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THE PATH OF ENLIGHTENMENT ACCORDING
TO THE MYSTERIES OF MITIHRAS

At a particular level of spiritual development it is immediately evident
that the myths of the Mystery religions are essentially an allegory of the srates of
consciousness which are experienced by the initiate on the path roward self-
realization. The various deeds and adventures of mythical heroes are nor poetical,
bur real events: they are the specific actions of onc's inner being and shine forth
from within the one who atrempts to follow the path of initiation which feads
beyond che fulfillment of the merely human mode of existence. These adventures
are not allegorical concepts, but experiences. The philosophico-allegorical
interpretation of myths is still mere allegory and no less superficial than the
naturalistic and anthropomorphic interpretation of myths. This implies rthat
people can learn a valuable lesson from this subject ounly if they already know
something; otherwise the "door™ remains inexorably shut. This also applies to
what | am going to say about the inner meaning of the Mithras myth.'

The Mithraic mysteries tead to the very heart of the magical Western
tradition—a world characterized by self- affirmation, light, grearness, regal
spirituality and spiritual regaliry. In this pach there is no room for escapism; or
asceticism; or mortification of the self through humility and devotion; or
renunciation and contemplative abstraction. Mithras’ path is one of action, of
solar power and of spirituality, which is opposed to both che dull and dreamy
oriental universalism® and ro Christian sentimenralism and moralism.

It is said that only a "man” could proceed along this path: any “woman”
would be consumed and broken by the “taurinc strength.” The brightness of
the hvareno, of rhe glorious and radiane Mithraic halo, arises only out of a
frightful tension, and it only crowns the “eagle,” which was capable of “staring”
at the Sun.

Mithras is the symbol of those who proceed along chis path. [n the myth he
is thought to be the primordial heavenly light which manifeses ieself as a “god
gencrated trom a rock™ (theos ek petras, to petroghenos Mithra). While standing
on the bank of a river, he frees himself, escaping the obscure mineral by wiclding
the sword and rorch which helped him while he was in the “mother’s” womb.
This is a miraculous birth, noriced only by “shepherds” hidden on the
“mountaintops.”

What [ have mentioned so far is a body of symbols relared to what may be
called the initiacion phase in rhe stricr sense of the word. The heavenly “lighe,”
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which was the light of the Word, but men could not comprehend (I 1:9.10),
is rekindled in he who experiences his first spuritual birch. This birth occurs
when one breaks away from the “god of this earth™ and is able to withstand the
onslaught of the waters. This light is rejected by the principle which informs
ordinary people’s lives and the swuff on which their ephemeral being, their
lights and cerraintics are based. This principle is characterized by a frenzied,
shallow and confused acrivity: by a blind race roward rthe “abyss™; by a deep-
scated greed which perpetuates, through the chain of rebirths, (thar is, through
different lives sharing the same inconsistency and transience). an hetero-cenrric
life-style, charicrerized by an insatiable craving for various things

This wild and unrestrained vical force, which first generares and then devours
ity own energies in a context of radical contingency,' corresponds to the symbol
of the “waters” at the edge of which Mithras is generated. An iniriate is one
who is “rescued from the waters™ (notice the connecrion with the Moses legend
as recounted in Exodies), and who “walks on water” (hence the esoteric meaning
of Chrnst's miracle). The initiare is a being who has learned how to take control
of the totality of rthe cravings and the deficiencies which urge him internally.
He has learned how to resist them, and has the power to say No, and how ro
break their law and how to develop a new life without them. On the conrrary,
the bemngs of the
or reabsorption.

Thus, to be initiated is like leaving behind a bank of a river, on which

“sub-lunar world™ continue to experience death, annihilation,

people’s lives unfold with all their miseries and greatness. At that peint one has
to face the current which becomes increasingly furious until he reaches the
middle of the “river™® rthen he has to move beyond this limitation and o
struggle roward the opposire bank. Once the opposite bank has been artained.
i new, spinitual being is born: Mithras, the Divine Child.

The “rock™ which acts as the womb of Mithras, is a symbol of the body.

5

The body is the substratum of cosmic vearning, and the element which is subjecred
to the “wer principle.” Thus the waters also dominate all those human states
and faculries, whether “spiritual™ or not, which exist in a physical substratum.
In order 1o become initiated one has to become free from the “rock” and ro
achicve a state of consciousness which s no longer limited by the connection
wich the bodily vehicle. Likewise, che following episades which T am going to
refer to, are out-of-body experiences which take place in a special stare induced
by specitic practices, which T am nor going ro describe in derail.

The expression “theos ek petras” carries yet another meaning in the magical
tradition. On the one hand, the precipication of what constirutes the “heavenly
light” into the dungeon represented by the dark “earch.” is a negative and
degenerarive process; bur, on the other hand, ir also represents an opportunity
for the spiritual element to become individuated and actualized. The body's
sophisticated organism witnesses the presence of a nucleus of qualified energy.
Magical initiation does not consist in dissolving such a nucleus into the indistinet
fluctuarion of cosmic life. On rhe contrary, it consists in strengthening and
integraring ir. Thus, an initiation consists in carrying this nucleus forward, not
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backwards. According to initiatory thought, the spiric is not “something else,”
but rather something immanent, which needs to be elevated from the pits of
concrete human reality (the “rock”). This reality is divine, not by grace, bat

according o 1ts own nature: hence the expression “generative rock” (the
equivalent concepr in the Hermertic-Alchemical tradition is that of the “marerial
required in the Opus Magnum™) and the artribure of petrogenos (generated trom
the rock) which 1s besrowed on the Man-god, Mithras, who does not descend
from Heaven, but who is derived from the Earth.

The “nakedness” of the divine child finds its complementary symbols in

of "being extracred from the
“being washed.™ These symbols

the notions of “being rescued from the water:
of “throwing away the clothes” and of

are found in many csoteric traditions. To be "naked” is the equivalent of being
pure, which in this context refers to autarchy, selt-sufficiency, derachment trom
anything and anybody.

