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THE DARKER SthEF o' DAWN

By ANANDA Ko COOM AR ASW AMY
INTRODU CTION

Students of theologys wid mythology are woll aware that the concept
of deity presents tself to us under a double aspect; on the one hand
as gracious, on the other as awful. He evokes hoth love and fear.
He is both @ light and a darkness. a revelation and a mystery. In the
latter and awful aspect, clouds and darkness are round about him. The
Light is Life, the Darkness Death. The one corresponds to our concept
of Good, the other to vur coneept of Livil, within the recognized defun-
tions of good as * that which all creatures desire ™, and of avil as
“that which all creatures would avaid.™ N majority of religions in
their exoteric formulation treat these contrasted aspects in anwird
operation as distinet and opposed forces, divine and satanic, celestial
and chthonic. Satan is commuonly thought of as @ Serpent or Dragon
and is often so represented, upon the stage or in art. Yet the Sola
hero and the Dragon. at war on the open stage, are blood hrothers
in the green room. From the Christian point of view. the fallen \ngels
are " fallen in grace, but not in nature " ; and from the slamie. 1hlis
is restored at the end of time; in other words Satan hecomes again
Lucifer. The same deity. Zeus for example in Greek niyvthotogs - may
be worshipped and represented hoth in anthropomorphic amd in snake
forms. Serpent worship and its iconography, despite thar cutwardly
* primitive © appearance, have profound metaphysical foundations

Metaphysical religion envisages a ** Supreme Identity ™ (in the g
Veda tad ckam, = That One ™) in which the outwardly opposing forees
arce one impartible principle, the lion and the lamb lying down to
gether., The contrasted powers are separated only by the vers nature
of reason, which sees things apart as ~subject and olject, afhirmation
and negation, act and potenuality, Heaven and Farth  Contemyplars.
practice alike in Fast and West secks to approach diveuts e b tl
aspects, avoiding 1 vne-sided vision of the Unity ; wilhng o knew
Him both as> heing and non-heing, life and death, Cood el Coalhecd
‘The contemplutio in caligine, for example, is dirceted totoe dark sule
of deity : and corresponds to the Indian cult of Siva-Rudrie veor de
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1ot tdind Dorkness cetvatns v Ulneas Rudrie o 200 3 and Maitd
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Fvidence can be wascnbled from the Re Vedi and othier sources to
ston that the ey e the darkness, numanifeosted, in his ground. not
{rovecding, o as 1t s nechnically espressed, o inra, i conceived of
i1 torins that cre net human-angelic. but theriomorphic : and typically
e tlat oL @ brooding serpent or flery dragon, inhabiting a cave or
Tuirg ona mouutain, where he guards a treasure against all comers,
ansl alwive all restrams the Rivers of Life from tlowing. The creative
act imoles @ maiming. division, or ransforimation of the girdling
~erpent, otten thought of as * footless and headless 7. that is with
i~ ul moats mouth. The contraction and identification of this pri-
iordial and unpartite (nity is envisaged on the one hand as a volun-
wary sacritice, or on the other as affected by violence, exereised by the
life-desirous 1’uwers of Light. The celebration of the conquest of
the Serpent by the PPowers of Light is a basic theme of the Vedic
Lviuns; an aspect of the Great Dattle between the Devas and Asuras
U Angels Y and * Titans ) for the possession of the worlds of light.
It 1s the bhattle hetween =t. George and the Dragon. At the same time
there can he noquestion that the Powers of Light and Powers of Dark-
ness ate the same and only P'ower. Devas and Asuras are alike
Frajapati’s or Tvastr's children; the Serpents are the Suns. It is
cretirely a question of *orientation 7. At the end of an Acon the
P'owers of Darkness are in turn victoriots.

The Powers of Darkness are also at home as Water-snahes (Indian
naga) or Merlolk in the Sea that represents the maternal possibility
of being. Uhe first assmnption in Godhead, Death, is heing. Life and
Death. God and Godhead. Mitraand Varuna, apare and pera Bralhman,
are related from this point of view as a progenitive pair ( Indian
mithuna) - The determinative, paternal principle accomplishes in con-
junctions with the passive maternal principle ™ the act of fecundation
latent in cternity ”* (Eckhart). The generation of the Son *is a vital
operation front a conjoint principle . . . . that by which the Father
begets is the divine nature ” ( St. Thomas, Sumu [heologica, 1, q.27,
a.2, and ¢.gr. .30, The Father is Intellect. the Mother Word, the
Clald Lite (Ophaddropwaka U paaesad. 1,50 7). Tust as the uther
varks through the Son, o thie hnman artist works ™ by« word con-
cenved in his intelleet ™ ¢St Thomas, loc cit., Iog43. a.0). In this
way every ontological formwulation affirms the duadity of the Unity
as well as the unity of the Duality. It will Ix <vident that whatever
Liobkds vor the maseuling will hold als ter e ndnine aspect of the
Uity the following easay it s prumarily the \edic concept of the
o tetrg formy o e feanming canamle that 1 diseisaed,
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For many readers the ontologieal principles outlined above will he
ol wterest aud value, not <o wuch by first intention as = traces " of
the Way, but rather and only as providing a logical explanation for
cortain typical forms of the creation myth that is @ common property
ot all cultare~. Recarded, however, cven from this purely = scwentitie ™
peint of vews the stwdem o tvthelogy, Tolklore, wnd rairy ale will
fod o these princples @ ovaluabde means of recogmzing aud corre-
lat'pg the varying Torns that the workd mvth asswnes. The story is
et nly of @ time hefore history began. but was already told in a time
before Iustory was recorded. We may be sure that the pseudo-histor-
ical aspects that the story has assumed, for example in the Volsunga
Sagi, in Beowuals, or the Mahiabhirata. are kuer developments and
1 artial rationadizanons, ragments of the story will he recognized in
the dogmaue life of every Messtah @i the miracles. 1or exaple, at-
tributed to Cuchullam, Buddha, Moses, and Christe Oither fragments
survive in fary tales and even iu nursery rhymes:m the story, for ex-
nnte ol the haman hero who crosses water or chimbs a tree and thus
returns o the magieal otherworhd, where e rescues or carries off
thic imprisoned daughter of @ gant or magician : and in the storics
of mermands vr Unidines, who fall i love with « mortal, acquire a
soul. and feet m place of their ~caly tails.

The author truscs that the foregoing remarks wall serve to introduce
however madequately, the theme of the Darker Side ot Dawn, the
real sense of which was not e inmmediately apprarent 1o the general
realer, For the professed student of the Rg Veda the actual evidences
ol e texts are assombled i the accustomed qund wore tecknical man-
ner : the chests, abthough 1 might have been expanded av much greater
levgth, may e taken to be complete initsclf.

