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Introduction

Robert Fludd was the most prominent Renaissance Christian
Neoplatonist alchemist of his time, and the greatest
summarizer and synthesizer of that tradition of his age. There
were several major influences in his life: 1) his profoundly held
spiritual beliefs; 2) his family heritage; 3) his broad Renaissance
education. which centred on the Platonic-Neoplatonic
philosophical outlook allied with alchemy and Paracelsian
medicine; 4) his steadfast belief in the comprehensible,
integrated nature of the universe and everything in it. The first
was expressed through his insistence on the true wisdom of
God being the basis for his philosophy and his frequent
reference to the Bible as proof of physical and metaphysical
principles; the second through the proud display of his coat
of arms in his two portraits in his books, his church
monument, and his remarks in Dr Fludds Answer unto M. Foster;
the third through the astonishing breadth of his knowledge,
which even led to the accusations of his having help from the
Rosicrucians in writing his History (see ‘A Philosophical Key’,
Chapter 4); and the last through the monumental attempt in
his works to show the exact details of how the universe and
everything in it came into being, related to one another, and
carried out 1ts assigned role; all of which was in accord with
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esoteric sense of the Bible, the Cabala, musical harmonies and
alchemical axioms. With Fludd, the Renaissance Christian
Neoplatonist/Hermetic tradition that began with Marsilio
Ficino in Florence reached its greatest expression. His legacy
of voluminous written works, with unsurpassed illustrations,
and his engagement with some of the leading figures of the
day make him stand out as a key to understanding the world
of the early seventeenth century.

After Fludd’s death, the forces already at work bringing
about a sea change in Western thought, commonly called the
Scientific Revolution, became prevalent, and both he and his
world faded into the background. Until the 1960s — except
for the pioneering post-war work of C. H. Josten — Fludd was
usually considered just an occultist Rosicrucian, and was only
of interest to those concerned with esoteric subjects, such as
Mme Blavatsky, the Theosophical Society founder, and the
writer Arthur Edward Waite (1857-1942). In the mid-sixties,
that changed, due to two pioneering books: Frances Yates’
Giordano Bruno and the Hermetic Tradition (1964) and Allen
Debus’ The English Paracelsians (1965) (see Bibliography for full
details). The former showed the influence of the writings
attributed to Hermes and, indeed, the influence of the entire
Neoplatonic renaissance that stemmed from the work of
Marsilio Ficino in late fifteenth-century Florence. Its impact
on Fludd is clear. Dame Frances continued to add intriguing
fact and speculation to the field, and created a new perspective
on the era from the history of thought. Allen Debus’ approach
from the history of science and medicine also did much to
restore Fludd as an important figure of the early Scientific
Revolution. His several books and many articles will no doubt
assure continued recognition of Fludd's significance for his
time. My own book, Robert Fludd and the End of the Renaissance
(Routledge, 1988), owes much to the pioneering work of both.

Background

Fludd was born at the family’s country manor in Kent, Milgate
House, a few days betore 17 January 1573/4, when he was
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baptized at the Bearsted Parish Church. Descended from
gentry on both sides of his family, he proudly displayed his
coat of arms in his portraits and placed the title of Esquire
before Doctor as being most appropriate for one of gentle
birth.

The Fludds were originally from Wales, but had made
their home in Shropshire for some three generations or more
before Robert’s father, Sir Thomas Fludd, acquired Milgate
House in the mid-1560s and married Elizabeth, the daughter
of Philip Andrews, Esquire, of Wellington in Somerset.! Sir
Thomas built his fortunes on service to Qucen Elizabeth I,
beginning as a victualler to Her Majesty’s troops in the
garrison towns of Berwick and Newhaven in the early 1560s.
After he acquired Milgate House, he was appointed Justice of
the Peace for the Bearsted district, a post he held until his death
in 1607. In 1568 the Queen also granted him lifelong tenure
of the post of Surveyor of Crown Lands in Kent and the cities
of Rochester and Canterbury, and in the mid-1580s made him
Receiver of Crown Revenues for Kent, Surrey and Sussex. In
1589, Elizabeth sent 4,000 troops to France to aid the French
King and appointed Sir Thomas paymaster. It was this latter
service that won him knighthood in January 1589/90 when the
English force returned. On the accession of James I in 1603,
his stewardship of some 20 manors in Kent was renewed by
letters patent. Sir Thomas also represented the borough of
Maidstone, Kent, in three parliaments, 1583, 1597-8 and 1601,
Trained in the law, he was given the honour of admission o
Gray’s Inn on 9 March 1600/01.?

Sir Thomas and Elizabeth Fludd had twelve children in all,
nine of whom lived to adulthood. There were six sons:
Edward, Thomas, William, John, Robert and Philip; and three
daughters: Joan, Katherine and Sarah. Elizabeth Fludd died in
1592, the year Robert entered Oxford, and Sir Thomas was
remarried to Barbara, daughter of Matthew Bradbury,
Esquire, of Essex, the widow of Sir Henry Cutts. When Sir
Thomas died in 1607, only Thomas, John, Robert and the three
daughters were still living.*

Robert was the seventh child, and very likely received his
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early education from tutors at home. It may have been some
now unknown tutor who intrigued the unusually studious
youngster with the mysteries of the universe and started him
on his personal journey of discovery. On 10 November 1532,
at the age of 18, Robert followed his older brother John in
matriculating at St John's College, Oxford. But unlike his
older brothers, he decided not to study the law, and was
enrolled in the Arts faculty. His tutor was John Perrin (1558-
1615), who became a Doctor of Divinity and was the lecturer
in Greek at the college.*

At that time, it was unusual for sons of knights and peers
to actually graduate, even though it was fashionable to attend
university for a while; but Fludd was clearly of a serious
scholarly bent, and finished his BA m 1596, and MA in 1598.
[t was at St John’s that he further developed his interest in the
Neoplatonic view and began systematizing his studies, works
that would later appear as chapters in his books. Fludd relates
a story of his tutor, Perrin, bursting into his room while he
was working on his treatise on music, and demanding that he
use his astrology to find out who had robbed him; he obliged.

Although Aristotelian structure and content was strongly
present in the umversity education of the day, there was a
significant infiltration of Platonism, and from the story of the
tutor, the occult arts were clearly used by Fludd and were
known to his tutor. [t was also from this period that Fludd's
interest in medicine derived, because St John’s was one of the
few colleges at Oxford that had a medical Fellow in residence,
and the President of the College while Fludd was there (Ralf
Hutchinson) had in fact been the medical Fellow; he later
became a theologian. Because of its strong theological content
and orientation, Fludd’s undergraduate education also
strongly reinforced the framework of his Judaeco-Christian
heritage.’

Travels Abroad

It was accepted that part of a well-bred gentleman’s education
should include foreign travel, so, in July 1598, when Fludd
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received his MA, he wrote in the register that he was going
abroad. For most of the next six years, he travelled in
continental Europe, tutoring, writing and visiting places of
interest to him, including France, Spain, Italy and Germany.
From different passages in his books, a likely itinerary would
have taken him from England to Paris for a time, where he met
Lord Bourdalone, the Chief Secretary to Charles of Lorraine,
fourth Duke of Guise; Bourdalone and Fludd becamic good
friends. From there he stopped at Lyons, then headed south,
but his passage to Italy was blocked by snow in the St Bernard
Pass, so he passed the winter of 1601-2 in Avignon. Here he
wrote his treatise on geomancy for the Papal Vice-Legate, and
those on the art of motion and astrology for Reginaud of
Avignon. He also dedicated tracts on music and the art of
memory to another noble student, the Marquis de Orizon,
Viscomte de Cadenet. When winter passed, Fludd was
summoned to Marseilles, where he instructed the Duke of
Guise and his brother Francois, a Knight of Malta, in
mathematics. He wrote the sections of his Macrocosm history
on arithmetic, geometry, perspective and the ‘secret military
arts' for Francois® instruction. Sometime after that, he went
on to Provence, then crossed over into [taly, where he travelled
through Livorno to Rome. There he said he met a Master
Gruter, a Swiss, who taught him a great deal. Then he appears
to have gone to Venice, and on to Augsburg. While in
Germany, Fludd would no doubt have visited the court of the
Elector Palatine in Heidelberg, which had a famous library and
warm relations with England; and the Court of Moritz the
Learned, Landgrave of Hesse, in Kassel. At some point, he
travelled in Spain, but exactly when is not known. ¢

Medical Practice

In late 1604 or early 1605, Fludd entered Christ Church
College, Oxford, to take degrees in medicine, and on 16 May
1605, he was granted a MB, MD and licence to practise. After
graduation, he set up a medical practice in London and applied
for admission to the College of Physicians, the governing
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body of medical affairs in the city. After some heated
exchanges with some of the Censors of the College about
Paracelsian vs Galenical medicine and several examinations, he
was admitted as a Fellow on 20 September 1609. He himself
served as Censor in 1618, 1627, 1633 and 1634, and enjoyed
the company of his good friends William Harvey, Richard
Andrewes (who was a classmate of his at St John's, Oxford)
and Sir William Paddy, to whom Fludd dedicated his medical
work, the Medicina Catholica (Catholic Medicine) of 1629.
Fludd gave the public anatomy lecture at the college at least
once, in 1620, and actively participated inits work. He showed
his pride in being a member by donating a set of his works
for the library in 1635, leaving it £20 in his will, and being
the first Fellow known to mention his membership on his
church monument.’

Fludd practised medicine from his house in Fenchurch
Street, and had a resident apothecary. From various threads of
evidence, it would appear that he was well versed in
Paracelsian medicine and its attendant Christian Ncoplatonic-
Hermetic-alchemical metaphysics, but in fact employed much
standard Galenical medicine of the day in his practice. In 1618,
the College of Physicians issued its book of standard
pharmacology to be followed in the city, the Pharmacopoeia
Londinensis, and Fludd is listed at the beginning with the other
members as an author. Since this was one of the areas governed
by the College, Fludd’s practice would clearly follow this
standard.®

Fludd’s theory of disease was that a wind controlled by
an evil spirit excites lesser evil spirits in the air that are always
present. The latter may enter the body through the pores or
from breathing; and, if there is a weakness somewhere in the
body, the evil forces will attack the bonds that hold the four
humours 1n balance, which causes a malady. If it is not
properly attended to, the imbalance will become so violent
that it will cause the entire physical body to collapse.
Treatment consists of restoring the imbalance by providing,
through a sympathetic compound, the angelic forces that were
weak and allowed the malady to occur in the first place. The
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administered medicine worked through sympathetic natural
magic, and could consist of appropriate herbs gathered under
the right astrological influences. chemical medicines or
‘magnetic’ preparations, such as the weapon-salve, that
worked at a distance.’

Alchemical Laboratory

In 1606, Fludd returned to the Continent, which we know
from a letter written by Sir Thomas Fludd to the Earl of
Salisbury:

1606, August 20 — A Son of minc being a doctor of physic and
greatly desirous to have conference with certain physicians, Italian
and French, now in France, his acquaintance and good friends in
his travel beyond seas, touching secrets and other things
concerning that study, and to recurn within two months, about
a month past went over into France and landed at Dieppe, from
whence he wrote the letter herein . ..

Sir Thomas included the only known letter of Robert Fludd's
in order to alert the Earl about a possible place of entry by
traitors into England. Fludd had been detained briefly on the
English coast because of his resemblance to a suspect, and he
found out more from boatmen who were lodgers at the same
inn, the ‘Fleur de Lewse’ in Dieppe. It also contains a
description of Fludd:

Robert Fludd to Sir Thomas Fludd, his father.
I was examined lying at Hide [Hythe] because I was of the
description of him that was searched after, for he had, they said,

a small stature, lcan visage, auburn hair, etc .. . !

[t may have been on this trip or a subsequent one that Fludd
recruited a French ‘operateur’ or technician to set up and run
an alchemical laboratory for him in London. The main proof
of his view of the origin and dynamics of the universe, he
maintained, was his alchemical experiments with wheat, and
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since we know that his History of the Microcosm and Macrocosm
was finished about 1610-11, he must therefore have set up his
laboratory between about 1606 and 1610. !

Associations

Fludd was associated with three circles in England and various
friends on the Continent. The first of his circles encompassed
his medical colleagues in the College of Physicians in London.
Among the most notable of these were Willam Harvey and
Sir William Paddy. Fludd witnessed a number of Harvey’s
anatomical investigations, and was the first to agree with his
theory of the circulation of the blood in print. It has even been
suggested that Harvey may have derived his theory of blood
circulation from Fludd’s metaphysics.'? Sir William Paddy
was James I's Physician-in-Ordinary, to whom Fludd
dedicated the first part of his Medicina Catholica. Fludd also tells
us that another medical colleague, Richard Andrewes, was his
‘worthy friend,] and had read his History of the Macrocosm
manuscript about 1610.

The second circle included those with alchemical interests,
the most prominent of whom was John Thornborough, the
Bishop of Worcester at Hartlebury Castle, which was
described by a contemporary as ‘an Apollinian Retreat, as a
living library, a flourishing Academy, or a religious abbey’ !’
Fludd was a good friend of the Bishop and his son, Sir Thomas
Thornborough, and was a guest at the castle on at least one
occasion. Fludd dedicated his Anatomiae Amphitheatrum to the
Bishop, and the latter’s treatise on the Philosopher’s Stone of
1621 contains four references to Fludd’s Tractatus Theologo-
Philosophicus, which included praise for the Rosicrucians. Fludd
dedicated the Philosophia Sacra of 1626 to another eminent
cleric, John Williams, Bishop of Lincoln.