With particular reference to the will, esoteric traditions call a will impre
when it is pre-occupied and determined by various factors, such as objecrs,
purposes, reasons, or passions. It is also called impure because @ will such as this
is unable to proceed by itself, to want and to assert itself, or to resolve itself in
a pure form. In the Wesr, this pure form (which the Hindu call nishakama-karma
as opposed to sakama-karma, which is an action willed for the sake of the results
ir will vield), is symbolized by the “Virgin.” This “Virgin” tramples under her
feet the “Snake” and the “Moon™ (two symbols for the waters), and through a
“virginal conception.” she gives birth to the divine child. The so-called autozoon,
which is a sclf-gencrared life subsisting beyond the contingency of human narure,
springs from a “virginal” and purified will which is free of all bonds, consisting
only of pure act. In the Mithraic ritual, mention is made of “the existence of
the soul’s power in a state of uncontaminated purity”; this existence generates
a new nucleus beyond the waters. This nucleus, in tum, once it develops into
a new being, goes on to populate a world which is beyond the human dimension,
beyond space and rime.

Such a miraculous birth is perceived only by “shepherds hidden in the
Mounrain.” The symbol of the Mountain refers to those superior spiritual beings
who command and who direcr in an invisible way the greac currents of the
waters. The waters symbolize the historical and social forces, the traditions. the
beliefs and the collective psychic system which dominate the passive beings
who, living like a flock, inhabit the sublunar world. The Mounrain itsclf is
symbolic of a particular state of metaphysical consciousness, which is echoed
in the “Sermons on the Mount” which are found in various tradinions.

Bur in order to arrain virility, the new being must undergo new and more
difficulr rrials, in which he can experience either victory or catastrophe. Since
Mithras is superior to the world inhabited by inferior natures, he must also
achieve superiority over the world of those spiritual natures which his out-of-
body condition progressively discloses to him.

The myth goes on to say that once Mithras is beyond the waters, a “furious
wind invests and scourges his naked body, as he feels the presence of terrible
powers arising all around him.” Without hesiration, Mithras approaches a trec.
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and proceads to pluck and o ear of its fruit. From rhe leaves he fashions a
“garment.” Now he is ready to contend with the lords of the wondertul world
in which he has entered

This refers to a series of particular states of consciousness, which are artracred
to “nakedness,” or to the clemenr of the will in its purest and most free stare.
The “wind™ alludes to an experience which s very characteristic and yet difficulr
ro communicate. | will try to explain it with an example. To say “1 love,” or 1
hate,” is to presume an imaginary property. Feelings, in their essence, are
universal, cosmic realitics which become actualized in various beings, in the
same way fire is produced whenever the mechanisms leading up o combastion
are present. One should not say: [ love,” but rather: “Love loves in me.” What
is acrually nothing more than the result of

is commonly called “personaliey.”
the dynamic inreraction of such impersonal forces; thus “personaliry™ lacks a
true existence in itself, and 1t cannot attribute such forces ro irself.

When this aggregate is dissolved” by the ienis essentice (the fire of initiation
as well as the blaze of death?). something continues to exist, such as an idenaty
of conscivusness, which in rthe Alchemical tradition is calfed “golden,
incorruptible grain.” The above mentioned forces, once freed from the
phenomenal, parricular and psychological world in which they are experienced
somerhing in rheir true nature. as

by mankind, manifest themselves to thi
cosmic forces. But vis a vis these forces one is as impotent as a physical being
confronted by the fury of the clements of nature, such as oceans, thunderbolts
and cataclysms. In his nakedness the initiate is animated by these forces. When
the “waves” created by these forces push him to the deepest dimensions of his
inner being, the initiare cannot do anything but remain still and non-reacting,
lest he be swept away. According to the hermetic work Tabwla smaragdina, or
The Emerald Tablet, these waves constitute the “wind™ which carries the
Thelesma, which is the principle destined to draw o itself the power of all
things, whether they be of a higher or of a lower nature.

Thus trial, which some esoteric Christian eraditions hide behind the symbol
of “tlagellation,” bestows on Mithras a firmness and an unbreakable nacure,
without which he would lose his life in che erial which follows.

This rrial fequires nothing short of a complete turnabour, this rime in the
affirmative sense of the word, opposite to what the Biblical mych refers 1o as
original sin. The Self dares to do violence to the “Tree of Life,” to detoliate it
and to ear its truits. The Seli is strong enough ro snatch away from the Universal
Principle a certain amoune of cosmic power and to dominate ir, meaning rhar
it has rhe capability ro stand up against the "water” and the “wind.” This is
performing a radical deed, an absolute action and going beyond oneself. This
action creates a vacuwm, immediately filled by a force which envelops, in the
form of a flame, the naked nature responsible for such a daring fear. In many
traditions, this deed is referred to as the “projection of fire,” an eminently
positive act which attracts a negarive clement: ir has also been called a “femmine
descent,™ which becomes the nucleus' garment of power. Dressed with this
garment, the newly constituted nucleus acquires the means to manifest and to

5
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project itself, which is as necessary for life in the super-sensory dimension, as
the physical vehicle is necessary in the sensory life.

Thus. the power which becomes precipitated is in need of a center and
chose who, after having evoked this power, do not know how ro provide ir
with a center, are swept away by it. The “Fall” refers precisely to this. The
“fall” consists in failing in the course of this action, or in “the Kingdom ot
Heaven, or Fare, suffering violence™ or in one assuming Life in its entirery: or
in being overwhelmed by a terror which immediately sweeps away and destroys
an ndividual  The latter is a possible catastrophic outcome. Others, on the
contrary, prove to be sufficient to their own act. They can break rthe curse, rake
upon themsclves the power, retain it and dominate it. Far from “falling,” they
in rhe

are “reborn in power,” in the “mighry strengrh of all srrengrhs,
“incorruptible Right Hand.” Mithras is one of these people; not only does he
not sehmit to the law, bur he draws from his action the strength necessary o
turn qgainst the One who upholds the law and. in trn, ro subject him to his
own law.

