A HISTORY OF
ROMAN
RELIGION

FrRANZ ALTHEIM



BERSERKER

BOOKS

L~



A HISTORY OF
ROMAN RELIGION

by
FRANZ ALTHEIM

PROFRSSOR OF CLASSICAL PHILOLOGY, UNIVERSITY OF FRANKFURT-AM-MAIN ;
MEMBRO ORDINARIO DELL' INSTITUTO DI STUD! ETRUSCEI, FLORENCE ;
OONORARY MEMBER OF PARTUENON, BUDAPEST; KORRESP. MITGLIED DES

DEUTSCEEN ARCEIOL. INSTITUTS

T'ranslated by
HAROLD MA'T'T'INGLY



HAROLD MATTINGLY

wn. Dankbarkeit und Verehrung






PREFACE

HE present volume represents an enlarged
edition of my book that appeared under the
same title in German. Of the sections added,

some have already been published in periodicals,
others appear now for the first time.

The German version on its publication met with
warm welcome and cqually cnergetic opposition. I
see no occasion to withdraw my former views, but I
have called attention to contrary opinions, as far as
seemed feasible, in the notes. Among the expressions
of criticism, those of G. Rohde and H. J. Rose seem
to me the most valuable, both where they agree and
where they disagree with me; a general reference to
them may be made at the outset.

I much regret that K. Kerényi’'s 4Apollon (Vienna,
1987) and C. Koch’s Der romische Jupitér (Frank-
furt-am-Main, 1937, see below, p. 240 f.) were not
out in time for me to use. Again, in the case of
A. Alfoldi’s An Isis festival in Rome wunder the
Christian Emperors (Budapest and Leipzig, 1937), I
was unable to quote as fully as I could have wished.
In general, scant attention has been paid to the
religion of the post-Augustan age. I hope to return
in a special study to this field of immense promise,
which has so far been exclusively treated from the
angle of ruler-cult. M. Guarducci’s paper in Stud: e
Materiali di storia delle religioni 12, 25 f., is only known
to me from the review in the Amer. Journ. of Archaeo-
logy 1937, pp. 130 ff.

The study of Italian rock-sculptures has in the last
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year entered on entirely new paths. The researches
of A. von Salis (Sitz. Ber. Heidelb. Akad. 1937) have,
it is true, reinforced and extended what is said here
on the Novilara Stelai. But, on the other hand, the
present author himself (with E. Trautmann—Weli als
Geschichie, 3, 83 f.) has proposed a theory of the rock-
pictures of Val Camonica, which diverges appreciably
from the older theory, represented in this book.

E. S. G. Robinson, Deputy-Keeper of the Depart-
ment of Coins and Medals in the British Museum, has
very kindly read through the whole book in proof
and contributed many valuable suggestions,

To Harold Mattingly, who has kindly undertaken
the task of translation, this book owes far more than
is ordinarily due to a translator. To him, then, be it
dedicated !

FRANZ ALTHEIM
Val Camonica, end of August, 1937
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Book I
ANCIENT ITALY






INTRODUCTION

HE title of this book is 4 History of Roman Religion,
not Roman Religion or Religion and Cult of the
Romans, as G. Wissowa entitled his famous epoch-

making work.? This implies that from the outset my
theme is subjeet to a particular limitation. My business is
not with what one might call the system of Roman religion—
with the rich complex of all those conceptions that meet us
in cult and saga, in the forms of the divine world and in the
order to which their servants arc submitted. What T am
concerned to do is to assign to Roman religion its place in
the historical development of Rome.

Any sctting of limits within a living whole is arbitrary,
but it is none the less necessary. It may only be demanded
that the part delimited should be held together by its relation
to a definite conception. A history of Roman religion, as a
special subject of study, can only bc orientated by a history
of Rome in general. It can only be understood as a part of
a coherent whole, which, regarded from another standpoint,
presents itself to us as the history of Roman literature, of
Roman art, of Roman law, and which, like every history,
has its focus in the history of the statc.

It is undeniable that the history of ancient religion invites
us most urgently to regard it from this angle. Since the time
that the religion which raises the claim to be the universal
religion appeared on carth, a certain antagonism between
religion and statc has been unmistakable. The state,
above all, the national state, strives to realize its par-
ticular ideas; the church, on the other hand, is from the
outsct directed towards a principle, which stands above all
national barricrs. This antagonism, which runs through all
our Western history, is in ancient times absent. Till the

appearance of Christianity the histories of states and religions
3



4 A HISTORY OF ROMAN RELIGION

run on parallel lines. Both are intimately connected and
mutually condition their historical form.

It was a happy stroke, then, when Mommsen and Wissowa
after him placed the state religion of Rome in the centre
of their view and subordinated the private cults to it. Here,
if anywhere in this field, Mommsen revealed his eye for the
essential. But whereas Mommsen, in this epoch, that has
first to occupy us, the epoch of the early religion of Rome,
kept his eyes fixed on the whole of Italy, his successor took
a step which was bound to lead to the isolation of Rome from
the rest, in which Rome is by nature and history included.

Wissowa, of sct purpose, discarded more or less completely
from his survey the religious history of the Italian peoples.
In this, too, some have wished to see a lucky stroke. That
might be admitted as long as it was a case of establishing
certain main factors and fundamental conceptions; a sim-
plification of the problems with reference to the special
conditions of Rome might then appear an inevitable require-
ment. But every particular bears in itsclf the reference to
a general context. And so the history of Rome of necessity
points beyond itself to the history of ancient Italy and of the
ancient Mediterranean as a whole.

If this principle has long been admitted, or rather has
never been ultimately questioned, for political history, it
must equally hold good for the history of religion. That
the process of isolation undertaken by Wissowa was only an
artificial one, and could therefore only remain provisionally,
should never have been lost from view. Patiently endured
for decades, it is becoming intolerable at a time when a
comprehensive picture of Italian culture and history is begin-
ning to rise before our eyes.

It is the excavations undertaken on the grand scale in
Italy, particularly in the years since the War, that have given
to us again that picture of a lost world. We are thinking
less of the excavations which are still being zealously pursued:
in Pompeii of the late Republic and early Empire, or those
of Ostia, which have given us a new Pompeii, but this time
on the scale of a great city, What we have in view is another
realm—the culture of all Italy before Rome and outside
Rome.
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We must remind our readers in the first place of the wealth
of new knowledge which we owe to the inexhaustible soil of
Etruria. The excavations of Mengarelli in the cemetery of
Caere, of Minto in Populonia, the discoveries of Giglioli in
ancient Veil (including the remains of the famous Apollo
group), in Falerii, Orvieto, Marsiliana d’Albegna—to name
only a few—are in the centre of the picture. By the side
of Etruria with its highly developed civilization, Sardinia
has taken its place as a mighty riddle. It is not yet possible
to link it up to the development of ancient Italy, but that
from here in particular important discoveries are still to be
expected will certainly prove truc. A third great circle is
represented by the Oscan-Campanian civilization and, on the
other sidc of the peninsula, by the Illyrian tribes of Apulia.
With thesc is associated that other lllyrian folk, the Veneti,
wherc Este represents the centre of activity in excavation,
and where in Comacchio we may presume to recognize the
cemetery of the famous harbour founded by the Etruscans
at Spina. In immediate association with these we find the
Novilara civilization and the Euganean pictures chiselled in
the rock. Finally we must remember the untiring activity
of that princc of Italian excavators, Paolo Orsi. It is through
him that not only hellenized Sicily and Magna Graecia, but
also the native civilization of thesc regions has come within
our field of vision.

Hand in hand with the discoveries of archaeology has gone
the rcsearch into the languages of ancient Italy and their
monumental remains. In the field of Oscan and Umbrian,
it is truc, there has becen comparative inactivity, since first
the foundations were laid by the investigations of the young
Mommsen and of Blicheler, Work has been more vigor-
ously concentrated on the Etruscan language, starting with
the decisive researches of W. Schulze.? Ligurian in North-
west Italy, Sicel, the language of the Novilara inscriptions
in Picenum, have given much material for research, but it
is our knowledge above all of the Illyrian tongues of Italy,
Messapian and Venctian, that has in the last few ycars suc-
cceded in registering a notable advance.

It must be obvious that with this reswrection of ancient

Italy a wider frame is given us, in which Roman civilization
2
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must be set. In the field of language and archaeology the
attempt has alrcady been long in progress, to grasp the
position of the Roman element in its relation to the wholc
field. It is here that the history of Roman rcligion likewise
must begin.

Up to now we have not got beyond first essays.® The
starting-point as a rule has been from definite single subjects,
deities or cult-institutions; their peculiar character, their
special form has formed the centre of discussion. But, while
questions were being asked about them, the question of their
provenance and origin was bound to be asked simultaneously.
The historical discussions did indeed remain linked to the
single casc in question and could, therefore, hint at a general
historical view rather than actually lead up to it. What was
only given in fragments in thosc essays is to be set in place
now in a wider context.

There can be no question of anything but an attempt.
For a historiczl representation in the fuller scnse the subject
is not yet ripe. What has appeared to me clear is given in
the following chapters; thcy represent a series of studies
or a summarization of such studies, published elsewhere.
Further than this we cannot yet go. The wealth of conclu-
sions and problems that of late have becn pressing in upon
us decmands a ncw and systematic treatment of the whole field.
Any attempt to write a history of Roman religion will for
long rcmain provisional. This is pcculiarly truc of the
following sketch, which must necessarily be restricted to
general indications.



Chapter 1
THE FORCES OF EARLY ITALIAN HISTORY
(a) ITALY AS UNITY

O Italy, as to few other lands, it seems to have been

I granted to form a geographical unit. The sharp-

ness and definiteness of its frontiers makes us in-
voluntarily transfer the same conceptions to all else that
concerns it. And yet when this much is said, we have really
said very little about its interior form. It is just here that
Italy is the land of supreme contrasts.

Strictly speaking, Italy shares no less in the subtropical
zone than in the regions of eternal snow—nay, more, even
within those limits deep differences confront one another
within the narrowest bounds. Criss-crossed by canals and
tributaries, bursting with lush vegetation and fruitful green-
ery, filled with a damp mist and fading into the dim twilight
of the far horizon of the sea, the levels of Venetia spread
before our eyes. It is indeed a whole world apart from the
dry and dusty chalk plain of Apulia or from the scorched
steppe of the sulphur region of Sicily. But to the north
of Italy belongs no less the country of the Ligurian coast :
a rocky fortress, withered brown, with hill-forts and cities,
a niggardly vegetation, but full of a dazzling brilliance,
which sharpens the farthest contours and lights up the sca
far and wide in its silver blue.

Nor are contrasts of this kind restricted to a single ficld.
The climate of Italy is subject to variations so sharp that
the terebinths, which in the south count among the ever-
greens, in the farthest north shed their leaves in winter.
The olive, which only meets you occasionally as you come
in from the Alps, begins from Bologna and Florence to
define more and more the character of the country ; as you

go farther, you meet to-day the fruits of tropical origin,
7
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oranges and lemons. Or take the conformation of the land ;
here too the chains of the central range of mountains separate
the cast of the peninsula from the west, as well as part
of the east from the region flooded by the 'o; that region
—the rump of Italy—forms in natural configuration no less
than in climate a region by itself.

What is true of the land is no less truc of its inhabitants,
It is astonishing how many are the peoples, who in the course
of ages have established themselves here and there on the
soil of Italy. Differing not only in origin and cssence, but
in the mecasure of their diffusion, they have all left behind
them their traces in one or other form. Greeks and Phocni-
cians, Cclts and Etruscans, Arabs and Byzantines, Romanic
pcoples of the adjacent Jands, one and all can claim a share in
the history and population of ltaly.

The great variety of racial stratification runs parallel to
the gcographical distinctions. Taken together these two
will explain why it has always needed a decided, clear and
resolute will, to unite all the pcoples and districts of the
peninsula. Only twice in the course of a long history has
such an attempt led to success, whilst such mighty person-
alities as Fredcrick the Second of Hohenstaufen have been
doomed to waste themselves in a vain striving to reach
that cnd.

Yet cvery consummation of political union has been far
from being a violent event, or a violation of the natural
circumstances of the casc. Rather has it always been felt
as the crown and completion of a requirement suggested by
the very nature and history of the land. Such a fecling would
be inexplicable, were it not that, bchind all differences and
contrasts of the Italian realm, there has ever stood the reality
of unity.

From the political field to those of gcography and race
this unity is expressed in a system of concentric circles. We
may dcfine them as State, Civilization and Nature. In the
first and innermost of these circles unity is ccrtainly most
palpably revealed. But the unity could not be so revealed,
so experienced as something natural and right, if it were not
alrcady present in the other circles and in one way or another
established within them.
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It has always been the case in Italy that a consciousness
of essential spiritual kinship has prcceded the political union
of the nation. Civilization does indeed point inward to the
state, but it also polnts to nature as the outermost of our
concentric circles. All formations, all spiritual creations in
this field always imply a resumption and further development
of what was already indicated in the natural rcalm. Or, to
put it in other words, the unity of Italy in state and civiliza-
tion merely expresses that other unity, which, despite all
internal differences, is given by the sharpness and definiteness
of the geographical boundaries. We then come back to the
observation with which we began; but now we can put it
in the right light. Actually it is the sea, to which the penin-
sula surrenders on three sides, that makes the bounds of
Italy. In one hard closed line runs the rim of coast, seldom
relaxing into bays or outlying islands. On the north the
Alps form a natural wall, a boundary that is not easily
transgressed.

Thus the history of Italy, so far as it is conditioned by
natural conditions, is revealed as the clash of two opposite
principles, alternately ousting and seeking to overcome one
another.  On the one side is an extensive differentiation of
geography and state, on the other a striving after unity.
Beginning with the closed bounds set by nature to the
peninsula, this striving is extended into civilization and
state, so that, within thesc natural bounds, civilized life
presses towards unification, and this effort then finds expres-
sion in the forms of politics.

In opposition to a widely accepted view we must emphasize
the fact that the motley variety, intermixture and confused
stratification of a diversity of peoples does not represent
merely the result of a period of decline, which delivered up
the land to the grip of foreign nations. No, these distinctions
appeared at the moment when the first light of history fell on
Italy. In the first half of the last millennium B.c. the racial
classification is already as rich as imagination can conccive.

If we try now to divide the peoples into groups, we meet
in the first place the Indo-Germans of Italy, the foremost
bearers of its history. The mass of these is formed by those
tribes which we are accustomed to call Italian in the
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narrower sense. In historic times this mass was divided into
two linguistic groups, the Latin-Faliscan and the Umbro-
Sabellian. While the former group had originally scant
enough room allotted it, the territory of the other extended
over a mighty range. For the former group the boundaries
are drawn at the north of Latium and a little strip on the
right bank of the Tiber at the foot of Soracte ; the realm of
the other ran from the marshes and from Picenum in the
north to the farthest south, and, at some points, took in the
whole breadth of the peninsula. '

The dialects of this group are correspondingly distributed.
Umbrian in the beginning of history was confined to a small
strip east of the Tiber from Ameria to the heights of Perugia ;
to this we must add Iguvium and part of the Apennine range.
Closely attached to it were Picentine in the east—its member-
ship of this group has only quite recently been recognized *—
and in the south the long series of Sabellian middle dialects.
But it was the Samnite stock that succeeded in extending its
range wider than any other. The mountainous country
south of Maiella as far as the east coast, Campania in the
west, Lucania and Bruttium all succumbed to it in turn.
About the middle of the third century B.c. none could vie
with it in extension and territory.

The Samnites themselves retained the memory of the fact
that it was relatively late before they gained possession of
what was later their territory. From the Sabine country in
the north, it is said, they came, advancing in a series of
thrusts. Before they came, other tribes, like them of Italian
character, were settled in the south of the peninsula—the
Oenotrians and Oscans, the Ausonians and Italians. The
last-named people dwelling in the south of Bruttium, gave
their name to the whole country.

Despite this extensive division into peoples and dialects,
we had become accustomed to regard them all as one coherent
whole. For the early study of languages it was a settled
principle that the two groups of Latin-Faliscan and Umbro-
Sabellian sprang from an original unity. True, they were
already separate when they migrated into the peninsula,
at dates succeeding one another. But behind them lay, as
we thought we could discern, a single original stock of * first
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Italians ’, whose home was placed to the north of the Alps.
Just as this people subsequently broke up into the two
groups, Latin-Faliscan and Umbro-Sabellian, so each of them
in its twrn broke up into its separate peoples. This process
of separation and independent growth of smaller units might
be compared to the growth of a tree, which, springing from a
single root, pushes out an ever increasingly delicate texture
of branches.

This ¢ trunk theory ’, in the degree in which it once reigned
undisputed, has to-day become subject to doubt and question.
We had tried to conceive the manifold requircments of
linguistic development under far too rigid a form; we had,
to our contentment, reduced it to one single process. Through
fission and repeated acts of fission, linguistic units werc held
to have arisen, which, no sooner had they appcared, entered
on an individual development, largely isolated from their
neighbours. Their growth must have been like that of cul-
tivated plants, under ideal conditions artificially contrived.
Yect any one who had made himself familiar with the story
of the growth of the Greek dialects based on the migrations
of peoples  or with the distribution, say, of thc Romanic
tongues,® could not fail to realize how many were the possi-
bilities of mutual influence, of blending and successive strati-
fication, of continued operation of older forms under the cover
of a later stage, with which onc had to reckon.

Not less rigid is this thcory in a second respect. On
the strength of a postulate that was purely theoretical, all
similarities in the two groups of Italic dialects were placed
in an assumcd age before history, all distinctions, on the
other hand, in a later stage of development. By this mecans
onc passed over, without really solving it, an unmistakable
difficulty, which lies in the separation of original Italic from
a common Italic stock of language—Ilet alone the fact that the
implicd supposition of an original Italic linguistic unity,
present in the beginning, was scarcely encouraged by a com-
parison with thedevelopment of other languages that has taken
place in historic times. It is not the unity, but the dialects
that appcar everywhere in the beginning. The due time
must arrive, the conditions must be ripe for the formation
of a language that embraces a multitude of peoples and
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a wide range of territory. Such a language is the result of
a definite historical preparation, and, as such, is a deliberate
creation, not a gift that tumbles at the outset into the lap
of nations before they have earned it.

These general objections to the earlier reigning theory are
reinforced by certain observations, which have been made in
the vocabulary of the two groups of Italic dialects.? It is dis-
tinctive of that vocabulary, that it is just the most important
and decisive conceptions that receive two distinct sets of names.
And this is true of words that appear not only in the group in
question, but are characteristic both of it and of one or more
other Indo-Germanic languages. Thus, for example, the Latins
share their term for fire (zgnis) with Lithuanian, Slavonic, and
Old Indian, while the Umbro-Sabellian shares its term (*pur)
with Greek, Armenian, and Tocharian; the same is true of the
terms ‘ man’, * people’, ‘ water’, ‘ wall’, ‘ god’, and many more.
These facts have been correctly interpreted as implying that
both this distinction in the description of just those conceptions,
which are usually of fundamental importance for the life and
ideas of a people, and the age of this distinction must involve
an original and fundamental contrast between the two groups,
into which the Italic dialects fall.

There are other indications, which might seem to point in
the same direction, for example, the linguistic connexions,
from an early date, by which Latin-Jaliscan and Umbro-
Sabellian can be classed with the two great divisions of Celtic
respectively, but we need not go into them here. Enough
to say that we to-day are more and more inclined to the view
that in these groups of Italian languages there is no question
of an original unity, but rather of peoples once separate and
independent of one another. Severally they loosed them-
selves from the Indo-Germanic complex and arrived in Italy
at different periods. Only in Italy is there a gradual approxi-
mation of one to other, which, from ahout the beginning of
historical times, led to an ever increasing contact and inter-
penetration.

We have discussed this point with some fullness, because
it seems to us of decisive importance. Ifor in it is already
reflected in some measure the historical destiny of Italy in
its contrasts of differentiation and unity. As everywhere in
the realm of things Italian, so in the dialects are the most
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violent differences at first contrasted. On the other hand,
mutual interpenetration and a degree of unity as its result
represent the end of a process, which gradually ripens towards
historical expression. All the more important and far-
reaching is the observation that this process of slow unifica-
tion did not remain confined to those dialects which we have
up to now discussed.

Beside the Italians in the narrower sense of the word the
Illyrians play a privileged part among the Indo-Germanic
peoples of the peninsula. It is only the very latest research
that has taught us in some measure to appreciate this. This
people settled at many points, especially on the east coast.
But it only held its ground in continuous succession at two.
To the south settled the Iapygians and Messapians in the
region of Otranto and in Apulia, in the north-east, which still
bears their name, the Venetians. These two groups stand
in marked linguistic opposition, but their common derivation
from the Illyrian stock is still undisputed.

Now it is most remarkable that certain developments of
sound which are common to the two groups of Italian dialects
and have therefore always counted as primitive Italian
phenomena, appear again among thesc Illyrian tribes. For
example, the variation of the diphthong euw > ou mects us
not only in Latin-Faliscan and Umbro-Sabellian, but also
among the Venetians and the Messapians.® A second
variation, of similar importance for the Italians—the passage
from aspirated ‘ media ’ to sonant ‘ tenues’ (dh > §, gh > g,
h &c.)—has in Venetian at any rate something that partly
corresponds to it.®

The fact, that of all the Illyrian peoples only those resident in
Italy have shared, partially or completcly, in these two forins of
sound change, can only be explaincd on the assumption that the
change in both cases has taken place on the spot, where all the
languages in question stood together side by side—that is to say,
in the peninsula of the Apennines.” This must also imply that
we are dealing in each case not with a primitive, but with a common
Italian change, which can have taken place at earlicst at the
beginning of the historical period. A welcome confirmation 8 of the
transition from ew to ou is supplied by the form Polouces, under
which the Greck Polydeukes was taken over by the Latins towards
the close of the sixth century. Likewise the change from deriva-
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tive eu to ou can only be understood on the assumption that this
change of sound was still in full force at that period.?

But even more important than the exclusion of primitive
Italian origin is the establishment of the fact that a development
of sound could go beyond the Italians in the narrower sense and
be carried over to the other Indo-Germans of the peninsula. Tt
is certain of the change from eu to ou, that it took place from the
farthest north-east down to Apulia. It extends, thcn, over the
whole length of Italy; only at its boundaries does it come to a
pause.

But the replaccment of aspirate ‘ media’ by soft spirants too
is by no meaus restricted to the Italians or to them and the
Venctians. It can be traced over the whole mainland and even
farther south. Among the Sicels, who ouce occupied the east of
the land that bears their name as well as a part of Bruttium, a
similar phenomenon appears.’® The common labows of R,
Thurneysen,!! V. Pisan),!2 and A. v. Blumenthal 1? on the oue
surviving inscription in Siccl (Jacobsohn no. 79 from Centorbi)
have succceded in establishing a series of remarkable agreements
with the Italian languages. Of decisive importance is the evidence
of the form eredes, nom. pl. = Latin heredes.’* For, in any case,
whether 1t is to be assigned to a root *ghé(i) or #gher,'® the Indo-
Germanic aspirate ‘ media ’ must have developed through y, 4 to
pure psilosis. In the first stage of this development, iL.e. in the
stage y, k, the Siccl word would stand by the side of the Italian
dialects. In the same context we may place the words Alrpa
and Aimvn which are attested as Sicel. The former, which should
correspond to Latin llra from *lidhra, had still, as has been
brilliantly observed,!® the sound value *lipra, when taken over
into Greck ; the silent spirant in the lack of an exact equivalent
was rendered by z.}?7 Similar is the casc of A%y, which belongs
to the root *aidh- ‘ burn’ (Latin cedes, Greek aifw).’®  This too
came to the Greeks as *4ipnd and the spirant was rendercd by 7.

In this latter case it can be shown that the further course of
linguistic development brought Sicel nearer to Latin. In agree-
ment with further observations,!® the name of the mountain,
Hesiod, Theog. 860, in contrast to the rest of the tradition, was
"Aidij. That Aetna is meant is shown by Kratosthenes.®®
Further, there is no reason for cxplaining the form by ‘incxact
acquaintance ’ with the Sicel name, as long as a satisfuctory
linguistic cxplanation can be given. As in Latin initial p be-
comes f, in agreccment with Umbro-Sabellian, but medial p, in
contrast to it, becomes b or d, so too heve; the change from
*aipna- Atrm to *aidnd- ’Advi) exactly corvesponds to Latin, in
which it is only in the company of r, before [ and after %, v, that p
becomes b, whereas in all other cases d appears.

Here we can find an cxcellent place for the Sicel form tebei.
This is one of the surest results of the newly discovered inscrip-
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tion of Licodia Eubea,? and shows that in Sicel, Indo-German bk
medially becomes . 1In this Sicel is again associated with Latin,
in which the form was #ibi (from *tebei) in contrast to Umbrian
tefe. We may note in conclusion that this result is suggested by
further observations: Sicel {dyxin = Latin falcula.??

Here again is revealed in the history of the languages of
Italy a principle that works against differentiation and separa-
tion into ever tinier parts and that drives them towards union.
But we can trace it yet a step farther than before. Iiitherto,
despite all differences of detail, we have always been dealing
with languages that were related by kinship to one another.
It will now appear that this does not represent a final boundary
to the workings of this principle.

As yet we have not touched one group among the languages
of Italy, that of the pre-, non-Indo-Germanic population.
Under this heading are comprised very diverse elements.
For Corsica and Sardinia remains of such an original popula-
tion are generally assumed. Besides them we may take
account of the Sicanians in the west of Sicily and of the
Ligurians ; but up to now it has not been possible to place
them with certainty. In the case of the former no clear
evidence for their membership of the Iberian stock has yet
been produced.? Of certain non-Indo-Germanic origin,
even if not parts of the original population, are two peoples,
the provenance of which in the Aegean is still under dis-
cussion. Ior the Elymians,* round Eryx and Segesta, this
scems to be proved by their place-names, as also by their
main cult. The Aphrodite of Eryx is, we must suppose, the
special form of the goddess of Asia Minor, planted by immi-
grants on the dominating cliffs. The second race, the Eastern
origin of which has since ancient times been asserted and
denied with equal passion, is the Etruseans; it is the only
onc in this series to attain to historical importance.

We will not inquire at this point whether the Etruscan
language has relatives and where they are to be sought—in
Asia Minor or elsewhere. We need only observe that, despite

its general divergence from Indo-German, contacts do occur

in a number of individual points. This is particularly true
of the Italian dialects, among which again Latin takes a

foremost position.?¢ The relationship was, in no sense, a
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one-sided one, but there seems to have been a balance of
give and take on both sides.

How vigorous was the exchange is shown not only by the number
of loan words, but still more by the mixed formations that occur. 28
The name of the Ktruscan national hero, Mastarna, for example,
was formed out of a Latin word, only superficially adapted
(Etruscan macstrna = Latin magister with Iitruscan suffix -na).??
I'rom the Latin loan-word parla (from *paterla) comes Jitruscan
parliu ‘ cook .28 Again, the month Tunius, called after the Latin
goddess Juno, shows Ktruscan influence in its form, replacing
regular Junonius or Junonalis.?®

This mutual influence and penetration is seen far more clearly
in the system of Italian names3® It is characterized by the
differentiation of individual name (praenomen), chief name
(nomen) and surname (cognomen). For the first Latin became
very generally normative even within the Titruscan sphere,3! but
for the last Etruscan supplicd the model. It appeared tlicre
far earlier than with the Italians and served to distinguish diffcrent
branches of one gens. Common to both languages is the main or*
gentile name, which originally gavc cxpression to descent from a
father or ancestor; in becoming the most important clement it
involved the degradation of the individual name to the rank of
a mere praenomen. We can observe, not merely that the descend-
ants of a man with Etruscan individual namc are designated by
Etruscan suffixes, those of a man with Italian name by Italian,
but also that from the very first there was exchange between the
two partics. As in this kind of name formation a singlc sulfix is
usually insufficient and a heaping up and agglomeration of suffixes
i1s characteristic, we can establish the most diverse variations of
Etruscan and Italian elements. Here is the proof that a severe
separation of thc languages is not fcasible. Both peoples, Etrus-
cans and Italians, have formed their system by what was essentially
a common effort.

With this bringing in of Etruscan the process of con-
formation and unification in the Italian languages rcached
its highest point of efficiency. Actually, almost the whole
extent of the peninsula is in one way or another embraced
by it. The unity of Italy, present but as yet latent, begins
to be drawn in its first outlines.

We have now reached the point where the purely linguistic
survey leads beyond its narrower boundaries. The working
out of that system of names, which we call Etruscan, but
ought rather to call Italian, and no less its successful extension
and completion imply as bearer a unificd social stratum.
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They are conditioned by a supremacy of gentes, by an aristo-
cratic organization of society. The gentile name could only
attain to such a degree of importance, if great stress was laid
on membership of the gens. So too in the Middle Ages the
family name was first developed in those places where noble
familiecs played a part, in the Italian city republics and in
Byzantium.?? So too in ancient Italy a mass of such gentes
may have felt itself a higher class, of common character and
origin, and such a feeling might find expression in a closed
form of life and custom. In-earliest Rome, it seems, we can
still in some degree grasp this as a fact.3® Noble gentes
from abroad with their whole body of adherents were taken
over without question into the Roman citizen-body, and were
granted the social position that matched their origin. Besides
the Tarquins we may mention the Claudii, whose settlement
in Rome is placed by tradition in the earliest days of the
Republic. Only in later times did Rome pass to a less open-
hearted policy.

These last observations have brought us to the discussion
of general conditions of culture. It will be no unwelcome
completion of our argument if here too we can demonstrate
phenomena of a similar kind.

Once again, it is not the case that Rome and the Roman
unification of Italy first gave it a unified smface. True, it
was only with them that this unifying process became com-
plete, that it was most lastingly carried through. But
before it went another similar process, that embraced the
land from Upper Italy as far as Campania, and even as far
gs Samnium and Apulia. The stratum thus produced is
commonly called Etruscan, but that name obscures its supra-
tribal character ; we shall therefore in future call it © ancient
Italian . But even this was not the first of its kind. It
had its forerunner in those very times, when the tribes of
the peninsula were preparing to step out of the twilight of
prehistory into the light of history.

Italy by herself in the early Iron Age scems to offer any-
thing but a simple and obvious picture.?¢ The conception
of successive incursions of immigrant bands of Indo-Germanic
tribes has been replaced by the recognition that many
divergent groups coexist and clash. No inconsiderable rdle
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beside the * Terramare’ people, up to now classed as Indo-
German, must be assigned to the certainly non-Indo-Ger-
manic, aboriginal element (the ¢ Extraterramaricoli’). The
still unsolved problem of the origin of the Etruscans also
comes into play; they were certainly already settled in the
land that bears their name.3 All the more remarkable is
it that the circle of Villanova culture, which spreads from the
beginning of the first millennium, embraces at one and the
same time Emilia, Toscana and Latium. The distinctions
of district are by no means lost, but the development of a
unified culture—the first to arise in Italy—may still be
recognized as the new and salient feature.?¢

Two [urther peculiarities enable us to draw our picture
with even clearer lines.

The first is, that the Villanova culture shows a very marked
contrast to its predecessors in time and place. Its settle-
ments lack that rigid frame of circumvallation, that arrange-
ment by “ cardo > and * decumanus ’, that was so characteristic
of the Terramare fortresses. In their place appears an open
and loose method of settlement, which continues even when
for security’s sake they withdrew to the heights.?” The
ornamentation of Villanova products is distinguished by its
tendency towards breadth and richness, even towards excess,
from the incomparably simpler forms of the Terramare finds,
nor less from the pointed and abrupt pictures in which the
art of the * Extraterramaricoli ’ finds its expression.?® It is
a new development, a changed style of art and life that
becomes clearly visible in the Villanova Age.

Further, the emergence of the new element cannot be
brought into causal connexion with any immigration from
north to south.*® Not only the earliest appearance,?® but
also the highest quality of the finds ¢! always belongs to the
south. We cannot, of course, rule out the possibility that
wanderings and shiftings of population may have gone hand
in hand with the emergence of the new culture. But this
possibility is without decisive importance and an attribution
to definite tribes or to historically authenticated movements
ol peoples has nowhere yet been convincingly achieved.®*
We must venture for once (and, I imagine, the venture must
not be confined to this one case) to make a fundamental
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separation of culture and peoples’ wanderings 4 and to
admit for the former a supra-tribal, general Italian character.
In this we shall find an important agreement with the
linguistic conditions that we have sketched ; the results in
the two fields mutually support and confirm one another.

(b) FORMS OF THE ANCIENT MEDITERRANEAN
CIVILIZATION

The attempt has been made to regard the beginning of
the Middle Age as an incursion of tribes till then on the
periphery, and, in particular, of the Germans and Avabs,
into what was then the main sphere of culture, the lands round
the Mediterranean. Without doubt this represents an
important part of what actually happened, inasmuch as a
series of tribes, which had lived aloof from the great historical
centres, then first came into lasting contact with the late
antique civilization. For the early history of antiquity too
this point of view proves fruitful. The immigrations of the
Greek peoplesfrom the north of the Balkans must undoubtedly
_be considered as a similar incursion into the Mediterranean
centre. Beside many less-developed cultures, which can
only be grasped to-day in faint traces, in Asia Minor and in
Crete, the new-comers were confronted by a world, in which
the nature of the ancient Mcditerranean lands had created
for itself one of its most highly developed and most expressive
forms.

The settlement, which the immigrants made with this
world and in which they passed through every possible phase,
from war-like encounter to adoption and absorption of it,
implies that no account of Greek history can pass by ancient
Crete. Not that in Crete and its culturc any part of Greck
nationality or Greek character found cxpression—quite the
reverse ; rather that Greece had to come to terms with this
unlike, this opposite world and in the course of this process
developed its proper form. In fact, a comparison of early
Greecc with ancient Crete is better suited than any other to
throw up in contrast thc special quality of the Greek.

Our last remark yiclds a result of fundamental importance :
through contrast with a prehistoric culture a historical culture
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has been grasped in its individuality. The inferences to be
drawn for Italy are obvious.

The immigration of the Italians, like that of the Greeks,
implies an incursion of people of the periphery into the
Mediterranean zone. There they did not at once meet the
Greeks, but in the west too the Indo-Germanic stratum is
preceded by another, which belongs to the old Mcditerranean
circle.® The chance of comparison, which we have suggested,
is thus confirmed. Once again the new element—in this
case the rise of the historical culture of Italy and, above all,
of Rome in conflict with the Greeks—can be set off against
that older layer as against a background.

I'or Italy indeed a further peculiarity comes into play.
In the Aegean, the new Hellenic culture took shape almost
exclusively in contrast to what it found there, occasionally
adopting and using what was at hand, but always giving it
an original shape; with the inhabitants of the Apennine
peninsula, the process was by no means so simple. Non-
Indo-Germanic tribes of ancient Mediterranean origin suec-
ceeded in maintaining their individuality till far into historical
times, in fact did not complete their development till then.
And, what is more, large parts of the Indo-Germans of Italy
opened their hearts to the old Mediterranean ways and long
clung to their forms. But more of this in our next chapter.

As representatives of the old Mediterranean culture in the
Italian sphere we can reckon Malta, Sardinia and the zone
of the rock-sculptures, which we have still to sketch. When
we mention them in this context we mean to say that we have
in all these cases to deal with a world of forms, which at the
time of its fullest development, by virtue of its special
character, diverges from the Greek and takes rank with the
ancient and early cultures of the Mediterranean basin. We
deliberately restrict our survey to those regions which attained
to monumental and clearly distinet forms. Sardinia, in
particular, has enjoyed the exceptional luck of being able to
develop this form with as good as no interference. The
inaccessibility of the interior long preserved Sardinian civil-
ization from the contact of Carthaginians, Greeks and Romans
and, when the Romans took possession of the island, they still
found theve this relic of an age long past.
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1. Malia. The island of Malta can only with some reserve
be assigned to the Italian sphere. .Just as it naturally be-
longs to North Africa, so too are close parallels to its artistic
achievements found there ; 46 other indications point to the
Balearic Isles or to Spain,*® only a few to Sicily or Apulia.*’
For all that, the neolithic and cyprolithic culture of Malta
has always had an exceptional importance for the recognition
of the character of the ancient Mediterrancan world. We
cannot, therefore, entirely omit it in this context. Without
any attempt at completeness we select a few traits, which
seem to us to deserve attention.

