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Cooperation between the German and Japanese
military leadership in the LAST WORD

EDITORIAL-PUBLISHER'S FOREWORD

As aresult of the deliberate falsification of history and the hysterical hate campaign,
Ferenc Szalasi is the most hated and despised figure in Hungarian history. The object of
this pathological hatred is a historical figure for whom hundreds ot thousands of people
were fanatically enthusiastic in the 1930s and 1940s. The fanatical affection with which
the people surrounded his every act, his every manifestation, was akin to that of the Great
Prince. In the words of the English historian Macartney, he was almost 'revered as a
saviour'. Not only did he create the greatest party and movement in Hungarian party and
movement history (ignoring, of course, the Communist interest party membership) at a
time when belonging to his party or movement was at best a discrimination rather than an
advantage, often internment and persecution - the great majority of the political prisoners
of the 1930s and 1940s were supporters - but also, among other things, achieved the unity
and national unity of the right, so much talked about today, which, despite all the lies and
distortions, was the result ot the 1944. The events ot 15 October 1944 are proot of this.
We wish to present this Ferenc Szalasi, who is now known to few, despite all the hatred,
contempt, disdain, belittlement and indecency, through his own writings, in the book
series that is now being launched, in the place of the phantom 'Szalasi the Arrow Cross',
conceived in Talmudic hatred. The real Ferenc Szalasi, whose only "sin" was that he
could only ever serve his dearly beloved nation and the truth, and therefore faced the
gallows with a clear conscience and unbroken courage.

The National Leader himself saw the need to compile his writings and statements in a
series of books, as a guideline, a guide, a justifying report on his world view (Hungarism),
his moral conduct, his actions for his followers, his nation and posterity. The tragic end of
the war and his martyrdom prevented him from realising his plans.

The National Leader was taken into custody by the US military authorities, and his
archives, along with his plans and sketches, were placed in the Washington archives and
made available for anyone to study decades later.

1t 1s on the basis of these documents that we wish to implement the intentions of the
National Leader, respecting his plans and vision - 55 years late - and taking into account
the objectives, needs and requirements of today. Consequently, it 1s necessary to speak
briefly about the principles of the settlement. The National Leader had originally

planned a four-volume series entitled Hungarism, the first volume of which was to be
I'he Goal, the second The Way, and the third The Road to Power. He planned to add a
fourth, which would have brought together the writings of his main collaborators. Plans
for the contents of the first, second and third volumes

are more or less ready. And the fourth volume remains only a plan, the contents of which
we can only guess at. This division is followed up to the first three volumes. The number
of further volumes is still open (we have five so far). The arrangement of this volume
(The Objective) has been guided by the two aspects mentioned above: respect for the
plans, while combining the needs and objectives of the present. The latter made 1t
necessary to modify the original plan. But contrary to communist and liberal convention,
this means increasing the material published rather than reducing or curtailing it. Salasi's
plans were extended by his speech on the right to have the last word, alongside his Goal
and Demands and Way and Goal.

1 have tried to give a complete overview because of the ideological nature of the volume.
Only some chapters of The Way and the Goal were included in the original plan. The
Purpose and Demands
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but in the second volume. All his writings are published 1n tull. The Way and the Goal 1s
based on the original manuscript, which is the same as the 1959 Munich edition, but
differs slightly from the earlier version published in Argentina. Also slightly different in
text and containing only a few chapters is a series of articles under the same title which
appeared in the pages of the Hungarianist newspaper Osszetartas in 1938 under the names
of Ferenc Szalasi and Lajos Széchenyi. Otherwise this work is entirely the brainchild of
Szalasi. Both émigré editions give the wrong year as the first publication of the work, the
Munich edition giving 1935 and the Argentinean one 1936. According to the bibliography
of Szalasi's writings compiled in 1944, the series of articles just mentioned can be
regarded as the first publication.

Although the study entitled The Military Life of Europe is not a study of a distinctly
ideological nature (although Szalasi imbues all his writings with his particular worldview,
his Hungarism), it was originally included in the first volume as an appendix, and thus
unfinished, in view of the war, as he had planned to publish the work in March 1945. Half
a century on, the importance of the study has not diminished, only the perspective has
changed. It is unnecessary to justity the inclusion ot his speech on the right ot the last
word, but I note that, unlike the selection of the Szalasi Trial by Elek and Lasz16 Karsai,
the full verbatim text of the stenographic record is given.

We are launching this series in the sure knowledge that the future generation of
Hungarians and Hungarian historians committed to the future nation will, after learning
the real historical facts and documents, find Ferenc Szélasi to be the greatest and most
morally pure personality of twentieth century Hungarian political life, and his memory
will be cherished among the greatest Hungarians, worthy of them. We trust that the

leader of the Nation will set the standard and the path for future Hungarian national
politics, because somehow justice always wins in the end.

IHE LIFE'S WORK OF FERENC SZALASI

L WHO WAS FERENC SZALASI?

In the early 1940s

The German invasion of Hungary and what followed Hungarist
constitutionalism and reforms

Hungarism and the fate of the Jews in 1944 and early 1945
Szalasi before the "People's Court"”

IL_ WHAT IS HUNGARIANISM?

THE FOUNDATIONS OF THE HUNGARIST IDEAL

2. Christian morality, nationalism, socialism

3. Community vision, politics, good profit and kalokagathia

B. THE STRUCTURE OF THE HUNGARIANIST IDEOLOGY
2. National economy and work organisation

3. The foundations of Hungarist state theory

4. The components of a nationalist and socialist popular
community C/ THE END OF HUNGARISM

2. Pax Hungarica

for Hungarian h in the hian-Dan
4. Was the author of the idea of a united Hungary delusional? D/ THE
PROGRAMMATIC EXPRESSION OF THE IDEOLOGY
E/NATIONALISM, WORLD POLITICS, WORLD HISTORY
2. World politics
3. World historical context
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E/STYLE AND LANGUAGE OF THE
TEXT G/ FINAL WORD:

Dear Reader, you have a book to fill the gap. It is a collection of studies and speeches,
containing some of the fundamental intellectual and political statements of Ferenc Szalasi,
the martyred leader of the Hungarian National Party, the great thinker of the 20th century,
the creator of Hungarism, the Hungarian national synthesis of realism and idealism, who
linked the founding of the Hungarist state with the self-defence of the Hungarian nation
and homeland, which required a life-and-death struggle against the Bolshevik forces
threatening the ancestral land and its peoples. The last in the series of speeches is the one
delivered before the People's Court of Blood, which was called the People's Court, and
which was the last word. With this speech, Szalasi crowned his heroic life's work with an
unparalleled moral example.

In the past decades - and still today - in school education, in the media (mass
communication), in official politics (both under the communist one-party system and
today under the multi-party system), Szalasi has been and is portrayed as both a villain
and a stupid politician. In certain (influential) circles, Szalasi is the most hated Hungarian
politician of the 20th century, undoubtedly more hated than Matyas Rakosi, who was not
worthy of the slightest sign of respect. Recently, even the parliamentary representative of
MIEP - otherwise known for his admirable statements and preaching - felt obliged to refer
to Ferenc Szalasi as a 'villain' in front of the TV public, in contrast to the 'worthy ot
retrial’, also martyred Laszlé Bardossy. This circumstance, and the fact that the works
presented in the following pages have not seen the light of day in the past decades, makes
1t necessary to provide the Honourable Reader with a short biography and biography in
addition to the analytical appreciation of the works presented.

1. WHO WAS FERENC SZALASI?

Family background and career start

Ferenc Szalasi (before his voluntary name change in 1935: Szalasy) was born in Kassa on
6 January 1897. His paternal grandfather took part in the Hungarian War of Independence,
was taken prisoner of war by the Russians at Vilagos, and from there he was sent to
Austria during the punitive measures following the War of Independence, where he was
also forced to perform military service. During this time he met a woman in Vienna,
whom he married. This marriage produced Szalasi's father, who was sent to a military
orphanage after his grandfather's relatively early death. Following a decree forcing all
those whose fathers had been sent to Austria after 1849 to settle in Hungary, Szalasi's
father continued his military education in Bratislava. After completing his studies,
Szalasi's father worked as a military officer.

In the late 1930s, Dezs6 Sulyok, a well-known Hungarian oppositionist of the Horthy era,
but with anti-German leanings and close to the left (who was one of the most talented
leaders of the small farmers from 1945 and who was removed from the small farmers'
party by the communists during the first "downgrading" of the party), came up with the
story of the late 1930s, at the instigation of Istvan Bethlen and based on forged documents
of origin he had given him, to discredit Szalasi, that Ferenc Szalasi was not actually
Hungarian, but a man of Armenian descent who (or whose ancestor) was originally called
Szalosjan. The discrediting operation was a Thursday: the Polish Council of the Budapest
Court of Justice ruled that Ferenc Szalasi was a man of "pure” Hungarian descent on his
paternal grandfather's side, with only a distant side relationship to Armenianism, and that
the name Szalosjan was a "pure" Hungarian name, which was not a "pure" Hungarian
name.
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(By the way, being Armenian is nothing to be ashamed of. As far as we know, two of the
martyrs of Arad had Armenian blood in their veins, so called "Armenians". Ern6 Kiss,
Lieutenant General and Vilmos Lazar, Lieutenant Colonel.)

While Szalasi's paternal grandmother was a German woman, his mother had Slovak or
Ruthenian blood in her. All in all, Szélasi was by no means a man of "purely” Hungarian
origin, as 1s the case with a significant proportion of Hungarian people. It is probable that,
in addition to his moral elevation and his Christian faith, this circumstance also influenced
Szélasi's patient and realistic nationality policy, which was so characteristic of his
Hungarism and which made his policy comparable to that of the reception of useful and
Christian foreigners in St. Stephen's or, for example, in the Carpathian Basin. This links
his policy to that of Istvan Széchenyi (e.g. to the principles of the greatest Hungarian as
expressed in his so-called great speech at the Academy, or to the 1deals of the greatest
Hungarian in his numerous actions against impatient Hungarianisation) or to the similar
concept of Ottokar Prohaszka, who was also of "not purely” Hungarian origin.

Szélasi grew up in a family with - as we would say today - many children. The first child
was a girl, the others were boys. Ferenc was the oldest of them. The Szalasi family life
was intimate. The children received a strongly religious upbringing from their mother,
who was Greek Catholic but deeply religious. My mother watered me with faith through
and through." Ferenc Szalasi was destined for a military career by his parents, given the
family's poor financial circumstances. This is how the future founder of Hungarism ended
up at the Military Real School in Készeg, after graduating from which he entered the
military. He took part in the First World War. In 1915 he was sent to the front as a
lieutenant, where he served for 36 months.

As a team officer he also led an assault unit.

After the war, he moved to Hungary and served as a foreign courier during the so-called
"Rose Revolution". In the following decade, he trained himself in many ways and, before
being admitted to the Military Academy, which he completed in 1923-1925, he calculated
the direct correlation between the productive activity of the workforce and military
success. From there, it is only a step to one of the main elements of his view: a successful
national policy is not possible without an understanding of the economic and social
importance of labour and an appreciation ot its desirable role. In 1925 he was transterred
to the General Staft, and from 1926 to 1929 he served in the General Staff and General
Staff Training and General Staff Personnel Affairs Divisions of the General Staff
Headquarters. In the late 1920s and early 1930s, Szalasi took part in study trips at home
and abroad. During this time he wrote various political essays on military policy, and his
views and writings made him a central figure in the General Staft, a kind of political
phenomena in officer debates. His writings were also known to Gyula Gombos, who
sometimes commented on them with rapture (and when he was already Prime Minister, he
mentioned Szalasi as one of his possible successors), but at other times he rebuked him for
his revolutionary statements. Szalasi was promoted to Major General in 1933, but he
retired on 1 March 1935 and founded the Party of the Will of the Nation (the NAP), the
first party founded by Szalasi and Hungarism in Hungary.

From Goal and Demands to Way and Goal

The ideas of the NAP, its conceptions of political action, are contained in Szalasi's March
1935 work, Goal and Demands.

In this work, he takes a significant step forward from his earlier writings: he develops a
plan for the renewal, reconstruction, reorganization, organic and unified management of
the Ancient Land (the Carpathian-Danube basin, i.e. historical Hungary), the creation of
the United Lands of Hungaria.

Goal and Demands can also be understood as a short - but to the point - introductory essay
to Szalasi's most important ideological work, The Way and the Goal.
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for the study. But years pass between the two studies. The formation ot the NAP is
followed by a difficult period of party organisation and party building, a time-consuming
and energy-consuming task, and one that is under attack from almost all sides. (These
attacks then become constant, and Ferenc Szalasi and his movement have, so to speak, not
a moment's peace, and then, after the defeat of the war, when he and his movement are
made the main scapegoats, the main cause of all evil, Szalasi becomes the subject of an
extraordinary moral, mental and physical torture, and after his death, a vilification - which
still continues to this day - is carried out against him and his fellow Hungarist martyrs,
which makes the assumption logical: that the National Leader and his comrades are
certainly 1n a purified "afterlife” and that the Eternal Light is shining upon them.)

On October 6, 1936, Gyula Gombos dies unexpectedly, and Lajos Keresztes-Fischer
Szalasi, the most knowledgeable promoter of his reform efforts, is asked by the chief of
Horthy's military office, Lajos Keresztes-Fischer (the brother of the future Minister of the
Interior, a consistent enemy of national socialism), to write a national situation report.
Szalasli - after his country tour and in-depth investigations - writes a so-called "Reminder”,
in which he criticises the state of affairs in Hungary, stressing that the nation is in crisis.
At the same time he asked Horthy for an interrogation. Keresztes-Fischer sinks Szalasi's
letter and prevents the Head of State from contacting Szélasi. In the following years,
Széalasi made numerous attempts to contact Horthy, but was repeatedly stymied in his
efforts until May 1944. The articles published in the paper criticise the government, the
liberal world view, international big business and the Communist International, and detail
the politics and programme of Hungarism. The result: the government quickly dissolves
Szalast's party (the first of 1ts kind 1n this "genre", 1.e. the first in a series of dissolutions of
Hungarist parties) and on 15 April 1937, almost 100 years after Lajos Kossuth is
imprisoned, Ferenc Szalasi himself is arrested, the first in a series of arrests. Soon after his
release from prison, in August of the same year, he was arrested again for a pamphlet, then
released on bail but charged. In the summer of 1937, Szalasi was approached by the
British with an offer of support for the Hungarist movement if it would commit itself to a
confederation of south-eastern Europe. Szalasi says no, but realising that the name
Hungaria United Lands might be confusing (he would not have considered it right to
perpetuate the state fragmentation of the Carpathian-Danube basin in either confederation
or federation form), he uses the term Hungarist Hungarian Empire from then on. In August
1937, Szalasi agrees with Laszl6 Endre that the Hungarists will form a new party, which
Endre joins with his party, the Hungarian Socialist Party for the Protection of the
Hungarian Race. On 24 October 1937, the new party, the Hungarian National Socialist
Party, holds its inaugural general meeting in the Buda Vigadd, where it is declared that the
party wants to take over full power, both from the head of state and from the will of the
nation. As Szalasi explains, on the road to power, prison and freedom are twin brothers,
the former marking the way, the latter the goal. The goal is complete regime change,
because only this will bring the desired new reality, the new truth that reflects it, and the
new - and true - freedom. This systemic change can only be born in revolution, but this
revolution is a people's movement with a conscious and noble intention. It is well-led and
constructive, not driven by base instincts and not carried out by a mob of destructive
passions. If, however, they were to seize power merely by the will of the nation, against
the will of the head of state and against constitutionalism, they would not be carrying out
the true revolution referred to, but would be paving the way for a terrorist and anarchist
revolt of the masses; if, on the other hand, they were to rely solely on the will of the head
of state to seize power, this would lead to dictatorship, which is unacceptable and
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should not be confused with an authority-based system, based on formal

authority.

As the months and years passed, the Hungarist idea became more and more widespread,
and the party slogan was born: "1938 is ours, Salasi is coming." In this situation the ruling
circles decide to resort to repression to prevent the further advance of national socialism.
(In Szalasi's opinion, Daranyi was the last Hungarian head of government before Sztojay
to take a fair approach to the Hungarist movement.) At the same time, under the leadership
of the new prime minister, Béla Imrédy, a large-scale attack on Hungarism is launched.
So-called "laws of order" were passed, restricting the right of association, tightening the
press police, setting up large internment camps, setting up five-member "special courts" at
the headquarters of the courts to speed up political trials, and replacing state prison
sentences with prison and jail sentences. (Almost all the political prisoners in jail at this
time were Hungarists.) In the spring of 1938, the Hungarist leaders were placed under
police surveillance and the Hungarian National Socialist Party was banned. According to
Szalasi's assessment, Horthy was isolated from the nation by a clique that had begun to
destroy Hungarism in 1938. In order to achieve this, the clique in question naturally not
only adopted restrictive measures, but also embarked on a large-scale political propaganda
campaign. On the other hand, Kalman Hubay, who was elected to parliament in one ot the
by-elections, announced the formation of a new - now third - Hungarist party: the
Hungarian National Socialist Party - Hungarist Movement (the new party was joined by
another national socialist party in August 1938). So he set to work to put his ideals into
writing, writing The Way and the Goal. Not deceived by his premonitions, the authorities,
with the help of one of Szalasi's colleagues who had turned traitor, fabricate 'evidence’
against him, making the previously formulated accusation fit for trial. On 6 July 1938, he
was sentenced to three years' imprisonment in the second instance, and on 16 August the
Curia upheld the sentence, after which Ferenc Szalasi was immediately transferred to the
Csillagborton (Star Prison) in Szeged.

In these years, the domestic currents, which were also strongly observant of external
models (Mussolini's fascism, Hitler's popular movement, Franco's Falangism, etc.) and
called themselves national socialist, were pervaded by Szalasi's Hungarism, and he
undoubtedly became the most authoritative figure in this camp, both morally and
intellectually. This prestige was only enhanced by his subsequent imprisonment. It is also
a factor in the fact that the attacks by the state authorities on the Hungarist movement will
not be appeased:

On 24 February 1939, Minister of the Interior Ferenc Keresztes-Fischer bans the
Hungarist party, which has not even lived a year, and a smaller party of the same name.
However, all this did not stop Kalman Hubay from founding a new and now permanently
surviving party under the name of Szalasi, in the wake of the forthcoming elections, and
promoting his ideas. This was the Arrow Cross Party, which did surprisingly well in the
1939 parliamentary elections, winning - together with its small allies - nearly 20% of the
seats in the parliament despite all the repressive measures, and achieving particularly
significant success in the working-class districts of Budapest and among the poorer
members of the peasantry, eloquently demonstrating that the social question had become
a burning issue in Hungary, but also that marginalised Hungarism was the only real hope
for the 'land of three million beggars'. All this was also linked to the fact that large
sections of the population saw Szalasi not as a criminal but as a martyr. The famous
motto of the Way and the Goal was confirmed: "It is not the mighty who persecute, but
the one who is persecuted!"
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In the early 1940s

The slander of the "Arrow Cross" continued in 1940. This was exemplitied by two
Hungarist MPs, Kalméan Hubay and Pal Vago, who in the summer of that year proposed a
law on the self-government and registration of ethnic groups living in the territory of the
Hungarian Holy Crown, and the parliamentary and public reception of this proposal. The
proposal - which was made particularly timely by the facts and prospects of the "country's
enrichment” - was intended to ensure for the non-Hungarian ethnic groups in Hungary,
while preserving the unity of the country, an autonomy of the ethnic groups, an
independent life, freedom and equity that had never been granted before, This proposal
was a worthy continuation of Széchenyi's former nationality policy, the Szemere
Nationality Act of 1849, Kossuth's constitutional plan and an excellent example of the
Hungarism developed by Szalasi. According to the proposal, non-Hungarian ethnic groups
in Hungary are to be considered legal entities, freely elect their leaders from among
themselves, establish self-governing bodies, and these bodies are to be responsible for
education and training in schools and out-of-school, public culture, public welfare,
municipal and district administration and public order, and all matters of district justice.
Each ethnic group sends representatives to the National Assembly in proportion to its
numbers, receives a share of the state budget in proportion to the direct taxes it pays, and
its municipalities may also levy a popular tax to be collected as a poll tax. However, the
politicians of 'gentry' nationalism, peppered with anti-Germanism and tending towards
chauvinism, labelled the bill as treason, accusing the Hubays of having surrendered to the
Volksbund and proclaiming that our country belonged to the German Lebensraum, and
deprived its proposers of their parliamentary mandate. It is true, however, that after the
Second Vienna Decision, in view of the large number of ethnic Hungarians who had
newly arrived in Hungary, Teleki himself presented certain elements of the Arrow Cross
proposal, with some changes, as the legal formulation of his nationality policy.

Following the second Vienna decision, Miklos Horthy declared amnesty and Szalasi was
released before serving his sentence. His supporters received him with great enthusiasm,
but he had to realise that his movement was too much influenced by emotional and mood
elements, and that there were no well-established Hungarist organisations. Although his
deputy, Hubay, and Jen6 Ruszkay had kept the movement together and had taken
significant steps to unite the various national socialist forces, further hard internal work
was needed, to work out the foundations of nation-building and the draft for the future
statt exchange. Szalasi thus devoted his energies primarily to party organisation and to
laying the foundations for the future, and under his leadership the unity of the national
socialist forces was essentially established. In fact, he and his supporters gained far more
influence among the working classes and nationalities than, for example, the nationalists.
Imrédy, who from the spring of 1940 - with no small turn of events - followed and
demanded a clear German orientation, won the Germans' trust and, with a few of his
government party supporters, founded the Hungarian Renewal Party. Nevertheless, by the
end of 1940 Szalasi was forced to notice that certain cliques were forming on the national
socialist side which were also trying to use him, and that a bilateral slander campaign was
unfolding against him. The government circles accused him of treason, of serving German
interests by referring to the 'rolling marks' (later, for example, they even slandered him by
saying that he was trying to persuade Hitler to invade Hungary). Some national socialists,
on the other hand, tried to smear him in the eyes of the Germans by claiming that Szalasi
was a German-hating Hungarian chauvinist. But all that happened was that Szalasi
adhered to his Hungarist principles and, although he was of course a strong supporter of
the nationalist and socialist ideals of the
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German-Hungarian alliance - refused to cede to the Volksbund the exclusive right of
national socialist organisation of the German people in the homeland and opposed those
national socialists who said that the idea of a Hungarist Hungarian Empire was outdated
and who, unlike the true Hungarists, actually talked about the need for the peoples of this
region to create separate small states which would then be incorporated into the German
Lebensraum. All these debates and 'labours' made the situation of the Hungarist
movement more difficult and facilitated the government's use of force against the Arrow
Cross, on the one hand, and promoted the alliance of the Volksbund, the Imredeists and
the groups of national socialists led by Baky and Palffy, on the other, which included the
exclusion and discrediting of Szalasi and his supporters. In September 1941, Baky and
Palffy's group left the Arrow Cross Party and re-established the Hungarian National
Socialist Party, and then allied with Imrédy's party to form the Hungarian National
Socialist Party of Renewal (by this time, the latter party alliance had almost as much
parliamentary weight as Szalasi's Arrow Cross Party).

Unlike the years 1938-40, this period was also a period of problems for the Hungarist
movement, which resulted from the attitude of some leading National Socialists, who were
primarily secking the favour of the Germans. Thus, Hubay, Ruszkay and the historian
Odon Maélnasi, seeing that the Imrédys and the Bakys in particular enjoyed the confidence
ot the Germans, demanded from Szélasi a more German orientation and changes to the
edifice of Hungarism. However, Szalasi still refused to give up his principles and went
straight down the path of loyalty to the nation and the head of state, and on 23 February
1942 he expelled the Hubays from his party. It i1s also clear from his 1942 speeches
published in this volume that in these months many former leading Hungarists took a
different path from the one of crystal-clear Hungarian interests that Széalasi had charted. In
his speech at the meeting of the High Council of Intellectuals on 27 Dec. 1942, Szalast, for
example, declared war on pseudo-Hungarianism and pseudo-National Socialism and,
summing up the opinions expressed by the forces attacking him and his movement, said:
"Five years ago we were told to migrate to South America. Four years ago, we were told
we were unimaginative phantasms. Three years ago we were told that we were German
traitors, that we were traitors to the nation, that we were inviting Germans into this
country. Two years ago, we were told that we were communists in green shirts and that
we were 'led by a madman'. A year ago they said that we were anti-German, that we were
obstructing the Axis policy of this regime. Today, what are they saying? They say we
want the same thing." (As to the background to the criticisms in question, it should be
noted that the criticisms of four or five years earlier had been directed at the peculiar
originality and unusual tone ot Hungarism. The reference to the criticism of three years
carlier should be seen as an allusion to the Imrédys' 'anti-Arrow Cross' repressive policy
and as a comment which may indirectly have reminded Imrédy of his behaviour before his
conversion to Pal, the criticism of two years ago was triggered by the sincere socialist
perception of the Hungarists, and the one a year earlier by the fact that Salasi was initially
shocked by the Hitlerian attack on the Soviet Union, as he was unaware of the real Soviet
diplomatic moves and troop movements.)

In any case, there is no doubt that the Germans - if not because of their "imperialism" as a
whole, but on the basis of the logic dictated by the war situation - supported those circles
in Hungary that were clearly aligned with the German political line. This line - in
connection with the change in the war situation, i.e. the fact that the Germans, having
achieved an excellent position in the fight for self-defence against Anglo-Saxon
imperialism and then in the first, preventive phase of the war of ideology against the
Soviets, were forced to defend themselves on all fronts from the end of 1942 onwards -
meant primarily the call for increased military production and military participation, but
also the right-wing demand for changes in the internal conditions in Hungary and, for
example, the
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also encouraged him to solve the Jewish question. The dominant groups in our country,
however, attacked the Hungarists first and foremost, and these attacks received
considerable support from within the circles that called themselves opposition and national
socialist. Thus, for example, those who followed the Himmlerian line of the SS continued
to criticise Szalasi's Hungarism, even though Szalasi and his party were in broad
agreement with the efforts to increase participation in the war.

However, it 1s also characteristic of Szalasi's consistency and straightforwardness that he
always wanted to obtain power - from the moment he expressed his views on this in the
autumn of 1937 in the Buda Vigado - from the common will of the nation and the head of
state, in a way similar to the way Hitler had obtained it: from the will of the people and
the head of state, and not by taking an unconstitutional step, e.g. He never sought to take
Horthy's position, nor did he waver in his loyalty to the head of state - even after all the
‘outs’. His opponents in the Prime Minister's chair (Pal Teleki, Miklos Kallay) knew all
this about him and that is why they prevented his meeting with Horthy, which, as
mentioned above, only took place for the first time after the German invasion.

The German invasion of Hungary and what followed

In Szélasi's view, Hungary's interests had for years been to arm itself, to train and equip an
effective army, to fight honestly and hard against Bolshevism, to apply a heroic approach
to life and common sense in the emergency of war, and not to follow the Kéllayian swing
policy, to lie to the Germans and to participate in the war without regard for the country's
long-term interests. According to this view, we should have relied on internal national
forces, if only because it was obvious that if the Germans invaded our country, they would
have a say 1n the course of our destiny. In other words, the Hungarian problem should
have been solved by our own efforts, years carlier. In addition, Stalingrad, the so-called
"eastern front", had to be taken over by the Germans. The great successes of the Axis
powers between the autumn of 1939 and the spring of 1942 led to military advantages (for
the Germans and their allies in the north, west, east and southeast of Europe, for the
Japanese in the East Asian theatre) which Szalasi, the qualified former general staff
ofticer, considered sutticient for the final victory even at the beginning of 1944. (He
thought so despite the fact that in the summer of 1942 the German command had
abandoned the decisive offensive on the Russian front - in the central direction, towards
the Oka - Volga - Don triangle - and pushed the offensive towards Stalingrad and the
Caucasus, which resulted in the German army 'running for the hills' and the Soviet forces
being able to force an offensive leading to significant territorial successes in the winter of
1942-1943 and the summer of 1943. These Soviet attacks, in turn, enabled the Anglo-
Saxons to gain control of North Africa, advance in Italy and, relying on their air
superiority, launch a large-scale strategic bombing campaign against the Axis forces). that
the Axis forces would not be seriously threatened from the 'soft underbelly' of Europe
(since the three southern European peninsulas extending into the Mediterranean are
isolated, resource-poor and have long supply lines, while in southern France, over the Po
Valley and in the Balkans, the Axis could create a steel wall with a resource-rich area and
excellent transport and supply possibilities behind it) or, for example, he trusted in the
western wall built by the Germans. Above all, however, he hoped that the Germans would
succeed in developing invincible weapons, rearming the army and switching to total war
(and in this respect following the Soviets, who have been waging total war from the outset
and have been preparing for it since their inception). To achieve this, of course, he says
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but this time can be ensured by a slow and tlexible release of the ample space available.
Salasi, with his loyal collaborators, is therefore embarking on a massive effort to unlock
domestic political space, in the knowledge that final victory is assured. But these efforts
are not crowned with success.

The Kéllay government, while ostensibly playing the role of an ally of the Germans, was
in reality - especially after the withdrawal of Ttaly - also preparing to pull out of the war,
the signs of which can be seen not only in its military policy and secret diplomatic moves,
but also in its domestic policy, above all in its hostile attitude towards the so-called
extreme right. Taking all this into account, Kallay's policy could hardly have led to
anything other than what happened: the German army's invasion of Hungary. This act, by
the way, was carried out with the cooperation of the Hungarian state leadership, without
even disarming the Hungarian army. On the contrary, the new government preserved its
sovereignty within the constraints of the war and its allied position, and the Hungarian
army performed its duties accordingly. (The Germans themselves were also aware that if
they attempted an invasion by force against the government and the Hungarian army, they
might find themselves confronted with a front that extended from the extreme left to the
Hungarians.)

Szalasi considered the German action - also called an occupation - regrettable. He did not,
of course, take any action against the Allies, but he did not conceal his opinion that a
complete social transformation, the rise to power of Hungarism and the effective
mobilisation of the nation's forces for war were, and still are, necessary in Hungary.
German diplomacy, however, as so often in our century, did not excel this time cither:
Veesenmayer distrusts Szalasi and Hungarism and, as Imrédy's appointment as prime
minister 1s opposed by the governor, Stoy, who 1s i1l and untamiliar with the domestic
situation, becomes prime minister. The government's failures proved fatal. The
deployment of a well-equipped, well-trained and sufficiently large Hungarian force in the
Carpathians at the right time would have made a Soviet invasion ot the north-east and
south-east more difficult, to say the least.

In the spring and summer of 1944, Szalasi's priority remained the clarification of the
internal political situation. Finally (on 9 May) Horthy accepted and showed his
willingness to contribute to the national-socialist transformation of the country, if this was
the will of the nation. And Szalasi, with Horthy's agreement, begins to build up his
German connections. Veesenmayer wants the right-wing parties to unite, and Szalasi
agrees, provided that the leadership is in the hands of the Arrow Cross Party - Hungarist
Movement. The assassination attempt on Hitler and the betrayal of Romania are already
ominous, the suspension of the parties' activities on the day after the Romanian
changeover and the

The appointment of the Lakatos government on 29 August and the recent visit of Salasi to
the governor's office make it clear that the clique surrounding the governor wishes to
follow the Romanian example. Szalasi knows that in this pre-arranged artificial chaos the
Hungarist Movement cannot responsibly assume leadership, but - as Kalman Koos writes
in his work "We were, we are, we will be" - "And yet he has taken it on under much more
difficult circumstances. At a time when the Russians had already invaded the country, at a
time when Horthy had to leave and when the Germans could no longer play tactics. He
and his movement became the scapegoat who could be held responsible for everything
after the war. But before the Hungarian future... Ferenc Szalasi and the Hungarist
Movement will represent the same spirit that fought a hopeless battle against the Turks for
a century and a half, launched a serious struggle against Habsburg oppression and, last but
not least, burned into the memory of Hungarian pain on the fiery throne of Dézsa." Let us
add to this: the Hungarist takeover of 15 October 1944 intensified a struggle which, in the
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regardless ot the intentions of the combatants - once again sees Hungary in the role of the
West, once again in the role of the bastion of Europe. For if Hungary had gone the
Romanian way, it is a question of how far the Bolshevik forces would have gone in
absorbing Europe. Apart from the successtul battle of Debrecen, which was a success for
the Germans, the Hungarist fighting spirit certainly deserves credit for the fact that the
vast majority of Austria and Bavaria, northern Italy and possibly other European territories
were saved from Soviet conquest and Stalinist Bolshevism. (Those Austrians, Bavarians,
northern Italians who have experienced the enormous difference between their country

and its Soviet-occupied neighbours over the decades, and which has only grown over time,
could be tfaithful advocates of erecting a statue of Franz Salasi in Vienna, Munich, Milan
or Salzburg in gratitude for all this.)

Hungarist constitutionalism and reforms

Hungarist power is not just about a heroic war of defence. The takeover was
constitutional and legal: Horthy voluntarily withdrew his so-called armistice
proclamation of October 15th the next day and entrusted Ferenc Szalasi with the
formation of a government of national unity. Hence, Szalasi received his appointment as
Prime Minister from the Head of State. Horthy then resigned as governor, which
necessitated a renewal of the state's top leadership. It was proposed that the office of
Head of State should not be filled, but that a three-member Governing Council should be
formed, headed by Szalasi as Head of State, who would retain his position as Prime
Minister. The proposal was adopted by Parliament and on 4 November Szalasi was
formally inaugurated as Head of State. Szalasi took his oath on the Holy Crown. He is the
last Hungarian head of state to swear an oath on the Holy Crown. In the following period,
the laws and decrees that were passed triggered a veritable social revolution.

This revolution was given little time and a small, and even smaller, area to unfold, but the
feverish work carried out in a small area in a small time has left many lasting intellectual
and political works to posterity, and this is true even if in recent decades the official
authorities have tried to close the floodgates to remembrance by every means and to
falsify the facts. It is not possible here to go into the details of the Hungarist
transformation of social relations, personal attitudes or the economic order, but a few
important reforms must be mentioned.

Thus, for example, on 8§ November 1944, a decree was passed establishing the Order of the
Protfession of the Working Nation. This professional organisation was an improved version
of the fascist corporatist system. The executive order established 14 professional orders,
which were hierarchical according to their importance. The first was the armed forces, as
was absolutely necessary in the circumstances. Then came the order of the churches.
Given the Hungarist conception of the socio-cultural role and importance of churches and
religiousness, the intolerance of sectarianism, the links between religious consciousness,
moral conduct and spiritual greatness, it is hardly surprising that churches and religious
life should be given a prominent place in a Hungarist state. The third order was that of
mothers. This meant a special appreciation of motherhood, which is most natural in a
racialist ideology that holds the future of the nation sacred. The order of mothers was
followed by that of educators of the nation, which is also natural according to the order of
importance of the tasks of a society that thinks in terms of the nation as a people: i.e. if the
most important task is self-defence, then th e moral and spiritual image of society, and
then the bringing of future generations into the world and the family life that provides the
framework for this, then the next rank in the order is clear,
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that the next most important task in the sequence is to educate the next generation, which
emphasises the educational (and, of course, teaching) activity from nursery school to
higher education. The order of health workers is the next in the order of importance. This
1s hardly disputable, just as 1t 1s obvious that health is the most important thing in the eyes
of patients and that the medical profession has the highest status.

Next come the civil servants, followed by the independent intellectuals, and the relative
positioning of the two layers obviously retlects the perception that the public interest takes
precedence over the private interest. The actual productive sectors come next in the
hierarchy, testimony to the fact that Hungarism, in contrast to materialist communism or
similar liberal thinking, places spiritual and intellectual activity before material productive
work. The first of the productive orders is that of the peasantry. This follows not only
from the priority given to nutrition and food, but also from the fact that Hungarism sought
to build a national socialist peasant state. (It is noteworthy that Szalasi himself enrolled in
the workers' order after learning the trade of weaver in prison.) The order of the guildsmen
came next, followed by the order of the transport workers. The last two orders were the
merchants and the credit workers. (In other words, according to Hungarist thinking, the
work of the bankers dealing with money is the least value-creating work, and thus - in
moral and material terms - they are the least deserving in relative terms. It is typical,
however, that in the USA or even in Hungary today, banking is the best paid sector. The
professions in question were created to fulfil a very important task: they had to provide
socially for the working nation, they had to "use' the means of production and organise
specialised national education.

Equally important was the decree establishing works councils. It stipulated that all
companies with more than 20 employees should set up a works council, which, in addition
to enforcing the laws and regulations governing the employment of workers, should be at
the forefront of the establishment of a Hungarist way of life. The Hungarist government
has also proclaimed the principle that, in addition to the power of money, the power of
birth privileges must be broken and that in future people's values should be measured
solely by talent and work. There is no doubt that under the circumstances of the struggle,
the evacuation and the organisation of urban defence, there was little time and effort to
work out a new and happier Hungarian future, but what little was achieved in this field
proves that Hungarism is an idea born from the noblest Hungarian intentions and is the
closest relative of the ideas of our 1956 revolution and struggle for freedom and the
institutions that grew out of the revolution.

