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To my fourth son Jens
DESIGNER KRIEG

With an iron fist, demon,
you strike the world with wounds of sorrow.
You throw burning torches. Raging,
into peaceful villages and towns. You crush the grain in the fields,
you rob from the starving. You lure sons from their mothers, seducer,
and men from loving wives.
Into the security of happy dreams, you disturber,
you bring the certainty of horror.
On the altars erected for you, lord of all terror,
vessels overflow with tears, and yet,
mighty one, you are loved!
Your disciples laugh at the hardships of sacrificing all peace and quiet.
Singing, they go into battle. With shining eyes
they greet the torches and follow the traces you show them
to find the way into the hearts of their enemies. You great creator! You let young men become men,
men into heroes. You teach them, wise one,
to recognize fate as a test of will. And behold:
there are no dark forces that can frighten the heart of the mature.
Sublime educator of the peoples!
You let nations
through struggle and war
and passionate longing rise proudly to the stars of eternity.
You put an end to the feeble humility of fools
and kill dishonorable, cowardly traitors with harsh justice.
You crown the conqueror
of fear and servitude
with the laurel of liberating deeds!


















Struggle is everywhere, without struggle there is no life, and if we want to continue living, then we must be prepared for further struggles
BISMARCK
Anyone who has ever experienced war in reality knows the horrors of blood and wounds, of destruction, annihilation, despair, deprivation, sacrifice, and renunciation.
Those who have suffered it cannot praise it in the enthusiastic mood of a romantic.
War has by no means become more “humane” as a result of the “progress” of a humanity committed to unconditional civilization. . On the contrary, the more warfare was elevated from the level of power politics pursued by ambitious and particularistic princes and unscrupulous power groups to the sphere of violent and passionate ideological struggles between entire peoples and races, the more ruthless became the clash between the troops imbued with these ideas, and the more “total” became war itself.
Is war now a fate, a judgment that peoples inflict on each other throughout history? Is it a scourge of humanity? Enthusiasts and utopians, fantasists and ideologues have tried to dissuade people from waging war, indeed from defending themselves altogether, through a supposed “ennoblement” which in reality led to a weakening of the spirit and blood, of character and will. The bourgeois decadent pacifism of recent times has been just as incapable of fundamentally changing the warlike instincts of peoples as the Christian pacifist doctrine had previously failed,
despite the unscrupulous use of all means of power, to create a peaceful world of “little children.”

War is a reality that cannot be covered up with phrases or theories. The ability to defend oneself, the necessity of defending oneself for reasons of self-preservation, is a security measure dictated by instinct in a healthy people who are conscious of their right to life and their duty to live. Nor is it acceptable to portray war as an inevitable evil. Anyone who cannot see any idea in war or any ideological necessity in waging war will eventually fail mentally or emotionally in the face of the hardship brought about by warfare.

There is no need to “justify” war. Rather, it is a matter of finding the right position, a just standpoint on war.

The reality of war is harsh and brutal. Its conditions are unbearable for soldiers who have to conquer the ice fields of Russia, the swamps of impenetrable forests, the scorching heat of sandstorm-lashed deserts, who day in and day out, through countless nights, in rain and cold, must wait for an ever-threatening enemy, an unknown fate that could be devastating at any moment, sometimes barely
bearable. The state of constant threat can be so oppressive, so hopelessly crushing, that the soldier destined to live in this state can be driven to the desperate thought that he must be broken by the pressure of the situation.

The moment of war shows only the destructive side of war; it sometimes takes the thinking of an entire generation before war itself is recognized and experienced as a renewing and creative force.

The soldier acting in war needs less the “intelligence” valued in civilian life than the character that is often enough despised in times of bourgeois tranquility.

When the great soldier Boyen demands that soldiers should look forward to war, this teacher of war does not mean vain patriotism, who wants to earn cheap laurels in the often-cited cheerful wars, but rather the determined and ready attitude of the soldier who wants to experience the great test of his abilities in war in order to confirm himself and his warlike nature.

Bourgeois patriotism experienced a terrible catastrophe in the Prussian misfortunes of 1806-1807
catastrophe that plunged the state into the abyss of national defenselessness. Salvation from decay and ruin could only be hoped for through the power of the mind, which even in times of deepest humiliation and apparent complete defenselessness knows how to forge weapons of freedom.
However, this hope could only be crowned with political success if the people were able to awaken in their best sons a joyful willingness to go to war and thus also to engage in acts of war. War had to be seen not only as the only way out of distress, but also as a joyfully welcomed opportunity to take bloody revenge on the enemies of the nation. Without enthusiasm for war, it would never have been possible to bring about a popular uprising with the goal of political freedom!

In order to be able to look forward to war, soldiers must first be filled with a sense of their own worth and, beyond that, of the importance of their entire personality for the future and freedom of the nation. Freedom, the future, and eternity for his people must be the great ideas that can instill in his soul and his longing a superhuman strength that rises above the hardships of the moment. Strength and passion must be strong enough to survive the brutal reality of the war that will then actually break out.
In almost all cases, enthusiastic soldiers will have to admit to themselves when they experience the reality of war that they did not imagine it to be so gruesome in its murderous sobriety.

However, the ideas that fill the heart and soul of the soldier must be able to shine in the darkness of horror in order to banish any oppressive and paralyzing despair.

Those who go to war without inner joy and willingness will, at best, sooner or later succumb to a weary fatalism. That is why education for war will be one of the most essential tasks of any responsible state.

Joy and willpower result in the conscious fulfillment of duty, which enables even the most difficult tasks to be undertaken out of a recognition of necessity.

The fulfillment of duty includes the awareness of bearing personal responsibility for the freedom and eternity of the nation and of having to and wanting to be accountable for all actions.

War will always be the last resort for a people. To be able to love what is necessary is the highest proof of a proud and conscious character.
An old Latin proverb says:
“Si vis pacem, para bellum.”
Without foresight and concern for war, no policy of peace is possible. But wars are fought by human beings, even in technologically advanced ages. Even the most sophisticated machines of destruction are operated by human beings and, in turn, their effects are determined by human beings.

In the hands of the commander, the soldier is an instrument with which calculations of all kinds can and must be made, but the durability and reliability of this instrument are determined by the value of the soldier, that is, by his military proficiency and the joyful willingness he must bring to the fulfillment of his duty.

The soldier must, as a matter of course, demonstrate the technical skills of warfare, i.e., complete technical mastery of weapons. Beyond that, however, he must be imbued with the knowledge that the honor and existence of the nation are in his hands.

Every healthy young man has a pressing desire for adventure. This restlessness is by no means something inferior; on the contrary, it is a prerequisite for real achievement,
for the adventure that young men long for is ultimately nothing more than the opportunity they crave to prove themselves in the moment of danger. The anxious question before fate will always be: will I pass my test?

This is where education for war must come in. War is the harshest reality; consciously facing it requires a great deal of self-control; loving it as the greatest opportunity to discover, test, and use oneself is the privilege of a brave, forward-looking, and incorruptible youth.

