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Introduction

Fate placed Alfred Rosenberg at Adolf Hitler's side as a tireless interpreter of the basic ideas of
National Socialism. The movement owes him a sharp and confident formulation of its ideas. He
knew how to look beyond the inessentials of everyday life to the essentials and find the standards
for evaluating political events. This gift often saved the National Socialist movement from

unfruitful disputes.

Alfred Rosenberg's life's work serves one goal: to strengthen the inner powers of the German
people called upon by National Socialism and to make them strong against all blows of fate and the
attacks of a hostile environment. It is not only his consistent attitude and his outstanding foresight
that enable him to accomplish this high task, but also his unique undaunted strength of faith,

which secures him the sincere trust of many millions of fellow Germans.

Today we pay tribute to Alfred Rosenberg as a fighter. Always at the Fiihrer's side, he was at
the forefront the movement in all its great moments of destiny. He did not evade the necessities of
the political struggle of the day by compromising on moods, but in every campaign essay or lecture,
no matter how small, he always represented the unchanging inner line of the National Socialist
idea, over and above the external phenomena of the time. Through this unwavering stance, he

embodies today as a close

In the eyes of all party comrades, the Fiihrer's employees symbolize the purity, incorruptibility

and uncompromising nature of National Socialist ideals.

The essays presented in this volume from the years 1936 to 1940 are only a small selection.
From year to year, Reichsleiter Rosenberg spoke more and more to the party, its branches and the
Wehrmacht, and from here he often intervened decisively in shaping the political and ideological
struggle. The close contact with the party and people's comrades, which he thus established in all
the districts of the Reich, enabled him to justify the demands and development laws of National
Socialism again and again out of the growing life; for the advancing life constantly poses new

questions of a concrete nature, which must find their answers.

The lack of a preconceived historical idea can only be seen in the wealth of multifaceted tasks
and numerous newly emerging problems that existence poses and against which the movement's
stance has to be reassessed and justified on a case-by-case basis. Whether Rosenberg was speaking
at major rallies of the districts or events of the SA, SS or Hitler Youth, whether he was discussing
the spiritual basis of our ideological struggles before the Teachers' Association, the Women's
Association and the students or giving the training leaders of the Party and its branches guidelines
for their responsible service to the educational work of the German people, the content and form
of his treatise were always oriented towards the great questions of our life's struggle. This is how he

became the educator of the German present.



Rosenberg's view of history is committed to Germany's overall destiny. "We embrace the
Creator with love. We are proud of our past and feel the unity of our being in all the great German
figures from all the centuries”, he said at the inauguration of the Kulturhalle in Hersfeld in May
1936. And on the occasion of an appeal in the Ruhr area, he called on the German workers to be
proud and not to allow any feelings of inferiority to arise, because "one only defends what one
considers valuable, and we expect the German workers to always consider themselves valuable
enough. to defend themselves and their soil, their workplaces, so that it will never again be possible
for French soldiers to shoot with impunity at German workers in the Rhine and Ruhr regions".
These words from 1936 found their most beautiful and highest fulfillment in 1940 in the fight

against France.

Rosenberg's unique achievement is to have recognized the meaning of history as the "shaping
of great spiritual and political struggles", to have depicted its course under the influence of these
continuing forces and to have made the spiritual and political world change brought about by
National Socialism visible in its historical preconditions. In a magnificent presentation, he
juxtaposes historical figures and the value systems embodied by them and, by emphasizing what is
significant and essential, he justifies the moral and spiritual consequences of the political struggles

of the present.

Alongside his commitment to the eternal values of German history is his commitment to the
great tradition of German science. The freedom of research is again guaranteed in the official party
statement published in December 1937, in which Rosenberg, as the Fiihrer's representative for the

supervision of the entire intellectual and ideological

On the basis of numerous publications on the problems of cosmophysics, experimental
chemistry and prehistoric geography, the NSDAP's Training and Education Committee
determined that the questions dealt with were scientific problems which every researcher was free
to examine seriously and investigate scientifically. "The NSDAP cannot adopt an ideologically
dogmatic position on these questions, therefore no party member may be forced recognize an
opinion on these problems of experimental and theoretical natural science as official party policy.
In the training of the entire movement, insofar as these issues are dealt with at all, this attitude is
to be reconciled with must be taken into account with the utmost emphasis." This order is of
fundamental importance. The National Socialist movement, which in its struggle started out from
a few, all-decisive confessions and insights that relate to the mental and character-based attitude of
the German people in their grasp of subtle duties and in their subtle behavior towards external fate,
has progressively shaped the entire spiritual, political and social life of the German people from
here. However, it has refused to deal with hypotheses and theories in the field of science that do

not touch the core of the National Socialist world view and whose exploration should not be



limited by a dogmatically determined position. Various attempts to bind one or other branch of the
NSDAP or even the entire party to a particular scientific theory or hypothesis are prevented by this
necessary demarcation, which Alfred Rosenberg carried out with this official party statement, and
thus, in addition to safeguarding free research activity also guaranteed the independence of the

National Socialist world view.

Rosenberg is not a 'dogmatist’, as some circles have carelessly claimed in ignorance of his work
and mission. He knows respect for the creative impulses of personality and reverence for the great
hopes and aspirations of the German people. He demands both reverence for the great
achievements of our ancestors and the courage to learn from their struggles and striving — even if it
was often in vain — what is lasting for today's form of community. "Every nation needs its own
form of community life; the National Socialist movement also developed through political and
social struggles into the community that we now see as the necessary community form of our
century. We have honestly fought for it out of the awareness that many old forms have passed away
and that this life is crying out for a new form in order to be able to assert itself internally against all

forces of destruction and decomposition."

If we are more interested in German history today than in the past, it is not in order to escape
from the present into the past, because we may not be able to cope with the revolutionary unrest of
today, but rather to draw new and greater strength from the past for the struggle in the present.
Wherever this gathering of strength manifests itself symbolically in German districts, be it through
the adoption of valuable cultural assets of the past under the protection of the movement, or
through the creation of new native folk heritage, building on the rich wealth of experience of lower
ancestors, or guided by the inner need to give the festivals and celebrations of lower nationalities a
new dimensional socialist present, Rosenberg stands to help bring the past back to life, so that it
does not sink into the dust of the archives, but becomes a piece of the most vivid present. For our
people includes all those who represented the first awakening of this people in the past, as well as

those who will come after us.

In 1936, he inaugurated the cultural hall in Hersfeld, spoke at the 700th anniversary
celebrations in Jena, outlined the contribution of Germanic character values to the rebuilding of
Germany at the Ulm Prehistory Conference, inaugurated the Stedinger Memorial in 1937, opened
the first open-air museum of German prehistory in Buchau, took over the Torgau Everyday
Church under the protection of the NSDAP, and opened the Krefeld exhibition "Burg und Stadt
am Niederrhein" (Castle and Town on the Lower Rhine) — 1000 Years of German Craftsmanship”
and thus brought the value and the long-distance effect of the deeds of the past to the

consciousness of wide circles of our people.

Reichsleiter Rosenberg thus also assigns new tasks to future German historiography and

endeavors to present these tasks in a variety of forms.



It is more than a symbolic act when German cities have presented Alfred Rosenberg with an
honorary citizenship in recent years. In doing so, they documented their inner solidarity with the
work of Alfred Rosenberg. When, on June 19, 1937, on the occasion of the 4th Reichstagung of
the Nordic Society, the city of Liibeck presented the Reichsleiter with honorary citizenship of the
Hanseatic city, it was performing an act of gratitude that it had never done before. for his support

of the work of the Nordic Society.

Just a few weeks after coming to power, Reichsleiter Rosenberg took over the protection and
expansion of the Nordic Society. Through its annual conferences in Liibeck, this city was once
again assigned the position in political life that it had once held in the past as a Hanseatic city for
the benefit of the Reich. Just as Liibeck was once the spiritual bridge that reached up from
Germany to the North, Liibeck should also help to strengthen the inner sense of belonging
within the Nordic region today.

On June 3, 1938, the city of Disseldorf presented the Reichsleiter with an honorary citizenship
certificate in grateful recognition of his decades of relentless struggle to free the German soul from
the dross of alien ideologies that corroded the national character. This former stronghold of
political clericalism of all stripes, which was often enough directed against the existence of the
Reich, thus pays tribute to the work of the man who proved to be a guide to a new and better

future.

In recognition of his cultural achievements, the Gau capital Weimar presented Rosenberg with
an honorary citizenship certificate on November 5, 1938. On November 5, 1938, the Gau capital
Weimar presented Rosenberg with an honorary citizenship certificate, expressing its deep gratitude
for his cultural and political development work: "For Weimar, of which Master Ekkehart once
proclaimed German faithfulness, it is an honor and a proud awareness to count this man among its
honorary citizens, to among its honorary citizens the man who, in the spirit of German idealism,
represents Fichte's guiding principle that true culture is a culture of conviction, and who, in this
conviction, most powerfully and clearly presented the harmonious character values of Goethe,

Schiller and Nietzsche in a culturally philosophical and creative way."

As a unanimous declaration by the citizens of Miinster, which no longer wanted to have
anything to do with the old reputation of being a "black city", but was instead a bastion of National
Socialist ideology, Reichsleiter Rosenberg was awarded honorary citizenship on January 16, 1939
in recognition of his great services to the ultimate success and victory of the National Socialist
movement in Miinster. Miinster played a decisive role in Alfred Rosenberg's fight against the
arrogance of supranational forces. As late as 1935, were made to disrupt a speech by Rosenberg
with clerical "misgivings". This appointment therefore has a special historical significance in the

intellectual struggle against ideological opponents.



On April 25, 1939, the council of the old Hanseatic city of Cologne presented Rosenberg with
an honorary citizenship certificate. The Rhineland in particular has experienced the clash of many
worlds more than almost any other region of the German Empire. Since the earliest times, spiritual
and political powers have been at war on this river of destiny. The city of Cologne was seriously
called the "German Rome", but it was also — and with particular pride — a member of the Hansa,
which documented German strength and German will to live in the North and Baltic Seas in times
of the empire's impotence. And in the times of the great struggle of the movement for the
resurrection of Germany, the former "German Rome" became a new fortress of the will to resist on
the German Rhine.

With these honorary citizenship letters, which were not distributed indiscriminately but were a
historical act of inner conviction, Alfred Rosenberg's work found its inner connection through the
recognition it already enjoys today among millions of fellow Germans Introduction to the
traditional forces of our people. For these cities embody to an outstanding degree a decisive part of
the great German struggle for destiny. Within their walls, world views and spiritual forces
struggled for recognition for centuries. They are witnesses to that mighty Germanic struggle for
the unity of an order of life, which was once interrupted and today finds its fulfillment again

through the revolutionary new order of National Socialism.

Alfred Rosenberg's work received its highest accolade at the Reich Party Congress of Labor in
1937 when he was awarded the German National Prize for Art and Science. It was awarded to him
in the presence of the Fiihrer with the following justification: "The Fiihrer was the first among the
living to award the German National Prize to party comrade Alfred Rosenberg. In his works,
Alfred Rosenberg has helped to establish and consolidate the world view of National Socialism
scientifically and intuitively to an outstanding degree. He rendered outstanding services in his
tireless struggle to preserve the purity of the National Socialist world view. Only a later time will be
able to fully appreciate the depth of this man's influence on the intellectual and ideological shaping
of the National Socialist Reich. The National Socialist movement and, beyond that, the entire
German people will welcome with deep satisfaction the fact that in Alfred Rosenberg the Fuehrer
has recognized one of his oldest and most loyal comrades-in-arms through the German National

Prize."

