jewish Community of Memphis, Tennessee, 1840s-1960s
(Macon, GA: Mercer Univ. Press, 1998), xi, 2, 34, 46-47; Dattel, Cotton and Race in the Making of America, 250.

4 John Hope Franklin, Reconstruction: After the Civil War (Chicago: Univ. of Chicago Press, 1961), 62-64.
See also Lewis, A Biblical People in the Bible Belt, 45-46; Walter White, Rope and Faggot: A Biography of Judge
Lynch (New York: Arno Press, 1969), 95; NYT, 23 Sept. 1874, 2.

2 William C. Harris, The Day of the Carpetbagger: Republican Reconstruction in Mississippi (Baton Rouge: Lou-
isiana State Univ. Press, 1979), 396-98; Report of the Joint Select Committee to Inquire into the Condition of Affairs
in the Late Insurrectionary States, So Far As Regards the Execution of the Laws, and Safety of the Lives and Property of the
Citizens of the United States and Testimony Taken, 42d Cong., 2d sess., 1872, S. Rept. 41, serial 1484-1496;
Vernon Lane Wharton, The Negro in Mississippi, 1865-1890 (1947; reprint, New York: Harper & Row,
1965), 185-93.
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countryside. Thirty-four others had been taken to a riverbank and shot
through the head. Authorities tried none of the perpetrators, claiming the
massacre was “a justifiable assertion of white supremacy.”* Several Black
men were murdered by a mob of 300—400 white men in an 1874 massa-
cre in Coushatta, Louisiana.*

In 187475, after years of violence, white Mississippians overthrew the
legally constituted interracial government. As many as 300 Blacks were
murdered (along with 2 whites) in Vicksburg in two separate incidents in
1874 when whites on a killing spree swept the county. Between 35 and 50
Blacks along with radical white
leaders were slaughtered in Clinton

in September 1875.%

In 1874, a murderous mob of
400 armed Tennessee whites
stormed the Trenton Jail and mas-
sacred all 16 of the Blacks confined
there. Their bodies were found at
the bottom of a river a mile away.*
In 1876 in Hamburg, South Caro-
lina, whites forced their way
through a group of parading Black
militia. Two dozen of the Blacks
were arrested and five were mur-
dered while in custody—they were

NEGROES HONTED ALL NIGHT
BY MOBS MADE P OF BOYS,

And Four Blacks Are Killed,'a Number
\ Wounded and Badly Beaten and
Several Shops Looted,

With the Police Making No Arrests and Showe
Ing Inefticiency to Protect,

American Pogrom. Duily Picayune (New Orleans), July 26, 1900.
Murderous mobs attacked Blacks throughout the United States.
Accorling to the article, “The supreme sentiment was to kil
negroes, and every darky they met was ill treated and sho™

told to run and then shot in the back. In Ellenton, federal troops helped
local whites slaughter at least 40 Blacks, including a legislator in the
state’s House of Representatives.” In Charleston, five hundred white vigi-
lantes converged on Blacks, killing one and wounding eleven.

In 1884, a white mob murdered 56 people in Cincinnati, Ohio, and
burned down the city’s courthouse. In 1887, in what has become known
as the Thibodaux Massacre, Louisiana whites slaughtered as many as
300 Black sugar plantation workers because they were organizing for bet-
ter conditions. In 1890, a North Carolina mob of 400 white men, “led by
prominent citizens and public officials,” killed and wounded an untold
number of Blacks.

 Gilje, Rioting in America, 95 and passim; Eric Foner, Reconstruction: America’s Unfinished Revolution, 1863—
1877 (New York: Harper & Row, 1988), 437; Taylor, Louisiana Reconstructed, 268-70. See NYT, 18 April
1873, 1; 19 April 1873, 3; 23 Sept. 1874, 2.

“ NYT, 2 Sept. 1874, 1; 4 Sept. 1874, 1; 10 Aug. 1877, 1.

% Elisha Benjamin Andrews, The United States in Our Own Time (New York, 1903), 142-43; N¥T, 25 Dec.
1874, 2; Harris, The Day of the Carpetbagger, 647-48, 661, 684.

 NYT, 30 Aug. 1874.

47 Blacks formed militias in self-defense against white terrorism, as for example in Greene County,
Georgia, in 1867. See Edward L. Ayers, Vengeance and Fustice: Crime and Punishment tn the 19th-Century Ameri-
can South (New York: Oxford Univ. Press, 1984), 157-58; NYT, 26 July 1876, 4; 7 Aug. 1876, 5; 1 June
1877, 5; 5 June 1877, 4; 3 Aug. 1877, 5; Stephen David Kantrowitz, Ben Tillman and the Reconstruction of
White Supremacy (Chapel Hill: Univ. of North Carolina Press, 2000), 74.
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And this is merely a sample of the documented violence against Blacks.
Much of the bloodshed went unreported or was concealed in the night-
riding rituals of the many Caucasian secret societies and vigilante organi-
zations spun off from the Ku Klux Klan. By 1893, almost thirty years af-
ter “emancipation,” Blacks in the South were being murdered at a rate of
at least one every 40 hours.*

Today this violent and oppressive “Jim Crow” history is represented in
popular culture as no more than the mere inconveniences of water foun-
tain and lunch counter discrimination. But this masks the real purpose
and devastating effects of the many violent acts of white supremacy: the
destruction of any Black aspirations for economic self-development, the
confinement of the African to forced plantation and domestic labor,
permanent political subjugation, and perpetual societal inferiority.

Jews im Jim Crow: “A hotbed of philo-Semitism”
1 long to breashe the free asr of Dixie.

— Jewish Confederate soldier

The Jewish experience in the South after the American Civil War was
distinctly different in all respects from the life that confronted the “freed”
Black man and woman. Ex-slaves “T'oby” and “Govie” were cast into a
hostile wilderness with no resources beyond their own will to survive, but
the journey from Russia to the former Confederacy for Jewish immigrant
Abraham Bisno hardly resembled the Black experience. Bisno’s family
emigrated in 1881 and as they passed through the various European cit-
ies on their way to port, they were showered with donations and well-
wishes. The city of Liverpool, recalled young Abraham, “furnished food
and clothing for the entire transport.”

Finally we landed in New York, and were stationed in a boarding house that
gave us so much meat to eat that | was sick for three days. It was the first
meal there. | remember that | could not then conceive of how anyone could
actually get more meat than he could eat...

Bisno’s entire family was processed into a system that assured their suc-
cess:

Our family...[was] sent to Atlanta, Georgia, and [was] there provided for
with rooms, furniture, house utensils, and such other things as we needed—
besides money enough to live on until we found work. We found work prac-

8 Sig Synnestvedt, The White Response to Black Emancipation: Second-Class Citizenship in the United States Since
Reconstruction (New York: Macmillan, 1972), 56, 57.
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tically within the first week there....[S]o together we brought $14.50 home
every week.

Within nine months the Bisno family had saved $500 and was well on its
way to full absorption into Southern society.® By contrast, the average
annual income of a Black farm family in this time was about $150. While
the Jim Crow noose choked off Black aspirations and independence,
Southern Jews were enjoying unbridled economic, social, and political
opportunities. Jim Crow laws never applied to Jews at anytime anywhere
in the South; nor were they subjected to the systematic terror suffered on
a daily basis by the Black ex-slave.

And though the postwar picture was bleak for Americans generally, the
war had actually proved to be a financial boon to many of the 150,000
Jewish Americans. Dr. Mark I. Greenberg affirmed that Jews saw “op-
portunities to make money by selling supplies to the...Confederate gov-
ernment.”® Gabriel Jacobs manufactured military caps for the pro-
slavery fighters, 54,000 of whom were supplied and fed by Raphael
Moses. Louis and Herman Haiman crafted the Confederate soldiers’
swords and guns, and David Lopez, Jr., built torpedo boats for the Con-
federate Navy. Simon and Frank Rothschild mass-produced the army
uniforms, supplying 5,000 during the first year of the war. Gustav Bernd
made saddles for the Confederate Army cavalry; the firm of Cohens &
Hertz kept the army stocked with nails. Octavus Cohen provided rifle
powder to the Confederate Army; Einstein & Eckman furnished 7,000
blankets; Dan Merz and Heyman Heyman made the soldiers’ leather
boots; and the Solomons brothers supplied a range of goods, including
drugs, hardware, tools, clothing, cotton, and a myriad of other items.
These Jewish merchants “found opportunities to profit amidst the calam-
ity” as they faithfully kept the forces of Black repression well stocked and
battle-ready.

All whites profited from the forced labor of the enslaved African, and
business-minded Jews were among those with the most to gain. After the
war they quickly reestablished cross-sectional business ties and amplified
their financial gains. North and South, Jews successfully avoided the
wholesale disruption that affected almost every other ethnic group and
maintained a communal cohesiveness that enabled them to enjoy an un-

49 Abraham Bisno, Union Pioneer (Madison: Univ. of Wisconsin Press, 1967), 44-47.

50 Mark I. Greenberg, “Creating Ethnic, Class, and Southern Identity in Nineteenth-Century America:
The Jews of Savannah, Georgia, 1830-1880” (Ph.D. diss., Univ. of Florida, 1997), 130; Clive Webb, “A
History of Black-Jewish Relations in the American South, 1790-1970” (Ph.D. diss., Univ. of Cambridge,
1997), 78. Barry E. Supple, “A Business Elite: German-Jewish Financiers in Nineteenth-Century New
York,” Business History 31 (1957): 154, wrote: “For most of them the Civil War brought prosperity—at
least to some degree.” Walter Ehrlich, ion in the Valley: The Jewish Community of St. Louis, vol. 1, 1807-1907
(Columbia: Univ. of Missouri Press, 1997), 172-73. See also section on Jews and the Confederacy in The
Secret Relationship Between Blacks and Jews, vol. 1 (Chicago: Naton of Islam, 1991), 157-68.

5 ISJL, “Athens, Georgia”; ISJL, “Columbus, Georgia”; ISJL, “Macon, Georgia”; ISJL, “Savannah,
Georgia”; ISJL, “West Point, Georgia”; Barry L. Stiefel, “The Lopez Family of Newport and Charleston
and Its Heirloom,” Rhode Island Jeunsh Historical Notes 15, no. 3 (Nov. 2009): 402.
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precedented affluence—the result of their Civil War profits. An official of
Lincoln’s government had actually deemed the main Jewish organiza-
tion, the B’nai B’rith, to be a “disloyal organization” that “help[ed] the
traitors.”%? Nonetheless, wrote Jewish historian Dr. Hasia Diner, it “con-
tinued to function...as though no war had torn the country in two.” Jew-
ish soldiers who had fought on both sides continued their relationships
after the conflict, “as though nothing had happened.”*

As for their posture on the critical race question, Jews as a whole did
not view the system of slavery as particularly offensive to their way of life
and were thus almost totally and unapologetically absent from any in-
volvement in the abolition movement—a position that openly vexed the
leaders of that cause. Moreover, in the realm of business and finance
Jews failed to use their specialized skills and economic position to assail
the foundations of Black slavery.* And after the Civil War, even as news
of the racist violence, lynchings, and massacres reached around the
globe, Eastern European Jews arrived in increasing numbers—6,000 in
1881 and 74,000 in 1892—all fully believing that the American pogroms
would continue to target Blacks, Indians, and other “nonwhites” and
have no deleterious ¢ffect on their chances for success as immigrants in
America.

As part of the rising wave of immigration to the United States, Jews
with retail market skills far beyond that of the average white American
were arriving from Europe. By 1880 the Jewish population would reach
250,000, and then quadruple to one million by 1900; by 1914 two mil-
lion East European Jews had “flooded to” America. The slave states wel-
comed a small but significant share of Jewish immigrants, and by 1860
approximately 33,000 Jews resided in the South, nearly a quarter of
those in Louisiana. The increase in the number of synagogues in the
South (from six to 20 in the 1850s alone) was strong testimony of the
Southerners’ hospitality toward Judaism. Indeed, 81.8% of Southern cit-
ies had Jewish accommodations (religious and secular centers), but only

52 Stanley Rabinowitz, The Assembly: A Century in the Life of the Adas Israel Hebrew Congregation of Washington,
D.C. (Hoboken, NJ: KTAV Publishing House, 1993), 47.

53 Hasia R. Diner, 4 Time for Gathering: The Second Migration, 1820-1880 (Baltimore: Johns Hopkins Univ.
Press, 1992), 157; Mark K. Bauman, The Southerner As American: Jewish Style (Cincinnati: American Jewish
Archives, 1996), 14; Mark K. Bauman, “A Multithematic Approach to Southern Jewish History,” in 7%e
Columbia History of Jews and Fudaism in America, ed. Marc Lee Raphael (New York: Columbia Univ. Press,
2008), 270-71; Mark K. Bauman, “The Flowering of Interest in Southern Jewish History and Its Integra-
ton into Mainstream History,” in Religion in the Contemporary South: Changes, Continuities, and Contexts, eds.
Corrie E. Norman and Don S. Armentrout (Knoxville: Univ. of Tennessee Press, 2005), 169-70.