Old age lives on memories of youth, when things were taken for granted. That is why veterans will always be the most suitable educators for a joyful affirmation of war; for they themselves have gone through battles which they now, from the distance of age, regard as great moments of sublime happiness, of freedom from fear.

The joy of war will never be suppressed in the unwavering hearts of eager young people by descriptions of the horrors of war: young men reject all objections of caution and insist on being allowed to face danger personally.
The joy of war will therefore always be an expression of the spiritual readiness to face the great test.
“I have a desire to fight the enemy in the wide field”
was and is a hymn of war-loving youth who
do not want to live in a romantic fantasy, but want to face the ultimate reality.

This mobilization of the healthy instincts of a people is only regarded as “barbarism” and dismissed by fools and those who are out of touch with reality.

Tired and suicidal peoples can afford the effeminate and disintegrating luxury of “humanity” and solemnly outlaw war: the young nations labeled “barbarians” will all the more quickly claim their heritage and accept the accusation of barbarism with smiling indifference.
The unconditional feeling of freedom of the young peoples despises the luxury and civilization of the weary and satiated and would not trade a single day of freedom for a life of that contemptible tranquility.

The unconditional sense of freedom of the young nations despises the luxury and civilization of the weary and satiated and would not trade a single day of freedom for a life of contemptible tranquility.

It is an old saying that it is better to live one day as a lion than a whole life as a dog!
The peoples who are sick with opulence have become so sluggish in their thinking that they no longer want to recognize in their dog-like existence that they ultimately live only by the grace of the lion. For when the lion rises to drive away the pack of dogs that has become a nuisance to him, the dogs have no choice but to flee, leaving behind the bones they have grown fond of, or to die under the lion's paw in defense of these things, which they recognize as the most sacred possessions from a dog's perspective.

A healthy youth will always enthusiastically embrace an attitude that places honor, self-respect, and awareness of one's own worth in the heart. It will also recognize that it is nobler to lead a life of honor through sacrifice and hardship than to live a life of slavery, no matter how comfortable.

An overbred and decadent “intelligentsia” will strive to find ways out of this decision. Character demands freedom or prefers to plunge into ruin.

The joy of war is akin to the calm serenity that self-confidence imparts in the face of all dangers. The awareness of strength, which is continually reinforced by the tension of the will, does not allow one to shrink from any opponent.
The greater the enemy, the greater the tension of the will, and the greater the bravery and passionate will. “Many enemies, much honor,” says an old German proverb. Many enemies awaken many forces for defense and overcoming, for counterattack and victory.

The citizen can only conclude from the proverb appropriate to him that many dogs mean death for the hare. The fact that the citizen equates himself in this proverb with the clever but not exactly brave hare is a further self-irony that the citizen, in his intellectual laziness, is no longer able to grasp.


















The will of man has always seemed to me the most powerful thing on earth
CLAUSEWITZ
The best and irrefutable counterargument to the oft-heard assertions of those who have finally given up on life, that only a compromise with “fate,” the supposedly omnipotent and inescapable condition of existence, can bring
“peace,” security, and success, is the fact that the greatest among men, the strongest among nations, have only achieved the full development of their nature and thus an impact on their environment through the unwavering consistency with which they followed their path to the end, thereby achieving unity of will and idea.

There are no great people, there is no truly strong nation, there is simply no such thing as a historical act that is not “total.” Weak people know nothing of the driving force of longing, weak minds feel nothing of the urgent creative power of bold thoughts, weak and effeminate nations have no understanding of the necessities of war!

The lives and deeds of important people do not have an impact because of the uniqueness of certain events. What is shocking and convincing is the inner consistency of each individual action, which knows no coincidences, only a lawful necessity.
The prerequisite for greatness in a person is that outstanding courage that enables a person to remain true to themselves and to retain faith in the legitimacy and reality of their goal, even in the coldest loneliness, in the face of the most contemptuous rejection by their environment, and in the bitterest mockery by the
“normal” people of their time.

This loyalty to one's own self and to the duty one has voluntarily taken on can well lead—mainly in the eyes of the bourgeois, complacent observer—to
“tragedy.” The superior person who acts unconditionally is not at all aware of the tragedy of his situation. He may be surprised and astonished at the lack of understanding his actions and thoughts encounter. His creative self-confidence does not suffer from such a lack of understanding; on the contrary, it is even enhanced by the rejection of his environment, which causes him to focus his will even more strongly on overcoming this wall of incomprehension.

The loneliness of genius is an inevitable and even necessary phenomenon, and therefore not tragic. Such isolation would only become tragic if the environment—as it has done often enough in history—were to attack the genius as a
“disturber of the peace” and destroy him.
Creative loneliness and heightened self-awareness are closely linked: a lonely person who is not self-aware would be destroyed by their loneliness! The self-awareness of the creatively lonely, on the other hand, fills them with pride and gives them that hard confidence that makes bourgeois people feel uncomfortable.

Self-confidence allows the lonely person to gain distance from their environment; it gives them that almost somnambulistic ability to move safely on precipices, that absolute freedom from vertigo that prevents them from falling even when seemingly recklessly scaling peaks.

It is this self-confidence that moves, or rather disturbs, the hearts and minds of the critics of life and the deeds of great people who watch from the narrow confines of a supposedly happy security.
The watching critics follow the dangerous and endangered rise of the great with a kind of telescope, not always admitting their admiration or their often poorly concealed envy, unable to resist a thrilling excitement about how long this game, which they consider sacrilegious, might last.

The envious among the watching critics, out of a never admitted feeling of inferiority, attempt to belittle the thoughts and deeds of the great, indeed his entire personality, or—for the same reasons—to imitate his personality.
Schiller's famous words, “How he clears his throat, and how he spits,” are characteristic of such creatures! But it is not this something that is neither mysterious nor magical that enables the great to achieve their goal—namely, the summit of freedom—but rather their passionate will, which overcomes all obstacles. However, it is neither something mysterious nor magical that enables great people to achieve their goal—namely, the summit of freedom—but rather their passionate will, which overcomes all obstacles and dangers, all temptations, threats, and attempts at bribery, and which, despite all gloomy prophecies, enables them to reach their desired end.
These great figures act through their example: they break the spell and dispel the magic, they pierce the foggy layers of horror and, through their actions alone, provide answers to the anxious questions of despondent hearts.
Many who have hitherto felt a vague longing for liberating action in their hearts, but have not gained clarity about the goal itself or about the questions slumbering in their hearts, are stirred by the example they see and are faced with a decision. They recognize in the great ones their precursors and leaders, whose deeds they see not as dishonorable imitation, but as a duty to follow.
It is not given to every well-meaning person to recognize and achieve their own goal; not every
well-meaning person has what it takes to become a personality.