The war unleashed by the plutocrats gave Alfred Rosenberg the opportunity to relentlessly
expose the enemy's weaknesses to the people with his own, tried-and-tested commitment from the
time of the war and to boost the self-confidence and pride of the fighting soldier at the front and
the working comrade at home. He called on the NSDAP to collect books for the soldiers at the
front and thus gave the fighting soldiers the certainty of an inner bond between front and home.
9.5 million volumes were handed over to this campaign! In the "Series of NSDAP Publications"
under his direction, experts in all areas of political life inform the German people in these difficult

days of struggle about the decisive fundamental problems of our military and spiritual conflict and



provide them with the tools to persevere mentally and spiritually. Reichsleiter Rosenberg himself
takes the opportunity to repeatedly emphasize the fundamental issues of the political and
ideological struggle in speeches and essays. Most of his staff were at the front, with only a few of
them he undertook to solve the responsible tasks corresponding to his mission in the war. The
"Aktion zur geistigen Betreuung der Hitler-Jugend" (Campaign for the Spiritual Support of Hitler
Youth), ordered by the Council of Ministers for the Defense of the Reich and led by Reichsleiter
Rosenberg, gave him the opportunity to help integrate the forces of the young generation from his
area into the framework of the overall events. His wartime essays in the "Vélkischer Beobachter”,
some of which are included in this volume, bear witness to the self-assured assessment of political
problems that has always characterized Rosenberg and which is of particular importance in these

days and weeks of fighting.

In this new anthology, Alfred Rosenberg's militant impulse once again comes to the fore in all
phases of intellectual life and ideological debate. These speeches and essays, the selection of which
is deliberately limited to certain major leitmotifs, are imbued with the unshakeable faith that has
been characteristic of the Fiihrer's old comrades-in-arms since the first days of the movement and
which at the same time is intended as an appeal to all the young, emerging creative forces in the

new Germany to emulate them.



Adolf Hitler's Position in World History

This essay, first published in the "Wehrmacht-Fachschule", March 1939, provides a political,
historical and ideological overview of the formative power of Adolf Hitler as the bearer of the

national socialist idea.

Talking about the world-historical position of a great personality during his lifetime is a
dangerous undertaking under any circumstances. is not uncommon for the deeds of the present,
which particularly memorable, to be seen in the eyes of a later age as taking a back seat to
resolutions, laws and other deeds that do not currently determine the thinking of contemporaries
to the same extent. But then sometimes many forces seem to converge in one personality, as it
were, and works are made possible of which it can be asserted with irrefutable justification that
they both crown a past and point the way for future times. That this last fact is present in Adolf
Hitler is the inner certainty of all those who were fortunate enough fight with him from the very

beginning, but today it is also the certainty of the entire German nation.

What can be placed at the forefront of all considerations here is the one fact that led to the
naming of the NSDAP: the realization that a path had to be found that combined the national
traditions and laws of life with the social demands of our time, which were seemingly hostile to
them. The determined will to find this path led to a deep examination of the two hostile camps
and revealed that the real impulses of both sides were deeply justified from within

Both only entered life early on in a poisoned state, so that their manifestations appeared to be
mutually exclusive. However, if one removed from the structure of ideas of nationalism everything
that seemed accidental or merely temporary, such as dynasty, bourgeois thought, capitalist forms of
life and, on the other hand, pacifism, internationalism, class struggle, then nationalism appeared
just as necessary in the sense of an overall defense of the people as state-guaranteed social justice —
socialism — to enforce the necessities of life of broad strata of the people who had been cheated of

their fate in the age of technology and world trade.

This new birth of political thought was combined with a long-prepared scientific insight that
was now growing, as it were, mysteriously with it: racial science. Thus a worldview was born that
was undoubtedly bound to have a revolutionary effect and was also perceived as revolutionary by
the prevailing worldviews. Worldviews are born through revolutionary ideas, values and deeds;
however, they usually take many generations to take their final shape and secure. It took
Christianity over 300 years to find a formed basis for life. Luther's Reformation took well over a
century to be integrated into the life of at least a large part of Europe; the French Revolution took

around 80 years to characterize French life in its country of origin. The consequences of this for



the inner life of the German people may perhaps be alive in the imagination of leading National

Socialists, but will probably only find tangible expression in later decades.

To have found new possibilities here at the same time as the idea seems to me to be the
greatest long-distance effect of the National Socialist movement founded by Adolf Hitler. But
there is decisive factor: many wise thoughts and prophetic words have been spoken in the course of
German history. However, they had no long-distance effect because they were unable to gain a
position of power to defend them. Thus, the Protestant movement in Europe was not able to
achieve complete victory because it did not find Constantine the Great to back them. And from a
political point of view, the leadership of German politics had become a game of arbitrary financial
forces. In order to make it truly stable and appropriate to the German character, it was necessary to
create a power rooted in the people themselves. Whereas previously the government and the people
had faced each other without a real organic link, the task of the NSDAP, the branches and their
associations was to take the initiative in preparing everything in the people themselves that could

or had to become state law later. But this also changed the whole idea of the state.

Every idea of the state represents an idea that is regarded as the highest value by its leaders. In
the Middle Ages, this was a confessional idea; in the Baroque era, the prince was the standard for
political action, and only gradually is the attitude of the people and their necessities of life being
understood as the basis of a true state policy. But if the people are placed at the center of thought
and action, then the forces that previously wanted to be absolute, and in some cases were, become

particular powers or disappear as political forces altogether. The

The National Socialist idea of the state thus rejects the confessional state as well as the dynastic
and class state. But it also rejects the purely formal state, i.e. it cannot be satisfied with the earlier
claim that the state is only a purely technical company is, as it were, a police and postal institution.
Rather, we are convinced that the state should be the representation of a certain attitude towards
life. This attitude to life is revealed to us in the National Socialist world view. And that is why a
distinction can no longer be made between our world view and the German Reich. It cannot be
made for the simple reason that this German Reich of today was not fought for in the service of a
bureaucracy without a world view, but the sacrifices were only made for the National Socialist
ideal. If we wanted to deny the origins of this Reich, then we would also take away all the powers
that it once created through struggle and sacrifice. From this, however, it follows with the same
necessity that this Reich, which has made a revolutionary appearance, must be at war with all
ideologies and people who still rule abroad; for Marxism, democracy, the stock exchange and
Judaism, but also the political church, feel directly threatened in their position of power by the
upheaval in Germany and have since then left no stone unturned to harm Germany through
boycott, political and military encirclement, as well as defamation of our world view. National
Socialism has thus become a world-historical phenomenon far beyond the borders of Germany,

and the German struggle already appears today as a world battle of wits.



As much as we reject the idea that political or military enmities must arise from a spiritual and
ideological struggle, the German Reich must take care not to allow itself to be taken by surprise by
a hostile coalition, i.e. it has a duty to mobilize all its forces to make a second Versailles dictate

impossible for all time.

If we speak from here about Adolf Hitler's global political mission, then it may suffice to
mention here those phases of our struggle that created a starting position for the German people to
defend their lives in the future that could hardly be more grandiose. The new German armed
forces emerged from the deepest humiliation. The discrimination of the Versailles Treaty was
shaken off piece by piece. The Ostmark returned to the Reich and the Sudetenland was able to
celebrate its annexation in the same year. This deprived our enemies of their deployment areas
(Austria and Czechoslovakia). The new Reich bordered directly on friendly Italy, Yugoslavia and
Hungary. Czechoslovakia drew the conclusions from the situation and withdrew as an enemy of
the German people. As a result, the German Reich today, with around 80 million Germans,
without particularist princes, without class-struggle parties, without threatening ecclesiastical

powers, faces the world as a united bloc that has never been tougher or stronger.

The totality of these deeds not only elevates Adolf Hitler to the highest heights in German
eyes, but the creation of Greater Germany also means that the entire balance of power in Europe

and the rest of the world is undergoing a change that cannot be overlooked. Now comes

it is important: that the National Socialist world view, which brought faith in Germany back to
life, becomes the self-evident basis of all Germans and is defended by deeds; that this idea takes
hold of all areas of life and that political and social measures are always — with the vital necessities
of the entire nation in mind — organized in accordance with this idea; that, beyond all other
philosophical, artistic and religious convictions, the unity of all Germans will forever remain a fact
that cannot be touched; and that a future intelligent policy will ally itself with those whose vital
interests and spiritual dynamism it is able to bring to our side in order to protect their existence.
This means turning away from the unrestrained economic and political imperialism that
characterized the 19th century, this means for the first time again the possibility for all to recognize
other national necessities of life, and the task of creating and organically delimiting political state
systems, no longer dispersing forces across the globe, but standing back to back in order to create a
new idea of Europe in mutual symbiosis and to defend this white Europe on this globe as well. If
such a new Europe emerges from the struggles of our time, this too will one day be seen as a

distant effect of the world-historical mission of the European Union.

Adolf Hitler must be considered.
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Revolution and Fulfillment

At the cultural conference of the 1936 "Party Congress of Honor" in the opera house in
Nuremberg, the "NSDAP Prize for Art and Science" donated by the Fiihrer was awarded for the
second time. Reichsleiter Rosenberg was again in charge of awarding the prizes. The prize for art
went to the poet Heinrich Anacker, the prize for science to Privy Councillor Prof. Dr. Philipp
Lenhard. In his speech, Reichsleiter Rosenberg outlined in broad strokes the creative power of the

National Socialist revolution and its cultural mission to reshape the life of our people.

The further the shaping of the will and the idea of German rebirth progresses, more aware new
hundreds of thousands become that we are indeed in the midst of a great revolution, but at the
same time we are also called to work in the midst of a great time of fulfillment. Revolution
understood in a deeper sense as a steady detachment from the forms and formulas of the past that
were contrary to life and threatened to strangle many great things that were already rising up;
fulfillment, because many things, often centuries old, that belonged to the eternal essence of the

German, but were not able to unfold, are approaching a decisive blossoming in our days.

The humanist movement, for example, contained an immense ballast of incomprehensible
ancient forms that indiscriminately determined our educational system, philosophical thinking and
artistic creation from all centuries as an overall tradition. The thoughts of the Near East or of
Greek and Roman decay contained in humanism have now been internally overcome and are mere

idols of education,

But the original Hellas shines all the brighter for us — also in the light of the new racial studies
— as a close relative and inspiration for the people of the 20th century. The demon-less beauty of
the Parthenon in Athens and the combative Olympia of Sparta are poles of creative development,
as Germany also knows them and experiences them today in most fruitful tension as never before.
The fearless exploration of man and nature, once a prerequisite of Greek life, interrupted by many
forces for over 1500 years, found its new representation in the heroic struggle of Europeans to

collect antiquities, even in the life of our time.

This great process of remelting and melting down the past in the service of the future is
proceeding inexorably in the hot experience of our days. For us, it means a new firm bond between
ideological and political forces that otherwise strive far away from each other, even fleeing from

each other and tearing the human being apart.

Once upon a time, the world view of the Middle Ages was a binding force for centuries. A
fervor of faith was combined with a comprehensive political will. But the primal forces of nature
and the strong instincts of the people rebelled against this Western world of the time. The
explosive unity of the Middle Ages disintegrated. Religiously, Christianity was divided into three

denominations, later into many hundreds of sects. Humanism and the Renaissance led to social

11



individualism. The birth of nations replaced the universalist world view. The liberal era rejected
further ties, until finally Marxism denied all autonomy and Bolshevism revealed the terrible parable

of a world collapse in all its cultural and social manifestations.

Since the collapse of the medieval worldview, we have had many denominations, many theories

of art, many schools of philosophy, but no great worldview.

Such a world view, i.e. a view that creates an inner bond encompassing all areas of life, was only

born with National Socialism.
Germany has fought for its blessed hour and must not let it pass unused.

National Socialism stands and falls with its world view. Only this experienced new vision is
capable of resolutely eliminating what is hostile to life, of clarifying tragic misunderstandings of the
past, of instinctively extracting the fruitful from all schools, doctrines and sects. Not by artificially
joining together many parts, but by organically growing together primordial forces of will that have
endured throughout the ages. Just as the National Socialist German Workers' Party detoxified
nationalism and socialism and forged a fighting comradeship out of seemingly mortal enemies, so
the mission of National Socialism is to rebuild the fields of art, science and philosophy from a
single perspective. We firmly believe that every great style of a personality or a people is
conditioned by both blood and ideology; Pallas Athena and the Fifth Symphony bear witness to
this. We know today that true science presupposes a moral courage that is not derived from the

joys of heaven, not

The sacrifice of the great researchers from Galileo to Robert Mayer speaks for itself. And we
strive for philosophy, as a real community of wisdom-lovers, to find its way again from
psychologizing hair-splitting to a tough defence of a Germanic doctrine of values, so that

Nietzsche, Wagner and Lagarde find their fulfilment in the form of our time.

