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[. The History of Beyng



I "The History of Beyng” Is the Nanme . .

"The Histary of Bevrg " is the name for the attempt to place the truth of
beyng as event back into the word of thinking, and thereby to entrust
it to an essential ground of histerical human beings—to the word and
its sayability. Whether the attempted saying itself belongs to the event
and thereby participates in the stillness of that which is witheut hav-
ing an cffcct or requiring an effectiveness can never be discerned by
calculation. But the attempl would necessarily remain entirely out-
side of its realm, il it were not o know that it would more appropri-
ately be named: “To the very tireshoid” And vet this hint onee more
diverts us away {rom the issue and wward the attempt 1o approach it.

The simple, mature conjoining of the Contributions' and Mindfiliess?
the Conribugtions remain a framework, yet without structural articu-
lation: Mindfulness is a middle, but not the source.

2. The History of Beyig

to be told enly in the simple word, as told by the in-between which,
transforming all relation to being, bears abyssally the sustainment in
a way that humans arc in general able (e susiain within this incep-
tual realm.

World.

Earth.

Strile.

Humans.

God.

Countering.
Clearing.
Sustainiment.
Histery.

Opening of appropriation.
Appropriative event,

1. Beitrdge zur PRilosophic {Vom Frelginisy, Gesamiausgabe vol. 65, Edited by
F.-W. von Hermmann, Frankfurt am Main: Vitterio Klostermann, 1989, Trans-
lated as Condrilntions to Philasophy (Of e Bventy by Richaod Rojeewice and Danicla
Vallega-New. Bloomington: [ndiana University Fress, 2002,

2. Besinnang. Gesamtausgabe vol. 66, Edited by F-W. von lerrmann.
Frankfurt am Main: Vittorio Klostermann, 1997, Translated as Mindfulness by
Parvis Lrnad and Thomas Kalary, New York: Continuum, 2006,



[ 1. The History of Beyng [6-7]
3. Western Pliilosopliy?

Why is Western “philosophy” in ils essence metaphysics?

Because in the ground of its essence it is “physics.”

And 1o what extent, and why, is Western philosophy “physics”?

“Physics” here means knowledge {preservation ol the truth) of puowe.
duoig is the determination of being found at the commencement,” and
that therefore reigns throughout the entire histery of Western phi-
losophy.

Yet, being is that which philosophy thinks.

Yet why doces physics come to be meta-physics?

What type of variation and entrenchment of physics is that?

Above all elsc: what does puoig mean?

And fs it the interpretation of the being of beings as a whole found
at the commencement?

Is it even determinative for this interpretation?

And why?

Or is the why-question prohibited here, because it is profoundly
inappropriale?

The history of beyng.

ts all this only the “philosophy of philosophy” and thus the degen-
crative eutcome of an excess, which is the sign of an upreoting? Or,
is something clse imminent?

What speaks here is neither a “philosophy of philosophy” nor in-
deed a philosophy at all. Presumably, however, a rcadiness for phi-
losophy enjoins its essence, a readiness that goes deep inte its ground;
and thisis the grounding of a belonging 1o beyng. A rootedness opens
up the path into the ground, an event propriated out of the refusal of
beyng, neither fabricated nor thought up, yet thoughtfully attentive
to the gentleness of the Iree, given over to the stillness that dwells su-
preme in the coming of that most in coming.

We appear o be imquiring about philosophy, yetin truth inquire
only of beyng, for which philosephy remains the history of an cssen-
tial belonging, one o which a thinker is from time to time admitted.

a. Trs: Tae Bevng-Mistorical Concepd of the Western World [Abendland | The land
[Land | of evening |Alend]. Evening cansuwmmation of a day of history (FJ and vhe
transition to night: time of transition and preparation for moming. Night and day.

3. The term “commencement” translates the German Aufasg. Where the adjec-
tive wifiigiich or the gerund anfangend is used, we have generally rendered these
as “incepiual™ and “inceplive,” respectively.—Trans,



4. The Truth of Bevng | 7| 7

Philesophy as something contrived does not tie within the sphere
of this reflection.®

4. The Truth of Beyng

hitherto never yet recognized, even though it had to come to the lore
within the open realm belonging te the commencement of Western
philosophy itsell, albeit not as the truth of beyng, and therefore it also
never entered its questioning, Rather even its first, still entirely veiled
apparition was heneeflorth buried—and yet it could not and cannot
be eliminated.

Only from out of the need of beyng, however, can we first inguire
afterit.

Compare the imerpretation of Aristotle’s Physies B, 1 {first tri-
mester 1940), p. 22ff.:7 a hint of the truth of beyng proceeding from

4. The term “reflection” translates the German Bestonuay throughout the pres-
ent volume. Bestimutty, however, does not carry the optical ar reflexive conno-
tation of reflection, such as one finds in German [dealism, and which Heidegger
assaciates with the representational form ol thinking that he criticizes. Sesin-
g, rather, implies a thoughtful or meditarive pondering that follosws the mean-
ing ar directional *sense” (Shm) of something: in this context, the “essencing”
ol the truth of beyng, as Heidegger will indicate in §31 below, Besimnng is alse
the title of the 1938-3% text published as volume 66 of the Gesamtausgabe and
translared voder the tithe Mindfiiness (see note 2 abowve for detailsh [o bis 1953
essay " Wissensehalt wnd Besimnung”™ {translawed as “Science and Redlection™), Hei-
degger clarilics Besimung as foltows: “To lollow a direction that is the way that
something has, of itsell, already taken, is called, in vur language, sinnan, sinnen
Jrer sense]. To wventure alter sense o meaning [ Seon] s the essence of reflecting
| Besinsest], This means more than a mere making conscious ol somerhing. We do
not yet have reflection when we have only consciousness. Reftection s more. 1t
is releasement [Gelassershedf| wo what is worthy of question.” See Vortrdge wnd Auf-
sdtze. Gesamtausgabe vol, 7. Bdited by F.-W, von Herrmann, Frankburt am Main:
Vittorio Klostermann, 2000, Tramslated by Witliam Lovill in The Question Con-
cerisiing Techmology and Other Essays. New York: Harper & Row. 1977, 180 (transla-
tommodified). See also the translator's note in that essay concerning the meaning
aof Besinntog (155 note 1).—Trans.

5. First version in Leftgedanben zur Entstelieng der Motaphpsih, dov sreszeitlichen
Wissenschaft wnd div medernen Technik, Gesamiauwsgabe vol, 76, Edited by Claudius
Srrule. Frankfure am Main: Vittorio Kiostermann., 2009 Fublished version
under the title “On the Essence and Concept ol pumyg in Aristotle’s Physics B, 17
in Weguarken, Gesamtausgabe vol. 9. Edited by F-W. von Heremann, Franklun
am Main: Vittorio Klostermann, 1976, 239=301. Transiated as Patiuznarks, ed-
ited by William MeXNeill, New York: Cambridge University Press, 1998, 183-230,



8 1. The History of Beyng [7-2|

Parmenides” o yap avtd . . . cf It revised interpretation from
surmmer {940.

5. Are We?

Who are we?

Where are we?

In what moment are we?

Who arc we?

A conliguration of questions in which ore question arises—never
with regard (o “us,” but “afier” beyng. A disconcerting state of affairs
in which beyng propriates.

But mever “dialectical,” never as the play of opposites—entirely as
propriative event, something singular,

6. "We Are”

Wi are we?

And indeed, aire we?

What does “being” mean? “Are” we, because and insolar as we
come across ourselves, and do so in the way that we come across a tree
or house? And do we come across ourselves in this way? And even if
we do, do we thereby hit upon the way in which we are?

Who decides about “being”?

Or docs being decide about every “who” and all questioning? And
how does it do so? What is being? How should being be unveiled and
be brought into its iruth? What is truth?

We stand in the most extreme region of these questions.

Propriation and the gentieness of supreme sovercignty, which doces
notl reguire power or “struggle,” but originary critical setting apart.
Power-less holding sway.

7. Da-sein

Who could say il
The clearing of being. To be the greunding ground of this clearing.



10, That Truth . .. |2-10] 9

This itself does 1ot = being human, rather the latter as guardian-
ship and founding.

The There [2a).

A trace of the There in the 42980 of gooig.

But the trace has long since been extinguished—it can never simply
he followed again, but must be found from one’s own rail.

And what a jumble of misinterpretation the concept of Da-scin in
Being and Time has assembled. Not least in Jaspers, the maost desolate
leveling-down. From where, then, can we still await an car and an
cye and—a heart?

8. Beynug

at its appointed hour will ward off human fabrication and take even
the gods inte its service, casting off the corruption of its ownmost
cssence—machination.

9. alnficia and Beyng

Because danbew remained but a resonance, and ungrounded, even
the question concerning the cfearing already appears entirely dis-
concerting to us. The question of beyng can be unfolded solety from
out of this question, Beyng thus remains still more conrceaied and yet—
the turm!

10, That Truth . ..

That truetl, in essenee, is ungrounded and the human lays claim to
truths without tristh—will historical humankind ever comprehend
this as the non-ground of all contempaorary history?
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. Contra-diction and Refutation®

1. ChL 21, The Commencement.



{1 Contra-diction and Refutation {Re-iferation)

1. to what ¢xtent refutation impossible in genuine philosophy;
im-possible, because not altlaining the realm ol truth belonging
to philosophy at all, which always decides the frith of being.

2. in whal sensc the impossibility may nor be interpreted:

a) notas though it concerned the putative view once offered
by an individual human being {an “] cannol do otherwise”
on bielogical-historicat grounds).

by not as though every “rational” discussion were impossible
here and the “system” and standpoint were to be accepted
or rejected.

¢} not as though the issue concerned the person of the thinker
atall.

3. Rather, what is essential is the contra-diction (re-feration):?

a}  this meansa saying, fundamental assertion concerning be-
ing and its truth.

by this reguires the most profound knowing and requires
a guiding reflection, which admittedly can never be ac-
complished by way of mere expuosition regarding right and
wrong, but rather as a guestioning leading toward and into
a fundamental experience.

¢} accordingly, questioning in a manrter never attained by a
scientific “problem,” because the latter precisely leaves un-
questioned the Seinyg of beings (pesitivity of science).

dy this guestioning—the supreme lreedom and binding in the
sense of steadlast insistence within the truth of beyng.

4. The saying is re-ileration:

a) inthe double sense ol the against and ol inceplual renewal.

by the “against” docs not concern an un-truth in the sense of
incorreciness and untenability, but rather a true-ness that
is mot sufficiently mceptual.

2. Heidegeerin this section plays on the shmilarity between the German words
wider and wigder. Wider means against or counter wy; Widersprcs which Heidegger
hyphenates to highlight the [heral meaning, means contradiction, literaity, a
“saying against” as in dey Saiz vom Widersproch, the principle of contradiction—
or of non-contradiction, as we would say i0 Englishy, “Refutation” is in German
Wideriegrng. literally. a “laving againse.” Wiederspriwt, by comirast, means a say-
ing again, or re-jteration. 1o the present instance, Heidegger combines the twao,
wrder and wicder, by inserting a parenthetical (e}, writing Wijepder-spruch—thus
implying both conera-diction and rve-{teration. and with the ernphasis on the Spruch
ar “saying."—Trans.



t4 1. Contra-diction and Refutation [14-15]

¢} the "re-" says: that fundamentally it is always and ever the
same thing that is thought, and that reciprocal irrefutabil-
ity means not a sheer irreconcilability, but only an indi-
cation that it is always the same thing thal is asked; which,
however, simultancously excludes any equalization and
any diminution.

d}  what is asked about—the truth of beyng—is what is most
simple, this being what is most acute, which tolerates no
diminutiorn, such that the essential wiy of thinkers con-
sists preciscly in their reciprocal irvelutability and scpara-
tion.

¢} to this belongs the deepest frecdom, which is one with a
steadfast insistence within the fistory of beyng.

fy for this reason, genuine contra-diction is not only that
which is most simple, but as such, what is most seldom.

5. Comrra-diction is historical, and [or this reason its demain can
never be attained historiographically, through acquaintance
with an era and its affairs and vicews, but only from out of a
gquestioning that seeks the truth of beynyg. CL in this regard
Mindfuliess, §13, “Philosophy.”

6. On“refutation,” and that means “science,” cf. Contribntions, §75,
“Concerning the Meditation on Science”; and §76, “Proposi-
tions Concerning “Science.™ (Cl. also lirst trimester, 1940,
“The Fundamental Concepts of Mctaphysics,”” “Essence of Sci-
ence,” “Fundamental Concepts.”}

7. Philesophy is not without grounds; vet its lurnishing its
grounds can never be the demoenstration of some correciness,
which necessarily has unquestioning recourse o an incoem-
mensurate truth concerning beings.

Furnishing grounds is grounding in the sense of a knowing

transposition inte a knowing (steadfast insistence) that con-

cerns the truth of beyng, and that means: a readying for com-
ing to be appropriated through the event.

8. All philesophy hitherto, however, in the form of metaphysics
gives rise to the appearance of a “science,” especially in that
it even names itsell this and considers itsell to be this, and re-
peatedly sets itself standards that make inadequate demands.

3. Mindfulness. Gesamtawsgabe vol, 66,

4. Contributions e Phifosophy (Of the Fvead). Gesamtausgahe vol. 65,

5. In: Leftgedankon zir Britstohung der Metaphyaik, der newzeitfiichen Wissenscliaft
und der modernen Techuiik, Gesamtausgabe vol, 76,



12. The Tistoricism of Modernity [15-16] 15

And thisis why an “effect” is expected of philasophy, one that
it can never have. And that “ellfect” which is proper w it is not
experienced in s abyssal character, or itis imischaracterized in
a bialogical, psychological, or historiological manner.

Contradiction is not refutation, that is, not a presenting ofl, and
giving grounds for, opposing statements about something ob-
jective, but rather fathoming the ground of an inceprual fun-
damental position within the truth of beyng and a steadlast
insistence within it. Philosophy can never directly influence or
alter beings—that which is actual—but it is capable of some-
thing more essential. 1is, if gud when it is, but this happens only
seldom: a feap into the history of beyng, a leap that lathoms
in a more inceptual manner the ground of the truth of beyng.

12, The Historicism of Modernity and the History of Bevng

“Stances” {another modern concept!t} that moderiity makes possibic and
on accaston snecessitates; the ITreedom of the sidbjectum.

Meaning, stances toward a particular era in which a humankind
and its genrerations lve,

One goes with the “times.” One wants to be with it, and to find
onesell conflirmed thereby. “Modernity”; one even must be with
it. Here the “times,” that is, the “present,” are viewed dilferemtly
cach time (in their seeds, that is, in what is newest—conting)—in
terms of the foreground or background.

a}  shallow progressiveness
by heroic realism

One is constanily against the “tmes,” insofar as one stands
outside them, yet nevertheless uses them and casts them as
oppuosition. Christendom, and in a histeriological manner all
“Renaissances.”

A few leap ahead of the “times,” not just into their “future”
{that ol the present), but into an essentially other history. The
history of being. The “futural ones” in the essential sensc.

} = new matter-of-factiess



111, Passage
The History of Beyng



13, The Consummation of Metaplysics

Nictzsche not only constitutes an end, that is, the need for anether
commencement, but this very need only necessitates that even in its
corsimmation, metaphysics itself—and that means the rruth of be-
ings as a whole—must at the same time, if only in an entirely veiled
manner, become essential and {urce decisions. And precisely this is
what is understood with greatest difficulty by the end of this cra. For
on the one hand, it clings to a rejection of metaphysics by way of pos-
itivisim, and on the other hand, the allinmation of inetaphysics is so
alien {cf. Kewvoy) that it becomes terrifying.

1. Strife

The earth is not a sector cul out of beings as a whole.

The world is not a sector cut out of beings as a whole.

Beings are not distributed between these two sectors.

Earth s cssencing of beings as a whaole.

World is essencing of beings as a whole.

Earth and world belong to the being of beings as a whole, and lor
this reason there is between them the strile that we arce never able to
think if we represent w ourselves a conflict or a contestation.

The strife itself must be comprehended {from out of the crossing
thraugh of their countering, and both must be comprehended in tevins
of the event.

I Strife

for supremacy—wherein? in bringing about the cssencing of beyng.

Only in srrife is that which looms forth bound into supremacy,
Brongght it is owi,

Everything ecarth, everything world, and neither the essence, and
both the essencing.

Supremacy—I{rom out of the cvent!

16, World-relation

World-relation. Admitied into the “earth.” Bethr on account of belonging
te beyiig, and with beyng, countering.

Earth and life (that which loves) the darkening, towering-exceed-
ing earthly drive. As strife to world,



20 1T]. Passage. The History ol Beyng [20-21]

17 The Historical Momeint

What rules: power as dictatorship?

Where is the *event” and the “strength” for overcoming?

Does a signpost already point the way?

What does overcoming el "power” mean? Is it not the declara-

tion of im-potence with regard to the actuality of the actual?

5. Being led astray by the prevailing “present™

a)  the disgruntlement of those who remain outside and those
who come too late.

by the vanity of those who find confirmation as fellow travelers.

¢} the vacuity of those who take refuge in the past.

dy the noise of those who go along with the present.

2 P

Everywhere reckoned in a merely “historiographical” manner and
thought in terms of siebjectivity. Wistory not experienced.

History not the secular replacement lor a disintegrated “clernity”
{historiographical esteem, accomplishment, memory), rather istory as
essenciing of the truth of beyng.

[nceptual historicity from out of beyvng is that which comes to-
ward us.

18. The Other Sovereignty'

Sovereignty over the essence of power.

The annihilation of machination through the event ol appropriation.

The essence of sovereignty is changing. Yet why does “sovercignty”
give the measure in general, and continue 1o do so even here?

Being and beings. The origin of sovercignty lies in this “distinction,”
that is, it is within beyng itsell.

Whoever rules over poweris sovereign.® A mere “yes” to power as the
essence ol actuality is the basest form of slavery.

The ene who translforms its essence 1s sovereign master of power.
Such transtormation springs from beyng alone.

And eventually beings come before beyng and must lathom the
ground and commencement of their truth in beyng and—reach inte
the abyss of ground.

1. CH foundational wovds: soverafgity [Herrscaaft].
a. Ms.: Why, and in what way “sovereign.”
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19 What Is That?

What is that? Throewnness into the clearing? History.
Whalt propriates and what is appropriated as standing in the open?
Steadfast insistence oriented toward a coming.
Forth, from out ol befng as being, the fn-between.
Prevailing of the essence of truth: history.
The distinction.

20. Beyng and Bernas

Beyng is never a “cause” {or beings, insolar as by *cause” one means
something that effects, which must always be ol the nature of a be-
ing. “Effect” in the sense of bringing forth and letting come fortl is taken
from the domain of beings.

Forthe relationship of beyng and beings there is no correspondence
in any domains whatsoever—this relationship is singular and wunique.

And the unity of what is “distinguished” is the truth “of” beyng it-
self, into which beings on cach occasion prevail in their “essenee” as
revealed.

21 The Commencement®

The commencement, which reigns over all that is (o come, s only in
cotmmencing. That is to say: the commencement is the Same and in
cach case itsetf only 50 long as il goes back into itself, and thus pre-
serves within itself that which it casts ahead, the truth of beyng, pro-
tecting itscll against any reversal. Accordingly, a relationship to the
commencernertt is only ever possible in such a way that the commence-
mient is placed back into its own, into that protective preservation {of the
essence of guoie), and is respected in its singularity. Every other rela-
tionship is a turning away [rom the commencement, even if it awakens
the semblance of being the opposite. In a turning away, the cotmimence-
ment is forgotten. The most insidious manner of forgetting is the pro-
gressive “repetition” of the same. One says the same with a constaruly
new indifference: the mode of saying and interpreting changes.

2. Heidegger in this seation distinguishes berween two senses of “the same™:
day Felbe apd das Gleiche, "The same” in the sense of das Selbe, as the section makes
clear, entails reteieval with difference; whereas “the same” in the sense of day
Cleiche is the roere repetition of what is self-same or identical. We have here ren-
dered das Seffwe as “the Same” and das Gleiche as “the same."—Trans.
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The “repetition” |Wrederfrofung| {iteration) of the same is [unda-
mentally different from winning back a relationship 1o the Sawme that
vccurs in a retrieval or fetching back [Wieder-tHolung]. What is the
Same is retained when it is not adopted as the same, but rather is ap-
propriated as that which is diffcrent and distinguished. The distine-
tion emerges from the respective character ol commencement with
which the commencement commences in cach casce. The commence-
ment, however, remains the same, that is, without commencement,
whether it is acknowledged as a prelimivary stage and (thus “overcome,”
orwhether it is apparently brushed astde by “radical overturnings” or
reniewed by “renaissances.”

All “renaissances” ondy bring what is past into conformity with
the times and precisely fail 1o leave it its own inceptual character. All
“radical overturning” merely assumes as its overturning the already
destroyed, no longer inceptive commencement. No “revolution” is
revolutionary” enough. In accordance with its essence, il remains a
hall-measure, for through its overturning it mercly one-sidedly accen-
tuates the other, already available side of what has gone belore, at mast
intensifying it inte the unconditional. Yet the emanglement thereby
reaches its highest degree, and the characteristic sign of this is to make
itself inaccessible wo itsell and to reject all reflection as being inappropri-
ate, Everything “revolutionary” is merely the dependent counterpart of
the “conservative.” Both maintain themselves in what has gone before
and is past, and institute it with a view to a perpetual today.

The inceptive relation to the first commencement, however, at all
times stands wider the first commencement, even when it, the other
commencement, is more inceptual.

This “standing under” is what is astonishing about thrownness,
which can be experienced omly from ow of the history of beyng and
is to be taken on, in the manner of steadfast insistence, in Da-sefn, in
the grounding of the truth of being.

Da-sein and it alone is that which is thrown—exposed to the open
realm of the primary projection of the first commencement.

Whoever withdraws from such thrownness is fettered out of the
history of beyng and into the corrupted history of machination, and
can there perform the servitude of his “lreedom.”

22. What the Singular Need Is

To disrupt history through the leap into the over-coming of meta-
physics, and thereby (o help to raise beings as a whole out of the hinges
ol machination.

A freeing into freedom {or the truth of beyng,
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Such thinking s in-huwan (does not turn o standards or goals or mo-
tivations belonging to humankind hitherto).

Such thinking is god-less (cannot appeal to a mission or mandate and
rest content with that).

Such thinking is—Da-sefrn. The suddenttess of the moment of an-
other conumencement of the history of beyng.

Steadfast insistence within this lcap in is first and foremost more
essential than every communication, instruction, or negotiation, as
though what is at stake were a direct intervention to change human
heings and things!

23, The History of Beyng

The reserved and ungrounded truth of beings as such (vosiv—etvin),

RBeing as obaia that has slipped away [rom guaie.

Ovoia as Evepyely, actus, aclualily.

Actuality as representedness of effectivestess.

Effcctivencess and objectivity {objectification).

Objectification and being unleashed upon “beings” (objecty.

Daminant power of heings and being as ellectiveness: power.

Power and machination.

Being unleastwed upon beings and being's abandonment of beings.

Refusal as the concealed truth of being.

Refusal and resonance of coming to be appropriated into a be-
longing to the truth of beyng.

Coming to be appropriated as beyng itsell: event.

The appropriative cvent as sustainment: the in-between.

[n this histery nothing gets lost—and at times it prevails more es-
sentially in the simplicity of what has been.

24. The Representedness of Beings as the Actual®

This re-presentedness |Vor-gestelltheit] in the sense of a “certain,” se-
curing representing [ Verstellen], (hat is, provision of the actual as pro-
cured and effective.

Whience évepyews with Leibniz, while maintaining vosiv, now also
as vis, "force,” neither “possibility” nor “actiality.”

3, The German word uscd lor “representation.” Verstellen, has the Tieral sense
ol seiting (steden) Defore (very onesell Tnothe present section, Heidegger some-
times hyphenates Vor-stellen and Vor-gestellchelt ("re-presentedness”) to emphasize
this aspect of representation. Where hyphenated, we have rendered Vor-steilen as
“representational setiing-betore.”—Trans.
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Not the “between,” either, but the “orrgin” and that which properly
is, as wisus, contatuy.

Fussibility and actuality then alse transformed accordingly.

Nisws and the empowering of power, “Urge.”

What becomes of “nature”?

And what sense does the science of nature now receive?

Mechanics precisely sets free the forces.

Whence: living beings as “organism.”

From vrganism to the “organic.”

The arganic and the elevnentary character of drives.

[rive and urge as what is “actual.”

Representedness ol in the sense of the idse {the latter not w be taken
agstieticallv-opticallyy—pome,

Representedness just as little in the sense of an empty purely naive
121 ebjectification.

Representational setting-before as hringing before onesell the actual
as that which is effective, and at the same time thereby setting loose
upon that which “is” in such a way.

Setting before onesellin the ambiguity of repravsentatio.

Represeitational setring-before and “technivity.”

25. Beingiress as Representeditess

means: objectification of the actual” (of what has an effect) into el-
fectiveness.

Technicity essentially belongs to such objectilication as the essence
ol its 1ruth.

26. The History of Beyng?

breyng

PNEIC

iben

[SIE 10

EVEPYRLL

actis {actuality)

4. Cl §39, Koo
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pc;'.'e:eprum {r?—pr_es_emt-dnﬁss) 1 subjectivity a.
objecitn (ohjectivity} l
actuality
{Evépyewe—vis primitiva activa, Leibniz) ¢ subjectivity b.
will and reason (Gevman ldealism)
power {Nietzsche's will to power)
machination
being's abandonment
refusal coming T
dis-appropriation de-cision, “transition?”
eventful appropriation ¢
event
sustainment
history
The telling of this history stands at once within the long-nurtured
misirterpretation of being a reporting and proclaiming: whereas the
word ts “valid” only in that it fs beyng-historical.

27, Beyny as Sustaninnent

time
thme—space

P . .
rapturous transport and assignment
\_//

in between
world €= God

huiman being €— carth

Between and the transporting-assigning counter-turning,.

The nature of counter-turning: strile/countering—sustanument.

Steadtast insistence and beyng.

“Willing™ {?), that beyng may prevail in its essence.

As we are steadfastly insistent, so are we appropriated into an en-
during of the strife and of countering and of the sistafinment.

28. The History of Beyny

First commencement: rising up, {ideaj, machination. |

Bevia
Other commencement: event, >
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The transition is not between one cormnmencement and another;
at the commencement there is no transition of history. Every com-
mencement is something sudden. All the longer and more conceal-
ing are preparation and what follows after and the transition inte
the sudden.

Sudden is the commencement in its initiation and breaking-olf.

Only within fistory is the commencement appropriated eventfully
as commencement—before that, suddenly, into what lies ready as the
ahistorical of historiegraphy. But already beyng as rising up. Only owt
of the other commencement—the first.

The history “of” beyng as the essential prevailing of beyng, within
which, at the same time, history is revealed into irs essence {and the
corruption of its essence).

The tiistory of beyng is abyssally different from all historiography
concerning beings, but equally so from the “history” arrived at within
such historiography by objectification.

The history of beyng is the prelude that prevails in its essence.

29, The History “of ” Beyng"

The overcoming {passage overy of metaphysics. (Beingness). Machina-
tion {On Mindfilness).”

Appropriative cvent. {Beyng). Sustainment.

History. (Essential prevailing of truthy).

The disappearance of the human being. {Da-seinj. The throw to-
ward of Da-sein.

The last god.

Tire bestowal of impoverishment.

The unfathomable stillness of the singularity of the simple, prevail-
ing in its essence around the sustainment.

30. The Pailure to Recogiize the Commencemertt

You can make whole only from out of the whole. And the latter?

. M. Sinip
flonns and Mindfulness,

Letting unfold rom out of beyng as the truch of beyng to the beyng of truth
as Da-sein.

5. Mindfulness. Gesamtausgabe vol, 66, §9. Machination.

it Canfiguring, Letting unfold what was thought in the Courreibee-
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Naot furnishing what is lacking, therefore, the passion [or reason,
for instance, nor the converse, but cach in themscelves in cach case, in
their counter-play—out of the origin!

How so, such an orwgin?

Mot “firversion,” cither.

The failure to recognize the commencement is promoted most of
all by the awakening of a semblance of ariginality along the lines of
making whole or inverting what has gone before,

31 The [listory of Beyng

The list of names is only apparently a sequence of titles. 1t says all at
once the simplicity of the appropriative event from goowg 1o sustain-
ment. A stranger—in errancy—is the human heing within the history
of beyng, and made a fool, moreover, by the historiography of beings.

The telling of the history of beyng cannot “secure” itself by a flight
into what is customary, or what is worsc—into altered lorms of pre-
senitation that oppose what is customary.

This telling is alse unable to cast off the semblance of the “fragmen-
tary,” whether one takes this 1o be the incompleteness of an accus-
tomed and expected whole, or as its own intrinsic form of “expresston”
{for example, in the sense of the “aphorism” employed by Nietzsche).