The abyss that just a moment ago seemed insurmountable, before which even the well-meaning shrank back in horror, now appears, once one of the greats has boldly leaped over it, to be ultimately only an insignificant obstacle. Every danger that has been overcome once loses its terrifying character.

The fact that a courageous person has survived a dangerous adventure diminishes the difficulties: for a difficulty only arises where the strength or will to overcome it is less than the resistance itself. A mountain may be regarded for centuries as insurmountable, as the seat of the gods, where to approach it is a dangerous sacrilege. But once it has been climbed and it has been discovered that neither a shining god nor a terrible demon dwells on its snow-covered summit, the mountain is henceforth regarded as one of countless known and harmless mountains. Once all the high peaks of the world have been climbed, it becomes clear that there are no gods or demons anywhere in the world. With this realization, the fear of gods and demons also disappears!

The same law applies in the realm of thought: once a new bold thought has proven that it
can be thought through to its conclusion “with impunity,”
even the well-meaning begin to think about this thought and make it their intellectual property.

It is always the great, the lonely, the pioneers who, through their bold example, give the well-meaning strength, courage, and incentive. Thus, the history of human development is primarily the history of outstanding individuals.

These individuals, in turn, are warlike by nature—there is no other way for them to achieve breakthrough and advancement, success and validity. They must take up the fight against the state of their environment; they must attack, compel, and shape this environment; indeed, they must tear down, destroy, and shatter outdated and obsolete worlds in order to make room for new ones.

Contemporaries almost always see the great as destroyers. The noise of collapse fills the hearts and souls of the weak with terror and horror. Only a later time3 , which has gained a proper distance from the horror of the downfall of old worlds
and gradually begins to occupy the space that yesterday was still the revolutionary vanguard of new ideas, will do justice to the deeds and aspirations of the great precursors. These precursors mostly already live in the future, while their contemporaries,
unable to live consciously even in the present, live in the past out of “tradition.” The great therefore always find their true contemporaries in the future.

It is shocking to trace, in retrospect, the loneliness in which the precursors had to live, think, and fight, to note the ingratitude they reaped, to recognize the hatred, envy, and all the stupidity that was set up as a wall of rejection against the daring. A later generation then tends to be ashamed of the stupidity of its former contemporaries and to strive, at least in retrospect, to right the wrongs, to undertake a belated
“rehabilitation.” Later historiography takes no notice of the petty envious and the spiteful slanderers, the defamers and the characterless cowards. They sink into the night of anonymity.

When assessing the deeds and struggles of great men, we must first examine the powers that were valid at the time and the worldviews with which these lonely individuals had to contend in their struggle for life. Only then can we fully appreciate the greatness and significance of their achievements, which were warlike in the deepest sense. Only then does it become clear how bold was the overthrow of the present that these lonely individuals
belief in the necessity of the future.

When the German Copernicus thought through to its conclusion the bold and revolutionary idea that the sun was the center of the earth's orbit, he was deeply aware that this new idea, born of his searching, restless mind, would destroy an entire worldview, indeed tear down a spiritual and religious world. The majority of his contemporaries were unable to understand these ideas, let alone perceive the threat to their own world, but the augurs of Catholic doctrine felt threatened by the ideas of this lonely man, and Luther and Melanchthon also declared themselves against his revolutionary theory.

While Copernicus's environment was still relatively cautious due to its lack of understanding of the scope of his discovery, after the great researcher's death it pounced on Galileo with all the more fury and a brutal desire for destruction, and he had to bear the full hostility of an outdated world fighting against its own demise but unwilling to die.

What drives the great minds to engage in dangerous battles for the right to their thoughts and not even shy away from the stake?
Is it merely ambition, a thirst for innovation, a sacrilegious rebellion against the tiresome constraints of an old custom that has become dear to so many people and makes them feel secure? Or is it not rather the demon of necessity, that irresistible, passionate compulsion of the blood, that voice of the heart that refuses to be silenced, that drives these people to turn their acquired knowledge into action?

The idea may well be cherished and nurtured quietly in the heart and mind, but according to its own law it grows into a will that expresses itself at the appointed hour in an irrevocable decision. Bridging the gap between decision and execution is then a question of character, which is the preserve of creative genius. The deeper the passion and the more genuine the awareness of responsibility, the more ruthlessly a person will wage war for their idea, the less they will care about enmities, and the less they will value their own life, whose worth they can only measure by the goal to be achieved, in the final struggle. However, he will always have to bear in mind that with his life, the struggle for the realization of his idea also comes to an end. Thus, precisely for the sake of realizing his idea, he feels compelled to proceed methodically, risking his life and applying the revolutionary force of his passion to the reins of his foresighted thinking.
reins of foresighted thinking. In doing so, however, he will by no means become one of the numerous tacticians of life, for whom the idea means nothing, but personal success means everything.

Great people are always revolutionaries, because the new ideas they bring into the world are bound to cause unrest and upheaval. They will inevitably find themselves at the center of hatred from those who crave peace and quiet and from all circles that have a vested interest in maintaining the status quo. Great people, in turn, must—if they do not want to betray their own ideas—
— pay no heed to the existing state of affairs and its defenders, because they are consumed by the will to bring about the validity of the new ideas they have conceived.

The intellectual struggle they consciously take upon themselves is initially about transferring their own thoughts, which they recognize as personally good and necessary, from the “I” to the “we,” that is, implanting these ideas in as large a community of the people as possible as their personal spiritual and emotional longing and will, with the aim of ultimately filling the entire nation with these ideas and thus giving it a new perspective and, if possible, a new order; in this way, the generally binding law is found, and the historical moment
of a new way of life for the nation is arrived at! The private enmity which the lonely creative individual has encountered through his own bold thoughts now expands into the enmity of entire peoples and groups of peoples against the nation filled with this idea. Thus the hour of war draws near.

If every innovation is sacrilege to those bound by tradition, then a nation filled with creative unrest must appear ripe for destruction to a world of peoples who are either satiated or oppressed by tyrants.

That is why every idea, if it wants to live, must gird itself with the sword, and why every nation, if it wants to grow, must cultivate the warlike spirit that longs for weapons.

The protest of the peaceful environment is fundamentally directed against the creatively restless “heretic,” and this protest is just as fundamentally clothed in well-sounding, very often religiously embellished phrases.

Bismarck says:
“When I hear moral indignation, I know that I am on the right path.”
Great people cannot be pacifists for the sake of their ideas, unless they renounce
their ideas and refuse to put them into practice, but then they would lose their greatness and have to content themselves with the fool's garb of the dreamer. Every reality, on the other hand, involves struggle and war in some form. Life simply does not know absolute peace.

Our generation has gone through breakdowns of unprecedented proportions: for more than a decade, it has experienced and suffered what it means to renounce great, warlike people who shape history and to fear bold, revolutionary ideas.