Hungarism and the fate of the Jews in 1944 and early 1945

We cannot avoid, nor do we want to avoid, the most sensitive of the sensitive 1ssues, the
"persecution of Jews by the Arrow Cross". In answering this question, many things must
be taken into account. For example, the basic assumption of Hungarism that the Jews of
the Carpathian-Danube basin were not rooted in this homeland and thus not a "homeland-
and soil-rooted ethnic group", although they are considered an ethnic group (and as such
should not be confused with the whole of the Moslem faith, since the Sabbatarians were
also adherents of this faith). According to Szalasi, the explanation for this basic
assumption lies in the choice of career, the migratory, even immigrant nature and
cosmopolitanism of the Jews, i.e. in their ability to migrate to where they can live 'well'
and, if they can no longer live in a given area to the level expected of them, they simply
move away. It has no ties to the host nation, to the homeland, it is in reality a "state within
a state" and

13



Ferenc Szalasi: Hungarism 1/ 4

all this prevents it from assimilating into its environment, unlike the children ot other
peoples, who can assimilate into their ethnic environment after a generation or two
without consequences. Nor does it have any attachment to an afterlife. He is an entirely
worldly being, the chief representative of the modern trends of Western civilization,
because these trends are most in harmony with his qualities. In more recent times, the role
of geography, economic mobility, the vicissitudes of intellectual and social life, contact
between people - superficial contact, trade, mediation, the power of money in economic
activity, information and contact capital, have all become more important. If we interpret
these trends as the advance of 'civilisation', we can say that the popular motor of this
process, the Jew, 1s nothing other than a 'supercivilised' group of people. This was
eloquently demonstrated in the 1930s by the statistical data showing that the share of the
national Jewry in the national income, in real estate assets, its weight in certain very
lucrative professions (credit, wholesale trade, the legal profession, etc.), and its share in
the national economy (the social and economic life of the Jews), were all very high. and
especially in opinion-forming activities (journalism, advertising, entertainment, certain
literary and artistic circles, theatre and film, etc.) far exceeded the proportion of Jews in
the population, being about five to ten times higher, while in the niche professions there
were only a few Jews. Moreover, according to Szalasi, in addition to their economic
superiority, their opinion-forming power and their excellent ability to "assert their
interests", which was also based on their unity, their practical materialistic attitude and
their corresponding ideological-political views also pointed in a direction that endangered
the Hungarian nation: on the one hand, towards liberal democracies with free exploitation
and "plutocratic” money capitalism, and on the other hand, towards the utopian leftist,
Marxist direction, which, for example, was based on the idea of the "plutocratic”
capitalism of the Hungarian people. in Soviet practice, a system that was both inhuman
and inefticient. From all this, Szalasi initially inferred the correctness of restricting Jewry,
and later of so-called Ashkenazism (the idea of a Jew-free Hungary). Before the war, for
example, he urged good Hungarians not to buy from Jews and not to take their money to
Jewish bankers. He says ot the Hungarist programme, for example: "We will use economic
policy to persuade the Jews living in our country to participate in the direct branches of
production by the sweat of their brow, so that their present position can be taken over by
the race Hungarians returning from abroad. Jews who do not like this will be supported in
their Zionist aspirations.” (The idea of an exchange of peoples in the quote also refers to
the 19th century, the era when Jews immigrated from Galicia, etc., and achieved a rapid
rise 1n our country, while "one and a half million of our people staggered out to
America.") In the wake of the outbreak of the war, and its subsequent escalation into a real
world war, or a worldview and total war (especially the open entry of the USA into the
war), Szalasi, as he had clearly condemned international Jewry for the crime of escalating
the war into a worldview and total war, also clearly advocated the de-Jewification of the
country. According to this, after the victory of the Axis, the Jewish population must leave
Europe, which, in the final analysis, was still in good harmony with the aspirations of
Zionism, which wanted to establish (and did establish after the war) the ethno-faith,
religious-ecclesiastical and national state of the Jews in Palestine, Israel. The three Jewish
laws in Hungary, which were approved and voted for by the Hungarists as well as by the
right-wing government majority, were in fact aimed at this in the self-defence of the
Hungarian people, at encouraging the Jews to leave.

The argument, so common today, that these laws were enacted by the political elite under
German pressure, is wrong. In Slovakia, for example, the compulsory wearing of the
yellow star predated the German provision by two years. In fact, at that time, the trend
north and east of Fascist Italy and west of the Soviet Union towards economic, etc.,
restrictions on the Jews, and then a steady escalation of these restrictions, was quite
general (in Hungary, the restrictions
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is 1llustrated by the successive "Jewish laws" and the tightening of national defence
measures as the front approached). The fact 1s that Hungarism, although it embraced the
idea of race, based its Ashkenazism, its ideal of a Jew-free Hungary, primarily not on
ethno-racial grounds, but - in line with its general world view - on national considerations
and moral-spiritual grounds, in this respect it ditfered from Hitler's popular movement,
which - precisely because of the decisive role played by the ethno-racial factor in the
theory - was based on the so-called "Jewish-philosophical” theory. (although Hitler
himself saw Jewish racialism primarily in Jewish spirituality). It is also a fact that the
labour service in the army was not limited to Jews, but also included members of all ethnic
or social groups (such as, for example, the Hungarians) who were not considered by the
government to be completely politically trustworthy. (In Germany, the distrust of the Jews
during the war was such that they were excluded from the armed defence ot the homeland,
which also meant that, unlike Germans who were considered Aryan, the Jews were not in
'danger’ of having to sacrifice their lives for the homeland, e.g. in the fight against
Bolshevism. The chance of this, however, was given to the Jews of Hungary, which also
meant that Jews in Hungary could also become heroic dead. It is also a fact that, after the
pro-German turn in Hungary, the deportation of Hungarian rural Jews abroad was carried
out by the Royal Hungarian Gendarmerie under the control of the Gestapo, and the
Hungarists had no role in it. Szalasi also saw this deportation as a withdrawal of the
manpower available to the Hungarian Defence Forces (about four million man-hours a
day) from the country, while at the same time criticising the unconditional nature of the
deportations. He therefore devised a plan under which deportation could only apply to a
part of the Jewish population of working age, namely as so-called loan Jews. During the
deportation of rural Jews, a group of Hungarian Hungarists led by Kalman Hubay -
according to Ern6 Lits' sworn testimony - spoke out to the Germans against the deportation
of Budapest Jews to the Reich. The view that Miklés Horthy or the armoured commander
Ferenc Koszorus were solely responsible for preventing the deportation of Budapest Jews
to foreign labour camps is therefore also wrong. It is also a fact that the Hungarist take-
over meant the continuation of the anti-Soviet struggle and the increased labour service of
non-combatants, especially after the Soviets launched their offensive against Budapest.
The Germans demanded that the Jews of Budapest contribute their labour to the fighting in
the labour camps established in the German Reich. As a result, the deportation of Budapest
Jews to the Reich began. Within a few weeks, however, Szalasi had this stopped, partly on
humanitarian grounds and partly on Hungarian national considerations.

There is no doubt that after the Hungarist takeover, atrocities were committed against the
Jewish population in Budapest, for example. On the one hand, however, these were not
committed by convinced Hungarists, but by elements of the mob who had newly joined
the Arrow Cross because they thought that they could loot and use violence under the
pretext of joining the armed forces (as Kalman Koods explains, the mob never joins an
opposition party in a disadvantaged position, and the Hungarists were in opposition
before the takeover.) On the other hand, young people with Arrow Cross sentiments (in
the parlance of the time: armed hooligans) also took part in some atrocities, who were
filled with fanaticism by the approaching fighting and believed that they could take
revenge on Jews who were sympathetic to the enemy, or even "cronyist". The atrocities
were carried out by the Hungarist government
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could not, of course, and did not tolerate it: it tried, where necessary, to prevent such
things by draconian countermeasures.

Salasi in front of the "People's Court”

The Second World War is over. Szalasi and his colleagues were taken prisoners of war by
the Americans, who sent them home to face prosecution for their so-called war crimes,
ultimately to be hanged by the communists and their henchmen. In the course ot the
proceedings, the so-called People's Court conducted the Szélasi trial, and this volume
contains material from Szélasi's last speech. The speech is, by its nature, a defence speech,
but Szalasi is not defending himself, but the theory and practice of Hungarism, especially
after the Hungarist takeover. He does this by placing Hungarism in the broader context of
the times and, despite the Council President's remarks, also foresees certain developments
for the future.

After stating that he is being treated unfairly and unjustly in the litigation and that it would
be fair to have his case heard by an impartial international tribunal, he goes on to explain
the philosophical basis of the Hungarianist ideal. He thus turns to the three basic
manifestations of the human self (i.e. its egoism, its search for community and its relation
to the absolute) and the integration of these three basic inner factors in the community
(nationalism, socialism and Christian morality), and to the three basic forms of the human
self (i.e. its egoism, its search for community and its relation to the absolute). the three
distorted forms of this integrationthat occur when our thinking expresses these
basic factors exclusively, without regard to the other basic factors (i.e. chauvinism,
materialism and statist dogmatism). He then goes on to criticise Marx's historical
materialism, albeit without merit, stating that there is no future for historical materialism
(and thus tor liberalism and Marxism, which rely on materialism as a whole), although this
is a recognition without merit that, to date, humanity has focused on the material facts of
life, which 1s a debatable statement. As Szalasi points out, humanity is on the road to
social integration, which is largely the result of rapid technological development and the
'shrinking' of the Earth in this sense. In the face of such conditions of development, class
struggle, both from above, from the side of the defence of birth privileges, and from
below, from the point of view of the materialist conception of the masses, 1s a mistaken
method, and the great social strata must establish peace: peace of the land for the
peasantry, peace of labour for the workers, peace of society for the intellectuals, peace of
the family for women, peace of culture for the youth, and finally peace between peoples
for the armed forces. And only when all these peace is established can there be political
peace and the moral, spiritual and material interests of individuals, peoples and nations be
asserted.

Turning to the connections between the more recent past and the expected future, Szalasi
1s convinced that in Europe, with the cooperation of the Germanic nations of the
Northwestern region, the Slavic nations of the Northeastern region, the Latin nations of the
Southwestern region and the Hungarist nations of the Southeastern region, a community
will sooner or later emerge in which each nation will assume its share of the common task
according to its talents and vocation. Similarly, in the more distant future, a cooperation
between the peoples of the world will have to develop which will create order between the
individual continents (Szalasi's prediction is particularly timely in our times, when the
environmental problems of mankind really demand so-called planetary thinking). Among
recent events, Szalasi highlights the Papal Sermon on the fourth anniversary of the
outbreak of war, which, in line with the
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Hungarism, he points out that the old world is in ruins and a new world is emerging,
which must be built on Christian culture, the sanctity of private property, the sanctity of
the family and, Szalasi adds, socialism. The new world order is always born in blood, and
war could not be averted this time either. In this war, Hungarians had to go along with the
German people, because England was indifferent to this region, and Bolshevism was alien
and unacceptable to Hungarians, while Germany was guided by ideas akin to Hungarism.
In addition, German weapons initially brought glory to Germany, and the battletield
situation only changed at the beginning of 1943. The Allies then had the upper hand on all
fronts and the Germans, as Szalasi explains in his last word, as in his military study in this
volume, needed time to develop and produce new weapons and to organise and rearm
their army. From that point on, the Germans opted for the tactic of giving up territory
because there was plenty of territory. The Allies were anxious to see Germany collapse
before they could implement the new armament, and the Germans were anxious to
maintain their military advantage and carry out the rearmament and evacuation. Salasi
stresses that he believed in the ultimate German victory until the last months. This belief
was based, among other things, on information from German high circles. (There is not
space here to go into detail about the Second World War, but we can say that, in relation
to Szalasi's alleged daydreaming about German victory, there was probably a chance of
German victory in the autumn of 1944 and for some time afterwards, or at least of ending
the war with a draw. This chance was offered by the so-called miracle weapon, which is
still remembered today as a mere propaganda ploy, even though it is a fact that Germany
was the world leader in nuclear research in the 1930s and the first nuclear magnet was set
up in Germany. It is a fact that a warlike Germany also tried to put science and technology
at the service of the war industry, and it is even assumed that Germany, which was the
world leader in the development of military missile technology and which during the war
outstripped the Allies in the development of numerous aircraft, tanks, etc., could not have
been significantly behind the Anglo-Saxons in the development of nuclear weapons,
except by treachery. In any case, it is noteworthy that in America, research and
development into the military application of atomic technology was already under way at
the beginning of the war, but it was not until two months after the defeat of Germany that
it became an atomic bomb, following the successful Los Alamos test explosion. In other
words, some 50-60 months of effort did not lead to any results, even threateningly, to the
detonation of the bomb very shortly after the German collapse. The writer of these lines
considers the most probable version to be that the Germans were practically on the verge
of producing a nuclear weapon, presumably a rocket nuclear weapon, and not an air-
droppable nuclear bomb, when, for reasons not discussed here, the collapse of Fortress
Germany suddenly occurred. The only thing the US nuclear weapons research team could
have done was to use US technological advances, which were not too far removed from
the production of an atomic weapon, to upgrade the documentation, etc. of the German
atomic weapon to the technical level required for detonation. But there is no doubt that if
Germany and the new Hungarist Hungary, born in the autumn of 1944, had by some
miracle managed to drive the Russians out of the Carpathian Basin, Szalasi's plan for a
united Hungary would certainly have become a reality.)

Szélasi also had the right to say the last word about the imperialism of certain German
circles, against which he tried to protect Hungarian independence and of course the
Hungarian Hungarist movement, so that he and his movement would not end up like the
Iron Guard in Romania. His speech
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concludes by discussing the relationship between Hungarism and the Jewish question. He
mentions that according to Hungarism, the Jews in Hungary should elect a leader who
would participate in the Hungarian leadership and would be responsible for the
implementation of the laws and regulations through the Jewish popular administration. He
stresses that the Hungarists did not and could not participate in the deportation of rural
Jewry, and he himself opposed the free provision of Jewish labour to Germany, while
demanding that Jewish property be declared national property and that the Jewish
population be supplied from this property. He also points out that the figures of Jewish
suffering are exaggerated and that the mere fact of certain 'facts' is questionable, but he
also states that he himself condemns the actual atrocities and that the Hungarists took
steps to prevent such atrocities after they came to power. After all, the history of Jewry is
a history of suffering, but those who have served the Jewish cause badly have also
contributed to that suffering. It is to be hoped, continues Salasi, that the Jews will also
gain access to their longed-for homeland and that such conflicts will then come to an end.
I'he Jewish people 3,000 years ago placed the racial question, that is, the ennoblement of
their race, at the centre of their life, and Hungarism in this respect only follows a path
which the Jewish people also considers good for themselves. The new world view must
strive for this ennoblement, which is to be carried out in the moral, spiritual and material
construction of man, and at this point it is clearly shown that the greatest Hungarian and
Ferenc Szalasi think on the same wavelength about the Hungarian nation (since Széchenyi
repeatedly wrote: "our aim is to secure and nobly express our nationality in a different
context"). At the end of his speech, Szalasi thanks all those who have followed him on the
sacrificial path of Hungarism, and pays tribute to the heroes of the victorious army and
their heroic rear, asking the victors to be just to the vanquished. He asks the Lord God to
give the victors' leaders wisdom "in building peace on the globe in the spirit of a cultural
community of free, independent and autonomous working peoples and nations." The last
words of his speech reveal a determined and unflappable politician, a statesman of
diamond-hard character, blessed with a sense of mission and creativity: 'In the service of
our nation, one can die, but never tire. God be with my nation." And his last steps to the
gallows at Golgotha, in front of the mocking and scolding crowds, were indeed an
example of a heroic approach to life, a testimony to what Ferenc Szalasi wrote in his Final
Psalm of Aims and Demands: "The motto of the historic struggle: better a hero for a
moment than a slave for a lifetime!'

1. WHAT IS HUNGARIANISM?
A. THE FOUNDATIONS OF THE HUNGARIST IDEAL

1. Hungarism has philosophical foundations

Szélasi's ideology, the Hungarist ideal, undoubtedly has philosophical foundations. Even
if Szalasi did not create a metaphysical (e.g. ontological) system or write a critique of
knowledge, or even a theory of values (e.g. (logical, aesthetic, ethical) monographs, i.c.
he did not deal with the ultimate questions of existence and cognition, but on the one
hand he was a "philosopher” in the Hegelian sense of the word, 1.e. he viewed things by
thinking, and on the other hand, in his ideology, the concepts and ideas that are more
closely termed philosophical are prominent, form the basis of his system ot ideas and
world of thought, and are revealed to us again and again in the course of the development
of his concept. Szalasi often employs the rhetorical device of the triadic occurrence of
concepts, but beyond this, in his exploration of the content of the real world, he also uses
the recurring appearance of these conceptual triads (triads)
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you can meet. Let us add: Szalasi does not apply these conceptual triads dogmatically or
with the obsession of a player. In other words, he was no more an obsessive Hegelian than
he was a Christian adherent of the trinity. The unity, the co-occurrence of the three
ditferent things is certainly part of the essential depth of the real world, and this 1s also
evident in Szalasi's system of ideas.

He began to put down on paper the basic outline of his system of ideas in a mature form,
under the title "Way and Goal", in the spring of 1938. It is a work about the Hungarist
worldview and its broad, sweeping and long-term political implications. This study
developed his work on Goal and Demands from an ideological point of view and served as
an ideological basis for his further work, and thus for his later speeches included in this
collection, and as a reference for understanding his ideas.

In the introductory sentences of the study, Szalasi rightly highlights this system of ideas
among the intellectual trends and programmes of contemporary Hungarian political
parties. The latter are. The latter "at most went as far as the desire for revision” and gave
no guidance as to what they intended to do with the territories to be reclaimed and their
populations. 'Let it be as it was in the old days' was the song, but this is precisely what
Hungarism could not accept. In the 1930s, as he writes, "practical politics became equated
with momentary assertion and not with the determination and manly vow of the doings of
the eternal Hungarian vocation".

Szalasi's Hungarism, however, was undoubtedly a political worldview based on careful
and far-sighted thinking, oriented towards the future of Hungary.He was not a man of
detail, although he did elaborate on many details. He was in his element when he could
deal with the broad issues, the far-reaching problems of the nation, the homeland and
Hungarism, and not with the details of workers' insurance, the main land reform or the
nationalisation of large farms. He was a philosopher's soul in politics.

Unfortunately, politics without ideology, short-term politics, often focused only on the
interests of the moment, is still quite common, and not only among the successor party of
the former state party calling itself "socialist" and its surroundings, or among the forces
that replace liberalism with liberalism, imagining human rights without moral obligations,
but also among people who consider themselves Christian and nationalist-minded
politicians. Such people claim the importance of 'concrete practical' issues, but underneath
their pragmatism it is not difficult to detect an exclusive focus on material selfishness,
economics and finance. This indifference or aversion to ideals, ideals, systems of ideals,
can be attributed only in small part to disillusionment with communist (Marxist, Leninist,
socialist, even) ideals: in fact, today's anti-ideology 1s a perpetuation of the materialism
and utilitarianism, the atomizing socialism, opportunism and corruption of the Kadar era,
which, in the context of the colonialist and foreign-interest capitalism that burst upon the
Hungarian reality of the 1990s, was heightened by the "innovative example" ot the groups
that had previously played a leading role. All this undoubtedly contributes to the distortion
of values that is common in the so-called developed countries and to the kind of religious,
spiritual-religious and at the same time

cultural-intellectual, (in some places threatening) demographic-social decline, and even
(universally threatening) environmental-military dangers, which so many have written
about and continue to write about, from poetic giants like our own Madach to Pope John
Paul 11, or from Oswald Spengler to Laszl6 Ervin, who proclaimed the need for a mindset
that looks out for the whole Earth. In this context, the vision and programme of
Hungarism, which synthesises moral, spiritual and material values, is not just timely, but a
beacon in the dark night.

2. Christian morality, nationalism, socialism
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Szélasi starts from the premise that the human "1", unified in the person, is expressed in
three basic ways. These are: its relation to the absolute, its egoism (which combines in a
healthy form with helping others) and its search for community. Hungarianism seeks to
itegrate these three forms of expression. The first 1s integrated in Christian morality, the
second in nationalism, and the third in socialism (the socialism professed by Hungarists is,
of course, fundamentally opposed to the socialism preached by communists). The aim of
this triple integration 1s to integrate a relationship to the absolute, egoism and the search
for community in a so-called "socialism". (The body is the material factor). The distinction
between the spirit and the soul is debatable. If, however, by spirit we understand not only
the processes of intuitive or experiential cognition and not only conceptual thinking, but
also the so-called "spirit" of the emotions, desires, and thus of the so-called "senses",
which are different from sensual or conceptual cognition, as belonging to it. If we also
include the world of non-cognitive spiritual functioning, i.e. the world of the soul, which is
not cognitive or of the perceptual or conceptual, it is obvious that the remaining soul is the
essential part of the self itself, that is to say, the personality which goes beyond the mere
consciousness of the self, the so-called self-consciousness, which freely chooses and
experiences its responsibilities, and in this context the morality of our immortal soul. The
spiritual, mental and physical gifts and activities of each individual are now summed up in
the life of the community, and in the broadest sense of the blood community: the people,
as moral, spiritual-cultural phenomena and material factors. Spiritually, it is nationalism
because Hungarism seeks to harmonize the subjective self and the community in such a
way as to promote the nobler culture and society of the Hungarian people (as the leading
people) and the Hungarist Hungarian nation (while also taking care that the community
approach does not become so predominant), which would have a personality-destroying
effect, nor should self-interest be so emphasized that it would threaten to wither away the
communities), and finally, its material basis is socialist because it wants to use the capital
and wealth available to the community not for the benefit of individuals or classes
privileged by birth or wealth, but for the welfare of the people as a whole, for the benefit
of the nation.

The integration of the relation to the absolute now entails the elevation of the morality of
society to a higher level, the integration of egoism leads to the development of a
nationalist spirit, of which the peasantry 1s a typical example, which 1s intelligently and
healthily selfish and at the same time the depository of national culture, and the
integration of the search for community leads to the "human-scale' development of the
material world, the economy (a good example of which is the nation-building economic
activity of the truly socialist-minded working class). To go further:

according to the Hungarist conception, there is a hierarchy between the moral, the
spiritual and the material factors: the moral factor is the most important, followed by the
spiritual and only the third is the material factor. In any of Salasi's writings (or written
speeches), we are confronted again and again with this triple concept of 'moral, spiritual
and material' factors, their development and the questions of their unfolding.

Since the moral basis of Hungarism is Christianity, its spiritual basis is nationalism, and
its material basis is socialism, this system of ideas may be understood as a nationalist
version of the Christian-socialist conception, and as a nationalist version of the Christian-
nationalist circle of thought. (It is obviously very uninformed to think that national
socialism is the same as the Hitlerian version of national socialism, as in the 20th century
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In Europe and worldwide, there was a whole range of simultaneously nationalist and
socialist (or socialist) tendencies. Strictly speaking, this concept includes the fascism
founded by Mussolini, and even the Christian-socialist conception of Bishop Ottokar
Prohaszka, whose teachings had a far-reaching influence on the conception of Ferenc
Szalasi, since Szalasi also adopted the term "Hungarism" from him. It should be noted that
the term "Hungarism" was also used by the greatest Hungarian, Széchenyi. It is now well
known that in so-called Western publicist literature, a distinction is often made between
fascism and Nazism. In fact, it is becoming increasingly common to contrast the two in
such a way that the contrast is made in favour of Mussolini and fascism, i.e. to the
detriment of Hitler and German national socialism. It is becoming increasingly common
to see Mussolini as the 'lost sheep', while Hitler remains the devil, the 'Antichrist’. The
authors of such thought experiments usually state openly the reasons for this often sharp
juxtaposition and 'excuse' of the Duce. The Duce was not originally a so-called anti-
Semite: his wife, the mother of Edda's daughter, was a Jewish woman from Russia, the
economic and even political involvement of Italian Jews was not initially restricted by
fascism, etc., and it was only with the rise of Hitler's influence that Italian fascism
'followed in the footsteps of German Nazism'. To this day, Salazi has not received such
leniency from the authors of official and semi-official statements, which is obviously
linked to the fact that Salazi's attitude towards the Jews in his country was already
different from Mussolini's towards the Jews in Italy, although Salazi was not an 'enemy' of
the Jews, provided, of course, that, taken as such, a policy which criticises Jewry, wages
political war against it and encourages the emigration of Hungarian Jewry abroad, or more
precisely to a Jewish homeland, is not regarded as a policy hostile to Hungarian Jewry.
Nevertheless, it is noteworthy that in historiographical circles and in connection with
Marxist class metaphysics, a sharp distinction is made between the so-called gentry
fascist, gentry Arrow Cross tendencies and the popular, even proletarian fascist,
proletarian Arrow Cross tendencies, and Széalasi s to some extent considered less harshly
in the latter, while his attitude towards the Jews is still the subject of the most serious
accusations.)

3. Community vision, politics, good profit and kalokagathia

Thus, in the sense of the above, the basic attitude of Hungarism includes the awareness
that man, although he has an individuality, is a community being, and a member of many
communities at the same time. The most immediate of these is the family, which is the
basic cell of all society and human coexistence. In addition to the family, there are two
other basic cells of human existence, namely the locality (or residence) and the factory
(workplace). Of the three basic cells, the family is the most mobile, the factory the least
mobile.

Families are united by blood ties to form a nation (Széchenyi, for example, writes of the
Hungarian people as "dear relatives"), peoples are or should be organised into nations,
nations into communities of nations. In the historical past, blood kinship played a much
greater role than it does today (and accordingly, several degrees of kinship played a role
between the family and the people, e.g. families were organised into extended families,
the latter into clans, and clans into tribes, and tribes formed peoples). The following
phenomena, which are not necessarily to be welcomed, play a role in the eclipse of blood
relations: the explosive growth of the material factor of human existence, the at least
relative decline in moral and spiritual weight, the eclipse of the peasantry and the rural
way of life, urbanisation and industrialisation, which can be traced back to the dramatic
development of transport and public transport technology, the differentiation of the
individual in the relationship between place of residence (place of work) and place of
business (i.e. the fact that different individuals have different occupations, different
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physical or psychological distance from his workplace), etc. In any case, regardless ot

any individual or family mobility, the peoples themselves, with few exceptions, live in
roughly the same homeland for a very long historical period, and thus there is a close
connection between their lives and their territory of residence, what Szalasi calls the
heroic life and space of Hungarian life and space, but which, as blood and soil, as Blut
und Boden, is also a key element of Hitler's ideology. It is this attachment of most

peoples to the nugget, to the soil, their cultural roots, their clinging to the given soil, that
makes these peoples, in Szalasi's terms, homeland (characterised by the ability to acquire
homeland) and soil-rooted (because they testify to the ability to preserve homeland)
peoples.

The people are characterised by the particularities of their moral, spiritual and material
life. These characteristics derive from the race (the "blood") and from the land (the
nugget) and, as different combinations of these two, they represent different groups of
peoples, or, in Szalasi's terms, people-personalities, on the stage of world history. From a
moral, spiritual and material point of view, peoples are the building blocks of humanity, in
Szalasi's terms. When different peoples, through the evolution of circumstances, form a
so-called community of life and destiny with each other, these peoples become nations.
(Of course, there are also nations which are homogeneous in their ethnicity.) The roots of
nations are the political, social and economic characteristics whose coordinated
functioning serves the benetit and security of the peoples. This political, social and
economic coherence is the basis of the (political) nation's leadership (the
Carpathian-Danube basin and, preferably, the Hungarian people). The Hungarist party and
movement is playing the lion's role in this organizing work (and in the Hungarian
context). The soul of Hungarism is its ideology and its movement. The movement is led
by the party, but the party is also the instrument of the movement, of the idea. The Arrow
Cross Party and the Hungarist Movement led by it were organized for a historic struggle, a
struggle for freedom, in Szalasi's words: against the tyranny of Trianon, against the Jewish
aspirations for power, against the so-called "Jewish power". Jewish Jewish tendencies, the
Judeocracy (which seduces the intelligentsia with its selfish liberalism, the workers and
peasants with its materialistic Bolshevism, and the nations with its cosmopolitan
Freemasonry), and the tyranny of the Horthy era, represented by the gentry privileges,
blatant social inequalities and alien state institutions of the Horthy era.

A wider community than nations is the community of nations (connationalism), created by
nations whose cultural, civilizational and techno-economic life and needs make them
partners and common in their destiny. Just as the people is the building block of the moral,
spiritual and material life of humanity, and the nation the building block of the political,
social and economic palette of humanity, so the community of nations is the building
block of the cultural, civilisational and techno-economic life of humanity. Families settle
where they live; the homeland is the living space of peoples united morally, spiritually and
materially; the living space of nations united politically, socially and economically is the
living space; and the commonwealths, built on the basis of the needs of culture,
civilisation and technical economy, are the great space (the globe of humanity).

If the thesis that politics means dealing with public affairs, e.g. the scientific or
ideological foundation of this, or its "artistic" implementation, 1s true, then the purpose of
Hungarism as a political worldview becomes obvious: 1.e. The Hungarist nation-state,
which is adapted to the specific situation of Hungarians and to the eternal Hungarian
vocation, which has been unfulfilled since the 16th century, and the restoration of the
national-state unity of the Carpathian-Danube Great Homeland. This Hungarist
restoration of the unity in question
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between the Hungarian people on the one hand, and the non-Hungarian peoples of the
Carpathian-Danube basin on the other, through the coordinating activity of the Hungarian
people as a leading people, through its guiding work without infringing the freedom of
other ethnic groups, and based on the community of companionship and destiny, which 1s
the result of their historical past and their present and future interests, the peace of the
people, the "coherence of life" of the "Motherland”, the flourishing of public morality,
public spirit and the well-being of the people in the "basin country”, the increase in moral,
spiritual and material wealth will unfold. This renewal of the historical Hungaria in line
with the requirements of the times, the fulfilment of the specific national policy goal of
Hungarism, will lead to the greatness, glory and happiness of the Hungarian nation. This
happiness is far more than, for example, material prosperity and comfort and, although it
does not yet mean our salvation in Eternity, it can become a worldly reality with sufficient
faith, hope and strength.

The aim of the politics of the "Good" is to reconcile the interests of the individuals and the
community that make up the community in a way that is not simply beneficial to the
actors, but, as Szalasi often put it, is of so-called "good use", i.e. morally, spiritually and
materially beneticial. This total conception of utility is demonstrated by the tact that a
careful reading of Szalasi's works reveals the Greek ideal of kalokagathia as the aspiration
of man (humanity) to create values through his activity, or more precisely to create more
and more beautiful, good and just things, to display more and more spiritual goodness and
nobility, to fertilise his spirit with more and more important truths and to enjoy more and
more natural and man-made beauty. And only a world in which reality, justice and
freedom prevail, in which the life of the community (and of the individuals belonging to
it) is characterised by the dominant moral, spiritual and material achievements which
enrich its values of beauty, good and truth.

B. THE STRUCTURE OF THE HUNGARIST IDEOLOGY
1. Religion and culture

Leaving aside the legal-political-state sphere of life, civilization and the management of
technology as a kind of superstructure, we can describe and summarize the different
societies and the foundations of these societies as the following areas: 1. culture (including
so-called high culture and popular culture, work and leisure culture, the culture of social
intercourse, science and technology, and even the whole intellectual infrastructure of
economic life), and 3.

For Hungarism, questions of morals and religion were clear and crucial. On the one hand,
the principle was emphasised that, at the social level, non-denominationalism, irreligion,
was intolerable, since without religious consciousness there could be no certain morality.
On the other hand, however, faith is a fact of divine grace, and thus no one can be forced
to believe in God, in Christ, if he does not believe otherwise. The Hungarist principle thus
called for a ban on atheist propaganda and the personal affirmation of membership of a
legally registered denomination. (In this respect, the Hungarist totalitarianism is more
definitely Christian than Hitler's and cannot be classified as the direct opposite of Soviet
communist totalitarianism, i.e. as a tendency which persecuted or wanted to persecute the
non-denominational, the atheists, only because in the case of Hungarism there was no
personal persecution, whereas the communist dictatorship was content with merely
marginalising the churches and religious consciousness only in its soft periods, and not in
its hard periods. persecution of Christians almost as much as the persecution of the early
Christians in ancient Rome. Moreover, it is hardly possible that on that basis,
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that Soviet ideology was also totalitarian and that the Hungarist ideology also excluded
the denial of God, we bring together materialistic atheism, which led to moral decadence,
and the belief in God, the Christian doctrine of salvation and the knowledge of the Eternal,
which is the basis of morality.)

At the same time, Hungarism did not want to create a church-state, just as it did not
choose a state church for itself. In its view, the Church should not concemn itself with
specific political questions (the founding of political parties, etc.), but should serve its
purpose as a guide in man's approach to the absolute, or as a support for the morality of
our conduct. In this way, the totality of religion becomes a "national-religious doctrine”
and part of the national totality, just like armed force. The separation ot church and
politics, according to Szalasi, must not, of course, mean a 'new paganism', nor must it
mean the resurrection of the "Turanian' ancient religion. (As is known, in the 1930s,
attempts were made in some regions to renew the ancient Hungarian monotheism against
the traditional Christian denominations, but the Catholic Szalasi rejects this, while
recognising the historical merits of this faith. As he writes: "Christ our Lord came to us so
easily because it was the White Horse that paved the way for him in the moral life of the
Hungarian people." However, this religion has "fulfilled its duty, in the new era it has no
new vocation.") But Szalasi demands of the Hungarian priest that he should love his
nation, his homeland, his race through God, and even if as a priest he can cross the borders
of the country, as a Hungarian priest he must live and die here. He is a mighty pillar,
because the harmonious unity of our country can only rest on "the two mighty pillars of
the family exalted by the true Hungarian woman and the religion exalted by the true
Hungarian priest".

The main aim of the Hungarist cultural policy is to "implant” Hungarism in the statehood
and the popular community and to deepen the Hungarist spirit. This spirit relies on
Hungarian folk culture as a guiding force, but also promotes the further development of
the culture of the sister nations living here. In doing so, the Hungarian Hungarist spirit
will systematise the overall culture of the Carpathian-Danube homeland, and the cultures
of the sister nations will make the cultural life of the Motherland richer and more diverse
by "preserving their own heritage".

Hungarian culture must feed from a pure source, the cultural treasure of the people. This
cultural treasure is the fruit of the creative power of the Hungarian race, which is not
inferior to any other race of human beings, the expression of the ancient Hungarian genius,
the faithful reflection of our thought and emotional world, our desires, hopes, goals, will,
the testimony of our inner values, the basis of our future existence. It follows from all this
that a Hungarist cultural policy, on the one hand, advocates organic cultural development
from the bottom up, and, on the other hand, can only represent a policy oriented towards
quality. According to the objective of this policy, a new type of Hungarian soul, a new
generation of Hungarians must be raised up, loyal to their race and people, rising to the
heights of their national vocation, strong in body and soul, and religious, noble soul and
honest, disciplined, able to learn, to work hard, to obey, to tolerate, but also able to take
the initiative, to advance, self-respecting and courageous, enthusiastic for noble ideals and
ready to live and, if necessary, to die tor the nation and the homeland. It is theretore clear
from the Hungarist portrayal of the desired type of the new generation that Szalasi's
ideology was the most beautiful because it placed the most ambitious and promising
spirituality at the centre of cultural policy.

Laszl6 Németh's idea of a revolution in quality, the birth of which, incidentally, coincides
closely with the emergence of the above idea of Hungarism. All this also proves that
Szalasi's spirit also converses with the greatest spirits of his time, draws from them,
responds to them.) At the heart of the Hungarist cultural policy is the Hungarian youth,
especially its education in the national spirit, but parallel to the transformation of souls,
their ennoblement, their becoming more Hungarian, the broad adult strata of the
Hungarian people must also be in a position to
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to avoid not only the physical drudgery, the bitter daily drudgery, but also to be liberated
morally and spiritually, to know and embrace the beauties, values and noble joys of life,
and to feel that politics is also taking upon itself the spiritual care of the common people.
How essential for all this, and how nothing new under the sun! is the abolition of the
soulless, mechanical bureaucracy and the protectionism which in the intrusive Salasi era
was called 'the urambatami world', and the assertion of the principle of 'the right man in
the right place'.

An essential characteristic of the Hungarist movement was the struggle against all harmful
influences that sought to exclude the racial spirit and form of Hungarian language, music
and art from cultural life and to ethnically exclude culture. Hungarism did not recognise
that any nation had a cultural superiority over the Hungarians, and Szalasi left no doubt
that 1f the tendency he represented came to power, a decisive turn would take place in the
question of the ethnicalisation of culture and the development of its national character.

2. National economy and work organisation

Our age, which was far more a material-economic (even money-hungry) age than the age
of the birth of Hungarism, views almost everything in terms of gross domestic product,
economic growth, profits, economic efficiency and effectiveness, and other concepts and
indicators such as population growth, quality of life, clean environment or moral
conditions, crime rates, etc, does not show the same interest as it did at the time of the
birth of Hungarism, or as it should it it were to take due account of the longer-term trends
and threats to development. But Salasi's conception, like any national socialist or
Christian socialist conception, is based on the assumption that material is always a means
and not an end, and that material life must be subordinated to the moral and spiritual life
of the nation. Following W. Ropke, this group of views should be called the 'third way', if
we consider the first way to be the completely (or almost completely) unregulated free
market economy, and the second way to be the complete opposite of this, the centrally
administered state economy. The first is exemplified by the so-called Manchester model,
the second by communist state capitalism. In the course of time, both the first and the
second model have undergone some modest modifications in the direction of the other,
which have led some economists to put forward the theory of convergence between the
two models. However, real synthesis is rare: in the Western models, private property,
deregulation and materialism always prevailed, while the Soviet system maintained the
trinity of state ownership, the 'planned economy' and proletarian society until its collapse,
and finally, in the countries liberated from Soviet rule, there was a complete shift from the
second to the first.

In Szélasi's conception, the nation is the central category of the economy. This is also
reflected in his conception of law. In his conception, the ideal is that the nation 1s the
owner of material goods and that the natural or legal members ot the nation are part-
owners of this property. This idea is very much in line with the principle of private
property, despite the linguistic expression (indeed, whether we consider the peasant estate
or the Hungarist preference for the small industrial or commercial etc. enterprise, it is
actually more in line with the principle of private property, the 'sanctity' of private
property, than the modem capitalist ideology which favours the industrial or agricultural
etc. giant).