A word first about the representation of human beings.
We all know that series of women, usually seated, of limestone
or clay, that so clearly determines the picture of Maltese
plastic art.®® It is remarkable at once that only women
appear, nor less that they are usually shown undraped. It
is buxom, almost wanton forms that mect our cyes; the
type of the ‘ fat ’ woman of the old stone age is everywhere
retained here, if not actually exaggerated.®® There are few
examples of the representation of the clementary physical
nature of woman in such direct forms.

To the excessive development of the body—breast, belly,
hips and buttocks—corresponds a heavy, carth-bound,
sitting posture. It is not without significance that these
women somctimes actually squat on the ground ; in their
whole nature they seem to be fettered to the carth, to be
sprung from it and thus to be a part of it. Similar is the
impression made by the representation of the famous ¢ slecp-
ing * woman,5® who this time is clad in a dress; there is in
it a completc abandonment, a dull prostration that lends
itself to comparison with the sitting posture.

Comparatively seldom appears the standing motif, and it
is remarkable enough how it is treated. If the woman wears
the dress, which we have met with in the ‘sleeping . figure,
it may perhaps rest on all sides on the ground, like a heavy
mass, laid about the body, assisting it to a stability which it
could hardly attain of itself.5* Or the figures are half stuck
in the block that serves them as a support ; 52 sometimes,
to our feeling, sculpture in the round, plastie, and relief are not

clearly distinguished.53 Only occasionally in the figures of
S
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naked women 3% does a free standing posture appear. The
huge masses of flesh, which are piled on one another, only
sustain themselves by their own gravity; there is nothing
else to strain and hold them, but, where everything is crowded
together or piled up motionlessly, sheer heaviness is exalted
into a principle of stability.

Indeed it is volume as such that dominates. The limbs
and members seem scarcely to free themselves from the mass
of stone, the human figure still stays bound fast in the
material. Like heavy, unformed blocks, hips and navel,
rump and arms are piled one above another; it is no archi-
tectural system, only a massing of solid forms. As though
drenched in a heavy lethargy, these features shape themselves
but slowly and with hesitation into sensibility and life.®®

In this natural, earthy, elemental world it is no accident
that the woman takes the first place. The male is not really
in place at all here; seldom does he intrude and then only
in his most primitive form—the phallus.®®

With this picture that begins to unroll before us the archi-
tecture corresponds to perfection and enriches it with new
traits. Its masterpieces are the buildings of Hal Saflieni and
Tarxien, Hagiar Kim and Mnaidra, and the Gigantia works
on Gozzo. In megalithic structure lies the original and
unshaped, the massy and unorganized element already im-
plied. At the same time there is revealed a delight in
lasting materials, which would vie with Nature herself in
indestructibility. As in the design so too in the ground
plan appears, as determinant, a wide expansiveness, a spatial
contour, that causes the round to pass over into the oval.
A regard for the axis is in so far present as two oval spaces
are sometimes laid one above another in such a way that
their longitudinal axes run parallel ; these spaces are joined
in the middle by a short passage, which widens above
the top space into an apse.’” Beyond this, however, the
formation of larger groupings is only achieved by mere
juxtaposition and mutual accommodation,® like those
stereometric compositions, the airangement of which we
found distinctive for the character of plastic art.

Most important of all is the fact that these buildings are
onc and all vaulted * and were partially situated under-
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ground ; Hal Saflieni actually has two underground storeys. 5
It is no sense of brcadth or joy in light and sky, in distance
and transparency that finds cxpression here ; it is the cave
that is the model.5! Narrowness and earthiness, darkness
and love of depth are the determining motifs. With the
depression, weight and shapelessness that we have already
noted, these elements join unasked in union.

The purpose of these buildings has not yet been certainly
determined. Religious significance, in the most general
sense, is attested by the altars, basins, sacrificial trenches,
and niches 2 that have been found, by the menhirs and
bactyls.®® The underground cave of Hal Saflieni was used
from the first as a place of burial. Connexions with the
ancient Sardinian graves of Anghelu Ruju force themselves
on our attention.®® In cyprolithic and acnolithic times the
sanctuary of Hal Tarxien was used for the deposit of urns,
containing the ashes of the dead.®® Whether the rest of the
buildings were used in earlier times as graves, in which the
corpses were laid unburnt,®® is uncertain. A chthonie cult,
whatever its exact character, is everywhere unmistakable ¢
and with this harmonizes the view that many of the female
statues represent a goddess,® and also the supposed appcar-
ance of a place of oracle.®® The strongest and mightiest
buildings, then, that this ancient civilization has produced,
werc raised for the dead and the ncther gods ; they stand in
striking contrast to the slighter, ephemeral character, which
we usually find in the dwellings of the living.”® It was towards
the other world, the powers of the carth and the underworld
that this civilization was directed ; for them and for them
alone did they build a sure house and succeed in raising it
to monumental forms.

Finally there should follow a reference to the tower-build-
ings of Malta.” But more vital observations on these lincs
may be made in connexion with the Sardinian Nuraghi.

2. Sardinia. Our last remark has brought us to the second
sphere of ancient Mecditerranean civilization, with which we
have to deal. In Sardinia the country itself scems at once
to strike the note, which rang so loudly in our ears in the
last section—it is a dcpressed, hcavy, unformed land. It
has been justly observed that its original connexion with
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the civilization of the land can still be realized. * That trecs
and heaps of stoncs on this island of chthonic cults of water-
deities and the dead throw the deepest bluc shadows that I
have ever secn in an ancient landscape may be no more than
an observation of modern sensibility. But a characteristic-
ally chthonic tendency in the natural form of the island is
unmistakable. The low, huddled, knotty trees on the stony
plateau of Santa Vittoria di Serri chime in with the tone of
that religion that has crected its chthonic sanctuary there.
These are the words of Kerényi,”? speaking of a form of
ancient Sardinian civilization, expressed and revealed in
stone.

The most conspicuous sign of this culture is the Nuraghe.
In essential form a round tower, built without mortar in
concentric layers of stone, it represents a development of the
ancient Mediterranean round house, fashioned for purposes
of defence and carried up to the monumental scale.’® The
use of the pointed vault looks in the same direction ; 74
indeed, this defensive tower of stone, designed both for the
residence and the fort of the members of a war-like aristocracy,
is most suggestive for the carly forms of civilization in the
whole Mediterranean basin.

There is a second point that expresses perhaps even more
clearly than these formal agreements the associations of the
Nuraghe. We cannot fail to sec in it the aiming at the
massive, the overpowering, the superhuman. While the
outer shape stresses the solid blocls, the defiant, the enduring,
obvious importance is attached to the piling on one another
of the mightiest possible rocks. Even the coarse and irregular
order, that such a procedure involves, seems to he sought
rather than avoided. The analogy of Malta offers itself
unsought. From Malta it is not far to the ‘ Cyclopecan ’ style
of the castles of Tiryns and Mycenae; ’® everywhere the
mcasureless and shapeless is cxalted into a principle.

The meaning of all this becomes clear the moment that
we apply the comparison with the later architecture of Greece.
Here we find two things that are new after all that had gone
before. From now on man is to be the measurc of things
for the architectural disposition of space and masses. His
physical proportions supply the scale; only beginning with
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him and them is an architectural creation any longer pos-
sible. Even when it rises to the monumental scale it never
trespasses beyond the sphere assigned to it, but deveclops
the human principle to its highest scope and dignity. The
second point is this; the architecture of this character is
separated from the realm of nature as a world of its own.
In contrast to nature’s limitlessness rules here a fixed norm ;
in contrast to her incomprchensibility and mystery an order,
transparent because it is the creation of the spirit; in con-
trast to her growth and decay the shaping element implied
in deliberate adaptation.

How contrary to this is all that is revealed in the building
style of the Mycenaean civilization and even more in the
Nuraghe ! [f the human element dominated in Greece, here
rules the immensity of the gigantic and Cyclopean. If there
a spiritual order found expression, that deliberately draws
away from the facts of mere nature, here we find competition
with her products and her method. The piling up of stone
masses and mighty blocks, the emphasizing of the unbroken
majesty of the elementally material selects definite sides of
pature and of natural existence; to them as a goal it trics
to direct its own buildings.?®

By a similar set of contrasts we can sketch the position
assignable to the first stages of Sardinian plastic art. The
finds of votive figures of bronzc and clay yicld a relatively rich
" material.”?

We have alrcady spoken of the solid pictures of which the
plastic art of ancient Malta is composed. A similar character
may be sought in a wider and more imposing form in other
parts of the Mediterranean sphere. For all pre-Greek, most
of all perhaps for Kgyptian art, a principle of formation holds
good, which some have even ventured to deseribe by the name
of law ;" sculpture in the round appears as if regularly
confined within a system of limiting planes that swrround it.
In detail it is so arranged that these all run parallel to the main
plane that is shown in frontal view or else meet it at right
angles. The result is a building up of the figure from outside,
from the surfaces that surround it and include it within a
cubic systemn.

We cannot here discuss in detail all the differences between
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the minor plastic art of Sardinia and the productions of ancient.
Oriental art, as well as those of others that are geographically
nearer to it. We shall scarcely be wrong in admitting very
considerable differences in quality and form (in the sense for
mass, for example). For all that, there seems to be assur-
ance that the principle we have just sketched extends to
Sardinia too.

It is obvious at once that a main plane is sought after and
is set in direct view before the spectator. In the case of
the statuette of a warrior in Paris 7° (to take a single example)
this plane is determined by the level of the shield, which is
held in front of the body. Parallel to it runs the front plane
of the body, formed by the flat, almost board-like trunk, by
head, upper arm and front of the legs. But from the sides
everything is done to set the neighbouring parts in a single
planc. The body is here determined by a plane that descends
almost vertically ; running from shoulder to feet it meets
at right angles the main planc that we have just sketched.

This system is further worked out in the formation of
groups. In the common representation of a mother with a
child in her bosom the principle is carried so far that the two
are arranged at right angles to each other ; while the mother
looks straight ahead, the child turns sideways from the main
line of direction. In this point, agreement with Egyptian
art is so strong that we can even point out identical solutions
of problems now and again.®

In its inner meaning another characteristic of Sardinian
art is most intimately connected with this. In it is revealed
an amazing contrast between an outward form that is
supremely realistic and devoted to all actual details and a
lack of any kind of architectural or organizing clement in the
building up of the group as a whole. In the onc casc there
is an alert sense of observation and a communicativeness
which registers every detail of clothing or armament; in the
other, there is an incompletencss of inner form, which cannot
advance its fundamental conception of a human body beyond
that of a doll-like idol. The closest possible comparison seems
to be offecred by the ncarly contemporary, late Mycenaean
art.®’ That art, too—in contrast to minor plastic art in
Crete, with its taste for somecthing quite distinet, for the
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vigour of growth and expansion, for the bloom of the vegetable
kingdom ®3—while as interested as the Sardinian in all ex-
ternals of clothing is confined to a similar formal presentation
of the body.

Here Greek art diverges with deliberate emphasis.?? Not
from the outside, whether by a system of planes or by com-
munication of clothing and appendages, of weapons or
gestures, does it essay to realize the human form ; it appre-
hends it rather as a system, held together by a principle
working outward from within. The organic growth of the
plant and the architecture of the body that depends on it
are here the prevailing principles. The parts that are of
functional importance—breast and navel, muscles and
joints—as representatives of this principle, are often visualized
with a clearness that is deliberately exceptional. It is not
the outward appearance, but the inner form, whose mere
cxpression the outer is, that Greece strives to apprehend in
its significant connexion.

In a world, that still lacks feeling for the architectural
build of the human figure, the eldoc noAdyviov 84 is consequently
legitimate. The plastic art of ancient Sardinia,®® in availing
itself of this form of expression for the representation of
heroic and divine beings, again takes its place by the side of
the art of the Aegean and of the ancient East. At its root
lics a conception of the divine, which runs in an exactly
opposite direction to that which later found its full expression
in Grecce. No, man and man alone is not the only fit form
to cxpress the godhead ; he is not even its measure and
spiritual norm. Rather he remains by his very nature
fettered to nature. This is particularly evident, when by
the accumulation of attributes and limbs an advance beyond
the narrower human sphere and with it the sense of the super-
natural and divine finds expression. That luxuriance, even
in its excess, still denotes at bottom once more a natural,
definitely vegetable process.

To this suspension of interest corresponds a general linking
up of the divine idea with the elementary world, again
comparable to what we may observe in the Aegean circle.
The worship of streams and waters, incubation, a general
chthonic direction of the divine powers, and at the same time
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a direction towards reproduction and thc creation of life,
finally animal shapes for the gods themselves—these are its
most palpable signs.!¢ It is significant that the bull-god,
who meets us in Sardinia, is one of the commonest forms to
oceur in the east of the Mediterrancan.®” That the double-
axe—to add a further point—appears beside him as a religious
cmblem, simply confirms the connexion.® Places of worship
on hills, too, can be attested in many places. Giara di Serri
is a magnificent example; we might also mention Oruld,?®
where the comparison with the Canaanite practice,? and
also with such a Cretan hill-worship as that of Petsofa, °!
forces itsclf on the attention.

Lastly, a word about the organization of society ; it, too,
seems to fit into the picture we have drawn.

We have already mentioned the connexion between Nuraghe
and round house. This round house appears in Sardinia
not only translated into monumental form, but also in its
original shape. Here, in direct contrast to the Nuraghe, an
isolated appearance is avoided and the group is preferred.
There are whole villages of huts, where the single buildings
unite in a kind of scattered, yet huddled formation, to make
swarm-like masses.?2 The very word ‘ swarm ’ scems to me
to express the fact that the multiplicity here, by the manner in
which it is inwardly combined, belongs to the order of nature.

This is seen even more clearly in another case. The round
building, as such, has no meaning except as a whole based on
and bounded by itself. If it is to be fitted into an inclusive
order of architecture the difficulty at once appears, that such
a building has no proper axis, i.c. no definitc oricntation.
Attempts to remedy this were made in various ways,*? but
they remained isolated and were scarcely ever effective in
the lay-out of larger structurcs. Where scveral round huts
combinc to form a continuous and regular whole, regulation
of axis is entirely dispensed with. We have already used
the simile of a swarm; a sccond simile, also drawn from
nature, is now appropriate: I mean, the combination of
crystals or of a beehive. Hut-wall is fixed to hut-wall;
separation into individual compartments is abandoned and
the result is a system of cells, which is only intcrrupted by
occasional approaches or narrowings.’*
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In the East, too, we know of a similar phenomenon in the
hut-uims of Melos; ®5 some have cven wished to associate
with them the royal palaces of Cretc.?® But in the latter case
the straight lines at once imply a diffcrence, whilst a second
difference is revealed, the moment that we scrutinize the
social basis of the Sardinian style of building.

The closc union of the lodgements, the natural combination
and associated growth of the single round houses must have
something to correspond to them in the order of the in-
habitants who chose this form. Among them, too, must have
existed a close unity and we are probably justified in inferring
that it must have been one that rested like them on a natural
order, i.e. one dependent on blood-relationship. In other
words, living together in a web of cells means in architecture
what organization by familics, brotherhoods, ¢lans, and tribes
means in human society.”” The shape of the architecture
and the organization of society both essentially coincide with
the conditions of the life of nature.

8. The Cultures of the Rock Sculptures. Interest in the
drawings scratched on Italian rocks ?® has quite recently
been aroused by the penetrating observation devoted to the
‘stelae > of Novilara.®® Thesc arc funereal stelae of sand-
stone, all coming from the narrow range of northern Picenum ;
tliey are covered with drawings of figures, which are scratched,
and inscriptions, which, by way of contrast, are chiselled.
Norden assigned these stelae’, with the wholc of the culture
of North Picenum, to an aboriginal people of Italy. Con-
firmation of this view was seen by him in the obvious antiquity
of the finds,?% in the non-Indo-Germanic character of the
inscriptional texts and in the relationship of the seratchings
to ancient northern rock-pictures (Bohuslin, Schoonen,
Ostergotland), which seemed to him to show the same style.

Little as T am disposed to contest Norden’s main thesis, 10
I must still make considerable deductions from the assertions
just quoted.

It is no doubt true that the representations of ships on
the Novilara ‘stelae’ is distinet from those of the Dipylon
vases,192 but they are not on that account to be associated
at once with the drawings of Bohusldan. The different length
of the ships, the differcnce, somctimes complete, in the
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general shape, above all the fact, overlooked by Norden,
that the northern rock-pictures do not strictly show ships
at all, but rafts 193—all these exclude any possibility of prov-
ing agreement.

Further, the ‘stelae’ bear inscriptions in an alphabet derived
from the Corinthian.’® We must, then, at least raise the
question whether in the pictures too a Greek influence, direct
or indirect, can be demonstrated. Norden, indeed, thought
that the contrast between figures and legend constituted the
point of peculiar interest in the Picentine drawings: °that
in them there falls on the mysterious darkness of prehistory
the gleam of an event of first-class importance for the history
of civilization, the inscription in Greek letters *. He himself,
however, has seen 1% that the figure of a lion on the ‘stela’ of
TFFano has its prototype on Corinthian vases.’%® Turther this
lion advances against the man seated to his left, to tear or
devour him : this feature too is familiar to us from Corinthian
vases or their Etruscan imitations.’®” So too the warrior on
the right has his forerunners in the early Corinthian style ; 108
Etruscan or Venetian designs ° may have becn the inter-
mediaries. Tinally, for the erotic scenes on the ‘stela’ of
Pesaro we know correspondences in the sepulchral art of
Etruria ; 11 that such scenes should recur on the Picentine
grave-monuments should surprise us the less, as the obscene
so often recurs in the realm of death and the grave.ii!

We cannot aim at hecaping up further material. The
important point is, that Greck and Greek-Italian influences
arc alrcady recognizable. In Piccnum, it is true, they were
subjected to a peculiar change; the fact remains that the
comparison with the ancient material from the north can no
longer be carricd through.

But in what points are we to recognize the native adapta-
tion ? It is not hard to scc that bchind thesc pictures lie
compositions in strips, arranged one over another in archaic
style. On the “stela ’ of FFano three such strips are present,
whilst on the ‘stela’ of Pesaro fragments of these are still to
be scen everywhere—only that they arc distributed caprici-
ously over the surface, without any relation to one another.!?
The maker has broken up the form allotted to him to suit
his own alien scnse of form, has adapted, or, if you will,
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dismembered it. Or, to put it in other words, Greek form
impinged on an existing native form of opposite character,
and the result of the conflict is revealed on our *stelae’; on
these stand in immediate juxtaposition the remains of an
ancient school of art and a new import from Greece.

What lends such assurance to our interpretation is the fact
that we possess in Ttaly a far older and widely diffused art
of drawing on rock. Relations to it can be easily established.
Norden has already observed that the pot-bellied * manikins ’
of the ¢ stela ’ of Fano have their analogies in.a rock-drawing of
Fontanalba.?*® QOther evidence might be added ; that beasts
similar to those on the ‘stela’ of Fano recur at Cimbergo,
that the contrasted couples recur at Naquane, that the
‘manikins ’ recur at both places.’*¢ In mentioning these
places we have named the main regions that yield the finds
on which our knowledge in the first place rests : the Ligurian
Alps and Apennines and Val Camonica north of Brescia.
A wide and almost unworked field is opening up here to com-
parison and observation.

Here we can do no more than indicate the whole wealth
available and draw a few main lines.

We must mention, first of all, the zone of rock-drawings
in the Val Camonica. Here, in the villages of Capidiponte,
Fucine, Nadro, Naquane, and Cimbergo is a vast mass of
rock-drawings, which has up to the very present steadily
increased in extent.115  On the rock terraces above the valley
a whole world in picture is unrolled ; hunts and processions,
cult practices of every kind, buildings and representations
of labyrinths. In one case we find in the midst of a herd of
deer an armed man, standing on the back of a similar beast ; 110
this reminds us of the ancient Sardinian ¢ deer-man ’ of Teti
Abini and his Eastern parallels.’’” Ina few places two layers
are distinct ; whereas the older contains almost exclusively
pictures of beasts and will still belong to the neolithic age,
the later is to be attributed to the bronze and early iron age.118

The Val Camonica gets its name from the tribe of the
Camunni, through whose territory the Oglio flows, before it
pours into the Lago d’ Iseo (lacus Sebenicus).2?® This tribe
belongs, as Cato attests (in Pliny, n. k. 8, 134), to the people
of the Kuganeans. Livy (1, 1, 8) and other writers 120
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report that before the coming of the Illyrian Venetians they
held the whole land between the Alps and the sea.

This information admits of some very interesting con-
clusions. It was at the beginning of the first millennium B.c.
that the Venetians, coming from the Balkans, pressed over
Styria into the modern province of Venetia.’?? The oldest
settlements are Angerano and Monte J.ozzo, the highest peak
of the so-called Kugancan Mountains.*?2 The original exten-
sion and prime of the Kuganeans, then, lay at an earlier date.
To them belonged the hut-dwcllings of the cyprolithic age
at Morlungo, the pile-dwellings of Molina di Ladro, Arqua
Petrarca and on Lago Cimone.*?* To these same Euganeans,
then, must be assigned not only the later rock-drawings of
Val Camonica, but also those of the earlier style. With this
agrees entirely the fact, recently demonstrated by Norden,
that the Euganeans are an aboriginal people of Italy.1%¢

The comparison withthe ‘stelae’ of Novilara is now peculiarly
attractive. Not only have we to do in both cases with the
same kind of art production and with a pre-Indo-Germanic
people ; the Euganeans, too, experienced the influence of
Greelc models, at least on the later rock-drawings. The con-
fronted warriors find their parallels in archaic Greck and early
Italian art.'?® Often, where horses are shown,??® we may
remind ourselves of Corinthian work 1?7 or of pieces of the finds
of Trebenischte.??® Without in any way wishing to exhaust
the question, we may at once point out the exactly analogous
case of both sets of pictures, in the art of Novilara and that
of Val Camonica. But, in the second case, conditions are
immensely more tavourable, in as much as the stage of purely
native style that went before nced not be divined, but is
available in numerous examples.

If we look about us for further possibilitics of comparison,
we must at least mention the rock-scratchings, which have
been found !?° on the stone figures of Lagundo.?3? A second,
vastly more extensive field, is supplied by the second region,
already mentioned, of rock-drawings, marked by the names
of Val Fontanalba, Vallauretta, Valmasca, Laghi delle Mera-
viglie, all situated in the Italian Maritime Alps.?3! A relation
to Val Camonica is obvious and cannot be called into question
by appeal to the peculiarities that occur on both sides.132
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Further, with the agreements in style and content may be
set arguments from history.

The Capitoline Fasti chronicle under the year 117 p.c. a triumph
de Liguribus Stoenis.*®® This tribe, the Stoent, which is generally
reckoned to the Euganeans (Pliny, n. k. 3, 134 ; Strabo 4, p. 204)
was also of Ligurian nationality. Tt was a detached fraction of
the main peoplec; when first the Umbrians,'3¢ then the Celtic
invasion pushed between the Ligurian and Euganean tribes, a
fragment of the first was forced with the second into the Southern
Alps. There Livy (5, 35, 1) knows of the tribe of the Libui in the
neighbourhood of Brescia and Verona, not far, then, from Val
Camonica ; it is sometimes described as Gallic (21, 28, 7), some-
times, with the Laevi, as Ligurian (33, 37, 6).13% Herve, then,
even in historical times, contact with the Ligurians must have
continucd to cxist.

We need not enter here into further details, as, for example,
the occasional occurrence of rock-drawings on Sardinian
grave-stones.1% Tt will be clear that we find an extensive
occurrence of rock-picturcs at no less than three places in
the Apennine peninsula. In two cases they belong to pre-
Indo-Germanic tribes ; in the case of the Ligurians the
question, how far such elements were merged in them, must
for the time being be lcft uncertain.?3” But we can go even
earlier. The Grotta Romanclli in the Terra d’ Otranto
helongs to the carlier Stone Age.’® With this we rcach a
conclusion of fundamental importance.

To-day we have suflicient knowledge of the art of rock-
pictures in the palaeolithic age in the West of Kurope to be
able to form some estimate of their importance for later
times. From the latest finds it is plain that the two styles,
the so-called Franco-Cantabrian and the East Spanish or
¢ Levant ’ style, cxisted contemporaneously in the peninsula
of the Pyrenees. They mark at once the beginning and the
mighticst achievement of the ancicnt Mediterranean culture.
Its circle of influencc extended not only to Africa 1 and the
Scandinavian North,'4° but to Italy as wcll. Evidence for
this is given not only by the Grotta Romanelli, but also in
later times by the rock-drawings which we have been dis-
cussing. The manifold contacts, which can be established
with the rock-sculpture of the ancient north—I think particu-
larly of the characteristic foot-prints which have now heen
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found in Val Camonica too 4!—can most easily be explained
in this manner.

Herc once more the culturc of the ancient Mediterrancan
projects into the Italian sphere, and with onc of its most
distinctive and magnificent creations.

(¢) THE BEGINNING O GREEK INFLUENCE
i

It is at once remarkable that the Greeks entered Italy
under the form of myth. Their name for it is Hesperia,142
the land of the evening and the west, and the special nature
of this description is shown by the fact that no corresponding
east or south land took its place beside it. In this Hesperia
is localized the world of fabulous creatures, which are most
closely connected with night and the dead. In the volcanic
distriet of Cuirae, Solfatara, or, as it was anciently known, the
Phlegrcan Fields, with its lakes, it was believed that the
entrance to the underworld and the "dopvos Aiuvn was to be
found. But Hesperides and Laestrygonians, Scylla and
Charybdis, Calypso and Circe, too, were all placed on Italian
soil.

Circe already appears at the close of Hesiod’s Theogony,
in connexion with Odysseus, at the Cape on the Latin coast
that bears her name.?4? It is hard to suppose that she was
alrcady the dazzling lady of the Jomeric epic. Even as the
mountain, that carries her temple, is wild, desolate and
sundered from the human sphere, filled with the loneliness,
the enchantments and horrors of the surrounding marshes,
which once ringed it,14¢ so too must the goddess who dwelt
there have once been more like Hecate 4% or one of the ghostly
queens of the lower and outer world than Aphrodite.?4¢

The Sirens, too, were localized on the Italian coast, and
nothing could better visualize their character than the islands
in the Posidonian Gulf (i galli) that are named after them.
The enticement, the tempting irresistible quality of 4 southern
sca and, in contrast, the bald, dcath-like hardness of the
rocks that project from it—that is the very contrast that
marks these sweet-voiced, hut deadly goddesses.

Onc word more for the heroic saga. The creatures, just
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named, arc almost all connected most intimately with
Odysseus ; we have already spoken of the hero himself in
connexion with Circe. We need not be surprised to see the
adventures of Odysscus transferred to the Italian realm.
Playcd, as they are, between life and death, upper world and
world of the departed, where else could they be imagined ?
But Philoctetes, Acneas and Diomede, too, arc led by their
destiny into the west; here their heroie career finds its
completion. All of them found their graves in Italian earth.
The weapons of Philoctetes were exhibited in the temple of
Apollo Alaios, his grave in Makalla or in Thurium.’#? Aeneas
was imagined in Latium, rapt from men in the Numicus,!4®
whilst Diomede was slain by the ‘ wolf’ Daunus,** the lord
of the outer world and of death.

It is the memories of the dead companions of Aeneas ¢
and Odysseus 15! that line the coast as far north as Latium.162
The promontory, even the rocky islands off the coast and the
outlying reefs, have turned to ‘hills of death’, to quote an
expression of K. Kerényi; the Middle Ages still made the
Emperor Frederick the Second enter Etna after his death and
have his abode there.’®® In Dante, finally, appears the mag-
nificent picture of the souls of the dead, like birds, waiting
for their last journey in the reeds at the mouth of the Tiber.15

Two other figures of the Trojan War require a special
mention. On the hill of Drion lay the shrine of the hero
Calchas ; he who consulted its oracle first sacrificed a black
ram and then covered himself in its skin.®¢ At the foot of
the same hill was the grave of Podaleirios; from it sprang
a healing fountain, as Strabo, our only authority, relates
(6, p. 284). It seems to be certain that what is meant is
the modern Monte Gargano, on the coast of Apulia.’® Here
the archangel Michael has replaced the Homeric seer, just
as he in his time replaced an older, pre-historic cult.’®? Even
to-day the place has an awe of its own, as any one knows
who has descended its eighty-nine steps to the holy cave in
the interior of the mountain.® 1t is here that we have to
look for the hero’s shrine, here that from the first oracles
were given and the nether powers adored.

It has been said that the Greeks, when they settled in
Southern Italy and Sicily, set about linking the new-won
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land with their own traditions.!’®® But what actually
occurred implies more than this ; we find everywhere a specific
form in them. Italy—to the Greeks it really was a land of
evening and death ; they recognized in it a chthonic world.
But even more remarkable than this fact is the second one,
that they originally adapted themselves completely to its
ways.

2

Up to now the Greeks % have always met us as the element,
the appearance of which in the Italian sphere marks the
decisive change, the turn and departure from what had gone
before it. Yet, justified as is this point of view to one who
overlooks history from its final issue as from a watch-tower,
from a closer approach things look very different. We must
emphasize the fact that the Greek character in its final,
classical form only found its complete expression very slowly
within the Italo-Roman development. That form was only
attained by the Greeks themselves in a slow and untiring
process of formation ; they, too, were unable to deny their
enduring contact with the aucient Mediterranean element and
long bore its signs upon them.

We have up to now no study which will realize for us the
age and stratification of the individual cults in the Greek
cities of Italy and Sicily. It seems indeed to be highly
questionable, whether in the present scantiness of our know-
ledge such an attempt could be made with any prospcet. of
success. So much, however, must be evident, that with the
beginnings of Greck colonization on Italian soil we are in a
time when the divine world of Homer, that is to say, the
characteristic, classical expression of the Greek spirit in the
realm of religion, is only just beginning to make its way.
The same must hold good of these colonies, too; it even
seems as if the process here tool place even more hesitatingly
and slowly.

Coming to details, we find that the oldest layer of Greek
colonization, which sets in with the foundation of Cumae,
bears a very distinct and unitary character. Apart from
Naxus '8! and Rhodian Gela 182 all the immigrants come
from the motherland ; there is not a single foundation from
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Asia Minor and Ionia. To quote the actual names, it is the
Achaeans from the Peloponnese, then the Corinthians and
Megarians, the Spartans, the Chalcidians and Locrians, who
are the chief participants.

We must expect, therefore, from the first, that it will not
be the gods of the native of Asia Minor, Homer, but those of
the motherland, which remained on an older, vastly less
advanced level, that will come most into prominence. Im-
pressive from this point of view in the picture that offers
itself to us in the Achaean Posidonia.

Here we are in a position to survey in some measure the
chronological sequence of the cults. The city was founded
at about the turn of the sixth century; yet it was a whole
century later before the cult of Zeus reached an importance,
that made it appear fitting to erect a monumental shrine (the
so-called temple of Ceres). But at that time the temple of
the Argive Hera *®® had long been standing at the mouth of the
Silarus ; excavations have revealed remains of a building
of the sixth century and, according to the view of the ancients,
the shrine was actually founded by Jason (Strabo, 6, p. 252;
Pliny, n. k. 8, 70). In the city, likewise, the other two
temples had long been standing, before that of Zeus was
erected, not to speak of the still older round building, which
was found in front of one of them and which may also be
claimed as a temple.

But to whom did these older temples belong ? The attribu-
tion of the earlier to a definite deity is at present regarded as
uncertain ; the finds of terracotta ornamentation %4 on the
beams, that have been made, actually leave it open to question
whether we have to think of Poseidon or of Demeter and Kore.
But the separation into two of the ‘cella ' by a line of
columns drawn through its length commends the idea of a
divine pair, that is to say of the two goddesses just mentioned,
as the powers there worshipped.’®® And the temple of the
Mycenaean age, recently discovered under the Telesterion at
Eleusis, seems so far to confirm this, as there, too, a building
dedicated to Demeter and Kore shows a similar hall, divided
down its length by a middle row of columns.?¢¢ If Poseidon,
as one might guess from the name of the city, stood beside

the two goddesses from the first, it was only as evvraos of
4
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the goddesses, that is to say, in a secondary and subordinate
position, such as belonged by right to the husband of the
carth-goddess.’®” Only later, it seems, did he win such
importance that about the middle of the sixth century a
house of his own, the sccond of the great temples of Poseidonia,
was assigned to him.

Here, then, the conditions are fairly plain. At the begin-
ning stands the worship of Iera, who, here as in Argos,
bears the pomegranate,'® the fruit of IJades, and by her side
the goddesses of earth and underworld. Originally as their
companion, later in an independent position appears the old
god of the depths of earth. Only after a long interval follows
the lord of Olympus, and, indeed, at a time when the glory
of the city was already beginning to wane and the Lucanian
conqueror already stood at the gates.

The hill of the citadel of Cumae may suggest similar ideas.
Here were set two temples on the Trachyt rock which rises
on the shore, west of the Phlegraean hill; in the east the
temple of Apollo, more to the west and on the brow of the
citadel that of Zeus. The excavations, although long since
concluded, have not yet been published. We do, however,
know that both shrines show the same layers of construc-
tion.?® Of the Apollo temple we know further that its
terracottas reach as early as the beginning of the sixth
century.'” The conclusion is probably justified, then, that
the beginnings of the temple of Zeus, too, are to be placed
in the same age.!”

We may say, then, that the Olympian deities here had
gained importance no slight period of time earlier than in the
neighbouring city south of the Silarus. But in Cumae, too,
the earlier stratum, comprising the goddesses of the earth, is
unmistakable. The temple of Apollo rvises on a terrace,
which lies above the famous cave of the Cumaean Sibyl.
Lycophron, or rather Timaeus, is the first to mention her
and in the following times the wonders that there took place
were most variously reported.’? The excavations have
revealed the system of galleries and passages which was
connected with the cave proper.”? Whether strata going
back to the beginnings of the city’s foundation were found
there escapes my knowledge. But even without special
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evidence we must regard the worship of the goddess who
dwells in the depths of earth '™ and sends her prophecies
thence as quite primitive. Whether or no the Oscans, who,
to judge by the evidence of their graves, were settled on the
rocks of the citadel before Grecian times,??® worshipped her
under one name or other, here, if anywhere, we may say that
a numen seems to haunt the spot.1’® Moreover the Roman
evidence reveals a very early activity of the Sibyl }?? and
shows not only that she was connected from of old with
Apollo,'?® but also that she was once the principal partner
in that alliance.!” It was only from the beginning of the
sixth century that the god won his enhanced position; it
was then that the temple was built in his honour above and
dominating the cave of the Sibyl.

So far we have thought only of Greek colonization. But
it was not only in this way that the stream of Greek influence
reached the bounds of Italy. In many cases it took other,
independent paths.

3

The legend of Aeneas in Italy, as has recently been demon-
strated, 8¢ passed through many stages. In the company of
the Elymian immigrants from Asia Minor the hero first
reached Sicily and from there pushed north to Rome; the
stages of his wanderings may still be recognized in the fact,
that figures from the same cycle of saga are firmly established
along the west coast of Italy (Palaemon, Misenus, Caieta).

This took place in the course of the fifth century. Older
still was the appearance of Odysseus in Italy. Even in Rome
Odysseus is an early figure. All the more significant is it
that he cannot have got there by means of the Homeric epic.
The form of the name, Ulixes, shows that possibly the
Messapians, certainly Illyrian tribes, were the intermediaries.
Their homes were in the immediate neighbourhood of the
home of Odysseus.?®?

The picture is completed if we add that Greek influences
came in not only from the south of the peninsula, but also
from the extreme north-east, again through the agency of
the Illyrians. The case is perhaps still far from ripe for
.discussion. But the close and ancient connexion of the
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Illyrians of the Balkans with the Greek tribes that wander
in from the north into their territories,!¥ the manifold
problems associated with the finds of Trebenischte,® and
many similar facts already suggest much food for thought.
For the Italian cult of Dionysos, in particular, much new light,
it scems, may come in future from this quarter,® and the
cult of the heavenly twins, too, the sons of Zeus, the Dioscuri,
may be amplificd from this side. This cult, one of the
earlicst foreign cults in Italy, which appears in Rome, if not
in the age of the first calendar, at lcast immediatcly after it, 85
is not only widespread here, but undergoes a peculiarly exten-
sive modification. Everywhere we mect the two gods, either
with their individual names, or as sons of Zeus (Pelignian
toviots puclois, dat. pl.; Marsian <ovies pucles; KEtruscan
tinas cliniar),’® or, in the peculiar Roman form, as
Castores ; 187 everywhere, too, there is a female deity at their
side.’® The way of their origin from the Greek South,
cspecially from Tarentum, has long since been demonstrated.
It has not yet been observed that in the north-east, too,
in Nesazio, the centre of the Istrian Castellieri-culture, very
archaic rcpresentations of the same deitics (again in conjunc-
tion with a femininc consort) have becen found. Their ithy-
phallic form is a peculiarity which points at once to Illyrian
origin.®® The Dioscuri, then, appear to have come not only
from the Doric metropolis of the south, but also from the
exactly oppositec quarter, over the Timavus, into Italy.