The victory of the German revival is only guaranteed by the implementation of the overall
attitude. What the individual has to sacrifice in this process, he gives in strength to the great
spiritual struggle of our epoch. We have tamed the chaos under Adolf Hitler's leadership, but it
can only be overcome forever through an idea of the future, not by returning to thoughts and forms

that once broke down and therefore proved incapable of saving us internally and politically.

It may seem presumptuous to proclaim that we claim to carry out such a separation and
synthesis. Our answer to this is that we have not stopped at distant theories, but have already
fought for and inwardly secured our world view of the threefold unity of body, soul and spirit.
Every sacrifice of the 14-year struggle is a binding agent of this ideological unity, as is the
sparkling, creative thought and the tirelessly driving will to act.

12



But this courage to say yes and no is the great thing about our era, and National Socialism will

not allow itself to be robbed of this decisive right to clearly acknowledge our fate.

So the birth of a new culture is taking place before our eyes. It may be that some who still believe
they can get by with old answers to new questions. These people also did not want to acknowledge

the emergence of the National Socialist state. But they were forced by the facts of life,

to make up for this. We are convinced that today's doubters will one day have to recognize the

unity of National Socialist thought in its various forms as a fact of life.

We are not thinking of artificially accelerating this process of new growth. We do not want to
violently overthrow the old, but to replace it with the representation of a living new, as required by
the law of our time. What used to be ideological belief should calmly become artistic edification
and every great inner struggle of the past will be assured of our reverent respect. Our time has
already seen an exhilarating achievement. We have experienced our confession, have already made
it fundamentally traditional and raised it to a bright consciousness. The direction has been set
unanimously and millions of times over. In the future, the discipline of life will set the coming

generation the task of forming the individual forms of existence and making them fit for battle.

The breath of our revolution is not short some others. It is calm, sure and deep. It does not

encompass one generation, but all.

Over a hundred years ago, Germany's greatest singer asked plaintively: "Where's your Deos?
Where is your Olympia?"

This call has been raised in ever new forms. In our time it has found an echo and an answer.
Inwardly, the German Deos and Olympia are finally born and secure in our hearts; outwardly, the
walls are growing in Nuremberg to give them a permanent home. And then countless generations

will come together here at the "highest festival".

13
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Art Must Come From Silence

At the music days of the Hitler Youth in Braunschweig on November 1, 1936, Reichsleiter
Rosenberg spoke about the spiritual life forces that an art deeply rooted in the people is able to
give. Respect and reverence for genius and talent, the willingness to promote all genuine and true-
to-life forces, but also the courage to remove bungling from our ranks, will awaken those artistic
creative forces that will lead us away from the degenerate conception of art as a mass product to a

true cultivation of art as the deepest spiritual experience of a people.

When the National Socialist movement began its struggle, but also in later years, it was
particularly proud to represent a minority in the midst of a vast multitude of millions. She had felt
that in the struggle of a small group with a whole world an old law came to life, namely that only
out of a minority can a creative commandment of the time arise. she fought through this view in all
areas of life. She has gone through a difficult educational process of 14 years of struggle. When it
finally won, it did not abandon its principles. The NSDAP is still a minority leadership in

Germany today and should remain so for all time to come.

Nevertheless, we can observe the process that this minority, once it had achieved victory,

p ry.
gathered millions around it from year to year, and that every new recruitment among young people
brought new joy to us all. We were glad that this struggle of a minority actually became an inner

law for more and more new people, and that almost the whole nation, in large

The Nazis were united in their support for the Fiihrer and the movement. But in the midst of
this joy over the people's growing love for the Fiihrer and the movement, there could perhaps be a
danger that in this joy over the millions who have come to us, the inner law of the NSDAP, that
great creative deeds emanate from, could be forgotten. And that is why I believe that when the
future of the nation gathers here in the field of music and art, it will not forget this law, but will

consciously live it in its ranks.

The other day a man of science asked me whether I thought it was right for a specific large
scientific work to be written jointly by a comradeship. I told him that I would have to give him a
figurative answer. Do you think, I said, that a self-respecting painter would agree to a picture
together with ten other painters? Anyone feels anything in himself would reject such a request,
because it would not promote a joint work, but rather a combination of the most diverse forms and
temperaments, which would not result in a large painting, but rather a confusion of painterly
forms. And what applies here to scientific work naturally also applies to all areas of art. In art,
personality appears to us most conspicuously in history. However, this concept of personality has
undergone many shades in the past. Many conceptualizations of what one wants to call personality
have dominated the thoughts of many genders, and we can state that our time has also taken a new
position on this idea. At one time the liberation of the ego from former barriers that had become

unbearable was regarded as the redemption of an entire race. Then this detachment was
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understood in purely economic terms, and what we call individualism was only one external side of
the loss of all former inner ties. From a higher level, the liberal world preached the culturally
autonomous ego and its meticulous cultivation in all fields of art and science as the sole and
greatest goal of human education. In the field of the purely economic as well as the cultural, this
general detachment was not only a throwing oft of temporally conditioned forms, but for the most
part also synonymous with the loss of ties altogether. The political and other fragmentation, which
we finally see ending in chaos, has its origin in a seemingly imperceptible and yet decisive turning
away of the spirit, in a seemingly minor turn in the direction which, in the rhythm of time,
developed people completely apart and not towards each other. Today we no longer perceive true

personality as

The idea of the "I" is not equated with the autonomous ego or with economic individualism,
but precisely as the crowning glory, as the symbol of the deepest bond to a particular blood and

soul community of a nation.

The fact that this longing for great personalities has become ever greater in our Jagend in
recent years shows an attempt to further enrich the bonds already existed in the past. This search
for new bonds and new people, is not an impoverishment or destruction of the German conception
of history and art, but quite the opposite: it is an attempt at further enrichment through everything
that Germans have achieved in the past and present. Personality therefore does not appear to us
detached from any community, but as its crowning glory. I and community are not things that can
be considered on their own or even detached from each other, but things that must always be kept
in mind if we want to understand human and art history. If we have the joy of binding 60 million
Germans ever more firmly to the Fiihrer and the movement, then we will never forget this great
commandment to have the deepest reverence for genius, high respect for every original talent,
willingness to promote all those genuine and striving forces that are coming to life everywhere in
Germany today, but at the same time the courage to remove the bunglers from our ranks. We will
endeavor to ensure that a genius in Germany no longer needs to starve to death so that a
monument can be to his works in a hundred years' time. We will see it as our duty to promote
everything that has somehow entered this life in a combative manner and courageously wants to
honor the forms of this life in all areas. If we recognize this today, it should only be the outward

manifestation of an inner impulse that has carried us in all areas 14 years.

The German revolution was not the fulfillment of so and so many paragraphs, it was not the
act of a few people guided only by their reason, but it was one of the great character processes of
German history, i.e. it was the liberation of the German people, of a will that has been misguided
by people of foreign passions and that has finally found itself.

I believe that this inner experience resulted in a different attitude to what was called the
experience of art and art aesthetics. Just as the political and social thinking of the 19th century took

on certain forms in the evaluation of personality and community, what was called aesthetics —
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artistic feeling and the appreciation of art — also interpreted in very different ways. A calm
generation, which looked at ancient Greece with detachment, believed that this contemplation was
the final result of the experience of art. But this was basically a self-sufficiency of this otherwise
detached individual; it was a denial of all deeper passions, which stand somewhere at the beginning
and at the end not only of the birth of a world view, but also at the hour when a great work of art is
given to the world. And here I believe a new inner readiness for German art and for the art
experience in general. Today we do not experience contemplation per se as the earth, but we
believe that the passion that created a great work must be in harmony with the inner being of the
contemplator and connoisseur, i.e. that we have the duty to rediscover those forces that stood at
the beginning of the creation of a work, that we feel again sparks of that passion that once served
as the starting point for the creation of a work behind a symphony by Beethoven so that this work
could be created at all. It is therefore associated with an awakening of the will, i.e. the aesthetic will

is once again recognized, which was denied for over 100 years by an unworldly philosophy of art.

Of course, the great artists have always felt this. What Nietzsche wrote about the birth of a
great value, what Beethoven said about Mozart's music, these are all self-evident facts, documents
of truth unencumbered by aesthetic aberration. We are returning to this original form of artistic
experience. And if today — to summarize — we want to praise this impulse of will and the
rediscovery of this impulse of will, we are at the same time praising the tension that exists between
great temperaments We may perhaps say that two types have emerged in the midst of European
artistry, not as a result of some kind of guilt doctrine, but as a consequence of an inner impulse that
cannot be explained further. One type wants to storm the fortress from one side, so to speak, in
order to conquer it from this single side. These artists are, as it were, afflicted by a mania and see
almost nothing of the rest of the world. That was the impulse that drove Beethoven, that made
Rembrandt obsessed and inspired Michelangelo. And the other type, driven by the great idea, does
not want to conquer this fortress of the soul from one side, but wants to surround it on all sides, as
it were. That was the inner law of the actions of the universal geniuses, Leonardo da Vinci and
Goethe. And between the extreme passions on the one side and the great inner stillness on the
other, those tensions take place in which we all want to live, because they actually lead us to true

harmony.

We all know what the bygone era of Biedermeier and Classicism taught us about harmony. For
the most part, it was a swing around mediocrity and the inner happiness of not being threatened by
great passions. On the other hand, when we see these great tensions in our lives today, which we
ourselves have largely brought about, we believe that life itself can create balance in the midst of
this passion, what we understand today as real harmony. The cultivation of the solitary man, the
cultivation of the silent forces will be an essential aspect of the future cultivation of art. We are not
lacking in passion; we see passion at work among us, but also among our opponents. It will be

necessary, in the field of ideological contemplation and the cultivation of art, to give inner strength
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back to that quiet activity which, as a genuinely creative element of mood and tension, will enable
it to stand out against the passion to emerge. Only then, I believe, will we be able to experience the
truly profound seriousness of art, but also the genuine joy of this art. Only this inner, mood, which
is more solid than granite in a solid person, will be capable of producing a new lifestyle, i.e. a new

clear inner form and a new understanding of great forms.

Anyone who observes our lives attentively today will often find that people of the best will have
little instinct or understanding for this law of inner form and shape. We do not so much see people
oscillating between the one and the other tension of creative thought as we see them oscillating
between extremes. We may find that some are ready at first to affirm an ascetic ideal of life, with
caution and inward fear of every merry love-song or dance-music, until they are finally won over by
the life-impulse of our movement, recognizes that this movement a joyful and life-affirming one;
then after a short time he changes over to the other extreme, becomes a promoter of obscenities

and finally refuses to apply a deeply evaluative criticism to things at all.

There are people who have realized that we are fighting against cultural decay and that we use
the word "cultural Bolshevism" to describe this decay. They use this word against all uncomfortable
phenomena and at the same time we see that the same people are becoming promoters of those

who were among the causes of the real cultural Bolshevism.

So sometimes a fluttering instinct, a lack of attitude towards truly corrosive elements and a lack
of joy and seriousness are still evident. And on the other hand, the danger can arise that precisely
because we harbor millions and millions within us today, we want to judge art and culture from a
mass of millions. We believe that if we affirm great personalities, the cultivation of culture must
also emanate from those individuals who have experienced this cultivation of art and this great
personality inwardly, i.e. art and culture cannot be delivered as mass-produced goods as in a
department store. One must be careful not to confuse the national community with the masses. On
the contrary, we will have to look at growth from below and not so much at a schematism of
capturing people from above. We must bring together those who have the same longing and

awaken the will that leads to this longing. From the human being and not from a scheme

has always the great, the really genuine development in all areas of life, and we must not allow
any exception in the field of art. Then we will also avoid the danger of sectarianism forming
around some dogma of art. But then we will also avoid the danger of becoming a sect in a formless

to sink into the masses.

I believe it is the task of the Hitler Youth, and thus of the entire German creative youth, to
adopt these ideas, to nurture them and develop them further.