Here the peculiar character of magical initiations is apparent. Actually,
there is a tendency, in a number of schools of thought which should be regarded
as mystical rather than esoteric, 1o dissolve the individual in an impersonal
reality,”" whether it is described as the undifterentiated infinite (e.g.. the nirguna-
brahman of the Vedantic tradition) or as a rranscendent order or harmony. To
dissolve the Self’s nucleus in this impersonal reality, “as a grain of salt is dissolved
i an ocean of water,” is the declared goal of rhese schools of rhought, which
view any notion of affirmation, struggle and spiritual subordination as urterly
meaningless. Conversely, the Magical Tradition understands the spiritual world
in very difterenr rers, inasmuch as it firmly upholds the nortion of individual,
or that of an affirmative center existing beyond any “dissolution,” although in
other terms than merely physical and personal ones. The Magical Tradition
does not view the spiritual world as characterized by an idvllic order or by an
unditferentiated universatity, but rather as an ensemble of unrestrained, abyssal
forces existing i a state which is free, terrible and blisstul ar the same time.
These forces are thought ra be caughe in an interplay of tensions, compared to
which, anvthing which human beings call “struggle™ is onlv 4 pale and cadaverous
retlex. Each one of these entities continues to exist and ro rerain its individuality
in the same proporton i which it has the ability o withstand and resist orher
entities which, in turn, are trying to attracr and to assimilate iv. This is a world
existing ma lree stare, not governed by any providenrial plan, nor subject 10
any releological and aprioristic ordering law o which the various forces are
simply supposed o contorm. The only real a priort are these very forces. All the
laws and systems are nothing more than the by-products of the organization of
these forces, and nothing more than the signs of a wider power which has

succeeded in sweeping away, assuming and unifying other powers undernearh
it, thus decreasing the primordial chaos of the various struggling forces.

In this context, the struggle is very different from the struggle which usually
rakes place in the material world. Destructive violence, hatred, will power,
strengrh o the physical sense of the word, are not found in rthis world. What

15



rakes place is more a confrontation of “presences,” an encounter between
different degrees of being and between diverse quantities of spiritual inrensity.
No power wans, strictly speaking. to overcome and to dominate others. However,
this takes place natarally, as a consequence of a higher degree of being. This
higher degree of being acts upon lower powers as a deep vortex, which swallows
and dominates them whenever they come in contact wirh it. In this context, in
order to come out victorious, namely to retain one's autonomy, the secret is to
endure. Any force which invests a heing without succeeding in sweeping it
away, is in turn swept away and subjugated by that being. There is no gap, no
safe area in this world of tensions where not to subordinate means to become
subordinared.

Hence the sayving, which is a faw to those who are called masters: “Do nor
reveal yourself ro others.” This concept gave ]J.G. Frazer the subjecr marteer tor
his main work. about the priest of the mysteries (the “King of the Woods”) and
his dignity, which was confirmed only by triumphing over a challenger. Hence,
the strange saving according ro which a student who succeeds, kills his reacher;
and, finally, hence the puzzling Eastern norion according to which the “gods™
are enemies of the yogin. In the “lunar” path, or the path of [sis, what matters is

to wrn onesell into an obedient strument of higher entities. In the magic,
"solar” path, or path of Ammon, the most important action 15 to retain onc'’s
being «fs a vis these entiries; rthis, however, is not possible other than by
“quantity” of fate

overcoming them. Onc must wrestle away from them the
which they carry. in order to rake upon oneself their weight and responsibiliry.

When Mithras reaches this point, “doors” ure thrown open and around
him shines the light of “those who are”—terrible powers who stare at the
newcomer. Beyond them all is the Sun, the flaming £on. In this terrible instant,
which creates a barren silence, the desert, the terror of great carastrophes and of
great sacrileges, Mithras endures and stares at the great god. He ceases his prayers
and commands. And lo, rhe god yields and asks Mithras to confer the initiation
on him and to sign a pact of murual respect and friendship.

This climax marks the end of the first great phase of initiation: a being has
come info existence, stronger than nature, stronger than the gods—a being who
is beyond birth and death.

[ have previously mentioned that the expericnces Mithras underwent
correspond to a series of spiritual realizations taking place immediately and
directly outside the body. In the case of the initiate, this is supposed 10 happen
through the induction of particular states of consciousness. He who induces
these states is a qualified person (the hievophant, in the Mysteries): these states
constiture both a problem and a rrial which the initiate must resolve through a
determinate act of his spiritual being. But in the Mitheaic mysterics, there is a
further realization, which corresponds to the myth of the “slaying of the bull.”

The task consists in this: to reaftirm the solar and royal apex, which is
realized outside the physical realm, in the body itself, in cthe dark “rock™ which
had been left behind during this entire phase. Mirhras now has to grapple with
and eventually subjugare the wild and untamed power of life, symbolized by
the “bull.” This deed involves disciplines which affect the body itself, and
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which rend 1o alter in a radical way rhe relationship which the body has with
the Self. This is nor the place to discuss the methods employed for rhis purpose;
it suffices ro say rthar these methods range from the exclusive assumprion of the
“fire” of mental concentration, to the adequate employment of psychic traumas
such as those encountered in suffering or during sexual excitement. The Hindu
schools focus mainly on disciplines which are related o breathing. Since the
rirual described by Dicterich shows how they are also employed in Mithraic
theurgy, 1 will briefly mention them. A word of caution is due, since rthese
pracrices are either useless or extremely dangerous to those who have nor ver
made the experiences | have described so far.