Only in the Führer was the nation once again given that great: human being who could become a symbol and source of strength for all of life. With him, however, the nation gained a new will to live, which had to express itself in the struggle for the right to live. This struggle for the right to live, in turn, encounters the hostile enmity of an entire world.
The people of the nation who consciously live in this historic moment and profess their allegiance to the law of the nation are filled with the source of strength that is the will of the Führer. In fulfilling their duty, they profess their loyalty, which exists only where people want and are able to think and feel with their minds and hearts in accordance with the thoughts of the great. In them, the
bold idea creates the great change that transforms and overturns an entire life. But the new life submits to the law of war!
Nietzsche says:
“I welcome all signs that a more masculine, warlike age is dawning, which will above all restore bravery to its former glory! This requires many courageous people who are prepared to take action, but they cannot spring from nowhere: people who know how to be silent, lonely, determined, content and steadfast in their invisible activities: people who, with an inner inclination toward all things, seek what is to be overcome in them: people who are as characterized by cheerfulness, patience, simplicity, and contempt for great vanity as they are by magnanimity in victory and forbearance toward the petty vanities of all the defeated: People with a sharp and free judgment of all victors and of the part of chance in every victory and glory: people with their own festivals, their own working days, their own times of mourning, accustomed and confident in giving orders and equally ready to obey when necessary, equally proud in both, equally devoted to one cause: more endangered people, more terrible people, happier people; for believe me! — to reap the secret of existence means to live dangerously!”

















In war, the qualities of character weigh more heavily than those of the mind
M O L T K E
A person who never finds himself in extreme distress can never come to know his own nature. 
The safety of a secure existence, protected in every direction, the satiated comfort of thoughtless enjoyment not only corrupt the body and the mind, but above all prevent the soul from developing. Peaceful times lull us to sleep and conjure up illusions before the soul that have no place in reality.

The peaceful life creates its own standards of unreality: what brings comfort is good; what causes unrest is evil. What promotes dreams is acceptable; what brings awakening is reprehensible. Just as the opium addict constantly thinks about getting hold of the dream-inducing substance, so the tranquil person dwells on those unreal thoughts that are supposed to rethink life. He strives to think away reality, struggle and tragedy, coldness and suffering from his existence through wishful dreams and, since he regards his own existence as the very content of the world, also from the world.

Reality should be disenfranchised by a fantasy world of dreams and games. A flattening and flattened art was conceived to give moral justification to the arbitrarily constructed world of unreality, even to present it as
the better, possibly even the true world. This art was then to serve as a substitute for life as it really is.

In the world of unreality, the only thing of value is that which promotes a state of bliss.

However, the world is not a paradise where couples stroll around in love!

The reality of life is, regardless of the wishful thinking of fools, filled with struggle, hardship, and suffering, and for those who go through the world with their eyes open, there is nothing terrible about it, because every resistance that makes itself felt brings forth the forces to overcome it.

Only those who feel too weak to overcome resistance or are too cowardly to attack it are filled with terror in the face of it.

Awakening from sweet dreams brings disappointment to the sleeper. Compared to the opulence of dreams, the sobriety of the world appears repulsive to him.
But if the sleeper is torn from his peaceful dreams by the cannon fire of war, he may well imagine that he is hearing the trumpets of the Last Judgment.
The deeper the dream and the further it led him away from reality, the more catastrophic the awakening to reality must be.
; the deeper the dream and the further it carried him away from reality, the more catastrophic the awakening to reality must be. In the collapse of his dream world, the person suddenly torn from sleep may see the end of the world, and the harsher the reality of war appears to him, the more firmly he may believe that he is at the mercy of a divine judgment.

Due to his corrupt thinking, the unrealistic person will not want to defend himself against destruction, but will instead kneel and beg for mercy from the “God” who threatens him.

While the dream world has created its own value system in accordance with its need for peace, the real world has completely different values, values of the mind and the heart, which, when mobilized, enable people to take up a promising struggle with their hostile environment and with so-called fate, and indeed to shape fate into history through courageous attack.

By virtue of his character, the reality-conscious human being is independent of the influences of the environment that constantly affect the dreamer.

The character of the Nordic race is—precisely because of its knowledge of the warlike reality of life—rebellious in the deepest sense.
The Nordic man is simply not a slave to his environment: the environment would crush him with its climate alone. So, if he wants to stay alive at all, he must constantly fight, constantly defend himself, constantly seek innovation in order to master and remain master of his hardships by increasing his will to live.

The need to assert oneself leads to the necessity of action. The will leads to the shaping of one's personality.

Even the Nordic-minded Greek philosopher Heraclitus recognized around 2500 years ago that character determines the fate of man.

What happens in individual lives is repeated in the life of the entire people: if it has a sufficient number of characters, it will always prevail over its hostile environment and not perish in the chaos of timelessness. It will impose the stamp of its superior will on its environment, especially in times of need, in warlike uprisings.

War is therefore the highest school of character, since hardship mobilizes the powers of the will to do what is necessary.

Commitment springs from conviction, and commitment gives rise to liberating action.
In war, it becomes apparent whether a great thought, a guiding idea, exists in the individual and in the entire people, strong enough to withstand the onslaught of hostility and hatred. The individual and the people are faced with the decision of whether they want to take up the fight for freedom, life, and history, or whether they prefer to give up and perish.

War reveals the true face of the world; it reveals its reality. Facing this reality, acknowledging it, and living for its truth proves the greatness of an entire people's character.

In times of peace, the values of calculating reason and clever intellect still counted, and the advantages of security, security, and shrewd calculations of commercial gain still appeared to be the true values of a secure existence, war teaches us that, in the face of reality, the goods of the world are only of value as long as an entire people has enough strength and passion to defend them. If the people become weak, they must cede their goods to a stronger nation and withdraw from the value system of nations.

In war, the commercial instincts of individuals play no role; nor should they play any role for the entire
people, if it does not want to be exposed to the greatest danger. Indeed, war demands that the commercial instincts of individuals be suppressed by force if necessary, lest the will to fight be weakened.

War creates a new type of person. It is no longer a question of whether one understands how to see and experience life from its most pleasant side; the pursuit of happiness, which often enough determined the public life of a people in times of peace, is being supplanted by an unconditional warrior spirit dedicated to the idea of national freedom.

To the happiness seeker, the warrior's life seems pointless because it is dangerous and brings no advantages. The warrior embraces the hour of danger because it gives him the opportunity to prove himself.

The character traits that war demands lie in the passionate devotion of the individual to the nation itself, which must live so that his own life may also be valuable.

The warrior recognizes that his life has meaning only if his nation is free and strong. It seems dishonorable and therefore meaningless to him to live in a people without a history that is doomed to extinction. His honor
demands that he belong to a nation that ranks first in the hierarchy of peoples. He sees himself in his nation; he and his people are a harmonious unity.

While the merchant and the peaceful person only see the advantages of the day, the warrior thinks historically. But those who are capable of thinking historically no longer act for the advantage of the day. The sacrifice that the historically minded person makes as a warrior for his nation is to fight for the eternity of the people. That is why the warrior sees his own self within the framework of the community of the nation.