The third circle of Fludd’s associates centred around Sir
Robert Bruce Cotton (1571-1623) and his renowned library,
which, among many other works, included the remains of
John Dce’s Iibrary. Fludd dedicated the second part of his
Medicina Catholica to Cotton, whom he calls his ‘singular
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friend” This circle included the scholars and antiquaries
William Camden (1551-1623) and John Sclden (1584-1654),
the latter praised Fludd's medical skill in curing him of a
sickness 1n the dedication of the first edition of his Titles of
Honour of 1614.

On the Conunent, we know that Fludd met many people
on his six-year sojourn and stayed in contact with them, as
seen in Sir Thomas Fludd's letter above and those attached to
the ‘Declaratio Brevis’ (see below and Chapter 3)."

Written Works and Controversies

Fludd tells us that he was at work on his treatise on music at
Oxford in the 1590s and was already well versed in astrology.
To tutor Charles of Lorraine and his brother Francois, he
wrote treatises on arithmetic, geometry, perspective ard ‘the
secret military arts” in about 1601-2. Through the carly 1600s,
both during and after his continental travels, he continued to
write, and completed his [listory of the Macrocosm by about
1610-11, after which he no doubt went to work on the
Microcosm. By 1614, Fludd had reached the age of 40, was well
established 1n his London medical practice and alchemical
experiments, and had over 20 years of his philosophy written
in manuscript.'” But the event that propelled him into print
was the furor over publication of the Rosicrucian manifestos
beginning in that year. In 1614, from the press of Wilhelm
Wessel in Kassel came a book with the title:

Universal and General Reformation of the Whole Wide World;
together with the Fama Fraternitatis of the Laudable Order of the
Rosy Cross, written to all the Learned and Rulers of Europe; also
a short Reply sent by Herr Haselmeyer, for which he was seized
by the Jesuits and put in irons on a Galley; Now put forth in print
and communicated to all true Heares.'®

The ‘General Reformation’ is a satire by Trajano Boccalini of
1612, which doubts that a general reformation can ever be put
into place by relying on the learned establishment. The Fama
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tells a marvellous mythological tale of Brother R.C., an initiate
into the divine mysteries, who founded the secret Fraternity
of the Rosy Cross after failing to convince the learned
establishment of the cruth of his knowledge; and expresses the
desire to make the Fraternity's presence known now because
of the rediscovery of Brother R.C's wondrous tomb. The
Haselmeyer letter says that he saw the Fama in manuscript in
the Tyrol in 1610. In early 1615, the Fama was tollowed by the
Confessio Fraternitatis R.CC., Ad Eruditos Europae from the same
publisher, a work which continued the story, but in more
didactic language. Later in 1615 Wesscl published the Fama and
Confessio together in one volume. In the Fama, those of like
mind and heart are invited to join the Fratermity:

So according the will and meaning of Fra: C.R.C. we his brethren
request again all the learned in Europe, who shall read (sent forth
in five Languages) this our Famam and Confessionesn, that it would
please them with good deliberation to ponder this our offer, and
to examine most nearly and most sharply their Arts, and behold
the present time with all diligence, and to declare their mind.
cither Communicato consilio, or singulatim by Print.
And although at this time we make no mention cither of our
ames, or meetings, yet nevertheless every one’s opinion shall
assuredly come to our hands, in what language so ever it be; nor
any body shall fail, who so gives but his name to speak with some
of us, either by word of mouth, or else if there be some let in
writing. !’

Just about everything in the manifestos would appeal to Fludd:
their purpose of reforming learning, medicine, religion and
politics, of revealing all the divine secrets of nature to the
worthy, and of restoring union and concord in Europe along
Protestant Hermetic-Paracelsian lines. They were, in effect, an
expression of the Renaissance ideal.

The Eurcpean presses were kept busy for the next few
years publishing replies to the manifestos, both for and
against, as well as supplications for membership in the august
order. One serious reply against the Brotherhood that caught
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Fludd’s attention came from Andreas Libavius (1540-1616), a
German Lutheran chemist. Libavius had established his
reputation by publishing a plain-language textbook on
chemistry and chemical medicines, and engaged in the
chemical debates of the day. In several works, he attacked the
Fraternity, primarily for heresy, sedition and use of diabolical
magic to effect their results. Fludd saw Libavius’ Analysis of the
Confession of the Fraternity of the Rosy Cross (Frankfurt, 1615),
and sketched a quick reply that could be sold at Frankfurt
book fair in the spring of 1616, the Apologia Compendiaria, or
a Brief Apology, washing away and cleansing the stain of suspicion
and infamy applied to the Fraternity of the Rosy Cross with, as it were,
a Fludd of truth (see Chapter 1). The Apology outlines a longer
work to appear the following year, and contains an epilogue
to the Brothers R.C., humbly requesting consideration as a
candidate for their order. Fludd would in fact have been ideal
for membership. '®

In 1617, Fludd published three books: the promised longer
apology for the Rosicrucians, a small mystical work on life,
death and resurrection, and the first volume of his magnum
opus. The apology for the Rosicrucians, the Tractatus apologeticus
integritatem Societatis de Rosea Cruce defendens, included the
previous year's Apology as a proemium. It rcbuts Libavius’
Analysis by juxtaposing passages from it with ones from the
Confessio, and asserts that magic, the Cabala and astrology are
true arts if rightly done. Fludd deplores the state of teaching
of natural philosophy, medicine, alchemy, mathematics and
the moral arts in the universities, which rely too heavily on
the superficiality of Aristotle and Galen while the true essence
of things is ignored, and asserts that the key to understanding
how all things are related comes from an occult knowledge of
the musical harmony throughout the universe. Last of all, he
shows how the ‘divine light’ 1s the central animating force in
the created universe, and how many wondrous effects may be
manifested at a distance through divine principle and without
diabolical help. The Tractatus apologeticus closes with the same
letter to the Rosicrucians with this addition:
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Farewell, Brothers most dear. in the name of those whom you
sincercly honour. Farewell. 1 say, and farewell again: favour me
and approach me (I implore and entreat you by your assurance
and because of the ignorance of the age in the true and pure

Philesophy): he mindtud of me and your promises.

Both the apologies were published in Leiden by Godfrey
Basson. the son of an Englishman and a lover of occult
subjects. '

Fludd's other two books of 1617 camc from the press of
Johann-Theodor de Bry, with whom Fludd enjoyed a long and
fruitful relationship. The first was a small work entitled
Tractatus Theologo-Philosophicus . . . de Vita Morte et Resurrectione,
which he penned under the anagrammatic pseudonym
‘Rudolto Otreb, Britanno. This work may have been in
progress when the Rosicrucian manifestos appeared. The small
book was dedicated to the Brothers R.C., and they were
mentioned in 10 of the 126 pages, which deal with life, death
and resurrection along the characteristic lines of Fludd's
philosophy. In the section on life, Fludd maintains that the
arcane mysteries of the patriarchs, prophets and apostles
remain among men, and that there is a terrestrial paradise as
well as celestial. The key to the hidden wisdom of Moses and
Eliasis still present among certain elect of clean and pure heart,
who have superhuman powers, but remain unknown to the
ordinary world and live in their secret houses of the Holy
Spirit. ?

Having satd this, Fludd addresses ‘the most illuminated
Brothers’, saying he has dilhigently scrutinized the Fama and
Confessio with his eyes and his soul, and concluded that they
are in fact illuminated by the divine spirit, and that the
Brothers have been shown the things which were prophesied
mystically in the Scriptures as preceding the end of the world.
If their actions are in consonance with their words, then their
predictions must be believed, since they conform to sacred
truth. The Brothers are praised for being able to make gold,
but yet disdaining the carthly kind for the heavenly. Fludd
issues an invitation to all humanity, whose minds are befogged
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with ignorance, to join with him in acknowledging that the
Fraternity of the Rosy Cross is, without doubt, under the
guidance of the sacred spirit, and that the Brothers reside at
the summit ot a high mountain where they may inhale the
most sweet and rarefied aura of the psyche. which is the
adornment of true wisdom.

In the section on resurrection, Fludd compares the gold
of the impious and spurious alchemists to the heavenly kind
spoken of by the Brothers. Indeed, the great mystery of the
resurrection ts shown by the most illuminated Fraternicy in the
description of Brother R.C’s tomb 1. the Fama: the
mcorruptible wisdom of Christ is represented by the sun in
the ceiling of the tomb, which shines down on his undecayed
body.?

Given Fludd's two Rosicrucian apologies in his own name
and the Tractatts Theologo-Philosophicus, his probable links with
Michael Maier, the other major Rosicrucian apologist (see
below) and the similarity of his thought and that of the
manifestos, it is not surprising that he would have been
considered an initiate of the Fraternity. But Fludd’s own words
on the matter, given as an oath in the unpublished ‘A
Philosophical Key’ (see Chapter 4) clearly lay that centuries-
old idea to rest.”

The third book of 1617 was far and away the most
important: the first volume of the History of the Microcosm and
Macrocosm, which was dedicated to God and James I and dealt
with the creation, structure and dynamics of the Macrocosm
(see Chapter 2 and Bibliography). It was followed the next
year by the second part, the De Naturae Simia, which covered
the arts and sciences of man, through which he becomes the
‘ape of nature’.

Thus, by 1618, Fludd had published two overt and one
covert apologies for the Rosicrucians and the two volumes of
his History of the Macrocosm; the ramifications were to prove
interesting. That same year he also was elected a Censor of the
College of Physicians, and on 12 May, two holders of the
monopoly patent for making steel in England complained to
the Privy Council that *. .. one Robert Floude, doctor of
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physicke, hath entertayned a Frenchman to practise the same,
hath sett up furnaces, and is now in worke [making steell’ The
Council directed the Barons of the Exchequer to suppress the
unwarranted steel-making as it saw fit.”* Fludd’s reply would
come two years later.

Apparently later in 1618 or early 1619, ‘some envious
persons’ called to James I's attention that Fludd had written
a work dedicated to him containing spurious philosophy, and
that he was an unchaste man who had also defended the
Rosicrucians, who were guilty of heresy and religious
innovation. The King thereupon called Fludd before him to
explain his works. The audience apparently went very well,
as Fludd reported later in Dr Fludds answer unto M. Foster (see
Chapter 7), and James became Fludd's patron. In the course
of the interview, James must have suggested that Fludd write
out a digest of his defence, which he immediately set out to
do in late 1618 or early 1619, the result being his ‘Brief
Declaration to James I' (see Chapter 3).

In this Fludd denies that the Rosicrucians are guilty of
religious innovation and heresy because they are
acknowledged by German Catholics and Lutherans to be
Calvinists, and he himself has always been a steadfast adherent
to the reformed religion of England. As to the charge he was
unchaste, he swears before God and His Majesty that he is a
virgo imaculata. He defended the Rosicrucians because they
advocated ‘the revelation of the true basis of mnatural
philosophy, commonly unknown to this day, and the
discovery of the profound secret of medicine ..." To add
credibility to his defence of the Macrocosm history, Fludd
includes letters of praise from the Continent, the most
important of which is from Dr Gregor Horst (see notes to
Chapter 3).

Another piece of intriguing information comes from the
‘Declaratio”: Fludd explains that the dedication of the
Macrocosm to God and James I came after some controversy
‘between the individual to whom I entrusted this volume in
England and the engraver and printer concerning the
dedication of my work’ It seems that the courier wanted to
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dedicate the book to the Landgrave of Hesse, while the printer
and engraver (Johann-Theodor de Bry and Hieronymus
Gallerus) wanted to give 1t to the Count Palatine, so Fludd
stepped in and settled the matter. It would appear that the
‘trusted individual” was Michael Maier (¢.1568-1622). Maier
made a trip to England after 1612, and made 2 number of
acquaintances, including Sir William Paddy (to whom he
dedicated a book, as did Fludd) and very likely Fludd himseif.
In hus Atalanta Fugiens of 1618, Maier mentioned a Tractatus de
Tritico which 1s probably Fludd’s treatse on his experiment
with wheat (see ‘A Philosophical Key’, Chapter 4).7* Since
Maier was the other main Rosicrucian apologist (Silentium Post
Clamores, 1617, Symbola Aurcae Mensae, 1617, Themis Aurea,
1618), was also published by de Bry and dedicated three of his
own works to the Landgrave of Hesse, whose service he was
in for a time, 1t is quite likely 1t was he who carried Fludd’s
manuscripts to de Bry and started their long relationship.

Whether James | read the ‘Declaratio’ we do not know, but
1t 1s in the Royal Manuscripts collection of the British Library
and provides us with an interesting look at Fludd's views as
presented to the King. We do know that it was during this time
of controversy that James became Fludd’s patron and had the
Privy Council consider his application for a patent (see
below).*

In 1619, the first section of Tract One of the Microcosm
history (dedicated to James [) appeared from de Bry in
Oppenheim, and Fludd went to work writing ‘A Philosophical
Key’ as a sequel to the ‘Brief Declaration’ (see Chapter 4). No
doubt he felt that a response should be made to those who had
denounced his work to James in the first place and others of
their kind. The n2w work would also give him the
opportunity to explain his metaphysics in a more concise way
and show its underpinnings with his experiments on wheat.
[t is interesting that in this manuscript, kept at Trinity College,
Cambnidge, unknown until recent years and published only
i 1979, Fludd expresses chagrin about lus Rosicruaan
apologies: they did nothing to attract the attention of the
Brothers R.C. (the same experience that all the applicants had);



28 ROBERT FLUDD: ESSENTIAL READINGS

and cven though some of Fludd’s detractors at court
maintained that the brothers must have helped himm write his
volumes, he swears that he has never knowingly seen or met
any of them, and that he had finished the treatises of the
Macrocosm history four or five years before he heard of the
Fraternity. As for his detractors, they were made to admit that
they had not even read his books, and those who had didn’t
understand them!