54 Morris U. Schappes, ed., A Documentary History of the Jews in the United States, 1654-1875 (New York:
Citadel Press, 1950), 332-33; Claud Anderson, Black Labor, White Wealth: The Search for Power and Economic
Fustice (Edgewood, MD: Duncan & Duncan, 1994), 19 [in section titled “The Black-Jewish Alliance”].
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54.8% of Northern cities did.*® There were no insurmountable barriers to
this influx of Jewish peddlers, traders, and entrepreneurs, and no restric-
tions on their activities. Several Jewish colonization and immigrant aid
societies stood prepared to transplant almost entire East European com-
munities to various places across America.

Once they arrived, Jews accepted and assimilated the Jim Crow phi-
losophy and became some of the most capable and reliable functionaries
in its widespread enforcement. They sought no alliance with the Black
ex-slave, instead adapting to America’s racist traditions as they strategi-
cally pursued their own agenda for success.*

And in their new American environs—in the very midst of crushing
Black poverty and oppression—Jewish success was magnificent, even
stunning. In fact, according to Barry Chiswick, Jews living in the South
“had a statistical advantage in earnings and opportunities.”” They un-
hesitatingly joined all other white Americans in their determination to
use Black labor to build an economic foundation that would help them
realize their American dream.

Jews & Sonthern Race Relations

Despite the South’s reputation for racial hostility, the noted Jewish
writer Harry Golden insisted that the Protestant fundamentalists of the
Southern Bible Belt greeted the Jew with open arms.

And this may come as a surprise to many people: nowhere in America was
the Jew received with greater generosity.%

55 The number of synagogues in America increased from six in 1825 to seventy-seven in 1860. Henry L.
Feingold, A Midrash on American Jewish History (Albany: State Univ. of New York Press, 1982), 35. By the
eve of the Civil War, a roughly estimated 22 percent of the Jewish population in the United States had
settled in the South (33,000 of 150,000). And that number (33,000) represented only .22 percent of the
total population in the South (15,000,000). See Steven Hertzberg, Strangers Within the Gate City: The Jews of
Atlanta, 1845-1915 (Philadelphia: Jewish Publication Society of America, 1978), 281 n. 18, 231 table 2.
Actual figures are difficult to obtain, surmises Rabbi Debra Kassoff (Circa 12, no. 3 [fall 2003]: 5), because
of a Jewish aversion to censuses, based in Exodus 30:11-16: “Apparently it was thought that simply being
counted—enrolling in a census—places one’s life in danger.” The prevalence of itinerant Jewish peddlers
throughout the South in various times and places makes an accurate count nearly impossible. Also, see
Jacob Rader Marcus, To Count a People: American Jewish Population Data, 1585-1984 (Lanham, MD: Univ.
Press of America, 1990) for state-by-state Jewish population estimates. Also, Carolyn Gray LeMaster, 4
Comer of the Tapestry: A History of the Jewish Experience in Arkansas, 1820s—1990s (Fayetteville: Univ. of Arkan-
sas Press, 1994), 77; Elliott Ashkenazi, “Creoles of Jerusalem: Jewish Businessmen in Louisiana, 1840-
1875” (Ph.D. diss., George Washington Univ., 1983), 12; April Elaine Blackburn, ““In the Midst of the
Whirl’: Jewish and Catholic Responses to New South Industrialization, 1880-1914” (Ph.D. diss., Temple
Univ., 2002), 39; Dennis C. Rousey, “Aliens in the WASP Nest: Ethnocultural Diversity in the
Antebellum Urban South,” J4H 79, no. 1 (June 1992): 160.

% For instance, Eric L. Goldstein, ““Now is the Time to Show Your True Colors: The Jewish Ap-
proach to African Americans,” chap. 3 in The Price of Whiteness: Jews, Race, and American Identity (Princeton,
NJ: Princeton Univ. Press, 2006).

%7 Barry R. Chiswick, “Jewish Immigrant Skill and Occupational Attainment at the Turn of the Cen-
tury,” Explorations in Economic History 28 (Jan. 1991): 77-78.

5 Harry Golden, interview by Sol Littman, in Harry Golden on Anti-Semitism, Jews, Christians, Race Relations,
Negroes, Whites, Civil Rights, States Rights, the South, the North, Social Action, and Some Other Matters (New York:
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Alabama Jew Edwin A. Zelnicker similarly claimed that in the South,
“Jews enjoyed an unparalleled degree of acceptance from the larger
community.”® In many respects they were welcomed and accepted more
so in the South than in the North, and there was a greater degree of in-
teraction between Jews and white Gentiles. Israel Joseph Benjamin ex-
plained the phenomenon in the Civil War era:

The white inhabitants felt themselves united with, and closer to, other
whites—as opposed to the Negroes. Since the Israelite [Jew] there did not do
the humbler kinds of work which the Negro did, he was quickly received
among the upper classes and easily rose to high political rank.%

Jews joined the “most prestigious clubs, literary societies and socialized
with elite families.” In many instances they were also the club founders.®'

The gruesome realities of lynching and pervasive Ku Kluxism have
contributed to the belief that anti-Jewish prejudice was stronger in the
South than in other sections of the United States, but Jewish author
Harry Simonhoff warns that

it would be only fair to repudiate charges of extreme antipathy. The reverse
is probably closer to truth. In the older cities of the deep South, anti-
Semitism is less marked than in many metropolitan centers or rural settle-
ments of the East or West.®

In this environment, wrote the Jewish South Carolinian August Kohn,
one can find a “good and peaceful home” and “help with all problems.”®
Oscar Straus, a member of the family that would eventually own Macy’s
department store, wrote that when his father was peddling through the
rural areas of Georgia, he “was treated by the owners of the plantations

Anti-Defamation League of B’nai B’rith, 1966), 28. The National Chairman of the Ant-Defamation
League, Dore Schary, wrote that “Harry Golden is valiant and fights for the Lord”; hence, “no one can
take lightly what Golden has to say...” See foreword to ibid.

% Edwin A. Zelnicker, Jr., preface to The Gates of Heaven: Congregation Sha’arai Shomayim, The First 150
Years, Mobile, Alabama, 1844-1994, by Robert J. Zietz (Mobile, 1994), xii. A recent study of Jews in the
New South concludes that “In the end, Jews’ integration in communities across the South did in fact re-
flect a wide degree of acceptance.” See Patrick Q, Mason, “Anti-Jewish Violence in the New South,” S7H
8 (2005): 109; Stephen J. Whitfield, “Jewish Fates, Altered States,” in Fewish Roots in Southern Soil, 304;
Robert N. Rosen, The Jewish Confederates (Columbia: Univ. of South Carolina Press, 2000), 32.

€0 See 1.J. Benjamin, Three Years in America, 1859-1862, vol. 1, trans. Charles Reznikoff (Philadelphia:
Jewish Publication Society of America, 1956), 76; Rosen, The Jewish Confederates, 31.

61 Marilyn Kay Cheatham Goldman, “Jewish Fringes Texas Fabric: Nineteenth-Century Jewish Mer-
chants Living Texas Reality and Myth” (Ph.D. diss., Texas A&M Univ., 2003), 235; Leah Elizabeth
Hagedorn, “Jews and the American South, 1858-1905” (Ph.D. diss., Univ. of North Carolina at Chapel
Hill, 1999), 234; Daniel R. Weinfeld, “Samuel Fleishman: Tragedy in Reconstruction-Era Florida,” S7H
8 (2005): 60.

%2 Emphasis ours. Harry Simonhoff, Under Strange Skies New York: Philosophical Library, 1953), 243.

83 Jenna Weissman Joselit, “Psalms of the South: Museum Celebrates Charleston Culture,” Jewish His-
torical Soctety of South Carolina 8, no. 1 (winter 2003): 7.
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with a spirit of equality that is hard to appreciate today.”® Isaac
Hermann was one of the many, many immigrant Jews who fled oppres-
sion in Europe only to eagerly enlist in the Confederate Army to fight to
maintain Black slavery. He truly loved the South:

| found...an ideal and harmonious people; they treated me as one of their
own; in fact for me, it was the land of Canaan where milk and honey
flowed.

Rabbi James Gutheim of New Orleans likewise saw the American
South as a land where the blessings of providence “have been showered
upon us.”®

Dr. Jeffrey S. Gurock, professor of Jewish history at Yeshiva University,
effortlessly coupled two apparently contradictory ideas: “Southern Jewry
was born within an antebellum slave society. It has grown and pros-
pered...” Later in the article he added the unproblematic caveat, “..as
long as [fews] lined up properly on the all-important race issue [emphasis ours].”s
Dr. Harold Brackman makes the same seemingly incongruous claim that
immigrant Jews arrived in the South “to the heightened social accep-
tance and community status that undeniably were theirs in slave soci-
ety.”¥ Charles Stember agreed with his Jewish colleagues that

The South has traditionally been one of the least anti-Semitic regions in the
nation, and a considerable body of data suggests that it remained so until the
1940s.%8

Jewish historian Louis Schmier reported that in Dixie a “general con-
geniality developed between Jew and gentile.” He said, “It would be an
understatement to say they were well-liked.”® Robert N. Rosen studied the

84 Jacob Marcus, Memoirs of American Jews, 1775-1865 (Philadelphia: Jewish Publication Society of Amer-
ica, 1955), 2:291. Also quoted in Harold D. Brackman, “The Ebb and Flow of Conflict: A History of
Black-Jewish Relations Through 1900, Part 1” (Ph.D. diss., Univ. of California, Los Angeles, 1977), 271;
Bertram W. Korn, “Jews and Negro Slavery in the Old South, 1789-1865,” PAFHS 50, no. 3 (March
1961): 200. According to Korn, the path of the Jew “was made easier by the institution of slavery.” On
“equality,” see Robert Liberles, “Conflict over Reforms: The Case of Congregation Beth Elohim,
Charleston, South Carolina,” in The History of Judaism in America: Transplantations, Transformations, and Recon-
ciliations, ed. Jeffrey S. Gurock (New York: Routledge, 1998), 589-90. Said a prominent Charleston Jew:
“America’s civil liberty has no parallel in the history of the world.” See also Kenneth Libo and Irving
Howe, We Lived There Too (New York: St. Martins, 1984), 140-44.

8 Bruce S. Allardice, ““The Cause a Righteous One’: Louisiana Jews and the Confederacy,” in Lou-
isianians in the Civil War, eds. Lawrence Lee Hewitt and Arthur W. Bergeron, Jr. (Columbia, MO: Univ. of
Missouri Press, 2002), 72. On the willingness of Jews to fight for slavery, see Goldman, “Jewish Fringes
Texas Fabric,” 62ff; Rosen, “Jewish Confederates,” 114; ISJL, “LaGrange, Georgia.”

% Jeffrey Gurock, “The Jews of Dixie: A New History,” Response 12, no. 1 (summer 1979): 73, 74, 75;
Andrea Oppenheimer Dean, “Dixie Diaspora,” Preservation (July/ August 2000): 6.

%7 Brackman, “The Ebb and Flow of Conflict,” 271.

€ Charles Herbert Stember et al., Jews in the Mind of America (New York: Basic Books, 1966), 390; How-
ard N. Rabinowitz, “Nativism, Bigotry and Anti-Semitism in the South,” A7H 77 (1988): 446.

% Emphasis ours. Louis Schmier, “The First Jews of Valdosta,” Georgia Historical Quarterly 62, no. 1
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lives of Jewish Confederates and concluded that “the Old South was re-
markably free of prejudice against Jews.””

At least twenty-three towns in the South are named for Jews, including
Manassas, Virginia; Kaplan, Louisiana; Felsenthal, Goldman, and Levy,
Arkansas; Marks, Mississippi; and even Jewtown, Georgia. In
Shreveport, Louisiana—the scene of some of the bloodiest anti-Black vio-
lence in American history—several streets are named after prominent
Jews, including Weinstock, Holzman, March, Bernstein, Levy, and Levin
Streets. Even the Fort Myers military base was named after the Jewish
Confederate officer Abraham Myers.”!