THE DARKER STDE OF DAWN

In an article due 1o appear in the Journal ot the \merican Oriental
Society. hut of which the publication has been delayed tor tack of
space, [ have discussad the relation of the masculine Angels (deealn
on the one hand with the ‘litans caswrdln) awd Serpoents csarpal
on the other, showing that the former are to he regarded as sacrificial
conversions or transtormations of the latter. By wan ot miroduction
to what follows. and tor the sake of the parallel wordings, the gen
eral nature o7 the evidence for the transformation ot the Scrpents
in this sense may be indicated. The evidence i priwarily Rg Vedic
but is conveniently resumed i Paitoaciisg Brahoana, NN 13
where the serpents by means o1 sacrificial sesston are cnabled te
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ot ther mndcterited ™ <kms Cefca qugdn tacamy aud e ghde
foaward vafi-sypor. chinging their forms. and thus * the Serpents arve
the Ndityas ™ tsorpvd @ adityaly: el Sutupatha Brahmana, V11, 3.
terept uap
out of the Waters ™ vadbliva upodspptanty - The evidence for the
identification of Agni ab cxtra with Ahi Budhnya ab intra need not
Lo presented in detail, but it may be noted that in 1V. 1L 107 Agn,
* footless and headless, hiding both his ends ™ (updd asirso guhaniino
awnda) s cleudy thought of as a coiled snake. perhaps with its 1l
1 its mouth s and that in the same way the Sun s originally © footless
hut is given feet by Varuna that he may proceed (apade padd prait
Jhatae, 1240 &) Cmoother passages, Tndra, Agni, Soma, and Viaruna
are sinnlarly deserihed as * footed ™ Cpadaztl, w3 ef padazst (1)
as footprint, vestigiwm pedi, in 1, 720 2 and X, 71, 3. and sinularly
puda. pussine. . 1pad. ou the other hand, is a natural kenning for

smitke "m T 300 & the demons Kunaru and Vrtra are handless
and footless («hastane, apadam), and \ rtra similarhy in 1, 32, 7. The
Satapathe Brahmapa, 1, 0. 3, 9. in connection with the transformation
of Soma, 1s explicit ** In that he was rolling, be became Vrtra @ in that
he was footless. he became Ahi 7 (vad apat samuabhavat tasmad ahis).
In the following shorter discussion, complete in itseli, there is as-
sembled a part of the corresponding evidence on the side of the Temi-
nine prineiples.

214, where Aeni s found upon the Totus leaf, having
< 1

W e now procecd to consider the case of Dawn (e ). whose lauds
are so famihar to every student of the Ry Veda, It 1~ well known
that Night and Day or Dawn (nektigasd du. i) are sisters, of like
mind. who move suceessively upon @ common path, Night * when
she hath conceived Jor Savitr's quickening vielding the womb to
Dawn ™ (], 113, 1-3) " Sister o mighticr sister vields the womh ©
([oo124, 810t s the younger sister that is victorious, the Devi re-
placing the \surl, of  Vahabhdrate NT1, 33, 25, The Asuras are
the elder brothiora, the Devas indeed the vounger ™). Successteely
they nurse the Yearling Calf (1L os, 0,1 e \gni, who has thus two
mathers (ubhic sa matror abhavat putra, 111, 20 20 and deimatd. pas-
sun) 2 Une mother holds the Calt, the other rests (ksctiy. .0 Y,
variant padr. have minde voursehves twin beanties coapionsi i, one that
1s Dlack (Apvpaney and one that Slawes ™ (0T 350 pand 1 ef. V2,
2i I the <ame wad the Bambmo, whether Sun or Fire, has tvo
aspects cortesponding 1o those of the sister Dawns cisosa coiipe N 1,
1, fwith one of whenois he Jhwee i with the other bright

Flor Nules, see 1o e
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cantkray and Shining Csreascdn’ 1093, 1 as Pusan heoas of two A
ferent aspects, like Day and Nighe e Teghts one dask (V3R
like the Dawiis, he ™ goes hickk and torthc ” 1, 1040 3807 now heconetd
sterile ( starTl now begets (sl tantamowet to seithT Phacats  he-
comes Savitr o he shapes his aspeet e~ he will ™ VL 100 30 on
Atharva Veda, VT 72000 7 \s the Dlach snake diaplin s hinself, as
suming such forms (zopuiet s s he will T ttar neeae ™ Tmmortad,
uterine-brother vsaventfi s o1 the mortd, they move cternally con-
versely, men mark the one and fail to mark the other 70 1 16 380
When Night and Day (nyasd, the * siswer dawns 5 Liave carrned Tnn,
Agni s horn * Tull strong and white, m the heguung of Qs ™ (Voo
4137 the use of wsasd (du £ here to mean Night aned Dagy 1 paralleled
by * Qx> of diverse e ™ casuripe dhand, Loz 7 and VL3S0 1)
and  black day awd white Jdav " velas ea Apspan char avjeiuti ca
Vg 0 Phese sistar Danns are not ondy theaghit v s mothenr s
of the Sun or Ngm, hatsore brides of chie Swi, as dn 123 to whar
Dawn is desirad by the Sun to he Tas nadden cvead s 1V 030 03 where
dhe Dawos oploare called the consorts « parafe oL the itmmortal sun
VUL 730 5 where the generous Diwa vaadhont w7 s callad the
matdent of the Sun b sir vaave veads s i VLt 4, she s again the
Sun-mianden st vasye vosd o, and dn AN NTHD o) 120 i ststa
Dawns are called the Sun's consotts s i va-patiriov T
Dawn is also @ sister of Bhagi and Kinswomiue cjumr) o6\ arung
(L1233 and s 7 Howon's daughter 7 pasaane n N HL vl
~he is the daughter of the Sun ey . st duhind ). mivohoog
the incest nots’ mere familar m counection with Pragipoa, ¢ s

VL350 00 where Pisan is callad the secomd hasband o1 s poctho
and the seducer of lis sister cdbur dwdesin s el
“incest 7 obeing tuesvttidble hecatise of the banslag, cpinafoas of
the manifested privciples, «P ifra. Pasanis Sy Vs Tover in V1 a8y
The identity of Dawn vagasy with Sinvi 1= thus ovident. as 3 adao
that of the sister Dawns cosusdy with Sarias o ownd hor saeaigs
Tu T Gjusancyi Sanithitd. 111 1o, Noght (rdt 7). and Dawn (raas g o
Dy cdhas ) are Tudra’s consorts CidrazalTy . Ladra reproseating th
Sun

That Usas may thus denote as well the Noghn as Do or 1
renders mtelligible cevtun neglected passage~ of RN g0 b bl e
Dawi 1s referred to as i sinister power. sintster. that -0 caacntialls
and not merely acetdentadly in that the passing Qs Seoren ihe <
ot life «loo20 vy whenee Usas s called jaravand? oN T 730§ from
jro U to mveterate T I IV 300 -1 Tidin i prdsed s having