The heart of ‘A Philosophical Key’ is the tract ‘Of the
Excellency of Wheat". This alchemical experiment Fludd said
was the basis of his entire philosophy, and is probably the
Tractatus de Tritico mentioned by Michael Maier and the ‘Lib.
de Tritico’ listed in the commonplace book of Joachim
Morsius, who made a trip to England from October 1619 to
February 1620. It was not published until 1623 in the
Anatomiae Amphitheatrum, and bore the title De exacta alimenti
panis seu tritici anatomia. It was by then stripped of the Preface,
in which Fludd provides insights about the Rosicrucians and
the controversy at the court of James 1, and includes the same
letters from the Continent as in the ‘Declaratio’; the
‘Calummiator’s  Vision, an allegorical and mythological
account of the origin of the world; and the Epilogue. Without
question, the discovery of ‘A Philosophical Key’ adds crucial
information about Fludd.*

Also in 1619, Johannes Kepler published his Harmonices
mundi (Harmonics of the World), which spelled out his ideas
of the harmonics of the universe (see Chapter 6). Kepler was
an ardent follower of Plato, Pythagoras and the Neoplatonist
Proclus, and believed, in concert with them, that creation had
proceeded according to geometric principles. In an intuitive
flash in 1595, the 24-year-old mathematics teacher thought he
saw how it all fitted together: the sun was in the centre of the
universe, as Copernicus theorized, and the orbits of each of
the planets fitted exactly into the five symmetrical geometric
solids (which is all there are), which was why there were only
six planets. His quest, for the rest of his life, was to prove it
mathematically, and along the way he made some
monumental discoveries, most notably the three laws of
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planetary motion. While residing in Linz as the provincial
mathematician in service to Emperor Rudolf 1l, he acquired
Tycho Brahe's astronomical observations, and in 1618 he
finished his Harmonices mundi. Before it was printed, however,
he saw a copy of Fludd’s Macrocosm, and added an Appendix
taking 1ssue with Fludd’s mystical approach as opposed to his
mathematical one (see Chapter 5).

Fludd rephlied to this in 1621, but first, in 1620, he published
the second section of the first tract of the Microcosm history,
and turned his attention to the steel-making tssue. He
petitioned James 1 for a patent, which was referred to the Privy
Council in May:

Their Lordships did this day, accordinge to his Majestys gracious
pleasure signifyed unto them, take consideracion of a peticion
presented to his Majestic by Robert Fludd, doctor of phisick,
wherein hee complayneth that havinge at his great expensc and
charge drawen over hither from forraine parts certaine persons
expert and skillfull in makinge of stecle, with purpose to imploy
and sett them on worke here in that mystery, for the benefitt and
behoofe of the publicke, hee is in some hazard and dainger to bee
hindered in that his good intent by a new patent nowe sought for
by some such as have alreadic discovered their insufficiencie and
abuse in thac kinde.

Forasmuch as it is conceaved that the makeinge of good and
serviccable steele within the kingdome is a matter of good
conscquence, and whorthic of all due encouragement; their
Lordships did intreate the Earl of Arundell, the Lord Digbie and
Mr. Chancellor of the Exchequer, or anie two or them, to take
notice of the foresaid peticion, and the reasons thereunto annexed,
and upon consideration thereof to report their opinion to the
Board that such further order may be taken therein as the cause
shall require.?’

The report being favourable, the Council approved Fludd’s
petition for a patent. It is of sufficient importance to quote the
record 1n full:
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At Hampton Court, the 27 of September, 1620.

Present: The Kings most excellent  Majestie, Lord
Archbishop of Canterburie, Lord Chancellor [Francis Baconl],
Lord Stewarde, Lord Admirall, Lord Marquis Hamilton, Lord
Chamberlein, Earl of Arundell, Earl of Southampton, Earl of
Kellte, Lord Viscount Doncaster, Lord Digbie, Mr. Treasurer, Mr.
Comptroller, Mr. Secretarie Naunton, Mr. Secretarie Calvert, Mr.
Chancellor of the Exchequer, Master of the Rolls, Master of the
Wardcs.

Whereas the business concerninge the makeinge of steele
within the kingdom hath been of late often debated ar the Board,
and the patent formerly graunted to certaine persons for the sole
makeinge of steele and prohibitinge the importacion of anie from
forraine partes recalled and taken in, aswell in respect of the
insufficiencie and badness of steele made by those patentees as for
other reasons of state expressed in former orders of the Board;

and forasmuch as Robert Fludd, doctor of phisick, hatk, at
his great charge, drawen over hither from forraine parts certaine
persons, and amongst others one John Rochier, a Frenchman,
skillfull and expert in makeinge of stecle, and, being an humble
suitour for a patent to sett them on work in that mystery for the
good of the publicke, did this day offerr to the Board a certificate,
under the haunds of manie cutlers, blacksmyths, locksmyths and
other artificers workinge in steele, that the steele made by the said
Rochier is very serviceable, good and sufficient, and Doctor
Fludd further undertakeinge to make as good steele as anie is
made in forraine parts, and to vent the same at easier and cheaper
rates than the outlandish steele;

that they will waste noe wood but only make it of pitt coale;
that they desire no barr of importacion more than what the
goodnes and cheapnes of their stuffe shall occasion, and thereby
that his Majestie shall have a third part of the profitt arryseinge
thereby; his Majestie and their Lordships, upon consideracion
thereof, findinge it very requisite to have the makeing of good
and serviceable steele settled within the kingdome, did well
approve of the offers made by Doctor Fludd herein, and thinke
fite that letters patents bee graunted unto him and the said John
Rochier upon securitie to be first given aswell for the makeinge
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of good and serviceable stecle as for aunsweareinge the third part
of the profitt to his Majestie. *®

The Council issued a warrant to draw up Fludd's patent on
17 November 1620.7° Exactly what he did with it is not
presently known. But Fludd's position at this point is clear:
he enjoyed the favour of the King subsequent to the discussion
of his philosophy with him; he was an established member of
the medical community; he was welcomed in the scholarly
circles around Sir Robert Bruce Cotton and Bishop
Thornborough; his alchemical laboratory graduated to the
point where he employed technicians to make better steel than
had been previously known in England; and the Privy Council
agreed that his steel was to be preferred above that made by
the prior patentees.

The Rosicrucian business, the slanders at court and the
steel-making patent behind him, in 1621 Fludd returned to
writing and published another part of the unfinished Microcosm
history, which issued from de Bry in Frankfurt. De Bry also
published his reply to Kepler in the Veritatis Proscenium.
The following year, Kepler continued the debate with his
Pro suo opere harmonices mundi apologia (see Chapter 5 and
Bibliography).

Continuing the grand Microcosim scheme, Fludd published
his Anatomiae Amphitheatrum (Mystical Anatomy), in 1623,
which was dedicated to John Thornborough, Bishop of
Worcester. Included at the end was his final revision of his
harmonic scheme of the universe and last reply to Kepler, the
Monochordum Mundi, dated 1621,

No sooner had he settled this debate to his satisfaction,
than two new ones appeared on the scene, one major and one
minor. In 1623 Fr Marin Mersennc (1588-1648), the French
mechanist, viciously attacked Fludd’s philosophy in his
Quaestiones celeberrimae in Genesim. Mersenne is best known for
the wide correspondence he carried on with many leading
scientific figures of the time and for his unceasing promotion
of the mechanistic world-view. Among other things, he called
Fludd an ‘evil magician, a doctor and propagator of foul and
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horrendous magic, a heretical magician’. Fludd was appalled
by the intemperance of the attack. and thought Mersenne to
be mad. He did not reply. however, until 1629, in the Sophie
cum moria certamen. He also wrote some revealing statements
about the affair in Dr Fludds Answer wnto M. Foster of 1631 (see
Chapter 7).

Alsoin 1623, a small work was published in London under
the title Tillage of Light by Patrick Scot, Esq. a little-known
figure. Scot maintained that the Philosopher’s Stone or elixir
was allegorical, not material, and therefore useless and foolish
to pursue. Fludd was moved to take issue with this position,
and wrote an unpublished manuscript entitled “Truth’s Golden
Harrow’, now 1n the Bodleian Library, Oxford. Even though
Fludd disdained the pursuit of the worldly chxir by calling 1t
chymia vulgaris, he nonetheless defended its actual existence (see
Chapter 6).

Still working on the uncompleted Microcosim history, in
1626 Fludd published his Philosophia sacra et vere Christiana seu
Meteorologia Cosmica in Frankfurt. It was dedicated to John
Williams, Bishop of Lincoln, and was the last part of the
Microcosm to appear. Whether he wrote additional parts is not
known, but eventually Fludd turned his attention from the
Microcosm to working on his reply to Mersenne and his mult-
volume Medicina Catholica. It was not until three years later,
however, in 1629, that he published his response to Mersenne
in the Sophie cum moria certamen. Bound with it is a short work
by a Joachim Frizius, Summum Bonum, which also refutes
Mersenne and defends the Rosicrucians. Since the latter is
rather Fluddean in tone and deals with the same issues, many,
both at the time and later, assumed it to be Fludd’s, but he
clearly denied being the author. There 1s evidence that it was
he who sent it to the printer (who did not bind it separately,
as Fludd requested) after editing, however, and he did say that
Frizius’ position represented his own.

The first part of the Medicina Catholica also came out in 1629.
It dealt with the causes of disease, the winds and airborne
spirits, and was dedicated to Sir William Paddy, a medical
colleague of Fludd’s in the College of Physicians.
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In the same year another interesting event took place in
Fludd’s life: he and his heirs were given a grant by Charles [
for some service performed for the Crown:

June 8 Westminister: Grant to Robert Fludd, Doctor of Physic,
of a messuage [dwelling-house with associated outbuildings and
propertyl and land in Kirton, Co. Suffolk, come to the Crown
by being devised by Richard Smart to Anne Deletto, an alien, to
the use of Rosamund Hewett to hold the same to such uses as by
the will of Smart are limited. Signitied to bee your Ma:ts pleasure
by Sir Sidney Mountagu.
R, Heathn?!

Exactly what this service was is presently unknown. Perhaps
Fludd used some of his continenta! contacts to gather or pass
information, or there may have been some sort of medical
treatment involved.

The second part of Fludd’s Medicina Catholica, which bore
the title Pulsus, was published about 1630. It deale with the
pulse, and was the first printed work to agree with William
Harvey's theory of the circulation of the blood. The same year,
Pierre Gassendi, whose help Mersenne had enlisted in 1628
in the polemic against Fludd, published his Epistolica exercitatio
in qua principia philosophiae Roberti Fluddi, medici, releguntur, et ad
recentes illius libros adversus R. P. . Marinum Mersennum . . .
respondetur. Although Gassendi did not agree with Fludd’s
basic views, he was critical of Mersennc's reckless accusations
and found Fludd to be a learned and Christian gentleman (see
Chapter 7).

In 1631, the third and fourth parts of the Medicina Catholica
were published: the Integrum Morborum Mysterium, which deals
with contraction and rarefaction and is dedicated to George
Abbot, Archbishop ot Canterbury; and the KATHOLIKON
MEDICORUM KATOPTRON, which includes diagnosis by
astrology and examination of the urine, and 1s dedicated to Sir
Robert Bruce Cotton.

As if to ensure that the Mersenne affair and Fludd's
controversies would continue, in 1631 a new combatant
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entered the lists: a little-known country cleric named William
Foster wrote a small tract called Hoplocrisma Spongus, or a Sponge
to wipe away the weapon-salve, and even went so far as to tack
up a notice of the book on Fludd’s door. Foster denounced
Fludd's advocacy of the weapon-salve (which worked from a
distance by a preparation applied to the weapon causing the
wound) as using diabolical forces to effect the cure, and backed
his argument by referring to Mersenne’s attack on Fludd as an
evil magician. The incensed physician dictated a quick reply
in English, Dr Fludds Answer unto M. Foster, or the squeesing of
Parson Fosters Sponge, ordained by him for the wiping away of the
weapon-salve, which provides some interesting information
about Fludd, his publisher, his relationship with James I. and
the Mersenne-Gassendi affair, and also dispatches Foster’s
contentions to the extent that he was never heard from again
(see Chapter 7).

Then Fludd prepared a tinal reply to Mersenne and
Gassendi that was published in 1633, the Clavis Philosophiae et
Alchymiae  Fluddannae, which once again defended his
philosophy in characteristic terms. That same year he was once
again clected a Censor of the College of Physicians. The next
year, he was sworn in as a brother in the Barber-Surgeons’
Company, presumably to do surgery (which physicians had
done by barber-surgeons) without criticism.