At the same time, it contradicts the "civic" conception of private property, according to
which, in the course of its operation, the owner arbitrarily, without any public service
obligation
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can act without. Property and liability must be balanced in both material and moral-
spiritual terms. This system of individual or corporate freedom and the social
responsibility and obligation of property owners, which must be constitutionally and
legally regulated, 1s what Szalasi calls socialist free enterprise or social-nationalism.

In the social-national order the working nation forms a moral body, a spiritual unity and a
material community, all the workers of the Hungarian people are united by the principles
ot taith in God and the teachings of Christ, love of country and the weltare ot the people
based on moral and spiritual foundations. In this system, it is not the state that produces
and manages with the help of a bureaucracy developed into a monster, but the individual,
on the basis of his own choice of career, using his abilities and skills. At the same time, his
activity must serve the common good, if only because to the accumulation of his
perfections and wealth "the working nation contributes by production, the millions of the
popular community by consumption, and the state power by ensuring the enjoyment of
production, consumption and profit by the will of the nation."

Social-nationalism thus rejects materialism in all its forms, that is, it rejects both the
ruthlessly materialist system of so-called liberalism, which favours the more violent and
the clever, and the communist system, which is based on Marxist materialism. In this
system, there is no place for the natural and anti-social pursuit of interests to the point of
libertinism, for anti-social work, or for the dehumanisation of the workers, for the
transformation of the human personality into a mere instrument. This system rejects the
pathological selfishness that leads to man's war against man and the exploitative system in
which private property 1s indeed akin to robbery and thett, but sanctions and protects
private property that is the result or valuation of work for good. It rejects the view that
identifies value with marketability and stresses that the true value is that of a valued
working member of a homelike and down-to-earth community of people, balanced in
morals, spirit and character.

On the other hand, it legitimates and protects the interdependence of property, family,
religion and private property, and thus also protects the civilised popular and state order.
It promotes talent, diligence, expertise and entrepreneurship, but it also discourages
immoral enrichment, excessive and unjust wealth and income inequality. The social-
nationalist movement provides work and a livelihood for all working members of the
nation, legalises labour law in national economy and compulsory work in the work system,
and fights for the future membership of all workers in the Carpathian Basin in a national
and socialist community of the people based on rights, work and respect.

In an age of conceptual confusion, aided by the confusion of language (a kind of Babel),
it is refreshing to get to know Salasi's conception of capital. According to this view, all
capital can be that which can be shaped, made into value, used as a resource. Thus, above
all, the human being himselt, the working member of the national socialist people's
community, with his own useful abilities, skills and knowledge. The greatest world asset
is, for example, the untapped labour and creativity, the intellectual strength and morality
of the homeland-rooted and soil-rooted humanity.

In the liberal order, which is based on total individual freedom, the money of the
information and communication privileged (and the institutional system that accumulates
money and its symbols) represents capital. In the system of state management, capital is
the stock of goods at the disposal of the state. The capital system (capitalism) of liberalism
is therefore private capitalism, finite capitalism, and its capitalists are the ruling rich, the
plutocrats. In the Marxist-communist system, capitalism is state capitalism, and those who
run capital are members of the state (party) bureaucracy. In the social-national system, the
system of capital is national capitalism, operated by the working
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nation. Under the liberal system, the proletarian produces for the benetit of capitalist
groups seeking the greatest possible profits. Under the Marxist system, all of society,
except the ruling class and its servants, produces within the framework of a modern slave-
labour system 1n the interests of the proletariat and the state goals formulated by the
bureaucracy. In the social-national, there are no longer any proletarians and the aim of
work is the moral, spiritual and material strength, security and patriotism of the nation and
the individuals who make up the nation. What guarantee 1s there that the noble aims of the
social-national can be realised, given, for example, that the communist regimes also spoke
of similar aims in relation to work, but without these aims being realised? The guarantee 1s
provided by the appropriate laws and by the living community of free men themselves, for
example, by the fact that every large-scale factory is under the control of its workers.
Thus, for example, the rule that the three basic elements of production (planning, labour
and capital, which form an integral whole) have certain rights of sale, share in the profits,
income and property after production, or, for example, that the first task of economic
activity is to ensure the livelihood of the community on the basis of the resources
available, and only then to meet the community's missing needs, to ensure the continuity
of work and to develop the private property of those involved in production. But it is also
important to prevent, for example, the accumulation of wealth that leads to social misery,
the dictatorship of capital for its own sake.

A notable chapter in the economics of Hungarism is the careful national work system,
whose very chaptering eloquently demonstrates that the social-national takes seriously the
primacy of the work-centred way of life and the respect for the worker. These chapters:
compulsory work, labour law, employment, the employment relationship, the
performance of work, the appreciation of work, labour tribunals, occupational health and
safety, the beauty of work and work ethics. The development of these chapters is still
timely today, because the problems of the work system remain unsolved, even with the
application of the most 'modem’' methods of human resources management.

No less important is the critique of the Hungarist economics of the currency based on gold
or foreign currency, and the Hungarist currency policy based on national labour and the
stock of goods, and thus the subordination of the national bank to the state. In the liberal
system, money is power and thus the goal of economic activity. The system does not
actually produce, but chases money. Money has become a religion and everything is for
sale: family, people, nation, country, spirit, God, honour, power and forgiveness. In the
Hungarist order, however, money becomes a voucher for the supply of goods, the
substitution of goods for goods, and the sale and valuation of labour, and the currency
becomes the backing of the labour of the working nation and the stock of goods in
circulation from labour. In the light of the debt crises that unfolded in the last decades of
the 20th century, the Hungarist conception of interest rate policy, the usury rate and the
Jewish bankocracy is particularly noteworthy. The debtor can easily be ruined by the
creditor, especially if the principle is applied that the interest on money is money. This
could lead to a fearsome dictatorship of compound interest. Anyone who needs a bank
loan under this system, unless in an exceptional situation, becomes the interest slave of the
banks.

3. The foundations of Hungarist state theory

According to the Hungarist conception of state theory (succinetly captured in Szélasi's
work entitled Goal and Demands), the sovereignty of the state derives from the principle
of the supremacy of the people. According to this principle, the people transmit their
sovereign will to those they choose in the form of state power. The chosen are
empowered to exercise certain rights, but they also have duties to protect the external and
internal interests of the people. The
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the state system 1s governed by politics. The politician plans, the chosen politician's plan
1s implemented by the state organisation. There is only one politician in the state, he is the
supreme leader, the others (who assist him) are specialists. The supreme leader is the one
who, on the basis ot his knowledge of history, geography, resources, peoples, legal
relations, sets the goal of the state in the interests of the people, and determines the path to
that goal, the means, the methods and the timing, the so-called life of the state. The leader
1s the first servant of the state (the people). The goal he or she sets must be based on the
will of the community, it must be known by all, and the goal of the state must be made
public. The leader leaves the purpose of the State as a political testament to his successor.
I'his purpose must be both moral and practical.

The morality of the state's purpose must also be reflected in its social structure. The
people, by its very existence, cannot realise the social ideal. Only an objective state power
can do this, that is, consider how the people should act in their common self-interest. The
state must, within the constraints imposed by the constitution, govern the people in such a
way that the people act voluntarily and freely within the framework of the state's
governance. In accordance with its constitutional obligation, the Hungarist State gives all
its constitutional subjects the opportunity to grow morally, spiritually and materially in
accordance with the public interest. It is aware that the individual's aspirations for
livelihood, wealth and self-respect cannot and must not be stamped out, but it is vigilant to
ensure that the individual's life does not become blinded by the pursuit of profit or self-
interest, which leads to social misery and becomes the state's gravedigger. In order to fulfil
its vocation, state power must be given the rights by the people to assume with honour the
defence of their interests. Hungarism demands equal duty from all, and gives equal rights
to all. But the principle is: first the fulfilment of duty and only then the enjoyment of the
rights that are deserved. It thus breaks radically with the liberal conception (nowadays
embodied in the cult of Human Rights) that gives priority to the enjoyment of rights over
the fulfilment of duties. Strictly speaking, however, it also differs from it, just as it differs
from the conception of the state of the Hitlerite popular movement.)

I'he various Hungarist parties and movements, first of all the Party of the Will of the
Nation (NAP), for example, demanded universal suffrage for both sexes, equal suffrage,
secret and free elections, in accordance with the principle of the supremacy of the people,
but also in the spirit of the times. (The Hungarist take-over in 1944 took place in an
exceptional situation and was thus not based on a new constitution, but on the existing
one. This was also the case when Szélasi was elected Head of the Nation.) In Szalasi's
view, power is different from rule. The power of a political party (or movement)
presupposes the faith and trust of the nation in the party (movement). Power becomes
domination when the party acquires the basic means of power, such as the means of
lawmaking, law enforcement, public administration, law and order and state defence, in
order to gain the trust of the nation. The Hungarist movement began to acquire the
foundations of power in 1938, and according to Szalasi, it was ready to take power

In 1942 he became.

According to the Hungarist conception, the head of state and the form of government are
matters of national concern and cannot be drowned in the self-serving ends of party
politics. At the same time, the Hungarist view of history argues, as the author of Aim and
Demands does, that the leadership of the state should be placed in the hands of the 10-
year elected Nader, who should be endowed with exceptional power. It 1s his duty to
prepare the new constitution. The representative bodies with economic self-government
must be included in the state power and self-serving and fruitless party politics must be
abolished. All this, according to Hungarism, did not mean the

28



Ferenc Szalasi: Hungarism 1/ 4

the need to introduce a one-party system and to eliminate other parties, but even after the
takeover the Hungarist leadership limited itself to restricting party politics to the extent
that the defence of the homeland required.

Szalasi was against the one-party system, because it leads to dictatorship. (Of course, he
also considered as one-party system, dictatorship, the fact that in a given country there are
several parties, but one of them always prevails, as it was the case in some communist
countries.) Dictatorship and one-party rule can be accepted only in exceptional situations
and only temporarily. The abolition of the old political system and the transition to the
new authoritarian political system should be considered as such a transitional situation.
During this transition, the new constitution must be drawn up, defining the roles of the
head of state, the constitutional court, the head of government (the "nador") and the
national governorate assisting him, as well as the representatives of the interests supported
by the specialised bodies, and the form of government, the head of state and the head of
government must be elected. The new order must be ratified by referendum. Salasi
therefore rejects dictatorship for its own sake, as it will inevitably degenerate into tyranny.
The most terrible of such tyrannies, Salasi stresses, is that of the Soviet Union.)

It advocates the establishment of a Constitutional Court, constitutionally independent of
state power, and even the ultimate control of state power, in accordance with the
principles of state organisation that are still modern decades after the birth of Hungarism,
but it also calls for a modern organisation of the judiciary, the judiciary, the organisation
and professionalism of the state administration and local authorities based on the
principle of centralised control and shared implementation, and the regularisation of the
status of public servants and their exemption from politics.

4. The components of a nationalist and socialist popular community

According to the Purpose and Demands, the sovereignty of the people as sovereign, as
ruler, can be described by the following concepts: god, peasant, citizen and soldier. "God
belongs to us all, the peasant provides the bread, the citizen is the stakeholder of the
peoples gathered in the state and the public subject of the state, and the soldier is the
defender of God, the peasant, the citizen and the state." The list shows that what is at
issue here is not the sociological structuring of the people, but the creation of an
intellectual and symbolic concept of the people. A concept that does not simply describe
the people, but points to the role of the people in the world order. The social centre of this
group of concepts is the citizen, since here the citizen is everyone who has an interest and
who maintains and runs the state (including, in a given context, the peasant and the
soldier).

We have mentioned that Hungarism integrates man's search for community in socialism,
i.e. it proclaims socialism, which means that Hungarism affirms the necessity of
communal forms of existence and the determinant character of the community spirit, the
primacy of the public interest (which, by the way, is more valid on the ground of socially
responsible private management than on the ground of unlimited public property, or.
Socialism, according to this view, is a system of life for the peoples, in which these
peoples base their moral, spiritual and material enrichment on the fulfilment of their
duties, which are the result of a conscious belief and are also required by the sovereign
state. Only in this way can people gain the right to pursue their conscious public and
mdividual lives in a dignified manner. Socialism is thus the fullest harmony ot duties and
rights.

In The Way and the Goal, Szalasi sketches the composition of the people on which
Hungarism primarily intends to rely, i.e. the totality of the people representing a
significant strength and value from the Hungarist point of view. This people obviously
does not include the masters of huge capital and landed estates, those who live in the
sphere above the people, just as it does not include the lumpen and criminal elements, 1.e.
those who live in the so-called sphere below the people, on the margins of society. In the
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are included in this concept, just as only indigenous and land-rooted peoples are
mentioned when speaking of ethnic groups. However, in this study, Szélasi does not deal
with the armed forces of national defence, which are otherwise said to be of great
importance, and only mentions certain other occupations belonging to the working nation.
In addition to certain themes of Hungarism relating to the Carpathian Basin and the
European living space, The Way and the Goal also deals with the peasantry, the working
class, the itelligentsia, and the role of women, children and youth. In addition to these
actors of society, the national soldier and the woman, the child and the youth, these three
factors of the nation's immortality are considered by Szalasi to be the five factors of the
total nation. In the following, we will first present the Hungarist conception of the
peasantry, taking into account Szalasi's speech at the meeting of the Peasant High Council
on 27 November 1942.

Speaking of the peasantry, Szalasi emphasises the role of the peasantry in the maintenance
ot the nation. "The frontier of the country is said to be where the peasant's plough ploughs,
his scythe flashes, his sheaf covers the land, his blood makes the clod holy. By force, he
continues from the heights of moral idealism, the territory of a country cannot be
increased, for the bayonet breaks on the plough and the paper of the treaty is burnt up in
the fire of blood spilled on the clod." (In this respect, Szalasi refers to Japan as a positive
example: Japan, he says, does not colonise, does not exploit the results of the work of
others, but increases its territory by building on the harmonious work of the Japanese
peasant and the Japanese soldier.) Throughout history, the peasantry has been the
popular source of the productive forces of each country, but also of the middle classes, the
military leaders, the scientists and the priests. Peasant roots can be found in every stratum,
and without the peasantry there would be no Hungarians. The destruction ot the nation
begins with the destruction of the peasantry (the deprivation of the peasant of his land, his
oppression into proletarianism, the destruction of peasant morals and peasant culture, as
was once witnessed in the original capital accumulation in England or the colonialism
and maniacal industrialisation of the communist dictatorship, played and still plays a
decisive role in this process). The key to the rise of the nation can only be found in the
strengthening of the peasantry, in its healthy selfishness, not in its desire to plunder but to
help others, in its emphasis on peasant settlements. The prerequisite for national uplift is
that the land must be in the hands of the peasantry. The responsible cultivator of the land,
the peasant, must receive a share of the national landholding in the form of a perpetual
lease. The peasant should therefore not be a landlord, a serf, a tenant in the bourgeois
sense. Land ownership must be closely linked to work, gentry land ownership must be
ended, the proletarian peasant's hunger for land must be satisfied at the expense of the
large estate, the agrarian proletarian must be made a peasant peasant with a small holding.
It must be recognized, says Szalasi, that there will be peace on the land only if the land is
responsibly owned and cultivated by the peasant, and the result of the work 1s to the good
of the family and the nation.

At the same time, the peasant, the small landowner, must be supported by a dispersed
agricultural industry, small industry, cooperatives for purchasing, sales, credit, etc., by
vocational training and a state information and management system, by the assumption of
his debts by the state, by the abolition of interest slavery, which destroys the peasant.
There is no doubt that large estates are more capital-strong, more creditworthy, more
professional, more economical and more useful to the state than small estates, but the
peasant peasant peasantry is the root of moral and spiritual uplift, the end of the Hungarian
nation!

For the work of the peasant, his secure occupation, his landed property, his attachment to
the land, the space available to him, the orderliness, rhythm, naturalness and human
community of his life are the factors on which a people's healthy reproduction, its pure
morality and its culture rich in values can be built. It is therefore a great danger to our
culture and civilisation if, under the pretext of increasing economic efficiency and
productivity and
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Because of his worship of the golden calt, peasant agriculture is replaced by large-scale
farming based on an alienated way of life and the growth of the so-called organic
composition of capital, the "efficient" agrarian economy. Of course, the conditions of life
of the peasantry also change over time, for example, the civilisational construction of the
peasantry changes and it becomes a requirement that the peasant also has access to the
latest technology. What is constant and must be preserved in the peasant, however, 1s the
peasant's role in creating and defending culture. All this, that 1s to say the threat to the
peasantry from liberal capitalism and the Marxist system, and the historical role and
significance of the peasantry, has set the notable goal of Hungarism, the realisation of the
national socialist peasant state. As Szalasi states in his Goal and Demands, "We want a
peasant state with industry in a high degree, not a low degree industrial state with
peasants (or, as he says elsewhere, peasant-proletarians).” Or, as he writes in The Way
and the Goal: "Let us embed our nation in the Hungarian soil, so that it may have a firm,
eternal, solid foundation from which no one can ever again repel it!" The Hungarist
worldview assigns no less important a role to the workforce, which Szalasi sees as nation-
builders. He is pleased to note that the Hungarian worker has become disillusioned with
Marxist ideology (he says he was never really "in love" with it), but that he does not yet
have his own ideology to replace Marxism. And it is through ideology that the worker can
be won to a great cause. The new and winning ideology can only be the system of
national socialism, of Hungarism, tailored to the working class, the social-national.

This system, as mentioned above, rejects both materialist liberalism and its sweet child,
Marxism, which is also materialist. It creates a workers' state and with it, in contrast to the
materialist conception of the industrial state, it establishes a labour state. Salasi saw
clearly that the Soviet system, based on Marxist foundations, was a proletarian
dictatorship in word only, but in reality the rule of a thin ruling clique and its armed
servants over the whole of proletarianised society, a rule, moreover, which could not offer
any original moral or intellectual value, and whose otherwise questionable material results
were achieved by reducing broad sections of the people to poverty. Szalasi also made a
clear distinction between worker and proletarian, and criticised the type ot proletarian as
sharply as he criticised class struggle, such as strikes. In his view, the proletarian is a
godless, homeless and, in fact, familyless class, with no sense of community, an
irresponsible wage-slave, a slave ot both the plutocracy and the trade union bureaucracy,
and living in miserable conditions. (As to the latter, Salasi had his own experience of the
hungry proletarian, not knowing that a new type of proletarian, similar to the famous type
of proletarian of ancient civilisation, demanding bread and circuses, would soon be
spreading, the so-called consumer proletarian.) In this context, he points out that the
workers' commitment to nationalism is just as necessary as that of the peasantry or the
mtelligentsia to socialism, and that the worker who 1s merely socialist but not nationalist is
just as distorted a picture of unhealthy political, social and economic conditions as the
peasant or the intelligentsia who 1s nationalist but not socialist.

Szélasi considered the intelligentsia to be the leading force of the nation and stressed that
the so-called national leadership, which filled the political leadership, must come from the
intelligentsia. The great superiority of the Hungarist ideology over Marxism, but also over
liberalism, is clearly reflected in this view. The class-metaphysical communist ideology
refused to regard the intelligentsia as a class (it was constantly referred to as a layer), and
the communists were not willing to entrust it with a leading role, even when the new
intelligentsia, brought up by communism, had already grown up. But in liberal systems,
money 1s king, and it is well known that the plutocratic
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the intellectuals under the regime are in a proletarian situation (with the exception ot
certain groups, their remuneration is much lower than that of the representatives of the
moneyed classes).

Speaking of the intelligentsia, Szalasi distinguishes between the mtelligentsia, the
bourgeoisie and the middle class. He stresses that the intelligentsia is a social group of a
different size from the middle class or the bourgeoisie, since there are and must be an
increasing number of intellectuals among the ranks of the working class or the peasantry,
while many representatives of the middle class or the bourgeoisie can only be called
"intellectuals" with great goodwill. As far as the term middle class is concerned, Szalasi
approves of this concept, saying that this class is 'in a Jewish mercenary state', alienated
from the nation and the homeland and grinding between the two millstones of plutocracy
and the proletariat. lts misfortune is that it cannot organise itself, and so it lives in distress.
1f it could act as an organised force, it would be "on its knees" before plutocracy and
proletariat alike. But it has a future, and after the victory of Hungarism it will use its skills
and knowledge in the new order. This, of course, is not inconsistent with the tact that
Hungarism seeks to combine the creation of a middle class rooted in the roots of the
Homeland, in the people and the nation, with the limitation of the succession of privileges
acquired for personal merit. Dividing the class of the middle class into classes that
partially coincide with the middle class, Szalasi establishes the following hierarchy: at the
top is the plutocratic bourgeoisie (an undesirable layer in the Hungarist conception), below
it the so-called industrial middle class (small and medium-sized capitalists, entrepreneurs),
then civil servants, public employees, and the middle class of the middle class (the middle
class of the middle class). The next layer is that of the liberal professions (doctors,
engineers, lawyers, writers, etc., many of whom are anarchists or nihilists), and finally, at
the bottom of the pyramid, the so-called "summer bourgeoisie", who look down on the
"stinking proles" and stare at the plutocrat. This depiction of the middle class and the
bourgeoisie also shows that Szalasi does not consider these classes and strata to be the
social strengths of the Hungarist transformation, but with one or two exceptions he does
not consider them to be groups to be eliminated, just as he considers the class of small
industrialists or the so-called Christian national merchants to be a usetul class, but not
particularly strong from the point of view of Hungarism.

Undoubtedly, Szalasi is most beautifully about women. Women who have a sacred
vocation: motherhood. As he mentions several times: women (the mother), children and
young people are the pledge of the nation's immortality. In comparison, the situation of
women is very difficult (and has become even more difficult in the following decades),
mainly because the dominant perception of women is that they are men. They did not
appreciate how important home-making, clean family life and children's rooms were for
the health of society and the secure future of the people. There should be at least three
children per family, says Szalasi, who believes that civil marriage should be abolished,
while church weddings should be made compulsory. Hungarism would severely restrict
divorce and would no longer allow people to marry if they were to blame for the divorce.
Any request for a divorce on the grounds of a purely broken relationship should be
rejected and the applicant should be punished. (Anyone who finds this view unacceptably
‘reactionary' should remember that these demands are the norm in states with a religious-
ethical basis, such as Israel or Islamic countries, and that in such states faith and loyalty to
1deals are more strongly and steadtastly established among the population than in so-
called secular states.

Hungarism is also characterised by a stricter approach to religious education, which it
wanted to make compulsory in all school sectors, than the trend of the Horthy era as a
whole.) The following statement also reflects Szalasi's family-centred approach:

"Our nation will only be happy, great and resilient if we do not listen to the children's
rantings of wise politicians." But also of great importance is the Hungarist goal of no more
unemployed graduates and unemployed young people, so that the Hungarist conception of
youth (like all national
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socialist system ot thought, especially e.g. the Hitlerian popular movement) sees the
closest link between the preparation of youth and the future of the nation. As the founding
declaration of the second Hungarist Party states: "Whoever educates his youth sees his
national future as he educates his youth'. What is needed is an education that will make
young people feel that they have a great national vocation: to serve their country with
tools, ploughs, wit or swords.

C/ THE ULTIMATE GOAL OF HUNGARIANISM
1. Hungary United Lands

Principle 1 of the national policy of Hungarism is the necessity of the annulment of the
Treaty of Trianon and the need for the peoples of the Carpathian-Danube basin (the
Ancient Land) to solve their own questions of existence by asserting their right to self-
determination.

Hence the need to establish a constitutional body of state for the Ancient Land,
centralised governance from the Hungarian Land and political and economic self-
government of the other ethnic groups based on a community of historical, geographical,
land, economic, socio-legal and constitutional destiny drawn from the Ancient Land's
past. The aim of Hungarism is that the state power of the fragmented Hungary should
consider the moral and material prosperity, the interests, happiness and glory of the
peoples of the Homeland as the sole guiding principle in all its actions.

I'his goal is reflected in Szalasi's first plan for nation, homeland and peace in the
Hungarist sense, the idea of Hungaria United Lands, which reveals that the first Hungarist
party in Hungarian history, the NAP, had the ultimate goal of rebuilding the state unity of
the Carpathian-Danube basin. The sufferings and lessons of the World War, as we read in
the Goal and Demands, call for a new historical era, but the construction and cadres of the
truncated Hungary of the 1930s, denying the need for a completely new human and social
order, cannot cope with events because they are stuck in a bygone stage of development.
A completely new system on a new basis is therefore urgently needed. The peoples of the
Carpathian-Danube basin are also watching to see how the chieftains who, a thousand
years ago, linked this Ancient Land to statehood, intend to establish the vocation of the
Ancient Land, the next millennium of its peoples.

First and foremost, we must start from the premise that the Homeland cannot be the slave
of any one great power. Its own life, its own vocation is and should always be at stake.
The NAP is at the service of this vocation and affirms that the Motherland can only fulfil
its vocation as a Hungaria of United Lands, and only in this way can it unite and resist the
forces which seek to destroy the unity of God and nature and the destiny and community
of its peoples. He believes that only the rapid implementation of the new Constitution and
work plan which he has drawn up can ensure the effective survival of the peoples of the
Motherland. By adopting this plan, all men assume a sacred obligation to carry out the
work of reconstruction, and by virtue of this obligation they acquire the right to legitimate
and defend their rightful place in the work of reconstruction. From a European, or even a
Eurasian, point of view, the Mother Earth has no small calling: to establish a power of
balance towards the four cardinal points, with the higher nation-building of the peoples
living here, as God and nature require, in order to ensure the peace and land-owning
power of Europe. With this vocation as its starting point, the NAP sets itself the following
state goal: to extend over the territory of the Carpathians

Under Hungarian sovereignty up to the Adriatic coast, the unification of the Entities with
self-governments as laid down in the new Constitution, under the name of Hungaria
United Lands, shall be structured, organised, centrally governed and managed, and
endowed with shared executive power, in order to ensure that the peoples living in the
respective State unit
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1. to consider and accept the community ot states as necessary for the establishment of a
united nation and homeland, while, of course, constitutionally guaranteeing the freedom of
popular culture,

2. defend the commonwealth with a common will,
3. only in this way can they see their moral, spiritual and material growth assured.

The new state formation must be recognised by the major European powers through
international treaties as a free, independent and indivisible state, free from occupation and
migration. The peoples concerned must then ratify the new constitution by reterendum.

In the Goal and Claims, the state system to be established under the name of Hungaria
United Lands would consist of the following so-called Sub-Lands with municipalities:
Hungarian Land, Lake District, Ruthenia, Transylvania, Croatia-Slavonia and West-
Gyprus. In his list of sub-lands and in his horizontal structuring of Hungaria, Szalasi takes
as a model the south-western extension of the Ancient Land (the pre-World War I
version), as evidenced by the fact that in the same article he writes: "The NAP is to be
formed for the whole of the Ancient Land, Bosnia, Dalmatia and Slavonia." In other
words, he also envisages the accession of Bosnia to Hungaria. But this is also evidenced
by the fact that he has drawn up a sketch map of each of the sub-lands which shows
Bosnia (or most of it inhabited by Bosniaks and Croats) as

Croatia-Slavonia, while the South including Backa and Banat would appear as an integral
part of Hungary, testifying to the fact that Szalasi did not accept the relatively recent
imperialist concept of the (Greek Orthodox) Serbs of the so-called Vojvodina.

The increased southward expansion of the Hungarist empire in the Goal and Claims is,
moreover, due to a definite geographical and historical reason. The Old Country is open
not only to the west, but also to the south and south-west, towards the Balkans, and this
geographical feature allows a flexible territorial policy in this south-south-west direction,
which the factor of the Carpathians closing the area to the north and east, or south-east,
only with difficulty allows. Of course, the artificial overriding of the geopolitical factor of
the Carpathians was already possible in the Middle Ages, but it is precisely the problems
of the 20th century Romanian and Soviet (now Ukrainian) states in relation to Carpathia
and Transylvania that prove the historic and unnatural nature of a policy based on state
unity across the Carpathians. The situation is different with territorial politics in the
Balkans. On the one hand, the medieval Hungarian Empire extended its sovereignty over
large areas of the Balkans until the conquering Turkish power appeared in the Balkans,
and on the other hand, Austro-Hungarian foreign policy after the Reconciliation seems to
have picked up the thread of expansion southwards that had been dropped in the Middle
Ages (the Monarchy invaded Bosnia in 1878 and annexed it to the Empire in 1908).
Today's independent Croatian state, as the heir to the Illirism, the so-called Three
Kingdoms, includes old Croatia, Slavonia and Dalmatia, and the tripartite Bosnia also has
a Croatian part in Herzegovina, the so-called Croatian Bosnia.

2. Pax Hungarica

He further develops his Hungarist concept of national (imperial) politics in Szalasi's Pax
Hungarica, entitled Way and Goal. As he writes: "Our goal 1s Hungaria, our path is
Hungarian national socialism.” The Hungarist conception of 'Hungarian peace' is closely
linked to the concept of the 'political' Hungarian nation, whose most significant
representative was perhaps Ferenc Dedk, but which continued to exist between the two
wars, and even took shape in Ottlik
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Lasz10's idea of Pax Hungarica. Szalasi's "Hungarian peace”, however, 1s an original idea
in which the idea of a Hungarist Hungarian Empire combines medieval roots with modem
national socialism. A sense of vocation, a united will, an honest fight for a new order that
brings peace and freedom to all members of the nation, an empire based on work and
strength - this is the formula for the creation of Hungarian peace. Faith, patriotism,
discipline, and then faith, obedience and struggle are the factors highlighted by Szalasi as
the main preconditions for the realisation of 'Hungarian peace', 1.e. the victory of the
specific Hungarist conception of national politics, and the fulfilment of the Hungarist state
goal. A noteworthy new element in The Way and the Goal is that Szélasi goes beyond the
concept of Hungaria as United Lands and no longer speaks of Part Lands. The point 1s
that, as already alluded to, Szalasi did not think either that the Hungarian state should be
confederative or that it should become a federal state. At the same time, he continued to
insist on the idea of the fullest possible autonomy for nationalities (so-called ethnic self-
government), which was also expressed, for example, in the Hubay-Vago bill.

Szélasi stresses that historical experience (especially after 1526) bears witness to the
common sacrifice, sorrows and joys of the peoples living here, on the one hand, and to the
discord, hatred and disunity, on the other. It proclaims the need for reconciliation and
peace on all fronts. The Hungarist Hungarian Empire can only be based on the general
peace of the region. On the one hand, this means peace around the land question, the
prerequisite for which is the moral, spiritual and material appreciation of the peasantry,
which is the nation's sustainer and culture-creator, and on the other hand, it means peace
in the world of industrial work, production and the economy, which can be created by the
will of the working class, by the proportionate sharing of the benefits of work, by the
elimination of social poverty and fine capitalism. It means the peace of a society in which
there are no privileges based either on birthright or on the power of money, and in which
the peasantry, the nation-building workers, the armed nation and the guardian of family
peace: the woman or mother, and the guarantor of cultural peace: the youth, unite around
the intellectuals who play the leading role. Last but not least, it is a symbol of peace
between the native and land-rooted peoples of the Carpathian Basin, i.e. between those
groups of people who are strongly rooted in this land by their past, their sacrifices and
their culture and who feel at home here. Thus, first and foremost, it means peace between
the leading people, the Hungarians, and the other ethnic groups of the Carpathian Basin.
The prerequisite for the latter reconciliation is that the peoples living here must be given a
homeland in the new Hungaria, and that the homeland which the Hungarians had missed
during their feudal history must be created for them, a homeland which not only imposes
duties on its citizens, but also grants them rights, freedom and respect. The consequence
of all this will be a political peace in the Greater Homeland, in which the community is
not governed by selfish party interests, but is guided by a single political vision: the
promotion of the greatness, glory and happiness of the Hungarist nation in the Central
European living space and within the wider European community of nations (the
European Great Space). The peoples of the Carpathian Basin can, of course, only create a
new nation of their own free will, but Szalasi believed that they would also create a new
nation, the Hungarian Hungarist nation. This free expression of will, i.e. referendum, will
sanction and protect the moral, spiritual and material well-being, the political, social and
economic life of these peoples in the reality of the Lands of the Hungarian Holy Crown,
under the authority of the Holy Crown, which represents Hungarian national unity, in
such a way that the so-called "Hungarian nationality” ot the ethnic groups living there
will be guaranteed. (Although the latter requirement does not appear expressis verbis in
the Way and Goal, it is a natural element of the autonomy of the ethnic groups, not only
according to the Hubay-Vago bill, but also according to Szalasi's idea.)
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3. Szélasi's arguments for Hungarian statehood in the Carpathian-Danube basin

Szalasi, for example, in his chapter on ethnic families and minorities in The Way
and the Goal, lists the real foundations on which Hungarian peace and the leading
role of Hungarians within Hungary can be built. These are the following:

1. Among the9 peoples living here, the Hungarian were the only ones able to build an
organic state system in the Carpathian-Danube basin for a thousand years. (This statement
is not contradicted by the fact that after the extinction of the Arpad dynasty, the country
had a ruler who was mostly not of Hungarian origin, nor by the fact that the medieval
Hungarian state, which had been integrated in its territory for six and a half centuries,
functioned in a truncated state during the period of Turkish occupation, nor by the fact
that people and ethnic groups of foreign origin were brought into the framework of the
Hungarian state, nor by the fact that the country, freed from Turkish rule, was only legally
established as a state in 1848, or in 1848. In 1867, i.e. more than 300 years after Mohacs,
the state became a unitary state, 1.¢. it was not a state that was liberated from the Turkish
rule in 1848, but a state that was united by the Ottoman Empire. Hungaria as an organic
state formation consisting of the countries of the Holy Crown remained Hungarian even
under the rule of the Angevins or even the Habsburgs, remained Hungarian even during
the Turkish occupation, at most in a truncated state, and remained Hungarian not only
despite the assimilation of foreign settlers who retained their ethnicity, but also when not
only Croatia, but also the southern border region and even Transylvania had a separate
state status within the Habsburg Empire.) At the same time, Szalasi also sees the real basis
in history. The problem was that the Hungarians, following Western models and yielding
to external influences, gave only a state framework to non-Hungarian ethnic groups living
in the Homeland, the so-called brother nations, but could not incorporate these peoples
into the nation, could not give them a homeland beyond the state. As he writes: "To serve
the State ... and the Homeland at the same time is only possible if the Homeland ...
represents the moral, spiritual and material reality and content, and the State is the
legitimate service of this inner real content." It was, of course, the absence of a homeland
and a homeland which, beyond the anti-Hungarian agitation of the "Scottish traveller" and
his ilk, and the views dictated by French interests, etc., turned the brother nations against
Hungarians, and it was the will of the victorious powers which, without their true consent,
linked them to peoples to whom they were originally linked only by linguistic similarity
or identity.

2. The 'basin country' of the Ancient Lands, surrounded by a strongly uplifted chain unit to
the north and east, presents a wide and open gateway to the west and south: the Danube
makes it a natural collection and distribution point for the West and East. It is this
geography that defines its geopolitical position in Europe." In this region, the various
ethnic groups, with the exception of the German ethnic group, live in an essentially closed
ethnic bloc, but there is also a certain mixing along ethnic borders and these peoples have
interacted directly. Their moral, spiritual and material centres of gravity are located within
the basin country, their natural centre of gravity being the Danube, as evidenced by the
hydrography of the basin. Geopolitically, the peoples of the Carpathian Basin are
geopolitically interdependent and any attempt to link them primarily to a centre of gravity
outside the basin is unnatural. Experience has confirmed that the living conditions of the
Carpathian Basin make the Slovak, the Ruthenian, the Transylvanian Romanian, the
Transylvanian Saxon, the Horvatslavonian and the German of the Burgenland different
from those of their brothers and sisters in other countries. Life proves that all these
peoples living in the Carpathian-Danube basin belong together historically, economically,
socially and even politically. It is therefore not state borders that must be drawn between
them, but so-called cultural borders as a framework for cultural autonomy. 1f this were to



happen, the peoples living here would not only lose their culture and identity, but would
also enrich the cultural heritage of the region in a unique way, developing
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the new Hungarianist, pan-national culture.

3. Within the basin, Hungarians occupy a central position, and are a focal point for
information and contacts. This, in turn, argues for Hungarians to be the leading people
in Hungaria. It is also in favour of the fact that Hungarians are by far the most
numerous of the peoples ot the Carpathian Basin. In addition, although the
Hungarians are, in Széchenyi's words, a heterogeneous breed within Europe, their
basic, ancient parts are of Turanian origin, while their more recent generations also
contain plenty of Indo-European racial elements, and the Hungarians alone have no
masses or even significant relatives outside the Ancient Land.