©steuck down Heaven's danghter. that ill-designing wotar — cstivam



] SMIETH>0ANIA s st el baNTol s coll T TJIONS Vol oy

Vad durhanavi i dudtadran: divalir. who s doseried us
“floning away ' cawwrer) 1rom her rumed charnor: vizo that chariot
that she * the Davehtor of Heaven wnd Mistress of the Universe,
vokes atir (pardhbat. i ¢ gl intra) and straightway visits the Pive
Homes to look apon thie restless ways of the Kindreds 7« VIT =30 400
Smatlarly, m X 138 5 Usas 1 adrard of Indra’s hali and goes her
way (uhrdmat). abandonmg her dovely chaviot, ¢f M. 130 60 Agni
i~ connnonly called @ ravisher ™ or Cspoilor T ool Dawn use e
jaralt) ; this has usually been rendered as “lover of Dawn ™ but
jara from o inveterate 7. even when it means lover T has
alwiy » o somewhat sinister significance, and in the passages referrald
to. Yasha's and Smvana's equations of jara with jurayity are certuinly
correct, in this sense, that with the rising of the Sun, the Diawns
arce always thought of as retiring and departing, to join the formea
Dawns, e. . in T, 113, 10. 1o VII. G, 30 Agm, ”
Nights (nirudliya nahusalry, makes the Dawns to he comsorts on the
Arya’ Gervapatalr wsasas cakdre: Siyana equates arya with sivva)
In 1. 123 o0 Dakeind, syvuomvmous with Usas meothe same hynm
“rises from the dark night as herseli son \vva 7 chranad wd wsthit
wryd ) where it s of course. to o understood that she hal hoen
anaryd, it may he notad that Daksind s Indra’s mother by Yajia
in Tauttivive Swithati. V101, 30 0, and that Daksinit is Viae, whoso
asure origin 1s notorious.

driving o1t the

Dawn precedes the actual day. and must not delay, lest the Sun
scorch her Jike a thief or enemy N, 70, u). 1t is not until the
thirty parts of the whole twenty-four hours have elapsed that <he
becomes again an auspicious power. meanwhile as in VI, z0. 6 b,
“moving headless, with habbling tongue, she descends thirty graddes
hitet Sire pihewd wavadac caral triisat padd vy akramit; hitel e
combined with ib. . apad, cited below, giving us the analogy to \gni,
apad asirso githamsino ant@ in I\ . 1, 11) ; and similarly in T, 1230 &,
where the sisters are said to *wraverse thirty leagues cfrinisatain
yojandni). alternately '—-to reappear in due course, puritukmyavant,
for the * ancient Dawn is born again and again ( pynalt punar jayu-
mana purani) decking herselt with the selisame hue ™ samanaii
carpam ™ ol onbhanand, 1. gz, 1), Meanwhile the Sun. through-
out the thirty stutions of her decline, rules supreme ( frivisad dhdn
viordajeti. Xoodog, 3.

What 1> then the status of the Dawnowb iatre 10 the Night as Night.
and especially at the end of the Nichi's coursc « paritakmyavin ., as
in V', 30. 14, wherc = Night at the end o1 her cowrse shines-forthi-us-
Dawn (aucchat ) at the coming of the Delt-onllector ™ Ling oi the Glit-
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termg-tolk *ad e VI oy, 30 where i the cad of hor waeletaog
the Daughter v the Sun chooses fits glary «Srivany 72 FThe proces
sion of Usas 1= in fact deseribad i torms exactly parallel to those
of 1, 24 8 cited above with respect to the procession of the Suns
I, 132, 3. © The fondossamaid proceeds as fivst of footed things ™
vapad ot prathaud padvarinane . and Jdos is nealy identical with
V1, 50. 0 This footless-maid came earhiest forth to footed things

tapad ivwir pured @ aual padeatibhivadi, apad 10 hoth passages repre

senting «padTy. That 1s as mueh as to say that <he, wha had heen o
*serpent L now axsumes an angelic-hunvar fortn The same 1s im-
plicdd when 1t 1s said that * Our Lady put~ off her dark rohe * (apa
Frspan nirpijair deot avaritvdzaft 11130 1040 ¢ VT 410 160 where
it is \ aruna that ““ makes the black vobes white 7 sverdn adlic nupijas
cakre kerspan) @ for this is the same as putting oft desunetude and
mmpotence (I, 140, 8 jwsdii pra siican Padcavuiia Brahmapar.
XX\, 17, 3 jardm apahat. ctey. 1t 15 really the snake-shin, thn
old skin, jirpdn tacam as w Pahcat isa Bralmana, XNV .1,
that i~ taken off. Tt is snnilarly that Unvast and her sisteis,
X, 03, 8-, U evade Pararunas like snakes 7 ctacasantt na Mooyal -

but when they vichl = display themselves s swans ™ vd@luye au Lot
swmbhatay. vr 7 wath swansskins © dor fese > often ottt o
" skin .

Iy 1 iR30 where Dayand Naght cdiandy arc 10 not absalutery
rdentificd with, at Jotst veey closely assmndlated v Heaven wd i,
vdyavaprtingt, or rodusiy. 1t~ sard ino e second verses thin T
twain (unspecinal v though not proceeding cocaionfty and Toctles-
tapadiy. yet ~upport o tonighty Germv (owrfha = \gniy that praceed -
and hath feet ™ ceurantam padvantany This i~ closely relatcd te N
22,014, 7 Thou stiotest Suspa to the ight for <ahe of U niversad- 16
svayee, e for \gniy, that Farth cksaloy that had neitha Lanets
nor foet (ehastd vad apadi, cf. 1T, 30, & cirad abover might wos

cardhatay, and U0 3350 14 where "\~ having teet cpadvar <be
standeth up ereet «arddlied tasthany . adorned with many heaotwes

W e can now compare all of the foregoing matter with a preurt o1 1«
account ol the marriage of Nand in N, 83, 28-30. Here. immadiae i
before her actual wedding, Stryi is called Krtya,” and it 1= onn
when this %pfyd nature that 1s like a clinging garment (dsakri) -
put off that she comes to her husband: “ Krtya that clingeth close 1=
taken off (oyejydtcy . . this Krty@ hath come to he with feet aud
consorts with her hu-hand as a bride ™ (kpivad osd padiatt Phited
jaya wisate patimi. The text goes on to describe the mauspicinus
aspect oi the Sun himsell when united with this sawme Krovie of o 2
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Chugloriots s beeomes his form when it gliteers in (rugait)
s el (P e wienya asin X, 133, 2 with reterence to the evil way
o Yamas, whie ame e hushband wraps his body in the garment
v hrs avifc T whick isof eourse, the Y robe of Night ™ of 1, 115, 4.
Analigous to this 1s the allusion in 1, 103, 2, where it 1s a part of
triia’s el that * the wire holds fast her husband ¥ (@ jaya
“whett the parents that cohabit in
the dark wre sepatined that they pass over the Babe ™ (krspaprutan
ety dsya sukslicie abha tarete abhi matara sisum, I, 140, 3) 3 In
the Anged's manston were the First, from their diremption rose the
thees ™ ckyntatrdd ey@m upard wdavan, N, 27, 23) 5 it is when the
~acrificer makes his Soma otiering that mighty Futher Heaven hreaks
frome the cmbrace, Lo, o) and this separation of Heaven and Iarth,
ctfeetd by the sacrifice. is the essential act of creation, RV passim
teow, VI 8o, 14 for thereby there is made that ™ space ™ untariksa.
i whicli the desirous principles are destined to find a home and
prolong their line, ax 1 a promised land.