Far and wide Jews received a hearty welcome and effusive praise from
their Gentile neighbors. In 1855, during the height of Southern slavery,
the St. Louis Republican asserted, “no other portion of the population gives
less trouble.” The Valdosta [Ga.] Times, says Schmier, “was not easily
given to words of tribute, but when it came to the Jews the words over-
flowed.”” '

In more than one Southern town, wrote University of North Carolina
professor Leah Hagedorn, “the area where Jews lived was referred to
fondly as ‘Little Jerusalem.”” Jews boasted of their closeness to their Gen-
tile Dixie compatriots. The Atlanta-based Fewish South newspaper—a pa-
per in which Gentiles freely advertised—reported of a town celebration
in 1879 in Marion, South Carolina: “On this, like all other occasions of
public interest, the Israelites of our town pla[y] a conspicuous part.”” In
Nashville, Tennessee, “Jew and Gentile worked together, attended school
together, supported public and civic movements” and, according to Fe-
dora Small Frank, Jews faced “very little of anti-Semitism.”7*

The longtime owner of the New York Times, Adolph Ochs, was a Jewish
Southerner. He first published the Chattanooga Times in Nashville, where
Jews opened social clubs noted for their opulence and splendor. These
ritzy establishments hosted Jewish debutante and costume balls, dinner
parties and dances, festivals and elaborate receptions and offered leisure
activities such as billiards, cycling, and casino gambling. The Jewish

70 Robert N. Rosen, The Jewish Confederates (Columbia: Univ. of South Carolina Press, 2000), 31.

"V Eli N. Evans, The Provincials: A Personal History of Jews in the South (New York: Atheneum, 1973), 70;
LeMaster, A Comner of the Tapestry, 445; Gerald Sorin, A Time for Building (Baltimore: Johns Hopkins Univ.
Press, 1992), 5; Eric J. Brock, The Jewish Community of Shreveport (Charleston, SC: Arcadia, 2002), 13; Al-
lardice, ““The Cause a Righteous One, 78.

2 Greenberg, “Creating Ethnic, Class, and Southern Identity,” 93; Schmier, “The First Jews of Val-
dosta,” 45. Also, Hertzberg, Strangers Within the Gate City, 81.

3 Hagedorn, “Jews and the American South,” 114, 182, 244. The terms “Israelites” and “Hebrews”
were commonly and respectfully used in reference to Jews. See also Lewis Lord, “Matzos and Magno-
lias,” U.S. News & World Report, 25 May 1998, 53: “But Jewish merchants, cotton planters, and cotton
buyers once were so influential in Woodville [Miss.], the county seat, that it was known as ‘Little Jerusa-
lem.”” In the 1870s downtown Tarboro, North Carolina, was nicknamed “Little Jerusalem.” See ISJL,
“Tarboro, North Carolina”; Leonard Rogoff, Down Home: Jewish Life in North Carolina (Chapel Hill: Univ.
of North Carolina Press, 2010), 132.
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9l.



Blacks and Jews in the Jim Crow South 47

Concordia Club (later reorganized as the Standard Club) acquired the
moniker “Monte Carlo of the South.” Jews lived comfortably in the same
privileged “Lookout Mountain” section of Chattanooga called a hotbed
of race hate by the Reverend Martin Luther King in his “I Have a
Dream” speech in 1963.7

A Fewish South reader from Marion, South Carolina, insisted that

No one is treated with the least disrespect, because he is a Jew, and the se-
cret of all this can be gained in the fact, that we take an interest in every-
thing appertaining to the interest and welfare of our town...municypal [sic]
affairs, Masonic, Temperance, Politics, or religious matters...

Jews in Little Rock, Arkansas, it was reported, “enjoy the respect and
good will of all classes of our citizens, and deservedly so.” In 1873, a Mis-
sissippi Jew wrote to the popular Jewish newspaper Israelite of “the utter
absence of prejudice among our Christian fellow-citizens.” In Charlotte,
North Carolina, the postwar “influx” of Jews was welcomed and antici-
pated. The same was reported by the slave-owning Barth family of Mis-
souri.”

Brandeis University professor Jonathan Sarna wrote that during this
post—Civil War period dozens of Jewish congregations grew in size, sta-
bility, and prosperity, and numerous edifices were erected, “many with
elaborate decoration in Romanesque Moorish style, attest[ing] to the
confidence and optimism of their builders.””” In fact, the South led the
nation in the number of synagogues per capita (one for every 600 Jews),
compared with the national average of one for every 1,300 Jews.”® Harry
Golden, himself a Southerner, adamantly maintained that in the small
and rural country towns—where traditional hatred of Blacks is the most

75 Ibid., 95, 98-100; Jean Roseman, “Barney and Clyde: A Tale of Murder and Madness,” SfH 10
(Nov. 2007): 216-17; Fedora Small Frank, “Nashville Jewry During the Civil War,” Tennessee Historical
Quarterly 39, no. 3 (fall 1980): 320; Susan E. Tifft and Alex S. Jones, The Trust: The Private and Powerful Fam-
ily Behind the New York Times (Boston: Little, Brown, 1999), 406. This wealthy lifestyle existed among the
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Years 200 C. E. and 500 C. E. (London: Oxford Univ. Press, 1932), 25-28.
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Grand Canyon.” See the Jacob Rader Marcus Center of the American Jewish Archives, “Collections,”
1990-2005, http://www.americanjewisharchives.org/aja/collections/01_f.html. Barnett A. Elzas, The
Reformed Society of Israelites: History and Constitution (New York, Bloch, 1916), 11: “In South Carolina, from
the day of its settlement, the Jew has never labored under the slightest civil or religious disability whatso-
ever.” The Jews, he said, lived in “an atmosphere of perfect civil and religious freedom...”

77 Jonathan D. Sarna, “From the Civil War to 1880,” http://www.jewishgates.com/file.asp?File_ID
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acute—"“[s]egregation of Jew and Gentile disappears entirely.” In fact, he
says, the Jew is really in an enviable position:

He is “our” Jew to small-town Southerners, and they often take care of him
with a zeal and devotion otherwise bestowed only on the Confederate
monument in the square.

Golden continues with a remarkable assessment of Jewish life in deep
Southern Klan country:

The Jewish merchant takes his regular turn as president of Rotary, Kiwanis,
Lions, Retail Merchants, Country Club, Chamber of Commerce, and Com-
munity Chest. And it is precisely his “conspicuousness,” his Jewish religion,
that gives him a security and allows him a relaxation that would be the envy
of his co-religionists of the metropolitan areas of the North, or for that mat-
ter, of the larger urban centers of the South.

Golden concluded, “There is no social segregation whatsoever, no
quota system.”” Jews actively boasted to their families back in the Old
World of their success and happiness in the apartheid South® and urged
them to relocate to the region. Newspapers like the fewish South adopted a
form of New South boosterism, “to glorify Southern progress.”® New
Orleans’ Fewish Ledger unreservedly claimed that the South “stands boldly
out, and with outstretched hands invites you to settle there.”®

In Savannah, Georgia, a half dozen Jews signed the constitution of the
local chamber of commerce. Jewish Savannahians eagerly invested time
and energy in citywide associations and enjoyed “a relatively high level of
access to Christian organizations,” wrote Mark I. Greenberg.®® And the
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passim. Many inducements were offered to white immigrants that were never offered to Black “citizens,”
including tax breaks and promises that the Black population would be thoroughly suppressed. See ibid.,
370, 377; and Walter L. Fleming, “Immigration to the Southern States,” Political Science Quarterly 20, no. 2
(1905): passim, esp. 284. A wealthy Philadelphian named Hamilton Disston purchased four million acres
of land in the Florida Everglades and offered land to the Russian Emigrant Relief Committee for the set-
tdement of Jewish pogrom refugees. See Irving Lehrman, “Jewish Community of Greater Miami: 1896-
1955” (paper presented at the Proceedings of the Conference on the Writing of Regional History in the
South, with Special Emphasis on Religious and Ethnic Groups, convened by Western Reserve Univer-
sity, Western Reserve Historical Society, and American Jewish History Center of the Jewish Theological
Seminary of America, Cleveland, Ohio, December 1955), 117-117-a.

& Blackburn, ““In the Midst of the Whirl,” 81; Sanford Ragins, “The Image of America in Two East
European Hebrew Periodicals,” A74 17, no. 2 (Nov. 1965): 143-61. Also, Feingold, 4 Midrash on American
Fewish History, 31.

83 Greenberg, “Creating Ethnic, Class, and Southern Identity,” 126, 223, 244.
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Jews of Alabama “became a vital and highly respected part of their
communities.”® The slaveholding Charleston rabbi Gustavus Poznanski
summed up the Jewish American credo:

This [Charleston] synagogue is our temple, this city our Jerusalem, this
happy land our Palestine, and as our fathers defended with their lives that
temple, that city, and that land, so will our sons defend this temple, this city,
and this land.®

The historian of Charleston Jewry,* James Hagy, concluded that
Rabbi Poznanski’s beliefs were so widespread among South Carolina
Jews that he could accurately title his book This Happy Land.¥

The language used to characterize Jewish Southern society during the
darkest years of Black oppression may be surprising to those who main-
tain the belief that Jews were collateral sufferers of the many injustices
endured by Black Americans. But there is really no evidence to support
that widespread but misinformed notion.

Referring to the violence and discrimination of this era, historian Ray-
ford W. Logan labeled it America’s Dark Ages.®® On the other hand, the
Museum of the Southern Jewish Experience has romanticized the post-
war period from 1865 to 1910, actually calling it the “golden age of
southern Jewry.” They further correlate this period to the very time
“when cotton was king”—a time when the misery of Black cotton planta-

84 «The Jews of Alabama,” Javish Press, 9 June 1995, 59.

8 Joseph Henry Gumbiner, Isaac Mayer Wise, Pioneer of American ]udau'm (New York: Union of American
Hebrew Congregations, 1959) 76; David Philipson, The Refo t in Judaism (New York: Macmil-
lan, 1907), 466-67. Reform Jews were programmatically against Zionism, mostly because they believed,
as can be seen in the above quotation, that the South was in fact their “Promised Land.” Also, Abraham
J. Peck, “That Other ‘Peculiar Institution’: Jews and Judaism in the Nineteenth Century South,” Modem
Judaism 7, no. 1 (Feb. 1987): 102. The significance of territory such as the South being perceived by Jews as
the “Promised Land” is discussed in the Babylonian Talmud, a book of Jewish law that confers upon Jews a
sanctified co-ownership of the land with God Himself, and a preferential status over Gentiles. See Jacob
Neusner, “Why Does Judaism Have an Economics?” (paper presented at The Inaugural Saul Reinfeld
Lecture in Judaic Studies, Connecticut College, New London, Conn., April 1988), 12-18. A major Jewish
figure of the nineteenth century and an unrepentant racist, Mordecai Manuel Noah, saw America as the
Jews’ “chosen country.” See Roben Gordis, “Mordecai Manuel Noah: A Centenary Evaluation,” PATHS
41, no. 1 (Sept. 1951): 7.

Charleston had a larger and more refined Jewish community than anywhere else in America. See
UJE (1948), s.v. “Charleston.” Ibid., 116: By 1816, the Jewish community of Charleston was the ““largest,
most cultured and wealthiest’ Jewish settlement in the United States.” By 1830, 1,200 of America’s 6,000
Jews resided in Charleston. Melvin M. Leiman, Jacob N. Cardozo: Economic Thought in the Antebellum South
(New York: Columbia Univ. Press, 1966), 7.

87 Gemma Romain, “The Jews of Nineteenth Century Charleston: Ethnicity in a Port City,” paper pre-
sented at Seascapes, Littoral Cultures, and Trans-Oceanic Exchanges, Library of Congress, Washington
D.C., February 12-15, 2003, http://www.historycooperative.org/proceedings/seascapes/romain.html;
james William Hagy, This Ha[zpy Land: The Jeaws of Colonial and Antebellum Charleston (Tuscaloosa: Univ. of
Alabama Press, 1993). A Jewish merchant wrote in 1902 that Aiken, South Carolina, is “paradise it-
self...the Garden of Eden.” See ISJL, “Aiken, South Carolina.”

8 Rayford W. Logan, Betrayal of the Negro: From Rutherford B. Hayes to Woodrow Wilson (1965; reprint, New
York: Da Capo Press, 1997), xx.
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tion workers was arguably at its height.*® Similarly, David Sampliner,
who produced a documentary on Southern Jewry, calls the Reconstruc-
tion period the “golden age of Jewish settlement in the Deep South”; and
yet another scholar calls the era the “halcyon days of modern Jewish his-
tory.”® And this Southern acceptance could be measured in real financial
terms. Avraham Barkai wrote that many of the German-Jewish immi-
grants “were successful in improving their economic situation during
these years, and some may have amassed considerable fortunes.”' Bruce
S. Allardice confirms:

Nowhere else in the United States had Jews been as fully accepted into the
mainstream of society. Nowhere else in the United States had Jews become
as fully integrated into the political and economic fabric of everyday life.”?

Another important scholar of Southern Jewish history, Dr. Leonard
Dinnerstein, assesses the lot of the Jews and relates it directly to the posi-
tion they held vis-d-vis Black slavery:

Since the main problem of the ante-bellum South revolved around slavery,
Jews did not loom as a threat because, in their quest for amalgamation, they
had accepted the institution. At one point this was, indeed, the test of a true
Southerner. Thus Jews could rise to the highest positions in the South and of-
ten did.®

The Insatiable Jewish Desire to be White
... Jews love 1o ape the actions of the dominant population. ..
—Harry Simonhoff, B’nai B’rith

As will be demonstrated, Jews eagerly entered the American South
with an almost single-minded devotion to trade and profit. Their long
experience in the European business world made them virtually unchal-

8 Museum of the Southern Jewish Experience, “Program Mission: Why We Do What We Do,” Gold-
ring/ Woldenberg Institute of Southern Jewish Life, 2001, http://www.msje.org/programs_mission.html.
Also, Rosen, The Jeawish Confederates, 35: “They had experienced a freedom unknown to Jews anywhere
else in the world. They had been accepted by their fellow citizens of the Old South...[an acceptance not
experienced] since the Golden Age of Jewry in medieval Spain.” See Chaim Bermant, The Jews (New
York: Times Books, 1977), 24-25, who writes that under Muslim rule in Spain “Jews were able to prosper
and rise to the highest offices of state and there was a flowering of Jewish culture such as had not been
known in any of the previous centuries of exile.”