On 8 September 1637, Fludd died in his house in London.
According to his wishes, specified in his will, his undisturbed
body was wrapped in fresh linen and taken to the inn at
Bearsted in Kent to wait for nightfall. Then a torchlight
procession proceeded to the burial site at the Bearsted parish
church. Following interment, all those at the funeral (many of
whom Fludd had himself provided with their funereal dress)
returned to the inn and were entertained at his expense.*

In the tloor of the church, a brass plate over his grave reads:

In Iesu quv mihi omnia in vita morte resurgan
Under this stone resteth the body of Ro-
bert Fludd Doctor of Phisicke who chan-
ged this transitory life for an imortall
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the VIII day of September A.D. MDCXXXVII

being LXIII years of age, whose monument
1s erected in this chancell according
to the forme by him prescribed

As stated on the brass plate above, Fludd's nephew did have
a monument made for him as specified in the will. It has Fludd
in front of an open book that rests on top of a tall pedestal,
which gives the impression of a lectern. Slightly up and behind
his hatless head 1s his coat of arms, which are centred under
an arched alcove. On the face of the pedestal is the inscription:

Sacred to the Memory

of the Illustrious Physician and Man Robert Fludd. alias De
Fluctibus. Doctor of both Faculties, who after some years of
travelling  beyond  seas, undertaken successtully for the
improvement of his mind, was at length restored to his Fatherland
and was not undeservedly received into the Society of the London
College of Physicians. He exchanged life for death peacefully on
the 8th day of the month of September AY D™ MDCXXXVII,
in the 63rd year of his age.

No costly perfumes from this urn ascend:

In gorgeous tomb thine ashes do not lie;
The mortal part alone to carth we give;

The records of thy mind can never die;

For he who writes like thee — though dead —
Erects a tomb that last for aye ™

Thomas Fludd of Gore Court, Otham, in Kent, Esquire, erected
this Monument to the happy Memory of his most dear Uncle on
the 10th day of the month of August, MDCXXXVIII.*

On cither side of the inscription are arranged small marble
blocks with the names of seven of Fludd’s books, as he
prescribed them: Phisica et Technica Macrocosmi Historia; Phisica
et Technica Microcosmi  Historia;  Misterium  Cabalisticum;
Amphitheatrum  Anatomicum;  Philosophia  Sacra;  Misterium
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Sanitatis and Misterium Morborum.*®

At the ume of his death, Fludd had been at work on
another long volume explaining his philosophy, which was
published posthumously in Latin (Gouda, 1638) and English
(London, 1659). Bearing the title The Mosaicall Philosophy:
Grounded upon the Essential Truth or Eternal Sapience, his last
work runs (in some 300 folio pages) through the basic tenants
of his philosophy, namely, that it is grounded in the true
wisdom of God, as expressed esoterically by Moses in his
books and elsewhere in the Bible; that alchemical and
weather-glass experiments can prove his theories about the
order and nature of the universe; that the universe was created
in  numerical, geometric, musically harmonic and a
cabalistically consistent way; that of the ancients, only Plato
and Hermes can claim the title divine, because they alone
understood the Mosaic principles; that the philosophy of
Aristotle 1s animal, terrene, and diabolical; and that
experiments with the loadstone by Gilbert and Ridley prove,
contrary to Aristotle, that there 1s action at a distance 1n nature
(see Chapter 8).

In this book, written at the close of his active and
productive life, Fludd wanted to make one main point that
went to the heart of his philosophy, no matter how complex
in detail, and that was also the basis for his answer to his critics.
The work clearly shows him to be a Renaissance Christian
Neoplatonist, and the greatest summarizer of that tradition of
his age:

. 1t 1s most apparent that therc is no art or science, whether 1t
be abstruse and mystical, or manifestly known, be it speculative
or practical, but had his root and beginning from this true
wisdom, without that act and virtue whercof, no true and
essential learning and knowledge can be gotten in this world, but
all will prove bastardly or spuriously begotten, having their
foundation not upon Christ, the true ground, firm rock, and
stable cornerstone, on which all verity is erected, for as much as
only in Him is the plenitude of divinity; but placing the basis or
foundation of their knowledge upon the prestigious sands of
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imagination; namely, after the inventions or traditions of men,
and according unto the elements of this world, from whence they
gather the fruits of their worldly or human wisdom, that is quite
opposite in effect unto the true wisdom; namely, the cternal one,
which hath his root and original from God, and not from man."’

Notes
General note: Spelling and punctuation in Chapters 4, 6, 7 and 8 have
been modernized where possible to improve readability.
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1574
1592
1596
1596-8

1598

1598-1604

1604 or 1605
1605

1606

Chronology

January. Born at Milgate House, Bearsted, Kent.
Baptized in Bearsted Parish Church, 17 January,
25 January. Mother, Elizabeth Andrews Fludd, dies
at Milgate House.

10 November. Enters St John's College, Oxford.

3 February. Receives BA from St John's.

Studies for M A at St John’s. Writes treatise on music.
8 July. Receives MA from St John's, says he is going
overseas.

Travels in France, Spain, ltaly and Germany. Tutors
Duke of Guise and his brother. Writes treatises on
arithmetic, geometry, perspective, military arts, the
art of memory, geomancy, motion, astrology.
Enters Christ Church, Oxford.

16 May. Receives MB and MD, licenced to practise
medicine.

8 November. First examination by College of
Physicians in London to practise medicine there.
7 February. Examined by College, given permission
to practise.

2 May. Questioned by College about allegations of
arrogance  concerming  supremacy of chemical
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medicines over Galenical.
July. “Travels to France to confer with colleagues
from Italy and France.

1607 30 May. Father, Sir Thomas Fludd, dies at Milgate
House.

I August, 9 October, 22 December. Further examined
by the College.

1608 21 March. Oftends Censors of College of Physicians
by examination replies. Candidacy for Fellowship in
College revoked.

25 June. Readmitted as candidate for Fellowship in
College of Physicians.

1609 20 Scptember. Admitted as a Fellow of College of
Physicians of London.

c.1610 Completes manuscript of History of the Macrocosm.
Read by John Selden, medical colleague Pr Richard
Andrewes and others.

1614 John Selden praises Fludd's medical skill in his Titles
of Hononr.

Fama Fraternitatis of the Order ot the Rosy Cross
published in Germany.

1615 Confessio Fraternitaris R.C. published in Germany
Andreas Libavius attacks the Fraternity in Analysis
Confessionis Fraternitatis de Rosia Cruce.

1616 Fludd replies  to  Libavius  with  Apologia
Compendiaria. This briet Apology ncludes an
outline for a longer work and a letter w the
Fraternity.

1617 The longer defence, Tractatus apologeticus integritatemn
Societatis de Rosea Cruce defendens, published in Leiden
by Basson.

The Tractatus Theologo-Philosophicus .. . de Vita, Morte
et Resurrectione published in Oppenheim by de Bry.
Also from the de Bry press appeared the first part
of Fludd’s magmm opus: Utriusque cosmi majoris scilicer
et minoris metaphysica, physica, atque technica historia
(Technical, Physical and Metaphysical History of the
Macrocosm and Microcosnt). Contains Volume [,
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1619

1620

CHRONOLOGY 4

History of the Macrocosm. Tractate 1. Dedicated to God
and James L

De Naturae Simia (The Ape of Nature) printed by de
Bry in Oppenheim. Tractate 11 of the History of the
Macrocosm.

12 May. Two holders of the monopoly patent w
make steel in England complain to the Privy
Council that Fludd is making steel illegally in his
chemical laboratory.

Fludd clected a Censor of the College of Physicians.
Called before James [ to defend his Apology and
Macrocosm History.

Interview gains Fludd the favour and patronage of
the King.

Writes ‘Declaratio Brevis® at the suggestion of James.
Volume I, History of the Microcosm, Tractate [,
published by de Bry in Oppenheim: Tomus Secundrs,
de supernarurali, naturali, practeynaturalt et contranatural
microcosmi historia.

Fludd writes "A Philosophical Key' as scquel to the
‘Declaratio Brevis’,

Johannes Kepler publishes his Harmenices mundi.
Includes a lengthy appendix  attacking Fludd's
version ot the Neoplatonic harmonies of the
universe.,

30 AMay. James T charges Privy Council to consider
Fludd's petition to be granted a patent to make steel.
27 June. Fludd gives public anatomy lecture at
College of Physicians.

27 September. The Prnivy Councll grants Fludd a
patent to make steel after considering tesamony of
its supenority.

Another part of the unfinished Microcosm History
published by de Bry in Frankfure Tomi secundi
tractatus secundus, de pracrernaturali ntrivsque pundi
historia.

The Tertar’s Prosceninm also published in Frankfurt
by dc Bry.
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Replies to Kepler's atrack.

Kepler replies to Fludd in his Pro suo opere harmonices
mundi apologia.

Anatomiae Amphitheatrum, Fludd's mystical anatomy,
published in Frankfurt by de Bry. Dedicated to John
Thornborough, Bishop of Worcester. At the end is
the Monochordum Mundi, dated 1621, Fludd's final
revised universal harmonic scheme and last reply to
Kepler. Marin Mersenne, the French mechanist,
attacks Fludd’s mystical philosophy and science in
his Quaestioned celeberrimae in Genesim.

Death of James I, accession of Charles L.
Philosophia sacra et vere Christiana sew Meteorologia
Cosmica published in Frankfurt by Officina Bryana.
Dedicated to John Williams, Bishop of Lincoln
Elected a Censor of the College of Physicians.

20 July. Inspects alum works with William Harvey
and six others from the College at the order of the
Privy Council.

8 June. Grant by Charles | to Fludd and his heirs of
a ‘messuage and lands’ in Suffolk.

Replies to attacks by Mersenne in Sophie cumn nioria
certamen.

Bound with it is the Summum Bonum, dealing with
the Rosicrucians, by Joachim Frizius.

First part of the Medicina Catholica published by
Fitzer in Frankfurt.

Dedicated to Sir William Paddy.

Pulsus, the second part of the Medicina Catholica,
published in Frankfurt, the first printed work to
agree with William Harvey's circulation of the
blood theory.

Picrre Gassendi publishes his examination of
Fludd's works, done at Mersenne's request, in his
Epistolica.

Donates  twenty-four books to Jesus College,
Oxford.

The third part of the Catholic Medicine, Integrum
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Morborum Mysterium, dedicated to George Abbot,
Archbishop of Canterbury, and the fourth part,
KATHOLIKON MEDICORUM KATOPTRON,
dedicated to Sir Robert Bruce Cotton, published in
Frankfurt by William Fitzer.

Wilham Foster, an English clerie, attacks Fludd's
views on the weapon-salve as diabolical. Fludd
replies with Doctor Fludds Answer unto M. Foster.
Elected a Censor of the College of Physicians.
The Clavis Philosophiae Et Alchymiae Fiuddanae, the
final refutation of Mersenne and  Gassendi,
published in Frankfurt by Fitzer.

12 Junme. Sworn in as a brother in the Barber-
Surgeon’'s Company.

Elected a Censor of the College of Physicians.

8 September. Dies in his house in London.

Buried in Bearsted Parish Church.

Leaves Manuscript published as Philosophia Moysaica
in Gouda, 1638, and Mosaicall Philosophy, London,
1659.






Rosicrucian Defence:
Apologia Compendiaria’

A Brief Apology,
washing away and cleansing the stain
of suspicion and infamy applied to
the Fraternity of the Rosy Cross
with, as it were, a Fludd of truth.

An abbreviated apology, cleansing the stigma attached to
the life and dignity of the Fraternity of the Rosy Cross.

When I had carefuliy considered that the misery of this life
would only be ended by blissful death, I observed that human
wandering on earth should be compared . . . to the restless sea,
which, when churned up with agitated waves, causes incessant
danger to the corporeal ship propelled here and there on an
uncertain course, and causes the sailor ... to be utterly
ignorant of how he might by chance bring his ship to an
unknown port of good fortune. Thus 1t happens that hardly
one out of a thousand directs his life to that longed-for goal
of happiness.
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Yet the wisdom of the ancients bears witness to the fact
that there 1s a certain sure and undoubted seat of human
happiness in this world which some auspiciously investigate
with long wandering and due inquiry: and by this wisdom we
are taught that Moses, the master of divine philosophy, who
certatnly conversed with God and obtained the key to both
types of understanding (supernatural and natural) by divine
assistance and illumination of the most Holy Spirit, reached
the shores of happiness. Moses’ virtue was attained by
Bezaleel, Joshua, David, Solomon and all the Prophets, whose
wisdom, in fact, some of the ancient philosophers imitated.
Among these, Mercurius Trismegistus especially assumed and
laid claim to a place for himself — his admirable understanding
of things above and below has been depicted vividly for us by
his Sacred Sermons and his knowledge in the Smaragdine
Table.

Certainly the praises of Apollonius the Pythagorean have
not been 'uried or overwhelmed cither by the forgetfulness
or silence of men (as happens so frequently) because of
Philostratus, by whose authority it was published that
Apollonius understood all arcane things, called back to life the
dead, cured the sick, was pre-eminent in his own sanctity, ar.d
abounded in every happiness of this life. From Philostratus we
have also learned that a fraternity of Wise Men flourished at
that time in India; and he attributed them with the ability to
predict the future events of men, to read and foresee all their
conditicns, parents, fortunes and names, as if these things were
engraved on their brow in the arcane characters of Nature. The
wisdom of both the Egyptians and Ethiopians must be
entrusted to the eternal monuments of memory. From the
founts and springs of their wisdom, Plato is said to have drawn
his divine understanding of the Idea. Beyond doubt all these
(if they were immune to Diabolical Superstitions) reached the
summit and regal peak of mundane happiness and wisdom.?