Ii the husband is inglorious when he wears the woman’s robe, that
1~ w fact a suake-skin, she herself hecomes glorious when she puts
oif che dark robe (1L 113, 4 cited above s, and shines forth radiant in
tbies of light wwikraraselr, 1, 113, 79, when as in I, 920 11 “ She
wakes, uneoters Heaven's ends ¥ and drives her sister far away .. .
shines out w the bright-cye of her seducer ™ (jarasye caksasa oi bhiti,
cf. N80, 2, antus curati vocandsyu), That is indeed her marriage
when <ie hecomes o wonian clothed with the Sun, when as in VI
Stz The rising Sune refulgent Star, pours out his beamns in com-
pany with hers: amd then, O Davwn, nigy we partake together of thy
stuing and the >un'sand her death, for when he suspires then she
expares " ovasya pedanad apanati. N, 18y, 2, called the hymin of ihe
CSerpent Queen UL Sarpavigia).

Another version of the Dawn's processton can e recognized m the
stors ot Apaki, whose name mears " unprotected el husbandless
aed froe worran T N THL g1, where Indra represents the Sun and is
deserthed vt gpropriate to the Sun, the maiden kanya).
vluoas at cumny waks ber (former s hushand pedidzisel) *oreflects
S Whue il we goand wed wath Indra? ™ She gives him Soma. that is,
sutnalhy perfones @ sacritiee to him, and ashs him to raise up hair
upon her father's ¢ bhaldy head, his field, and upon her own body, * here
Lelow the waist "o that is, to restore the fertility of the universe ™;
the reference to her own hody indicating her oxeeaee vouth, Indra
drinws ber through the three apertures (Bha) = 7 Pis (solary chariot,
aned o eleansing ¢ piteT s ber wabes ol o sy Skin® (sirya-

vl paiincr ot s in fact only
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ceacaie ). Aceording to the quite telligible logend cited by Sinana
AndlE, daughter of Atri, had in fact suffered from o shin-disease, and
the three skins that Indra removed tfrom her became reptiles. T the
Juiminiye Brahmape version (L. 220) we are told that Apald desired
to he rid of her ™ evil colour ™ ( papatit varpam) ; with the two first
cleansings she becomes successivels a lizard (yodhd) and a chameleon
Ckrkaldse), with the third cleansmg she becomes swinsvisiiba tevi-
dently ** whitened " : the Satapathe Brahmane version has saitslistiba,
apparently “ fit o be fondled ™) and her form is called the * most
beautiful of all forms . In the nearly identical version of Paiicezinda
Bralmwnpa, IX, 2, 14, the woman s name is \kiipard (iu literal sig
nificance identieal with * \dditi ", ** -finite 7y, she is an \igirasi
cthus of \gni's kiny, and it is expressly stated that her * skin was
like a lizard's ™ (godhd), that 1s reptilian and scaly. In X. 83, 34,
Saryi's cast oif garment  (Sf@nalyan. to he connected rather with
sumala, ~ foul ', than any word implying * woollen ™) 15 significantly
deseribed as * rasping, coarse, prickly, pulsonous, and inedible 7. the
cutious expression ¥ inedible ™ (ne . . aftave) corresponding to
[tharea eda, T, 11, 4, where the chorion or after-birthe ( jurdyie o
term applied to the slough of a snake in b, L 27, 1) is said w e ™ for
the dog to eat ™ (fune . .. . attecer. Inany case, 1t i~ clear that
the old skims are removed, and a glortous shin revealed, meaking Apali
fit to he Indra’s bride,” 1. e, Saryd to be the Sun's. Wath s ve
tracain above of. Atharva N eda, 11, 2000 where the Gandlarsa Vis
vivasu (= Vena, the Sun, ib. 1T, 1) is hunself ** sun-skinned ™
(siirva-tvak) : v Paicasiinie Brafunape, NNTHD w00 30 wheee thi
sacerificers * make a skin for themselves ™ (feucum eva burutc) a
“sun=skin s to be understood; like e of those who are sun
skinned 7 in T djusaneyi Swithitd, X, 4.2
We have long suspected that \piki hecomes m the Tinddba Logend
Sujiti, who in the Jitaka o1, o9y is the daughrer of a Tarmer, des
sires a hushand, and brings an offering ot nulk to the Bodlisativa,
~eated beneath the Bodhi tiee, on the eve of the Great Awakeumg.
Sujatd, in fact. becomes the consort of Indra. The fullest account
oceurs in Jdatuke No.o 310 text T, po 2030 Here Sujitti is the fourth
of Indra’s handmaidens ( padaparicarika) : three having diced are re-
horn in the ~we status. according to their virtue but Sujidii,  he-
wtttse she had periormed no deed of virtue ™ kusulukamasse akatutta
cf. “akrtyd " discussed in Note 13) is reborn as a erane. Todra soeks
her, finds, and instructs her, and proves by a trial thav she Tis o
perienced a change of heart. She is next reborn in a potter’s {anily |
Indra secks her out. and makes her a gift in acknowledgment ot
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Ler virtne, Shaos ochorte e ord ume as the dinghter of the \sara
\epatittiva ciowdl we be onerlonked that the three births correspaoned
ool three clewsmzs o Aot and beeause of her virtn s
very bvautitnl coabhoritpar - her Juther cwho correaponds o Tvastr
e the SIrya verstiouss arrass her for marriage, and sammons an
asscinbly of Asuras soohiet she neg choose a hushand for herself.
Dlra assinuwes e Asura colour, or appearance ™ vasurarapnan =
wadtrve-ta@ il this correspoisls 1o N o83, 30 quoted above s and
tikes his place e the wssembly creally a sovaitzara) where Sujitic
clivoses I o be ber fasband, and he makes her his chief (uon.
Indra iu this story reprosents a previous incarnatiom of the Buddha.
I the last iwcarmaion where the Dodhisattva is no longer identitied
with Indiie vin the sense of the \edie dual Indriagni) the require-
ment of the moratve nakes it impossible for Sujiuit o hoeome
the Puddha’s wite, wnd she ranains Indra’s, though we may suspect
it e Dodlnsattia’s wctuad wife Yafodhard is really the wlter oo
of Sujith
Coven the other parallels ot s worth noting thar Usas 1s more than
once in RV, wddresscd as ™ well-horn ™. or if we treat this as w name.
as sujati T (1 23, 3. ase detd Cwajate; NI g7 G0 dico
duliit wsul siejate 1 s this meredy confirmators evidence was
remarked only after the idemtiticition had already been in mind for
some years  ( omversely, the desiguation of Usas as Maghoni in VI,
75, 30 d0s adready suggestive of Maghavan, i.eo Indrie We are alsu
inclined to identirs 1he kasnve and sufatd of our texts with the subanya
daughter of Sarvar, who heconwes the wile of Cvavana in Satapatha
Yrdlmana, TN 1.5 hut s this Juvalves i discussion of the identity of
Cyavan, At and others, the possibility must renzun to be tahen
upr on aother occaston. Ttong howevcer, be pointed out that just as
the Sun 15 inglorivus when he wears the guise of KNrtvii. so in Su-
tapatha Brihmaga 1\ .10 3, 10 the dnveterated (jirpalr) ¢ vavana is
Cof Kenyad's aspeet 7 (krfva-ripal ) tthat jahe, ™ he was leit Lehind ™
corresponds to X, 33 X0 leave we thiere the impotent ™ (etra prhdina
coaserddy and N a2y, 4 T Teave bolind the Father ™ o pitaraii
fah@mr s, wnd tiat the niane Cvinana or Ccavana, © fallen away ™ cor-
respornds to N 124 3 where " Agnic Varuna, and Soma fall away U
Coyavaniey . Ul too the  five fold offering ™ made by Sinrtic to
Lirabmanaspati - m KV, 1L jo. 3.
Athareu 1 ede T 27 otters uunastahably o condetsod aecount of
© On yonder share
vamitl pare) are thrice scven adders « prdakoady’y that have cast their
skins “cnirpardyaeals)