The welling—incalculable like beyng itself—is owe cssential prevail-
ing of its truth, in the manner of a keeping silent its sustainment.

The telling docs not report on the course of a “history” in which
cvents and their anchor points coalesce. The telling does not deseribe
anything present at hand, does ot narrate past events, and does not
calculate in advance what is to come.

If we name this telling a “reflecion” [Besinmung), then this re-
fers to a transformation of humankind inte its “senses” [Sin], which
here means, and means solely: the essential prevailing of the truth
of beyng.

Transformation into that which the history of beyng hirtherro did
el permit, and henceforth can only beckon into a sweadfast insistence
within Da-sein—which Da-sein is the hitherto concealed ground of
the grounding of the abyss of its sustainment.

The transformation, however, is undertaken noton account of the hu-
man being; rather, lor the sake of beyng Da-sein prevails it its essence.

Thus the “reflection” always remains in danger of being laken as
an “existentiell” “ethics” and the like, and of working against what
the history of beyng holds in store for the future: the vanishing of the
human being—of the animal rationale and of subjectivity.



28 111 Passage. The History of Beyng |30-31]

The telling telis only insolar as it is tellingly history of beyng. Tor
us, this means: insofar as the word sieadfastly insists within the tran-
sitiomn.

The telling is the telling of thinking, and in rthe other commence-
ment, thinking is the preparation of poctizing.

Certainly, {orits part the “rellection” has its essence with regard te
the history of beyng thoroughly prescribed forit, and it therelore tells
the essential teflings and the singular decision.

And yet, time and again it brushes with the danger ol the historio-
graphical: that thinking afier all remains a concomitant inquiry seek-
ing out beyng. Yet can this danger ever be eradicated from the midst
ol human endeavors? Never. Bul it will always be necessary to on-
counter it dilferently and more decisively in order to acknowledge it
as an essential danger.

For this reason, thinking must think ancw, fifty or a hundred
times, the Same, and attempt to arrive at the place of the Same, until
something simple once succeeds.

For this reason, every historiographical impetus must become cver
more indifferent, until history alone propriates the word and the word
then speaks beyng into beings, clearing the tater.

Yet how should thinking—which for two thousand years has been
seeking beings and taking them to be what is real, and unguestion-
ingly (inding being in a “reality” that is supposedly unclarifiable and
in need of no clarification—how should our previous thinking frst
be transformed into knowing of beyng, and 1 knowingly experience
it as a coming?

Yetask beyng, and in it the god responds as the word, that is to say:
in the word “of” beyng, godship comes—countering humankind—
with humankind to the strife of carth and world.

32, Magnanimity and Forbearaiice toward What Is Most inn Coming

Nothing squandcred on interests, ways ol being saved, or “salvation.”

The history o come has its commencement as history of beyiy
threugh the grounding of its truth. Mere change in the human being
froom Christian to pagan or back once again 1o Christian is incapable
of bringing any history inte the free. Cqually impotent is the altera-
tion of beings. Moreover, the alternative of Christian or pagan is still
a Christian question, since there is paganism only when scen from
a Christian perspective. The histerical commencement stands out-
side of this altcrnative; it is not religious—vyet for this reason alone it
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stands in an untarnished expectation, one that has no aspiration of
sccuring human salvation.

The superior expectation that gives time and space.

The renunciation of “vital interests” and forms of “eternal bliss” as
measures of beings and of busying oneself with them.

Renunciation—the courage of magnaniniity and lorbearance—
renunciation, ne turming away in despair, but the confidence of
superior expectation {from out of a knowing of beyng.



(V. The Consummimation ol Mctaphysics
Being's Abandonment!

1. Clotechniteity,



33, The Consummation of Metapliysics

is characierized by being’s oblivion, prevailing within it and lending
it support, becoming unconditional, that is to say: beingness (misin-
terpreted as “ldea”) has not only gone up in smoke through the in-
version of Platonism, bul the beings that are now, for the first time,
properly left over (“lile”) are posited as all there is and as the root of
cverything. Everything else is “expression” and “language of forms.”
An unrestricied lack of need comes to dominance, one that believes
it can make do with beings themselves, since these are, alter all, the
clement of plenitude. There is no need for “being,” since it counts as
whal is “abstract.”

To what extent does Hegel indirectly prepare and form part of this
consummation ol metaphysics?

The oblivion of being is the metlaphysical installation and en-
trenchment of being's abandonment, which is necessarily compictely
concealed in this process.

Being's abandonment of beings consists in the exclusive priority of
beings, of whatever happens to be at any given time in this era.

And the oblivion of being is testified (o most clearly in the fact that
in i1s belonging to these beings, inits certainty of belonging to them,
it espies the sole and highest thing.

This certainty makes every question concerning truth superfluous
and is itself interpreted as the supreme freedom.

For in turn—all that decs not affivm beings, and beings alonc,
counts as remanticism—Itight.

And so the oblivion of being thrives on its not understanding what
it purportedly overcomes: Platonisim and its ground.

34. The Overcaming of Metaphysics. The Transition

The transition out of metaphysics into questioning in terms of the
history of beyng is in essence a passing over ol metaphysics in the
sense that it is no longer possible to guestion in the manner of meta-
physics.

The overcoming does not arise from a “critigue” of metaphysics but
rather is the history of the necessity of grounding the truth of beyng
from which questioning proceeds in an inceptual manner. In this re-
gard there is no “transition” in the sense ol a continual siiding over
from metaphysics into a supposced suprametaphysics or absence of
metaphysics: rather, the questioning is flundamentally different and
within a historical reflection can certainly be pointed toward in a
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comparative manner, yet never accormplished in its own terms, which
is the presupposition of the comparison.

35, Being's Abandonment

Being has abandencd beings: in cach case this one and that one, in
cach case now and then, in each case there and here, the push is to-
ward what is next within the domain of a makeability that is ascribed
to beings. This ascription, however, is only a belated Yes to what it has
already elfected and enticed into busied activity, On each occasion,
particular beings now offer themselves everywhere and constantly in
their makeability. Beings depend upen their malleability, but without
knowing or conceding such malleability as being. Beings abandoned
by being—how, then, are they supposed to be abandoned?

Through the fact that they admit ol no rellection upon being and its
truth in the sense of a decision that would have to profoundly unsettle
beings as a whole. Being's abandonment does not, therefore, mean un-
hitching beings from being: on the contrary, in such abandonment
what is abandoncd still remains related to that which abandons it—
assigned 1o it—such that it depends upon that which abandons it, al-
beit in different ways. The abandonment is an essential one whenever
that which abandons as such is no longer knowable, and yet a veiled
scmblance embraces cverything.

This no longer admitting receives its own “stubbornness” and deci-
siveness from the {act that it has made a standing in truth un-necessary.
The need has vanished because all beings have become explicable, and
above all being too. One need only be acguainted with the constitu-
tion of the human being, and that everyrthing is played out within
the making that attends his labrications. What is more illuminating,
mere convincing and elevating, and at the same time more endless,
than such knowledge?

m the “light” of such knowledge the human being is blinded and
sees only himself—"anthropology.” This blinding. however, adimits
being, as the blindness of the oblivion of being.

36. The End of the Modern Age in the History of Beyig
The metaphysical event of the consummation of medernity is the em-

powering of “communism” as the historical constitution of the era of
consummate meaninglessncess [Simrdosigkeit]. In keeping with the con-
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cept of meaning |Sine] thought in Being and Time, this word refers e
the projective realm for the projecting of heing upon its truth. And
“truth” signifies the revealing setting free of being into the cleared di-
mension of its essential presencing. Meaning-lessness, therefore, re-
fers to truthlessness: the absence of the clearing of being.

As soun as this event occurs and “being” is nevertheless named as
hetore, it assumes the role of the unguestionahle and most general
waord for what is most general and vacuous, which extends to the un-
imaginable, most extreme limit of what can be represented. The be-
ing of beings, though constantly referred to in every comportment,
saying, and silence of the human being, has renounced a clearing
and determination of itself. This meaning-fessness artains its con-
sumimation through the absence of the wruth of being itself sinking
into unrecognizability, as soon as beings, which are named from be-
ing and alter being, arc abandoned by being. Beings, in what and how
they are, and in that they are thus and thus in each case, are aban-
doned to the calculative planning and manipulative mastery of hu-
man beings, and humans are out W maintain themselves as thosc
engaged with beings (hat can be made. ("Culture” and “technicity”
in a modern-metaphysical sense, but such humankind alrcady the es-
serttial consequence of the truthlessness of beyng.) Being's abandon-
mend of beings has as its conseguence the human being's establishing
the securing of his essence in the thoroughgoing makeability of be-
ings. Beyng abandons beings insofar as cach respective being offers
itself in its makeability and gives authoritative priority to what is hu-
man-made, a process, however, in which the human being fails to give
thought 1o the makeability of beings inits essence and in the ground-
ing of its essence, and in such a way, once again, that beings never-
theless remain admitted into the clearing of being, unrecognized and
groundless as the malleability of everything. In such abandonment,
that which has been abandoned is indeed not cut off from that which
abandons, but rather assigned o it in such a way preciscly that it still
constantly “relies” uport it,” and does so even when what is abandoned
forgets both that which abandons and its own abandonment. In an
abandonment of beyng, beings, however, are released by beyng, be-
cause within the unseen light ol the makeability of beings, only be-
ings alone cver count, and “being” is demoted o a mere hollow word.

Yet this is an illusion, albeit one that is necessarily produced by be-
ing's abandonment. Even in being's abandommnent of beings, beyng

2. The German sich auf os “verldfit” here more lnerally sugeests “abandons”
itsedi 1o it.—Trans.
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still prevails in its essence.® For precisely in a time when meaningless-
ness is consummated and humankind is seduced into the boundless
makings of the makeability of beings, as though it were the master-
ing of “being,” then “values” (“values” of “lite” and “culture”j are pro-
claimed as the highest goals and forms ol goal for the human being.
“Values,” however, are only the translation of being in its truthless-
ness into mere titles for what can have validity within the exclusive
sphere of malleability, as what can be estimated and calculated. The
emergence of the manifold variations of the “thought of value” in
“worldvicws” confirms that beings have been fully delivered over to
being's abandonment. And the will 1o a “revaluation of all values,” in
no matter what direcion it may be accomplished, accomplishes the
final cntanglemont in consummate meaninglessness.

Yet to what extent is “commurnism” the historical configuration of
the era of consummate meaninglessness? “Historical configuration”
means that configuration of being that supports in advance the basis
and the leeway for all decisions and modes of comportment of an cra
toward beings, thus to determine for this era the manner in which it
belongs to “history.” “Ilistory,” however, is the way in which the truth
of beyng is grounded and cultivated, confused and abandened, passcd
over and forgouen. “Communism,” however, in the midst of beings
brings W dominance over beings that being which remains left over
lur beings through being's abandonment of beings.

a. Ms. The loss and deprivation of beyng, the awakening in such loss, the
refusal—their sign: the inhabitoal.



V. To Koot

1. CIL[TE Passage. The History of Beyng.



37, Passage

Being and abjective actuality imodern metaphysics}
{Technicity)
Actuality and power
Power and communism
Communism and machination
Machination and devastalion
Devastation and meaninglessness
Meaninglessness and being's abandonment
Being's abandonment and wruthful safekecping ("Ripe .. %)

Truthful salckeeping and refusal
Refusal and disappropriation
Disappropriation and appropriation
Appropriation and cvent
Event and sustainment

Sustainment as beyng
Beyng and ruth
Truth and Da-sein
Da-sein and history
History and de-cision
[De-cision and beyng
Beyng and abyssal ground
Abyssal ground and the highest
The highest and the nearest

Beyng and poag

Each the Same, and this Same in cach case in turm what is most alien.
Commencements are always inceptual, without transition.
The unfathomable stillness of the uniquencss pertaining 1o the sin-
gularity ol the simple.

2. CH Norror, Mindfuliess. Gesamtausgabe vol. 66, §70. Gods. The Lssential
Knowing.
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38. Subjectivity and Being's Abandonnient

The subjectivity of humankind the distinctive securing of heing's aban-
donment brought about through metaphysics.

The subjectivity of humankind characterizes modernity as such,
hecause modernity itself is determined from out of the consumma-
tion of metaphysics: this consummiation, however, consists in the em-
powering of the essence of being’s power as machination.

The essential consequence of subjectivity is nationalism of the
peoples and socialisin of the people. In each instance a claim w power
is asseried for the sake of power itself and therefore intensified and
made more acute through such power itsell in its essential exceeding.

The cssential consequence of this history of subjectivity is an un-
constrained struggle for the securing of power and therelore witimited
wears thal take on the empowering ol power. These wars are, in meta-
physical terms, something essentiadly different (rom all previous wars.

The stages and forms of the power positions assumed by subjectivity
in the individual nations and socialisins differ, and correspondingly
differ from themselves inaccordance with their war-like essence, and
are veiled even in refation to themselves,

Subjectivity and it alene gives risc 1o the highest abjectivity {in the
[orm of techniciryj.

39. Kavov
On Passage

No “transition” or “passage across” and no “overcoming”—all of this
is stiif thought in counterplay o that which is contrived within
machination. The devastation and being’s abandonment and truth-
[ul salckeeping of beyng within itself as concealed sustainment is his-
tory ol beyng (essencing of its truth).

“Transition” and “overcoming” are historiographical-technical
terms, not {rom the history of beyng,

[lere there are no attempts at the alteration of “worldviews” or trans-
formation el “cultures.”

That which is against a coming, in beconting setinto the corrupted
essence of machination, devastation, is thereby released by beyng it-
self from beyng, and abandoned to its meaning-lessness.

Yet this refusal of beyng can endure for a long 1ime, and in run-
ing its temporal course it requires a steadfast insistence of its own
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within inceptive Da-sein. In terms of humankind this means: endur-
ing our not belonging o L, avoiding the errancy of resistanee, know-
ing the singular need.

First our being equal fo the devastation. No Hight into what has gone
before, no fcaping ahead into precipitously contrived “futures.”

Enduring the devastation—in the inconspicuousness of our in-
ability.

{Narder still is—1o think the devastation as devastation for the [irst
time in thinking ahead in an inceptual manner.)

Enduring the devastation. Inits relinquishing of beings to heing’s
abandonment, the refusal of beyng must strike within i, granted
that the human being is capable of remaining within the temporal
course of the history ol being, and not sicaling away backward or
lorward.

It yemains difficult to tell which is more portentously fateful with
regard to the endangering® of steadfast insistence: the {light into what
has gone before, ar the rush into the new, or mere “heroism” with a
view to what is “presently” at hand, or salvation in the cternal.

40, On the Concept of Machination

lf machinatioen is determined, among other things, by calculatien and
the calculative, then this does not mean the obsession with “profit” or
the seizing of advantages. Calculating is here the name foran essential
transformation of Loyog, thus one determined in advance—the plan-
ning institution and accommodation of “interests,” the crection of
these as “supreme goals” that perhaps exclude all self-interest.

We can deny the lust [or profit, and therelore after all in essence
still affirm calculation before all else.

41 Machination {conceived in ferms of the history of beying)

This word names that cssence of being that decisively places all beings
into makeability and malleabitity, Being means: being installed with
a view to malleability, and in such a way that this malleability itself
maintains such installation in the domain of making.

a. Ms.: fvervwdiere Historiography and technicity of belngs!!
3. CH Mindfulness, Gesamtausgabe vol. 66, §9. Machination.
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In terms of the history of metaphysics, machination can be eluci-
dated by bedigriess in the sense of heing set before us or re-presented,
with a view to being set forth or produced in whatever variation.

Machination, as the beingness of beings, is of the essence of beyng,
its being cast away inte the forgotten and ungroundced truth, that is,
the unquestionable character of being and of the “is.”

The word “machination” |Machenschaft], in terms of the history of
its essence, here signilies a relation to goowg, insefar as puoig was at
once regarded as a mode of roinag (ol the domain ol making) in the
broadest sense.

The word means an essential prevatling of befng and not, for in-
stance, the comportment or behavior of a particular being called the
“human.” In its everyday signification, machination refers to a sur-
repliticus or even enraged Iorm of activity that busies itself with a
calculated view to confusion or destruction. Suci “machination” is at
mast a distant consequence of machination thought in terms of the
history of beyng.

To knew machination in its pure cssence, not only insight into the
historical essence of the kowov as the expansion and securing of em-
powering, but machination even over beyond the kowvow.

Machination—powcer—overpowering.

Ity installation with a view to the wnconditional subjection of all power to
machination.

The subjection of power, such that overpowering prevails inits es-
sence as unconditional devastation.

42. Machination and Devastation®

The devastation that erupts from machination becomes most powerful
when it even encroaches upon thal which prepares its transition into
something other, and which it has already abandoned in a concealed
manner. Then each word that would endeavor (o be said [rom out of
a coming turns into a flood of public discourse that ensconces what is
foreign with regard to such coming within the “new” of what is past,
indeed as its “newest.” Yet this encroachment on the part of devasta-
tiom is really only an illusion. Forin truth, the newest moest emphati-

b M. Devastarion [ Verwiéshong] = instiinion of the wasteland | Wisste], that is,
of the instituted undermining of every possibility of any decision and ol all realims
of decisinn. The wasteland already is when everyihing presenis itself as in order.
Devastation as engendering the wasteland | 1er-wiistinyg] here does not merely
mean the laying waste | Wiistniacher| of something present at hand,
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cally belong in the middle of the wasteland, they simply take what is
apparently other as an occasion o present their same old thing, and
to sink altogether inte decisionlessness.

The devastation itself remnains immune to everything that disowns
it and that has scen through its corrupted essence; [or it cannot, in-
deed, be eliminated directly, but only set intw its essential end through
TS ¥OTy CS8enee.

Machination empaowers power intw its essence. This essence, how-
ever, is overpowering. [n overpowering there lies a suppression and
annihilation. Annihilatien here does not mean climination or merely
deing away with something on the basis of whatever is presemt at
hand and helds vaiidily; yet nor does it refer to a destruction or de-
malition in the sense of smashing inte picces what is at hand in the
manner ol a fragmentation. To annihilate here carries the “positive”
sense of conducting into the nihilative. Because, however, the om-
powering of power as the unconditional must itself be such in kind,
overpowering too is a complete annihilation. Completeniess here docs
ol have the character of summaltion, but of essence; it does not Mirst
take hoeld merely of all beings, but before that, of being itself. Com-
plete annihilation is devasration | Verwiistung] in the sense of an insti-
tuting of the wasteland [Wiiste]. Accordingly, devastation in no way
refers to amerely consequential laying “waste” and emnply of what is
at hand, but rather to configuring the secured undermining of every
possihility of any decision and of all domains of decision.

In this wasteland nothing “grows” anymere; beings no longer en-
ter inte the decision of being. Devastation does not create an empty
nothing,” but is its ownmost kind of ordering: an instituted coer-
civn inte wha is decisionless. Devastation is not lawless confusion or
bind disintegration but bas the assuredness that belongs to the sclf-
instituting of power and indeed of unconditional power. The order-
ing force of devastation is wrath.

Devastation is initsell, not inits mere effects, wrathful. It empow-
ers its wrath by aiming at a boundless duration of itself. The stead-
fasiness belonging (o devastation never coincides with the empry and
impotent persistence of something lying at hand that has been de-
stroyed; its steadfastness 1s not a consequence of a laying to ruin that
has accurred and is thus “rcal.” Inits essence, rather, it prevails as the
assured and impending threat of ever new impossibilities of a deci-
sion. Devastarion is that which can never again be reversed, because
it only precedes, and does s0 with a view to the extinguishing of ev-
cry possibility of bringing beings as such belore being.

The unconditional empowering of power in the exceeding of power
gives rise, as this devastation, 1o the supreme power of the gigantic.
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The fatter too does not consist in a hitherte unattained excess of every-
thing great and small. The gigantic has its essence in the instituting of
a secured enabling of the measure-less, which can noe lenger make it-
self recognizable because it has undermined every attemp at delimi-
tation. The gigantic that has been brought to dominance in the essence
of devastation (that is, always of machination} becomes an unleash-
ing of clamorous cxaggeration and of secluded zealotry. The two belong
together, Exaggeration, devoid of memory, proclaims cach succeeding
vccurrence inturn to be the greatest and thoughtlessly proclaims ev-
Cry New measure as a unique accomplishment. Each time cach and
every thing is what is most decistve. And this all within the realm of
an already long since decided, yet only now unfolding, decisionless-
ness. Zealotry flutters around as a sonerous bunch of uncomprehended
staternents and words from ldldertins peetizing and Nietzsche's think-
ing. words never interrogated hecause not open to heing interrogated.
A [rothing brew of supposed incaniations presents itself, mostly in
hymnal form. as insight and knowledge, and claims 1o ofler a guide
accompanying “life.” And everywhere these are merely forms of the
devastation being instituted, {orms with no power over themselves,
and that further solidify their stubbormness through exaggeration be-
ing undertaken with a view to salvation and zealotry with good intent.

A3 “Toral” War

Once it has become public and ascertainable, one even tinds that it is
not at all “1otal,” less so, indeed, than any war hitherto. Many human
beings run areund unharmed, [or example. Gnly fron time o time or
on accasion does the war affeer this or that person. In genecral, many a
realm of everydayness remains entirely untouched aflter all, The war
is being played out somewhere—in a space whose spatiality remains
admittedly strange and hard 1o grasp.

The arguments brought forward here against tonality in fact sprak
for it, and in such a way that we must ponder how inessential it re-
mains whether the totality can be apprehended everywhere, directly
and immediately, within beings; lor totality is a title—althoeugh a bad
onc—IFor the being of beings, and in itsclf prefigures a conliguration
ol beings that escapes our habitual experiences and [or this reason is
not ascerlainable, se that the illusion arises that the teal aspect of
war indeed shows hoeles and is therefore not total.
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1. Cl Kooy, Owt of the History of Bewvirg.



A4, “The Dis-thction”

ol beyng in relation to beings is never “antithesis,” such that a ficld
for simplistic reversals could present itsell here, for instance, of the
[ollowing style: instead of asking concerning beings as such (meta-
physics), we ask concerning beyng.

For bevirg is not the Gther in relation to beings, but is beings them-
sclves, and iy them alenc!

Antithesis is possible, and even there only seemingly possible, only
wiere being is laken as berrgness and thought in terms of universal-
izations in relation o beings, and the universat and the particular,
the individuated, are setl in opposition to one another. Accordingly,
one can distinguish ontic and ontological by way of introduction, but
that remains witiin metaphysics.

45. The Trace Pointing to the Truth of Bevig®

Pricrity of beings without restraint.

And which being |Sein]? Machination: but unrecegnizable within
the realm of such priority.

Precisely such being is forgonen because singularly {alsilied inte be-
ings. Poweras something that is a “being,” and yet ant untusual onc. The
unusual as the first disruption of the oblivion of being. In and through
this, in opening up, the abandenment of being. In such abandonment
the trace of refusal.

The latter as hint of being appropriated—the decision.

The essential prevailing of beyng, and truth.

The cccasion of the unusual: the strange.

The sirange and the usual. (The habitual and habitmation.)

The usual: whether merely habitual and thereby forgotten, or
whether especially in refleciion; here already (steadfast insistent de-
cision}.

The usual—strange—as that which is nof active and yet . ..

{From the strange, scomingly merely contemporary, into essential
decisiorn.} The usual unusual and the unheard of {in relation to the
public and its noise).

2. CL RNowvere, Qut of the History of Bevng
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16. The Trace Pointing to the Truth of Beyng
The Un-usial in the Essential Sense

is that which, within what is most usual, remains that which is over-
leoked the most and in advance—ihe being of beings. This, which is
whal is cssentially unusual, does not lic outside of the habitual, does
not fall cutside of it, and is not some kind of [allout. For this reasen
too it can never be made lamiliar through such things. The unusual is
the ground of the essence of the habitual, a ground that is concealed
as such, When even the habitual is caught up in the frenzy of {ts cor-
rupted essence and even this too has been forgotten, then there is no
direct path leading to the unusual.

This name, admittedly, is a supplanental ene and already semething
added on to our estimation—scemingly our exclusive estimation—
ol everything habitual.

First make our vision vigilant and clear lor what is thus unusual.
Qur reliection is averse o all exaggeration and to everything that is
sought. Letting the maost simple and widely discussed relationships
arise in inceptoal purity.

In that which is strange, the unusual announces itsell. What is
more unusual 1o the human being whe, in medernity, is banished
into beings and oblivieus 1o being, than beyug?

The readiness for granting a sile to beyng.

47. The Truth of Beyiyg

to he grounded not for beings and so that the diversity of the merely
diverse comes o dominate anew, but for the essencing of beyry itsell.
The grounding of coming in carrving the abyss.
Beyng not 1o be derived, not to be explained. Every such intent is
already mistaken in essence. Yet not mete “indoitus,” intuiting, ¢ither;
rather, steadfast lsistence of the grounding of trueth.

48. Beyitg

is neither to be found before us in terms of “Iimmanence,” nor o be in-
timated through “transcendence.” Neither path leads to the goal, Not
at all because they are insulficient ways, but because they never posit
beyng as the “goal” at all, but only ever seck “that which is” (a being
as providing the standard, subjectum, or a being as that which is in the
supreme sense: “God,” or beings as a whole) inits beingness.,
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Beyng, however, "is” neither over us, nor within us, ner some-
whcre arecund us; rather, we are “in” it as the cvent. The intervening
of beyng's arrival there in between,

And we are authentically appropriated to the event of appropria-
tivm} “in” beyng only as those who sicadlastly insist in Da-sein.

Being as the "wherein® is not “our,” human “being,” but the appro-
priative cvent ol the in-between as the origin of time-space.

All appeal to existence, all “transcending” to "transcendence” (1)
and all “acquaintance” with what is present at hand are through and
through a relation to beings without knowing of beyng and without
inquiring into the truth of beyng.

Acrelapsing into “Christendom.” which has in the meantime gone
through a process of secularization, as a schema lor interpreting be-
ings as a whole.

The “relapse” is fatcful, not hecause itis a falling “back” and there-
fore not a moving “lorward” in the manner of progress, but because
nictaphysics of whatever kind is not equal to the momem of the his-
tory of being, of being's abandonment of beings—indeed, not onty not
equal o it, butin thrall to it as handmaiden.

49. The Decision
Beyig and the [Tuman Being

Only one singular being relates directly to beyng—and this seldom.

Then, however, beyng entrusts its rruth to that grounding rhat
sceks in questioning.

The human being, who is that being in the manner of human-
kind, is then Trecly placed, in an inceptual manner, into a relation
that is drawn inte pueme, or its humankind passes over into the other
commencemen of a transformation into that Da-sein whose essence
must first be brought about in this manner {cf. Contributions).’

lumankind here means: letting beyng be unknown or the deci-
ston questioned in relation (o its truth. This includes the destiny ol be-
longing to a promoetion of being’s abandenment of all beings.

The suprerne decision establishies itsell wirere, in an inceptual man-
ner, beyng relinquishes its ownmost truth e a grounding, and therceby
at the same time casts of{ into the uncertain the possibility of a defini-
tive dominance of the power of beings,

We are approaching this decision.

3, Contributions to Philosopay (Of thie Fveir). Gesamtausgabe vol, 65,
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[0 its initial prejection {Being and Thne), "Da-sein” is laken 1o be what
is from here on “given” and then interrogated for such a projection.

And yet Da-sein #s only in coming o be appropriated, and that is
to say: vssentially prevailing in that essential history that is just com-
mencirng.

Anticipatory thinking cannot fail to recognize such being appro-
priated, and must nevertheless attempt to acquire an initial concept of
Da-sein, and to do so starting {rom being {along the guiding thread of
the guestion of being) and frem the human being, insofar as Da-scin
can be assumed only by a particular humankind.

[ truth, Da-seinis never "given,” ot evenin a projection—unless
such a projection prevails in its essence as one drronws in the throw of
coming o be appropriated.

50, Decision

What decision is—

Whence it springs forth—

Whereby it is prepared.

Drecision and the trace ol the event. {Being's abandonment.)

The distinction between being and beings decisive. Yet in what way
is this decision?

The resonance of being in the unwusual. But in what way the
distinguishing?

That distinguishiing which by such a name seems only o be what is
mast vacuous, most indifferent, and most Heeting.

1ow else the experience of its essence than by way of a steadfast
insistence within Da-sein.

The decision not berween things that lic alveady pregiven, present
at hand, but Fetween that which first has 1o be brought o theught,
brought thoughtfully to cxperience, its grounding brouglht about as
the free site of a history. That is the priority ol beyng and the ground-
ing of its truth before beings.

Newver to be decided between a being or beings (which ene also
calls *being,” for example, in the freguent saying “To be or not to
be—that is the question”), that is, whether the human being is a
being or not.

But the issue concerns neither the human being, nor a particular
being, nor beings at all, but rather whether beyng prevails in its
CSSCTICE,
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This de-cision the imtimation of a pure coming, loday still entirely for-
cign and inaccessible and everywhere subject to misinterpretation, in
case it ever should come into the first word.?