You cannot always be at the height of your greatest hours, but you must prepare yourself to

mature worthily towards them.
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Man and woman must once have respect for the dreams of their youth. Worthy of this future
can only be a Jagend that actually has great, genuine and deep dreams, that has understood that the
most sober facts of life need not stand in contrast to a great dream image, indeed that a creative
future only appears to be guaranteed where the dream figure and the sober fate of life are one and
the same. And to participate in this was the joy of our ideological struggle. It must also be the
happiness of the generation that will one day be called to replace us, so that those dreams of ours
will forever be real life and pass on as a new tradition for future generations and future decades and
centuries. To develop this particular feeling is one of the greatest tasks of our epoch, which no
other generation will be able to relieve us of, because these coming generations cannot have this
great experience of our days. Because we have had it and will continue to have it, so this imposes
on us the duty to strengthen this attitude to life and to be ever more consciously aware of the
impulses behind our struggle in all areas. Germany needs a healthy generation of statesmen,
workers, researchers and artists, so that the German Revolution is not an episode in German

history, but the beginning of the greatest epoch of German life.
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Worldview and Science

Through the programmatic speeches of the Reichsleiter, the annual autumn workshops of
the Schrifttumspflege Office took on a party-political significance that made them landmarks in
the entire intellectual development of the National Socialist movement, beyond the limited scope
of the Schrifttumspflege. On the occasion of the third Reich Work Conference on November 22,
1936, Reichsleiter Rosenberg spoke at a major rally in Berlin's Kroll Opera House about the inner
connections between worldview and science. The decisive point of this speech was the statement,
made here for the first time, that the foundations of the National Socialist conception of the state
and world view had already been laid before the seizure of power. The political and ideological
works written during the period of struggle represent the core of our entire National Socialist
literature, which essentially describes and describes everything that is a fundamental demand for
our movement. We now have the task of establishing the internal relationships between all

sciences and working responsibly to build a comprehensive National Socialist science.

The Fiihrer has often said in these past years that the revolutions of world history are not
carried out directly by the written word, but by the living, spoken word. This living, spoken word
stands at the beginning and on the day of the triggering of a revolution; but between these
moments stands a time in which this word must be laid down in formed language as a document of
the times, which reaches over from a present into a new future; the Fiihrer has also explained this
in

Since 1933, there has been a tremendous flood of literature in all areas. There is hardly a topic
that has not been discussed by those in the profession, but also by a great many unprofessed people.
Nevertheless, it is not true that before 1933 was only an inferior and very isolated body of National
Socialist literature. Rather, it is true that a rich ramification took place before 1933, but only a
ramification of what had already been expressed and written down before then. After 1933 there
were numerous realizations of these ideas in new laws, due to the demands of progressive life, and a
great, necessary commentary on all the deeds of the new government. However, I would not like to
miss the opportunity today to give at least a very brief overview of the literature before the
assumption of power. First and foremost, in 1919, was the act of our pioneer Dietrich Eckart, who
unreservedly and generously provided the Fiihrer with a fine magazine, "Auf gut deutsch”, at a
time when nobody wanted to listen to him. This magazine thus earned the honorary title of the
first National Socialist magazine. Then came the "Vélkischer Beobachter”, even if a newspaper is
not so directly counted as literature. In 1922, my "Wesen, Grundsitze und Ziele der NSDAP."
was published as the first official party publication of the National Socialist movement. This was
followed by a collection of the Fiihrer's first speeches in these early years of the struggle, and in
1925 the Fiihrer then sent the fundamental work "Mein Kampf" (My Struggle) to the world,

which will forever be recorded as a standard work. This was followed by a number of foundations,
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the "Weltkampf" as a monthly magazine, which accompanied the movement's struggle for years,
later the "National Socialist Monthly Magazines", dedicated more to the ideological and cultural
side of the movement; and throughout the years, our central party publishing house published the
"National Socialist Library", which, although it contained much that was contemporary and now
outdated, also dealt with a large number of fundamental topics, the structure of which had already
been worked through before 1933. The National Socialist idea of race found a form in the works of
Professor Dr. Hans Giinther, which we all welcomed in those years, because they brought a sum of
great research of the past in a form that was true to life and usable for the German people. And in
later years, the work of party comrade Walther Darree on the German peasantry as the source of
life of the Nordic race appeared, followed by his work on the "new nobility". This sum, together
with many other works, represents the core of the entire National Socialist literature, which

essentially describes and describes everything that was a fundamental demand of our movement.

The decisive factor of the National Socialist

The conception of the state and the world view were spoken and written down long before the
takeover. But now the whole of life has been seized by action, and thousands are called upon to
reshape this action; new questions of the thinking of our time are awaiting solution. The necessity
of establishing inner relations between all the sciences is before us, and the selection and
promotion of this manifold working is a beautiful and responsible task for all of us, so I would like

to deal with some questions that directly affect the scientific and ideological life of today.

First of all, there is a reproach that was made against our movement abroad and is still made to
some extent today. They say that the National Socialist movement is out to gag the freedom of
science. This accusation has particularly pained us in these years, because we are convinced that we
are not gagging the sciences, but on the contrary, that we have paved the way for a new freedom of
science. The racial science of our time is a new science, and if other peoples and states do not want
to allow this science, then they are merely showing, according to our lower opinion, that they have
no inner right to talk about "lack of freedom" in our country. The essence of these attacks that hurt
us is that they want to rob us of our scientific freedom of conscience, and they want to rob us of it
through those whose political rule was prepared by other doctrines; other words, this attack on the
alleged lack of freedom of science in our country is an attempt to secure political rule in other
states, which was built on other doctrines. We should at least say so openly and not be content
with the pretense of protecting the so-called freedom of science. The science that the whole world
is talking about today did not emerge in this form in Europe by chance. Anyone who wants to
investigate the question of where the home of science is in the world will have to circumscribe a
very small part of Europe; they will perhaps draw a line from Paris, London, Stockholm, Warsaw
and Florence and have to realize that in this small circle almost all the world-shaking ideas of
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today's Science of the World were born and fought for. It was in this area that the martyrs of
Europe were born, and they made what they fought for fruitful for all the peoples of the globe. The
exploration of nature in the truest sense of the word was an act of this European region and this
European humanity. And all of us, even today, do not like descendants of the opponents of these
martyrs of science, but on the contrary, we feel like successors of all those who once paved the way

for free thinking and free research.

When we make this commitment to science and its free research, we add that we are also
making a commitment to exact scientific research. In recent years, there has been no lack of
romantics who believed they could abandon this field and swarm into all zones. We, on the other
hand, are convinced that conscientious experimentation has already prevented European science
from getting lost in the intellectual fog of fantasy in recent decades. In recent years we have often
heard that the mechanistic age of science is dead, that the concept of causality has been overcome
and replaced by other concepts. When we hear this, we must add to the commitment to exact
science just as strongly the commitment to a strict critique of knowledge. For the questions of

causality in all areas of life are a primal law of our existence and thinking.

We cannot prove causality experientially down to the last inference, because then time would
have to stop. But we cannot because without this presupposition we could not think or research at
all. We know, however, that there are many forms of causation, and that the German language has
found manifold shades for these forms. We speak, on the one hand, of cause and effect, but also of
stimulus and consequence and of motive and action. However we want to describe it, to prove the
inner and outer lawfulness of life, of the universe, will always be the aim of Germanic research; and

whoever wants something else does not want science, but magic.

Anyone who is prepared to follow this inner, character and spiritual line will also have to be
comfortable under certain circumstances to drop images and theories if they appear to be refuted
by undeniable facts of experience. And this inner truthfulness, which sometimes been painful in
many a researcher's life, which has often destroyed many a researcher's life after decades of toil, but
which nevertheless demanded this confession, this truthfulness differs from another endeavor,
according to which so-called common sense is only there to prove the so-called truth of the forever
established faith. We believe that such a trampled and enslaved reason can no longer be healthy,

but must be sick.

But this touches on a point that is of particular concern to us in our time, namely the
interrelationship between exact science and ideology. Sometimes an ideological turn in science and
research has opened up new paths, and at other times a scientific discovery has overturned an

ideological picture. When Coppernicus proclaimed and enforced his doctrine,
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despite the fact that this old image was preserved for centuries by his teachings, its demise could
not be prevented. Today's racial studies are once again breaking down various bastions of a dying
past, and the results of prehistoric research are changing the picture of the direction of the many
migrations of peoples, which no longer went from east to west according to these results, but from
north to southeast. And here we must say, if we look at these connections between exact research
and world view, that a real way of life of a nation or a related group of peoples, an inner, genuine
culture, can only come into being when, after and with the exact natural science, all individual areas
of life are connected by a view of the world. The attempt by theology to achieve this in Europe
failed precisely because it did not take account of the exact natural sciences. Today, however, we
are in the midst of a great movement to overcome this separation and disintegration of the whole
of existence, which has been progressively making itself felt in history for 150 years. And I believe
that we can make a confession to German science here, I believe that a National Socialist

philosophy will one day become the queen of the faculties of a future university.

Whoever surveys the intellectual tendencies and political conclusions since the Reformation
will find that this great European revolution brought with it a shattering of an old image of the
world, but that after it a new, ideologically binding force no longer emerged, but that now the
separation of all areas of life progressed to an increasing degree, so that at the end of the 19th

century we have

There was a science in itself, a religion in itself, an art in itself, a politics and a governance in
itself, without these areas being internally connected and dominated by a single view; quite the
opposite: at one university one view was taught, at the other exactly the opposite, and all these
views fought for the soul of each and every one of us. And the political discord we experienced in
Germany was only the external consequence of what had been preparing internally for decades.
The task of our time is to bring these divided areas of science together internally, to provide them

with a binding element in a new experience and to prepare a new organization of these sciences.

And T also believe I can make a second statement on this problem: that this new philosophy
will not take its starting point from metaphysical speculation, but from a Germanic theory of

values.

The dispute between the denominations that has dominated European life for centuries has to
an end; the struggle for values has continued. And the determination of these values of honor,
loyalty and bravery are also exact determinations, determinations of our inner experience. they are
as exact as a physical experiment. We believe that professing and serving these values has been,
often consciously, often unconsciously, a basis for the entire religious life of past and present
Germany. Nietzsche once coined his monumental phrase: "If you ask, what is good? To be brave is
good!" Bravery everywhere, as a soldier, as a researcher and as a thinker. With these values of

bravery is indeed
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An old, Germanic ethos has once again become a living reality in all areas of our lives and

forms the unity of all the activities we have to carry out in this life.

If we look at these tasks in this brief and concise manner and examine their intrinsic value, then
I am convinced that German science can once again become proud of the problems it has been set.
Unfortunately, however, we have noticed in recent years that a certain feeling of inferiority has
often grown among professors, teachers and students. Researchers and students saw themselves
confronted with a new revolution, a new life that overturned everything. They saw new powers and
figures shaping and dominating this life and felt somehow set back, not as respected as in previous
decades and centuries. And it is true: our age is an age of political struggle. We are all proud to be
able to fight in this age. We all find it a source of pride to see and experience how a downtrodden
and seemingly abandoned nation has picked itself up again and emerged from the midst of a

hostile environment.

The political leader was able to draw the forces for the greatest rebirth from the deepest fall.
And that is why it is right and natural for all of us that the political leader is at the center of these
contemporary events and at the focus of all evaluations and observations of our day. In the midst of
military impotence, the Fiithrer and his collaborators were able to secure our national foreign policy
freedom again in these years. It is therefore natural for us that this German nation should look
with pride at its strong young Wehrmacht, and that the soldier should once again appear at the

center of German life.

But while we are happy to say all this, let us not forget that no great revolution has ever lasted
if it not been able to replace the ideas of the past with a new vision of the world. A past can be
overcome neither only politically nor only militarily; it can only be overcome if it is replaced by

prevailing ideas.
Values and ideas new ideas and new values that correspond to this age.

At the party congress in Nuremberg in 1935, the Fihrer clearly pointed out in his closing
speech that the education, shaping and implementation of the National Socialist world view for the
coming years and decades is one of the most important tasks of our revolution. And I am already of
the opinion that the names of the researchers and thinkers of past times and centuries resound just
as heroically and grandly as the names of the generals, artists and statesmen. Thoughts that walk
on pigeon feet have often revolutionized worlds when they were given the form of speech, and a
science that sometimes seemed to separate itself completely from life suddenly led directly into this
life in its results. People have been discussing the theory of heredity for decades. The laws of
heredity have been pursued through silent research for decades, and suddenly this result is in the
middle of a great political revolution, and the laws that this new Germany had implemented on the
basis of these findings are at the center of the political struggle not only in Germany, but

throughout Europe. And I believe we have every reason to call on professors, teachers and students
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to defend the dignity of genuine science and to take pride in it, to consecrate a life to it just as the

statesman does in the struggle to preserve his people.