Special attention is demanded by Messapus or Metabus, 190
who appcars as an heroic or divinc figure in middle and
southern Italy. Assuch he belongs to the circle of Poseidon—
was, in fact, originally perhaps no other than the god himself.
Again thc form of the namc shows that hc was not taken over
in original form, but that he came to Italy through the inter-
mediary of Illyrians.

But there is yet another peculiar featurc. In the myth
of Messapus it is not the classical form of Poseidon that is
revcaled ; he is rather the older ‘ husband of the carth’;
as stallion he mates with the earth-mother as mare. In the
forcign field, then, was preserved an original clement that
Greece herself had long forgotten.

It is of high importance that it was precisely in an Illyrian
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context that a peculiarly ancient form of divine representa-
tion has been preserved. It has already been shown that
the linguistic connexions between Illyrians and Greeks reach
back into a very early period.'®! To this have been added
the finds of Trebenischte on Lake Ochrida ; 12 they have
revealed the graves of a native princely caste, which in the
sixth century were still laid out quite in the style of the
Mycenean ‘ Schacht ’ graves ; the dead, too, wore the gold
masks of Mycene. This phenomenon has been rightly inter-
preted as meaning that in the original home of the Mycenean
immigrants the custom lasted into a time when it had long
been lost in Greece.?9® We have here just such a preservation
of earlier stages and conditions, as we saw in the case of
Messapus-Poseidon.

From this point of view another fact will no longer swprise
us. Artemis was adopted at an early date in Italy; this is
proved not only by her very ancient representation as
‘queen of the beasts,” but also by the appearance of her
male consort, which in the Greek sphere means a decidedly
archaic trait.? For the place whence the goddess came the
form of her name gives an unmistakable indication. Its
oldest form (Etruscan aritimi), in its vocalization so distinct
from the ordinary Greek, points to Asia Minor (Lydian
artimus 5 ° Aotluuns as proper name).!? It was not the bright
figure of the Homeric poems, but the old pre-Greek goddess
that first appeared in the west. She has not yet been trans-
formed into the virgin huntress, the queen of unspoiled and
free nature. It is as a demoniac power that she meets us on
the earliest works of art. Inexorable and cruel, threatening
and dealing destruction she is not so far removed from the
Mother-Goddess of Asia Minor, and is represented like her
as mistress and tamer of the beasts.1%%

The consideration of this divine figure leads us again to
the stage of * pre-Homeric * religion, a stage at which the con-
ception of the divine has not yet risen above the conditions
of the surrounding world of the Aegean and the Kast, where
the characteristic Greek form of that conception has not yet
appeared. A similar conclusion is true of the sculptor’s art.
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4

To the end of the eighth century and, in part, to the begin-
ning of the seventh belongs a group of graves in Central
Italy, stretching from Vetulonia (Tomba del duce) and Mar-
siliana d’ Albegna in the north past Caere (T. Regolini-Galassi)
and Tarquinii (Bokechoris tomb) as far down as Praeneste
(T. Barberini; T. Bernardini).?®? Their contents may be
divided into three classes ; one, works of Phoenician origin,
ivory carvings and silver plates with low relief, often in
a style copying the Egyptian ; secondly, native works in the
same materials, but also in gold and bronze ; finally, Greek
vases -of the proto-Corinthian class.

The first thing in these finds to interest us is the importance
of Phoenician trade. The picture is completed by the
cemetery of Suessula and the pre-Greek inhumation graves
of the citadel of Cumae; in them, too, Oriental finds appcar.2?®
That here, too, beside these finds the Greek vase occurs shows
that the Phoenician primacy in trade was no longer uncon-
tested. Among the Greek wares the geometric style was
already introduced into Italy and widely imitated. In the
change to proto-Corinthian style is reflectcd the foundation
of Cumae. The new settlers brought with them the vases of
the first proto-Corinthian style, still under geometric intluence,
as a novelty and began to disseminate it on the mainland.1?®

We cannot doubt for one moment whence the elements of
form in the new style spring.2® If the Phoenician wares
were crowded with Oriental motifs, the proto-Corinthian
vases were hardly less so. Lotus flowers and papyrus
stand beside the fauna of the East, lions and panthers.
Then come griffins, sphinxes and similar mixed creatures,
demoniac beings, winged beasts and monsters of fable.
Throughout is revealed once more a rivalry with the un-
bridled imaginations of Eastern fancy. This early Greek
art strives to equal them, and, even if up to now on Italian
ground we have only the unpretentious vase-paintings to
witness to this, there will certainly have been here, as we
can actually prove there were in the Greek East, costly pro-
ductions to challenge the work of the Eastern goldsmith.

On closer view, indeed, we find that the wealth of Oriental-
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izing motifs tells us nothing about the inner form of the
proto-Corinthian style. The taking over is limited to the
motifs as such, that is to say to something, which has, it is
true, been bortowed as a loan from abroad, but which has
had to undergo a process of transformation, in order to be
duly appropriated.?*? That in its inner essence the new
style belongs to Greek art is at once proved by the fact that
it can only be understood as the opposite to the geometric
style. The liberation from that style is expressed in a livelier
delight in its subjects, but also in the choice of forms them-
selves, in curves and bendings, in artificially intertwined
shapes of plants and in arichness of colour till then unknown.

Towards the close of the seventh century the Corinthian
style began to find expression in another direction. Legend
preserves the memory of this, in making the Bacchiad Demanr-
atus, when forced to flee from his home to Italy, exercise a
decisive influence on the oldest Etruscan culture (Cic., de 7ep.
2, 34; Tac., ann. 11, 14). He is said to have introduced
the alphabet and to have brought Greek artists with him;
nor is it an accident that he is credited with having assisted
the rise of the plastic art in terracotta, in Etruria (Plin., n. A.,
35, 152), for it was for this very form of art that his native
city was renowned.?*? The way taken by Corinthian terra-
cottas to reach the West is clearly enough seen from
the metopes and frontal tiles of Corfu,2°® Thermus 204
and Calydon, where pieces with the notices in ancient
Corinthian script 26 and language have come to light.
Nor can we fail to mark the agreement with the Cam-
panian roof-terracottas of S. Augelo in Formis; 2°¢ the
intermediary here can have been none other than the
neighbouring Cumae, whose own creations are preserved in a
few examples at least.?20?

A remarkable find of the last few years enables us to go
one step farther; I mean the metope with the rape of the
woman, which has been found in the temple of Hera on the
Silarus, mentioned above.208 Tt goes back to the beginning
of the sixth century and is therefore earlier than the metopes
of the temple C of Selinus; it is, in fact, the oldest plastic
metope known.?® 1In its flat, board-like form, which re-
nounces any inner grouping of the figures and leaves the
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suggestion of it to the painting, it expresses its relation to the
oldest metopes of Thermus, which, to judge from their early
Corinthian style, may belong even to the seventh century.?*®

Finally, there is a third group of finds, to which we must
briefly turn our attention. Just as the proto-Corinthian
vessels, while borrowing their models from Oriental art, yet
make it serve their own sense of form, so is the same true
of the creations of the work of the native goldsmith.

In the bronze works of the Villanova age we already note
that an effect of painting is sought after. If we look at one
of the bronze helmets, characteristic of that age, it is neither
the ancient Oriental feeling for volume nor a feeling for archi-
tectural structure that is expressed, but an optical element.
The regular interchange of light and shade, a flashing and
vanishing, that we must assume for the surtace in its original
brilliant state, has given this piece its individual character.?11

This impression is confirmed, when we look at the native
metal-work from the above-mentioned graves of the seventh
century. Again the optical principle enjoys the place of
honour. A powerful rendering of the profile, a wealth of
single plastic shapes again produces a lively and varying play
of light and shaded portions. Half-shades are avoided,
everything is made to depend on the sharp contrast of bright
and dark.?'? Whereas in earlier times this effect was
produced by a powerful use of bosses in ornamentation or
by a system of smaller points and lines, in the early archaic
works it is the human and animal figure that comes to the
fore.213 It is brought into Italian art by import from abroad,
above all by the Phoenicians ; but that art employs it just
as it had dealt with its own, unfigured system of ornament.
These series of figures are made to cairy on the same optical
play, the appearance of which was distinctive from the
first. a4

And here one final fact may find its place, the fact, I
mean, that within the area with which we have been
dealing the use of the Latin language on inscriptions can
now for the first time be proved. This marks, indeed,
no more than a beginning, a tentative advance out of
an alien domain. But it remains noteworthy that the
fibula of Praeneste, which bears that inscription, belongs to
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a treasure of Phoenician gold-work in Orientalizing style;
that one of the four words that make up the inseription is an
Etruscan proper name ; finally, that, to write it, an alphabet
derived from the Greek was employed.?!®# In such a foreign
environment did the language that was to rule the world
first venture into the light.218



Chapter 11

ITALY APART FROM ROME

(a) THE ETRUSCAN PROBLEM
1

HE Etruscan civilization too has been reckoned

I among those of the ancient middle lands.? We have

to do, it has been said, with the remains of an ancient
Mediterranean people which, with all its receptiveness of
foreign influences, still kept the kernel of its being and alone
retained its pre-Indo-Germanic language down to Roman
times.?

On the other hand, Etruria takes up a position distinct
from all the civilizations that we have been discussing, in so
far as it reveals peculiarly numerous and important relations
to the East of the Mediterranean, and even to the ancient
Fast. The case is further complicated by the intrusion of
the question of historical origin. Aguainst the theory of
the origin of the Etruscans in the ancient middle lands is
set the rival theory that the Etruscans were immigrants from
Asia Minor.

Both derivations have been confronted since ancient times,
and have been hotly contested right into modern. Today
the question of origin seems likely to take up the central
position in research. Arguments for and arguments against
the tradition of Herodotus, which speaks of an emigration
from the land of the Lydians, have been massed in plenty.
If the balance has seemed lately to incline in favour of Eastern
origin, yet we are still far from a final settlement.

But, quite apart from such difficulties, it cannot be our taslc
to deal with this problem of origin. It lies outside our scope,
for we exclude prehistory as such on principle. But the
question of the natwre of Etruria is our concern. It is a
historical question, in as much as the people and its civiliza-
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tion has had a long and lasting influence on the fate of Italy.
The question of essence has, it is true, often been linked with
that of origins. The result has been, as always when a piece
of research is undertaken not as an end in itself, but as a means
to other ends, that the question has not been able to be
developed in its full importance.

Up to now the procedure has almost always been to try
and collect from the oldest Etruscan strata numerous and
varied, but also quite distinet single facts that should
guarantee the asserted origin from the East in Asia Minor
or from a region in the ancient middle lands. It has thus
been possible to heap up agreements in ornament and furni-
ture, in clothing and weapons, in single forms of art. And
yet, what good do all these facts and spccial observations do
us, if the main point eludes our grasp ? By this I mean the
realization that all this can only acquire meaning by reference
to a whole, to a general form of life ; a form of life, too, which
should imply a definite view of the world and should thus
prove itself fundamentally un- and pre-Greek.

If we are already thus directed to go beyond the few tangible
facts of early Etruria, that can hardly be grasped as a part of
life, and to bring in further material, this is rcinforced by
another consideration. It is not the case that the early age
alone or even predominantly bears a specifically pre-classical
character and that later centuries show a character exclusively
Italian. Let us realize what this means by a few examples.

There are two forms of disposal of the dead, which wecre
confronted with one another throughout antiquity and which
struggled, with varying success, for the supremacy; the
burial of the corpse and the burning of it. On Italian soil
both rites appear in contrast at thc very beginning of the
historical period in striet geographical separation. Two
absolutely diffcrent conceptions of the nature of the dead
find their cxpression here.3

If you surrender the corpse to the dissolving and destroying
might of fire, to your mind the dead has finally departed from
the rcalm of the living. If, on the other hand, you simply
leave the body undisturbed to the earth, you are supposing
that it mercly goes back to the place from which it came,
to the bosom of mother earth. By his abode with the earth-
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goddess, however, the dead has become more powerful and
effective than he was in his life-time. For this reason you
study to protect his place of rest, to preserve his corpse against
harmful influences, to send with him his favourite gear.
finally to conciliate him with offerings.

This attitude of mind was exaggerated by the Ktruscans
over and beyond the practices we have named to the monu-
mental scale. The dead with them are a mighty power,
that strikes deep into the activities of the living. Offerings
of blood are the rule, nor does one even shrink from human
sacrifice at the grave ; it was from these that the gladiatorial
shows that spread over the whole of Italy took their rise.?
With the great, whole treasures were buried in their place of
rest. But still mightier and more impressive, even in
our time, are the cemeteries as such; no less a man than
Bachofen was led by the sight of them to what proved to be
his essential life-work.

If we have already been reminded by the gladiatorial games
of the bloody funeral games that occur in pre-Homeric Greece
and elsewhere in the Aegean,® the memory is rendered vivid
by the lay-out of these cemeteries. 'The piled grave-mounds,
the inner chambers with ‘false’ vaulting, above all the
durability and greatness of the buildings, recall the corres-
ponding works of the culture of Mycenae or of western Asia
Minor. We are directly reminded of the Lydian cemectery
of Sardes or of the Egyptian cities of the dead, when in Etruria
a closed city of the dead rises by the side of that of the living.¢
In Caere it takes up the whole of a hill ; fortified like the city
itself, it stretches wide, covered with numberless grave-
mounds and chambers and crossed by roads and passages,
which combine to form a regular network.

Here, then it seems, is revealed a close contact with the
carly civilizations of the East. But we must stress the fact
that the decisive element in this contact—the city of the
dead as a very city, conceived of as a closed and regular world
of its own—is not ancient in Etruria; on the contrary, it
represents the latest stage of development. In Caere it can
be established that the development of a regular system of
streets, by which a conglomeration of graves really becomes
a city, is an undertaking of the fourth to third century.” And
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yet in itself the regular network of strects, cutting one another
at right angles in the style of Hippodamus, appears consider-
ably carlier, for example at Marzabotto.®

Even, then, if we have in this type of city of the dead
a genuine critcrion of pre-Greek character, (and I imagine
we may assert this with confidence) yet Etruria will not have
shown it from the first. Only gradually can it have grown
up into the form destined for it, expressing that form with
cver increcasing distinctness, just like a man, in whom the
really characteristic features can only be rccognized at the
height of his development. The germs, it is true, may have
been placed there in the carly time, the sced may have been
received, but that this was so is only shown in this case by
the later ripening.

A sccond cxample will make this clear, We all know those
monuments with numerous figures of demons, which for many
denote the very character of Etrusean religion. Winged
creatures with the most varied attributes, grotesque and awe-
inspiring figures, blending human and animal forms, arc as
alicn to the Greece of classical times as they arc reminiscent
of the similar monstrositics produced by thc ancient East
and the world of Mycenac and Crcte. Indced, in this common
contrast to the Greek conception of the divine, scholars have
secen a connccting link between the Etruscans of the West
and the ancient civilizations of the Kast.®

And yect it is again the fact, that that peculiarity by no
means appcars in Etruria at the outsct. There is, indeced,
not a complete lack of demons, but other clements, especially
the * grecat ’ gods borrowed from the Greeks, are vastly morc
prominent. Only gradually, only in the later centuries, do
these demoniac creatures appear in mass, overgrowing all else
beside.’®  For cxample, a figzure as important for the Etruscan
conception of death as Charon does not appcar before the
fourth century.!?

Once again we sce, that, although in itsclf the recorded
origin of thc Etruscans might provoke such a conclusion,
the traits related to the Eastern world, the ancient Mediter-
ranean traits, are by no means to be found at the beginning
of the devclopment. Rather, it scems, Etruria, as a late-
comer among the ancient peoples, ran for itself a course long
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completed elsewhere. The fact is the exact opposite of what
the naive identification of the question of origin with that
other question of essential connexion with the Aegean and
ancient Eastern sphere might lead us to assume. We have
not an original connexion with the East in prehistoric or early
historical times, followed by a rapid divergent development
in the following centuries; it is precisely in the sequel, in
the strictly historical centuries that we find an ever more
emphatic growth towards the given form, which was rather
promised than actually presented by the Eastern origin, be
it imaginary or real.

Similar facts may be noted for the appearance of extispicy
in Etruria.'? Attention has always been drawn to agreements
between the Etruscan and the ancient Eastern doctrine;
they can be followed in detail on the surviving models of
livers.’® But, whereas in the East the earliest model of the
kind goes back to the time of the first dynasty of Babylon,
and the evidences in the texts are not very far behind it,
the Etruscan bronze liver of Yiacenza cannot be placed
earlier than the second century.’* The representation of
an haruspex on an urn for ashes at Volterra takes us no
farther back.!® Again we realize the curious fact, that
complete agreement on the Etruscan side is relatively late
to appear.!®

We will not now illustrate the special meaning of the result-
ing view by further detailed instances. Its fruitfulness will
only be revealed, when we succeed by its help in advancing
towards its solution a question hitherto discussed with more
or less lack of success. With this intention let us select the
position of women within the Etruscan order of socicty.
Though at the first glance it may seem to represent only one
detail the more, it will soon lead us becyond the question as
we have so far put it and will enable us to gain an inclusive
picture of Etruscan form.

o

-~

Since J. J. Bachofen took the field, it has been common
form to speak of ‘mother-right’ in Etruria. Here, as
always, he has succeeded in applying an extensive collection
of material to his thesis and has not confined himself to Etruria
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proper, but has brought into consideration the Rome of the
kingly period and much beside. His Tanaguil is an attempt
to present in one magnificent picture the great theme of world
history, the fight betwecen mother- and father-right, which
for Bachofen coincided with that between blood and spirit,
between a state without history and historical existence.

His thoughts have worked after him in the most diverse forms.
Acccptance of Bachofen and eriticism of him arc most vividly con-
trasted. Kven the circles of narrow specialists, which have driven
the revolt from him farthest, have always now and again felt
oblized to adopt one or other of his conclusions. Wissowa
himself has had the courage to decclare that the prayer of the
Roman matrons to Mater Matuta, in which they took thought
for the children of their sisters before their own, represented the
recollection of a kind of relationship distinet from father-right.?
Kornemann, too, even if he did not consider the possibility
of dircet influence from Ktruria, yet supposed that hc could
trace the results of the samc prehistoric civilization of the middle
lands, of which Etruria as much as the civilization of the pre-
Greck world or that of the ancient East, formed a part.!®

Since then, it is true, this point has become doubtful. The
Roman goddcss has been assigned with certainty to the circle
of Dionysos, and, with that, the prayer, too, has had to receive
a diffcrent explanation.l® Of the other evidences for Etruscan
mother-right very little seems to be left. Above all, the figure
of Tanaquil, which for Bachofen was central and still is for many
of his adherents, has had to give up her place and to accept a
position in another context.?0

My essay deliberately ncglects the question whether there
ever was a mother-right in the strict sense, a matriarchy or
a rule of women, or whatever we choose to call it, in Etruria.
This way of putting the question has long enough narrowed
the horizon of rescarch and, much to its disadvantage,
hindered it from examining the facts without prejudice.
Espccially since cthnology has set about submitting the
question of mother-right to revision from its own resources,
and regarding the case from an entirely new point of view,?
the last reason for clinging to the old way of posing the
question vanishes. ITere, then, in quite general terms the
position of woman in Etruria and inside Etrusean society
shall be the subject of our study.

On the sepulchral inscriptions of Etruria onc peculiarity
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is well known which has no analogies elsewhere in Italy and
which has therefore from the first attracted attention; I
mean, the mention of the descent of the dead on the mother’s
side.?? This is done either by giving the gentile name of
the mother together with the praenomen of the father (either
in the first or in the second place) or, in other cases, by giving
it alone. The late Etrusco-Latin bilinguals (and the Latin
inscriptions of Ktruscan territory, too) at least enable us to
realize fully the state of the case.

How then are we to interpret it ? It was bound at once
to occasion surprise that it was precisely the later inscriptions,
in which the maternal origin was stated. For the earlier age,
on the contrary, it seems as if no certain evidence can be
adduced. These observations are of considerable importance
for the question as we have raised it, but they may have to
be discounted first. Attempts have also been made to
diminish the curious quality of the evidence by thinking of
birth out of wedlock, where only the mother’s name appears,
or by supposing that preference is given to the woman as a
matter of ‘ courtesy’; again perhaps in some cases a free-
born woman may be named before an enfranchised male.2s
This last argument, however, fails to satisfy. If father-right
were consistently carried through, the woman would have of
necessity to pass into the rank of her husband; the free
woman by her marriage with a freedman would be degraded
to his status and her former precedence would be forfeited.
If, then, on the contrary this precedence is retained, nay,
even expressly emphasized on the inscriptions, the fact at
once indicates social conceptions of a quite different character.

We may add a further consideration. We find two parallel
forms, in which the descent of the dead is given, one from
both parents, the other from the mother only. As in
the rest of Italy it is only descent on the father’s side that
is mentioned, the designation by name of the mother is
at once marked as something specifically Etruscan, as a local
peculiarity. Even if, as we have said, it is late to appear on
the inscriptions, something essential is involved therein, as
may be proved from another side, by a figure in Etruscan
legend.

If we bring legend into our discussion, this is based on
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grounds of principle. Legend for us, so far from being an
indifferent or frivolous invention, means in certain stages of
history one of owr most important means of learning the truth.,
The emphasis here is not to be laid on the fact that it pre-
serves relics of old or the oldest conditions. Rather it
represented, so long as it was living, so long as its content was
unbroken, nothing else than an ideal picture of life itself,
that is to say, a picture raised to the level of the significant
and the normal. It is not a picture of a dream-world, in
which one takes refuge from reality, but the transformation
and enhancement of it in the direction of the ideal of that
which ought to be.

This once granted, it becomes at once highly significant that
descent exclusively from the mother actually mecets us in Etrusean
legend. It has been observed that such descent is never emphas-
ized in the case of an Homeric hero (Aristonicus on A 709:
Apollon., Leaic. s. v. Poifoc p. 164, 11).2¢ On thc contrary, an
Ktruscan hero appears as son of a divinc mother and only so.2%
We refer to *Herulus or, as he is called in our tradition, Erulus
(Erylus) of Pracneste ; 26 he is the son of Feronia, that is, of the
carth-mother,?” who gave him his three lives (Vergil, den. 8, 5638 £.).
He belongs, then, to the rank of thosc heroes, who appear like
Geryoncus in threefold form or with three scts of limbs, such as
Ajax, son of Oileus, possessed according to Scrvius Dan., Aen., 1,
41.28  For the circle of Iitruscan civilization the age of this con-
ception is proved by archaicart ?° and to it Herulus himself belongs.
This is shown both by his localization at Praeneste, permeated
from of old with Etruscan influcnces, and by the formation of his
name.?® We have here beyond doubt an authentic piece of
tradition, the evidential quality of which must not be questioned.

The more important is the absence of descent on the father’s
side ; this appearance of a hero as the son of his mother takes
its place by the side of the sepulchral inscriptions and proves
once more that the mention of descent through the mother is
a specifically Etrusecan form. To confirm this we may adduce
the fact that this parallelism of the human and the divine
sphere recurs a second time under similar conditions. On
Olympus there is one single god, whose descent is given on
the mother’s side: the son of Leto, Apollo (Anrwidng). It
has long since been called to mind 3! that he is originally no
Greck, but a native of Asia Minor. In Lycia, where Leto

5
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too belongs 22 is his home,3® and there again it is the case
that the mortal man is named after his mother.?* Again,
as in KEtruria, human and divine order are in agreement.

Before, however, we proceed to use our results for the
question which we have posed, we must make one more
reserve. We have already indicated that those inscriptions,
on which the use of the name of the mother has been observed,
are of late or very late origin ; the legend of Ierulus, indeed,
might demand an earlier age, but for the time it stands by
itself. But not only is our material late, the evidence which
it presents appears only in an imperfect and inconsequential
form. The mention of the name of the mother on sepulchral
inscriptions is indeed common, but by no means a matter-of-
course and regular peculiarity. No less than that, however,
could be assumed for an institution that would deserve the
name of mother-right in the strict sense. Rather, that very
uncertainty, that irregularity in the use of the metronymic
shows that it is question not of a right, but, at most, of a
widespread practice, a generally accepted custom. Even
such a custom, however, may lead us to the feeling that under-
lies the construction of the order of the family, to the position
of woman in it—or at least may give us a pointer to show
where the right solution is to be looked for.

Let us ask in a perfectly general way, what must be the
appearance of an order of society in which children may be
required to feel themselves as the descendants of their mother
and not of their father. What binds the children to their
mother is the feeling that they are flesh of her flesh, bleod
of her blood. It is this common blood, then, by which they
are linked and which makes them enter into a certain opposi-
tion to their father and begetter.

If we follow up the path on which we have entered, the
question forces itself on us, what further consequences result
for an order of society which thus raises the blood to the
position of decisive factor.3® So much appears plain, that
the wife and mother on her side too will assign more import-
ance to connexions by blood than to those with her husband
and father of her children. She would feel herself a member
of her native clan; she would remain most intimately con-
nected with her parents, brothers, and cousins and would
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recognize in their company, not in the clan of her husband,
the place to which she by her origin belongs.

In practical use this means, that the woman does not
marry into the clan of her hushand, but that she remains,
where by blood descent she belongs. It is not she, but the
man who passes into the strange company. It isthe woman,
then, not the ‘ pater familias ’ of the Roman order, who is
bearer and centre of the family. The husband is a factor,
necessary indeed, but secondary. Ife is begetter of children
or lover, as the case may be, but never the decisive, not to
say the unrestricted, head of the family.

So far, this seems to be a mere ideal reconstruction, no
more. Let us therefore reflect and ask, whether and where
in Etruria traces of such an order are to be found. In
actual fact, quite distinet results seem to be obtainable and,
in this case, our material is such that we can establish by
it. a regular and consistently observed rule.

In the necropolis of Caere, R. Mengarelli has been able to
prove a series of chamber-graves of the fourth to first century
which show a highly pronounced peculiarity in the separation
of male and female dead.’® While the women are marked
by columns in the form of a house or of a house-sarchophagus,
the men receive notice in the shape of a pillar. Mengarelli has
already observed that the consistent execution of this dis-
tinction excludes any thought of chance, that we must
rather seek in the house something that denotes the woman
as such. The thought lies near, that this house represents
the place and field of activity of the woman, and that that is
why this particular form of column is chosen for her.8” If
this idea should be correct, we must expect that the pillar
on the other hand expresses a conception that is not less
characteristic of the man than the house was of the woman.
In Mcngarelli’s view the pillar represented a rudimentary
form of the human shape ; in proof of this, he reminds us of
two red-figure vases, on which above the grave of the dead a
similar pillar is erected, in one case crowned on the analogy
of the human figure with a helmet. So too the pillars of
Caere are crowned with a wreath; there too the agreement
with the man appears.?®

On a closer view it is seen that only in the rarest cases
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do the columns deserve the name of pillars. They arc low,
cylindrical blocks, without capital or any proper basis.
Rather does the base on which they stand slowly and im-
perceptibly grow into the cylinder.*® Remarkable, too, is
a thickening in the form of a knob that occasionally appears
at the top; ¢ this must, I imagine, really show with what
we have to do. These columns are a special form of the
funereal monuments that appear everwhere and from early
times in the circle of Etruscan civilization ‘ in forma di pigna’
or ‘in forma spheroidale ’ 4°2 and, like them, are nothing but
phalli.41  The very ornament of the wreath speaks in favour
of this view ; we necd only remind the reader of the picture
on a mirror 42 and of the wreathing of the Lanuvian phallus
(Varro in August., De civ. Dei 7, 24).

The funercal columns in form of pillars, then, are funereal
phalli, such as meet us, for example, in Asia Minor,*? and this
explains at a stroke why precisely this form was chosen for
the designation of the male dcad. But what of the house by
the side of the phallus? This, too, may be understood, if we
remember another arrangement that again mecets us in Italy.

In Epizephyrian Locri the nobles, as Aristotle reported (in
Polyb. 12, 5-8), were grouped in the so-called * hundred houses’.
This order was already in vogue in the home of the city, the Locri
of central Greece, and we may surely connect with this the fact
that the Opuntians there collected their men capable of bearing
arms in the assembly of the ‘thousand ’.4¢ DBut what concerns
us more is the obvious identification of ‘ house’ (olxla) and * clan ',
there carried out. We remember that in the name of the Dorians,
Touydixeg from *rgiya-Fucec 45, the three tribes are likewise designated
as ‘houses’; yet just in the case of these tribes the gentile
character is certainly not conceived of as original.?® Rather we
may think of those ‘sons of the houses’ (Middle Persian vis-
puhragdn), that is to say of the members of those seven clans
(avest. vis-, early Persian vip- (Shorn) ep. p. 13 1. 27 = olxog,
Foixos), which form the nobility of Iran under the Sassanids.¢?

The second peculiarity, which meets us in the south Italian
Locri, is that those hundred houses went back to female ancestors.
These were, as Pindar emphasizes (Olymp. 9, 56), mortal women,
who once in the home Locri had enjoyed the society of gods ; 48
according to Polybius (12, 5, 8), their graves were still in some cases
shown. These femaule ancestors, then, are, for their part, in the
closest connexion with the houses and with this we find the
relation to what we had observed at Caere.
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Here, as there, ‘ house > and ¢ woman ’ are connected. In
Locri this house denoted the clan and the heroines are ances-
tresses. In Caere, however, we can prove, what has nothing
to correspond with it on the Locrian side, 4 that these women
are not merely ancestresses, but also the representatives of
the clan or ‘ house ’ that arc valid for each generation and are
present in it. Or, to put it more preciscly, the women are,
as the funereal columns show, the house itself. ‘The concep-
tion secms to have been so immediately obvious that it could
be directly translated into plastic form.

The question of age requives a special note. In the case of
the cvidence so far adduced we must always remember their
later origin. In Caere, too, the case seems, at first glance at
least, to be the same. Tor those funercal columns in the form
of houses, on which our argument rests, belong for the greater
part to no earlier date than the fourth to third century. And
yet it is precisely Cacre that opens up a view of earlier times.

Mengarelli has already emphasized the fact that some
certain pieces, cven if only a few, go back to a much earlier
date. Tike the type of house itself % which they represent,
the columns too go back to the beginning of the Villanova
age. Ior among the ‘Pozzo’ and ditch graves, that is to
say among the earliest appurtenances of the cemetery,5! the
graves of women are alrcady denoted in this form.52 In the
case of the grave-tumuli and the chamber-graves too, the
observation may be made, that, among the stone resting-
places for the dead here buried, the female arc always marked
by the choice of the form of a house sarchophagus.®s

The result is a somewhat altered and, as it appears to me,
very clear picture, With the view that the woman is the
house itself, that is to say, the representative of the family,
we get back to the earliest days of Etruscan settlement. This
it was that furnished the kernel and centre of the whole
circle of ideas. The result that must follow—I mean, that the
children belong to the mother and not to the father—may in
its roots go back as far, at least, as a more or less clearly
defined feeling. But it took centuries for this feeling
to create for itself a visible expression.
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3

In the position of woman we have seen once more that the
institutions, in which scholars have tried to detect contact
with the Eastern world of the Aegean and Asia Minor, only
developed in their fullness, at least, in late times. But we
must not rest content with this confirmation of results already
gained. The relation of man to woman is too important,
too vital in the various forms it may take for the inner lifz
of a people, for us to omit the attempt to rcach a more exact
classification of Etruria on this point of history.

Let us begin with the Etruscan man. We have now con-
firmed the guess we first made, that within the family he is
regarded as an element that intrudes from outside, From the
woman, as representative of the house and family, he is,
in Caere at least, plainly distinguished. He is something dis-
tinct from the house, something that exists outside it and
apart from it, and can even, as we have seen, enter into a
certainoppositiontoit. The male part, then, means something
added to the family from outside, not something permanently
connected with it, still less that in which the family, whether
as a contemporary whole or in the succession of generations,
finds its manifestation.

Perhaps we must advance yet one more step. What does
the phallus in this context mean ? As symbol it is only
intelligible if we see in it at least an important and indeed a
vital function of the man, as husband and begetter of off-
spring. Certainly—but in my view it is far from clear that this
function by itself alone is meant. We must reckon with the
possibility, that, here as elsewhere in the pre-Homeric world,
the phallus is the expression of the male in general ; that in
it the male is manifested in its whole range.%4

If we apply this conception to the Etruscan grave phalli,
we find a perhaps even more far-reaching result. For Caere
and its cult of the dead the man appears not merely as
begetter, but as everything outside the ‘house’. In this
setting, we must infer, he does not appear as head and leader
of the clan, does not even in the strict sense belong to it.
Certainly, there is no trace of the decided position of the
man as pater familias, which is so strongly developed in
Roman cult.®8
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The picture which Etruscan thought made of the family
can now, it seems, be drawn, at least in its general outlines.
The whole peculiarity of this picture, however, is only revealed
when we bring the Roman custom into comparison with it
from another point of view. In Rome it is the conception
of the genius in which the idea of the continuity of the family
finds its expression. This genius is not only the divine power
of procreation, which in the individual case begets new life,
but means also, as has been observed, a simile for the male
seed, which from the father begets the son and from the
son goes on to continue the race. The one and same seed
that was in the father is in the son and will continue to be
in the grandchildren and further generations.6®¢ Ilere we
have the sharpest conceivable contrast. It is not in the
women, but in the men that the family is perpetuated. It
is simply a necessary inference from this, that in Rome the
woman, by marriage, passes from her own family into that
of her husband, passes from the potestas of her father into
that of her husband.

This contrast of the two conceptions found its grandest,
because conscious and deep-going expression, in the Kumen-
ides of Aeschylus. There too appears the irreconcilable
conflict between two worlds of thought,®” depending on the
way in which each realizes the relation of man and wife, of
father and mother. Whilst the goddesses appeal to the tie
of blood that links son and mother in contrast to the hus-
band,®® Apollo sets against it a picture that is completely
different in shape and yet no whit less impressive. Only the
begetter, the man, that is to say, deserves the name of roxedc.
The mother is no more than nurse and carctaker of the seed
committed to her, which, as a stranger, she has to foster and
bring up (658 f.) ; finally, we may add, the father is entitled
to demand back from her the property entrusted to her
charge. This conception has actually been dismissed as a
mere quibble, but is only the logical expression of what is
revcaled in the Roman point of view too. It is, of course, a
decidedly male idea, ® as its utterance from the lips of Apollo
shows. But this very fact leads us to what lies at the root
of all the talk about father- and mother-right, which are far
from being mere legal phrases, to the contrast between a
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male and a female conception of the world as a whole. Here,
as everywhere in the strife between the Eumenides and
Apollo,® this contrast is revealed. For, if we speak of this
as a specifically male conception, so may we speak of the
other as a specifically female, which counts the natural con-
nexion between child and mother, between sister and brother,
as offspring of the same womb, which, to put it in general
terms, counts the blood as the decisive factor.

The fact that the conception of the Etruscans, if we have
rightly grasped it, takes its place by that of the Eumenides
in Aeschylus, supplies us with an indication of decisive im-
portance. These goddesses not merely represent the right
of a natural order, that is to say, of a female, they are also
thereby the champions of a world that precedes the Olympian,
the world of the gods of Homer ; in the mighty pictures, con-
jured up by the imagination of the poet, this dead world is
again brought to life. The natural inference—that the
Etruscans in their essence belong to the pre-HHomerie, pre-
classical civilization of the middle lands—is in full agree-
ment with what we have already divined from single examples.
Nowhere, maybe, has that which we called nature in this
context, that is to say, the conception and ordering of the
world not by the spirit, but by the elementary, driving
forces, found so clear an expression.