The vacillating while and the deciston.

Passing over nto tre era of the vacillating wiile.

Vacillaling—hesitating—as the approach of coming.

Hesitation and the unusual.

Hesitation and refusal.

The decision belongs entirely in the essential prevailing of beyng ttself.
Yer beyng must in each case be grounded inits iruth upon a human-
kind that lecaves truth groundless, oritself for the first time knowingly
assunies the grounding and does so in ar inceptual manner, trans-
forming itsell into Da-sein.

The mere knowing this assuming, the maore purely it must initially
be tuned, and that is to say, remain appropriated, by beyng.

Wherever this Da-scin-like, thar is, instanriating, “decision” pre-
pares itsell, there it opens up the between for deed and knowing.

To be decided is: whether “heroes” still overpower beings and suc-
cumb to them, or whether “wisdom™ enjoins itself to beyng.

5t Decision and the Future

Is the future only the ensuing and prolonged running its course of
what is alrcady present at hand yet hitherto scarcely experienced pub-
licly, oris it the coming of that which not only absolves beings in the
sertse of those that are present and passitg but thal, as beyng itsetl,
transforms the essence of beings and has already decided concerning
all that is now and was then?

The decision no fonger touches the outward appearance and lorma-
tion of what is 1o come as the addition of new to old within the same
world domain; it is grounding the essence ol future itself,

Not whether we are and belong to those beings that make it through
and are saved, but whether ever again, and more inceptually than
cver, beyng may provatl in ils essence.

The decision docs not fall concerning something in the luture, but
first arises and is concerned with the essence of the future—and to-

4. CE foundational words,



52 V1. The Sustainment [39-60)

gether with this, the essence of tme. And the latter is just the pre-
liminary name for beyng.

Not whether we pose or make the deciston—that is impossible.
But rather whether the human being can still be ready 1o prepare its
arrival—or whether he must let it pass him by.

You may wander through all beings, nowhere does the trace of the
god show itseli.

For you only ever search where nearness already rushes by—the
nearness Iull of the distances of the sustainment.

You can rearrange all beings, never will you encounter a free place
lor housing the god. You may even go beyond your beings and wili find
only the beingness once more of that which alrcady counted as be-
ings [or you. You only explain, and all explaining falls back into an ap-
pealto that which isin the firstinstance without question, that which,
however, inits ground encloses within it all that is worthy of question.

52 Beyng

can never be told or described as a story. [f its essence, first to be
grounded, is its coming, then what corresponds Lo it is that guestion-
ing that inguires into the domain of the decision (o be posed, opening
up this domain, and coming (o insist stead(ast]y within that which in
its vsscnee prevails as coming.

Technicity and historiography, unified in their essence and having
arisen [rom the Suvoriolur ol the ov, still prevent a lathoming ground-
ing that instantiates beyng, and will perhaps do so for a long time yet.

Yet we know the decision and its signs. Few as yet are able to distin-
guish what belongs vo that which is to come and what lies suspended
in the past, which as the present tends 1o confuse the two.

The event of being appropriated into the abyssal ground, since nei-
ther possession, ner robbery, nor any states of aflairs pertaining to
beings impose themselves where distance is released for the sustain-
ment, and beyry the clearing of this distance itself and what essen-
tially prevails in the carrying out of sustainment.

The event of being appropriated is essentially a coming; and not in
the sense of being as wot yet knowable by the metaphysical cra.

Coming binds morc essentially than every kind of presencing that
merely appends itsell and rushes over every interval and shatters rear-
ness. For this reason, itis an crror of metaphysics that consigns the es-
sertce of the senses to being “alfected.”

In beyng there is no hold or security, and therefore there is a com-
ing to be appropriated inte a reserve that cannot be exhausted in its
bestowal.
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“Interior” and “exterior” {of the human being) are just as little the
“lacale” of beyng, which in turn appropriates the human being to it-
sell in a singular manner, without ever betenging to him.

53. Beyng

Machination and devastation.

Devastation as the persistence ol annihilation.

The most extreme annihilation as being's abandonment of beings.

The abandonment of beings as refusal of beyng.

Refusal the most distant, inceplual bestowal.

Bestowal as inceprual transformation of beyng.

The inceptual trace ol the essence of truth.

Beyng is not itsell “the Thghest,” is nor itself the god.

Bul beyng is the abyssal ground of its as yel ungrounded site, is the
clearing sustainment (gvent)—de-cision.

The time-play-space for grounding this site, the ground—
appropriated—as Da-sein.

54. Machination and Event

From out of the first commencement ol the history of beyng
thinkers must think ahiead into the most concealed moment of this
history.

This moment determines ttsell through the decision, reserved tor
beyng, between the grounding of the truth of heyng and devastation
as the instituting, through machination, of a definitive abandonment
of beings by heing.

Such thinking alone “finks,” steadlastly and questioningly insists
within the essence of truth, insofar as this essence is itsel{ decided in
the decision.

Such thinking ahead is the sole historical thinking, one that
thoughtfully anticipates the essence of history. Whatever clse today is
called thinking is cither “historiographical” explanation. or dissec-
tion, or “Melogical” calculation; everywhere decisionless.

35, The Singular Decision

is that between the decisionlessness set in power through machination
and the readiiess for decision.

The decision concerns that which is de-cisive. That is bheyng,
whether beyny turns toward de-cision.
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The decision cannot be “made.” One cannol “wait” lor i, rather, the
site of its essencing is presumably ta be engendered through grounding.

The de-cision is, and that is to say, as the appropriative evenl comes
to appropriate Da-sein or withdraws beyng from every truth.

56. Whence Being as Power?

From out of being, which became objectivity ever since “actuality,”
Sv-gpryeia, and even before that since the 1du via the actuy became per-
cepium and represented-ness.

Behind objectivity there concealed itsell for a fong time, up to Ger-
man [dealism, more precisely, to Schelifng, being as will—and the
“will” as the spiritual-psychological code name for power.

How both are prepared in Leibniz: perceptiom of percipere and perci-
pere as appetitus, all in the full essence of vis activa primitiva.

That being became power and had 1o become such is authorized by
its own esscnce, which since the first commencement had to forege
the grounding of its truth and thereby the essence of truth. Why this
loregoing? The consequence of departing [tom the excessive fullness
ol the first inceplual commencement. Power wreaks power. Being as
power is the corrupled essence of the first inceplual, ungrounded es-
sence of being as puae.

57. The Essence of Power®

1. Power's overpowering cach attained fevel of powerand thereby
bringing about the essential prevailing of its ever-veiled es-
sence: that is

2. the empowering of itself in overpowering, the exclusion of ev-
ery outside that is not itsell. Alone determining the essence of
beings.

3. Forthis reason, power is without “geals,” withoul anything that,
as o it itsell, could ever determine it and on the same grounds
neither “goal-less” in the sense of an crrant wandering around
amoeng “geals” that fundamentally are, afier all, seught, nor “ar-
bitrary,” lur everything that serves power is its right and its will,
all already chosen and proposed for it. In this manner, it can
never al all be evaluated, so long as it is comprehended as power.

5. Cf Kewdn Ot of the Mistory of Beyag, Mindfideess Gesanuausgabe vol. 6o, §9,
Machination, §65. Beyng and Power: foundational waords,

a. Ms. CLonow also: O St Sunger, “The Worker” (67T}, Gesamtausgabe
vl B Bdited by Peter Trawny. Frankiort am Main: Vittorio Klestermann, 2004,
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4. Power needs no bearers, because being is never borne by be-

ings, but rather at most the converse: beings are conpowered to
themselves in a thorough-going manner by being, that is, by
power. Above all, it has not yet been recognized that, and still
tess comprehended why power, in order te prevail in its essence
as being, needs noe bearer.
Wherever we still sce power in the hand of the bearcrs of
power, i is not yet power itsell that is borne there, but only
ever a “means” for the empowering of power, a “means” that
is compelled and determinately attuned by power. Power nieeds
ne bearers and can never have such in general because it is
never a being that could be ascertained or represented here or
there. Itis being itsell, in cach case unveited in a diflerent way,
and in which all beings {(the Kind that are elfective), whether
transparent or not, oscillate. Being as power unicashes beings
into mere effectiveness (force, violence, and the like), and pre-
cisely in such unleashing, powcer is unconditional power. Be-
ing can never be *borne” by beings in such a way that being
would rest upon beings and be by virtue of their mercy. Power,
rather, prevails inits essence within itself as being and is squan-
dered by beings into becoming eflective and is unceasingly con-
firmed. Power cannol be seized ttaken possession of), because
we can only be possessed by it, since iU is unconditional subjec-
tivity. (Cf. regarding Ernst Jinger.™)

5. All those who have power only ever “have” means of power,
institutional arrangements of beings corresponding to power,
arrangements thatl are themsclves beings. They never “have”
power because they are “had” by it

6. Power annuls the possibility of “right,” insofar as “right” is
comprehended as a claim on the part of that which is relevant
in itself and therefore valid, and in this way removed from
power. Yet the institution of power will lcast of all tolerate a
right-lessness. Annuling the possibility of “right” here means the
adaptation of its cssenee to a title for the distribution of power.

7. Poweris samething other than the manifestation of a “force” and
is more essential than every kind of might. [ts essence is none-
theless still regarded in terms of foree and capability, and thus es-
seritiatly underestimated, even when it is understood as “spirit.”
Power is a prevailing of beyng's essence and can theretore never

6. CF Qn Erast finger, “The Worker " Gesamtausgabe vol. 90,
h. Trs.: Having—as possessing, disposing.
¢. Trs.: Towhat extent is power removed from right?
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be explained in terms of bearers: in the age of melaphysics it can
only be experienced, but never authentically known.

. Asoverpowering, power is always building ahead—(“construc-

tive”y. Where the “constructive” becomes lodged tn the mastery
ol beings, what becomes manifest is that there is no longer any
escape in the face of power as being in beings. Beings must sub-
mit themselves to powcer, together with the builders, who are
only able to play with scaffolding. withoul ever being ground-
ers. What remains essentially withdrawn {rom them is felt ob-
scurely as a lack that, in the domain of power, can never at all
be admitted. To the contrary, the erection of scaffelding as be-
ing thrust by power from one makeshift te another presents it-
self publicly and to itself as a building for “eternity.”

. Power and force.

It belongs to the essence of power that its essence is an impel-
ling into truthlessness, that truth in its essence {as clearing of
beyng and question-worthiness of beingy is destroyed.

What is least conspicuous, feast pondered, and a matter of su-
preme indifference is what is decisive in the powering of power.,
The truthlessness of beings under the unconditional domina-
tion of power is not a censequence of power, but the sell-unlold-
ing non-ground of the essence ol power itself.

Overpowering is the non-resistarice belonging (o power in the
face of its being impelled into the unceasing exceeding of cach
attained level of power. In terms of power, non-resistance is of
the nature of a command: command and the security of com-
mand as the veiling of the enslavement to 1ruthlessness that
lies within power's domination.?

- Power attains the supreme level proper e its essence when it not

only determines what “is right” {namely, whatever has actually
been attained through its “success” as thal which is valid), but
when it also sets down what “greatness” and “struggle” means:
"greatness”: supreme domain of power, reckless in s effects;
“struggle”: suppression through the technicity of power, for the
sake ol power, it which process “goals” merely play the role of
means lor power and “methods” of “struggle.”

Power admits as its other only impotence as its sole other, and
in this decree, since it has everything within its power of “de-

d. Trs.: Command—as an unconditional correspondence in the face of the em-
pewering of overpowering, pure subservience in the lace of empowering. Com-
mand has the unconditioned, not on the basis of a grounded sovereignty but on
the basts of a groundless, uncanditional servitude toward the essence ol power.,
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cision,” 1s assured of the agreement of all, even of the impo-
tent. The meost severe limit of the essence of power lics in the
fact that it cannot leok out beyond itsell, because it is not per-
mitted 1o do so in accordance with its essence.

That power can demonstrate its supreme essence only on the
grounds of being’s abandenment of beings says how decisively
the cssence of power in its unconditional character depends
on beyng and nothing (more nihilative than every nothing)
wolld be without beyng.

14. The opinion that power could ever be climinated in history,
however, springs from the same oblivion ol being as that con-
sciousness on the part of power of being the sole and true
ground ol historical humankind and of having to be ever anew.
Any other relationship to power is not possible within the era
of metaphysics, and the cvent of an overcoming of the essence
ol power, given its indispensability in institutional terms, can-
not even be intimated.

15. Toward a reflection on the essence of power
"Power” must at once be extricated from the framework of “po-
fitical” considerations and positions and factions.

*Power” can only be interrogated metaphysically with regard w
its essence; and even this only once the essence of metaphysics
has already been recognized and its commencemery {begin-
ning), and in this way its consummation, experienced.

Power then unveils itself as the essential prevailing of machi-
nalion, and the latter as the hidden essence of “efliciency” in
the metaphysical sense, which is rooted in the interpretation
ol being as 182g —roinmg {picig—ovoia). (CL On the Llistory of
the Concept of Existence.”)

16. Power and Impotence
lmpotence thirsts after power and degenerates [rom lack of
power. It is bound into the essence ol power in the manner of
privatiormn.

Impotence can, therefore, in turm become a power by availing
itsell of a reversal.

Itcan likewise give rise to the iluston thatitis without need ol
power and an overcoming of power in its essence.

Impotence: the most insidious illusory essence of power.

17. On the essence of power
The sole, yet then at the same time also unconditional impo-
tenice that essentially belongs to power as the innermost cor-

oo Vertrdye. Gesamtausgabe ved. 80,
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rugion ol its essence, is found in the fact that it is unable e
have power over its own willfulness, which, in keeping with
the needs of the oppressed in each case, and for their appease-
ment and the conlirmation of thelr “importance,” must con-
tittually furnish historical images that are not merely “lalse,”
furinstance, but that above all obliterate any kind of reflection.

. To what extent the full unfolding of the essence of power first

begins with the unconditional characier of its essence,

Te what extent this unconditional character necessarily in-
cludes the unconditiomal domination of mediocrity.

Power and Freedom

The metaphysival essence of the unconditional empowering of
power's essence shows itsell in the {act that the unfolding of
power lays claim to a fundamental principle lor itself, one thart
metaphysics repeatediy proclaims: frecdom is necessity. This
thought allows one to address as something necessary all force
and everything lorcibly brought about and kept suppressed by
power’s vielence, and o interpret such necessity as freedom.
Thus, whoever is {orcibly suppressed knows himsell 1o be
free, and in such sell-consciowsness will renounce any upris-
ing against what is necessary, which is to say, against coercive
forces. For how should one who is free want to rob himsell of
his very freedom.

The manner in which the metaphysics el unconditienal power,
in its consummation, has recourse o this principle at the same
time shows the intrinsic, essential connection between power
and illusion.

Power and lllusion

The power that exempts nothing from its assumption of power
noenetheless prevails as power precisely with the aid of fllusion
also, as though i, power, lirst set “[ree” those who are overpow-
cred, delivering them over to the vocation that they themselves
hitherto remained incapable of attaining. Thus there arises in
those who have been overpowered the “fecling” of themselves
first attaining thelr own legitimacy. They fail 1o notice that in
the meantime they have been transposed beforehand., through
the process of overpowering, into an interpretation of their
“selves” that is in accerdance with such overpowering. This if-
fusion ol liberation (s the most stubborn compulsion that the es-
sence of power is capable of accomplishing for itself.

Power and Veiling

Power can also proceed to oxploit to the Full preciscly all that
it denies and combats, and at the same time 1o mask this ex-
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pleitation, since one cannot conceive that power would con-
tinue to support and nourish itsell frem the very thing that it
has overcome. Here too power linds yet another way to bring
its “creative force” into the spotlight through the hidden ex-
pleitation of whal has been created previously, and to extol it-
self as the discoverer.

22. Power®
The innermost essencelessness of power, as the most extreme
corruption of its essence inte which being has unleashed it-
sclf as beingness, consists in the fact that it is unable, and not
permitted, to have the power o admit any essential opposi-
tion to itsell.
Power [Macht] is not only im-potence [Olir-macht] but the cor-
rupted essence ol being in the form of the singular machina-
tion of beings. Cf. Mindfuliess” and Qvercoming.'"
To what extent does power essentially maintain itsell in inde-
terminacy and thus in the possibility of cvery disposing over
cvery setling of goals?
Herein lies its ownmost determinacy and aneguivocalness of
essenee that is alien to all who are impetent and yetin its coun-
ter-essence also proper o them.

23, Power
The essential restlessness ol power as over-powering conditions
the fact that power is "will” 1o power, namely in such a way
that will as command subjects itsell 1o this restlessness, so as
e withstand it as such and to make it constant.,
As a consequence of this resttessness of powcer, power can never
ground sovereignty in the sense of the prevailing of laws from
out of the “ancient joy” of the cssencing of beyng itsclf. All
power is illusory sovercignty; and for this reason it is also in-
capable ol bearing any “opposite” that is in any way essentially
inceptual.
{Severcignty is the yupi of beyng as beyng, quiet worthiness of
the gentle binding that never needs to calcify into the need for
power.)
“Sovereignty” thus becomes an entirely inappropriate word and
for this reason assignhed over to the essential domain of power.

& 00§41, Machination {eonceived in terms of the history of beyng),

9. Mindfuhiess. Gesamtausgabe vl 66,

10. “The Overcoming of Metaphysics.” i Metapiiysics aand Niftifissn, Gesamit-
ausgabe vol. 67, Edited by Hans-Jloachim Friedrich. Frankfurt am Main: Vittario
Kiostermann, 19949,
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Power"!

The essence of power unfolds itself as machination into the un-
conditional.

The overcoming ol power,

Machination is the essencing of being that is ungrounded in
its truth.

And for this reason, the essencing of power is the extremity of
metaphysics, and here the decision conceals itsell as to whether
being itself comes to be true as beyng of that which is essen-
tially Other wo all power.

To do battle ggainst power means still to place oneself under
power and its essence, and thal necessarily demands in turn
resourcelulness on the paths and means of power (uppaa)) in
the primordial sense. Where power does now yel appear as such
in the manner of modernity.

Power is in essence overcome only through that which isin no
need of power. Only being itself, taking itself back into its ¢s-
sence, lets collapse those beings that have clevated themselves
w domination within being’s unrecognized abandonment.
Only when power runs inte the nothing, when it can no longer
even "make” an opposition for itself, dees it collapse within it-
seif and its essence.

wWhen eings can no longer appeal to their being used and
maintained and enhanced in order 10 “justify” being, which
only drags being’s essence down o a means.

Power and Race

The tireught of race, that is o say, the reckoning with race,
springs from the experience of being as subjectivity and is not
a “political issue.”

Racial breeding is a path of self-assertion for domination. This
thought is accommeodated by (he interpretation of being as
“life,” that is, as "dynamics.”

The cultivation of race is a measure in keeping with power. It
can therefore be deployed at one moment and put on hold the
next. The manner in which it is implemented and promulgated
is dependent upon the state of domination and of power at any
given time. It is by no means an “idecal” in itself, for in that case
it would have 1o lead to a renunciation of power claims and pro-
mete the validity of every “biological” predisposition.

L " The Gvercaoming of Muetaphysios.” Tns Metaphivsics and Nifiiisen, Gesaml-
ausgaby vol. 67
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Strictly viewed, for this reason within every doctrine of race
the thought ol the priority of a race is already entailed. The pri-
ority grounds itsell in various ways, butl always on sumething
that the “race” has accomplished, an accomplishment subjecs
i the standards of “culture” and the like. Yeur what tf culiure,
wlhen assessed from the restrictive perspective of racial think-
ing, is only a product of race. {The circle of subjectivity.)

Here the self-oblivious circle of all subjectivity comes to the
{ore, which contains a metaphysical determination, not of the
cgo, but of the entire essence of the human in its relation to
beings and 1o itself.

The metaphysical ground of racial thinking is not bielo-
gism, but the subjectivity of all being of beings, which is to
be thought metaphysically (the scope of the overcoming of
the essence of metaphysics and of the metaphysics of moder-
nity in particular).

(Too crude thinking in all refutations of biologism: therefore
futile.)

. Power

In determining all being of beings, icdenies humankind every
possibility of coming o itself, which is te say, of still experi-
eticing being a sell at all as possible ground of truth.
Power wolerates no equalizations. 1t stakes everything on the
cither-or of suhsisting ar not subsisting, cven where, namely
due to more far-reaching reckoning, it seemingly lets some-
thing subsistent still rest in itsell temporarily. Power pursues
the most extreme cither-or, and only for reasons of power
does power hide the fact that its essence demands the “life and
death” struggle and drives in this direction. The one must an-
nihilate the other. Yet he thereby robs himsell of the very pos-
sibility of experiencing a corresponding “recognition” through
another humankind that would be commensurate with the
height of his own power. Because this possibility falls away,
cven the victer can find no recognition; he himsel{ sinks to the
fevel of the mere presence at hand of one who merely has an
elfect. Every possibility of a truth is destroyed.

The essence of power as machination annihilates the possi-
bifity of the truth of beings. I is itsell the end of metaphysics.”

¢ Trs.: Power dand worldvicw; worldview and conswmimation ol mctaphysics.
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58. The Determination of the Essence of Power

The way and perspective in which the essence of power is determined
here are not taken from the narrow perspective of a histortegraphical
and political way ol viewing things. What is determinative comes
solely from beyng-historical thinking. That is to say: the manner of
questioning does not proceed from “power” as a “manifesiation” that
can be encountered preciscly here or there, so as then te delimit its
essence. This thinking, rather, emerges [rom a history ol inquiry into
being, and in this history experiences that, and how, being becomes
actuality, self-representing cffecting {subjectity), knowing willing,
and ultimately “will to power.” The will to power must be thought
as the consummation of the (metaphysicaly truth abour beings, and
thus as being. Only then can it be recognized how, within the will to
power, the essence of power is intended as being. Yeu this very com-
prehension of power as being must, as beyng-historical, think ahcad
into the overcoming of metaphysics. Only from here can light be shed
on the essence of power in such a way that this essence is removed
from the restricted sphere of a domain of beings.

Thinking ahead into the consummation of the truth of beings from
out of the overcoming of this truth recognizes the essence of mach-
inatien. Machination, [or its part, however, has its as ye! congealed
essencing in the fundamental trait of being in accordance with which
beings are relinguishied to being's abandonment and surrendered o
the scemingly exclusive rank assigned to beings over all being.

The levels of the beyng-historical thinking that attempts wo think
power (nies essence, ard in whose own history the essence of power
is inquired into, and can be inguired into only there, may be indicated
by the lollowing sequence:

Being as actuality.

Actuality as subjectity.

Subjectity as the will to power,

The will to power as being.

Being as power,

Pawer as machination.

Machination as the unleashing of beings to themselves.

The unleashing of beings and devastation.

Insofaras this thinking starts in a scemingly arbitrary manner with
the determination of being as actuality, it may be recalled that the
history of being can present itseli in a history of the concept of “exis-
tence.” Within this history, a knowledge may be attained of the ex-
went to which actuality as acttalitas points back to €viépyew and thereby
to the inceptual fivst commencement of the history of being. Yet why
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did being have (o disserninate itself into the essence ol power? May
we ask concerning a why here? s that the correct orientation toward
what is determinative?

In order to be abic to think the cssence of power as being, there-
[ore, the thinker must first have relinquished in advance the desire
come to Rnow any particular “manilestation” and in the wake of such
knowledge to lay out a stance that immay be taken toward “power.” The
thinker must remain within thinking, that is, in renouncing expla-
nations of beings by way of beings, he must keep to the relation of be-
ing to him, the determination that essentially prevails within beyng,.
Only then is the possibility granted of finding the essence in relation
to the essence of power. Otherwise, in counting on explanations of
power, we are stuck with and repeatedly arrive at only condemna-
tions of power or glorifications of power or an indifferent coming to
terms with it as semething unavoidable.

This kind of argumentative thinking abeuwt power can never reach
into the sphere of its essence and cannot ¢ven intimate the fact that
in the essential prevailing of power a history of being itself and “only”
this history is running its course.

The essential prevailing of power linds its consummation in
power’s becoming unconditional scif-devastation through over-
powering compelling itself, in the complete emptiness of unhin-
dered powering, (o undermine every possibility of a commencement
within the realm of its essence. This supreme unfolding of the es-
sence of power, however, by no means appears in the guise ol the
devastation and destruction that are otherwise familiar, but in
the semblance of their opposite. Signs of the consummation of the
essence ol power that can be ascertained historiographically are
“planectarism” and “idiotisin.” The “planctary” refers to the rela-
tion of power's essence Lo the entire earth, and indeed in such a
way that this rclation is net the result of an expansion but the be-
ginning of a unigque domination of the carth. The “idiotic” {id10v)
refers o the priority of that which is addicted to itsell, which ini-
tially gives itself the stamp of subjectivity.

Because power has instituted within itself an essential hostility to-
ward cverything that belongs te commencement or thal ever again
turns back toward the commencement, power stands opposed o all
dignity. Power and dignity are indeed named together from time wo
time, and where power is represented before one as the possession and
adornment of a being, glory seems o belong (o power as domination,
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and o glory, dignity {majestas). What is experienced everywhere here
are undeveloped pre-stages of power within beings, beings which have
being in the efficiency of making.

Thought inits essence, however, dignity remains so decisively alien
to power that it may not even be posited as its opposite, a move that
after all ascribes to both the sameness ol a sphere of essence.

Dignity is the revealing of concealing, a revealing that holds itself
purely toward the intimacy of the commencement, maintaining a re-
moteness out of this intimacy. returning into the commencement and
turned toward this return.

The dignity of what belongs 1o the commencement is atiained by
na power and is never knowable on the basis of any power,

39 Power “Needs™ Power (Vicletice)

The needing is ambiguous. Power requires power as a means, in order
to be power. When power puts itsell to use and has to usc itsclf up,
then power becomes violence. However, viclence is not necessarily or
always an acl of vielence, yet it is always a forcing. The violence that
has not been unleashed inits forcing, and which does not degenerate
into a blind thrusting and blocking, is nevertheless violence, and thus
nettiing other than a lorcing into the unlree, a forcing that is needed
by power and put to use, yet in a harnessed or veiled manner.

Power, however, requires power {the exertion of power that uses
power) hot only as a means but “needs” itself {is in need of itself} as
the goal. For it is power itself that must bring itself to bear and “o
power.” And this overpowering of itself is the overflowing superilu-
ousness of its own emptiness that is propery to it In such a way, itisin
itself superfluous beyond itself and at the same time in each case in
need of itsell as a means.

In the fact that poweris essentially at once goal and end and means
and mediation, it coniests the essential stock of what belongs to in-
stitutional production and to mallcability in general. In so doing it
demonstrates its fundamental trait of constituting the essence of el-
lecliveness as actuality.

Every exertion of power, in which a “vielence” is not simply applicd
as an available “active substance,” {irst transposes beings into the do-
main of power and determines beings in their aspect of power, This oc-
curs even when beings are violently subjugated and “siripped of power”

Every power claim and every form of staking such a claim, precisely
because their own kind of being arises in thom and thus threatens an
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alienation and consternation and thereby a weakening of power iI-
sclf, requires a pretext through which the essentially violent essence
of power remains veiled. This covering over of the violent essence of
power, which “moralistically” may readily be condemned as a “lie,”
cannol, however, be comprehended in moral terms at all. For it be-
longs 1o the essencing ol being. Because one only ever regards power
in terms of beings and as a being, and as the irrupting of one being
into beings that are otherwise secure and habitual, however, all judg-
ments concerning power take refuge ina condemnation of the exer-
tion of power and in indignation concerning it

That the uniolding of power and exertion of power on the grounds
of the metaphysics of modernity provides modern humankind with
“ideals” and erects as "ultimate goals” [irst “social justice,” then the
“progress of culture,” then the saving of Western “culture,” then a
new “world order,” then a political system—all of this is net a greater
or lesser, more or less skillful hypocrisy stemming [rom some other
obscure sources of human action; rather, this incommensurability
between what one says and what one “really means” is demanded of
every pussessor of power by the essence of power’s empowering, Those
whao have power must pay a due that surpasses cvery other “sacrifice,”
and they must pay it olten, in that they are {furthermore not even able
o know the obligation to pay dues in which they stand.

&0, Power and Vielence

Violent activity {brutality) is distincilive by virtue of a peculiar sim-
plicity. Its operation aims at unconditional annihilation by means
that are unconditionally ctfective on cvery occasion and in every
respect,

Thus, as soon as two powers with equal capacity for brutality clash
with one another, it will be apparent that their methods do ot differ
in any respect, because there is nothing there with respect 1o which
they can distinguish themselves at all. For this reason, the possibility
also intensifies here of responding at a stroke to the apponent’s op-
eralion using corresponding means,

Through all of this, thatis, through the capacity for brutality un-
leashed 10 an unconditional degree, future clashes themselves be-
come quite “simple”; they attain unconditional catlousness, which
then has only onc path of escape remaining, the path that leads
back 1o unconditienal callousness itself. Annihilation becomes an
cnd in itself.