Therefore, as a result of both frequent pondering and
concern about these things, I perceived that men must seek
nothing more eagerly than happiness; and that they must
contemplate nothing more seriously than true wisdom,
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inasmuch as this has revealed to men a life that is long and free
from all poverty. They must also have a contempt for the
world and seek the divine contemplation of natural mysteries
as well as an understanding of supernatural mysteries; and seek
the pure revelation and admiration of the divine majesty.

For indeed, as a result of my pondering I am wracked with
great sadness because the Wise Men of old so sparingly and
covetously sowed the tree and fruit of their understanding that
they are no use at all to our generation . . . For under the cover
of words divine secrets lurk and are hidden. But since the Lord
God is kind and merciful, He has promised that He will lay
open the doors of His understanding and revelation to those
of us seeking entrance. Therefore let us strive not to quench
the spirit, not to reject prophecies, but test everything; and
uphold what 1s good (I Thes. 5).

The Fama ot the Society of the Rosy Cross has traversed
almost all the provinces of Europe and at last has reached our
ears; it demonstrates an admirable knowledge in both divine
and natural secrets. Therefore why should this order not be
dihgently investigated and, once discovered, approached,
since it has been disclosed in writing and spoken word that
[the members] will offer themselves to us willingly, of their
own accord, without compulsion, and without compensation.
And why should these gifts of wisdom offered to us be rejected
so lightly when (as Hippocrates attests) life is short, the art of
living long, and opportunity fleeting?

To which in a dubious manner D. Libavius is evidently
responding in his Analysis of the Confession of the Fraternity of the
Rosy Cross.® As a result of a careful examination of his writings,
we detect more resentment and maliciousness than inquiry
into the root of the matter. For in one place, he has brought
the brothers into suspicion of sedition. Elsewhere he contends
that their promises cannot be accomplished or achieved
without abhorrent Magic or Diabolical illusion. Moreover, he
1s eager to defile them with heresy, very likely by
contarminating the truth with falsehood, since, as the utmost
injustice, it is customarily held that he accuses someone of
something and charges another with vice and evil, as it were,
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by the cffects, before the cause is accurately explored and
adequately examined.

It is because of this, therefore, that I penetrate into the
purpose of the fraternity, and have proposed to defend it
rationally, both with weapons peculiar to itself, and with those
drawn from the quiver of others against the accusation[s] of
D. Libavius and aspersions of others. Let us listen (I implore)
to the brothers speaking on their own behalf, in their
confession, in which, as I believe, they have, in the eyes of the
world, absolved themselves of those very things of which
D. Libavius accused them.

They have quite certainly satisfied the wise, for they
acknowledge that 1t 1s Gods plan to extoll the humble and
restrain the prideful with contempt. Wherefore all suspicion
of sedition must be removed from them (if they are speaking
openly and willingly), since the mother of sedition is
ambition. which pride is wont to raise and nourish. They also
acknowledge that they embrace the divine life and delight in
the contemplation of God and all of Nature in its nakedness:
and they hold the world in contempt, since this is a valley of
miserles, in which there is no daily fortune and no bliss before
the end. Indeed, by this confession (unless [ am deceived), they
have cleared themselves of this charge. and have removed from
themselves all fancy of sedition.

Elsewhere in the confession, we find that they purely and
sincerely embrace Chnist and live the Chrstian life: wherefore,
all suspicion of Diabolical art must be far removed from them
and banished to the farthest shores of oblivion. For those who
truly and sincerely revere Christ are able to complete and
happily bring to success greater things by His Sacred virtue
rather than by the deceitful and empty illusions of the Devil,
of which we conclude the brothers to be utterly frec.

[n one place of their confession they relate that they have
been devoted to the true philosophy and given to the wisdom
of the Gymnosophists; and in another place, that this notion
of theirs has not proceeded from the impulse of their own will,
but from the counsel of the Holy Spirit, whose Nature it is
to teach not with deceptions, but with the deepest truth. From
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this we perceive that this society not only observes the pure
and exposed laws of Nature in the arcane matters set forth; but
also . . . they acknowledge the help, not of the malignant spirit,
but the divine and holy one, without whose divine power the
true key of understanding cannot be attained.

For why (I ask) would the brothers, in exalted language
and with the blare (as 1t were) of a trumpet, divulge to the
world their admirable beneficence and stroke the ears of men
with empty rumours if they should be unable to demonstrate
the credibility of their promises without the wicked cunning
of Magic, since in every Christian realm it has been decreed
and ordained that Necromancers, sorcerers and conjurers
should be punished by the death penalty, pillory or fire.

But since D. Libavius is evidently fixed in this belief and
opinion that astounding things of this kind are not possible
without Diabolical assistance, we have resolved to publish a
more extensive Apology by the next market day [ie. the
Frankfurt Book Fair], in which we will declare that it is likely
that the published purpose of the brothers shines out to the
world and is brought into view in part by divine gift and in
part by the arcane knowledge and light that has been hidden
and secretly preserved in the viscera of Nature.

After he had explored all the hiding places of suspicion,
D. Libavius noticed that in the end the brothers had fallen into
heresy inasmuch as they promised to reform the failures of the
arts and to remedy and correct their weaknesses. And yet we
see in the most preeminent Theological scholarship that the
context of the Holy Bible is a constant matter of controversy,
since one school of theologians interprets something in this
way, whereas another interprets it that way, and all are
accustomed to twist and explain in their own way any of the
more difficult places in the Scriptures, and this accurs without
any suspicion of heresy, although it is the custom and habit
of Romans and Papists to reproach violently those who do not
adhere firmly to their religion. Thus Lutherans, Calvinists and
others of this kind, as well as the brothers [of the Rosy Cross],
must be regarded as heretics if any credence can be given to
the empty and threatening assertions of the Papists.
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Therefore, after [ had carefully and rationally thought
these things over, 1 perceived that carelessness in man must
never be so ignorantly punished with the lash so as to cause
one to spurn and reject lightly such gifts of wisdom offered
to us from, perhaps, the divine will, since it is the Nature of
a wise man to accept with a grateful mind those things which
are good and to reject wisely the bad as being unworthy. For
prophesying must not be rejected, but all must be tried and
what things are good must be upheld (I Thes. 5). We are also
exhorted to pursue love and to grasp not spiritual gifts so that
we may prophesy (I Corinth. 14). The propositions of the
brothers, (I say) must not be rejected, since it is possible that
a true enlightening of the Holy Spirit and a full abundance of
understanding in fact is appropriately distributed unto
individual men of this age by God, as accordingly were the
Prophets (Joel 2). God promised, through the mouth of his
Prophets, that he wished his own spirit to pour forth over all
flesh; that the sons and daughters of men will prophesy: and
that the young men will have visions and the old men will have
dreams. Similarly, He promised to all who would ask in His
name He would give the Holy Spirit, which would teach them
the whole truth (Luke 12; John 14, 15). And elsewhere all will
be taught by God (Isai. 54; Jerm. 31; john 6), from whom
alone, and not from anyone else, must the true key of wisdom
and understanding be obtained. It is not {true] that even the
Phanisees, although unworthy, obtained this key of
understanding (Luke 11).

Yet he [Libavius] forbids these things to men of this age,
and if any enjoy them by the auspicious will [of God], he
immediately accuses them of Necromancy and superstitious
Magic. Although it is wicked and vile to attack someone
without due inquiry into the case and when suspicion is not
strongly evident, he 15 quick to condemn.

Therefore let us inquire into and weigh carefully the
actions of the brothers, and let us consider with a keen and
attentive mind their character and circumstances. And after all
things have been carefully thought out, let us grasp with a just
mind, and let us picture to ourselves, whether these brothers
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are from God or the Devil. We find that the Holy Spirit is
known from its gifts. Therefore let us consider whether or not
these gifts are found in the brotherhood. One reads that in
cach individual the Holy Spirit shines forth for the advantage
of all (I Corint. 12). Thus Moses, Aron and the other Patriarchs
and Prophets received the Holy Spirit, not for their own sake,
but in order that they might teach, exhort, admonish, rebuke,
console and direct the people into the fear of God. For this
reason they publicly disclosed their spiritual and secular gifts.
Therefore the cvidence for the enjoyment of the Holy Spirit
in the brothers is not small, since they have published (in fact)
their prophesies and knowledge for the benefit of all. Yet it
must be investigated further and examined more decply
whether their beneficences and deeds coincide with the other
gifts of the spirit.

First of all, let us consider with an open mind what the
signs and cvidence are from which the presence of the Holy
Spirit 1s made known. Then let us pursue and follow their
tracks in the confession, and look deep inside to see how many
traces of the aforesaid signs may be detected. Those who speak
the truth, prophesy, speak in strange tongues, interpret
Scripture, drive out demons, fully care for and heal the sick,
observe the divine precepts, do not resist the word of God,
are occupied with the fruits of the spirit (i.e. Love, Joy, Peace,
Charity, Generosity, Humanity, Goodness, Gentleness,
Temperance and Chastity); and thosc who do not follow the
wants of the flesh (examples of which are Fornication,
Impurity, Impudence, Idolatry, Sorcery, Hostility, Homicide,
Gluttony, Anger, Discord and other things of this kind); these
people are without doubt from God and full of His Holy
Spirit, since these are the infallible signs by which the sacred
Scriptures teach us to recognize men enlightened by the Holy
Spirit and distinguish them from others.

As a result of careful examination of the confession of the
brothers, carried out step by step, we conclude that they
prophesy concerning the future, the duration and the
renovation of the world. They openly declare the Nature of
all things by means of a strange tongue and arcane writings;
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they speak the truth inasmuch as, in our generation, they say,
all falsehood ends; they do not resist the word of God, since
they live uprightly; they observe the divine precepts, since
they write that they do this not from an impulse of their own
will, but as a result of the Holy Spirit and the counsels of God;
they are gencrous, for they, on their own accord, give
generously to us from their own treasures; they are endowed
with humanity, since they do not wish to be recerved by us,
but invite us to their palaces; they are free from idolatry, since
they wholly and sincerely embrace Christ; they cure the sick,
for they suggest ways the aftlicted can be healed; they abound
in charity, since they offer to the world all their secrets and
treasures, and administer their cures without compensation.

After these things have been carefully considered, we find
that much evidence of the Holy Spirit shines forth in the
brothers of this community (if their deeds agree in the same
tone with their words). Therefore this is the principal reason
why I have plunged myself into their cause, whereby we may
remove the poorly founded suspicions of D. Libavius and
others. Those who ... believe from extremely perverse
opinions that these things are deemed either Diabolical or
deceptive (which seem novel to hear or strange and unusual
to see, or scem arduous and certainly beyond the grasp of the
imagination): if they will explore them a little more accurately,
they will feel not only that they are open to detection, but also
(in fact) easy to do without any demonic art. [ This 1s] just as
we will clearly declare in our larger Apology, in which we
have proposed the most true and certain ways by which the
understanding of spiritual and worldly secrets, and the
accomplishment of things commonly thought to be
wondrous, may be accomplished: namely, by the outpouring
of the Holy Spirit in men, by which means we read that the
Apostles performed their miracles; or by the revelation of the
mystertes concealed in Nature, which also requires the
assistance of the Spirit. It was by this means that Solomon was
versed 1n every kind of knowledge.

It also happens sometimes that the Devil, through his
impious Prophets, that is to say, Necromancers, tells the truth,
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and 1ssues divinations about the future; yet he has not been
able to do this without the divine will, without which the
tormers prophesies are only implanted with the lies of
conjecture. Thus the spirit of the Devil poured forth into the
world by its own will is cither deceptive, false or enigmatic.
Thus was that diabolical apparition deceptive that appcared to
Brutus, urging him to battle with false persuasions, promising
victory, and finally causing his death on the battlefront when
he obeyed its counsels. Likewise this unreliable and enigmiatic
spirit directed that pagan oracle of Apollo and governed the
tongue of the raving Pythia. Sometimes this malignant spirit
will mmux truth with falschood, since by occasionally
announcing the truch, it more easily, at a later date, deceives
and leads to inevitable ruin those who have put faith in it by
means of its absurd and outrageous lies. He also very often
contrives sudden destruction among men, which (in fact) he
produces by his own person: thunder, lightning, earthquake,
turbulent water, destruction of buildings, disturbance of
violent winds and other things of similar effect; or he succeeds
through his ministers, ic. Sorcerers, Cacomagicians,
Necromancers, etc.

Therefore, after all these things have been sensibly and
rightly rejected, we will find that all the works of the Devil
are wicked and permicious to such an extent that they have
produced no true understanding or benefit, but rather {on the
contrary) have produced for the world a multitude of gross
misfortune, terror, constant danger, and wretched confusion;
the cause of which is evident, since he is the avenger of the
living God and destroyer of things forsaken by God.

And thus we conclude this short Apology, standing (as it
were) as a harbinger and precursor at this spring Book Fair
and in lieu of a prelude and proemium will announce the
coming of a fuller Apology (which is to appear at the next
Book Fair), the title and subject of which you may grasp from
the brief appendix.
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Apologia
An apology defending the integrity of the Society of the Rosy Cross

In which it is proved, contrary to the accusations of
D. Libavius and others of the same kind, that the wondrous
things offered to us by the Fraternity of the Rosy Cross are
possible to achieve without the wicked deceit of Magic or the
deceptions and illusions of the Devil.