% David S. Sampliner, “Telling the Story: A Collective Oral History of Monroe,” Circa 9, no. 1 (spring
2000): 15; Adler, “Zebulon B. Vance,” 368.

1 Avraham Barkai, Branching Out: German-Jewish Immigration to the United States, 1820-1914 (New York:
Holmes & Meier, 1994), 115.

9 Allardice, ““The Cause a Righteous One,™ 73.

9 Emphasis ours. Leonard Dinnerstein, The Leo Frank Case (1968; reprint, Athens: Univ. of Georgia
Press, 1987), 66.
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lengeable in this pursuit, and their legal and social status as whites re-
moved all potential racial and religious obstacles. And here is where a
troubling pattern emerges in the context of Black—Jewish relations. Ac-
cording to Jewish scholars, Jews attached an “enormous importance to
their status in the eyes of white Gentiles” and diligently worked within
this highly racialized society to reinforce their status as whites.*

This was a significant cultural departure from the centuries of Euro-
pean exclusivity that kept them in eternal conflict with Gentile society.
Their tendency to create an insular and distinctly Jewish communal envi-
ronment—or “ghettoize” themselves—wherever they settled was more or
less standard Jewish practice and almost always by their own prefer-
ence.” Certainly, when they appeared as traders in the slavery outposts of
the Caribbean, they—b&y their own choosing—tried to encode into law their
self-imposed separation from the Gentiles.*

Jewish sociologist Louis Wirth discussed this tendency in his book The
Ghetto: ““The poorer Jews who come to this country [United States] natu-
rally flock together and inhabit whole districts, which come to assume the
appearance of ghettos.” It is the same, he wrote, in London, Amsterdam,
Paris, Vienna, and other large cities of Europe.”

This age-old Jewish pattern of cultural separatism simply evaporated in
the American South, and was replaced by a desire for full cultural inte-
gration.*® “It was part of their effort to win the prestige that ordinarily fol-
lows wealth, and also to break with their immigrant past,” Harry Golden
explained.* Dr. Bryan Edward Stone focused in on Texas: “Throughout
their history, Texas Jews had manifested an almost unquestioned com-

% Hagedorn, “Jews and the American South,” 171, 173, 184.

95 Moses Kligsberg, “Jewish Immigrants in Business,” in The Jewish Experience in America: Selected Studies
JSrom the Publications of the American Jewish Historical Society, vol. 5, ed. Abraham J. Karp (Waltham, MA:
American Jewish Historical Society, 1969), 259 n. 8:

The traditional Jew makes no attempt to enter into social relationships with Gentiles...He is not
troubled in the least by the fact that the Gentile world may exclude him from clubs or personal
relations. If anything, the contrary was true. It was precisely this type of Jew for whom this
thought was furthest from his mind. It was the secular Jews, who...perceive[d] social inter-
course with Gentiles as a symbol of equality of rights...

% See for instance George Fortunatus Judah, “The Jews’ Tribute in Jamaica,” PAFHS 18 (1909): 172-
73. See also The Secret Relationship Between Blacks and Jews, 1:75-76 n. 277.

7 Louis Wirth, The Ghetto (Chicago: Univ. of Chicago Press, Phoenix Books, 1928), 121-22.

% This Jewish impetus to integrate is variously termed by scholars as assimilation, Americanization, ac-
culturation, and integration.

% Golden, “Jew and Gentile in the New South,” 408. See also Gary P. Zola, “Why Study Southern
Jewish History?” S7H 1 (1998), 6: “Southern Jewry has been, and remains to this day, distinctive because
of how its Jewish residents have attuned themselves to the region’s unique history, culture and state-of-
mind.”
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mitment to acculturation.”'® In Louisiana, writes Elliott Ashkenazi, Jews
had an “irresistible urge to conform.” Likewise in Georgia, Mark I
Greenberg found, “The importance of middle-class and southern identity
to Jewish efforts at acceptance cannot be overstated.”'? The Jews of Sa-
vannah, Georgia, Greenberg elaborates,

adopted distinctly southern modes of thought and behavior; that is, they
constructed southern identities to accompany their ethnic affiliations. They
purchased slaves, championed states’ rights and the Confederacy...and sup-
ported the region’s strict racial hierarchy based first upon slavery and later
upon coercion and intimidation.!®

This Southern Jewish strategy certainly did not bode well for Blacks, or
for any prospect of a Black—Jewish alliance. As Steven Hertzberg wrote,
“The process of americanization entailed adopting the...negative atti-
tudes toward blacks.”" Marilyn Goldman listed the three characteristic
signs of true Southernness: (1) acceptance of the code of Southern
“honor,” (2) ownership of Black slaves, and (3) a commitment to states’
rights and the Confederate war effort. And in this pursuit, she says, the
“Jews were no different than most other Southerners.”'%

190 Bryan Edward Stone, “West of Center: Jews on the Real and Imagined Frontiers of Texas” (Ph.D.
diss., Univ. of Texas at Austin, 2003), 269. Carolyn Lipson-Walker calls it “accelerated conformity to
Southern culture,” in “‘Shalom Y’all’: The Folklore and Culture of Southern Jews” (Ph.D. diss., Indiana
Univ., 1986), 386.

10! Elliott Ashkenazi, “Creoles of Jerusalem: Jewish Businessmen in Louisiana, 1840-1875” (Ph.D. diss.,
George Washington Univ., 1983), 174.

102 Greenberg, “Creating Ethnic, Class, and Southern Identity,” 15; Eric L. Goldstein, ““Now Is the
Time to Show Your True Colors’: Southern Jews, Whiteness, and the Rise of Jim Crow,” in Feawish Roots
in Southern Soil, 135-36.

103 Greenberg, “Creating Ethnic, Class, and Southern Identity,” 271, 253-54. See also an interesting
parallel in an observation by Tunisian Jew Albert Memmi, who described the French occupation of his
country (1881-1956) in his The Colonizer and the Colonized, trans. Howard Greenfield (New York: Orion
Press, 1965), xiv:

The Jewish population identified as much with the colonizers as with the colonized....[U]Inlike
the Moslems, they passionately endeavored to identify themselves with the French. To them the
West was the paragon of all civilization, all culture. The Jew turned his back happily on the
East. He chose the French language, dressed in the Italian style and joyfully adopted every idio-
syncrasy of the Europeans....For better or for worse, the Jew found himself one small notch
above the Moslem on the pyramid which is the basis of all colonial societies. His privileges
were laughable, but they were enough to make him proud and to make him hope that he was
not part of the mass of Moslems....The jews bore arms side by side with the French [against the
Muslims] in the streets of Algiers.

Memmi further elaborates on the psychology of the colonized. See ibid., 121ff. Also, Iuliu Herscovici,
The Jews of Vicksburg, Mississippi (Xlibris, 2007), 48.

10% Hertzberg, Strangers Within the Gate City, 191.

105 Goldman, “Jewish Fringes Texas Fabric,” 63-65; Mark I. Greenberg, “Becoming Southern: The
Jews of Savannah, Georgia, 1830-70,” A7H 86, no. 1 (1998): 55-75; Ferris and Greenberg, Fewish Roots in
Southern Soil, 8; Wendy Machlovitz, Clara Lowenburg Moses: Memotr of a Southern Jewish Woman (Jackson, MS:
Museum of the Southern Jewish Experience, 2000), 18.
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The Sonthern “Anti-Semitism” Myt

On whar spot in this bhabitable globe does an lsraelite enjoy more blessings,
more privileges, or is more elevated in the sphere of preferment, and more
conspicuously digrnified in respectable stations? Where can similar instances
be noted of the varions appointments held by so grear 4 majorizy of 4 few
of the persuasion? Have we not ample cause to exuls?

—TJacob de la Motta dedicating the Savannah, Georgia, synagogue,
1820

Popular writing about the Southern Jewish experience is often pep-
pered with the unsupportable assertion that “anti-Semitism” and the fear
of it ruled the lives of Southern Jews. This fallacy is most often advanced
to imply that “anti-Semitism” was responsible for the complete and total
refusal of Jews to take any moral stand on the question of Black slavery
and its brutal aftermath—the American system of Jim Crow. For exam-
ple, Jewish historian and rabbi Malcolm Stern wrote in the race-sensitive
1970s that in the decades between the Civil War and World War II—a
period of eighty years:

no Southern rabbi seems to have made any attempt to deal with the race
question. The fear of anti-Semitism...remained so pervasive throughout the
South, that few (if any) Jewish laymen or rabbis would have had the courage
to speak out on so unpopular an issue as the rights of blacks.%

Citing no actual evidence, historian Mark Cowett concluded that Jews
“could not afford to oppose traditional Southern attitudes of black inferi-
ority.”'” Similarly, Dr. Leah Hagedorn alluded to a “tide of prejudice
that enveloped the Jewish community.” Included in her litany of alleged
bigotry was behavior that Jews actually visited upon themselves: “Many
Southern Jews felt abused and ignored by their Northern counter-
parts”—that is, other Jews. And “even the relatively positive remarks that
Gentiles made about Jews” should be considered “anti-Semitism” if they
“were economic in nature.” According to Hagedorn such praise “made
Southern Jews cringe.”%

106 Empbhasis ours. Malcolm H. Stern, “The Role of the Rabbi in the South,” in “Tumn to the South®: Es-
says on Southern Jewry, eds. Nathan M. Kaganoff and Melvin 1. Urofsky (Charlottesville: Univ. Press of Vir-
ginia, 1979), 29-30; also Rosen, “Jewish Confederates,” 110.

197 Mark Cowett, “Rabbi Morris Newfield and the Social Gospel: Theology and Societal Reform in the
South,” 474 34 (1982): 69.

108 Hagedorn, “Jews and the American South,” 90. Her “proof” included the case of one Gentile whom
she charged with being “hardly philo-Semitic,” suggesting that this is synonymous with being “anti-
Semitic.” Ibid., 89 n. 77, 147, 97. Hagedorn provides no source for this collective “cringing.” For Fewish
praise of Jewish business dominance in the South, see Schmier, Reflections of Southern Jewry, passim.
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Another scholar, Raymond Arsenault, contends that “rising anti-
Semitism drove many Jews from the mainstream of Southern life...with
an outburst of night-riding forays against Jewish merchants in Louisiana,
Georgia, and Mississippi.”'® Nevertheless, the very same scholar asserts
the contrary:

[Tlhere is no evidence that this trend was so pronounced that it fundamen-
tally altered the lives and careers of most Southern Jews. In short, unlike that
of the black man, the overall position of the Jew in Southern society re-
mained fundamentally secure...""?

State University of New York professor David A. Gerber, who wrote a
whole book on American anti-Semitism, insists there was “a deepening
hostility” against the Jews because of their financial dealings. He claims
the Jews suffered from “an elite anti-Semitism” and the Protestants “con-
trolled the flow” of Southern finance''—all claims for which there are
mountains of contradictory evidence.'? And such claims are irreconcil-
able with the theme consistently reiterated by Harry Golden that “[t]here
is very little real anti-Semitism in the South. There is even a solid tradi-
tion of philo-Semitism.”'"

In actuality, there is little to suggest that Jews were victimized by “anti-
Semitism,” especially in the South, and there is even less to suggest that their
negative views of their fellow Black citizens were dictated by a fear of it.
Prior to the Civil War Jews could have easily refused involvement in the
slave trade or the slave system. In America, about seven percent of whites
owned slaves (though all, directly or indirectly, benefited from the slave-
based economy), but Jewish slave-ownership per capita was double the
national average—meaning Jews were twice as likely as Gentiles to en-
slave Africans.'* Jews could easily have joined the majority (93%) of
Americans in refusing to own Black human beings and they would not
have offended any law or custom. The Quakers were also a minority
immigrant religious group, yet they ultimately took a stand against slav-
ery on the basis of the Biblical dictum “Do unto others.” Some Quakers

109 Raymond Arsenault, “Charles Jacobson of Arkansas: A Jewish Politician in the Land of the Razor-
backs, 1891-1915,” in “Turn to the South,” 55. He does not cite proof for the “outburst” he refers to. For
Jewish involvement in the Ku Klux Klan, see this volume’s chapter titled “Jews, Lynching, and the Ku
Klux Klan.”

10 Arsenault, “Charles Jacobson of Arkansas,” 56.

" David A. Gerber, “Cutting Out Shylock: Elite Anti-Semitism and the Quest for Moral Order in the
Mid-Nineteenth-Century American Market Place,” 74H 69, no. 3 (Dec. 1982): 617.