Mithras grasps the “bull,” holding onto his horns, He jumps on its back
and rides 1. The beast breaks into a gallop and rakes its rider for a wild and
dangerous ride. Mithras holds firm, and lets himself “be carried,” hanging trom
the horns. The bull soon becomes exhausted and rerurns ro the “cave” whence
it came out. Mithras holds him “stifl,” and then finishes the beast off with a
dagger, in the name of the Sun.

I have alrcady mentioned that the “bull” symbolizes the elementary life-
torce. It is to be identified with the Green Dragon of Alchemy, with rantric
kindalini ot with the Taoist “Dragon.” The disciplines which focus on brearhing
call this force pruna—a breathing considered in irs “lumineus” and “subtle”
dimension. Prana is related to marerial breathing as the soul is to the hody.
This life-force is naturally evasive and resists coercion; it is the restless “mercury,”
the “volatile,” the “bird”™ (the hamsah bird of the Hindu tradition, ham and sah
being respectively the sound of inhaling and exhaling), which the minate has

ro "ride” and to “immobilize.” The practice consists in focused breathing and
in becoming lost in ir; then, boldly, in letting go, in sinking. This 1s what the
expression “the Dragon flies away” is supposed to mean.

According 1o the initiarory disciplines found n Hinduism, breath has four
dimensions: a material dimension (sthuda), relared to the srare of wakefulness
and to the cerebral-psychological faculties; a subtle, luminous dimension
(sukshma), relared to the dream state and to the nervous system: a causartive,
ipneous dimension (karana), related to the state of deep sleep and to the blood
systems and finally a dimension which the Hindu texts call noiva (the fourth),
which is related to the special state observed in catalepsy: a state of apparent
deathy, refared to the skeleron and rhe reproducrive function.

Mithras, who afrer raking hold of the bull “lets himself be carried” in a
wild ride without ever letting go, symbolizes the Self which, as ic sinks, goes
through rthese tour stages and through the neutral areas separating them. By
contrast, ordinary people simply lose consciousness and fall asleep ar the very
first stage. The bull gives up only when Mithras shows enough boldness and a
subte enduring strength, or uneil the process of “sinking” teaches the fourth
stage.'" At rhus point, the basic mechanisms of the primitive life-force are seized
and brought to a hale: the mercury is fixed and congealed: the “bull™ is slain
The lite-force, finally deprived of all support, is suspended, broken, burne ro
the roors.



Once this climactic point is reached a miraculous rransformartion occurs. A
blazing, whirling, divine life anses from the deep, quick as lightming. This new
life-force permeates the whole body with a gleaming which transfigures it. It re-
creates the body «b imo, as an entity of pure activity, as a glorious body ot
immortal splendor; this is the “radiating body,” the augoeides, the Hvareno, the
vajra, the Dorje. These are all different names recurring in various Eastern and
Western tradirions. describing the same force. This new life-force, which has
the nature of diamond and of irresisrible thunderbolr, rranstorms the mortal
and deprived condition into one of immortaliry.

W’hm Qozes fmm lh(‘ hull's wound 15 not Nood, but whual‘ the Bread of
Life, as a perennial source created by the surrounding desert and as the miracle

of a new kind of vegerarion. However one obstacle still needs to be overcome:
swarms of impure animals crowd around the dying bull to drink 1ts blood and
to bite its genitals, thus poisoning the source of life. This is the last episode in
this saga: the meaning of this is that the prodigious and superhuman power,
called kundalini in Hindu tradition, is awakened once the bull is slain. This
power immediately loods all the principles and the funcrions which support
the physical being. If during this process all these elements have not been
puritied, orgatuzed and unified, they become unleashed, absorbing and
transforming to their advantage the higher power which was supposed to transform
them into a sprritual body. Whar ensues, rhercfare, is a terrible setback, an
cmanation, a gushing forward of those forces which belong ro the animal and
cmotive narure, and which arc now excraordinarily excited. This phenomenon
has been variously called the “clouding of rhe sky,” “the storm,” or the “deluge.”
In the alchemical and Taoisr traditions, this “storm” is said ro occur after
somebody has drunk the “Virgin's milk.” which is the "Dragon’s blood.™ In the
myth of Mithras this phenomenon corresponds ro the swarming of the impure
anima

It is unlikely that this experience could be entirely avoided, since it is the
very last trial. Bur lo, after it has taken place, the sky opens up and the miracle
continues. The last obscure obstacles are swepr away by the rising flood of light
and sound, illuminating what is larent, obscure, buried, contracted in the form

of bodily organs, in gestures, in a powerful and cosmic enlightenment. This
constitutes the ascent of the man-god to the heavenly spheres, to the hierarchy
of the “seven planets.” Here the external dimension of things fades away, becomes
inwardly bright, and then burns up. Everything becomes alive. awakens and is
reborn from withing everyrhing becomes symbolic, meaningful, radiant—the
spirit of an unlimired and eternal body.

Beyond the seventh sphere lies the 1t mao, where there no longer is a
“here” or a “there,” but calmness, enlightenment and solitude as an infinice
ocean. It is the dimension of the “Father.” beyond which lies the dimension of

the “Eagle.” the apex, the substratum of the flaming, whirling world of powers.

This is the path and the challenge open to man, according ro Mithri
wisdom, which compered with Christianity to inherir the legacy of the Roman
empire. Once it was pushed back and relegared to the external, exoreric plane,
the efficiency of the mystery wisdom was preserved 1n the oceult tradition, but
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W contimued 1o operate on Western historical events, exercising asubre, invisible

mtlaence. Today. once again, it suruces

gt beyond that world which science

has “hiberated™ and which philosophy has “internalized.” Tr re-cmerges inattemprs
sl very contuseds in beings who have been broken under the weighe of a rruth
oo heavy for them, which however others will know how to take up and to
Atirm. 10 re-emerges i Nietzsche, m Weminger, in Braum, in the most radical
trajectories of the most recent Idealism. It re-emerges in myself, in my vearning
for the intumte, i the only value that 1 chensh: aregal and solar lite, i hife of
lieht, trecdom and power.
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THE EMPEROR JULIAN

It is encouraging ro come across scholarly works which go beyond the
prejudices and the distorrions characterizing most viewpoints of contemporary
historians. This is the case of Raffaello Prari, who has translated into lalian
and introduced to the general public the Roman Emperor Julian Flavius'
speculative writings, collectively entitled “On Gods and Men.”