Abridgement or short sumniary of the Apology to be published
We have divided the Apology into three parts:

In the FIRST Part,
We have expressed the scope of our design. It is discussed
whether Magic, Cabala and Astrology are arts or
superstition.
The books of God, both the visible and invisible, and
especially that great book of Nature and living things, are
treated.
The kinds of divine Scripture are clearly explained.
The characters and letters of the same Scripture are
examined, and are observed to be formed in a two-fold
manner, that is to say, either by the word FIAT in the
Creation, or by the Sacred Finger of God after the
Creation; and it was in the latter way the Book of
Revelation of the divine Majesty was written, as were the
laws of Moses on the stone tablets.
Finally, we have declared that the will of God and His
laws can be discovered in the characters of the great book
of Nature and in the signs of the stars without any help
from the Devil.

In the SECOND part, we have demonstrated:
That there is a very great defect in almost all the arts
which have until now flourished in the schools;
The causes and origins of the defects of those arts;
The defects of the Physical arts, i.e. Natural Philosophy,
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Medicine, Alchemy, Mathematics, namely Arithmetic,
Music, Geometry, Optics and Astrology; of the Moral
arts and the arts pertaining to the instruction of men, i.e.
Ethics, Economics, Politics, Jurisprudence: and finally
the impediments of the Theologians. The remedy and
correction and reformation of these failing and declining
arts which are not accomplished without the instructive
leadership of the uncreated Holy Spirit and his ministers,
namely, the good angel, wondrous light, or the wise man
or the truth-speaking prophet saying Urim and
Thummim, Epos.

In the LAST part, also declared are:
The origin of the universal{ly] created light and mundane
spirit, wondrous effects, occult properties, arcane
mysteries.
That it is possible that someone may advise and reveal
his plans to another who is hundreds of miles away by
means of both the living voice and appearance, and letters
(and this 15 accomplished without the operations of the
Devil): and this is accomplished both by natural and
super-celestial assistance.
That it is possible that someone who writes only a single
book may know all the other things which have been
described in all books; and this is accomplished by: the
admirable virtue of the arcane light, which is the active
medium; and the universal spirit, which is the passive
medium.
The admirable power of the true and arcane Music in all
creation, both animate and inanimate; that the secrets are
infinite and wondrous that lurk under the surface and
visible form and exterior [of] even the smallest things.

The Author’s Epilogue to the Brothers of the Rosy Cross

O Brothers most dear, who promise to renew, with a
reciprocal effort, the spiritual forms of men and improve their
fortunes, which have been transformed into more miserable
images by the fall and misfortunes of Adam, I bid you greeting
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in the name of Him who vou worship wholly and uprightly,
Jesus Christ, Saviour of the world.

Behold, I ask for your indulgence if I, an unskilled
philosopher and unworthy spokesman of your praise, have
stumbled into some evident error and defecuve knowledge
my litcle work. Listen briefly to who I am, who indeed would
be most willing to do the utmost for the companions of your
order, whereby I might satisfy the acquisitive ears of men with
a whispering more reliable and worthy of your praise. | am
by name as written above, or, if you wish, Fludd, noble
enough by birth but of the lowest rank of Medical Doctor at
London. My wife 1s the desire tor wisdom, my children the
rewards arising therefrom. The body 1s a prison, and the
desires of the world are empty and destructive of the mind.
[ long to be a mirror of myself whereby | may contemplate
what [ am. [ have traversed and surveyed with my eyes and
mind almost all the provinces of Europe: the surging deep seas,
the high mountains and slippery valleys, the cruditics of
villages, the rudeness of towns and the arrogance of cities; the
ambition. avarice, infidelity, ignorance, idleness, deception
and almost all the miserable aspects of men: and [ have found
no one correctly knowing himself according to God (John 1).
Life was light and this light was in the shadows and the
shadows seized it not. Therefore [ have detected nothing
except vanity triumphant everywhere throughout the world.
The vanity of vanities (I say) has been discovered everywhere
and all things are misery and vanity. And thus now I close.
Farewell and be mindful of me.

FINIS

Notes
1. Translated by Robert A. Seelinger, Jr, and William H. Huttman.
2. Fludd shows here he is an intcllectual descendant of Marsilio
Ficino and the Florentine Academy in the belief in a pure divine
wisdom that was passed down from Moses to selected
illuminated initiates over the centuries. See William H.
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Huffman, Rebert Fludd and the End of the Renaissance (Routledge,
1988), pp.87-99; Frances Yates, Giordane Bruvo and the Hermetic
Tradition (Routledge & Kegan Paul, 1964), pp.1-19: D. P. Walker,

The Ancient Theology (Cornell University Press, 1972), pp.1-2i.
3. Sce Introduction, p.23.



The Technical, Physical and Metaphysical
History of the Macrocosm and
Microcosm: Ultriusque cosmi . . . Historia

BOOK ONE

The History of the Macrocosm

CHAPTER ONE

On infinite nature and the maker of all things

Infinite nature, which is boundless Spirit, unutterable, not
intelligible, outside of all imagination, beyond all essence,
unnameable, known only to the heart, most wise, most
merciful, FATHER, WORD, HOLY SPIRIT, the highest and
only good, incomprehensible in height, the unity of all
creatures, which is stronger than all power, greater than all
distinction, more worthy than all praise, indivisible TRINITY,
most splendid and indescribable light, in short, the divine
mind, free and separate from mortal matter, glory of all,
necessity, extremity and renewal: Here, I say, GOD, the
highest and greatest of all, whose name was made blessed in
eternity, skilfully formed the admirable machine of the entire
Macrocosm, and beautifully adorned his structure. Even all
the Philosophers, both ancient and more recent, except the
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Peripatetics who maintain that the world exists from eternity,
had generally preserved, with unanimous consent, this most
divine founder of the Universe with many appellations, giving
fitting surnames to any quality of his action. Among these
Hermes calls him eternal: Thales — the most ancient; Plato —
the innate source of the universe; others — the infinite cause,
both outside all things and yet in all things and everywhere;
others — the Being of Beings, the Prime Cause insofar as other
causes are derived from it, the maker and originator of all, and
according to Plato, the repository of understanding. For this
reason, some others have calied him the Prince of worldly
things, the ruler, the arranger, the first mover and the first
moving, the immovable beginning: because all things are
moved by him, though he remains immovable, and not subject
to suffering, since he is always stable, fixed and permanent;
Trithemius calls him the source of all worlds, by that he scems
to understand the sole maker of the creation. Next, Plato and
Mercurius Trismegistus call him father. in so far as he is the
originator of all fecundity and the begetter of all things; finally,
the greater chorus of the Philosophers (among whom are
named Democritus and Orpheus) concludes that GOD
contains every name, since all is in him and he himself is in
everything, not unlike the manner in which all straight lines
drawn from the centre to the circumference are said to be in
the centre: or just as Number is said to exist in unity, which
1s the common measure, source and origin of all numbers, and
contains every number, joined to itself in a unique way.
Wherefore, the Pythagoreans, and the most learned in science
of numbers, likened the Monad or Unity to God the Maker,
because he was, alone and by himself, before all, and also
because he was the first mover and only activator that existed
to complete the huge structure of the creation; moreover, they
attributed the Dyad or Duality to his matter, or subject that
he worked on, because it was the second constituent upon
which the Maker worked to complete the world: and finally
they assigned the Triad to that spiritual power, or fiery, shining
essence of his, by which the said matter or substrate of the
world was brought from the potential state to the actual, and
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all parts and regions of the fabric of creation and the creature
therein clearly distinguished and divided, because it was this
very essence that took on the role of the third constituent
entity in the make-up of the whole creation.

It is clear from the opinions of these pagan Philosophers
that even they did not stray far from a truc knowledge of the
divine mind: among whom I can never sufficiently praise nor
admire that sacred revelation of Mercurius Trismegistus, and
his profundity concerning the divine mysteries, since his
Pymander, of divine and superhuman dertvation, bares the
hidden secrets of God and his whole creation to us. We reckon
that Plato was the next man who knew most about the divine,
because, contrary to the assertions of the Peripatetics, he
constantly maintained that the world and all that is therein,
whether visible or invisible, is made from the innate and
essential first principle or material. However impossible it may
be correctly to describe the true essence of this triple Creator,
nevertheless, following certain learned mens ideas, he is
depicted thus, namely, in human form.

Man, made in the image of
God is his representative, for
he contains Mind, Word and
Spirit (Trismegistus in
Pymander).

The Father of all, existing as
Mind, Life, and Light, created

The reasons why some have man like himself, just as he
depicted God in human form made his Son, with whom he
are becausc was well pleased because he

was beauriful, in the image of

the Father (ibid).

Man is made of Life and
Light; God is made of Life
and Light (ibid).

God made man in his own
image (Genesis ).
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Or like the Sun; the Pagans and the Orientals in particular,
worship God in this form:

All spiritual and invisible brightness comes
from God and all things arc inwardly
illuminated by the same, just as all visible,
external light and brightness come from
the Sun; for as the Sun is Emperor of

Wise men have material things, God, holding a fiery

correctly compared  sceptre, is Emperor of spiritual things.

the Deity to the

Sun, because According to the wise Sidrac, three things
are observed in the Sun’s nature, namely
the Sun itself, its shining light, and its life-
giving heat; they liken the Sun o God the
Father himself, its brightness to the Son,
and 1ts warmth to the Holy Ghost.
Brightness is born and derived directly
from the body of the Sun, the effect of
heat and its kindly power come from the
other.

Or like a triangle, because three separate angles are found in
a single thing, just as three persons exist in the unity of God,
and are in no way separate from that unity. And it seems to
us that the incomprehensibility and infinite extent of the
divine Triangle may quite well be brought within the range
of human powers of understanding by [a] diagram [sce Figures
1 and 2, p.96 and p.97].

God can be compared to this incomprehensible Triangle,
for it contains everything in itself, extends everywhere with
its power, drives everything, and there is nothing outside it;
furthermore, the corner made by any angle corresponds to one
third of the world, nevertheless, all are joined in onc unique
object, and constitute one, single, regular, equilateral and
perfect triangle; and at the same time it is clear from this
diagram that, just as all the corners of the above Triangle
sticking out of the spherical surface of the world are found to
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be similar and equal in form, dimension and size, so also the
three persons in the oneness of the divine essence are equal to
each other in their degree of perfection . ..

CHAPTER FOUR

A description of the Primal Matter, or raw material of
the Maker of all

The matter of subject, in the middle of which the great creator
of the Macrocosm laid out his construction, is the
Philosophical Hyle, that Physicists have called the absolutely
Primal Matter; though there is nothing commoner than it,
there is nothing that is less understood. Two of the ancient
philosophers in particular have zealously studied and
investigaied it; of whom the first, namely Thales (with whom
Heraclitus and Hesiod agree), after long study and much
burning of the midnight oil, firmly stated that Water was the
primal matter of Nature, and gave a good reason for his opinmon.
For, said he, water is the seed and food of all natural things.
Both Pagans and the writers of Holy Scripture seem to
approve of this notion . ..

Aristotle himself says that the difficulty of understanding
this matter is that it cannot be understood in isolation. nor
described by itself alone, but only by analogy, that is by
examples drawn from other things ... The godly Moses,
therefore, compared it now to the earth, without form and
void, now to the waters and the abyss; Mercurius Trismegistus,
in his Pymander, to a dreadful shadow, turning into a watery
substance; Plato to the mother, nurse, and housc of things that
are born, because it contains and nourishes everything;
Augustine . . . to darkness and silence; Pythagoras to a duality;
some to a mirror in which the soul of the world is seen . ..
And the reason why Plato called it infinite is because it 1s
inclined to take endless forms . ..

We therefore conclude from all the writings of the
Philosophers, ancient and modern, that this primal matenal s
a primordial, infinite, shapeless Existence, as suitable for
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something as for nothing; having no size or dimension, for it
cannot be said to be either large or small; having no qualities,
for it 1s neither thin, nor thick, nor perceptible; having no
properties nor tendencies, neither moving nor still, without
colour, or any elementary property. However, it is the original
passive ground of action, containing the world; therefore it is
called the mother of the world, whose bosom embraces, like
a mothers womb, the heavenly spheres, adorned with golden
fires, and the four elements, hanging lower near the centre . . .

CHAPTER SIX

The Universal Essence, with which the Creator of the entire
creation shaped Matter

The most wise Creator of the World, who said, ‘I am the light
of the world, the true light, and the father of lights’, has
decreed that this shapeless matter, this foundation of nature,
or underlying ground of the fabric of the universe, should be
the dwelling-house of Forms, and (here I agree with Plato)
their nurse, so that the mass buried in darkness throughout the
abyss can be made visible and perceptible by their presence,
stirred into action and smoothly finished; and He has most
generously united the brilliance of His light, first to the
Empyrean sky [heaven] (for the breath of His mouth, which
Mercurius Trismegistus calls the light of God, and the divine
power of His spirit, was carried over the waters) then, secondarily,
to the Ethereal sky [heaven], and the Sun, and the rest of His
creatures in the heavenly spheres, so that they may adorn the
Ethereal sky by means of their power, and imbue lower
creaturcs with shape and life.

Moreover, this fiery creation, made on the first day in the
divine image, this first, best gift given by God to perfect the
remainder of his construction, Moses called Light . . . Plato
the Idea, Anstotle, the First Principle ... Mercurius
Trismegistus in his divine discoursc has called this same light
the blessed brilliance that blossomed forth in the beginning,
and asserts that the elements were made out of wetness and
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dryness; Marsilius Ficino, in his Commentary upon that
discourse, said that the formless folds of matter were
illuminated with shape by that blessed brilliance. In short, all
of them with almost complete unanimity, usually called it the
first Action, Pattern, Species and Essence. This light, therefore,
is a unique material, that has substance, that exists unmixed,
and is the purest, worthiest, and noblest of all; so great 1s its
nobility indeed (see Augustine on Genesis), that the more
matter partakes of the nature of light, the more pertect and
noble it is therefore considered to be . ..