4. The Carpathian-Danube basin is also an economic-geographical unit, with resources
that, as Szalasi writes, "are definitely pastoral, predominantly agricultural." "(In the light
of the facts and trends of the past decades, it would be easy to criticise Szalasi's economic
strategy, which sees the Carpathian-Danube basin as a primary producer area, an exporter
of raw materials and an importer of industrial goods. In other words, as the economy
grows, the role of the primary sector in the so-called national economy is becoming less
and less important, and exports of industrial goods are being promoted almost everywhere
in foreign trade, with export-led growth being given priority. On the one hand, however, it
is by no means certain that the present trends will continue in the future, and on the other
hand, it is not disputed that, as has already been mentioned in connection with the
peasantry, the trends which prevail are often very bad, and that these must be taken into
account and then, by a judicious concentration of forces, the bad trends must be changed.
Man has free will and with strong faith, hope for the future and loving human relations,
reality can be changed. Moreover, the relative importance of industrial production seems
to be declining and the role of the so-called third sector, which D. Bell used to call the
service sector, 1s nowadays called the information and communication sector, simply
infrastructure, and more recently the knowledge-based sector, and traditionally the
intellectual society in general, is gaining ground. In any case, the kind of heavy industry-
centred industrialisation that was the 'sacred cow' of 1deology in Hungary in the 1950s and
1960s, for example, during the period of the hard communist dictatorship, is certainly a
thing of the past. Today, it is clear that the 'smokestack' era of industrialisation has left
behind a veritable bankruptcy in terms of the natural environment, investment and
employment, and quality of life. Of course, the bulk of industrial production, including
now much of the so-called agro-industrial sector, is still a major burden on the
environment, both as a resource depletor and as a polluter. The people of the so-called
developed countries or of the developing countries that are imitating their economic
growth, therefore, if they want to live in a beautiful, clean, liveable environment in the
long term, will certainly have to change their economic policy and abandon their mania for
economy and productivity and develop an economy and a material world that works in
harmony with nature. However, if such a strategy is adopted, the countryside could play a
much greater and qualitatively completely different role than it does today in the
increasingly information-based, post-industrial society, and the environmentally friendly
farming sector, such as a landscape gardening culture, could also have very good prospects
for development. Once again, the small landowning, culture-creating, nation-preserving
social stratum that clings to the nuggets could play a major role. The transtormation of the
peasantry, e.g. the increased cultivation of the peasantry and its modern machinery, was,
as we have said above, a desirable development that Szalasi had anticipated. Going
turther, it is also clear that the Carpathian-Danube basin needs to become much more
integrated than it is at present. This is justified, for example, by the hydrography of the
basin. Recent deforestation in the mountainous areas has increased the flood load of the
basin's interior in a way that 1s dangerous for the Hungarian population. But at least
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such problems can also be caused by the careless treatment of waste water from industrial
companies in mountainous areas, as was recently shown by the cyanide and heavy metal
pollution of the most Hungarian river. If the basin were reasonably economically
tegrated, such a risk would certainly be less.)

5. Ultimately, Szalasi establishes the historic task of the Hungarian people to build the
new, Hungarist Great Hungary. It is imperative that this unity of the Carpathian-Danube
basin be sanctified by the common will of the peoples concerned, by referendum, on the
basis of their right to it, earned through historical sacrifice, free from foreign influence,
and not copying the model of other European states, but in accordance with their own
interests, for the purpose of the tlourishing of their public morals, public spirit and
material well-being, to create, under the leadership of the Hungarian people, that is to say,
to create the new Hungarist nation and to combine their autonomy with loyalty to the
homeland. It the Hungarian people are unable to achieve all this, then the state-people
relations of the Danube Basin will be shaped by the great powers and the external forces
allied with them after wars that may destroy the state-people relations, which will push the
ethnic groups of the basin on the path of internal strife, depending on which internal ethnic
group the external influencing forces rely on. (These ideas of Szalasi were born on the eve
of the 1938-1941 country-building, before the Second World War, i.e. after the so-called
"war of 1918" had been concluded. This was after the state unity of the Carpathian-
Danube basin had been destroyed by the aggressive actions of the victorious great powers
and their allies from outside, 1.e. the Czechs, Romanians, Serbs, internal treachery and
finally the Trianon "peace treaty” that ended the First World War. However, the outcome
of the Second World War and the Paris Peace Treaty, which ended the war, undoubtedly
confirmed Salasi's foresight: in Czechoslovakia, the Czech were once again the 'leading
people', Transylvania came under the rule of Bucharest and in Yugoslavia, too, the Serbs
came to dominate, even more than the Romanians in the Rhaetian region or the Czechs in
their own territory, as the whole of the Carpathian Basin, and indeed the whole of the
Balkans, with the exception of the Yugoslav territories, was under the rule of the Serbs.
Central and Eastern Europe is under Soviet domination. And this was not the last external
intervention of a great power in this region in the 20th century, as Malta followed Trianon
and Yalta.)

4. Was the author of the idea of a united Hungary delusional?

In any case, before anybody classifies Szalasi's Hungaria plan as nonsense, or at least as a
pipe dream, they should consider the following.

1. The transformation of the Homeland into a state-national entity, as Ferenc Szalasi
explains, is a pan-European interest. Within Europe, a struggle has been going on for
many centuries between the Muscovite-led pan-Slavic, the German-led pan-Germanic and
the French-led pan-Latin forces, in which the Anglo-Saxon power has also been involved,
with the aim of preventing one of these powers from gaining excessive power, i.e. to
preserve the state of equilibrium between the powers in question. In the event that one of
the other ethnic groups in the Carpathian-Danube basin, rather than the Hungarian, were to
take the lead, there would be a danger for the balance of power in Europe that the group
(racial) factor represented by the given people would thus gain excessive power in a pan-
European context through its hegemony over the Carpathian Basin. Thus, for example, the
Trianon partitioning of the basin gave excessive influence to the Western Slavs on the one
hand and the Southern Slavs on the other. But a similar advantage was given to the Pan-
Latin power factor in Romania, by making this eastern "French" country too large.
Theoretically, it was also possible that the victory of Hitler's Third Reich in the Carpathian
Basin would give the German-speaking population of the Old Country an excessive role,
and thus shift the European balance in favour of Germany. However, Hitler's original



ambitions, as declared in the autumn of 1939, were not
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Carpathian Basin, but on the contrary: to "repatriate” the German ethnic "chips" living
there to the Reich, and the German-speaking population did not live in a block, which
would have made it difficult for a German leadership to emerge (Szalasi's sub-cities did
not include German land).

2. The Arpadian-Koppanyi line, fighting for and conquering one of the ancient jussus of
the moving mert, the Ancient Land, and, according to some recent hypotheses, the
Arpadian-Koppanyi line "adventuring” for the other ancient jussus, the Holy Crown of
Scythian-Hungarian Christianity, and the highly realistic approach of the mert, despite all
its destruction of the ancient Hungarian religion and culture, have a positive effect,
because the policy ot Szent Istvan, which enabled the survival of the Hungarian people by
adapting to the Latin Christian Europe of the time and promoting the settlement of the
Hungarian population, and at the same time defended the independence of the country
against the Western conquest etforts, and finally the policy of Szentlaszl6, which also
crossed the Drava and thus completed the conquest and essentially the reconquest of the
Motherland, and united the ideas of Saint Stephen and the Holy Crown, was the most
mmportant policy of the 16th century. It proved to be fully successtul until the middle of
the 16th century, when it was able to conquer the Old Country with the help of the Holy
Roman Empire. In addition, the historical Hungarian state was fully successtul until the
end of the 18th century, when the Hungarian state was gradually expelled by the Turks.
(Maria Theresa, for example, was not only legally but also de facto Queen of Hungary and
Croatia, Grand Duchess of Transylvania, etc.) The victory of the National Revolution of
1848 (the so-called "Hungarian Revolution™) was the first step towards the restoration of
the territorial sovereignty of Hungary. The united country's relationship with Austria,
although not explicitly stated in the April Laws, was in fact reduced to a de facto personal
union. (The Hungarian nation, by the way, had sought to defend the advance of the
Hungarian national principle and the increased functional and territorial sovereignty of the
Hungarian state with the 1848-49 War of Independence. The War of Independence was
thus nothing other than the self-defensive struggle of Hungarism, which also assumed the
ancient Hungarian vocation, against the anti-Hungarian action of Austro-Slavism in
particular.) The 1867 Compromise and the events related to Bosnia then show the
territorial sovereignty of the Motherland in its entirety, with the restriction that in the
structure of dualism there was a so-called real union between Hungary and Austria.

3. Although the First World War (the overture of the evil 20th century) with its fateful end
and the Paris Peace Treaty tore the ancient land to pieces, the German-led great space
settlement of the 1930s offered potentially more steps for Hungarian foreign policy. Thus,
in addition to the well-known developments of the so-called Horthy-style country
expansion, it is a fact that if the Hungarian government had, even before the Munich
Agreement was concluded, e.g. The Hungarian government, during its visit to Hitler in
August 1938, had announced its claim to the former whole of Upper Hungary and had
taken military action accordingly, it would have found a partner in Hitler's Germany in its
revisionist efforts to assimilate Burgenland into the German Empire, even if it had shown
goodwill towards German measures. Similarly, in the spring of 1941, after the Simovic
coup in Belgrade, the Hungarian leadership received an offer from Germany that, in the
wake of active Hungarian action in Croatia, Germany would support Hungarian policy to
restore the integrity of the historic Hungarian Empire in this respect. Thus, a sufficiently
capable and clearly pro-German Hungarian leadership

In 1938-1941, 1t could have occupied both Slovakia and Croatia, especially 1f the Slovaks,
Ruthenians and Croats who had returned to the Hungarian state had benefited from the
nationality policy that Szalasi and Hungarism had imposed on the people of the
Homeland.
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oftered to the people.

4. There were two significant events in the 1990s that fundamentally challenged the Paris
Peace Treaty that ended the First World War (and its restoration after the Second World
War), namely the disintegration of two unnatural, alien state creations that disregarded the
divine gifts of the Carpathian-Danube basin. Czechoslovakia and the Kingdom ot Serbs,
Croats and Slovenes, later Yugoslavia, were consigned to the dustbin of history, to put it
mildly. And after the partial historical satisfaction, one only has to look at the natural
geography and the new political map to see: Slovakia, Hungary and today's Croatia are
potentially much more a part of the same country than Croatia and Serbia or Slovakia and
the Czech Republic (and this is also expressed by the former Hungarian coat of arms with
the Holy Crown and the shield part of the coat of arms). Hungary alone 1s a member of
NATO and Hungary alone stands at the gate of the European Union. This means that a
wise Hungarian policy with a national spirit could use these facts as a situational
advantage to improve the national situation of Hungarians living beyond the borders and,
secondly, to exploit the potential of the Holy Crown and the historical idea of the Holy
Crown countries to promote the economic, social, cultural and political-military
integration of the Carpathian-Danube Great Country.

5. To claim that all these national problems will be solved by our future European
integration in one way or another, and that it is superfluous to think about the integration
of the Carpathian Basin, is not acceptable, as the reintegration of the Carpathian Basin
would mean the accession of a more integrated area to European integration. This, in turn,
could result in the accession of a more integrated people-nation-state formation to a
suitable European community of nations, which would be of higher quality and thus more
beneficial to the peoples living here, in terms of both material-economic and spiritual-
social as well as political aspects, given the increased exchange of goods and services
within the Carpathian Basin, the faster development of innovations and environmentally
friendly technologies, and the greater role of tradition and the recognition of
interdependence, or. the expected predominance of Christian morality and ethno-
nationalism, the general emphasis on moral and spiritual values, and the development of
popular culture, and finally, the expected rise to a higher level of both unified governance
and subsidiarity (self-government, autonomy), assuming the rise to prominence of a
community approach.

6. Finally, 1t must be taken into account that (whether we call Goal and Demands or Way
and Goal) Hungarism, insisting on the principle of the supremacy of the people, can only
imagine a unification of the Carpathian-Danube basin as culturally autonomous, with no
or few links to the peoples outside the basin who speak the same or similar languages,
with the possible exception of the Transylvanian Romanians, which is carried out without
coercion or intrigue, which is sanctioned by a referendum and which is accompanied by
the realisation of cultural autonomy unprecedented in our region and in our history. This
is a prerequisite for the homeland- and soil-rooted peoples of the Carpathian Basin to
unite as a state around the Hungarian people as a leading nation, to organise themselves
into a nation.

D/ PROGRAMMATIC EXPRESSION OF IDEOLOGY

Szalasi also expressed the ideology of Hungarism in the form of a party political
programme. Interestingly, this programme appeared in the public domain before the
ideological edifice The programme of the Party of National Will, which originated in

1935, was published in the
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claims. The following gives a taste of the religious, cultural, economic and national policy
aspects of the programme. All of these demands were timely and in some cases urgent at
the time of their publication.

They have not lost their charm to this day, and many of them are still relevant today.

The NAP calls for the complete de-politicisation of denominations, the concentration of
religion on education for a moral national life, and the abolition of sectarianism. It
demands the enactment of modern child and family law, the morality and purity of family
life, its material basis, the possibility of early family formation, "a richer, healthier
blessing of the mother's sacred womb", the modernisation of inheritance and the abolition
ot the concept of 1llegitimate children, 1.e. it demands that children from the same tather
enjoy the same rights in the areas of name, inheritance and upbringing. All children should
have a natural parental home, and youth should have a better future.

1t demands the social construction of public and public health, the obligation to revalidate
medical diplomas, the reorganisation of patient assistance, medical treatment and the
pharmaceutical industry, and the construction ot healthy housing. The reconstruction of
public and popular education on the basis of an educational system geared to practical life
and the fulfilment of duty. Retraining and placing unemployed graduates by means of
economic management.

It demands the legal use of the Hungarian language in the administration of the state, in
the implementation of laws and in certain administrative fields. The latter can only give
the people of the Motherland a sense of unity and spiritual support for their common
destiny. It demands the free development of the specific culture of the peoples forming the
community of states and the building up of its press, the abolition of the shameless,
morality-mocking, subhuman, and unethical pseudo-culture and press. A press university,
newspaper ownership linked to a press degree, editorial and staff responsibility, a press
law.

1t demands the constitutional guarantee of the primacy of the interests of the State and the
construction of its constituent elements in such a way as to permit the enrichment of the
private interest and the well-being of the people as a whole. When public and private
interests conflict, the state must be the judge. "In the State, the programme is only
freedom of interest under law. We will eradicate the freedom of interest that lives in the
loopholes of the law." He demands a review of the recently issued settlement permits,
industrial licenses, land and property purchases, a constitutional solution of the Jewish
question in accordance with the interests of the state, the inclusion of the Jewish people in
state life in proportion to their numbers, the abolition of Jewish immigration, the
expulsion of newcomers, of those who evade the law, of those who have played a part in
the world war, and the elimination of destructive Jewish spirituality. The national and
social settlement of the world of work, with mutual consideration of the interests of
workers and employers. The worker should be entitled to a share in the profits of the
factory and to a pension. Labour arbitration within the interest representation, strikes and
trade union agitation should cease!

A livelihood must be secured in accordance with the natural and interest conditions of the
State, and then such a profit must be sought as will enable, on a just scale, the
development of private and public property, the maintenance and increase of production,
the just profit of the intermediary trade, and the security of public life. This requires an
economic and labour constitution, an adequate system of national credit and working
capital, the cessation of material or financial services imposed on the country by the
peace treaty and of interest payments on foreign loans, the levy of gold and foreign
exchange, self-supporting public works programmes, the modernisation of agriculture,
small-scale industry and cottage industries, extensive family farming, and the
establishment of a system of public works. direct state lending to promote this and
restrictions on confectionary and large-scale industrial production, the rationalisation of
private farming, state-controlled and state-owned enterprises, and the
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the national organisation ot production and sales cooperatives subordinate to the
municipalities, the development of the agricultural industry, the promotion of the
repatriation of ethnic Hungarians who had left abroad, the repatriation of the middle
classes, the resettlement of peasants and workers, the land settlement, the trusts, in parallel
with the consolidation of interest groups, kartellek feloszlatasara, az egészségtelen,
erkolestelen, tilhajszolt cégérezés kiirtasara, az arinak a termeldtdl a fogyasztoig htizodo
utvonala leroviditésére, a kozlekedés és szallitas egységesitésére és egyszerlisitésére, a
tozsdének a készaruvasarra valo atallitasara és a haszonelvi kutarkodas minden idokre
sz0l6 megsziintetésére, a létszikségleti cikkek szocialis arszabalyozasara, a fizetésen
kiviili in. the abolition of the system of unregulated fees, the placing of foreign trade
under national control, thus strengthening the economic security of the State, and the
boosting of foreign trade by treaty with the States which parallel the mother country. The
confiscation of property and imprisonment should be the punishment for those who
jeopardise the national economy of the State, for example by transferring their assets
abroad. It demands that money and credit policy be based exclusively on national
foundations and that the state alone should have the right to issue money and grant credit.
The issuance of banknotes should be adapted to the needs of public finances. Money and
credit institutions must be placed under state supervision, and the artificially stifled credit
life must be freed up. The tax system should be based on three basic principles: that state
taxes should cover the needs of the public budget, that social taxes should be introduced
by nationalising insurance, and that the state should impose taxes on interest
representatives in the form of a lump sum, the latter levying the taxes on individual
taxpayers under state control.

As a consequence of the universality of the defence of the Carpathian-Danube basin, the
defence of the state must be structured in an organic way for the basin and the army must
be organised, directed, led, trained and deployed accordingly. The truncated Hungary
needs equal rights in armament and, in case of its devious postponement, armament in
accordance with the degree of security and requirements. Bony Hungary needs a
Hungarian military leadership of colour, a military regime in tune with the Hungarian
people's spirit. The NAP calls for the reconstruction of public security and public order
and their organisational integration into the state's internal defence system. Finally, it
demands that it be endowed with extraordinary power and responsibility and given an
exclusive mandate to carry out this programme and thus to implement it for the greatness,
glory and happiness of the peoples of the Motherland.

E/ NATIONALISM, WORLD POLITICS, WORLD HISTORY
1. Connectionism

Connectionism, as a Latin term, refers to the cooperation, concerted and joint action of
nations, which are juxtaposed and self-serving, and to the socialist and nationalist
community of European nations, for example, whose day was dawning in this period, and
which was also in the mind of Szalasi. (In the manifestations of Hungarism, especially
during the war years and in the context of the need for ever greater cooperation between
the Axis powers, but also as the horizon became increasingly global, the need for the
emergence of a 'nationalist and socialist European community' became an increasingly
common argument and reference point.) Even before the war, the development of this
European community was motivated both by the interdependence of the nations in the
region, i.e. the need for nations that were politically, socially and economically united or
to be united to become united, to come together on the basis of their cultural, civilisational
and technological needs and goals (because these nations
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complement each other in the light ot these aspects), and on the other hand, that the total
nations, if they have put their internal life in order and reached this nationalist and
socialist stage of development and want to continue on the path of progress, prosperity
and justice, which goes hand in hand with public happiness, must give priority to the task
of organizing the commonwealth, to "outward-looking" national politics. In doing so,
Hungarism, as Szalasi explained, must define the relationship of the Hungarian national
socialist community and community of destiny to the other national socialist communities
and nations, and in the period of war it must fight together with these peoples and nations
with this in mind, which, moreover, are partners not only because they live under a
national socialist system (or because they are military allies), but also because they
complement (and will continue to complement after the war) the moral, spiritual and
material, or rather, the socialist system of the peoples of the Carpathian-Danube Great
Homeland.

Its political-social-economic lite. The homeland ot these peoples and the homeland and
homeland of the Hungarist community of peoples form a single organic area of interest,
and the national socialist states must conclude a so-called life contract on this. These
treaties must also retlect the fact that the sovereignty and autonomy of the individual
nations participating in the community of nations must not be diminished (this conception
of Szalasi 1s more akin to De Gaulle's concept of a 'Europe of the homelands' than to the
European Union of today). After all, connectionism is nothing more than an extension of
Hungarism to the field of relations between nations. Szalasi argues that the problems of
the modem world, which on the one hand

technical and economic development, on the one hand, and the eclipse, and in many places
even the deliberate erosion, of traditional religion and culture, on the other, have resulted
in a particularly strong desire for a community of peoples and nations living side by side
and sharing the same cultural, civilisational and technological needs and goals. And just as
individual peoples build up their own homelands and nations integrated from peoples
create their own living space (where people and nation coincide, homeland also
coincides with living space), so too do the communities of nations create the so-called
large spaces in which their cooperation takes place.

Connectionist integration cannot come into being and cannot be maintained if it is based
on violence, conquest or intrigue, if some peoples or groups within peoples seek to exploit
and rob other peoples or groups of peoples, if some engage in "interest nationalism" or
"interest socialism" experiments that degenerate into chauvinism or materialism. There is
therefore no room for colonialism, for example, in the large spaces of the
commonwealths. Those large spaces, those communities of nations, which, according to
Szalasi, are created by immoral methods or by ignoring the facts of the community of
mates and of destiny arising from natural needs, are not viable in the long run, they will
disintegrate. (The validity of this statement is eloquently demonstrated by the
developments in this field since Szalasi's death:

the colonial empires created by the European nations fell apart and the Soviet Union itself
and its conquests came to nothing).

After the Axis lost the Second World War and the total defeat of the so-called nationalist
and socialist historical experiment, the European space has been controlled since 1945 by
powers outside Europe in the historical and cultural sense. Salasi's prediction also
undoubtedly proved correct, in that if the Axis is defeated in this war of ideologies, the
fate of Europe will be determined by non-European powers (and the collapse of the
Soviet Union did not change this decisively). The American-Jewish world power Salasi
even characteristically mentioned as the Anglo-Saxon-Jewish world power's weight (in no
small part precisely as a result of the fall of the Soviet empire) is greater today than it was
before the collapse of the Soviet Union, and the aspirations of this power factor are
increasingly discernible, to use its financial and economic power (and not least its
military superpower) to create an unprecedented world empire, a global world system
based on international capital and media power. There is growing evidence that this



power, subtle but unmistakable and almost trapping
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tries to knead and crush individual peoples and nations into a mass. Nevertheless, the
game 1s not yet decided: the nations can prevent the emergence of a new world empire by
nation-building statehood and by uniting independent nations, by their connectionism. In
this respect, they have an advantage: the liberal cosmopolitan forces can only rely on
reason, while the national forces are supported by the emotional factor. The most
important emotional prerequisite is love of country and, as Szalasi notes, it was this
teeling that cradled the cradle of national socialism.

2. World politics

In Salasi's conception, the final triumph of national socialism, in which he firmly believed,
would create on Earth a vast and integrated, as he called it, continent, embracing Europe
and Asia as the leading continents and Africa, Australia and Oceania as the additional
parts (the American continent is mentioned as completely separate from the former and
only as a possible future home of international Jewry). The purpose of this
multicontinental integration is to manage and distribute the Earth's available wealth in a
planned way, and thus to provide for the needs of the peoples, nations and communities
living there, and tor their moral, spiritual and material fulfilment.

From the point of view of national socialism, Salasi believed that after a victorious end to
the war, the two leading great powers would be organised around three centres of power,
such as Berlin, Rome and Tokyo: the European and the Far East, each in the spirit of its
own peace of land, peace of labour and peace of people. A huge world trade then
developed between them in four main directions. The four main directions are three land
routes and one water route: the northern route, linking the northern parts of Europe via
Siberia to the

Far East, a central one linking central Europe to China via Inner Asia, a southern one
linking central and southern Europe to the Indian subcontinent and beyond to Southeast
Asia via Asia Minor, and a southern waterway linking the

It connects Europe to the Tokyo-Sydney Colombo triangle via the Persian Gulf or the Red
Sea. Our country lies on the axis of this world trade and is therefore a key area. All the
more so because there is a west-east flowing river, the Danube, which connects Europe,
divided by the Alps and the Carpathians (north and south), and thus creates a key area, the
Danube.

South-East Europe. The Danube, the upper part of which flows through German territory,
the organisational area of the Volkische Bewegung, and the lower part of which flows
through the Romanian-Bulgarian ethnic area to be organised, is the central part, the
"heartland" of Hungary. All this emphasises the geostrategic role of our country.

This 1s also linked to Szalasi's question: which of the three national socialist movements in
Europe (Hitler's popular movement, Italian fascism and Hungarism) will primarily
determine the face of the European space? Salasi's answer: Hungarism.

The reasons for his answer are as follows: 1. [talian fascism, which, in view of the great
mixture of races among the peoples of southern Europe and the tensions, conflicts and
social disintegration that inevitably ensue, thinks primarily in terms of the category of
state authority and the citizen, and, in keeping with historical tradition, organises the
Italian, Spanish, French, etc. népekbd! integralt latin nemzetet s gondoskodva az eurdpai
nagytér déli, délnyugati latin életterének biztonsagos létfeltételeirdl bekapcsolja Afrikat s
ezzel a néger kulttirat Eurdpa civilizacios és technikagazdalkodasi koreibe. All this
requires a specific southern policy, which has no notable validity in other directions, and
the colonial past of the Italians does not arouse any particular sympathy for fascism in the
regions of the European metropolitan area.
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the most natural life, the self-awakening of its community ot companions and destiny),
race, people and the relationship of both to the absolute constitute the basic categories of
thought, which is a Nordic and peculiarly German or Slavic phenomenon (as Szalasi
points out: despite all internationalist ideology, even the government and administration of
the Soviet empire was organised on a popular basis). The negative memories of the
colonial past are less relevant for Germans than for Italians, but they have a special and
important task ahead of them:

they must organise the Germano-Slavic living space and, in connection with this, promote
the development of two nations, the Germanic and the Slavic. The Hungarism of the
Hungarian people, characterized by its historical leadership, placed the concept of the
nation at the centre of its world view, in addition to the categories of state and people (the
Hungarist Movement's favourite slogan was "with the nation for the nation"), 1.e. it based
its ideology on the category of the community of life, companionship and destiny of
peoples confined to a single living space, and on the political concept of the organization
ot the various national personalities into a single state. In this respect, the Hungarian
nation has the most valuable experience, since nowhere else do so many ethnic groups live
together as in the Carpathian Basin, which is in reality the habitat of a heap of ethnic
debris. In addition, the Hungarian nation cannot be accused of colonialism, which 1s a
particularly important aspect, since the Islamic countries, which have a brilliant culture
but are underdeveloped in terms of civilisation and technology, are necessarily linked to
Europe (mainly through South-Eastern Europe and thus through the living space of the
Hungarian nation) in the same way as, for example, India, Australia and Oceania, which
are 'walking in the same shoes', are linked to the East Asian continent. Together with the
Islamic Lebensraum, the European Great Plains will thus have five Lebensraum: the
Germanic, the Slavic, the Latin, the Hungarist and the Islamic Lebensraum. None of these
will have any particular connection with the Americas, but the [slamic world will
probably have the greatest contrast with the North American continent, because the USA
is characterised by its materialistic civilisation and its techno-economy, while Islam is
characterised by its anti-materialistic culture.

3. World historical context

Szalasi's conception of connationalism also draws on the relics of a world historical
consciousness that provides an overview of the period from the cradle of humanity to the
1930s. Certain elements of this historical consciousness can of course be questioned. We
have already indicated above that Salasi appreciates Marx's historical materialism beyond
its merits when he described the whole period from antiquity to his own time (the age of
ancient imperialism, medieval universalism and feudalism, modern absolutism and
liberalism, and the plutocratic development of liberalism) as an age of materialism and
considered historical materialism obsolete only for the national socialist future. In some
respects, however, the evidence suggests the opposite: materialism has never been so
rampant, at least in the so-called developed countries, as it is today. On the contrary,
looking back to the past, we find an era in which man was guided by the enormous power
of morality and the spirit. One such period was the Gothic-Gothic Middle Ages. On the
other hand, Szalasi's historical consciousness also contains many elements that speak of
the freshness of his approach to history, his search for connections between different
phenomena and, essential to the construction of an ideology, the emphasis on order among
the concepts of several disciplines.

There 1s not space here to analyse the details of this historical conception, but it seems
appropriate to highlight a few specific moments. Thus, for example, in accordance with
the way in which the peasantry plays the most important role among the social classes in
his system of ideas
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role, and also attaches great importance to the various waves of squatters. He writes: "The
first great conquest coincided with the period when peoples appeared on the stage of
history. The second conquest began with the conquests of the peoples of the Migration
Period, which overthrew the Roman Empire, and lasted until the first millennium.

In both conquests, the peasant was the squatter, who fought with his sword and plough
and provided the leadership. By the end of the feudal period following the second
conquest, the Anglo-Saxon-Jewish world power had emerged, which was the pinnacle of
the period in terms of culture, civilisation and technology. However, with the popular
movements that began throughout Europe in the 1930s, the third conquest began, the
subject of which, according to Szalasi, was the peasant, who continued to fight with arms
and labour and who was also the leading layer of the struggle. This conquest, in which
Ferenc Szalasi was wrong, will end in the second third of the 20th century and will lead to
a new peak: the power of the nationalist and socialist European metropolis under the
leadership of Berlin and Rome. Instead, it is the triumph of national socialism that is still
to come, not only because the liberal American Jewish power has been decisively
strengthened by the defeat of national socialism in the war, but also because the national
socialist peoples who had previously played a leading role, such as the German and
Italian, have turned to the path of liberal materialism and thus to opportunism and
submission. (From this point of view, the national socialist aspirations that unfolded 60-80
years ago may well be seen as precursors of a future national socialist world
reorganisation.) But there seems to be no doubt that the peasant is the basis of the life of a
nation, and that the misery or prosperity, the suftering or happiness of a nation can
ultimately be traced back to the peasantry, to the situation of the peasant. "If the
intellectual, the worker, has become a proletarian,” says Szalasi, "this can only have
happened because the peasant has already become the proletarian of the land."

Szalasi's understanding of the history of capitalism is very interesting. Unlike the
Marxists, who see capitalism as a recent or modern phenomenon, in his view, and this is
linked to his concept of capitalism, capitalism is a historical category that has always
existed from antiquity to the present day, but with different characteristics in different
periods. Thus, for example, in antiquity, when tyranny and imperialism prevailed in
material, intellectual and moral terms, capitalism was represented by capitalism of the
spoils, against which and for the dignity of man slave raids took place. In the Middle
Ages, when feudalism prevailed, characterised by material, intellectual and moral
privileges and privileges, there was what is known as ‘cattle capitalism', against which and
for the dignity of the land the serfs rebelled. In the modern age, liberalism, which created
a material, spiritual and moral plutocracy, prevails. Its capitalism is money capitalism, and
it 1s against this that the proletarian workers are tighting. Their struggle, according to
Szalasi, is for the dignity of labour, and this struggle will lead to a new national socialist
order when the proletariat becomes a national socialist working people, in which
capitalism becomes national capitalism and the working nation 1s fulfilled in moral,
spiritual and material terms. This is the great historic struggle for freedom, in which the
struggle for man, for land, for labour is summed up in the struggle for the people.

According to him, the people's movement of Szalasi's era united man, land, labour and
people. There 1s no doubt, then, that the Hungarist and Marxist visions of the future bear a
certain faint resemblance, but the foundations are quite different.

Szalast's drawing on the history of liberalism is also noteworthy. According to him, the
19th century was the century of liberalism's conquest of the world. But by the time it
triumphed, it had changed profoundly. It became a tool in the hands of materialism, the
economic and financial tyranny. In the wake of its success, a private economic
totalitarianism unfolded, which suppressed patriotism, a sense of loyalty to the nation, a
belief in racial cohesion, blood ties and
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did the same with religion and all other non-material values. Then, when it became
necessary for the people to make sacrifices for the plutocrats, the "liberal masters”
immediately resorted to the rhetorical cannons of patriotism and national loyalty to "work
the people” (it should be mentioned that the materialist and internationalist Stalin resorted
to this rhetorical device after the German invasion). However, after their victory, they
immediately forgot these concepts. Let us add to this: as long as the Soviet Union existed,
the propaganda in favour of 'liberal democracy' was leading people and peoples into the
streets of finance capitalism, by referring to the oppressive and exploitative workings, the
physical and psychological horrors of barbaric and undoubtedly at its peak tyrannical
communism. After the Soviet collapse, however, the words used as bullies changed:
today, by constantly accusing people of racism, neo-Nazism and anti-Semitism, and by
crushing national feeling, they distract people from the threatening consequences of a
liberal (by which they mean pro-freedom) and cosmopolitan world order. There is no
doubt, however, that Szalasi misjudged the prospects of this liberalism, if he reckoned on
its imminent demise. This explains why, in his words, liberalism would drag Marxism
down with it. Whereas Marxism and its practical realisation had essentially disappeared
into the abyss of history, leaving behind a single bankruptey, the distorted liberalism
seemed to have reached its heyday towards the end of the 20th century.

F/ THE STYLE AND LANGUAGE OF YOUR LANGUAGE

We should also draw attention to the particular style of Szalasi's communication of his
ideas in relation to his published studies and speeches.

1. He was obviously of the same opinion as the majority of ordinary Hungarians, i.e. that
"too much talk is too much waste". Therefore, his style is extremely concise, and it is
almost impossible to condense his text further. This is especially true of the political
categories and basic concepts he uses. To understand his ideas, therefore, you need to go
deeper. He uses, for example, the brief but highly expressive concept of the Homeland.
Geographically, this Ancient Land means the so-called Carpathian-Danube basin,
emotionally it means the Great Land embraced by the Carpathians, the historical Hungaria,
the reality that has been fragmented since Trianon, the ancient land in danger, the
reconstruction and reintegration of which Szélasi considered the main political task.

2. There 1s no doubt that Szalasi can be considered a linguistic innovator in the field of
political terminology. This is already implied by the term 'Ancient Land', but also by the
fact that he adds the word 'reality' to the political terms he uses in order to distance
himself from demagogy. This is how terms such as 'nationhood', 'bloodhood', etc. were
coined in Salasi's political dictionary.

3. When creating the new concepts, Szalasi consciously strove to ensure that the
linguistic form of the concept reflected the spirit of the Hungarian language, which is
also expressed 1n, for example, sensual imagery. 1 am thinking of expressions such as
'Job-secure homeland' (which refers to a country where secure employment is a class
privilege for everyone), or 'a people with a strong sense of their homeland and roots in
the soil' (as mentioned above), or the so-called 'homeland of the people’ (which has so
unexpectedly burst into the public consciousness today). The term 'industrial peace’, a
term that has so recently come into the public consciousness, refers to a negotiated
agreement between employers and workers, to economic cooperation between
employers and workers, and above all to the avoidance of strikes and other forms of
class struggle. It would not be uninteresting to go through Salasi's writings and
recorded speeches with that aim in mind,
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to write down the words and expressions that he created.

4. It 1s noteworthy that Szalasi's linguistic innovations are most closely linked to the most
distinctive elements of his ideology. To give just one example: it is well known how
quickly the so-called utilitarianism, the utilitarianism, spread across Europe, coming
mainly from England some 200 years ago (Széchenyi's thought was also decisively
influenced by it, and the most references to this are found in the Hitel, Széchenyi's most
contemporary work.) In continental Europe, however, utilitarianism had a moral charge,
especially in the early days, e.g. in Szécheny1's time, in connection with the view that what
is truly useful is that which is useful to many, to the community, or that which is not
formed at the expense of others. This conception of utility is quite different from the
materialistic, 'squid-minded’ conception of utility built on money, on this abstract and
quantifiable 'measure of value', the view of Shylock, whose image inspired Marx's view of
the dirty Jewish essence of capitalism. It was no accident, then, that Szalasi used the word
'good' instead of 'profit'. The unusual vocabulary of the term is only an apparent
multiplication of words, i.e. it is a succinct expression of Ferenc Szalasi's moral ideology,
which is so different from the worldviews and concepts that are so fashionable today.

5. It is also a "stickler principle" of Hungarism that if there is a way to use words, they
should be Hungarian in terms of the vocabulary used, i.e. if there are several words with
the same or related meanings to designate a phenomenon or concept, then choose words of
Hungarian origin, but at least with a Hungarian sound, even if the Greek or Latin word is
well known, but there are also Hungarian words with the same meaning to designate the
given concept.

6. Szalasi was also very concerned about the content of the terms used in political life. In
the context of party education, for example, he published a list of incorrectly and correctly
used versions of some terms. Thus, for example, instead of 'Christian national’, he
proposed "Hungarian national’, saying that the word 'Christian’ should only be used in the
sense of 'Christian’.

makes sense in a religious-ecclesiastical context, but not in a political one. (In practice,
the word 'Christian’ was used as a subtle substitute for 'gentile'.) De helytelen a
'Jobboldalr’, 'szélsdjobboldali’ kifejezés 1s a "nemzeti szocialista" helyett, a "nyilas
mozgalom" a "Hungarista Mozgalom" helyett (a nyilaskereszt ui. mint Szent Laszlo
egykori hadijelvénye csupan szimbolum, mig a 'hungarizmus' elnevezés tartalmi, sot a
lényegre utald fogalom), az 'orosz' sz6 haszndlata a "szovjet” helyett (minthogy a
hungarizmus nem az orosz nép, hanem a szovjet rendszer, ill. (as Hungarism sees
command rule, dictatorship, as a method for the rapid introduction of a new order, while it
rightly sees authority based on formal authority as a precondition for a lasting order), the
word 'collective' instead of 'communal’ (as the collective is also an expression of
impersonality), etc.