Let us not forget that this German science had achieved world fame in the past, that there were
once times when they came to Germany from all countries to sit at the feet of Humboldt or Ranke.
We know that these minds, who also had and formed a great world view in their time, were among
the most important geniuses of the German people. And today, the problems of our time are not
just ten, but hundreds of them, and these problems call for people to work on them, to experience
and process them and to go into the future as a formed force. Students and teachers who survey
these times today should not fearfully retreat from them, but should place themselves in them,
because these problems are for them a new field of work, a new battlefield, a new sign that he is
still creatively active. We have no reason to write doctoral theses as they have had to be written in
the same way for twenty, thirty, fifty years, but we are convinced that today's teachers have the duty
to draw up new topics from the experience of our time and to prepare a new form. It would be
important to develop a doctrine of racial psychology in place of the old, vague psychology of
peoples, it would be important to write a great history of the migrations of peoples on the basis of
the new results, it would be important to give Germany the old Nordic ideal of beauty in art in a
formed, beautiful form, and a new philosophy of art is waiting for it today, to be written. A
historian will know how to retell the downfall of the ancient world together with the racial
decomposition of that time. How the invasion of Christianity into this ancient world took place
must be subject to new research. The struggle of character values in European history, presented as
the inner side of the great political and military struggles, also awaits its author. I believe the field

is clearer for bold minds than it has been for five hundred years.

But if we look ahead positively and demand this, then we also have the duty to defend ourselves
against falsifications of what we call our world view from the thinking and feeling of our day. We
know very well that old, centuries-old powers will never easily vacate their positions before a
political revolution. We know that, of course, educated in a finely honed form and dialectic, they
still want to teach their students in the old way, and we see these various teachings of the past
seeking to find their way back to us with new names and under new forms. A universalist school is
trying to pass itself off as the interpretation of our world view and our social doctrine. This school
constructs a ladder of values and begins in a somewhat old form with humanity, which then divides
itself into cultural circles, and from these cultural circles emerges the people and from the people
the class and from the class finally the individual. If you follow this whole old dialectic, the living
human being is ultimately only a product of the separation from an abstract humanity. And at the

same time, the primacy of the spirit is then proclaimed again with the old impartiality of the past.

We on the other hand, are convinced that this struggle is not about the supremacy of an abstract

spirit, but about the shaping of a very concrete humanity.

26



But another school comes along, this time less from the sociological side than from the
biological, and also sets up a ladder of levels that we have to deal with. It places the mechanical at
the bottom, the biological a little higher and the psychological higher again, and then at the end
comes the theological. We are convinced that the old scholasticism wants to find its way back into
our lives on rubber soles via social doctrines and meta-biologies, and I believe it would do us good
if we were to introduce fine ears to hear these steps. For it is not as if theology had now ruled
through the abstract pure spirit, but it has ruled by intimidating and frightening all the imaginative
powers of man. After all, it ruled by the sword, and it ruled by instruments of torture. We would
like to let the past be buried. Let them write what they want. Let them not pass it off as National

Socialist, but as where they came from and what they really mean.

In all this defense, however, I believe that we are big and strong enough never to become petty.
From 1919 to 1933 we fought a bitter political battle to the death with Marxism, Judaism and
liberalism. We are convinced that we can never bring about peace with Judaism and Marxism, but
that we are actually dealing with humanity and systems of thought which must never again find
their way into the German people. We know very well that this Marxist movement was ultimately
a conclusion of previous states of mind. But if we fought against this previous intellectual stage, the
democratic-liberalist epoch, on a broad front, we could not make any exceptions at that time. But
we are not so petty as to reject this epoch of 150 years out of hand. We are convinced that, even if
we distance from this liberalist thinking, which believed that we could shape people and the state
solely from a detached ego, there were still a lot of great people who stood up during this period
who we can now include in our movement, in the history of Germany, without reservation.
Liberalism is dead in itself. It has therefore become history. We can delete many of the figures
from Humboldt to Hickel that are conditioned by the times, and with them and with many others
we are left with great, strong personalities whom we do not want to miss in German intellectual
history, but whom we as great Germans today feel in us together as kindred spirits and are
prepared to continue working with them inwardly. And finally, a world view is not represented by
science alone. It was a mistake of the past to see the representation of a thought only in the written
word. Today we have returned to the whole human being. And just as we place our heart and mind
at the disposal of an idea, the world of the eye and the world of the ear also serve the same

thoughts, feelings and views.

A world view is therefore not dialectics at all, nor is it just a written word, it is also a direct

deed. A march on our

The swearing-in of our political leaders at party conferences by the SA. and SS. or our beloved
German Labor Service is just as much an ideological representation as a great philosophical work
of the National Socialist idea. The swearing-in ceremonies of our political leaders are a symbolic

representation of this world view of our movement, just like the heroic funeral service of the
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November 9. They are joined by the monumental buildings that are already for the movement
in many places in Germany today, and we all hope for the time when a representation of what we
call our world view will emerge here in other areas of the arts call it. We therefore want,
presumptuous as we are, to grasp the whole human being and to represent in word and deed and in
the participation of the human being himself, who carries this world view, that which came to life
inwardly in this time and prevailed victoriously. Above everything flutters the most beautiful sign
of this world view, our symbol, the flag of the new kingdom. Whoever looks at it will increasingly
relive everything he has thought and experienced in the political struggle. The spirits of hundreds
of martyrs, of thousands and thousands who fought under this symbol, are already smelling around
this flag today, and this flag should carry this power of experience with all that books write and
people speak and people do from our time into the future. And because this is so, the old powers
hate us more than they hated the Marxist movement. They also saw in the Marxist movement an
opposition, but not a force that they really feared. They saw in it a force that dissolved people,
divided them into small fighting groups, so that one group could always be pitted against the other
with a good policy.

And so the strange phenomenon, strange only to the superficial, appears to be the same
throughout the world, that the people and powers who were supposed to protect the old culture
and religion of Europe have gone hand in hand with the disintegrators and destroyers of Europe.
In 1918 they had the chance to start a new culture and to proclaim a new view of the world, or to
test it anew by practicing and proving traditional speeches and sermons. They have allowed this
historical opportunity to pass them by, and anyone who does so at such historical moments has
forfeited the right to try to educate this German people. In the midst of all this, the coming period
will have to set German science tremendous tasks in defense of our revolution in all areas of life.
And this science should not be so modest, but it should be proud of this task which it has received
from life; it should show itself worthy of this task and prepare its students and pupils to fulfill it,

for it must be aware that today in Europe we are fighting for an either-or.

What had risen as a dark storm cloud in 1918 has long since descended in flashes over other
peoples in Europe. Our description and our diagnosis of world politics, which we had been
proclaiming with unswerving consistency for 16 years, proved to be the right one in 1936. All other
interpretations of this world-destroying movement were superficial, and they were superficial
because the people who spoke too cowardly to the truth. In his Kulturerde this year, the Fiithrer has
shown in a great display that we understand that from 1789 until now there has been a single great
drama, and all the smaller revolutions and upheavals in between were only acts in this one great
drama. And here we are convinced that throughout Europe the National Socialist view of politics
and life has proved to be the most resilient, resilient because it filled millions and millions with a

new faith, and because it had a new faith with the determination to defend it against
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the old world, on two fronts: towards a dying and yet still presumptuous past and towards a terribly
effervescent world disintegration with adventurers and scoundrels from all over the world. The
social and ideological convulsions that are taking place are all signs that an old world has lost its
grip, that people no longer believe in the ideas preached to them because they do not have the
strength and courage to really defend these ideas. This is the battle we are facing, politically,
sociologically, socially, ideologically and scientifically. This struggle has become our fate today, but
a fate that we have consciously carved out for ourselves, that we have taken upon ourselves. We
cannot escape this fate, nor do we want to escape it, and we are committed to fighting the great

law of our time, and only in this way can we be worthy of this time.
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Fichte, a Fighter for the Spiritual Unity of the Nation

On the occasion of Fichte's 175th birthday on May 23, 1937, Reichsleiter Rosenderg spoke
at a solemn memorial service in Rammenau, the birthplace of this great German thinker. The
Reichsleiter emphasized Fichte's militant commitment as the embodiment of an active personality
who approached the solution of the world's problems with bold courage and erected a great
edifice of thought which, in the midst of inner turmoil, is a proud appeal to the eternal core values
of the German whole. After his speech, the Reichsleiter, accompanied by Gauleiter Mutschmann,

laid a wreath at the simple memorial stone of the German philosopher and preacher.

On May 19 of this year, the German people celebrated the 175th birthday of a great figure in
their history. Born in the small town of Rammenau as the son of a poor weaver, Johann Gottlieb
Fichte was able to shake the German people out of their deep despondency in a difficult hour of
fate and set them a new high goal of freedom and national unity. Beyond his time, however, the
name Fichte became for many the epitome of heroic intellectual struggles for the freedom of
German thought and for the power of conscious German action. Thus his life's work had a
clarifying effect over the decades and was unambiguously tough in its demands as one of the

strongest educational forces for German character and German will for the future,

In order to understand the overall personality of every great man, we will have to visualize the

political conditions in which he lived.

The spiritual environment in which he was born, the external fate that confronted him and

with which he had to come to terms internally.

Most of Fichte's life took place in the 18th century, i.e. at a time when the world was
beginning to tire of dynastic disputes, at a time when it could only bear the rule of many small and
large despots with displeasure, whose actions were no longer an expression of great formal power,
but only of arbitrariness and lust for exploitation. This 18th century was also the time when the
toothills of the Counter-Reformation dominated the activities of the most important courts in
Europe and when, in addition to princely tyranny, the Church's claims to power were constantly
trying to curb the awakening spirits of the people. It was therefore understandable that far-
reaching spirits, tired of all this ecclesiastical and political constriction, believed that they could
break all shackles and all ties at the same time they looked beyond princely courts and dogmas and
dreamed of the idea of a united humanity, built on the sum of the millions of individual beings to
be educated, a reign of free thinkers and the construction of a state according to principles which

they believed they could establish in accordance with reason.

From a world-historical point of view, a great epoch of all-round constriction was followed by
an almost unrestrained catching of breath, the intellectual and political effects of which ultimately
remained without form, because all lines of organic organization had to be destroyed at the same

time as the borders that constricted life.
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After all, if we want to understand why even the most passionate nationalists of the time
initially saw this spiritual atmosphere as their own, we have to understand why it was so important
to them. We will have to appreciate this great breath of the 18th century in the direction of
shaking off outdated forms as a direction of thought and action that we can also understand today.
For it is no coincidence that a Lessing dreamed of the "education of the human race"; that a
Herder endeavored to gather the voices of all peoples, and therefore it also seems natural to us that
a Fichte in his younger years set himself the ideal of striving for nothing less than a new order of all
mankind. He believed that a world plan existed for all peoples and over all peoples and that in the
midst of this world plan Germany, the German full, had a certain mission to fulfill for humanity.

Fichte built his philosophy of freedom, his ethical actions and his high conception of justice in
human life on this magnanimous way of thinking, all of which he characterized as the idea of

German idealism.

The much-quoted phrase about the "equality of all that bears the face of man" comes, as will be
little known, from Fichte. However, if this sentence is passionately rejected in our time, we must
not forget that, despite all the philosophy of humanity, it is not as abstract as liberalism quotes it,

but that he appears inserted in one of his last

Writings entitled "On the Concept of True War". Here, in the course of his militant life —
which led him from the deepest poverty to the highest admiration on the part of the German
people — a force grew in Fichte, his inner instinct for the parable that has repeatedly spurred the

best Germans to new trials in the past decades.

This primeval Germanic instinct of Fichte was passionately opposed to any attempt at tyranny,
and every apparent apostle of the "education of mankind" found in him a fierce opponent when he

attacked the honor and freedom of the German nation.

Here it is a deep joy for us National Socialists to note how, in the times of greatest shame and
defeat, Fichte exercised a criticism of the ruling powers of his time, the like of which has not been
used by us in sharper words against the signs of decay of our epoch. This, in turn, is the honorable
exterior result of an exemplary inner will, which never despaired even in the face of the greatest
humiliation and, after defeats, immediately called for new resistance in all areas of life against the

oppressor of Europe.