The peaceful person who strives for personal happiness, however, will see death as the end of his happiness and therefore shy away from it. The warrior knows that death lurks on every dangerous path and stands before every decisive deed. But since the warrior wants to achieve the great goal, the freedom and eternity of his people, he must not stop halfway out of fear of death. The force that shapes history and his passion that compels him to act in his environment drive him forward toward his goal in defiance of death.

Thus, the warrior stands above petty fears. He does not become fearless in the general sense, but rather a conqueror of fear. His courage consists in the victory of the will over fear.

People who feel secure believe that the life of a warrior is joyless, meager, miserable, and therefore not worth living. The warrior, on the other hand, would not trade his dangerous life, which affirms passions, even demons, which lives in the highest tensions and moves between extremes, even in the hour of his downfall, for bourgeois happiness.

The bourgeois sees character as a luxury that only the powerful or lonely of this world can afford. It is generally considered bourgeois wisdom to renounce one's attitude in favor of advantage and, instead of rebelling against the environment, to “conform” to the egalitarian environment. This way of thinking shows an astonishing intellectual short-sightedness. Astonishing because the bourgeois person often prides himself on being calculating and therefore far-sighted. If this bourgeois thinking were truly forward-looking, it would conclude that conforming to the environment is foolish and ultimately useless: for those who conform are swept away by the maelstrom of fate and driven wherever blind chance takes them. Only where character brings all the powers of resistance of the will and the soul to fruition does man gain a firm foothold in the maelstrom of events and is able to steer the ship of his life himself.
The personality formed by character stands, through its consciousness, beyond any determination by chance.

People who have surrendered themselves defenselessly to the whims of fate will one day complain about the ingratitude of life. Life is not a gracious or ungracious power, but a task set before people, a task that they must solve or perish in the attempt.

If war, with all its hardships, did not teach people to do what is necessary, those wonderful revelations of superior human attitudes would never come to light, and lies and pretense would prove the supposed worldliness of indolent citizens right.

In the old Prussian army, it was customary to make even non-swimmers jump from the tower into the several meters deep water at the swimming pool. The corporal wanted to see how the recruit would move in this unfamiliar element and how far he would be able to overcome his fear after the initial moment of shock. This seemingly barbaric experiment testifies to a greater knowledge of the human heart and a deeper respect for the values of character than malicious critics, with their pacifist attitudes, have ever been willing to admit.
When Bismarck said, “Let's put Germany in the saddle, so to speak, and it will learn to ride,” he was speaking as the teacher of a policy based on the character of the people. The German people could only be lifted into the saddle by wars, but war would inevitably bring about a strong reflection on the values of the nation. This reflection, in turn, had to bring about a replacement of the bourgeois worldview with a warlike worldview. The worldview that was now gained proved to be so formative that the most valuable layer of the nation, which shaped history and gave it its character, was able to determine the political course of the state. In Bismarck's words, this means that attitude prevents the rider from slipping even in the most stormy gallop, and willpower prevents him from breaking out in front of obstacles or even deviating from his goal.

Without his very dangerous wars, which led him to his final decisions, Frederick the Great might never have overcome the blissful mood of Rheinsberg. To become the leader of his people, he had to dare to rebel against his environment and break with many of the attitudes he had grown fond of.

The harsh reality of war forced the great king into thoughts and actions that were completely contrary to the atmosphere of Rheinsberg
atmosphere and were therefore largely met with incomprehension on the part of his cheerful comrades from those happy and carefree years.

However, Frederick's character was not shaped by Rheinsberg, but by hardship and danger and, not least, by the suffering caused by wars that at times seemed hopeless.

The citizens of Germany have often been in danger of forgetting the standards of value in life in times of plenty or of exchanging them for enthusiastic ideas. Germans tend toward unworldly enthusiasm, which, however, has undeniably created much beauty, especially in the field of art.

But life is not built on beauty, but on reality. The standards of beauty have only been conceived by humans!

The cannon fire of war shatters the illusion of peace and the dream of beauty, and those who have committed themselves to war experience a transformation to a conscious existence through war.

But for the warlike man, becoming conscious means simply becoming straightforward in thought and action,
renouncing dreamlike excuses and phrase-laden alibis.

If man has a thousand reasons to seek security, not only to evade a duty through excuses, but even to praise this desertion from life as
“higher morality,” the warrior approaches the problems that arise before him with determination and without reservation. Consistency is the clearest characteristic of the warrior character.

The bourgeois man cultivates himself with educated words
“witty” and wastes his time in idle talk. The warlike man is also sparing with words and tries to strip his sentences of all embellishment and unnecessary ballast. Thus, the warlike character expresses itself in a harsh, taciturn command language that seems downright offensive to aesthetic ears. The harsh and clear thought processes of the warlike person are just as repulsive to those citizens who present their dream world as the “better” one, without admitting or perhaps even suspecting that this dream world, like the entire bourgeois existence, is only possible because the ranks of warriors have formed a protective barrier in front of the dreamers.

It is precisely in war that the primal values of a people, which were just moments before considered barbaric, prove to be
salvific and sustaining: a people that in times of great upheaval no longer finds its way to the sword and even despises the warrior spirit as an expression of a long-overcome barbarism must rightly perish, for it has no place in the reality of life.


















Nothing shapes human beings as quickly as war
G N EI S E N A U
A well-known bourgeois view claims that war brutalizes people!
Imagine the “misfortune”: a pampered, effeminate, spoiled, capricious offspring of a wealthy family, who can give their darling everything that money can buy on earth, is forced by order of the state to part with his fashionable clothes and put on a uniform that is worn out by wind and weather, patched, smelling of mothballs and very soon of sweat; he is given heavy boots, thick woolen socks, has to wear a steel helmet, handle weapons and entrenching tools with his pampered, unaccustomed hands, and—what seems worst of all—submit without question to the orders of completely “uneducated” superiors. His comrades are men who have no sense of aesthetic conversation and no respect for bourgeois tradition! If this bourgeois young man still has any good in him, he will very soon absorb the spirit of war and look back on his past with a mocking smile. He himself does not feel “brutalized” by his soldiering; he now appears pitiful to his uncomprehending relatives. What the bourgeois environment had just presented as beautiful in the sense of a duty-free, thoughtless, pleasure-seeking life now appears to the man transformed by war as insipid, repulsive, and abominable.
The real warrior is not “raw” in the sense of being unfeeling or lacking a sense of beauty; he has simply acquired different standards. He no longer believes in sentimentality and despises anything cute. Instead, he loves the uniqueness of the experience, the thrill of an attack, the monumentality of the horror of a shattered landscape. He never forgets the gruesome images of burning villages at night; the powerful sights of destruction give him an insight into the potential for suffering and hatred of entire peoples. He sees the world through the eyes of incorruptibility and recognizes the moving forces of the world beyond the petty moods of everyday bourgeois life. Thus, through his war experience, the conscious soldier loses the dreamy, questioning gaze of the boy and acquires that hard, searching gaze directed into the distance, which appears hostile and cold to the bourgeois man. The constant effort, the constant need to overcome oneself, makes the lips thin, and the sight of hardship and suffering, the experience of horror, carve sharp features into the face, which becomes more angular—unsoldierly people might call it cruel.