7. The conciseness of his style is also related to the fact that he regularly uses certain
concepts together, without explaining the connections between them, the reason for their
use. To the superficial observer, this might give the impression that Szalasi is a word
multiplier. The reality is that he tries to be comprehensive and uses only those terms in a
bundle that have a permanent link in the context. Such bundles of concepts are theretore
not filler terms, but a means of synthetic compression. The most commonly used concept
clusters are triads, or conceptual triplets. These are generally found in this volume, as they
are not primarily rhetorical
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tools, but also the building blocks of the Hungarist ideal, as described above. A possible example ot
their grouping is shown below:

On the link between the absolute of existence and the ultimate goal of Hungarism: God,
Country, Nation or the fear of God and country, love of nation. On the core values of
moral personality: faith and trust (e.g. in God, in the future, in our fellow human beings, in
our comrades, in ourselves). Loyalty (to comrades, to the ideal, to our word, etc.),
endurance (enduring hardship), sacrifice. On the moral plane of the relationship between
the "I'" and the "we": comradeship (solidarity, giving help), honour. On the link between
reason and morality: faith, loyalty, comradeship and wisdom, or: heroic outlook on life
and common sense (the latter 1s a plexus of dirty comfort and opportunistic cowardice).
More specifically: family, justice, welfare of the people. (The phonak of the same: kiss,
smudge, gold or money.) Concerning the value-producing activity and achievement of
man (which is most closely related to the meaning of man's existence and to general
development and thus to the principles of Hungarism): moral, spiritual, material. (This can
be related to the dimensions of the existence of the individual human being: the moral
personality as an immortal soul, the spiritual-mental processes and the body, but it can
also be related to the community as: public morality, public spirit and the welfare of the
people.) In relation to the forms, arrangements and institutions of popular life: political,
social, economic or nation, life, justice (the latter as eternal values contrasted with their
instrumental, changing pair of values: constitution, law, justice). In relation to
fundamental cultural values: beautiful, good, just. In relation to human subsistence:
security of life, livelihood, well-being. In relation to the fulfilment of duty and the
enjoyment of rights (especially in relation to work): work, law, respect. For the structuring
of the world of work: planning, management, working. With particular reference to
freedom as a fundamental political value:

freedom, independence, autonomy or (in the context of political revolutionary
transformation); new truth, reality, freedom. In relation to the structure of society: family,
locality (place of residence), factory or ethno-national: people (group of people, people-
personality), nation, commonwealth. For the relationship between the latter: life,
companionship and community of fate (identity of destiny). For the relationship between
life and its space: homeland (territory), homeland, living space, large space, earth, globe.
In relation to the relations within the great space, the commonwealth: cultural,
civilisational and techno-economic. On the side of the spiritual process of political action:
knowledge, will, action, or: belief, will, action. Concerning the end of political action:
progress, happiness, and justice as the prerequisite of public happiness; or (in general, the
nation's) greatness, glory, happiness. Concerning the composition (integrality) of the
ideology itself: Christian morality, nationalism, socialism, or its distorted forms: statist
dogmatism, chauvinism, materialism. In relation to the general political, social,
intellectual (cultural) and economic (then supplemented by physical military struggle) aim
of the struggle (struggle for freedom, war), the opponent (enemy): Freemason, Jew
(Judaic, Judeo-Christian), Marxist, liberal (plutocratic), sometimes: pseudo-nationalist,
ete., ete.

G/ FINISH:
THE HISTORICAL SIGNIFICANCE OF HUNGARIANISM

It has been a long time since the birth of Hungarism, the unfolding of Hungarism, the
Hungarist takeover and the terrible reprisals, the execution, imprisonment and martyrdom
of Hungarists. Since then, the Hungarian people have had to live through a whole
historical period, through decades of Soviet occupation and Communist tyranny, and since
then, a turnaround called regime change has taken place, during which the Hungarian
people have been transferred from the Moscow conveyor belt to the
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Washington and Brussels on the surface, and the international capitalist media power at
the bottom. The limits of this regime change are illustrated by the fact that the recently
adopted so-called screening law still (after more than half a century!) seeks to single out
former members of the Arrow Cross Party for special stigmatisation. And among those
who voted for this law are a distinguished number of politicians who claim to be 'Christian
nationalists'. As if Christianity had nothing to do morally with forgiveness, or legally with
the statute of limitations. We should not be particularly surprised by all this, of course,
since it was also "Christian national" politicians who in 1992 introduced the so-called "law
for the protection of the unborn", under the cover of which the unscrupulous and
industrialised foeticide of the Kadar era continued in our sweet country, with the
"blessing" of those who, on the grounds of human rights, prevented the hanging of
murderers and other criminals.

The euphoria that characterized the majority of Hungarian society in the years 1988-1991
can only be understood by those who lived through the era ot the communist dictatorship,
which was always fearful in its repressive institutions and by the end had softened
completely in its political practices (and was preparing for a kind of "regime change" with
its violent organs): the terror with which the regime started, the tyranny of the regime,
which was organised in a way unprecedented in history and which aftected all aspects of
life: hanging, imprisonment, honour-tripping or spine-bending, and finally the so-called
‘regime of the rule of the people'. The moral and spiritual crippling effect of the socialism
of the friesian, the goulash communism on society, the spiritual and characterlessness of
practical materialism, of selfish and opportunistic careerism, the long institutionalised lack
of human freedom and dignity. This euphoria, due to the aforementioned soul-poisoning
ettect of the late-Kadar era, naturally did not reach as broad a section of the people as the
1956 revolution and national liberation struggle, but in those who had themselves
experienced the total authoritarianism of which Gyula Illyés wrote with the precision of a
medical visionary: "where there is tyranny, there ... everyone's eye is in chains, ...... he
tells you who you were, and your dust serves him", could only be aroused by the new-
born freedom of political expression and organisation, the inglorious expulsion from our
country of the Soviet forces that occupied our country, the Bolshevising, blood-shedding
struggle for freedom, the proclamation of so-called democracy and market economy, and
the awakening of the Hungarian nation in the Carpathian Basin.

I'hen slowly the cataracts came off our eyes. Not that the siren voices that blare "It was
better under Kadar" are right, because it was unacceptably bad for the nation to be the
underdog province of a diabolical empire. But it has proved that this way, the way of the
1990s, is not right either. The bulk of the former communist (now largely careerist techno-
bureaucrat) ruling class was transformed into a bourgeoisie, and did so by retaining most
of the economic, cultural and even political leadership in our country, mainly in the
service of foreign interests. In parallel with this, and with the operation of the three usury
circles described by Gyula Tellér, and with the influencing activities of the international
judeocracy, the latest colonisation of Hungary took place: the capital and opinion-
regulating power, which aspired to global domination, brought Hungary into its sphere of
subordination. Nor can we really say that the so-called Hungarians beyond the borders
have finally been put in a more favourable position - just think of the March of Targu
Mures in 1990 or the treaties that have been signed and remain written. The best we can
conclude 1s that it is not in a relatively worse position. Of course, there are positive signs,
such as the break-up ot Czechoslovakia and Yugoslavia in the external context, or the
youthful and, on the whole, more favourable action of the Orban government than
previous governments in the internal context, and, for example, its family policy in
particular.

Ultimately, the question is: does what has happened since 1945, in essence, in historical
perspective, justify Hungarism or not? Over the last 55 years, the
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the Hungarian people and of course their narrower and wider environment, the so-called
world at large, have undergone such a manifold change that if a person who is not well-
informed in the issues of Hungarism, and who is a typical Hungarian, picks up the works
of Ferenc Szalasi, the best thing he will think about these studies and speeches before he
starts reading is that he will encounter something very old-fashioned, a kind of "pre-
flood" thoughts, because how much science, technology, society, etc. And the average
informed (or uninformed) reader will be surprised.

Because everything that the martyr leader of the Nation said about the fundamental
manifestations of the "I", the unity of the person, the integration of these manifestations,
and thus about the values of religion, Christian morality, the national way of thinking,
culture, the need for a community, social approach and institutional set-up, or about the
role of work and the family, is still true today, still relevant today. We, who have
experienced the many modalities of communist state capitalism, but have also experienced
the practice of the original accumulation of capital, of capitalism in the Wild East, and
have not forgotten the workers' councils of 1956, are right to give the Hungarist doctrine
of the social-national, of forms of management and work that apply freedom and solidarity
simultaneously, of the relationship between the public and the private interest. Although
Szélasi did not call himself a democrat (because he did not find the rule of the majority
over the minority acceptable), the fact that he defined the foundations of state-building in
the law of the supremacy of the people, in constitutionalism developed in the national
interest, in laws and justice adapted to truth and life, and rejected self-serving and
permanent dictatorship, shows him to be a thinker in whom people with so-called
democratic sensibilities can respect as a 'true democrat'. What Hungarism says about the
racial factor, about the conceptual difference between people and nation, 1s undoubtedly
unusual 1n today's public thinking, but even today the theory of the relationship between
nation and state, for example, is still undeveloped. All this, however, can hardly require
anything other than further clarifying research. The ultimate goal of Hungarism, the

I'he restoration of the state unity of the Carpathian-Danube basin and the leading role of
Hungarians in this unity is a vision that is supported by all reason, but also by the
Hungarian heart.

We consider everything that Szalasi said about the commonwealth of nations, about so-
called connectionism and the unacceptability of colonialism in this context, about the
resources of the Earth, its wealth and the dutiful cooperation of nations to be equally
worthy of consideration. Today, there are two dangerous trends, which are primarily
based on the so-called "colonialism". In the long term, they threaten the very existence of
humanity: The first is the depletion, pollution and destruction of the natural environment,
and the second is the dramatic decline in the birth rate among white peoples in general
and Hungarians in particular (which, through the extraordinary increase in the coloured
population of so-called underdeveloped areas, threatens to upset the balance of the human
species, to bring about a new, unprecedented migration of people and the destruction of
the white race and its culture, and which seems to us to be bringing our race into a
particularly painful danger of extinction). At the time of the birth of Hungarism, these
dangers were not yet discernible, but Salasi saw the factors which lay at the bottom of
these dangerous trends. These factors were:

materialism, the inversion of the correct order of moral, spiritual and material values. And
a particularly sinister factor 1s the disappearance of the peasantry, a force that has played a
decisive role in the survival of peoples and which has been able to counteract the harmful
effects. For the real force that sustains the nation, as Szalasi proclaimed, is the peasantry
with its way of life, its morality, its culture, its reality linked to blood and clot.
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Taken as a whole, the Hungarist version of Christian National Socialism is the historical
high point of Hungarian political philosophy. It integrates the Arpadian conquest of
Hungary, the (Latin) Christian foundation of the state at Szentistvan, the defence and
propagation of higher values at Szentlaszl0, the pioneering elements of the Hungarian
constitution at the time of their creation (the Golden Bull, Werbdczy's Tripartite, the forty-
eighth constitution, etc.), and the Hungarian constitution at the time of the founding of the
state at Szentistvan.lt 1s an organic continuation of the struggle for existence and the
freedom of the Hungarian people and nation, the life's work of the Zrinyi, Rakéczi and
Kossuth, and offers a complete system of ideas and a world view of Christian morality,
based on the principles of nationalist outlook and action and the socio-social system
indicated by the socio-national, and in the idea of Pax Hungarica and nationalism it sets
out the goal that the Hungarian nation, or rather the Hungarian nation, should pursue. the
peoples and nations of the world must keep in mind if they wish to achieve peace,
harmony and happiness in their lives. The uninformed reader of today's Szalasi and
Hungarism hardly knows anything about this. What is usually discussed in connection with
Salashi is the world war he lost and the suffering of the Jews during that war. In material
terms, the war was indeed lost by Salasi and Hungarism, and there is no doubt that
European Jewry also suffered in this war of the greatest magnitude in history. But it is also
true that Szalasi only saw international Judeocracy, which played a decisive role in
provoking the world war, as his enemy, and Zionism, which sought to build a Jewish
homeland in Palestine, as useful to the aspirations of Hungarism. As for the world war,
Hungarism did not lose it in a moral sense!

Not just because he had no role in starting it. Nor was it because he consistently continued
to fight against the invading Soviet forces, against Bolshevism, in defence of the
Hungarian people, of Hungarian women, of the Hungarian nation.

April 2000, Gyula Ungvéri SZALASI

FERENC

THE BASIC TENETS OF THE IDEOLOGY OF HUNGARIANISM IN THE PRE-6 JULY 1938
DRAFT
PURPOSE AND CLAIMS WAY AND

PURPOSE CREED

"God has given, Life has confirmed, the People sanctify, this Trinity executes! "DAY All
power comes from the people.

The sovereignty of the people is original, the sovereignty of the state derives from it. The
sovereignty of the people, in the form of a state power, transmits its living will to its
chosen one, in order to secure and protect the interests of the sovereignty of the people in
its internal and external aspects; it gives it the power to exercise rights, and, on the other
hand, entrusts it with the administration of the state, imposing upon it duties.

The whole system of the state is governed by politics. The plans generated by politics are
implemented by the whole organisation of the state. The moral, spiritual and material
fruits of the implementation are shared by the state power and the individual, according to
just laws articulated in or rooted in the constitution.

Politics is an art. Its constituent elements are: the historical, geographical, resource, people
and socio-legal situation of the state, and a single skull that sees in time, based on the
correct recognition of the facts;

What the state's vocation 1s, what goal it can set as a consequence of this, or what goal it
must set out of necessity for the sake of its state-making elements: this is the state's goal;
how, by what means, in what way, in what order and when to achieve the end, how to
organise, build, develop and bring to fruition the means to achieve the end: this 1s the life
of the State.
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The purpose of the state and the life of the state must complement each other in an organic
way, they must go hand in hand. The law of this organised parallelism is a living, rational
and purposeful law, the working garment of the state: the constitution. On this foundation
1s built the house of the glory, greatness and happiness of the State as a whole.

There is only one politician in the state: the leading politician, who universally
administers the life of the state according to the state's objectives. The other professionals
are.

The leading politician is the first servant ot the state, the first worker in the pursuit of the
state's purpose. He plans, structures and sets in motion the machinery of the state.

The state's goal must be a public goal and a public will, which is why it must become
public. It must be public, like the cry for the daily bread: Our Father, Who art!
HUNGARISM

The sovereignty of the state is the purpose of the state. A correctly identified state
goal 1s a political testament, which the leading politician leaves to his successor.

The aim of the state should always be moral and practical: realistic in subjective terms in
the internal life of the state, and internationally acceptable and necessary in material
terms. It must have a spiritual-ethical and a material-ethical aspect.

The morality of the state is expressed in the social structure of the state, which is
pervasive for the individual. What the state ethic permits is that of the individual in all
his being.

Because of the one-sided life struggles of the people, it cannot put social ideals into
practice. The source of the social ideal is state power as the objective expression of
popular sovereignty.

Only an objective state power can consider how the subject people should act in the public
and self-interest. The state power must govern in a bound and binding manner. Its binding
nature 1s laid down in the constitution, and within the bounds of this governance the
people must act voluntarily and freely.

The Party of the Will of the Nation (NAP) enshrines the theoretical and practical meaning of social
ideals in its state system in the following principle:

Socialism is the system of the community of peoples in which they base their moral,
spiritual and material life on the fulfilment of their duties, based on pure action, born of
conscious faith and demanded by the State authorities, in order to acquire the right to
conduct their public and individual lives in a dignified manner.

In socialism, an actual, full duty should give rise to an actual, full right and vice versa: an
actual, full right should lead to an actual, full duty.

The NAP wants to recreate the Ancient Land. The vocation of the Motherland:

A balance of power between East and West, North and South, in whose majesty different
peoples form a superior nation, required by God and nature, to secure the peace and
landed power of Europe.

From the vocation of the Motherland, the NAP has created the purpose of the state:

The construction, organisation, central management and administration of the
HUNGARIAN UNITED FOLDS, a political, economic and social, organically
interconnected state territory, under Hungarian sovereignty, extending from the Carpathian
belt to the Adriatic coast, with self-governing powers as laid down in the new constitution,
to be formed from the union of the constituent parts of the HUNGARIAN REPUBLIC,
with shared executive power, so that its peoples, in the unity of the state

1. consider and accept the community of States as necessary, and want the creation of

a united Nation and Homeland with the constitutional guarantee of the freedom of
popular culture;

2. defend the commonwealth with a common will;

3. only in this way alone could they see their moral, spiritual and material prosperity
secured; the recognition of the United Lands thus established by England, Germany,

Italy,

by Poland and Russia through international treaties securing the United Lands as a free,



independent, indivisible territory free from occupation and encroachment for the benefit of
each other and the sovereignty of the United Lands.
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The United Lands of Hungaria form a higher state system, which is created by

the common interest of the directly interested Sublands: Hungary, Toth,

Ruthenia, Transylvania, Croatia-Slavonia and Western Hungary. For its

constitutional constitution, the common will of the Lands is sufficient to

establish the formation of the State

is manifested in the interest of. The will of the peoples of the Part Lands is a necessary
precondition, the will of the interested foreign country is desirable but not a precondition.
The NAP wants to and will achieve the goal of the state, and 1s an honest, righteous and
uncompromising fighter in the pursuit of this goal. It will immediately and courageously
begin the work necessary to achieve the State's objective without delay. It is his conviction
that the course of life will grace at most one more generation of the peoples ot the
Homeland, but that we shall perish if we do not immediately set about the task of
achieving the State's goal.

This is the basis of the sovereignty of the United Lands of Hungary: "God has given, Life
has confirmed, the People sanctify, this Trinity executes! "

"God has given": he has given the geography, the resources and the people, which cannot
be changed by human power, which cannot be torn apart, which cannot be abused. They
are eternal. They are eternal. They are eternal landmarks and hereditary paths on which
the peoples of the Old Country must travel, on which their statchood must be built, which
compel them to obey God's commanding, eternal, hand- given laws.

"Life has confirmed": the gifts of God have been contirmed by the events of the
millennia, especially of the last millennium: the historical and social lessons of life.
Human weakness has corrupted and dissipated these forces, but it cannot destroy them.
They have remained unchanged, those forces that compel the peoples of the Old Country
to rebuild what they have destroyed in their weakness and short-sightedness, by
systematically and organically combining the laws that radiate from their heredity, on the
basis of the lessons they have learned from life's experiences. Life has confirmed that the
conditions of life in the Carpathian basin make the Totians, the Ruthenians, the
Romanians and Saxons of Transylvania, the Croats and Slavs, the Germans of the western
extremities, different men from their brothers and sisters. This is fact and law

Life has strengthened the solidarity of the peoples of the Ancient Land in historical,
political, economic, social and societal terms. The barrenness of the present is the best
proof of life's infallible findings.

"The People sanctify": all statehood is sanctified by the people. For centuries, the peoples
of the Old Country have sanctified, by their spiritual, material and blood sacrifice, by their
spiritual and material well-being, the gifts of God and what life has confirmed. The
sovereignty of the United Lands of Hungaria should confirm this historic sanctification in
its new constitution by referendum, so that human weakness and short-sightedness on the
part of the peoples of the Old Country may not once again give rise to fatal, unnatural and
fatal decisions which have brought about the ruin of all the peoples of the Old Country
without exception.

"This Trinity shall execute": what God has given, Life has confirmed, the People have
sanctified, let the common and viable power of the State, which constitutes this Trinity, be
executed. The State power receives its instructions for the government of the State from
God, its laws from Life, its will to govern from the People, and must therefore be built on
the Trinity if it is to do its work of blessing.

The NAP summarised its popular supremacist basis in its badge, which reads.

"God, peasant, citizen and soldier!" God is for all of us, the peasant is the bread of all of
us, the citizen 1s the lobby of the peoples of the State and the public subject of the State,
the soldier defends everything: God, peasant, citizen, State.

This 1s the basis of the sovereignty of the United Lands of Hungary: "I give to give!"
"Giving": the State power assumes the obligation to grant to all its constitutional subjects
the possibility of moral, spiritual and material enrichment, but in accordance with the
public interest. The State power 1s aware that the individual's primordial instincts are



subsistence,
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in terms of acquisition and accumulation of wealth, faith and self-consciousness, cannot
and must not be eradicated; but it must guard against individual life becoming a blindness
of gain, faith and selfishness, and thus a cause of social misery and a grave-digger of
statehood.

"To give": the supremacy of the people must grant to the state power the rights on the
basis of which the state can honestly assume the defence of the interests deriving from the
supremacy of the people. He who does not give, does not receive; he who does not give
life, does not receive life, whether it be the life or the existence of the individual or of the
State. The great state and individual struggles of practical life know no other
interrelationship between state power and the individual, nor can they. This is a
fundamental law.

The sovereign base of the NAP was created from the initials of the words of the
sovereignty of the people, which transforms the letters "HIT" of the runic script into the
cross of the Motherland.

The NAP finalized its major work plan and its demands for the rescue and reconstruction
of the Primeval Land in 1931. Whoever is indifferent to this sacred goal should not
prevent the implementation of this plan, because he is not in conflict with the Party, but
with life, which knows no other solution, no other unfolding; it demands it, forces it, and
therefore crushes the opponent mercilessly.

The plan requires everyone to fulfil the same obligations and gives everyone the same
rights. Principle: first the fulfilment of duties, then the enjoyment of rights. The state is
seen as an organic living reality and not as an abstract concept. It is based as little on
individual interest as on the masses. It wants the interaction of the interests of the State
and the interests of the people, of the people and the State! It radically breaks with the old,
outdated principle of giving unilateral priority to the enjoyment of rights over the
fulfilment of duties.

The NAP is the governing, guiding and protecting body for the implementation of the plan
Having formulated the whole plan, having moulded it into an unassailable, frictionless
system, it alone assumes responsibility for its implementation, its correctness and its
effectiveness, and demands that the party alone be given the fullest power necessary for
the implementation of the plan, because the other parties cannot solve the task of the
Homeland as God has assigned it. The fifteen years that have elapsed prove it.

NAP is for the whole of the Ancient Land, Bosnia, Dalmatia and Slavonia. It is open to all
sons of all peoples of the Ancient Land who want to build the United Lands of Hungaria.
The NAP flies the flag for the implementation of its plan, for the glory, happiness and
greatness of the state and the individual. It demands trust for honour, patriotism for
loyalty. With fanatical, holy faith and conviction, we set out to save the Motherland, to
inaugurate a new historical era

"In the name of God, peasant, citizen and soldier!"

and we will not stop until we reach our great goal!

--- Part 2 -
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BASIC PLAN AND CLAIMS

"l give to give! He who does not give, does not receive!” NAP

1. We want and demand the renewal, reconstruction, reorganization and integrally
connected unified management of the state, national, ethnic, moral, spiritual, social,
political, economic and state defence of the Motherland.

1. Article.

2. We want and we demand the annulment of the Trianon Treaty, the rearrangement of
the question of the Ancestral Lands on the basis of the right of peoples to self-
determination and the principle that they should give and leave to the Ancestral Lands
what is theirs, so that they can give and leave to the other lands what is theirs.

3. We want and demand a constitutional solution to the question of the Homeland on
our own, in partnership with the peoples directly concerned.

4. We want and demand the construction and organization ot a constitutional body ot
state, a community of companionship and destiny of the United Lands of Hungaria, and
central state control of the Land of Hungary; the political and economic self-
government of Hungary, Ruthenia, Transylvania, Croatia, Slavonia and Western
Hungary within the state system of the United Hungaria based on the recognition of the
historical, geographical, land, economic, constitutional and social community of destiny
of the Ancient Land, and the participation of the Land and the Ruthenia in the unified
state governance as laid down in the new constitution.

5. We want and we demand that the state power of the truncated Hungary should
consider the happiness, glory, vital interest, moral and material well-being, prosperity
and the realization of the state's goal to be the sole and exclusive guide for the people of
the Motherland in all its actions; that we should reject the interference of foreign
countries in all cases where they seek to prevent the realization of the plan.

11. Article.

6. We want and demand a new constitutional structure, the adoption and ratification of a
new constitutional law based on the free expression of the will of the nation.

7. We want and demand the political, economic and social structure of the state and the
constitutional system to be adapted to the eternal nature, the primordial source and the
primordial nature of the agricultural production of the Ancestral Land. We want a
peasant state with a high degree of industry, not a low degree of industry with peasants.
8. We want and demand universal, secret, equal and compulsory suffrage for both sexes,
the independence of voting from state power, freedom of the individual to express his or
her will, and the expression of the will of those entitled to vote by referendum on the new
constitution, the form of government, the head of state and the imperialist government.
9. We want and demand a temporary, provisional, constitutional solution ot the form of
government, of the question of the head of state, for the fragmented Hungary, within a
definite period of time, and a definitive, unambiguous solution when the United Lands of
Hungary are united. We will make the questions of the form of government and the head
of state a state question, we will not let them drown in the self-servingness of party
questions.

10. We want and demand that the fate, direction, management and organization of the
State be placed in the hands of a ten-year elected Nader, and that he be given the most
complete authority, the right of extraordinary and exceptional power, for the first ten
years.
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without constitutional constraints; the constitutional establishment and installation of the
State General Council as the supreme and principal governing and executive organ of the
State.

11. We want and demand the constitutional and timely establishment and organisation

of a representative body with economic self-government, its organic integration into
state power, and the abolition of the present self-serving and sterile party politics of the
stunted Magyarfold.

12. We want and demand the establishment ot a constitutional court with exclusive power
to conduct votes, constitutionally independent of state power, to organise and establish it
as the first, supreme and final state control body of the factors of state supremacy; the
modern, universal organisation and reconstruction ot the judiciary, the judiciary, the
judiciary.

13. We want and demand the universal organisation of the state and self-governments
based on the new constitution, based on the principle of centralised management and
shared implementation, and the purging of politics, the establishment of a specialised
management in cach administration, the constitutionalisation of these matters; the
definitive constitutional settlement of the social questions ot public servants, the question
of seniority, pay and pensions, on the strict principle of the non-political nature of public
servants.

14. We want and demand the creation of a new middle class, rooted in the roots of the
mother country, called upon to lead the state, a purified, noble, national and people-
conscious middle class, with legal restrictions on the succession of privileges acquired
for personal merit. We demand the curbing of immigration and emigration and the
repatriation of our emigrated blood.

III. Article.

15. We want and demand the complete non-politicization of the individual religions, the
declared educational etfect of each for moral national life, the proclamation of the taith
of the enjoyment of rights based on the fulfilment of duty; the abolition of the political
branch of all religions, the conclusion of new concordats and contracts of faith which
take mto account all the interests of the State; we do not recognize any denominational
heterogeneity, every citizen should be a member of one of the established or recognized
religions.

16. We want and demand the establishment of the right of the child and the family, the
establishment of the law, the morality and purity of family life, the possibility of its
material foundation and the early foundation of a family, the more abundant and healthier
blessing of the mother's sacred womb. We demand a new construction of the law of
succession for the vigorous promotion of the population of the State. lllegitimate children
are not recognized before law and justice, children of the same father should enjoy equal
rights in name, inheritance, upbringing. All children should have a natural parental home.
We want to be honest, practical fighters for the great future of our youth!

17. We want and demand a social, modem structure of public and public health

care in the universal interests of the state, the reorganization of the medical

faculty, the obligation to revalidate medical diplomas, the social reconstruction of
patient assistance and medical treatment, the complete reorganization of the
pharmaceutical industry, and the construction of healthy housing. Public health:

public health!

18. We want and demand the reconstruction of public and popular education on the

basis of a system of education based on practical life and duty; the placement of
unemployed graduates in practical careers, their free retraining and their placement
within the framework of managed agriculture. We want and demand the constitutional
legalisation of the use of the Hungarian language in the administration and

management of the state, and of the mother tongue in the implementation of laws and

in certain administrations. The free use of the mother tongue gives a conscious soul to a



community of companions and destiny forced by fate.

19. We want and demand the building up of a national and popular literature, art and
press of the Commonwealth, the extermination of indecent, immoral, subhuman,
unethnic literature, art and press; we demand the establishment of a University of the
Press, the

57



Ferenc Szalasi: Hungarism 1/ 4

press doctorate linked to newspaper ownership, editorial and statt responsibility; we
call for the adoption of an International Press Law to make it impossible for nations
to be mutually hostile to each other's press and for the international press to be
poisoned by the well.

IV. Article.

20. We want and demand the constitutional guarantee of the primacy of the State interest,
the construction of the governing, guiding, sateguarding and protecting elements of the
State interest in such a way that the development and growth of the private interest and the
well-being of the people as a whole are made possible by the interaction of these
elements; the right ot direct jurisdiction of the State power in the event of the private
interest being in conflict with the universal interest of the State or endangering other
necessary interests. In the state we know only freedom of interest based on law. Freedom
of interest that lives in the loopholes of the law will be eradicated!

21. We want and we demand that the universality of private interest should be the
constitutionally protected public property of the ancestral lands of the Ancestral Lands;
We therefore demand the revocation of the settlement permits and industrial licenses
issued since 1900, the review of land and property acquisitions, their new distribution or
their affirmative renewal in the universal interests of the nation.

22. We want and demand a definitive constitutional settlement of the Jewish question in
the interests of the State, a constitutional definition of the Jew as a race, and his
proportionate participation in the life and work of the State; the cessation of Jewish
immigration for ever; the expulsion from the territory of the State of those Jews who, in
1914. We demand the expulsion tfrom the territory ot the State ot all Jews who have
received a settlement permit, citizenship or nationality certificate after August 1, 1914,
who were not in the line of battle in the world war, who violate, evade, obstruct or trifle
with the laws of the State, regardless of when they settled in the Homeland; We demand
the ruthless extermination of the Jewish spirit in all its manifestations, the practical
construction of an uncompromising Christian spirit.

23. We want and demand a solution of the labour question on a national, social basis, with
mutual protection of the interests of employer and worker, the treatment of the worker as
a natural person with pension rights who benefits from the profits of the enterprise, the
abolition of trade unions and strikes, and the establishment of a workers' court within the
representation of interests. National work with national work legally and constitutionally
protected! We want and we demand a social, universal solution to the private worker
question, in relation to public employees and the labour question.

V. Article.

24. We want and demand the securing ot subsistence on the basis of the natural and
interest relations of the State; the lawful establishment of a rate of profit after the
securing of subsistence which, on the basis of a just rate, will permit both the
development of private and national property, the increase and maintenance of
production, the just profit of intermediary trade, and the independent security of the
economic life of the State.

That 1s why we want and demand it:

the creation and the law of the constitution of national economy and labour;

the building of a national credit and working capital system as the pillars of our economic
and working life;

the linking of the freedom of property to the territory of the State, the retroactive
amendment of this law to 1920;

the denial of material or financial services flowing from peace treaties, the cessation of
interest payments on foreign loans, a new and appropriate settlement taking into account
the material and economic situation of the State and its universal interests;

gold and foreign exchange services;



from its own resources, solely and exclusively with the workers of the State, the industry of the
State, the
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the launch of public works carried out by the trade;

the modern reconstruction of agriculture with the direct help and guidance of the State:
the revival and domestication of small-scale industry, the organic interlocking of cottage
mdustry and extensive family farming by means of direct public credit and loans, the
simultaneous abolition of confectionary production and the production of large-scale
industry as part of the small-scale industry;

the organisation of private enterprise in a controlled, planned unit, its consolidation in a
system of interest organisations, the organisation and nationwide establishment of state-
controlled Producer and Distributor Cooperatives subordinate to the economic self-
governments within a specified period, and its integration into the national commercial
system of the State in connection with the reconstruction of trade;

the building up of the agricultural industry at the expense of the artificially fuelled and
developed industries which have proliferated since 1920, with their total elimination;

the triple parallel of deployment:

a.) the resettlement of the middle classes;

b.) the resettlement of the peasantry;

c.) the industrial worker's nails by installation;

the regularisation of land tenure, the regularisation of credit tenure, the definitive solution
for housing modernisation and construction at fixed intervals;

the consolidation of the economic life of the state in interest groups, the dismantling of
cartels, trusts and interest groups, the ruthless eradication of unhealthy, overworked and
immoral, unjust business interests;

shortening the path of goods from producer to consumer, based on the principle that we
produce to live, and not only live to produce and accumulate material goods;

the simplification, unification and nationalisation of transport and traffic in all its aspects;
the conversion of the stock exchange into a commodity exchange, the abolition of futures,
the abolition for all time of the bargaining and trading in the basic necessities of life for
profit only;

radical, social regulation of the prices of basic necessities of life;

that only one salary be paid out of public and state coffers; no honoraria are known!

the explicit and exclusive national control of our foreign trade, the decoupling of the
economic security of the State from the conditions of foreign trade, and the sharing of the
benefits of foreign trade between State and producer on the basis of a fair ratio;

the conclusion of trade treaties with foreign states that run politically and

economically parallel to the state objectives ot the Homeland; the confiscation of
property and severe imprisonment of those who exported

fail to place their assets at the disposal of the state within a short period of time, or
obstruct the grand plan of the national economy of the state.

We want a moral link between national and individual work for the harmonious life of the
state and the individual!

25. We want and demand the building of money and credit on a solely and exclusively
national basis, their removal from the dependence on self-interest and individual profit and
their organic and continuous Integration into the economic bloodstream of the nation.

We demand the right of the state to issue money, credit and loans directly.

26. We want and demand that the amount of banknotes to be issued should be set at

the level of national needs. We demand that the universal
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the need tor a general government budget to ensure the economic lite of the EU should
consist of the investment needs of a burden-free small economy, public finances and
managed management. To the investment needs should be added the indirect investment
needs: the gradual repayment of war loans and bail bonds by capital repayments on the
basis of a key figure of one Crown and one Pengo.

27. We want and demand a modern reorganisation of our credit life, a merger of money
and credit institutions, with state supervision and economic powers strictly limited to
lending;

We want and we demand the liberation of the artificially stitled credit life, the social
regulation of interest payments.

28. We want and demand a tax system based on three pillars: public taxes

to cover the needs of public finances;

the creation of social taxes by making all insurance compulsory and nationalising it in
order to protect the social and economic interests of the citizens of the state;

the fair levying of taxes, in the form of a lump sum by the State on the representative
bodies and by the representative bodies on the individual taxpayers, under the control of
the State.

VL Article.

29. We want and demand the organic organization of the defence of the State, under a
unified direction and leadership, based on the universality of the defence of the Part
Lands, in relation to the State-part of the United Lands of Hungaria, and the corresponding
organization, direction, leadership, training and employment of the army. We demand
equality of arms for the truncated Hungary. In the event of denial or devious delay of this
equality, we demand the commencement of armament in accordance with the degree of
security and requirements. In the truncated Hungary we demand a Hungarian military
leadership of colour, military regulations in tune with the Hungarian people's spirit and
Hungarian leaders of colour.

30. We want and demand the modern, non-political reconstruction of public

security and public order, their organic and organisational integration into the

system of internal defence of the state.

31. We want and demand state msurance against war invalidity for the armed population;
that the war veteran should be given back his job if he remains able to work and earn;
social and financial assistance for the living victims of the world war. Those who

sacrifice on the altar of their country out of a sense of duty deserve every right!

32. We want and demand that the NAP be given the sole mandate to implement the plan,
that 1t be given full and extraordinary power, that it be implemented with the sole
responsibility of the party for the

HUNGARY UNITED LANDS
In the name of the greatness, glory and happiness of his constituent parts and

peoples. END VIDEO

"On the four pillars of God, peasant, citizen and soldier is built the glory, greatness and

happiness of the United Lands of Hungaria!" NAP

The world war has shredded the noblest men's genes. From the shavings sprang new men,
demanded by the new historical era. Men are coming who draw their whole vocation

from the great world events that have put mankind on a new footing; who have the

courage, the perseverance and the knowledge to take the great step without

discouragement, with courage and with the conviction that the only right path is the right

one.

The current structure and system of the truncated Hungary, denying the completely new human and
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the need to establish a social order cannot cope with events, because it 1s building on
foundations that have already done their duty and were the means of creating a bygone
stage of development.

The most complete, rooted rebuilding on new foundations is urgently needed.

The four gates of the truncated Hungary and the Ancient Land: north and south, east and
west, are the four gates of the world-shaping events. In the north and the south, in the east
and the west, the peoples of the Old Country are watching how the chieftains who made
the Old Country a statehood a thousand years ago are trying to forge and establish the next
thousand years of the Old Country's vocation.

The vocation of the Motherland must be fulfilled by its own efforts, by using all its
knowledge. It cannot be a slave to the interests of any great power. Its own life, its own
existence, its own historic vocation is and should always be at stake.

The NAP is at the service of the vocation of the Ancient Land. It believes and firmly
believes that only through the objective it has set itselt can the Mother Earth acquire a
meaning of life, a vocation on earth, and that only in this can it find an eternal basis in the
history of Europe;

confesses and believes with strong faith that the Motherland can only fulfil its historic
vocation as the United Lands of Hungaria, that only in this way can it be reunited, that
only 1n this way can it resist the events which seek to destroy the unity of God and nature
and the common destiny of its peoples;

believes and firmly believes that only the implementation of the new constitution and
work plan it has drawn up, and its rapid and systematic transposition into the practical life
of the state, can ensure the effective and harmonious life and survival of the peoples of the
Motherland.

The NAP plan is a unique, rock-solid pillar on which everyone, all the peoples of the
Homeland, can rely and build without fear, apprehension, suspicion or envy.

By adopting the plan, everyone makes a sacred commitment to carry out the
reconstruction work. From this sacred commitment flows the pure right of all to the pure
performance of their duty, which legitimates, secures and protects their rightful place in
the sacred work of reconstruction.

The NAP plan is the plan of action! The comprehensive and coherent basic plan of the
NAP is "God, peasant, citizen and soldier!"

is setting out on a new, historic journey. We will stick to the plan, we swear:

"God, peasant, citizen and soldier, help us all!" People of the motherland, bravely choose,
decide and fight for the

HUNGARY FOR THE GREATNESS, GLLORY AND HAPPINESS OF THE

UNITED PEOPLE'S STATES! SO BE I'T, FOR SO IT MUST BE!

I'he motto of the historical struggle is: "Better a hero for a moment than a slave for a
lifetime!"” THE PARTY OF THE WILL OF THE NATION

Budapest, March 1935.

JOURNEY

AND

DESTINATI

ON

FOREWOR

D

Today's Hungarian political parties all bear the voluntary stigma of the post-war
humiliation of Hungarians, of Bonescountry. Their programme reaches at most to a
yearning for revision. It does not, however, organically encompass what it intends to do
with the territories that have been torn away from us and their populations. In short, each
programme is as bleak today as our bleak situation; each party is merely a current
enthusiasm and not the way of the future. Practical politics has become equated with
momentary assertion and not a determination, a manly pledge of the doings of the eternal



Hungarian vocation.

No political movement has ever received as many attacks as the Hungarism of Hungarian
National Socialism. This is not disappointing, because it shows that the national socialism
of Hungarism is different from the nationalism of all other parties. We cannot be
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in view ot the political envy of the outdated parties, and the tact that our nationalist
socialism and socialist nationalism will be subject to further attacks should not change our
honest confession. We do not care! We know that our Hungarism is the only correct one,
because we have not tailored it to the mutilated Hungarians, but we are building the
historic and inviolable vocation of Hungarians, the frontiers of a worthy future. And
because i1t is such, it is our duty to stand firm. Today's frightened interests and envious
political speeches and friendly good advice will disappear at the rebirth of the Nation in
the folk community of the Carpathian-Danube people. For Hungary the Nation, for the
Nation socialism, for socialism all of us! The unity of the Nation is the working structure
of socialism! Liberalism is the freedom of the strong, Hungarism is the freedom of all!
Work, strength, peace, empire: Hungary! Our goal is Hungaria, our path is Hungarian
National Socialism! We do honour, our means is order! Will one: the Nation, power one:
the movement, ruler one: the Nation!