What thus appears parable-like in Fichte is at the same time that absolute inner and outer will
to freedom, which, however, does not become an abstract dogma of reason, but, restrained by a
sure instinct of the German kind and transformed into the interior of his life, reflects precisely that
conception of the relationship between freedom and law which has repeatedly emerged in a
Germanic manner, in Luther as well as in Kant and Goethe, and then in that form of the 20th
century which we believe to represent, where authority and freedom in a new synopsis today

become the attitude to life and lifestyle not of a few individuals but of the entire nation. and also
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with Kant and Goethe, and then in that 20th century form which we believe we represent, where
authority and freedom in a new synopsis have today become the attitude to life and lifestyle not

only of a few individuals, but of the entire nation.

"We certainly want freedom," says Fichte, "and should want it. But true freedom arises only by

means of the passage through the highest lawfulness".

To Luther, "the brave man", whom, he declared, "you will now wall up in your tombs of the
living", he praised the fact that he had escaped the hand of the Roman despot the right to speak
about our opinions, although Fichte immediately reprimands us for having transferred this right to

"a dead book".

In the service of this German freedom, it is now decisive for Fichte's character that he never
wrote down his insights merely as an abstract philosopher, but, that everything he said and did was
an active attacking action, that a strongest masculinity broke through everywhere, even at the risk
of the worst persecutions on the part of the German princes or later on the part of the Corsican
oppressor. He declared: "T'o every 'T will' in his breast there must correspond a 'It is there' in the

world of phenomena". "All merely suffering behavior is the very opposite of culture".

Here this spiritual and political activity, this wanting to be active, immediately spreads to the
whole Germanic being and, in accordance with our deepest nature, understands that morality never
means a passive, never just an ideal form, but always an active shaping, without which the German
cannot recognize the concept of a great culture for himself. It is therefore understandable that
Fichte looks back to the past and seeks as role models those people who once shaped great
destinies. He conjures up the spirits of the previous world as his teachers, whose shadows hover
invisibly around him. The great Greeks and Romans, whose writings, which are still alive, his
mind first tried, who imperceptibly breathed into his soul "this boldness, this contempt for
cunning, danger and death, this feeling for everything that is strong and great". He declares that
his spirit flies longingly to the unknown graves and to the places where they dwell and would like
to thank them at their grave, moved but manly, and shake their hands and say to them: "You are

my fathers. Parts of your spirit have passed into mine".

- And he goes on to explain that he loves the free thinkers, such as Leibnitz, Lessing and Kant,
who did not first ask what they were going to win, but chose their own peculiar path to their

intellectual struggle.

Fichte had to test this boldness towards the world himself throughout his life, when he began
his studies in the deepest poverty, when he had to laboriously earn his living as a small tutor in
Zurich, until finally his first writing placed him in the midst of the great minds of the German
people. And it is therefore not surprising that he, proud in his everyday life, faced the deep
problems of life just as proudly and demanded the same proud thinking from the Germans.
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He castigates the ecclesiastical nature of that religion, which had "evidently become a servant of
selfishness”, but is being laid to rest at the same time as the old age; "for", as he exclaims, "in the
new age eternity not begin beyond the grave, but comes to it in the midst of its presence;
selfishness, however, is dismissed from both reign and service, and therefore also withdraws its

servants with it".

It seems to Fichte to be a useless and perverse occupation, instead of living in the matter, keep
repeating the memory of the path he has traveled. And he hoped that in an age which he saw in his
mind's eye, even if after many aberrations, men would arise who would give this age what it
needed. He looks back into the past to see whether, in the midst of the errors of the past, the one
or other will for an inner spiritual future did not also shine forth, and he finds that in classical
literature one finds "that high resignation to a completely unknown fate, that firm reliance on
oneself as the only thing on which one can build, that fresh grasp of life while it is still there, while
we can count on nothing for the future, that well-known Promethean attitude, in short, modern

paganism.”

It is only from this basic attitude that it is understandable when Fichte rejects an abstract old

dogma for his time and expects a free, pure Christianity.

It is this great character ethos of Johann Gottlieb Fichte's personality that enabled him to
remain upright in the storms of the time, to hold up the banner of a coming Germany in a time of
terrible decline and to teach the idea of a great Germany again in the midst of inner turmoil. He
called for a "forcer of German unity" and now served this coming German empire, the "concept of

unity of the German people", which was "not yet real, but a postulate of the future".

When the terrible Peace of Tilsit was concluded in 1807, Fichte gave an account of the
conditions of the finer times and wrote probably the most devastating confession about the age of
dynastic despotism, which was not able to develop the best forces of the people and would have
taken away the faith of the defenders of Prussia and Austria. In view of the military collapse,
Fichte declared that it was the higher and older commanders who, "staggering along in indolent
carelessness”, had not heard of the movements of the enemy, "who concluded shameful
capitulations and surrendered fortresses without resistance, often to the deepest displeasure of their
younger subordinates”. The higher ranks, whose task it would have been to uplift the people, had
sunk low; they were perhaps not always malicious or violent, but they were "as a rule merely gruff,
cowardly, lazy and vile". Fichte castigates princes who thought only of subjugating their blood-
related neighbors, but who looked on calmly and, in the face of the harshest humiliations, always
consoled themselves that they would still have enough to eat and drink for the rest of their lives. "It
will remain utterly incredible to our contemporaries that any prince was ever stupid and crude
enough to believe that such events were only about him, and even about him only in relation to the

need for food, if we do not remind them of the education the princes received."
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Fichte declared that if these princely educators had been expected to familiarize the future
rulers of the state with history and philosophy, to acquaint them with the real conditions of their
people, anyone who had really dared to make such a suggestion would very soon have found a fine
home in the madhouse. — According to Fichte, "this obtuseness which transcends all faith" was also
evident in all other manifestations of life. The administration of diplomacy could only have been
understood in such a way that diplomacy was a science of investigation, of eliciting secrets, of

hearing anecdotes, but not a great task for a formative will of the state.

Opver and above this criticism, Fichte then rises to the belief that, if a unified German Reich
could not be created now, then at least the two great powers, Prussia and Austria, would have to
carefully clear away all material for jealousy and future wars, one sword would have to keep the
other at bay and both would then have already impressed the necessary reverence on foreign

countries.

It is out of this ruthless desire for freedom that Fichte addresses the German nation and calls
for battle, raising his voice again in 1813 in anticipation of the new reaction to come. He rejects
the fact that the appeal "To my people” continually of subjects, that the ruler is placed before the
fatherland as if he himself had none. And Fichte fears that all fine appeals are not meant quite as
seriously as they are written. It could perhaps happen that, after salvation in battle, the
independence of the nation would once again be sacrificed for the benefit of the ruling family. It
might turn out that the ruler wanted the noblest blood of his people to flow for his rule, but that he
did not want to risk his rule for the independence of his people. Therefore, the idea of freedom and
the independence of the people should not be degraded to the mere means of a new lack of
freedom. A state that does so is in a state of obduracy and has publicly put the seal of rejection on
itself.

In the midst of a mania for humanity and the dissolution of many orders, Jews were also at the
center of Fichte's political struggle for freedom, just as Goethe indignantly resisted the granting of

civil rights to Jews in Germany.

Fichte also opposes the application of unbridled liberal principles, because hissure instinct saw
only too clearly the destruction of the German character after the invasion of a liberated Jewry.
While the Prussian cabinet emancipated the Jews in the belief that this was a sign of a liberal
spirit, Fichte unwaveringly stated "that a powerful, hostile state was spreading through almost all
the countries of Europe, which was at constant war with all the others": Judaism.

Fichte clearly sees here that we are dealing with Jewry as a certain political entity which, firmly
united and transcending all state barriers, is preparing to pursue its own national policy on the basis
of its unchangeable character. He objects to the idea that in a state where the "unrestricted king

may not take away my paternal hut, and where I have my rights against the all-powerful minister,

35



the first Jew who pleases can plunder me with impunity". With Judaism, we are dealing with "a

state within a state", and Fichte prophetically declared:

"Does it not occur to you that the Jews, who without you are citizens of a state stronger and
more powerful than any of yours, will trample your other citizens underfoot if you give them

citizenship in your states?"

He explains: "If only the Jews would not believe in Jesus Christ, if only they did not believe in

two different moral laws and in a God who is hostile to humanity."

And again he declares that he wants to help the individual starving Jew, "but to give them civil
rights, at least I see no means of doing so other than that in one night to cut off all their heads and
put on others in there is not even a Jewish idea. To protect us from them, I again see no other way

than to conquer their promised land and send them all there."

These remarks by Fichte show that, notwithstanding his world-expanding idea of educating
the German people to an accepted world plan, he always maintained a sober and clear view of his
camouflaged environment in the midst of his militant life and always had the courage to draw the
consequences of thought and action from these insights. He, who had such a warm heart for
humanity, also found the sharpest words against gossipers and enthusiasts; he, who stood up for
humanity, also spoke the sarcastic words: "There is no more talk of humanity than where one may

not be just."

And the totality of this greatness is borne by a feeling that he himself once set down in the
most beautiful form: the greats of world history, he said, had triumphed because the eternal
inspired them, "and so this enthusiasm always and necessarily triumphs over those who are not
enthusiastic." Thus Fichte writes his work on the concept of true war as a kind of legacy and feels
himself to be the standard-bearer of a new, free future, a champion of all forces of good and

reconstruction against the powers of a force that crushes everything great. He declares:

"This is the great spectacle which, in my opinion, is reserved for this time. The kingdom of the
devil is not there to be, and to be endured by the undecided, by those who belong neither to God
nor to the devil, but that it may be destroyed and the name of God be glorified by his destruction.
If this man (Napoleon) is a rod in the hand of God, as many think, and as I admit in a certain
sense, it is not that we should hold out our bare backs to it to offer a sacrifice to God, if it bleeds

rightly, but that we should break it."
And after describing Napoleon himself, he adds:

"Our opponent is like that. He is enthusiastic and has an absolute will: what has come against
him so far could only calculate and had a conditional will. He can only be defeated by the
enthusiasm of an absolute will, and by the stronger one, not for a cricket, but for freedom.

Whether this now lives in us and is seized by us with the same clarity and firmness with which he
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has seized his , and by deception or terror knows how to shred all into action for it, on that will

depend the outcome of the struggle that has begun."

And full of hope, he sets down a confession that we want to venerate today on his birthday as

the testimony of a very great spirit and will. He writes:

"Let the elements of our higher spiritual life always lie just as parched, and for that very reason
the bonds of our national unity just as torn and scattered about in wild disorder as the bones of the
dead of the seer; let them have been bleached and parched for several centuries under storms,
downpours and scorching sunshine; — the reviving breath of the spirit world has not yet ceased to
blow. It will also take hold of the dead bones of our national body and join them together so that

they stand gloriously in new and transfigured life."

That was the spirit and the will of Johann Gottlieb Fichte! When we commemorate him, we are
examining ourselves, and every National Socialist will have to ask himself to what extent contributed
to helping realize the spiritual and political unity of the German nation. The demands of the times
are different; the intellectual and political environment of today is different from that of the 18th
century. But if there is a German nation at all, the character that deals with its fate must be the same
throughout the ages. And so Johann Gottlieb Fichte is also profoundly one of our own in the context

of the struggles for freedom in thousands of years of Germanic and German history.

That is why the entire German nation commemorates this fighter for German freedom on this

day and salutes with him the greats of German history across all centuries as a living presence.
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The NSDAP, the Great Confessional Front of the German People

At the cultural conference of the "Party Congress of Labor" in 1937, the "German National
Prize for Art and Science" was awarded for the first time. This prize was established by the
Fihrer on June 30, 1937 in response to the insulting challenge to Germany by the Norwegian
Nobel Prize Committee, which had awarded the Nobel Peace Prize to the traitor v. Ossietzky.
Acceptance of the Nobel Prize is thus prohibited for all future Germans.