66 V1. The Sustainment [77-78]

61, Power and Crime

Where power becomes historical as the essence of being, all morality
and legality are banished, and indeed unconditionally. Power is nei-
ther moral norimmoral, it unfotds its power outside of morality, law,
and custom. Everything that is cultivated, preserved. and main-
tained in these domains, evervihing that is demanded here and set
as a standard is unconditionally shattered by power itsclt, and shat-
tered in such a way that nothing else takes the ptace of what has
been shattered, othier than power itself—which, however, as being,
presents itself as the ungraspable nothing, which is why the shat-
tering ol everything permanent and enduring must display this ex-
treme ol destruction.

For this rcason, the great criminals belong w the cra determined
by the unconditional essence of power, They are not to be judged by
moral or Jegal standards. One can do so, but then one never arrives
at their real criminality. Nor is there any punishment that would be
great enough to discipline such criminals, Cvery punishment essen-
tially fails to measure up to the essence of their criminality. Even hell
and the like are too insignificant in essence compared to what the un-
conditional criminals bring to ruin.

The major planelary criminals, in accordance with their essence
and as a consequence of their unconditional servitude toward the un-
conditional empowering of power, are entirely alike. Historiograph-
ically conditioned distinctions that circulate widcly as a loreground
serve only o cleak their criminality in the harmless and even to
portray its accomplishment as “morally” necessary in the “interests”
of humanity.'*

The major planetary criminals ol the most recent period ol moder-
nity, in which they first become possible and necessary, may indeed
be counted on the fingers ol one hand.

12, At this point the [idlowing statement appears in the manuseript: “Zu fragen
ware, worin die cigentamliche Yorbestimmung der Judenschal fiie das plane-
tarische Verbrecherium begrindet legt.” This controversial statement was omit-
ted trom the first and second editions of the German text but is scheduled 10 be
included in a forthcoming third cdition. The mweaning ol this stalement is a matter
of dispure, but it translates to something like: "One would have 10 ask what are
the grounds that peenliarly predetermine the Jewish communoy lor planciary
criminality.” —Trans.
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62. The Essence of Power and Subjugation

[n powcer, “spirit” arrives at its most extreme and uncenditional un-
folding into the unrestrained corruption of its essence. *Spirit” here
means in the modern sense: the self-knowing knowledge that is the
actuality of everything that acts.

For this reason, only erdinary undersianding can remain stuck in
the supcerficial aspect of the merely “negative” and fail to recognize
being itsell in the essence of power.

Thus it happens that one attributes “power” to certain “bearers”
and makes them responsible for what they “do” “with” power, in-
stead of pondering the fact that the bearers are the servants who are
made solely by power.

Yet in keeping with the essental unfolding of the essence of power
into the unconditional corruption of its essence, the “servants” are
no dwarfs, but rather “giants,” namely with regard to the manner
in which they subfrgate themselves absolutely—without comparable
measure—toe the essence of power, What is giant concerns the open
resobve 10 subjugation under the essence of power and the inability
to know the essence and origin of the necessity lor such resolutions.

63. “The Demonic Natiere of Power”

One tends o be especially fond of speaking of this when one thinks
one possesses a “vital” notion of “actual” power. In truth, however,
this idle talk is the best wstament to lack of insight. Talk of the “de-
monic nature of power” presuppescs that power is “really” and “natu-
rally” justiliable and necessary within cenain limits, but woeuld just
have 1o be “morally” constrained and guided. One at first thinks of
the essence of power in terms of a shallow eguating of power with
“viclence” as permeated by morality and. then, from the lack of moral
control, lets its “demaonic nature” arise.

The cluelessness of this notion of power is characteristic of the usual
schoolmaster judgments of histerians concerning history.

64. Power and Truth
As being, power must empower an openness, and here that means

the public, and thus bring to power the essence of “truth” appropri-
ate {o it As a consequernce of the modern configuration of the essence
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of puwer, rue means as much as correct, and correct means the em-
powcering of power thal sccures as sccure and guaranteed. Whatever
does “justice” o this empowering, commanded and controlled by it
itsell, is true and is se in each case only (o this extent and o this de-
gree. True means as much as doing justice 10 power’s empowering.

Yet because power is in each case uncenditional, so o its truth
in cach case is never conditienal or relative. For this truth, there is
nothing further in addition that could grant or demand other criteria
ol judgment. Because anything else is banished in advance, the truth
that belongs to power is “unconditienal.” For this reason, power in
the public communication ol its truths must also always “adhere 10
the principle of unconditonal truth.”

What power ascertains is on cach occasion unconditionally correct
in relation to whatever fact is focused on and selected for communi-
cation. There is no other regard for ether things in terms of which or
within which what is said would at once have to be only condition-
ally correct. All statements of power are unconditionally true. For
this reason, wherever diverse power positions stand opposcd to one
another, each one independently states its uncenditional truth. None
ol them Heo And yet all of them lic. Thought more preciscly: since on
cach occasion cach one is unconditionally true in the said sense, this
kind of power-truth must alse on each occasion be unconditionally
lalse. Still moere cleariy: whether true or [alse in the sense that some-
thing is in cach casc determined in eacit vespect, this “whether-or” is
inessential for power. The “true” can also quietly be, and even must
be, the false, for the false too is not that upon which power grounds it-
self orin terms of which power could et itself be assessed and judged.
The true is really only that which is in accord with power. To speak
heve of a use readily Icads one astray; for itis net a matter, ¢ither, of
something useful for someone or somme purpose. The point is the em-
powering of power, and the true is true not as something uselul but
as something powerful in ttself.

One can be filled with moral indignation concerning this kind of
truth, yet one must know that this is not a response that is commen-
surate with power. Nor can a retreat w the moral ever fathom the
ground of this essence of truth, which was recognized, moreover, by
Nictzsche, inits beyng-historical essence, or prepare an aovercoming.
With the aid of morality, one can only evade, and that means, exclude
eneself from history, which proceeds via rhe unleashing of the essence
of power into machination.

The wretchedness of Christendom is most clearly manifest in
the Tact that it swings back and forth between unconditional power
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positions and olfers its services to one or the other depending on need
in cach case.

Here it also becomes recognizable that within the realm of vanish-
ing Christendom a decision about the godhood of the gods can never
take place. It cannot even be intimated.

65. Power and Leveling

“Power” seduces us into the view that its essence is realized in su-
premacy and domination, and thereby aiso in subjugation and even
suppression. Accordingly, power brings inequality with it. This is alse
the case, so long as we look only at the beings that are determined
by power. I, however, we think the essence ol power itself, that is, if
we understand it as being, then it at once becomes manifest that to
power there belongs an essential equalizing, and this in an uncondi-
tional sense. Every power empowers in the same direction, namely,
into the increase of power, which as a process of overpowering con-
cerns its own essence, and does not mean the subjugation of beings.
The increase of power, however, aircady for the sake ol its own secu-
rity, requires the greatest possible uniformity of “principle,” so that
this uniformity of the essence of power entalls the homogeneity of
power and the enforcing of an equality in the entire expansiveness
of power. Thus it comes abowt that wherever power struggles unfold
ever more purely, where purity means ruthiessness in the unleash-
ing ol power's essence, the opposing parties bring themselves recip-
rocally into the complete equality of themsclves.

66, Power and Wretchedness

The customary view links the possession of power with the unfold-
ing of splendor and showmanship. This hits on something essential
with respect to the manner in which power must maintain itself in
the public realm, for through splendor it creates viewers and partici-
pards in te festivity, who in this way {(powerlully through power)
arc broughtinto the view that they themsebves are partners in power
and its co-bearers: the role that the “people” ts permined 1o play in
the publicness of power’s splendor and of the possession of power,
Within the history ol the unfolding of the unconditional essence of
puwer, “socialism” is therefore necessary, but with equat necessity it can
never be “a mere socialism’™ by itself, but rather is always a - _ . social-
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isim. What is attached to it as a prefix as the real ground of power can
assume different variations, and, seen in terms of power, is not ahso-
lutely decisive either. The point is simply a form of social order that
grants unconditional rule. This permeating of the people by power,
who are publically declared 1o be the sole bearers of the will, is a pre-
emplive and uncenditional disempowering. [t belongs to it that it act
precisely without splendor, without the many forms of osientation,
without becoming entangled in mere institutions on account of the
greatest possible wretchedness. To the possession of power and its dis-
play there belong splendor and din; 1o the essence of power and its
own securing there belongs the greatest wretchedness. This wretch-
edness requires an extensive superliciality of thought. Teis best served
by thoughtlessness. This wretchedness gets by without “culture.” For
this reason, in the decisions concerning power, and that means the
planectary possession of power, it is net the depth and greatness of
“culture” and “education” and historiography and the like that gets
decided, but a resolve in favor of the wretchedness of the most basic
rules of the game in accordance with which the means of power are
ruthlessiy brought inte play.

To the wretchedness in the unfolding of power’s essence there cor-
responds the leveling belonging 1o power. [nits wretchedness power
has the ground for the tenacity of its essence.

All this Drings te the fore the unconditional emptiness that lurks
within the essence of power itself as the most extreme unleashing of
being into the corrupted essence of beingness.

This emptiness is not nothing, but rather the ruthlessness of power
cven toward itscll, since the point is always an overpowering. This
ruthlessness and emptiness then gives rise within the public realm
to the impression that really anyone can do what the possessors of
power accomplish, that there is nothing (o it other than—supreme
servitude within the accomplishment ol power's essence. And this is
rave; a rarity corresponding to the fact that power too is foundational
essence, the corrupted foundational essence of being, and the latter,
by way of singularity, remains within its own.

67 “Power” and “Systeat”

The first thing that sirikes common understanding is that power
works and operates according to a “system.”

[n this view, which power itself imparts to our everyday opining
about it, there lies, however, a fundamental deception. Inirs essenee,
power is systemless, and precisely this secures for it the powerluiness
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at all times to rermain certain ol its overpowering of itself. By con-
trast, that to which power, in itself systemless, lays claim for itscif is
the possibility of total organization, which never assumes a commit-
ment with regard 1o beings, and indeed denies beings in advance any
claim teo a commitiment. What is routine for the essence of power, not
being bound to beings and the way in which they are assessed and
cvaluated on cach occasion, is repeatedly felt by everyday opining to
be something strange, which it seeks to debase as a “lack of principle.”

688, Power annd Public

Power necds the pubtic, but with the intent of confusing it through and
threugh, and of undermining the possibility of lorming an opinien.
The result of this conlusion is complete indifference toward every-
thing. The greatest successes no longer cut any ice, and at most stimu-
late vacuous curiosity to ook toward the next, which have alreadyin
advance been credited with being inessential.

Such indilference seems 1o endanger power and its capacity o act.
In truth, however, power becomes only more powerlul, for uncondi-
tienal indifference makes il possible for everything 1o be permitied. In
this way, within the essence of power itself and through this essence,
the counter-essence Lo power indeed arises, as the only thing against
which power shatters: unconditional lack of resistance. It brings it
about that power suddenly powers inte its own emptiness and over-
powers itsell into the nothing.

69. The Inhabitual and the Unexpected

In periods of unrestricted planning, which is satisfied only by ruthless
measures, the calculability of all beings is attributed te them as the fun-
damental characteristic of their malleability. Yet this attribution is by
nemeans a “subjectivizing” of the “objective,” because the subjectivity
of the human being’s comprehending and asserting himsclf as subjec-
rum indeed already corresponds o the essencing of being in the sense
of malleability, namely. insuch a way that only thereby does something
ohjective, beings as objects that srand over against the setting-belore of
representation, first come o be grounded upon a ground that is inac-
cessible to the metaphysics that proceeds in this manner.

Where calculability has become the sign of beings, the unexpected
is the rule. For all the planning processes in service to calculation
pencirate into a wasteland that they themselves do not controd, bui
only ever exploit and use up; uncontrollable by themselves, these
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processes must collide with one another and thus give rise 1o that
which can never be planned. Yot the unexpected is in cach case enly
the corrupted essence of the inhabitual in the guise of the surprising
exception and of the deviation.

70. The Necessary

1. The unaveidable—uncircimventable—inalterable—that  which
must be taken on: that 1o which one then either succnmbs as it
crushes the human being or te which one succumbs by standing
in resistance to it—without regard for enesetf and without pros-
pect of change. Standing in resistance does not mean a withstand-
ing, but a standing up to that which crushes,

What is cssontial here, therefore, is how one takes onesclf. Inorec-
ogrizing something as “necessary” in this sense, one attains a po-
sitton only insofar as once is placed in a position te decide or not to
decide for oneself.

Here is the place for the naked ferorsir that merely aflirms the un-
avoidable, hut is incapable of anything more. This can mean a great
deal compared to the pitifulness of attempts to avoid or anacsthe-
tize, and compared Lo the harmlessness of falsifying and the short-
sighted “pessimtisms” and “optimisims.”

The necessary in the sense outlined admits of no possibilities any
more, a process in which the possible is circumscribed and calcu-
lated within the perspective of what has gone before, of thase be-
ings that are dominant (and their being).

Yet the necessary in this sense does not decide and precisely can-
not decide whether it iself is perbaps merely the last possibility of
whal has gone before, and thereby not at all something necessary
that is coming, but rather, that merely accomplishes its passing by
and passing away. For essemially other is

2. the necessary in the sense of that coming whose ground is unfath-
omable, which conveys within itself the purest openness of the
mast simple decisions, not unaveidably, but rather binding o a
readiness for the coming.

For what is necessary in the first sense referred to, need is only the
lack of escape; and this kind of the necessary does not turn this
need, but forces and compels into it.

Forwhat is necessary in the other sense referred o, the need is that
there is no appropriative event ol the openness of the undecided yet
decisive transition: and this kind of the necessary thrusts inte the
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clearing ol need-lessness and turns, that is, transforims the need in
the manner of a sctting free inte the free site of essential degision.

71, Beyug-Historical Thinking

is appropriated from out of beyng itscll, which prevails essentially in
pure coming. Yet this does not make its action into a passive suffering
or mere intuiting. The opening of appropriation lays claim to the su-
preme accomplishment: the leap, a questioning one, into the clearing
ol the abyss. What is sought alter in questioning is the essence of truth.
And inselar as the event of the decision concerning this essence s in-
ceptual history, thinking remains historical from the ground up, and
must therelore let itsell be carried from the first commencement, via
the end of the consummation of metaphysics, out into the other com-
mencement, by the ungraspable carrying {orce of those words whose
bearers we do not at all need to know, Such thinking must think 1we
hundred years ahiead in order for the lirst Germans to awaken into a
site cleared {or the decision between the truth of beyng and the pre-
cedencee of beings that has become a wasteland. And for a long time
the direct trace will be lacking that points the paths within the simple
neighborhood of the rare moments of the history of beyng.

We are o ponder neithier that which is past (only beings), nor that
which is cternal {only beings) as a refuge and cscape—thinking must
enqguire alter beyng alone, as that which is undecided yet replete with
deciston.

Thinking—as enguiring after the truth of beyng—must, inits say-
ing, press ahead into the realm of the coming, inceprual decision, as
the sole place where it encounters the trace of the event.

Thinking must, therelore, pass through being's abandonment. Yet
before this, such abandonment must first be experienced; and for
this what is first required is, in turn, the shattering of the oblivien of
being. The vccasion for shattering through the clearing of the inhab-
itual. The larter conveyed in what is strange.

The strange as disruption of the habitual.

The habitual and the usual.

Habituation.

The frhabitual in the sense of befngs that are surprising and odd.

The infabitual in the sense of beyng that long since prevails inits
essenece and requires no intermediary.

Beyng-historical thinking neither brings solutions to enigmas
nor does it create reassurances in matters of need. Tt is the stead-
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last insistence within the essence of truth, What more essential may
otherwise be demanded of thinking?

Beyng-historical thinking is always fuceptual thinking; it never
leses ttsell in any kind of histeriographical report on the course of
opinions or doctrines.

I every leap the trace of inceprual history is sprung open, a his-
tory that carrics into its Kind, and that means: inte the commence-
ment, the other one, which, as the commencement of beyng, is now
the sustamment itsell, the essencing of the truth of beyng.

Beyng-historical thinking piies itself to that which is forme-less, it
is granted no refiance on “image” or on the thing that elucidates—
stark and bold is its word.

For the task is to ground an intimative generation within what is
owned by beyng.

Attuned from the start hy beyng, the thoughtful word must keep
stlent its voice.

Inceptual thinking not only initiates the commencement, it also
remains within the commencement and enly ever points into it. The
sendness of this peinting is everything: the didactic unfurling of
catchy ideas, its greatest danger.

Beyng-hiistorical thinking is a thinking along mulliple traces; neither
miere representation, norits multi-tevel guise in the sense of the “dia-
lectic.” The “dialectic” can vasily serve as a means lor misinterpreting
the thinking along muliiple 1races, and yet it is cven more removed
[rom il than inceptual voetv is from gooc.

Thinking enquires after the manifodd traces of beyng, which, as
event of appropriation, unfolds its essence in a simple, onefold man-
ner into the mani-fold of the sustainment.

Every trace of beyng points toward others that follow, but they
are never, ever, 1o be thought at the same time, that is, this is never
re-presenting or intuiting, but rather in cach case instantiated readi-
ness [or a path toward the abyss.

72, The Essence of Phifosophy

and the respective history of a thinking, in the sense of the ground-
ing ol history it has taken on, can never be explained in terms of the
“personality” of the “philosopher”; still less is such “personality,” as
distinguished from what the thinker has thought, that which properly
remains. Only historiographical bivlogism, exlended into the meta-
physical tthe “subjectivity” of 1the human being) can spread such cr-
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roriecus views. [t should not surprise us that Nietzsche lell victim to
this “tendeney” and first made it “modern.”

Presumably, by contrast, the comportment of a thinker can in-
directly provide the peinter toward a stance that for its part indicates
the way in which the relation 1o beings is in general determined and
attuned. And what is unveiled therein is the manner in which beings
cssentially prevail as such—which truth the truth of beyng is of, and
wiether it is grounded or not.

Thus a hint concerning Heraclitus may be able to say something es-
sential concerning inceptual thinking, that is, the history of beyng;
granted that one “reads” and understands him neither “biographi-
cally” nor “historiographically” at all, but experiences him fistoricaily:
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73 The Huwman Being and Da-sein

The human being: the animal that has reason.

Reason: eitlrer borne and driven by animality and for the further-
ing and inhibiting of “lifc” or guiding and stcering the animal aspect
yel still incorporated into the latter. *Values,” “goals” conceded, but
hutnan; “contents” that in one way or another {ill cut the formal and
properly functioning aspect “of life.”

13, Cf Hermann Diels: Die Fragurente der Vorsokrariber. Edited by Walther Kranz,
Yolume One, 5th cdition, Berlin: Weidmannsche Buchhandleng, 1934, 22 A 1L
140 {Diog. 1X 3} Translation in the lectare course of summer semester 1943,
Cl: Heraklis, 1 Der Anfang des abendfdndischen Denkens. 20 Logik. Hevaklits Leare vom
Loges. Cdited by Manfred S. Frings. 3rd edition. Gesamtausgabe vol. 55, Franktuream
Main: Vittorio Klostermann, 1994, 10: “Ite, however, had retired into the sane-
e of Artentis, toplay the knueckle game with the children there; here there now
staedd the Ephestans round abowt im, and he sald teohem: "What, vou scoun-
drels, are you staring at in such astonishnient? Or is it not better o be doing this
than o concern oneself with the goh together with you? ™ What [odlows is trans-
lated by the editor: “And finally he spurned human beings, lefi the commuen way
and lived in the moumains [, .]." Translated as Heraclitus: The Inceprion of Occlden-
tal Thinking. Logle, Herachitus' Teaching of the Loges by Marnie Hanlon. New York:
Continuum. 2012, Translation modifi

[N
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The lile-functions are what is constant, the remainder a result and
a filling out on cach necasion.

Everywhere the human being—worldless and unearthly—,
withoul his belonging 1o beings as such ever grounding his essence,
indecd in such a way that “life"—body and soul—are co-conditions
of the accomplishment and course, the prelonging and curtailment
ol his essence.

That belonging to beings, however, must now first be elevated to the
level of what is decisive, to the extent that the (ruth of being beconmes
warthy of question and a grounding of this truth as Da-sein is to occur,

Then an essential transformation of the human.

Passible only after the most extreme and extensive shatterings.



VII. The Essence of History
“Commencement”
“Beyng”



4. History

is the coming ol that which comes, and {or this reason alone also the
past of that which goes and the having been of what has been, and
thereby also the presence of whatever is passing. [istory is this, not
in piecing together the three different “tempoeral” aspects but rather
from out of the essential ground of such coming. The coming springs
from the event as the essencing of beyng.

History is the history ol beyng, and therefore history ol the truth of
beyng, and therefore history of the grounding of truth, and therelore
history as Da-scin; and hecause Da-sein is instantiated only through
the guardianship of a given humankind, the human being is his-
torical. His historicality essentially unfolds in his belonging to the
truth of beyng.

Such coming is te be projecied in its essence in terms of the refusal
that is dawning amid the devastation.

75, History

as “happening,” not with a view 1o processes and movement, but
rather the suddenness—sheer and precipitous—ol grounding from
oul of the event.

From where does this come? From the singidarity and simplicity
and scldominess of the event (cl. Hdlderlin’s intimation in “Voice of
the People”).

The gigantic aspect of everts and the improbable character of
histery.

Today the word “happening” is used {or anything and everything,
and “fristery” as a word must thercfore be restored to its essence.

76. History

as histery el beyng (i.¢., as grounding of the event) not only knows no
going “back,” it knows no “forwards” cither; for there is no such thing
as cither the former or the latter. In this history and as it there pre-
vail the sudder moments of founding and precipitous collapse, and the “be-
tween” is the duration of vccurrences as veilings of the preparations
and unwindings: the corrupted essence of suddenness.

Suddenness, however, does not mean the same as the lemporal vine
of the fleeting now.
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Suddenness has its own expanse, and at the same time its corrupted
essenee in the un-suddenness of the immecasurable that remains veiled
Trom itsell—devasiation, [or inslance.

The history of beyng, as the first inceptual history of metaphysics,
miust pass through the devastation.

Global destruction and the shaitering of order are mere foreground
to devastation. Il they remain absent or are deflected, devastation is
merely all the mere prevalent, that is, deceptive,

77. The Essence of History

[ Being and Time' the attempt is made 1o project the historicality of
Da-sein on the grounds of temporality.

Dya-sein is historical only because it is essentially and properly the
grounding of the truth of beyng as cvent,

The event is the prevailing essence of history, and from its relation
1o sustainment in the sense of steadtast insistence, Da-sein is essen-
tially historical.

In Being and Time this connection is presupposcd, intimated, bus
not mastered, noris that the initial task. Temporality | Zeftlichikelf] tem-
poralizes the realn ol the clearing lor being (Temporality | Tewporal-
ftat], as it is called there®). Temporality [Zeitlichkeit] is the preliminary
name for the truth of beyng, which as event is the essencing of “his-
tory.” For this reason, “temporality” must come to be the ground of
the possibility uf the “fiistericality” of Da-sein.

So long as history s conceived proceeding only from Da-sein, it has
indeed been grasped essentially and in a manner incomparahly differ-
ent from every perspective of historiography and its “objecl.” Despite
this, the essence of history does not yetr come into the free here and
in this manner; and {or this reason ne grounding decisions can yet
be made from this perspective regarding the historicality of Dasein.

History is grounding of the truth of beyng, and i sucl a way that tiis
grounding as such is a coming to be appropriated in the event as sustainment.

Da-sein is steadfast insistence within history, and for this rcason
the humankind that steadfastly insists within Da-sein can be authen-

L. CL Mindfuiness. Gesamtausgabe vol. 06, §79. Being and Time.
a. Trs.: The epochal L3,
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tically or inauthentically historical, where inauthentically historical
means “unhistorical

Yet insofar as it is shown that humankind has not yet at all been
appropriated into Da-sein, and indeed because being’s abandonment
reigns within beings, it must be recognized that this humankind is
as yet withowut fustery, and lor this very reason is “historiographical”
through and through.?

Because Da-sein lirst prevails in a [utural-transitional manner, all
that was and is before this commencement must be histerical in the
sentse of the as yet concealed and ungrounded relation to the truth of
beyng. And insofar as this relation must have been forgotten belore
this, the transition traverses a “time” without history.

The age of the world without lustory, and devastation.

Plant and animal are not everr without history, because they do not
stand in relation w history in any way whalsocver.

78. History (Past and Having-been)

Bodily and hiclogical descendence from carlier gencrations gives no
right 1o the claim to be the possessor and preserver of their history.

The living are rejected and denied by the Hving. [lere, an essen-
tially ether grounding is necded, one ol pro-venance [{fer-kunft| {as
historicaly by way of the future as the to-come [Zu-kunft].

Everything here is either mere progress, radical change—or the
suddenness of the commencement. The commencemeni alone gives
rise to a withstanding the essence of beyng as the abyss of history.

History is only where a decision takes place, each time inceptual,
concerning the essence of truth.

79. The History of Beyity

n the csseniial prevailing of its truth, beyng gifts the esserce of his-
tory which, of such an essence, is fts history.

History cannot be regarded here as a kind of maneuvering with
heyng, a mancuvering that gives rise to cvents; history is inceptually
the possession of beyng. Beyng attunes and determines a relation that
is incomparable in kind. [Tistory is opened up inits essence by beyng,
and in this opening up of its essence, beyng brings itself to its truth.

2. Regarding historiography, of. Mindfishiess. Gesamtausgabe vol. 66, §o04.
tHistoriography and Technicity, §62. llistory.
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Yet beyng is never “the Absolute” or “the most universal,” neither
the highest nor the lowest—naor can it he computed in any of these
habitual, that is. metaphysical perspectives.

The urterly incomparable, unattainable through any relation and
therefore set loose in its essence, in this sense Ab-solufum, ab-solule,
yel never the highest ner the slightest, but rather solely and singu-
larly ol its own cssence.

80 History and Beyng

The opening grounding of cssential pltancy in beings, which ad-mits
something coming in its singularity.

Beyng is the appropriating of the essence of history,

History is not something made by humans, not at all related to hu-
mans originally, but assigning itself to the Da-sefir through which the
overcoming of the human is afforded.

The most coming of that which comes is the coming of the last god,
1o whom history conducts beings as a whole {or a mest [ar-reaching
ad-mittance of its decisions.

81. Concerning the Essence of History®

[listory not from the perspective of fistoriograpiiy, as its object.
Histery not as one demain of beings, distinguished from nature.
From where, then, is it 1o be determined from which essential

ground history is to be determined?

If we posit “history” as that which is worthy of question {in its ¢s-
sence), into whal prevailing opinion do we then place what is referred
tor in this word? We surely mean something in an indetenmninate way,
and do net cling to an crapty word. And why is “history” worthy of
question?

Whenee the claim of this prevailing opinion and irs truih?

To whal extent is remporality essential lor the essence of history?
{cl. Beng and Time)

Not because “happening” runs its course “within® “time,” hut be-
cause “time” has an essential relation (o the truth of beyng® and his-

3.CL “The Overcoming of Metaphysics.” in: Metaphyifes dnd Nirllan, Gesami-
ausgahe vol. 67
b. Trs.: The epochal [ 3



83, Cssence of History [28-99] 33

tory is the essential prevailing of this truth; time as the time-space of the
clearing.

Can this be proven, and whalt would a prool serve here?

Which truth is proper to the grounding of essence?

2. Commueincement—FHistory—
The Suddenness of the Conunencentent

Every commencing is different, in keeping with the essence of com-
mencement, What does commencement mean? To be the abyssal ground
of history, Abyssal ground—rhat which releases what can be grounded
intoits essence, in such a way that that which releases refuses itsell in
the process, denying to the grounding anything present at hand oran
appeal to or assifying in such, hut rather imparts 1o it as its own the
necessity of decision. In deciding, insofar as it is @ matter of essential
decistons concerning the essence of being, there is a going back into
the abyssal ground. Such decisions themselves transpose themselves
into something unprotected and without support.

If the essence of beyng as cvent is addressed te reflection. then
beyng brings itself 1o word, witheut being able 1o be stated in the
manner ol explanation.

fHistory is essential prevailing of the truth of beyng. Beynyg itseid,
and only beyng, is in turn the abyssal ground of this cssential pre-
vailing.

“Commencement” encloses within itself the richest mystery of
beyng. Only a commencement can recall a commencement and bring
it inte the word.

83, Essence of History

That beings that have bren kept out of the truth of beyng and un-
settled may be grounded in their essence and come to be set free in
the grounding of Da-sein.

That a moment of such possibility may pass by uncomprehended,
tiris non-ocourrence is essentially historical compared o all those
things that can be listed that transpire and are “experienced” in the
form that “one” says and proclaimy that one has a lived experience of
such things.