Iudriint's provesston aned marriage. Verse T opens.

M that the st shius are good fur is to
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Blindfold the vicious beings thac leser the paths, the highesayimen
Cparipanthinalty who are inimneal to U procecding prineples. N oraos
= and 3 are apotropaic in the same scuse. Verse 4 continues i o
language which is now readily comprehensible. ™ Let the twe fect o
forward. let them visibly proceed: hear «lwr) 1o the homes «f P
(vahataiit prpatet grhan) : let Indrim® so forth foremost uncon-
yuered, unrohbed. to the Bast . Ilerc «elialam grhan is a quiic tech-
nical expression uplying © lead home the bride 7. Prna is a designa-
ton cither of the Sun, of. Satapathe Brahmaga, N1, 7, 2, 1 where
the * world-tilling * (lokarit-pria) brick represcns the Sun, who
“Aills the worlds ™ (lokwit piirayati) ; or of Indra as the Sun, ef. R\

IV, 19, 7, where Indra = fills the waste-linds . wprauk dhanvani: o
of Agni who * fills the regions ™ «d rojusT apraad. 111, 2, 7. proaksi
rodust wbhe, X, 140, 2, and pussim ).

In any case, the evidence assembled whove suffices to show that the
procession of the ** Serpent~ ™ on the mafe ~ide. who ™ ereep turther ™
tati sarpante) and hecome  Aditvas, ws related in the Paficaviniiéc
Brahmana. XXV, 13, ample support 7or whicl can be citedd from the
Rg Veda, 1s parailcdled on the fenale srde, et from thor ontologi-
cal interest. the general conclusion provides @ sound hasis o e
interpretation of many peculiarities «f the later Indian iconography -
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tolne M s taccadrs n KV dthough from one point of view. that is to
¢t ughvat the duration of their aeviternity  (wmrtattia), incorruptible
Wt dqured, upifta, amartya) o are subject nevertheless tu inveteration at
i« ond, amd vesurrection at the beginning, of every acon (ynya) @ for example,
v, the very princinle of e (dxus, vidoedyus, RV, passim) = Being inveter-
ated, s forthwith born youthful ™ cieirean yo sdher a yovd bhat. 11, 4, 3),
aoue with cospect to the acvitermity of his manifestation is also said to he “of
o ing yenth " (yawd aieiadt, Vo34, 30, and called @ Life-universal, deathless
mongst them that die ™ (vifouvers voo ampto marteyu, V1, 3, 2). Similarly i
N o244 Aenid, Varuga, and Soma decline ™ Ceyazante). in IV, 10, 2 the in-
~erated deities are re-emanatad Cetasyianta fivreyo ne deval), and in '\, 74, 5.
trom Lim that hath declined (eyezdndt) ye (ASvins) loosed the covering
shok, when ye made him young ( vued@) again, and stirred the hride's desire ”
— All references uispecitied are to the Ry eda Sunihita.
& For the significance of the vestidum pedi in Vedic, Zen, and Christian
readition see my Elements of Duddhist iconoyraphy, 1935, p. 16 and Nute 14t
1. These twa {orms of his are the same as the two forms (dve ripe) of
Fralunna, ©innneortal, imageless ™ campta, amiteta) and " mortal, in a likeness ”
vartvd, nitrtar ol Brhaddranvala Up, 1), 3, 1, of. Vaitri Up., VI, 3, 153,
aid 22, The immortal form is that «f \aruga, Death, the para- and nirguie-
I ruhman: the mortal that Martanda (= Vivisvan, Siirya) whom “Aditi bore
f stherward unto repeated birth amd death ™. RVL X, 72, o Puriiravas * when in
Adtered aspoet T kept with nortals ™, N, o3, t6: Purusa, whom the Angels
swriticed. N, o Agnioas the sacrnice, N, 88, u; Brhaspati as the sacrifice,

Y cua " who gave up lis ewn dear body ”, N, 13, 4; Yama, “the sole mortal”,
o100 30 Vasistha of the “only birth ™. VL, 33, 10: the “only son” (ckain
putramy of Varupa, Mitra, and Aryaman, VIII, 101, 0; the apara- and
taqugta- Bralman of the Upanisads, ~ Mitra is the Day and Varuna the Night 7,
o wcavtinda Brakmana, XNV, 10, T,

2. The \edic ymns to Dawn are primarily concerned with her first appear-
weeat the beghiny of the aceonn and analogically with her constant reappear-
awiee of. L1230 o where Dawne coming forth day after day, * bath knowledge
o the first iy 's nane . o the ~sane way the © Days " are primarily periods of
sapernal time, wid only analogicadly human days, of. 1L 104, 31 * Day after Day
vae Waters rise and fall ", and I1, 3o. 1, " Das after Day the sparkling of the
Wiaters moves ", Anotler vorsion of the hesitation before the hattle occurs m the
e ulavitka Litaka, No.o 31, Jatala, text I, pp. 202-203, where Indra (Sakra)
vorrespoteds to Arjuna and Mitali to Rr-na: Indra’s words “Let me not for
the sake of empire (bseram = alsvurian ) destroy life. rather would I for their
ke sacrifice my own lile to the Asuras ™, very closely parallel those of Arjuna
vi the Shaaarud Gitdo 1, 33-33, thoael the detail of the motivation is brought
vut in o slightly differvat manner.

