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PREFACE

MONG the various branches of Egyptology which have been
Aclosely studied during the last twenty-five years, there are
none which are more interesting to inquire into, or more difficult
to understand fully, than the religion and mythology of the inhabi-
tants of the Valley of the Nile. When we consider the number
of works on these subjects which have been written and published,
both by expert Egyptologists and by competent exponents of the
science of religion during that period, such a statement may appear
at first sight to be paradoxical, and many may think when reading
it that some excuse must certainly be made for the philosopher
who asked an eminent professor of Egyptology the somewhat
caustic question, “Is it true that the more the subjects of Egyptian
religion and mythology are studied the less is known about them ? ”
The question is, however, thoroughly justified, and every honest
worker will admit that there are at the present time scores of
passages, even in such a comparatively well-known religious com-
pilation as the Book of the Dead, which are inexplicable, and
scores of allusions of a fundamentally important mythological
character of which the meanings are still unknown. The reasons
for this state of things are many, and the chief of them may be
briefly recalled here.

The custom of relying absolutely upon the information about
the ancient Egyptian religion and mythology, which is reported by
Greek historians, was abandoned by Egyptologists long ago, for

as soon as the native Egyptian religious texts could be read, it
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became evident that no Greek or Latin writer had any exact
first-hand knowledge of these subjects, and that none of them
succeeded wholly in reproducing accurately in their works the facts
concerning them which they derived from Egyptian books or from
Egyptian priests. This is hardly to be wondered at, for the
cultured Greek writers must have, and did, as we know, look
with mingled pity, and contempt, and ridicule, upon the
animal cults of the Egyptians, and they had no sympathy with
the materialistic beliefs and with the still more materialistic
funeral customs and ceremonies, which have been, from time
immemorial, so dear to certain Hamitic peoples, and so greatly
prized by them. The only beliefs of the Egyptian religion which
the educated Greek or Roman truly understood were those which
characterized the various forms of Aryan religion, namely, the
polytheistic and the solar; for the forms of the cults of the dead,
and for all the religious ceremonies and observances, which pre-
supposed a belief in the resurrection of the dead and in everlasting
life, and which had been in existence among the indigenous inhabi-
tants of north-east Africa from predynastic times, he had no regard
whatsoever. The evidence on the subject now available indicates
that he was racially incapable of appreciating the in:‘lporta;nce of
such beliefs to those who held them, and that although, as in the
case of the Ptolemies, he was ready to tolerate, and even, for state
purposes, to adopt them, it was impossible for him to absorb them
into his life. It is important to remember this fact when dealing
with the evidence of Greek and Roman writers on the Egyptian
religion and mythology, for it shows the futility of trying to prove
an absolute identity in the indigenous religions of the Aryans and
Egyptians.

Now, although a true decipherment of the ancient Egyptian

hieratic and hieroglyphic texts has enabled us to draw our in-
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formation on the religion and mythology of Egypt from native
sources, we have still to contend against the ignorance of Egyptian
scribes and the mistakes of careless copyists, and it must never be
forgotten that the theologians at the court of the Pharaohs under the
XVIIIth and XIXth Dynasties were just as ignorant of many facts
connected with their religion and mythology as we ourselves are.
In proof of this it is sufficient to refer to the different explanations
of certain passages which are given along with the text in the
xviith Chapter of the Book of the Dead, and to the childish
punning etymologies of the names of gods and of many myth-
ological explanations which are set down in the texts inscribed on
the walls of some chambers in the tomb of Seti I. at Thebes, and
on the walls of the temple of Horus of Behutet at Edfa. It is
satisfactory to be able to say that many of the absurd etymologies
and trivial explanations which are products of the scribes of old
can now be corrected. Recent researches have shown that the
royal scribes under the New Empire (8.c. 1700-700) were unable
to read correctly the hieratic characters which formed the names of
some of the kings of the early Archaic Period, and this being so,
little surprise need be felt at the difficulties in religious texts
which are due fo their ignorance or blunders. Apart from such
considerations, however, the subjects of HEgyptian religion and
mythology themselves are full of inherent difficulties, which have,
unfortunately, not been’ lessened by the manner in which some
Egyptologists have treated them.

The number of the gods, even under the IVth Dynasty, about
B.c. 3600, was very great, and as time went on it multiplied
greatly. The Pyramid Texts, which were written under the IVth,
Vth and VIth Dynasties, supply the names of about two hundred
gods and mythological beings, but in the Book of the Dead

according to the Theban Recension (B.c. 1700-1200) over five
a .
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hundred gods are mentioned. If to these be added the names of
all the mythological beings which occur in the various Books of the
Underworld, we shall find that the number of the gods who were
recognized by the theologians of the XIXth Dynasty at Thebes
was about twelve hundred. If all the religious texts of this period
from all the religious centres of Egypt were available for study,
we should certainly find that the names of hundreds of additional
local gods, goddesses, and mythological beings could be collected
from them. With such a number of gods to consider, it was
impossible for confusion not to arise in the mind of the Egyptian
when dealing with them, and the texts prove that he found the
gods as difficult to group and classify as the modern investigator.
The attributes of hundreds of them were vague and shadowy, and
the greater number of them were merely provincial gods, to whom
circumstances had given some transient importance, which resulted
in their names being recorded in writing. In fact, the theologian
of ancient Egypt found it impossible to form a system of gods
which should be consistent in all its parts, and should assign to
earth gods, water gods, air gods, village gods, city gods, nome
gods, national gods, and foreign gods, the exact position and
attributes which were their due in it. From one point of view
the modern investigator is more fortunate than the Egyptian
theologian, for he has more materials upon which to work, and, as
a rule, he is better equipped for his inquiry. The Egyptian knew
nothing about the study of comparative religion, and he was sadly
hampered by his own methods.

Modern scientific study of the Egyptian religion and myth-
ology may be said to have begun with the publication in full of the
texts, both hieratic and hieroglyphic, of the Heliopolitan, Theban,
and Saite Recensions of the Book of the Dead (Per-EM-HRU), and of
the cognate funeral texts, such as “The Book of what is in the
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Underworld,” “The Book of Breathings,” “The Book of Trans-
formations,” the “ Lamentations,” and the “ Festival Songs of Isis
and Nephthys,” &c. The first to attempt to build up on a large
scale a system of Egyptian theology and mythology from ancient
native works was the late Dr. Heivrice Bruasc, who collected
and published in his Religion und Mythologie der alten Agypter,
Leipzig, 1885-1888, a mass of facts of the greatest importance, and
a summary of the conclusions which he deduced from them. In
the same year in which the first section of Dr. Brugsch’s work
appeared, M. Maspero published in the Revue des Religions (tom.
xii., p. 123 f.) a masterly article, entitled La Religion Egyptienne
d'apres les pyramides de la V¢ et de la VI dynastie, in which he
gave to the world some of the results of his study of the “ Pyramid
Texts,” which contain the oldest known Recension, i.e., the
Heliopolitan, of the Book of the Dead. In 1887, SieNoR
LanzoNe published the last part of his Dizionario di Mitologia
Egizia, which is one of the most valuable contributions to the study
of Egyptian mythology ever made, and which contains the names
of a large number of gods, demons, spirits, etc., arranged alpha-
betically, and a series of drawings of many of them printed in
outline in red ink. In 1888 and 1889, M. Maspero, in two
admirable articles in the Rewvue des Religions (La Mythologie
Egyptienne, tom. xviii., p. 253 f., and tom. xix., p. 1 f.), discussed
and criticized both the works of Brugscu and Laxzoxg, and shed a
great deal of new light upon the facts collected in both.

To M. Maspero belongs the credit of being the first to
consider the Egyptian religion and mythology from the anthropo-
logical point of view, and all the evidence on these subjects which
has since become available goes to prove the general correctness of
the opinion which he stated some fifteen or sixteen years ago.

Brucscn, it must be admitted, regarded the origin of Egyptian
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religion from too lofty a metaphysical and philosophical standpoint,
and appealed for proofs of his contentions to Egyptian texts
belonging to too late a period to be entirely free from the influence
of Greek culture and thought; in fact, he read into certain
Egyptian texts, ideas, doctrines, and beliefs which the primitive
and indigenous Egyptians could never have possessed. On the
other hand, it seems to me that M. Maspero has somewhat
underrated the character of the spiritual conceptions of the
dynastic Egyptians, and that he has done so because, when he
wrote his great article, La Mythologie Egyptienne, Egyptologists
had not thoroughly realized the distinction which exists between
the primitive or predynastic element in the Egyptian religion and
the Asiatic element. This element was of a solar character
undoubtedly, and was introduced into Egypt by the ¢ Followers of
Horus,” or the ‘Blacksmiths,” who invaded the country, and
conquered the natives, and settling down there, built up the great
dynastic civilization which we call Egyptian. This seems to be
the correct explanation of the diversity of view of two such
eminent experts, and the opposite character of their conclusions
appears to be due chiefly to the difference of the standpoints from
which they viewed the subject.

A prolonged study of the religious and mythological texts of
ancient Egypt has convinced me of the futility of attempting to
reconcile the conflicting beliefs and to harmonize the contradictory
statements which are found in them, so long as we regard the
Egyptian religion as “one in its extension and principle.” It
must first of all be resolved into its constituent elements, and when
this has been done, it will probably be possible to classify, and
arrange, and assign to their proper sources the various material
and spiritual conceptions and beliefs which the Egyptians heaped

up in their minds and flung together in their religious writings.



- PREFACE xiii

It must, moreover, be studied by the light which the science of
comparative religion has given us, and due regard must be paid
to the important evidence on the subject that may be deduced
from the remains and monuments of the Predynastic and Archaic
Periods which have been unearthed during the last few years.

The primitive dwellers in Egypt undoubtedly belonged to a
large and important section of the inhabitants of North-East
Africa, and possessed physical and mental characteristics which
were peculiar to themselves. In the earliest times they were
savages, and lived and died like savages in other parts of the
world ; religious belief of any kind, in the modern sense of the
term, they had none, and they probably regarded the animate and
inanimate objects which they saw about them as akin to them-
selves. At a much later period they peopled the earth, air, <ky,
and water with beings of various kinds, and they paid a sort of
homage or worship to certain stones, trees, and living creatures, in
which they assumed that they lived. Some beings were held to
be friendly and others unfriendly ; and it was thought that gifts or
offerings would secure the continuance of the friendship of the
former and avert the hostility of the latter. Friendly beings
gradually became gods, and unfriendly ones were classed as devils,
and in the ceremonies which the Egyptian savage performed in
their honour, and in the incantations which he recited, the magic
of Bgypt, the forerunner of her religion, had its origin. The chief
object of the savage Egyptian was self-preservation, and self-
interest was the mainspring of his actions, all of which were
undertaken with a view to material benefits. When he first
becomes known to us in the late Neolithic Period we find that he
possessed a belief in an existence beyond the grave, and that it was
of a material character is proved by the fact that he placed offerings
of food in the graves of the dead. To prevent their return to this



xiv PREFACE

world, and their consequent claim for food and other material
things, the heads of the dead were often severed from their bodies,
and their feet cut off; thus the living made themselves secure in
the possession of their homes, and wives, and goods. Nothing is
known of the Egyptian religion and its ceremonies at this period,
but whatever they were, it is pretty certain that the object of
them all was to secure for themselves after death a renewal of life
which should be full of carnal delights and pleasures, and there is
no doubt that the ideas of a resurrection from the dead and
immortality on these lines were firmly implanted in the native
mind long before the Dynasty Period began.

The cult of Osiris, the dead man deified, and the earliest
forms of his worship, were, no doubt, wholly of African origin ;
these are certainly the oldest elements in the religion of the
Dynastic Period, and the most persistent, for Osiris maintained his
position as the god and judge of the dead from the Predynastic
to the Ptolemaic Period. The Followers of Horus, who brought a
solar religion with them into Egypt from the East, never succeeded
in dislodging Osiris from his exalted position, and his cult survived
undiminished notwithstanding the powerful influence which the
priests of Ra, and the worshippers of Amen, and the votaries of
Aten respectively exercised throughout the country. The heaven
of Osiris was believed to exist in a place where the fields were
fertile and well stocked with cattle, and where meat and drink
were abundant; the abodes of the blessed were thought to be
constructed after the model of the comfortable Egyptian home-
steads in which they had lived during life, and the ordinary
Egyptian hoped to live in one of these with his wives and parents.
On the other hand, the followers of Ra, the sun-god, believed in a
heaven of a more spiritual character, and their great hope was to

occupy a seat in the boat of the god, and, arrayed in light, to travel
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whithersoever he went. They wished to become bright and
shining spirits, and to live upon the celestial meat and drink upon
which he lived ; as he was so they hoped to be in every respect.
The materialistic heaven of Osiris appealed to the masses in Egypt,
and the heaven where Ra lived to the priests of Ra and other solar
gods, and to royal and aristocratic families, and to the members of
the foreign section of the community who were of Eastern
origin.

The various waves of religious thought and feeling, which
swept over Egypt during the five thousand years of her history
which are known to us, did not seriously disturb the cult of
Osiris, for it held out to the people hopes of resurrection and
immortality of a character which no other form of religion could
give. Secure in these hopes the people regarded the various
changes and developments of religious ideas in their country with
equanimity, and modifications in the public worship of the gods,
provided that the religious feasts and processions were not inter-
rupted, moved them but little. Kings and priests from time to
time made attempts to absorb the cult of Osiris into religious
systems of a solar character, but they failed, and Osiris, the man-
god, always triumphed, and at the last, when his cult disappeared
before the religion of the Man Carist, the Egyptians who em-
braced Christianity found that the moral system of the old cult
and that of the new religion were so similar, and the promises of
resurrection and immortality in each so much alike, that they
transferred their allegiance from Osiris to- Jesvs of Nazareth
without difﬁculty;' Moreover, Isis and the child Horus were
straightway identified with Mary THE VIRGIN and her Sow, and in
the apocryphal literature of the first few centuries which followed
the evangelization of Egypt, several of the legends about Isis and

her sorrowful wanderings were made to centre round the Mother
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of Cmrist. Certain of the attributes of the sister goddesses of
Tsis were also ascribed to her, and, like the goddess Neith of Sais,
she was declared to possess perpetual virginity. Certain of the
Egyptian Christian Fathers gave to the Virgin the title *“ Theo-
tokos,” or “ Mother of God,” forgetting, apparently, that it was an
exact translation of neter mut, =I ﬁ, a very old and common ftitle
of Isis. Interesting, however, as such an investigation would be,
no attempt has been made in this work to trace out the influ-
ence of ancient Egyptian religious beliefs and mythology on
Christianity, for such an undertaking would fill a comparatively
large volume.

From what has been said in the preceding pages the plan
followed in the preparation of the present volumes will be evident.
In the opening chapter an attempt has been made to describe the
religious beliefs of the primitive Egyptians, and to explain how
their later ideas about the “ gods” and God grew up, and how they
influenced the religious writings and paintings of the Dynastic
Period. The region which is commonly called Heaven, or the
“ Underworld,” and its denizens are next considered at some length,
and this section is followed by chapters on the ancient myths of
Ra, the legend of Ra and Isis, and the legend of the destruction of
mankind. The hieroglyphic texts of the myths and legends are
given with interlinear transliteration and translation, so that the
student may verify my statements for himself. Of the minor gods
and demons, of which nothing but the names are known, lists only
are printed. The great gods of Egypt have been grouped as far as
possible, and they are discussed in connection with the various
religious centres to which they belong, e.g., Ptah, Sekhet, and
I-em-hetep with Memphis, Amen, Mut, and Khensu with Thebes,
and the “ Great Company ” of the gods with Heliopolis. Speaking
generally, the first volume of this work treats of the oldest and
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greatest gods and triads of gods of Bgypt, and the second, of the
gods of Heliopolis, among whom are included Osiris and the deities
of his funeral cycle. The hymns to the gods have been freely
quoted, because they illustrate so clearly the views which the
Egyptians held concerning thenz_l, and the manner in which they
sought to praise them. In a chapter entitled ‘ Miscellaneous
Gods” will be found several lists of gods of the hours, days,
months, winds, Dekans, etc., which I have collected from Dr.
Brugsch’s Thesaurus of astronomical and other texts; for the main
facts given in these volumes the authorities, both ancient and
modern, will be found at the foot of the pages wherein they are
first mentioned.

Most of the portraits of the gods which appear in the coloured
plates have been reproduced from papyri, coffins, ete., but for the
outlines of a few I am indebted to Signor Lanzone’s Dizionario
Mitologia Egizia, the value of which has been already mentioned.
It has been thought advisable to print the portraits of the gods
which are not taken from papyri upon a papyrus-coloured ground,
and to enclose each within a coloured border, for the effect is
better, and the plan is consistent with that followed by the
ancient Egyptian artists at all periods.

My thanks are due to Reginald Lake, Hsq., of Messrs.
Gilbert & Rivington, and to Mr. G. E. Hay and Mr. F. Rainer, of
his staff, for the care and attention which they have taken in
printing this work.

E. A. WALLIS BUDGE.

Loxpox, September 5th, 1903.
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THE
GODS OF THE EGYPTIANS

CHAPTER 1

THE GODS OF EGYPT

HE Greek historian Herodotus affirms® that the Egyptians
were “beyond measure scrupulous in all matters apper-
“taining to religion,” and he made this statement after personal
observation of the care which they displayed in the perform-
ance of religious ceremonies, the aim and object of which
was to do honour to the gods, and of the obedience which they
showed to the behests of the priests who transmitted to them
commands which they declared to be, and which were accepted
as, authentic revelations of the will of the gods. From the
manner in which this writer speaks it is clear that he had no
doubt about what he was saying, and that he was recording a
conviction which had become settled in his mind. He was fully
conscious that the Egyptians worshipped a large number of
animals, and birds, and reptiles, with a seriousness and earnestness
which must have filled the cultured Greek with astonishment, yet
he was not moved to give expression to words of scorn as was
Juvenal,” for Herodotus perceived that beneath the acts of apparently
1 ii, 64.
2 ¢ Quis nescit, Volusi Bithynice, qualia demens

¢ Aegyptus portenta colat ? crocodilon adorat

¢ Pars haec, illa pavet saturam serpentibus ibin.

¢ Effigies sacri nitet aurea cercopitheci,

“ Dimidio magicae resonant ubi Memnone chordae

¢« Atque vetus Thebe centum jacet obruta portis.
¢ Illic aeluros, hic piscem fluminis, illic



2 ANTIQUITY OF RELIGIOUS OBSERVANCES

foolish and infatuated worship there existed a sincerity which
betokened a firm and implicit belief which merited the respect of
thinking men. It would be wrong to imagine that the Egyptians
were the only people of antiquity who were scrupulous beyond
measure in religious matters, for we know that the Babylonians,
both Sumerian and Semitic, were devoted worshippers of their
gods, and that they possessed a very old and complicated system of
religion ; but there is good reason for thinking that the Egyptians
were more scrupulous than their neighbours in religious matters,
and that they always bore the character of being an extremely
religious nation. The evidence of the monuments of the Egyptians
proves that from the earliest to the latest period of their history
the observance of religious festivals and the performance of
religious duties in connexion with the worship of the gods absorbed
a very large part of the time and energies of the nation, and
if we take into consideration the funeral ceremonies and services
commemorative of the dead which were performed by them at the
tombs, a casual visitor to Egypt who did not know how to look
below the surface might be pardoned for declaring that the

¢ Oppida tota canem venerantur, nemo Dianam.

““ Porrum et caepe nefas violare et frangere morsu :
¢ sanctas gentes, quibus haec nascuntur in hortis
“Numina ! Lanatis animalibns abstinet omnis

* Mensa, nefas illic fetum ingulare capellae :

¢« Carnibus humanis vesei licet.”’— Satire, xv. 1—13,

That the crocodile, ibis, dog-headed ape, and fish of various kinds were venerated
in Egypt is true enough; they were not, however, venerated in dynastic times as
animals, but as the abodes of gods. In certain localities peculiar sanctity was
attributed to the leek and onion, as Juvenal suggests, but neither vegetable was an
object of worship in the country generally; and there is no monumental evidence
to show that the eating of human flesh was practised, for it is now known that
even the predynastic Egyptians did not eat the flesh of the dead and gnaw their
bones, as was once rashly asserted. Juvenal's statements are only partly true, and
some of them are on a par with that of a learned Indion who visited England, and
wrote a book on this country after his return to Bombay. Speaking of the religion
of the English he declared that they were all idolators, and to prove this assertion
he gave a list of churches in which he had seen a figure of a LAMB in the sculpture
work over and about the altar, and in prominent places elsewhere in the churches,
The Indian, like Juvenal, and Cicero also, seems not to have understood that
many nations have regarded animals as symbols of gods and divine powers, and
still do so.
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Egyptians were a nation of men who were wholly given up to the
worship of beasts and the cult of the dead.

The Egyptians, however, acted in a perfectly logical manner,
for they believed that they were a divine nation, and that they
were ruled by kings who were themselves gods incarnate;
their earliest kings, they asserted, were actually gods, who did
not disdain to live upon earth, and to go about and up and down
through it, and to mingle with men. Other ancient nations were
content to believe that they had been brought into being by the
power of their gods operating upon matter, but the Egyptians
believed that they were the issue of the great God who created the
universe, and that they were of directly divine origin. When the
gods ceased to reign in their proper persons upon earth, they were
succeeded by a series of demi-gods, who were in turn succeeded
by the Manes, and these were duly followed by kings in whom was
enshrined a divine nature with characteristic attributes._ When
the physical or natural body of a king died, the divine portion of
his being, i.e., the spiritual body, returned to its original abode
with the gods, and it was duly worshipped by men upon earth as
a god and with the gods. This happy result was partly brought
about by the performance of certain ceremonies, which were at
first wholly magical, but later partly magical and partly religious,
and by the recital of appropriate words uttered in the duly
prescribed tone and manner, and by the keeping of festivals at
the tombs at stated seasons when the appointed offerings were
made, and the prayers for the welfare of the dead were said.
From the earliest times the worship of the gods went hand in hand
with the deification of dead kings and other royal personages, and
the worship of departed monarchs from some aspects may be
regarded as meritorious as the worship of the gods. From one
point of view Egypt was as much a land of gods as of men, and
the inhabitants of the country wherein the gods lived and moved
naturally devoted a considerable portion of their time upon earth
to the worship of divine beings and of their ancestors who had
departed to the land of the gods. In the matter of religion, and
all that appertains thereto, the Egyptians were a  peculiar
people,” and in all ages they have exhibited a tenacity of belief
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and a conservatism which distinguish them from all the other
great nations of antiquity.

But the Egyptians were not only renowned for their devotion
to religious observances, they were famous as much for the
variety as for the number of their gods. Animals, birds, fishes,
and reptiles were worshipped by them in all ages, but in addi-
tion to these they adored the great powers of nature as well
as a large number of beings with which they peopled the heavens,
the air, the earth, the sky, the sun, the moon, the stars, and
the water. In the earliest times the predynastic Egyptians, in
common with every half-savage people, believed that all the
various operations of nature were the result of the actions of beings
which were for the most part unfriendly to man. The inunda-
tion which rose too high and flooded the primitive village, and
drowned their cattle, and destroyed their stock of grain, was
regarded as the result of the working of an unfriendly and
unseen power; and when the river rose just high enough
to irrigate the land which had been prepared, they either thought
that a friendly power, which was stronger than that which
caused the destroying flood, had kept the hostile power in check,
or that the spirit of the river was on that occasion pleased with
them. They believed in the existence of spirits of the air, and
in spirits of mountain, and stream, and tree, and all these had
to be propitiated with gifts, or cajoled and wheedled into bestow-
ing their favour and protection upon their suppliants.