Passing by, however, is here 1o be known lrom out of the essence
of beyng, which as refusal docs not permit itself the stightest influ-
cnce inmachination. Here, passing by does net reler to a process that
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transpires in such a way as to be objectively ascertainable. Passing by
is said from out of the knowing of being’s abandonment of beings that
reigns within machination.

84, "Life” and “History”

Life has no need of the concept in order 1o bear its vitality, but “life”
remains excluded [reny the refation to beyng. Such being excluded lets
it belong to its own essence inits ows way.

Relation to beyng: what does that mean? {Bemg-human). “Life” is
surcly alse a manner of being—ycet without that relation.

Each and every being comports itsell differently toward its essence;
from this it also becomes clear already (hat determining the essence
as wowvov never attains the truth el essence.

[ the ground of the human essence is the relation o being, then the
transformation of the human being can come enly from the transfor-
mation of this relation. The relation transforms itself, however, rom
out ol that to which it relates—namely beynyg and the fact that beyng
cssentially demands its truth as something 1o be grounded.

85, Historiography

is the settling of accounts with the past in relation to the present, in
such a way (hat the present remains futureless, admits nothing that
could come toward it—allecting its essence—in a transformative man-
ner. What is admitted as “luture™ is that which has been calculated
in advance, alrcady made secure and conscquently the exaggerated
“elernity” that goes with it.

The settling ol accounts with 1the past consists in representation-
alty referring whatever is worth knewing about it 1o the measures
and representations of the present. This settling ol accounts stands in
the service of that calculating that institutienally directs whatever s
present. Settling accounts with the past thus becomes the training of
une's contemporaries o do whatever satislies their “interests.” These
“interests” themselves extend only se far as the present that is slip-
ping away distances itself from the being of beings and rolfs itsell up
into a growing sell-securing and hts relinement.

The settling of accounts with the past, historiography, that is, is the
rechmiciry pertaining o that which cannot be pursued in a machine-

4. Cl §51. Liecision and the Future,
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like way. This teclipicity is lor its part pursued through “politics.” All
histeriography is “political,” not in the superficial sense that it pre-
dominanily has “pelitical” events as its object but through the fact
that—whether consciously or cluelessly—it maintains itself within
the service and mechanism of the otal planning of “life” trained to
secure itself. Cven “literary history” is, in a technical-political sense,
incapable of ever venturing a relation to history. It is “political” cven
wiere it appears indifferently 1o examine and explain “works” “in
themselves” and avolds any crude idea of a purpose (the feeble ajim of
“folklore” and the like).

86. History

How history as the essential prevailing: of the truth of beyng is appro-
priated singutarly in the event.

How the latter itself is to be enquired into theughtfully in singular
Lrajectorics.

flow all setting into reliel of that which is lamiliar and of beings
must he renounced.

History is the truth of bevig.

History is evemtful appropriation of the clearing.

Clearmng—rapturous sustaimment of the struggle of countering and
strife.

Sustaiinmens and singularity.

To be—thre clearing—vasting onesell into it as open = Da-sein.

Da-scin is history—"is" liistorically.

tHistorically, that which lets the essence of history essentially
prevail.

87. History®

as cventful appropriation, the cssential appropriative events, the ree-
ollective clearing of history.

Never in terms ol what is past, never in terms ol historiography and
its objeciifying representation of the past for the present: the referral
of the latter to what is past.

coMis s What is meant by "essential prevailing” [ Wesing|?

5. CE Oberfegrosgen XTE X110 e Diberlequagen XU-X V {Schwarze Hefte 1939-41).
Gesamlausgabe vol. 96, Edited by Peter Trawny. Trankfurt am Main: Vittorio
Kiostermann, 2014,
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Eventtul appropriation and recollection.

Recollection and having heen.

{Seemingly, and thought in an evervday manner, what has been is
most decidedly of all "away” and bygone—rthal which is most past.)

Whereas in the beyng-historical concept ol essential having-been
[Ge-wesenhelt|, the essence | Wesen| first carries back to itself.d

88. The Lssence of Iistery

as essencing of the truth of beyng.

Srarting from here, the listerical cssence of “thinking” is 1o be con-
ceived from the ground up, and a preparation ventured lor a sicadfast
insistence within this history,

Overcoming metaphysics wholly as such history.

History alone is historical. As essencing of the truth of being, it gives
rise Lo the essence of truth in different stages of grounding. Such
opening up ol the essence, the closer it comes to beings and runs its
course within beings, becomes a possible object for historiography. In
its essence, historiography has nothing in commen with history; the
latter can never be comprehended in terms of the former.

d. Trs.: Prevailing ol essential having-been |Ge-wesiong].



VIII. Beyng and the Last God



89 The Last God

That which is most coming in coming, the appropriating (hat sustains
itself as event.

Coming—as the essence of beyng,

Coming and suddenness.

Coming not emply or errant but as refusal, clearing of its own ac-
cord the time-space of poveriy.

Coming and the event.!

Ask beyng! And in its stillness, as the commencement of the word,
the god answers,

You may wander through all beings, yet nowhere does the trace of
the god show itsell.

90, The Conntering

The gods and the human being extend their essence from opposite di-
rections into beyng, and in this way alone can counter-ing essentially
prevail in the event of appropriation.

The gods need beyng—in which sense?

The human being belongs to beyng—in which manner?

The gods “arc” not, and yet need beyng as the abyssal ground of
being cast back upon themsclves.

No single being is capable of accomplishing such a thing.

Being cast back, however—whence its necessity?

94, Confidence and Dasein

RBeing mis-ltaken in one’s essence with a view to what is most coming.

The essence ol joy, this confidence attuning the fundamental atiun-
ement of serene magnanimity and intimate forbearance.

This confidence strong enough 10 take up into its essence befng
terrified, serzed with horrer.

Being scized with horror, and devastation.

1. Cf. Uherlegungen X111, §81, 8§89, In: (fbericqungen XH=-XV (Schwarze Hefte
193941 Gesamtausgabe vol. 926,
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92 Beyng fs . ..

Beyng is— cvent of appropriation
AN
sustainment
beyng’s ability de-cision un-binding
o be sustained assignmaent

into the sustainment—
the latier as
abyssal ground

coming and the nothing
refusal? poverty poverty and dignity—
{for in cach case [?] power-less sovergignty
nef-coming!) inceptual
dis-appropriarion of
heings and
their supremacy
out of coming to be
appropriated
into the abyss.
The power-lesst?
attunement stillness

opening of
appropriation and

attunement
truth
toward the open “in between”
and public time-play-space
sustained clearing “of " sustainment

Beyng—sustainment—clearing (the concealedness of refusaly the abys-
sal ground

Singularity of beyny’

a. Maos Refusal o [0 )4 Keeping toaself of the sustainmend. Whan is this?
The coming of what is most of alk coming. *[one word indecipherable)

2. CL Mindfuiness. Gesamtausgabe vol. 66, §65. Beyng and Power. Still a his-
toringraphical and metaphysical perspective!

3. Ch Mindfidness. Gesamtausgabe vol. 66, §49. Beyng,



94 Earth and World [107-108] 31
93, Evenet

brings the untraveled expanses of world that must first be grounded
into the draw ol the open in tearing us away,

places the earth back into the steadfast peacefulness of pure clo-
sure,

raises both into the strife that concordantly liberates each, as most
remote, into its own,

in sustainment clears the abyssal ground whose unextracted con-
liguration is traversed by impoverishment into poverty,

essentially opens that Da-scinin which the arrival for the coming
of what is most coming is grounded and the countering in relation to
the last god springs forth.

Carrying out of sustainmenl—#eing appropriated.

Event: the essence of beyng raises this {beyng) into the most re-
MOLE Precursiveness.

Event of appropriation—and stiliness—word.

94, Farth and World

The distinction is a beyng-historical ene. It does not set off one pres-
el at hand thing against another, but rather thinks a history of beyng
out of which earth and world ground themselves fristoricaliv.

Every carth closes itscll off and thus belongs to a world; closing it-
self off is its earth-like character, butl carth is, furthermore, historical
and already historical. An error to think that one could say some-
thing about *nature” or comprehend it independently of history; the
impossibility of such in-itsell comprehending does not signify any
“subjectivism.”

Every world opens itself and remains configured 1o an earth. Every
world and every eartris thus historical in the entirety of what belongs
to it. This history, however, in kceping with the history of beyng, is
seldom and simple and, as that of the Western world, already config-
ured from out of the essence of beyng.

The history ol the carth of the future is reserved within the essence
ol the Russian world, an essence that has not yet been set ree for itself.
The history of the world is a task assigned to the Germans for reflection.

4. CI. Mindfithtess. Gesamtausgabe vol, 66, §16. Beyng, 8% Uoricgungess XTI
&61L In: Dlerleguuigens XH=XV (Schwarge Hefte {939-41). Gesamlausgabe vol. 96,
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History itsell is here in each instance the unitary history of beyng,
and indeed the essential prevailing of its truth, in which carth and
world lind themselves tn entering the strife that is their origin.

95, Beyng

is cvenl of appropriatien, propriates itself.

“flow” the event of appropriation “ts"—as though it were a being—
is a question that cannal be posed. For beyng is—awthientically, that is,
out of being appropriaied and as such being appropriated.

“When” the event of appropriation is and “where” it is always re-
mains an inappropriate question, for “time” and “space” in the original
sense (of the clearing of time-play-space in the sustaining counter-
play). and especially in the greatly derivative sense, spring ferth from
the event of appropriation, are together with it

So beyng, then, is “supra-temporal” and “supra-spatial’—no!
Rather, as abyssal ground it is the most temporal and spatial—the
fime-space dimension of clearing as site, indeed as sustained in sustain-
e, the abyssal grovnd of the in-benween: abyssatly temporalizing-spac-
ing as appropriative cvent.

[T we ask "when” and “where” and “how,” we imagine something
that “is” and fail to speak from out of the history of beyng, 10 watch
over the truth of the event of appropriation, to ready a preparation
for grounding the “decision” concerning our belonging to the history
ol overcoming.

96. Beyng

is de-cision in the sense of delivering into sustainment.
The de-cision is not “made,” but rather opens in arising as event of
approprialion.

97, Beyitg and the Nothing

appropriates cventfully the time-play-space of that history that pre-
vails essentially into the nothing that has sprung forth {rom it itself
and essentially prevails only together with it

Gods and humans who oppose the essential prevailing of the
rtothing rob themselves of their own essence and remain only figuires
of beings, o whom the truth of themselves, the truth of beyng, re-
mains denied, and all that is left over is 1o wear themselves out in the
busy production of machination.
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So long as steadfast insistence within the nothing goes essentially
unrecognized and is not acknowledged as being directed into beyng,
and so long as the nothing is not yet said as a name for that in the
direction of which the magnanimity and ferbearance of reflection,
ready [or decision, exceed one another, then all hoping and longing
assumes a defensive posture toward the coming of what is most com-
ing. The veiled battle that rages in the consummation of modernity
between “vital interests” and “cternal bliss” as they seek supremacy
or even balance is only the most underhanded means through which
machination selidifies its domination.

98. Beyirg
Ceming lo Be Appropriated finte the [n-between

The in-between {as in the midst and meanwhite: having the char-
acter ol time-space) is that wherein countering and strife themselves
essentially prevail between one another, thalt is, cross one another.
This in-between (the There of clearing) is the essential prevailing of
beyng itself—that which has been eventfully appropriated to it
This essence of truth first grounds something true in each instance.
Coming to be appropriated into the in-between brings beyng into its
essential prevailing and casts what is oppositional inlo its dissonance.

99, Poverty’

Dis-appropriation from beings and the supremacy of their power, a
disappropriation that is not robbery or removal bul rather the cssen-
tial consequence of an eventful appropriation of beyng in s truth.
The intimacy of this eventful appropriation is the bestowal of the es-
sentee of beyng into sustainment, a bestowal removed from all need
and deprivation.

Poverty is the inexhaustibility of bestowal, abyssally decided from
out of itself.

Impoverishment ouf of poverty, the grounding of Da-sein that springs
forth in such impoverishment, is history.

Povertw: the essenice of beyng as eventful appropriation.

The owited—as the essence of “beings.”

5. CL Beyng and power, the power-less. In: Mindfuliess. Gesamtausgabe
vol, 66, §65. Bevng and Puwer.



94 V1L Beyny and the Last God [110-111]

[mpoverishment—enclosed in the eventful appropriation “of”
MNa-scin as steadfast insistence and watching over truth is a belonging
to history as the history of beyng.

100, Poverty

not being in need, not lack of means. In that case it would be merely
a breaking off and taking away, merely a relation of deprivation to
something otherthat is refused, whereas it is indeed not a relation and
net deprivation, not a directedness toward what has been withdrawn,
yel nor a mere roversal, a wealth, but rather the eventful appropriation
of the proper essence of beyng,

Poverty and the ewrned.

Because we know nothing of it, we avoid its supposed threat and
do not venture the safekeeping of the gifl of impoverishment.



[X. Essence of History



1. The Beyng-Historieal Concept
The heyng-historical concept is a comprefiensive concept [Inbegriff]:

1.t the collective representation of a universal, stated inanin-
ventory of delimiting features;

2. vet also not simply the inclusion of the one comprehending
{thc human being) within what is conceptually comprehendced,
with the result that the human being is someonc aflected by
the concept (still by what it refers to), rather

3. a comprehensive concept in such a way that beyng is thought
as eventlul appropriation of the sustainment, and thus on ev-
cry occasion demands fundamental decisions and each time a
different steadfast insistence within them.

Thinking in comprchensive concepts says beyng in every leap. It
necessarily retrieves itsetl into singularity and its wealth.

102, Beyng

Beyng livst conveys, al the same times of its concealed history, the
middle of the essence of the human being and appropriates this middle
over 1o the relation to beyng, a relation that is not representation, nor
any mode whatsoever of lived experience, bul rather the grounding,
at titnes yet to happen, of the truth of beyng. This middle of the cs-
sence of the human betng is nowhere and never independently present
at hand hut rather fivst comes to he in the cvent of the human being's
being appropriated into Da-sein. The human being cannot “make”
this history and can never intervene in it; seized by its essence, the
human being can only prepare the 1ime when what is most coming
in the coming will strike him {from out of the remoteness of the near-
cst. S0 long as the human being romains ouiside of this preparation,
he totters back and forth at the end of a long dead end: he has forgot-
tenn o strike out on the path back—back, that is, not into the past but
into the commencement, whose antecedent reign Western human-
kind has directly evaded.

103, The Histary of Beyng

History is the history “of” beyng, appropriated in ils essence by the
latter, This being appropriated, however, is the essential essencing of
beyng itsell—ihe cvent of appropriation.
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History is temporal opening up of the space of sustainment.

“Time” and “space” arc here to be thought in terms of being as
commencement, from rapturcus removal and clearing and from the es-
sence of truth, accommodating spacing as granting the jointures of
de-cisions.

Histery as the history of beyng does not niean a sequence ol oc-
currences 1o which beyng falls prey (not that which “happens” to
beyng), but rather that which beyng as such essentially opens for it-
self, insofar as it is the abyssal greund of “truth”—of its essence and
corrupted essence.

Only the history opened up in its essence by beyng, and indeed
alrcady in the manner of a first commencement, then becemes the
history of beyng in the sense that it casts itself lorth into moments of
temporalization, singular and rare moments,

The essential prevailing of history opencd up in its essence by heyng
is the grounding of the truth of beyng.

That inte which beyng {essentially) bestows itself is impovertsh-
ment into that poverly entrusted with its simplest wealth.

The history of beyng to the beyng of history.

The commerncement as refusal,

The other commencement: hestowal into impoverishment untoe
poveTty.

History lirstys as grounding of the truth of beyng, a grounding lirst
appropriatcd by heyng.

[, however, histery is, and whenever history first is, then the ap-
propriation of beyng occurs as appropriative cvent. Da-scin, and it
alone, frappreas, prevails in its essence as appropriated in the event, in
temporalizing ground and site and guardianship for the event of ap-
propriation.

{The essence of history cannot be deduced from a “happening.”
[rom occurrent events or the accomplishment of actions, but is de-
termined in terms of the event of appropriation as the esseince of his-
tory, thatis, as that which is in the lirst instance openly appropriated.

Beyng and jts essencing decides regarding the essence of history.)

The history of beyng, as soon as this history brings itself intw its es-
sential grounding, is the axial site in whose lield the priority of beings
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and the power ol correctness shatter in lavor of the mildness ol beyng
from out of the cssential unfolding of the clearing of sustainment.

The thinking that is opened and attuned by beyng (beyng-historical
thinkingj is never the mere inversion of the metaphysical thinking
that has been undertaken hitherto but rather the relinquishing of
metaphysics altogether through the turning of questioning inte the
cssential unfolding of history as that axial site.

Thinking is "of” beyng, and thus attuned opens, in its saying, the
truth of beyng as sustainment into the simplicity of the word that
keeps silent

History: impoverishment into poverty.

The grounding of Da-scin that springs terth and accomplishes ii-
self from out of such impoverishment. {Cl. poverly as essence of
beyng.')

M. [istory of Beyng

only in the derivative sense to be regarded as the thinking of beyng,
insefar as thinking is here taken as the human accomplishment of a
still current representing (yet even then never as a historiography of
opinions concerning the beingness of beings).

History itsell conceals itsell in its essence (hrough various stages.
These dilfer in cach case in accordance with their origing, as do the
grounding and abyssal grounding of the truth ol beyng.

Histery determines being human only for the reason that and 10
the extent that, insofar as and because the human being is enjoined
into his essence by his relation to beyng, which is essentially and sin-
gularly historical.

History:

as essencing of truth,

as Pa-sein,

Da-sein and “gedship,”

not henman, not divine,

yet *more” than the human and “less” than the ged.

Beyng as being appropriated (appropriative sustainment) into the
abyssal ground.

1. CI. §100. Poverty,
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Therein lies the essential decay of everything ground-like in the
sense of original cause and of explanation and derivation, not cven
causa sul.

On the path of questioning there lies not enly that which is ques-
tionable, undecided, but: the decision for the “to come” |Zu-kuinft] of
beyng.

105, Bestowwal and Reflection

The event of appropriation, as which beyng, as refusal, bestows
itself.

This bestowal, as Jtistory. happens only where there is an incep-
tual thrownness of Da-sein, though precisely not grasped as such—
rather?

{Being attuned over inlo a simple necessity.)

Being freed for the awaiting of the bestowal of beyng. In what way?

The leap into becoming reflection on the truth of beyng.

Inceptually-abyssally concealed: beyng.

Historically: the indirect and singular overcoming of machina-
tion, and thus in advance a disemponering ol every intent belonging
to machination.

Without claim, without measure, and yet enjoined into something
decided, emanating the inexhaustible character of its simplicity.

The inceptual coming o be appropriated into the disappropriation
of the truth of beyng (pome, metaphysics).

106. The Joint Crumbling of the Germau and
Russian Worlds through Machination

Russia—thal we not assail it technologically and culturally and ul-
timately annihilate it,? but set it free for fis essence and open up flor
it the cxpansc of its ability 1o suffer the essentialness of an essential
saving of the carth.

a. Tes.ie, nol physically wipe out, nor even defeat militarily, but deprive it of
its own concealed essence through renewed and radical implication in the mach-
inatiem Lo which we ourselyes have fallen prey.
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That we prepare the impoverishment into poverty as the wealth of
beyng and are strong enough to bestow 1t as a gifl.

In this way alone do we surrender ourselves to the essential unfold-
ing of a strife that compels the human being into s future.

Precondition: Being freed for ourselves, overcoming of modernity.

More essential than the critical encounter of the Greeks with their
East, for now there are twe things in play at once for us:

refllection on sense [Be-sinnung] as the leap into supreme think-
ing and

as being attuned 10 the simptest thrownness of Da-scin.

These two things are something singular—which the future lroids
it store.

Deception oo must grow to the scale of the gigantic, as though
the singular future of Western history would a/se succumb to the ad-
justing and installing of machination. Indeed it must and it will,

Only this proves nothing against this future, but is only a sign that
something other is first required.

A great, precipitous, fistoriograpliical assault upon Russia, a limit-
less, ongoing expleitation of raw materials lor the intricacies of the
“machine.”

The danger is not “Bolshevism,” but rather we eurselves in that we
impose upon itits metaphysical essence (without comprehending it as
such) intensified (0 the extreme—and deprive the Russian and German
waorlds of thelr iistory.

Purely historiographical and political accounting in two directions
at the same time: hope and fears—however!



X. The Owned!

1. CL 100, Poverty.



{07, Bestowal and Impoverishment

Being as appropriative cvenl appropriates Da-sein imto 15 ¢ssence
{first founds it against the nothing). [n this opening ol appropriation,
the event bestows itsell as a gil in the manner of refusal (i1 never
emerges 1o the fore as something representable in a possible ohjec-
tification}. Such bestowal is im-poverishment {an essential letting
become poor) in the wealth of the singular, as the manner in which
beyng prevails in essence by contrast with all beings. [m-poverish-
ent into essential poverty bestows Lhe ground of possible steadfast
insistence within Da-scin, to whom alone care belongs, yet care is
the truth of beyng.

Such carc is abyssally different from every gloomy or wretched
worry. [ is the essencing of wealth in the simplicity ol its be-
stowal inte the owned in which beings of beyng {as event) lind
their essence.

That to supreme bestowal there corresponds impoverishment—to
know this is a fundamental demand of beyng-historical thinking.

{08 The Owned (Beings int Beyitg as Event)

belonging to the opening of appropriation, distributing the simple
wealth {unfathomably simple in the manner ol abyssal ground) of the
contentious and of counterance.

Beings in the sense of the owned are never what is actreal in the
sense of what can be straightforwardly encountered in setting it forth
and setting il before us.

The contentious and counterance are never Lo be grasped dialecti-
cally, because they are never to be apportioned representationally, in
the manner of properties, 10 mere oppositional statements.

“Nature” and “world” in their metaphysical stamp are incapable of
saying that which pertains to the owned, of experiencing strife as the
site of grounding the time-space of countering.

Srrife as sile of rhe ncarness of an awaiting what is mos! remete.

Even “thing,” “wool,” *work” are still metlaphysical—and fail to
bring what they name into the in-between of beyng, Whether not
here something simpler, singular, in accordance with stillness.

Strife as site of countering, gift of counterance.

Countering as freeing what is contentious.



06 X.The Owned |124-125]

109, The Cwaed

Only what is owned that comes out ol singulariy is something essen-
tial. Yet where singularity in turn springs forth from the opening of
appropriation, there belengs o it the simplicity ol that which is abys-
sal in ground and never to be exceeded.

[tis [rom out of the singularity of beyng that we must {irst experi-
cnee the alienating character of beings as owned.

110, The Owned

Farth, worid, rimain, god.

In what terms are they differentiated and distinguished?

Upon what ground? which is experienced fiow?

As abyssal ground of the event of appropriation.

Must not these designations alse collapse as metaphysical?

Whence the distinction of the Juoman? From the assignment ol his cs-
sence inte the mest extreme possibility, which, nowhere groundable
within the sphere of a being, speaks wholly from out of beyng to
the human in his unreveated essence: 1o ground the guardianship of
the truth of beyng.

The human {owned) in being appropriated, and indeed as Da-seiin.

The latter already, because of the opening of appropriation, fi/s-
torical.

Why do we sprak ol a distinction? That is possible only il we com-
pare the human as a being (in the metaphysical sensed with the rest.
Yer does such a perspective still have legitimacy in beyng-historical
terms? No; beyng-historically the human is the drawn one, that is,
called in advance and attuned. This refers not to a comparing, but te
the manner of his essencing.

H L Beyng

e be openedin thought, The strife of world teward carth in the cross-
ing of its orbit through the countering of the god toward the human.
This, however, is the carrying out of sustainment that is counter-
turning in itself as the commencement of the opening of appropria-
tion.

Freeing into the succinetness of the owned.
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H 2. The hned

Whalt becomes of beings, il they must manifest themselves wirhin the
grounded truth of beyng?

How shall we name beings, when they are no lenger thought
in terms of beingness and apiype, res, thing, ens creatum, objectum,
object . . . have become empty names?

Is the word of the being of beings now pronounced the ewsned? The
eventful appropriating of the There and whatever is assigned to the lat-
teritself, to the in-between of sustainment. Belonging in its own way
in cach casc and at once to carth and world, to the human and the god.

The owned demands {rom us beforehand a wealth of instantiated
ability to dispose over whal is pecrliarly own. Wealth is here not a con-
sequence of possessing what is owned, but rather the ground for be-
ing capable of a renunciative disposing. “Renunciation” here is not
rejection, but honoring that preserves, preserving in the reaches of
the in-between.

The eventful appropriating of the There through the voice of silence,
as clearing, al the same time iets earth find its way to world, the world
to the human, the human to the god, and the god o the earth. This
letting them find their way, as the essencing of beyng, grounds the
owned and lets what is properly own emerge for it It is not thal the
tree over there has its “particulars” for representational comparison
and its "singular” status by virtue ol its being there and now; it is not
this that gives it peculiar ownness. Rather: varth closes itsell within
it, taking it into herself from its very roots, while the tree ar the same
timme stands freely in the sphere of cleared relerences of worldly pre-
vailing. [t is pecufiariy its ovwn because it is grounded in a befonging o
the in-hetween, so that, in cach casce dilferently, it is an essential pres-
ence | Wesen| within the event of appropriation.

We can employ the word like a name that names nothing, or that
designates for us what has gone before, only in a dilferent and arbi-
trary way.

Orthe waord can recollect us in {wias er-fstera], into the “in-between”
of the event el appropriation and can “say” to us and “ask” us whether
we have forgotten beyng and merely sel it aside at times like an empty
husk that beings no longer need?
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The word can transpose us into a history. Inn the time-space of such
histery, what is without decision becomes manifest to us—the unde-
cidedness of the realm of all decisions, and thus alse of all excuses
and veilings.

The word can meaninglully peint out to us the belonging of beings
to beyng in such a manner that the latter is not a present ground that
reccives and contains. bur rather that which first breaks apart beings
to themselves and lets them essence in its (beyng's) clearing.



Tine History or BoyNag., PArT 11

{The histary of beyng in the first word ol beyng;
the word trsell conligured beyng-historically in the saying,
and only thus appropriated and in beyng.)



X1. The Configuration of Saying



{13 Beyig

is net something “living” (“vital”),
is not something “spiritual.”

is not something “material,”

is not somcething “immaterial.”

Forinall of these a relation wo something that “is” is assumed, start-
ing from which beyng is explained and interpreted.

The simple step must be taken: That beyng is s#ot something that
is, not a being.

Beyng is beyng (un-concealing—event).

Yet how is this, that is, its pure essencing, 1o be known?

The fact that in each case being is explained in terms of beings, and
on what grounds this happens—to demonstrate this entails the over-
coming of metaphysics {rom out of beyng itsell. You may no longer
evade by taking refuge in “beings,” and the “distinction” is not some-
thing indifferent. And cven the distinction must be said only Ay way
af transifion, so as (o be abandoned in the readying of the other com-
mencement. (C1 Overcoming of Mcetaphysics, [T Continuation.'y The
recovery of beyng.

[ 1. The History of Beyig®

Resonance ol eventiul appropriation, over everything to flol-
low, attuning it.

Interplay {of the first commencement in terms of history as
essencing of the truth of beings as such as a whole).
Metaphysics as essential ground of Western history.
Beginning {Plato—Aristotle), turning (Descartes—
Leibniz) and consummation (Hegel—Nietzsche).

Leap tout of the arc of 1the thrownness of Da-sein (not
“of the human being”) through eventful appropria-
Liom).

1. CE “The Overcoming of Metaphysics.” In: Metaphyaios and Nikilism, Gesami-
ausgahe vol, 67
2. CL Comtributions te Philosophy (Of the Frent). Gesamtausgabe vol, 45,
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Grounding tof the abyssal ground of the in-between as that of
the truth of heyng). Da-sein appropriated in the ap-
propriative evenlt.

Those whao

steadfastly {the first guardians of Da-sein. Nol yetits grounders).

insist

The last god (the inceptual one in the essencing of beyng, for
its appropriation, unconcerned aboul the human
being}.

A god who would like to raise himsell beyond
being, or indeed is thus raised and made into the
source {cause) of being {nol simply of beings) “is”
no god and can fe no god.

More inceptual than every god is beyng.

115 The Hlistory of Beyng

The first commencement is gooig itsell.

“Being” is not distinguished from truth, Both “are” the Same,
which is alse wihy the essential saying of Parmenides is immediately
said: 10 yéip abTo vosiv EoTiv T8 Kol sivat.

Being is not distinguished or dilferentiated lrom the “becoming”
that is seen by Parmenides and Heraclitus in terms of the essehce of
puotg and said in different ways. For bath, guoig is Loyag.

In that guoic is said vach lime as voelv—2Loyog, ebvat too and dAq0Ex
first come into their own clearing and inte the possibility of scpara-
tion. Thereby af the same time 60Zu, “appearing.” as the essencing of
pucig—ainieur.