4

The importance of these facts for the relationship of
Etruria to Greek civilization is at once clear. It is well-
known, and we shall find it confirmed in detail, that the
Etruscans borrowed elements of Greek civilization on the
grand scale, that they even came to carry out and extend
them. If, in spite of this, they never reached that deeper
appropriation and inner realization of those elements that we
shall meet in the case of Rome, the cause must lie in that
peculiarity of the Etruscan form, which has been displayed
to us. Let us briefly make this clearer in a definite direc-
tion.

The circumstance that the conception of the genius as
the begetter of the individual life is common to Etruscans
and Romans, does not exclude differences in detail.®* Rather
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do these details claim a particular interest, when we try to
discover the pececuliar traits of the character of Etruria.
Dedicatory inscriptions from Falerii have furnished as local
name of the deity the word * titos, and that tells us at once
with what we have to do.®?2 The Etruscan genius was a
phallus and therewith its relations with the phallic grave-
monuments, or with Mutinus Titinus,®® the god with the
Etruscan name and the phallic form, as well as with many
legends, arc at once cxplained. Important is the point
that we have everywhere in thought and representation to
do with an elementary, physical principle ; the circumstance
of natural sex in the idea is not merely not avoided, it is
deliberately emphasized.

On the other hand, although the namec of the Roman
genius does indced mcan the ‘ begetter’, and although the
function of a divine force, which works in and beside the
human father, is everywhere the same,®® yet the Roman
gentus 18 far removed from any relation to the sexual in its
narrower sense, not to spcak of its ever being conceived or
expressed in phallic form. It is always the thought of life
generally, of the laughing, happy element, filled with his
presence, that is connccted with the god.®® The realm of
the merely physical is as deliberately ennobled and surpassed
here, as it was retained there.

Both as matter of fact and of principle we may link on
here one of thosc observations about the position and im-
portance of the Etruscan woman, cspecially in the realm of
the family and socicty, which we have alrcady made. We
stumbled on a peculiar sanctification of the blood-tie, making
the married woman nearer to her kinsmen than to her
husband, the children to their mother than to their father.
Now, if the connexion of the fainily is based on the blood and
on it alone, that must mean that it rests on something physi-
cal, on something almost material. Once again, this is a
purcly natural and matter-of-fact connexion divorced from
any spiritual principle. In harmony with this the man is
expressed as a merely physical entity. Regarded from the
point of view of the order of the family, he is primarily the
begetter of offspring, with the physical qualification for
this cnd ; therefore there can be no better likeness for him
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than the phallus. The phallus is the perfect expression of a
bursting and indestructible energy.

It is unmistakable that, by virtue of their central place
within the order of the family, the Etruscan women claimed a
far larger share in public life than was, for example, allowed
the Greek woman. Our Greek authorities report feasts
which they shared with the men, and the right to toast any
boon-companion. And, whereas at Olympia it was forbidden
all women (with the exception of the priestess of Demeter
Chamyne) under penalty of death even to look on at the
races of the naked men (Paus. 6, 20, 9,) and whereas Augustus
issued a like edict (Suet., Aug. 44, 3), a picture on a fresco in
the Stackelberg tomb shows the exact reverse. The men
are set to strive for the prize before the eyes of female spec-
tators too.%® Nor do these fail by gestures of the hand to
spur on and distinguish the men. Or, take another picture.
In the tomb of the ‘ Triclinio * we see girls and youths at a
dance.®” But how different is the conduct of the two. It
is a Dionysiac scene, as the ivy on the upper border shows.
But it is only the girls and young women who are abandoned
to the god, it is they alone who set the tone. Their move-
ments are extravagant. In their transparent dresses (true
dvwa ipdria, known to the Greek only as the dress of hetaerae)
they offer themselves, now hiding their physical charms,
now developing them to the full by a bold swaying of the
hips. They allure and decoy, their abandonment rises to
an ecstasy.%® The rdle of the men, on the other hand, is
secondary ; they play up to the women, accompany them,
admire them—but the female part alone is dominant.

A fragment of Theopompus (4then. 517 D ff.; I
Gr., Hist. 2, fr. 204) tells us of the beauty of the Etruscan
women ; of how they showed themselves uncovered to the
eyes of men and practised their physical exercises before
them, of how they were not even ashamed of fighting out
their gymnastic contests betore them. The same report
gives us the equivalent on the male side, when in the circus
the naked athlete strives to show himselt before the women
in his strength, his ability and in all the glory of his physical
training and to win distinction from them. Both sexes
seem to devote all their energies to exhibiting to one another



ITALY APART FROM ROME 63

their advantages, their physical powers or bodily charms.
This leads to an extraordinary estimation of the physical
as such, far beyond anything Greek, and so once again to
the exaltation of the physical to be the one principle that
determines the relation between man and woman.

Here, then, we meet a strange race of fair bodies, of luxu-
rious desirous women and muscular men., The archaic art,
in particular, strove to give expression to it. Unending is
the charm and variety in which the Etruscan woman appears,
but yet we cannot be quite happy with her. The beauty
here unfolded is a physical and external beauty; here too
nature seems to dictate the law. We cannot overcome the
feeling, that that other beauty which we call allure, charm,
grace, is missing here.

And in this nature the element of transitoriness is inherent.
Here too it comes to the fore. We have already spoken of
the importance, which the dead, death and the other world
possess in Ktruscan belief. It is from a land of vaults and
graves that the Etruscan woman springs ; the beyond over-
shadows her existence and her demon seems to derive its
nourishment from those regions. She bears in herself the
magic of that world, but its darkness and confusion no less.
She is mighty as any goddess of the nether world; like
such a one she is often the great hetacra, the insatiable, that
draws all that she can touch into her enchantment.®® Her
beauty is depicted as supremely alluring and yet it remains
no more than a beauty of the body, a body, which is goaded
by the consciousness of its own transitoriness and nearness
to death to a wild and intoxicating bloom.

The conception of the man, too, is different, if we measure
it by Greek art. For that art the perfect, naked male form
involves also the expression of something spiritual, of the
claim of the human being, and of the man, in particular, by
virtue of his perfection, to be the norm and centre of the
cosmus. In spite of its extensive adoption of Greek forms,
Etruscan art made them undergo a momentous change.
The change affects their essential nature and all that re-
mains is little more than a borrowing of externals. It
is not the plastic shaping of the ideal that meets us in
Etruscan statues. No, it is the might of the limbs, the play
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and massing of the muscles, the assembled and accumulated
force. Or, in other words, here too is revealed a natural
existence, fettered to pure nature, which, in spite of all
apparent contact, runs exactly contrary to the idea of Greece,
which we call not nature, but spirit.

In general, we may say that the productions of Etruscan
art are devoted to the enjoyment of a fair existence and to
the delights that it can offer.” Everywhere it forms the
counterpart to the preoccupation with death, grave and
belief in demons, whether we meet it in haruspicy, necro-
mancy or in the lore of lightning. The gladiatorial games,
originally sprung from the worship of the dead, show us the
passage from one idea to the other, as they, in course of time,
came to be the main attraction and centre of all public
games and amusements. For in the worship of the dead
laughing and weeping scem to complete one another, and
all games at the grave tend to display a tendency towards
the exaggerated and the grotesque.”*

It is a coloured picture that is unfolded on the reliefs of
the cippi or on the grave-paintings. Feasting and love
(amor is probably an Etruscan word 72), dance and harp-play
show us a2 world that turns wholcheartedly to thc present.
Greek influence is, indeed, strong, perhaps stronger than
anywhere else, but only that is borrowed which fits in with
this picture. The great creations of Greek literature, not
to spcak of those of Greek philosophy, never succceded in
taking root on Etruscan soil. There were the beginnings
of popular drama in the ‘ Atellan’ farce,”® but, when as
with this people the stage inclined to farce, so too the heroic
legend degenerated into fable, into a variegated and diverse,
but essentially frivolous play of fancy.

(b)) THE ITALIAN BULL-GOD

It is customary to assign to the Etruscans an exceptional
position in ancient Italy. We may fairly ask on what
grounds and in what scope this should be done.

The Etruscans, we have seen, belong in their inward
essence to a form of existence, the greatest achicvements of
which lay far before the historical ages of Italy. Yet they
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themselves, as late-comers among the peoples of their type,
only achieved their proper form in the course of those ages.
Their development was completed by a long process of
growth into the forms of the ancient ¢ middle * lands and of
the ancient East. Or, to express it more sharply : their
historical existence is filled by a gradual break through to
such pre- and proto-historic formations, implying a re-
awakening and renewal of what elsewhere was long past
and gone.

It is just at this point that they come into contact with
the other Italian peoples. They too display a similar growth
and slow penetration towards such older, prehistoric forms
in the very course of the centuries of history. So far, such
phenomena have only been noted for the Illyrian peoples of
Italy.’® But there can be no doubt that they hold true
for a far wider circle. Let us illustrate this point by a few
examples. We begin with a phenomenon, which expresses
a vital component of Italian being; with the name of the
Italians and of the land of Italy itself.?s

1

Our ancient authorities agree, that the name of Italy,”® which
afterwards came to include so much, was at first restricted to the
south of the peninsula.”” Whether or no Tarentum was included,
—certainly towards the end of the f{ifth century Campania lay
outside—for Thucydides Cume lay in ’Omxla (6, 4, 5). Antiochus
of Syracuse drew the boundary even more narrowly and under-
stood under Italy essentially Bruttium, south of a line marked by
the river Laus and Metapontum. But even this was only true
for Antiochus’s own time ; he himself knew that the designation
originally comprised a still smaller region, the south of the Bruttian
peninsula as far as the isthmus between the Scylletian and
Napetian bays (Aristot., Polit. 7, 10, 1329 bof.; Dion., Hal. 1,
35, 1 f.; Strabo, 6, 254). It is here then that we must seel the
carliest place of the name of Ttaly.

Over the etymology, too, the ancients were quite clear. They
referred it to an old word Ialos or Mfwioc ‘ head of cattle’;
occasionally a definite Tyrrhenian, that is to say, native Italian
origin was assigned to it (Paul Fest., p. 106 M. ; Hellanicus in Dion.
Hal. 1, 85, 2; ¥r. Gr. Hist. 1, fr. 111; Apollod., 2, 5, 10, 10).
Comparison with Latin vitulus, umbr., vith, vitluf, vitlup, forces
itself on the notice and Oscan vitelix ¢ Italia ’ brings confirmation.”
It is simply the ‘ land of cattle.’. Root and meaning recur again
and again in the native names. As vitellus is related to vitulus,
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so are the divine ancestors of the Vitellii, the Vitellia (Suet.,
Vitell. 1), and the Latin city of the saine name connected with
thc same context.’” The word rcached Rome in the Greek form
Italia ("frala) and the uncertainty over the quantity of the first
syllable points to a foreign intcrmediary.®®

Our ancient authoritics would have us further believe that it
was the abundance of herds that gave rise to the name. But
Bruttium offers small scope to the keeping of cattle and the south,
in gencral, only became pasturage under the rule of the Roman
oligarchy. The right explanation suggests itsclf at once. There
can be no doubt that Italia, 'lrala, linguistically considered,
dcnotes the land of the Iiali, *Itaiol, as the supposed dcrivation
dnd tod dvvasred Aavtog ’lruled really cxpresses (Ps.— Seymn. 302).
We cannot, then, cscape the conclusion that the inhabitants,
after whom thc land was called, styled themselves cattle. G.
Devoto, who rccently drew this inference,! thought that he might
dcduce from it that we have to do with an expression of totemism.
If this were true, we should be obliged to presuppose a kind of
conception that has not yect been demonstrated on the peninsula.8?
Perhaps another explanation may be found, which will permit us
to cxplain the namc by native Italian conceptions ; if so, it may
fairly be preferred to the totemistic hypothesis.

The name of {taly became, in the Social War, a political slogan,
under which the Italians massed for battle with Romc. The
new capital, Corfinium, received this namc; the coins struck for
Samnium bear it in the formn wviteliei (Planta 234-8; Conway
199 f.). As type they show the head of the god Mars or Mamers
and, with him or alonc, thc bull ; with its horns it casts to earth
thc she-wolf of Rome. This bull and the name of the land, which
is called after ¢ cattle ’ or the ' ox ’, must obviously be connected.
How they are connected is revealed the moment that we bring
in the god Mars as a third element of the problem.

There was a timie when the bull stood in very close relation to
the god, nay, rather, actually represented him, just as surely as
the wolf or woodpccker did.82 We should observe that in the
prayer pro bubus, uti valeant (Cato, de agr. 83) not only Silvanus,
but also Mars is invoked. To this corresponds another fact, the
proceedings at the ver sacrum. When a community decides to
drive the youlhs born in a certain year beyond its frontiers, in
order thus to offer them to the god, the bull appears beside the
wolf and thc woodpccker as the leader of the dedicated band. So
too the tribe of the Hirpini, which traced its origin to such a
sacred spring, called itself the * Picentines ’ after the woodpeclker
(picus); the Samnites, finally, calied their city aftcr the bull that
had led them, Bovianum (Strabo, 5, 240; 250; cp. the fine
interpretation of Th. Mommsen, Unterital. Dialekte 173 ; Paul.
Fest. p. 160 ; 212 M.).8¢

The Hirpini, the ¢ wolf’ folk or ‘ property of the wolf’, are
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ranged with a whole series of Italian communities, which called
themselves after that animal or, actually, ‘ wolves’., We may
refer to the Roman luperci, to the Apulian Daunii, and to the
priesthood of the hirpi Sorani, who occasionally appear also as
hirpini.8® The Picentines, on the other hand, are never called
just ¢ woodpeckers’ or ‘ kinsmen ’ of the bird, but, to adopt P.
Kretschmer’s certain explanation of the-ni-suffixes,?® the © young
woodpeckers .  With this the designation of the Itali, ’Iraiol,
as the ‘cattle’, seems to find its place.

Just as Umbrian distinguishes the young bull from the heifer
by special masculine and feminine ending (vitlu, witluf, vitlup,
beside wvitlaf, vitla), so does Latin with the forms vitulus and
tvitula. Those Itali, [takol, wvitwli, then, or whatever we are to
call them, were, strictly speaking, not simply cattle, but young
bulls. Or, to putitin a different way ; just as the ‘ young wood-
peckers ’ named themselves after the woodpecker of Mars (picus
Manrtius) or after the god * woodpecker’ (Picus), so those men,
we must suppose, called themselves after the bull of Mars or after
the bull-god Mars himself.

The very fact that in [guvium three vitwli tauri (vitlef turuf, 1b2 ;
VIb48) are sacrificed to Mars *Hodius confirms this conclusion ;
we shall have to discuss later the close connexion between the
chief animal sacrificed to a god and that god’s appearance in
animal shape. In favour of the connexion of these vituli or Itali
with Mars, we may also note that the afore-mentioned gens
Vitellia appears as descendants of Faunus. Now Faunus belongs
to the circle of Mars., As ‘ wolf ’ 8 he cannot be separated from
the lupus Martius; he is actually called the son of the god.®
Not less remarkable is the name of the Vitellii, themselves, It
belongs, as we have said, to vitulus, vitellus and is further developed
in adjectival form, like hirpinus from kirpus, lupercus from hepus,®
Daunius from Daunus.®® Whether the goddess in the case,
Vitellia, is to be reckoned sumply as the goddcss of the Vitelli, the
gens Vitellia, and so assigned to the numerous class of the gentile
deities,®! or whether we have to do with a goddess in the shape
of a calf, cannot yet be decided. For the second possibility we
might urge that Lupercus too was the name of the god, and not
merely that of his priests.’?  So beside the ¢ wolf * Faunus stand
the wolf-like, ¢ wolfish * Haunii (= Faunii), as dii agrestes (lib.
gloss.), who cannot possibly be separated from him.#3 Tinally,
we are helped to imagine a deity, thought of or portrayed in the
form of a calf, by many analogous cases in other religions.?? They
extend from Assyria to the cult of Dionysos; ®® even in the case
of the Minotaur, the child of the bull sent by Poseidon, the calf-
shape, not that of a bull, must in certain cases be assumed.??
We shall see later that the heifer was closely connected, if no more,
with an Italian deity, the Tursa Jovia of Iguvium.

Whilst the Vitellii and their goddess Vitellia * have long since
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been enrolled in our context,?® there is a further observation which
has so far escaped notice.

The family of the Mamilii from Tusculum falls from the time of
its migration to Rome into two branches, the Fituli and the
Turrini ; they appear in our tradition from about tlie year 260
B.c.?® The latter branch was called after the twris Mamilia in
the Subura, % which was in the possession of the family and played
a part in the worship of Mars. After the sacrifice of the October
horse on October 15, which was made to the god, the two city
quarters of Velia and Subura fought for the head ; if the latter
won, their team fastened the head after the fight to this very
tower.2?1 A further relation of the Mamilii to the cirele of Mars
is seen in their descent from Telegonus, son of Odysscus and
Circe.1%2 According to thc genealogy, given at the end of the
Theogony of Hesiod (1101 f.), Telegonus was the third child to
spring from this union. The first was Agrios, the second no other
than Faunus,'°® who has already met us in connexion with Mars.
In the same circle the name of the vituli too must now be enrolled.
It can be no accident, I think, that an Italus appears in Hyginus
(Fab. 127) as son of this same Telegonus. The cognomen of the
Manmnilii, then, must be taken to mean, that a branch of the family
called themselves ‘young bulls’, presumably after the bull-
shaped Mars.

With this is established the connexion with those Ifali, who
gave Italy its name. The ideas from which we set out scem
to be confirmed by the material at our disposal. One morc
peculiarity may also be brought into account. The use of
the helmet with horns, traceable throughout Italy, is also at
home in the south, with the Oscan-Samnite tribes.1¢ On a
painting on a grave at Capua 1% a rider is provided with such a
helmet, On a fresco from Paestum,1°® too, a similar picce is
found, and the finds in the Museum of Naples 19? furnish a matcrial
that tells its tale immediately to the eyc ; they are copies of mighty
bulls’-horns, which are set on both sides of the helm. I should
venture to assign this phenomenon to the circle that we have
been discussing. The warriors thus adorned felt themselves as
“bulls * or ¢ young bulls *.1%® They fought under the sign of thc
bull-god Mars, they were, in fact, his immediate images.

2

With this last guess our discussion may be regarded as complete,
so far as it is limited to our previous context, the cult of Mars.
We omit such things as the appearance of the bull on the bar-
money or on the ensigns of the Roman army and much else,
where the direct reference to Mars must be considered uncertain, 199
They do not appear to yicld any points of view or results of
serious novelty, We must, however, emphasize onc point, that
the traces, though they certainly do occur, are yet rclatively rare
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at Romc. Wherever the rclation of the bull to Mars appcars, it is
not so much the god’s own bull shapc as the corresponding sacrifice
to him. After a great feat of arms P. Dccius Mus sacrificed to the
god bovem extmium album (Liv. 7, 87, 8; Plin., n. h. 22, 9); wc
may think too of the swovetaurilia.''® But cven in this sphere
the bull no longer reigns undisputed ; already in the carliest
Roman calendar there appears beside him the horsc (equus
October) as the animal allotted to the god.1!! :

The answer to the question, whether the bull-god ever appears
on the monuments, is given in thc first place by the Etruscan
material. Amang the frescoes of the Tomba dei tori at Tarquinii
which are as carly as the sixth century,*? we find a fricze with
remarkable pictures of an obscenc character.1'3 This frieze runs
at the back of the entrance-room above the doors, which lead into
the back rooms. The groups in question, which are sct just above
the lintcl, arc somctimes accompanied by the representation of
a bull with human facc—that is to say, of a supernatural being,
probably the bull-god.114

Little as we are able to make any authoritative assertions about
the meaning of this representation as a whole,!!? the appearance
of the god in the art of the tomb is in itself of importance. For,
in that art, thec man-bull appears in a second group of monuments ;
on the bases of archaic urns from Chiusi we find repeatedly the
same form, carved in low relicf.?'®  The type, we must emphasiazc,
was onc that assuredly bclonged to Greek archaic art and camce
from it to Etruria.1’? On the older coins of the peoples of Southern
Italy and Sicily the man-bull appears again and again, whether
as the figure of the legend or as a river-god of local cult.1’® The
archaic rcliefs in bronze of Ionian style, with the rcpresentation
of the Minotaur, which have been found in Perugis, on Etruscan
soil,1*® that is to say, may be thought of in the same context.

Have we then stumbled on something borrowed, not from the
native Italians, but from the Greek world ? Therc is a further
observation that secms to confirm this last view,

We know from Etruscan art thosc very common representations
of the ‘river-god ’ or ¢ Achclous’. They show the mask of an
clderly, bearded man, with wet, dripping beard, and with the
cars and horns of a bull. He appcars constantly on gear and
ornament of various kinds,’®® but above all un rool-lerrucottas
of Etruscan or Etruscizing style. They cxtend from Veii, Falerii
and Satricum to Campania,'*! and thus cover the whole of middle
Italy. This type of Achelous, too, like the man-bull before
discussed, goes back to Greek models ; '?? the result just suggested
scems to be confirmed from another side.

But yct there are points that givc us pausc. First of all, the
frcquency of thc appearance of Achelous in Etruscan art is, as
far as I can scc, something new to Greek art.  Secondly, there is
the important réle, that the god in bull’s form plays in sepulchral

6
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art; this again seems to be an Etruscan peculiarity. The man-
bull on the frescoes of Corneto or on the urns of Chiusi belongs
here and the appearance of the mask of Achelous on sarchophayi,
which is familiar to visitors to the mnuseums,'?® points in the same
direction, the more so, as there the god appears in direct con-
nexion with the demons of the Itruscan underworld.!®

The question then arises whether the type of Achelous as a
Greek form has not covered (and at the same time helped towards
formal expression) another that was of native Itruscan char-
acter. We mean to suggest that Iitruscans may have once had
their own nether god in bull’s shape, and perhaps may have
represented him on monuments of sepulchral art, but may then
have availed themselves of the already defined Greek type, in
order to express with it their native conceptions. For the pos-
sibility of such a view further evidence can be adduced.

As a late example we may quote the Tomba dei bassirelievi
in Caere. Amongst the luxuriant ornament of the reliefs appear
the heads of two bulls. They are set on the interior of the entrance,
above the door—at the same place as the man-bull in the Tomba
dei tori. We might think at first of the rudiments of a frieze,
something after the nature of a frieze of buerania. But in Caere
we have not skulls, but the heads of living animals. Against a
merely ornamental function speaks the fact, that the same heads
of bulls appear on the walls of Sardinian graves of the late stone
age (Anghelu Ruju, Castelsardo: see below p. 76). Quite an
ancient conception seems here to be preserved into late Etruscan
times.}28

Further, the excavations on the Poggio Renza at Chiusi 12¢ have
brought to light the base of an urn, in which, as usual the man-
bull (or bull ; the point cannot be decided) is carved. But this
time it meets us in a special form: two reclining bulls are set
back to back against a palmette.’” We can show that this
archaic piece has its counterparts, if not exact, yet at least
related in motif, in an even earlier period. In these, the native
conception is revealed in its original shape, without the dis-
guise of Greek form.

We must mention firsta grave ‘stele’, found in Bologna, that is
to say, just beyond the northern border of Etruria.'?® It comes
from a grave region of the late Villanova age (not far from the
Palazzo Malvasia-Tortorelli) and shows in heraldic pose two bulls
that extend themselves on both sides of a tree (a palm, it seems).
Although not belonging to the cemeteries of the Etruscan Bologna,
(Felsina) yet that stele, like the last phase of local Villanova art,
as a whole (Arnoaldi), shows the working of Etruscan influences
in art;!?® by way of it a type of representation from the ancient
Kast 130 has come as far as North Italy. If proof were still needed,
it would be given by a second piece, of the same age. It comes
ffom the immediate neighbourhood of Bologna (Saletta near
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Bentivoglio) and shows again, in similar pose, the motif of the two
bulls rising on both sides of a tree. This time, however, the
orientalizing period of Ktruscan art finds reflection not only in
the posing, but also in the addition of a sphinx,13!

We have succeeded in getting down to quite an old stratum,
as carly as the sixth century. What we have aimed at is the
fact, that, on Etruscizing grave stelac of the Arnoaldi phase, the
bull appears asa creature that stands in connexion with the grave
and with the dead. That we should still be able to grasp this old
and doubtless native Italian stratum is the more important, inas-
much as the adoption of the Greck form of representation is a
very carly one; it may be fixed at the end of the same sixth
century. Very soon it becamc dominant; only in relics or
beyond the boundary in the north has the original Etruscan con-
ception succecded in holding its own,

3

If we have now established that the bull possessed a chthonie
significance in Iitruria, we must not at once affirm that, as in
the cult of Mars, he was the expression of a god. Not for the
moment, that is to say ; further reflection may lead us to such a
view.

We have already guessed that Achelous and man-bull, a god
expresscd under animal forms, were linked up to older native
ideas. The material, which we have submitted, has not dis-
proved this, but rather confirmed it; not only could we demon-
strate the bull on ancient Etruscan monuments, but there too its
sepulchral meaning recurs. We are led, then, in order to cxplain
the linking up to the Greek type, to recognize once again a deity,
a veritable bull-god.

A further consideration points in the same direction. L.
Malten 3% is responsible for the important obscrvation that in
the case of sacrifices to gods whose original form was animal that
animal was often offered, in which the god himsclf was thought
to be recognized.  The horse-shaped Poscidon reccives horses, the
bitch Hecate bitches; the same is the case with the sacrifice of
the bull to Mars. We can now show that the gods of Hades
likewisc received the bull in sacrificc and therein may lurk
the fact Lhat they themselves were once conctived under this
form.

It is the ancicnt Italian games and sacrifices of bulls, to which
we refer. According to Festus p. 351 M. (cp. Paul. Fest. p. 350 M.)
these games were given in Rome to the dz inferi.!?® Their intro-
duction oceurred under the reign of a Tarquin—which, we do not
hear—to avert a pestilence; it had attacked pregnant women
and it was traced back to the sale of the flesh of beasts offered
in sacrifice. Irn somewhat divergent form we hear in Scrvius,
Aen. 2, 140, that thosc games were set up by Tarquinius Superbus,
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quod omnis partus mulierum male cedebat. In historical times we
know of such a festival in the year 186 B.c., when they were
celebrated two days long religionis causa (Liv. 39, 22, 1); further,
a fragment of an inscription has told us of ludi Taurit in Ostia
(CIL 14 suppl. 4511).13¢  Finally, the passage of Servius, already
quoted, specaks further of ludi taures a Sabinis propter pestilentizm
wnstitutt, which were celebrated, ut lues publica in has hostias
verteretur.

The derivation of these games, which according to Varro was
given in Festus, is lost as far as the decisive part is concerned.
As there is no hint of it in the excerpt of Paulus Diaconus, we dare
scarcely venture on such a completion as IX. O. Miiller tried in his
cdition. A second derivation 13% (in Servius, op. cit.) brings in
the hostia taurea and interprets the adjcctive as meaning sterilis
(Varro, De r. r. 2, 5, 8). Wec are reminded that in other places,
too, sterile cows are offcred to the gods of the ncther world (cp.
Vergil, den. 6, 251). To-day, we can scarccly question the
derivation from taurus, ‘ bull ’, cspceially as the Roman tawrii ludi
are included in a circle of similar phcnomena.

We must adduce here the sacrifice of a black bull and a black
cow to Dis and Proserpina, such as is attested after the Greek
rite for the first secular games of 249 B.c. (Val. Max. 2, 4, 5;
Zosim. 2, 8, 8). Again in a Sibyliine oracle in Phlegon, mir. 10 v.
37 f. appcears the sacrifice of a black bull for Dis alone, where we
have obviously to do with an imitation of those games.!3¢ That
the ludi taurit of 186 B.c. go back to the decemviri sacris fuctundsis,
has been assumed on the ground of the corrupt passage in Livy
89, 22, 1, but without good reason.13? But it points in the same
direction, that the first introduction of those games by Tarquinius
Superbus was madc ex libris fatalibus, which were prcsumably
identical with the Sibyllinc books.!% The inscription of Ostia,
alrcady quoted, allows us to gucss, that the local ludi taurii fell
at the cnd of May or the beginning of June.'?®® We may remind
ourselves that the secular festival of Augustus in its full extent
covered precisely that time of year.

Let us pause for a moment and ask what result these facts
yield for the question that we are raising, If it is correct, as we
have suggested, that the tauriz ludi were introduced into Rome
on Lhe ground of the Sibylline books, we should have to do with
a Greek rite. Where its models and parallels lie must be asked
later. But we can say without further ado that the appearance
of a bull in games, devoted to the nether gods, reminds us forcibly
of the results of our last section ; therc we met man-bull, bull and
Achelous in corresponding shape in the realm of sepulchral worship.
More, too, there as here, a Grecizing stratum could be distinguished
from an carlier native Etruscan or Italian one. In contrast to
thc Roman bull-games with their probable Greek origin, stand the
rites of the Sabines mentioned by Servius, in the case of which



ITALY APART FROM ROME 73

no such origin can be observed. The way is at lcast open to us
to think of a native set of gamcs beforec the Greck version.

Leaving this possibility open for the present, we must dircet our
attention to another detail. In Varro, de L. l. 5, 154, we hcar,
in connexion with the bull-games, of horse-races circum metas.
The festival, then, took place in the circus and, in agreement with
this, Varro gives as sitc the Circus Flaminius in the field of Mars.
Festus, if we may accept the complction of K. O. Miiller (p. 351 M.),
gave as a reason for the choice of place, that it was not right to
evoke the ncther powers within the pomerium. But yct another
guess suggests itsclf. It cannot have been only a sacrifice ; it
must have been a ritual hunt and slaughter of the bulls inside
the circus. If this were so, the Greek origin of the games, which
we have postulated, would find its explanation. We find such
ritual bull-hunts in Greeee and Crete ; in Crete, particularly, the
monumecnts make it clcar that the practice extends back into
the grcat period of Minoan culturc. To go further into the detail
is unnecessary since L. Malten’s new treatment of the subject.14°
We need, for the moment, merely note, that on Italian soil this
form of ritual-hunt is attested by certain examples outside Rome
too.

In the first place there is an Umbrian rite. On the tables of
Iguvium (Ib. 40 f.; VII a 51 f.) therc is twice described a practicc
showing a direct likeness to the Greek fondaalar,*! as known in
Cos. The animals were released, hunted and then sacrificed ;
but in this case it was not young bulls but hcifers that were
uscd, to correspond to the feminine deity, to whom the sacrifice
was due.'®® Turther, the connexion between the process of
hunting and goading (umbr. tursituto ‘ fuganto’) and the name
of that goddess, Tursa Jovia, is unmistukable. The Ktruscan
counterpart is supplied by a Bucchero jug from Chiusi, which
dates from the sixth century.'43 The jug itsclf runs out into a
plastic bull’s-head and on the fricze that laps its side the ritual
of the bull-hunt is plain; onc after another the bulls hurry by,
and, by the side of them, youths who try, as they run, to catch
them by grasping at thcir horns and fore-legs.

It is just hicre that the analogy with the Cretan-Minoan pictures
comes most forcibly into view.14% It consists not mercly in the
hunl, but also in the fuct thal the hunl gives occasion for viried
bodily activity—catching, running alongsidc, in the Cretan exam-
ples cven leaping over their backs, taming and sacrificing. Even
if we cannot say offhand what these practices in each case mean, 148
the mutual likeness is plain. This suggests that we should go
back to the problem that we first set ourselves.

It has come out that the Italian bull-games most probubly
lead back to bull-hunts and ritual chases, such as are known in
the Cretan-Minoan period and, as a herituge from it, in Greck
cult. As it seems that these gumes in Rome were borrowed goods,
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introduced towards the cnd of the period of the Kings on the
ground of Greek oracles, there should perhaps be nothing remark-
able for us in them. But, when we comc to the bull-games of
the Sabines, which are recorded beside the Roman and as cstab-
lished for a similar cause, immediate Greck influence could no
longer be indicated. This view is now confirmed by the Umbrian
and Etruscan cult. We find the same games recurring here in a
context, which give no room to the hypothesis of Greek influence.
How are we to explain the entry of these games into the realm
of native Italian cult? The question is raised again in a more
acute form, if we neglect for a moment the special form of the
ritual hunt and concentrate on the general question of the appear-
ance of the bull and the bull-god in ancient Italy.
Everywhere, in Samnium, Umbria and Etruria, it has become
clear, that a native form of the bull-god continued to exist in
historical times, but that it went back to much earlier, even to
prehistoric times. The results of L. Malten’s cxtensive study
now press for comparison.’4®  He has succeeded in demonstrating
the bull as the bearer of conceptions of divinity not only in Crete,
but universally in the ancient Fast ; in Bgypt and in thc whole
of Asia Minor it appears in the most varicd forms. The great age
of these beliefs lies hefore the historical culture of Greece, even
if in some of its later branches it extends down into it. Just as
the horse, that was brought quite late to the ‘ middle’ lands,
particularly by the Indo-Germans, became an expression for
important religious ideas within that very group, so had the bull,
on the other hand, its importance for the pre-Indo-Germanic
peoples.’4?”  The worship of the bull as a holy or divine animal
gocs back among them to a time, when thc horsc was not yet
cstablished in the realm of the Eastern Mcditerranean. :
We can no longer cvade the question, how in our case we arc
to conccive the mutual rclationship of the Italian and Acgean
ficlds. 'fhc point to which we comc is this: there must once
have been a time, when, long before the historical civilizations
of Greece and Rome, the bull-god was equally at home in East
and West. In it the two halves of the Mediterranean world were
hound together by an esscntial and important element in their
world of religious thought.
This view may be helped beyond the status of 4 mere formal
postulate by the religion of the ancient pre-Indo-Germanic
cultures in Ttaly, hitherto so seriously neglccted by research,!4

4

Let us first call in the evidence of the art of the ancient Italian
rock-pictures. At the very first glance we are struck by the
constant appearance of representations of a bull in cvery form.
This was long since observed in the casc of the Ligurian rock-
drawings, on which the bull is actually the dominating animal. !¢
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One of the menhirs of Lagundo shows a similar picture, in scratched
form, perhaps of a rather later date.!®® In the case of Val
Camonica a similar meaning of the bull has been denied ;'5' but
in this very field the most recent discoveries have added a rich
material over and above the pictures of bulls that had been known
before. !

No evidence, it is true, is immediately given of the religious
meaning of the bull. But let us direct our attention to a single
picture.’®3  On one of the numerous ‘ duel ’ groups the warriors
are confronted with their shields and spears and on their heads
or helmets they bear crests like horns. Some connexion with
what we have already observed for the horned helmets in Oscan-
Samnite context is at once assured.!®* The same phenomenon
will soon be repeated for ancient Sardinia, where, as in Campania
and Samnium, the worship of the bull as god was known.

Another district of occurrence opens out in Picenum. Of its
pre-Indo-Germanic culture we have already spoken in connexion
with the pillars of Novilara. Its importance is now revealed in
another direction.

When the last wave of the Indo-Germanic Italians, the ‘in-
humating * people, trod the soil of middle Italy at the beginning
of the first millennium before Christ,165 the best stretches of
country had long been occupied. Not only Toscana and Latium,
but Picenum, too, was firmly held. Here and there, it is true,
the new-comers succeeded in flooding or driving out the old
population ; on the grand scale it held its own, Between the
region of Southern Ftruria on the one hand and Picenum on the
other, the inhumating peoples remained restricted to the moun-
tains and could not reach the plains and the sea till a point farther
south.158

It must have been a warlike people that was then established
on the Adriatic coast, from Pesaro and Novilara southwards.!%?
We still know its weapons, especially its bronze helmets and war-
chariots ; we can well imagine how an army so equipped could
make good its defence. What we know of its customs, institutions
and religion is scanty enough. But one thing is certain; here
too the bull-god was known.!®® He appears, indeed, in a special
form, distinct from any that we have yet seen; in Picenum, it
appears, we have u new, entirely independent provinee of the god.

Any one who has had the privilege of scanning the rich treasures
of the National Museum of Ancona will know from its frequent
appearance that type of bronze appendage or amulet, that shows
animals of the most varied kinds.'®® A great number show the
bull ; he is generally treated on a scheme of wide diffusion, that
appears, for example, in Sardinia, as a double forepart.1®® What
it signifies must be left undetermined ; 161 but it certainly shows
that we have to do with a creature of mytlh. And, further, a
symbol, that is as characteristic as the bull of the Picentine finds,
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is the axe; again it appears as an amulet for suspension, occa-
sionally provided with cross, swastika or sun-disk.1®? If both
bull and axe individually remind us of the Aegcan (only that there
the double-axe rcplaces the single), even more emphatic is the
combination of the two. In Picenum, too, the axe is attached
to the head or horns of the bull-amulet ; 183 the parallel to what
is found in the circle of the ancient Aegcan,'®4 and even in far
carlier times,1% is complete.