It is very unfortunate that the animals, and the spirits of
natural objects, as well as the powers of nature, were all
grouped together by the Egyptians and were described by the
word NETERU, which, with considerable inexactness, we are
obliged to translate by ‘gods.” There is no doubt that at a
very ecarly period in their predynastic history the Egyptians
distinguished between great gods and little gods, just as theydid
between friendly gods and hostile gods, but either their poverty
of expression, or the inflexibility of their language, prevented
them from making a distinction apparent in writing, and thus
it happens that in dynastic times, when a lofty conception of
monotheism prevailed among the priesthood, the scribe found
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himself obliged to call both God and the lowest of the beings that
were supposed to possess some attribute of divinity by one and the
_same name, i.e., NETER. Other nations of antiquity found a way
/" out of the difficulty of grouping all classes of divine beings by one
name by inventing series of orders of angels, to each of which
\ they gave names and assigned various duties in connexion with
\Lﬁthe service of the Deity. Thus in the Kur‘dn (Swre xxxv.) it is
aid that God maketh the angels His messengers and that they
are furnished with two, or three, or four pairs of wings, accord-
ing to their rank and importance; the archangel Gabriel is said
to have been seen by Muhammad the Prophet with six hundred
pairs of wings! The duties of the angels, according to the
Muhammadans, were of various kinds. Thus nineteen angels are
appointed to take charge of hell fire (Sura Ixxiv.); eight are set
apart to support God’s throne on the Day of Judgment (Sura
Ixix.); several tear the souls of the wicked from their bodies
with violence, and several take the souls of the righteous from
their bodies with gentleness and kindness (Swra lxxix.); two
angels are ordered to accompany every man on earth, the one to
write down his good actions and the other his evil deeds, and these
will appear with him at the Day of Judgment, the one to lead him
before the Judge, and the other to bear witness either for or
against him (Swra 1.). Muhammadan theologians declare that the
angels are created of a simple substance of light, and that they
are endowed with life, and speech, and reason; they are in-
capable of sin, they have no carnal desire, they do not propagate
their species, and they are not moved by the passions of wrath
and anger; their obedience is absolute. Their meat is the
celebrating of the glory of God, their drink is the proclaiming of
His holiness, their conversation is the commemorating of God, and
their pleasure is His worship. Curiously enough, some are said
to have the form of animals. Four of the angels are Archangels,
viz. Michael, Gabriel, Azrael, and Israfel, and they possess special
powers, and special duties are assigned to them. These four are
superior to all the human race, with the exception of the Prophets
and Apostles, but the angelic nature is held to be inferior to
human nature because all the angels were commanded to worship
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Adam (Sura ii.). The above and many other characteristics
might be cited in proof that the angels of the Muhammadans
possess much in common with the inferior gods of the Egyptians,
and though many of the conceptions of the Arabs on this point
were undoubtedly borrowed from the Hebrews and their writings,
a great many must have descended to them from their own early
ancestors.

Closely connected with these Muhammadan theories, though
much older, is the system of angels which was invented by the
Syrians. In this we find the angels divided into nine classes and
three orders, upper, middle, and lower. The upper order is
composed of Cherubim, Seraphim, and Thrones ; the middle order
of Lords, Powers, and Rulers; and the lower order of Princi-
palities, Archangels, and Angels. The middle order receives
revelations from those above them, and the lower order are the
ministers who wait upon created things. The highest and fore-
most among the angels is Gabriel, who is the mediator between
God and His creation. The Archangels in this system are
described as a “ swift operative motion,” which has dominion over
every living thing except man; and the Angels are a motion
which has spiritual knowledge of everything that is on earth and
in heaven.! The Syrians, like the Muhammadans, borrowed largely
from the writings of the Hebrews, in whose theological system
angels played a very prominent part. In the Syrian system also
the angels possess much in common with the inferior gods of the
Egyptians.

The inferior gods of the Egyptians were supposed to suffer
from many of the defects of mortal beings, and they were even
thought to grow old and to die, and the same ideas about the
angels were held by Muhammadans and Hebrews. According to
the former, the angels will perish when heaven, their abode, is
made to pass away at the Day of Judgment. According to the
latter, one of the two great classes of angels, i.e., those which were
created on the fifth day of creation, is mortal ; on the other hand,
the angels which were created on the second day of creation

1 See my edition of the Book of the Bee, by Solomon of Al-Basra. Oxford,
1886, pp. 9-11.
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endure for ever, and these may be fitly compared with the
unfailing and unvarying powers of nature which were personified
and worshipped by the Egyptians; of the angels which perish,
some spring from fire, some from water, and some from wind.
The angels are grouped into ten classes, i.e., the Erélim, the shim,
the Béné-Eléhim, the Malachim, the Hashmalim, the Tarshishim,
the Shishanim, the Cheribim, the Ophannim, and the Serdphim ;*
among these were divided all the duties connected with the
ordering of the heavens and the earth, and they, according to
their position and importance, became the interpreters of the Will
of the Deity. A comparison of the passages in Rabbinic literature
which describe these and similar matters connected with the
" angels, spirits, etc., of ancient Hebrew mythology with Egyptian
/ texts shows that both the Egyptians and Jews possessed many
ideas in common, and all the evidence goes to prove that the
latter borrowed from the former in the earliest period.

In comparatively late historical times the Egyptians intro-
duced into their company of gods a few deities from Western
Asia, but these had no effect in modifying the general character
either of their religion or of their worship. The subject of com-
parative Egyptian and Semitic mythology is one which has yet
to be worked thoroughly, not because it would supply us with
the original forms of Egyptian myths and legends, but because it
would show what modifications such things underwent when
adopted by Semitic peoples, or at least by peoples who hftd
Semitic blood in their veins. Some would compare Egyptian ands
Semitic mythologies on the ground that the Egyptians and
Semites were kinsfolk, but it must be quite clearly understood
that this is pure assumption, and is only based on the state-
ments of those who declare that the Egyptian and Semitic
languages are akin. Others again have sought to explain
the mythology of the Egyptians by appeals to Aryan mythology;”
and to illustrate the meanings of important Egyptian words in
religious texts by means of Aryan etymologies, but the results
are wholly unsatisfactory, and they only serve to show the futility

1 See the chapter © Was die Juden von den guten Engeln lehren” in Eisen-
menger, Iintdeckien Judenthums, vol. ii. p. 370 ff.
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of comparing the mythologies of two peoples of different race
occupying quite different grades in the ladder of civilization. It
cannot be too strongly insisted on that all the oldest gods of Kgypt
are of Egyptian origin, and that the fundamental religious beliefs
of the Egyptians also are of Egyptian origin, and that both the
gods and the beliefs date from predynastic times, and have nothing
whatever to do with the Semites or Aryans of history.

Of the origin of the Egyptian of the Palacolithic and early
Neolithic Periods, we, of course, know nothing, but it is tolerably
certain that the Egyptian of the latter part of the Neolithic Period
was indigenous to North-East Africa, and that a very large
number of the great gods worshipped by the dynastic Egyptian
were worshipped also by his predecessor in predynastic times.
The conquerors of the Egyptians of the Neolithic Period who,
with good reason, have been assumed to come from the East and
to have been more or less akin to the Proto-Semites, no doubt
brought about certain modifications in the worship of those whom
they had vanquished, but they could not have succeeded in
abolishing the various gods in animal and other forms which were
worshipped throughout the length and breadth of the country,
for these continued to be venerated until the time of the Ptolemies.

We have at present no means of knowing how far the religious
beliefs of the conquerors influenced the conquered peoples of
Egypt, but viewed in the light of well-ascertained facts it seems
tolerably certain that no great change took place in the views
which the indigenous peoples held concerning their gods as the
result of the invasion of foreigners, and that if any foreign gods
were introduced into the company of indigenous, predynastic gods,
they were either quickly assimilated to or wholly absorbed by them.
Speaking generally, the gods of the Egyptians remained unchanged
throughout all the various periods of the history of Egypt, and the
minds of the people seem always to have had a tendency towards
the maintenance of old forms of worship, and to the preservation
of the ancient texts in which such forms were preseribed and old
beliefs were enshrined. The Egyptians never forgot the ancient
gods of the country, and it is typical of the spirit of conservatism
which they displayed in most things that even in the Roman
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Period pious folk among them were buried with the same prayers
and with the same ceremonies that had been employed at the
burial of Egyptians nearly five thousand years before. The
Egyptian of the Roman Period, like the Egyptian of the Early
Empire, was content to think that his body would be received in
the tomb by the jackal-headed Anubis; that the organs of his
corruptible body would be presided over and guarded by animal-
headed gods ; that the reading of the pointer of the Great Scales,
wherein his heart was weighed, would be made known by an ape
to the ibis-headed scribe of the gods, whom we know by the name
of Thoth ; and that the beatified dead would be introduced to the
god Osiris by a hawk-headed god called Horus, son of Isis, who in
many respects was the counterpart of the god Heru-ur, the oldest
of all the gods of Egypt, whose type and symbol was the hawk.
From first to last the indigenous Egyptian paid little heed to the
events which happened outside his own country, and neither
conquest nor invasion by foreign nations had any effect upon his
personal belief. He continued to cultivate his land diligently,
he worshipped the gods of his ancestors blindly, like them he
spared no pains in making preparations for the preservation of his
mummified body, and the heaven which he hoped to attain was
fashioned according to old ideas of a fertile homestead, well
stocked with cattle, where he would enjoy the company of his
parents, and be able to worship the local gods whom he had
adored upon earth. The priestly and upper classes certainly held
views on these subjects which differed from those of the husband-
man, but it is a significant fact that it was not the religion and
mythology of the dynastic Egyptian, but that of the indigenous,
predynastic Egyptian, with his animal gods and fantastic and
half-savage beliefs, which strongly coloured the religion of the
country in all periods of her history, and gave to her the charac-
teristics which were regarded with astonishment and wonder by
all the peoples who came in contact with the Egyptians.

The predynastic Egyptians in the earliest stages of their
existence, like most savage and semi-savage peoples, believed that
the sea, the earth, the air, and the sky were filled to overflowing
with spirits, some of whom were engaged in carrying on the works
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of nature, and others in aiding or obstructing man in the course
of his existence upon earth. Whatsoever happened in nature was
attributed by them to the operations of a large number of spiritual
beings, the life of whom was identical with the life of the great
natural elements, and the existence of whom terminated with the
destruction of the objects which they were supposed to animate.
Such spirits, although invisible to mental eyes, were very real
creatures in their minds, and to them they attributed all the
passions which belong to man, and all his faculties and powers
also. Everything in nature was inhabited by a spirit, and it was
thought possible to endow a representation, or model, or figure of
any object with a spirit or soul, provided a name was given to it;
this spirit or soul lived in the drawing or figure until the object
which it animated was broken or destroyed. The objects, both
natural and artificial, which we consider to be inanimate were
regarded by the predynastic Egyptians as animate, and in many
respects they were thought to resemble man himself. The spirits
who infested every part of the visible world were countless in
forms, and they differed from each other in respect of power;
the spirit that caused the Inundation of the Nile was greater than
the one that lived in a canal, the spirit that made the sun to
shine was more powerful than the one that governed the moon,
and the spirit of a great tree was mightier than the one that
animated an ear of corn or a blade of grass. The difference
between the supposed powers of such spirits must have been
distinguished at a very early period, and the half-savage inhabi-
tants of Egypt must at the same time have made a sharp distinc-
tion between those whose operations were beneficial to them, and
those whose actions brought upon them injury, loss, or death. It
is easy to see how they might imagine that certain great natural
objects were under the dominion of spirits who were capable of
feeling wrath, or displeasure, and of making it manifest to man.
Thus the spirit of the Nile would be regarded as beneficent and
friendly when the waters of the river rose sufficiently during the
period of the Inundation to ensure an abundant crop throughout
the land ; but when their rise was excessive, and they drowned the
cattle and washed away the houses of the people, whether made of
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wattles or mud, or when they rose insufficiently and caused want
and famine, the spirit of the Nile would be considered unfriendly
and evil to man. An ample and sufficient Inundation was
regarded as a sign that the spirit of the Nile was not displeased
with man, but a destructive flood was a sure token of displeasure.
The same feeling exists to this day in Egypt among the peasant-
farmers, for several natives told me in 1899, the year of the lowest
rise of the Nile of the XIXth century,' that ¢ Allah was angry
with them, and would not let the water come”; and one man
added that in all his life he had never before known Allah to be so
angry with them,

The spirits which were always hostile or unfriendly towards man,
and were regarded by the Egyptians as evil spirits, were identified
with certain animals and reptiles, and traditions of some of these
seem to have been preserved until the latest period of dynastic his-
tory. A}lep, the serpent-devil of mist, darkness, storm, and night,
of whom more will be said later on, and his fiends, the ‘ children of
rebelhonl were not the result of the imagination of the Egyptians
in historic times, but their existence dates from the period when
Egypt was overrun by mighty beasts, huge serpents, and noxious
reptiles of all kinds. The great serpent of Egyptian mythology,
which was indeed a formidable opponent of the Sun-god, had its
prototype in some monster serpent on earth, of which tradition had
preserved a record ; and that this is no mere theory is proved by
the fact that the remains of a serpent, which must have been of
enormous size, have recently been found in the Fayytm. The
vertebree are said to indicate that the creature to which they
belonged was longer than the largest python known.* The allies
of the great serpent-devil Apep were as hostile to man as
was their master to the Sun-god, and they were regarded with
terror by the minds of those who had evolved them. On the other
hand, there were numbers of spirits whose actions were friendly

1 In October, 1899, the level of the water of Lake Victoria was 2 ft. below the
normal, and in December the level at Aswin was 5 ft. 8 ins. below the average of
previous years.

2 «Tf the proportions of this snake were the same as in the existing Python
“ seboe it probably reached a length of thirty feet.” C.W. Andrews, D.Sc., in
Geological Mag., val. viii., 1901, p. 438,
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and beneficial to man, and some of these were supposed to do battle
on his behalf against the evil spirits.

Thus at a very early period the predynastic Egyptian must
have conceived the existence of a great company of spirits whose
goodwill, or at all eve_ntis__‘jyhggg_iggg_i‘;_iho_n_?_c_g_uld only be obtained by
bribes, i.e., _r]f_fgl'iugé: and cajolery and flattery ; and of a second
large company whose beneficent deeds to man he was wont to
acknowledge and whose powerful help he was anxious to draw
towards himself; and of a third company who were supposed to be
occupied solely with making the sun, moon, and stars to shine, and
the rivers and streams to flow, and the clouds to form and the rain
to fall, and who, in fact, were always engaged in carrying out
diligently the workings and evolutions of all natural things, both
small and great. The spirits to whom in predynastic times the
Egyptians ascribed a nature malicious or unfriendly towards man,
and who were regarded much as modern nations have regarded
goblins, hobgoblins, gnomes, trolls, elves, etc., developed in dynastic
times into a corporate society, with aims, and intentions, and acts
wholly evil, and with a governmernt which was devised by the
greatest and most evil of their number. To these, in process of
time, were joined the spirits of evil men and women, and the
prototype of hell was formed by assuming the existence of a place
where evil spirits and their still more evil chiefs lived together.
By the same process of imagination beneficent and friendly spirits
were grouped together in one abode under the direction of rulers
who were well disposed towards man, and this idea became the
nucleus of the later conception of the heaven to which the souls of
good men and women were supposed by the Egyptian to depart,
after he had developed sufficiently to conceive the doctrine of
immortality. The chiefs of the company of evil spirits subsequently
became the powerful devils of historic times, and the rulers of the
company of beneficent and good spirits became the gods ; the spirits
of the third company, i.c., the spirits of the powers of Nature,
became the great cosmic gods of the dynastic Egyptians. The cult
of this last class of spirits, or gods, differed in many ways from that
of the spirits or gods who were supposed to be concerned entirely
with the welfare of man, and in dynastic times there are abundant
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proofs of this in religious texts and compositions. In the hymns to
the Sun-god, under whatsoever name he is worshipped, we find that
the greatest wonder is expressed at his majesty and glory, and that
he is apostrophised in terms which show forth the awe and fear of
his devout adorer. His trinmphant passage across the sky is
described, the unfailing regularity of his rising and setting is
mentioned, reference is made to the vast distance over which he
passes in a moment of time, glory is duly ascribed to him for the
great works which he performs in nature, and full recognition is
given to him as the creator of men and animals, of birds and fish,
of trees and plants, of reptiles, and of all created things; the
praise of the god is full and sufficient, yet it is always that of a
finite being who appears to be overwhelmed at the thought of the
power and might of an apparently infinite being. The petitions
lack the personal appeal which we find in the Egyptian’s prayers
to the man-god Osiris, and show that he regarded the two gods
from entirely different points of view. It is impossible to say how
early this distinction between the functions of the two gods was
made, but it is certain that it is coeval with the beginnings of
dynastic history, and that jt was observed until very late times.
The element of magi¢, which is the oldest and most persistent
characteristic of the worship of the gods and of the Egyptian
religion, generally belongs to the period before this distinction was
arrived at, and it is clear that it dates from the time when man
thought that the good and evil spirits were beings who were not
greatly different from himself, and who could be propitiated with
gifts, and controlled by means of words of power and by the per-
formance of ceremonies, and moved to action by hymns and
addresses. This belief was present in the minds of the Egyptians
in all ages of their history, and it exists in a modified form among
the Muhammadan Egyptians and Sadéni men to this day. It is
true that they proclaim vehemently that there is no god but God,
and that Muhammad is His Prophet, and that God's power is
infinite and absolute, but they take care to guard the persons of
themselves and their children from the Evil Eye and from the
assaults of malicious and evil spirits, by means of amulets of all
kinds as zealously now as their ancestors did in the days before
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the existence of God Who is One was conceived. The caravan
men protect their camels from the Evil Eye of the spirits of the
desert by fastening bright-coloured beads between the eyes of their
beasts, and by means of long fringes which hang from their
mahlifas, or saddles, and in spite of their firm belief in the infinite
power of God, they select an auspicious day on which to set out
on a journey, and they never attempt to pass certain isolated
caves, or ravines, or mountains, in the night time. All the
members of the great family of the Jinn are to them as real to-day
as their equivalents were to the ancient Egyptians, and, from the
descriptions of desert spirits which are given by those who have
been fortunate enough to see them, it is clear that traditions of
the form and appearance of ancient Egyptian fiends and evil
spirits have been unconsciously preserved until the present day.
The modern Egyptians call them by Arabic names, but the
descriptions of them agree well with those which might be made
of certain genii that appear in ancient Egyptian mythological
works treating of the Underworld and its inhabitants.

The peoples of the Eastern Stdan, who are also Muhammadans,
have inherited many ideas and beliefs from the ancient Egyptians,
and this is not to be wondered at when we remember that the
civilization of Nubia from the beginning of the XVIIIth Dynasty
to the end of the XXVIth, i.e., from about B.c. 1550 to about
B.c. 550, was nothing but a slavish copy of that of Egypt. A
stay of some months in the village at the foot of Jebel Barkal,
which marks the site of a part of the old Nubian city of Napata,
convinced me of this fact, and visits to other places in the Eastern -
Stdan proved that these ideas and beliefs were widespread. The
hills and deserts are, according to native belief, peopled with
spirits, which are chiefly of a disposition unfriendly to man, and
they are supposed to have the power of entering both human
beings and animals almost at pleasure. Palm-trees die or become
unfruitful, and cattle fall sick through the operations of evil spirits,
and any misfortune which comes upon the community or upon the
individual is referred to the same cause. The pyramids, which
they call furabil, on the hill, are viewed with almost childish fear
by the natives who, curiously enough, speak of the royal personages
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buried therein as tllihdt, or *“gods,” and none of them, if it can
possibly be avoided, will go up after sundown into “ the mountain,”
as they call the sandstone ridge on which they are built. Tombs
and cemeteries are carefully avoided at night as a matter of course,
but to approach the pyramids at night is regarded as a wilful act
which is sure to bring down upon the visitor the wrath of the
spirits of the kings, who have by some means acquired a divine
character in the eyes of the natives. 'When I was opening one of
the pyramids at Jebel Barkal in. 1897, Muhammad wad Ibrahim,
the shékh of the village, tried to keep the workmen at work as
long as daylight lasted, but after this had been done for two or
three evenings, several of the wives of the men appeared and
carried off their husbands, fearing they should either be bewitched,
or suffer some penalty for intrusion in that place at the time when,
in popular opinion, the spirits of the dead came forth to enjoy the
cool of the evening. The same idea prevailed further south among
the people who lived on the river near the pyramids of Bakrawiyeh,
which mark the site of the royal necropolis of the ancient city of
Berua, or Marua, i.e.,, Meroé. The local shékh was appointed to
go with me and to help in taking measurements of some of the
pyramids at this place, but when we were about half a mile from
them he dismounted, and said he could go no further because he
was afraid of the spirits of the gods, illdhdit, who were buried there.
After much persuasion he consented to accompany me, but nothing
would induce him to let the donkeys go to the pyramids; having
hobbled them and tied them to a large stone he came on, but
seated himself on the ground at the northern end of the main
group of pyramids, and nothing would persuade him to move
about among the ruins. The natives of Jebel Barkal viewed the
work of excavation with great disfavour from the very first, and
their hostile opinion was confirmed by the appearance at the
pyramids of great numbers of wasps, which, they declared, were
larger than any which they had seen before ; they were convinced
that they were evil spirits who had taken the form of wasps, and
that evil was coming upon their village. It was useless to explain
to them that the wasps only came there to drink from the water-
skins, which were kept full and hung there on pegs driven into the



16 MODERN SUDANI SUPERSTITIONS

masonry for the use of the workmen ; and when a harmless snake,
about eight feet long, which had also crawled there to drink, was
killed one morning by the men, their fears of impending evil were
confirmed, for they were certain that the spirit of a king had been
killed, and they expected that vengeance would be taken upon
them by the divine spirits of his companions.

About halfway up Jebel Barkal there lived four large hawks
which always seemed to be following any person who ascended the
mountain, but yet never came very near; these were always
regarded by the natives as the embodied spirits of the gods whose
figures still remain sculptured and painted on the walls of the rock-
hewn sanctuary at the foot of the hill, and I never heard of any
attempt being made to shoot or snare them by the people of the
villages of Barkal, Shibba, or Marawi. The inhabitants could not
know that the hawk was probably the first living creature which
was worshipped in the Nile Valley, and therefore the respect which
they paid to the hawks must have been due to a tradition which
had been handed down to them through countless generations from
a past age. Their connecting the hawks with the figures of the
gods sculptured in the sanctuary of Amen-RA is worthy of note,
for it seems to show that on such matters they thought along the
same lines as their ancestors.

Concerning amulets, the Stdéiri man is as superstitious as
were his ancestors thousands of years ago, and he still believes that
stones of certain colours possess magical properties, especially when
inscribed with certain symbols, of the meaning of which, however,
he has no knowledge, but which are due, he says, to the presence of
spirits in them. Women and children, especially female children,
protect many parts of their bodies with strings of beads made of
magical stones, and sometimes with plaques of metal or stone, which
are cut into various shapes and ornamented with signs of magical
power ; the positions of such plaques on the body are frequently
identical with those whereon the dynastic Egyptians laid amulets
on the dead, and, if we could learn from the Stid4ni folk the reasons
which prompt them o make use of such things, we should probably
find that the beliefs which underlie the customs are also identical.
The above facts concerning the Stdani belief in spirits might be
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greatly multiplied, and they are not so remotely connected with the
beliefs of the dynastic, and even predynastic, Egyptians, as may
appear to be the case at first sight, and the writer believes that a
large amount of information of a similar kind awaits the investigator,
who will devote the necessary time to living in some of the out-of-
the-way villages of the black (not negro) peoples who dwell on the
eastern bank of the Nile and of the Blue Nile. |

In many isolated places in Southern Nubia and the Eastern
Stdin are trees which men regard with reverence, but this may
be the result of contact with the natives of Central Africa, where
people pray to trees on certain occasions,’ believing that the spirits
which are supposed to dwell in them can bestow gifts upon those whom
they regard with favour, and ensure safety both to themselves and
their animals when travelling. Still further to the south certain
animals, e.g., the cynocephalus ape, which plays such a prominent
part in dynastic Egyptian mythology, are supposed to be inhabited
by divine spirits and to possess extraordinary powers of intelligence
in consequence, and the various kinds of scarabaei, or beetles, are
thought to be animated by spirits, which the natives connect with
the sun. The dead bodies of these insects were, in former days,
often eaten by women who wished to become mothers of large
families, and to this day parts of them are cooked, and treated
with oil, and made into medicines? for the cure of sore eyes, etec.
The dynastic Egyptians believed that the scarab was connected

1 « Under the wide-spreading branches of an enormous heglik-tree, and on a
“gspot beautifully clean and sprinkled with fine sand, the Bedeyat beseech an
“nnknown god to direct them in their undertakings and to protect them from
¢ danger.” Slatin Pasha, Fire and Sword in the Sudan, Liondon, 1896, p. 114.