How in general the aldoc becomes essential for “being,” and that is,
for revealing, over 86u in the dual sense of appearing (shining and
merely seeming so). Whenee d0gu?

How, with the interpretation of the sidoc as idéa, being itself be-
comes ovrwg Ov arnd distinguished against pn dvew (sidmiu.

Here lies the prefiguring of being for objectivity (in the madern
SCTISE ).

with the grasping ol the eldog, pume, and together with it daqtew,
has receded back inte the commencernent and become unattainable.
Noeiv and wéyey themselves are torn away [tom gpuowg and made the
responsibility of the human; the human being himsell now receives
his essence as (Eov Loyov £yov.
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Adyog—volic—dunvoslohn—aaopuvoic—arnopuoig “Afyen” now al-
ready become that which stands opposite to “beings.” although noi
yelas “Subject” (truth as épBotng and dpoimoig).

Nowhere, admittedly, do Flato or Aristotle explain being in terms of
beings. Yetthis holding last to being as that which is distinguished rom
beings indeed compels at the same time an appeal to 18elv (“ideas”) and
to vatyopeiatim (“categorics”}. Being becomes the apriori.

Metaphysics has begun: being as the beingness of beings has pre-
cedence in relation o beings and becomes Lthe responsibility of “ratio,”
the intellect and the will, of God, of justitia.

The change [rom correctniess (Oplomg—opoimoc) 1o certffude brings
the determinarion of the essence of being as repraesentatio (“subjec-
tivity”h. All that now remains is: The unfolding of representation
inte the unconditional character of “thinking” tas absolute Spiriy
and/or the unfolding of the human into the “over-man.” In cach in-
stance an ullimate refuge is taken in “activity,” be it that of reason
thinking itsclf or that of the will as will to power.

The fading and mixing of the two inte the mere “activity” of an in-
determinate “dynamism” is already a decline within this linal position
of consummated metaphysics. Actus purus as paradigm for “actualism.”

In contrast to metlaphysics and its history, and thus also in a deci-
sive break with all metaphysical interpretation on the part ol Westemn
phitesophy as a whele, including, therefore, its commencement, Be-
ing and Time commences the other commencement in preparing the
question of being,

Not only is truth experienced as a revealing, and not only is this
experienced as the essencing of beyng itself, but over and beyond the
lirst commencement, beyng becomes truth in its essencing, for which
it demands grounding from out of itscil, that is, from our of its more ii-
ceptual essence. Thus the event of beyng appropriates Da-sein.

Da-sein Is not voig and is not ywyn, is not the human being and
is nol “consciousness,” is not “Subject,” and is not Spirit, and is not
“practical life.”

Da-sein is the cssencing of revealing and demands an inceptual
linding of the essence of the human being in terms of his relation Lo
the truth ol beyng (not only o the truth ol beings). The human es-
sence is eventfully appropriated inte Da-scin and grounded.

Yet initially, in the transition {rom the first 1w the other com-
mencement, when the entire tradition of metaphysics and the purely
metaphysical interpretation on the part of all philosophy dominates
everything, everything is ambiguous and nowhere is there a pure lind-
ing or unambiguous saying, nowhere the inceptual opening and culti-
vation of the essencing of beyng into its word. And yet everywhere the
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decisive stance of inceptual knowing and an impotence with regard te
the incvitable metaphysical misinterpretation.

Beyng is the appropriative event. It has no ground, {or it is the es-
sential, abyssal ground ol the dr-benwveen of the happening of appro-
priation. This saying also no longer holds itsell within epposition;
rather, the word is delivered over and answers 1o beyng and belongs
to it alone.

Da-sein must find its way into beyng and leave history 1o beyng.

Beyng inits dignity dees not require domination.

The first commencement has become more inceptual and more
primary, and for this very reason, beyng no longer essences as pooig.
Above all, “metaphysics” is without setl or ground. Yet for this reason,
its progeny dominates: e worldview:

Which is more essenual: to commence the other commencement, or Lo
supposedly already go beyond it in turn and abanden it? Which begin-
ning. however, is determined by a commencement cannot be known.

Hé. The History of Beyng

To say what is inceptual, and te say it i such a way that a reserv-
ing of silence concerning that which keeps itself silent {beyng) is
eventfully appropriated by the latter. Whether it is, the guardians
know not.

To say whal is inceptual, so that within the lirst commencement the
other one commences. Not a matier of historiographically asceriain-
ing the “other commencement,” ol announcing it or even discussing it.

In its saying, Knowing always errs prematurely into the reatm of
contrivance, and can only on few occasions bring the cssencing of
truth into the shelter of the long commencement.

The commencement is in-finite, that is, essenidally longer than ev-
cry open and opened up “history” proceeding from it as a sequence
of ocourrences.

The haste of things should never make the guardians over-hasty
and force them into impatience.

For this too they must forego in advance: the pressure to clfect a
historiographically noticeable beginning through the precipitous re-
versal of what was already uprooted early on (metlaphysics). To be
new” 15 the business of those who never experience the old, because
they are excluded from the commencement.



118. Beyng [136-137] 17

Yetin the abandonmernt ol beings by beyng through their being un-
leashed inte sclf-blinding machination, the concealing of beyng ap-
pears: not beyng itsell indeed, but the beckoning that goes through an
ungreounded and untathomable open, which is the sustainment itsclf,

117 The History of Beyng

meaning: the history whose essence beyng itsell #is.” Not the “histery”
that beyng passes through, not the “history” that can be recorded
[rom it ner indeed recorded as a sequence of opinions “about” being.

The histery of beyng is the essence of beyng, but essence is essenc-
ing, and the latter is what history is, in the manner of commencing.

Histery is therefore on each and every cccasion the history “of”
the commencement. 1t is always that which is inceprual and within
the inceptual.

History can nover be experienced ~historiographically,” still less
“thought” in such a way.

The commencement is (o be thought only in an inceptual manner,
going back intoit, and from out of suc/ concealing as its provenance.

The commencement is that which determines {utare history tn
such a way that in the other commencement, it grounds itself in the
open (it is not replaced by the other commencement, for instance),
or that cach and cvery thing that is inceptual completely recedes into
itself and beings only drain ofl inte mere historiographical wechnic-
ity withiout Tstory.

The commencement, of such an essence, is that which determines
the history on whose periphery a few of these who are (o come may
perhaps think the cra: the age of the thne—how close it is to the com-
mencement and how remote,

The era, the present one in its essence, not the historiegraphically
calculated “period,” is the arrival of the commencement as being’s
abandonment. The latter is supreme concealing, and indeed at the
same time to the point of unrecognizability, through the admitance
ol machination.

118, Beyng

All "beings” and their “being” (beingness) are beyngs “ol” beyng:
appropriated from out of beyng into its clearing.

Beyng can never be attained starting from beyngs. This, admittedly,
is what the truth el beings as such as a whoele wants. Here, beings are
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already setapartin the distinction, and being is contrasted with them
as their heingness, albeit set over them.

The being of beings talready the admitlance of (beyngsy, that are of
{beyng)). projected starting from beings, only comes back to the lat-
ter and vemains within this span.

Here being then becomes divine, or befongs to humankind (in mo-
dernityy, or angelic. Flere it is ambassador, something made, ir is a
makeshilt, and always cast down to the slave of beings.

The priority of beings before being, which as the “apriori” (sprung
from what came {orth before and become what merely goes before)
remains a supplement, brings the truth of beings into the essence of
the truth of beings as such beings and as a whole. Both—beings as
such beings {1 gua) and the whole—are enjoined (o being proceed-
ing from beings.

Yet what is the ground of the truth of beings as idea?

What is the ground for locating and preserving the eu and Evepyein
within the creator God (who sets forth in representational setting-be-
[ore)?

What is the ground for accommodating the ideg and svepyaw, the
fdeae and the acius, in representational setting-before, which as rep-
resentational being set belore, itsell acting and siriving and “active,”
becomes recast into objectivity, and the latter into beingness in the
sertse of secureness and certainty?

What is the ground for this transformation of truth into the cer-
tainty of representing-siriving beings, ol being as subjectivity initially
still conditioned by things, conditoned only insofar as not yer fully
comprehended in its essencing and calculated in terms of its accessi-
bility for the human being as researcher {science ol nature in Kant)?
Whence the finitude of being, which thusis, alter all, only an obstacle
for the essence of subjectivity, which in itsell is unconditional. {This
fimitude falsely brought together with the essence of beyng, which is
indecd neither divine, nor human, nor angelic.)

What is the ground for the transformation from conditioned sub-
jectivity to unconditional subjectivity?

What is the ground {or uncenditional subjectivity turming around
in the leap into consummalted subjectivity?

Wherein docs consummation occur, and what is it?

On each occasion and in a different way cach time, far out into its
vssence, the happening ol appropriation is decisive here, as the un-
leashing of being into beingness.

fts essential consequence in the conliguring and instituting of the
truth of beings as such as a whole (metaphysics) is the oblivion of be-
ing in favor of the precedence of heings.




119. Beyng [138-139] 1o

Supreme oblivien, when “being” and “becoming” have become
“values,” that is, machinating conditiens of the supreme will 1o power,

On each ceccasion and for a long time therealter, only occurrences
and “histories” and dealings and "accomplishmerus” and “rescues” arc
admitted within such “truth,” and everywhere there is a cheerful and
irtkseme oblivion in pursuing what is current. This, howewver, belongs
already to the domain of vacuous publicness, which, as a consequence
ol the historical human being’s belonging to the truth of beyng, is ad-
mittedly net a matter of indiflerence.

119. Beyng®

The ermnptiest and the wealth,

The most universal and the singular.

The most understandable and the concealing.

The most used and that which springs forth.

The most reliable and the abyssal ground.

The meost forgotten and the inner recollection {those who inwardly
recollect).

The most said and the keeping silent.

The most arbitrary and the uncircumventable.

The afterword and naming word for the “i8” of the assertion and the
foreword and time-word for the ground of keeping silent.

[t is not opposites of equal rank that are represented before us here
for comparison; rather, the essencing of being itsel! is hamed. What
looks like “opposite” is the intimacy of unleashing into beingness as
refusal, is concealing within the happening of appropriation. is: the
cvent of appropriation.

{Cl. second trimester, 1940, last part, in the form of a didactic hint;
no suitable word.”)

Nor is whalt is “oppuosite” sublated into some “third,” rather, what
might seem thus is that which is inceptual, concealing, keeping si-
lent as the rising attuning of ¢learing, and thus of the There, and thus
of Da-scin, and thus the pessibility of those who sicadfastly insist, and

3. O Grundbegriffe. Freiburg lecture course of suwimmer semester 1941,
Gesamtawsgabe vol, 510 Edited by Petra Jacger. Frankfurn am Main: ¥inerio
Klostcomann, 1981. Translated as Basic Conceprs by Gary E. Aylesworth. Bluom-
ington: Indiana University Press, (993

4. CI. NWietziche: Furopean Ninilism. Freibueg lecture course, second trimester
1940, Gesamtausgahe vol. 48, Edited by Petra Jaeger. Frankfurt am Main: Vittorio
Kinstermann, 1986, 3228
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thus a few beyng-historical human beings, and thus perhaps—which
is incssential in the face of heyng—an other humankind.

12i) Beyng

is not an abject and s nothing present at hand and nothing univer-
sal or merely encompassing, but ownmeoest in essence. Cven our rela-
tonship to beyng belongs (o beyng, and its essence must accordingly
prevail; even our relationship to beyng is grounded in truth, which
is of beyng, and the latter must also let this refationship spring forth
within itsclf.

121, Guiding Words®

Being is the nothing.

The nothing nihilales.

The nihilating refuses (that beings can ever “be” [rom out of beings).
The refusal grants {the clearing, within which what we call beings
can go in and outl and presence from time to time).

The granting opens the appropriation of the in-between {of time-space).
The opening of appropriation is the suddenness of attuning.

The attuning is the first opening of silencing.

The opening ol silencing is the inceptual word.

The word is beyng in s essencing.

122, Only Beyng Is

Terrifying dis-placement as one cssencing of beyng.

Steadfast in-sistence as the essencing of Da-sein.

Essencing as the evenit of truth.

5. Cf. §44. “The Dis-tinction.”
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The event as beyng.
Beyug as truth.
Oy beyng is.

123. Beyng

that originarily alienates itself [rom all power and never needs power;
that leaves every charming and imposing character of the “ele-
mental” oulside of it;

the pure dignity of the event of truth:

firuth, however, as clearing of self-concealing);

the stillness that all adveniurers run up against and are thrust back
into their dreams, so as to slurp up this fare in the manner of those
who overplay with all the “refinements” of literary arts.

That which waits, which only ever approaches the opening of pure
thinking, not te he tasted by the senses nor to be calculated by the
intellect,

The cvent—before all gods and humans, animals, plants, and
stones.

124, Beyng

nol “becoming.” not effecting, not making, not power, ol mere con-
stancy.

All of this is a semblance of beyng, a semblance permitted where
beyng conceals itsell and the 1820 is left to the mercy of the objectifi-
cation that ensucs.,

Beynyg the revealing of concealing, as the appropriative event of the
clearing that calls to decision what we name the gods, what we are
otherwise familiar with as the human being.

The revealing of concealing makes concealing manilest as such, but
dees not sublaie it, for instance.

125, Beyng fs the Once?

That which essentially prevails in having been and coming at the same
time—that which comes as the inceprual.

a. Ms.: (uee [efust] = "previously ™ and “in futare ”
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Beyng is “tirme.”

The law of beyng: clearing of conccaling. Passing into concealment
as arising out of it.

Such is placed and enjoined by beyng. Beyng is this jointure,

Beyne is.

Tiris s the singular saga.

Beyng has never yet been enquired after at all, but only ever beings
as such beings. And what they name *being” is meant as betugs as a
witele or their “universality.”

CI. Schelling's distinction between “being and befngs,” “ground and
existence.” “basis” and that which exists.

The ambiguity of the ov as participium.

In order to experience the relation to being purely, being must have
oscillated over into its clearing, and the relation must go inte this
clearing, and from here determine and attune that which relates.

1326 Event

The event comes to appropriate, appropriates to ftself, to the buoyancy
of the holy, to the human being steadlastly insistent within Da-sein
{cxposcd 1o beyng as eoncealing).

The happening of appropriation and steadfast insistence of Da-sein.

Both first to be prepared in the transition as the overcoming of
metaphysics.

The steadlast insistence of composure must lirst be struggled for
and carricd out whaolly [rom aut of this between time, and especially the
ability to listen to the attuning voice of the word of beyng.

The other commencement is mere inceptual than the first, and yet
still and in this way related 1o it as the preceding onc.

127. The Event of Appropriation and the History of Beyig

Only from out of the beyng-historical experience of beyng as event
does the history of beyng allow itsell (0 be experienced as instanti-
ated in terms of the event.

6. CE Scheliling: O the Bssence of Humtan Froedon: (1809). Freiburg lecture course,
sunmer sermnester 1936, Gesamtausgabe vol, 420 Ldited by Ingrid Schiifller.
Pranklurt any Main: Vitlorio Klestermann, 988,
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Only thus can the history of metaphysics marnilest itsell as a spe-
cics of the history of the truth of being, since metaphysics is the truth
of beings.

Only thus does this histery of metaphysics become withdrawn from
obhjectification through a historiographical history of philesophy.

Only thus will the history of philosophy come o be taken back
into irself from beyng in the manner of the event, and every cssential
questioning become truly historical: Da-sein.

128. I the Event of Appropriation

truth prevails in its essence, compelling the true within it and ground-
ing cognition and extending its tension into beings.

It is only cver from out of beyng that the relaxation of such ten-
stor1in turn arises.

129, Truth as the Clearing

The open of the clearing is not some indetenminale emptiness into
which something “appears.”

The clearing is on each occasion conligured in the manner of the
cvent, and unfolded into projective realms and paths by the Da-scin
that has been appropriated and steadfasily insists withinit All of this
is determined from out of the truth of beyng and what is up lor deci-
sion as this history.

Clearing from out of the event.

Unconcealment from out of arising {pueig), presencing.

[30). Truth

is in the founding of being (poctizing"), is in the grounding of beyng
{thinking}.

For truth is the clearing of beyng itsell

And it also springs forth from heyng itsclf.

So that everything rides on the fact that beyng is and beings *are”
“not.”

Yet in what way “is” beyng? The event.

bl Trs.: Knows nothing ol beyna!
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{When today one repeats “being is,” one means “beings,” ur else one
withdraws from rellection with the assurance, scemingly protecting
the miraculous, that being does not letitsell be “defined.” As though
beyng demanded a “definition.”)

131, Convealing

From where does concealing stem?

How does coneealing prevail in essence?

What is concealing?

fuis beyng itself, which in ¢learing veils and cloaks itself, as clear-
ing, precisely through those (beings) that come o presence. Every-
thing thus depends on the clearing. thay it come (o be appropriated,
that in the appropriative event a “that” {thal beyng is) first ground it-
sell inits own and yet alivnate everything that is capable of coming
to presenec into the clearing.

132, Truth

So long as we think “truth” in the conventional melaphysical way, it
is always “truth about . . ."—and secondary and supplemental.

H, howewver, its essenice is recognized as clearing, then the truth
“of beyng is not “truth about .. . .” but beyng itself, and indeed in
its essencing.

To enguire concerning the "meaning of being” does not mean
erect statements “about” being and o ponder and report these state-
ments as doctrines, bul rather to open, in thinking, our relation to
beyng itsell. “Thne” is the last loreword of the word of being. The
“meaning of being” asks for the [first time, in centrast to all meta-
physics, concerning beyng itself, and ina manner more inceptual than
the first commencement.

133. /s Beyng Ahways?

Beyng is neither “always” {sempiterinum), nor is it “cternal,” nor is it
“temporal,” “for a time,” from time to time.

When and how long being “is” cannot be asked. Such a question
passes “by” beyng in its questioning.



134, Beyng as Event of Appropriation [144] 125
134, Beyng as Event of Appropriation

attunes and appropriates “thinking” to itsell. The latter is opened and
seized by beyng.

Every beyng-historical concept is a being opened and seized.

Opening seizure and attunement.



XI1. The History of Beyng
{Da-scin}



135, Da-sein

Reserving essence and word for the interval, first 1o be cleared in its
essence, of the Between between beyng and human.

136, That the Histerical Hhonan Being
Comes inte His Essence (Da-seiin)

itsell essential for “history” as decision of the essence of the truth of
heyng.

That the human being become “essential” is here not meant in a
“moral” sense, nor in an existenticl] sense, nor “metaphysically,” and
especiatly not at ali anthropologically.

137 Da-sein

is beyng-historical in essenice, and therclore net (o be damonstrated
cverywhere and at all 1imes, for instance, thinking back to the his-
tory of metaphysics. It does not at all permititself to e “pointed out.”

Da-sein is the word for the grounding of the truth of beyng from out
of beyng as the attuning determination of the essence of “ground.”
and all thisis in turn already essencing of beyng.

[38. Protection

Protection in awaiting beyng.
Preserving the disconcertiing, being capable of it.
Only thus being apprepriated over into beyng.
The discontcerting now a “being,” without beyng,
{ Beyug) concealing.

139, Errancy

noi as a mistake or errer in thinking and representing the already se-
cured domain of objects that stand over against us.

Not “guilt” or “inability,” rather their ground is the originary, in-
ceptual concealing, into whose domains knowledge does not reach,
because it Is excluded from the clearing from out of beyng by beyng.



130 XIL The History of Beyng [150-151]

Errvancy belongs to the There |Da-] of Da-sein. Steadfast insistence
within the There then indeed essentially unfolds the being appropri-
ated over into concealing that has occurred.

Within crrancy itsell, closing olf clears itself in a concealed man-
ner; and through it, essentially, is a world.

140, Da-seir

names the site and gathered traits of the human's being appropriated
in the fundamental trait of his being drawn to beyng,

The essence of Da-scin is steadfast usistence (care).

Steadfastly in-sistenit in the realm of the owned, that is, inits es-
senice {guardianship of the truth of beyng), appropriated over te il.

Da-seinis the between-ground, apprepriated from out of beyng, be-
tween beyng and the human. Da-sein “carries” the abyss of ground.
Thinking the essence of the human from out of Da-sein (sever again:
neither as spirit, nor as reason—mnor as "body™).

Thought thus, the human being is “conceived” in terms of the no
longer conceived essenee of beyng and of truth {of buried guag and
arnlewe), an essence already veiled in the commencement.

141. Being's Abandoiment

Being everywhere abandons beings, leaving them to the claws and
taloms of ebjectification. The objective is the spoils of caleulation. Ob-
jectivity poses itsell in the place of being. “Beings” disintegrate. And
heing has comcealed itsell.

And nevertheless the din and rush of everything imposes itself
and denies what has gone before and disseminates the semblance of
the new.

Naot a trace leading 1o being remains anywhere, for even beings
have been eroded by usc into calculated conirivance. The latter lays
claim 1o all passion and cvery meaning.

Everything becomes ever more new and ever more rapidly new,
Uncenditional plannibg sccures for what is abjective the possibility
ol the most constant and rapid alternation; what is without subsiance
is what endures and has its presencing in the shining of mere sem-
blance. The unconditional character of the shining of mere semblance
demands of everyone who does not want to perish here that they “en-
gage” in this process. The shining semblance itsell, however, is inca-
pable of acknowledging itsell, since before all else it must lirst of all
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constantly evade itself so as not to discover what is behind it. Shin-
ing semblance must continually keep itself on track and divert caleu-
lation and sullering onte the objective.

If, however, someone were capable of recognizing shining sem-
blance in its essencing and of grounding an open for this shining,
then such shining and sembiance would reveal itsell as beyng that
recedes into concealing.

{42. The Projections of the Belyg of Beinygs
from Out of the Casting of Being Htself’

That, as a conscquence of metaphysics and of the interpretation of
the same as culture and human achievement, we regard the being of
heings in cach case as a figment of thought and concept and opinion
and doctrine.

Only lrom out of the overcoming ol metaphysics do we experience
heing—as that which essences as the truth of beings and as the con-
cealing of itsell.

Only steadfast insistence within the history of beyng overcomes
the historiographical manner of thinking that bundles together every-
thing that belongs within the same not knowing itsell and rejects
all commparison il such comparing wants more than to know what 1s
trivial and incomparable.

143 Seeking More Essentially the Other Conmnencement

Not determining differently, for instance, something given, handed
down, {art, gods, knowledge, history, humankind, truth), expressing
a new view, but rather putting all this in gquestion.

Making worthy of question not as “thematic” objects but from afar
as unnamed, fram oul of other, more essential decisions. CfLoon over-
corming: On the Origin of the Work of Art.?

We should not bundie tegetlier via historiography what in cach case,
from oul of its ownimost commencentent, after all belongs o itself in
a concealed mamner in the same zet knowing of ttsell and prevails in
essence from out of this belonging 1o itself.

1. CE 2 The Overcoming of Metaphysics ” In: Metapfiysics and Nikilism. Gesaml-
auwsgahe vol. 67

2. *The Origin of the Work of Arve.” In: Helzwege, Gesamtausgabe vol 5. Edited
by F-Woovan Herrmann. Frankfurt am Main: Vittorio Klostermann, 1977, [-74,
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{44, Word and Language

Language has become a means of transport, like the motor vehicle it
serves only transpoertation and is otherwise nothing.

Language is a tool for inculcating scarcely pondered opinions of
the days that come and go and their daily character, opinions that
are noet even believed.

Language no longer has anything of the ¢ssence of the word, it has
almest fost even its corrupied essence.

Nor will it wirt it back through a “cultivation” of language. For in
this way too, and with complete finality, its origin fram the word is
buried.

The word is clearing of the stillness of beyng.

Altalfectations of the writers of set script and initiates of script re-
main only ultimate stray paths belonging (o a blind urge.

145, The Decision

et Christendom, not morality, not {actual needs and interests ol life,
not justification of the “cnemy.” nor even feelings directed back at
one’s “own”—nonce of these are standards by which (o indicate the
realm of the decision.

For everywhere yet everything remains contorted inte power, and
that means inte the preecdence of beings through beingness as mach-
ination.

How small and desolate everything remains, dragging itself down
to the lowest realm of opposition, and mere desolate still through the
seemingly noble appeal to “reason.”

Yet what docs “reason” mean here?

Where is there here even a single step or a slightest beckoning of
being?

Where an essential elevation beyond the enemy?

Everywhere enstavement o its worst and what is shouted out as
Wworst,

Racial salvation and protection of freedom are on reciprocally op-
pusing sides the walls of pretext behind which pure power exerts
itsclb.

a. My Being's abandonment.
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6. Beyng

appropriatcs beings into the event of appropriation {the essencing of
truthyj.

147, The History of Beyng

The {irst commencement is essencing of euelg as ainBaia. One essen-
tial and prevailing way in which humankind is drawn into a relation
to beyng and from there, out of this inceptuality, the originary char-
acter of a historical effecting of the gods.

The first end is already dotermined in its beginning by the be-
ginning of metaphysics in which beginning being is interpreted
as 1diu.

The end is consummated in the destruction of the essence of truth,
a truth that has meanwhile declined, because it remained unground-
able,

This destruction is being's abandonment of beings in the [orm of
the power ol machination. Forgotten and nihilative the belonging o
being.

148, The [listory of the Human in Being

Llow through the truth of being the human being is relinquished (o
himsell, namely, into the semblance that is subjectivity. “Semblance” is
ambiguous: the appearing of beings in the light of their being repre-
senited belore us, so that the human being has the sembtance of being
producer and owner and this semblance what is properly real, true
to reality—-lile.”

[n truth, that is, inn the truth of beyng, however?

How here the essencing of beyng first brings itself into its light?

{49 History

To what exient, and for what rcason, itoccurs in muliple reahms and
*grounds,” fore- and backgrounds at once, and indeed necessarily so.

1. the catchwords, public opinion, “slogans” {(“plutocracy.”
Treedom ™).
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2. thegoals and intents that are posited on each occasiorn, but not
said.

3. the “lorces” and powers that can be directly experienced in the
public realm.

4. the concealed essence of being that makes the pushers and ac-
tors inte the pushed and abandoned slaves.

Al o be known atonce. And each in its uncircumvyentable character.

150. Dewmocritus, Fragment 269

TORHI TPRELOC &pyn,
ToYN B TEhsog Kupin.?

Risk is the commencement ol action,
Destiny, however, mistress of the end.

togn: reaching, apportioning, surunoning— (event).
{How faris beyng summoning in advance?)

151, The Thinker

The thinker amid beings remains exposed to beyng,.
The aothers “commit themselves” to beings amid beings.

1532, They Rail Surreptitiously and Openly ...

They rail surreptiteusly and openly against philosophy made of
“wards” and have no intimation of how they contest their sham phi-
losophy exclusively by taking refuge in the discourse of “subject” and
"object,” of “meaning” and “conferral of meaning.” cte. They are of
the opinton that if they do #ot ponder the dubious provenance of their
basic concepts, their thinking is already a thinking in terms of the
“maticr.”
The pitiful wretches and their vanity!

3. CE Hermann Dieks, 2 Pragmente der Vorsokvatiker, Bdited by Walther Kranz.
Volume Twe. 5th edition. Berlin: Weidmannsche Buchhandiung, 1935, 13 269,
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133, History, Commencenment, Downgoing

All beginning, the mere genuinely it becomes a beginning, is destined
for downgoing in that which comes w the lore as its consummation.
Only the commencement eludes the downgoing. Beginning, how-
cyer, 15 ot comnmencement.
What is commencement?

154, "Ege” and "Subject’

If the Cyo (e.g., the gym of Protagoras and of the Greeks generally) is
not “Subject” in the Cartesian sense, then this at the same time says:
to the essence of subjectivity there does not also belong I-ness.

155, The Beinyg of Beings and Beyngs of Beyig

The being ol beings and beyngs of beyng.

Between them, by virtue of they themselves, the abyssal ground
ol commencements.

The leap through the abyssal ground has been taken.

156. The History of Bevig

Important to show the procedure of beyng-fiistorical tiinking i itself.

For this the contrast with Hegel is appropriate, within certain lim-
its: diatectical sublation into the uncenditional. The contrast with
Nictzsche: nihilistic inversion.

Yet because both are essential within metaphyvsics, and beyng-
historical thinking out of the other commencement, the contrasting
immediately—Ilike every contrasting, yet here especially—hbecomes
inappropriate, 1o the extentthat it forces us back into the metaphysical
and @ s way works against itsetf.

The critical setting apart—conira-diction—the lrecing of the com-
MEeTICCMeT

157. Experience and Steadfast Insistence

Yet docs not every cxperience “of” beyng distort the latter inte a be-
ing, and does it not demand that what is experienced be graspable
and at our disposal?
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Experience is here intended in the sense of instantiation, and, mea-
sured by every being, whether traditional or newly procured, what it
experiences remtains a nothing.

And this is why, faced with all that belengs to machination, stead-
fast insistence so readily disintegrates into what is “nihilative.”