It is noteworthy rhat Prati employed the term “Emperor Julian™ instead of
the prevalent expression “Julian the Apostate.” As a matter of fact, the term
“apostate” is hardly suitable since it should rather be applied to those who
abandoned the sacred traditions and cults which were the very soul of ancient
Rome's grearness and who accepred a new faith, which was not of Roman or
Latin stock, bur of Asi ";\p(),\rnlc" should
not characterize rhose who, like Julian Flavius, dared to be faithful ro rthe spirit
of Tradition and who arrempted to reaffirm the solar and sacred ideal of the

ic and Jewish origin. Thus, the rerm

Empire.

The reading of the newly published texts, which were wricten by Julian in
his tent, between long marches and batles (as if to draw from his spiric new
energies in order to face difficulr cvenes), should also benefir those who follow
the current opinion which defines paganism, in ifs religious components, as
more or less synonymous with superstition. [n fact, Julian, in his arrempt ro
restore Tradition, opposed to Christianity a metaphysical vision. Julian's wrirings
allow us to see, behind the allegorical and exrernal elements of pagan myths, a
substance of higher quality.

Julian made a very important point when he wrote:

Whenever myths on sacred subjects are incongruous in thought, by
thar very fact they cry aloud, as it were, and summon us not ro
believe them literally, bur to study and rrack down rheir hidden
meaning.... When the meaning is expressed incongruous there is
some hope that men will neglect the more obvious sense of the
words, and that pure intelligence may rise to the comprehension of
the distincrive nature of the gods that rranscends all existing things."

This should be the hermeneutical principle emploved by those who study
ancient mythologies and theologies. Thus, when scholars use disparaging terms
such as “superstition™ or "idolatry,” they prove o be closed-minded and in bad
faith.
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Theretore, in the re-evaluation of the ancient sacred Roman iradition,
attempted by Julian, it is the esoteric view of the nature of the “gods™ and their
“knowledge,”" that ultimately matters. This knowledge corresponds ro an inner
realization. In this perspecrive the gods are not portrayed as poetic inventions
or as abstractions of philosophizing theologians, but rather as rhe symbols and

the projections of transcendent states of consciousness.

Thus. Julian himself, as an initiate to Mirhras' mysteries, saw a close
connection between a superior knowledge of one's self and the path which
teads to the “knowledge of the gods™: the latter is such a noble goal that he did
nat shun trom saying that dominion over Roman and barbarian lands pales in
comparison.

This brings us back to the tradition of a secret discipline through which
the knowledge of one's selt is radically transtormed and strengthened by new
powers and inner states, which are symbolized in ancient theology by the various
numina. This transformation is said to occur after an initial preparation, consisting
i living a pure life and in practicing asceticism and eventually in undergoing
special experiences which are determined by initiatory rites.

Helios was the power to which Julian dedicated his hymn, whose name he
invoked even in his dving words, while dying ar sunset on a batelefield in Asia
Minor. Helios is the sun, which is not conceived as a deitied physical body, but
rather as a svmbol of metaphysical light and rranscendent power. This power
manifests itself in mankind and in those who have been regenerated, as a
sovereign nows and as a mystical force from above. In ancient days and even in
Rome itselt, via Persian intluence, this force was considered to be strictly
associated with the royal dignity. The true meaning of the imperial Roman cult
which Julian artempted to restore and to institutionalize over and against
Christianity, can be appreciated only in this context. The central mouf in chis
cult st the true and legitimate leader is the only one who is endowed with a
supernatural ontological superiority and who is an image of the king of heaven,
namely Helios lumselt. When this occurs (and onlv then), authonity and hierarchy
are justitied; the regmion is sanctificd: and a luminous center of gravity is to be
tound. which draws to itself a number of human and narural forces.

Iuhian yearned ro implement this “pagan” ideal wichin a stable and unitary
imperial hierarchy, endowed with a dogmatic toundation, a system of disciplines
and Laws, and a priestly class. The priestly class was supposed to have as its
leader the emperor himselt who, having been regenerated and clevared above
the mere mortal condition by the Mysteries, embodied simultancously spinitual

authority and remporal power. According to this view, the emperor was believed

1o be the Ponufex Maximus, an ancient term restored by Augustus. The

wleological presuppositions on which Julian's vision rested. were: I.) narure,
believed to form an harmonious whole and o be permeated by living buy
invisible forces; 1) a Srate professed monotheism; 111) a body of “philosophers”
(it would be betrer to call them wise men) capable of interpreting the traditional
theology of ancient Rome and of actualizing it through initiatory rites.

This view s in stark contrast with early Christianity’s dualism, exemplitied

My Jesus! saving “render unto Caesar what is Cacsar’s and unto God what s



God's.” This saying cventually led Christians ro refuse to pay homage to the
cmperor in any other role than as a ruler. This refusal, incidentally, was
considered to be a political display of anarchy and of subversion, and it
culminated in rthe Srare's persecutions against the Christians.

Unfortunately the times were not ripe for the implementation of Julian's
ideal. Such an implementation would have required active participation of,
and synergy between. all the social strata of socicty as well as a recasting of the
ancient Weltanschanmg in more vibrane rerms. [nstead, an irreversible separation
berween form and content took place wichin pagan sociery.