6. The concatenation of Lrspe and arjune here is by no means fortuitous,
Luit corresponds tr that of Krsna and \rjuna in the dahabhirata, where the
t reat Fight is nothing else but the \ edic conflict of Dovis and Asuras. Krsna,
v hse name s stgnificant of his descent, comes over from the other side to aid
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the Aryan Pandavas, just as doos \ihhdsu m the Rasayaine, wd Ui
Kavva, wha is the priest of the Asuras but 1~ wom over o the side of the Dose -
in Paiicavimée Brahmana, VL, 3, 20 SBandl S0 5., XVIIL o0 and L 1.
Brahmana 1, 125-126; cf. Visvardipa, \rtra’s brother, called * priest on on
Devas ™ in 1 aittiviva Saunthita, 17, 5, 1 and Indra’s gurn in Bhiyuzata uris -
VI, 7-13. It is because of the intimate relationships of the Devas amd \suris
that Arjuna, in Bhagarad Gita. 1, 28 f1., <hrinks from the slanghter of * kinsmon
and teachers ' : of. Satapatha Brahowna, IV 1, 3, %, where Mitra (=~ Arjuna’

dislikes to take part in the slaying of Soma, while in the same way  Luittirice
Brihwana, 1. 7, 1, 7-8, where Namuci reproaches Indra a» the “hetrager of o
friend” (mitre-dhruky. and Paiicaviinde Brahmana, X1L, 6, where Nuamudi
reviles him as “ guilty hero-slayer of the guiltless ™ (e ahuan adruhe druho

provide a literal prototype for Bhayarad Gitd, I, 38, where Arjuna shrinks fremi
the “sin of the betrayal of a friend” (dogam mitra=drehel). Arjuna, in fad,
shrinks from taking upon himself what in RV, are ludra’s typical pilhisan
It i» also very significant. though the implications are o many ta he followed

up here, that of the twe origiual brothers of the lunar stock, Dhraristra
blind, while Pandu means the * son of a eunuch ”, the former ¢orresponding =
the furm of deity ol intra, the latter to his generated aspect ah cxrrd, ws son
of him that had been imputent ¢b intra; “blindness 7 wnd “impotence ™ ben
typical of the interiur operation (vuhya wrate) in R\ passim. as may he <cen
by an analysis of thuse verses in which are found the words widhe, and caahs!
ar stari (it may be noted in this connection alse that $rope, “halt ™ generall,
conpled with andha, “blind” in the texts alluded to, corresponds Lo dpiu
*footless ", as cited in the present article). Can we not indeed ideutiny Parda
with  the *“golden-handed son” (the Sun) whom the Asvine wave to Lo
“whose cunsurt was unmannal ™ (L 117, 2317 The victory of the Papdinis
corresponds to RV, X, 124, 4, where Agni, Varuna, and Sema decline ¢ v
gunte) and the *“kingdom i~ reversed ™ (pury drurt ragfamy  The 1w
naturally concludes with the final rcturn of the Pandavas to Heaven, thor
disappearance ab intra. accompanied by Draupadi, whose altor senien ~ Kreid
confesses her Asura origin, and whu as the wife of the five Paudutie brodhe
may be compared to Usas or Sfiryii, successively the wite of Soma. tandhaerye
Agni, and a “mortal” (sc. Vivasvan, Purdravas, Yamar, X. 8z, 4o, aal
cIsewhere also referred to as the consurt of the \svins; or may he comypiral
with Vic, as participated in by the Five Kindreds (puncy janas The corre
spondences outlined ahove could he fullowed up in great detail,

7. For some of these equivalents sec Dloomfiddd iu Jowrn. . biwer, i ndal ~
NV, 172, ff. It should be added that the whole concept of the tweo wives and 1w -
mothers survives in the nativitics of Buddha Mabdvira, and Krsna. Aparo e
the more obvious parallels, it will he remarked that Miayidov, the Baddl ~
mother who does not survive, derives hy her name itsell from the Asora vl
while the co-wife D’ajapati, called in the Buddhacarita, I, 10, hor swirapr.di -
tantamount to sezarnd, lives: and that Devakis the mother of Kraga, i the ~o-n o
of the Asura Katiisa, in whose realm hoth parents arc imprisomed, ol t
child is taken over water (the Yamund, although m fluod, heonming forad
for him, like the Sarasvati in R\" passine) to the human-angdlic werld whe o
he is fostered hy another mother. In the case «f Muhiiviri, the drcunstance:
of whose nativity are so exactly paralleled in RV.. T, 113, 2 end ). 154 8
cited above, the chuice of the Ksatriyz. womb tand smnlarly in I'nddhisme t'e
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pnosttiont f besateny o too Brabmat by no means necessarily reflects a con-
tampor ity social contlict of values, but van be better understood in the light
o the whole Vidic comvept of the contrasted relations and functions of the
spiritaal (Frefinod aand temporal (Faaira) powers, the former being primarily
tnose of \aruna — Drilmaw, the latter those of Indrigni. Nor need we be
coniused by the dact that when the relation of Agni to Indra is considercd
P oo and i crveeo. this is again that of the spiritual to the tempuoral power
vt Just @ Num delesates the temporal power to Indra (VI 100, 1-2, N
ioo s awl trg bootes o Sutrpatha Brahmane V4, . 15) though sometime -
rlayig wn acuve part ~o the Buddha (who for the most part corresponds t
veni © Gantama Buddh ' for example reflecting Agni wsar-budh) declines tli
tapural power and as an actual teacher plays the Braliman part, although in
the conflicts with Mira (= Mrtyu= Vrtra. «tc.) and the “Ahi-ndga” tsi
in Mahavavua, 1, 15, 71 of the Jatila shrine, he takes that part which is played
more often by [udra than by Agni or Brhaspati in person.