158. The Leap Off

Truth as the essencing of beyng (rom out ol beyng, o be fathomed
in grounding.

Fathoming the ground as steadfast insistence within Da-scin.

Stead{ast insistence as belonging to concealing.

Fathoming the ground begins as questioning after, which can no
lenger be overthrowing, but comes from the leap off

Yet nevertheless gathering of what essentially prevails in having
been into the one prevailing in essence in the leap off.

Mere passing by is never liberation to freedom, the latteris: freedom
lor ground, whence the necessity of abyssal ground.

159 The First Commencement”

Being itsell—guowe—is the frst commencement. And this com-
mencement arises, is the arising of sell-revealing emergence intoe
its clearing through it at the same time essentially taking itself back
into itself and refusing the grounding of unconcealment and aban-
doning itself to beingness. Ilere, the placing itself back into what is
concealed, concealing, is what is essential, nothing negative!, rather
befig a ground itsclf!

Thus philosophy must then essentially take over the unground-
ing, without knowing it; the cssential and necessary de-fault in the
grounding of dandew.

De-fault—not {ailure, rather defauslting and taking up residence in
the First, the fact that being appearsat all and i the appearing. Having
defaulted, philosophy is justilied in its first work, and {rom this work
becomes the configuring of the truth of beings as such as a whole,
becomes metaphysics. Téta is especially a saving of puoigc—oemergent
appearing rising into the open ol constant presencing—ousiv—yel at

4. i secomd trimester, 1940, On the Apriovi. Ine Nigtzsche: furopean Nikilism.
Freiburg lecture coutrse. Gesamiausgabe vol. 48,
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the same tme it lays claim o 18y, 1o voeiy as ey and disting uished
from durvosichut, that is, starting from the latter, that is, alrcady from
the priority of “beings.”

The relation to being is not grounded in the unconcealment of
Puolg (To avTe) bul on being as idee in forgetting atready éingewn. Nolg
and Joyoc becomes the human capability to apprehend and discern
the ideas.

Now the relationsip of the human being to being is indeed necessarily
retained, but ungrounded and therefore made inte an endowment of
the human being, and for this reason ultimately explicable in terms
of the human, perhaps still in such a way that one lets this human
being, thus endowed, have been created by a god who first drew the
“ideas” into himsclf as what lie represented before him, thus depriv-
ing them of their essence.

The first metaphysical, yet still concealed beginning of modern sub-
Jectivity is already found in the Christian, Augustinian interpretation
of the ideas; indeed earlier still in the [elientstic, Roman “Stoic” dis-
tortion of the entire truth of Greek “being.”

Sinwe then, the human being is indeed specilically in a relation-
ship to being {beingness, “ideas,” valucs), yot for this reason precisely
ground-less. Ie is “animal”—and the consummate animal—as over-
man. Elimination, therefore, of the *human being” as animal rationale.
Allanthropology, however, the personified fack of commencement in
philesephy, concerns itself with the opposite.

160. The Essencing of Trutl as Clearing of Beynyg

ocours on this side, and always outside, of the domain of the truth of
beings as such as a whole, whether such beings are interpreted along
the guiding thread of representational setting-before {thinking) or
that of “bodying forth” {machinative calculation as thinking).

Where does truth prevail in essence?

Essentially to be expericnced only out of the other commencemaent
and as the other commencement.

The beyng-historical Where ol abyssal ground.

161, The Human Being and Anthropology
When the human being lets knowledge concerning his essence be-

come acquatntance with his qualities and finds satisfaction in an-
thropology.
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This is no mere incapacity to think but oblivion ol being, and the
latier is being's abandonment.

162 The Human—animal rationale

From where does this experience of the essence of the human arise?
Metaphysically:

1. Living being—quosi—a being that is,
2. but Zoyoc—yvog,

Relation to beings as such as a whofe therefore not (1) “biological,” thus
not (2} psychological —determined by a higher capability.

CL Aristatle, Metaphtysics Al. Here the metaphysical ground for the
fact that all anthropoelogy, which essentialty thinks in this way, re-
mains cxcluded from metaphysics and especially from every phi-
losophy. And perhaps wants to be excluded—out of anxicty in the
lace of being.

163. Metaphysics— Anthropology

What metaphysics can fundamentally never comprehend. the essence
ol reason, is demoted just as uncomprehendingly—by the overman—
and replaced by the body.

Blindness onee again and definitively. But now in the definitive scm-
tlance of what can be understood by everyone,

From “life” everything can be oxplained and cverything conceived
as its manilestation.

Just as geography can become a fundamental science, insofar as
everything there is appears on carth.

164, The First Commencement and the Human as (pov Aoyoyv gyov

I the history of the first commencement historical human beings de-
[ault in the face of being, and being becomes for them an abode and
even what is most in being.

At the same time, however, they necessarily become hasty, bring-
ing themselves as “possessors” ol voug and koyog into a relationship
with “beings,” yet without grounding precisely this relationship in
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its essential ground and determining their own human essence lrom
out of this ground.

Ever since. the oblivion of being has begun.

[ts history is the history ol the truth of beings as metaphysics.

Yet this is not *decline” and the like, but the first commencement, that
is, the history of the preparation of the other commencement, and that
means, in tuen, only of commencement!

165. The History of Essential Thinking

The history of essential thinking is the concealed event of the unspo-
ken offsetting from one another of the projections of being upon its
ungrounded essencing, through which offsedting cach projectionisin
cach case thrown into being and shehtered in being’s truth.

The history of essential thinking is a history of being.

Essential thinking is image-less poctizing in the word ol the saga
ol beyng.

166, Truth and Beyng
The Lssence of History

Truty, inits veiled and ungrounded essence. is the revealing “of " that
which is self-concealing. As revealing, itis en ecach occasion a clearing
ol beings. With this clearing, therelore, because beings are opened up
as such and as a whole through it and this opening happens, in cach
case in accordance with the brightness of the clearing and with the en-
try of beings into it as thus determined, a decision “about” beings is in
cach case attained in its vssence: the de-cision here is that separating
ol the truth ol beings (rom essential possibilities held in reserve and
sanctioned, yet in cach case not fulfilled now. The separating springs
[rom and wrests itself free from the revealing “of ™ that which is sell-
coneealing. This decision is what is essentially happening, the first
and atso last that is happening in essence, the fundamental wrait of
happening—and thus the lighting up of the essence of history.
Conceived from the perspective of this happening, and notin a still
more originary way, the essence of history is that unconcealment of
beings—and that means, as such and as a whole—"75." Being is ¢s-
sencing of revealing. This unconcealment {truth) dees ot first “have”
a “history” in the sense of its own changing course in the sequence
af time; it is of the essence of history, and therefore the ground of the
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history of “becoming” that alone is initally experienced (the arising
and passing away of deeds, achievements, occurrencesy. The fact thai
it cant still become the “object” of explanatory and interpretive inquiry
at all {that there is historiography) is not grounded solely in the fact
that there must be history, but that with history as the essencing of
truth itsell, a possible realm of clearing is made available for histori-
ography as “opening up” and representational setting-belore.

The revealing of beings as such as a whote, truth as prevailing in es-
sence, because it is de-cision, in each case posits for itsell the domain
from which it at the same time comes to stand over against that “upon
which” it has stumbled. 1 unveils its [uture to that which has been,
first opened through that revealing itscll, and its provenance for that
which it must run up against, that which is coming.

fritself is the “coming,” thought novin terms ol temporal sequence,
but as essencing of the happening of appropriation, standing in which
Da-sein is appropriated inwo the appropriative event. The “coming”
does not “come” from out of the “luture” but rather first grounds it.

The “between” between the commencements.
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167, Beyig-Historical Thinking and Philosophy

Only out of its relation to the first commencement, indeed, enly out
ofits relation o what, as metaphysics, became the consequence of the
first commencement, can inceptual thinking be named philosophy.

In truth, beyng-historical thinking is ne longer and no more “phi-
losophy.” This truth must be taken sericusly, with all its consequences;
by doing so, the roots of all misplaced demands and efforts have alse
at once been torn out.

Why, and o what extent, does the end ol art siimultaneously co-
incide with the end ot philosophy?

Certainly neither of the two ends ever decides of its own accord
concerning the other commencement, ner above all concerning
whether and 1o what extent the human being is appropriated into it.
Thus everything remains ambiguous, and the elfluents of metaphysics
will lie for a long time over the open plain that has been devastated
and even give rise to the illusion that they are the “rivers.”

168. Beyng-Historical Thinking

stands outside of every relation to sciences, art, politics—that is, out-
stde of what institutes itself as “culture,” that is, the technicity of
humankind become Subject, and decides in advance concerning be-
ings. This, mercover, is all alrcady prefigured in Plato’s thinking,
wihich begins metaphysics.

Beyng-histerical thinking enquires concerning the decision of the
cssence ef truth as the truth of heyng. This thinking thinks ahcad
into beyng and is in evervthing determined by beyng as that which
singularly attunes it Whether “sclences,” “ar(,” “politics” ever again
become essential in the configuring of Dascin and lrom out of such
confliguring is not only guestionable but fundamentally decided. To
the ¢ffect that they can no longer be such.

169. "Philasophy” in the Other Commencemennt

The philosophy of the commencement, essential thinking, does not
think the “human” and docs not think the god, does not think the
world and does not think the earth, does not think beings as such,
does not think beings as a whole—Dbut rather thinks: beyiy.
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Beyng, pondered in terms of all of the above, can never be grasped.

The fivst lcap of thinking thinks:

Beyng is the nothing.

The nothing nihilates.

Nihilation refuses every explanation of beings in terms of beings.

Refusal, however, grants the clearing in which beings go in and
eut, and as such can be manifest and concealed.

The nothing displaces into terror. And this displacement into ter-
ror, from owt of beings and away {rom any appeal to them, is the in-
ceptual attuning through which the human being (and the godsy are
determinately attuied.

Yet why are beings (imetaphysics (faith, worldview)) still capable of
standing in resistance o such terrilying displacement?

Do they stand in resistance to it?

And can the displacement into terror attune, so long as, following
an uncircumventable, yet always misinterpretable hint concerning
“attuncmenlt,” we continue to persist in seeking in such “attunement”
an object for “analyses” and anthropological findings?

170, “FPhilosophy”

The essential ambiguity in which “philosophy” now stands.

One can reject philosophy, because one regards it as superfluous,
since solely the pursuit of beings now guides all need and all *attun-
cment.” The being of beings has been decided, so much so that this
decision is no longer pondered al all any more.

On the basis of the unconditional oblivien of being and by virtue
of “proximity” to the real, philosophy is consequently rejected and as
most still disparaged. This stance indeed has greater historical force
and insight than any scholarly ebsession or apprehensivencess that
would seck to "save” the “spiritual” by hanging on to a past that is
barely comprehended any more.

“Philosophy,” howcever, must in truth be avercome, il its cssence is meta-
physics and all philosophy is conceived enly metaphysically; striving
for what is authentically knowable (as the “idea”); thus thought pro-
cecding from beings and back to brings.

The overcoming of philosophy is separated by an abyss [rom its re-
jection, which after all preciscly remains bound o it and makes a
task out of oppositionality, and that means, makes philosophy inw
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a "waorldview.” The latter, however, is only the corrupted essence of
metaphysics. The avercoming is the cssencing of beyng, rejection only
a late consequence of the ever-uncomprehended machination, and
thus merely something contrived.

171 The Comtmencenent

as self-concealing, that which spreads strangeness and atienation around
it; and enticing us, therefore, to alse pass over it with the semblance
of legitimacy, to let it sink away as something overcome that one will
Never again cncounter.

Whereas the commencement is, alter all, that which is coming.

172, Essential Thinking

Circle and leap in, in such a way that our full essence in advance is
granted [reedom and the subordination of thinking becontes necessary.

These two are precisely what is decisive and most difficudl.

People are indeed of the opinton that making use of these errors
and tricks is the easiest thing—as opposed to exact research!! and pro-
cecding step by step!

In ¢ssential thinking there are no paths laid out in advance. Only
where it travels is there a way, and its traveling opens the experiencing
ol beyng. And the way leaves scarcely a trace behind it

173, Beyitg-Historical Thinking

1. not description and demonstration,

2. net derivation from highest concepts,

3. rather, appropriated saying of the appropriative happening of his-
1ory as Da-seii.

4. theword "ol beyng.

5. the beyng-historical genitive (ref “objective” and "subjective”
genitivey.

{74, Freedom

is belonging 1o the ownced of beyng, The owned of beyng is truth
essencing as the clearing of concealing.
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The binding frem out of beyng that is not bound to beings.
FEssential intimacy of truth and freedom.

175 Honoring and Valuing'

Valuing is measuring and can also usurp honoring as the “valuing”"—
calculative settling—of a valuing,.

Honoring tsell experiences dignity, retains it, and does not debase
itsclf 1o a valuing.

[t recogiiizes the valuing of beings as a dishonoring of beyng.

Yet this recognition is at the same time a passing by (leap offl),
nothing on the basis of which dignity would bestow something on
which it would support itsell.

176. Questioning'

as questioning opening onto the truth of beyng, the sole way of hon-
oring beyng,
Beyng as event.

177, Pure Finding

Creative finding is not thinking up, is not calculative figuring out, is
not forcing, but rather finding one’s way into the owned—coming (e
be that which is appropriated.

Being determined through that which attunes.

Withouwt preemplive taking away in advance; without the going
ahcad of procedure.

Secking on the basis of pure finding.

Contiing upor i1

178 The Sequence of Publications
firr short treatises)

1. What is Metapliysics?
Fourth and expanded edition {another “talk” added).

a. Ms: Overcoming of Metaphysics. Leaving dignity! Not obseguelonsiess;
qicstionig!

1. Ch foundational words,

2T Wegmearken, Gesamtausgabe vol. 2 103122,
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2. i the Fssence of Truth®
1. The truth lecture of 1930, as revised in 1940,
2. Unconcealment (aalews—guoigh. Parmenides’—Ileracli-

tus’—Anaximander.®

3. The Consummation of Metaphysics
Nietzsche's metaphysics: Presentation {five foundational
words).”
Cl. draft; interpretation (unconditional and consummated sub-
Jectiviiyy.
Critical cncounter (power—as machination, “power” and
ldeu—ayalov, machination and event).

3a. The transition of metaphysics into the corruption of its essence (the
“warldview”).

4. The Overcoming of Metaphiysics®
1. The overcoming as history “of” beyng, not as something

contrived by thinkers and human beings.

2. Da-sein.

5. The History of Beyiig
Retain the dralt ol the Centributions lor il as its innermost siruc-
ture {cf. The History of Bevig®y.
Contributions' and Mindfuliess!! as preliminary works.
{The lecture corrses as “elucidations” coming from the outside in
each case and assimilating to stitl current opinion. Their saying
can never be accomplished from out of beyng, but rather only
ever guides toward it. And thus within their purview what is
essential is cach thime and necessarily obstructed and distorted
in the very mention of it.)

3, I Wegmarken. Gesamtausgabe val, 9, 177-202,

4. CE Parmerides. Freiburg lecture covrse, winter semester 1942-43. Gesamt-
ausgabe vol. 34, Edited by 8Manfred 5 Frings. Frankfurt am Main: ¥itiorio
Klostermann, 1982, Translated as Parmenides hy André Schuwer and Richard
Rajeewicz. Bloomingtor: Indiana University Press, 1992,

3. CH Meraclitus, Gesamtausgabe vol, 55,

6. Cl. " The Saying of Anaximander.” [n: Holzwege, Gesamtausgabe vol. 5, 321-
376,

7. C1 Nietzsehe s Metaphyiics. Freiburg lecture course of winter semester 1941—
42, announced but not delivered. fntreduction to Pailosopiiy—Thinking and Poctizing.
Freiburg lecture course, winter semester 1944 -43, Gesamtausgabe val, 50. Cdited
by Petra Javger. Pranklurt am Main: Vinorio Kiostermann, 1990,

8. “The Overcoming of Metaphysics.” In: Motapiysics and Nilifism, Gesamtaus-
gabe val, 67,

9. The Histery of Beyng (in this velumer,
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Taday, all experience everywhere, and are quick to note, what is
“strange” about this second World War, Yet [or many, the every-
dayness that grinds evervihing down has also already blurred this
strangeness into something habitual. Others are of the opinion that
the beginning of the hitherto typical actions of war must surely put
an end 1o this strange state of affairs. Terrible things may then hap-
pen Lo people. Yet the definiteness of acting together gives as much as
it takes, and eliminates the burdensome intangibility of the strange.
Othiers again find this World War not at all “vemarkable.” They re-
gard this “strangeness” as what 15 “normal” in what is now aflter all
“madern” war, with a marked superciliousness that is nevertheless
ol entirely sure ol itsell. They persuade themscelves, or even just re-
peat after others, that something that is allinned as “modern” has
also entered the reabm of what is not strange and therelore unques-
tionable. Whoever “feels” something to be strange is indeed judging
[roam the perspective of what is habitual for him. [f he remains at the
level of mere “feeling,” he renounces thinking any further ov spe-
cifically about what is initially called “strange” there. Yet whoever
comes to terms with the strange by passing it off as what is “simply
maodern” stands, despile his proclaimed being “in touch with realily,”
within the same thoughitlessness. Or does the latter now become still
greater? Indeed; for so long as something strange is taken note of in
its strangeness by contrast to the habitual, the possibility persisis of
acknowledging something gquestionable within the strange. Where,
on the other hand, “modernity” {keeping up with the times) is ap-
pealed to for cxplanation and justification, thoughtlessness has sunk
into a failure to reflect, which is now elevated to the principle behind
cvery taking of a position.

For others still, by contrast, the strange becomes ever stranger. They
no longer assess the strange by pulling it back into what has gone be-
lore, and still less do they replace strangeness with an apparently un-
questionable “modernity.” They recognize, in what one initially feels
merely to be “strange” and dissects as “modern,” an indication of that
warthiness that radiates out from the concealment in the essence of
all things and olten for a lorg time radiates off into emptiness, [, how-
cver, the strange becomes question-worthy, then it is never what is
stmply “strange” any longer, still less what is simply “modern.” And
in order W dwell knowingly within the question-worthiness of this
strangeness, we do not even first need the public sign of World war.
Those who question have an intimation of the fact that even huge and
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devastating slaughters will ot be able te eliminate the question-wor-
thy that is hidden within the strange.

The strangeness of this World War shows itsell in multiple mani-
festations: the actions of battle are almost entirely still, and only from
time to time does it appear as though the war were the unfurling ac-
tualization of a “plan of operation.” Cvents ol war are like interdudes
in the real war, which is also not identificd by looking for it in the
“campaigns” of press and radio, locating it in “diplomaltic activity,” or
transtorming it into an “economic war.” And still, and above all: Each
and every thing is drawn into this war that is scemingly not yet pres-
ent at all, without one being able (o properly see through how this is
happening, let alone direet it

Sirtce the last yvear of the first World War, one has already experi-
enced the encreachment of war inte the entirety of human comport-
ment and activity. Since then there has been tatk of “1o1al war” Yet
the “totality” of war has here only been hall comprehended, which is
o say, not yot comprehended at all, “War”—IJor most, this is still sus-
pended in opposition 1o “peace,” which war perhaps fights {or in be-
ing brought to an end. “World Wars” have their name initally [tom
the process of the world, in the sense of the inhabited sphere of the
carth, being overrun by them, leaving no place untouched. Hewever,
the more essential meaning of this name points to something else.
The “waorld,” in the sense of that which, as relerential structure, re-
cetves ina its prevailing the projective realm ol historical humans,
becomes warlike. War no fonger fights for a state of peace, but esiab-
lishes anew what the essence of peace is. Peace is now the sovereign
piwer over all possibilities of war and the securing of the means to
their accomplishment. Yet peace does not thereby become a war that
is temporarily interrupted. Because the inconspicuous uncanniness of
whal war can be prevails still more threateningly in a state of peace,
prace becomes the elimination of war, “Total” war includes peace, and
such “peace” excludes “war.” The distinction between war and peace
becomes unienable, because both, with increasing obtrusiveness, be-
tray themselves as equally valid, indifferent manifestations of ene “to-
tality.” The "totality” of “wital” war also cannaot, therelore, be regarded
as the belated amalgamation ol the wardike and the peaceful. Rather,
something else poses itself obscurely to our reflection here. What isas
yel ungraspable, and yet imposing itself and intruding everywhere in
the realm of the uncomprehended, s the disappearance of the distine-
tion between war and peace. Nothing remains any longer in which the
hitherto accustomed world ol humankind could be salvaged; nothing
of what has gone before offers itself as something that could still be
crected as a goal for the accustomed sell-securing of human beings.
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The disappearance of the distincion between war and peace is
the forcing of heings as such inte the inhabitual; and its disruption
of everything accustomed becomes all the more inhabitual, the more
exclusively the accustomed persists and is continued. The strangeness
that from time to time brushes against us provides, in the realm of
the everyday, the sign of that process of the forcing of beings inte the
inhabitual. The strangeness is by no means an atiribute of the World
War that on the outside hesitates to fully break out rather, this war
itself s, in its veiled essence, already the consequence of being forced
into that which withdraws from all calculative representation. The
concept of the word “totality” no longer says anvthing: it merely des-
ignates the expansion of what has been known hitherto into what is
“without remainder,” and prevents an originary experiencing of that
lorcing of beings inte the inhabitual. Yet what is this?

The disappearance ol the distinction between war and peace at-
tests w the ascendancy of power to the dominant rote in the play of
the world, that is, in the manner in which beings order themselves
and determine their mode of rest. Power is thus the name for the be-
ing ol beings. Power on each occasion seizes power over whatever it
must have bencath it so that there can be configurations and routes
in which it stands and goes on the path of its essence. This path of
its essence, however, is the overpowering of itself for the empower-
ing ol its unconditivnal status. That power seizes power eover the play
of the warld is the ground for the ever more unrestrained eruption
ol the struggle for the possession of “world” power. This process can
alrcady no longer be adequately designated by employing the usual
terms. If one “thinks® it and calls it “political,” then one must as-
cribe to the “political” that “totality” that no jonger says anything,
and that the “cconomic,” the “cultural.” and the “techmological” all
lay claim toin the same manner, all in the same way lailing to as-
certain the essence of power. The struggle for the possession ol world
power becoming mare acute, by contrast, makes that cssence clearer.
Power manilests itsell—admittedly only 1o adequate reflection—as
that which not only has no goals, but which, in the pure empower-
ing of itsell, asscrts itsell against every positing ol a goal. This ascen-
dancy ol the essence ol power as the being of all beings readily gives
risc 1o the appearance of the “ahstracl.” Such semblance collapses
only in the moment when the supposedly *concrete”—beings that
are on cach occasion pursued and mastered in action—displays the
character of the fleeting and almost ghostly. This moment approaches
when the strange passes by from time to time, as though without a
tracc. The more stubbornly, howcever, both peaceful and belligerent
struggles for world power become set on executing an unconditional
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empowering of power, the more pressing becomnes their need, within
the public realm of everyday activity. to proclaim goals and proposc
standpoints for common opinion. One would underestimate the in-
ner doggedness of the will to defend “morality” In the world against
alleged immorality, if one were to see in it mere hypocrisy. The pro-
cess loses all semblance of merely contrived indignation only when
it becomes clear that the most honest struggle to save freedom and
ethical life indeed serves only 1o maintain and increase a possession
ol power whose powerfulness will not tolerate being questioned, be-
cause the preeminence ol power as the being of beings has already
seized power over morality and its defense as an essential means of
power. And one would fall prey to a foolish underestimation of the
cfforts that are actively brought into play, were one not to recognize
the saving ol national traditions |Velkstiimer| and the securing el one’s
“cternal” racial perdurance as supreme goals. Only through this does
the entry into the struggle for the possession of world power receive
its scope and acuity, because the positing ol this goal (oo is a means
that is sct on course by power’s pressing to the fore) These kinds of
gual-positing and the ways in which they are made public and in-
culcated arc indispensable in the struggles for world power; for de-
[ending the “spirttual” goods of humanity and saving the “bodily”
“substance” of particular humankinds must be maintained as tasks
and posed anew everywhere that beings are pervasively dominated
by the fundamental configuration of “mctaphysics,” in accordance
with which spiritual “ideals” are o be realized, and their realization
entails a continuouws vital foree of body and soul. The same configura-
tion of metaphysics, however, is the historical ground for the essence
ol being as power ultimately imposing itself upon the interpretation
ol being as actuality and effectiveniess. The positing of those goals
is metaphysically necessary, not thought up and presented as lortu-
itous whims or “interesis.” Yet the positing of those same goals {the
securing of “maorality,” the saving of “volkisch subsiance”) is never-
theless always something belated that remains unknowingly and un-
intentionally placed into the service of the empowering of power
and withdrawn from the resolute decisions of those who struggle for
positions of world power. For this reason, the positing of such goals
can change overnight according to the state of the struggles for the
possession ol power, and can even be reversed: [or the point is in-
deed not the realization of those goals, but rather the empowering of
power through the most effective pesiting of such goals in cach casc

1. CLAadditienal Materials, Power and Kace.
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and, guided by such positing, the manilold awakening and binding
ol effective energics and forces.

The inexorable manner in which power presses Lo the fore shows
itself finally in the fact that the justification lor the claims presented
in cach instance in these struggles for world power lacks credibility in
the case ol their defenders no less than the opponents alike. liere, the
lack of credibility no longer appears at all as an ethical shortcoming in
a serious or lasting manner, but rather—something that has now be-
come much more grave—as a clumsiness pertaining to “propaganda.”
The ground lor this complete inelfectiveness of all attempis at justifi-
cation does not lie in the unsettling or indilference ol the “morality of
proples.” The decline of the latter, just ke the ineffectiveness of the
justifications, is already a consequence of the pressing to the fore of
the power thal inits essence rejects all goals, It bears within itself and
is the self-cxpanding capability of being suddenly unleashed into ar-
bitrary and yet calculated suppression and annihilation. To Lhis end,
powcr requires an unrestrictable capacity for transformation and the
rejection of every claim 1o justification. Certainly, it plies itsell to
the semblance of the legitimacy of this demand; {or the closer power
comes to its ownmost essence, that is, the morc it is power through
its vwn power, the more loudly and frequently it provides for “peace
and order.” The latter serve only for power to subjugate the fast op-
position 1o power. With the disappearance of every opposition, the
spacc is eliminated from out of which a claim upon power that is for-
cign w power could rise up against power in general, Power replaces
all possibility of fegitimacy with the unconditional empowering of it-
sclf. The justification of power does not even need to be rejected any
longern power has removed all *meaning” from it. For “right” is now
the title for demands that are granted and “freedoms” that are needed
in a distribution of power. And with this the possibility also disap-
pears ol passing off power as moere “arbitrariness.” Power's pressing to
the fere has the form of an inexorable retraction of every possibility of
determining power by way of something that it itsell is not. This in-
dicates that with power, everything is concerned with the exclusive
cmpowering of its essence, which finds itsell in the unconditional
overpowering of itsell. This is why whatever it brings under it is of ne
concern to i, while by contrast the possibility of unrestricted subju-
gation indeed means everything. This possibility secures power for it-
self ina manner that cannet be resisted. From the outsct it admits a
being asa being only insofaras it is makeable. Makeability consists in
the being's being able (o be planned and calculated and, as thus repre-
sented, being able to be produced at any time. This mallcability of be-
ings furnishes the precondition for the possibility of the deployment
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of the human being belunging to a corresponding humankind, one
for whom all reflection can now count only as a mistake. To such pos-
stbility of deployment at any time, arbitrary and withdrawn from all
negotiation, there belongs the replaceability of each by cach; through
the malleability of beings, that is, through the empowering of power
to the being of beings, the humankind in question recetves the stamp
of “human material” that can be dispensed arbitrarily. [tis not the de-
ployment of the human being that makes beings makeable; rather, the
malleabtlity demanded by the essence of power forces all comport-
ment wward beings into the “readiness for deployment” that gets pro-
moted to its most prominent distinguishing {eature. The power that,
with 1he aid of the malleability of beings bas attained power over its
own overpowering, thereby reveals its essence for the fivst time. This
essence does not first lie within power as the capability for domina-
tion that disposes over the means of all [orces. This still docs not yet
think power back into itsell, but ratherin the direction of its “external
expression.” Initself, power is the unconditioned domain of making
ol the overpowering of itself and of the malleability subscrvient o it.
What essentially prevatils in this domain of making is machiation: di-
recting onesclf toward the empowering of power and the malleability
of all beings to which this empowering is directed in advance, because
it is demanded in advance from out of overpowering.

This malleability enjoins beings into the unlimited and constant
sccuring of their presence; in such malleability the conflguration of
tvepyeie and of idex that metaphysically characterizes modernity
shows itsell.

Powecr lays claim to this malleability so essentially that it subscribes
to it entirely as the sole essencing of being and goes back into the
ground of its essence: the “domain of making” {die “Macie”].

In machination, being’s falling off in the commencement into the
constancy of its essential absencing attains the supreme corruption
of tts cssence.