We must note in passing that this symbolism can hardly be
understood, except in reference to the sky and its signs, the sun
and moon.1®® We find something similar later on the ¢ Gallic’
helmets of Northern Italy, where, between the bull-horns already
mentioned, appcars the whecl-disk, the sign of the sun.1®? We
find confirmation within the district of finds in Picenum, in a
number of other articles, on which the rendering of solar ideas
has been observed.!®  All this deserves special attention to-day,
when it has been proved that even in Rome the worship of sun
and moon goes back to the earlicst stratum.169

But this is not the point of main intcrest for us here. What
does concern us is the assurance that, in the ancient Picentine
culture, an old 170 realm, localized on native Italian soil, of the
bull and the bull-god has been revealed.

Further, let us turn our eyes to some inconspicuous monuments
of the ancient Sardinians, which yet, as belonging to the sacred
sphere, need to be mentioned. Ainong the minor objects moulded
in bronze appears the bull, whether whole body or head alone;
it is almost always a dedication, sometimes designed to be set
in the Sardinian way at the top of a votive sword of the deity.!7!
Less important seems to be the occurrence of the bull on the
handles of bronze vases,!” but of great importance are the fore-
parts of bulls on the bows of those bronze boats and ships, which
are found among the gifts in graves in Sardinia, and, as imports,
on the mainland.!”® Here again there is reference to worship
at the grave; we may at least say that we are reminded of the
part played by the bull in Etruscan religion.

At this point there come bhefore us uncalled those earliest
evidences of Sardinian culture, that have becen found in the graves
of Anghelu Ruju (near Alghero in the north-west of the island).
On the walls and pilasters appears the primitive relief of the bull,
crowned by mighty horns.'’® The form is of the late stone age
and recurs on the walls of a sccond grave between Castelsardo
and Sedini.'’” The fact has a wide bearing—in both cases we
have stuinbled on a certain and very ancient connexion of the
bull with the grave and the dead. It is not merely a general
parallel with Ktruria that is involved—the appearance of the
plastic bull’s-head on the wall of the grave-chamber, a definite
and particular form, has already been noted in the Tomba dci
bassirilievi in Caere.
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The pieces of real importance remain to be described, those
monumental bull’s-heads of limestone or lava, which can only
be interpreted as the remains of objects of cult. They come from
the spring-shrines of 8. Vittoria on the Giara di Serri 7 and of
S. Anastasia in Sardara ; 177 the very place of finding assures for
the bull-god thus worshipped some kind of chthonic significance.??®
What is found here, then, fits in well with what wec have observed
on the mainland.

A late survival of these pieces of the Bronze Age is represented,
as has alrcady been noted, by the fine bull’s-hcad of Orani; it is
aslate as the Punic or the Roman period.?” But the relationship
stretches cven farther. Many common charactcristics 12 have
long since been noted, which link the culture of Sardinia to the
prehistoric culture of the Balearic Isles, the world of the Nuraghes
to that of the ‘Talayots ’.181 There, too, then, we mcet the
foreparts of bulls, marked by such adjuncts as the doublc-axe
as the picture of a god. Once again, we may suppose, an ancicnt
idea has found its expression, even if the actual pieces only belong
to the Roman rule.’® How far the same is truc of Spain, how
far older native elements are hidden under the form there adopted
of the Greek man-bull (* Bicha de Balazote ’) 183 cannot yct be
finelly answered.’®% At any rate, the finds in the Iberian stratum
of Numantia have revealed not only bull’s-heads and horns as
amulets, but also the earthenware pictire of a bull and its rcpre-
sentation on vases. But, on them appear, too, dancing men,
whose arms are stuck into bull’s-horns, and who seem to imply
some kind of worship of a being of this form.!®s Whatever view
we may have to take of this, it is plain that this appearance of the
bull-god in the great pre- and proto-historic culture of the Western
Mcditerranean cannot possibly be separated from what has been
demonstrated for the East.

We have already discussed the manifold connexions that
link prchistoric Sardinia to the world of the ancient Aegean.
Just as in the round hut or, perhaps, in the false vault, a common
style of building is revealed, embracing in carly times both East
and West of the Mediterranean area, so too in rcligion. Here
too, it seems, we can point to a common ° style *,'8¢ in the stock
of ideas, and to the bull-god as a corrcsponding formal element.

We musl pursue this line of thoughl farther. A, Taramelli 187
has called attention to a very rcmarkable offering, found in
S. Maria di Tergu (Prov. Sassari). I'wo mighty bull’s-horns, with
ends thickened to look like balls, surround a middle portion,
which renders in rough, summary forms a human face. The
bull-god, for such we may now call him, is not necessarily, then,
shown in his animal shape; the human form appcars beside
it or blended with it. On general grounds, as a blending of forms,
this belongs to the same class as a certain small bronze figure,
discussed above,!88 in which a number of limbs are united to form
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a single body. In both cases, to put it in a purely negative way,
the man and the human shape have not yet become the sole and
distinetive form of the divine. Rather, the form strives to find
expression in unnatural, extra- and supcrhuman shapes.

Perhaps the idea that lies at the root of this can be more clearly
grasped. Just as the sldog nmoAdywor of the culture of ancient
Sardinia is shared by it with thc ancient Aegean cirele, so too
the combination of animal form with human. For our particular
case, the bull or, as we should rather say, the man-bull, the essay
of L. Malten gives evidence in plenty.1® It is characteristic in
gencral of the pre-Homeric age—and the same thing has been
noted for the religion of the so-called primitive age 19°—that animal
and human expression of the divine do not exclude one another.
For this world of idcas, a man, for example, can, beyond his own
closest and characteristic nature, be also an animal or a plgnt.
The same holds truc of the god; again, the most diverse forms,
that to our thinking cannot be reconciled, are possible side by side.
To take one example, the river, conceived as a god, is not only * this
actual water that I can see flowing, hear murmuring or scoop up
in my hand, but he is also a bull and, more than that, a being
conccived in human form, just like a primitive group of men, who
can at the same tinc be cagles or the like .19

It is plain that the blending of animal and human shape that
meets us in the religious picture expresses just that curious
uncertainty, that flexibility in thc conccption of the divine.!®?
If wc find similar forms, not only in the East, but also in Sardinia,
of the bull-man beside the pure bull form, that implies the same
way of cxpressing the divine. Beside the external agreement,
that consists in the repeated appearance of the bull-god, we now
mect an internal agreenient, shown in a common way of conceiving
the god.

After this bine of connexion, linking ancient Sardinian culture
to the Kast, we may draw yet one line more; it leads us back
to the results that we gained from our consideration of the main-
land cultures of Italy. The comparison of Sardinia with Etruria
is at oncc incvitable; wc have already been struck by the con-
ncxion, common to the two, of the bull with the grave and the
undcr-world. The thread of conncxion can also be drawn to the
bull-shaped Mars of the Sabellians and Latins. There we mct
the peculiar feature, that a family or whole pcople not only named
itself after the god, but also expressed its belonging to him in the
form of its war-gear and weapons, in the placing of bulls’-horns
on its helmets. The same feature recurs in Sardinia.

Among the small bronzes of Sardinia appear pictures of warriars,
distinguished by this very form of ornament to the helmet.?93
Here, too, it consists of mighty bulls’-horns, comparable to the
pictures which are met with in the grave of Anghelu Ruju or on
the bronze of S. Maria di Tergu, which we have becen discussing.
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Nor does the likeness stop here; just as in the cases mentioned
(and in some others as well) the horns have at their tips thickenings
of ball shape, so too have thosc other horns, which arc worn by
Sardinian warriors as ornament to their helmets.!4

Therc can be no doubt, that those warriors wished to rank as
‘bulls . This will mean not only that they felt themselves related
to the animal world by a kinship that went beyond their human
nature ; thcy must also have placed themselves in some relation-
ship, however we conceive it, to the god, whom they revered in
the form of a bull.?®®  Only so can we understand why they should
adopt for their own helmets that speccial form of horns that
belonged to the bull-god.

5

An authority on ancient religions has recently drawn em-
phatic attention to the fact that our knowledge of the original
beliefs of the ltalians, as of the pre-Indo-Germanic peoples of
the peninsula as a whole, is as good as nothing.®® He
thought it necessary to warn us against any guesses directed
to that quarter.

Whether any one would venture of his own free-will into
so unsure and thorny a region as that of the period that lies
behind the history of Italy in the strict sense seems to me
doubtful. But, in our case, we are actually compelled by
that very history to push our inferences farther back; it
is in fact the very name of Italy from which the compulsion
begins.

Let us look back on the way we have come. We began
with an inquiry into etymology; to support our results
from another side we pursued the bull-god in his various
appearances and in his not less diverse extension. Two
facts have become plain. First, the peoples, which in later
times were the bearers of the history of Italy, that is to say,
the Indo-Germanic peoples and the Etruscans, still retained
the bull-god ; but everything points to the time of his origin
having preceded historical times. Secondly, it has been
proved, that the pre-Indo-Germanic early civilizations in
Picenum, Sardinia and the Balearic Isles, further the ltalian
rock-engravings, already knew the god and in this very point
are in contact with the ancient world of the Aegean. A
mighty kingdom of the bull-god extended throughout the
realm of the ‘ middle’ lands from ancient Asia Minor to
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Spain. If we reflect on these facts, a conclusion will, I
think, force itself on us. The Indo-Germanic peoples of Italy,
which immigrated into the peninsula from north and north-
east, from beyond the Alps and from the interior of the
Balkans, in their immigration broke into that kingdom of
the bull-god which we have outlined. They must, then,
have adopted him from those civilizations of the ancient
‘ middle ’ lands, on which they impinged, and incorporated
him as a part of their veligious conceptions.®?

A comparison may make this clearer. It has been es-
tablished that the peoples of the Mycenaean vault-graves were
already Greeks.!®® Coming from the Balkans, they entered
a zone of ancient Aegean culture and here, long before the
historical culture of Greece, formed a culture of their own.
In the process they took over the forms that they found,
experiencing especially strong influences from Crete. The
same seems to have been the case with the Indo-Germanic
peoples of Italy after their entry into the zone of the ancient
‘ middle lands .

But with this comparison we have not yet said everything
or even the essential point. Whereas the Greek races in
their further course set about fashioning a culture of their
own, in contrast to the old ‘ middle land ’ forms that came
to them and in a lively conflict with them, which must even
be termed an overcoming of them, the Italians went a very
different way.

The history of the bull-god himself yields proof of this.
Not only did they readily adopt the god, so readily that they
named themselves after him, but they also held fast to him
with considerable tenacity. KEven in their last fight with
Rome, in the Social War the Samnites could still give the
word ‘Italia’ as their slogan against Rome. They gave
this name to their capital Corfinium and set the bull on their
coins. In the very moment when their existence was at
stake, they were able to recognize themselves still under the
likeness of the bull and bull-god.

A second point must be added. Not only did the Italians
surrender unreservedly to the culture of the ancient ¢ middle
lands ’, after they had once penetrated into its realm, but
even the adoption of Greek forms did not hinder them in
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the process. They arc only able to take over the man-bull
of archaic Greek art so readily and give him an import that
went far beyond anything Greek, because it permitted them
to express the conception of the bull, that they had come to
love, in a firmer and more telling form. Or, to put it in
another way : they only employed Greek forms to give a
sharper and more perfect expression to the older world that
thcy had adopted. The Greck element for them meant no
more than the Vesscl, into which they pourcd a content of
very different origin.

Rome alone takes up a position of its own. It is really
remarkable that the bull-god, in the state religion of Rome,
at least, hardly mects us; wec saw abovc that traces of the
idca, but only traces have survived. Where the god appears,
elscwhere, in ancient Rome, he is always introduced from
without. The Mamilii came from Tusculum and the tawri:
ludz may be assigned to a Greek, or, if we stress the intro-
duction by a Tarquin, to a Greek origin, by way of Etruria.

Herein is revealed a remarkable contrast between Rome
and the rest of Italy. It is thc morc remarkable, inasmuch
as we cannot mistake a common clement which both ex-
pericnced and at an carlier date adopted. But, whilst the
Italians surrcndered permanently to the nature of the
ancient ‘ middle lands’, the Romans later discarded in the
coursc of their development what had come to them. For
the moment, the tendency is purely negative; we shall see
in the further course of our inquiry, that corresponding to it
at times there is a positive and entirely original power of
fresh creation.

(¢) THE PICTURE OF WOMANHOOD

Whereas in Grecee woman was subordinated to the rules
and conceptions of & male socicty, in Italy she developed into
forms of an cntirely original character.

We have alrcady come to rcalize the special part of the
Etruscan woman. Beside Etruria it was Campania that
created its own forms. In the case of the Etruscan woman
it was the ambiguity of the purely physical, the contrast of
bodily beauty and perishability, and with it all a dominant
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note of the courtesan that seemed to be emphasized ; in the
picture of the Campanian woman it is child-birth and
fruitfulness that come out as the decisive traits.

The adoption of Greek forms in painting and sculpture,
far from evoking on the Italian side that measured restraint,
that noble discipline that is proper to the Greek representa-
tions of women, produced the exactly opposite effect. The
Italian had now the artistic means in his hand, which en-
abled him to give actuality to that which he himself wished
to express, that which he experienced as his most real ex-
perience ; the Greek form was used to help to give shape
to contents of a quite alien nature.

1

Let us begin with the Ktruscan woman. The pictures
that the archaic grave-paintings of Tarquinii offer feel like a
pictorial elaboration of her being, as we have heen able to
sketch it. A peculiar flowering of art and, we must add, a
peculiar historical position coincided to make such a reali-
zation possible.

The Tomba Regolini-Galassi in Caere may give us an idea
of what a grave of the conquerors and heroes in Etruria
may have looked like. A great lord, a mighty warrior had
in his life-time assembled these treasures by what we may
imagine to have been a rich variety of methods. When he
saw that his days were numbered, his lust of possession and
his untamed will forbade him to let them go this side of
death., They make him take all with him down into the
grave, where he sits in state in the midst of his chariots and
weapons, his costly gear and, at his side, his wife, laden with
jewellery.

This epoch of snatching and conquering, of massive posses-
siveness is in Tarquinii already past and gone. Men give
themselves up to the enjoyment of a fair and all too quickly
passing existence. To grasp this existence, with its full-
blown glory and glitter, with the germ of decay already at
work in it—that is the task of the paintings of the graves.
Consumption and enjoyment have taken the place of accumus-
lation and retention ; the feast has replaced the expedition,
the mock combat and sport have replaced the battle. There
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are wine and garlands of flowers, beautiful boys and, most
beautiful of all, the women.

But once more that ambiguity of their nature appears.
The representation in picture cannot deny it.

On the back wall of the Tomba delle leonesse the painter,
with bold touch, has placed a highly lively scene of dancing.1%®
The centre is taken up by a massive crater, decked with ivy,
for Dionysos is lord here. On both sides follow, first the
musicians, then the dancers. On the left is one single woman,
who moves in quiet, if expansive gestures.. In long robe,
tired with coif and pointed shoes, and over all the heavy
cloak, cut in bell-shape, she offers a picture of solemnity and
magnificence, of stiff archaic adornment. On the other side,
in contrast, wantonness and lasciviousness reign. The
dancing girl has thrown off all but a single light wrap and
moves with passion and abandon to the music of the castag-
nettes. One of the drinkers has sprung to his feet, and,
carried away, in ithyphallic excitement, he copies the
movements of his partner.

Above the whole scene are two panthers; they fill up the
pedimental space of the wall. These panthers too belong to
Dionysos. But their nature has nothing in common with
the joyous, emancipating, foaming activity that stands under
the sign of wine. Behind them emerges the other side of
the divine power, which means greedy destruction, madness
and death.2® With their huge nipples and udders they are
like the sphinx, which like them belongs to the realm of death.

2

Contrast with this Campania. As we pronounce the name
of the land, we find ourselves in another world.

Country and human beings, both bear the same character-
istic mark, fullness of life and health. Thrice or four times
in the year does the land of Campania yield its increase, the
ancients observed, and to-day as then its fertility seems in-
exhaustible. In harmony with this is the type of the in-
habitants, as mirrored in the monuments, and above all in
the type of the deities, whom the Campanians chose and
formed in their own image.

Any one who has once gone deeply into the study of those
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busts of gods, which adorned the outer ring of the theatre
at Capua,20! will bear unforgettably stamped on his mind
a picture of their appearance. They are broad healthy faces,
with sensual mouth and great fleshy nose. A low brow with
pronounced eyebrows, a budding down on lip and cheek
and, last of all, a massy chin complete the picture; it is
energy and animal joy of life that are everywhere expressed.

There is something almost symbolic in finding these heads
just in the amphitheatre of Capua, the greatest amphitheatre
in Italy down to the building of the Colosseum. Just as that
building, hiding all its horrors of blood and dissolute enjoy-
ment, was surrounded on all sides by the blessed fields of
Campania, with their wealth and gushing fertility, so too
those gods resemble the human race, that found its supreme
delight in the shows of the amphitheatre. 1t is the cruelty
of health that here celebrates its triumphs.

Let us go back three centuries and the picture of the Cam-
panian knights appears in the Oscan wall-paintings. We
have a picture of a knight, of almost life-size ; 2°? a horse of
modest size, almost elegant in its build, the head small
and mettled ; it quivers under the weight of a mighty rider
who seems to crush it with the mass of his thighs. The
rider himsell is the picture of animal force; under his
linen cloak, the muscles of his breast are outlined ; the im-
pression of the full, red face is underlined by the fire-red
plume and projecting feather. Flashing weapons and gear
cover man and steed ; the whole is a picture of true ¢ superbia
Campana ’.203

The Campanian woman too meets us on the wall-paintings.
But her picture takes on more impressive forms, when she
is raised to the realms of divinity. It is the shrine of the
mother-goddess of Campania, of which we are thinking.20
Particularly we think of the votive figure, that has been
found in many varieties, in which a seated woman is repre-
sented with one or more children on her arm.?°5

The goddess in question here was of Greek origin. The
Oscan name of her priestess leads us to a name, which must
have sounded somcthing like * Damosia.?¢ We think of
Demeter with the same by-name 207 or of the Tarantine
Damia, who later made her way to Rome.208 Correspond-
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ingly, that type of votive figure proves to be of Greek origin.
One of the oldest examples seems to render the style of the
early first half of the fifth century.?® Greek type is also
shown by the terracottas,?!° found in the shrine, and also by
a later example of the figures themselves,?*! The seated
goddess there is rendered in counterpoise ; to the advanced
leg correspond on the other side child and encircling arm.
But this kind is far rarer ; it is quite other pictures that are
dominant.

The face of that Greek type is itself of peculiar make.
Gracious, indeed, it is with its wavy hair, its drooped eye-
lids and its neatly draped coif. But under this charm other
traits announce themselves. The full mouth, with tight-
closed lips expressing a sensual smile; this already hints at
what is to find far more drastic expression later.

Once again a Greek form is only employed to give expression
to a content of a quite un-Greek character.

The distinctive mark of most of the statues that have been
found is this: a broad and regular seated posture, with feet
set close together, the knees bent wide apart, like those of
a woman in child-birth. The very folds of the drapery stress
this open stretch. Further, one is no longer content with
one child ; several children on the arm are the rule, in one
case we can count as many as ten. These children in their
forms show no trace of humanity. A mere hint of them is
enough, for it is the sheer number of children that is thought of.
It is like the farmer who only cares for the plenty of his sced.

All else fits in with this ground conception—full breasts,
plump, heavy arms, the whole rendered in massy, almost
cubic forms. Everything here aims at no more than a
demonstration of inexhaustible fertility, but within these
limits the effect is very powerful.

We turn our eyes back on Etruria and see with astonish-
ment that for the real nature of the Etruscan woman child-
birth and rearing of offspring have no inward meaning. The
children are the base of her position, if you will, of her power,
but she herself is no mother in the proper sense of the word.
To sacrifice herself, to lose herself in the life of another, that
is something beyond her power. She is too much herself and

this selfhood she retains even towards her child, as she re-
7
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tained it towards her husband. An Etruscan can indeed
name himself his mother’s son and, as we have seen, this
even becomes the rule in the later centuries. But no repre-
sentation of the Etruscan woman, showing her as mother
with sons and daughters, has yet been found.

Campania and Etruria seem at first to be opposites, re-
garded from the point of view of the position of woman,
opposites, behind which the contrast of death and fullness
of life, nearness to the lower world and animal concentration
on this life is concealed. But, just as the powers of life and
death, for all their contrast, yet condition one another and
mysteriously unite, so do these two, apparently opposite
types of women. This will become clear the moment that
we bring into comparison the Illyrian pecoples of Italy.

3

It has rightly been observed how large a number of Illyrian
names give expression to phallic characteristics.?? We
may instance: Titus, Titianus, or, with another formation
of stem, Mutelius (Mvtidiog). A whole people, the Tolfarlos,
thought fit to boast of their more than usual efficiency ; in
so doing they set themselves by the side of Priapus himself,
who 1is apostrophized in the ‘Carmen Priapeum’ as
Triphallus.?13

It has already been shown that this world of thought finds
expression in art no less.?!4 This brings us to a narrower
field, that of ancient Istria.?1s

The bloom of the Istrian civilization lies in the first half
of the first millennium, before new tribes of immigrants,
whose appearance is perhaps connected with the Celtic
movement of the fourth century,?!® had forced their way in.
The Istrian culture is called after the fortified settlements
on the hill-plateaux (castellier:) the *Castellier-culture’.
Nesactium, which Livy knows as the royal seat of Epulus, 2"
is the fortress, the conquest and destruction of which is for
him identified with the subjection of the Istrian peninsula
(41, 11, 1 f.) These ‘ castellieri * have yielded to excavation
fragments of native sculpture. They were found in the
pre-Roman cemetery of Nesazio, already then used for the
laying out of graves. Originally they must have belonged
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to a sanctuary, in which a pair of brothers, of the same sort
as the Dioscuri, perhaps combined, as so often, with a female
deity, was worshipped.

What concern us most are fragments of figures of youths,
riding or standing.  All are represented in ithyphallie posture.
The pieces themselves belong to the sixth century and show
clearly the influence of archaic Greck models.?* The ithy-
phallic form, indeed, remains a local peculiarity, but it agrees
with the fact that we meet on 2 monument the double phallus ;
above all it agrees with the way in which Illyrian names are
assigned.

We have already met the phallus as the representative of
everything male, or, even, of the man in gencral, within the
realm of Ttaly, in prchistoric Malta and again in Etruria.
In one case beside it stood the type of the ‘fat’ woman,
in the other, that of the courtesan. It is a proof of the
inner connexion of these types with that which we have
called the type of the motherly, child-bearing woman, that
just here in Nesazio it appears beside the ithyphallic youths.
It is everywhere nature, nature naked and unashamed,
that determines these forms.

What I refer to is the torso of a naked woman,2!® who,
either standing or kneeling, bolds with her right hand a
child to her breast and is, it appears, about to give birth to
a second child, in which act she brings her left hand into
play ; it is an unsightly, but very clear expression of a child-
bearing and nurturing being.?2°

This represcutation again is unthinkable without a mastery
of the plastic means, which Greek art put into the artist’s
hand. But, even if ithyphallic posture as such has corres-
pondences enough in Grecce, and even, if from the fact that
creative and phallic demons arc to be found above all on
‘ Dorian ground ’, older contacts between Dorians and Istrians
have been inferred,??! yet for this type of woman an analogy
is much harder to find.

It is remarkable that only one single example can be
quoted ; 222 the very archaic mother-goddess from Sparta. 223
She is attended by two youths, in whom the Dioscuri have
been rccognized. This connexion in itself fits in well with
what we have seen in Nesazio. But it does not eome into
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question what is direetly copied and most similar figures
belong to quite another realm. The woman, who with one
hand clutches at her womb, to give birth, finds her counter-
parts in the old culture of the ‘ middle lands’. Prominent
examples are a rock-carving in North Africa (Fezzan) and
a terracotta from Malta.?2¢ Without entering into details
we need only say that the form of representation, found in
Nesazio, originally belongs to a much older world, the world,
in fact, of the ancient ‘ middle lands’.

4

Finally we must take a look at Rome.

If the Italian woman was unconditionally fettered to the
natural realms of death and life, fading and fruitfulness, to
physical existence as a whole, it needs but a glance to recog-
nize that with the Roman matrona things are very different.
Those categories do not even bring us to the outer periphery
of her being. It is not mere chance that even to-day we
associate with the conception of the matron the ideas of
dignity and reverence. Even where those realms of nature
enter into play, they do so in incomparably more restrained
forms.

To the Roman matron is attached from the first something
that we may describe as moral character: greatness, im-
portance and a general respect, which is particularly paid to
her in public. On this her rank chiefly depends, never on
a struggle for power, that should set her up as arbiter or ruler
over man. Mother she certainly is; but, with that, she is
not degraded to the mere biological function; it is not
merely on the number of her children, but rather on their
well-being, that her pride is built.

The Roman conception of woman found perhaps its
strongest, most clearly defined expression, however, in the
Vestal Virgin.

What the Vestal is, is shown plainly enough by her dress. 22
Sheis the woman, at the moment when shesets about becoming
that which she is intended to be. This moment is held fast,
the moment of completion and consummation in the life of
a woman, but it is retained as a moment that comes once
and never recurs. In this too, and not only in the dignity
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and self-restraint, which of course are not wanting in the
Vestal, a Roman trait confronts us; we shall meet it again
more than once in the coursc of our inquiry.

Again a peculiarity of Rome in contrast to the rest of
Italy has been established. With the repetition of this
fact we enter on our discussion of Roman religion itself ;
we are concerned with its relations to the religion of Italy
as a whole, or, to put it more exactly, to that of Italy outside
Rome. It will be among our tasks to reveal, where Rome
comes into contact with it and where she differentiates herself

from it.
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ANCIENT ROME






Chapter 1
THE BEGINNINGS OF THE CITY OF ROME

HE territory of ancient Latium is divided into three
I parts. In the east stands like a natural citadel
the mass of the Alban hills; in front of them,
Tusculum and Praeneste to the north-east, Lanuvium and
Velitrae to the south, are thrust out, like fortified outworks.
Next follows the plain on the coast, which descends from the
mouth of the Tiber to the promontory of Circeii. Finally,
on the north, the valleys of the Anio and the middle Tiber,
which for its part forms the frontier towards Etruria, add
themselves on. Here, a little below the junction of the two
rivers, is the site of Rome. Its territory forms, on the right
bank of the Tiber, a bridge-head opposite the neighbouring
people to the north, just as the Etruscan Fidenae, at no great
distance, formed a similar outpost against the Latin south.
A frontier position like this was hound to open up the city
that arose on it to the most diverse influences. FEtruria
lay at the very doors and it needed but a little way down
Tiber to reach the sea. With the interior, too, the river-
valleys supplied a natural connexion. They led to the tribe
of the Sabines, in its seats in the mountains round Cures and
Tibur. As a matter of fact, the results of this position
become manifest in the very earliest stage of the development
of the city.

1. THE CREMATING PEOPLE

The ancient tradition marked the Palatine as the oldest
core of the city and this view has not yet been shaken by
any historical criticism. Rather have the archwological in-
vestigations confirmed the tradition. Of importance for
the earliest history of the Palatine are the excavations at

93
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the Scalae Caciae, on the south-west side of the hill. They
have yielded traces of mean huts, the settings of which in
the overgrown tufa of the soil have left elliptical or rectangu-
lar depressions. The associated finds show that the settle-
ment belonged to a date as early as the Villanova age, to
about the tenth to ninth century. The Palatine city, then,
was even earlier than the Romans themselves believed.
These results were destined to receive confirmation ere
long through the discovery of a cemetery on the forum, going
back into the same age.! The deep excavations of Boni
began on a piece of ground, that lay between temples of the
imperial age, that of Faustina and that of Romulus, son of
Maxentius, and had chanced to escape later cultivation. Four
to five metres below the level of the imperial forum there
was revealed the skeleton of a cemetery, the lowest stratum
of which contained fifteen cremation burials. That this
enclosure once extended much farther is as good as certain.
The cremation cemetery probably began just at the end of
the Palatine city on the high back of the Velia, extended
over the valley of the forum and climbed up the opposite
slopes of Capitol and Quirinal. The grave-urns, of something
like globular form (doliola), were here concealed in a hollowing
which was covered by a great stone. Occasionally, graves
of the type of the later loculi appear; a vertical shaft was
driven into the ground and the urn, as well as the rest of the
contents of the grave, was deposited in a hollow to the side,
which was once again covered by a considerable stone slab.
What can we deduce from this earliest stratum of the
cemetery for the religion of the Palatine city ? Important,
in the first place, are the numerous remains of food, above all
the bones of young pigs and swine, which have been found
in the funeral urns or in special dishes beside them. The
rite, recorded in literature, has been rightly brought into
account here, by which at a burial the sacrifice of a sow took
place at the open grave. This sacrifice of the porca praesen-
tanea was due to Ceres,? and we shall see later that she
was the Karth-Mother. To the same context belong in all
probability the remains of wheat and beans, which have
been found on the remains of bones in the urn for ashes.
The custom recurs elsewhere in similar form; through
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Cicero (de leg., 2, 63), we hear of an old Athenian custom, of
strewing sced on the fresh grave.? The earth meets us here
in the extremes of her funections; she is, as everywhere in
ancient belief, not only queen of the dead, guardian of that
which has perished—she is at the samec timc the power,
which makes the new shoots of life emerge from her bosom.

Significant are thc traces which have been revealed of
meals at the grave. We can still distinguish two kinds of
meals. One of them corresponds to the later silicernium,
the corpse-feast, which originally was served beside the pyre.
There it was consumed, and the dead received his portion,
which was deposited in the open grave. Beside this we can
recognize such ritual mncals as were taken after the closing
of the grave—memorial ceremonies like the later parentalia.

The picture gains in completeness, when we bring into
account the decp cxcavations, undertaken at another point
of the forum. We have seen that the graveyard cxtended
up to the slope of the Capitol, where numerous round and
angular depressions (pozzi), cut into the tufa of the hill, sccm
to suggest cremation-graves. Herce from ancient times was
the altar of Vulean ; Romulus himself is said to have founded
it. It is belicved to have been rediscovered in a rough hewn
rock in the neighbourhood of the later umbilicus urbis Romae.
It is hardly an accident, that the god of fire had his secat
inside a cremation cemctery. There is great probability
in the suggestion that the oldest ustrinum publicum lay here
and that that was why thc god was cstablished on the spot.

Even in -later times the custom held that funeral pro-
cessions should pass over the forum and that the elogia on
the dead should be delivered therc; in this we recognize
the after-effects of the old cemetery.* Varro connected this
custom with the grave of Romulus, which was localized in
the forum. With it we come to another place of cult, whick
belongs to the very carliest times.

According to the ancient cvidence the place of the grave
of Romulus in the forum was marked by a black stone. We
hear too of two stone lions, which, after the Etruscan custom,
kept watch at the grave,® as also of an inscribed stele, on
which, it was thought, the name of Faustulus or Hostilius
could be recognized. For this reason there was also talk of
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its having been the grave of Romulus’s foster-father or of
the father of the third king, Hostus Hostilius, having been
buried there ; the connexion with the founder of the city was,
however, still not abandoned.

As is well-known, Boni has rediscovered this monument
under the street pavement of the imperial forum, where its
place was marked by a black marble cover. With it were
found a number of monuments, the oldest of which is the
very archaic inscribed stele, that belongs to the beginning
of the Republic.® Most of the room is taken up by what has
been interpreted as an altar with grave-chamber;? in its
form as now preserved it is no earlier than the late third
century.® The burnt débris of the attached trench for
offerings, on the other hand, has yielded a series of objects,
which in part go back to the seventh to sixth century.?
Even, then, if the monumental development is later, it is
still possible enough, that the cenotaph, which was honoured
as that of the founder of the city, enjoyed its cult in a very
much earlier age.

2. THE INHUMATING PEOPLE. HARMONIZATION OF
RITES ON THE SITE OF ROME

A change from what had been in existence before was
brought about by action from outside. We can still see how
in Latium inhumating tribes press in from the mountains
of the interior at about the turn of the first millennium.
The Volscians possess the plain and hills south of the Alban
hills ; other Sabellian elements press forward into the plain
between them and the Tiber. The influx of the Sabines is
plain on Roman soil as elsewhere. The second stratum of
the cemetery on the forum, which we have still to discuss,
has placed before our eyes the burial customs of the immi-
grants and has taught us to understand the fact that on the
line of hills to the east and north-east of the Palatine, the
Monti, only graves of that kind appear. Soon after the
cremating people had settled beyond the Tiber on the Palatine,
the eastern hills were occupied by an inhumating race.

Let us begin at the Quirinal. Tradition assigns the
settlement to the Sabines; folk from the Sabine Reate are
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said to have ousted from it the Ligurians and Siculi, the
aboriginal population, that is to say.!® Further, an ancient
settlement is plain on the Oppian; its points of departure
were probably the ferreus murus Carinarum (by the modern
S. Pietro in Vineoli), but it soon spread over the whole level
of the hill. The cemeteries of all these settlements lay in
the east, at the place wherve still, in the time of Horace, men
carried their dead, at the Esquiliae. Here originally the
inhumation-grave alone was dominant, the tomba a fossa,
as we have learned to describe it, in contrast to the pozz:.
Remarkable is the fact, that we have found in one grave a
complete warrior’s armour, which cannot be separated from
the finds in ancient Etruscan graves, such as the Tomba del
duce of Vetulonia or the Tomba del guerriero of Tarquinii.
The Esquiline cemetery, then, already shows in a grave of
the eighth, or, at least, of the early seventh century, the
influence of Etruscan culture.

What this implies we shall have soon to discuss. For the
moment we must once again point out that our knowledge
is completed by the cemetery on the forum. Above the
oldest cremating stratum has been found an inhumating,
the age of which is considerably later than the other; with
its offshoots it comes down to the first decades of the sixth
century. The corpses here are laid to rest either in the
simple fossa form or protected by some few blocks and lids,
placed there for the purpose, or else they lie in oak-coffins,
which consist of a tree-trunk, split in two and hollowed out
in the middle.

The grave-offerings, which permit of some inferences
about the cult of the dead, are not much different from those
of the cremating stratum : wheat and fruit-kernels, bones of
cattle and sheep. It is of importance that in one case the
bones of a small pig too were found lying at the feet of the
dead. Here too, then, the porca praesentanew was sacrificed
at the open grave, here too was Mother Farth worshipped.

From this it appears that the ritnals of the two settlements
on Roman soil had already come very close together. The
fact is the more remarkable, inasumuch as cremation and
inhumation ultimately imply very distinct conceptions of
the dead. We have already considered the matter at an
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earlier point in our discussion. If you bury your dead, that
is to say, do not destroy the corpse before you commit it
to the earth, for you the departed has by no means vanished
from the world. He simply returns whence he came, to
the bosom of the earth. So it is thatin Athens the departed
are called &nusijresior, and in the same way the Samnites
of Agnone, members of the inhumating race, speak of
the maatidis kerrfivis, the Manes Cereales;** in both
cases the connexion, the dwelling in earth, the mother, is
involved in the name.22

As companion of the earth-goddess the dead has become
even more powerful and important than before. You must
respect his activity and being, you must equip him too for
his sojourn under the earth in the manner to which he was
accustomed in life. That is why the corpse is carefully
hidden in the grave, to ensure him a longer preservation,
whether you lay him to rest between two protecting slabs
of stone, or within a tree-trunk adapted to form a coffin.
With the dead too are placed all his weapons and other gear,
as he has need of them in his new life under the earth,

Quite distinet must have been the conceptions of those
who delivered their dead to the destructive might of fire.
'The dead do not indeed ceasc to be, but they are gone from
the world of the living. In accordance with this the grave-
offcrings of the cremators were originally very scanty ; death
has produced a fundamental difference of relationship to life
and the present world. When the corporeal natwre of the
dead is destroyed they are sent from our realm into another
world, which cannot at once be identified with the bosom of
earth. That the crcmating pcople originally thought quite
differently of thesc things has been deduced with some
probability from their oldest form of burial.