Even the consensus which Christianity had obrained was a faral sign of the
decadence of the times. To the vast majority of people, o talk abour the gods
as inner experiences or to consider the above mentioned transcendent and solar
principles as necessary requirements to the empire was nothing else bur a fiction
or a mere “philosophy.” In other words, whar was lacking was an existential
foundation. Besidles, Julian deluded himself into thinking he would be able o
transform certain esoteric teachings into formative political, cultural and social
torces. These teachings, duc ro their very nature, were destined, however, ro
fall within the competency of only restricted circles.

This should nor make us conclude that, at least in principle, a contradiction
existed between Julian's vision and the ideal of a state-enforced application ot
those spiritual and transcendent elements. The mere historical existence of a
succession of civilizations which were centered on a “solar” spirituality (spanning
from ancient Egypr and ancient Iran. to Japan prior to World War 11) should
demonstrate that such a contradiction does not really exist. It should rather be
said that Rome, during Julian's time. lacked the human and spiritual substance
capable of establishing connections and relationships of parcicipation which
characterize a new living hierarchy as a totalitarian imperial organism worthy
of the name pagan.

The cclebrated text by Dmitri Merezhkovsky, Death of the Gods, captures
in an admirable and suggestive way the cultural climate of Julian's times, with
its torehodings of a twilight of the gods.

Following a long parenthesis, some elements of the ancient Tradition were
destined to resurface when, thanks to the emergence of the Germanic dynasties
on the scenes of European history, it became possible to speak again of restarratio
imperii, 1 the form of the medieval Sacred Roman Empire. This is true especially
if we consider the Ghibelline tradition which arrempted to reclaim for the
Empire, against the hegemonical demands of the Church, a supernatural digniry
not inferior to that which the Church herselt enjoyed.

In regard o this, it is important to closely examine what was hidden in rhe
chivalrous licerature, in the so-called imperial legend and in ather documents as
well. | have artempred to gather and to adequately interpree all these sources in
my book I mistero del graal ¢ la vadizione ghibellina defl'impero (1937).4
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ABOUT MITHRAS' MYSTERIES

. Renan once wrote: “If Christianity had succumbed to some deadly
‘disease’, the world would have become Mithracized.” In other words, it would
have adopred rhe religion of Mithras. According to a common opinion shared
by many scholars Mirhraism was the strongest and most enricing rival Christianity
ever encountered. Mithraism arrived in Rome during the firse halt of the first
centuny B.C. and reached its apogee around the third century A.D. Evenrually,
the religion spread to the ends of the empire, where for the most part, it atrracted
former legionnaires who had hecome tarmers. Mirhraism was congenial to their
virile and fighting spirit and such emperors as Hadrian, Commodus and
Aurelianus were iitiated in its mysteries.

At the end of the second century A.D., Mithraism was officially
acknowledged as the religion of the Empire wich Mithras considered its patron-
saint and champion. Mithras' cult had also merged with the cult of the Sun-
God Helios, who was regarded as sovereign and invincible divine power. On
December 25, the date of winter solstice (die natalis Solis invicti Mithra), the
sun's rising again was celebrared as one of the most important Mithraic feast
davs. In cheir subverring work, Christians adopted this holiday, and turned it
o Christimas. [t is believed thar Constantine hesitated between Christianity
and Mirhraism, while Julian became a famous initiare to these mysteries. This
cmperor employed Mithraism, as well as neo-Platonic metaphysics and mystery
raditions, in his bold and noble attempt to restore the Roman pagan cules to
counter the rapid spread of the Christian faith.

I have my reservations about the possibility that the ancient world might
hinve become Mithracized instead of Christianized. In order to successtully compere
with Christianity, Mithraism would have had to lower its own standards. Even
if 1t had remained unadalterated, it is very unlikely that it would have won the
samie popular support enjoved by the refigion of Jesus, which was characrerized
by asentimental doctrine of salvation open o all who soughr it Mirhraism was
# brimeh of an anciear Persian religion called Mazdeism. It was trom Mazdeism
that the culr of Mirhras derived its central motif of a struggle berween the forces
at lisht/good and the forces of darkness/evil. Mithraism may have had religious
and exoteric forms, but its cenrral nucleus was found in its inysteries, namely in
Anitiation, in the true sense of the word. This separation between religion and



iniriation, which later became increasingly accentuated, was per se a limiration
of Mithraism. though it made of Mithraism a more complete form of Tradirion.

Al this point 1 would like to focus on the Mithraic mysreries, and to
characterize rheir nature on the basis of testimonies gathered from ancient wrirers
or from scenes depicted on various ancient monuments found in the same areas
of the cenrers of that cult and its mysteries. Besides these testimonies, which
were gathered by Franz Cumont in one of his main works, 1 will discuss the
“Mithraic Ritual of the Great Magical Papyrus,” (Apathanatismos in Greek), which
is now kept in Paris. This text, with a translation and a commentary, can be
tound in the first volume of the work, Introduzione ale Magia.

| believe it is important to analyze and seck the inner meaning of the
Mithras myth, beginning with rhe various episodes portrayed in ancient sculptures
and bas-reliefs, some of which are of an exquisite workmanship. Ir is noteworthy
to remember that such myths were a dramatization of the very experiences
which the person to be initiared had ro undergo. The drama was a repetition of
the fears of the god wirth whom the iniriate was supposed to idenrify.

According to the myth, Mithras is born or generated from a rock lying near
a “river” (theos ck petras, petrogenos Mithra) as a manifestation of the primordial
Uranic light; this miraculous birth is only noriced by rhe “guardians” hidden
on the mountaintops nearby. As far as these “guardians” are concerned, they
may be reterred to as “Invisible Masters,” and related to those primordial beings
who, according to Hesiod, never died but who continue 1o live in rhe following
ages and who can be called, “Those who are awake.”

The “warers™ and the “rock”™ may refer to the dualism of the stream of
hecoming and the principle which dominates it. The rock appears in many
traditions with numerous significations. It is rempting ro establish an analogy
between Mithras' birth and one of the elements found in the Arthurian saga,
namely a sword fixed in stone which tloats on the water. When rising from the
stone, Mithras holds with one hand a sword and with the other hand a torch,
both symbols of strength (the former) and of enlighrening power (the larrer).