2 Ibrahim Rishdi, Clerk of Telegraphs at Benha, in Lower Egypt, told me in
January, 1895, that in many districts the beetles were boiled, and the grease
extracted from them ; as they are being boiled the shells come off. The bodies are
next roasted in olive oil, and then steeped in myrrh, and after this they are
macerated in that liquid, and strained through muslin; the liquid which runs
through is believed to cure the itching which is caused by a certain internal ailment.
Some men drink a few drops of it in each cup of coffee, and women drink it to
make them fat. The old women have a prescription for sore eyes, which is as
follows :—Stick a splinter of wood through a series of beetles for twelve hours
when a child is about to be born ; when the child is born, pull the splinter out of
the last beetle, and dip it in kokl, and rub the eyes of the child with it. If this
be done in the proper way the child will never suffer from sore eyes.

C
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with the Sun-god Ra, and in religious texts of all periods it is
said that the beetle occupied a place in the boat of this god.

We have already seen that the dynastic Egyptians, and their
predecessors, conceived the existence of spirits hostile towards
man, of spirits beneficent towards man, and of spirits which were
wholly occupied with carrying out the various operations of
Nature, and we must now consider the manner and forms in which
they became visible to man, The commonest form in which a
spirit was believed to make itself visible to man was that of some
beast, or bird, or fish, or reptile, and at a very early period
adoration, in one form or another, of the so-called inferior animals
was well-nigh universal in Egypt. At the time when this worship
began animals, as well as inanimate objects, were not considered
by the inhabitants of the Nile Valley to be greatly removed from
themselves in intelligence. Primitive man saw nothing ridiculous
in attributing speech to inanimate objects and animals, which
were supposed to think, and reason, and act like human beings ;
and the religious literature of many of the most ancient nations
contains numerous proofs of this fact. Among the baked clay
tablets found in the ruins of the Royal Library of Nineveh, which
contained copies of hundreds of documents preserved in the temples
of the most ancient cities of Babylonia, were fragments of a
dialogue between a horse and an ox, which is now known as the
“Fable of the Horse and the Ox,”! and it is tolerably certain that
this dialogue did not originate in the reign of Ashur-bani-pal
(B.c. 668-626), although the tablet on which it was written is
not older than his time. Again, in the Creation Legend the
dragon-monster Tiamat, the representative of the powers of evil
and darkness, is made to conspire against the gods, and to create
a serpent brood® in order to do effective battle with them ; and
other instances might be quoted to show that the Babylonians and
Assyrians attributed to the animals reason, passions, and language.

1 See Guide to the Babylonian and Assyrian Antiquities, London, 1900, p. 48 ;
the fragments are exhibited in the British Musenm, Nineveh Gallery, Table-case C.
2 Ibid, p. 36. For the cuneiform tablets in the British Muoseum see Nineveh

Galler ,Table-case A. See also L. W. King, Seven Tablets of Creation, vol. 1
p-1 ff.
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From the Bible we learn that the Hebrews held the same
views as their kinsmen on this matter, and we are told that the
serpent beguiled and seduced Eve by his speech, and made her
break the command of the Lord (Genesis iii. 1 ff.), and that the
she-ass of Balaam remonstrated with her master and asked him
why he had smitten her three times (Numbers xxii. 28). We may
note in passing that this animal is said to have been able to see the
Angel of the Lord standing in the way, whilst her master could
not, and we are forcibly reminded of the belief which was current
among Jews and Muhammadans to the effect that dogs howled
before a death because they were able to see the Angel of Death
going about on his mission, to say nothing of our own superstition
to the same effect, which, however, we seem to have derived not
from the East, but from cognate northern European nations. We
see also from the Book of Judges (ix. 8 ff.) that speech and reason
were sometimes attributed to objects which we regard as inanimate,
for we read that the trees “went forth on a time to anoint a king
“over them ; and they said unto the olive tree, Reign thou over us.”
When the olive tree refused, they went to the fig tree with the
same request, and when the fig tree refused, they went to the vine,
which refused to leave its wine ““ which cheereth God and man”;
on this they applied to the bramble, which placed before them the
choice of coming and putting their trust in its shadow, or of being
burnt by the fire which should come forth from out of itself. In
connexion with this idea may, perhaps, be mentioned the incident
recorded in Numbers xxi. 17, wherein we are told that the princes
and nobles digged a well “with their staves” by the direction of
the lawgiver, and that the Children of Israel sang this song,
“Spring up, O well; sing ye unto it.”” Many other examples
might be quoted from Hebrew literature to show that animals and
inanimate objects were on certain occasions regarded as beings which
possessed thinking and reasoning powers similar to those of men.

Among the Egyptians animals thought, and reasoned, and
spoke as a matter of course, and their literature is full of indica-
tions that they believed them to be moved by motives and passions
gimilar to those of human beings. As a typical example may be
quoted the instance of the cow, in the Tale of the Two Brothers,
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who tells her herd that his elder brother is standing behind the
door of the byre with his dagger in his hand waiting to slay him ;
the young man having seen the feet of his brother under the door
took to flight, and so saved his life. Here we have another proof
that animals were sometimes credited with superhuman intelligence
and discernment, since but for the warning of the cow, who had
perceived what her master had failed to notice, the herd would
have been slain as soon as he entered the byre. Here, too, must
be noted the very important part which is played in the Judgment
Scene in the Book of the Dead by animals. In the Story of ‘the
Shipwreck also we are told concerning a huge serpent thirty cubits
long, with a beard two cubits long, which made a long speech to
the unfortunate man who was wrecked on the island wherein it
lived.

In the papyri of the XVIIIth Dynasty we have representa-
tions of the weighing of the heart of the deceased in the Great
Balance, which takes place in the presence of the Great Company
of the gods, who act as judges, and who pass the sentence of doom,
that must be ratified by Osiris, according to the report of the god
Thoth, who acts as scribe and secretary to the gods. The Egyptian
hoped that his heart would exactly counterbalance the feather,
symbolic of Maat or the Law, and neither wished nor expected it
to outweigh it, for he detested performing works of supererogation.
The act of weighing was carefully watched by Anubis the god of
the dead, whose duty was to cast to the Eater of the Dead the
hearts which failed to balance the feather exactly; and by the
guardian angel of the deceased, on behalf of the deceased ; and by
a dog-headed ape, who was seated on the top of the pillar, and who
supported himself upon the bracket on which was balanced the
beam of the Great Scales. This ape was the associate and com-
panion of the god Thoth, and he was supposed to be skilled in the
art of computation, and in the science of numbers, and in the
measurement of time; his duty at the weighing of the heart was
to scrutinize the pointer of the scales, and, having made sure that
the beam of the scales was exactly level, i.e., that the heart and
the feather exactly counterbalanced each other, to report the fact
to Thoth, so that he in turn might make his report to the gods on
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the case under consideration. The ape seated on the pillar of the
Scales belongs to a species which is now only found in the Stdéin,
but which in late predynastic or in early dynastic times might
have been found all over Egypt. The dog-headed ape is very
clever, and even in modern times is regarded with much respect
by the natives, who believe that its intelligence is of the highest
order, and that its cunning is far superior to that of man; the
high esteem in which it was held by the ancient Egyptians is
proved by the fact that the god Thoth was held to be incarnate in
him, and by the important functions which he performed in their
mythology.

It will also be remembered that in the vignette which
represents the sunrise in the Book of the Dead a company of six
or seven dog-headed apes is depicted in the act of adoring the god
of day, as he rises on the eastern horizon of heaven; they stand
on their hind legs and their forepaws are raised in adoration, and
they are supposed to be singing hymns to the Sun-god. In a
text which describes this scene these apes are said to be the spirits
of the dawn who sing hymns of praise to the Sun-god whilst he is
rising, and who transform themselves into apes as soon as he has
risen. It is a well known fact in natural history that the apes and
the monkeys in the forests of Africa and other countries chatter
noisily at dawn, and it is clear that it was the matutinal cries of
these animals which suggested their connection with the spirits of
the dawn. It is not stated in the text whether the spirits of the
dawn were created afresh each day or not, or whether the monkeys
transformed themselves into spirits daily, and so were able to
oreet the rising sun each morning. We may, however, connect
the idea concerning them with that which is met with in an
ancient Hebrew description® of the angels of Hebrew mythology,
for one group of “angels of service” from the river of fire were
supposed to be created daily in order to sing one hymn to God
Almighty and then to come to an end.

Passing now to the consideration of the worship of animals by
the Egyptians of.the predynastic and dynastic periods, we have

! Compare Eisenmenger, op. cit., vol. il.,, p. 371. TRI2) RDW Ry 52
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to endeavour to find the reasons which induced the early inhabi-
tants of the Nile Valley to pay adoration to birds, beasts, fishes,
and other creatures of the animal kingdom. A careful examina-
tion of the facts now available shows that in Egypt primitive man
must have worshipped animals in the first instance because they
possessed strength, and power, and cunning greater than his own,
or because they were endowed with some quality which enabled
them to do him bodily harm or to cause his death. The funda-
mental motive in man for worshipping animals was probably FEAR.
When man first took up his abode in Egypt the physical conditions
of the country must have resembled those of some parts of Central
Africa at the present time, and the whole country was probably
covered with forests and the ground obscured by dense under-
growth. In the forests great numbers of elephants and other
large beasts must have lived, and the undergrowth formed a home
for huge serpents of various species and for hosts of deadly reptiles of
different kinds, and the river was filled with great crocodiles similar
in length and bulk to those which have been seen in recent years
in the Blue Nile and in the rivers further to the south. We have
no means of knowing at what period the elephant was exterminated
in Egypt, but it was probably long before dynastic times, because
he finds no place in Egyptian mythology. The ivory objects
which have been found in predynastic graves prove that this
substance was prized by the primitive Egyptians, and that it was,
comparatively, largely used by them for making personal orna-
ments and other small objects, but whether they imported
elephants’ tusks from the Stidan, or obtained them from animals
which they hunted and killed in some part of Egypt cannot be
said. On the top of one of the standards® which are painted on
predynastic vases we find the figure of an elephant, a fact which
seems to show that this animal was the symbol of the family of the
man for whom was made the vase on which it is found, or of his
country, or of the tutelary deity, i.e., the god of his town or tribe.
On the other hand, it is quite clear from several passages in the
texts with which the walls of the chambers and corridors of the
pyramid tombs of Unas and Teta, and other kings of the Early
! See J. de Morgan, Ethnographie Préhistorique, p. 93.
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Empire at Sakkira are inscribed that Egypt was infested with
venomous snakes and noxious reptiles of various kinds when the
original forms of those passages were written, and that they were
sufficiently formidable and numerous to cause the living grave
anxiety about the safety of the bodies of their dead. Thus in the
text of Unas! a king of the Vth Dynasty, we find a series of
short magical formulae, many of which are directed against
serpents and fierce animals, and all are couched in terms which
prove that they must have been composed long before they were
inscribed on the walls inside this king’s pyramid, and M. Maspero
is undoubtedly correct in thinking that they must have presented
serious difficulties to the king's liferati. In these formulae

are mentioned the serpents Ufa, %%m q m Nai, Tﬂqqm;ﬂ' )

Heka, q v, Hekret, [T_l e % Ve, Setcheh, P L’] ﬁ W,
Akeneh, [] s 1&, A_men, [l 'mﬁ’, Hau, O q } MR, Antaf,
q ﬁ A A ﬁ, Tcheser-tep, “‘W P = & VN, Thethu, z %m ,
Hemth, M & ﬁ, Senenahemthet, l x q | % = VR, and

allusion is made to a most “terrible serpent,” Qm
Q: q At the time when these formulae were composed

each of these serpents was probably the type of a class of venomous
snakes, and their names no doubt described their physical charac-
teristics and their methods of attack. The abject fear of the
Egyptians for the serpent seems to have been constant in all
generations, and the texts of the latest as well as those of the earliest
period contain numerous prayers intended to deliver the deceased
from the “serpents which are in the Underworld, which live upon
“the bodies of men and women, and consume their blood.”* Long
after Egypt was cleared of snakes and when the country was in
the condition in which we now know it, the tradition remained thata

1 Bd. Maspero, 1. 533 ff.
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Dead, Chapter(ip., 1. 4.



24  WORSHIP OF URAEUS AND VULTURE

mighty serpent, some thirty cubits, i.., about fifty feet long, lived

on the top of Bakhau, J%%m—:%i, the Mountain of
the Sunrise, and his name was Ami-Hemf, i.e., “Dweller in his

sune” | 4 ox 0, 350

The worship of the serpent in Egypt is of greab antiquity,
and shrincs fo cerfain_members WMd
@ Vz%l_)} eallx_ﬂ_g._izg_ In predynastic times the uraeus was held in
great veneration, and the great centre of its worship was in the
Delta, at a place which the Egyptians in dynastic times called
“Per-Uatchet,” and the Greeks “ Buto.” At the period when the
uraeus was being worshipped in Lower Egypt, the vulture was the
chief object of adoration in Upper Egypt, its principal sanctuary
being situated in the city which the Egyptians called “ Nekhebet,”
and the Greeks “ Eileithyiaspolis.” The uraeus goddess was called
“Uatchet,” or “Uatchit,” and the vulture goddess *“ Nekhebet,”
or “Nekhebit,” and the cities which were the centres of their
worship became so important, probably in consequence of this
worship, that in the early dynastic period we find it customary for
kings when they wished to proclaim their sovereignty over all
Egypt to give themselves the title g@, which may be freely
rendered by “Lord of the shrines of the Vulture and Uraeus.”
The equivalents of these signs are found on the now famous plaque
inscribed with the name and titles of Aha, a king who is often, but
without sufficient reason, assumed to be identical with Mena or
Menes, and thus it is clear that the cities of Nekhebet and Per-
Uatchet were important religious and administrative centres in
predynastic times.

Other wild animals which were worshipped by the Egyptians
about the same period were the lion, and the lynx, which they
called maftet, &}i “% , and the hippopotamus, and the quadruped

which became the symbol of the god Set; among amphibious
creatures the crocodile and the turtle were the most important.
Among domestic animals the bull and the cow were the principal
objects of worship, and proof is forthcoming that they were

1 Book of the Dead, Chapter cviii., 1. 5.
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regarded as deities in predynastic times. The great strength of
the bull, and his almost irresistible attack in fighting and headlong
rush, excited the fear and admiration of primitive man, and his
fecundating powers made him at a very early period the type of
the generative principle in nature. For thousands of years the
kings of Egypt delighted to call themselves ‘ mighty bull,” and
the importance which they attached to this title is evinced by the
fact that many of them inscribed it upon their serekh, or cog-
nizance, which displayed their name as the descendant of Horus ;

l r /(.:._'.:?":m.}

Usertaen 11, receiving *‘life”’ from the god Sept. Behind him is his serekh
inscribed with his Forus name.
in fact, it formed their Horus name. The figure of a bull is
found sculptured upon some of the green slate objects which date
from the predynastic period, and which have been erroneously
called palettes, and a flint model of the head and horns of the cow,
which in later times became the animal symbolic of the goddess
Hathor, was found in a predynastic grave ; all these objects are
in the British Museum (Nos. 20,790, 20,792, and 32,124). The
warrior kings of the XVIIIth and XIXth Dynasties were pleased

when the court scribes related in commemorative inscriptions how
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their lords raged and roared like lions as they mounted their
chariots and set out to crush the foolish enemy who had the

|

Serekh of Rameses II., on
which is inscribed the Horns
name of this king, i.e., Ka-
NEKHT - MERI - MaA1. The
canopy of the serekh is in
the form of the sky /—,
and from the standard on
which it rests spring two
hnman arms and hands,
The right grasps a standard
surmounted by the head of
the king, which here repre-

and

the left the symbol of Madt.

sents the ‘“‘royalka”

temerity to defy them, but they preferred
to be likened to the ¢“mighty bull,” who
trampled opposition beneath his hoofs, and
gored and destroyed with his horns that
which his hoofs had failed to annihilate.
Out of the reverence which was paid to the
bull in predynastic times grew the worship
of two special bulls, Hap and Mer-ur, which
names the Greeks modified into Apis and
Mnevis, the sacred animals of the ancient
cities of Memphis and Heliopolis respectively.
The worship of Apis is at least as old as the
beginning of the dynastic period, and we
know that the cult of this bull continued in
Memphis until the close of the rule of the
Ptolemies. In some way the beliefs con-
cerning Apis were connected with those
which the Egyptians held concerning Osiris,
the god and judge of the dead, who is called
in the Book of the Dead' the “Bull of
Amentet,” i.e., the “Bull of the Under-

world,” r'%% 'ﬁ :{;; and in the Ptolemaic

period the two gods were merged into
one and formed the god Sarapis, to
whom were ascribed the attributes of the
Egyptian and Greek gods of the Under-
world.

It now seems to be generally admitted
by ethnologists that there are three main
causes which have induced men to worship
animals, ie., they have worshipped them
as animals, or as the dwelling-places of gods,
or as representatives of tribal ancestors.

1 Chapter 1., 1. 4,
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There is no reason whatsoever for doubting that in neolithic times
the primitive Egyptians worshipped animals as animals and as
nothing more ; the belief that animals were the abodes of spirits or
deities grew up in their minds later, and it was this which induced
them to mummify the dead bodies of birds, and beasts, and fishes,
ete., in which they thought deities to have been incarnate. We
have no means of knowing exactly when this belief arose, but it
is certainly as old as the time when the Apis Bull began to be
worshipped, and when the Egyptians began to keep the ram and
other animals, and birds, and reptiles, and fishes in sanctuaries, and
to worship them as deities incarnate. In connection with it we
must notice that, in the case of the Apis Bull and the Ram of
Mendes, the god Apis did not take up his abode in every bull, and
that the soul of Osiris, which was supposed to dwell in the Ram of
Mendes, did not make his habitationin every ram. The Apis Bull,
like the Ram of Mendes, had to be sought for diligently, and no
bull or ram was made the object of veneration in the sanctuaries of
Memphis or Mendes unless he possessed the characteristic marks by
which the priests recognized him. The ordinary bulls and rams of
the species to which the Apis Bull and the Ram of Mendes belonged
were not regarded in the same light as the animals which by the
marks upon them proclaimed themselves to be the creatures to
which worship should be offered, and they were, of course, sacrificed
in the performance of funeral ceremonies and killed and eaten as
food by the people, even though somewhat of the deity may have
been incarnate in them. When the Apis Bull or the Ram of Mendes
died the deity who had been incarnate in it transferred himself to
another animal, and therefore did not leave the earth.

The question as to whether the Egyptians worshipped animals
as representations of tribal ancestors, or “ totems,” is one which has
given rise to much discussion, and this is not to be wondered at,
for the subject is one of difficulty. We know that many of the
standards which represent the nomes of Iigypt are distinguished by
figures of birds and animals, e.g., the hawk, the bull, the hare, etec.,
but it is not clear whether these are intended to represent “totems”
or not. It is pretty certain that the nome-standard of dynastic
times was derived from the standards which the predynastic
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Egyptians set up in their boats, or caused to be carried in cere-
monial processions, or during the performance of public functions,
and there is no reason for doubting that, substantially, the same
ideas and beliefs underlie the use of both classes of standards. The
animal or bird standing on the top of a nome-perch or standard is
not intended for a fetish or a representation of a tribal ancestor,
but for a creature which was regarded as the deity under whose
protection the people of a certain tract of territory were placed, and
we may assume that within the limits of that territory it was un-
lawful to injure or kill such animal or bird. Thus in the Nome of
the Black Bull a black bull of a certain kind would be regarded as
a sacred animal, and it is certain that in predynastic times worship
would be offered to it as a god ; similarly in the Nome of the Hare
the hare would be worshipped ; and in the Nome of the Hawk the
hawk would be worshipped. Outside these nomes, however, the
bull and the hare and the hawk might be, and probably were,
killed and eaten for food, and from this point of view the sacred
creatures of the Egyptians may be thought to have something in
common with the totems, or deified representatives of tribal
ancestors, and with the fetishes of the tribes of nations which are
on the lowest levels of civilization. In connexion with this matter
it is customary to quote the statements of Greek and Roman
writers, many of whom scoff at the religion of the Egyptians
because it included the worship of animals, and charge the nation
with fatuity because the animals, ete., which were worshipped and
preserved with all cire in some places were killed and eaten in
others. The evidence of such writers cannot be regarded as wholly
trustworthy, first, because they did not take the trouble to under-
stand the views which the Egyptians held about sacred animals,
and secondly, because they were not in a position to obtain trust-
worthy information. In the passage from one of Juvenal’s Satires
already quoted, he declares that the Egyptians ate human flesh,
and it is possible that he believed what he wrote; still the fact
remains that there is not a particle of evidence in the Egyptian
inscriptions to show that they ever did so, and we have every
reason for believing that they were not cannibals.

His other statements about the religion of the Egyptians are,
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probably, as untrustworthy. There is not enough ancient Egyptian
religious literature extant to enable us to trace the history of
religion in all periods of dynastic history, still less are we able to
follow it back in the predynastic period, because of that time we
have no literature at all; such monuments and texts as we have,
however, serve to show that the Egyptians first worshipped animals
as animals, and nothing more, and later as the habitations of divine
spirits or gods, but there is no reason for thinking that the animal
worship of the Egyptians was descended from a system of totems
or fetishes, as Mr. J. F. M’Lennan believed.! It has been assumed
by some ethnologists that many primitive peoples have been accus-
tomed to name individuals after animals, and that such animal
names have in certain cases become tribe names. These may have
become family surnames, and at length the myths may have grown up
about them in which it is declared that the families concerned were
actually descended “from the animals in question as ancestors,
“whence might arise many other legends of strange adventures
““and heroic deeds of ancestors, to be attributed to the quasi-human
‘““animals whose names they bore; at the same time, popular
“ mystification between the great ancestor and the creature whose
“ name he held and handed down to his race, might lead to veneration
“for the creature itself, and thence to full animal-worship.”* This
theory may explain certain facts connected with the animal-worship
of numbers of savage or half-savage tribes in some parts of the
world, but it cannot, in the writer’s opinion, be regarded as
affording an explanation of the animal-worship of the Egyptians.
In dynastic times kings were, it is true, worshipped as gods, and
divine honours were paid to their statues, but the reason for this
was that the king was believed to be of the seed of the god Horus,
the oldest of all the gods of Egypt. There is reason for believing
that to certain men who were famous for their knowledge or for
some great works which they had accomplished divine honours
were paid, but neither these nor the kings were held to be
gods who were worshipped throughout the land as were the well-
known or natural gods of the country. In short, the worship which

1 See the Fortnightly Review, 1869-1870.
2 See Tylor, Primitive Culture, vol. ii., p. 236.
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was paid to kings after their death, or to ordinary men, who were
sometimes deified, was quite different from that paid to the gods of
the country, whether they were in animal or human form or whether
they represented the spirits which concerned themselves with the
welfare of men or those which occupied themselves with the direc-
tion of the operations of Nature.

We see, moreover, from the nome-standards that several objects
besides animals were worshipped and regarded as gods, or that they,
at all events, became the symbols of the deities which were wor-
shipped in them. In predynastic times we know that some standards
were surmounted by representations of two, three, four, or five
hills,' o9, oov, oavwm, oAy, another by two arrows (P) «<——>,
another by a fish, <=<, another by two arrows and a shield, %,
etc. 'With the predynastic '}’—'lﬂ is probably to be compared the
dynastic sign &5?, and with the predynastic % the dynastic
sign E It is not easy at present to find a dynastic equivalent

for the two arrows (?) <>, or to find the reason why the three
hills cnn were connected with a god, but we shall probably be
correct if we connect the two arrows (?) with some aboriginal god
of war, and the three hills with the abode of some, at present,
unknown god. The shield and the ecrossed arrows can, we think,
be explained with more certainty. We know from the Nome-

Lists that the fifth nome of Lower Egypt, %, which was called

Sapi by the Hgyptians and Saites by the Greeks, had for its
capital the city Saut or Sais, and that the great deity of this city
was the goddess Nit or Neith. The dynastic pictures of this
goddess represent her in the form of a goddess who holds in her
hands two arrows and a bow ; she sometimes wears upon her head

the crown of the north EI/’ or =={, which is the sign for her name,
or two crossed arrows ><':; in fact, such pictures prove beyond a

doubt that Nit, the goddess of Sais, was the goddess of the chase
par excellence. That this goddess was worshipped in the earliest
dynastic period is certain, for we find that her name forms part of

1 See my ¢ History of Egypt ” (Egypt in the Predynastic and Archaic Periods),
vol. 1., p. 78.
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the name of Nit-hetep, who seems to have been the daughter of
king Sma, and who was probably the wife of Aha, and also part
of that of the early dynastic king Mer-Nit. That the dynastic sign

ﬁ is the equivalent of the predynastic sign % there is no reason

to doubt, and, as the former is known to represent the crossed
arrows and shield of the hunting goddess of Sais, we are justified
in believing that its predynastic equivalent was intended to be a
picture of the same objects, and to be symbolic of the same
goddess.