The cemeteries of cremating Italians, not only of the
Terramarc pcople, but later ones too—for example, those
on the Fondo Arnoaldi at Bologna or the cemetery of the
Eztraterramaricoli in Pianello—show a remarkable picture.
One urn of ashes lies close packed beside another; above
the first row there is often a sccond and a third. We get
the impression that those urns were not originally intended
to be placed in the earth at all, but to stand ever open and
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accessible. If this is so, we might make many guesses about
the thoughts that accompanied this rite and the conceptions
that were attached to the nature of the dead. In any case
it must be obvious that the meaning of this deposition above
ground must have been as different as could be from that of
burial under the carth. A belief in Mother Earth, at once
queen and custodian of all that has died within her, cannot
have existed here; such a belief can only arise in an in-
humating people.

Only through the consideration of a very ancient period
can we hope to reach a clear picture that may serve, so to say,
as a pattern. The aim of our argument up to now has,
therefore, been to grasp the earliest conditions that are still
recognizable. In later times all this is altered. The offerings
in graves begin to be more numerous and more costly, the
cemetery of the forum finally presents a much more ad-
vanced stage. KEven the cremating inhabitants of the Pala-
tine now make a sacrifice to Mother Earth at the grave; so
too the wheat and beans that are laid with the dead show
that the realm into which the dead has passed is not to be
distinguished from that out of which the seed pushes its
shoots and new life springs.

The ritual of the inhumating people, then, has eucroached
on the cremators. But such a form of influence is usually
not one-sided. In point of actual fact the ritual of the
cremators, in its turn, gained ground more and more and
ousted inhumation. Only a few noble families clung cven
in later times to the ancient rite.’®* In one case we can still
see that the consciousness of origin was decisive ; the Claudii,
whose cemetery lay at the foot of the Capitol, derived their
origin from an Appius Claudius, who immigrated from the
Sabines, an inhumating people.

Thus from the burial-rites we see that the settlements in
Rome, though so different in origin, approximate to one
another and develop in the direction of a single community.
Another case reveals this course of development perhaps
even more clearly. The inhumating stratum of the ceme-
tery on the forum lies above the cremating. The inhabi-
tants of the Palatine, then, gave place to the Sabine tribe,
that settled on the opposite heights of the Oppian. That
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can only have taken place after both communities had entered
into closer relationships, determined by treaty.

We must assume, then, that the swowiouds of the different
settlements proceeded from a close connexion between the
Palatine and the southern of the two Sabine settlements; it
was only subsequently that the settlement on the Quirinal
came in, It is a pretty confirmation of this guess that the
first stage of this ourowiouds has left its traces in the Roman
order of festivals. -

What we have in mind is the festival of the Septimontium.
It was celebrated on the eleventh of December and an offering
was made to the seven montes. As such are cited the Pala-
tium and Cermalus, the two points of the Palatine, then the
Velia, lying immediately in front of its northern slope, Fagutal,
Cispian and Oppian, the heights of the Esquiline, finally the
Caelian in the South. With these seven hills is associated
in our tradition an eighth name, that of the Subura. An
attempt has been made to find it on the Caelian, but what is
meant can be only the valley between the Carinae and the
Fagutal, That explains how it could be added to our list.
It lay within the Septimontium and had, therefore, to be
mentioned, but as a valley it could not be classed with the
montes. 4

There was, of course no closed city-settlement, only a
union of two communities with their suburbs for political
and religious purposes ; still less must we think of a defined
city, marked by a wall.’® None of this is involved in the
conception of & owvowxiouos.®

3. THE INTRUSION OF ETRUSCAN CIVILIZATION.

Let us sum up our results. The oldest strata of Rome
have already led us to an important conclusion which we
shall have to develop further in our ensuing chapters; we
mean the close connexion of the development of the city
of Rome with Italy as a whole. The growth of a unified
settlement on the soil of Rome is only to be understood from
the oldest history of settlement in Italy. A further gain
in the same direction can now be registered. In quite early
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times and from more than one side, a powerful wave of
Etruscan influence flooded Latium.

In the inhumating Sabine cemetery on the Esquiline
we have already encountered the grave of a nobleman or
prince, the offerings in which reminded us of the graves of
Tarquinii and Vetulonia. The completion of the tale we find
in the valley of the Anio or on the slopes of the Sabine hills,
just at the point where once the inhumating people broke
into Latium. In Pracneste we have the two gorgecously
equipped graves from the beginning of the seventh century,
the Tomba Bernardini and the Tomba Barberini, and in
Tibur too remains of similar tombs can be demonstrated.
Here we already meet the culture of ancient Etruria in full
bloom ; Pracneste, at least, was then an important seat of
rule and Wilamowitz’s remark that it was probably once
more important than Rome should hit the mark.’? We
need not wonder, then, it we find in the Sabine settlements
on the Roman monti some reflection of the ancient glory.

It is somewhat later that the traces of Etruscan culture
appear within the Palatine community. The god Volcanus,
who gives his name to the already mentioned Voleanal,
bears an unmistakably Etruscan name, which cannot be
separated from the Etruscan gentile names velya, velyaz,
velyanez, Etruscan-Latin Volca, Volceius, Volcanius.'® But
the excavations on the cemetery of the forum too show how
far Ktruscan influence had advanced. In the graves of the
later, inhumating stratum are found sporadically Bucchero
wares, that is to say, Etruscan ceramic ; the proto-Corinthian
vases that are also found there will probably have come by
way of Etruria. To Etruscan models point above all the
two cisterns, that have been found in the excavations to
which we have alrcady more than once referred at the scalae
Caciae. While the larger of the two is dated to the sixth
century, the other is perhaps to be put back, on the ground
of the sherds found in it, into the seventh.

Finally, let us scrutinize the names of the hills, included
in the union of the Septimontium. Of these we may claim
the Velia, Oppian, Subura (conneccted with Ktruscan-Latin
Subernius, Subrius, Sobrius, Etruscan zupre, supri), Caelian
and Palatine with certainty as Etruscan—more than half,

8
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that is to say. Thc name of the Caclian was later brought
into direct connexion with that of Caele Vibenna, the Etrus-
can hero and companion of Mastarna. Their deeds have
found an ccho in the fresco of the Tomba Fraugois of Vulei
and in the Roman history of the Kings, in which, in one
tradition, Servius Tullius is actually identified with Mastarna.

The Etruscan names in the Septimontium are the less
astonishing as we can sct beside them a picee of evidence of
approximately the same date. The oldest Latin inscription
that we possess, the so-called fibula of Pracneste, alrecady
knows an Etruscan name. It states that this ornament was
made for a certain Numasios, whose name is connected with
the Etruscan gentile names, Numisius and Numerius. With
this inscription on the fibula we reach the second half of
the seventh century,® about the date corresponding to the
union of the two communities to form the Septimontium.

The names of the Palatium and the mons Palatinus, derived
from it, deserve special emphasis. Both are inseparable from
the Etruscan gentile name Palatius, which again is connected with
Palle, Palanius, Palaus. Beside them we have a goddess, the
Diva Palatua ; the sacrifice made to her on the day of the Septi-
montium was called Palatuar, her priest was named flamen
Palatualis.?®* The name of this goddess and its derivatives were
thus probably formed by means of a -u stem, a phenomenon that
recurs in the formation of Italian names, particularly in the case
of deities.?! Compare for instance the parallels :

(Semo) Sancus and: Porta Sanqualis ;
Janus and: Januarius, ienua ;
Mantus and: Mantua ;

in Umbrian, too, similar phenomena appcar.?

In Palutium, Palatinus, Palatua, Palanius, &c., the stem is
certainly to be designated Etruscan. A similar stem occurs, we
may observe, in the pre-Greek sphere: @Paldxga:, Pdlavfos, Pdila,
wakén’ ta mevpddn, Ialkijvn. *3

In other cases too we find extensive linguistic connexions
between Etruscan and pre-Greek languages ; there has even been
talk of a linguistic relationship of Etruscan not only with Asia
Minor, but also with the pre-Greek world.

It is more natural, however, to look for a connexion in Etruscan
itself. Perhaps we can argue back from the name Palatium.
Beside Trebatius, Trebanius, Etruscan trepania, we have the forms
Trebius, Trebienus, Trebicius ; all lead back to a divine name, the
dative of which appears in Umbrian as Trebe Jovie, and which
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must thercfore be set down as *Trebos. Correspondingly, we
have not only Palla, Palanius, Palaus, Palatius, but also Palinius,
Etruscan palnet, Palius, Pallia, the root of which in Etruscan
should be *pale. In Latin the name should be *Palus or Pales
(cp. Latin Aulus and Aules beside Etruscan avle).?

Pales is not unknown to us. The name appcars among the
deitics of that oldest stratum of the Roman calendar of festivals
which we shall have soon to discuss, incidentally also as an
Etruscan deity. Fales, again, after which Falerii is said to
be named (Paui. Fest. p. 91 M) should cqual Pales; the change
from smooth to spirant is usual in Etruscan. If, however, the
oldest city, the Palatium and Palatine, was called after Pales,?®
we understand why the festival of that goddess, the Palilia or
Perilia, the twenty-first of April, was also celebrated as the birth-
day of Rome. For this very festival the calendar of Antium
(sec below p. 105) has now yiclded us a new (our carliest) evidence.

The name of the festival, it is true, in all our calendars is not
Parilia, but Palilia. This has led scholars to suppose that,
whatever the explanation may be, it cannot be derived from Pales.
Palilia could by dissimilation only become *Palira, not Parilia,
just as the suffixes -alis, -clum, -blumn, -blis after stems in I become
-aris, -crum, -brum, -01ts.2® On the other hand we should bear
in mind that in the case of 2-n the transition to »-n is quite old
(carmen from *cammen), that in later Latin at least in the case
of r» a dissimilation to »-I can take place as well as one to
l-r  (peregrinus > pelegrinus, Kagnépogos > Calboforus CIL 8,
10457). Moreover, we know an exactly corresponding change
in caeruleus 27 from ¥caeluleus (from caelum) and fragellum from
flagellum, from flagrum. Let us also reflect that, if not in the
calendar, yet at least in Varro, de L. L. 6, 15, and Schol. Pers. 1, 72
(cp. also Tibull. 2, 5, 87 ; Ovid., Met. 14, 774; Pers,, 1. ¢. &ec.)
the forin Palilia occurs and that the change, on the other hand,
from Parilia would be without analogy, and we shall see that on
the linguistic side no really decisive proof against the connexion
of the festival with Pales can be brought. We think, then, that
we have for the timc being the right to hold to the traditional
derivation.?®



Chapter 11
THE EARLIEST CALENDAR OF FESTIVALS
1. THE TRADITION

HE Roman calendar of festivals can be recovered

from a whole series of fragments of inscriptions.

Mommsen, who made an attempt at complete res-
toration, collected all examples known at the time in the
first volume of the Corpus of Latin Inseriptions. The ver-
sions that thus survive in fragments—to-day about thirty
in number—date (with one cxecption that we have still to
discuss) from a period from the foundation of the principate
to about the time of Claudius. In that age, then, on the
basis of the reform of the calendar by Caesar, these calendars
on stonc were set up in various parts of Italy, all unmistakably
going back to the same edition. #

In all cases two distinct classes of entries are at once marked
out by a purcly external difference.  One set is given in capi-
tals, the letters themselves filled in with black ink; they
contain the original stock. To these are added other notices
in smaller lctters, often red. In contrast to the first class
their later character is at once obvious from the fact that they
give annotations of it ; so also, from the fact that in expres-
sion and extent they are subject to variations is their later
addition betrayed.

The whole range of entries includes very diverse parts.
They may be classed in detail as follows : 3

(a) The notices in capitals contain :

1. The letters of the nundinae A-H ;

2. The special descriptions, so far as they are applicd to
the single days, in particular, those of the kalendae, nonae,
idus and also the names of forty-five state festivals in all
(feriae publicae) ;

8. The signs that mark the legal character of the day.

104
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Above all we have the two great categories of dies fasti (F)
and nefasti (N), according as it was fas to attend to civil
business or nefas, as the day belonged to a god. Among
the dies fusii are scparated out the comitiales (C), which
primarily marked the right of the magistrates to deal with
the pcople (ius agendi cum populo). Beside them we have
the dies intercisi (EN = * endotercaest), on which not the
beginning and end, but only the middle of the day, was set
free for profane business.?!

(b) The notices in smaller letters contain very varied
material, amongst it the comments on the newly added
festivals of the age of Caesar and Augustus and on days of
historical fame, the record of the games and the foundation-
days of temples, or notes of religious and historical content,
on the feriae publicae, set out in capitals.32

That this division goes back to very carly times has been
confirmed by a find of recent years. In Antium, inside a
heap of building rubbish, have been found numerous frag-
ments of a fine stucco with traces of coloured lettering, which,
when put together, yielded a list of consuls and censors and
also a calendar of the known type.?® Therc is one important
difference ; whilst the other examples all fall after the time
of Cacsar’s reform of the calendar, we have herc an cxample
certainly belonging to the time before Caesar; to what
decade it should be assigned has been matter of frequent
discussion, but is of relatively minor importance. For cer-
tain, we find recorded in our calendar a thirteenth month,
the mensis intercalarius or Mercedonius, the intercalary
month of the pre-Julian yecar.

It is of high importance that the ncw calendar in its general
sct-out only differs in quite unessential details from the
arrangement that we have described. The foundation, then,
of the calendars of the age of Augustus to Claudius goes back
into Republican times. But this does not exhaust the im-
portance of the new find. We are not now thinking of the
detailed notes, which, while yiclding some actual gains, have
also thrown up new problems. What wec do mean is the con-
firmation of Mommsen’s dating of the edition of the earliest
calendar.

Mommsen began with the difference in the form of letters,
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working on the principle that the notices in smaller script
obviously represented additions to the part written in capitals.
In them, then, lies the old stock of the calendar which was
gradually cnlarged. That this original stock must go back
to a very carly date Mommsen acutely recognized. A terma-
nus ante quem was given by the fact that to the part written
in capitals the cult of Jupiter Optimus Maximus and of the
Capitoline Triad as a whole was still unknown. As the
dedication of the temple in the year 509 is among the very
few certain dates of early Roman religion, the earliest calendar
must belong at least to the sixth century.

That this observation of Mommsen’s is of cardinal impor-
tance is generally recognized ; we shall have later to consider
it in detail. Tt might at first sight appear an impertinence
to draw from a calendar of the Early Empire conclusions
about the earliest epoch of Roman history. The Republican
calendar of Antium now rcassures us that here was a tradi-
tion preserved without a break. The part of the calendar
written in capitals remained under the Empire the same as
it had been under the Republic. We have here before us
a codification of the earliest system of festivals, preserved
in its original form, without change and without addition.

2. THE QUESTION OF THE DI INDIGETES

We shall not at once go into the inner arrangement and
order of the cycle of festivals, but shall confine our attention
to one special, if particularly important field—to that circle
of gods, which we can deduce from the feriae publicae, which
we have just mentioned in the earliest calendar. A short
survey will be of value for the understanding of what must
follow :

Carmentalia on 11 and 15 January  Carmenta

Cerealia on 19 April Ceres

Consualia on 21 August and 15 Consus
December

Divalia on 21 December Diva Angerona

Lupercalia on 15 February Faunus

Fontinalia on 138 October Fons or Fontus
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Furrinalia on 25 July

Agonium on @ January

Idus; Vinalia on 23 April and 19
August ; Meditrinalia on 11 Oct-
ober; Poplifugium on 5 July;
Festival on 23 Dccember

Larentalia on 23 December

Lemuriaon 9, 11 and 13 May

Liberalia on 17 March

Equirria on 27 February and 14 March;
Agonium Martiale on 17 March;
Tubilustrium on 23 March ; Equus
October on 15 October ;
lustrium on 19 October

Matralia on 11 June

Neptunalia on 23 July
Opisconsivia on 25 August ; Opalia on

19 December
Parilia on 21 April

Portunalia on 17 August
Quirinalia on 17 February
Robigalia on 25 April
Saturnalia on 17 Dccember
Agonium on 11 December
Fordicidia on 15 April
Terminalia on 23 February

Agonium on 21 May
Vestalia on 9 June

Tubilustrium on 28 May ; 3¢ Volcanalia

on 23 August

Volturnalia on 27 August

Ifurrina
Janus
Jupiter

Larcs, Larentina 34
Lemures

Liber (and Libera)
Mars

Mater Matuta
Neptunus
Ops or Ops Consiva

Pales
Portunus
Quirinus
Robigus
Saturnus
Sol Indiges
Tellus
Terminus
Veiovis
Vesta
Voleanus

Volturnus

In interpreting this scries of deities Wissowa set out from

the conception of the di indigetes.

He puts them in oppo-

sition to the di novensides or novensiles and supposes that
the two represent mutually exclusive groups of dcities.
On the one side would stand the native gods, the ¢ndigetes,
whose name is to be translated as indigenae, évdoyeveic;
on the other, the novensides (from novus and *inses, immi-
grants, veomoAirar), a kind of new citizens who were added
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from outside to the native gods. Wissowa carries the anal-
ogy with the sphere of politics still further when he says that
even within the circle of the gods one could speak of patri-
cians and plebs. ‘Both classes’, thus he formulates his view, 3
‘.. .stand in the full possession of religious citizenship,
but on a distinet legal basis and with striet separation of
the two groups; not only is membership of both at once
excluded, but also the transition from one to the other;
the circle of the di indigetes from a definite point in time ranks
as closed ; all the numerous adoptions of new cults only
swell the class of di novensides.’

Wissowa goes on to ask how the circle of the d: indigeles is to be
determined. As the most important sources for its reconstruc-
tion he thinks that he can recognize the following :

(1) The order of the pricsthoods in Rome. Apart from the
college of the I1viri sacris fuciundis, which we shall have to discuss
later, all the priestly colleges (the pontifices with the rex sacrorum,
the flamines, augures, fetiales, &c.) belong to the earlicst period,
which goes back beyond our historical tradition. We may, there-
fore, thinks Wissowa, unhesitatingly reckon all the deities that
they honoured to the circle of the di indigetes ;

(2) The deities of our calendar;

(8) The deitics of such festivals as should belong to the earliest
period, cven though not present in our calendar. Among thesc
wc must reckon the movable festivals ( fertae conceptivae) or such
as are not celebrated by the community as a whole, but in scparatc
categorics, pro montthus, pagis, cwris, sacellis ; finally, such
festivals as are not rccorded in the calendar because they merged
with others.

On the ground of the sources mentioned under (1) and (3).
Wissowa thinks that hc can inercasc the circle of the indigetes,
namcd in the earliest calendar, by a few more names, for example :

Carna—Tfestival on 1 June;

Falacer—/flamen Falacer ;

Flora—flamen Floralis, Florifertwin (bclonging to the feriae
conceptivae) ;

Lares—Compitalia ;

Pomona—jlamen Pomonalis.

That Anna Perenna docs not belong in this context has been
shown elscwhere.%® But Juno is still to be mentioned ; for it is
very probable that the Nonae Caprotinae on 7 July belong to the
oldest order of festivals and only escaped special note in the
calendar, because the day of the nonae was already sacred as such ;
Juno is also mistress of the Kalends of each month and as such is
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designated as Juno Calendaris 3 at Laurentum. In any case her
membership of the oldest order of deities is assured by the fact
that the sixth month of the year, the mensis Junius, is named
after her.  We shall go later into the linguistic problems presented
by the name of this month.

All this implies but a slight overstepping of the circle,
as we first circumscribed it. We may say that the class of
di indigetes, on Wissowa's view, is primarily to be sought
among the deities of the earliest order of festivals.

The view, which we have tried to characterize in brief,
hes till recently been accepted without question; it may
still be said to hold the field to-day. That is the more
reason why it is appropriate to test its foundations afresh,
The plan of this book requires us to confine the necessary
polemic to a minimum. We cannot undertake here to in-
vestigate the conception of the di indigetes on the ground
of the whole tradition. We must confine ourselves to the
negative argument and to proving that what Wissowa thought
he could recognize in that conception is not really demon-
strated either by the evidences which he adduces or by the
nature of his argument.

Wissowa, in his attempt at interpretation, deliberately
refuses to rely on the poets or on the glosses that have come
down to us. He can, he thinks, the better dispense with
them, inasmuch as they only begin with the age of Augustus
and, by that time, the meaning of di indigetes and novensiles
was no longer familiar. He will not even draw into the
range of his discussion the deity, who bears the name Indiges
as special designation, Sol.# Decisive for him are etymology
and the sacred formulae.

Let us begin with the latter. At the devotio, described by
Livy (8, 9, 6), the person making it names one after another
Janus, Jupiter, Mars, Quirinus, Bellona, the Lares, then the
divi novensiles and di indigetes, finally the gods, quorum est
polestas nostrorum hostiumgue ; at the very end, in accordance
with the meaning of the act, by which the man making the
devotio dedicates himself and the army of the enemy to the
powers of the Underworld, stand the Manes.

What can we deduce from this formula ? 4* It strikes us
at once that the di indigetes are named by the side of such
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deities as are, in Wissowa’s view, already included in the
general designation. Jupiter, Janus, Mars, Quirinus and
the rest all belong to the indigetes, and we cannot see why
they should also be quoted separately. Wissowa tries to
evade this difficulty by assuming that, with the mention of
the divi novensiles and the di indigetes, a generalis imvocatio
is given. Such a general appeal to all gods was prescribed
by Roman custom after the mention of certain special deities,
who came particularly into question for the case in hand. It
was given in various forms, either by the words di deaeque
ommes, ceteri di ceteraeque deae, or by summing up mutually
exclusive groups; di omnes caelesles vosque terrestres vosque
inferni.4?

Such a generalis invocatio we might in itself expect in this
case. But for this purpose the mention of the gods who
have power over friend and foe would in itself suffice. Here
we have a description of the same type as those just given;
a further list seems unnecessary. We have not yet, then,
the proof that in d2vi novensiles and the di indigetes a generalis
tnvocatio is really present. There would be nothing to pre-
vent us from seeing in them a group of gods assembled
together on some principle or other, like the Lares named
before them or the Manes who appear at the end.

But the evidence of our document makes it altogether
doubtful whether these two groups really had the mutually
exclusive meaning which Wissowa attributes to them and
which is the only reason that would permit the two of them
to describe the sum total of the state-gods of Rome.

Suppose for a moment that it is really a case of old native
and new-comer gods; it would be quite inconceivable, then,
how they came in this case to name the novensiles before
the indigetes. 1t is the indigetes who must stand in the first
place ; the later adopted deities can only be named after
them. Further, it is surely highly remarkable that in no
other passage are the two groups named together, as we
might expect, if it really is a case of sacral conceptions which
are related to one another and which only receive their
full meaning in that relationship. Jupiter, for example,
appears with the di indigetes on an inscription (CIL. 10,
5779), without any mention being made of the novensiles. In
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Praeneste, again, there were indigetes (Servius, Aen. 8, 678),
but again not their converse. On the other hand, two in-
scriptions—a Marsian 43 and one from Pisaurum (CIL. 12,
375)—give the movensiles alone; the same is true of the
Etruscan sky-temple in Martian Cap. 1, 46.

Wissowa indeed thinks that he can recognize the pair
of indigetes and novensiles in the formula of the oath in
Diodorus 37, 11 D. (17 B.).4** To the former correspond the
xtlotar yeyevnuévor tijc “Pduns nulbeor, to the latter the
owavénaavtes oy fyepovlay adriic fpwes. Wissowa himself
felt bound to confess that it was only a case of a
rendering gone ‘awry'. Actually neither phrase, 7julfeot
or ‘ founders of Rome ’, supports the view that there is any
question of gods at all ; the further question, whether there
is identity with the indigetes, may reasonably, then, be
shelved. The same holds for the second group, where, apart
from all other objections, the very description as 7jpwec renders
identification with the di novensiles impossible.

We may add one further difficulty. Before the two groups
that we have named a series of other deities were invoked
in the oath-formula; the Capitoline Jupiter, Vesta, Mars,
Sun, (rov yevdpynv “HAwv) and Earth.#¢ One might suppose
then, that in our case again a generalis invocatio appears.
Against this, however, is the fact that there is no question
of gods at all, but only of julfecor and 7jpwes. The decisive
point is this—that on pure grounds of grammar the two
groups in question can hardly be regarded as a conclusion
and summing-up; they are set beside the deities before
mentioned as new elements (¥t 6¢) of the same order of
importance. ‘

I pass deliberately over several other objections that may
be raised against Wissowa’s interpretation, because they
would demand a long excursus. We turn to the third passage
adduced by Wissowa, although there too there is no mention
of indigetes and novensiles. Tertullian, adv. nat. 2, 9 speaks
of di proprii and communes, publici and adventiciz. In the
two last groups Wissowa thinks that he can again recognize
his two classes; Tertullian, to avoid old terms that had
ceased to be intelligible, has introduced new descriptions.
But, even if we grant that the conception of di adventicii
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coincides with that of novensiles, yet the di publici are surely
something quite distinet from the old native deities. This
is not affected by the fact that their altar was placed on
the Palatine, that is to say, the oldest part of the city.
Rather does the fact prove that the description, di publici,
was no innovation of Tertullian, displacing the technical
term, di tndigetes, that had become meaningless, but that
these gods were actually so named in cult. That cult should
have replaced the traditional name by a new one is not only
unproved, but quite incredible on general principles.

We have still to add a word on the etymology. In the
inseription of Pisaurum, quoted above, the name novensides
is written in two parts : nove. sede. This manner of separa-
tion is not at all in favour of the explanation as novus and
* inses, quite apart from the fact that the second word repre-
sents a mere guess and is not attested in the Latin vocabulary.
Even the Greek counterpart, the term wecomodirar, does not
necessarily denote the ‘new citizens’. The most obvious
explanation is that it denotes the inhabitants of a new city;
the opposite is ITadawomoldirar, citizens or inhabitants of
the ¢ old city ’ (ITakafomoAis), not * old citizens *.45

Even worse are the prospects of the interpretation in the
other case. Wissowa originally equated indiges with in-
digena, but rightly abandoned this view because of linguistic
difficulties in the way. The interpretation that he next
accepted, that of v. Grienberger,i®as *end(o0)-agit-es, the
‘indwellers ’, is linguistically unobjectionable, but still far
from satisfying. On purely internal grounds Wissowa’s
former explanation had the advantage of actually expressing
what Wissowa believed he found in the conception of in-
digetes. * Inburn’ gods cowld only mean old native gods.
In the case of the ‘indwelling’ gods it is not clearly stated
wherein they dwell. One might think of the boundaries of
the homeland, but one might equally well think of thosc
who dwell under the earth. Further, there is no indication
of the time since which the indigetes dwell in Rome. The
newly received cults, too, dwell there, only not from the
beginning ; but this fact should find expression in the name
of the indigetes, if it was really distinctive for their character.

The decisive objection is that the meaning of “ dwell ’ for
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agere cannot be attested for the early period.®” If v. Grein-
berger quotes Tacitus, [list. 4, 12, 6 Batavi donec trans
Rhenum agebant, that proves nothing for our case. With this
all other kindred combinations fall to the ground, for example
the connexion with the Ancites of the Vestini or with the
goddess Angitia (mars. Actia, pelignian Anaceta Ancete
Anacta, oscan Anagliai, dative singular). Further, we have
not the slightest objective reason for supposing that these
goddesses had the same meaning or even a kindred meaning
to the indigetes. If we weigh further the very remarkable
change from smooth to media (c and g), characteristic of the
rewriting of Etruscan words in Italian dialects, as also the
fact that the connexion of the second vowel with the stem
is by no means proved for Anaceta, Anacta, Anaglai, we
shall prefer to come to the conclusion that we are dealing
with an Etruscan gentile name. We have the prenomen
Ancus and its derivatives, dneilius, Ancitus, Ancitius and the
river Angitula,®® which at least suggest such an interpretation.
The goddess :Angitia and perhaps the Ancites, too, would in
that case belong to the class of gentile gods that we shall
have to discuss.*®

Another remarkable interpretation has recently been sug-
gested by E. Schwyzer, who related the name of the goddess
to a root *an-ag- (Latin ato, adagio, prodigium, Greek dvwya)
and interpreted it as ‘ utterance’, voice of the goddess
(*Ogoa; cp. the Roman Aius Loculius).5' But even this
does not supply any connexion with indigetes or indiges,
for their meaning, according to the express testimony of
Diodorus (37, 11D.; 17B.) and Johannes Lydus (de mens. 4,
155; p. 172, 20W.) was none other than yevdpyrg.52

Under these circumstances we must, for the time being,
deny ourselves a really satisfactory explanation of indiges.
With this, the last support for Wissowa’s thesis falls to the
ground. A fresh inquiry into the nature of the indigetes
must begin with the complete ancient tradition (not with an
artificial extraction from it like that of Wissowa), and from
definite deities who bear the name, such as Sol Indiges of
the Quirinal or Jupiter Indiges of Lavinium. Such an
inquiry, as we have said, goes beyond our limits, We are
content here to establish the fact that in no case can the
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indigetes mean what Wissowa thought they meant. There
can be no question of the Romans having separated out a
definite class of old native gods from their cult as a special
group. A separation, no doubt, exists; the festivals, and
with them the gods of the oldest calendar form a closed
circle, into which nothing new could again be accepted. We
may surely also expect here, if anywhere, within this circle
to find the oldest national gods of Rome or Latium. But
that such gods and no others stood in the earliest calendar,
that that calendar represents an order restricted on national
lines—that we hold to be an unprovable hypothesis.

After this the way is free for a new appraisement of the
earliest order of cult.

3. ETRUSCAN DEITIES

Let us at first work on purely linguistic lines. Ceres,
Consus, Faunus, Flora, Fons, Janus, the Lares, Larentina,
the Lemures, Liber, Mater Matuta, Neptunus, Ops, Portunus,
Robigus, Sol, Terminus, Veiovis, and Vesta bear names that
can be derived with certainty from Latin. Beside them,
however, we find a seccond stratum, for which such a deriva-
tion is not merely doubtful, but quite out of the question.

We have already spoken of Volcanus and how he belongs
to a series of Etruscan gentile names. According to our
present state of knowledge, the name can only denote the
god, who belongs to the family velya = Volca. We have
at once the remarkable fact that a god is called after a
family ; we must assume that he was specially worshipped
by it, perhaps that he was regarded as its divine ancestor.
Further, we must emphasize the fact that the family and,
as a result, the god too, by their names point to Etruscan
origin.

Volcanus is not alone in this peculiarity. Saturn, too, can
surely be nothing but the god of the Etruscan family satre
or Satria,%® Voltornus only the god of the family wvelfur
or Volturia.®* 1In the same direction, too, must an explana-
tion be sought for the name of the Diva Angerona.

Mommsen saw in her a goddess of the early light, named
after the ‘upbringing’ of the sun (*an-gerere). In this there
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are substantial difficulties. To the festival of the goddess,
the Divalia of 21 December, was later added a sacrifice to
Ceres and her companion, Hercules. We might therefore
conjecture that the two goddesses were related in some way
or other. This, at least, is plain, that Angerona was no
goddess of light, but rather a chthonic goddess. 'The only
real evidence in our hands for determining who she was
consists in a notice about her statue. She was represented
in the curia Acculeia, placing her finger on her closed mouth.
In the past this notice has simply been discarded : 86 the
statue, it was said, was certainly a Greek one, and the trans-
ference of a foreign type of portraiture to our goddess may
well have depended on the most capricious grounds. Mean-
while, finds have taught us much which should dispose us -
to a more cautious judgement ; the importance of Etruscan
art has become plain in Veii, Satricum, Falerii, Velitrae, as
also its wide independence in face of its Greek models. But,
even if we leave all this out of account, a Greek type could
only be adopted if it actually stood in relationship to the
nature of the Italian goddess. In our case, the gesture of
silence is intelligible enough ; it assigns the Diva Angerona to
the silentes, the taciti manes, that is to say, to the dead.s®

We now come to the name.®?” A verb *an-gerere does not
exist in Latin, and, what is more serious, the preposition and
the suffix -6na are both unexplained on this line of approach.
It is far more natural to think of an Etruscan family name :
Anc(h)arius Ancharenus Ancharienus and, with them, the dea
Ancharia, named after the family. 4dncharius in Etruscan
has the form anyari, but we also find ancarini 8 ancria, and,
again Ancuria Anqurinnius Angquirienius, which show that
the vowel of the second syllable was subject to variation.,
If we compare the relation of Etruscan taryi to taryu,
velfuri to velBuru, veli to velu, the form anyaru, *ancaru
(cp. ancarual) or *ancru is what we should expeet.
From this form *ancru (by means of the change from
smooth to media already noted above in the transliteration of
Etruscan words) would be derived Angerona (ep. Aard) and
Latona).

In other words, we meet as early as the earliest calendar
the gentile gods, as we have become accustomed to call



116 A HISTORY OF ROMAN RELIGION

them ; 8 that is to say, gods who were at first worshipped
solely by particular families, and only found their way from
them into the state-cult. What such a gentile cult means
and how the transition to state-cult took place we shall have
later to discuss. For the moment, we are only concerned to
establish the fact that within the earliest circle of gods there
was a stratum of such nuwmina, who got their names from
Etruscan families and obviously came with them to Rome.

Another goddess who undoubtedly points to Etruria is Furrina,
Her festival, the Furrinalia, was celebrated on 25 July; her
shrine lay on the southern slope of the Janiculum, not far from
the Tiber. In later times, as excavations have revealed, it
underwent manifold Eastern influences. Certainly Furrina, the
real owner of the cult, early sank into the background ; Vairo,
at least, attested for his own age that even the name of the once
famous goddess remained known only to a few (de L. I 6, 19).
Despite this, it seems that we can still in some measure define
her nature. We must go more closely into this question, as it
is only from this point that we can solve the question of her origin.

To begin with, a plurality of goddesses is mentioned within her
holy grove (Forinae CIL. 6, 422).0 What is more, a dedication
has been found ; vwwpes Poppwves (= wiuparc DPopelvac), where
again we meet a plurality and also the description as nymphs.®
These two facts agree, in so far as the nymphs too are regularly
found as a group. When Cicero (ad Quint. fratr. 8, 1, 4) mentions
in the district of Arpinum a ponticulus, qui est ad Furrinam, he
seems to imply that the shrine of the goddess was in the neigh-
bourhood of a water-course; this again might mean that we
have to do with & nymph.

Wilamowitz 62 has already expressed himself to similar effect.
He thought that with Furrina and her kindred goddesses we have
to do with ‘ the natural forces of the earth, conceived sometimes
as mother, sometimes as a group of young women’. This
interpretation gains considerable weight from the fact that we
are directed from another side towards a relationship with the
earth, and, in particular, with the underworld.

In Plutarch’s story of the flight of Gaius Gracchus there appears
by the wooden bridge over the Tiber a ispdv &loog *Epwiwy
(Gracch. 17), which recurs in the same context in Aurelius Victor
as lucus Furrinae (de vir. ill. 6). Furrina, then, or, rather, the
plurality of Furrinae, was identified with the Erinyes. This
should not surprise us in its relationship to the underworld ; on
the contrary, the two facts mutually supplement one another.

This identification has hitherto been regarded as unimportant
for her original meaning. It was, we are told, only caused by the
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accidental similarity of name to the Furize, who are ‘ no more
than a translation of xavla,, a name of the Erinyes, in which their
meaning in late belief seemed to be expressed °.82*  But, if we look
closer at the decisive passage in Cicero, de nat. deor, 3, 46, it says
something quite different from what people have wanted to read
out of it. It reads: si haec (Hecate) dea est, cur non Eumenides ?
Quae st deae sunt, quarum et Athenis fanum est et apud nos, ut ego
interpretor, lucus Furrinae, Furiae deae sunt, speculatrices, credo, et
vindices facinorum et sceleris. The sequence of thought is this,
that from the divine nature of Hecate that of the Eumenides at
once follows and that they, who for their part aré identical with
Furrina, again supply the proof that the Furiae represent god-
desses. It is simply not the fact that only the similarity of name
between Furiae and Furrina leads to the inference that the former
like the latter are identical with the Eumenides. ‘I'he identity
of Eumenides and Furrina is firmly established before the Furiae
are even named.

But how did men come to identify Furrina with the Erinyes
or Eumenides ?