12 See this volume’s chapters on Jewish commerce in the South, titled “Forty Acres & the Jews” and
“All About the Benjamins.”

13 Golden, “Jew and Gentile in the New South,” 403.

114 Ira Rosenwaike, On the Edge of Greatness: A Portrait of American Fewry in the Early National Period (Cincin-
nati: American Jewish Archives, 1985), 66. Also Lee Soltow, “Economic Inequality in the United States
in the Period from 1790 to 1860,” Journal of Economic History 31 (1971): 825-26; Korn, “Jews and Negro
Slavery,” 157. “[A]lmost 40 percent of all Jewish householders in the United States owned one or more
slaves.” See Mary Stanton, “At One with the Majority,” §7H 9 (2006): 144; Harold Brackman, “Black—
Jewish Relations in the Nineteenth Century,” Encyclopedia of American Fewish History (2008), 2:418.



Blacks and Jews in the Jim Crow South 55

in the South even migrated north in principled objection to the culture of
slavery. Quakers formed the backbone of the abolition movement and
many served as “conductors” on the Underground Railroad. Quaker
minister Lucretia Mott refused to use cotton cloth, cane sugar, and other
slavery-produced goods.

For their ethical stand the Quakers faced not a single act of retribution
from the larger body of Americans.'® On the other hand, evidence shows
that Jewish Americans were publicly and privately hostile to abolitionism
and that a substantial number fought vehemently for the rights of slave-
holders. Jews owned and traded in Black slaves and were involved in
“every aspect”' of the Black Holocaust—during and after slavery—for
no other reason than it increased their wealth to do so. Indeed, Rabbi
Dr. Bertram W. Korn, the most prominent Jewish scholar of Civil War-
era Jewry, stated:

There is no iota of evidence, no line in a letter, no stray remark, which
would lead us to believe that these Jews gave conscious support to the slave
system out of fear of arousing anti-Jewish prejudice.'”

No synagogue minutes, no rabbinical sermons, no articles or editorials
in Jewish newspapers, or any other type of communication intended for
Jewish eyes has yet been found that contains any collective sympathy for
the plight of the Black ex-slaves. On the contrary, when Jews did speak
out on the issue of the “rights of blacks,” it appears that they most often
opposed them. '

White Southerners Embrace “Their” Jews

It is important in our study to establish the actual extent of this despi-
cable religious antagonism called “anti-Semitism”—if it existed at all in
the South—because of its centrality to the Jews’ representation of their
historical relationship with Blacks. It is well established that the Jim Crow
laws and customs institutionalized racism against Blacks. It was perva-
sive, systemic, and intractable, but did Jews share in that suffering, as
many Jews have claimed? And, if not, what exactly was their role in the
highly racialized dynamics of the region?

115 See for instance A. Glenn Crothers, “Quaker Merchants and Slavery in Early National Alexandria,
Viré'inia: The Ordeal of William Hartshorne,” Journal of the Early Republic 25 (spring 2005).

115 Korn, “Jews and Negro Slavery,” 163; Jacob Rader Marcus, foreword to Jeaws of the South: Selected Es-
says_from the Southern Jewish Historical Society, eds. Samuel Proctor and Louis Schmier (Macon, GA: Mercer
Univ. Press, 1984), vii. See also Jacob Rader Marcus, United States Jewry, 1776-1985, vol. 1 (Detroit:
Wayne State Univ. Press, 1989), 585-86; Bauman, The Southerner As American, 11-13; and Wendy Lowe
Besmann, 4 Separate Circle: Jewish Life in Knoxville, Tennessee (Knoxville: Univ. of Tennessee Press, 2001),
171.

"7 Korn, “Jews and Negro Slavery,” 199; Harry Golden, Our Southern Landsman (New York: G. P. Put-
nam’s Sons, 1974), 108.

18 The Secret Relationship Between Blacks and Jews, 1:143-61.
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The overwhelming weight of the evidence shows the very opposite of
what we have been told to expect. Jews—who had once been rejected as
“Christ-killers” in every corner of the globe—belonged to Christian
church choirs and attended church revivals and even Bible schools in the
American South. “They were proud of their participation and accep-
tance,” wrote one scholar. The Christians in the American Bible Belt,
wrote another, saw the Jews favorably as “another group with strong re-
ligious convictions.”'”” And many Jewish scholars, rabbis, and residents of
the South have reached similar conclusions, though their findings have
not undermined the tenacious myth of Jewish suffering in the South. An
important book on the Black—Jewish relationship reports that

Probably in no other region of the United States have they been so inte-
grated with the general population or subjected to less discrimination.'®

Anti-Semitism was a distant concept to Louisiana Jews, who, as a
community, had reached virtual economic and social nirvana. According
to historian Dr. Timothy Reilly, “Judaism experienced almost no opposi-
tion” and “gained an uncommon respect from the Christian sector.” The
first “king” of New Orleans’ famous Mardi Gras celebration, a venerable
tradition as sacred as it is Southern, was Jew Louis Solomon in 1872. No-
table among the Jews was the “frequency of intermarriage between Jew
and Gentile in New Orleans,” a phenomenon that “heavily underscored
the high degree of acculturation and cordiality which existed in both re-
ligious sectors.” From every Jewish quarter, the reports of Gentile—Jewish
relations were effusive with positivity. Rabbi Max Heller wrote, “[T]he
social life of New Orleans was virtually innocent of anti-Jewish discrimi-
nation.”'? In 1861, Salomon de Rothschild wrote from New Orleans to
his incomparably wealthy European Jewish banking family: “What is
really quite astonishing here, or rather what is not so astonishing, is the
high position occupied by our coreligionists...”'? A Donaldsonville, Lou-

19 Lipson-Walker, “‘Shalom Y’all,” 211-12, 234; John C. Willis, Forgotten Time: The Yazoo-Mississippi
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diss., Univ. of Missouri, 1972), 272, 274, 279; Max Heller, comp., fubilee Souvenir of Temple Sinai, 1872-
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isiana, Jew wrote that the Jews of the community “possess the regard of
their fellow citizens.”'?

New York Supreme Court Justice Joseph M. Proskauer (1877-1971)
grew up in Mobile, Alabama, believing that he “lived in a wonderful
world where [he] could love and be loved and all was ‘right as right could
be.””'# And his testimony was in no way unique among Jewish Southern-
ers. The fact is the hostile Old World relationships simply did not make
the Atlantic voyage with the masses of white immigrants. It is as if both
sides of that ancient and storied conflict simply reset their racial memo-
ries and retired all their old grudges, enmities, and vengeances to begin
in America with a clean slate. In the mad dash to snatch the profits of
Black slavery, there was just no time to regenerate the old Caucasian re-
ligious rivalries.'® Instead, their propensity for interethnic combat was
now transformed into a more prudent and profitable bigotry—
American-style racism.

Racism as an operating philosophy worked best for all ethnic Europe-
ans, and surpassed all other classification methods in its effectiveness and
ease of application. The African was physically more easily identifiable
than the hodgepodge of European ethnotypes, and the legal framework
for the necessary racial stratification was already firmly established in the
ubiquitous slave codes and customs. Africans could be the lightning rod
for the ancient enmities that now flooded in with the immigrants. They
could be targeted and exploited, murdered, terrorized, and raped at
will—with no societal constraints or consequences.

So racism became the great unifier of this motley assemblage of human-
ity with its dizzying array of languages, religions, political ideologies, and
ethnicities. The American system of color-coding effectively eliminated
all those differences by assigning the entire African race to one omnipo-
tent and unambiguous classification—mnigger. The system worked so effec-
tively for the immigrant Jews that their American-born children were en-
tirely unburdened by harsh memories of age-old European interethnic
conflict. As Louis Schmier put it, “they approached the issue of Jewish-
gentile relations with confident enthusiasm.”%
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Jew in Progressive-Era American Racial Discourse,” A7H 89, no. 4 (Dec. 2001): 385, 387, 397-98. The
Jewish-run slave system in ancient Babylonia, where skin color had not yet emerged as a definitive indica-
tor of one’s status, required that a slave be identified by a special necklace. Other indicators were “slave
marks,” namely, brands, cuts, or tattoos, often in the form of a star, on the forehead or on the hand of the
slave. See Isaac Mendelsohn, Slavery in the Ancient Near East (New York: Oxford Univ. Press, 1949), 42-50,
104-5, 140-41 note 56fF; Israel Abrahams, Jewish Life in the Middle Ages (London, 1932), 109; and Solomon
Grayzel, The Church and the Jews in the XIIIth Century (Philadelphia, 1933), 61 notes 97 and 98 (discuss the
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Jews were indeed characterized negatively by some individual members
of white American society at various times and in various places. The
stereotyped 1mages of Jews as “Shylocks,” as leeches in business, as
“Christ-killers,” or as uncultured parvenus cropped up from time to time.
But none of this isolated animosity found its way into the laws or customs
of any region as it plainly did with Blacks. Jews were never disabled by
these rare incidents, and fought them heartily when they did emerge, in-
variably with vociferous Gentile support.’” In Georgia, Michael Ehrlich
took another man to court on libel charges, alleging “anti-semetic [sic]
slurs.” The incident was such an anomaly, apparently so rare, that Ehr-
lich misspelled anti-Semitic in his complaint.'?

The editors of the American Hebrew maintained that anti-Semitism in its
American manifestations reflected commercial jealousy, rather than scrip-
tural differences. According to Arthur Hertzberg, even this new rede-
fined economically motivated anti-Semitism—that is, negative attitudes
stemming from perceived Jewish misconduct in business, not their religious
practices or beligfs—was still “far more common in the North than in the
South.”® Addressing this particular aspect of anti-Semitism, Harvard’s
Oscar Handlin wrote that the Shylock image that had dogged the Jews
all around Europe was transformed in America such that the stereotype
“involved no hostility, no negative judgment.”'®

use of badges). Compare with Nazi Germany, where Jews were forced to affix a yellow star to their cloth-
ing. Slave “badges” were used to identify slaves in South Carolina. See Harlan Greene, Harry S.
Hutchins, Jr., and Brian E. Hutchins, Slave Badges and the Slave-Hire System in Charleston, South Carolina, 1783-
1865 (Jefferson, NC: McFarland, 2004), passim, photographs between pp. 66 and 67. For Jewish in-
volvement see pp. 47 (Joshua Lazarus), 60 (Rebecca I. Moses), 90 (Sarah Solomon), 101 (Marks Lazarus),
111 (Moses Jacobs), 112 (Benjamin Cohen), 115 (Solomon Moses). And for Jewish police officer Moses
Levy enforcing the use of slave badges, see Southern Patriot (Charleston, S.C.), 5 Dec. 1846. Sixty years
before the Nazis forced Jews to wear yellow stars, New Orleans trolley cars designated for Black passen-
gers were marked with stars and called “star cars.” See “The Star Car Rule Works Both Ways,” New-
Orleans Tumes, 15 Oct. 1866. The article begins: “A negro soldier who attempted to get in a car for the use
of white people was ordered out of the car” and arrested. It clarifies that “the white people should ride in
all cars that are not ‘starred’.” The article appears directly above a notice about a “Hebrew Education
Society of New Orleans” meeting, convened by the pro-slavery rabbi James Gutheim, announcing the
building of a Hebrew school. (Its charter was signed by 66 Jews in attendance.) The article praises the
“intelligence” and “wealth” of the city’s Jews.

127 As in the case of Maryland’s “Jew Bill” in the 1820s when Gentiles, North and South, rallied in sup-
port of the Jewish position. See Liberles, “Conflict over Reforms,” 590-91. In addition to the non-
immigrant Indian nations, other immigrants were also cast negatively from time to time, such as the Chi-
nese, Japanese, Irish, Italians, Mexicans, and others. See also Richard L. Zweigenhaft, Fews in the Protestant
Establishment (New York: Praeger, 1982), 11; Holmes, “Whitecapping,” 250-51; Mason, “Anti-Jewish Vio-
lence in the New South,” 90, 93, 95; Lucy S. Dawidowicz, On Equal Terms: Jews in America, 1881-1981
(New York: Holt, Rinehart & Winston, 1982), 24-25. Even “reputed anti-Semites” have expressed pro-
found admiration for Jews. See Louis E. Schmier, ““No Jew Can Murder’: Memories of Tom Watson
and the Lichtenstein Murder Case of 1901,” Georgia Historical Quarterly 70, no. 3 (fall 1986): 453.

128 Schmier, “The First Jews of Valdosta,” 41-42.

12 Yvonne DeCarlo Newsome, “A House Divided: Conflict and Cooperation in African American—
Jewish Relations” (Ph.D. diss., Northwestern Univ., 1991), 68; Arthur Hertzberg, The Jews in America: Four
Centuries of an Uneasy Encounter, A History (New York: Simon & Schuster, 1989), 135.