In bourgeois times, a person who had learned and read a great deal was considered “educated,” but their knowledge was mostly theoretical and hypothetical in nature; this type of education did not require character. War, on the other hand, shapes people
in the sense of a new formation through the insights gained from reality. This education requires knowledge of the facts of life and demands complete self-control through willpower.

The tranquility of the bourgeoisie always ends in a civilization that grants every luxury, reduces all work and effort to a minimum, and is designed to make life comfortable and enable people to live a comfortable existence. Machines are seen as a substitute for labor and gradually turn comfortable people into their slaves. War, on the other hand, requires the mobilization of all forces and allows man to become once again the master of technology, which is recognized as an ingenious weapon. In war, there are no longer machine men, no human numbers that can be exchanged at will, but rather masters of the war machine, men who can elevate their humanity to something superior, even terrifying, through their mastery of the machine. It is not the machine gun that matters, but the man at the machine gun; it is not the tank that matters, but its crew; it is not the torpedo that matters, but the man who fires it at its target. Thus, it is precisely in war that the mass of soldiers rises out of anonymity and grows into a powerful crowd of passionate personalities determined to destroy and win.
Thus, it is precisely the revolutionary armies that become the shapers of the destinies of nations, and not blind, cultureless masses.

Because the warlike man becomes undemanding through his self-discipline, he is able to make his nation all the more demanding. Yes, he is even able to place all the demands that the bourgeois man places on life into the nation.

The bourgeois view that the individual, with his desire for happiness, is everything gives way to the realization that the individual, in relation to the nation, is nothing, means nothing, has nothing to say, and even less to demand.

A generation that has gone through war, that has been purified by the experience of deprivation, sacrifice, and overcoming, can never return to the state from which it once emerged, because it has been transformed.

A state that fails to recognize this will sooner or later be transformed by a revolution of the soldiers, for the soldier, as a person superior in spirit and arms, demands that the state become the conscious bearer of the newly acquired way of thinking.

Revolutionary wars have therefore always been decisive and formative in history.
Admittedly, the toll in blood that a people must pay in war is terrible, and the sacrifices of war can never be replaced. But the education that an entire people receives through war is so valuable and so necessary that, viewed from a broader perspective, war leads to an enrichment of the spiritual substance of a nation.

The cruel history of the German nation, which has been led time and again by dark forces into wars of annihilation of the most brutal kind, provides convincing proof of this: Germany has indeed been worn down almost to the point of bleeding to death, but the remaining part of the people proved to be so hardened that it was able to remain as a crystallization point for a future rise.

This rise then took place regularly in a revolutionary manner, shattering the inhibiting crusts that formed the hostile environment. In the weary times of bourgeois aestheticism, Germany was content with an “ideal of education” that was recently presented as a second and third humanism. The spiritual home that this educational ideal promised was unreal, even if it was “beautiful.”

However, a true German educational ideal includes a willingness to fight, which alone can prevent the nation from losing itself in dreams. This does not mean that a warlike person should
should renounce acquiring deep knowledge and indelible insights through learning and strenuous intellectual work. Indeed, it is precisely the warlike person who will strive all the more passionately for intellectual and spiritual insights because he knows that his struggle for freedom will then be all the more consistent.

Thus, the educational ideal of the warlike person is basically an ideal of freedom that uses education as a weapon. War demands the mobilization of all values with a view to their total commitment to the achievement of the goal. The impressions that war conveys to people make them realize that the world is moved and shaped by great ideas throughout its history. Thus, the warlike person gains a worldview from the experience of reality that enables him to develop a worldview.

The “civilized” person has a deep aversion and an insurmountable horror of death, blood, and destruction and believes that he can talk away the reality of war out of a fearful heart. Thus, he opposes reality with theories and presumes to outlaw reality itself. The warlike man learns from reality that destruction in the service of a moral idea can and indeed must exist, and that the death of the old is a prerequisite for the life of the new.
He cannot and will not discuss or argue about this with the civilian!

War shapes and forms him so strongly that he becomes uncompromising in his entire attitude, in his thinking, in his desires.

Through the experience of war, the harshest reality, he experiences a new birth that makes him homeless in an old world and at the same time forces him to build a new world according to his heart, his character, and his will. This is why, after wars that were not explicitly revolutionary wars, an era of revolution generally begins.

People who have been transformed and educated by war cannot return to a homeland that has remained neutral and, after years of absence, return to the place from which they once set out to make the decision of their lives as if nothing had happened.

Where there is a difference between warfare and politics, where military leaders and statesmen are in separate camps, revolutionary conflicts are bound to arise. For this reason, a politician or statesman who is not also a military leader should never engage in a prolonged war; likewise, no soldier should stand outside the great political idea
of his nation. Warfare must remain the highest political commitment, and warriors must be the most fanatical defenders of the political idea of their people and their race. Where this totality is not achieved, chaos will one day arise that will last until warriors who have become political and political warriors bring about a new order.

When they go into battle, people whose souls have been gripped by war do not think about defending the values of today or even yesterday. They must be able to believe in a more honest world tomorrow if they are to muster the strength, until the last day of a long war, to persevere, endure, and attack again and again.

Freedom does not fall from the sky as a gift from the gods; satiated and lazy peoples lead only a sham life of dreams, from which they will one day be awakened by the crash of collapse. Freedom has always been bought with blood and iron. Just as the gods demand sweat before granting their goals, so they make those called to freedom wade through a sea of tears and blood.

It is probably true that, in the midst of horror, the warlike man occasionally conjures up oases of lush peace for his soul to rest in. He is clear in
deep down, however, that every such oasis is a mirage. He may think of sleep, joy, and pleasure at times, but when he returns from the field, the joy of pleasure fades after a few days, and he is driven to judge his environment, to reorganize it, and to improve it in his own way.

A life without consequences, without hardship, without suffering, without manliness seems to him “uneducated,” that is, formless, purposeless, dishonorable, and meaningless.

A people that is led into war wants to grow and not sink back into a state of complacent tranquility after an uprising. Once a people has learned how to destroy, how to shape things in war, it has outgrown the old ways of a peaceful life and will only recognize a peace of increased achievement.

Our people have neither come to rest after the wars of liberation of 1813, nor will they be modest after the world war of 1939.

We can only measure by the standards of world history what it means that the Führer is also the nation's supreme commander. He is the guarantor that the nation he has formed will remain deeply warlike even in a future peace.
Whatever remnants of bourgeois complacency and civilized fortune-seeking still existed among the German people will be wiped out by this world war, and the end of the war will bring about the birth of a new, unadulterated, revolutionary German type of human being who will create his homeland in a mighty empire shaped by his will.