... doubtless it is fromn this supercelestial spring of light
that the invisible fire, which Zoraster and Heraclitus tell us is
the mother of all, is derived: and its power, though invisible,
seems to be felt and acknowledged by every living being and
the rest of sublunary creation, down to the sca itself and its
daily and nightly ebb and flow. Furthermore, the Philosophers
call this fire sheer Action, because of its vigour; nothing is
more rarefied, nor more penetrating because of its fineness,
nothing is more useful, nor filled with more power, nothing
is more excellent nor more uniform in nature, there is no
(greater or lesser) improving and finishing agent for
succeeding Existences, nor docs anything wreak things up
faster, nor more easily loosen their connecting parts . . .

We therefore conclude that light is either uncreated, that is,
it is God the Creator of all (for the true light is in God the
Father himself, his brilliance shines and overflows in his Son,
and his brightness burns in the Holy Spirit, passing all
understanding), or it is created from that Uncreated which is
the purest soul, the true natural pattern and the clearest spirit
of the three heavens, as well as being their boundary and their
vehicle for giving them shape. Therefore, lamblicus thought
that because the Ether was so bright it was nothing but light
itself, of which all creatures are composed; for indeed angels
are infused with a certain shining intelligence, which 1s poured
into all reasoning objects, but in differing amounts according
to the ability of their natures to accept it. Next it descends to
the celestials, where it produces a life-giving power in them,
and by means of this life-giving brilliance the lower creatures
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are clothed with life, and the ability to breed.

In men 1t is the process of clear reasoning. in the other
animals it is the hidden fire that evidently governs the actions
of their hfe and senses; in vegetables it is a sort of bright soul,
that hides round their central parts and causes them to grow
and multiply endlessly; in minerals it is the spark of brilliance
impelling them to their goal of perfection. The macrocosms
of the skies [heavens], and also the differences between the
bodies that exist in them, arise from that supernatural light
created on the first day; for one finds, indeed, that the highest
heaven differs from the lowest, and the lowest from the middle
according to the excess or deficiency of this essence in them,
and that any e¢lement of each sky [heaven] is pushed or raised
up by its absence or presence, for the further Matter is from
nobleness of Natural Pattern, the grosser, more impure, darker
and less worthy 1t is. Hence, indeed, arises the diversity of
created objects and substances, hence too their perfection and
imperfection, their rawness and ripeness, volatility and fixity,
thickness and rarefaction, darkness and brilliance, weight and
lighmess, and the proportions that distinguish onc thing from
another . . .

CHAPTER SEVEN

The two unmixed primary elements derived from the first
two substances; also the two elements arising from these
unmixed ones

From each of the two aforesaid parts of the composite there
arises a certain pure, unmixed element that displays the nature
of its origin. For when the fiery spirit was borne upon the
waters ... it produced a certain inherent character as an
accompaniment to its actions. The Philosophers have therefore
said that this driving force is as the effect of pattern, or
enduring Light, and have also called it Heat; by its nature it
penctrates density to the centre, opens up dense and solid
things, by penetrating, breaking them down scatters and
separates their thickness from their thinness, cleanses them by
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rarefying and thinning them, and makes them volatile and
light, so that they are naturally raised and carried up on high.
After this, it collects homogeneous things together, digests,
matures, fixes and perfects them; while it cuts heterogeneous
things open, disperses, pounds and hammers them. The reason
it perfects everything is because it is directly derived from the
worthiest and most rarefied body of all, and closely
accompanies its most fine and noble substance.

Having descnibed the onigin of this active element, it
remains to reveal the properties or clementary nature of the
other constituent part — this is passive, since action can do
nothing without passivity at its disposal. Therefore, such an
arrangement must be derived from the Hyle or Primal Matter
of the Macrocosm by a disturbance in the darkness, before the
beginnings of Heat. For, with the first appearance of Light,
the shadows began to inove, and as Heat was produced by the
motion of Light, so another element, tolerant of the actvity
of Heat. and therefore called passive, because it suffers, rather
than acts, was produced by the motion of the substance of the
abyss: it accompanies the dense substance of matter. and
directs it or lets it relax, just as Hear does the substance of
Light, which is seen to be struggling, or relaxed, according to
whether there is much or little of it. Once Hear arose, the
element of Cold already present became totally opposed and
inimical to hotness, and withstood the inroads of its subtle
penctration, and by resisting, and at the same time collecting
the 1mpure, dark, dense part of the abyss’® substance,
constricted, condensed and contracted it towards the centre of
the cosmos, which 1s the place to which Cold naturally
escapes, because it is furthest from the outside rim of the world
[universe], which is where the great pure essence of the Spirit
of Light existed and had its place from the beginning.

Hence comes the solidity of the elements of the lower
heaven, the density, thickness, and darkness of the earth. This
is also the reason that no weight can pass beyond its central
point cven if a hole were bored straight though the whole mass
of the earth, because the central point of the carth is the part
furthest trom the circumference of the universe, and therefore
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the spot where Cold naturally desires to come to rest, where
it 1s frec and immune from the enmity of Heat and its hostile
action. We therefore conclude that Heat likes to embrace
tormative ability, confers on everything the functions of life,
and is its souls companion: whereas Cold restdes in matenal
bodies, cherishes them, and is naturally inherent in them. As
a result of the mutual activity and passivity of these two,
certain parts of the Macrocosm are more or less rarctied, due
to the recession of Cold and the advance of Heat — thesce are
the upper parts — and certain become dense, due to the
absence of Heat and the presence of Cold — these are the lower
ones. So the world [universe] is made and its regions marked
out ...

Now two other systems arisc from these pure and simple
clements or qualities, which Artefius called Elements of the
Elements, and they are Wetness and Dryness: the first is made
by mixing and tempering the two simple clements. For if Heat
15 Joined to an equal amount of Cold, the substance Wetness
15 produced: the quahty connected with Heat or Cold in the
complete absence of moisture we call Dryness. It is certain,
theretore, that Dryness in nothing but the absence of Wetness,
and theretore these two qualities are said to be contrary to cach
other; still, they are passive with respect to the primary
clements . ..

CHAPTER NINE

The universal substance of the [heavens] . . .

After completion of the divine creation, therefore, a portion
of the substance of each and every region was discovered to
be either an element, or made of elements; the part called
‘element’ is the original, smallest and purest part, and the part
of cach sky [heaven] made of elements is formed directly from
it. And since the substance of each and every heaven is denser,
dirticr and less perfect, according to whether more or less light
1s present in 1t, its elemental simplicity may be thought of as
absolute [in the case of the spiritual or Empyrean Heaven] . ..
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or relative. For if the elements [of the highest heaven] are
compared to those of the lower . . . they are called pure and
unalloyed. but with respect to [the lower in comparison with]
the upper . .. [heaven] they are judged thick, composed of
matter, and therefore less pure.

For the sacred scribes admit that the elements of the
spiritual sky [heaven], because of their mysterious simpleness,
spiritual purity, and indescribable powers, do not exist only
in the station frequented by blessed Intelligences and angels,
but are also contained in GOD himself, the arranger and
supporter of the entire structure. For there is in the angels a
stability of nature, and an earthy strength, which are the sturdy
seats of GOD: in the angels there 1s also mercy and picty,
which are a watery and cleansing power; in them also there
1s a tenuous, airy Spirit, which is why they are called the wings
or feathers of the wind in Holy Scripture; and finally, there
is in them love, which is a most splendid fire. Therefore the
royal Psalmist says, “Thou hast made thine angels spirits, and
thy inisters a flame of fire” Seraphim, Virtues and Powers are,
moreover, fiery: Cherubim, terrestnial;  ‘Thrones and
Archangels, aquatic; Dominions and Principalitics, aerial.
Finally, it 1s said of the Archetype himself: ‘Let the carth be
opened and bring forth a Saviour” . . . Likewise, the sphere of
the Trinity is doubtless the brighter and more immaterial part
of the spiritual heaven for it is to the realm of the Trinity that
the Seraphim are necarest. Its royal throne or base is the
firmament or crystal sphere, which St John called the glassy
sea, in which he noted something earthy, something rarefied,
and something watery; when the extremes have been carefully
considered, the intermediates are easily understood [see Figure
4 p173l.

Elements are also found throughout the cthereal sky
[heaven], of which the greater part is called Quintessence,
because it is raised above the four elements of the lower . .
(heaven], in worth, in immateriality and in position. For in this
region there is the solidity of earth without the viscosity of
water; and the liveliness of air without its flowing fire and a
non-combustible, incorruptible, preservative, bright heat,
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putting life mnto the bodies in the lower . . . [heaven] with its
warmth, because it 1s directly derived from the spiritual . ..
fheaven]. The things created in this region . . . also share in its

elements, because both the fixed and wandering stars claim
their high rank from having these elements. Thus, the stars
that are called fiery, because they are a union of fires heat and
its dryness, are Mars and the Sun among the plancts, and Aries
and Leo among the fixed constellations; those that are called
airy, because they have warm, wet natures, are Jupiter and
Venus, and Gemini and Libra; Saturn and Capricorn are called
earthy because of their melancholy narure; next, Luna is
credited with a watery nature, because she is named the
Empress of Moisture by the Philosophers, and the same
applies to the signs of Cancer and Pisces in the Zodiac. This
1s why astrologers first obscrved the threefold nature of this
heaven in the beginning, and without this observation, they
could not have perfected their art. It is also via the properties
of these clements that any planet produces its varying eftects
here below . ..

Finally, no one, not even an ignoramus, can be unaware
that the lowest space in the universe is occupied by elements
and things created from elements; but here they are more
impure, grosser, and more subject to our senses, and more
liable to decay, and they are far less noble and less pure and
simple than in the other higher regions. And for the same
reason it is recognized that created objects composed of them
take their characteristics from a proper mixture of them. So
the cold, wet, hot or dry characters of vegetables and minerals
are described and distinguished according to which elements
are predominant n them. Elements are thercfore found
everywhere, and in all regions of the universe, but no one can
be thoroughly aware of the various regions for the scarcity or
abundance of universal pattern in them, and why clements are
cloudy and thick in the lower region, in the middle one purer
and clearer, and at the top, or in the supercelestial region,
highly spiritual and blessed in every way ...
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CHAPTER TEN

Chaos, and the origins of the creatures of the lowest
heaven

... the Primal Matter of the universe is multiple: that which
we call Hyle is furthest from the compositeness of the world;
second 1s the material of the clements, which may be distinguished
because it is ruled by either Heat or Cold . .. Third is Chaos,
the confused matter and undigested mass, into which you may
think all the four elements being shuffled and jumbled: for
earth and water, heavier than the rest, rose to the orbit of the
moon, while fire and air, though lighter, descended to the
centre of the earth . . . And finally this (Chaos) 1s the material
that ancient Philosophers, modern Chemists and Poets have
sung and written of in their books: they maintain that 1t
produces the diverse essences necessary at one time for the
completion of the Macrocosm, and in another, for the
completion of the Philosophic Work. The fourth and tinal
Primal Matter to which the Philosophers have given a name
1s that closest to solid bodies, which directly generates the
compound creatures of the lowest world, and causes them to
multiply: we recognize sperm in animals, secd in plants, and
argent vive In munerals as being of this kind . . . And, following
and idea common to many Philosophers, we also describe
Chaos as the place where Cold and Wet fight with Heat and

Dryness . ..
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BOOK Two

The Structure of the Cosmos
Contents of this Second Book

Three Parts,
or heavens.
THE HIGHEST
i which two
things are to
be noted. its

lts constitution,
made up of

Eight parts, the

THE MIDDLE, houscs of the
Called Ether, stars.

Which has

(Ch. 6,7, 8) Its constitution,
THE WORLD made up of.
has three

regions

namely,

Three parts

THE LOWEST.

in which two

Of the Trinity,
boundless (Ch. 2, 3).
The Empyrean,
(Gl B

The Crystalline,
(Ch. 4).

The purest
formative light
(Ch. 5).

The purest Spirit,
ever new and

incomprehensible.

Fixed
Wandering

Spirit, neither too
gross, nor too fine
Light that is half-
way to matter

THE EXTREMES:
The upper, the
taberpacle of Fire
(Ch. 11).

The lower, the
residence of Earth
(Ch. 12).

The nuddle, called
the sphere of
Moisture, divided

into the regilons
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are to be of
obsetved AIR (Ch. 13)
(Ch. 10) WATER

TERTIARY Light.
the grossest of

It constitution, all (Ch. 14 & 13)
whose two parts SPIRIT, the
are thickest and

cloudiest of all.