The Fithrer was the first among the living to award the German National Prize to Alfred
Rosenberg, whose work "helped to establish and consolidate the world view of National Socialism
scientifically and intuitively to the most outstanding degree". Rosenberg's opening address to the
cultural conference was also a contribution to his tireless struggle to preserve the purity of the
National Socialist world view, outlining the position of the National Socialist movement in the
ideological and cultural debate of our time. The battle slogan against the spiritual sectarianism
and fanaticism that Rosenberg issued in this year served to secure the absolute spiritual

sovereignty of the NSDAP, which alone is the bearer of the ideological struggle.

Every great ideological movement that has to confront the powers of its present in the struggle
for a future is given the direction of this struggle with the first conscious appearance of its thought.
Once a man has inwardly pronounced his "yes" to a decisive question of destiny, the rhythm of a
progressing life will force him to come to ever new conclusions, to say "no" to questions. This
process is all the more long-lasting and profound the larger a movement is internally and the more
areas of life it encompasses in a formative way. The greatest task in leading such a movement in the
field of ideological and cultural debate, however, was and is to always clearly and
uncompromisingly defend the preconditions of its spiritual existence, to be immovable to keep in
mind the goal once recognized, but all this with the awareness that deep historical confrontations

must be measured by different standards than the span of a short human life.

Such a leadership can therefore only proceed with caution in official intellectual determinations
and political deeds. As much as the political past, once defeated, must be held back from regaining
political power by a detour via culture and ideology, the NSDAP must therefore be particularly
careful and attentive to all those often sectarian phenomena that arise on our left flank. Just as
Martin Luther — in order to save his Reformation — once had to turn against the swarming spirits,
so the world view of National Socialism, albeit in a different form, has every reason to reject on
solemn occasions those forces which, although based on generally recognized, national postulates,
nevertheless pick out only a few points of a spiritual totality and, with sectarian obsession, present
these as the only standards for world view and evaluation. The National Socialist movement

already knew how to purge itself of political sects during the struggle and it disposed of

Today more than ever, we also have the inner strength to keep the necessary distance from the
ideological fanaticism that has recently become noticeable. — We do not intend to make it difficult
for any ideologically or religiously active personalities — insofar as they do not become a danger to
the public — to express their convictions, but we attach all the more importance to declaring that
none of these groups and factions has the right to claim to represent the National Socialist world

view, or even to present themselves as the perfecters of our world view. Rather, we make the

39



unalterable postulate that the representation and implementation of the National Socialist world
view is and will remain the spiritual prerogative of the NSDAP. For all of us, the NSDAP. is not

only our political, but also our honestly fought-for spiritual and mental home!

We are also convinced that we must overcome the intellectual arrogance of certain outsiders
who still seem to be convinced that the National Socialist world view must be conceived and
perfected by non-National Socialists, who want to teach us about ourselves instead of examining
ourselves. We know that National Socialism as a whole not only established a new state, but also
began to form a new world view. And we are not as modest as some may still believe in sourcing
our thinkers and cultural shapers from outside and allowing a foreign intellectual lineage to be

imposed on us. It would be for the national

It is shameful for socialism to want to take a different standpoint and that is why, even on great
ceremonial occasions such as the Reich Party Congresses, we must now and again draw boundaries
and make demands that correspond to the greatness of our time and the power of our will. If this
has to be said about the enthusiasts and other loners, the same applies to many representatives of

an ideological past.

It is often seemingly small turns of mind and character that — once recognized inwardly — can
determine the development of entire centuries, even millennia. Thus the victorious assertion of the
equality of all once overthrew the ancient aristocratic ideal in an hour of its weakness and then gave
rise to social and political forms that are only being overcome today under the sign of national
socialist thought, not as the confessions of a few prophets, but as the inner experience of many

millions.

The dogma of the equality of all races, which contradicted the meaning of creation, necessarily
led to a progressive disregard for the body and thus to a centuries-long implementation of the
supposedly theologically and philosophically founded separation between soul and body. The
neglect of this body was finally regarded as a special mark of holiness. Consequently, this led to an
ever stronger advocacy of the doctrine of man's original sinfulness. And in our day, as the final
consequence of this millennial development, the existence of the nation itself is often seen as a

curse of fate and a punishment for a former terrible fall of humanity.

In contrast, a new attitude to life now professes the opposite in all respects. Seemingly only a
slight jolt from within — and yet it is precisely this turning point that decides everything that has
found or will later find its revolutionary expression in the form of law. In contrast to the decisive
assertion of the essential equality of all human beings, we are firmly convinced today that it is
precisely the actual inequality of these souls and characters that has created the conditions for every
true culture in world history. And we also believe that the great cultural creations of the last epoch
be regarded as the unsuppressible protests of the artistic and ideological conscience of the

European peoples. This conviction therefore does not lead us to the artificial separation between
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soul and body, but to the realization that body, soul and spirit form a trinity in a way that is
perhaps not always materially comprehensible, the destruction of which would also mean the
destruction of every precondition of an organic form of culture. From this realization it follows for
us that the German people — contrary to many assertions — is not hereditary, but hereditary. And
from the totality of this new life impulse we confess that the high values of a strong people and its
culture do not lie in subservience, servility and so often arrogant humility, but are founded in pride

in oneself and in respect for oneself.

Almost everything that sometimes seems so mysterious and incomprehensible about the
German people to outsiders and yet has become so natural to us National Socialists arises from this

inner attitude. It may be that in some districts

We are not aware of this, because we know very well what time is necessary to see the
consequences of a decision once it has been made in the reality of life. We understand very well
that for many representatives of the past a world has come to an end — and we ourselves know that
for many of us it has indeed been the case — but we are firmly convinced that through all times,
under various forms and confessions, the German character remained the same in its essential
lines. And because we also honor this substance in the honest adherence to a spiritual past, we
hope that — with unchanging adherence to the path once taken, combined with the human
understanding for the individual inner conflicts of many a German fellow countryman — the great
process of remelting souls will nevertheless proceed with the dignity that corresponds to our great

time.

National Socialism has risen like an Alpine train after a gigantic eruption. It is there, whether
the outsider affirms or "rejects" it. However, the world would do well to regard it as a powerful
phenomenon of nature and to include it in its picture of life as a fact that can no longer be ignored.
The fate in the midst of which we stand is great. We have not received it from outside as an
immovable fate that oppresses us, as it were, but have seized the outside in order to shape it
according to our nature. And that is why we do not need to be forced into a destiny, but are
allowed to freely adapt to the totality of the events of our life, because this fate is largely our own.
Thus the NSDAP became the great confessional front of the German people.

If the National Socialist movement not only affirms these insights in an hour of uprising, but
also carries this inner awareness through everyday life, then it will — despite all opposition — form
an ever firmer form that is constantly tested by life and create the foundation that is necessary for a
tradition to emerge the existence of those living today that combines the greatness of the past with
the necessities of our century and becomes the type-creating power of the coming generations.
Achieving this seems to us to be perhaps the greatest cultural achievement still reserved for our
struggling generation. This harsh and hard thinking is also particularly evident at the present
Reichsparteitag, which is characterized by a commitment to creative work, for us, for our children

and our children's children.
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The Fight for Freedom of Research

The Gauleiter of Halle-Merseburg and the Lord Mayor of the City of Halle, together with
the Rector and Senate of Martin Luther University Halle-Wittenberg, approached Reichsleiter
Rosenberg with the request that he "make himself available for the academic tasks of this
university in the interests of ideological and spiritual consolidation”. Reichsleiter Rosenberg
complied with this request. His University of Halle speeches are not internal academic matters far
removed from life, but lively, intellectual discussions of National Socialism with the problems of
our time. The University of Halle-Wittenberg is thus resuming an old, venerable tradition that
has already placed it at the forefront of all the forward-moving forces in the intellectual life of the
German people in the past. The University, which was twice closed by Napoleon for the sake of
the national sentiments of its teachers and students, and to which the systemic government
almost the same fate for the same reason, is once again at the forefront of its mission to be a

center of the new intellectual life in Germany.

During a ceremony, the Rector of the University presented Reichsleiter Rosenberg with a
document written on parchment in which he was asked to "grant his special support to this time-
honored, contemporary and future-oriented university and to personally convey the ideas of the
National Socialist world view to the academic youth of the German people". The Lord Mayor of
Halle announced the establishment of the "Alfred Rosenberg Foundation" for the promotion of
science at the Martin Luther University Halle-Wittenberg, which provides R/ 100,000 annually
for research assignments to young scientists. The administration of this "Alfred Rosenberg
Foundation" is in the hands of the "Halle Society for the Promotion of Science", which was also

established on occasion of the Reichsleiter's first major speech on science at the University of

Halle-Wittenberg.

In his speech on February 16, 1938, the Reichsreiter made a commitment to serious scientific

research as a richness of intellectual life.

Some time ago, the Gauleiter and the Lord Mayor approached me with a request for special
support for the University of Halle. I was happy to do so, but only on the condition that all the
relevant authorities, the university and its senate, were unanimous in making the same request.
This could be done very soon. I am therefore complying with the request of the university here and
will endeavor to do my part to promote this university as much as possible together with the
professors and students. I would also like to thank the Reich Ministry of Education, whose
promise we have happily heard today to make its resources for the further expansion of this

university.

I have complied with this request, primarily for two personal reasons. I welcomed the fact that
such an initiative came from a Gau itself. Contrary to the views of some of our opponents, it is a
good old National Socialist principle to make certain declarations, but then not to proceed in an
authoritarian, state-like manner, but to wait and see whether a call is heard in the country and
whether it will be heeded the forces themselves who are committed to this call. Secondly, I am

pleased to be able to participate directly in the continuation of a legacy that will forever be linked
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to the name of this university. From this point of view, we see Martin Luther not only as the
reformer of a denomination, but we all venerate in him one of the greatest revolutionaries of

character in German history.

Even later after Luther, Halle itself was always a forum for ideological debates, and it is not
always the content of these debates that is important when emphasizing this fact. The problems
facing different epochs are different. Discoveries, thoughts and political breeding require different
solutions at different times. Therefore, the decisive factor is not what the disputes deal with
internally, but the courage to acknowledge the fate of a particular epoch — as when the world took
notice when Martin Luther made such a confession about the fate of his time. Tasks are therefore
always solved out of the healthy instinct of a time; the problems must be firmly set in mind and

approached with all the means of the heart and a high rationality of their decision.

If they have asked me, I do not take it personally. I do not take it as a commitment to a sum of
individual confessions, but to a generally determined attitude that the right that was born with us

must not be questioned, but must be defended with all seriousness.

We have been through many battles in these years and we believe that this is why we have been

given the obligation not only to have grandchildren

We want to become ancestors, politically this has already happened to a large extent. Today,
National Socialism is the fate not only of a few million, but of all Germans around the globe. It is
the content of our lives, the content for all those who fought for it over the years and for all those
came to it with a good heart. It may not be the content, but it is also a condition for all those who
still have not found their way to him. Even our remaining opponents, if they investigate more
deeply, will have to say to themselves that if our movement and thus our state were to collapse, it

would not be us alone who would be buried under it, but all of them with us.

The National Socialist movement will still have to prove its ideological claim. Here, too, we
have consciously placed ourselves in a tough selection process of nature. We are not disappointed
that we still have ideological opponents. On the contrary, we even welcome this, because every
spiritual opposition forces us to examine ourselves again and again. We therefore believe that the
truth of National Socialist thought must be judged by the fruitfulness of the future. That is why I
believe that we have entered a decisive age, and I also believe that I can say: It is the end of all
universalistic systems that is manifesting itself before the inquiring eye today. Every universalistic
system, whatever it may call itself, has a common sign. It proclaims a single definite doctrine, and
that with the claim that all peoples and races should bow to it. It claims in some form a spiritual
dominion over all mankind and consequently also strives, if at all possible, for political rule over all.
Thus every universalist system is always approached from a statute, namely with the aim of
spreading over the whole world. Seen from this point of view, Bolshevism of our day appears as the

last attempt, as it were, to establish once more a universalist system over all peoples and races, to
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cover the living body of all nations with a hard shell. But the political convulsions which we can
observe throughout the world today are partly conscious, partly still very desperate attempts and
external signs that an inner defense against it has set in at the substance of every people.
Consciously or unconsciously, these have all become attempts to return to the granite foundation
of their own being, and behind these attempts there is already a decisive ideological change in
some places. Religion and ideology have often been compared with each other. I believe, however,
that it is correct and appropriate to understand the world view as something quite general, as an

innermost, all-encompassing attitude.