The war may well make the population poorer, but not the people: through it, the nation will gain its historical formative power and, in a few years, through the now familiar effort of all its forces, will make up for everything in terms of construction and cultural achievements that had to be delayed and postponed by the war.

War does not cheat an honorable nation of the fruits of its labor, but gives it many times more power and strength in a peaceful freedom.






















The experience of this campaign has taught us several times that we had to pay with blood for what we had failed to do by not making an effort in the first place.
G N E I S E N A U
One of the worst mental illnesses is the tendency to compromise with circumstances and the environment and to stop halfway to the goal. The vain pride of having achieved not everything, but at least something, is a dangerous self-deception that inevitably leads to spiritual ruin.

Contentment is part of the morality of a bourgeoisie that ultimately abandons itself in “peace at any price.” People who are content admit their inability to become masters of themselves through the rebellion of their will, and when they are modest, they allow the forces of their environment to arbitrarily push them into a place where they become harmless, unthreatening, uninfluential, and ultimately uncreative.

The renunciation of one's own will was even taught as a religious virtue. Man considered himself pious if he waited patiently for what heaven would give him. He let “God rule” and accepted every misfortune resulting from human inadequacy as a benevolent divine chastisement intended for the salvation of the soul.

However, it is not chance that directs the fate of human beings, but rather human beings themselves who carry the measure of their destiny within themselves. They and no one else are fully responsible for their lives and their achievements. What
human beings achieve does not depend on the grace or disfavor, the blessing or curse of a god, but on the steadfastness and inflexibility of their own character.

But the more developed, the more conscious and active the character is, the more passionately man will be filled with the desire to develop his values and realize his ideas. For character, a lost day, a dreamy hour, is irreplaceable because the time was taken away from action. That is why idlers and slackers are not found among people of character. Real achievement has always been a requirement of honor.

Thus, in life, especially in the life of a warrior, there is no such thing as boredom, which afflicts bourgeois people. Those who are filled with a great idea have no time for idle talk, nor do they concern themselves with half-measures or even half-hearted people. This is one of the reasons that lead to the isolation of creative people.

The breaks that creative people take serve to reflect and gather strength, to reconsider what has been achieved and to look ahead to the distance that still needs to be covered to reach the goal.
People of strong character who are filled with a great idea are driven to perfection by a demonic
. They cannot stand still, nor can they be quiet. The quiet people in the country who are so often praised are not of a warlike race, but come from the bourgeois world of renunciation. They may be “good,” but that is all. Such
“good people” are probably needed in everyday life, but creative life does not need them.
The doctrine of pious quietism could only arise from a bourgeois environment that dreamed its life away in bucolic serenity. It was such cheap consolation to present the renunciation of struggle as “rest in God” and to live in grateful feelings in a supposedly peaceful beauty. Shepherds' games and round dances on flowery meadows were supposed to enchant the warlike seriousness of human existence with sweet sounds and lovely images. The playful human being wanted to live life itself as a dream play. He was no longer himself, he was just a toy in the colorful machinery of the world. He did not suspect that he, who already stood in the barrenness of a life without history, had become less a toy than a puppet.
He believed himself to be at the mercy of a higher power, and “blind chance” played an essential role in his life.

The person of strong character, on the other hand, is no longer dependent on chance, arbitrariness, the mercy and disfavor of fate, or
heaven. In all possible situations, with firm confidence in his world and in his ability to correctly assess obstacles, he will dare to rise up to meet the situation, which means taking the right position toward it and achieving justice. This is how character always acts correctly!

All the mistakes that people make lie in half-heartedness, and error reigns where character and instinct have been distracted from the big goal by calculating reason in pursuit of an immediate advantage.

The fearful caution of being content with a part often leads people from this frugality to renounce the uncertain but nevertheless desirable goal.

On the path to freedom lie the human wreckage and ruined souls of the half-hearted, who, lacking passion and strength of character, grew weary prematurely and succumbed to the desire for rest.

To derive moral lessons from contentment as renunciation is a bourgeois decadent way of thinking. Those who do not kill their enemy completely must expect to be attacked again by him once he has recovered from his wounds.
Indecisive peoples have therefore always been ruined by their half-heartedness, which inevitably led to their disappearance from history.
Taking the final step is the deepest wisdom of life! It is difficult enough in the life of an individual to overcome countless temptations and seductions, to eliminate all morally cloaked reservations, and to achieve totality, the unity of ideals and reality; in the life of a people composed of millions of individuals, it is incomparably more difficult.
It is simply not possible to educate millions of people from the masses to become total human beings, millions of real characters, of personalities.
In the creative moments of a nation, one of the great figures of history stands at the head of the people and, through the power of his superior will, inspires the entire people to decisive action, gathers the characters of the nation around him, and, through the gathering of those who share his will, leads the people on the path to freedom.
The ultimate secret of statecraft lies in filling the best of the people with that passionate tension from which the strength to achieve the goal unconditionally is born again and again.
The leader's unheard-of responsibility before history consists in not omitting anything that belongs to the completion of the people's struggle for freedom.
completion of the people's struggle for freedom. The leader who represents the nation's will for freedom understands and seizes the historical moment and compels his people to take decisive action. The people from whose midst the leader has emerged allow themselves to be moved to ever new efforts in trust in the character and unwavering will of their leader, place all their longings on him, and, precisely through the trust they have placed in him, endow him with the responsible strength to crown the work with its completion.

Aware of the reality of historical life, the nation bound by trust in its leader loses its fear of the blood and suffering of the present and rises to the greatness of thinking about future freedom, which can only be achieved by abandoning everything that is half-hearted and by ruthlessly fulfilling the possibilities and imperatives of the present.

Freedom is the ultimate goal, the totality for which human beings are elevated to personality and the personalities of a people to true lordship.

The historical hour presents itself; once missed, it never comes again, for life cannot be repeated.























Common dangers awaken common courage; they therefore form the noblest bond between men: friendship
H E R D E R
In peaceful times, the personal desire for happiness of the citizens of a state plays a significant, if not the most important, role. The private world with its small desires, its egocentric thoughts, its joys and sorrows, seems extremely important and decisive, and those who are happy in their security rarely raise their eyes to the greater, the binding, the universal.

At best, instinct is mobilized to secure one's own livelihood and to gain personal advantage, and as soon as the usually very narrow goals of satisfaction, security, and provision are achieved, instinct falls dormant again, and existence seems to be dominated by feelings and moods. Moods change like clouds in the sky. People in one's environment are judged according to very personal standards of how they contribute to or detract from one's personal well-being. Internal competition takes up all of one's limited energy.

The secure person understands “everyday life” as the daily struggle to secure their livelihood. If this secure person has a longing or inclination that leads them beyond this “everyday life,” they consider themselves in need of beauty and feel like an aesthete. Thus, they build a sphere of art above the sphere of everyday life, a world of “beauty.”
Music, poetry, painting, and sculpture are just good enough for them to give their lives a boost. “Beautiful” is what awakens the senses and does not dissolve into “everyday life.”