We have already mentioned the predynastic standard sur-
mounted by the figure of an elephant, which-was, undoubtedly,
intended to represent a god, and thus it is clear that both in pre-
dynastic and dynastic times the Egyptians symbolized gods both
by means of animals and by objects connected with their worship
or with their supposed occupations. In dynastic Nome-Lists we

have for the name of Matenu a knife ==, for the nome of Ten a
pair of horns surmounted by a plumed disk ﬂ_, for the nome

of Uas, or Us, a sceptre T, for the nome of Sesheshet a sistrum % ;

etc. The first, third, and fourth of this group of examples are
clearly objects which were connected with the worship of the gods
whom they symbolize, and the second is probably intended to be
the headdress of the god of the nome which it symbolizes. At this
period of the world’s history it is impossible to fathom the reasons’
which led men to select such objects as the symbols of their gods,
and we can only accept the view that they were the product of
some indigenous, dominant people who succeeded in establishing
their religious customs so strongly in Egypt that they survived
all political commotions, and changes, and foreign invasions,
and flourished in the country until the third century of our
era at least.
The cult of Nit, or Neith, must have been very general in
" Egypt, although in dynastic times the chief seat thereof was at Sais
in the Delta, and we know that devotees of the goddess lived as far
south as Nakida, a few miles to the north of Thebes, for several
objects inscribed with the name of queen Nit-hetep have been found
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in a grave at that place. Of the early worship of the goddess
nothing is known, but it is most probable that she was adored as
a great hunting spirit as were adored spirits of like character by
primitive peoples in other parts of the world. The crossed arrows
and shield indicate that she was a hunting spirit in the earliest
times, but a picture of the dynastic period represents her with two
crocodiles? sucking one at cach breast, and thus she appears in
later times to have had ascribed to her power over the river.

It has already been said that the primitive Egyptians, though
believing that their gods possessed powers superior to their own,
regarded them as beings who were liable to grow old and die, and
who were moved to love and to hate, and to take pleasure in meat
and drink like man ; they were even supposed to intermarry with
human beings and to have the power of begetting offspring like the
“sons of God,” as recorded in the Book of Genesis (vi. 2,4). These
ideas were common in all periods of Egyptian history, and it is
clear that the Egyptians never wholly freed themselves from them ;
there is, in fact, abundant proof that even in the times when
monotheism had developed in a remarkable degree they clung to
them with a tenacity which is surprising. The religious texts
contain numerous references to them, and beliefs which were
conceived by the Egyptians in their lowest states of civilization are
mingled with those which reveal the existence of high spiritual
conceptions. The great storehouse of religious thought is the Book
of the Dead, and in one of the earliest Recensions of that remark-
able work we may examine its various layers with good result. In
these are preserved many passages which throw light upon the
views which were held concerning the gods, and the powers which
they possessed, and the place where they dwelt in company with
the beatified dead.

One of the most instructive of these passages for our purpose
forms one of the texts which are inscribed on the walls and
corridors of the chambers in the pyramid tombs of Unas, a king
of the Vth Dynasty, and of Teta, a king of the VIth Dynasty.

! In the text of Unas (1. 627) the crocodile-god Sebek is called the son of Neith

= K
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The paragraphs in general of the great Heliopolitan Recension
deal, as we should expect, with the offerings which were to be
made at stated intervals in the little chapels attached to the
pyramids, and many were devoted to the object of removing
enemies of every kind from the paths of the king in the Under-
world ; others contain hymns, and short prayers for his welfare,
and magical formulae, and incantations. A few describe the great
power which the beatified king enjoys in the world beyond the
grave, and, of course, declare that the king is as great a lord in
heaven as he was upon earth. The passage in question from the
pyramid of Unas is of such interest and importance that it' is
given in the Appendix to this Chapter, with interlinear translation
and fransliteration, and with the variant readings from the pyramid
of Teté, but the following general rendering of its contents may be
useful. ¢ The sky poureth down rain, the stars tremble, the bow-
“ bearers run about with hasty steps, the bones of Aker tremble,
“and those who are ministrants unto them betake themselves to
“ flight when they see Unas rising [in the heavens] like a god who
““liveth upon his fathers and feedeth upon his mothers. Unas is
“the lord of wisdom whose name his mother knoweth not. The
“noble estate of Unas is in heaven, and his strength in the horizon
“ is like unto that of the god Tem his father, indeed, he is stronger
“than his father who gave him birth. The doubles (kau) of Unas
“ are behind him, and those whom he hath conquered are beneath
““ his feet. His gods are upon him, his uraei are upon his brow,
““his serpent-guide is before him, and his soul looketh upon the
““ gpirit of flame; the powers of Unas protect him.” From this
paragraph we see that Unas is declared to be the son of Tem, and
has made himself stronger than his father, and that when the king,
who lives upon his fathers and mothers, enters the sky as a god,
all creation is smitten with terror. The sky dissolves in rain, the
stars shake in their places, and even the bones of the great double
lion-headed earth-god Aker, a2, quake, and all the lesser powers
of heaven flee in fear. He is considered to have been a mighty
conqueror upon earth, for those whom he has vanquished are

1 The hieroglyphic texts are given by Maspero, Les Inscriptions des Pyramides
de Sagqarah, Paris, 1894, p. 67, 1. 496, and p. 134, 1, 319.
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beneath his feet ; there is no reason why this statement should not
be taken literally, and not as referring to the mere pictures of
enemies which were sometimes painted on the eartonnage coverings
of mummies under the feet, and upon the sandals of mummies, and
upon the outside of the feet of coffins. An ordinary man possessed
one /a or “double,” but a king or a god was believed to possess
many kaw or “doubles.” Thus in one text' the god Ra is said to
possess seven souls (bau) and fourteen doubles (kaw), and prayers
were addressed to each soul and double of Ra as well as to the god
himself; elsewhere® we are told that the fourteen kaw of Ra,

% ’% | Ir: | { ] (? @, were given to him by Thoth. Unas

appears in heaven with his ““ gods” upon him, the serpents are on
his brow, he is led by a serpent-guide, and is endowed with his
powers. It is difficult to say what the “gods” here referred to
really are, for it is unlikely that the allusion is to the small figures
of gods which, in later times, were laid upon the bodies of the
dead, and it seems that we are to understand that he, Unas, was
accompanied by a number of divire beings who had laid their
protecting strength upon him. The uraei on his brow and his
serpent-guide were the emblems of similar beings whose help he
had bespoken—in other words, they represented spirits of serpents
which were made friendly towards man.

The passage in the text of Unas continues, “ Unas is the Bull
“ of heaven which overcometh by his will, and which feedeth upon
“that which cometh into being from every god, and he eateth
“of the provender of those who fill themselves with words of
“power and come from the Lake of Flame. Unas is provided
“with power sufficient to resist his spirits (khu), and he riseth [in
“heaven] like a mighty god who is the lord of the seat of the
“hand (ie., power) [of the gods]. He taketh his seat and his
“back is towards Seb. Unis weigheth his speech with the god
“whose name is hidden on the day of slaughtering the oldest
“[gods]. Unas is the master of the offering and he tieth the
“knot, and provideth meals for himself; he cateth men and he

1 Diimichen, Tempelinschriften, vol. i., pl. 29.
2 Lepsius, Denkmler, iii., Bl, 194,
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“liveth upon gods, he is the lord of offerings, and he keepeth
“count of the lists of the same.” The dead king is next likened
to a young and vigorous bull which feeds upon what is produced
by every god and upon those that come from the Fiery Lake to
eat words of power. Here we have a survival of the old worship
of the bull, which began in the earliest times in Egypt, and lasted
until the Roman period. His food is that which is produced by
every god, and when we remember that the Egyptians believed
that every object, animate and inanimate, was the habitation of a
spirit or god, it is easy to see that the allusion in these words is to
the green herbage which the bull ordinarily eats, for from this
point of view, every blade of grass was the abode of a god.
In connexion with this may be quoted the words of Sankhén-
yéthin, the Sanchoniatho of the Greeks, as given by Eusebius, who
says, “ But these first men consecrated the productions of the
¢ earth, and judged them gods, and worshipped those things, upon
“which they themselves lived, and all their posterity, and all
“ before them ; to these they made libations and sacrifices.”*

Now the food of this bull Unas is also said to be those who
came from the Lake of Fire, or the city of She-Sasa, and who are
these? From Chapter cviii. of the Book of the Dead we learn that
She-Sasa was situated in Sekhet-Sisa,? i.e., a district in heaven,
and it is clear from the text of the Chapter that it was one of the
abodes wherein the beatified dead obtained food. The deceased is
made to say, “I have not lain down in death; I have stood over
“thee,® and I have risen like a god. I have cackled like a goose,
“and I have alighted like the hawk by the divine clouds and by
“the great dew . . .. I have come from She-Sasa, which is in
“ Sekhet-Sasa, i.e., the Lake of Fire, which is in the Field of
“Fire.” Towards the end of the Chapter (line 10) mention is

made of herbage or crops (q ‘% & Iﬁ;[ 1)’ and it seems as if these

1 Busebius, Praep. Evan., lib. i, c. 10 (in Cory, Ancient Fragments, London,
1832, p. 5).

° !] l] !] nol PQPQ({@) . See my Chapters of Coming Forth by Day, Text,
p- 203.
& He speaks to the Thigh, S 2, in heaven.
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grew in the Field of Fire, or in the neighbourhood of it,
and it is clear that it must be these which are referred to
as the provender of those who come from the Lake of Fire.
We are next told that Unas hath power sufficient to oppose
or resist his spirits (£u), but it is not certain whether these are
beings in the Underworld which are hostile to him, or spirits
which belong to himself; in any case the meaning of the passage
is not clear. Having risen in heaven Unis takes his seat with his
back towards Seb, the great earth-god who was represented by the
mythological goose which was supposed to have laid the great
cosmic egg. In the latter part of the section of the text of Unas
quoted above we have some remarkable ideas enunciated. It is
asserted first of all that he *weigheth his speech with the god
whose name is hidden,” which indicates that Unas was supposed
to be of equal rank and power with the god of judgment. From
the Theban Recensions of the Book of the Dead* we know that the

expression “weighing of words,” E q‘“} {l % ﬂilz, means also
_— =%
the “weighing of actions,” and that it is applied to the examina-

tion of the deceased which is held on the day wherein his heart is
weighed in the Great Scales. The examination was conducted by
Thoth on behalf of Osiris, but the words in the text of Unas show
that the dead king considers himself able to judge his own actions,
and to award himself happiness. The god of the hidden name is
probably Osiris. Finally it is said that Unas eats men and feeds
upon the gods. We have already referred to the passage in
Juvenal’s Fifteenth Satire in which he declares that the Egyptians
ate human flesh, and it has been clready said that the dynastic
inscriptions afford no proof whatsoever that the Egyptians were
cannibals.

The statement here that Unéas ate men is definite enough, and
it is not easy to give any other than a literal meaning to the words ;
we can only assume then that this portion of the text has reference
to some acts of cannibalism of which a tradition had come down
from predynastic to dynastic times. We gather from other
passages in the texts of Unas and Tetd what manner of treatment

' See my Chapters of Coming Forth by Day, Text, p. 18,1.12; p. 19, 1. 5; ete.
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was meted out to the vanquished in battle by the victors, and it
seems to find a parallel in the atrocious acts which were, and in
some places still are, perpetrated by conquering tribes of Central
Africa after a battle. In predynastic times all the property of
those who were defeated in war was seized upon by the successful
warriors, and all the women fell into their hands, and at times
nameless abominations were committed upon the unfortunate male
captives. The dead king in the texts of Unas and Teta is,
naturally, described as the lord of heaven and of all the beings and
things which are therein; as such he is master of all the women,
and it is said plainly of him that he is the *fecundator, and that
“he carries off the women from their husbands to whatsoever place
“he pleaseth whensoever he pleaseth.”' Thus one of his attributes
was that of the bull, which, because of his fecundity and strength,
became the object of worship by the early Egyptians, and he
exercised the rights of a victorious tribal chief. Upon the con-
quered men who were allowed to live terrible indignities were
perpetrated, and in the text of Teta the dead king is exhorted to
rise up, ““ for Horus hath caused Thoth to bring unto thee thine
“enemy, and he (i.e., Horus) hath put thee behind him in order
“that he may not do thee an injury, and that thou mayest make
“thy place upon him, so that when [thou] goest forth thou mayest
“take thy place upon him, and he may not have union with
“thee.”? It is possible then that in predynastic times in addition
to the wanton destruction which the Egyptians brought about after
a victorious fight with their enemies, and the slaughter, and rapine,
and nameless abominations which followed, they sometimes imitated
the example of wild and savage beasts and ate the foes they had
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conquered. The accounts of the battles of dynastic times show
that the Egyptians looted and destroyed the cities and towns of the
vanquished, and that they cut down orchards and gardens, and
carried off all the flocks and herds which they could find ; and
there is abundant proof that they mutilated the bodies of their
dead foes after a fight, but that they either ate them or behaved
towards them in a manner contrary to nature there is absolutely no
evidence to show.

We have now to consider the remaining paragraphs of the
extract from the text of Unas. The gods upon whose bodies Unas
fed were snared by Am-kehuu, and they were examined as to their
fitness and condition by Tcheser-tep-f, a divine being who was in
later times one of the Forty-T'wo Judges in the Hall of Maati, and
is mentioned in the “Negative Confession ” of the Book of the
Dead. The gods were next bound by Her-thertu, and the god
Khensu cut their throats and took out their intestines; a being
called Shesemu acted as butcher and cut them up and cooked the
pieces thereof in his fiery cauldrons. Thereupon Unias ate them,
and in eating them he also ate their words of power and their
spirits. The largest and finest of the gods he ate at daybreak, and
the gmaller sized ones for meals at sunset, and the smallest for his
meals in the night ; the old and worn-out gods he rejected entirely
and used them up as fuel in his furnace. The cauldrons in which
the bodies of the gods were cooked were heated by the ¢ Great One
in heaven,” who shot flame under those which contained the thighs
of the oldest of the gods; and the * Perer, who is in heaven,” of
Unas cast also into canldrons the thighs of their women. Unas is
then said to make a journey about every part of the double sky, or

double heaven, DED , 1.e., the night sky and the day sky, and also

to travel about, presumably from one end to the other, through the

two dalebu, qczz J %Z, of Egypt, ie., the land which lies
between the mountains and the Nile on each side of the river. As
a result of eating of the bodies of the gods Unas becomes the Great
Sekhem, the Sekhem of the Sekhemu ; he also becomes the Ashem
of Ashem, the Great Ashem of the Ashemu. The power which
protects Unds and which he possesses is greater than that of all the
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sahw in the heavens, and he becomes the eldest of all the firstborn
gods and he goes before thousands and makes offerings to hundreds
[of them]; indeed, the power which has been given to him as the
Great Sekhem makes him to become as the star Sahu, i.e., Orion,
with the gods. “ Unas can repeat his rising in the sky, for he is
“the Seben crown as lord of the heavens. He taketh count of the
“knots (or, sinews) and of livers, and he hath taken possession of
“the hearts of the gods. He hath eaten the Red Crown, he hath
‘““eaten the White Crown, and he feedeth upon fat entrails; the
“offerings made to him are those in whose hearts live words of
“power. What the Red Crown emitteth that he hath eaten, and
‘““he flourisheth ; the words of power are in his belly, and his safu
“is not turned away from him. He hath eaten the knowledge of
“every god, and his existence and the duration of his life are
“eternal and everlasting in any sdfu which he is pleased to
“make. Whatsoever he hateth he shall never do within the limits,
“or, inside the borders of heaven. Behold their soul, i.e., the
“soul of the gods, is in Unas, and their spirits are with him;
“his food is more abundant than that of the gods, in whose bones
“is the flame of Unas. Behold their soul is with Unas, and their
“ Shadows are with their Forms, or Attributes. Unas is in, or
“with, the doubly hidden Kha gods (?) [as] a Sekhem, and having
“ performed [all] the ordinances of the (ceremony of) ploughing
“the seat of the heart of Unas shall be among the living upon this
“earth for ever and ever.”

The last portion of the extract is of peculiar interest because
it affords some insight into the beliefs which the Egyptians held
about the constituent parts of the economy of the gods. We have
already seen that a ba, or soul, has been assigned to Unas, and kau,
or “doubles,” and khu, or spirits, and a szhu, and a sekhem ; the
last two words are difficult to translate, but they are rendered
with approximate correctness by “spiritual body,” and ‘ power.”
The soul was intimately connected with the heart, and was
supposed to be gratified by offerings, which it was able to consume;
the “ double ” was an integral part of a man, and was connected
with his shadow, and came into being when he was born, and lived
in the tomb with the body after death; the spirit was the seat of
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the spiritual part of man, and gods and divine personages were
credited with the possession of several spirits; the salu, or
spiritual body, was the ethereal, intangible, transparent and trans-
lucent body, which was supposed, in dynastic times at all events,
to grow from the dead body, the form of which it preserved ; the
selchem was the “ power ”” which seems to have animated the salu
and to have made it irresistible. From the extract given above
from the text of Unas we learn that the gods were composed of all
these various parts, and that in fact their economy resembled that
of man; in other words, the Egyptians made their gods in their
own image, only they attributed to them superhuman powers.
The gods, however, preserved their existence by means of a

magical protection which they enjoyed, meket, k?, and also
7 [} B wonr s Y
by hekaa, /g\::’:§ , which is commonly translated ‘words of

o

power " ; the aim of every Egyptian was to obtain possession of
both the magical protection and the words of power, for they
thought that if they once were masters of these they would be able
to live like the gods. In the earliest times in Egypt men thought
that the only way to obtain the strength and immortality of the
gods was to eat the gods themselves, and so we read that Unas,
having eaten parts of the boiled bodies of the gods, “hath eaten
“ their words of power (heka), and swallowed their spirits (khw).”
As a result of this he becomes the * Great >ower,” the ¢ Power of
Powers,” i.e., the greatest Power in heaven. He becomes also the
Ashem of Ashem, the great Ashem of the Ashemu, that is to say,
the very essence of Ashem, and the greatest powers of the Ashemu
beings are enshrined within him because he has within him the
spirits and the words of power of the gods.

But what is the meaning of Ashem? In the text of Teta the
word has for its determinative a hawk perched upon a standard,
‘%, which shows that it has some meaning connected with deity or
divinity, but it cannot be the name of one divine being only, for

we find it in the plural form Ashemu, ;'Dﬂ k % ,%.%,% The

determinative, however, does not help us very much, for it proves
little more than that some attribute of the Hawk-god Heru was
ascribed to the Ashemu; the hawk was undoubtedly the first
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creature worshipped by the predynastic Egyptians, and ,% became
in consequence the common determinative of all words implying the
idea of deity or divinity, and of the proper names of the gods in a
very large number of passages in the hieroglyphic texts inscribed
on the walls of the chambers and corridors in the pyramids at
Sakkira. The common name for “god,” as we have already seen,

is “neter,” =|, or :] @, with the plural ‘“neteru,” Tﬁ, or j E, or

‘T:ﬁ @ 1}: or —%—%-&a but we find that the male gods are some-

times called ‘“hawks,” J ?L&‘L, even when the female
gods are called “netert,” %E}IB‘@RI In the Boolk of the

Dead? the word Ashemu ;is written ; %k S i @ E, which may
be translated by “divine Ashemu,” and as the first determinative is
a squatting hawk, we may assume that the word ashemu means
“hawks.”® If this assumption be correct, “ Ashem of Ashem,
Great Ashem of the Ashemu,” means “ Hawk of Hawk, the Great
Hawk of the Hawks,” and since the hawk was not only a god to
the predynastic Egyptians, but their oldest and greatest god, being
in fact the spirit of that which is above, i.e., heaven, the passage
“ Ashem of Ashem, Great Ashem of the Ashemu,” may very well
be rendered ‘ god of god, great god of the gods.” Thus with the
words of power and the spirits of the gods in him Unas becomes
the habitation of the power of God, and the firstborn of the gods.
He is now able to go round about heaven at pleasure, and as the
Great Sekhem, or Power, his visible emblem is Sah or Orion, and
he is able to repeat his rising [daily] in heaven like this constella-
tion. It is not improbable that the identification of Orion with
kings who had eaten the gods filtered down in tradition to the
Semitic people who lived in the Delta in dynastic times, and so
became the base of the legends about Orion which are found among
the Arabs and Hebrews.

1 See the text of Unas, line 209 ; in the text of Teta, line 197, the gods are

described as “ male and female,” q ':l‘:ﬁ & % R f f ":

2 See my Chapters of Coming Forth by Day, Text, p. 128, 1. 14.
8 A variant form of the word is akhem ~§ E‘: , and Brugsch (Worterbuch,
—
Suppl., p. 279) renders it by ¢ the symbol, or visible form of a god.”
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Modern travellers have put on record the fact that certain
savage and semi-savage peoples were, even in recent times, in the
habit of eating pieces of flesh of mighty wild animals or of strong
men, and of drinking their blood with the view of absorbing their
nature, and life, and strength into their own bodies.! This idea
also existed among the Egyptians, both predynastic and dynastic,
and we find an allusion to it in the extract from Unas under
consideration, for he is said to take possession of the hearts of the
gods, and to reckon up the fhesuw and begesu, and to feed upon
fat smau. The importance which the Egyptians attached to the
possession of the physical heart, or of having power over it, is
proved by many texts, and especially by several Chapters of the
Book of the Dead, wherein we find many prayers which were
specially written for the protection of the heart. Thus in
Chapter xxvi. the deceased prays, “may my heart be to me in
“the house of hearts, may my hati® be to me in the house of
“hatuw”; Chapters xxvii, xxvill, and xxix. were written to
prevent the heart being carried away by those who steal hearts

and destroy them, "-5:5; qq i ?E E qq § :L?_Dﬁ Chapter xxix.A
was composed to prevent its death in the Underworld; and
Chapters xxx.A and xxx.B were intended to prevent a man’s
heart from being driven away from him there, especially at the
time of the Judgment, when it was weighed in the Great Scales.
For the words thesu, begesu, and smaw it is not easy to find
equivalents. From the connexion in which it occurs thesu must
mean either the vertebra or some internal organ of the body
which resembles a tied or knotted cord, whilst . of begesu the
determinative proves that it also is an internal organ. In
Chapter xxx.a the deceased says, “Homage to thee, O my
“heart (db)! Homage to thee, O my hati (pericardium ?)!
“Homage to thee, O my besek,” which is probably a variant
form of leges, but curiously enough the determinative of besel,
Jp?, is a heart. In spite of this, however, it seems as if the

! See Robertson Smith, Te Religion of the Semites, p- 295.

2 -=£Q o ¥ . the pericardium (?). In the ancient texts the hat, or Rati of a god

was the seat of the words of power by means of which he maintained his life,
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word actually means “liver.” Mr. Frazer has quoted in his
work ' instances which prove that savage tribes look upon the
liver as the seat of the soul or life of man, and that portions of
it are eaten by them with the view of acquiring the qualities of
the former possessor of the liver. The words of the text of Unas
do not say definitely that the king ate the thesu and livers of the
gods who had been killed for him, but it is evident from the
context that they were supposed to form part of his food. On the
other hand, it is said definitely that he did eat their smau saau, or

“fat entrails,” Y Y:Y’ P 3 % % %, and their hearts, -;@ 'g@ ;

or those portions of them which were the seats of the hekau,
EL_[ %, or words of magical power, which were the source of their
life.