130 Oscar Handlin, “American Views of the Jew at the Opening of the Twentieth Century,” American
Jewish Historical Society 40, no. 4 (June 1951): 328.
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Even Leonard Dinnerstein, a dedicated recorder of every perceived
anti-Jewish insult, concluded that “these prejudices did not prevent the
Jews from attaining a high standing in southern communities”"*'—a col-
lective status that was higher than that of white Gentiles. And whereas
“[i]t is possible to find occasional slurs,” Handlin concurs that the late-
nineteenth-century era was characterized by a “distinct philo-
Semitism.”13

Most conclude, as University of North Carolina professor David Gold-
field did, that “Jews rose to prominent political positions in the
antebellum South and enjoyed religious freedom to an unprecedented
extent.”' Other positive stereotypes actually aided the Jews’ assimilation
into Southern society. Jews were widely seen as “socially responsible,”
and they were seen as having the right sentiments in their political lean-
ings; certainly their economic prowess was in almost desperate de-
mand."* Their perceived dislike of Northern Yankees such as President
Ulysses S. Grant and their disproportionate service to the Confederate
war effort kept them in good stead with the South and its rebel tradi-
tions.'*

The American Hebrew took exception to Jewish “oversensitivity,” and in
1893 the prominent lawyer Max J. Kohler charged that some Jews were
unnecessarily attempting “to arouse a feeling of antagonism” based on
alleged but “disproven” anti-Jewish prejudices.' Jewish philosopher Otto
Weininger charged that “Jews were to blame for their own misfortunes
since they, and not the Christians, were the first to set up a wall of sepa-
ration and isolation.”"” Charleston Jews believed that they “were not al-
together guiltless in provoking” the “anti-Semitism” they faced in that
city.”® They all would agree with Harry Golden, who expressed a theme
consistently advanced by many scholars of Southern Jewish history:

The point | hope to establish...is that this “most Gentile” section of America
has provided the most favorable “atmosphere” the Jewish people have
known in the modern world.'®

13! Leonard Dinnerstein and Mary Dale Palsson, eds., Javs in the South (Baton Rouge: Louisiana State
Univ. Press, 1973), 9.

132 Handlin, “American Views of the Jew,” 323-25.

133 David Goldfield, review of This Happy Land: The Jews of Colonial and Antebellum Charleston, by James
William Hagy, A7H 83 (1995): 133-34. See also Lindemann, The Jew Accused, 225.

134 See this volume’s chapters on Jewish commerce in the South, titled “Forty Acres and the Jews” and
“All About the Benjamins.”

135 Schmier, “The First Jews of Valdosta,” 39.

136 Wyszkowski, A Community in Conflict, 223.

137 1bid., 226.

138 1 iberles, “Conflict over Reforms,” 589.

139 Harry L. Golden, Jawish Roots in the Carolinas: A Pattern of American Philo-Semitism (Greensboro, NC:
Deal Printing, 1955), 6. He calls the Carolinas a “completely free society” and a “300-year-old ‘labora-
tory of philo-semitism.”” See Harry L. Golden, “The Jewish People of North Carolina,” North Carolina
Historical Review 32, no. 2 (April 1955): 195-96. Richard L. Zweigenhaft specifically interrogates these
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The Case of Joseph Seligman & the “Hilton Affair”

A single and almost innocuous incident in
1877 has become in Jewish scholarship the focal
point of virtually every analysis of American
“anti-Semitism.” The so-called Judge Hilton Af-
fair is considered the most brazen case of anti-
Semitism in the 19th century. It is worthy of re-
view because it represents better than any other
incident the galactic distance between the expe-
riences of Blacks and Jews in America and the
degrees of intolerance they both faced.

Joseph Seligman was the most prominent Jew
in the United States. He was born in Germany
in 1819, and by the 1840s he and his brothers had immigrated to Amer-
ica and become merchants in the slave-based economy of Greensboro,
Alabama. Seligman built his banking empire on the model of the Roth-
schild family, placing his brothers, cousins, and nephews in as many loca-
tions as he deemed necessary or profitable. He sold large quantities of
U.S. bonds in Europe during the Civil War through this extended-family
network, which was located in Frankfurt, Paris, and London. After the
war J. & W. Seligman & Company invested in railroads and other infra-
structure enterprises and provided financial services to the United States
government. Seligman was a friend of Lincoln’s, a benefactor of Grant’s,
and an advisor of Hayes’s, achieving a kind of celebrity in American cul-
ture."0

For ten years running, Seligman and his family, as well as many other
Jewish families, vacationed in upstate New York at the fashionable
Grand Union Hotel at Saratoga Springs owned by the magnate Henry
Hilton. It was “the queen of American resorts”—the kind of place where
guests brought their valets, maids, and butlers. But on one occasion in
the summer of 1877, the Seligmans were allegedly told by the manager
that Jews would no longer be admitted. The manager is said to have ex-

i S

Joseph Seligman, Banker

statements in “The Jews of Greensboro: In or Out of the Upper Class?” Contemporary Jewry 4, no. 2
(spring/summer 1978): 60-76, and concludes (p. 71) that his “findings support the contention of
Golden...” See also Gerald Sorin, A Time _for Building: The Third Migration, 1880-1920, vol. 3 of The Jewish
Peofle in America, ed. Henry L. Feingold (Baltimore: Johns Hopkins Univ. Press, 1992), 165.
140 George S. Hellman, “Joseph Seligman, American Jew,” PAFHS 41, no. 1 (Sept. 1951): 27-40; 7Ency

(1905), s.v. “Seligman.” According to the 7Ency, 11:168:

In 1879 the Seligmans, with the Rothschilds, took over the whole of the $150,000,000 bonded
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See also Barry Supple, “A Business Elite: German-Jewish Financiers in Nineteenth-Century New
York,” Business History 31 (1957): 177.



Blacks and Jews in the Jim Crow South 61

plained to Seligman that Mr. Hilton believed Jews were bad for business,
necessitating the unfortunate change in policy.'!

The incident, when publicized by Seligman, aroused international in-
dignation among Jews and Gentiles alike, and notables like Mark Twain
and Oliver Wendell Holmes denounced the apparent discrimination in
the strongest of terms. The insult was considered so egregious that it has
been deemed “the first major act of anti-Semitism in America.”'®? The
New York Times (before it was Jewish-owned) referred to it as the “Sensa-
tion at Saratoga.” Professor of American Jewish History Jonathan Sarna,
of Brandeis University, reflected the judgment of many Jewish scholars
when he called the affair “shocking.”*

Certainly, any act of anti-Semitism, including the snubbing of a Jewish
millionaire at a whites-only resort hotel, is reprehensible. But those out-
raged by this act have overlooked the many acts of racial violence perpe-
trated against American citizens in that same year of 1877, violence that
by comparison might be characterized as far more egregious. It was a
year so bloody in the annals of American history that it was deemed the
“Year of Violence.”'* White ethnic gangs were so widespread that the
word “hoodlum” entered the language in that year. Labor strikes turned
deadly in several major American cities, and lynching was so common
that it was seen by many as a legitimate part of the court system.'* Other
incidents in 1877 may well be considered at least as “shocking” as the
Hilton affair:

* In August, the entire Black community of Campbellsburg, Kentucky,
was forced to leave the state “under pain of death,” leaving behind all
their belongings, including their farm animals and unharvested crops,

141 «A Sensation at Saratoga,” NYT, 19 June 1877. The incident in Saratoga is described by many Jew-
ish writers, including Lindemann, The Jew Accused, 213; Salo Wittmayer Baron, Steeled By Adversity: Essays
and Addresses on American Jewish Life, ed. Jeannette Meisel Baron (Philadelphia: Jewish Publication Society
of America, 1971), 324; Isabel Boiko Price, “Black Response to Anti-Semitism: Negroes and Jews in New
York, 1880 to World War II” (Ph.D. diss., Univ. of New Mexico, 1973), 25-27; Charles E. Silberman, 4
Certain People: American Jews and Their Lives Today (New York: Summit Books, 1985), 47. See also Hellman,
“Joseph Seligman, American Jew,” 33-34, who writes that the alleged slight was “partly for personal rea-
sons,” they (Hilton and Seligman) having previously jousted in the political arena. Silberman, 4 Certain
Pegple, 47n. For elaboration on this, see Louise A. Mayo, The Ambivalent Image (Cranbury, NJ: Associated
Univ. Presses, 1988), 94-95, 98; and “The Jews: The Exclusion of the New York Banker, Joseph Selig-
man, from the Grand Union Hotel,” Chicago Inter Ocean, 20 June 1877, 2.

142 Not the Work of a Day (New York: Anti-Defamation League, 1965), 7. The richest man in the world,
Jewish international banker Mayer Carl Rothschild, wrote in 1875: “As for anti-semitic feeling the Jews
themselves are to blame, and the present agitation must be ascribed to their arrogance, vanity and un-
speakable insolence.” See Niall Ferguson, The House of Rothschild: The World’s Banker, 1849-1999 (New
York: Penguin, 1998), 271.

3 NYT, 19 June 1877. The Times was not Jewish-owned until 1896. Jonathan D. Sarna, American Juda-
ism: A New History (New Haven: Yale Univ. Press, 2004), 133.

144 Robert V. Bruce, 1877: Year of Violence (Chicago: Quadrangle Books, 1959).

145 William Fitzhugh Brundage, Lynching in the New South: Georgia and Virginia, 1880-1930 (Urbana: Univ.
of Ilinois Press, 1993), 7-8.
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when whites discovered what they called a “criminal intimacy” be-
tween a white woman and a “young mulatto.”!*

*  Also in August 1877, a Black man in Virginia was publicly whipped for
the alleged crime of theft. Not satisfied, white authorities tried him
again on the same charge, and sentenced him to 15 years in the peniten-
ﬁary.147

* In September, Simon Garnett was shot by a white mob in a Cincinnati,
Ohio, jail cell. When he didn’t die, they returned the next day and shot
him dead. Another Black man in the custody of sheriffs was murdered
in the same manner near Little Rock, Arkansas.'®

* In 1877, thirty to forty thousand Blacks expressed their desire to leave
America for the safety of Africa.'®

¢ That same year, the government was pursuing its vicious campaign of
extermination against the Native American and had targeted the Nez
Perce, Lakota, Northern Cheyenne, Arapaho, and the Sioux nations
for utter destruction.'®

All who have written of the Seligman incident have never found these
incidents worth a mention. Nor have they found it noteworthy that just a
few months before Seligman’s hotel rebuff, the government of the United
States, with significant Jewish participation, sanctioned the so-called Com-
promise of 1877, which in principle and practice meant the end of legal
rights for Blacks in America. The principal political figure in making this
insidious agreement was the 19th president Rutherford B. Hayes, to
whom Seligman served as friend and advisor.™"

146 «Phases of Southern Life: A Kentucky Scandal,” N¥T, 12 Aug. 1877, 7. A “young Kentucky farmer
named Asher” instigated the pogrom. (“Asher” is a Jewish name meaning “happiness” and is the name
for one of the 12 tribes of Israel.) The Times reported that “Asher at once started a sort of crusade against
[the ‘mulatto’] and the other colored folks,” and “rode down to the farms with about 100 armed and
mounted men behind him, whose numbers rapidly increased as they proceeded from one farmhouse to
another....The leader of the whole business appears to have been Asher.” For more on this wholesale
racial terrorism, see Elliot Jaspin, Buried in Bitter Waters: The Hidden History of Racial Cleansing in America
(New York: Basic Books, 2007).

47 NYT, 11 Aug. 1877, 2.

148 NYT, 4 Sept. 1877, 5; 26 June 1877, 1.

149 «“The Negro Exodus to Liberia,” MYT, 15 July 1877, 2. In fact, between 1877 and 1880, tens of
thousands of Blacks, citing violence and political and economic repression, migrated from the Mississippi
Valley and Texas to Kansas.

150 NT'T, 4 Aug. 1877, 3. The campaign was being led by none other than Gen O.Q. Howard, the man
for whom Howard University was named. (General Custer had just been defeated at Little Big Horn in
June of 1876.) For a discussion of a Jewish government official responsible for implementing the U.S.
government’s Indian policy, see Norton B. Stern, “Herman Bendell: Superintendent of Indian Affairs,
Arizona Territory, 1871-1873,” Western States Jewish Historical Quarterly 8, no. 3 (April 1976): 265-82.
Other references to Jewish-Indian relations are in “An Indian-Fighter, A Dance-Hall Girl, and a Sharp-
shooter: 3 Jews in the Old West,” in The Jewish Almanac, eds. Richard Siegel and Carl Rheins (New York:
Bantam, 1980), 53-55. )

15! Silberman, A Certain People, 48. Also in 1877, New Hampshire modified its constitution to eliminate
political discrimination against Jews. See Judah Gribetz, The Timetables of Jewish History (New York: Simon
& Schuster, 1993), 300.
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In 1877—and for nearly a century thereafter—Blacks were banned
from patronizing American hotels from coast to coast. In fact, it would be
another 40 years before the Saratoga hotel would bring in “Southern
Negro women” as “help”—much less as guests.”? And yet Seligman had
been a satisfied customer in that segregated resort for years before the in-
cident. What’s more, Jewish-owned hotels across America refused admis-
sion to Blacks without hesitation, as a matter of policy and on the basis of
skin color alone. Seligman easily found alternative accommodations and
Hilton suffered incalculable harm from the fallout of the affair as the
world press rallied in support of the Jewish cause.'