Our vocation is order, our struggle is the movement, our victory is Hungarism! It is not the
powerful who persecute, but the one who is persecuted!

These words mean clarity. Our nationalism is not the political nationalism that has been so
often worn out, our nationalism is the vocation of the Nation today and tomorrow. Our
socialism is not the class struggle of Marxism, but the working peace of the social strata
within the bosom of the Nation. And because everyone today believes in the historic
vocation of our movement, and because everyone yearns for national reconciliation
between the different social strata, we have a new and insurmountable movement. This
faith of everyone is burning and shining in our fighters: in the new Hungarian peasant, the
new Hungarian worker, the new Hungarian woman, the new Hungarian youth and the new
Hungarian intelligentsia, the new Hungarian soldier and all our brother nations.

Mihaly Vorosmarty gives the alarm and responsibility of our fighters:

"Thou art fair, O Hon; the rivers of the land, the valleys, in thy
rich bosom, are changing Thy fields are flowing with the four
streams of the land,

But all this is a gift from nature:

Only the holy will of your sons can make you great!"

Because "It is not the villages and towns that make the nation, but the men!" Brothers and
sisters, to win our Movement we need three:
HIT! HAZZERETET! MISSING!

HUNGARIANISM = PAX HUNGARICA

The soul, content, structure and reality of Hungarian National Socialism: Hungarism.
Hungarism is the Hungarian practice of the National Socialist worldview and zeitgeist.
Hungarism is an ideological system.

Not Hitlerism, not Fascism, not anti-Semitism, but Hungarism.

Hungarism: freedom without liberty; justice without pharisaism; help and assistance;
authority and totality based on mutual respect; law and order.

Hungarism is a worshiper of God and a believer in Christ; it does not tolerate denial of
God, mockery of Christ, and denial of religion. It has one morality and one practice.
Freedom for some: liberalism, a system of violence Freedom for all: Hungarism, a system
of Order!

The system of liberalism is based on: money, kissing, bluster. The basis of the system of
Hungarism: welfare, morality, justice.

Hungarism for the indigenous and rooted ethnic families of the Carpathian-Danube Hont and Hazat

62



Ferenc Szalasi: Hungarism 1/ 4

gives, sanctifies, secures, protects; and the moral, spiritual, material, political, social and
economic unity of these, in the reality of the Countries of the Holy Crown of Hungary.
Hungarism is the defender of the members of a family ot people scattered all over the
world, forced to emigrate because of bread shortages. It is their right and duty to be
repatriated to the Great Homeland. No Trianon!

Referendum for the unification and unity of the Hungarian Empire's people! The decision
can only be sanctioned by the free expression of the will of the brother nations.

The referendum will sanction, guarantee and protect the moral, spiritual and material
well-being of the ethnic families living in the Carpathian-Danube area under the

authority of the Hungarian nation: Pax Hungarica! Pax Hungarica: moral, spiritual and
material order in nationalist socialism and socialist nationalism.

Cultural autonomy for our sister nations in our loyalty system: language, schools,
education; local government administration and judiciary; economic self-government
within local government.

Hungarism is a system of moral, spiritual, material, political, social, economic authority
with individual responsibility.

Hungarism means a socialist nation, nationalist socialism. Its socialism is social-
nationalism, its nationalism is the reality of the fate and community of blood within the
borders of the Great Homeland. From the conscious nationalist and socialist service of the
Fatherland springs the individual's well-being, the bread of work.

The power of the State is the moral, spiritual and material service of the reality and
content of the Homeland, of the community of the people. The State is an instrument in
the service of the Fatherland and the Nation.

The Jew: a non-denominational and non-coerced breed. Israelite: a denomination not
bound to a race and not forced. Israelite Jew: a racially religious race.

There is a constructive and a destructive element. Constructive is the native, down-to-
earth person. The Jew is only a race, he cannot be a Nation, he is not a native, he is not
rooted in the soil, he is destructive.

The goal of Hungarism's state-building: the construction of an industrialised, highly developed
Hungarian national socialist peasant state.

The peasant state is based on the moral, spiritual and material order of the

village community. We will not pay any more carnage!

I'he material order of Hungarism consists of the national economy and the work order. Its
ideological basis: the social-national. In the moral and intellectual construction of our
material life, the social-nationalist system protects the community of the people from
internal and external imperialist aspirations.

National economy is based on private economy. Private economy is based on socialist free
enterprise. It is socialist because it is an obligation to the community of the people; it is
free enterprise because every Hungarian citizen with full rights can participate in national
economy according to his or her talents.

Working hours: compulsory work, the relationship between worker and employer, the
legal regulation of work enforcement, work regulation, health and safety at work and work
ethics under the Labour Constitution.

In Hungarism, our intellectuals are the leaders and guides, the worker is the nation-
builder, the peasant the nation-keeper, the soldier the defender of the nation, the woman,
child and youth the pledge of the immortality of national life. The army is the executive
instrument of the armed Nation and protects the commonwealth against armed imperialist
attacks.

Hungarism avoids war, but it does not shrink from defending its moral, spiritual and
material values and interests with all its means, all its strength and all its determination.
Its foreign policy 1s based on the principle and practice of internationalism and
connectionism. It fights together with those states living under national socialist regimes,
which complement its moral, spiritual, material and political, social and economic life and
which are the Hungarian
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together with the homeland and homeland ot the community of nations, form a single

organic area of interest. Hungarism defends and attacks! 1t defends the commonwealth

and national socialism, and attacks the enemies of the commonwealth and national

socialism. In its defence it 1s vigorous, in its attack 1t i1s merciless. It asks for no mercy and

gives none.

Hungarism: faith, obedience, fight!

Hungarism: Pax Hungarica! Hungarian Peace for the families of the Danube Basin, embraced by the
Carpathians, who can believe, obey and fight!

Hang in there!

1. HUNGARIANISM = PAX HUNGARICA

Hungarism is an ideological system. The Hungarian practice of the National Socialist worldview and
zeitgeist.

Not Hitlerism, not Fascism, not anti-Semitism, but Hungarism.

Hungarism, therefore, means socialism, the harmonisation of the moral, spiritual and
material interests of the self and the We, and thus the aim of securing the happiness not of
privileged individuals or classes, but of a large community of individuals and classes. But
Hungarism is also nationalism, because it strives for the well-being of the most natural
community of the people, the nation, and through it the well-being of all working
individuals.

Hungarism is not tailored to the body of the Hungarian nation, not only to the Bones of
Hungary, but to the thousand-year-old Great Homeland of the Danube Basin embraced by
the Carpathians and all the native and indigenous ethnic families living there, which,
under the leadership and guidance of the Hungarian people, together with it, constitute the
moral, spiritual, material, political, social and economic unity of the Hungarian Nation.
But it is also the defender of Hungarism for the members of the family of the people
scattered all over the world and forced out by bread shortages. It 1s their right and their
duty to be repatriated to the Greater Homeland. Hungarism not only ensures peace for
Hungarians and the ethnic groups living here, Pax Hungarica in the Carpathian-Danube
basin, by giving the ethnic groups Hont and Haza, but also by providing cultural
autonomy (language, schools, folk education, local government administration and
judiciary, It will not only grant them a system of loyalty, but will also sanction the moral,
spiritual and material well-being of the ethnic groups living in the Carpathian-Danube
basin by means of a referendum based on free expression of will, under the jurisdiction of
the Hungarian nation.

Pax Hungarica, however, does not only mean the restoration of peace between the leading
Hungarian people and the ethnic groups living together with it, but Hungarism also means
the creation of a general peace within the bosom of the Nation, in economic, social and
political terms.

This 1nner peace will be based on the working peace of all the working classes in the
bosom of the Nation. This peace will unite the nation-preserving peasant, the nation-
building worker, the nation-leading intellectual, the nation-protecting soldier and the
pledge of the Nation's immortality; women and youth, in an indissoluble popular unity. It
also creates:

1. economic peace, which distributes the benefits of the results of labour and production
proportionally among the factors of production, in order to eliminate the possibility of the
emergence and existence of money capitalism and the hopeless misery of the working
class;

2. a social peace which knows no privileged classes: feudal, clerical and liberal

capitalist ruling classes; upper, middle and lower classes, but a united socialist
community of workers;

3. a political peace in which the political nation is not led aside by selfish party

interests, but in which a single political guiding principle guides the community to



ensure the well-being of the Nation in the community of other European peoples.
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Hungarism is a system of spiritual, moral and material, as well as political social and economic
authority with individual responsibility.

This responsibility, however, is not the irresponsible responsibility of the liberal system,
which can be shared, evaded and passed on, but a responsibility gradually assumed
towards the highest authority. But Hungarism's system of authority is not made up of self-
appointed "authorities" imposed on the Nation, but of those whom the working nation
itself elevates above itself as authority and leader.

On this basis, Hungarism builds its state system: an industrialised, high level national
socialist peasant state.

Hungarianism is a worshiper and believer in Christ and does not tolerate denial of God,
mockery of Christ, and denial of religion. It has one morality and one practice.

At the same time, Hungarism, when it assures the ethnic autonomy of all ethnic groups
living in the Carpathian-Danube Basin, because they have earned the right to do so by
shedding their blood and making moral, spiritual and material sacrifices for the existence
and reality of the Hungarian Homeland over centuries, states it firmly, that Judaism is not
a religion, but a race, and that it is a race of aliens who have never entered into
communion with the Hungarian fate, have never made any sacrifices for this communion,
and thus could not acquire the right to live in this moral community of peoples. Therefore,
Hungarism does not proclaim anti-Semitism (anti-Jewishness), but anti-Asemitism (anti-
Jewishness). Hungarism will not make Jewish laws, because laws also grant rights, and
the Jews cannot even have the right to live unjustly in this community which they have
exploited.

The foreign policy of Hungarism is the recognition of the National Socialist order of the
European Commonwealth. Its practice is connectionism. It is the practice whereby the
national socialist states living side by side in Europe complement each other's moral,
spiritual and material life, as well as their political, social and economic life, and the
Hungarian nation, together with its homeland and homeland area, form this common
European community of interests.

Our popular community will defend the national socialist states that share our ideology
and practice against any conquest by economic or armed force. Hungarism will fight with
all legal means to prevent liberalism from re-establishing its power in the Danube basin,
surrounded by the Carpathians, under a new mask or with a new makeover.

Hungarism defends and attacks.

It defends the people's communities and national socialism, and attacks the enemies of the
people's community and national socialism. In its defence it is vigorous, in its attack it is
merciless. It does not ask for or give mercy.

Hungarism: Faith, Obedience, Struggle!

Hungarism: Pax Hungarica! Hungarian peace for the believing, obedient and fighting people of the

Carpathian Danube Basin
1I. THE MORAL BASIS OF HUNGARIANISM

True faith in God and true love of Christ can only lead to true love of nation and true love
of country, and vice versa: true love of nation and true love of country should lead us to an
understanding of the true God and Christ.

The practice of Hungarian national socialism is inseparable from the doctrine of Christ.
Communism is the militant instrument of the practical transposition and realization of the
Jewish moral world order; and Hungarian National Socialism, which is being developed
in Hungarism, 1s the militant instrument of the practical realization of the Christian moral
world order.

These are the valid position and basis of our movement on religion. We reject any other
basis. From these then flow all our actions.
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It 1s intolerable that an individual's inner life should be divided, that his religious
convictions should clash with his national convictions. An individual can only be a whole
man and a balanced, truly useful member of our national community if his religious
convictions and his national convictions are in strong connection and in close harmony in
his soul and are projected in a secure balance in his consciousness. We give to God what
is God's and we give to our nation what is the nation's.

The task of religious education is to form a true Christian man; the task of national
education is to form a true Christian man into an individual who loves his country, his
nation and his race. We must find a relationship with God our Father through our nation,
our country and our race.

God created peoples and nations and approved their existence so that people might take
note of this and, through these communities, come ever closer to the knowledge of his
holy will and wisdom.

We do not know denominationalism. We reject all forms of godlessness, we abolish
irreligion.

Every member of our nation must belong to an established or recognised legal religion.
In exploring why religion is opposed to the national socialist movements, we find two
main reasons. We must eliminate these reasons in our movement through educational
work.

One of the reasons is the Church's tendency towards religious and secular totalitarianism.
The pursuit of religious totalitarianism is at Christ's command, so it is absolutely right
independently of us. The Church's pursuit of secular totalitarianism, however, is based
only on a feeble human misinterpretation and sinful "misinterpretation” of Christian
commands.

The Church, because of the opposing divisive forces of its two aspirations, has broken
down into two distinct and separable essences. The first is the religious Church, the
second the politicising Church. Our movement will never have anything against the
religious Church, and will find in us, under all circumstances, its truest, most faithful and
strongest support. But our movement will not tolerate the politicising Church in any form.
God's servants should not be politicised, so that they can fulfil their holy vocation clearly
and fully.

Our movement will give its support to this with the utmost determination and will draw a
clear line of demarcation between "religious education" and "national education”.

I'o understand this question, we need to shed more light on the following:

In history, three totalities have developed in succession, later reinforcing each other in
parallel. What all three have in common is that they demand absolute obedience, and thus
all three represent the most ancient command rule existing in a closed body. The most
ancient is military totalitarianism. Then came the totalitarianism of the Church and then
the economic totalitarianism of the economic leaders, especially the Jews. Morality, spirit
and matter thus

have been given their most distinctive representatives separately, have progressed separately, but we
always see them together in great decisions.

But in National Socialism a fourth totality was born: the totality of the nation. It is the
most perfect totality because 1t can unite the others. The newborn Hercules was not
looked upon favourably by the envious dwarfs, who saw his danger in the fact that this
mighty newborn was able to unite their moral, spiritual and material beings, which had
hitherto developed independently and gone their separate ways, and to fulfil them by his
own strength:

the totalitarianism of religion as a national-ethnic fact; military totalitarianism as the
armed nation; private economic totalitarianism as the national-socialist public good.

So a fight between them is inevitable. And it is indeed a fact that in the movement
struggles of the pioneer nations of National Socialism: Italy, Germany, especially in the
early days of the struggle, the "national totality" was opposed by the other three totalities.
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In the final development ot the victorious struggle ot National Socialism, the details of the
individual battles are interesting:

the Church withdraws her politicized parts from the struggle and reserves them for better
times; religion is reconciled; the army is absorbed into the armed nation and is most
extensively extended; and the totality of private enterprise 1s destroyed.

This is how we must anticipate the results of our victory in our movement struggle. These
results are natural and fully cover the essence and practice of national socialism. Let us
note one thing; of the three totalities, only the military can be rightly expected to
understand them, because it is only the military that really gains and develops most fully
with the victory of national socialism. The other two lose. One loses what it has not
achieved but will always feel like a loser; the other loses what it has taken, enjoyed and
usurped from its nation without any responsibility or obligation to return it, under the
pretext of economic freedom.

We will profess our religion with true faith and conviction, but we do not agree that the
political churches should dictate the conditions of our salvation, which can only be granted
to us by the churches of religion, and which depend on the pure law of our Lord Christ,
and not on the political ideas of the churches.

The churches that make politics are as bad and impure before our moral conception of

life as politicians who make politics for their own sake, or worse, make them.

The other reason why religion in general opposes the National Socialist movements is that
some churches see the state-religious construction of National Socialism as "paganism”
and fear a schism.

Regarding the New Pharisaism bias, we only note that if there is a New Pharisaism, it is
only because there is a New Pharisaism.

It was liberalism that bred moral, spiritual and material paganism. It eradicated God from
souls, burned the ideal and reality of the Fatherland from hearts and built up a whole ritual
of golden calf worship. The charge of paganism falls first on their heads, and the churches
must know it. It was only as a counter-reaction against this Pharisaic Christian paganism
that the new paganism could be born, and as a necessary reaction, it must probably be
purer and more moral in its morals, spirit and material concept, for then it would not have
been born against it.

But apart from all that: we don't have a "new pogany"!

However, it seems that by being suspiciously zealous, the liberal side is trying to create
another headline to distract attention from the substance of things. The familiar battle
mode: to focus the nation's judgement on shadows, side events and secondary targets, so
that the chief culprits can escape and the essential villainy can continue!

1t 1s none of our business what other nations want to do with their religious-religious life,
it is only our business what we want. We will not beat the heathens of the liberal system
with neo-paganism, but with Hungarian national socialism rooted in a profound faith in
God.

By the will of God and of our nation, we will win the right to take the whip and drive from
the holy temple of our Motherland the graft and the merchants who sell our broken,
mangled bodies to the land-hungry peoples and the rapacious corporations of Europe.

Our position on "Turanian monotheism" is negative. We are convinced that the Turanian
monotheism did its duty at some time when it gave the beautiful laws of the moral life of
our ancestors. It has fulfilled its duty; in the new age it has no new vocation.
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We are convinced that the Lord Christ came to us so easily because the White Horse had
trodden the path of the moral life of the Hungarian people. We were not heathen in the
morals of our ancestors, we will not be heathen in their offspring even if we so much wish
it on the truly heathen other side.

The danger of a schism is much greater. Unless individual churches come to grips with the
world-moving national socialist regimes, church splits may indeed occur.

This is also not paganism, but either heresy or sectarianism. Churches must take note of
this.

Our movement declares that it will take its positions towards the individual churches to
the extent that they preserve their neutrality in the creative struggles of the Hungarian
people's community. We note with sincere regret the hostile attitude of the churches
towards the elementary struggle for freedom of our people and hold them responsible for
all the consequences.

Let the Hungarian priest love God; and through God, his Nation, his homeland, his race.
Let him be a Hungarian priest. As a priest he can go beyond the borders of our country, as
a Hungarian he must live and die here. Let him be a priest and a brother to all Hungarians,
and according to the commandments of his faith, let him bring his Hungarian brothers and
sisters closer to God, not as Catholics, Reformed, Evangelicals, Greek Catholics, Greek-
Celts or Unitarians. Our Hungarian National Socialist system creates Christian
Hungarians, and in return it demands that the priests of the homeland educate Hungarian
Christians in order to establish our National Socialist moral life.

Hungarism is an indissoluble unity in its moral, spiritual and material structure, and
therefore the moral, spiritual and material unity of our ethnic community is also
indissoluble. It cannot be divided into separate parts.

The harmonious unity of our country rests on the two mighty pillars of the tamily exalted
by the true Hungarian woman and the religion exalted by the true Hungarian priest. The
loosening of one of these pillars also upsets the secure balance of our nation. The order of
the Hungarian national socialist state, based on Hungarism, is the force which will not
allow the pillars to be loosened and will punish without mercy anyone who attempts to do
so with the iron rigour of its punitive power.

III. THE INTELLECTUAL BASIS OF HUNGARISM

The basis of our Hungarian cultural policy 1s Hungarian folk culture, which also sets the
direction for the culture of our sister nations, which can continue to develop in the
direction set, according to their own characteristics, while preserving their own traditions.
Hungarian culture does not oppress, it leads. Hungarist culture, on the other hand,
systematizes and brings it all together in practice in order to create a unified spirit of
Hungarist state-building and people's state life.

The main aim of our cultural policy is to integrate Hungarism as a cultural factor into our
statehood, our popular community and to deepen its spirit.

We are constantly examining the impact of the creative factors of Hungarian spirituality
and the ever-changing content of culture, and we use them appropriately in the service of
our goals.

The pure Hungarian culture is the carrier and expression of the creative power, the ability,
the spirituality, the Hungarian genius of the Hungarian people, and thus faithfully reflects
the self-consciousness, the thought, moral and emotional world, the will, the aims, the
hopes and desires of our race, and serves its specific life interests in a pure way. Culture
shows what we think, feel and want. Culture demonstrates our intrinsic value, our worth in
the world's cultural communities. Culture is the strongest foundation of our species, the
guarantee of our survival.

The creative power and intellectual capacity of the Hungarian race, the intrinsic value of Hungarian
culture
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backward than any other cultural people. Hence our sense of culture and our obligation
not to accept anything from any stranger in the intellectual sphere without giving it
ourselves, and to extend it to a wide range of people and raise it to the highest possible
level by building up our institutions. We give Hungarian culture to the Hungarian people.
We will not tolerate an alien culture, but we will appreciate, value and make known to the
whole world our true high culture, which our race has carved out of the soul of Turan and
raised to value through centuries of hard work. We place the bearer of culture, the race, at
the forefront of the dynamic factors of culture.

We promote and want the deepening and awareness of Hungarian culture among the
people, so we distribute it as a public treasure and give it away for free. Hungarian culture
must not be the luxury and privilege of the big cities, classes, castes, social groups, or the
business of foreign business enterprises, but must be the spiritual property and spiritual
treasure of the entire Hungarian community. In its origin, purpose, function and content,
Hungarian culture is folk culture. We will bring to the surface the many creative talents
inherent in the masses of the people, we will put them at the service of national culture,
we will make the great Hungarian community the owners of Hungarian culture, because
we want and want to promote organic cultural development from the bottom up, instead of
the propagation and promotion of high culture imposed from above. We bring the people
closer to culture and then culture to the people.

The intellectual content of culture is preserved, expressed and transmitted by the
institutions of culture, but their value does not depend on the external organisation and
quantity of the institutions, but on the spirit which they emanate through their work. For
this reason, we are striving not only for an external shaping, an external development, but
also for the creation of more and more "cultural objects", not for a quantitative cultural
policy, but for the inner spiritual transformation of the institutions, for the internal
development of culture, for the careful selection, transformation and improvement of the
educational material of the educational institutions.

We demand a quality cultural policy, with special emphasis on the spiritual wholeness and
excellence of the intellectuals who are the leading workers of the institutions, whose task
it is to contribute professionally to the formation and education of the new Hungarian
cultural society, including the new Hungarian cultural society. The right person in the
right place will also form a cultural policy programme, and for this reason we will destroy
the strongholds of soulless bureaucracy and intrusive protectionism and open up the path
of suppressed outstanding talents, and use their creative abilities for the benefit of culture,
so that all the organs and institutions of culture, in their inner life and work, present,
preserve, develop and pass on to the next generation the values of the Hungarian nation, in
sum, of the highest quality, so that they may faithfully represent the Hungarian nation and
the cultural public spirit of our brother nations.

Our goal is to cultivate a new type of Hungarian soul, rooted in racial, folk soil, which has
risen from national consciousness to the heights of national self-consciousness, self-
interest and national vocation, to raise a generation that is strong in body and soul,
beautiful, noble in spirit, and honest, selfless, self-sacrificing, religious, self-confident,
disciplined, able to obey, tolerate, suffer, work, learn, believe, take the initiative, forward-
looking, self-respecting, courageous, persevering, enthusiastic about ideals, ready to live
and, if necessary, die for the Fatherland and the race. The virtues of the good, the
beautiful, the just, build up his noble character in spiritual harmony, he gladly chooses
hard fighting mstead of cheap compromise, because he knows that neither he nor his race
is inferior to any nation and has the right to take his place in the first rank by his own
talent and his own strength and not by the interests and merits of others. The renewing
public spirit of our educational institutions, the moral elevation of the new national
society, the transformed curriculum of the educational institutions based on the knowledge
of national values, will enable the new spiritual type of Hungarian youth to be formed as
soon as possible, to take its rightful place and to carry out its great task of laying the
foundations for the present and the future of the nation.
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We anticipate and prepare for the transformation, rebirth, ennoblement, and
transformation of souls into more Hungarian, more self-aware ones; we cultivate and
develop a sense of common destiny, racial belonging and fraternal solidarity throughout
the whole line; we want a broad popular culture so that the broad strata of Hungarian
society will not only feel the drudgery of a physical life, the bitter sweat of everyday
bread-winning, but will be liberated morally and spiritually to come to the sunny side and
have sufticient spiritual flexibility to know the beauties and values of life, to embrace the
noble joys of life. For only a vibrant, lively, flexible community of people can be able to
mobilise its young members to the enthusiastic service of great national ideals and goals,
and to persuade them to work and fight for these goals with self-sacrifice and
perseverance. Those who, in their grey and joyless everyday life, are the workers of
cartels and big business, who can hardly care about their souls, who can only lead empty,
idle lives, who cannot know the wide range of our great national and racial duties which
await them.

Hungarian culture 1s at the heart of the intellectual endeavours linking the Far East with
the West, and is a central intellectual resource that unites and binds Hungarians living
anywhere in the world. At all times it must preserve its unity, its racial autonomy and its
equality with all other cultures. Its essence 1s to express the spiritual unity ot the Nation in
a unified world view, with Hungarian unity, in a clear and pure Hungarian form. For this
reason we will eradicate all harmful influences which are directed against the racial spirit
and the racial form of Hungarian language and music, of Hungarian art, and will punish
deliberate etforts to alienate and ethnicalize the Hungarian culture with the severity of the
law. It follows from our cultural conscience that we will not accept cultural domination on
the part of anybody, we will protest against it, and we will not tolerate being treated as an
exotic people under the guise of tourist interests, or having attention diverted from the
essence of our folk culture to other areas.

Our Hungarian national socialist state system is based on the moral foundation of the
Christian religion and therefore counts on the harmonious work of the Christian
denominations. The denominations may not engage in a cultural war either with each
other or with the state power, nor may they represent a separate cultural spirit, because
this would cause a split in the national soul and the disintegration of the spiritual unity of
the Nation. Cooperation must be preceded by peaceful agreement, including in cultural
matters. The churches cannot be a state within the state, but the state power is excellent at
ensuring the social and cultural satisfaction of the religious and Christian church interests.
All cultural institutions and institutions, the intellectual public life of Hungarians, the
press and the theatre will in all their manifestations emphatically symbolise the public
spirit, the world view, the proud Hungarian sense of self, the independence, the cultural
world-standing and world value of the Hungarian race. For this reason, we consider
organizational and cultural activity, creative work, to be the highest human activity
because of its social, economic and national defence benefits, and we place it in the first
place in our economic evaluation.

The emphasis should be placed not on education, but on the education of the Nation, the
spiritual care and spiritual guidance of the community.

Popular education must be in close contact with the life of the Nation and must never
come into conflict with it, because it must always be the builder of national community
and destiny.

The moral, spiritual and material integrity of the teaching order is a requirement from which no
concession can be made.

IV. THE MATERIAL BASIS OF

HUNGARIANISM 1.
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The ongoing world war required immeasurable sacrifices in human lives on the front lines
and in material terms behind the fronts. The peace that resulted brought no peace, only a
military truce. The devastation was then capped by the economic upheaval that followed
the war, in which hundreds of thousands bled to death and millions were left destitute.
And big business, which had only won the war, wanted to continue

where he left off in 1914. The masters of big business dared to believe that all the
enrichment that the war had brought to some, at the cost of the blood and suffering of
millions, was not only sustainable but also of great

can also be scaled up.

Governments in our country have tolerated the customs collectors of war becoming the tax
collectors ot the country after the war. After all, there has hardly been an industry since
the war that has not relied on customs protection; at worst, when earings were at stake,
the cartels provided 'security'.

The war was understood by some generals. There were no experts on peace. And while
France was demanding from Germany a gold service that did not exist in the world,
America, forgetting that it was an ally, was pressing France to pay a strict price. France
could not meet its obligation, but it could not pass it on either, and the whole world was
left in a state of debtor and creditor, a state of unresolved 'hanging'.

National Socialism is the expert on peace, peace for all. Its executor: the Nation. One of
the most important tasks of national socialism is to equitably balance the wealth
imbalances, to remove the inhibitions and artificially imposed paralysis in our economic
life and to break the so-called "very clever", i.e. immoral, enrichment based on abuses.
Neither the spirit of enterprise, nor talent, nor diligence, nor expertise need be feared from
Hungarian National Socialist management, for it will only set a limit to the boundlessly
unjust accumulation of wealth which, in its present form, has led to the withering and
wasting away of millions. Hungarian national socialist management is inseparable from
Hungarian national socialist moral and spiritual life; its aim is the material well-being of
the people's community. Our national economy and all its parts are therefore a means and
not an end.

The greatest world asset i1s a homegrown and down-to-earth humanity whose capacity for
work, whose useful and moral talent, whose creative spirit is not exploited. It is not for
lack of circulating capital, for wealth has not diminished, but has been hidden from the
millions of humanity's people, has accumulated in the hands of a few, and thus lacks a
cycle of production and consumption.

And without the forces of the masses of the people, without the involvement and
assessment of millions of people, the wagon of economic life, which has hit a pothole,
cannot be pulled out of its present situation. Our struggle against the obsolete private
capitalist system cannot be won without a solution to the Jewish question. The

Hungarian national socialist system of management

and the Jewish question are inseparable, one flowing from the other, two sides of the same
coin.

As aresult of our successful work of enlightenment, the only adherents of liberal private
capitalism are gradually becoming Jewish, and yet there are still, it is true, and less and
less frequently, concerns expressed by our intelligentsia, and especially by the leading
spirits imposed on the nation, that the solution of the Jewish question in this country on
the basis of the "German system" would upset the economic and financial order overnight,
and that the country would not be able to survive economically and financially for a single
day as a result. Such an assertion is either a reckless lie or criminal nonsense, which could
lead to national disgrace, national ruin and national death. Let it end once and for all
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the otticial superstition that Hungarian life without Jews is unimaginable. The Hungarian
ethnic community can exist without a Jew. Besides, we will not solve the Jewish question
according to a "foreign system", just as our entire National Socialist practice is not based
on a foreign system, but on our own particular Hungarian conditions and our own
Hungarian racial characteristics.

It is true that forcing a solution to the Jewish question in 1919/20 would have bankrupted
the country due to our isolation, but today our national economy can be smoothly taken
into Hungarian hands, since almost all our neighbours are governed by National Socialist
regimes.

Concerners also fear that, if the Jewish question is resolved, the Jews will find a way to
extract from our country the capital necessary to build up our national economy, and thus
give a coup de grace to our economic life and, through it, to our entire statehood and
existence. The lack of pumpkins, however, which the Jews could smuggle out of the
country in spite of the prohibitions, would do very little harm to our economic life. Even
factories, plants and mines cannot be smuggled across the border. The rich blessings of
our dear native soil, the strength of its waters, the vital rays of the Hungarian sun, the
creative greatness of the Hungarian genius, the fertility and will of the Hungarian people,
the thoughtful courage and elevated morality of their actions, all these are beautiful,
inalienable, inalienable and inalienable capital which remains at home. It is inconceivable
that ten million Hungarians should be reduced to poverty, starvation or ruin, or become
"servants of Germany", simply because they have dared to solve the Jewish question. If
our Hungarian people were to perish only because Jewish capital smuggled a few million
pence out of the country, we would deserve our fate, because we would prove that we are
useless, unlivable and unviable. The Jews could steal our capital by the millions, they
could countermine our pence, they could fill the ever-shrinking world with all the horrors
of Hungarian economic horrors, and yet they could not destroy us, because today they
have to fight not just ten million Hungarians, but hundreds of millions of enlightened
people. They know this better than any of us, and they know that they will inevitably and
definitively be the losers in this fight.

The Hungarian National Socialist power will ensure that our economic and financial
system does not disintegrate overnight when the Jewish question 1s institutionally
resolved. Let us be so impartial that we can believe in the ancient strength, economic
ability and maturity of the Hungarian people. It is also clear to us that in the purification
of our economic life it is not only the solution of the Jewish question that is decisive, but
also the exclusion, reduction and replacement of the Christian Hungarians, who are
imbued and contaminated by the economic spirit of Jewry. We dare to do this, because it
1s not the Jewish moral spirit that will show us the way in terms of our economic
knowledge and economic abilities, but the vitality, vitality and will to live of our
Hungarian people.

We will continue to make the lofty ideas of Hungarian National Socialism ripe for
practical realisation through enlightening work. And against those for whom enlightening
work is of no use, or for whom the propaganda of socialism is used to further swell the
economic principle of the "pocket of selt", we will use the lash.

Our economic life must be reorganised from the bottom up, half-measures and
compromises can only lead to our Bashkortostan becoming a colony of a powerful
neighbouring state. In the Danube Basin, only through progressive reorganisation and
proactive, action-oriented, brutally realistic state objectives can we achieve a leading role
of influence that cannot be ignored.

The economic aspects of Hungarian National Socialism on the reality basis ot Hungarism
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become facts and represent the sole well-being of the Carpathian-Danube
ethnic community. 2.

Material life is subordinated to the moral and spiritual life of the Nation. Its sole aim 1s to
raise the moral and spiritual life of the community of the people, to form it nobly, so that
each member of the community of the people may be a conscious participant, stimulator,
guardian and creator of the culture and civilization of the community ot the people.

The material is always a means, not an end.

The national economy and the system of work will form the basis of the material and
economic life of our statehood, Hungarism. We declare the wholeness of the Nation to be
a natural person, which,

that as a conscious totality it also exercises sovereign rights, it becomes a legal person.
The basis for the rational, expedient and modern construction of national economy and
work order is rooted in the law of national sovereignty. The Nation transfers its economic
sovereignty and sole right to its responsible power factor, the Hungarian National Socialist
state power, so that the latter may use the economic power transferred to the benefit and
advantage of the people's community. It follows from this: the owner of everything is the
Nation as a whole, as a yogi and natural person inseparable from its property, the owner is
the individual who is a native and rooted in the soil and who has acquired citizenship.

The Nation, as a sovereignty, limits its economic sovereignty and its sovereignty as an
individual by means of state power. In this way, the natural or legal members of the Nation
become part-owners of the Nation's property. The part-ownership of the individual cannot
be separated from the obligations to be owed to the community of the people. Property and
obligation must be balanced, both materially and morally and spiritually.

The interrelation of property and possession in production, the interrelation of production
and material well-being, the moral, intellectual and material uplift of the workers of the
people's community form the basis of the national economic system and the workers'
system of work of the Hungarian National Socialist State.

The Nation is the body of reality that can accomplish everything most usefully, most
economically and most surely. Nationalist socialism and socialist nationalism are the
highest, most enduring values within a nation. That is why the individual must be a
national socialist. To become a national-socialist as an individual, that is, a socialist who
accepts the nation, loves the nation, demands the reality of the Fatherland, one must build
a working nation, a Fatherland, a community of people, of companions and of destiny,
which can think socially in all its parts and is saturated with true socialist content in all its
parts.

In this system, socialism is inseparable from the Nation and the Nation from socialism in
its constitution, manifestation, essence, structure and content, in its rights and duties, in its
moral, spiritual and material manifestations.

The ideological basis of Hungarism's national economy and work system is the social-
national and 1ts conscious practice. The individual becomes a conscious national socialist
only through the ideology and practice of social nationalism.

The social-nationalist theory imposes two conditions for its citizens to become full
members of the national economy and the labour system: for the national economy they
must have a social feeling, and for the labour system they must be socialists with a
national consciousness.

The knowledge of labour law and the commitment to work is the basic law of our work ethic.
In the system of social-nationalism, the working Nation is a moral body, a spiritual unit
and a material community. The social-national therefore has not only material aspects but
also moral and spiritual factors. These three together constitute
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structure, essence, content and practice.

The social-national rejects the foundations of materialism in all its aspects. There is no
historical materialism, as proclaimed by liberalism and communism. Lies! Marxism 1s not
"history", but the materialism of base instincts, the eternal struggle and rebellion of
inferiority against the natural order and development, which 1n its rebellion forms the
"trinity" of its materialism from the stomach, the intestines and the rectum. It arouses
instinets, it lulls us to sleep.

There is no historical materialism. Nature has not implanted materialism, materialism, in
human beings, but natural selfishness, which has not only material but also moral and
spiritual aspects. Social-nationalism, in its conception, captures this natural, healthy
selfishness to ensure a balanced economic life for the community of the people.

Natural, healthy selfishness is based on mutual help. Sick, unnatural selfishness is based
on the principle of fighting each other, creating the fallacy of materialism, from which the
unhealthy economic system of liberalism was born.

Mutual assistance born of natural, healthy selfishness can only build up a community of
companionship and destiny in which the Nation and the Homeland become realities, in
which the interdependent relations of property, family, religion and private property really
legitimise, guarantee and protect the construction and preservation of a civilised state and
people.

Unnatural, sick selfishness sees in everything only prey, and all its efforts are directed to
getting as much prey as possible. For it, the Homeland is a domain of prey, the Nation and
its members are slaves, the community of mates and the community of destiny is the
leader, and the state power is nothing but the guardian, protector and lawgiver of its lust
for prey and its exploitation. In fact, the materialism and immoral practices of liberalism
have sanctified the perversion that private property is robbery, theft. Social nationalism, in
its system based on a nation-conscious and socialist free economy, recognises, sanctions,
safeguards and protects private property as the result of work and as a valuation of work.
One of the misconceptions of our liberal economics is that only what can be sold has
value. This view is natural within liberalism, because its whole essence is based on
immaterialism, on materialism. In the system of social-nationalism, on the other hand,
only that which ensures, serves and protects the moral, spiritual and material development
of the community of the people has value. Values are not sold, but used or exchanged to
increase our intrinsic value. In the conception of the social-national, the only value is that
of a man who has a homeland in a people community, a homeland rooted in the soil, a
homeland in his balanced morals, spirit and character. Only such a person can give value
to any material or its manifestation. It depends on such a man alone that gold can be made
from mud

create. It was the opponent of this man, the enlightened "citizen of the world", who
created the mud from the gold.