&, ' sinister | oalso in a literal sense: for the act of creation and processiou
1> an extroversion, i~ appears in innumerable texts, ¢. g. X, 124, 4 “ the kingdom
vas reversed T Cpary Jeert rastram). IVO 10 2 O Agni, turn thy brother
Varupa round ahout " ool @tarant cwrunam aune G vacptsea), cf. litareva
Itedhmana, IV, 5 where, the \ngels and Titans hone of equal heroism. ™ there
was o delay moturning hack ™ (e eveturtanta ) the latter @ and this extros ersion
1~ right hand or sunwise tarn, a~ in 1T 16, 2= IV 6, 3, " Agni. choosing
rightwise the angelic otfice ™ (pradeksunt decetation wrapgalt), or N 220 14,
* hou (Indra) smotest Susna to the right (pradaksinit) for Visvayu™ (i. «.
\wai). CL Satapalhe Brahmaya, 111, 2,1, 13 and V11, 5, 1, 37,

Remembering that Night and Dawn are the two wives of Indra (7 diasancyi
Saithite, I1L, 10, cited above) it is obvious that RV. X, 145—in application a
spell direeted against a co-wife (sapatnibddhanom)—is by first intention an
nnprecation launched hy Indrigd berself, to whom the hymmn is attributed. against
her rival sister Night. while N, r2o, attributed to Saci Paulomi (Indrani) is
her song of teramph ool N, 23, attributed to Vac). Atharva Veda T.o14 is
i tropaie o the sanie sonse as RV X, 143,

The application of these hymns illustrates very well the basic principle o
magical meantation, the recital of what was donce in the beginuing is held to Tr
effective in particular application here and now. In the same way, for example.
RV V. 78, the iumediate reference of which is to Agni's or the Sun’s nativity
is auptyad as a birth rune. The application is by analogy, and takes for
granted the corrvspondence of macrocosm and microcosm.

0. Night and Day  (sgasiraktd) are both favorably regarded “ Daughters
of Heavan” in . ~o. 6, but this is as being seated together at the altar
tyenan). that is wualogically @b intra. for yoni as altar corresponds to “ navel ”
tnabhi) “where Aditi confirms our kinship ” (jamitra) X, 64, 13, and it is at
the “navel .o Ordir” (ptasve wdhay that *T throughly purify 7 (sai
pundmi, N 13

The word sedi o st iy egesal, bothe don ple ace. Nahusa (m.o,
(rom o root gad imply gt beandage 7 is 2 designation o Agni's father m L 31
reand Voo o0 moran ploit may therefore appropriawedy designate at the
same thne “nichts " tas rewdored also by Tay w Jown, Clier. Oriental Soc.,
NNVIL pogrn 6oy ) aud ahe recessne -~ false dawns © that have been Agni's
Shirst oametbers o hie o stccessive ranifes oons ot oare set back  vielding
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plice to the true dawns that are the Suns brides and Agni's  second mothers ™
[t i~ further noteworthy that in some later texts Nahusa is or hecomes o
serpent. In literal signiticance and @~ an essentiad rather than personad name
rhieas may be compared to carmne and sroa as derivates of .

11, The samdanain vorgam daily put on is of course the dryent cargam of
ITL 34 o as distingnished from the asurvwais cargam of 1IN, 71, 2 (= pdpain
surpem e Jaiminive Drdhmana, T, 220, with reference to Apald) ; and being
in fact the " castted” or the Sun, the Dawns are described virtually as becoming
cvore moerning satwrpd in Bloomfield's second sense of *like (Vivasvant) in
character or class ™ (Journ, Dci Oriental Soc., NV po 178).

1= Ruawicaya, it~ debt=collector V0 either Drhaspati-Bralmanaspati, as in
T 230 11 and 17 (ppaxd. cpecid ppoyd), or Indra himself (rpacid .. ..
paavd. IV, 23, 7). the toll being exacted in cither case irom the fieud (drih),
DMonicr-Williams, for rpanceva. has nothing better to offer than “name of a
man . and it is in this fashion that esscntial names have penerally  been
treated by translators of the Vedas. ow many needless obscurities and
comnplications have been introduced into \ wdic studies by a persistent neglect
of the warning “ Even as o scemeth, so is He called * (V, 44, 6) it would
be hard to tell. Katha Up. IV, 13 can be pertinently ened: © He who secs
the principles sepurately. pursucs them separately .

13. Heaven and Earth, as parents of Agni, “'The ~ou within his parents’
lap, as being the Eternmal Gwrm?” (gurbhem . . . . nuyait na sunioie piire,
upasthe, i), This pitvain, incidentally, recurs in Katha { po N, 130 “ Lternad
mid the transient V' (uitve’ nityvandm).

14. Krtyd as feminine personification of kyfve. “that to be done’
spictous in the present context; where that which should be, but is nut yet
deme, and merely in potentia, is as such evil. The putting off of kpiva is
procudure from potentiality to act, nonbeing to hoing, privation to abundanc
death to life. For the conception, typical also in Christian Scholastic phitosophy
thore may b compared in councetion with Indra’s procession *© Many a thine
nct vet dote 1 have to do” (bahini me akrtd kartvani, TV, 18, 2, of. Wty
net that I must he about my Father's Lusiness?” Luke Il 300 m conneetion
with Usas, " Delay not to go about thy labour ™ (md cirvin tanutha apalh \
74, 017 again in connection with Indra, “ Do what thou hast to do” (kurisye
Fruuhi, I, 163, 0), who indeed © does what must he done” (cokiil yat karigyan
N1, 20, 1), 1. ¢, in Christian formulation © Thaose things which God must will
of necessity 7 (St. Thomas, Sum. Theol., 1, q. 43, a. 2 ¢), who is also described
as being * wholly in act”, The principle involved underlics Brhadaranyake U p.
111, 20 13, * What they praised was Action (karma)”, and the doctrine re
garding farma yoyu in the Bhagaevad Gitd, Cf. also Fasalamassa akatotta
(= kusulusya akurtatzat) in Jataka, test, 1, 205; akarva as s ™ in VUyoche
[atika, VIII, 22, 4; and ekarapasaitzaram as * s> of omission ’ in >adkho
scindld No. o8 (Gackwad's Oriental Series, NXV I, p. 201).

The following verse is apotropaic with respect to the  “ consumptions ’
t_Fsmd) which may he transmitted from the bridd’s stock cyonfs fandi o,
and which the Anguels are besought to return to the place b their orwgim
Yoo sura is, of course, a disease always thought of as proceeding trom \arog
i Qs vwriendly aspect. Following words derived from RV 0 X 17 1 ore
ferring to Thvastr's gift of his daughter Sfrya in marriage, the  Diharee odu
ITL 310 = expresses the wish “May | be separated from vl

*is per-
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CpCpmetatd amd Gonsunptvn Cakgnogad and uunted  to life Gayagao”o ot
KV VL 30, 2 7 Reliise us frome the bonds of death, not those of lide ™
viandhoenot o tver paksivae g onrtd, that s in effect also * May we pas-
caer rrean N arune rean Death to g Vaidviinara, to Life ™,
o 1o Agnd, aoh indra, and eager (lechan, cte) to proceed.
y= s s ahamare anid in 1V, 1010 The “ends " are either as here
vie Lt gl - of the S or as in Jadminive Tpo Jidhinana, T, 33, Wanter
ol Nerine ihe oo onds oF the Year; or, indedd, any pair of contrasted and
Jmnting o ocpts which are nmited b oindra and dinvided @b oexeras The ais
tinction or ihe lunits is wemperal and spatial 3 their indistinetion eternal.