Internecine Anti-Semitism

Beyond the inconvenience suffered by Mr. Seligman, the “anti-
Semitism™ that can be documented is that which the various Jewish sub-
communities actually inflicted upon each other. All around America,
German Jews—who had arrived in America generations before their
brethren of Eastern Europe—thought the Jewish newcomers to be un-
kempt and uncivilized, pushy, brash, and vulgar. If the Seligman Affair is
considered “shocking” by scholars, then this ugly internecine Jewish ri-
valry is undoubtedly the best example of “anti-Semitism” in the post—
Civil War era. As Howard Sachar worded it: The Jews were “nurturing a
full-blooded clannishness” that “swiftly emulated Gentile snobbery in
every respect.”'>

In 1867, for instance, the Hebrew periodical Ha Magid reported that
the 250 families that made up the Nashville Jewish community had bro-
ken into three factions, each building its own house of worship. “[T]hat
which one planned to build,” continued Ha Magid, “the others plotted to
destroy.” Albert S. Lindemann wrote that the German and Eastern
European Jews actually shunned each other, one group believing the
other to be beneath their dignity. Even Emma Lazarus, whose words of
welcome are inscribed on the Statue of Liberty—“Give me your tired,

152 Elliott M. Rudwick, Race Riot at East St. Louis, Fuly 2, 1917 (Carbondale: Southern Illinois Univ.
Press, 1964), 64.

153 David J. Hellwig, “Black Images of Jews: From Reconstruction to Depression,” Societas 8, no. 3
(summer 1978), 208: “Instead of meekly submitting, Jews had bought hotels in Saratoga and were thus
able to enjoy local amenities despite gentile hostility.” See reference to another example of Jews buying
out “anti-Semitic” businesses, in ISJL, “Brunswick, Georgia.” Also Dawidowicz, On Equal Terms, 40. See
Deborah Dash Moore, To the Golden Cities: Pursuing the American Jewish Dream in Miami and LA. (New York:
Free Press, 1994), 167: “Most Jews...segregated their hotels and restaurants according to local custom.”

154 Howard M. Sachar, 4 History of the Jaws in America (New York: Knopf, 1992), 102.

155 Frank, “Nashville Jewry During the Civil War,” 319.
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your poor, [y]our huddled masses yearning to breathe free”—preferred
that immigrant Jews go elsewhere.”® For the well-integrated German
Jews

were embarrassed by the gruff, uncouth, saggy-bearded, conspicuously un-
Americanized, newcomers. These people, the German [Jews] felt, were
loud, pushy, aggressive.'’

Drs. Dinnerstein and Palsson wrote that some Jews “regarded the mass
migration of their East European coreligionists as a threat to their status
in society.”"®® Atlanta rabbi David Marx described the new immigrant
Jews as “barbaric and ignorant,” and they were discouraged from joining
the Jewish fraternal order of B’nai B’rith as well as the synagogue. Rabbi
Marx “bitterly blamed” them for creating a climate conducive to the ar-
rest and lynching of the German Jew Leo Frank in 1913 and 1915 re-
spectively—the only Jew ever lynched in American history.” In 1891,
the Russian Jews had to ask the reluctant Germans for space in their
cemetery to bury an infant; obviously, the two groups did not mix so-
cially. Even mating between them was considered “intermarriage” and
was forbidden. According to Mark Rosentraub and Delbert Taebel,
“The German Jews even coined a word for their coreligionists, a word
based on the fact that many Russian names end in ‘ki.” The word was
kikes.” 160

In Georgia, Jews “could not overcome the fences that one group of
Jews established to differentiate themselves from their coreligionists.”

1% Lindemann, The Jaw Accused, 216, 218; Harry Golden, The Greatest Jewish City in the World (Garden
City, NY: Doubleday, 1972), 30. According to Peter Grose, this idea—held by German-American Jews—that
immigrant Jews go elsewhere prompted the creation of Israel in Palestine. See his book Israel in the Mind of
America (New York: Knopf, 1983), 32.

157 Mark Rosentraub and Delbert Taebel, “Jewish Enterprise in Transition: From Collective Self-Help
to Orthodox Capitalism,” in Self-Help in Urban America: Patterns of Minority Economic Development, ed. Scott
Cummings (Port Washington, NY: Kennikat Press, 1980), 196. Efforts were made by German Jews to
thwart the immigration of Eastern European Jews. See Zosa Szajkowski, “The Attitude of American Jews
to East-European Jewish Immigration, 1881-1893,” PAFHS 40 (March 1951): esp. 222-35. See also “A
Colony in Kansas—1882,” 474 17, no. 2 (Nov. 1965): 114-15.

158 Dinnerstein and Palsson, Jews in the South, 7. “Mobile, Alabama’s Oldest Jewish Community,” Circa
11, no. 3 (fall 2002), 11: “As was true in many other cities in America, ethnic, cultural, religious, and class
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159 Lindemann, The Jew Accused, 230-31; Arnold Shankman, “Atlanta Jewry—1900-1930,” 474 25, no.
2 (Nov. 1973): 132-33, 145; Deborah R. Weiner, “The Jews of Clarksburg: Community Adaptation and
Survival, 1900-60,” West Virginia History Journal 54 (1995): 59-77. Leo Frank was Atlanta’s B’nai B’rith
president who was convicted of the murder of a 13-year-old Gentile girl.

160 R osentraub and Taebel, “Jewish Enterprise in Transition,” 196; Hollace Ava Weiner, fewish Stars in
Texas: Rabbis and Their Work (College Station: Texas A&M Univ. Press, 1999), 87. The rabbi of Blooming-
ton, Illinois, was rebuffed by the lay leader of his congregation when he suggested that a certain Jew be
asked to join. “We don’t want any kikes in our congregation,” the lay leader explained. See also Zweigen-
haft, “The Jews of Greensboro,” 69-70; Machlovitz, Clara Lowenburg Moses, 12. Louis Rubin wrote that he
learned as a child in Charleston that he was “no kike with thick lips and a hook nose; I was a member of
one of the Fine Old Jewish Families.” See Hero, The Southerner and World Affairs, 488 n. 18. See also “As to
the Origin of the Word ‘Kyke,”” American Israchite, 27 Aug. 1914, 4.
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The B’nai B’rith report called the intolerance that existed between the
Polish and German Jews “prejudice.”® When the prominent North
Carolinian Sam Wittkowsky was asked to contribute to the building of a
synagogue, he replied that he would gladly contribute to a campaign not
to build a synagogue'®—a remark that would have elicited the undeni-
able charge of “anti-Semitism” had it been uttered by a Gentile.

Dr. April Blackburn maintains that German Jews often spoke out
against their East European coreligionists, “bemoaning their lack of
‘Southern gentility’ and customs and their desire to maintain traditional
religious and communit[y] ties.”'®® Charleston Jews became so inflamed
that their intra-religious quarrels had to be referred to civil courts.'*
Louis Schmier wrote that the “alienation and antagonism among Jews
themselves...in some cases was greater than that existing between Jews
and gentiles.”'®

Even the South’s Jewish country clubs discriminated on the basis of
German and Russian/Polish origin. The Jewish membership

not only created its own “separate but equal” social facilities...but has also
created a system of segregation within the Jewish group. In at least four Jew-
ish country clubs...the by-laws permit a Gentile guest, but do not allow a
member to bring a Jewish guest who is a resident of the area from which the
club draws its membership. %

The president of B'nai B’rith in America was the eminent attorney
Simon Wolf. In 1906 he wrote that “much has been said recently” about
anti-Semitism in America, but he “failed to find it” to any great extent;
instead, he added ominously: “There is more danger of anti-semitism
arising from our own ranks than from any that may come from those of other
faiths.”'e

But whether from within or without,"® none of these tensions repre-
sented any physical threat to the Jews; nor did these occasional, mostly
internecine, flare-ups interrupt the Jews’ enjoyment of their full civil
rights or disrupt their energetic pursuit of business and political opportu-
nities. This represents the crucial difference between the Black and Jew-
ish experience in America. By all accounts, what little “anti-Semitism”

161 Greenberg, “Creating Ethnic, Class, and Southern Identity,” 11, 228.

162 Morris Speizman, The Jews of Charlotte, North Carolina: A Chronicle with Commentary and Conjectures (Char-
lotte: McNally & Loftin, 1978), 8.

163 Blackburn, ““In the Midst of the Whirl,” 46.

164 David Philipson, The Reform Movement in Fudaism (New York: Macmillan, 1907), 467.

185 Louis E. Schmier, “Jewish Religious Life,” Engyclopedia of Southern Culture (Chapel Hill: Univ. of North
Carolina Press, 1989), 1291.

166 Golden, “Jew and Gentile in the New South,” 410-11. Needless to say, Blacks were not welcome as
members at these Jewish country clubs.

167 Emphasis ours. Simon Wolf, “The Jew as a Factor in the Development of the United States,” Meno-
rah 40 (1906).

168 See Wyszkowski, A Community in Conflict, 222-23. This is not to say that individual Jews were not vic-
tims of violence; just that the religion of the victim was not a factor.
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there was did not hinder Jews from thriving in America, while anti-Black
racism crippled the Black man in myriad proven, demonstrable, and
permanent ways.

Tailoring Judaism to Fit Jim Crow

For centuries, the Jews of Europe had steadfastly maintained their fi-
delity to the Mosaic Law; their holy book of rabbinical wisdom, the Tal-
mud, and the Judaic culture. But in the American South, Jews actually re-
designed Judaism to better fit in with the peculiarly racist environment
they encountered. They accomplished this feat by systematically throw-
ing out nearly all of the centuries-old religious and cultural rituals and
emphasizing their common white racial heritage with other Europeans.
This Southern-style Judaism, with its unqualified belief in white racial
supremacy, became the glue that bound Jews to their Gentile neighbors.

The South provided a particularly ideal environment for this historic
transformation. Southerners were reared in a strict Christian fundamen-
talism that cast Jews in a Biblical role as “God’s ministers,” and this view
of the Jews fit in nicely with their own religious self-perceptions.'® True
Southerners believed that the Confederacy was no less than a sacred
cause, and they found confirmation of this in the scriptures of the Old
Testament. In their view, just as the Biblical Israelites were persecuted by
Pharaoh, the white South was victimized and oppressed by Lincoln’s
Yankee North; thus, white Southerners identified fully with the plight of
the Chosen People of God, whose Judaic traditions resonated pro-
foundly."

This shared imagery was far more sustainable than the more recent
European narrative of perennial conflict. It gave the white South the di-
vine identity it desperately needed to sanctify its brutal racism, and it
gave the evangelicals a triumphant and redemptive Biblical analogy in
the wake of their utter military defeat. Central to this belief system was
the adoration and even the deification of their Southern Jewish neigh-
bors, manifested in the Christian competition to welcome and honor the
“People of the Book.” And Jews themselves reciprocated this goodwill
and validated these ideas by transforming their cherished and ancient
rituals to celebrate this new age of Jewish—Gentile harmony."

169 See Joseph L. Morrison, “A Southern Philo-Semite: Josephus Daniels of North Carolina,” Fudaism
12, no. 1 (winter 1963): 79; Schmier, “The First Jews of Valdosta,” 39.

170 Rosen, The Jewish Confederates, 333, 33; Leonard Rogoff, Homelands: Southern Jewish Identity in Durham
and Chapel Hill, North Carolina (Tuscaloosa: Univ. of Alabama Press, 2001), 86. A noted preacher justified
the slaughter of the Native American using the “chosen people” motif. See Scott Langston, “Interaction
and Identity: Jews and Christians in Nineteenth Century New Orleans,” §§H 3 (Oct. 2000): 89.