In the fullness of Hungarism, social-nationalism is the ideological system which: in

the Hungarian National Socialist community of companionship and destiny, provides
work and a livelihood for all the workers of the nation, and thus creates a secure and
worker-loving nation for the workers of the Nation;

provides the workers of all the states and their peoples' communities based on national
socialist systems with an ideological basis for the proper development and practical
implementation of their nationalism and socialism;

in the national economy, it legislates and protects labour law, and in the work system, the
obligation to work;

in the body of the Nation, in its moral, spiritual and material entirety, fulfils socialism and the
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a socialist with a patriotism and respect for the nation;

fights for a nationally conscious socialist people's community based on rights, work and
respect for all workers in the Danube basin around the Carpathians.

Hungarism's social-nationalism, in its structure, content, essence and fundamentals,
enshrines these principles as the guiding thread of its ideology and will put them into
practice in its Hungarian National Socialist material practice in accordance with the
requirements of life.

Every gift that can be shaped, sold, accepted in its moral and spiritual aspects: capital. The
most valuable capital is the native and rooted man. Capital is everything that is below us,
above us, within us and around us; everything that can be found in the moral, spiritual and
material world. He who speaks against his gourd speaks against the universe. Capital and
life are one. We must draw from the capital that is perceived around us in order to live, in
order to achieve our life's goals. Capital is therefore a means given to us by God. The only
question is the relationship of capital to the individual. Marxism proclaims: "Capital will
not have mastery over us!" And it also proclaims historical materialism! The
egalitarianism of immaterialism! Thus the domination of capital! And the domination of
the individual, because the individual is materialistic, materialist! The most stupid, the
most stupid contradiction that has ever been born in ideology. The enslavement of the
Russian people is explained in this way: state power as capital, power over the individual.
I'he relation of capital to the individual determines the naturalness or unnaturalness, the
morality or immorality of the economic life of each system.

Who owns the capital? In liberalism, it belongs to the "more skilful", the "more chosen",
the one who, by right of the more violent, not the stronger, crushes the others on a legal
basis; in Marxism, to the state as the slave-owning capital-individual power; in social-
nationalism, to the nation as the sovereign who places capital as an instrument at the
disposal of its members.

The transformation of raw capital into something that can be used for the necessities of life
is called production. Who produces? In liberalism, the proletarian to satisty the
speculations of capitalism, the aim: the capitalist's profit; in Marxism, the proletarian to
satisfy the speculations of the State, the aim: the State's profit; in social-nationalism, the
proletarian to satisty the necessities of life of the respected worker of the Nation, the aim:
the moral, spiritual and material strength, security and patriotism of the Nation and the
individual.

The result of production is the output. The delivery of the product to the consumer is
called sale. From the sale comes the profit. Who owns the sales and profits? In liberalism,
it belongs to violent capital;

in Marxism, the capitalist state power; in social-nationalism, the nation and its constituent
members.

The raw measure of profit is income. Who owns the income? In liberalism, the capital-
guzzling and capital-destroying, profit-sucking and enlightened cosmopolitan; in
Marxism, the all-absorbing, desecrating state-abolitionist: in social-nationalism, the
nation-conscious socialist who produces from capital, sells it, uses it, makes it profitable.
We can state:

liberalism is capitalism; Marxism is state capitalism, while social nationalism is national capitalism;
the socialism of liberalism is capital socialism, the socialism of Marxism is state
socialism, while the socialism of social nationalism is national socialism;

in liberalism, the state serves the individual, the individual serves capital; in Marxism, the
individual serves the state, the state serves the state's purpose; while in social-nationalism,
capital serves the state, the state serves the nation and the moral, spiritual and material
values and interests of the community of the people for the benefit and advantage of all its
members without exception.



The social-national is the only material and physiological theory of life. The true
individual shapes matter with his soul, his hands are only instruments. And because this is
s0, the material formed is a value and not a commodity.
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The social-national is theretore the physiological materiality ot the nation, not its
historical materiality. The vitality of the nation, the materiality of the socialism that is
being completed in the nation. A community of life and a community of matter in a
community of companionship and destiny, based on a Nation and a Fatherland that 1s pure
in morals and spirit, pure in truth.

Social nationalism is not class socialism, but the socialism of the university of the nation. It requires

everyone to be both a nationalist and a socialist.

1t 1s a prerequisite for our national economic system:

There is a limit to the capital accumulated by one man, beyond which capital is no longer
the fruit of the labour of one man, but the accumulation of capital is contributed to by the
labouring Nation by production, by the millions of the popular community by
consumption, and by the State power by securing the enjoyment of production,
consumption and profit at the will of the Nation. The Hungarian national socialist state
power therefore has the right to exert a regulative influence on the production, sale,
utilization, profit and enjoyment of the capital thus accumulated by common force, and to
allocate to the participants an appropriate share of the blessed benefits of capital in such a
way that this share also serves the moral and spiritual interests of the people's community
through 1ts material interests.

In the Hungarian national economy, citizens with full rights are equal and equal economic
subjects. Each economic subject works in a productive job according to his or her ability.
Our national economy and our system of work are based on the national capitalist system,
on national capitalism. This alone is the healthy, sane, natural, secure and unshakable
capital system, the moral relationship between man and capital, nation and socialism.
Production is the process of transforming the raw natural resources and raw capital of our
country into forms that meet our vital needs and serve the moral, spiritual and material
development and enrichment of our national community.

Production has three factors: planning, labour and capital. From their utilitarian relation to
each other derive the morality of work, the moral utility of work and the utilitarian
valuation of work. These three factors form an integral whole. Production is impossible
without the three being present at the same time and in the same place. The three factors
of production in our national economy and in our system of labour have rights of sale, of
sharing in the profits, of income and of acquisition of wealth after production. It is from
the sale of production that the profit is derived, the national income is generated and from
this the private property of the members of the nation is accumulated. Production, sale,
profit, income and private property are inseparable from each other and from the nation as
a whole. Our community of nations as a whole produces, sells, exploits, and grows in
income and wealth. A nation's income is healthy when, at the same time, the wealth of its
members is growing and developing. The State cannot be rich, only the Nation.

The three basic factors of production: design, labour and pumpkin, share equally in the net
profit from sales. This is a basic tenet of our national economy. It 1s the social essence of
our national economy. Our communities are the first receiving and consuming markets for
the sale of our production. That is why the social-national system lays it down as a law:
Our economic life should be based on the principle that the livelihood of our communities
should be ensured primarily on the basis of existing geographical and resource
endowments. Once this livelihood has been unconditionally guaranteed, the State should
only allow a policy of sales and profits which will make it possible to meet the needs of
the community and ensure continuity of work, on the one hand, and to develop the private
property of those involved in production, on the other.
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Our national economy is based on private tarming. The private economy, which is an
mtegral part of the national economy, is based on socialist free enterprise. It is socialist
because it imposes obligations on the individual and binds him in all his activities to the
community of the people, thus excluding greedy, unrestrained individual accumulation of
capital and the resulting harmful extraction of capital. It is free enterprise because it gives
all citizens equal opportunities and rights to participate honestly in the national economy.
Socialist free enterprise 1s the sole source of a just social distribution of income, which
excludes the unhealthy shifting of wealth, the accumulation of wealth in individual hands,
which causes social misery, and the self-serving tyranny of capital. Socialist management
creates a healthy basis for socialist private property, which is always ready to sacrifice
itself on the altar of the Fatherland and the Nation in times of great peril. The freedom of
interest, which, through the loopholes in the law and the

nation to the detriment of abusive and anti-social labour system is being eradicated. The
constitution of our national economy will define the cases in which the specially
authorized agent of state power may, in the universal interest of the nation, temporarily or
permanently, wholly or partially, terminate the right of possession of individual natural or
legal members of the nation and take them into national ownership. Such cases are:
temporarily, in time of war, danger of war, time of great peril, and generally the necessity
of a complete establishment of an armed Nation; permanently, in case of rebellion of
natural or legal persons of the property against the national administration. In the social
national economy, the rights of socialist free enterprise end where the interests of the
untversal commonwealth of the people and of the totality of the Nation begin. It is the
duty of state power to regulate this legal relationship in an unambiguous, clear and
unequivocal manner.

The socialist content, security and continuity of the socialist structure of national economy
is the continuity of the Nation.

The national work system means labour law and compulsory work rooted in the national
economy. It covers: compulsory work, work value, employment relations, work
enforcement, work discipline, occupational health and safety and work ethics. Just as the
"Armed Nation" is the Nation's defence against imperialist armed foreign aspirations, so
the National Labour System, the "Workers' Nation" is the Nation's defence against
imperialist aspirations, both internal and external, in economic terms. The "Armed and
Labouring Nation" is one body, one soul, one will, one action, pointing to a common goal,
serving a common purpose in its operation. Only the field of their operation is different:
the "Armed Nation" is the sword, the "Working Nation" the shield in the life of the
Hungarian Nation. They have a common objective: to ensure, legitimize and defend the
moral, spiritual and material well-being of the Hungarian National Socialist People's
Community.

I'he national working system is the basis for each representative body.

The national work system brings the practice of social-nationalism into the working body
of the Nation and educates through it the conscious Hungarian National Socialist.

The social-nationalism of Hungarism is the basis which each Nation can adopt in its
economic, productive and working system. All the National Socialist States have already
established a conscious nationalism, but have not yet attained a conscious socialist
nationalism, from which nationalist socialism is born as a healthy counteraction. The
socialist consciousness in nationalism is created by the social national alone. No Nation
can be truly national-socialist until it gives its workers the socialist order in the nationalist
order. This is the vocation of the social national. ldeology and practice. Right and duty,
work and appreciation.

The workers' international of Marxism was launched from England. It is from the Danube
Basin, our Hungarian Working Nation, that the social national movement of true national
socialism will start and take off, and we know that it will conquer the working society ot
all nations.
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National Socialism does not yet have an ideological system, only its political and social
factors can be identified. And because it has no ideology, it takes a position of denial and
rejection of Marxism. He is right in his extension and rejection. But denial alone will not
get us anywhere. It must be defeated by assertion and finally defeated. It must be
confronted with a new ideology. This new ideology is the affirmation of life, the great
positive of working life, the great morality and moral spirit of material life: social-
nationalism, which develops within a nation all the abilities, all the strength, all the
knowledge of the individual, the member of the nation, within a nation, and provides his
bread, so that, in the great consciousness of his strength, he may thus work for the
commonwealth and through it for the Peace of Labour. The Peace of Labour 1s the
foundation of the Peace of Arms.

4.

Every new system stands or falls primarily on economic implantation. This is only
natural. The old system is wanted to be removed from people's practical lives primarily
because of its economic side. Therefore the new system is required to help primarily the
economic ills. The new system may fail at the outset secondly because it is unable to cope
with those hidden forces which, although they helped it to victory, emerge forcetully after
the victory has been won and want to revolutionise the takeover. It will take the courage
of morality not only to suppress this attempt ruthlessly, but to make it impossible for ever.
Hungarism is prepared for both.

It is also important to be aware of which tasks can be tackled immediately and which can
only be tackled after a certain transition period. What can be done immediately is: the
retention of power, the change of personnel, national education, propaganda, the
regulation of the old economic system, the clearing away of the moral, spiritual and
material legacy of the old system, in other words, the cleaning up. The full
implementation of the ideological system of Hungarism, however, can only be achieved
step by step, with the introduction of transitions, and requires the hard, persistent work of
a generation.

The limits of evolution and revolution can be met if the new system brings prudent, sober,
but very powerful help to the economic life of the Nation. In the Hungarist system of
Hungarian National Socialism, it wants and will assert its will primarily in terms of the
economy of the Nation and the working order of the Nation. The reorganisation of
production, planning, labour, gourd, sales, profit, income, wealth and its auxiliary means
1s the task facing Hungarian National Socialism in the first year of the takeover. The

first and most important task is to regulate production in its personnel and material
details.

The productive order of Hungarism is based on national capitalism, on the national
capital system: in its practice, the national and socialist credit system will occupy the most
prominent place, will be its vital air and its fertilizing sunshine.

Hungarism can only fulfil this task in its material part if we change our financial and
credit system to meet the requirements of our national economy. The change from the
monetary system and credit system of capitalist economy can be carried out smoothly.
The need to reorganise the monetary system is characterised by the impossible situation
that, according to the so-called economic laws currently in force, a central bank that has
lost its reserves of ore and foreign currency cannot put any banknotes into circulation.
Practice, however, showed otherwise even before the World War. The principle of a gold
and foreign exchange system proved to be imperfect, rigid and one-sided. With world
peace, this principle
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and the unsustainability of the practice is even more striking. In times of major crises, the
central banks nail down fundamental principles, stopping the unlimited sale of ores and
currencies when liberal production and capitalist policies demand it. And when the free
circulation of gold and foreign exchange is abolished, the value of money loses its link
with gold. It is no longer a gold-backed money, but its value becomes merely a function
of internal currency policy operations, of the political influences of credit and interest. If
the liberal management system is so 'tlexible' in dealing with this question, then Hungarist
management must legitimately break with the principles of gold and currency cover in the
conversion of its monetary system. This is its right and its duty, all the more so because it
sets everything to the exclusion of its nation.

The monetary system of the liberal economic system was built internationally. Hungarian
money is backed by gold and the currencies of the most diverse states. Liberal money thus
became international money. Its value became pegged, and pegged to the monetary value
of foreign states. Money itself, on the other hand, became a currency which was given and
taken. A high school of monetary economics was born, with the currency sybarites as its
uncrowned scholars, experts and masterminds. As a direct consequence of 1ts
immaterialism in the liberal world view, money became the first power. It is no longer a
means of supporting its moral, spiritual and material power in the life of the nation, but
power itself. Its morality is that without money nothing 1s possible, with money
everything is available, everything can be bought: God, morality, spirit, power, Nation,
people, family and last but not least the forgiveness of all sins. Money has become a
religion. The religious tenet: worship your God as yourself! Liberal economic life does
not produce, but chases money. It doesn't matter where it comes from or how it comes,
just come! It has no smell. Hungarism radically breaks with the law of international
money 1n its material structure and system. It dethrones my lord from his usurped throne
of power, whose footstool is poverty, the breadlessness of hundreds of thousands, and
makes him once again a humble, disciplined, servant at command. He will place on the
throne of life the Hungarian community of people, morally, spiritually and materially
degraded. In our national economy, money will be the money that serves the nation.

The gold currency links the value of money to the value of gold alone. The central bank
was always obliged to deliver the same amount of gold for a certain amount of money.
Was! Today it no longer does. The value of gold is subject to constant fluctuations,
regardless of how the value of other commodities fluctuates. This shows that gold has
become an end in itself. It plays itself. It has become completely detached from its original
vocation. It is no longer a solid basis of calculation for economic life. Those in the know
have calculated that in 50 years all the gold mines and gold fields will be exhausted. What
will the 'great' economists do then? There will be no gold supply. Will it be the end of the
economy? It is possible that these "knowledgeable" gold worshippers will starve to death
because they will not buy bread with money that has no gold backing. Then peace be upon
their ashes!

World production has increased. Gold supplies could not keep up with the high rate of
production. Gold-backed money was insufticient for production. It is a pity that great
'flaming economists', 'money scientists’, who in their modesty remained in the obscurity of
anonymity, helped the problem by raising the value of gold almost twofold overnight. Yet
the world's gold reserves have not been reduced by one ounce. And yet they raised the
value of gold per kilo. In our country it was over 6000 pence. And why did they do that?
To issue more banknotes to reflect the surplus gold value. This is gold pimping. Soft gold
gypsyism. Anyway. The bottom line is that gold is used by the big capitalists, the
uncrowned gypsies of the international capital market, to do whatever their selfish, self-
serving interests require. If they want to strangle the gold-backed world, they will simply
devalue gold because they like it that way. The "civilized" world is at most
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would write about an economic crisis "the like of which has never been seen in the history
of the world" and let hundreds of millions of people starve to death. The only thing greater
than the meanness of gold is the stupidity of men.

National economy, human well-being, the humanism that is so tiredly trumpeted have
very little to do with it. The gold-backed monetary system is humbug! Bluff! In the
material order of Hungarism, gold will be produced by the labour of our national economy
and not by the mines. We will not give money for gold, we will not give work for money.
In our system, the only payment for work will be a job-secure Homeland and the honest
livelihood that comes from job security.

Money of lasting value can only be spoken of with common sense in the sense that it
enables each and every member of our people, of our community, to know, see and enjoy
the daily bread in their families and homes. We will organise our money system in such a
way that the goal of the material, moral and spiritual well-being of the community of the
people can be achieved and realised. We find that, in fact, it is partly only the Jews who
can provide their daily bread. The present system of money is the sole basis of Jewish
well-being. The material order of Hungarism will tear money out of this life-unilateralism
and place it at the service of the Nation. In our material system, the value of money will
not be affected by fluctuations in the value of gold or by the currency policy machinations
of international Jewry.

Our money will not be backed by gold in the hands of international Jewry. The recognised
true and proper backing of money 1s the labour of the working nation and the stock of
goods in circulation derived from that labour. Money is a substitute for commodities, a
voucher for the supply of goods, the sale of labour, the valuation of labour. It cannot be a
gold voucher, as was desired in the past and as is still demanded by the private capitalists
in possession of gold. In the system of Hungarism, by simultaneously increasing the
productive labour and the consumer capacity of the Nation, the circulation of the banknote
can be increased without reducing the value of the money or, in scientific terms, without
having inflationary etfects.

The most important task and duty of the central bank of the Hungarian National Socialist
state will therefore be to put banknotes into circulation in accordance with the needs of the
national budget and to keep their value at a constant level by means of an appropriate
central bank policy. In its interest rate policy, the Central Bank will adjust the principle
and practice of the Central Bank so that the official rate of interest will be kept
substantially below the rate of return on capital invested in agriculture.

In our system, interest on money cannot be money because it is not based on money
capitalism. Its interest is solely and exclusively the surplus of wealth, national income, the
increase in value, continuity and security of labour and production.

Only those who are able to continue production in accordance with the systemic structure
of Hungarian national socialism can participate in our national economy.

In production, impersonality 1s not known as a legal form. Impersonality always means
irresponsibility. We restore personal responsibility in all sectors of production.

Those who are deprived of credit in economic life will inexorably wither away; those who
have access to credit and do not use it will surely flourish. In our country the possibility of
granting credit 1s concentrated exclusively in the hands of the Jewish bankocracy. Even the
credit of the Hungarian National Bank can only be obtained through the intermediary of
this Jewish bankocracy, which, guarding the 'creditworthiness' of the Hungarian National
Bank's bill-brokers, grants direct credit mainly to the big banks. Even among the industrial
or commercial enterprises, only the very large ones, i.e. those in Jewish hands, are entitled
to direct submission.

No direct credit is given to a private individual.

The Jewish bankocracy with the credit that ultimately belongs to the pious Hungarian
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ot the public's money in the banks and the discount loans from the Hungarian National
Bank, is being abused in the most outrageous way at the expense of the Hungarian nation
and the Hungarian race. It is using the capital of the Hungarian people for the most
indecent Jewish racial protection and the most unquestionable genocide. Credit on terms
which would make a material recovery possible is granted only to Jews or those living on
Jewish land. Everyone else goes broke and becomes an interest slave to the banks if they
need bank credit.

The Jewry and its paid "objective" "economic greats" proclaim the lie that the Hungarian
man is not skilled in trade and industry, because he is chivalrous and a gentleman who
defends and guards his noble traditions, a born soldier. Until now, we did not know that
the main ingredients of competence in trade and industry are unchivalry and ignorance,
mockery of tradition and evasion of military duty. But it must be so, for why then should
the Jews so much emphasize the chief characteristics of our race as incompatible with the
trade and industry they have implanted in it, They are right. In such industry and
commerce the Hungarian man cannot be connected, for he will perish. The fact 1s that the
autocrats of credit are ruthlessly and unrelentingly devouring our sons who have 'strayed'
into the field of industry and commerce by means of their credit policy.

The Hungarian national socialist state power will declare the right to issue money and to
grant credit to be a national sovereign right and will regulate the right to accept and collect
savings deposits accordingly. This sovereign right will be delegated by the State to credit
organizations organized for the service of the Nation.

The Magyar Nemzeti Bank RT. will cease to exist as a joint-stock company and will
become an executive organ of the Hungarian National Socialist state power. Its General
Council, currently composed exclusively of representatives of the bankocracy, big industry
and big landowners, will be composed of delegates from the interest representatives. The
General Council of Interest Representatives will determine the needs of the national
budget and propose credit requirements.

We run a national economy. The state is serving this with all its might. Running public
finances alone is therefore not enough. Hungarism requires the management of national
finances. Therefore, the amount of banknotes to be issued and the need for credit will be
adapted to the needs of the national budget.

The material order of Hungarism is an instrumental and imperative system serving the
moral and spiritual order of the Hungarian ethnic community.

I'he social-national, which constitutes the socialist order of the material order, is ruthlessly
guarding that the first and most important life-servant of the order of Hungarism may
never again rebel against the Hungarian people and the people-rooted man and the moral
and spiritual order which it consciously legislates. Historical materialism has been
dethroned from its usurped throne, its rebellion against morality and spirit has been
crushed; forced by our nation, it gives place to the real Homeland and the real Hungarian
People's Community.

"o

V. HUNGARISM AND THE PEOPLE
1. THE PARASTS

The Peasant is a nation-holder.

Although there are many roads to the peasantry, all of them are long, all of them require
patience, and all of them must ultimately lead to the reality of the Hungarian national
soclalist peasant state.

We need a complete knowledge of the peasant's soul, body, emotions and interests in
order to see what a state body of two million independent peasants and more than two and
a half million agricultural assistants can be moulded into.

We are expressing the soul of the Hungarian peasant, the body of the Hungarian peasant
and the will of the Hungarian peasant, and we are in fact moulding it into reality for the
construction of the Hungarian peasant state.
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Our goal 1s the realisation of a Hungarian peasant state that is a true community of
partners and destiny. This is what the Hungarian National Soclalist movement and its
fighters are fighting for.

The peasantry is the true pillar of our nation's existence, without which not only the
Hungarian nation would have perished, but also the middle class, which grew primarily
out of this peasantry and today has unfaithfully made the peasantry its stepchild instead of
its dear parent.

This peasantry, which not only set out towards liberation with George Do6zsa, which is not
only a late descendant of the ancestors who lived on the bitter bread of serfdom, but also
the cradle, the well, the tribe of the emerging nobility, the aristocracy, for centuries.

This is the peasantry that not only gave the Hungarian warring masses legendary heroism,
but also legendary leaders of great renown.

This is the peasantry that gave the Homeland famous priests and teachers of learning, only
to wander orphaned in the Homeland without guidance, knowledge and faith.

Literature, fed on the breast of the liberal economic system, has always presented the
Hungarian peasant in a ridiculous, unrealistic form to the minds of the leaders. Instead of
presenting the external and internal figure of the peasant in all his dignity, in accordance
with his important national role, and in accordance with the truth, it has mostly given him
qualities which give him a talse and untrue image. Those who should have treated the lion
with affection were caged him, and the watered-down liberal suitors spread horror stories
about him, undermined his dignity, mocked him, teased him and humiliated him wherever
possible. Istvan Széchenyi had already laid the foundations ot the peasant state essence of
Hungarian national socialism when he said: 'the charm of owning one's own estate... and
that of an estate which... is just enough to support a household which does not make and
write regulations, does not give orders, but turns the plough horn, spade and hoe itself..."
The peasant soul is one of the most closed areas, and only those who are given the gift of
trust can enter it. He does not accept trust, he gives it willingly. He is clearly aware that he
has the most important role in the life of the state.

He understands the importance of his vocation, even in the simplicity of his circumstances.
From this we can understand that the peasant always values all working classes.

He has never known class struggle, but he cannot go down that road, because it is clear to
him that, in spite of all class rule, he has the decisive say in everything, at all times.

I'hey like to make the peasant look like a profiteer. The peasant has an immense wealth of
experience of practical life, which we must learn from him, because he does not pass it on.
And those who have been taught by nature have no hypocritical feelings left in them, only
wisdom, serenity, necessity, practical reason. What, therefore, he is convinced of the
goodness and necessity of, he accepts from life without false modesty, and stretches out
his hand for it. However much it may seem that the peasant soul exhibits materialistic
qualities, it is only an appearance, for there lives in it the indispensable condition of all
noble high creation: the faith of the beautiful, the thirst for the beautiful, the healthy
poetry of the beautiful, the insight of the beautiful, the pursuit of the beautiful. Our folk
culture, our folk art, our folk music, and all folk manifestations that strengthen, encourage
and uplift us, all originate from the peasant.

He is mistaken who sees the peasant as subtle, cunning, without love for his neighbour.
These are not the types of peasantry! His cunning, his cunning, his lack of charity, are
only weapons of equal quality. Let us take it upon ourselves to receive everything with
scepticism and suspicion, because so far we have been deceived at every turn by the
leadership from which we could have rightly expected to be guided along the right
national and socialist path.

Under the present system, the Hungarian peasant pays taxes and Jews. This is his whole
life's work. For his produce he receives the amount he is given, and he pays what he is
paid,
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as they demand of him. What is given to him and what 1s demanded of him 1s out of
proportion. The difference is his loneliness, his lung disease, his raggedness, his physical,
mental and spiritual debility, his unbelief and distrust of all that could be his leadership
and guidance.

The Hungarian peasant is in debt through no fault of his own. The land was artificially and
masterfully pulled out from under his feet. Our peasantry is morally, spiritually and
materially bankrupt. It had to go bankrupt, because it was the body of our Hungarianness,
and our Hungarianness was being dragged towards the perishing place a long time ago.
We shall create a peasant state of high standing, in which the Hungarian working class is
mseparable from peasant production. The order of the present day does not permit the
acquisition of land, but the most miserable Hungarian peasant and the Hungarian worker
conceivable form the basis of our statehood, in the building, maintenance and defence of
which the Hungarian intelligentsia bears equal responsibility with the Hungarian soldier.
After the 1914-18 World War, the Hungarian peasantry was divided into three distinct
strata.

One layer 1s the one that came home from the war. They have travelled all over Europe,
half the world, their horizons have broadened considerably, quite different from those of
the old people who stayed at home. This peasant class, born between 1880 and 1900, is
one of the most disappointed social groups. This group of people had already been active
participants in life before the world war and could rightly expect to see a better Hungarian
world after their bloody suffering and sacrifices during the war. But instead it got a much
worse one, full of the same faults that had made life so miserable for the peasants before
the war.

The other peasant class, born between 1900 and 1910. This stratum was still a child or
adolescent before the war and could not share in any of the 'peace’ sufferings, but they did
share in the misery at home during the world war. This stratum was still in the job of the
head of the family as a child, and all its burdens rested on the shoulders of the children. He
had to work in place of the fighting parent, father and head of the family. This stratum
knows well that it was in vain to have a huge factory or a bank full of money during the
war, but only the land and the work invested in the land can provide bread. This stratum of
our peasantry began its struggle in the most important field, bread production, at a young
age and therefore has every right to demand that it should have a share in the leadership of
the post-war period.

The third layer of peasants is the one born between 1910 and 1920. He knows nothing of
his life before the war, having lived through his infancy unconsciously, when heads of
families were destroyed and crippled.

His post-war education took a very different direction and a different form from that of the
previous age groups. Many of them have definitively rejected the family customs, forms
and character which had become obsolete in the perspective of childhood, and have placed
themselves in the service of principles of communism, agrarian socialism, agrarian
socialist revolutionary movements which lead to their own destruction, and thus to a
foolish and reckless denial of the past.

I'he Hungarian National Socialist state will reunite the Hungarian peasantry, which has
been divided morally, spiritually and materially, and restore it to its ancestral right, the
undivided possession of the Hungarian land. It will strengthen it morally, spiritually and
materially; 1t will make it capable of creating a healthy new leading middle class, and
finally it will reward the Hungarian National Socialist peasant state for the duty it has
performed so far.

The liberal democratic view of the state, which judges the phenomena of the state from an
exclusively selfish, materialistic point of view, coldly states that the large manor is more
creditworthy, more capital-strong, more professional and more efficient in production, and
therefore ultimately more economical and more useful to the state than the small manor. It
is for this reason that liberal democratic state systems prevent and oppose the institutional
development of the small landlord system at the expense of the large landlord for reasons
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The national socialist view of the state rejects the worship of the golden calf and replaces
it with the idea of the dignity of work. It regards as a crime against the dignity of labour
the maintenance of the large landed property system out of blind worship of capital to
such an extent that it not only makes it impossible for the masses engaged in physical
agricultural labour to acquire land, but reduces them to the most miserable conditions of
subsistence imaginable, and leaves the existing small landed classes to struggle
disproportionately for economic life, and thus exposes them to monarchy, atrophy and
degradation.

For this reason the Hungarian National Socialist State will find a way to transform the
present agricultural proletariat into a small landowning class in return for its honest labour
at the expense of the large estates, and will also find a way to develop the small estates
into a much more useful and economical institution from the point of view of the State
than the large estates of the liberal democratic systems, by the establishment of suitable
cooperative systems, by vocational training and controlled farming.

Let us embed our nation in the Hungarian soil, so that it may have firm, eternal, solid
foundations, from which no one can ever again push it down!

The Hungarian National Socialist peasant state is therefore not only a state system
imposed by necessity, but the natural end of the Hungarian nation. It is the last resort
against all imperialist aspirations, whether they come from within or from without,
whether they be economic or intellectual, and whether they be destructive weapons.

2. THE WORKER

The worker is a nation builder.

The way to the peasantry is through nature. To the worker through ideology.

There are many paths to the peasant, all of which can be taken without having to bury and
destroy the others. But there are only two roads to the worker: the road of the old
ideology and the road of the new ideology. Once one reaches its goal, the other is self-
destructive. Such is the difference when the national socialist movement sets out to win
over these two most powerful strata of our popular community.

The road to the peasant is by its nature more tactical, the road to the worker more
strategic: the first is to be conquered by practical weapons, the second by intellectual
ones. This is the first fundamental law of our workers' movement.

Hungarian national socialism must be practised with the peasantry, and the worker must
be made aware of it, because after he has been made aware of it he will practise it
himself. This is the second fundamental law of our workers' movement.

The peasant is not a factor in the struggles of the Hungarian National Socialist movement,
because he only accepts and tights for what has already been proven. What he does not
know whether it will work, he takes a position of expectation. His attitude towards the new
in the face of the old can at most be taken to the point of passionate opposition. The
worker, however, is always ready for a heroic fight to the end for an ideology which he
has already become conscious of with his heart and intellect, even before it has become
practical, and he fights only to bring the ideology he has become conscious of to victory
and to make it a practical system. Hence it follows that every ideology is victorious when
it is embraced by the working class and, regardless of its natural stages of development,
always becomes a practical system. This is the third fundamental law of our labour
movement.

The peasantry can be transferred to a new system on a disaggregated basis. It is slowly
being transformed into a new way of life. The worker consciously and voluntarily tears
himself out of the old ideology, destroys it completely, throws himself with great impetus
into the framework of life formed by the new ideology. He does not temporarily lose his
strength, but even increases it, because he knows, confesses and believes that the new
ideology means for him an increase in strength in contrast to the old. This is the fourth law
of our labour movement.

The spiritual and practical world of the peasant is explicitly the egocentric socialism of which
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in 1ts broadest sense, 1s based on the socialisation of the land. It cannot develop its
socialism, but it cannot be developed. The spiritual and practical world of the worker is
all-embracing, embracing the popular community in its entirety. The socialism of the
worker 1s therefore a socialism of the people and of society. This 1s the fifth fundamental
law of our workers' movement.

And rightly so, because the peasant is a nation-keeper: he stands, holds and protects; the
worker is a nation-builder: he attacks the unbroken, the fallow moral, spiritual and
material areas of national production.

In the case of the peasantry, we have shown that it is divided into three distinct layers.
The three strata have in common that they are dissatisfied with the present conditions, but
they are sure that the present system could help them fundamentally: all three strata would
accept the present system for a longer period of time. Labour, by contrast, 1s not divided.
And 1t 1s dissatistied, and this is essential because of the bankruptcy of its Marxist
ideology.

He was disappointed by the system he believed in, hoped for, fought for and expected to
prosper under. He cannot deal with the bankruptey of his Marxist ideology. It is upon him
and pushing him towards moral, spiritual and material destruction. He would no longer
accept Marxist ideology even if its communist practice were to re-establish itself in our
country through some diabolical policy. This is the sixth fundamental law of our workers'
movement, and the most important, because the knowledge of it gives our movement an
excellent weapon of war.

The aim of the Hungarist Movement is to win over the Hungarian workers to the
Hungarian National Socialist ideology.

The task is neither easy nor difficult. It is not easy because our ideology is new and
unfamiliar, since the national socialist states have not yet developed such an ideology and
in this respect they know only a firm rejection of Marxism and its communist practices.
But the worker needs more than denial! It demands a claim to have something to replace
the intellectual void left by the voluntary and joyful imposition of the old ideology. If it is
not replaced by something else, it will see in the new system nothing but the possible
fulfilment of the old, more open ideology within a certain closed framework, and it is
therefore not surprising that many people should recognise in the new system, which
national socialism proclaims and realises, an evolutionary stage of the old ideology, and
wrongly see in national socialism communism confined within a national framework.

The task is not difficult, however, because the position of the working class has been
fatally shaken by the murderous embrace of the Marxist system, not because it has
accepted national socialism, but because it has become disillusioned with Marxism and
has already rejected it from its ideological life. The working class sees that where the
international capitalist system has been overthrown on Marxist grounds, Marxism has also
failed, together with its entire communist practice; where, on the other hand, national
socialism has overthrown the international capitalist system, the working class has found
its moral, spiritual and material conditions of existence, alongside the final downtall of
Marxism.

It follows from all this that international big capital, the pinnacle of liberalism, and
Marxism have fought in complementary ways, always supporting each other, never being
enemies, and Marxism is the sweet child of liberalism. It is therefore natural that the fall of
liberalism should drag Marxism down with it. It ultimately follows that liberal practical
systems must be overthrown if the possibilities of Marxist practices are to be eradicated
once and for all from the practical systems of nations.

The Hungarian worker is impatient with his party, himself and his workers' organisations,
because he 1s disappointed in his old ideals. However, since, in contrast to his present-day
attitude of favouritism, he can still only somehow secure and defend his non-ideological
interests of subsistence with the help of his existing workers' organisations, the Hungarian
worker has also become opportunistic.
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Our workers' leaders are therefore no longer Marxists in the social-democratic
evolutionary sense, and not yet national socialists from our point of view. Our Hungarian
workers are therefore ideologically desperate socialists, and in terms of their livelihood
they are opportunistic desperate socialists.

Let us give them a bread-secure homeland, a worker-loving nation, let us integrate them
into the just moral, spiritual and material system of our people's community, let us give
them the ideology ot our Hungarist movement, and we shall have the Hungarian National
Socialist worker, one of the great organic pillars of the Hungarian National Socialist state
system.

The Hungarian worker rightly accuses in the name of the Homeland and the Hungarian nation:
the leaders of bourgeois society, that after 1918-19, when the working class realised the
false futility of the international workers' goals, when it realised that internationalism was
in the service of Jewish big business, the leading strata of society, instead of organically
setting the Hungarian people's right, of the Hungarian people, they kicked it, showed cold
indifference to it, became disgusted and puffed up with its fate, ignored its struggles,
called it "stinking proletarian" with a word of shame and made the moral, spiritual and
material construction of our Bonesharkhaza without it and against it; with its nation-
destroying and worker-destroying leaders, they made deals and bargains at the expense of
the nation and the worker, forcing the worker to go back to the one he hated, with his
hated 1deas and leaders;

the government, because it implements its "workers' protection" through the big

capital and the racist Jewish social-democratic party leaders, demands patriotism and
national love from the workers, but does not give them a secure homeland, a nation

that loves workers; the parties and the associations, because they have torn the peasant
from the land, the worker from his job, the intellectual from the nation, they have torn
our whole society apart and are not fighting for power, but in the shadow of power for
selfish, individual goals and with their frivolous programs they are sharpening and
deepening class conflicts even more; our religious and religious life, because they feel
that the nation has been separated from God,

shaking the Hungarian worker's faith in the inseparability of God, Country, Nation and
Family;

the social-democratic workers' leaders and the Communist International, because it has
made them completely at the mercy of the international Jewish big business, has trapped
them between the millstones of the international Jewish big business and the bourgeoisie's
ruling class, and is caught between the two millstones, crumbling, the one makes it more
of a slave, the other more of an enemy, because Marxism has killed the worker's faith in
God and Country, and has replaced it with nothing but moral, spiritual and material
bitterness and the laws of base instinct;

himself, because he did not take the management of his destiny into his own hands, but let
himself be beaten and beaten by everyone because of the lies and unnaturalness of his old
ideology! The Hungarian worker has asked so far, he has not been listened to. His
followers, his demands have not been met. In the name of the Homeland and the Nation,
in the framework of the struggle of our Hungarist Movement, he will now take, of his own
will and strength, the place to which he is entitled in the Hungarian people's community
by right, work and esteem.

We therefore proclaim the struggle of the social-nationalist movement, which unites all
the workers of the Hungarian people on the basis of faith in God, love of country and
socialist popular welfare.

I'he most powerful force of the ideology of our Hungarian National Socialist movement is
that it unites all workers, whether they work with tools, hoes, scythe or brains, and
requires them to be conscious patriots and conscious socialists in one person.

Socialism is therefore taken out ot the narrow framework and narrow limits of class
socialism, which has hitherto been the privilege of the industrial working class, and
transplanted to all forms of life, to all members, to all strata of the nation, in its entirety,
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should have started here. This 1s the basic tenet of Marxism: class rule won by class
struggle and the means of terror is itself collapsed, destroyed. The working class, as
Hungarian working class, takes its rightful place in the state system, which is rightfully itss
by right, work and dignity.

Hungarian national socialism gives its workers a new ideology in the social-nationalist
sphere. It embraces socialist nationalism and nationalist socialism and puts an end to the
lie that nationalism and socialism are fire and water, inseparable. It rejects the
internationalism of Marxism and builds internationalism.