Art is thus regarded as the revelation of a “better world.” At best, the whole world appears to the secure individual as the sum of all private worlds, and the politics of life should ensure that the private worlds remain in harmony with the whole world.

In the great moments of destiny for the nation, however, the realization dawns that, measured against the history of the people, private spheres are based only on imagination, that they are fictions of the heart, at best of the mind. In the hour of decision, “feeling” is not enough to gauge real events. Now the decisions must be made as to whether human beings are capable of stepping out of their own world, rising above themselves, jumping over their own shadows, and towering above the world of freedom and unconditional action. Nothing unites people as much as the awareness that they are entering into a great danger together with the entire people.

The community-building forces of “we” are awakened, and the realization that we are dependent on each other for our survival allows all individual barriers of possession and reservation to be overcome. Through the coming together brought about by danger,
those barren voids of individualism are eliminated in favor of the unity of the will of the people, which is directed toward the defense of the right to life.

In peaceful times, this will of the people is often little or not at all apparent. People's passions revolve around private goals. War, on the other hand, as the greatest immediate danger, reveals the fundamental bonds that unite us. Blood and race reappear as the foundations of the ethnic heritage to be defended, and language, customs, homeland, and fatherland move from the distant realm of ideas into the combative reality.

It proves once again that being German is a task that must be fulfilled, that a state cannot give its citizens unconditional security, but only the security that these citizens themselves are capable of defending.

Comrades who were just recently regarded as competitors for happiness appear in war as comrades facing the same fate, as bearers of the same responsibility.

But where the necessity dictated by hardship to be together becomes a desire to be together based on understanding and inclination, camaraderie arises as a friendship between determined men who are capable of measuring themselves by the standards of character
and who, trusting in each other's reliability, take up the fight against danger.

The bond of the national community, which may have seemed arbitrary or accidental just a moment ago, now appears as a camaraderie of those who are filled with the same will to fight, the same longing for freedom, and who profess their commitment to the binding bond of shared blood.

Anyone who has ever summoned the courage to take decisive action in the hour of danger and thus passed through the gate of freedom will remember that sublime hour of his life with pride even in old age. Even in peaceful times, when personal decisions are required of him, he will make that unique deed the yardstick for all problems that come his way.

Since war demands final decisions and forces people to fight with personal danger, it promotes character, emotional, and spiritual growth.

A person who has faced great danger gains great confidence in himself, and this confidence expresses itself in a strong pride for which it is a matter of honor not only to avoid future dangers, but to consciously confront them.
. The inability to turn back for the sake of honor is an incredible incentive to mobilize even stronger mental forces.

Every generation that has experienced war is therefore more passionate, more ruthless, and more uncomfortable than a generation of people unaccustomed to struggle.
The camaraderie of those who have been purified and strengthened by war has a character-forming power and educates individuals to be consistent in the sense of a spiritually elevated warriorhood.
Once someone has proven themselves to be reliable and incorruptible, they want to prove themselves worthy of their comrades' trust in the future, and nothing obliges them more than the trust placed in them! No law can strike such fear as the condemnation of one's comrades, and no praise or award can be as inspiring as a shout, an encouraging word, or even just an appreciative glance from one's comrades.
The men shaped by war, held together by unbreakable bonds of trust forged through shared experiences, recognizable by their words, looks, gestures, tone of voice, and the irony inherent in true warriors, are the eternally vigilant conscience of the nation and are often enough the rebellious or even revolutionary executors of
the people's desire for growth, since they do not lose the values and insights they have newly gained as human beings, but want them to be binding for the whole community.
The camaraderie born in war leads to political friendships that seek to bring the spiritual law of eternal war to fruition, especially in times of peace.
Thus, every war generation will have a heightened impact on the course of history through its own actions or at least through the example it sets.

No state will value war for war's sake—the duty to preserve and nurture the substance of the people speaks against this—but it will consider military education to be necessary by all means as a prerequisite for awakening and increasing the will to live.

It will honor the military tradition by keeping the experience of war alive in the memory and by seeing hero worship as the only appropriate religion arising from a racially based and therefore warlike worldview.


He will do well to give men in peacetime the opportunity to return at least once in their lives to the places where they fought and bled and
overcame fear and found confidence in their own strength, and he will see that in those places of self-reflection, men will draw new strength, new readiness, and new will for the struggle for peace. — The experience of war cannot be talked away, nor can it be appeased by nationally embellished pacifism.
It would therefore be completely wrong to repatriate the war dead!
Someday, the son should go far away to learn at his father's grave to appreciate the war and the overcoming of fear that made sacrifice possible. The bond that then connects him to a young person standing at his father's grave ties him more firmly to the history and destiny of the nation than any theory.
The camaraderie of warriors also leads to friendships between sons. That is why hero worship is of immeasurable political value.
All traces of war should never be erased. Just as there are nature reserves, landscapes that have been deeply scarred by war must be preserved for obvious reasons.
The wildness of the reality of war also has its beauty! But it should be loved not for this beauty alone, but for its great potential for educating the soul.
For people who have been softened by the luxury of an overly refined civilization, the idea of a hard soldier's life is repulsive. Images of a friendly and harmless peace3 and the idea of days passing in predictable harmony have a calming effect.

The concepts of beauty and peace are presented as synonymous.

The more civilized and sluggish people become, the more the ideal of war loses its validity and appeal. Especially in bourgeois times, soldiers are regarded as barbarians, uncultured, and destructive. They are denied any intellectual or spiritual power whatsoever.

But history teaches us that every people that indulges in bourgeois luxury and pleasure will eventually succumb to the dangers of debauchery—including spiritual and mental debauchery—and that, incapable of a disciplined life, it will ultimately end in laxity and defenselessness.

Its downfall is inevitable, even if the false blossom of a supposed culture seeks to conceal the distortion and crippling of the natural biological organism of the people. — “Barbarism,” as a result of its originality, its unspent youthful energy, its lack of problems, and its joy in
fighting, so superior to humanity degenerated into total pacifism that it is almost effortlessly able to overcome the obstacles that man has erected as a defense against civilization with all the powers of his brain.

The barbarians always inherited the legacy of the peoples who had perished in their tired civilization.

However, it would be completely wrong to praise barbarism as a state of being: history teaches us that barbarians, infected by the poison of their own demise, quickly destroyed the heritage they had inherited.

A feud between spirit and blood must either lead to an overestimation of the spirit and thus to its absolutization—which means decadence—or to the disregard of the spirit in favor of unrestrained barbarism.

On the great battlefield of history, only the people who profess the unity of blood and spirit, who preserve their instincts and remain faithful to the commandments of the race, but who do not neglect thinking, but allow their entire system of thought to be imbued with it, will prevail.