Now besides the spirits, and the words of power, and the
internal organs of the gods, Unas, it is said, hath eaten the
“knowledge,” P q =" k sda, of every god, and the period of his
life and his existence are merged into eternity and everlastingness,
which he may pass in any way that pleaseth his spiritual body
(sah), and during this existence he has no need whatsoever to do
anything which is distasteful to him. Moreover, the soul[s] and
spirits of the gods are in and with Unas, and their souls, and their
shadows, and their divine forms are with him. Thus we see that
Unis has absorbed within his spiritual body all the life and power
of the gods, and his portion is everlasting life, and he can do
anything and everything he pleases. Here we should naturally
expect the section to come to an end, but the last sentence goes on
to say that Unas is with the double Kha god, who is invisible, or
unknown, and that being a Power (sekhem) who hath performed
[the ceremony] of ploughing, “the seat of the heart® of Unas shall
“be among those who live upon this earth for ever and for ever.”
In this sentence we have an illustration of the difficulty of under-
standing and explaining the Egypsian religion and the doctrine
of the gods. In the early portion of the passage from the text of

1 The Golden Bough, vol. ii., p. 357 (2nd edition).
2 The word here used is ab O,
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Unas already translated and analyzed we are told how the dead
king became the god of god, immortal and invisible, with supreme
power in heaven, etc., but at the end of it we read that the seat of
the heart of Unas shall be among those who live upon this earth
for ever and ever, i.e., Unas shall enjoy after death a continuation
of the life which he began in this world; in fact, shall have a
double existence, the one heavenly and the other earthly.
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APPENDIX 710 CHAPTER I

UNAS, THE SLAYER AND EATER OF THE GODS
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pet ahi sebu nem
Poureth down water heaven, tremble the stars, go about
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petchet seta qes Aker  ker-er - sen
the bow-bearers, quake the bones of Aker, those beneath
them
4 = 0 = 5
o § B e [l s (Ep) 5, K
kenemu ma en sen Undas kha ba
take to flight [when] they see Unas  rising [as] a soul
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em neter anleh em at - f usheb

like  a god [who] liveth  upon  his fathers  [and] feedeth
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f Unds  pa neb sabut
upon h1s mothers. Unas this [is] the lord of wisdom,

1 The text here given is from the Pyramid of Unas (Maspero, Recueil, tom. iv.,
p. 59); the variants are from the Pyramid of Teta (Recueil, tom. v., p. 48, 1. 319),
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khem en mut - f ren - f an  shepsu
knoweth not his mother his name. Is the noble rank
(o= _ a 2 4 9 m

(@& == QE'Tw:._ R %:; JO“'Q a
Unds em  pet aw user-f em ehut ma  Tem

of Unas in heaven, is his strength in the horizon = like Tem,
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at-f daw mes - nef su usern eref
his father; he (i.e., Tem) begot him [and] he became stronger
than he.
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aw kaw Unas ha - f aw  hemu set-f ¢

Are the doubles of Unas  behind him, the conquered [are]
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kher retut - f aw neteru-f tep-f  dw dart - f
beneath his two feet. His gods are on him. His uraei are
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em dpt-f an semiw Unds em hat-f

on his brow. The serpent guide of Unas is  before him.
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petret ba khut  ent bes aw useru Unds
Seeth  soul [his] the spirit of flame. The powers of Unas
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her meket - f Unds  pa ka pet en  het
protect him. Unas this [is] the bull of heaven that thrusteth
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em  ab-f ankh em kheper en neter
with his will, living wupon what cometh into being of god
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neb am sema, - W meh
every, and eating of their food who come  to fill
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khat-sen  em helau em She en Sdsa

their belly with words of power from the lake of  Flame.
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Unas pa aper-a  er  aab khw - f
Unas  this [is]  provided with power against  his spirits.
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auw Unds kha em ur neb ast-a

Unas riseth like a mxghty one, the lord in the seat of the
hand [of the gods].
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hems - f sa-f ar Seb Unds pa
He is seated [with] his back to Seb. Unas this
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utcha met-f hena Amen  ren - f hru pU
weigheth  his word  with Hidden of Name on day  this
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of slaughtering the eldest [gods] TUnas this [is] the lord
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of the offering, tying the knot, making his meals
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tchesef Unas Pa am remth anlel
for himself. Unas  this eateth men [and] liveth
9 o [—— ]
ST = Al = I=
em mneterw neb ‘annu kha apt
on the gods, thelord of the offerings, who examineth the lists of
offerings.
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an dalchem apt Am-Teehwu sepeh - sen
Behold, he who maketh to bow Am-kehuu hath snared
foreheads, them
3 4 M
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en Unads an Tcheser-tep-f saa~nef-sen

for  Unas. Behold, Tcheser-tep-f hath known them
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khesef -~ nmef sen an  Her - thertu qas - nef sen

[and] he hath driven Behold, Her-thertu hath bound them.
them [to him].
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an Khensu metes nebu tchat - f  sen
Behold, Khensu theslaughterer of lords hath cut the throats of
_ them
ANAAR =1
- @& I e T
en Unds shet-nef amt khat - sen
for Unas, [and] he hath torn out whatis in their belly,
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apt  pu habw - f er khesef
[for] he is the messenger [whom] he sent to  drive [them].
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i @ U - This creature is mentioned in the Negative Confession; see

my Chapters of Coming Forth by Day, Text, p. 259, 1. 41.
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an  Shesemw rekhes -f sen en  Unds feses - nef
Behold, Shesemu hath cut them up for Unas, he hath boiled
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akhet am - sen  em ketat - f meshert Unds
pieces of them in  his cauldrons blazing. Unas
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pa am heka - sen khae - sen
this hath eaten their words of [he] hath eaten  their spirits.
power,
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en meshert - f au  shereru - sen en dshi-f
for his sunset meal, their little ones are for  his meal
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of the night, their old ones (male) their old ones (female) are
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en kapt - f an ada em  pet
for his furnace. Behold, the great one in heaven
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uwtu-nef setchet er uhatu lchert-sen
hath shot flame against the cauldrons  beneath them
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em  khepeshu mnu  semsu - sen au Perer
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with the thighs of the eldest ones. Perer-amu-pet
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en  Unas shesert - mef Ieetat em retu mu

of  Unas hath thrown [into] the cauldrons the legs  of
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hemt - sen du teben - mef pet tem-tha

their women. He hath gone round about the double heaven, all of it,
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au  perer - nef atebu Unds pd

he hath gone round about the two halves of Egypt. Unas this [is]
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selchem ur selchem em sekhemu Unas
the sekhem great, the sekhem of the sekhemu., Unas
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Pa ashem ashem ashemu ur gemi - f
this [is] the ashem, the ashem of the ashemu great. [What] he findeth
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em uat - f am j' nef  Su umu
on his way he eateth it greedlly
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dw meket  Unds em hat sahu nebu

The protection of Unas [is] before [that of] the sahu all
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amy kehut Unds  pa semes er semsu
in the horizon. Unas  this is the eldest of the old ones.
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aw perer - nef khaw dw  ulen - nef shaut
He hath gone round  thousands, he hath offered  hundreds.
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aw  erta - nef a em  sekhem ur an
Hath been given to him the hand as the sekhem great, behold
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Sahw ar neteru aw mem en  Unds khatu

Orion, with the gods.  Hath repeated Unas  [his] rising

(sic)
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em pet ce..  Seben em  neb Tehut
in heaven. He is the seben crown as  lord of the horizon.
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aw  heseb - mef tesu begesu au thet - nef
He hath counted up knots [and] livers. He hath taken possession of
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hatu neteru aw  am - nef teshert
the hearts of the gods. He hath eaten the Red Crown,
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aw  am - nef uatchetu usheb Unas

he hath eaten the White Crown.  Feedeth Unas upon
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smaw saau hetep-f em  ankh em hatu
entrails fat, his offering whereon live in [their] hearts
[is that]
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helaw - sen asth-f aw Unds  mesb - f sebeshu
their words of power. Behold, Unas eateth what istcast
ou
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dmu teshert  af wakhha - f au  heka - sen

(from]  the Red Crown, he flourisheth, their words of power .
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em khat-f an hem em sahu Unas
are in his belly, not is turned back  the sahu of Unas
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from him.  He hath eaten  the intelligence of god every,
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ahau pa  neheh tcher-f pa tchetta
[his] period of life [is] eternity, his existence is everlastingness
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in his sah, this what he is pleased [to do] he doeth,
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mestchetch - f an  dr-nef  dm tcher khut
[what] he hateth not doeth he in the limits of the horizon
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tchetta er  meheh sek .ba - sen dmt Unas
for ever and ever.  Behold,  their soul [is]in  Unas,
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spirits their [are]|with TUnias, more abundant [is] his food
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than [that of | the gods.  The flame  of Unas  [is] in
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their bones, behold, theirsoul is with Unas, their shadows
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are mth thelr forms. Unés is with these, rising, rising,
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hidden, hidden, asekhem having performed the ordinances
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em khebes ast-ab Unas
of ploughing, the seat of the heart of Unas [is] among
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anlkhu ta pen tchetta er neheh
the living on carth  this = for ever and for ever.
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CHAPTER II

CONCEPTION OF GOD AND THE «“GODS”

immediate successors prove that the religious literature of
the Egyptians contains a multitude of beliefs and opinions which
belong to all periods of their history, and represent different stages
in the development of their civilization. Their ideas about the
various parts which constitute their material, and mental, and
spiritual existences cannot have been conceived all at once, but it
is very hard to sayin respect of some of them which came first.
We need not trouble about the order of the development of their
ideas about the constituent parts of the gods, for in the earliest
times, at least, the Egyptians only ascribed to them the attributes
which they had already ascribed to themselves; once having
believed that they possessed doubles, shadows, souls, spirits, hearts,
(i.e., the seats of the mental life), names, powers, and spiritual bodies,
they assigned the like to the gods. But if the gods possessed
doubles, and shadows, and hearts, none of which, in the case of
man, can exist without bodies, they too musb possess bodies, and
thus the Egyptians conceived the existence of gods who could
eat, and drink, and love, and hate, and fight, and make war, and
grow old, and die, and perish as far as their bodies were concerned.
And although the texts show that in very early times they began
to conceive monotheistic ideas, and to develop beliefs of a highly
spiritual character, the Egyptians never succeeded in abandoning
the crude opinion about the gods which their indigenous ancestors
had formed long before the dynastic period of their history. It is,
of course, impossible to assume that educated classes of Egypt held
such opinions, notwithstanding the fact that religious texts which

/ I \HE texts in the pyramids of Unas and Teta and their
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were written for their benefit contain as great a mixture of views
and beliefs of all periods as those which were written for humbler
folk.

The Book of the Dead in all dynasties proves that the rich
and the poor, and the educated and the uneducated alike prayed
for funeral offerings in the very Chapters in which they proclaimed
their sure belief in an existence in which material things were
superfluities. In the texts of the Early Empire the deceased is
declared to be a god, or God, and the son of god, or God, and the
oldest god of all, Horus, gives him his eye, and he sits on a great
throne by the side of God ; yet in the same texts we read that he
partakes of the figs and wine of the gods, that he drinks beer
which lasts for ever, that he thirsts not like the gods Shu and
Tefnut, and that the throne of God is made of iron, that its legs
terminate in hoofs like those of bulls, and that its sides are
ornamented with the faces of lions.! The great god Horus gives
him his own “double” (ka), and yet there are in heaven enemies
who dare to oppose the deceased; and although he is declared to
be immortal, “all the gods give him of their food that he may not
“die,” and he sits down, clothed in white linen and wearing white
sandals, with the gods by the lake in the Field of Peace, and
partakes with them of the wood (or, tree) of life on which they
themselves live that he also may live. Though he is the son of
God he is also the child of Sothis, and the brother of the Moon,
and the goddess Isis becomes his wife; though he is the son of
God we are also told that his flesh and his bones have been
gathered together, that his material body has been reconstructed ;
that his limbs perform all the functions of a healthy body ; and as
he lives as the gods live we see that from one point of view he and
the gods are constituted alike. Instances of the mixture of
spiritual with material ideas might be multiplied almost inde-
finitely, and numbers of passages containing the most contradictory
statements might be adduced almost indefinitely to prove that the
ideas of the Egyptians about the world beyond the grave, and
about God and the gods were of a savage, childish, and inconsistent

! The passages from the Pyramid Texts are collected in my Papyrus of Ani,
London, 1894, pp. lzxi. ff.
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character. What, however, we have to remember in dealing with
Egyptian religious texts is that the innate conservatism of the
Egyptian in all ages never permitted him to relinquish any belief
which had once found expression in writing, and that the written
word was regarded by him as a sacred thing which, whether he
believed it not, must be copied and preserved with great care, and
if possible without any omission or addition whatsoever. Thus
religious ideas and beliefs which had been entirely forgotten by
the people of Egypt generally were preserved and handed down
for thousands of years by the scribes in the temples. The matter
would have been simple enough if they had done this and nothing
more, but unfortunately they incorporated new texts into the
collections of old ones, and the various attempts which the priests
and scribes made to harmonize =
them resulted in the confusion

of beliefs which we now have

in Egyptian religious works.
Before we pass to the
consideration of the meaning :
of the old Egyptian name for
god and God, i.e., ‘“neter,”
mention must be made of a

class of beings which were
supposed to possess bodies
partly animal and partly human, or were of a composite character.
Among the latter class may be mentioned the creature which has
the body of a leopard and the head and neck of a serpent, and was

called “ Setcha,” ! P b ; and that which has the body of a lion, from
which grow a pair of wings, and the head of an eagle, and is
called ¢ Sefer,” ﬂ;z; and that which has a body, the fore part

being that of a lion, and the hind part that of a horse, and the
head of a hawk, and an extended tail which terminates in a
flower somewhat resembling the lotus. The name of this creature
is Sak, —— % I3, and she is represented with a collar round her

The eerpent-headed leopard SETCHA.

1 See Champollion, Monuments, tom, iv., Paris, 1845, pl. 382.
2 Jbid. See also Newberry, Beni-Hasan, ii., pl. iv.
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neck, and with bars and stripes on her body, which has eight
teats.! Among creatures, part animal part human, may be men-
tioned the leopard, with a human head and a pair of wings
growing out of his back,” and
the human-headed lion or
sphinx. The winged human
head which springs from the
back of the leopard?® strongly
reminds one of the modern
conventional representations of
angels in religious pictures,
but as the name of this fabu-
lous ereature is unknown, it is
impossible even to guess at the

reasons for which he was fur-
nished with a winged man’s
head. In connexion with the composite animals enumerated above
must be mentioned the “Devourer of Amenti,” called “ Am-mit, the
Eater of the Dead,” whose forequarters were those of a crocodile,
and hindquarters those of a hippopotamus, and whose body was

s, =2 3T 5§ = JF T
l= S\ 7N J{: The tombds at Beni-hasan, in which the

figures of the Setcha, the Sefer,

and the Salf are depicted,

date from the XIIth Dynasty,
o : about B.c. 2500, and there is
{SH=Y § no reason for supposing that
their existence was not con-
ceived of long before that
time. Side by side with these
is also depicted an animal
called Sha, [ilif, which has
long square ears, and an extended tail resembling an arrow, and in
its general appearance it much resembles the animal of the god Set.

The eagle-headed lion SEFER.

The fabulous beast Sax.

1 See Rosellini, Monumenti Civili, pl. xxiii., No. 4.
2 Ibid., pl. xxiii., No. 6. 3 See Lepsius, Denkmdler, iii., pl. 131.
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Two explanations of the existence of such composite creatures
may be given. They may be due either to the imagination of the
Egyptians, which conceived of the existence of quadrupeds wherein
were united the
strength of one
animal and the
wisdom or cunning
of another, e.g,
the Setcha which
united within itself
the strength of the
leopard with the
cunning of the ser-
pent, and the name-
less leopard with a man’s winged head, or to the ignorance of
the ancients of natural history. The human head on an animal
represented the intelligence of a man, and the wings the swift
flight of the bird, and the body of the leopard the strength and
the lithe motions of that animal. In conceiving the existence of
such creatures the imagination may have been assisted in its
fabrication of fabulous monsters by legends or stories of pre-
dynastic animals which were current in certain parts of Egypt
during the dynastic period.

Thus, as we have said before,

the monster serpentsof Egyp- BN
tian mythologyhave their pro-

totypes in the huge serpents

which lived in the country in
primeval times, and there 1s (

A fabulous leopard.

no doubt that Apep was,
originally, nothing more than
a huge serpent which lived in L

some mountain onthe western

bank of the Nile. On the other hand, it is possible that the
Egyptians really believed in the existence of composite animals,
and that they never understood the impossibility of the head and
neck of a serpent growing out of the body of a lion, or the head
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of a hawk out of the body of a lion, or a human head with the
wings of a bird out of the body of a leopard. They were keen
enough observers of the animals with which they came in contact
daily, and their representations of them are wonderful for the
accurate declineation of their forms and characteristics ; but of
animals which they had never seen, and could only know from.
the reports of travellers and others, naturally they could not give
accurate representations. Man in all ages secms prone to believe
in the existence of composite animals and monsters, and the most
cultured of the most ancient nations, e.g., the Egyptians and the
Babylonians, form no exception to the rule. The early seal-
cylinders of the Babylonians reveal their belief in the existence
of many a fabulous and mythical animal, and the boundary stones,
or landmarks, of a later period prove that composite animals were
supposed to watch over the boundaries of kingdoms and estates,
which they preserved from invasion, and the winged man-headed
bulls, which the Assyrians set up in the gates and doorways of
their palaces to “protect the footsteps of the kings who made
them,” indicate clearly that they duly followed the examples set
them by their kinsmen, the Babylonians. From the Assyrians
Ezekiel probably borrowed the ideas which he developed in his
description in the first chapter of his book of the four-faced and
four-winged animals, Later, even the classical writers appeared
to see no absurdity in solemnly describing animals, the existence
of which was impossible, and in declaring that they possessed
powers which were contrary to all experience and knowledge.
Horapollo, i. 10, gravely states that the scarabaeus represents an
only begotten, because the scarabaeus is a creature self-produced,
being unconceived by a female, povoyevés pév 67v adroyevés éori 70
{dov, ¥mo Omlelas pn kvodopodpuevor ; and in one form or another
this statement is given by ZElian (De. Nat. Animal., iv. 49),
Aristotle (Hist. An., iv. T), Porphyry (De Abstinentia, iv. 9), Pliny
(Nat. Hist., xi. 20 ff.), ete. Of the man-headed lion at Gizeh, i.e.,
the Sphinx, Pliny, Diodorus, Strabo, and other ancient writers
have given long descriptions, and all of them seem to take for
granted the existence of such a creature.

The second explanation, which declares that composite animals
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are the result of the imagination of peoples who have no knowledge,
or at all events a defective one, of the common facts of natural
history is not satisfactory, for the simple reason that composite
animals which are partly animal and partly human in their powers
and characteristics form the logical link between animals and man,
and as such they belong to a certain period and stage of develop-
ment in the history of every primitive people. If we think for a
moment we shall see that many of the gods of Egypt are closely
connected with this stage of development, and that comparatively
few of them were ever represented wholly in man’s form.
The Egyptians clung to their representations of gods in animal
forms with great tenacity, and even in times when it is certain
they cannot have believed in their existence they continued to
have them sculptured aud painted upon the walls of their temples ;
curiously enough, they do not seem to have been sensible of the
ridicule which their conservatism brought down upon them from
strangers.

We have already said above that the common word given by
the Egyptians to God, and god, and spirits of every kind, and
beings of all sorts, and kinds, and forms, which were supposed to

AAAAAA

possess any superhuman or supernatural power, was NETER, = ,

and the hieroglyph which is used both as the determinative of this
word and also as an ideograph is =] . Thus we have':l or l=I @,

“god,” and |||=l’ or =| i, or E]':I:l, or TTZI i, “gods;” the plural is

sometimes written out in full, e.g., "a” % @ |. The common word
. e | - a

for “goddess” is NETERT, which can be written':] o) zl.c_::.,
%) =y

or =| gc:’%; sometimes the determinative of the word is a woman,

@, and at other times a serpent, e.g. ':14:%»@1 . The plural is

NETERIT,EI ; qq a Bl E We have now to consider what object is
supposed to be represented by :] , and what the word NETER means.
In Bunsen’s Hgypt’s Place (i., Nos. 556, 557, 623) the late Dr. Birch
describedzl as a hatchet; in 1872 Dr. Brugsch placed’ :l among
“objets tranchants, armes,” in his classified list of hieroglyphic

1 Index des hiéroglyphes phonétiques, No. 394,
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characters ; thus it is clear that the two greatest masters of Egypt-
ology considered 7 to be either a weapon or a cutting tool, and, in
fact, assumed that the hieroglyphic represented an axe-head let into
and fastened in a long wooden handle. From the texts wherein
the hieroglyphics are coloured it is tolerably clear that the axe-head
was fastened to its handle by means of thongs of leather. The
earliest axe-heads were made of stone, or flint or chert, and later of
metal, and it is certain that when copper, bronze, and iron took the
place of stone or flint, the method by which the head was fastened
to the handle was considerably modified. Recently an attempt has
been made to show that the axe, =|, resembled in outline ““a roll of
“yellow cloth, the lower part bound or laced over, the upper part
“appearing as a flap at the top probably for unwinding. It is
“possible, indeed, that the present object represents a fetish, e.g.,
“a bone carefully wound round with cloth and not the cloth
“alone.”* But it need hardly be said that no evidence for the
correctness of these views is forthcoming. Whether the hiero-
glyphiczl was copied from something which was a roll of cloth or
a fetish matters little, for the only rational determination of the
character is that which has already been made by Drs. Birch and
Brugsch, and the object which is represented by ':] is, in the
writer's opinion, an axe and nothing else.

Mr. Legge has collected® a number of examples of the
presence of the axe as an emblem of divinity on the megaliths of
Brittany and in the prehistoric remains of the funeral caves of the
Marne, of Scandinavia, and of America, and, what is very much to
the point, he refers to an agate cylinder which was published by
the late Adrien de Longpérier, wherein is a representation of a
priest in Chaldaean garb offering sacrifice to an axe standing
upright upon an altar. Mr. Legge points out ‘“that the axe
“appears on these monuments not as the representation of an
‘““object in daily use, but for religious or magical purposes,” and
goes on to say that this is proved by “the fact that it is often
“found as a pendant and of such materials as gold, lead, and even
“amber; while that it is often represented with the peculiar
“ fastenings of the earlier flint weapon shows that its symbolic use

1 Griffith, Hieroglyphs, p. 46. ? Proc. Soe, Bibl. Arch., 1899, p. 310.
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“goes back to the neolithic and perhaps the palaeolithic age.”
He is undoubtedly correct in thinking that the use of the stone axe
precedes that of the flint arrow-head or flint knife, and many facts
could be adduced in support of this view. The stone tied to the
end of a stick formed an effective club, which was probably the
earliest weapon known to the predynastic Egyptians, and subse-
quently man found that this weapon could be made more effective
still by making the stone flat and by rubbing down one end of it
to form a cutting edge. The earliest axe-head had a cutting edge
at each end, and was tied by leather thongs to the end of a stick
by the middle, thus becoming a double axe; examples of such a
weapon appear to be given on the green slate object of the archaic
period which is preserved in the British Museum® (Nos. 20,790,
20,792), where, however, the axe-heads appear to be fixed in
forked wooden handles. In its next form the axe-head has only
one cutting edge, and the back of it is shaped for fastening to
a handle by means of leather thongs. When we consider the
importance that the axe, whether as a weapon or tool, was to
primitive man, we need not wonder that it became to him first
the symbol of physical force, or strength, and then of divinity or
dominion. By means of the axe the predynastic Egyptians cut
down trees and slaughtered animals, in other words, the weapon
was mightier than the spirits or gods who dwelt in the trees and
the animals, and as such became to them at a very early period
an object of reverence and devotion. But besides this the axe
must have been used in sacrificial ceremonies, wherein it would
necessarily acquire great importance, and would easily pass into
the symbol of the ceremonies themselves. The shape of the axe-
head as given by the common hieroglyphic E‘ suggests that the
head was made of metal when the Egyptians first began to use the
character as the symbol of divinity, and it is clear that this change
in the material of which the axe-head was made would make the
weapon more effective than ever.