We have built the intellectual edifice of our movement in such a way that the Hungarian
worker will find in it his new ideology. We are convinced that this new ideology will not
only arouse the determination of the workers, but will be accepted in all those states where
national socialist systems exist, but without being able to give the workers of the Nation
ideological reality and practice.

Hungarism is the moral, spiritual and material reality of our national community. The
ideology and practice of social-nationalism provide the national and socialist working
system of our nation. And the ideology and practice of nationhood determines the moral,
spiritual and material relation of our nation to the national and socialist order of other
nations.

Jewry will lose its role as a labour leader completely. Our movement will really and
definitively destroy Marxism, its hotbed, liberalism and its spiritual bed, Freemasonry. In
its place, we will implant the eternal ideology: mutual recognition of rights, mutual
respect, complementary and progressive development and peaceful relations between
national and socialist states, which are morally, spiritually and materially complete.

3. THE MADNESS
Intellectuals are national leaders and managers.

The way to the peasant is through nature, to the worker through the destruction of his old
ideology. To the intellectual, it is through his spiritual and physical rebirth, through the
restoration of his faith, his self-respect and his uplifting sense of vocation. We stress at the
outset that by intellectuals we do not only mean the middle classes. It is only one of the
components of the intelligentsia, which includes all those who, through conscious
intellect, have earned through their personal knowledge and action the responsible
direction and leadership of a community.

The peasantry and the working classes therefore have their intellectuals just as the middle classes do
not.

The intellectuals are the intellectual leaders of state and popular life. In the Hungarian
national socialist state, it is from the intellectuals that we will draw the most important
governing and leading organ of our state system: the national leadership.

Our intelligentsia will find its self-respect as it becomes an integral part of our popular
community; the responsibility will not fall on technical processing alone, but on the
essence itself, which is to decide and solve a question of the nation correctly.

We do not educate "responsible” bureaucrats, but leaders who are responsible for the
nation. Even in the most seemingly insignificant matters. To live for burcaucrats is worse
than death; that's why the masses of intellectuals locked up in offices were the living
dead. They were, for the most part, clerks, without any freedom of power or autonomy,
without the slightest joy or hope of satisfying the noble feelings in their hearts.

All letters are dead, only the spirit of letters is life. To fight for our people, our nation: that is the
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work from which spiritual and moral forces tlow. The work ot our intellect will therefore
also be a powerful meaning of our lives. He will be freed from the nightmare of aimless
accomplishments, disappointing futilities, helpless labours and fruitless efforts, which in
the liberal past had been kneeling at his knees, strangling his manhood, his spirituality and
his whole personality.

We strengthen him spiritually and morally, so that he can sharply recognise, with his eyes
that span the Hungarian horizon, that the ideal ot the people and the Homeland 1s what we
must live and work for.

Intellectuals must first and foremost be nationally conscious and conscious socialists in
order to fulfil their primary national task.

Our intellectuals have been torn from our nation, but partly by sinful hands. It was torn
away when it became a bureaucracy; it was torn away when, in the known methods of
subjugating our nation, morally, spiritually and materially, it was first divided into parts,
so that they could be beaten separately.

Our intellectuality was such a severed and beaten part.

The spinelessness of the middle class, its carelessness, its aversion to the land, its
withdrawal from the practical manifestations of national life, its soulless mechanism, its
unbelief, its moral gangrene, its neglect: all these are facts and results of the guilty hand
which has uprooted it and condemned it to moral, spiritual and material degradation. In
his own disgusted and disgusted soul, he remained indifterent and insensitive to all
patriotic and national-saving movements.

In our intellectuality, we can observe three groups of layers. However, these are not
determined by the grouping of birth ages, but by the manifestations of intellectual
consciousness.

The first group includes those who are infected with the Jewish spirit and Jewish blood.
This group is mostly made up of the upper middle class. They reap all the benefits of the
present system. They will therefore be the ones who will have to tolerate all the
disadvantages of the new system on the basis of the distributive truth. These are the ones
who have no individual convictions or, if they had any, have sold them out. Their eyes see
only what the Jewish interests allow them to see, they hear only what is whispered from
the background, their mouths are the spokesmen of this genocidal interest.

Hired and damned souls. Before them, money and misery have no smell, the motives of
life have no meaning. They are insensitive to the misery of others and of their whole
nation, but every mortal must pity their own misfortunes. Treacherous, selfish, spoiled,
empty vessels, the testicles of our nation. They are the real intellectual and moral parasites
of our country, whose happiness is based on the fact that they themselves do not know
where they have sunk to and do not know what they are doing. Otherwise, the whip of
their conscience and guilt would whip them to death.

This 1s the group that 1s removing itself from our struggle, from the life-and-death struggle
of our nation. They are not relevant to our movement. Dealing with them is a fruitless
waste of time.

The second group includes those who have been made listless by the sins of those in the
first group. Those who, disgusted and weary, have given up their convictions and become
spineless. Their willpower was lost. And though 1n the ashes of their souls there was the
creative hope of a more human and Hungarian life, they sank, as it were, into
helplessness.

These types are found mainly in the so-called "Latin" middle class, in public
administration and in the masses of private employees. And because they have been made
so, they are the ones who, like jaded, submissive, frightened pariahs, always serve anyone
who makes them feel powerful. They are the most unhappy, because their reason and
consciousness are often
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in the depths of their unspoilt souls, it shows them the right path.

They can feel with the nation, but they can no longer act with it; they are the ones whom
our movement must liberate from their tragic inhibitions. This is the group that does not
dare, cannot, but will not dodge our struggle, our nation's life and death struggle. This is
the group that must first and foremost be given back their self-respect, their masculinity,
and first and foremost we must embrace them back into the popular community. This is
the group that must finally take a stand: here or there! Because anyone who is not with us
with all the strength of his intellect, with all the intimacy of his heart, 1s against us.

The enlightening work of our movement is not a waste of time for this group, on the
contrary: it is an apostolic and redemptive work. Let us not be impatient if we meet with
rejection. The individual with inhibitions rejects everything outwardly, but everything he
receives from without he keeps within, he cannot get rid of.

In the third group are those whom we should call pearls, and whom we should embrace
with the greatest love, because they come to us consciously, with all the treasures of their
soul, heart and intellect;

are unspoilt, healthy and filled with the courageous and manly joy of taking
responsibility. They are found mostly among intellectuals who have retained the
fragrance of the precious Hungarian land, who cling tenaciously to their peasant roots

still in the soil of Hungarian morals, Hungarian customs, Hungarian memories, the
Hungarian past, and were not ashamed to save and profess their racial traits, regardless of
everything, in everything and everywhere, in the hostile atmosphere of this foreign and
wild life.

This 1s the group that rejoices and weeps, stands or falls, lives and dies with its nation.
The one that sees with the eyes of its nation and feels with the heart of its nation. A true,
non-negotiating, responsible, nation-saving, nation-governing and nation-leading class.
He accepts responsibility for others without hesitation, if he is convinced that what he is
doing is in the national interest. This is the group that will never be far from our fight.

The primary aim of our movement should be to bring this group into the most direct
contact with our labour movement. It is from this group that we can build the responsible
governing and leading body of our statehood: the national leadership, because we are
convinced and believe that the moral, spiritual and material life of our people's community
cannot be in better, more honest and cleaner hands.

4. WOMEN, CHILDREN AND YOUTH

Women, children and youth are our nation's immortality.

Who, as he educates his youth, so he sees the future of his nation. The moral height which
a polity can attain and maintain in its practical life depends on the way in which it sets up
a woman.

The establishment of the right of the child and the family will be the basic law of our
Hungarian community life. These are the instruments that our laws will strongly ensure
and protect:

the purity of family life, the creation of moral, spiritual and material conditions, the
honouring of the maternal vocation, the far-reaching guarantee that the mother's sacred lap
will produce the most abundant and healthy child-bearing; and, finally, the new
construction of the succession system to increase the population;

we do not recognise an illegitimate child before law and order. Children from the same
father will enjoy the same rights of national upbringing and inheritance. All children will
have a natural parental home. We are and will remain honest practical fighters for the
future of our youth.

A woman fulfils her true, sacred and most natural vocation as a mother. The mother is the
home, the good spirit of the family, the nurturer of the child, the understanding support
and comfort of the mature youth, the stimulus of the bread-winner.
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The mother is the genius of the Nation's immortality.

The system that deprives women ot their sacred vocation, exploits them as workers and
turns them into "men" in a rush for material conditions, is a sin. She commits a grave sin
against the state institution of the home and the family as the maintenance of the people,
and therefore against her country and her nation.

The unnecessary, frivolous, often unhealthy embellishments and glossing over are a sign
of poverty within. They imply that, in the absence of a meaningful life, the woman has
been led down the bleak path of an outward 'life of appearances' and thus increasingly
distanced from her true vocation in life. Impossible moral, spiritual and material
circumstances confirmed this. The liberal system, with its impossible institution of civil
marriage, which throws a sharp light on its entire moral essence, has established a form
of officially and socially proscribed friendship which is really not even one step removed
from the practice of free love. Communism only wants to legalise what liberalism has
already socially and socio-legally accepted.

In order to safeguard and protect the moral life of our nation, we insist in the strongest
terms on the ordination of the Church, we require it for all marriages, and we will not
deviate from it under any circumstances.

Tt will be the foundation of our family life. And the current system of civil marriage will
be ruthlessly abolished.

Divorce 1s allowed by the state, but only in strictly defined cases that are in the national
interest:

in cases of infertility, degeneracy or related cases affecting not only the family but also the
nation. A non-defective spouse who is separated for such reasons may remarry with state
permission. However, his or her remarriage is automatically subject to our ecclesiastical
laws. The defective spouse may never remarry. The child always belongs to the non-
defective spouse. Under no circumstances should there be any grounds for divorce, except
for reasons deserving punishment, which the state will treat as such.

I'he child will enjoy the special protection of our state power. A child is a child when there
are at least three of them in a family.

One child is a trembling worry, two children are a diplomat in the separation of motherly
and fatherly love, three children are a joy, and many children are a true happiness. Our
nation will be happy, great, resilient, if we do not hear the clamour of children over the
booming, homeland-saving rhetoric of wise politicians.

We will provide tasty Hungarian bread for the happy children of real Hungarian families.
The most powerful weapon of an armed nation is the child: the healthy, pure, brave
Hungarian child. Whatever weapon our enemies point at us will fall from their hands
under the onslaught of the multiplied, laughing, happy and healthy Hungarian army of
children.

The education of the child must be guided in parallel: he must be given a nursery
education, so that he may be rooted forever in the depths of a loving home and a pure
family life, and a national education, so that he may put down healthy roots in his nation
and his country.

Don't overload his brain and heart with things he can't yet digest. Let us be aware that this
parallel structure of child-rearing: the nursery and the national education, is crucial. Let us
teach and educate.

1t is the responsibility of the home to educate the child. Teaching is a state responsibility.
The child thus raised, pure in spirit, body and blood, begins his great journey as a youth in
the life of the nation. Youth thus becomes a home to cherish, a family to cherish.
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and instilled with racial pride and a sound educational foundation, it becomes part of the
system of national education. From that time on, teaching and education are the
responsibility of the State. They cannot be separated from each other. It must become an
independent fighter, an enthusiastic, ideal-conscious, serious member of the Hungarian
national socialist system. Our education will provide him with a solid foundation, our
training will prepare him for his future leadership. The aim of national education should
be to mould a leader who 1s knowledgeable, imbued with a fervent love of his country and
his race. Let each and every member of our youth feel and know that there is a vocation in
the life of our nation, whether it be to serve it with tool or plough, with wit or pen or
sword.

But let him also be imbued with the knowledge that, when he has completed his
education, he will have the place which he can and can justly claim in the moral, spiritual
or material aspects of our national socialist life.

Only the liberal state system is aware of the issue of "unemployed graduates". Our
national socialist people's community will not know any unemployed Hungarian
graduates, unemployed Hungarian youth.

Our Community is above all nationalist and socialist, and therefore cannot tolerate any
failures in these two aspects. We will place the graduates and unemployed youth of
today's system in practical careers after appropriate prior free retraining.

Instead of job hoarding, we will give everyone a secure job, because we have big,
beautitul jobs waiting to be filled. We will enlist our youth in the ranks of our armed
nation and our workers' nation and give them into our hands either the weapons of
struggle or the weapons of work, according to whether we wish to form a sword or a
shield from the noble material of our national and socialist youth, consciously acting for
national goals.

Hungarism will embrace the Carpathians into one nation, one national soul

The whole youth of the Danube basin and essentially carries the message of peace and
struggle. Struggle for the reality of Hungarism, peace after the reality has been created, in
the common work for the glory, greatness and happiness of our great Motherland.

The Family: the head of the family, the mother, the true child are the building, securing,
protecting and legitimizing foundations of Hungarian National Socialism. The head of the
family is its warrior, the mother its soul, the child its weapon, the youth its embodiment.

5. THE ETHNIC FAMILY AND MINORITY ISSUE

Hungarian National Socialism will settle the great moral, spiritual and material questions
of the Danube basin embraced by the Carpathians on the basis of the reality of Hungarism.
I'he emphasis 1s on the basis of reality. The realisation of this, the conclusions and the
lessons to be drawn from this realisation will determine the definition and implementation
of the tasks which are necessary for the setting of our new nation-building and which will
legitimize, ensure and protect the unity of the civilised state and people's order of the area
concerned in moral, spiritual and material terms.

One of the realities 1s that our Hungarian people were the only ones capable of building an
organic state system in the area for a thousand years. Politically, socially and economically
united, 1t created in this territorial unit an organic state which was able to adapt to and
adapt to past developments, the spirit of the times and the practices of Europe. In 1848-49
and in 1867, he sought to transpose into our public life the liberal systems of practice he
had taken from the West. Our state-building has therefore always gone hand in hand with
and adapted to European state-building. But this effort has failed. One of the reasons for
this failure is that we took our models from states which had already achieved internal
unity in moral, spiritual, material, bloodline and linguistic terms, and had therefore only
had to change the interaction of the forces of their internal life when transposing their
systems, and had already been organised into a unified nation. If
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even In a rudimentary form, but they were able to express a unified national will: they
were able to ensure the unity of their nation in their state objectives, the objective of state
power was not only accepted by the Nation, but also embraced and consciously carried out
by 1t in accordance with the will and direction of state power: the state objective and the
national objective could be one in all the systems that had been established and accepted.
On the contrary, when we conquered our Homeland, we were able to build the state
system that had been tried and tested in the West, with Western concepts ot the state, but
without being able to make the ethnic groups that made up our statehood an integral part
of it, without being able to make our system of transposition a unified national will to
support our state objectives, without our state objectives covering the ethnic objectives of
the ethnic groups.

The initiatives which the individual struggles for freedom expressed with a view to
establishing a specific state and people, and a unified moral, spiritual and material system,
suited to the conditions of our country, were obstructed by the forces of the regime in
power, who were stubbornly clinging to the external forms of statechood of the Western
states, made it impossible, by playing off against each other the groups ot people who
were in every respect interdependent, and by making our country for centuries the scene of
constant and ever-increasing moral, spiritual and material struggles. The second reason,
which is a function of the first and which follows from it, is that we have not been able to
become a nation, we have not been able to give a Homeland, a Home in the Homeland, to
the ethnic groups. We Hungarians have occupied Hont, but from it we have not built the
reality of the Homeland, but only its framework of power: the State. To serve the State
and to serve the Homeland at the same time is only possible if the Homeland alone
represents the moral, spiritual and material reality, the content, while the State is the
legitimate service of this inner reality content. Until now, we Hungarians have only served
the State, and therefore we have lost that without which there can be no state life: the
Homeland. The individual ethnic groups, our sister nations, have felt and still feel the
same lack and have therefore tried and are still trying to find themselves in a state
framework which for them also means the Homeland, i.e. the practice and service of the
people's reality at all times.

Hence, some of our sister nations have not looked and are looking not at whether they
live in a geopolitically ideal unity, but solely at the moral, spiritual and material
relationship that the territory covered by their ethnic group and the ethnic group to which
they belong can have with another ethnic group and its territory. The causes of the
misfortune which befell our statehood in 1918-19 must be seen and understood in this
way, and in this way alone. The internal causes of the great unrest which our brother
nations are experiencing today must likewise be understood and recognised in the total
absence of the reality of the Homeland and the Homeland.

The other reality is that our great Motherland is a closed entity in all respects, and its forces are
confined to sharply defined areas.

Geographically, we are a basin country, surrounded by a strongly uplifted chain unit to the
north and east, with a wide and open gateway to the west and south: the Danube makes it
a natural collection and distribution point for the West and East. This geographical picture
defines its geopolitical position in Europe.

Each ethnic group is divided by landscape. The Slavic ethnic groups are found in the
mountainous areas, the German ethnic groups in the hilly areas, the Romanian ethnic
groups in the alpine mountainous areas and the Hungarian ethnic groups in the lowland
areas, where they have found a secure ground for the individual development of their
particular forms of life. With the exception of the German ethnic groups, which are
scattered throughout the basin country in scattered island groups, the other ethnic groups
are all located in closed ethnic groups. The influence of the individual ethnic groups on
each other was always direct, regardless of their historical position. Any historical or
statehood boundaries drawn in our basin country cannot eliminate this direct influence.
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they knew. The geopolitical interdependence of the indigenous and land-rooted permanent
populations is therefore not in dispute. It follows that the geographical and geopolitical
characteristics of our basin do not allow it to be divided into spheres of interest whose
moral, spiritual and material centres ot gravity and focus lie outside its borders. The
Danube 1s a natural centre of gravity, and its moral, spiritual and material weight can
therefore be found only along this line.

The ethnic boundaries of each ethnic group are not sharp, but overlap and blend on the
contact surface. They can never be separated from each other, because the strong moral,
spiritual and material contact between the difterent ethnic groups is a necessity of life.
This implies, in turn, that we must not draw borders of statehood between the individual
ethnic groups, but cultural borders which allow each ethnic group to develop its own
particular popular culture in the interests of the great unity. It is from this fact that we can
derive the elementary basis for the autonomies that are absolutely necessary: cultural
autonomy.

Starting from the Hungarist reality basis of Hungarian National Socialism, we state that, in
connection with land readjustment and resettlement, we will implement measures which
will make it possible for the parts and members of ethnic groups dispersed throughout our
basin to be returned to their ethnic group block in order to ensure the full enjoyment ot
their autonomy.

It is undeniable that the culture of each ethnic group is a function of geopolitical
interacted and their influence on each other led to the development of a specific
Carpathian-Danube cultural area. We would like to emphasize that this specific cultural
development, which is natural and has occurred due to the interdependence of the ethnic
groups, will continue to develop and will be ennobled into a Hungaristic culture, because
only this can ensure the state-building public morality, public spirituality and public
welfare of the interdependent ethnic groups. The natural development of a Hungarist
culture will only achieve its noble goal in Hungarism if the ethnic groups do not lose the
ashes of their own culture, but on the contrary, if they cultivate it vigorously, develop it in
all aspects according to their specific characteristics, make it conscious and practised in
their ethnic groups as an indispensable force multiplier and make it available to the ethnic
community as a public treasure. A hungarisztikus kultira tehat az egyes népcsoportok
kultirainak osszességét, egymasrautaltsagat, osszértékét ¢s egymast serkentd gyakorlati
beallitasat és hasznositasat jelenti.

Our Carpathian basin is a united and closed country from an economic and geographic
point of view. In terms of resource endowments, we are a distinctly pastoral area,
predominantly agricultural in character. Hence our economic orientation in Europe.

As a matter of economic policy, our basin country is the most pan-European country in
Europe, because both its exports and imports are limited in total volume to the states of
our European continent. Our economic policy has its scope and focus on the Rhine-Rhone
in the west, the Vistula-Dniester in the east, the Eastern Sea in the north and the

The Adriatic Sea is bordered by the Black Sea. Consequently, we are not only the most
European area, but we are also explicitly and definitively the internal political and
economic closed core ot Central Europe. This closed core is intersected and influenced by
industrial lines to the west and peasant lines to the east. It is an economic area and market
for industry and for farming. As a closed economic unit, it is an indicator of the balance
of the Central European economic area. If the interlocking system of economic closure
and unity of our basin country breaks down, the economic equilibrium will be disrupted
not only in our basin country but also in Central Europe. The creation of economic unity
in the Danube basin, surrounded by the Carpathians, is therefore a central European and
therefore European necessity and objective, which no European state can ignore, unless it
wants to expose Europe to the serious consequences of an economic war, the focus of
which would be our basin country.

Our country, forged into a closed foreign policy unit, represents a balance and predominance of the
given
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in the Central European force area. It will fall out ot these two roles as soon as its internal
closed unity breaks down and it becomes a battleground for both the Central European
states and the foreign policy interests of the West and the East; It will thus become a
battleground for the Germanic, Latin and Catholic Slavic powers to secure their
hegemony in the Danube basin, but it will also become a battleground for the English,
French and Russian interests which are competing with the Germanic, Latin and Catholic
Slavic powers to preserve or extend their specific world political position.

The third reality is that the creation of a closed Danube basin, embraced by the
Carpathians, 1s a necessity and a law. We are convinced that this closed unit must be
created. We affirm that it i1s the historical task and vocation of our Hungarian ethnic
family to create this closed unity on the basis of the real foundation of Hungarism, by the
common will and sanctification of the interested and attected ethnic groups, by its own
efforts, free from all unnatural influences: to acquire a homeland for all ethnic groups and
to give them a homeland that is a confession of heart and mind. If we, the Hungarian
ethnic family, are unable to accomplish this great historic task, it will be created out of
natural necessity, but after the barren wars that have devastated our country and are
raging, by the great powers of Europe in a second "peace of Loss of Falaise", in which the
new state and ethnic map of the new Europe will be drawn and legitimized. In this case,
however, the peoples of the Carpathian Danube basin would be placed under a state and
ethnic system which would be sanctioned not by their will but by the common will of the
great powers concerned. This, in turn, would lead, in the absence of internal persuasive
content, to the situation where the ethnic groups, confined and forced into such a
framework, would be torn apart by persistent internal strife over which ethnic group the
great powers that created and provided the state would attempt to secure their moral,
spiritual and material superiority. It is therefore imperative that

This unity of Central Europe is forged by the interested ethnic groups, by their common
will, completely free from foreign influence, on the basis of the reality of Hungarism, both
morally, spiritually and materially, into a state and popular community system of their
own accord, and

be ratified by a general secret referendum.

These three bases of reality set a commanding and sharp boundary for our Hungarian
nation, as a direction and a goal, as a content, when, in the midst of fateful conditions, it
sets out on a third conquest in the Danube basin surrounded by the Carpathians, with its
undeniable state-building capacity, and intends to carry it out gloriously, and to influence
its European history in a powerful way. Only our Hungarian nation is capable of carrying
out this historic task, because its instinctive aspirations have always pointed in this
direction and towards this goal, and the fact that it has failed in this endeavour so far can
only be attributed to the fact that foreign and internal power interests have hindered this
endeavour for centuries and that it has been caught up in the moral, spiritual and material
treadmill of power interests. The Hungarian national socialist struggle for freedom, with
the reality of Hungarism, has taken the burden off our Hungarian people and, liberated,
will now devote all its energies to the liberation of its brotherly peoples.

Based on the reality of our homeland, and recognising the worldview dictated by the spirit
of the age, these are the foundations of our nation-building:

We cannot build our statehood on the model and system of any other European

State; our State and our popular objective must be such that all the national groups
assigned to this territory recognize it, sanction it and defend it by common will;

The leading and guiding role of the Hungarian nation in the new state is at all times a vital
requirement of life and a question of state and community existence, the basis of a
civilised state and people's order, the guarantee of the harmonious development of moral,
spiritual and material life, the guardian of the frictionless people's order between the
individual fraternal ethnic groups.

1t follows from all this that for all the ethnic groups of our great Motherland.
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an 1deological system must be put into practice and consciously perceived in it, which
traces the reality of the Homeland and the Homeland not only to geopolitical entities, but
also to the unified moral, spiritual and material will and action of its peoples.

As a final conclusion, the first law of the basis of the solution is that in their ideal
geopolitical unity, which represents and guarantees an ideal Homeland and Hont for the
ethnic groups living in it and on it, we must build an ideal popular statehood, the
framework of which is the state, the backbone the constitution sanctioned by the public
will, the expression the national will of the ethnic groups, the content the popular
community of the ethnic groups, the basis of the existence the natural, law-given right of
the Hungarian nation to lead and govern the state.

The correct, just, honest and unambiguous solution of the ethnic family and minority
question in the Hungarian National Socialist state is a matter of life for the Hungarian
nation, the brotherly ethnic groups and minorities alike. We declare:

For our brother nations, we are legitimizing the rights which they acquired by shedding
their blood for the reality of the Hungarian Empire for centuries, by making moral,
spiritual and material sacrifices, and by suffering imprisonment, exile and martyrdom in
the hell of the occupied territories after the World War.

The Hungarian National Socialist State will settle the relationship between the Hungarian nation and
our sister nations by referendum: this question is a matter which belongs only to the two of them,
and 1s an internal affair of the Hungarian National Socialist State. No other power has any say in it.
1f, in spite of honest, just, right and accepted decisions of honour, any of our brother
nations should violate our life treaties in any respect: they become usurpers and
miscreants and must answer for the consequences themselves.

Hungarism demands the same conscious patriotism, nation-building and loyalty from the
minority as it does from its Hungarian brothers and sisters. The value of the Hungarist
minorities as a people and the extent to which they are valued are determined by these
criteria alone. The Homeland is one. It offers its drink and its bread alike: there can
therefore be no difference in the loyalty, gratitude, rights and sense of duty of its sons.
Since, according to our Hungarist conception, the preservation of the mother tongue and
ot the peculiar folk culture is not incompatible with loyalty to the Fatherland, we shall,
when we come to power, ensure and implement in practice the establishment and
maintenance of all institutions for our minorities, as our equal and full-fledged Hungarist
nation-brothers and sisters in state-building, through which they may cultivate their folk
characteristics and culture, but only at all times in the service and for the benefit of our
common Fatherland.

We believe that every ethnic group can only develop its highest human values from its
inherited natural endowments, and only with these can it honestly and valuably fill the
national framework in which it lives. Only by freely exploiting these specific natural gifts
can he be a grateful, contented, useful and loyal son of his country.

Within the borders of the common homeland, the Hungarian National Socialist state
stands on the material basis of blood unity, recognising it as a natural endowment. On the
contrary, it demands in the strongest terms that each and every member of the blood-
religious groups lives and practices the reality of Hungarism as a subject. It recognises
the assimilation of blood as a fact of blood-breeding among its ethnic groups, and
excludes and isolates only the elements which are blood-contaminating and race-
destroying.

We declare as destructive and destructive elements those who, by virtue of their moral,
spiritual, material, blood and racial composition, are unpatriotic, rootless, and do not
recognize the reality and practice of Hungarism, and act against it by destroying the
people, the homeland, the race, and the moral, spiritual and material unity of the State. In
contrast to this is the constructive element, which enjoys all the protection of the
Hungarian National Socialist State.

Embracing and practicing Hungarism with faith, heart and mind in the love of one's country
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and loyalty 1s a foundation that cannot be corrupted by tatetul times.

All the ethnic groups covering and living on the territory ot our Great Motherland will
and to form the Hungarian National Socialist Hungarist community ot the people. We call
the totality of the indigenous and deep-rooted ethnic groups of the people's community the
Nation. Every citizen and citizen of the nation is a citizen of the Hungarian national
socialist statehood, which 1s formed by the totality ot ethnic groups and is territorially
inseparable, and a citizen of the bonds of the ethnic group.

Citizens' rights and duties are the basis of the rights and duties of citizenship. Citizens'
rights and duties shall in no circumstances conflict with the rights and duties ot citizens.
Non-nationals are those who cannot exercise citizenship or nationality rights. Their rights
and obligations will be governed by specific laws and regulations.

Every citizen is a citizen and vice versa: every citizen is a citizen. In the event that a
nationally recognised member or a part of an ethnic group commits or intends to commit
an act which endangers the moral, spiritual, material, territorial or territorial integrity or
unity of the State and the homeland, which is sanctioned by the common will, or disrupts
the whole or parts of the community of peoples, which is legally harmonised and
sanctioned among the ethnic groups, he or she becomes a foreign national by virtue of the
right guaranteed by the adopted common constitution.

The referendum is an irrevocable requirement, a right and a duty on our part, a
fundamental law of our entire state-building and our country's structure. Whether by
peaceful means or by armed force, the reattachment of our brotherly ethnic groups for the
purpose of building the Great Homeland: the fundamental law of the referendum cannot
be changed or set aside. We do not want to conclude our contract with individuals, but the
entirety and totality of our Hungarian people will conclude a contract with the entirety
and totality of our brotherly ethnic groups.

The Hungarian National Socialist state builds the Hungarian Empire on the basis of the
reality of Hungarism, in accordance with the requirements of a modern world view and the
spirit of the times, and expands its meaning and practice with Hungarism and the
autonomies sanctioned by referendum; and restores the Hungarian statehood, which fell in
1526, after more than four hundred years of forced discontinuity, and gives it a new life, a
new purpose and a new life, by the conscious, common will of all the peoples. The
fraternal ethnic groups shall, by referendum, sanction their autonomy and their
inseparability from it and from the Hungarist Hungarian Empire; and the Hungarian
people shall, by referendum, sanction and acknowledge the consciously professed will of
the fraternal ethnic groups.

We, who believe and profess the Hungarist reality of Hungarian National Socialism with
profound faith, assert with conviction that our Hungarian nation can only fulfil this great
historical and sacred task and sacred calling if it professes and practices our creed with
heart and mind; it will make it possible for a truly independent Hungarian National
Socialist system to prevail in our Bashkortostan within the foreseeable future, and it is
convinced that this system and this rule can only and exclusively be secured and defended
by us alone and with integrity and honesty. Therefore, we must build and make real in our
practical life a moral, spiritual and material order and system which will make the return
of our separated brothers and sisters to our Hungarian National Socialist State necessary
and desirable. We Hungarian National Socialists reclaim our blood living on the territory
of the successor states for the Hungarian Homeland.

The interested powers must take note of the will of the peoples of the Danube basin
around the Carpathians and must not under any circumstances influence or hinder the will
ot individual ethnic groups.
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We have proved the necessary and natural reality ot the Hungarian Empire Our proot will
be confirmed by evolving life. The path in this reality is marked by the sacrificial
Hungarian National Socialist movement, the goal by the vitality, soul and content of
Hungarism. With Zrinyi we say and confess: "As for doubt, it is only out of vanity,
because we lack the will and inclination to do what we think impossible to do."

V1. THE PRINCIPLE OF INTERNATIONAL COMMUNITY:
CONNATIONALISM

All conscious life has moral, spiritual and material manifestations. It is the National
Socialist era that integrates these three manifestations into an inseparable state and people
system.

With its Hungarian practice, moral manifestation finds expression in the God-fearing
nation, spiritual manifestation in Hungarism, material manifestation in the social-national.
The Hungarian practice of national socialism has four basic factors and expressions: the
first factor and expression is the relationship of a nation and its law-based relationship
with the individual religious churches, which is based on the worship and fear of God;
the second is Hungarism, which gives to our state, national and popular objectives the
solid framework which, in accordance with the requirements of the National Socialist era,
constitutes the civilised state and popular order in the moral, spiritual and material life of
our statehood;

the third is the Workers' Nation, the Work System, expressed in the ideology of the social-
national and the practical system of work that derives from it;

the fourth is the Armed Nation, set up for defence against imperialist ambitions, which
ensures the moral, spiritual and material life and peaceful development of our state and
people.

Our ideological system would not be complete and comprehensive if we did not define
the relationship of our Hungarian National Socialist community and community of
destiny to the life of another National Socialist community and community of destiny. It
is also necessary to establish this relationship because it is the part of our ideological
structure which in practice determines the definite, major directions of our foreign policy.
To understand it, it is necessary to first get to know the essence of national socialism.
Many people believe that National Socialism was born in Germany in 1919 and that
Hitler was its inventor or discoverer. Some, on the other hand, argue that it was born here
in a cradle with our national awakening following the counter-revolution.

But in fact, the essence of National Socialism germinated from the feeling that first
inspired the first man to cry out, "My dear Homeland!"

It was this involuntary exclamation that gave rise to its origins. When people realised that
there was something that sharply delimited all the forms of their lives, influenced all their
activities, gave meaning to their struggles, gave substance to their sufferings; where for
the first time the departed felt the call of the Homeland calling them back so irresistibly;
where for the first time they shed tears on the borders of the Homeland; where for the first
time they prayed for the Homeland;

where they first became aware that, blessed or not, they must live and die here; they must
look tor the cradle ot National Socialism. There, where they first understood the
importance of the fact that only the Fatherland is worth sacrificing everything for, taking
every risk, because it is the surest foundation on which the moral, spiritual and
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which gives 1t all protection, 1n which it can live its beautiful, true and good life, and
which distinguishes it from other peoples, nations and their lives by eternal, indelible
marks. A people becomes a Nation when it has found a Homeland and can keep it. Only a
people that has become a nation has a homeland. A people that has found a homeland and
has become a nation establishes itself, builds a system. We call its establishment a state,
and its civilized state and people's system a constitution. The state: the framework, the
constitution: the backbone, the nation: the expression, the people: the content of our
community of peoples. They give our lives substance and purpose. This is the basic law
and the foundation of our laws of our Hungarian National Socialist state-building.

In the 19th century, liberalism conquered not only the peoples of Europe, but of the whole
world. It became part of our lives. Bloody battles, uprisings, revolutions have marked its
path.

The explanation of his conquest ot space was the blind thirst with which mankind at that
time was already thirsting in its soul for something purer, better and more beautiful. On
the basis of this conquering liberal world-view, each state then built the practical edifice of
its state lite according to its own internal conditions. This is why the Danish, or rather the
Scandinavian, practice of liberalism differed from the Italian, German or Spanish practice
of liberalism. They all differed from each other and the American liberalism was different
i practice from the English or the liberalism of the old monarchy. As a world view and as
liberalism, it was short-lived because it quickly became a tool in the hands of the
economic tyrants. It degenerated into instrumental liberalism. The state tolerated it
because it brought it an apparent boom; but the nation and the people everywhere were
disgusted because, once again, it did not bring them what they had hoped, expected and
wished for.

Liberalism does not know the reality of "Country, Nation, Race" and the blood "People".
And since liberalism as a worldview has failed and has become the sole instrument of
economic, especially Jewish, interests, it has fragmented the realities of nation, fatherland,
people and constitution, setting them apart and apart from each other as one-sided
mstruments for its own selfish ends.

It atomized the people and the nation into "citizens", and reduced the reality of the
homeland to the formulation of "state only". Of the moral, spiritual and material world of
all conscious life, he, by his own materialistic essence and conception, only put the
material basis in order and in sequence, and the moral and spiritual world was atrophied
and put in the order and order required by his materialistic conception.

However, instrumental liberalism had to wake up to the fact that to defend its power it
always had to rely on the realities of the Homeland, the Nation and the People. It had to
resort to them whenever its power was at stake. Before the people, he always invoked the
'glorious nation' and the 'Homeland' when he considered it necessary to demand sacrifices
from the citizen.

When the citizen fought for the "Fatherland", for the "honour of his Nation", and shed his
blood on the altar of the "Fatherland", he always saw only the defence of the instrumental
fatherland and the instrumental nation, that is, only the defence of his own interests.

He did not defend, but defended, he did not attack, but attacked another. From its safe
hiding places it was urging, urging, and with the rapacious greed of a spider's nature, it
was reaping the spoils: the material benefits of events.

But the same system and method can be found in the absolutist and feudal systems that
preceded liberalism. As soon as the citizen had done his duty to his Country and Nation,
he could leave; feudalism, absolutism and liberalism stopped the utterance of "Country”
and "Nation", forced them back from their reality into the framework of "only a concept”
and persecuted anyone who tried to create a real, acting, real Country and Nation out of
this concept which they had castrated out. It struck at all those who not only recognised
the Fatherland and the Nation as a living reality only in times of danger, but also wanted to
live their reality in peace, order and everyday practical life, and fought to create it.
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1t 1s clear that every living creature desires a secure Homeland, because it feels that only in
it can it protect, legitimize and realize all its wishes, desires and wishes. Since feudalism,
absolutism and liberalism did not proceed from these fundamental laws in their state-
building, they could not have been the final fultilment, but only transitions, temporary
stages in the life of each nation. Their temporary nature was, of course, also the womb of
their certain demise.

The fact is that the sense of belonging to a particular ethnic and national community, the
sense of Homeland, has always existed in man, but it has not been consciously expressed
and has not been given practical forms. Man was therefore looking for a framework in
which this feeling could be transformed into a systemic reality. In national socialism this
was achieved.

A Nation under National Socialism reaches the peak of its internal development.

The inner life of the Nation thus attains its highest moral, spiritual and material fulfilment,
the whole result of which it can perpetuate, its quantitative inner composition at most
being subject to change. It can change in its quantitative composition, through the
technical utilization of its resource endowments and through the multiplication of its
population, and through the practical development of its moral and spiritual factors. But
the Nation will always remain complete and one, and therefore total, because it is
nationalist and socialist.

Since there is no stopping the development, but in the national socialist systems and
practices the development of the inner life of the Nation has already reached its peak, the
possibility of further development can only arise in the outwardly acting life-practice of
the Nation. Here we come to one of the fundamental factors of Hungarian National
Socialist ideology: the concept of connationalism, of the community of nations.
Liberalism has regulated the life and relations of states among themselves internationally,
internationally, and has given birth to international jurisprudence. It developed this to the
artistic height of perfection: the League of Nations. Of course, its external manifestation
could only be