It has long been recognized that these goddesses represent a
model of the earth herself. From their hands comes the blessing
of the earth, their nearest relatives are goddesses like the Charites.
At the same time they denote the guardians of tle eternal ordin-
ances, which are bound to the earth and to the course of nature
in general. But the same goddesses are also the inexorable
persecutors of those who have offended against this order. With
their mild and kindly character, which is expressed in the descrip-
tion as Xumenides, as Xesurvai, ITotmae, is contrasted thielr nature
as hellish spirits of the curse and goddesses of revenge. In this
they are like Mother Earth herself, who is at once giver and taker,
benevolent and irate,®® giver of all that lives and grows, but also
queen of the dead.

From this point of view we arrive at a fresh agreement with
Furrina. She has been revealed as nymph, that is to say, as the
incarnation of the natural forces of the earth, and, on the other
hand, as goddess of the underworld and, at the same time, guardian
of the natural order and of right. When Gaius Gracchus found
his end in this very grove of Furrina, we can, 1 think, palpably
prasp the connexion wilh the avenging and puunishing spirits of
Hades.

Now that we have found in the nature of Furrina Mother Earth
in the opposing aspects of giver of life and queen of the under-
wor!d, it will, I hope, be possible to find out something about her
origin.

In Martianus Capella 2, 164 appear a series of goddesses, who
undoubtedly belong to Hades; Mana and Mantuona, the gods
quos Aquilos dicunt, Mater Mania. The goddess Mana can no more

be separated from the souls of the dead, the di manes and Mania,
B
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who, as mother of the Lares belongs to the same sphere,® than
can Mantuona from the KEtruscan god of death, Mantus, and
Manturna, who certainly belongs to the same context.’s The
‘darl’ gods appropriately attach themselves as a company to
this sphere ; we know them from the Etruscan grave-paintings,
on which the lcader of the dead, Xarun, is represented in this
colour ; 8¢ Polygnotus, too, in his wall-painting in the * Lesche’
of the Cnidians at Delphi, represented the demon Eurynomos,
who devours corpses, with dark-blue skin (Pausanias 10, 28, 7).

With this underworld crew appear at the same place Fura and
Furrina. The Roman goddess is connccted with a companion of
similar namec and we find this the less surprising, as we have alrcady
met with a plurality of Foringe. Nor need the connexion with
the underworld astonish us ; the one point that we must emphasize
as new is this, that among the goddesses named in our passage
one at least appears, who is undoubtedly of Etruscan origin
(Manturna). Perhaps, then, a similar origin might be shown for
Fura and the kindred Furrina.

The names Furrina and Furinna remind us by their form of
suffix of a common type of Etruscan gentile name; Spurina,
Spurinna, Barginna, Aulinna &c. ; the doubling of the first con-
sonant in Furrina, too, has its Etruscan parallels (Adius : Addius,
Decius :  Deccius, Pacius: Paccius). More than this, we meet
the same root in a series of Etruscan gentile names ; IHovgévwiog,
purna, purni, Furinius, furnial, Furennianus or Purius, pura,
Purellius, MopéAhws. If we also take into account the variation
between smootb and ‘ media’ that we have already more than
once observed, it becomes plain that the first group of names is
derived from that of Furrina, the second from that of the kindred
Fura. We have to deal, then, with ‘theophoric” names, and the
Etruscan formation and origin show that Furrina herself was
once an Etruscan goddess. It looks as though with her we have
met an Etruscan form of the Iarth Mother, or, at least, on a
closely kindred deity.

Further examples need not be sought; enough that we
can establish an Etruscan group of deities within the earliest
calendar. This result will not surprise us, if we remember
that we have met with traces of Iitruscan culture in the
later stratum of the cemetery on the forum, in the graves of
the monti and in the excavations at the scalae Caciae; in
the naming of the Roman hills, too, we met an Etruscan
element.
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4. GREEK DEITIES

The presence of Etruscan deities within the earliest calendar
has thus been confirmed in our last section from more than
one side. But, more than this, I believe that I can show
that among the gods of the oldest circle Greek gods
also are to be found. They bear, however, without excep-
tion Latin or Etruscan names, and are not therefore recog-
nizable at first sight. Up to now, in fact, it has been believed
that they were only subsequently identified with Greek gods.
On this view, Ceres, of whom we shall have to say more
later, represented a goddess, who originally was common
only to the Latins with the Oscans and who was therefore
of purely Italian character. Only after the intrusion of the
cult of Demeter did men proceed to identify the Greek god-
dess with the Italian. An intensive study of the earliest
evidence and cults, however, has led me to a precisely opposite
conclusion. Here I will restrict myself to detailing a few
cases and briefly setting out the reasons, which have decided
my view,

Volcanus seems to have been none other than the Greek
god of fire, Hephaistos.®” Like him, he is the fiery element
itself ; as such he appears when the weapons of the enemy
are burned in his honour after the battle or when living
animals are thrown into the fire to him. There are, more-
over, a number of facts which point to the conclusion that he
too had a relation to the earth and, like Hephaistos, was
originally worshipped in the earth-fire, whether of volcanic
or other origin. In this context Cacus, the enemy of Her-
cules, appears as his son; we are still able to prove that
Virgil, in making him an underground demon, vomiting
smoke and fire, has preserved the original account.

But, more than this, Volcanus, again like Hephaistos, is
not only the fiery element itself, but also the lord of fire.
He calls a halt to its fury, he knows how to use it for works
of artistry ; like Hephaistos, he is the divine smith. Not
only in Rome, but also in Etruria does Volecanus (who, in
the north, bears the name seflans) appear in this capacity ;
Populonia and the neighbouring Elba, the island of the
copper-mines, formed a centre of his worship. If, in the
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oldest conception, Hephaistos seems to have been thought
of as a dwarfish craftsman, Voleanus too meets us in a similar
context. In Praeneste therc appear as guardians of his son,
Caeculus, deities, called Digidii or Digitii ; they can only have
been a race of divine dwarfs, ¢ thumblings ’, Jddaxtvloc.®8

A group of feminine deities—Ceres, Tellus, and Flora—
remind us by their very names of Demeter. She herself was
none other than the Aa-udrne, ‘ Mother Earth’, and the
same idea is expressed in Tellus. In the case of Flora we
shall think of Demeter X2o0/7. In the same way, Ceres (from
crescere, creare) selects a particular side of the goddess, growth
and earth’s creative power; we might compare Demeter
qualloog. Similar forms of Ceres are present also in the
Samnite cult of Agnone. There we meet in Liganadikei
(dative singular, linked with the additional word Enirai or
Kerrizat) an analogy to Demeter Oeopuopdpoc * or the mother-
goddess as ¥ dmma (cp. Aupds = Demeter).” These are but
two examples of many.

The decisive point, however, is that in nature as in name
these Italian goddesses may be identified with Demeter.

Ceres ! is certainly not merely the goddess of growth in
plants, as has becn maintained. Like Demeter she has two
sides—she makes all lifc spring from her bosom and takes
back the dead and lost to herself again. In this second
function Ceres appears in a number of cases. To her as to
Dionysus, the lord of souls, worship is paid by the suspension
of masks (oscitla) ; 72 we are at once reminded of the well-
attested use of masks in the cult of Demeter. Here too be-
longs the sacrifice of the pig, whether for the departed in
general (porca praecidanca), or, especially, at the open grave
(porca praesentanea) ; we have alrecady met with it more than
once before.”® Of both rites it is expressly recorded in our
tradition that they were due either to Ceres alone or to her
in conjunction with Tellus. Similarly, the mundus, the seat
of the cult of the dead and the link between the underworld
and the world above, is placed in connexion with her. In
the description as Panda Cela—as the power that reveals
(ea gquae panditur) and that conceals (ea quae celat)—this
connexion found its special expression.”® For the mundus
itself can be conceived of from these two opposite points of
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view. On the few days of the year on which it is opened it
too reveals the hidden sccrets of IHades, which at other times
are shut up in darkness and withdrawn from human view.
On the Greek side equally can this conception of the earth
that opens and closes be attested.’® In thc case of Ceres a
further peculiarity of ancient character appears, which in
the case of the earth-mother in Greece is only to be seen
in faint traces. The carth, as we have seen, is not only the
giver of fruitfulness, a generous and kindly goddess, but also
queen of the dead, a robber, an angry deity. Thus we find
Ceres, like Hecate or the Mother of the gods, as the bringer
of madness.”’® The Latin word cerritus denotes being smitten
by a madness, sent by Ceres, just as, in the words of similar
meaning lymphatus (voupdAnnroc) and larvatus, the nymphs
and thc larvae, the ghosts of the underworld, appear as
the bringers of madness. The glosses render cerritus as
AnunteloAnmroc ; this confirms what we should have in any
case to deduce—that Demeter too once possessed a similar
power. In the prayer of the pious poet, d7untep 7 Bpépaca
iy Euny @péva (Arist., Frogs 886), we may still, perhaps,
trace the contrast with that other Demeter, who can make
dpowr.”?

What is true of Cercs is equally truc of that other goddess,
whom Wissowa among others tried to separate completely
from her, Tellus or Terra Mater.”® She again is identical
with Demeter. First of all, she too appears as giver of the
vegetation, as goddess of the sown field, ‘that takes the
seed and lets it develop in her bosom ’. But, besides, Tellus
appears again as queen of the dead; the sacrifice of the
porca praecidanea is duc to her in common with Ceres and,
in the formula of ‘devotion’, the army of the enemy is
dedicated Telluri ac dis manibus.’ Ilere, then, appears
again that contrast betwecen the giving birth to the living and
the concealing of the dead, that we have already encountered
in the case of Ceres and, on the Greek side, of Demeter.

It is obvious that thc identity of Ceres and Tellus is thus
proved. This seems to us of special importance, inasmuch
as wc now have a means whereby wec can work out in
clearer outline such traces, as in the sphere of the onc god-
dess survive only in isolation, and here too draw the lines
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of connexion with Demeter. For example, the connexion of
Terra Mater with the aquae salubres in the Secular Hymn
of Horace (29f.) and, in the same context, on the relief
of the Ara Pacis, finds its counterpart in the appearance
of the Samnite Ceres in Agnone with the nymphs (Oscan
diumpats kerriiais, dative plural) and in the fact that the
same is true of Demeter. Again, if, in an isolated passage, a
torch is said to have been born in honour of Ceres at a wed-
ding and Ceres is thus designated as goddess of marriage,
this evidence, which has hitherto been regarded as without
meaning for the oldest nature of Ceres, now receives its con-
firmation through corresponding evidence for Tellus.

There is another point of very great importance. That
Demeter, or, better the Greek earth-goddesses, in general,
were once conceived of in the form of horses, has been shown
by Wilamowitz and, above all, by Malten,®° following him,
in his exhaustive study. The same form of appearance can be
proved for Ceres. In the earliest inscription that mentions our
goddess, a Ceres-vase of the sixth century from Falerii, there
appears twice the picture of a horse, by which only the
goddess herself can be meant. So too with Tellus we find,
not indeed identification with the horse, but a series of con-
nexions with it ; these confirm our conclusion and show that
the identification of Ceres, Tellus, and Demeter is forced on
us from this side as well as from others.8!

To the same circle as Ceres and Tellus belongs Flora.8?
In her case, too, we can demonstrate that same contrast
that has been revealed to us again and again. By the side
of her original significance as goddess of the flowering plants,
her festival, the Floralia, has unmistakable connexions with
the cult of the dead ; in this it reminds us of the Athenian
Anthesteria, which bear in their name the flowering of the
plants and yet were at the same time a festival of the dead.
One special feature deserves notice; at the Floralia the
courtesans appeared in public. They carried out sham fights,
a characteristic trait for the cult of feminine deities,®? and,
above all, stripped themselves and gave vent to all manner
of indecent gestures and speeches. The custom is only
attested for the later altered form of the Floralia in the
third century and for the Greek games connected with it
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(mimes), but certain indications make it probable that it
went back to much earlier times. With this we get a parallel
to the manifold mocking and jesting speeches, again, in part,
of an indecent character, which are well known for the cult
of Demeter, and, in particular, for the Attic Haloa; that
the courtesans played a part in them may be regarded as
probable. In Syracuse, where a similar rite existed, the
practice of aloyporoylar was carried back to the act of the
maid Iambe. She—and even more so the parallel figure,
Baubo, in the Orphic tradition—is said to have succeeded,
by ribaldry and indecent gestures, in making Demeter, sunk
in grief for her stolen daughter, break into laughter and thus
inducing her to accept the xwxedw that was offered her.84

We may sum up by saying that Ceres, Tellus and Flora
not only represent in a general way the Karth-Mother, but
that they also, in a narrower sense, reflect in all her traits
the figure of the Greek Demeter. In the form in which they
appear in history they are identical with her.

This might seem to imply that, for the history of Roman
religious history, in the special and most limited sense, any
further discussion, penetrating into prehistoric times, had
become unnecessary. In view, however, of the lively, and
even passionate protest, that the view here sketched has pro-
voked,®® we must not evade one more question that arises.
Is it really out of the question that the Italian peoples once
possessed an Earth-Mother of their own ? The question is
as easy to pose as it is hard to answer. Yet a name as
ancient in form as that of Tellus and as obscure in its etymo-
logical meaning should counsel caution.® So too should the
fact that the Oscan Liganakdikei (dative singular), while it
does seem to express the same function as feouopdpos, does
not give the impression of a special translation for the pur-
pose, but rather of an ancient formation.’” A consideration
of general principles seems to be best designed to clear up
the set of problems that thus arises.

Up to now the alternatives have been put thus: is it a
case of Italian or adopted, that is to say, Greek, deities ?
Must native claims be accepted or rejected on general prin-
ciples 7 Perhaps it might be advisable to think in categories
of a less mutually exclusive nature. The science of religion,
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in the last generation, has had at its root a conception of
divinity, which could concecive of the powers of the ancient
religions as creations of man himself, as projections of his
innermost wishes, longings and hopes. Now that we to-day
are once more rcmembering that gods are not creaturcs of
their worshippers, but actual powers, that enter as such {from
without into human life, that they represent realitics, not
capriciously invented, but found in being,®® the question
from which we set out, must lead to a different conclusion.

We must no longer take the view that the Italians, for
reasons of any external character, adopted any deity, strange
to them in nature and nationality. In such a case there
must have been displayed and, therewith, revealed to the
barbarian people a deity that had hitherto been hidden from
it. It was not so much in the superiority of the foreign
culture that its compulsive power in this case consisted, but
rather in the fact that with the figure of the new god con-
tact was made with a recality which, once revealed, was
forthwith understood as such.

From this point of view, the question whether a god was
forcign or native must come to be meaningless as applied to
the Italian and Roman. The deity enjoyed his dignity, not
because he belonged to a particular culture, but simply and
solely because he could be apprchended as a divine reality
even by those who were at first strangers to him, that for
these strangers too he rosc above and beyond all human repre-
sentations of him. That is why he could be recognized by
all, Italians and Greeks alike. The difference was rather one
of time than of race; onc pcople had had the vision of the
god earlier and independently, the other had had to wait for
the guidance of leaders and masters.

The Italians too may have had their own imperfect con-
ception of one or other of the dcitics, whom we have named,
may have seen them in obscure vision and have worshipped
them with simple, unskilled ritcs. When the Greeks camc,
it was discovered that on them too the divine reality had
shone, but that, both in picture and in cult, it had been
incomparably more plainly seen and worked out in more
convincing and appcaling forms. The simpler native forms
could then be abandoned and the more perfect Greek forms
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adopted without any sense that anything substantially alien
had been appropriated.®® What one had striven to see and
conjure up for oneself now appeared in clearer and more
comprehensible form. On the other hand, one could now
add a characteristic or two from the native stock, a saga
or detail of cult, perhaps. A foreign deity, then, at any
rate in the first intention, was not incorporated and deliber-
ately remade into a national. Here again the reality, already
conceived and common to all, was rendered with more vivid-
ness and fullness than before. ;

The recent excavations at Agrigentum, which have enabled
us to see the growth of a Greek city inside an Italo-Sicel
environment,®® make it possible to realize the process more
clearly than before. North of the so-called temple of the
Dioscuri has been discovered a whole sacred district—small
cells, altars rectangular and round, trenches for sacrifice—
which in historical times was dedicated to the goddesses
Demeter and Persephone. In their origins, however, they
go back into Sicel, that is to say, into prehistoric and pre-
Greek times. What was the name of the deity there adored
we do not know ; but, when the new Dorian settlers made
their homes in the seventh century beside the native place
of worship, the Greek forms were taken over. This was not
for any reason of an accidental or external nature; it was
because those forms expressed in incomparably more im-
pressive and complete fashion what had already been imagined
and worshipped there. Only on this assumption can we
explain the two facts that, on the one hand, there was
continuity in cult, while, on the other, all specifically Sicel
characteristics could later disappear.®?

With these deities, Volcanus, Ceres, Tellus and Flora, we
have hardly yet exhausted the number of the cults in which
we have to consider the adoption of Greek forms. Of Liber
especially we may well guess that he was of Greek origin.

All those details, in which hitherto his special character
as an Italian deity has been seen, are revealed on closer
serutiny as allusions to Dionysos.? There is, in particular,
one wide sphere in which the two gods came into the closest
contact, that of the masks. The Attic ‘ god of masks’ has
been made real to us by the cssay of W. Wrede.®® This is
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paralleled on the Roman side by the custom of hanging up
oscilla, that is to say Dionysiac masks, at the Liberalia.?¢
That conclusions may be drawn from this custom about the
original function of the mask in the cult of Dionysos, its
chthonic meaning, and the réle that the mask plays at the
festival of the dead, the Anthesteria, I have detailed in full
in another place.®® The god appears here as the lord of the
souls of the dead, which rise in swarms from the earth at
the beginning of spring.

Of decided importance for the age of Dionysos in Rome is
the proof that has recently been presented, that Mater Matuta,
who belongs to the earliest order of the gods, is identical with
the Greek Ino-Leucothea.®® In both cases, we have to do
with a mother-goddess, whose divine nature is developed on
one particular side, in her care for the children. In both
cases the closest connexions with the cult of Dionysos are
revealed.??

For divus pater Falacer, too, who also appears within
Messapian religion,®® the question has been raised ? whether
he does not stand in some connexion or other with Zeus
gpalaxgos. With what possibilities we have, in general, to
reckon, the name of the month 4prilis will show. The
ancients derived it from the name of Aphrodite, who appears
also as Agod> and ’Aggela. This derivation has in recent
times been so well supported by linguistic arguments that
it may count as assured. Though neither Aphroditc nor
Venus appears in the earliest calendar, yet a month is named
after Aphrodite.’®® The case is no more remarkable than
that of the derivation of the mensis Marus from Jupiter
Maius, who again does not appear in Rome, but only in
the neighbouring Tusculum.!®?

Another question that deserves closer investigation is
whether Saturnus was from the first identical with Kronos.
Similar are the conditions for Neptunus, for whom we should
have to consider identity with Poseidon. In both cases,
the arguments that were thought to be adducible to prove
original Italian character are extraordinarily scanty and, in
hardly a single case, really valid. Howcver that may be, we
have at any rate fresh confirmation that our divine order
is by no means confined to native Roman or Latin cults,
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Within the very earliest stratum that we can see forms of
the Greek world of gods appear, not isolated but in complete
groups.

Finally, a word is due on the circle of Greek deities, who
appear in the earliest order of festivals. If we confine our-
selves to those five numina, whose origin appears certain, we
remark at once the purely external fact, that the appearances
of Demeter—that is to say, of Ceres, Tellus and Flora—pre-
dominate. And it is not the mother of Persephone, the
goddess, who appears in the Homeric Hymn as the embodi-
ment of human motherhood, but the purely elemental force,
‘ Mother Earth '. Beside her stands Hephaistos, the lord of
the earth-fire, the smith who dwells and labours in the in-
terior of the earth, again a chthonic god. To them may he
added Dionysos, who in spring brings the flowers of the
earth, but also brings the swarms of the dead, who at his
leading rise up from their seats in darkness. He too belongs
to this sphere; °the primitive traits of the chthonic deity
are with him carried to their extreme, but also to their
fullest meaning’.1*2 We appear, then, to have a clearly
defined, closed circle of Greek deities finding their place
within the earliest Roman cult.

Its exclusive attachment to the carth need not surprise
us. It is the very circle that in the divine world of Homer
only enjoyed a relatively minor importance. Demeter and
Dionysos—Homer knew them right well, but their form is
not consistent with that spiritual clarity which for him is
inseparable from the representation of the truly divine.
They only appear in occasional allusions, or, when they, like
Hephaistos, have their fixed place in the epic; they could not
therefore rise to true dignity or divine majesty.10?

In other words, the only Greek gods that we meet in
earliest Rome are those of the pre-Homeric world. For
them, in particular, it is characteristic that they are in one
way or another bound to the earth; earth in her twofold
activity, generation and birth on the one hand, death on the
other, is the power that rules that world. This fettering
to earth separates them from the gods of Homer, who are
attached to no element and stand far from death.

The decisive event in the religious history of Greece, the
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ousting of the ancicnt powers and the crcation of a new
classical world of gods, thus begins to be reflected as in a
mirror on the Italian side; the course of history in both
spheres was, it seems, a comparable onc. Our final judge-
ment must be deferred until we have rcalized the other side
of the picture, the appearance of the Homeric deities, Apollo,
Artemis, Athena. But this we may at least say, that our
dating of the earlicst Roman calendar to the beginning of
the sixth century (which we shall have to justify more fully
in our next scction) corresponds as perfectly as could be
wished with all that we know of the chronology on the
Greck side.

If those pre-Homeric deities had already their fixed place
in the Roman order of festivals at thc beginning of the
sixth ecentury, they must have reached Italy in the course
of the seventh century at latest. Of the way by which they
came and of the possibilities of dating their coming in detail
we shall have to specak later. Certainly the results that
we have already obtained would agree with the gradual
advance of the cult of Dionysos, as we can observe it in
Grecce from the cighth century on. If Hephaistos and
Demeter in their origin project into an earlier period,¢ we
may remind ourselves in the case of Ceres, that we have
met with traces of her cult in the older stratum of the ceme-
tery on the forum. Perhaps, too, with all reserve be it sug-
gested, the form of the Earth-Mother in Rome too looks
back to a higher antiquity. So also in Sicily her worship
goes back to a very early time.

On the other hand, the Ionian epic, in its bcginnings
at least, extends back beyond the scventh centwry. The
crcation of a new world of gods, which is expressed in it,
must also go back to a similar age. That in the Italian
west it made its way with less speed and more hesitation
needs to be noted and will be discussed later in the light of
its special causes. Iere we nced only remind our readers
that the figure of Odysseus, for cxample, as his name in
Latin, Ulixes, shows, cannot have reached Rome by way
of the Ionian epic. Nor must we forget that the Homerie
poetry did not find an echo in the Greek motherland until
the beginning of the seventh century. The work of ITesiod
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particularly shows how completely different a form the
epic now took, how well the ancient powers of the earth
succceded in maintaining their place by the side of the
Homeric gods.

5. CALENDAR AND HISTORY OF THE CITY

A final question awaits an answer. If the carliest circle of
Roman gods was not that of the indigites (in the sense of
Wissowa), a closed circle of native cults, what is the meaning
of the strict limitation of the order, of the refusal to extend
it in later times ? To this question there can be only one
answer. What we have is the codification, at a definite
moment of history, of the cycle of festivals and cults then in
vogue. But of what precise moment have we to think ?

Herc we must once more have recourse to the history of
the city of Rome. We saw that the union of the different
scttlements on Roman soil began with the closer union
entered upon by the Palatine community with that of the
Esquiline. As a religious cvidence of this act we recognized
the festival of the Scptimontium. In the calendar the
development has gone a step farther. When Quirinus appears
in it, that implics that the hill, which from of old repre-
sented the seat of the god and got its name from him, the
Quirinal, was already incorporated in the city union. Further
confirmation is supplied by the appearance of Sol Indiges,
whose place of worship, as far as we know it, was localized
from the outset on the same hill. When we hear that the
gens Auwurelia, which devoted a special cult to Sol, was of
Sabine origin, that agrees with the seat of Sol Indiges on
the Sabine Quirinal.106

In other words, the carliest calendar is the codification of
that ritual of festivals that corresponds to a stage of the
development of the city of Rome, which embraced not only
the Septimontium, but the Quirinal also. The Capitol, on
the other hand, still lay outside the new city-bounds, for
we have already scen that the foundation of the Capitoline
sanctuary was still unknown to the calendar. The hill itself
then was not yet included. This picture of the city of the
carliest calendar looks, it must be admitted, morc like a
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reconstruction than a genuincly historical stage of develop-
ment. Yet, against this, we should notc that recently a
similar result has becn reached from an entirely different
side.

To F. Noack 198 we owe the momentous observation that
the occasion for the bringing of the Capitol within the city-
bounds was given ‘ when the regulation of the brook in the
forum and the thorough draining of that depression, that
had hitherto as marshland separated Palatine and Velia
from the Capitoline Hill, had made it a fit placc to satisfy
the most diverse social and political demands’. The forum
itsclf, however, lay, especially on its north and north-western
edge, far too much inside the immediatc sphere of the Capitol,
for it to have been possibly omitted from inclusion within
the frame of the city.

We still know the forerunner of the Capitoline sanctuary,
the so-called Capitolium vetus, dedicated, like the later one,
to the triad of Jupiter, Juno and Minerva. This older
Capitol, too, docs not appear in the calendar of festivals.
More remarkable is the fact, that it lay not on the Capitoline
Hill, but on the Quirinal. This means—we see it once
again—that the former hill was not yet drawn within the
boundaries of the commonwealth.

We may assert, then, that before the erection of the Capito-
linc temple and the inclusion of the hill and of the forum
that it commands in the unity of the city, there was an
age when that included only Septimontium and Quirinal.
But this is the very picturc that we deduced from the earliest
calendar; the two rcsults confirm one another. The possi-
bility of exact dating is also supplicd. So long as the forum
was largely a cemetery—and that was the case until the
first decades of the sixth century—it could serve neither as
markcet nor place of assembly nor could it be included in the
city-territory proper. The change, then, must fall in the
first decades of that century and with this we can excellently
harmonize the fact that the beginning of the Capitoline
temple is placed by our tradition under Tarquinius Priscus,
the draining of the forum by the building of the Cloaca
Maxima only under Tarquinius Superbus. As a date, then,
for the decisive extension of the city we must set down the
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period from about the middle to the end of the sixth century.
Into the space before that period the calendar must fall.

We may perhaps be able to define the relationship in time
of the earliest calendar to that form of the city, which con-
sisted of Septimontium and Quirinal, somewhat more pre-
cisely. If the Capitolium vetus presumes the same form of
the city as the calendar, but yet does not appear in it, we
must not only assume that the calendar is older than the
shrine, but also that the foundation of the Capitolium vetus
must be placed more towards the end of the epoch char-
acterized by that form of the city, the calendar, on the
other hand, more towards its beginning. From here it is
but a short step to the assumption, that the calendar repre-
sents a codification of the ritual of festivals, designed to
be valid for the newly formed community after the com-
pletion of the union of Septimontium and Quirinal,

An extensive codification, for the Rome of the sixth century
at least, is an event of some moment. There must have
been some very special occasion to dictate the resolve to
undertake so unusual a measure, Such an occasion was
undoubtedly presented by’ the inclusion within the city-
whole of the last settlement that had so far remained inde-
pendent ; at that very moment it was necessary to set about
determining the regulations which were in future to rule the
community. Whether corresponding codifications of legal
and political nature went with it or whether men confined
themselves for the time to religious unity, is for our present
purpose a matter of indifference.

The order of festivals and gods, here revealed, in great
part certainly goes back to what had already been usual
in the older, independent settlements. Under the historical
conditions that could not but be the case. The decisive
point is that, over and above this, the calendar is revealed
as a deliberate arrangement, which was unmistakably aimed
and adapted to suit a larger community. The needs of such
a community are above all considered in the arrangement
and distribution of festivals, in which we see clearly that
festivals connected with one another fall into certain groups.
A. v. Domaszewski has set us an example of observations of
this kind.1*? We must admit that, in our view, his argu-
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ments contain a kerncl of truth, however vigorous and, in
part, justifiable, may be the opposition that they have en-
countered in some quarters. At this stage we can only refer
to a few points; systematic research will certainly lead to
further advance.

The case may be scen at its clearest in the months of
March and October. The first of these is actually named
after the god, Mars, and, accordingly, his festivals go on
right through the month, beginning at the end of February
(Equirria on the 27th). We have days of Mars on the Ist
and the 14th (Equirria), on the 17th and the 19th (Quin-
quatrus) and on the 28rd (Tubilustrium). To them corres-
pond in October the day of the equus October (15), on which
the right-hand horse of the pair victorious in the race was
sacrificed, and the Armilustrium (19); to the former corrcs-
ponds the Equirria, to the latter the Quinquatrus. It has
long been recognized that the review of weapons and war-
horns, and no less the ritual horse-races, arec connected with
the setting out of the army in spring and with its return
in autumn. The activities of the community, directed from
the outsct principally to war, herc found their expression.
Further, if the Fontinalia immediatcly preccde the day of
the October horse, we shall have to think not only of the
close and constantly recurring connexion between horse and
fountain,!®® but also of the fact that that festival was cele-
brated close by a shrine that itsclf lay on the Campus
Martius. 109

In closc connexion stand February and May, both devoted to
the dead. The name of the month of Fcbruary was brought
by ancient tradition into connexion with a god of the dead,
Februus, who is equated with Dispater, but who is probably
identical with Faunus. For nine whole days in this month
was celebrated the festival of the Parentalia ; only the final
day, the Feralia on the 21st, belongs to the feriae publicae
and alone, therefore, was recorded in the calenduar. In-
scparable from it is the Lupercalia, the festival of Faunus,
on which at the scason of the festival of the dead the people
were purified from evil ; 11% the day (15) falls in the middle of
the Purentalin, In May, on the other hand, the Lemuria
(9, 11 and 13), as also the day of Veiovis (21), belong to
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the gods of the underworld. The Tubilustrium, too, of
Volcanus (28), the companion in cult of Maia, is connected
by the tuba with the cult of the dead; we all know how
the trumpet played an important part therein.!

In July falls the celebration of the Neptunalia (23), stand-
ing in the middle of a circle of connected festivals (Lucaria
on the 19th and 21st, Furrinalia on the 25th). Remarkable
is the fact that August, on precisely the same days of the
month, shows & group of festivals, which are grouped round
the Volcanalia on the 28rd. Near the day which was given
to the goddess of !che earth and the earth-fire appears the
festival of the vmtage (Vinalia on the 19th), as also the
festival of Consus and the associated Ops (21 and 25); all
of them were devoted to the harvest and, therewith, to the
fruits of the earth.

The festivals of April are related to the vegetation of the
earth, and, above all, to the diverse forms of the Earth-Mother.
We have here the festival of Tellus, the Fordicidia (15), and
the Cerealia (19); beside them comes the Vinalia, called
priore, to distinguish it from the August festival, when
the new wine was first tasted (corresponding to the Attic
[Iifolyia), and the Robigalia (25), on which prayer was
made to avert mildew from the corn-harvest. On the last
days of the month or on the first of May fell, as a rule, the
Floralia, which, at the time of the earliest calendar, were
perhaps reckoned among the feriae conceptivae.

Similar is the case with December. To it belongs a number
of festivals, which once again stand in connexion with the
earth and vegetation. First we have the Consualia (15),
which here again are followed by a day of Ops (19); that
the Diva Angerona, who was celebrated on the 21st, was
a chthonic deity we have already guessed. Here too
belong the Larentalia (23) and the Compitalia, which fall
among the feriae conceptivac. Both days are devoted to
the honour of the Lares, the first especially to the goddess
Larentina, who was also designated Mother of the Lares
and, in this capacity, was called Mania ; she cannot have been
far removed from the Manes.}?? Notice has long since been
drawn to an extensive parallelisn between the festivals of
December and those of August. Not only do we find corres-

10
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pondence in the rites paid to Consus and Ops, but in both
cases two festivals of the sun introduce and close the circle.123

One word more on January. It gets its name from the
god of all beginnings, Janus, whose festival falls on the ninth
of the month. Immediately upon it follow the Carmentalia
on the 11th and the 15th, which have reference to the god-
dess of birth, Carmenta. Perhaps we have here a two-sided
relationship, inasmuch as every birth implies a beginning ;
the oldest temple of Janus, too, lay in front of the Porta
Carmentalis. We should also remember that the festival of
sowing, the feriae sementivae (helonging to the feriae con-
ceptivae), also fell in January; again it is a question of
beginning, in this case of earthly growth.

These indications will suffice to establish the view ex-
pressed above. We recognize a deliberate order, a shaping
of the ritual of festivals on a formal plan to suit definite con-
ceptions. That is only intelligible, if conscious creation
played a part, at least, in the arrangement. Whether this
was the creation of an individual or of a group cannot he
determined and has no importance in the present context.
The decisive point in our view is that this creation proceeded
from a dcfinite historical situation and served a definite
historical purpose.



Chapter 111
THE ORIGIN OF THE EARLIEST CIRCLE OF GODS

r I N\HE calendar of festivals represents the earliest docu-

ment of Roman religion that has come down to us

in literature. But it has long since been recog-
nized that it was certainly no original product, but the result
of a historical process, the single stages of which can still
here and there be distinguished.

We have realized with especial clearness the contrast
between native, Latin or Roman gods and those that came
from abroad, whether from the neighbouring Etruria or
from Greece. But, even if we neglect this division and, for
the time, leave on one side the foreign deities, the group that
is left still does not represent any homogeneous whole.
Wissowa has already seen that Portunus originally repre-
sented no more than an offshoot from .Janus.! The former
god, then, only attained independent existence in the second
place ; we get a glimpse into an epoch which lies before the
composition of the calendar, in which the separation off of
a single deity from the sphere that envelops him can be
observed. Again we have been reminded that a series of
festivals is not named after special gods, like the Opalia,
Larentalia, Consualia, Furrinalia, but gives expression to the
special character of the cult ceremony. The name of the
festival of the Agonium, for example, originally expresses the
sacrifice as such; this explains how it is that the days on
which it appears in the calendar (9 January, 17 March, 21
May, 11 December) could belong to no fewer than four
separate deities (Janus, Mars, Veiovis, Sol Indiges). Or,
again, the Quinquatrus of the 19th March are originally a mere
designation of date, stating that one has to do with the fifth
day after the full moon. So too the Armilustrium, Equirria,

Poplifugium, Regifugium, Tubilustrium, record not the name
185
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of a god, but the character of the business of the festival;
the Equus October is actually named after the animal
sacrificed. Herein too one might recognize, albeit with
much greater caution, a succession of distinet historical
layers.?

Apart tfrom all this there is yet another path that we can
strike, by which we can link up with the course of our previous
inquiry.

1. THE DEITIES OF THE OLDEST ROMAN
SETTLEMENTS

The starting-point for our inquiry into the pre-history of
the oldest order of cults and festivals is supplied by the history
of the city. If it is true that Rome arose from two originally
separate settlements, and, further, if the earliest calendar
represents the codification of the cults in use after the union
of the two, the question is at once suggested to us, whether
distinct deities of the oldest circle cannot be assigned to
particular settlements.

We have already been able to point out one or two facts of
this kind. If the name of Pales lurks in those of Palatium
and Palatine, it follows that this Etruscan deity must have
come in with the cremating people. The same is true of
Volcanus, whose oldest place of cult lay within the cremating
cemetery of the forum. Similar is the case with Consus;
his altar was in the vallis Murcia,-south-west of the Palatine,
at the spot where the Circus Maximus was later built. The
altar was under the ground and covered with earth; this
reminds us of the earliest way of hiding the fruits of the field,
and the god, in fact, gets his name from the ¢ hiding ’ (condere)
of the harvest.