Taking for granted, then, that the hieroglyphic EI represents
an axe, we may be sure that it was used as a symbol of power and

1 See my History of Egypt, vol. ii., p. 10, where it is figured and deseribed.
¥



66 THE WORD NETER

divinity by the predynastic Egyptians long before the period when
they were able to write, but we have no means of knowing what
they called the character or the axe before that period. In
dynastic times they certainly called it NETER.as we have seen, but
another difficulty presents itself to us when we try to find a word
that will express the meaning which they attached to the word; it
is most important to obtain some idea of this meaning, for at the
base of it lies, no doubt, the Egyptian conception of divinity or
God. The word NETER has been discussed by many Egyptologists,
but their conclusions as to its signification are not identical.
M. Pierret thought in 1879 that the true meaning of the word is
“renewal, because in the mythological conception, the god assures
“himself everlasting youth by the renewal of himself in engender-
“ing himself perpetually.”’ In the same year, in one of the
Hibbert Lectures, Renouf declared that he was “able to affirm
“with certainty that in this particular case we can accurately
“ determine the primitive notion attached to the word,” i.e., to
NUTAR (NETER). According to him, “none of the explanations
“hitherto given of it can be considered satisfactory,” but he
thought that the explanation which he was about to propose would
““be generally accepted by scholars,” because it was “arrived at as
“the result of a special study of all the published passages in which
“the word occurs.”? Closely allied to NuTAR (NETER) is another
word NUTRA (NETRA), and the meaning of both was said by Renouf
to be found in the Coptic moarTe or mosast, which, as we may
see from the passages quoted by Tatham in his Lezicon (p. 310), is
rendered by the Greek words ioyds, mapdrhyots, and mapakaler.
The primary meaning of the word rmosae<t appears to be “strong,”
and having assumed that NETER was equivalent in meaning to
this word, Renouf stated boldly that NETER signified “mighty,”
“might,” “strong,” and argued that it meant Power, “which is
‘“also the meaning of the Hebrew EL” We may note in passing

113 2 2 ’ . = - .
! “TLe mot par lequel on rendait I’idée de Dieu: =| { ﬂ nufer, signifie an

‘“ propre, ‘ renouvellement,” parce que dans la conception mythologique, le dieu

* s'assure une éternelle jeunesse par le renouvellement de lui-méme, en s’engendrant

“lui-méme perpétuellement.” Essai sur la Mythologie Egyptienne, Paris, 1879, p. 8.
* Religion of Ancient Egypt, p. 93.
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that the exact meaning of “El” the Hebrew name for God, is
unknown, and that the word itself is probably the name of an
ancient Semitic deity.

The passages which were quoted to prove that NETER meant
“strong, strength, power,” and the like could, as M. Maspero has
said,' be explained differently. M. Maspero combats rightly the
attempt to make ‘‘strong” the meaning of NeTErR (masc.), or
NETERIT (fem.), in these words: “In the expressions ‘a town
“mneterit, ‘an arm mefers, . . . . is it certain that ¢ a strong city,’
“‘a strong arm, gives us the primitive sense of neter ? When
‘“among ourselves one says ‘divine music, ‘a piece of divine
“ poetry,’” ‘the divine taste of a peach,” ‘the divine beauty of a
“woman’ [the word] divine is a hyperbole, but it would be a
“ mistake to declare that it originally meant ‘exquisite’ because
“in the phrases which I have imagined one could apply it as
“‘exquisite music,” ‘a piece of exquisite poetry, ‘the exquisite
“taste of a peach,” ‘the exquisite beauty of a woman.” Similarly
“in Egyptian ‘a town neterit’ is a ‘divine town’; ‘an arm
“mneteri’ is ‘a divine arm, and neteri is employed metaphorically
“in Egyptian as is [the word] ‘divine’ in French, without its
“being any more necessary to attribute to [the word] neteri the
“ primitive meaning of ‘strong,’ than it is to attribute to [the
“word] ‘divine’ the primitive meaning of ‘exquisite’ The
“ meaning ‘strong’ of neteri, if it exists, is a derived and not an
‘ original meaning.” ?

The view taken about the meaning of neter by the late
Dr. Brugsch was entirely different, for he thought that the
fundamental meaning of the word was ‘the operative power which
“created and produced things by periodical recurrence, and gave
¢ them new life and restored to them the freshness of youth (die
“ thiatige Kraft, welche in periodischer Wiederkehr die Dinge
“erzeugt und erschafft, ihnen neues Leben verleiht und die
“ Jugendfrische zuriickgiebt.”® The first part of the work from
which these words are quoted appeared in 1885, but that Dr.
Brugsch held much the same views six years later is evident

1 Ftudes de Mythologie et d’ Archéologie Fgyptiennes, tom. ii., p. 215.
2 Maspero, op, cit., p. 215. ¢ Religion und Mythologie, p. 93.
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from the following extract from his volume entitled Die Aegypto-
logie (p. 166), which appeared in 1891. Referring to Renouf’s
contention that NETER has a meaning equivalent to the Greek
Stvapus, he says, “ Es liegt auf der Hand, dass der Gottesname in
¢ Sinne von Starker, Miichtiger, vieles fur sich hat, um so mehr
“als selbst leblose Gegenstinde, wie z. B. ein Baustein, adjek-
“tivisch als nutri d. h. stark, miichtig, nicht selten bezeichnet
“werden. Aber so vieles diese Erklirung fiir sich zu haben
“schient, so wenig stimmt sie zu der Thatsache, dass in den
“Texten aus der besten Zeit (XVIII Dynastie) das Wort nufr als
“ein Synonym fiir die Vorstellung der Verjungung oder Erneue-
“yung auftritt. Es diente zum Ausdruck der periodisch wieder-
““kehrenden Jugendfrische nach Alter und Tod, so dass selbst dem
“ Menschen in den iltesten Sarginschriften zugerufen wird, er sei
“fortan in einen Gott d. h. in ein Wesen mit jugendlicher Frische
“umgewandelt. Ich lasse es dahin gestellt sein, nach welcher
“ Richtung hin die aufgeworfene Streitfrage zu Gunsten der einen
“oder der anderen Auffassung entschieden werden wird; hier
“sei nur betont, dass das Wort | nutr, nute, den eigentlichen
“ Gotteshegriff der alten Aegypter in sich schliesst und daher einen
“ ganz besonderen Aufmerksamkeit werth ist.”

In this passage Dr. Brugsch substantially agrees with Pierret’s
views quoted above, but he appears to have withdrawn from the
position which he took up in his Religion und Mythologie, wherein
he asserted that the essential meaning of NETER was identical with
that of the Greek ¢vois and the Latin “natura.”' It need hardly
be said that there are no good grounds for such an assertion, and
it is difficult to see how the eminent Egyptologist could attempt
to compare the conceptions of God formed by a half-civilized
African people with those of such caltured nations as the Greeks
and the Romans.

The solution of the difficulty of finding a meaning for NeTER
is not brought any nearer when we consider the views of such
distinguished Egyptologists as E. de Rougé, Lieblein, and Maspero.

! “Der Inbegriff dieses Wortes deckt sich daher vollstindig mit der ur-
““spriinglichen Bedeutung des griechischen physis und des lateinischen natura.”
(p- 93.)
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The first of these in commenting on the passage ZI@ ':I;ﬂsﬂ
(varia.nt 1 ;qq ﬂ) Q@Q ~D l E qa , which he translates ¢ Dieu

“ devenant dieu (en) s’engendrant lui-méme,” says in his excellent
Chrestomathie Egyptienne (iii. p. 24), “ One knows not exactly the
“ meaning of the verb nuter, which forms the radical of the word
“ nuter, ‘god.’” It is an idea analagous to ‘to become,” or ‘ renew
“oneself,” for nuteri is applied to the resuscitated soml which
“ clothes itself in its immortal form.” Thus we find that one of
the greatest Egyptologists thinks that the exact meaning of NETER
is unknown, but he suggests that it may have a signification not
unlike that proposed by Pierret. Prof. Lieblein goes a step
further than E. de Rougé, for he is of opinion that it is impossible
to show the first origin of the idea of God among any people hitherto
known historically. “ When we, for instance, take the Indo-
“ BEuropeans, what do we find there? The Sanskrit word deva is
““identical with the Latin deus, and the northern tivi, tivar; as
‘““now the word in Latin and northern language signifies God it
“ must also in Sanskrit from the beginning have had the same
“ signification. That is to say, the Arians, or Indo-Europeans,
“ must have combined the idea of God with this word, as early as
“ when they still lived together in their original home. Because,
“if the word in their pre-historic home had had another more
“ primitive signification, the wonder would have happened, that
“the word had accidentally gone through the same development
“of signification with all these people after their separation. As
“ this is quite improbable, the word must have had the significa-
“tion of God in the original Indo-European language. One could
“go even farther and presume thas, in this language also, it was
“gq word derived from others, and consequently originated from a
“sgtill earlier pre-historic language. All things considered it is
“ possible, even probable, that the idea of God has developed itself
“jn an earlier period of langnages, than the Indo-European. The
“future will perhaps be able to supply evidence for this. The
“gcience of languages has been able partly to reconstruct an Indo-
“ Kuropean pre-historic language. It might be able also to
“ peconstruct a pre-historic Semitic, and a pre-historic Hamitic,
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“and of these three pre-historic languages, whose original con-
“nexion it not only guesses, but even commences to prove
“ gradually, it will, we trust in time, be able to extract a still
“ earlier pre-historic language, which according to analogy might
“be called Noahitic. When we have come so far, we shall most
“likely in this pre-historic language, also find words expressing
“the idea of God. But it is even possible that the idea of God
“has not come into existence in this pre-historic language either.
“ It may be that the first dawning of the idea, and the word God
“should be ascribed to still earlier languages, to layers of languages
“so deeply buried that it will be impossible even to excavate
“them. Between the time of inhabiting caves in the quaternian
“ period, and the historical kingdoms, there is such a long space of
“time, that it is difficult to entertain the idea, that it was quite
““devoid of any conception of divinity, so that this should first
“ have sprung up in the historical time. In any case we shall not
“be able to prove historically where and when the question first
“arose, who are the superhuman powers whose activity we see
“ daily in nature and in human life. Although the Egyptians are
“the earliest civilized people known in history, and just therefore
“especially important for the science of religion, yet it is even
“ there impossible to point out the origin of the conception of the
“deity. The oldest monuments of Egypt bring before us the
‘“gods of nature chiefly, and among these especially the sun.
“They mention, however, already early (in the IVth and Vth
“ Dynasties) now and then the great power, or the great God, it
“ being uncertain whether this refers to the sun, or another god of
“nature, or if it was a general appellation of the vague idea of a
“ supernatural power, possibly inherited by the Egyptians. It is
“ probably this great God indicated on the monuments, from the
“the IVth Dynasty, and later on, who has given occasion to the
“false belief that the oldest religion of the Egyptians was pure
“monotheism. But firstly, it must be observed, that he is not
“ mentioned alone but alongside of the other gods, secondly, that
“he is merely called ‘The great God,’ being otherwise without
“ distinguishing appellations, and a God of whom nothing else is
“ mentioned, has, so to speak, to use Hegel’s language, merely an
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‘“ abstract existence, that by closer examination dissolves into
“ nothing.”

It is necessary to quote Professor Lieblein’s opinion at length
because he was one of the first to discuss the earliest idea of God in
connection with its alleged similarity to that evolved by Aryan
nations ; if, however, he were to rewrite the passage given above in
the light of modern research he would, we think, modify many of
his conclusions., For our present purpose it is sufficient to note
that he believes it is impossible to point out the origin of the
conception of the deity among the Egyptians. The last opinion
which we need quote is that of M. Maspero, who not only says
boldly that if the word ¥nTER or NETRI really has the meaning of
“strong ” it is a derived and not an original meaning, and he
prefers to declare that the word is so old that its earliest significa-
tion is unknown. In other words, it has the meaning of god, but
it teaches us nothing as to the primitive value of this word. We
must be careful, he says, not to let it suggest the modern religious
or philosophical definitions of god which are current to-day, for an
Egyptian god is a being who is born and dies, like man, and is
finite, imperfect, and corporeal, and is endowed with passions, and
virtues, and vices.> This statement is, of course, true as regards
the gods of the Egyptians at several periods of their history, but it
must be distinctly understood, and it cannot be too plainly stated,
that side by side with such conceptions there existed, at least
among the educated Egyptians, ideas of monotheism which are not
far removed from those of modern nations.

From what has been said above we see that some scholars take
the view that the word NETER may mean “renewal,” or * strength,”
or “strong,” or ““ to become,” or some idea which suggests “renewal,”
and that others think its original meaning is not only unknown,
but that it is impossible to find it out. But although we may not
be able to discover the exact meaning which the word had in pre-
dynastic times, we may gain some idea of the meaning which was
attached to it in the dynastic period by an examination of a few
passages from the hymns and Chapters which are found in the

1 Egyption Religion, by J. Lieblein, Leipzig, 1884.
¢ La Mythologie Egyptienne (Etudes de Mythologie, tom. ii, p. 215).
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various versions of the Book of the Dead. In the text of Pepi L.
(line 191) we have the words:— Behold thy son Horus, to whom
“thon hast given birth. He hath not placed this Pepi at the
“head of the dead, but he hath set him among the gods meteru,”
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must be an adjective, and we are clearly intended to understand
that the gods referred to are those which have the attribute of
neterw ; since the “gods neteru,” ‘TTI ':' <o E , are mentioned in
opposition to “the dead” it seems as if we are to regard the
gods as ““living,” i.e., to possess the quality of life. In the text of
the same king (line 419) a bak ?&858?’,qu§> ':I <>, Le; 8
hawk having the quality of neter is mentioned ; and in the text of

Unas (line 569) we read of baui netrui, %%ﬁ“‘ %%, or the two

souls which possess the quality of meter. These examples belong
to the Vth and VIth Dynasties. Passing to later dynasties, i.e.,
the XVIIIth and XIXth, etc., we find the following examples of
the use of the words neter and netri :—

L{EP IS J= fof RN

hun  netrt aa heh utel  se-mes su tchesef
Boy  metri, heir of eternity, begetting and giving birth
to himself.
92. O =% S
=R\ T8 & IR TS
ta-a.  tuw em db-a ati bakai netry

I am devoted in my heart without  feigning, O thou netrs

= 7
er netery
more than the gods.

! See my Chapters of Coming Forth by Day, Text, p. 11, 1. 10.
2 Ibid., p. 43, 1. 4. .
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= . D ? AARAA = ek
tehel - tu re  pen  her mahu en  metrat
Shall be said this chapter over ~ acrown  of  netrdt.

=y - 2
=1 ¥ ¢
neter - kud

I have become neter.

g ==3% N Ji=R IS0

aw-a kha - kud em balk netri
I have risen up . in the form of a hawk  netri.
MO S o ==
(1= 3F8 =78 ST
ab - kud neter - kud khw - lud

I have become pure, I have become nefer, I have become a

spirit (khu),
Y i Sy

user - lua ba - lkua
I have become strong, I have become a soul (ba).

wme 1] S— T N TALS

unen-f neter ma neterw  em  Neter-Lhertet
His being mneter ~ with the gods in the Neter-khertet.
(or, he shall be)

1= 1211 1= &<
aw - f netra khat-f temiu
He shall netrd, ~ his body  all.

1 See my Chapters of Coming Forth by Day, p. 80, 1. 10.
2 Ibid., p. 154, 1. 6. 3 Ibid., p. 168, 1. 3. ¢ Ibid., p. 174, 1. 15,
5 Ibid., p. 417, 1, 12. 6 Ibid., p. 419, 1. 7.
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= b @ | =0 a 1
9. zlc::{gt. i Sﬁﬁ k | QJ@@E
netri u ba = k  em per Sebut
They make neter thy soul in the house of Sebut.

0 72 (2L &= i 8P

netre = f ba - k md  meteru
He makes neter  thy soul  like the gods.

¢ I 8= KRW3&

neter netrt kheper tchesef paut
God netri,  self-produced, primeval matter.

Now, in the above examples it is easy to see that although the
words “strong ” or “strength,” when applied to translate neter or
netri, give a tolerably suitable sense in some of them, it is quite
out of place in others, e.g., in No. 6, where the deceased is made to
say that he has acquired the quality of neter, and a spirit, and a
soul, and is, moreover, strong; the word rendered ‘strong” in
this passage is user, and it expresses an entirely different idea from
neter. From the fact that nefer is mentioned in No. 1 in connection
with eternal existence, and self-begetting, and self-production, and
in No. 11 with self-production and primeval matter, it is almost
impossible not to think that the word has a meaning which is
closely allied to the ideas of “self-existence,” and the power to
“renew life indefinitely,” and “self-production.” In other words,
nefer appears to mean a being who has the power to generate life,
and to maintain it when generated. Tt is useless to attempt to ex-
plain the word by Coptic etymologies, for it has passed over directly
into the Coptic language under the forms nouti o<, and noute
novTe, the last consonant, 7, having disappeared through phonetic
decay, and the translators of the Holy Scriptures from that language
used it to express the words “ God” and “ Lord.” Meanwhile, until
new light is thrown upon the subject by the discovery of inserip-

1 See my Chapters of Coming Forth by Day, Text, p. 509, 1. 13,
2 Ibid, p. 511, 1. 13. 8 Ibid, p. 49, 1. 1.
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tions older than any which we now have, we must be content to
accept the approximate meaning of neter suggested above.

The worship of the gods (netern), which began far away
back in predynastic times, continued through the archaic and
dynastic periods, and lasted until the IVth or Vth century of
our era; it is tolerably certain that in respect of some of them the
ideas of the Egyptians never changed, but, as regards others, their
views did not remain as constant as some writers would have us
imagine. In the earliest days every village community in Egypt
had its local god, who shared the good or evil fortune of the
community to which he belonged. His emblem or symbol was
carried out to war, and was, of course, present at all great public
gatherings when matters connected with the welfare of his devotees
were discussed. A special habitation was set apart for him, and
its upkeep was provided for out of common funds. As the riches
of the people of the village increased, the rank and dignity of their
god kept pace with them, but his revenues suffered in times of
scarcity, and defeat, and war; his emblem might even be carried
off into captivity and burnt, or smashed, when, of course, the spirit
which dwelt in his symbol was also destroyed. The number of
such early gods was legion, for many large communities possessed
several gods, each of which was famed locally for some particular
attribute. When a man left one village and settled in another
he took his god or gods with him, but he would be obliged to
acknowledge the god of the village or city in which he had made his
new abode, and to contribute towards the maintenance of his house
and its small compound. The reduction in the number of the gods
of Egypt began when man first realized that certain gods were
mightier than others, for he ceased gradually to worship those
who had, in his opinion, failed to justify his belief in them, and
transferred his allegiance to the gods who were able to give him
the most help. In process of time the god or goddess of a certain
village or town would obtain a fame and reputation for power
which would outrival those of the deities of the neighbouring
cities, and the growth of the worship of such god or goddess would
be accompanied by a corresponding decline in that of the gods in
the towns round about. The gods, in the first instance, grew by
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a process of selection out of the spirits who were well disposed
towards man and were helpful to him, and the ¢ great gods ™ of the
Egyptians were evolved, practically, in a somewhat similar manner.
It is at present hopeless to attempt to enumerate all the gods
who were, from first to last, worshipped by the Egyptians, for it
will not be possible to do this until every text extant has been
published. Meanwhile an examination of the earliest Egyptian
religious literature known to us proves that a number of gods who
were of some importance in the polytheistic system of the Early
Empire dropped out from it long before the period of the New
Empire, and thus it is very doubtful if we shall ever be able to
collect the names of all the gods who have been worshipped in the
Valley of the Nile between the Archaic and Roman periods, whilst
to make a list of all the predynastic gods is manifestly impossible.
Future discoveries in Egypt may produce texts that will tell
us which were the favourite gods in the archaic period and give us
some idea as to the pronunciation of their names, for we have
reason to think that during the greater part of that period the
Egyptians were able to write. If ever such texts are brought to
light we shall probably find that the gods who were worshipped
during the archaic period were those who were popular in the
predynastic period, just as we find that the gods of the Hgyptians
of the Middle and New Empires were to all intents and purposes
the same as those of the Egyptians of the Early Empire. Speaking
generally, it may be said that the Egyptians of the greater part of
the dynastic period of their history invented few new gods, and
that they were well content to worship such deities as were known
to their ancestors; we know that they admitted, at times, foreign
gods into the assembly of the old Egyptian gods, but the religious
texts prove that they were never allowed to usurp the functions of
the indigenous gods. Political and other reasons might secure for
them a certain amount of recognition in the country generally, and
the people of the cities where their emblems and statues found
resting-places treated them with the easy toleration which is so
marked a characteristic of many countries in the East ; but as soon
as such reasons disappeared the foreign gods were quietly ignored,
and in a short time their worship was forgotten. This statement is



GODS OF THE EARLIEST DYNASTIES 77

not intended to apply to the gods who were introduced from one
city or district of Egypt into another, for we know that the
Egyptian priesthood and people of a given city were ready to show
hospitality to almost any god of any town, or city, or district, pro-
vided that he belonged to the same conpany as that of which the
chief local god was a member.

We have, unfortunately, no long connected religious texts in
the forms in which they must have existed under the first four
dynasties, and we cannot therefore say what gods were worshipped
during that period. There is, as has been shown elsewhere,' good
reason for believing that some parts of the Boolk of the Dead were
revised or edited during the early part of the period of the Ist
Dynasty, and if this be so we may assume that the religious system
of the Egyptians as revealed in the texts of a much later time closely
resembled that which was in existence in the later part of the
archaic period, i.e., during the first three dynasties. Under the Vth
and VIth Dynasties we touch firmer ground, and we find abundant,
though not complete, materials for the study of the gods of Egypt
and their attributes in the lengthy hieroglyphic texts which were
inscribed inside the pyramid tombs of Unas, Teta, Pepi I., Mer-en-
Ra-Mehti-em-sa-f, and Pepi II. An examination of these texts
reveals the existence of an established theological system in Egypt,
and we find that even at that time the literature in which it was,
more or less, expounded, contained innumerable layers of religious
thought and expressions of belief which belonged to periods many
of which must have been separated by long intervals of time. The
gods are mentioned in such a way as to prove that the writers of
the texts, or at least the copyists, assumed that the reader would
be well acquainted with the subject matter of the compositions, and
from first to last neither explanation nor gloss is to be found in
them. The texts are, of course, sepulchral, and the greater number
of the gods mentioned in them are referred to in their characters
as gods who deal with the souls of the dead in the world beyond
the grave.

The Sun-god Ra and the gods of his cycle, and Osiris, the god
and judge of the dead, and the gods of his cycle, have definite

1 See my Book of the Dead, London, 1901, vol. i., p. xxxiii.
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positions and duties assigned fo them, and it is very clear that both
the texts which describe these and the ceremonies which were
performed in connection with the words recited by the priests were,
even under the Vth Dynasty, extremely ancient. Moreover, it 1s
certain that the religious texts in use for funeral purposes under
that dynasty are substantially those which were compiled several
centuries before. We may note in passing that the funeral books
were edited by the priests of Annu or Anu, i.e., Heliopolis, and as
a result they exhibit traces of the influence of the theological
opinions of the great priestly college of that city; but at bottom
the views and beliefs which may be deduced from them, and the
fundamental conceptions to which they give expression are the
products of the minds of the predynastic, indigenous Egyptians.
To the consideration of the Heliopolitan religious system we shall
return later, and we may therefore pass on to the enumeration of
the principal gods who are made known to us by the Pyramid
Texts at Sakkira. Among the great gods who were certainly
worshipped in the early archaic period may be mentioned :—

Ptah (Teta 88) E ﬁ Heru,® or Horus (Mer.egf{ﬁ 454)
P2 2R
iﬁg . Kheper ' (Unas 444) E 8

Kheprer) (PepiIL 856) 263 N
Ra (passim) © | Khnemu (Unas 556) G %
Het-Heru (Hathor) | Sebek (Unas 565) N=

Of these gods Heru, or Horus, was the hawk-god, i.e., the
spirit and personification of the “height’ of heaven ; Ixhepel was
the beetle-god ; Khnemu the ram-god; and Sebek the crocodile-

god ; Net or Ne1th was originally a wood-bpn it, Ra and Ptah were
two forms of the Sun-god, and Nu was the watery mass of heaven

Nu (Unas 199)

Net, or Neith (Unas 67)

1 QOr, 65 (Unas, 399), or SHE § (Teta, 78).
2 QOr, &/ (Unas, 272).
a Z

% Or, % S Heru-ur, *“ Horus the elder ” (Unas, 358).