CHAPTER ONL

How the universe is divided

we are about to deal with the double world — the
Macrocosm and the Microcosm — distinguishing the first
from Man. or the Microcosm, and ‘considering the enare
volume of the Primal Matter as the World, Cosmos, or
Macrocosm, which the spiritual light. or spirit, of the Lord,
surrounding the waters, enfolds in its circular embrace. A
certain round portion of the abyss’ matenal 1s divided into
three different parts by Formative Nature, by arranging light
and darkness in varying blends, i.e. distinguishing between the
blends according to their purity and impurity. The highest of
these parts is that expanse of the universe where the fiery spirit
was, and it is contained in the primal light-stuff, extending
from the concave limit of the Sphere of the Trinity to the
convex surface of the Starry Sky. And because it contains an
abundance of pattern, the matter of this part of the universe
is so fine and pure that it 1s totally imperceptible, and cannot
be seen by us; so the Philosophers called it intellectual, and
spiritual in the highest degree. Now the middle part is adorned
with the stars, both fixed and wandering, for it occupies the
entire cavity of the Universe held between the convex outline
of the Moons orbit, and the concave outline of the Primum
Mobkile; and the matter in this region is solid compared to the
higher one. Finally the lowest part of the universe is the entire
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expanse embraced by the concave outline ot the Moons orbit.
[t therefore follows that the mass of the universe is divided into
two main parts, of which one is bodiless, spiritual, and very
pure and fine, that is the upper one, whilst the other one is
material. And this material part is subdivided again into two
parts: one 1s rare, fine and imperishable — that is the middle
part — the other, gross, impure, and subject to corruption —
this 1s the bottom part of the universe, which we shall call
sublunary and elemental.

These, then are those regions of the Macrocosm that both
ancient Philosophers and the authors of Holy Writ called the
Heavens. Now they called the highest, Empyrean, fiery
Heaven, because it 1s filled throughout with spiritual fire, o
the material of ight. And this is the Third Heaven into which
St Paul the Divine said he was snatched by the Spirit, and he
called it Paradise; nevertheless, all our writers customarily
called the middle region the Ethereal Heaven, and Heaven
itself. Finally. Matthew the Apostle scems to call the whole
airy mass between Ether and Earth, *Heaven” ... And since
rarefying earth makes water, rarefying water makes air, and
rarcfying that makes fire (for one clement rotates into another),
onc must say that the whole of this region may be called
Heaven; for St Peter call it the material of firmamental Heaven
and Earth. Indeed, Ezckicel thus described the nature and
situation of these three Heavens in his vision, Chapter 1 . .|
It 1s therefore clear that all the marter in the world is nothing
but these three Heavens, difterentiated according to thickness
and thinness, or purity and impurity.

CHAPTER THREE

The first three days of creation

.. - 1t1s probable that before there was any creation the divine
spirit was sent forth and was carried over the waters, and went
round about them, making three round trips, and that each of
these round trips produced a spiritual and supernatural day.
So it constituted the first day by its first circuit, in which is
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finished the Empyrean Heaven, and pushed the darkness
down one step. In its second revolution it brought forth the
second day, during which darkness was pushed down another
step by the doubled amount of divine power, and so light and
divine power shone out in the middle, ethereal region of the
universe. Finally, during its third and last revolution, darkness
was thrust down a third step to its final distance from the
circumference by virtue of the third application of the divine.
Thus the tabernacle of the one world was completed, and all
its regions, its powers and its properties produced by the
power of the Holy Spirit. Here these three days, measured only
by the action of the Holy Spirit, come to an end. recalling the
number of the persons 1n the Trinity, all of which were active
in the creation of the world . ..

CHAPTER FOUR

The creation, nature and operation of light, and the
constitution of the Empyrean Heaven . . .

The Lord said. ‘Let there be light| and the highest heaven,
overflowing with light, was created on the first day; for the
contents of this [heaven] are nothing but the most essential and
spiritual light-matter, tabricated from a large amount of Soul
and a little highly rarefied Spirit; therefore 1t is called the fiery
spirit, and the Empyrean [heaven]. fiery and burning: this, as
Isadore says, is not because it burns like the element fire, but
because it 1s steeped throughout in the splendour and
brightness of light . ..

So the mist and darkness of this hitherto shapeless and
obscured region were driven down from above 1n a spiral turn
by the presence of this fiery force of creation ... Therefore,
this heaven, or highest supernatural region of the world, 1s the
abode of the fountain of light, a sort of fatherland, or native
land. in which primordial light was first created and located.
Therefore. it1s called the foundation of the world, and because
its presence produces form, it satisfies the desires of all the
matter in this [heaven] fully: for 1t 1s certain that the matter
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which is in this Leaven is very fine and thin, since it is wholly
and essentially concerned with producing shapes:  for
according to Aristotle (Metaphysics 4) wherever there is more
Pattern, there is less Matter, consequently solidity of Martter
means scarcity of Pattern; for many a shining pattern diligently
rarcfies by 1ts activities the purest part of the Abyss™ matter,
retained in this [heaven] by the Divine Will. and causes its
substance to expand, as is seen in the art of Chemistry, where,
if some gross matter, shut up in a fairly large, hermetically
sealed flask, 1s made fine by a strong heat, its rarefied portions
naturally want a bigger space, so the glass breaks, so that the
rarcfied vapours may find more room.

In the same way, the transparent matter of this heaven,
rarefied by its friendly warmth, spreads itself out widely. This
1s why (according to Basilius, Hexameron, Book 2) this
particular heaven expands itself among all the skies.

We thercfore conclude that this heaven is the noblest of all
mn its form, quite unimaginable, spiritual and pure, greater in
quantity thar al} the others because its matter has been thinned
out, in quahty brightest and fullest of fiery force, in action
most active, its light-stuft moves the fastest, the heat derived
from its motion is the gentlest and most moderate, friendly,
being netther burning nor destructive, but connected to all
lower things by properly proportioned bonds, in a peacetul
pact, and these it conserves within its own spint, which can
hardly be imagined on account of its thinness: it lives and
moves of itself, without arttracting any foreign bodices,
unimpeded by the cold which naturally co-exists in the same
spot, and it has a spherical shape which it acquired both from
the motion of the Spirit borne over the water, and from the
power and brilliance proceeding from thae Spicit by the Divine
Will. It is called by name Empyrean, or Fiery (see above). [t
1s also called Olympus ftrom its clearness. It s called
supernatural too, for it surpasses natural laws in being spiritual
rather than substantial, and intellectual, because we cannot see
it, for it 1s intelligible and perceptible only to argument a
posteriori, or else hecause 1t is filled up with angels and
Intelligences.
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CHAPTER SIX

The middle heaven, its various names, and the reasons for
them

The middle region of the universe, created on the second day,
has various names because of the action of the light-stutf as
it extended downwards; for, taken by itself, with regard to its
own particular material, it is called the Middle Spirit, after the
dispersal of darkness: compared to the upper sky, that is, to
light-stuft. or mixture of light-stuff and spirit, it is called
Ether: However, in comparison with the tour clements that
appeared and were separated on the third day, it 15 called
Quintessence: by itselt, in its own substance as revealed on the
second day, it displays the forms both of highly raretied water,
and of waters mist vapours, never still. For this reason the
Platonists called it the Middle Spirit of the world; in Chapter
3, Book 1, above, we called it the container, binder and vehicle
of the Soul of the World, where we demonstrated the reason
for this name. Because this spirit is the band around the light
descending from the fountain of spint, by whose action a
natural and vivifying heat is stirred up, it 1s called Ether, that
is Shining, for according to Isadore, it is perpetually bright and
clear; or it is called fiery, according to Anaxagoras, who said
that all that burns should be called Ether, for the Ether is
nothing but the air on fire, which, in Greek grammar, 1s
derived from aithe, which means ‘I burn’; the spiritual
atmosphere 1s, as it were, ‘ath-ear’, that is, burning spirit . . .

Finally, it is a single element, just as Aristotle says in his
book Meteoron, where he asserts that the Ether is nothing but
a single clement. So this single element must be additional in
number to the four lower elements soon to be produced in the
lowest region; hence the Philosophers call it Quintessence . . .
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CHAPTER SEVEN
The composition of the Middle Sky

As the Empyrean was created on the first day out of a single
thing, namely light-stuff, it was made up of three-quarters of
the thinnest fire, and one-quarter of the most highly rarified
spirit; therefore, it is completely formative, compared to the
lower regions, and because fire predominates in it, it is called
Fiery. So the matter in this second sky, since it is more solid
than that ot the upper, primal one, is matched to its shining
pattern in the proper proportion, so that its matter and its form
are of equal weight in the balance: hence it is composed of one
part of tenuous and fiery light, descending out of the fountain
of the Empyrean Sky through the membrane of the Crystalline
Sphere, and an equal quantity of the still unformed. powertul,
Primal Matter, called Spirit. We also see Pythagoras assert this
when he writes that the Mooir, the Sun, and the rest of the
stars are composed of fire and air. This 1s also why Artefius,
in agreement with the ancient Philosophers, called this region
the Sky ot Equality, in whose centre, learned men located the
region of the soul. From this it seems likely that this sky is
made up of two quarters of the Middle Spirit and the same
quantity of that very beautiful matter, whose shining soul is
prepared to satisfy the desire of its spiritual material, and
preserve it from change and decay . . .

The final reason is a musical one. One finds that Matter
and Light in this middle region are in the proportions of one-
and-a-half to one, so that when Matter ascends upward, and
Pattern descends downward, 1n this Middle Sky, or Ether, they
produce the harmonious sound of a diapente (the interval of
a fifth) . . . [See Figures 6, 7 and 8, pp.172, 173, 174-5.}

CHAPTER EIGHT
The recoil of the double darkness of the Middle Sky into the

lowest region of the universe . . .

The power and brightness of the supernatural sky, descending
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at the Creators command through the openings, or rather teats
of the watery sieve, and pouring down as if from the perennial
spring scattered with its presences the dark fogs of this portion
of matter, and drove them against the lowest region, hitherto
concealed and invisible, and thus made its matter visible,
formed, pure, fine and rare, and much better in perfection and
beauty than the substance of the lower sky [heaven]. It is,
indeed, that bright essence gushing in endless numbers of
small streams from the original supercelestial spring into every
part of that celestial sea, as the ancients called the Ether . ..
And this light, aithough secondary, is so full of active and
vivifying strength, that it frees the whole of this sky from its
original uncleanness, and drives its darkness away, making 1t
glide in a spiral down to the lowest part of the umverse, like
a dreadful gloom . . . In a word. it is the secondary essence that
moved about for three days after the creation of the world,
instead of the Sun, and on the fourth day, as Dionysius says,
it became the substance of the Sun: it is indeed action, pure
and simple, by means of which this Ethereal Sky 1s most
skiltully adorned with sparkling tires; and tor various reasons
there arose its various miotions, from east to west, and
according to latitude, called oscillations; and finally and most
necessarily a kindly heat was kindled, friendly to the life of
created things . . .

. matter in this heaven is denser than that in the Empyrean
Sky, therefore light works more strongly in it, and it resists
in equal measure, and therefore produces Heat as an eftect, to
drive away the injurious Cold, which is by naturce the
invariable companion of gross matter, and formerly concealed,
is now revealed by the presence of Heat. As this Heat is more
intense than that of the highest heaven, likewise it is much
morc moderate, fine and simple than that of the lower heaven,
for it tollows the pattern of its mold, from whose activity it
has just resulted.

We therefore conclude that, just as the matter that s in the
form of this sky i1s born of an mummortal parent, and 1
incorruptible, worthy. exalted and cnnobled by its ongin,
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breathing life and soul into worldly creatures and cherishing
them with 1ts Light, so also the Heat derived from its activity
and mobility is vivifying, natural, sweet, gentle, moderate and
incorruptible; the innate warmth of animals, vegetables and
mincrals is drunk from this fountain, and its blessed arrival
begets, enlivens, increases and brings to perfection all lower
bodies . . . Itis especially necessary for the continued existence
of living beings that light should somehow shine on them at
night. For according to the doctrine of Hippocrates, if the life
of the stars did not temper the thickness of the air at night,
their bodies and their spirits would suffocate; and yet this
influence of the stars by night is not noticed, or rather their
glory, scattered everywhere, is felt hardly, or with difficuley,
except by the eyes.

CHAPTER TEN

The third heaven and its various names. ‘Why is this
bottom region called Heaven?’

Before the action of light on the third and lowest region of
the world, its contents were a sort of gloom, or excessively
thick, dark smoke, not endowed with any visible shape, but
marked out to some extent by the density of its material,
which is thicker towards the bottom, because of the presence
of light and heat. Now atter the third day, as the influence of
light was inclining downward toward the creation of the earth
round a mathematical pomne, this sky was, I say, completed,
and as mentioned below, Philosophers both ancient and
modern applied various titles to it; for some wishing to signify
its size, called it “the sublunary region of the universe’, meaning
the entire space measured out between the concave surface of
the middle heaven, or Sphere of the Moon, and the convex
surface of the physical centre, or earth. Others, thinking of the
circuits of the elements, whose substance fills this heaven to
capacity, have called it the region of the elements, although we
have previously declared that the upper elements also fill the
skies in some way; they called it “subject to decay’ because its
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matter is inclined and disposed to desire new torms and
relinguish the old.

However, 1t appears that it may be heaven for two reasons:
for it 1s a portion of heaven spoken of by the general name of
‘heaven' dividing the earth from the sky; and also. in various
places in Holy Scripture, birds are called the flying creatures
of heaven, where the word *heaven’ is meant in a narrow, and
not a general, sense. This second title, therefore, makes 1t
certain that there are four different gradations in this heaven,
distinguished from each other by the presence of a greater or
lesser degree of third-order formative light, making them
thinner, more, active, livelier and lighter, or thicker, slower,
stiller and heavier; for the turther Matter is from the nobleness
of Pattern, the grosser, impurer, less wor<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>