Even clearer is the reference to the Palatine city given by
Faunus. His festival is the Lupercalia, of the 15th of Feb-
ruary. The most important element in this festival, the course
of the Luperci, the priests of the god, took place round the
Palatine Hill, and only there. It began with the sacrifice
of a goat ; with the fleece of the slaughtered beast the parti-
cipants girded themselves and so, without other clothing,
completed their course. The custom is only intelligible
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when the city had an extent not going beyond that of this
single hill. As further confirmation we have the fact that
the priests were divided into two sections, the Luperci
Fabiani and Quinctiales (or Quintiliant). Both were ori-
ginally gentile societics * and it is of importance that the
Fabiani point to the settlement on the Quirinal. They
cannot be separated from the gens Fabia, which, in its gentile
tradition, is connected both with the cult of Faunus and
with the Lupercalia ¢ and in its origin belongs to the Quiri-
nal city.5 As, however, the functions of both socicties, the
Fabiant included, are related only to the Palatine, the con-
clusion of Wissowa must hold good, that, after the union
of the Quirinal community with the Palatine, the priesthood
of the Fabii as representatives of the former was added.®

Again then we come upon a god who was originally local-
ized on the Palatine. One point more deserves attention.
Indissolubly connected with Faunus and the Luperci is the
Lupercal, the * cave of the wolf’, which lies at the foot of
the Palatine. Here, according to the legend, the sons of Mars,
Romulus and Remus, were suckled by the she-wolf ; here lay
the ficus Ruminalis and the porta Romana, which leads to the
Tiber and cannot be separated from its Etruscan name,
Rumon ; to thesamecontext belongsthe goddess Diva Rumina,
who was worshipped on the Palatine. At the base of all these
formations lics a root *rum-, * Rom-, which appears again in the
name of Romulus, of Rome hersclf and of the Etruscan
gentile name, *ruma, thercin concealed.” It is certainly no
accident, then, that the legend of the founder of the city
was linked to this locality, even as, on the other hand, the
connexion of the father of the twins, the wolf-god Mars,
with the like-shaped Faunus has long since been recognized.®
We seern also to arrive at the conclusion that the name of
Rome hersclf was originally attached to the Palatine. The
ancient tradition will here again have preserved the truc
account,

On the other side stand such deities as were originally
localized on the Sabine settlements of the Monti.

Here we shall have to mention Flora. Her ancient shrine
lay on the Quirinal hill, and Varro, accordingly, reckoned
her among the deities of Sabine origin, whose altars Titus
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Tatius is said to have established in Rome (de 1. I. 5, 74).
Actually we only find her, apart from Rome, among the
cousins of the inhumating Sabines, the Oscans and the Sabel-
lian tribes of the middle Apennines. Both her festival (Fiu-
usasiats = ‘Floralibus’) and her name (Fluusat keriiai, dative,
singular) appear on the Samnite inscription of Agnone;®
we find dedications on inscriptions in Southern Umbria and
along the upper course of the Anio, a month named after her
in Amiternum and among the Vestini of Furfo. In her case,
too, we may assume that the inhabitants of the Quirinal
adopted her from their kinsmen or brought her with them
when they migrated to Roman soil.

Similar is the case of Quirinus. It has been supposed that
his name and that of Quirites, that cannot be separated from
it, are to be derived from a place-name *Quirium, after which
the Quirinal in its turn was named ; *Quirium is supposed
to have lain on the hill itself and the two names are related
as Palatium and Palatine. But Quirinalis comes not from
*Quirium but from Quirinus. This original connexion of
Quirinus with the Quirinal can be reinforced by another
argument. The service of the god in Rome was always
limited to this hill.

There he possessed a very ancient sacellum . . . inter anti-
quissima . . . delubra habetur, says Pliny, n. h., 15, 120—
beside which in the year 293 an incomparably richer temple
was erected.

Quirinus is god of war—he was the war-god of the com-
munity of the Quirinal; Mars had no cult there. The
suggestion, then, is forced on us that the two communities
from which Rome arose worshipped two distinet gods of
war—the Quirinal Quirinus, the Palatine Mars. In favour
of this we may adduce the fact that Faunus, so closely con-
nected with Mars, belongs to the Palatine. Thus the priest-
hood of the Salit was divided into the Palatine and the
Colline (after the collis Quirinalis); as the former were
devoted to Mars, so were the latter to the cult of Quirinus.
Both groups remained distinet even after the owvorxiouds ;
they formed an analogy to the similar division of the luperci.

Yet in one point more can this original separation be
observed. Before the Capitoline Triad, which we have still
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to discuss, went another Triad, including Jupiter, Mars
and Quirinus. By the side of the supreme god, in whose
cult the two Roman settlements united, stood the two
war-gods, which had once been proper to each.

The history of Mars demands a closer discussion. Until
quite recently the view has found expression that he is one
of those deities, for whom primitive Italian origin is certain ;
or, to put it in other words, that he already belonged to the
pceople of the Ttalians, when it still dwelt in its first homes
and had not yet, divided into its two branches, set foot on
the Apennine peninsula. The fact that in historical times
Mars was worshipped among all the peoples of the Italians
seems at {irst to confirm this view. But, if he was indeed a
primitive Italian god, we should have to expect him to be
worshipped not only on the Palatine, but also in the com-
munity of the Quirinal and Esquiline from the outset. Two
views, then, seem to stand in conflict. Fortunatcly we
have at our disposal yet another criterion which allows us to
attack the problem from the side from which the conception
of ‘ primitive Italian ' is derived—the linguistic side.

We must, then, interrogate the name of the god, to tell us
its origin. In Latin the oldest form is Mavors, and we may
assume that Mars arosc from it by linguistic law.1® The other
Ttalian tribes know only the form Mars, with the exception of
the Oscans, for whom Marmers is attested both in literature and
inscriptions as the name of the god.'' As primitive Italian form
*Wavers has been conjectured, from which on the onc hand the
Latin Mdvors, on the other Mdmers, by assimilation, has ariscn.

But, if wc look closcr, difficulties arise.  Mdvors from *M avers
would represent a sound-change for which no analogies can be
adduced. Morcover, we can indeed reach the form Mdrs from
Latin Mdvors but not from *Mdvers, still less from Mamers; yet
this form is found in the Osco-Umbrian dialects. With this, the
supposed primitive Ttalian form *Mdvers falls to the ground and,
with it, the whole question whether we have to do with a primitive
Italian god.

The development of the form of the name, Mdars from Mavors,
and the form, Mars, itself, can only be understcod from the
Latin side.!? But how did the Oscan forin of the name come into
being ?2—We must, I think, strike a path quite distinct from that
hitherto attempted. For Mamers the right point of departure
seems to lic in the form Marmar, by which the god is invoked in
the very ancient hymn of the Roman Arval Brethren (fratres
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Arvales) ; scholars have long since set it beside the Homeric
"Apeg “Apec (£ 455). We may remember that in other cases, too,
the formation of a new nominative from an isolated vocative has
taken place. W. Schulze has proved this for the name of Her-
cules.13 A similar new formation seems, then, in this case, too,
not to be out of the question. We should then reach a reduplicated
form : *Marmers or, if we assume for Marmar, on the analogy
of "Apes *Apes, a certain independence of its parts: *Mars-mars.
This would have in Latin to become *Mamars or, with weakening
of the vowel, Mdmers ; we may compare Latin céna from *cers-nd,
Oscan kerssnais, 't

This would have to imply that not only Mars, but also the form
M amers, was originally a Latin one. The weakening of the vowel
in the second syllable from a to e, of which we have spoken, for
which there is, at least, no valid analogy in Oscan,!® must render
this probable. In this case, the name will have only passed
subsequently into the Oscan dialect and have supplanted the
older Mdrs, which is still present in the name of the Marsi (from
*Martit).'® Inany case, it will be obvious that the emigrants, who
called themselves Mamertini after Mamers and who settled in
Messana in the year 282 B.c., are considerably later than the Marsi,
who named themselves after Mars.

If it appeared, then, that in Rome only the Latin com-
munity on the Palatine knew a cult of Mars and that on
the Quirinal they worshipped another god in his stead, this
historical result has now found confirmation. We have
come upon the fact that Mars is no primitive Italian god, but
originally a possession of the Latin race alone. Only from
them have the Umbro-Sabellian peoples adopted him, but
in very early times, as the name of the Marsi or of the Picen-
tines proves, who named themselves after the god and his
sacred bird, the woodpecker (picus). The same is true also
of the Etruscans; they too adopted the god, who appears
thereafter in the Etruscan pantheon in the form maris.1?

The discussion of Mars, which was at first directed solely to
his connection with special Roman settlements, has led us
to transgress the bounds of our narrower inquiry. The most
ancient communities on Roman soil pointed the way to the
two Italian races, which settled in the peninsula in prehistoric
times. A second deity, Vesta, leads us again to a similar
problem.

Vesta had her scat in Rome on what was later the forum.
The conclusion has been suggested that she can only have
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received her cult there after the place itself had been included
within the city bounds.’® This would conflict with the fact
that she is mentioned in the ecarliest calendar. Otherwise
we should have to suppose that this calendar corresponds
to a later stage of the development of the city than that
which we have assumed. But, if we look closer, we shall
see that the temple of Vesta lies on the slope of the Velia,
the later house of the Vestals (atrium Vestae) actually on
the Velia itself. But the Velia is to be understood as a
suburb of the Palatine settlement. Nor can it be accident
that the altars of the two deities connected with fire, Volcanus
and Vesta, lie on this side and that of the old cremation
cemetery on what was later the forum.

The cult of Vesta, then, belongs to the cremating, that is
to say, to the Latin race. And the Roman tradition points
in the same direction, when it makes the goddess spring
originally from the neighbouring Lavinium. The local cult
was in later times marked out as the mother-cult of the
Roman. It belonged to the sacra principia p(opuli) R(omani)
Quarit(tum) nominisque Latini, quai apud Lawrentis coluntuy
(CIL 10, 797); the highest officials of Rome solemnly made
sacrificc there every year. In Alba Longa, too, there was a
very old cult of Vesta. It outlasted the destruction of the
city and, like the Laurentine, was regarded as mother-cult
of the Roman.

All traces of the goddess, then, lead us to Latium ; we might
also remind ourselves of the wirgines Vestales Tiburtium,
though indeed they arc not mentioned before theimperial age.1®
A decision of the question had, in fact, already been reached
on these lines. Only in very recent times has a point been
emphasized which seemed to point in a different direction,

The Umbrian word for the offering of a sacrifice is preserved in
forms like wvestilcatu * libato’, wvesticos ‘ libaverit’, and derived
forms. P. Kretschmer 2° has tried to demonstrate as the original
meaning of this Umbrian verb, which would correspond to a Latin
*vesticare, not to ¢ sacrifice’ merely, but to *sacrifice to Vesta '.
In that case it would be derived from the name of Vesta and we
should find an ancient cult of the goddess not only among the
Latins, but among the Umbrians too. Kretschmer further brings
in the name of the Vestini, which he interprets as meaning
¢ worshippers of Vesta ’, like the Mamertsni, who were * worshippers
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of Mars ’. In that case an original cult of Vesta would be proved
for a Sabellian tribe too.

Supposing Kretschmer’s views to be correct, thc opinion that
we have cxpressed of the origin of the goddess has been refuted
in a decisive point. We should no longer be able to talk of a
specifically Latin deity ; Vesta would be common from the first
to the Latins and their Umbro-Sabellian cousins. Can we really
hope, then, to have here, what we failed to achicve for Mars, the
discovery of a primitive Italian deity ? A closer look must again
disposc us to be more cautious in our judgement.

Let us begin with the name of the Vestini. To interpret it as
¢ worshippers of Vesta’ is certainly in itself permissible cnongh.
But we must be clear that in doing so we separate the name of
the tribe from the gentile names Vestius, Vestilius, Vestuleius,
Vestorius. At the base of all of them lies a root ¥ves-, which, with
a second formative element, appears in Vesenntus, Vesenus,
Vesnius, Vestus, Veselius, Vesullius, &c.?* In the same context
we should mention the saltus Vescinius and the city of Fescia in
the land of the Aurunci, the divine eponym of which appears in
the form vezket (dative singular) on the Samnite list of gods of
Agnone (Planta, no. 200; Conway, no. 175).22

For the Umbrian vesttkatu and vesticos Kretschmer himself has
called attention to a difficulty. * There exists . . . the possi-
bility that not the name of the goddess, but the substantive vesta,
““hearth 7, lies at the root of the word, and that the word properly
meant to *‘ sacrifice on the hearth ”, ** make a hearth-sucrifice ”’,
in which connexion we have to remember that every Roman
sacrifice began with an offering of incense and wine on the
hearth ’.23  That this interpretation, here presented as a mere
possibility, is actually the only one worth serious attention is
proved by a further consideration.

I{retschmer has brought the verb *wvesticare—originally, *to
offer to Vesta’, then, generalized to mean *to offer’ simply—
into connexion with a number of other phrases formed from the
names of deities, where a similar generalization of meaning seemecd
to him to occur. Thus * indigitare’, * to invoke the di indigetes’
becomes ‘ to invoke in prayer ’ in general ; parentare, ‘ to honour
parents by an offcring to the dead ’, becomes ‘ to offer a sacrifice
to the dcad’; wvemerari, *to worship Venus’, becornes * to pay
religious reverence’; sancire, ‘ to invoke Sancus’, becomes ‘to
asseverate in solemn form’. But, if we look closer, we find that
very diverse casces arc here collected. In the case of parentare
and sencire no generalization of meaning has occurred; for at
cvery sacrifice to the dead we have to conceive of the sum total
or of certain of the parentes as present, at every sanctio of the god
of oaths, of Semo Sancus as present; the religious force of this
fact appcars with evidence here. The same explanation has
rccently been successfully given for indigitare. Only if all Roman
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deities were once ‘ fathers * and * fathers of the race ’ (that is what
indigites means), does the use of the verb for the invocation of a
god in general become intelligible.?2* In the case of venerari and
vesticare, and of them only, would there be a generalization of
meaning, which, beginning with definite deities, gradually extended
to cover the whole body of gods.

In the very case of venerari, however, the true way in which
the verb was derived from the substantive venus has long since been
realized. Tt is completely satisfactory, without any need to
assume a generalization of the meaning. That this derivation
does not do justice to the predominating religious meaning of the
word does not imply any dccisive objection.?® In Greck we have
a perfcet analogy in yuplleo6ai,?® derived from zdow, the meaning
of which corresponds exactly to venus. The Greek word too
can be employed in the religious sphere; ep. Hesiod, Theog.
580, (of Hephaistos) xaplduevos Al marpl; Xenophon, Mem.
1, 33, tolg Beots xeyapwopéva; Athen. Mitt. 18, 416 ézaploato Mol
Bev. If we regard the ‘ veneration’ of the gods as a similar
zapllecba:, the Latin word would at once find its completely
satisfying explanation. But with this would go the last support
for the derivation of the word *vesticare from the name of
Vesta.??

The result, then, is that Vesta, again, cannot be demon-
strated as a primitive Italian deity. The only case in which
such a view can be maintained with some prospect of success
is that of Jupiter. We have already seen that his cult was
common to the different Roman settlements, and that,
therefore, in the Triad, Jupiter, Mars, Quirinus, he is placed
before the war-gods of the Palatine and Quirinal communities.
With Jupiter we have to do with one of the oldest of the
Indo-German gods, even if he cannot be assigned to the
primitive Indo-Germanic period.?® The name of *Dieu-pater
cannot be separated from the Greek Zeus, the ancient Indian
Dyaus and the Thraco-Phrygian dwwg, dewg, the Messapian
dewmarvgog.?®  Turther, the same root in a somewhat altered
form appears in the Ktruscan iin, {inia, and also in various
designations of the sky-god in the pre-Greek religions of
Asia Minor.3® In prehistoric times, then, the cult of this
god spread over a series of peoples, partly of Indo-Germanie,
partly of non-Indo-Germanic origin.

Our problem, then, is to this extent modified, that we have
now to direct our attention to the question, whether that
god was already known to the Italians in primitive ltalic
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times, or whether it was not before they were settled in
their historic homes. A linguistic argument seems to speak
decidedly in favour of the former possibility. The name of
Jupiter, Umbrian Jupater, is composed of the root *Dieu-,
which only appears in the oblique cases (Diovis, Diovi, &c.),
and pater. At its base liesa vocative *Dicu pater, which may
be compared with the Greek Zeo mdrep. The middle form
*Diou-pater, which we must postulate, shows, in its first
part, the name of the god proper, the change from eu to ou,
which is characteristic of all Italic dialects. This sound-
change has hitherto been regarded as primitive Italian, and
it was natural, therefore, to transfer the name of Jupiter
and, with it, the god himself to the primitive Italian age.
And yet this argument proves to be illusory. We can assert
with certainty that the sound-change in question only took
place on Italian soil, that is to say, that it is not primitive,
but common TItalian.3* But this implies that no positive
evidence can be given for the view that Jupiter was a
primitive Italian deity.?*> We must reckon instead with the
possibility that the god *Dieus only became known to the
Italians on the soil of the Apennine peninsula.

2. THE RECEPTION OF THE ETRUSCAN DEITIES

In the oldest calendar we encountered a series of deities
with Etruscan names. We must remember, in the first
place, that ancient Etruria extended right up to the gates
of Rome. Immediately beyond the Tiber, at the Janiculum,
begins the frontier ; here too was the seat of Furrina, whom
we have already learned to know as an Etruscan deity. On
the other side of the river was Fidenae, from of old a bridge-
head of the Etruscans; Veil is said to have placed it there.

Special comment is demanded by a series of Etruscan
gentile deities, whom we have met with in the most ancient
circle. Of the cults of single gentes in Rome we have some
other information.?? Thus we hear of a special sacrifice of
the gens Fabia on the Quirinal hill; we hear also of an
ancestral heroine, on whom Hercules begat the first Fabius.
*Herulws or Erulus was the ancestor of the gens Feronia ; his
mother was named after it and is thereby marked out as a
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special deity of the gems. In Atina was worshipped a god
Numiternus ; he was also called Mars and was the gentile
god of the Numsitorii, whose name, in its turn, reminds us of
Numitor, the grandfather of the sons of Mars, Romulus and
Remus. Besides, we have a Numisius Martius or Numisius
Mars, who belongs to the gens Numisia ; its name is derived
from the same root as Numitor, Numilernus.

A great part is also played by the gentile gods in the lists
of deities, which Varro communicated in his Antiquitates
rerum divinarum. There we have offered to us a mass of
strange names and even stranger interpretations. To take
a few examples only, Edula and Potina have to attend to
the feeding of children ; the rura stand under the protection
of the dea Rusina, the colles under Collatina, the valles under
Vallonia. Here again we have actually to recognize gentile
deities. Potina and Edula, who in another passage is called
Edusa, cannot be separated from Potinus Potinius Potillus,
Potisius, Puticius and from FEdusius FEtusius, Etruscan
etsnae, nor can Rusina be separated from Rusius Rusinius
Rusatius.* Collatina is probably a further formation of
the similar root that is present in Collius, while, to conclude,
Vallonia may presumably be set beside Fal(l)ius Valasenius
Valonius.

We need quote no further examples—it will be clear
already that the class of gentile deities was somewhat ex-
tensive in the Roman cult. Voleanus, Saturnus and the
Diva Angerona take their places at once in the same cate-
gory. What demands special discussion and explanation is
a point still to be mentioned.

Edula and Potina, Numisius Martius, Rusina and Vallonia
were originally and remained objects of private worship.
Of Volcanus, Saturnus and the Diva Angerona, too, we
must assume that they were originally restricted to the
private cult of their gentes. Subsequently, at one date or
another, they were taken over into the cult of the city. The
form of this adoption may in its details have been very
varied ; guesses on the subject are prospectless. We must,
however, distinguish from this adoption the quite distinct
process, by which the care of a special state-cult was com-
mitted by the state to individual gentes, so that they had now
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to discharge, by the side of their gentile cult, certain sacra
publica, in the commission of the state. Thus we meet with
the cult of Sol in the hands of the gens Awrelia; we also
know of the cult of Hercules by the Potitii and Pinarii, of
the cult of Janus at the tigillum sororium by the gens Horatia.

There is one more factor that comes into play. The period,
within which original gentile cults of ¥truscan origin were
taken over by the state, is a comparatively limited one.
Apart from Mercurius, whom we have still to discuss, it is
only the earliest calendar that gives such deities as changed
from being gentile deities to being deities of the state. But,
as the cult of Mercurius goes back into the sixth century,?
this transition, in general, took place at an even earlier date.

For this there is only one possible explanation. If the
private cults of the Volcae, Satrii and ¥ Angerones were re-
ceived by the state, that can only have happened at a time,
when the Etruscan families as a whole still took up an im-
portant position in that state.

We thus catch a glimpse of the social structure of the
earlicst Roman community. We are accustomed to con-
ceive of it as a community of peasants; there has been
similar talk of a Roman °‘ peasant-religion’. DBut against
this we must emphatically observe that the ruling part of
the patrician families certainly does not begin only with the
fall of the kingship. It is, like the calendar itself, actually
older than the Etruscan dynasty of the Targquinii which,
in its turn, represents the arrival in power of just such an
Etruscan family.’® We remark, then, at the beginning of
the sixth century, a noble or, if the expression be permitted,
knightly upper layer of Etruscan origin, standing above the
common freemen of the land and ecity.3” The social struc-
ture of the earliest Rome agrees, then, entirely with what
we may observe in contemporary Greece. The connexion
of a special family with a particular deity, with which is
often associated the belief in descent from him, reminds us
of the conditions in archaic Greece and its knightly society ;
the picture that Pindar gives is still the same.

Of this noble Ktruscan stratum we can form some con-
ception from other sources too. The name of Rome itself
has been traced by W. Schulze to an Etruscan family of the
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*ruma ; it must once have played a decisive part in the oldest
city-community. Further, M. Weber has already suggested
that the patrician families had once been country lords and
owners of castles, which were formed into communities.?28
This idea has received considerable support from our pre-
vious considerations. For, if a series of montes, above all,
Palatium, Oppius and Coelius, arc called after Etruscan
families, they must at some time or other have been the
residence of one of these noble families. But we also find
in ancient Rome such a dwelling of representative and castle-
like character which cannot be separated from that aristocratic
culture. To the earliest stratum of Roman festivals belongs
the sacrifice of a horse on the 15th of October, the so-called
equus October. After it was slaughtered in honour of the
god, the two city-wards, Velia and Subura, the suburbs of
the former Palatine and Esquiline community, fought for its
severed head. If the former triumphed, the booty was
hung up on the Regia, if the latter, on the turris Mamilia,
This latter building, then, lay in the Subura; it got its
name from a gens of Etruscan name. This gens meets us
in very early times in the neighbouring Tusculum, where
it was related by marriage to the Tarquins; its adoption
into the society of Roman citizenship took place, according
to the tradition, in the early Republic.4® We hear in other
cases too (Livy 8, 19, 4; 20, 8) of distinguished families of
Latium maintaining a further residence in Rome. Certainly
the gens Mamilia cannot have stood far in importance behind
the royal house. Only on that supposition can we under-
stand how, in the sham fight for the horse’s head, the strong-
hold of the Mamilii was set against the former palace of the
King on equal terms, so to say.

Of one of the two branches of the gens Mamilia we hear
that it was actually called after its tower ¢ Twrrint .41 But
the cognomen ‘ Turrinus ’ seems to recur in the gens loratia
(CIL. 112 p. 56) and this shows that it is no isolated pheno-
menon. We know of such castles of residence for noblemen
from almost the whole area of the ancient Mediterranean,
from Egypt, from the realm of the Mycenaean and Asia
Minor culture; Hannibal himself had suam twrem in the
neighbourhood of Carthage. In Italy we have to remember
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the prehistoric culture of Sardinia, which comes down into
our period, and shows a whole series of such places; every
landed estate of any size there has its round tower as its
fortified centre.¢?

Even clearer will these conditions become, if we look over
to Etruria. We find there a closed class of nobles, whom the
Romans call principes. They have the leading word at
the meetings of the League and, within the several com-
munities, they have a body of armed clients, like the Roman
Fabii, who set out with such a band against Veii and, according
to the story, were annihilated on the Cremera.4?

The Etruscan name, too, of these principes is preserved for
us—they were called luciwmones. In the Roman tradition
the word usually occurs as proper name. Tarquinius Priscus
is said to have been originally so named ; a Lucumo comes

x Zolwviov ndlews to the help of Romulus against Titus
Tatius, that is to say, from the region of the later campus
Solonius, between Ardea, Lavinium and Laurentum.$¢ But
apart from this, the lucumones also appear as a special class.
Romulus obtains aid a lucumonibus, hoc est a Tuscis (Serv.
Aen. 5, 560); the twelve cities had each a lucumo at its
head and the prophesies of the earth-born god, Tages, are
said to have been recorded by the lucumones. In all these
cases we have to think of a fixed, privileged upper class, of
something like the principes, in fact. In accordance with
this, the Etruscan word lauyumneti, which appears on the
most extensive document of the language, the Mummy-roll
of Agram, has probably been rightly interpreted to mean
“in the official residence of the lucumones.®® It reminds us
not only, as has been thought, of the Roman Regia, but
still more of the houses of noble éraieiar or of the curiae,
which in Rome were named after special noble families.

One more peculiarity may be mentioned. The appearance
of a knightly nobility is indissolubly connected in the whole
Mediterranean area with the technique of fighting from the
chariot ; Max Weber, in particular, has on several oceasions
pointed to the connexion. The war-chariot demands, to
quote his expression,¢® not only a trained fighter, but also
a man of property to equip it. It is significant, that we
encounter this means of warfare, not only in the ancient
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East and in early Greece, but also in our realm. In ancient
Picenum the war-chariot had a very wide extension; re-
mains of something like fifty specimens have been found.#
In Etruria we need only quote such a masterpiece as the
chariot of Monteleone.4® The already mentioned Etruscan
grave on the Esquiline has yielded for earliest Rome the
remains of a chariot, and probably a war-chariot.4® It is
easy to conjecture that the races of the 15th of October, at
which the right horse of the victorious team was offered to
Mars, were originally races of war-chariots. |

Let us sum up our conclusions. It became plain to us
earlier in our discussion, that, simply on linguistic grounds,
the earliest divine order in Rome presented no single picture ;
Etruscan and native names can be plainly distinguished.
To this division corresponds a similar distinction in origin
between the gods themselves, and, more than that, we have
been able to follow it up into the detailed arrangements of
the earliest community.

3. THE RECEPTION OF THE GREEK DEITIES

There remains for discussion a class, the appearance of
which in the earliest order is of special importance,—we mean,
that of the Greek deities. Ilow did they reach Rome ?

First of all, we can give a negative answer to one question.
In no single case can it be shown that immediate contact
took place between Rome and Greece or a Greek colony.
It was by foreign intermediary, then, that the figures of the
Greek world of gods reached Rome. The nature of this
mediation leads us to the central problem of ancient Italian
culture,

As the immediate starting-point, from which the shapes
of the Greek world of gods found admittance to Rome, we
may mention two neighbouring districts; % first, Oscan
Campania, important because of its colonization by Greeks,
especially, because of the oldest settlement, Cumae ; secondly,
Southern Etruria, A decision between the two in detail is
often difficult to make. .

In the case of Liber we have to think first of Campania.

Beside him appears a female deity, Libera; as he himself
11
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seems to have a model in Dionysos ’Eledfegog, the former
cxistence of a goddess *EAevfépa might be deduced from the
chief place of worship, ’EAevlegovi. This view, which has
heen vigorously contested in some quarters, has, some years
since, received not inconsiderable support from the discovery
of a Venetian goddess louzera.s?

Even more difficult is the question in the case of Ceres.
A number of indications point to Campania, above all, the
early appearance of the goddess among the Oscans and
Sabellians. A whole scries of cults of a divine ‘ mother’
and ‘ daughter’, corresponding in their naturc to Demeter
and Kore, extends from Sicily, Pacstum and Samnium right
up into central Italy; the connexion with the Greek south
is in this way palpable.?? But we must also mention the
South Etruscan Falcrii, where the name of Ceres appcars as
carly as the sixth century in the inscription of the so-called
‘Ceres vase’. The Italian designation of Demeter would
be explicable, not only by mediation through the Oscans,
but also from the existence of such a ecity as Falerii demon-
strably was, with a strong substratum closely akin to the
Latins.5s

With Volcanus the case is quite clear., The Etruscan
name shows from whencc Rome received Ilephaistos. In
cult, too, we find at every step contacts with Etruria. Most
remarkable is the fact, that Volecanus in Rome appears also
as god of lightning, for which on the Greek side there are no
immediate parallels. The Etruscan discipline, on the other
hand, knows him as god of the heavenly fire; as such he
takes rank immediately after Jupiter. In this point, then,
again is the Etruscan origin of Voleanus proved ; Hephaistos,
at its adoption into the Etruscan cult, found his place in the
doctrine of lightning and came in this form to Rome.

Conditions in Rome, then, show that other peoples pre-
ceded Rome in their rcception of Greek cults. Not only
could we deduce this fact from the phenomena, which we
have cncountered in Rome; we can also observe it
immediately in its occurrence.

At this point, the history of Etruscan art begins to offer
us a support. We realize that as carly as 600 the world of
Greck gods and heroes is firmly established there. We may
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quote from the early sixth century the war-chariot of Mon-
teleone and the bronze reliefs of Castello S. Mariano near
Perugia. To the turn of the seventh and sixth centuries
we are led by the plastic works fromn the cemetery of Vulei.54
In the course of the seventh century the finds of vases show,
that Greek and, in particular, Etruscan artisans worked in
Etruria. We owe this knowledge to an authority of the first
order, A. Blakeway ; he has referred, in the same connexion,
to the tradition, according to which Demaratus, a member
of the house of the Bacchiadae of Corinth, the supposed
father of the elder Tarquin, brought Greek artisans, among
them a potter, to Tarquinii.?®

But we have not yet reached the upper limit. The repre-
sentation of the mdrwa fnpdr on a gold ornament from the
Tomba Regolini-Galassi near Caere or on the finds in other
graves such as the Tomba di Petriera of Vetulonia, the so-
called Bokchoris grave of Tarquinii, and, in Latium itself,
the already mentioned Tomba Bernardini of Praeneste, go
back into the early seventh century. The frequent occur-
rence of this form of representation must show that what
we have here is not, as has been supposed, the mere adoption
of an ornamental type, but that the conception of the * mis-
tress of the wild ’ as such had already penetrated into the
realm of Etruria.®® A mythological scene (the departure of
Amphiaraus for the war) has been recognized by L. Curtius &
on a bronze relief of Montecalvario.

As a further example Populonia in North Etruria may
serve us.®® The Etruscan name of the city (pupluna, pufluna,
fufluna) is derived from the god fufluns, who is none other
than Dionysos. Fufluns stands beside the other name
payies (Bdxywog), just as turms, as Etruscan designation of
Hermes, stands beside the grecizing form Arm.5® As a matter
of fact, even the name Fufluns seems to go back to a Greek
original ; it has been brought into connexion with the B6fwoc
olvog of the isle of Naxos.®® Liber, then, finds his parallel
on the Etruscan side, not only in his character, but also in
the age of his cult. In Populonia, at least, the worship of
the god, from whomn the city got its name, must reach back
to its beginnings.

The date of the Etruscan settlement seems here to go bacL
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further than was formerly assumed. The most ancient
traces are nowadays placed in the period from 1000-950.¢%3
But, even if this result should be confirmed,®? it does not
imply an actual city. Indeed, we are expressly told that
Populonia was later than the rest of the Etruscan cities.
It certainly only attained importance in the sixth century,
when it began to outdo the maritime fame of the neighbouring
Vetulonia. Only a little earlier than this shall we be able
to place the foundation of a civic settlement, perhaps in
the period which is marked by the appearance of the chamber-
graves in the cemetery. We thus reach the beginnings of
the seventh century: it is in that age that the city will
have received its later name.

Shortly after 700, then, we find Dionysos worshipped in
an Italian city. The period is rather earlier than the re-
ception of Dionysos in Rome, but still offers an important
confirmation of our result. Yet another Greek god meets
us in Populonia, who also appears within the oldest Roman
circle, the god Hephaistos. In Populonia, however, he is
not named after the gens Volca or velya, but bears the name
seflans after another Etruscan family, which is to be read
perhaps as *§efla and belongs to an extensive group of names
(Setilius, Sedilius, Sectullius Setuleius Sedulatus).

Hephaistos, seflans, too, must have been very old in
Populonia. His worship stands in close relation to the
highly developed local working of the iron-ore, which was
obtained from the neighbouring Elba. What is even more
important, the close connexion with Dionysos-fufluns is
not to be mistaken.

Fufluns, as we have seen, probably got his name from the
isle of Naxos. That implies that the cult too comes from
the same island ; as confirmation of this, we note the fact,
that, in the local saga of Dionysos, the Tyrrhenians, the
ancestors of the Etruscans in Asia Minor, appear; they had
subdued the neighbouring Lemnos and had made it their
base for their piracies. We come, then, on traces of ancient
connexions between the god of Naxos and a people, which
must on general grounds be considered as possibly kin to or
even identical with the Etruscans. We have further evi-
dence for the connexion of North Etruria with Lemnos
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and need not, therefore, be surprised at the early reception
of Dionysos in Populonia. Now we know that on that
island another god was associated with Dionysos, Hephaistos. %
On the Tyrrhenian Lemnos then, he had a primitive seat;
he was thought of as working at his smithy at Mosychlos.
If we now bear in mind that Populonia had an old and im-
portant cult of §eflans, the conclusion is obvious that at the
foundation of the city, together with the Naxian Dionysos,
the associated Hephaistos was adopted. In that case, this
will be a second case of a Greek god having his seat in an
Etruscan city at the beginning of the seventh century.

Summing up, we may say that the archaclogical finds
show as clearly as we could wish, that the Etruscans pre-
ceded Rome and Latium in their reception of the world of
Greek gods. Similarly, a close study of the various Greek
cults, that have found their place within the oldest religious
order in Rome, confirms owr belief that in no case can we
recognize an immediate contact between Rome and the Greek
world, but that other peoples of Italy always played the part
of intermediaries. The fact may at first strike us as strange,
but it finds its parallels in more than one direction.

The process that takes place on the grand scale in Rome
is repeated on a smaller scale in the neighbouring city of
Southern Etruria, Falerii. There, too, we have an Italian
stratum that was overlaid and penetrated by strong Etruscan
influences. Accordingly, there appear there, as we shall
see in a later chapter, beside Latin deities Greek deities too,
which in part at least were adopted by the Faliscans under
the influence of Etruria. But we_ also meet with the media-
tion of a second people, the Illyrians of Italy. Their settle-
ments not only included Apulia and the castern valley of the
Po, but also extended right along the shores of the Adriatic;
at certain spots, particularly in Umbria and the land of the
Paeligni,® they even set foot in the interior of the land.
In Iguvium the ‘oak-god ' Mars (Grabovius) was communi-
cated by them to the native Umbrians,®® and, as we might
expect, they also appeared as the intermediaries for Greek
cults and sagas.®” That the figure of Aeneas reached Rome
and Italy through the mediation of the Illyrians has been
proved by the most recent treatment of the subject.®®
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Similarly, Poseidon seems to have been worshipped in
Falerii under his Illyrian name, Messapus.®®

A further parallel, which may be drawn, lies in the earliest
stratum of words borrowed from the Greek, which we find
in Latin. They too, as may be established by unmistakable
evidences, were taken over through the intermediary of
other peoples. These are once again the same peoples
that we have already encountered, the Oscans and Sabellians,
and, above all, the Etruscans. Through the mediation of
Etruria, yvéua was taken over as gruma, oxava as scaena,
Ganymedes as Catamitus, Acheron as Acheruns, perhaps
also Polydeukes as Pollux (Etruscan puluke), to mention only
a few examples. On the other hand, the formation of the
stem of Aias, Aiacis in face of Aiag, Alavro¢c points to the
mediation of the Oscans, the sound of rosa in face of godéa
to that of the Sabines.

Beside the Oscans and the Etruscans we have realized
the importance in Falerii of the Italian Illyrians. Here
too a linguistic parallel may be adduced. The Roman form
of the name, Ulizes, shows that the figure of Odysseus
cannot have first reached Latium through the Ionian epic.
As intermediaries, we have rather, on the grounds of the
linguistic form. to think probably of the Messapians of South
Italy, certainly of Illyrian tribes, such as were surely settled
in the immediate neighbourhood of Odysseus’s home.

The history of language and the history of religion, then,
yield one and the same picture. In both cases we see an
early and considerable influence exercised by Greece on early
Rome, but in both cases the contact is not an immediate one.
The Greek element is willingly accepted, but there is no trace
of any attempt to press up to its source.

The peculiarity of these circumstances will stand out more
clearly, if webring the later period into comparison with them.”?
That wave of Greek culture, so strong and so fraught with
destiny for the future, which sets in with the second half of
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