A world view consists, I believe, of three decisive elements: of a religious-netaphysical faith,
then of a sum of scientific convictions, and finally of a certain order and hierarchy of character
values. If you survey these three areas, you will find that the struggle of the National Socialist
movement has been almost entirely confined to the third. In a time of dishonor, the principle of
national honor has been elevated to the highest value of our actions and has fought its way through

against all its opponents. In contrast, National Socialism as a movement and

Party proclaims the principle of religious tolerance in principle. It will adhere to this tolerance
as long as religious communities do not sin against the existence of the German Reich. In the field
of scientific research, the NSDAP has adopted the same standpoint and proclaimed the

fundamental freedom of research. This is not, as one sometimes hears today, a liberalist position.

It is only the result of heroic battles fought by the best men in Europe over many centuries.
Everything that takes place in the cosmic conceptions of research, geography, physics and
chemistry, should in principle be free for all serious researchers. We can well imagine that National
Socialists in the various branches of the party are engaged in scientific feuds in these fields. We do
not see this as a deficiency, but rather as a richness of intellectual life, to we absolutely want to

commit ourselves.

At one point, however, there is a difference between the boundless liberal conception of
freedom in research and what we want to understand by it. At the moment when man himself is
involved and becomes both the subject and the object of research, the National Socialist movement
cannot, as it were, abstract from it, as the earlier movements did, but must somehow express a
commitment to the essence of this humanity and to a certain evaluation of a national condition in
the midst of which we live That is why, symbolically and mysteriously, a new science was born
alongside the political struggle of the National Socialist movement, which we call racial science,

followed by many a re-evaluation of the history of Europe and the other peoples.

Racial science is thus the birth of a new, albeit long since prepared, revolutionary research. It is
not, as our opponents in the United States and France would have us believe today, a dogma
proclaimed arbitrarily or maliciously, but has been internally predetermined since the discovery of
blood circulation. It is just that our time has taken advantage of the research and efforts of the best

scholars of all nations and has pronounced a confession that undoubtedly seems fatefully linked to
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the political struggle. In our eyes, this is not "stupid materialism", as one likes to put it, but a fact
of life is boldly recognized here, as I have tried to say before: the race is the outside of a soul, and
the soul is the inside of a race. We know that much still remains to be researched, we also know
that there is an inheritance of creative and parasitic dispositions, and that we must draw all
consequences from this realization in terms of state policy for the protection of people, body and
character, because we are of the opinion that if this consequence is not drawn in this chaotic age,

European humanity will ultimately have to face a fate similar to that of the ancient peoples.

This acknowledgment of a profound lawfulness of life naturally goes hand in hand with the
acknowledgment of the entire research principle of our continent, namely the commitment to
causality-based research. In a time of upheaval, we have heard many a fantastic doctrine, as if the
causality of life had now been "overcome". We are of the conviction that this causality has been the
methodological precondition of all our science. Appearing in various forms, it emphasizes that
European man cannot see life and the universe in any other way than as conditioned by an inner
law. Whether we call this mechanical causality, whether we call it stimulus or whether we call it a
motive — all of these statements stem from the same character trait. Schopenhauer described
motivation very nicely as "causality seen from within". In biology, we can easily include the final
consideration, according to which the purpose of an organ determines its formation from the
outset. Whatever we want to call it and however we intend to research it — it is precisely this
cosmic lawfulness that has been the great wonder of the world for us and not the alleged abolition

of laws by magic.

Chamberlain once wrote the following seemingly paradoxical letter to Cosima Wagner in
1889: "No matter how wonderful a phenomenon may seem, we bring it into our laws and explain
it mathematically, and we can do it precisely because the laws within us. If an old woman in a
hypnotic state is able to see the Emperor of China walking in his garden in Peking, I am absolutely
certain (after careful observation of a sufficient number of cases) that this phenomenon can be

made as clear by mathematical physics as the movements of the stars."
This paradoxical image was used over 30 years ago, before radio and television were invented.

To think in this way is our own law, which we cannot escape. This law was the prerequisite for
all great discoveries and created our entire natural science, in contrast to a purely empirical view,
but also in contrast to a purely magical view of this world. No formative knowledge arose from
either of these systems. The pure empiricist could at best collect chronicles, the magician in
principle destroys every approach to recording laws in Syrian miracle stories or in African medicine
man customs. Science as such therefore does not exist at all in our eyes. It is, if we disregard the
related Greeks, the creation of people who lived in a very small area of the world. When they draw
a line from Paris via Scotland, Stockholm, the Baltic Sea to Vienna, to Florence and back to Paris,
this line probably describes the center of everything that has ever been really scientifically thought,
that has ever heroically attempted to decipher the cosmic laws. Today, two billion people are living
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off this heroic struggle.

For us, therefore, idea and experience are not opposites, as is perhaps sometimes claimed, but
rather we see our experience as the summation of idea and experiment: the idea as the power that
feels its way forward and the experiment as the ever vigilant, conscientious examination so that the
idea never turns into fantasy. Together we call this scientific and ideological experience. We
therefore see our racial science as a secure element of our entire ideological life, not only in the

state, but also within it. And here, however, we are of the firm

Conviction that this scientific discovery, once made, cannot undone by any protests of the past,
no matter how loud. The science of race, better: racial psychology, has given us new eyes. Today we
see the past and the present from a different perspective and in a different light than before.
History does not appear to us simply as world history, not simply as a so-called development from
a primitive to an advanced state, as if a certain primitive stratum had been common to all races and
peoples. We do not see this so-called world history as heading in a straight line towards a
preconceived plan, be the Christianization of all peoples and races or the humanization of all

nations, as the 18th century preached.

We believe that the numerous dates that are in front of everyone's eyes are consequently given a
new interpretation and meaning today; we believe that today we are also freer towards antiquity
than the earlier generations. In the past, out of love for ancient Hellas, we were forced describe as
Greek everything that the ancient Greeks fought against according to our current findings. And
even if the wholeness of the fate of ancient Hellas must not be destroyed, today, out of a newly felt
kinship, we really only want to perceive as Greek that which was once really borne by this
humanity, and not that which seeped in from the Near East in the weaker hours of Greek
antiquity. At that time, people related to us were fighting on Asian soil, and it was not only the
people who fought, but also their gods, their values and all their ideals. they won at times; they
decayed in times of weakness. That is why we believe that a race can be eternal if it is not physically

poisoned by foreigners.

This also in itself a life goal of an internal and state nature, which we all feel it is our duty to
serve today. And when we look at all these complexes, the question : Is this suppression of
research, as the opposing world likes to shout at us today? We are convinced , on the contrary,
these topics represent a beacon of new freedom, new ideas, new experiments and new tasks!
Anyone who wants to deny us this is not fighting for the freedom of research, but only for the
suppression of newly emerging research. We know why this is happening! Because certain masters
of world politics have only come to their position on the basis of certain economic doctrines and
other ideals. They feel themselves supported by a large press, by a certain university power, and
they know that if a new view of the world and of life were to emerge, their political rule would also
be over. That is why behind this outcry against the alleged suppression of research in Germany
there is nothing other than the awareness of wanting to suppress a newly emerging world of

thought in the service of a certain racially chaotic world policy.
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We, on the other hand, believe that these few but decisive confessions and insights have
presented researchers today with issues of a depth and magnitude that has not been the case for a
thousand years. We can ask ourselves: How were the people who once created Hellas really made
up? What does the racial history of the fall of the ancient world imply? How did the arrival of
Christianity in the Roman Empire actually take place? How can the ancient love of the Germanic
people for ancient Hellas be explained? How did the Jew become a parasite on the body of Europe?
How did the Germanic character express itself in the struggle for Rome? What is the relationship
between Nordic and Oriental values today? What deeper causes separate the Nordic and Germanic
sense of justice from the late Roman one? In what forms does the separation of the Oriental
attitude to life from the Germanic-Germanic one take place today? What are the characteristics of
Germanic-European research? How have the different races influenced the art and way of life of
the European peoples? What threats are posed to today's states by constant racial mixing? These
and many other questions and topics are today before the searching eyes of every inquiring person,
and the younger generation can be truly happy and inwardly satisfied to be faced today with tasks

that are greater than all previous ones.

We live in a fighting age, and it goes without saying that in such a time of great political
struggle, statesmen and soldiers are at the forefront of action. It may be that at such a time one or
the other scientist may feel set back or believe that the ideas he proclaims and teaches are not
receiving the attention he might have hoped for. But here we must say the following: the
replacement of one view of the world by another is bound to quite different time spans than a

political revolution, and only with

Carefully, a new generation will set about replacing representatives of old teachings with new
ones. A life process cannot be interrupted in the middle of life, but must gradually be replaced by a
new attitude to life, represented by new people. And here, on behalf of the National Socialist
movement, I would like to profess my respect for all thinkers, confessors and researchers working

in Germany today.

I would like to ask you to think of a law of the soul that Goethe once described wonderfully:
"There are few who have the "sense and at the same time are capable of action. Sense expands, but
paralyzes; action enlivens, but limits". Only very few are able to escape this law; but each individual
has also chosen the path for himself, as it were, through his thoughts and actions. Whoever
surrenders to sense and research will probably find that he does not always have the same carefree
attitude to action as others who are able to translate instinct directly into action. And then let us
remember that sense, that quiet thought, has often been the cause of the greatest storms in world
history, that the greatest revolutions of the world have arisen from a few sentences of a researcher
and thinker that ignited in the heart of a man filled with action. Conversely, let us also remember
that these quiet thoughts often resulted that great calm of security when they could become the
world view of a great epoch. And the genius of a people is represented as much by its statesmen

and generals as by its great artists and scientists.
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Alongside the great experience of a newly emerging community, we must therefore also
experience the solitude of thought. The one and the other are necessary for the life of a people, the
great inhalation and exhalation corresponds to this distribution of labor in the midst of the whole
life process of a nation. I believe I can say this: We have every reason not to disregard any organ,
but to place every creative life of any German person in a great struggle which the whole German
people is facing today. The first empire collapsed, and for centuries the Germans dreamed of a new
empire. These dreams of many centuries sometimes seemed to be gone forever. They have become
a living reality in this Third Reich of Adolf Hitler. If people would keep this awareness in mind in
their everyday hardships, they would find it easier to get over some worries than if they overlook

this one great historical fact.

I also believe that there is something else entirely that is beginning to be fulfilled in these years.
When the first empire of the Germans was founded, the physical migration of the Germanic tribes
ceased, but at the same time a migration of the soul of German man began. He first looked to
Rome and for centuries awaited from there the law of his life and the proclamation of his inner
salvation. After terrible upheavals and revolutions, this German full looked to Paris, for a time to
princely Paris, then to the Paris of 1789, and endeavored to arrange its life according to the slogans
of the French Revolution. As economic development progressed, many sought the lessons of the
new age in London in order to survive in world trade and industry. And when the whole world
collapsed in 1918, millions of misguided people looked to Moscow salvation. In our deepest belief,
this great spiritual and mental migration of peoples came to an end with the National Socialist

revolution and Germany found its way home to itself.

This migration has sometimes led Germany close to the abyss, but it has also given us many
riches. It has revived many forces that might have lain dormant, and that is why we do not want to
revile this millennial German migration today, but want to consciously accept it as our destiny, but
not read the laws of our thinking from some other center of the world in a new epoch, but strive to
draw our commandments from the soil and from the humanity of Germany and also to develop

ourselves spiritually autonomously.

The explosive unity of the Middle Ages shattered in terrible catastrophes. Since that time,
have been many schools of philosophy in Germany, there have been many denominations, there
have been many doctrines of constitutional law. But there was no longer a binding world view.
This point in time seems to have arrived for sighted minds today. Everywhere there is a striving to
see all the different individual areas of life from a single center and to re-establish that unity of
thought and feeling which was once lost, which could once be brought about by force for a short
time and which the last centuries tried in vain to establish. Germany seemingly had to fall to the
very bottom of its existence in order to the roots of its strength, in accordance with an old mystical

saying that it is the deepest wells that carry the highest waters.
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We therefore want to look at and evaluate this history from 1918 to 1933 from this point of
view and include it as a 