GODS OF THE PYRAMID TEXTS 79

in which he lived. With Ra and Kheper the priests of Heliopolis
associated the form of the Sun-god which was specially worshipped
in their city, and thus we have mentioned the compound gods

Ra-Tem G*EFEI (Unas 216, 224, Mer-en-Ra 458), and Tem-
Kheprer = @ Q (Pepi II. 662). In the text of Unis
(line 626) Sebek is styled “son of Net,” % x and he is also

called “lord of Barun,” J%@-%Mﬂ (line 565); but if the

XVIIIth Dynasty texts be correct the name of this place is mis-
spelt, and in any case it must be identical with the Bakhau,

J ?% % S %? E , or Mountain of the Sunrise of Chapter cviii.

of the Book of the Dead. The following is a list of the other
principal gods mentioned in the Pyramid Texts :—

Ala.{Rept L1880 , | Ana (Unas 272, 275) {"1" Y,
%ﬁ%ﬁm% Anpu (Unas 71, 207, 219) 45,

Aker (Unas 498, 614, Teta 309) An-mut-f (Pepi IL 772)
p—]
| h=2 N
Api (Unas 487) (o0{ | An-teher-f (Pepi I. 651)
Ap-uat (Unas 187) Eq_:‘E 3?2 -ﬁm\ e ci i
qlm_m:, Akhet-nen-tha (Teta 307)
e @ AN

AAAAAA
=1

Amen (Unas 557)
Ament (Unas 557)

) Asar, Osiris (passim) ﬂcg_s-
Am-henth-f (Pepi 1. 666)

‘ﬂ' ﬁ mgnm — | Ast, Isis (Unas 181) r[i.-;
Am-sepa-f (Pepi L. 666) Asken (Pepi IL. 1324) Qﬁ w%
I 5 e R\ < | Ater-asfet (Pepi 11 980)
i: S—p—
Amsu or Min (Unas 377)  —e— q e q e ;%
Amset (Teta 60, 197) q %ﬁ ﬂ o | Ankh (Pepi I 672) S} “’g"

1 Ahu appears to be identical with — who is Amsu or Min —c=—; see
Pepi 11, 1. 1320.
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[-en-her-pes (Unas 392)

] <of
Uahu (Teta 333) ?ﬂ g\? % ‘%

Ur-sheps-f (Pepi I. 671)
=Tk

Urt (Unas 272)

Urt-hekau (Unas 269)

LIl
=L

o0

SR
Ba (Mer-en-Ra 784) 3 & N
Baba (Unis 532) [ % |
Babi (Unas 644, 647) ]| % ]|
Baibu (Pepi I.568) J%&( JS
Babua (Pepi L. 604) J?%JW
Bastet (Pepi L 569) J] ﬂ ?%ﬁ Z

Ba-ashem-f (Mer-en-Ra 784)
L S N w%f
Pent (Unas 280)
Pesetchet (Unas 417)
o/l
Maat-Khnemu (Pepi I.445) -0
e

- |

Usert (Unas 229)
Uthes (Pepi II. 976)

va‘\.v\

—

Maat (Unas 220)

1 This god is said to have a “red ear” &f‘ -

- Ment (Pepi II. 849)

=4
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Mut (Unas 181) §3 3. The
variants are & % qq a
oA

e 12

Mentef (Pepi II. 1228)

— 1%

Menth (Mer-en-Ra 784) A %

Meht-urt (Unas 427, 623)

Meht-urt (Unas 427, 623)

N oon. 2

QNW\N\Q

Em-khent-maati (Pepi I. 645)

=

Em-khent-maati (Pepi I. 645)
M
N NN

Meskha (Unas 567) m XN ‘i\

s | Meskhaat (Pepi I. 671)

(NN

Metchetat (Pepi IL. 956)

NQoe=l-

Néau (Unas 557) A q }
Nubt (Unas 479) () J ; B
Nebt-het (Unas 220) | — |’ ? Q

e
A NI H

Nefer-Tem (Unas 395)
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112

oL
Nekhben (Unas 459) ). Jo
Nehebkan (Unas 559)
e .=
Nekhebet (Mer-en-Ra 762)
o + Jo&
s § (NG

Nesert (Unas 269) - ?%\

=0

Netetthab (Unas 598) " || o
Renenut (Unas 441)
=11-3-2.

Rurutha (Pepi II. 976, 979)

=5%=31%
Hepath (Pepi 1. 636)
mARNT
Henena (Pepi I. 636) [T ]r]r‘ q I
Hetchhetch (Pepi I. 173)

mamN

Hettenuut (Teta, 332)
Rl T
Hu (Unas 439) ISR
=
Hep-ur (Unas 431) § U e

R
(8]

Enen (Unas 557)
Enenet (Unas 240)

Neht (Unas 601)

Neti (Unas 279)

Hep (Unas 187)

Hep (Teta 60, 197)
G

81

S8\
Hemen (Pepi 1I. 850) ﬁ ﬁ oS
Hen-pesetchti (Teta 309)
t=fol M %
Hent (Unis 417)  § " &y
Hunt (Tetd 357) § " 2
D

Heru-aah (Teta 365) % Lg\
Heru-am-henu (Unas 211)

DINfo st

Heru-khent-peru (Unas 202)

S dh £

Heru-khesbetch-maati(Unas369)

DNel AT

Heru-khuttha (Unas 471)
N g |l

Heru-Sept (Unas 465) (\ [ 2

Hem (Pepi I. 641)

Heru (passim)

| Heru-tesher-maati (Unas 369)

DT
Heru-Tat (Unas 218)
S=Ne
Heru-khart (Teta 301) % %
Hra-f-ha-f (Pepi I.)
2EHh—

Her-hepes (Unas 226) 2 i a8
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Hesat (Pepi IL. 976)
Hesmennu (Mer-en-Ra 670)
femoh
Het-Hert (Unas 575)
§\ L
|
E 4
Khaata (Unas 536) = (3%
Khebetch (Unas 434) © J W
Khent-Amenti(Unas201) {2 &
Khent-maati (Unas 218)
h ™
Khnemu (Unas 556, Pepi L. 455)

53R

Khensu (Unas 510) 0 e %
Khensu-Sept (Unas 588)

RN
Sia (Unas 439) (1] == NR
Sathet (Pepi 1. 297) (1) = smeme
Seb (Unas 234) ]
Sephu-urt (Pepi IL. 976)

[ofeZ=-R
Sept (Unas 219) ﬂi’i‘

Heka (Pepi 1. 583)
Heqet (Pepi I. 570)

1 Var, —— <= 7 pepi 1, 352,

Sma-ur (Unas 280)
|5~

[“ e =
Sunth (Pepi IT. 854) ——
Seref-ur (Teta 309) Pf_%%

Serqet (Pepi I. 647) %
Serqet-hetu (Teta 207)
[T2h=1%
Sehepu (Pepi I. 685) —— i 0 %
Sekhemf (Pepi IL. 978)

frof—~%

Sekhen-ta-en-ur (Unas 281)

o (V&2
Sekhet (Unas 390)

N2

Sishsa (Pepi IL. 975)
Me=fa<i
Scker (Pepi 1. 641) == xhd”
Seksen (Pepi L. 650) ﬂmp“‘]‘”a

Set (Unas 6) b SN
Sethasetha (Pepi I. 265)

=1

Seththa (Pepi I 259) h |

==(

Smentet (Teta 355)

Shu (Unas 185)

* Heois identified with (T} h& — S#P | ‘::’@ in Pepi IT., 1320,

3 Var.ﬂa:aﬂ}\%.
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Shesmu (Unas 511) T&%%

o

Sheskhentet (Unas 390) = (S
Kenur (Pepi IL. 979)
B =
ol B
Kasut (Pepi IL. 975)

BT RR

Qebhsennuf (Teta 60) ﬁlll e

Tait (Tetd 376) o R\ {]=H

Tebé (Uns 428) = J0 %

Tefen (Unas 453) xe_
Tefnut (Unas 453) o

Tem (Unas 207) qnj‘

83
Tem-kheprer (Pepi II. 662)

a o P

Jx 0O s

Tatet (Unas 67) Iy % -
Tuamutef (Teta 60)

=f*x W

Tenanu (Pepi 1. 269) 5= o

ey

Tenten (Unas 280)

AAAA AAAAA

Tchent (Mer-en-Ra 773) M;.":Bl x
Tchenteru (Teta 198)

AZSh

Tchenttchenter (Pepi 1. 301)

==l

Tehuti (Unas 228)

Besides the above gods are mentioned the “angel (or
messenger) of the two gods,” \Iflj =ﬁ (Unas 408) ; and the * Ashem

that dwelleth within Aru,” QO g q <> % o (Teta 351).
Allusions are made to the following important stars :—

Nekhekh (Teta 218), oo 0 wom &2,

Septet
Sah

(Teta 349), m\é :, i.e., the Dog Star.

(Teta 349), 1§\ § D, i.e., Orion.

Sehut (Pepi IL. 857), ﬂﬁ\j

The Pyramid Texts show that in addition to the gods already
enumerated there existed certain classes of beings to whom were
attributed the nature of the gods, e.g. :—

The Afu (Pepi IL 951), 7" S R R 5y

The Utennu (Pepi II. 951),

Hods RRR
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The Urshu of Pe (Pepi II. 849), 13:1 [3 % e
The Urshu of Nekhen (Pepi I1. 849), = ff R 9.

The Henmemet (Unas 211), ﬁ’““"‘“ &ka m :

The Set beings, superior and inferior, (Pepi IL. 951),
[SRHH 2D LS
The Shemsu Heru (Pepi 1. 166), a%‘%‘%‘%

Of the functions of the Afu and Utennu nothing whatever is
known. The Urshu, i.e., the Watchers, of Pe and Nekhen may
have been groups of well-known gods, who were supposed fo
“watch over” and specially protect these cities; but, on the other
hand, they may only have been the messengers, or angels, of the
souls of Pe and Nekhen. The Henmemet beings are likewise a
class of divine beings about whom we have no exact information.
In certain texts they are mentioned in connection with gods and
men in such a manner that they are supposed to represent
“unborn generations,” but this rendering will not suit many of the
passages in which the word occurs, and in those in which it seems
to do so many other hypothetical meanings would fit the context
just as well. The passage in which the Set beings are referred to
must belong to the period when the god Set was regarded as a
beneficent being and a god who was, with Horus, a friend and helper
of the dead. The text quoted above shows that, like Horus, Set
was supposed to be the head of a company of divine beings with
attributes and characteristics similar to those of himself, and that
this company was divided into two classes, the upper and the
lower, or perhaps even the celestial and the terrestrial. Last must
be mentioned the Shemsu Heru, or the “ Followers of Horus,” to
whom many references are made in funeral literature; their
primary duties were to minister to the god Horus, son of Isis, but
they were also supposed to help him in the performance of the
duties which he undertook forlthe benefit of the dead. In the
religious literature of the Early Empire they occupy the place of

the “Mesniu,” mﬂwq\sﬁ i, of Horus of Behutet, the modern
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Edfi, i.e., the workers in metal, or blacksmiths, who are supposed
to have accompanied this god into Egypt, and to have assisted him
by their weapons in establishing his supremacy at Behutet, or Edfd.
The exploits of this god will be described later on in the section
treating of Horus generally.

In the text of Pepi I. (line 419) we have a reference to a god

with four faces in the following words :—*“ Homage to thee, O thou
“who hast four faces which rest and look in turn upon what is in
‘“ Kenset,' and who bringest storm . . . . . ! Grant thou unto this

“Pepi thy two fingers which thou hast given to the goddess Nefert,
“the daughter of the great god, as messenger[s] from heaven to
“earth when the gods make their appearance in heaven. Thou
“art endowed with a soul, and thou dost rise [like the sun] in thy
“boat of seven hundred and seventy cubits.? Thon hast carried in
“thy boat the gods of Pe, and thou hast made content the gods of
‘“the East. Carry thou this Pepi with thee in the cabin of thy
“boat, for this Pepi is the son of the Scarab which is born in
“ Hetepet beneath the hair of the city of Iusaas the northern, and
“he is the offspring of Seb. It is he who was between the legs of
“ Khent-maati on the night wherein he guarded (?) bread, and on
“the night wherein he fashioned the heads of arrows. Thou hast
“taken thy spear which is dear to thee, thy pointed weapon which
“thrusteth down river banks, with a double point like the darts of
“ Ra, and a double haft like the claws of the goddess Maftet.”
Throughout the Pyramid Texts frequent mention is made of
one group, or of two or three groups, of nine gods. Thus in Unas
(line 179) we read of ““bowing low to the ground before the nine

gods,” ic::» = -:S:.- ':ﬂ:rrﬁ:l:ﬁ, and in line 234 we are told
that the king’s bread consists of “the word® of Seb which comeéth

HAS A S= 1 F 5228803
I

L e’ .

RN fue=0D T —~ & e

3 =1_=T tchet means literally “ word,” but it often is used to express * thing,”
L matte:',:: like the Hebrew ‘)?:'1;
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forth from the mouth of the nine male gods,” :j Aponh %ﬁj Z &

= o TITTITI =R The god Seshas, [l R\,

is said in line 382 to have been “begotten by Seb and brought forth

by the nine gods” 2§ ) 5% T I 1S % TITITIT

and in line 592 Ra is said to be the ““chief of the nine gods,”

ﬂm o g ﬁ]:ﬂ:ﬁ:ﬁ:ﬁ From several passages (e.g., Unas 251)
we learn that one company of nine gods was called the * Great,”

‘T:ﬁ:l:l:ﬁ:ﬁ T, and that another company was called the “Little,”
:ﬁjjdrrﬁcl % , and the “nine gods of Horus” are spoken

of side by side with “the gods,” MEM Pmm =|'=]=I D%%%l
E]':rﬁ:lcﬁcﬁ ﬁi% (line 443), but whether this group is to

be connected with the Great or Little company of gods cannot be
said. A double group of nine gods is frequently referred to, e.g.,
in Teta, line 67, where it is said, “The eighteen gods cense Teta,

and his mouth s pure,” N = JTTTITITITTITITIT (S

%J ; and in Pepi 1., line 273, where we read that the
. L 1] D G)
“two lips of Meri-Ra are the eighteen gods, po =(2 qq] %

ﬁlzlclzlzﬁjjjj:ﬂ:rl:ﬁ:ﬁ; and again in line 407, where Pepi 1. is

said to be “with the eighteen gods in Qebhu,” and to be the

¢ fashioner of the eighteen gods,” E 2 ':I:I':ﬂzl':ﬁ:ﬁcﬁjjzﬁjjj
NS EWeR 1=3.2 TN

We may perhaps assume that the eighteen gods include the Great
and the Little companies of the gods, but, on the other hand, as
“male and female gods™ are menticned?® in the text of Teta, nine
of the eighteen gods may be feminine counterparts of the other
nine, who must thercfore be held to be masculine. But the texts
of Teta (line 307) and Pepi L. (line 218) show that there was a
third company of nine gods recognized by the priests of Helio-

1 Variant 0O K [S) & ; Teta, 1. 253,

et CYLLTTTREB NI 0
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polis, and we find all three companies represented thus:

T T

The Egyptian word here rendered “company” is pAuTI or
paut, which may be written either U%§ % or 62, and the

meaning usually attached to it has been “nine.” It is found in
texts subsequent to the period of the pyramids at Sakkira thus

written —%%% =l=ﬁ E paut neteru, “ paut of the gods”; the

double company of the gods is expressed by }g ‘g E %} 8 @

pautti, or we may have S/ 'Tﬁ o, 2 |||=l “—W%, paut neteru dat
paut neteru metcheset, i.e., “the Great company of gods and the

Little company of the gods.” The fact that a company of gods is
represented by nine axes, =]=|=]=I=|=|=]=ﬂ, has led to the common

belief that a company of the gods contained nine gods, and for
this reason the word paut has been explained to mean “ nine.” Tt
is quite true that the Egyptians frequently assigned nine gods to
the paut, as we may see from such passages as Unas 235, and
especially from line 283, where it is said, “Grant thou that
this Unas may rule the nine, and that he may complete the

company of the gods,” A q& T (j 2 :::! E% a
=I=1=|=1=|=l=:]=1=1 But the last quoted passage proves that a paut of

the gods might contain more than nine divine beings, for it is clear
that if the intent of the prayer was carried out the paut referred
to in it would contain ten, king Unas being added to the nine
gods. Again, in a litany to the gods of the Great company given
in the Unas text (line 240 f.) we see that the paut contains Tem,
Shu, Tefnut, Seb, Nut, Isis, Set, Nephthys, Thoth, and Horus,
i.e., ten gods, without counting the deceased, who wished to be
added to the number of the gods. In the text of Mer-en-Ri
(line 205) the paut contains nine gods,® and it is described as the

NG e =0 & o=
EFU%WT]TTTV?Q% ove =P ]

O Im s . -
= @_ Q — | A ; see also Pepi IL., 1, 665.
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“ Great paut which is in Annu® (Heliopolis), whilst in the text of
Pepi II. (line 669) the same paut is said to contain Tem, Shu,
Tefnut, Seb, Nut, Osiris, Osiris-Khent-Amenti, Set, Horus, Ra,
Khent-maati, and Uatchet, i.e., twelve gods. Similarly the gods of
the Little paut are more than nine in number, and in Unas (line

253 f.) they are thus enumerated :—Rat, 2, the dweller in Annu,

5 . = - 1 ‘ H e
q-{]— m & the dweller in Antchet, ~~ E\:‘!, the dweller in Het

=R
Serqet, D%, the dweller in the divine palace, =1 H, the
dweller in Hetch-paar, i % :, the dweller in Orion, oﬂiﬁ), the

dweller in Tep, D’#’@, the dweller in Het-ur-ka, E %= 553 ®, the
dweller in Unnu of the South, -g%‘? %, the dweller in Unnu of the
North, % o‘:\

Thus the Little paut contained eleven gods, not counting the
deceased who desired to be added to their number. The fact that
the paut contained at times more than nine gods is thus explained
by M. Maspero®: “The number nine was the original number,
“ but each of the nine gods, especially the first and the last, could
“he developed.” Thus if it was desired to add the god Amen of
the Theban triad to the paut of Heliopolis, he could be set at the
head of it either in the place of Temu, the legitimate chief of the
paut, or side by side with him. Mut, the consort of Amen, might
be included in the paut, but Amen and Mut would together only
count as one god. Similarly, any one or all of the gods who
belonged to the shrine of Amen could be included with that god
himself in the paut of Heliopolis, and yet the number of that paut
was supposed to be increased only by one. In other words, the
admission of one god into a paut brought with it the admission of
all the gods who were in any way connected with him, but their
names were never included among those of the original members
of it. This explanation is very good as far as it goes, but it must
not be taken as a proof that the Egyptians argued in this manner,
or that they argued at all about it.

The nine axes Tzﬁcﬁzﬁzﬁ are, beyond doubt, intended to re-

1 La Mythologie Egyptienne, p. 245,
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present nine gods, i.e., a triad of triads, but the signs i Er]:ﬁ:]:ﬂ:ﬁ,

paut neteru, must be translated not ‘Neunheit,” as Brugsch
rendered them,' but the “stuff of the nine gods,” i.e., the substance
or matter out of which the nine gods were made. The word paut,

}g k § 0;), means ““dough cake,” or cake of bread which

formed part of the offerings made to the dead; similarly paut is
the name given to the plastic substance out of which the earth and
the gods were formed, and later, when applied to divine beings or
things, it means the aggregation or entirety of such beings or
things. Thus in the Papyrus of Ani (sheet i.,, line 6) the god
Tatunen is declared to be “one, the maker of mankind, and of the
“ material of the gods of the South and the North, the West and
“the Hast.”? But there was a primeval matter out of which
heaven was made, and also a [primeval] matter out of which the
earth was made, and hence Khepera, the great creator of all
things, is said in Chapter xvii. (line 116) of the Book of the Dead to
possess a body ® which is formed of both classes of matter (paut).
And again in Chapter lxxxv. (line 8) the deceased, wishing to
identify himself with this divine substance, says, ¢ I am the eldest
““son of the divine pautti, that is to say, the soul of the souls of the
“ gods of everlasting, and my body is everlasting,and my creations are
“eternal, and I am the lord of years, and the prince of everlasting-
“ness.” In the words which are put into the mouth of Khepera,
who is made to describe his creation of the world, the god says,
“I produced myself from the [primeval] matter [which] I made,”

1 < Der kosmogonische Lehre von der Ogdoas, deren aelteste Spuren sich bis
¢ zu den Pyramidentexten verfolgen lassen, schloss sich die Doctrin ¢ der Neunheit’
e

all

“Theile und Kriifte, welche die zukiinftige Wohnung der den Leib Gottes bildeten,
¢ dessen Seele davon Besitz nahm, um alles mit ihr zun erfiillen.” Aegyplologie,
p- 170.

RS ¥ - DIPE i 3 3 D NI B3 P
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¢ (Enneas) oder der =| an. Sie umfagstz die genetische Entstehung der neun
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%&wﬁw QQ %%ii E 8 M;‘ this is the only mean-
ing which can be extracted from the Egyptian words, and the
context, which the reader will find given in the section on the
Creation, proves that it is the correct one. The word primeval,”
which is added in brackets, is suggested by the texts wherein

pautti is accompanied by % tep, ie., “first,” in point of time,

compare K &% o % a8 Sﬁ 1 %,2 “first matter,” that 1s to say,

the earliest matter which was created, and the matter which
existed before anything else. From the above facts it is clear
that the meaning “ Neunheit” must not be given to the Egyptian
word paudt.

We have now seen that, so far back as the Vth Dynasty, the
priests of Heliopolis conceived the existence of three companies of
gods ; the first two they distinguished by the appellations “ Great™
and “ Little,” but to the third they gave no name. The gods of the
first or “ Great” company are well known, and their names are:—
1. Tem, the form of the Sun-god which was worshipped at Heliopolis.
2. Shu. 3. Tefnut. 4. Seb. 5. Nut. 6. Osiris. 7. Isis. 8. Set.
9. Nephthys. Sometimes this company is formed by the addition
of Horus and the omission of Tem. The names of gods of the second
or “Little” company appear to be given in the text of Unas,
line 253 ff., where we have enumerated :—1. Rat. 2. Am-Annu.
3. Am-Antchet. 4. Am-Het-Serqet-ka-hetepet. 5. Am-Neter-het.
6. Am-Hetch-paar. 7. Am-Sah. 8. Am-Tep. 9. Am-Het-ur-
Ri. 10. Am-Unnu-resu. 11. Am-Unnu-meht. It must, how-
ever, be noted that whereas in the text the address to the Great
company of the gods as a whole follows the separate addresses to
each, the address to the Little company precedes the separate
addresses to each; still there is no reason for doubting that the
second group of names given above are really those of the Little
company of the gods. The names of the gods of the third company
are unknown, and the texts are silent as to the functions which the
company was supposed to perform ; the Great and Little companies
of the gods are frequently referred to in texts of all periods, but

1 See Arehacologia, vol., lii., p. 557.
* See my Chapters of Coming Forth by Day, Text, p. 348, 1, 15,
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the third company is rarely mentioned. Thus in the text of
Pepi I. (line 43), the king is said to sit on an iron throne and to
weigh words at the head of the Great company of gods in Annu ; the
two companies of the gods lift up the head of Pepi (line 97), and he
takes the crown in the presence of the Great company (line 117) ;
he sits at the head of the two companies (line 167), and in their boat
(line 169) ; and he stands between the two companies (line 186).
It has already been suggested * that the Great company of gods was
a macrocosm of a primitive kind, and the Little company a micro-
cosm; this view is very probably correct, and is supported by
passages like the following :—¢ The son of his father is come with
‘“the company of the gods of heaven, . . . the son of his father is
‘“‘come with the company of the gods of earth.”