The rock may also be undersrood as a symbol of inner strengeh and steadiness,
which are qualities required of rhe person ro be iniriated. These necessary

qualities will constitute rhe foundation of his rebirth.

According ro what we gather from the ancients, and especially from Nonnus
the Grammarian, the neophytes of the Mithraic mysteries were required to
undergo trials such as passing through fire and water and showing rheir endurance
to cold, hunger and thirst. According to some orher sources, the neophyte was
involved in a simulated slaying of another person, in order ro test his impassibility
and resolve.

It may well be that such a qualification is related to the symbol of the
generative yock, which is one of the requirements of an initiatory rebirch. In any
cvent, the above mentioned gualities were required in later developments of
Mithras' myth, since the latrer had ro withstand a strong wind which invested
and scourged his naked body. Then Mithras proceeds straight to a tree and
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CJorhes himseltwith irs leaves and feeds on its fruits. Considering the initiatory
meaning of the tree, we may identity it with the tree which Adam vearned o
couch in order to “become like one of us™ (a god); however in the book of
Genests the access to the tree is precluded to him by the Old Testament's
Jehova.

This interpretation may be supported by a turther episode in this saga,
concerning a confrontation between Mithras and rhe Sun, the flaming Eon.
T'his episode ends with a pact between them. After chis, Mithras becomes the
bearer of the sovereign power of the Sun. This power corresponds to the hvareno,
or the Glory, of the ancient Mazdean (Persian) tradition. This Glory was pictured
as a supernatural tire engulfing heavenly deities—a tire which somertimes
descended upon kings o enlighten, to consecrate and to grant them victory.
The ontological status of a king upon whom this “glory” descended was believed
1o soar above that of his tellow human beings and he was considered to be
immortal by his subjects. After Mithras had been identiticd with the Sun, who
always triumphs over darkness, he became the protecror and the chief deity of

the Roman empire.

Mithras' dignity is also related o the focal episode of his saga, namely the
<laving of the bull. Mithras spies the bull and waits. As soon as the bull emerges
from a cave, he jumps on its back and rides the beast while holding onto the
horns. The bull breaks into a gallop, dragging Mithras along in a mad rush.
Nithras does not let go and lets himself be carried along without allowing the
aimal to throw him down, until che bull rerurns to its cave where Mithras

s it with his sword.

fnally »

I'his is a representation of the struggle between the elemental and “internal”
fite-force and its rransformation by the one who has taken control ot and will
cventually overcome it. The blood which oozes ourt of the bull is turned into
“spikes ot wheat.” As they touch the ground, the drops produce “vegetation.”
It 15 however necessary to prevent impure animals (often portraved in the
depictions of che myth) from drinking rhat blood. This also has an esorteric
meaning; it the initiate. or the hero, is not “pure,” those clements of an interior
tature which are still lett in him would be strengthened by che energy which
his heen unleashed. Not only would rhis abort the transtiguration, bur the tinal
outcome may rurn out to be disastrous and dangerous (this danger has been
pomted out also in alchemical Hermeticism, though through a difterent
symhalism). According to another version of the myth, the bull's blood is
ranstormed into wine. This may refer to some of the eftects induced by magical
Imtoxication.,

I'his episade in the myth became so important that it developed into a specitic
atual i the initiation ceremonies: a baptism ot blood. The mitrei, namely those
plices i which the mysteries were celebrated, were built in such a way to include
botha higher and a lower part and usually in the torm ot an underground passages.
Ihe neophyte who passed the preliminary rests was placed in the lower passages;
while standing naked, he was smeared with the blood of a bull slain by the
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hicvophant, which dripped down from higher quarters. Other similar experniences
must also have been associared with such a baptism of blood, the equivalent of
the Christian baptismal rite.

As far as the experiences of somebody initiated into the Mithraic mysteries
are concerned, a note should be made of the aforementioned rirual, called
apothanatismos. In this ritual one will tind Mithraic elemenrs mingled with elements
derived from Gnosticism and from other magical traditions. Dieterich, who was
the first to publish a translation of this suggestive text (1903), called i a “lirurgy.”
This characterization is not accurate, since rhis is not a ceremony filled with
hymns or things of that sort, but rather a ritual filled with instructions, magical
formula and invacations, as well as with an outline of corresponding experiences.
The ritual scems to presuppose a preliminary initiation, since the person, in the
course of his first invocation, claims to have been purified by “sacred ceremonies”
and to have been empowered by the “mighty strengrh of all strengths™ and by the
“incorruprible Right Hand." Now he could aspire to the “immorral birth,” elude
the law of Fate which rules over rhe lower worlds, and contemplate the gods and
the £on. who is the “Lord of the fiery halos.” The ritual relates how doors burst
open, disclosing Seven Beings, who are first scen in their feminine aspect, and
later in their masculine aspect as “Lords of the Heavenly Pole.” The theurgic
action leads one beyond the Seven Beings, until, in the midst of thunderbolrs and
flashes of dazzling lights, a figure appears: it is the Sun-Mithras himself, whom the
miste must learn ro stare ar. Finally, at a command, one must vow never to depart
from him again, and thus become transtormed into Him (in order to assume his
nature), to the point of “dying, having been integrated in rhe palingenesis, and
reaching fulfillment in this very integration.”

The ritual includes several other details, which I will not discuss in rhis
context. The reader can refer to the text, which, as [ have mentioned, has been
translated from Greek and commented upon. In this contexr | will only add
that Mithraism knew also about the journey through the seven plancrary spheres,
this rime in reverse order, for in the Mithraic mysteries the journey is not one of
descent in which the soul is progressively caught in the webs of the “spheres of
necessity,” (in other words, it undergoes successive conditionings until it reaches
the state of human being), bur rather of an ascent which leads one beyond these
spheres, in the process of becoming “stripped” of material elements, until one
reaches the Ulrimare Principle, or the Unconditioned.