17! Eliza R.L. McGraw, Two Covenants: Representations of Southern Jewishness (Baton Rouge: Louisiana State
Univ. Press, 2005), 82, 94, 97; Lee Shai Weissbach, Jeawish Life in Small-Town America: A History (New Ha-
ven: Yale Univ. Press, 2005), 273; Hero, The Southerner and World Affairs, 495; Kenneth Hoffman, “The



Blacks and Jews in the Jim Crow South 67

When one considers the long European tradition of violent intergroup
animosity, their reconciliation is even more remarkable. Dr. Israel Sha-
hak, a Jewish Holocaust survivor, wrote of the Old Country Jewish be-
haviors that served to “inculcate hatred and scorn for all Gentiles.” One
rule required that “a pious Jew must utter [a] curse” when passing near a
Gentile cemetery or when seeing a large Gentile population. Shahak says
that the Talmud—the rabbinical teachings of European Judaism—
requires that a Jew who passes near an inhabited Gentile dwelling “must
ask God to destroy it, whereas if the building is in ruins he must thank
the Lord of Vengeance.” It became customary, says Shahak, “to spit
(usually three times) upon seeing a church or a crucifix” and “sometimes
insulting biblical verses were also added.” Gentiles had similar retaliatory
customs of their own and felt just as aggrieved, victimized, and oppressed
in that ancient dysfunctional relationship. The Fewish Encyclopedia admits
that Gentiles were once targeted for “extermination” by the Biblical
Jews. Talmudic scholar Jacob Neusner candidly states that in the Talmud
“gentiles are assumed routinely to practice bestiality, bloodshed, and
murder.”2

These are not the kinds of ethno-religious animosities that one expects
could evaporate over the course of a simple boat ride. But in the Ameri-
can South, that is exactly what appears to have happened. “Fast friend-
ships were formed”'” and some newcomers, like this Jewish peddler serv-
ing the planters in the South, were entirely overwhelmed at the sea
change in Christian—Jewish relations:

The gratitude displayed by the farmers in the forms of hospitality and a re-
spect for Jewish ways kept [him] in a state of perpetual shock. He never ex-
pected a Gentile to offer a Jew a chair at the dinner table."*

Jews of Natchez,” unpublished paper, 1993, Historic Natchez Foundation, 11. This ideological intimacy
between Jews and Gentiles is reflected most explicitly in the writings of the South’s most ardent exponent
of its racist culture, the Rev. Thomas Dixon, author of The Clansman, a novel that inspired the profoundly
racist film Birth of a Nation.
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18; Joshua 13:1-6. See especially chap. 5, “The Laws Against Non-Jews,” in Shahak, Fewish History, Jewish
Relgion, 75-98; The Talmud of Babylonia: An American Translation, vol. 25a, Tractate Abode Zarah, trans. Jacob
Neusner (Providence: Brown Univ., 1991), 101-9; Berakoth 58b in The Babylonian Talmud, pt. 1, Zera‘im
(London: Soncino Press, 1935), 363. Also, Emily Taitz, The Jews of Medieval France: The Community of Cham-
pagne (Westport, CT: Greenwood Press, 1994), 58-59.

173 There is evidence that Jews brought some of their anti-Gentile bigotry with them when they settled
in America. A peddler named Abraham Kohn spoke with disdain of Gentiles in Massachusetts in 1842:
“They often go to Church here, but only to show the neighbor’s wife a new veil or dress.” See Lee M.
Friedman, “The Problems of Nineteenth Century American Jewish Peddlers,” PA7HS 44 (1954-1955): 2.
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Formerly contentious Biblical conflicts between Jew and Gentile were
actually reframed to reinforce the common goal of white supremacy. The
1859 speech of arch-secessionist R. B. Rhett shows how the extermination of
Gentiles by Jews in ancient times was simply turned on its head to serve a
greater Southern purpose:

The Caucasian race is not only to be the masters but the spiritual pastors of
the world. As the Jews extirpated the heathen nations around them by God's
command, so the weaker races may be destined to perish or to fall beneath
the subjection and tutelage of the superior races of the world."”

Jewish Southerners made adaptations to long-standing Jewish tradi-
tions and practices that would have horrified even the most secularized
Jews of Europe. A high proportion of Southern Jews dated and intermar-
ried with their age-old enemy, the Gentiles;"” non-Jews were allowed to
be buried in the synagogue’s cemetery; and Jewish dietary laws were jet-
tisoned in favor of Southern cuisine—despite its concentration on pork
and other forbidden ingredients. Kosher laws forbade the consumption
of shellfish, but in 1878 the Fewish South newspaper reported a wedding
dinner featuring an oyster-eating race, “as if it were a usual occurrence.”
For the most part, “the community apparently did not even consider
keeping kosher.””” The very identity of a Jew—as determined by the
faith of the mother—was even changed such that a Jew could be consid-
ered eligible for temple membership if solely his father were Jewish.
There even developed among some Jewish parents the sentiment that the
Southernness of their children’s chosen mates was more important to them
than their Jewishness."”

1999), 227. Originally published in A7H 73, no. 1 (1983): 39-55. Also, Zola, “Why Study Southern Jewish
History?” 11; Burton Alan Boxerman, “The Edison Brothers, Shoe Merchants: Their Georgia Years,”
Georgia Historical Quarterly 57, no. 4 (winter 1973): 524.
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176 Benjamin Kaplan, The Etemal Stranger: A Study of Jewish Life in the Small Community (New York:
Bookman Associates, 1957), 85; Reilly, “Religious Leaders and Social Criticism in New Orleans,” 274;
Leonard Rogoff, “Is the Jew White? The Racial Place of the Southern Jew,” A7H 85, no. 3 (1997): 202.
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These American-styled renovations were accomplished without much
resistance. Jewish immigrants seemed ready to shed the rigidity of tradi-
tional Jewish life in the European shtetls. Rabbi and scholar Bertram W.
Korn lamented that even though “there were Jews in colonial Louisiana,
there was no Judaism.”"” Elliott Ashkenazi, without much alarm, adds,
“The rituals associated with the religious practice of Judaism must not
have been very important to them.”® In fact, Carolyn Lipson-Walker
locates these new Southern behaviors outside Judaism altogether: “The
style of Southern Jewish everyday life is upper-middle class White,
Southern Christian.”'®

And because of this laissez-faire attitude, the formation of traditionally
Jewish communities—with the establishment of religious institutions such
as synagogues, schools, and cemeteries—was unusually slow in the South.
When Jews arrived in Louisiana, for example, “little attention was paid
to the establishment of congregations in the state,” as most found the
pursuit of the boundless economic opportunities of the slave-based econ-
omy to be more enticing. According to Ashkenazi, “The immigrants ap-
peared too concerned with making a living to worry about syna-

gogues.”1#

The Racial Wisdom of Rabbi Wise

Yesus was/ as near lunacy as was Caligula when be proclaimed bimself
the highest god. The idea is so absurd, so inexpressibly stupid and blas-
plemous, that one must lose his reason first before be can think it.

—Rabbi Isaac Mayer Wise, founder of Reform Judaism

When they did convene to observe their faith, writes Dr. Leah Hage-
dorn, Jews attempted to make their individual and collective religious
behaviors “appear as similar to Protestant practice as possible,” the Jews
believing that “a public affirmation of faith would ‘elevate’ them in the
eyes of the Gentiles.”®® Ultmately, this extraordinary religious revision-
ism became known as Reform Judaism and formed the branch of Juda-
ism that is today practiced by most American Jews. Its leader and foun-
der, the Rabbi Isaac Mayer Wise (1819-1900), is as central to this
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movement as the Reverend Dr. Martin Luther King, Jr., is to Black
Christianity and the Civil Rights Movement.

In 1875, Rabbi Wise founded the Hebrew
Union College in Cincinnati, a theological
school that for a long time was the only semi-
nary for the training of rabbis in America. It
gave Wise the power to impress his Judaic vi-
sion upon generations of American rabbis.
Unfortunately for American Blacks, his racial
ideology was purely Southern,'® staunchly
pro-slavery, and boldly white supremacist.

Rabbi Wise viewed Blacks not as victims of
an unjust international flesh trade, but as
subhumans “representing all that is debased
and inferior in the hopeless barbarity and
heathenism of six thousand years.” As pub-
lisher of The Israelite, “the world’s largest Jew-
ish newspaper,” he argued for the mainte-
nance of Black African slavery, reasoning that “The Negro was never
free; and his bondage in Africa was simply duplicated in a milder form
when he was imported here.” He detested the abolitionists, calling them
“demagogues” and “demons of hatred and destruction” who “know of
no limits to their fanaticism.”'® In fact, according to Dr. Harold Brack-
man, abolitionism “in Wise’s mind...was the major threat to Jewish exis-
tence in mid-nineteenth century America.”'® Sounding very much like a
Ku Kluxer, the renowned rabbi opined:

Rabbx Isaac Maycr Wise

All mongrel races in which the blood of either the two or three races is
mixed, experience teaches and science has established, degenerate and dis-
appear in the course of time.'®

Rabbi Wise apportioned human value on the basis of skin color and
advocated laws and policies that reflected this racism. He posed Europe-
ans and Blacks as inherently opposite and challenged government immi-
gration policies that did not make such a distinction. “Do you think the
Israelites of the South must be your white slaves,” he angrily asked, “as

184 Barkai, Branching Out, 119.
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you in your naturalization laws treat the foreigner, placing him below the
negro?”’'e

When he thought abolitionists were not properly outraged at General
Grant’s 1862 order banishing Jewish merchants thought to be smuggling
supplies to the enemy,'® Wise brusquely reminded them of their debt to
Judaism:

[IIf so many Negroes had been injured as were Hebrews [by General
Grant]...you would have cried as loudly as the people of Sodom and Go-
morrah; but for the white Hebrew who gave you a God and a religion, you
had not a word to say.'®

He condemned Presbyterian leaders as “hypocrites” who “embrace the
distant negro [sic] and rebuke the distant slaveholder.”' Rabbi Korn re-
counted an incident of Wise’s rage against the Black man:

In June, 1867, Wise visited Richmond and was bitter in his reaction to the
results of the war, whereby the negroes seemed destined to assume control
of the entire Southland. He wrote of the negroes roaming the streets at will,
while the whites remained in their homes. Undoubtedly he was absorbing
the propaganda line of the defeated Confederates when he predicted that the
whites would eventually be forced to leave the South; then the negroes
would be in full command and would stimulate a flood of negro immigra-
tion from Africa.'®
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tory (New York: Twayne, 1955), 85.
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For over half a century Rabbi Wise exerted “an immense influence on
the pivotal religious and institutional issues of American Jewish life.”*
He preserved, renovated, and amplified the age-old 7almudic anti-African
canards,"™ even declaring that the Black man was “a separately-created
species.”®™ From his rabbinical perch in Cincinnati just outside the
northern boundary of the Confederacy, Rabbi Wise aggressively pro-
moted this racialistic version of Judaism to some of the most notable Jew-
ish clerics in American history. Southern rabbis such as Max Heller,
Morris Newfield, Isidore Lewinthal, Max Raisin, David Marx, and
Moses Jacobson—all of whom served in the heart of Jim Crow rule—
were trained by Wise. '

In 1884, the examinations for degrees from Wise’s Hebrew Union Col-
lege were administered by Rabbi James K. Gutheim of New Orleans—
the very same man who prayed to God for the success of the Confederate
slaveholders, and who famously fled his beloved city rather than sign an
oath of loyalty to Lincoln’s “unrighteous invaders.” When racial desegre-
gation of the New Orleans school system was proposed, Gutheim
founded a Hebrew school in protest.'’

Certainly, this newly minted race-based Judaism facilitated the transi-
tion from a European legacy of animosity to a new American tradition of
cooperation in order to accomplish a common goal—the formation of a
society based on a mutually beneficial white supremacy. Jews did not
hide one to practice the other: their Judaism—as they understood it—
perfectly reinforced, buttressed, and coincided with white supremacy.!®

Dr. Clive Webb was clear about this when he wrote, “[O]f all the accu-
sations leveled against Jews, one in particular threatened their social sta-
bility. That accusation was that Jews were not white.”"*® Professor Hage-
dorn explains the racial motivation for the Judaic modifications:

When Southern Jews sought rabbis they did so with the purpose of having
someone to explain Judaism to Gentiles, believing that would enable them
to claim the status of a white religion rather than being relegated to a posi-
tion as a racial other.2®
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Rabbi Wise’s Reform Judaism, with its distinctly Dixie imprint, was
manifested in many ways in the lives of Southern Jews, who, by and
large, made their living in retail and wholesale business.?! The commu-
nity of Christians, enriched by the slave system, patronized Jewish mer-
chants, providing them with lucrative benefits, which in turn allowed
them to subsidize their clergy. For example, Rabbi Morris Newfield,
leader of Birmingham, Alabama, Jews from 1895-1940, became a rab-
binical agent for Jewish business interests.?? He altered his worship serv-
ices “to correspond to the wishes of his congregants made largely of re-
tailers and businessmen.” They needed “an envoy” to the Christian
community to “play up’ the religious connection of the Jews to ancient
biblical times, an image that played so well for them in the bible belt.”
According to his biographer, “Newfield complied.”?*

Even Chanukah, the eight-day-long Jewish holiday ending a few days
before Christmas, was rescheduled to fit Jewish business interests. Jews were
said to “profit from the Christmas frenzy,” despite it being the birth cele-
bration of the Christian Saviour. In some cases Jews celebrated Chanu-
kah around a Christmas tree on Christmas day just to make it “conven-
ient for the busy retail merchants.”2*

In New Orleans, the local congregation came under the control of the
“intermarried Jewish business community.”?* Rabbi David Marx led the
wealthy and assimilated Atlanta congregation and was said to have “shed
rabbinical garb in favor of a business suit.” He forbade the singing of tra-
ditional Jewish songs; he repudiated Zionism and the idea of a Jewish
state; he altered wedding ceremonies to exclude wine and other tradi-
tional trappings; and he openly criticized those Jews who practiced the
traditional ways, even suggesting that Orthodox Jews were the cause of
whatever “anti-Semitism” may have existed.?
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