S 12 0% 2 2 TS 25
SAZ WA 2 TS

From numerous passages in texts of all periods it is clear
that the Egyptians believed that heaven was in many respects a
duplicate of earth, and, as it was supposed to contain a celestial
Nile, and sacred cities which were counterparts of those on the
earth and which were called by similar names, it is only reasonable
to assign to it a company of gods who were the counterparts of
those on earth. And as there were gods of heaven and gods of
earth, so also were there gods of the Tuat, or Underworld, who

. & | - |
were either called tuat, an@ |, or *%% @ 1, or neteru

en tuat, Tﬁ @ i MQ‘?__‘. This being so, we may assume that
when the writers of the Pyramid Texts mentioned three companies

o tho gods, TITTITTTTTTITITTITTITITITIT they reene

to the company of the gods of heaven, the company of
the gods of earth, and the company of the gods of the Under-
world, meaning thereby what the writer of the XXIIIrd
Chapter of the Book of the Dead meant when he spoke of “the

! Maspero, La Mythologie Egyptienne, p. 244,
? Pepi I, 11 298-300.
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“compaﬁy of all the gods,” 277‘1 @ i N\ === qq% @ i In

the Pyramid Texts, however, and in the later Recensions of the

Book of the Dead which are based upon them, the pautti neteru,

TR T ris e A ] vivs futeide 8 25

present the Great and Little companies of the gods, and these only ;
the members of each company varied in different cities and in
different periods, but the principle of such variation is com-
paratively simple. Long before the priests of Heliopolis grouped
the gods of Egypt into companies certain very ancient cities had
their own special gods whom they probably inherited from their
predecessors, i.e., the predynastic Egyptians. Thus the goddess
of Sais was Nit, or Net, or Neith; the goddess of Per-Uatchet was
Uatchet; the goddess of Dendera was Hathor; the goddess of
Nekheb was Nekhebet; the god of Edfa was Horus; the god of
Heliopolis was Tem; and so on. When the priests of these and
other cities found that, for some reason, they were obliged to
accept the theological system formulated by the priests of Helio-
polis and its Great company of gods, they did so readily enough,
but they always made the great local god or goddess the head or
chief, % \\, of the company.

At Heliopolis, where the chief local god was called Tem, the
priests joined their god to Ra, and addressed many of their prayers
and hymns to Tem-Ra or Ra-Tem. At Edfa the great local god
Horus of Behutet was either made to take the place of Tem, or was
added to the Heliopolitan company in one form or another. The
same thing happened in the case of goddesses like Neith, Uatchet,
Nekhebet, Hathor, etc. It was found to be hopeless to attempt to
substitute the Heliopolitan company of gods for Neith in the city
of Sais, because there the worship of that goddess was extremely
ancient and was very important. The fact that her name forms a
component part of royal names very early in the Ist Dynasty proves
that her worship dates from the first half of the archaic period, and
that it is much older than the theological system of Heliopolis.
But when the priests of Sais adopted that system they associated
her with the head of the company of the gods, and gave her
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suitable titles and ascribed to her proper attributes, in accordance
with her sex, which would make her a feminine counterpart to the
god Tem. The god Tem was the Father-god, and the lord of
heaven, and the begetter of the gods, therefore Neith became “the
“great lady, the mother-goddess, the lady of heaven, and queen of

“the gods,” % :] m ? == ig Tﬁ Elsewhere’ she is called

“mother of the gods,” and just as Tem was declared to have been
self-produced, so we find the same attribute ascribed to Neith, and
she is said to be “the great lady, who gave birth to Ra, who
“brought forth in primeval time herself, never having been

‘ool e Ry 1 § 2010 (10 | - G . e

same thing happened at the cities of Per-Uatchet in the Delta and
Nekhebet in Upper Egypt, for at one place Uatchet, the ancient
and local goddess, became the head of the company of gods,
and the goddess Nekhebet at the other. It is interesting to note
that the priests of Heliopolis themselves included Uatchet in their
Great company of the gods, as we may see from the text of
Pepi I1.,? where we find that the deceased king prays concerning
the welfare of his pyramid “to the great paut of gods in Annu,”
i.e., Tem, Shu, Tefnut, Seb, Nut, Osiris, Set, Nephthys, Khent-
Maati, and Uatchet.

The goddess Hathor at Dendera was treated by the priests
there as was Neith at Sais, for every conceivable attribute was
ascribed to her, and her devotees declared that she was the mother
of the gods, and the creator of the heavens and the earth, and of
everything which is in them. In fact, both Neith and Hathor
were made to assume all the powers of the god Tem, and indeed of
every solar god.

The general evidence derived from a study of texts of all
periods shows that the chief local gods of many cities never lost
their exalted positions in the minds of the inhabitants, who clung
to their belief in them with a consistency and conservatism which
are truly Egyptian. In fact, the god of a nome, or the god of the

1 D. Mallet, Le Culte de Neit d Sais, Paris, 1888, p. 47.
2 Ibid., p. 146. 5 See 11. 669 £,
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capital city of a nome, when once firmly established, seems to have
maintained his influence in all periods of Egyptian history, and
though his shrine may have fallen into oblivion as the result of
wars or invasions, and his worship have been suspended from time
to time, the people of his city always took the earliest opportunity
of rebuilding his sanctuary and establishing his priests as soon as
prosperity returned to the country.
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CHAPTER III

PRIMITIVE GODS AND NOME-GODS

town or settlement possessed its god, whose worship and
the glory of whose shrine increased or declined according to the
increase or decrease of the prosperity of the community in which
he lived. When the country was divided into sections which the

DURING the predynastic period in Egypt every village and

Egyptians called hespu, EPU E ftxl’ or ‘“nomes,” a certain god, or
group of allied gods, became the representative, or representatives,
of each nome, and so obtained the pre-eminence over all the other
gods of the niome; and sometimes one god would represent two
nomes. In this way the whole country of Egypt, from the Medi-
terranean Sea to Elephantine, was divided among the gods, and it
became customary in each nome to regard the god of that nome as
the “ Great God,” or “ God,” and to endow him with all the powers
and attributes possible. We have, unfortunately, no means of
knowing when the country was first split up into nomes, but the
division must have taken place at a very early period, and the gods
who were chosen to represent the nomes were undoubtedly those
who had been worshipped in the large towns or settlements during
the predynastic period. Thus in the earliest dynastic times of
which we have inscriptions of any length we find that Neith was the
chief deity of Sais, Osiris of Busiris, Thoth of Hermopolis, Uatchet
of Per-Uatchet, Ptah of Memphis, Sebek of Crocodilopolis, Amen of
Thebes, Nekhebet of Nekheb, and Khnemu of Elephantine. The
number of the nomes seems to have been different in different
periods, so it is not possible to say with certainty how many the
early nome-gods were in number. The Egyptian lists give the
number of nomes as forty-two or forty-four, but the classical writers,
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Strabo, Diodorus, and Pliny, do not agree in their statements on
the subject. Strabo says! that the Labyrinth contained twenty-
seven chambers, and if each one represented a nome the nomes
must have been twenty-seven in number, i.e., ten in Upper Egypt,
ten in Lower Egypt, and seven in the Heptanomis. On the other
hand, Herodotus says® that the Labyrinth contained twelve halls,
Pliny (Bk. v., chap. 9) enumerates the nomes as follows:—
Ombites, Apollopolites, Hermonthites, Thinites, Phaturites, Copt-
ites, Tentyrites, Diopolites, Antaeopolites, Aphroditopolites, Lycopo-
lites, Pharbaethites, Bubastites, Sethroites, Tanites, the Arabian
nome, the Hammonian nome, Oxyrynchites, Leontopolites, A thri-
bites, Cynopolites, Hermopolites, Xoites, Mendesium, Sebennytes,
Cabasites, Latopolites, Heliopolites, Prosopites, Panopolites, Busi-
rites, Onuphites, Saites, Ptenethu, Phthemphu, Naucratites, Mete-
lites, Giynaeopolites, Menelaites, Maraeotis, Heracleopolites, Arsino-
ites, Memphites, and the two nomes of Oasites. Diodorus Siculus
(1. 54) gives the number of the nomes as thirty-six;® Herodotus
(ii. 164) tells us that the country of KEgypt was divided into
districts * or nomes, but he does not say how many of them there
were. These facts serve to show that the number of nomes when
the country was first divided was smaller than in later times, and
we may assume that it was the nomes of the Delta which increased
in number rather than those of Upper Egypt. The following is a
list of the nomes of Egypt according to inscriptions at Edft and
elsewhere, together with their capitals and the gods who were
worshipped in them :—

UPPER EGYPT.

Nome. Capital. God.
1. TA-KHENT e% Abu ?Qjmﬂ | Khnemu 6§ @
(Elephantine)
2 Tmss e Teb A Jo Heru-Behutet § =

Herro 3 — (ApollinopolisMagna)

1 xvii. 1. § 37. 211, § 148,

3 T; v SE fl a o » ﬂE by ’ ’ ’ a -~ ? ’ L4
v O€ xuipav amagay els €€ kat Tplaxovra pépn Sedv, & kakotow AlbyimTio vopots,

¢ kara yap 83 1opods Alyvrros draca Swapalpyrac.
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Nome. Capital.
3. Tex \@, Nekheb ,1‘{5 Jo
— -8
(Eileithyia)
Senit ;M;M; @ (Esneh)
4. Uast T Uast T::; (Thebes)
5. Herur % Qebti ¥\ J % -
(Coptos)
5 _ Ta-en- = —=—<—
6. Aa-rid ‘ﬁl tarert vl =50
% (Denderah)
7. SESHESH :g;_ Het D@ .
HHE (Diospolis Parva)
8. Asr -L$\ Abtu ?J%l
% (Abydos)
Thenit * | o (This)
9. Amsu,Mivx [ ;
othEMﬁﬁ': AquD%@ )
(Panopolis)
10A. UATCHET F o Tebut @ ea@
(Aphroditopolis)
] o
10B. NETERUI jj_ Tu-qat — f o
et (Antaeopolis)
4
Shas-
11. Ser & hetep m&
Sl Hypsele)
! Var. @Abtmﬁ 1.6,y

Diimichen, Gesckzckte, p. 143.

H
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God.

Nekhebet ], 5 J " Bl

Amen-Ra q E o @

Amsu, Min or
Khem

Fd

Het-Heru

(i.e.,Hathor) BE‘Jo S

Het-Heru Dﬁj -:gzs @

An-Her ﬁ 2 @

Amsu, Min or
Khem 'Y

F
Het-Heru mm-ﬂ"g‘ag

Heru (Horus) %Sﬁ
Khnemu o) k E @

‘the city of the mountain of the heart’s desire”; see
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Nome.
oA
12. Tuv-r 557
FEHE
13. ATcr- Qfﬂ-h
KHENT %
14. AnrEr- Q_b)
o
15. Uy &
¥
16. Msg- @
MAHETCH -
IWE
17. Axpu %\
I
18. Skr -
TR
19. Uas ‘_Ji_
THIE
20. Arer-
KHENT =N
214A. ATeF- Qmﬁ)
PERU N
205, Tisgag =
S
22, MATEN
THE

NOME-GODS
Capital.
Nut-en- @

bak ala<x
(Antaeopolis)

Salut

— &N

(Liycopolis)
Qesi W; (Cusae)

e g
Khemennu il

(Hermopolis)

Hebennu i J g
(Hipponon)

Kasa ﬁ? 3 ;
(Cymnopolis)

Het-sutenl;l%lmig
(Alabastronpolis)

Per-Matchet

TN

(Oxyrynchus)
Henensu Jf fﬁ') L
(Herakleopolis Magna)
Ermen- <— mww ==

hert gy oo @
ot.—'..:\ =
Shet i
(Crocodilopolis)

Tep-ahet & Xj‘}:@ ;
(Aphroditopolis)

God.

Heru % ;ﬁ

Ap-uat 5;;{% :: @
Het-Hert u [Q—_| :‘fg%@
Tehuti (Thoth) g%, ﬁ
Heru % @

Anpu q MSM E Qﬁ »ﬁ
Anpu [l MEM E sﬁ
Set N

Her-shefi im qq oy

V-

Khnemu 5 §\ $ 3

Sebek p J Z

Het-Hert E] E% g% Sﬁ



Nome., Capital. God.
ANEB- ﬁ Men- sy £ X & oy Dg\@
HETCH “ ¥ nefert ww 0 <= @ t &
e (Memphis)
F st g —e s =
Kuensu ;}{E Sekhemt o & = Heru-ur E} = @
(Letopolis)
L Nut-ent- & 54 < o 9
AMENT E% Hip o | 2 05 Het-Heru m,_—_.rg.:a@
== (Apis)

SAPI-RES g_%
HiE

SAP-MEH t& ﬁ.}
THE

NOME-GODS

LOWER EGYPT.

= sl
Tcheqa q:? e

Saut % %Q ;
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Sebek, Isis, Amen

Net (Neith)

b= —
QQS

(Sais)
Kaser %T@ Khasut 1 ﬂ } 5 Amen-Ra q ﬁ @
R (Xois)
<L .
A W% Senti- —— R
AR HE nefert & \\ Ig;é Hn E% iﬁ
. ey ~ .
coAer ST Theket O Temu = S
HE (Succoth)
Per- {:j[l PRIPN
Atem | 1y
(Pithom)
A ; Aes. CO PR ot SR
ATI \.i- Per-Asar Ide Osiris f )
TR (Busiris)

! Perhaps a variant is ._T 01 ) o 1% ﬁ, see Pleyte, Aeg. Zeit.,
1868, p. 17 ; and Diimichen, Kalendarinschriften, 118b, 106d.
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Nome,
10. Ka-Qem ‘E‘;E
HHE
11. Ka-mEseB Eﬁﬂ
T
12.

13.

14.

15.

16.

17.

18.

19.

20.

THEE-
HEB:[(A oi%j.m
FEIE

Hzq-AT I.g_
HHE

KHENT-ABT

TerUT

o By BEP

Kua (?)
=
SAM- =6
BEHUTET
: &
AM-KHENT ﬂ[

T

AM-PERU jﬁ,&
THE

SEPT B.&_
o

NOME-GODS

Capital.
Het-ta-~ a =—ao
her-ab i 0 &
(Athribis)
Hebes-ka ﬁj P ﬁ-}}@
(Cabasus)

ey
Thcb-netel':l 1 g
(Sebennytus)

Awnu 3
(Heliopolis, On)

Tchalu &2&& i
(Tams)

. o=
Per-Tehuti l g%—
(Hermopolis)
Per-ba-neb-Tettu
== =
" —le
(Mendes)

Pa-khen-en-Amen

PR 15

Dlospoha)

s
(Bubastis)

Per-Uatchet T__(jﬁ; Ei_ﬂl
(Buto)

Qesem _Eé_ &}} ]

(Goshen ?)

Per-Bast =~

e

Tehuti (Thoth) (&

Ba-neb-
Tattu,or
Tettetet

ﬁ%?ﬁ;ﬁ

Amen-Ra q ﬁ @

Bast Wg é
Uatchet K g @
Sept A &1

1 The authorities to be consulted on the nomes of Egypt are Brugsch, Dict. Géog.

(see the list at the end of vol. iii); Diimichen, Geograplie des alten Aegyptens (in
Meyer, Geschicite des alten Aegyptens), Berlin, 1887 ;
Ancienne de la Basse-FEgypte, Paris, 1891,

and J. de Rougé, Giographie
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Thus every nome of Egypt possessed a representative god
whose temple was situated in the capital city of the nome, and
attached to the service of each nome-god was a body of priests who
divided among themselves the various duties connected with the
service of the gods, the maintenance of the buildings of the temple,
the multiplying of copies of religious works, and the religious
education of the community. In Upper Egypt, where the care of
the dead seems to have been the principal duty of the living, the
lower orders of the priesthood probably carried on a lucrative
business in mummifying the dead, and in funeral papyri and
amulets, and in conducting funerals. The high-priest of each
great city, and sometimes even the high-priestess, bore a special
title. In Thebes the high-priest was called “first servant of the
“god Ra in Thebes ”;* in Heliopolis the title of the high-priest was
“Great one of visions of Ra-Atem” ;? in Memphis,  Great chief
“of the hammer in the temple of him of the Southern Wall, and
“Setem of the god of the Beautiful Face (i.e., Ptal)”;?® in Sais,
“ governor of the double temple”;* and similarly the high-priestess
of Memphis bore the title of “Nefer-tutu” ;° in Sekhem the title
of the high-priestess was “ Divine mother”;® in Sais, “ Urt,” i.e.,
“great one”;” in Mendes, “Utcha-ba-f”;® and so on. The
priests of every great god were divided into classes, among
which may be mentioned ‘those who ministered at certain hours,”

—H— %? | = g_ ; “the servants of the gods,"j g@ i ; the “holy

| O=2

fa,thers,”j q ; ﬁ Ii ; the ¢ libationers,” {\ﬁ ﬁ ﬁ\ ]I The

accounts of the temple were kept by the “scribe of the temple,”

14 % o7 K Te.
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f% j mé, and, in large temples, one or more scribes kept a
register of gifts to the temple and of the property of the god.!
I't is impossible to say how many priests of all classes ministered to
any given nome-god ; it seems that the highest permanent priestly
officials were at all times and in all cities very few in number, and
that the ¢ servants of the god” were very many. The priests of
each nome-god were subject to no external authority, and the high-
priest of a great nome possessed a power which was hardly inferior
to that of the nomarch himself.

The worship of each nome-god contained elements peculiar to
itself, and the beliefs which centred in him represented all the
ancient and indigenous views of the inhabitants of the nome, and
these were carefully observed and cultivated from the earliest to
the latest times. We may see from the list of nome-gods given
above that many nomes worshipped the same god, e.g., Horus was
worshipped in three nomes of Upper Egypt and two nomes of
Lower Egypt, whilst one nome worshipped him under the special
form of Horus of Behutet; three nomes of Upper Egypt worshipped
Khnemu, two worshipped Amsu (or Min or Khem ?), two worshipped
Anpu, and Hathor was worshipped in five nomes in Upper Egypt
and one in Lower Egypt. The cults of the ram-headed god Khnemu
at Elephantine, of the vulture goddess Nekhebet at Eileithyia, of the
crocodile god Sebek in the district of Ta-she (Fayytm), of the dog-
headed god Anpu at Cynopolis and Alabastronpolis, of the ibis-god
Thoth at Hermopolis, of Horus the elder (Ieru-ur) at Letopolis,
and of Uatchet at Buto (Per-Uatchet), were extremely ancient, and
with them are probably to be grouped in point of antiquity the
cults of the wolf(?)-headed god Ap-uat, the lioness goddess Sekhet,
the cat-headed goddess Bast, and the god Set. The animal which
was the type and symbol of this last god has not as yet been
identified ; it cannot have been the ass as was once thought, and it
is hardly likely to have been the camel; at present, therefore, we
can only tentatively assume that it belonged to some class of animal
which became extinct at a very early period. The cults of the
various forms of the sky-god Horus, and of the Sun-god, and of the

1 For other temple officials see Brugsch, Aegyptologie, p. 218.
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goddess Hathor, are the oldest of all. The goddess Neith, whose
symbols were two arrows and a shield, appears to have been of
Libyan origin, but, as has already been shown, the attributes of
some of the oldest indigenous gods of Egypt were ascribed to her
in early dynastic times. The origin of the god Osiris is obscure,
but it is difficult, when all the statements made concerning him in
the religious texts are taken into consideration, not to think that
the original seat of his worship was in the Delta. Early in the
dynastic period his most importan: shrine was at Abydos, which
became the centre of his cult and the sacred city to which his
worshippers flocked for countless generations. In spite of this,
however, the nome-lists show that the nome-god was An-Her, or
Anhur, and notwithstanding the special honsur in which Osiris
was held throughout Egypt, An-Her was always regarded as the
official god of the nome Abt and of its capital of the same name.
The Elysian Fields, i.e., the Sekhet-hetepet, were situated
in the Delta where the country was fertile, and where the
land was traversed by canals and streams of water running in
all directions; moreover, the ‘““House of Osiris” par excellence
(:] 1 é} ® ~ Per-Asar! Busiris) was in the Delta, and the shrine
of the god who was worshipped in the form of a ram which
was said to contain the soul of Osiris, was also in the Delta.
Everywhere in the texts Osiris is called the *“lord of Abydos,”
and generally this title is followed by another, i.e., “lord of
Tattu.” Now Tattu is the city, and “The Ram, lord of Tattu,”
= -y ﬁﬁ ; Ba-neb-Tattu, was its god. The name Tattu was
corrupted into “ Mendes” by the Greeks, and in this city the great
local god was worshipped under the form of a ram, which is now
commonly known as the “ Mendesian Ram.” The frequent use of
the title “lord of Tattu” suggests that the worship of Osiris was
grafted on to or was made to absorb that of the local ram-god, and
that in consequence Osiris became the lord of the city in his stead.
It may be urged that Tattu was merely the seat of the shrine of
the god Osiris in the northern kingdom, just as Abydos was his

1 The words Ba-neb- Tattu usually follow here, therefore the full name of the
city is, ““House of Osiris, the Ram, lord of Tattu.”
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sanctuary in the southern kingdom, but this explanation of the use
of the title is insufficient. It may further be urged that, inasmuch
as the titles “lord of Abydos,” “lord of Tattu,” occur in connection
with others which have reference to Osiris in his capacity as
governor of the Underworld, the Abydos and Tattu here mentioned
are mythological cities and not cities npon earth. But even if
this be so it matters little, for we know that the Egyptians fashioned
their mythological or heavenly cities after the manner of their
earthly cities, and that their conceptions of things spiritual were
based upon things material.

Returning for a moment to the adoption of gods, we may note
that from first to last the people of one nome were generally ready
to offer hospitality to the gods of another, and also to the gods of
strangers who had come to settle among them. At times, however,
a new god, or a new group of gods, was forced upon the inhabitants
of one or more nomes, and even upon a whole province, as the result
of conquest, or by the wish of the king, or by the supremacy of the
priesthood of a given city. Thus the priesthood of Ra or Ra-Tem
at Heliopolis succeeded in making their theological system para-
mount in the country, and the whole of the religious philosophy of
the Theban Bools of the Dead is based upon their teaching. Until
the conquest of the Hyksos by the Theban princes the god Amen
was a nome-god of no great importance, but when they became
kings of the south and north, he immediately became the king of
all the gods of the south and the north, and the titles and powers
and attributes of the great gods of the country were ascribed to
him by his priests. As the prince of Thebes was greater than any
and every prince in the other nomes of Egypt, so the Theban nome-
god was greater than any and every other god of Egypt. The
extraordinary dislike which Amen-hetep IV. exhibited towards
this god, and the foolish attempt which he made to substitute for
his worship that of Ateu, or the Disk, furnishes us with an example
of the imposition of a god upon a priesthood and province ; the
attempt was successful for a time over a limited area, but it had no
chance of permanent success because the fundamental ideas of the
worship of the god as Amen-hetep interpreted them were foreign
to the religious conceptions of the Egyptians generally.



RA AND AMEN 105

From what has been said above it will be easy to imagine
the remarkable spectacle which Figypt must have presented to a
foreigner who went there and found the country split up into a
series of nomes, each possessing its great god, who was ministered
to by abody of priests and servants who were amenable to no general
anthority outside the nome, and who performed his worship when
and as they pleased, and who claimed for him powers, and rights,
and privileges without fear of opposition. The stranger would find
that each college of priests in each nome asserted that its god
was the father of all the other gods, and the creator of the heavens
and the earth, and that, generally speaking, the priests of one
nome-god and his divine companions were content to allow their
neighbours in other nomes to declare anything they pleased about
their nome-gods and their divine companions. As far as can be
gathered from the religious texts, it seems that the priests of one
company of gods never attempted to suppress the gods of another
company if the fortune of war gave them paramount power in the
nome wherein they were worshipped. Thus when the priests of
Ra attained to the great power which they enjoyed at Heliopolis
under the Vth and VIth Dynasties they did not suppress the local
god Tem, but they associated their god with him, and produced the
compound god Ra-Tem. Similarly, at alater period, when Amen, as
the nome-god of the victorious princes and kings of Thebes, was
declared to be the greatest of the gods of Egypt, his priests did not
declare that the other gods of Egypt were not gods and try to
suppress them, but they asserted that all the powers of the other
gods were assimilated in him, and that he was in consequence the
greatest of the gods. In the texts of Unas and the kings who were
his immediate successors we read of the Great and Little companies
of the gods, but we also find mention of the company of gods of
Horus and of the double company of gods of Tem ;' the priests of
Heliopolis claimed supremacy among the gods for Ra, but they
took care to include as far as possible the name of every god and
goddess to whom worship had been paid in past generations. The

oA SANTTITITTIZ SN T

3": . Unas, 11. 443, 444,



106 GODS OF HELIOPOLIS

same characteristic is observable in the texts of the Theban priest-
hood, and we find that their god Amen was even introduced into the
Book of the Dead where, manifestly, he had little claim to be. The
hymns in the chapters of that work are addressed either to Ra, in
one form or another, or to Osiris, but in Chapter clxxi. we find
the following address:—*“ O Tem, O Shu, O Tefnet, O Seb, O Nut,
“Q Osiris, O Tsis, O Set, O Nephthys, O Heru-