The number seven is also found in the initiatory levels of institutionalized
Mithraism. These levels were called, in ascending order: Raven (Corax); Occule
(Cryphies); Soldier (Miles); Lion (Leo); Persian (Perses); Sun’s Envoy (Heliodromos)
and Father (Pater). According to a common interpretation, a preliminury
“mortification” of the inferior nature was required. (This establishes a
correspondence with the Hermeric-Alchemical symbolism of the Raven, often
associated with the phase called nigredo. or the “Work in Black.”) After this
level, the miste enjoys an occult existence (second level). At the rhird level. he
becomes asoldier in the legion of Mithraic initiates, which, according to the war-

26



minded spirit of this tradition, was conceived as a militie. The level which
iallowed represented a strengthening of such a quality, while the level of
“persian” emphasized the connection with the origins of Michraism, namely the
ancient Persian cult of Light. As far as the level of nules is concerned, Terrullian
cavs that when one person was elevated to it, he was offered a sword and a
crown. He would then take the sword, but decline the crown, saving: “My
Crown is Mithras.”

On the level of the Sun's Envoy (the sixth), the ini
qualiey which the myth arrributed ro Mithras after his confrontarion with Helios.
fimally. the level of Pater corresponded to rthe dignity of a person responsible
teor initiating others, as well as a leader of a Mithraic community (pater sacrorum,
pater patviam).

Thus, it appears that if Mithraism had prevailed over Christianiry and
cuccessfully preserved irts central nucleus, the consequence would have been
the survival, in the future history of Western civilization, of a regular initiatory
I'radition constituted by such nucleus. As far as the external, religious aspect is
concerned, Mithras was given the title of soter {the Savior, He who Gives Life).
“undeteated God"

jate reflects the same

It is noteworrhy (o consider the aspect which had turned the
(Ineictus Mithra) into the solar patron of the Roman empire; he was considered
the viver of the Mazdean hiareno. which granted victory, by virtue of a
convergence wich che ancient Roman tradition of the Fortuna Regia (the Latin
yranstation of tuke basileos), which expressed irself in the form of that Victory
which became the object of a cult in the Roman senate.

['hus, it scems rthat Mithraism formed a culturat, sacred and initiatory system,
which in virtue of its own very nature, could not help bur be eliminated during
the nvolurive process which has been atfecting rhe Western world. This
mvolution has gradually removed the West from the horizons of glory and of
lumineus power, until, ar the end, any real conract with the supernatural was
irreparably Jost. This was indeed a loss despite the survival of an initiation
which was no longer the focal point of a system, bur only an underground
current. enjoving sporadic emergences regardless of the triumph of Christianity

NoTES

Lo have made o rigorous use of Fo Cumont's Mysteries of Mithras and Teats and Bas-Reliefs
Relateve to Mithvas™ Mystenes, as far as the Mithras myth is concerned. When dealing with
Mitheaic rizual, T have relied upon AL Dieterich’s A Mithraie Litgy (Leipzie, 1903) and G.R.S.
'\1\ WS A Mudhrae Ringdd (London: TPS 1907 & Flolmes Publishing Group., 1994.).

¢ I Evola, Larco ¢ la dlava (the chapter: “! mito di Oniente ¢ Occidente™

3 I the Fost this viral force goes by the name of tonet (Buddhism); samsara (1 finduism): mave-
sherte (Tantra), In the West it is known as faldabaot, taking the name of the “lonar™ ot
“serpentne” prmaple. the "earthly Venus,” the “astral Soul. ™ or the “sidercal Light
oA wihalic expression desienating those beings who are sull under the “water,
dominarcd by i

S AN s coree sponds to the prepaoation phase, which, by and large, s left up to the mnitiative
ot the person ro be indtiated.



6. This s the phase which i Alchemy s called putrefaction, calcioation, and mortiticaion. In
this phase the “rock” iy dissolved.

7.1t has been rightly ohserved that initiation is nothing other than the detrve wssumption of
that process which produces the deah of oedinary people. Initiation is the power to induce
deuth, o go through i, in order o re-assert oneself hevond 1. Apuleus soid that: “Initiation
used to be celebrared as o voluntary death.” (Metamarphosis, 1. 21},

8.1t must be noted chat in various inttiatory traditions, power, in the strict sense of the word
(shakti n Hinduism). is conceived of as instrumental passivity, namely as the negative and rhe
teminine clement. In relation to the latrer, the positive and the mascutine element acts as an

“unmoved mover.” or as one who commands without issuing orders, in virtue of an immaterial
initiative and of spiritual determination.

9. Concerning the development of the myth of the fall in relationship to Dyonisus, see .
Evola, L'uomo ¢ il divenire del mondo (Roma, 1926).

10, have discussed this topie in my books: La maschera e il volto deflo spivitulismo conemporance
{at the beginning of the chapter: “I nee-misticismo. ™): in The Doctrine of the Awckening (the
chupter called : " Determination of the Vocations,” when denving any relatonship betwveen
pantheism and Buddha's doctrine); and finally in L'arco ¢ la clava (in the chapter “H mito di
Oriente e Occidente.™. Concerning the achievernent of the supreme and unconditioned state m
the Vedantic doctrine, see R. Guenon, Man and His Becoming in the Doctvine of Vedanta.

L. The cave in which the “bull” secks refuge at the end of its run, comesponds 1o the
1wl “cave of mercury,” which is often associaned with the subtle center of the hody
located at the buse of the spine, which the Hindu call midadhara: the Hlindus relare it to the
tattva of the corth.

12. Emperor Julian, fo the Cynic Hevactetos., 217C

13. The Mystery of the Holy Grail and the Ghibelline Imperial Tradition. Translared by Guido
Stucco. Rochester, VT: Inner Traditions, 1996.
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