18. IThe swsland ¢patid with whow she i~ at variance is no doubt 1
tandhara the joadons protector of unwedded maidens, cf. X, 83, 21 “ Ri~e
up Trem ‘v, Visvavasu: this maiden hath a husband . ..  Seek in her
wather' s v anvther willing maid . Compare also X, 05, 2, where Urvasi
rwho orresponds o Csas, Sir and Apald, as dues Purdravas to Stna
and Indrat deserting Purfiravis says “like the first of Dawns I leave thee ™
trom the Brahmana and other versions of the legend (knowledge of which 1~
1aken for wranted i Xo 037 we know that Urvasi is in fact taken back inte the
Gandharva world (the ~ Assumption of the Virgin ), and that it is only when
the sacritices «f the Year have beer comnpleted that Purtiravas himself recovers
nis Candhinrvi status and is reunited to his dmunortal bride. Purfiravas is
“morts1” not as man is mortal by contrast with the deras, but as the devas
are mortal when contrasted with the aswras, as \itra is mortal by contrast
aith Varnna (I, 10y, 38 and N, 82, 17-18) 2 he 1a the “dymg god ™ the Year.
the father of » Life ™ (ayvus).

160 Apila’s nninhibited procedure corresponds to the shiunelessness of Dawi,
R\ . passin. where she 1s referred (oo as like a dancer, as unbaring her hosom,
or unseiling her charms oI, o2, 40 1, 124, 3-4: VI 64, 2), or described as
rising as if from o bath (\V, 8o, 3-0: \pild’s mecting with Indra also taking
place heaide the rivir, where, as Sigapa takes it, she has gone to take her
mortmg bath). (U rvasi and her sister apsarases are similarly described in X
az o, ( RV VIT Bo, 2 speakimg of Dawn, © Youthful and shameless she
woeth forward, haviig come to know ot Sun, and sacrifice. and Agni™ and
also Jammbave  p. Brahmana I, 50, “In the beginning, the woman went
about it the thael destreusly secking o hushand (strr . . . switcaranti icchanti
salile paiing jarhaps w reflectiom of RN\ 37, 3 vadhur {vwvit patiit icchanti
* This woman de~rmyg a husband 7. whom I[ndra makes his chief queen). The
woanan's boldness, of which the memory survives in the later rhetorical allusions
to the eonstines of Sri-Lak-mi. is adinirably illustrated in the early Indian
reprosentiatigis oo afpswsases, best porhaps in the Mathurii Museum example. J o

20, Ut Theroa edo, L, 17, 20 ¢ Tvastr made a marriage for his daughter,
and all this wiiverse went forth ™ Cidwit cisvam Fhuvanair o1 vatiYy. where in
spite of Bloomicddl foanen i Coriontal Seeo. NV pe 183, T venture
think that ¢¢ wWiti i~ aurinsitnve and has viscan Hcaion as subjeet, Tt i~ in
the sam way that Foevasi P hostow s wpen her husload's father wealth, when
et Jover faged o« w Inr rom te neearhy heane T 0N a0 400 i e trom
the Cawdharyvie skl arvan withim o the racrened fo the s rigin of Ve 1a
satvaahor s T s KA N

21 Apala s doova shirce ames Cthrongh the vaeomng o the chariot, the
vpening of the waoine e openitee o F e vian T P satheaya, khe o atady
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khe yugasva). In Juiminiye Up. Brahmana, 1, 3, the kha anusali and rha
rathasya are identified with the diva$ chidre or “hole in heaven”, which is *“ali
covered over by rays”, and is the Sun through the midst of which the Com-
prehensor “utterly escapes™ (atimucyate) ; cf. Chandogya Up., VIII, 6, 6,
where the Sun is called the *portal of the warlds 7 (Tokudrdre) and RV. V|
81, 2 where it is the Sun that “lets out the forms of all things” (siza
ritpani prati muicate . . . . savity). Obviously the way out and the way in are
the same (cf. John, X, ¢); to be dragged forward through the hole of the
chariot is to be horn into the worlds, to pass out through the hole is to die,
whether temporarily or finally. With the description of the axle-hole as all
covered over with rays™, cf. X, 132, 6, * Wash her (\diti) with sun-rays”
(stiro ninikta rasmibhih).

In all probahility khu rathasya, kha anasal, kha yugesya are synonymous
expressions, all equivalent to kha as “hole in the wheel through which the
axle passes ", see miy “ Kha and other words denoting ‘ Zero’ in connection with
the metaphysics of space”, in Bulletin of the School of Oricntal Studies, VI,
1034. But even if we hold with Sdyana that three successively smaller openings
in different parts of the chariot are intended (which scems improbable), it by
no means follows that the three operations by which the *“delivery ™ i~ made
are to be understood as taking place upon one and the same occasion: we
understand in any case that Indra drags Apald three times through the “hole
of his chariot”, in other words makes her to be horn tlirice, as in the story of
Sujata cited below; cf. khad-iva yoni-jatal in Buddha Curita, 1, 30.

Since writing the above I find in Jaiminiya Brahmapa, 11, 410, yathd ratha-
nabhaw ardl pratisthd, * when the spokes are atfixed to the hub of the chariot”;
and inasmuch as * hub of the chariot ” can only mean “ hub of the chariut wheel ”,
so we may take it that “ aperture of the chariot ', kha rathusya, means ** aperture
of the chariot wheel 7, as the sense requires,

There is an analogous ritual use of *ringstones”, which are regarded as
yonis or female symbols of generation (see Marshall, Mchenjo-Daro, p. 62,
and references there cited) ; those who are passed through such ringstones are,
as it were, “ born again”. That such stones are really symbolic representations
of the solar Joka-dvira through which one “escapes altogether ™ (atumucyate)
is clearly seen in the case of the well-known example at Satrufijaya, where the
opening in the stone is called the * door of liberation” (mukti-dvdra).

For further references to the story of Apald see Qertel in Jowrn. clmer.
Oriental Soc., XVIII, 26 £.

22, With all the purifications referred to above may be compared those
performed by the Siman and Rk antecedent to the consummation of their
veiled union on the night of the sabbath (upavasathivaws ratrih, sadasi,
Janniniya Up. Brahmana, 1. 54). In this case (in many respects analogous
to that of Yama and Yami, RV. X, 10, but with a “happy ending ™), that
which Rk removes and casts forward (pratyanhat) becomes the “ vision of
living creatures” (dhir eva prajandiv jivandm eva), and the whole is once
more a story of creation.

23. Not an independent “ Person”, but an essential name of Agni, as ex-
plicitly recognized in I, 38. 13.

24. Amiih pdre, i. e. “ on the farther shore”, awaiting transportation over the
flowing river, like. for example, Bhujyu, samudra @ rujasah para tikhitam,
whom the Aévins bring across in their winged ships, X, 143, 5. The thrice