Conventionally, the term “machination” refers o Jrwman undertak-
ings that arc intent en gaining advantages and on deception under the
semblance of harmless activities. “Machination” as a human “posture”
first comes into play 1o an unrestrained degree where the human-
kind in question already stands in the midst of beings whose being, as
power, intensifies its essence o the extreme of machinativn. Machi-
nation as naming the essence of befng, however, is not the extension or
transier to beings as a whole of a merely human conduct. By contrast,
the essence of power demands a particular humankind for its enforce-
ment as the enjoined ordering of beings as a wholce, as soon as being
passes over into the unrestricted empowering of its power essence inte
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machination. The petty deceitfulness ol mere human “machination”
is but an approximation, inaccessible 1o itself, to the way in which
being as machination essentially escapes our grasp within the public
manifestation of beings that is permitted by machination. The more
“purcly” machination dominates the play of being, the more exclu-
sively beings altain priority in their malleability. The more obtrusively
beings become entrenched in malleability and lend o humankind the
illusion of beings being the construct of their “intervention,” the more
sectrely the machination whose power pervades everything conceals
itself within such illusion. What it properly conceals is its cssence, in
everywhere showing the trace of its essential prevatling, a trace that is
undeciphered and at most misinterpreted. Machination is the ground
of the inhabitual into which all beings are forced, in such a way that
it appears more and more seli-evident that beings on the one hand
lic present before us as something useful, and on the other are the
successful result of human undertakings. Boundless disposal over
beings and the most rapid promotion of their use, unhindered plan-
ning of the crushing of all resistance and the public extinguishing
of every reservation concerning the succeeding of such measures
indeed confirm everywhere and constantly the priority of beings
over being, which has apparently vanished into nething and with
this appears to be nething. Yet that which simply confirms the pii-
ority of beings cannot be the ground of such priority. Yet what if
the ground of this priority of beings were that which announces it-
sell as the ground ol the inhabitual? What if, within the inhabitual
that surrounds all beings and unexpectedly impresses itsell upon
us from out of every being, and nevertheless remains ungraspable,
beyng were to veil itsell?

The inhabitual and a humankind's being forced into it are indeed
grounded in machination. Machination first unveils itself as beyng
that has apparently been thrust aside inte nothing, and the prov-
crance of this illusion becomes clearer, when the inhabitual has
brecome more essentially prevalent and every obstacle has been re-
maoved from the path of its becoming obtrusive.

The inhabitual at first manifests itsell in the leveling out of the
distincuion between war and peace. “World War” is nou at all the
very struggle for the possession of world power. “World Wars” can
count only as the interludes of a more essential process in which the
inhabitual is grounded and out of which 11 lirst unveils itsell com-
pletely. Within what process, however, is the interlude “World War”
suspended? The process is pervaded by “intlerest” in the possession
of world powcr. Such “interests” parade various “ideals” before them
in each case, ideals whose desirability spurs on the need lor power.



1ol Kowov, Out of the History of Beyng [188-189}

The need for power seeks the means of its [ulfillment and finds those
means in its disposing over every force and all resources. The growing
disposing over force fuels the addiction w power. This addiction serves
the empowering of power as the implicit authoritative “literest,” and
is itself first released into its unconditional essence by the cmpower-
ing ol power on each occasion. Even the possession of world power is
not the goal of power’s empowering, because this empowering knows
no goal-positing. The possession of world power remains only an end
attributed to the addiction w power, an end through whaose fulfill-
ment the empowering ol power is accomplished, and in such a way
that the possession of world power precisely never attains dominance
over power, buk rather is compelled 1o subscrve it The siruggles for
warld power betray from time to time the process ol the empowering
ol power in the direction of the unconditional aspect ol machination,
yol are not themscelves this empowering. This empowering s indeed
the hinge of the historicality of the entire history of the modern era
that is marked as world war.

The empowering of power into its powerfulness, howewver, makes
itsell known yet at the same time hides itsell within those imple-
mentations of power and insthutions of power that are habitually
[amiliar under the title of “political events and circumstances.” Never-
theless, one would like to [ind the essence of power and thereby pow-
er's empowering directly and muost assuredly within the “realin” of
the “political,” especially if “politics” is no longer an iselated domain
uof human action, but has rather assumed the all-determinative con-
trol and provision for a particular humankind amid beings. Puolitical
planning and action indeed show power relations and power struggles
in a particular light. However, the essence of power in the sense of
power's becoming ampowered into its unconditional aspect becomes
visible here only il the political itself is already expericnced in terms
ol beings as such and the humankind that belongs ta them.

Initially one looks for the “scat” of the political implementation of
power and of the institution of power that directs it within the “his-
torically” familiar forms of state and of government. One even finds
that it is especially the “authoritarian” states that give [ree rein to the
pure implementation of power. The “parliamentary” states assess this
implementation of power as the Mind raging ol an uninhibited lust for
force, as distinet from the distribution of power that they themselves
procure. The play of power here transpires under the auspices of “free”
negotiation, and this illusion gives rise 1o another one, namely, that
such an implementation of power would alune be “ethical.” as opposed
to the “authoritarian” exereise of force. This reciprocal judging and
condemning of fundamenial political positions indeed also belongs
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to the form of their implermentation of power. Yet it also prevents es-
sential insight into the metapiiysical sameness (determined from out of
beings as such as a whole) of these modern conligurations of the po-
litical implemenation of powcer. This sameness is attested o in a dual
manncer. Each of the fundamental political positions asserts itsell in
proclaiming an “ideal™ an “idea” of human community and the pro-
curcment of its happiness is posited as the standard for bringing about
the peace and order of the “real,” and thus of reconfiguring it. On
the other hand, however, this “idea” is determined as “democracy.”
which grants the authoritative position of power o the “people.” Any
doubt concerning the identity in metaphysical essence of these forms
ol state completely shatters in view of the fact that, cach in a differ-
ent manner and in the kind of publicness shaped by cach, they both
propagate the same public tllusion that power would be apportioned
to “the people.” This illusion belongs to the way in which the institu-
tion of power operates within a particular political implementation of
power. Yet the perpetrating of this illusion is nota charge of deception
that can be made against the possessors of political power, just as the
people’s opinien that power could ever be “with the people” cannot
bie regarded as mere stupidity. The “democratic” illusion is awakened
and maintained just as much by the governed as by those who *gov-
ern”; for this lusion that power would “belong” to all and would be
distributed to all—whereas in truth it belongs to no one—springs from
the essence of power, for whose empowering all posscessors of power
remain only those who are unknowingly overpowered as such, those
in whaose conduct power makes known and hides its powerlulness
in a peculiar manner. This veiling of the proper possession of power
within the empowering of power is therefore 1o be encountered es-
pecially where the implomontation of power no longer has a merely
political character, bul a directly metaphysical one, in despotism and
dictatorship. Here all power seemns 1o be exclusively “in the hands” of
a single individual who satisfies his “subjective” lust for power by op-
pressing the never-too-many. One fails 1o consider the fact that such
individuals, as possessors of power, not only stand under the oppos-
ing power of the oppressed. an opposing power that indeed does not
belong to the oppressed either; the “despot” also stands under the
powcer of the completeness of his own power. Indeed, “despots” and
*dictators” can least of all fe the possessors of power they appear 1o
e, provided that they are genuine dictators, and that is to say, excc-
utors ol the empowcering of power to overpowering into the uncondi-
tional nature of its essence. For empowering demands two things. On
the one hand, the gathering of the disposal of all power into a unity
that powerfully maintains this disposal in its possible intensification, a
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gathering that prevents in advance every exception. That is o say: the
possession of power must unfold the possibility of overpowering cver
anew [rom out of itself. This possibility, however, undermines dicta-
tarship, because the latter brings with it a petrification at onc level of
power and excludes itself from the open reaim of the unconditional.
On the other hand, the empowering of power demands the assimi-
lation of all forms of power, and of all those who have thereby been
placed under power, into wrifermity. This uniformity also removes ev-
erymark of distinction from that possession of pewer that is alone ap-
propriate 10 the essence of the unconditional empowering of power,
and does sein such an essential manner that it ruthlessly thrusts the
posscssors of power inte inconspicucusness.

The uniformity that essentially prevails in power's empowering
is not an emply homogeneity of power relationships, but rather the
lundamental law, unfoided in terms of power itself, of that impulse
which impels power into the unconditional nature of its essence. On
occaston the implementation of power betrays this fundamental law
ol all empowering of power in a scarcely heeded and still less pon-
dered phenemenon: the more power finds its way intoe its essence,
that is, imtensifics itsclf, the more forceful the impulse toward the in-
tensification of power becomes. The more lorcefully this impulse im-
poses isell, however, the more decisively it asserts iself as what is
“natural.” Power’s empowering thus betrays its "nature,” that is, the
ground of the conditions of its possibility: unconditiomal cmpower-
ing of itsell into limidess power over isell that requires no goeal. The
continual intensification of power is not some lack ol restraint that it
first exploits, bul rather the integrity of its ownmost “nature,” in ac-
cordance with which the assimilation of everything and everyone
into the common element (cosmune) of unconditional ¢mpowering
regulates the impulse of power in advance. Power's empowering into
the unconditional aspect of machination and {rom out of the latier is
the essence of “cosmmunism.” What gocs by this name is here thought
neither “politically” nor “sociclogically,” neither in terms of “world-
vicw” nor “anthropologically.” indeed not even merely “inctaphysi-
cally,” but is conceived rather as that ordering of beings as such and
as a whole that marks the historical era as that of the consummation,
and thereby of the end, of all metaphysics. This concept of “commu-
nism,” thought from cut of the history of beyng, may at {irst seem
very arbitrary, especially as it does nat direcily name those “commu-
nistic” phenomena that are historiographically familiar, Far the con-
ventional term “communism” means the common pertaining to the
cqual: that cach within this “order” of a particular humankind has o
work equally much, to earn equally much, to consume equally much,
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and 1o have an equal degree ol pleasure, where these accomplishments
and nceds at the same tme exhaust the acknowledged whole of hu-
man “life.,” in that they map out what in general should be taken to be
“real” and what ts 1o count as “the world.” llere, making cverything be
in commen forces cach into the uniform averageness of all. The “po-
litical” sign of this [urce appears as the revolution of bourgeois class
society into the classless state. To thosc hitherto excluded from the
possession and enjoyment of all goods in existing society, the guiding
matil of the “proletarfan” “uprising” imposes itself: the natonalization
of industry and banks, the distribution of large-scate land halding, the
abolition of monasteries, and the elimination of the “inteitigentsia” in
favor of the “specializarion” that is indecd necded for the labor pro-
cess. In this way, the many that were previously oppressed and are
hencelortty the never-too-many see themselves rise from the elimi-
nation of class distinctions to hecome the sole authoritative class. The
opportunity granied them to exploit those who previously expioited
them gives rise to that representation o the “real” and to that assess-
ment of “life” that count as the “political worldview” of “communism.”
In accordance with this view, it seems as though a mass ol human
beings called the “proletariat,” who previously loundered in oppres-
ston, are now liberated, siripped of their essence as “mere” masses,
installed as the one and only “party,” and thereby brought 1o power.
Ii truth, however, instituting this one and only “party” lirst creates
the essence of the masses, in that it shapes in advance the uniformity
of comportment and the uniform sameness of attitude in conducting
and assessing all things. Only within the unequivecal contours of this
stamping carn the mass human being appear as such. “Communism,”
therefore, does not gather together the “proletariat of all lands”™ who
are supposedly already at hand in themselves, but rather fivst of all
transposes a humankind inw the “proletariat,” by forcing it into the
accomplishment of that uniformity pertaining to making things be
in common, which appears as the seizing of power on the part of the
vpeople.” The proletariat is “liberated,” however, only so as to bring its
cssence into play, thatis, te be of service to a power that it can neither
understand ner is permitted to knew at atl. For this power itsel{ con-
stantly lorces the proletariat eut ol any need to inquire concerning a
power “heyond” it, because il—power—gives the proletariat the illu-
ston that it—the proletariat—is in sole possession of alt power. Due o
its provenance Irom a revolution that must always remain a counter-
movement, power appears to the "proletariat” in the guise of bour-
geols forms of “influence” and “worth.” In the realm over which the
proletariat disposcs, as the sole bearer of a single “worldview,” there
rnow lie all the things desired by the bourgeoisic that has been elimi-
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nated: “class consciousness,” “party ruie,” regulating the “standard
of living,” promoting “progress,” and the ¢reation of “culture.” The
proletariat indeed possesses all of this, How should it not be of the
opinion that it possesses power as well? Yet the driving power in com-
murtism is that which seduces everyone into the enchantment of the
uniformity and homogeneity ol all. [n the face of this power, which
constitutes the essential ground of the proletariat, the preletariat is
impotent, so definitively so that such power makes use of this impo-
tence inorder to secure and intensify the empowering of its essence.

The accomplishment of this power, the empowering of whose es-
senee is “communist,” is neither confined o being exercised by an
awthority of state government nor does it exhaust itself in the play of
[orces belonging o the power of a political party, but ratherin its fun-
damental intent its power permeates in advance beings as a whole and
the particular humankind included therein. The possession of power
is thus in general withheld from the human being, and yet there must
be power-possessors who direct the play of power within a “space”
in which every claim te power is prevented in advance, and there is
n, for instance, merety the elimination of the factual validity of in-
dividuals and groups. Such pessessors ol power can only be a few; for
it is anly the just-a-few who guarantee a uniform implementation of
alt available means of power that can be directed from a center and
gathered back into this center. Itis the just-a-lew alone who are also
capable of sccuring the possibilities of new and unantigipated forms
ol power and of directing their surprising actualization. Only such a
[ew ensure that in the disposal of power the ruthlessness ol its deploy-
ment is retentless and yel the inconspicuousness of measures taken
is maintained. Power-possession, thus configured, in itselfl pursues a
CONSLANL INCTCASE IN POWCT.

The “just-a-few” in no way relers only to a small number of deploy-
ers of [oree as distinet from the innumerable “powerless” masses, but
rather designates the characieristic nature of a particutar possession
of power. The possessors of power that accord with this do not *have”
powcr as their own so as to wreak some personal caprictousness with
it, and for this reasen they also are not who they are as prominent
individuals, Every public naming and appreciadon of their actions
carries within it the danger of mis-directing and weakening the de-
ployment of power by such orientation toward the public. This is why
power demands ol its possessors that they remain nameless and their
operations inaccessible. And thus they use and exploit all the more
[requently a public supply of those in whose conduct the masses rec-
ognize their own “will.” The empowering of power (.o, communism)
creates foritsell the most incisive securing of its pure deployment in
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the kind ol agreermnent by virtue ol whict the just-a-few are wnited in
their possession of power. Their being with onc another consists nei-
ther in some “sentimental” “camaraderie,” nor in being blindly sworn
to conspiracy, but rather in that cold distrust from which cach watches
over the other and in this way binds himself to the other. Such dis-
trust is never nourished by the petty lear ol a reduction in one’s per-
sonal possession of power. It stems [rom a profound anxicty in the
lace of any inapprepriate disturbance in the empowering of power
that could have as its consequence a petrification ol power at a level
that has alrcady been attained. Such essential anxicty. which, in order
truly to be able to be an anxiety, must beforehand already have put
behind it any uncase concerning the personal fate of the possessors
of power, is the lundamental attunement of the just-a-few. Genuine
anxiely, which in its many shapes only ever springs from an expo-
sure to beings as such as a whaole in cach case, can pervasively atlune
one’s stance and comportment only where the latter are thoroughly
governed by a daring courage that in turn is not merely summeoned
up by the strength of personal will but is bequeathed as dowry rom
out of a directedness into beings as a whole and through the latter.
Thus there arises tao the non-public namelessness of the just-a-few, a
namelessness by virtue of which they are as though they simply were
not, belonging to the same directedness into the deplaoyment of pow-
er's empowering, a directedness already removed [rom every choice.
Namclessness, however, extends to all essential aperations and states
of aflairs in “communistic” reality. It is thus the reflecion of that as-
similation of all power relationships into homogeneity. Uniformity
alone gives the power of unconditional empowering power over it-
sell. Power “belongs” neither (o the “people,” nor te an individual, nor
cven to those jusi-a-few. Power tolerates no possessors. This uncon-
ditional intalerance prevailing in the essence of power’s empowering
is characteristic of communism. Yet power does not rule for the sake
of power, which is to say: for the mere exercise of a force that has just
been attained: that always means a relapse inte the petrification of a
power that in truth remains impoteni against rthe essence of power.
Power rules for the sake of empowering itsell inte its essence, that is,
machination. “Communisim®” is power's permeating beings as such
with the empowering of power into machination as power’s uncon-
ditionally instituting itsell upon the previously erected malleability of
ait beings, "Communist” would be thought in teo harmless a man-
ner. were one to abhor it or celebrate itas the monstrous oulgrowth of
some human addiction, whether (o *revenge,” or to “happiness,” or te
mere violence. “Communism” is not at all something “human.” “Sub-
humankind” may be the slave, the “overman” may be the sovereign
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master of communism who only apparently has power over himselt,
yel everywhere the human being is admitted merely as the executar,
ossified within what has been his essence hitherto (gufmal rationale),
ol that permeating of beings by power by virtue ol their malteability.
Ever since machination, as the essence of being, has begun o assume
the power of sovereignly over beings, “communism” must, inittally
for the most part in unrecognized disguises, yet relentlessly—because
it cannot be stopped by individual beings, and not at all by beings—
becorme the constitution of being pertaining o the world epoch ol mo-
dernity that is beginning its consummation.

[n the empowering of power into machination as its essence, the
impetus of power that has been unleashed inte the uncenditional
overflows all resistances, for only what already stands under the do-
minion ol machination is admitted as “real.” Since, however, the em-
powering of the cssence of power becomes historical in “communism,”
ir is what drives the expansion and consolidation of the impetus of
power into the intolerance that is berell of every condition. Thor-
oughly refusing cevery possession of power on the part of every human
elfort and presumption, “communism” turns neither to the destinies
of the peoples who struggle o assert themselves in the afiermath of
the course hitherto taken by history, nor does il heed the strivings,
wishes, or convictions of human groups within the peopies, among
whom individuals still remain scattered in apparent isolation. Yet even
this manner in which the humankind of modernity is swept away into
the orbit of machination is only the first, superficial manifestation of
the intelerance pertaining o communism, and not yet i1s essential
fury. The rcach of the latter will be such that all customary relations
to the beings hitherto familiar will be ruptured, in that beings will
nowhere offer any longey the support or shelter that they previously
granted. Everyday affairs indeed take their course; one indeed be-
cormes accustomed even to the “strange” and (o war. Yet amid the ap-
pcarances casl by an inconspicuousness that is not cven heeded, this
becoming accustomed conlirms the unsettling of beings and of all re-
lations to them under the power of the inhabttual that has apparently
been parried. The unsettling unteashed within the intolerance that
pertains to “commaurtism” poeints to a destruction whose empowering
helongs to the essence of machination.

With this destruction, whose corrupt essence in machination mani-
fests itsell emly at certain moments, the inhabitual begins 1o prepare
itsell for a transformation of the essence of history lor which the re-
placement of the previous world epoch by a “newest” one can oniy
ever be an ambiguous sign.
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The at first merely *strange” aspect of contemporary conditions and
states of affairs becomes ever more strange in that now cven charac-
terizing beings and our active residence amidst them as “strange” or
“unusual” becomes noticeably more suspect. The harbingers of a his-
tory that will be other in essence demand a knowledge of machina-
tion that will not evade it by any cover-up, and will hus stand within
its uncircumventable dominadon, yet will nonetheless withstand it.
Yet this withstanding cannot lie in somehow lending off the pow-
ering ol machination, and nor, therelore, can it mean the salvaging
and reestablishment of what has been up to now. Withstanding here
is not the preservation of what is in essence already past, albelt still
“modern,” but is rather a withstanding in (ransition to crecting a site
[or what is to come. The withstanding of machination is a standing
within the transition that is already in process with the unconditional
cmpowering of machination. The steadfast insistence of this standing
within cccurs in the manner of a knowing that is more active than all
deeds done in the service of machination, because in keeping with its
cssence it needs no success, but rather s what itis, in that it fs.

Truly Feirg in the midst of beings that prevail in essence by way
ol machination mcans to know machination in a transitional man-
ner as an event of beyng, and {o belong o the question-woerthiness
of the truth ol beyng. Truly being in the midst of beings pervaded by
the power ol machination cannot, therefore, signily simply becoming
habituated to the strange and inhabitual, se as then to swallow some-
thing inevitable in some kind of “hercism”; atl heroism belongs Lo the
already passing “world” of machinatton and is insulficient for a sicad-
last insistence within the ransition.

Taking a stand on the grounds of this steadfast insistence is knoy-
ing. [1s essence remains closed off and its essential accemplishment
impaossible so long as “knowing” is practiced in the sense of Tepresen-
tation and cognition as determined by machination. It is irrelevant
whether one here employs such cognition simply as a means to ac-
tion, or even permits it as “theoretical” deliberation and bestows upon
it the distinction of “constructive thinking”; for the latter is certainly
the purest form of that “communistic” reckoning that is subservient
solely o the empowering of machination.
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The End of Modernity in the History of Beyitg

The metaphysical token of the consumination of modernity is the
historical cimpowering of the essence of “communism” into the con-
stitution of being belonging o the epoch of consummate meaningless-
ness. The meaning-less is here understood in terms of the concept of
meaning thought in Befng and Time. In accordance with this concept,
meaning is the realm of projection for the projecting ol being upon
its truth; and truth means the unconcealing release of being into the
clearedness of its essencing, clearing of sell-concealing. Relusal pre-
vails essentially within tt. Which, clearing itsell, is the beckoning of
beyng. Beckoning, beyng gathers itself into the bestowal of itself as
singular, No correlation to beings is capable of bringing it (o language.

The “meaning-less” mecans the truth-less: the resaining absent of the
clearing of being. Meaninglessness comes to be consummated by this
abisence remaining in unrecognizability and together with this, being
disappearing into forgotten oblivion. “Being” counts only as the un-
questioned, nost general word {or what is most universal and empty;
beings have unconsidered priority. That which is makes itself known
and asserts itsellin the claim 1o be thoroughly makeable, and conse-
quently plannable and calculalie. Offering themselves in this way, be-
ings compel in human beings the cxclusive prerogative of the domain
of making. The unrelenting aspect of their boundless coursings casts a
spell upon humiankind that leads them enly ever 1o regard those beings
that can be made as everything. “Being”—being's abandonment—
consummation of meaning-lessness.

When meaninglessness becomes consummated, “values” (values
of life and culturey are proclaimed as the supreme goals and kinds
ol gnal for human beings. “Values™ are only ever the surreptitious
translation of truthless being into mere slogans for what counts as
valuabic and accountable within the singular sphere of makeability.
And the valuing pertaining to the revaluation of all values, in what-
ever direction it may be accomplished, is the ultimate banishment inte
consummate meaninglessness. The emergenice of the manifold forms
in which value is thought conlirms that beings have been delivered
over fully to being's abandonment. To the powerless values there cor-
responds the impotence of representations of value. Such impotence
[avors the erupting of the power of beings that prevail in essence from
oul of makcability.

Beingness has dissolved into pure machination, in such a way that
through this machination, beings attain unlimited power and be-
ing’s abandunment of beings assumes its concealed “rule.” The latter
does not stem from that power of machination but springs [rom the
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concealed history of beyng. Machination alone can place itself exclu-
sively under an empowering toward itself and find in this something
ultimate. Where meaninglessness attains power, and does so through
the human being as subjectum, the one who calculates and marshals
the calculability of himself and of all things, there the elimination of
all meaning (i.e.. of the question corcerning the truth of beyng and/
or its resonance within beingness and s projecting) must be replaced
by what alone remains admissible as an appropriate replacement: by
a reckoning, and indecd by reckoning with "values.” “Value” is the
translation of the truth of cssence inte amount and the gigantic; the
supreme power of the “thought of value” confirms that beings have
been fully delivered over to accountability.

Conceived in a thoughtful manner, “cemmunism™ docs not con-
sistin the fact that each has (o work equalty much, earn an equal
amount, conswne an equal amount, and have cqual pleasure, but
rathterin the [act that all modes of comportiment and attitudes adopted
by all are compelled in the same way by the unconditional power of
an unnamed few. Decisionlessness {the breaking off of every pos-
stble growth of a decision and of every assuming of one} becomes
the average air breathed by all. This common aspect, making cach
common to all, is as though it did not happer: that industry is na-
tionalized, likewise the banks, that large-scale land holdings are dis-
sofved, monasteries abolished, that every knowing is falsified into
“intelligence” and the latter alone finds a “specialist” use and thereby
“reality” within the domain of specialists;® that the manufacturing of
a “public opinion” of the so-called “prople” by press and radio is only
oul to maintain a fictitious construct that fundamentally no enc takes
seriously apart [rom those who have power, and that the latter wo re-
gard enly as one means of power among others—afl of this, from the
perspective of the possessions and demeanor of the bourgeoisie hith-
erto, may appear as a real loss and destruction, llowever, this nation-
alization of “society” into the state signifies litile, insofar as the state
has become only a subordinate tool of the one and only party: the
party itsclf. however. the tool of the Soviets, and the Soviets the forum
of the few. IUis characteristic of them that they remain unnamed, and
the oft-named {Staiin and his publically active entourage} are in cach
instance tolerated only as the front men.

The “just-a-few” by no means refers to a small number by contrast
with the countiess many who are excluded from the possession of
power. The “just-a-few” pursue their own manner of gathering cvery
cempowering of power into the sheer ruthlessness of unconditional

a. Trs.: Reinterpretation, elimination,
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procedure. Only the few guarantee the unbounded and secure char-
acter of the most inconspicunus implementation of power. This way
of proceeding is metaphysically determined, spurred on and stirred
up salely by being’s abandonment, unrecognizable as such, of all be-
ings. Only through such a lew® can the agreement be secured in an
unconditional and uncompromised way, that “wellare,” partaking in
the advances made by culture, the climination ef distinctions of class
and profession, and treating governed and “governoers” as equal are
merely pretexts lor the “people,” before which the “people” stand en-
tranced and thus cannet at all strive 10 sce beyond them into that
which alone is: the power of the few. Once more: It is not that these
few are the possessors of power, but rather that their “resoluteness®
alome everywhere maintains the unimpeachable priority of the com-
plete power ol institutions over against every attermpt at independernt
insight ar assertion of the will on the part of individuals or groups.:
The despatism of the few does not, therefore, have its grounds in
the personal lust for power on the part of individual “subjects”; rather,
the latter are for their part, and without their knowing it, merely ex-
ploited as the bearers and “place holders” of the unconditional em-
powcering of pure power with the single goal of letting power install
itself in its own institutions and securing for it the status of what is
truly real. Whoever speaks of “materiaiism” here attests only  how
much representation is still left clinging o the scraps that one or other
school of thought has thrown out there for the “people.” This “mate-
rialism™ is “spiritual” in the highest sense, so decisively that the con-
sumimation of the essenee of spirit belonging (o Western metaphysics
must be reengnized in it Lenin knew this clearly. And this is why the
“danger” of communism doees not consist in its economic and secial
conscquenees; it consists, rather, in the fact thatits spiritieal essence, its
essence as spirit, is not recognized, and the debate is placed on a level
that entirely ensures the supreme power of communism and the in-
ability 1o resistit.” The historical power of communism and its proper
vssence' as oligarchic Soviel power is the simplest and most compel-
ling counter-proof against the allegedly Nicizschean doctrines, propa-

b. Trs: The few and the non-public maost sheerly related to publicness. How!
Why this. The non-public as form of pewer. Inits form inconspicuousiy thrust | ?)
upon the habitual—the grand slugans—1the invention of names.,

¢ Trs: Concerning Russia—Ffew know—cven il more lamilian, no longer o
b himown!

d.Trs.: Fasence.

e. Trs.: This sounds as though it could still be stopped and turned back.

to Trs.: Ms spirineal essence stymies decisions,
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gated by those who exploit Nietzsche, concerning the “impotence” of
“spirit.” This is why the “struggle™ by the Christian churches against
Bolshevism, [orinstance, is unable Lo achieve anything, because they
are not able 10 recognize its spiritual essence, since they themselves
are subservient e something “spiritual” that essentially and defini-
tively prevents Christendom [rom ever founding in opposition to this
“world enomy Bolshevism® a site of decisive questioning that would
be entirely different in essence and uproot it from the ground up. it
is above all only ever through “struggle” that degenerates into sham
fights and eventual agreement that the knowledge must awaken that
that pure power in its unconditional empowering [or its part points
back to something else as its origin and essential support. That is
“machination™; and this word 1s meant o think an essential decision
inthe Western history of beyng. Such thunking conies infinitely closer
to the “reality” of the occurrences of the epoch {and not as actionless
gaping) than every kind of petly bourgeois “intervention.” [1 would
admittedly be an erroneous domand ever to want to sec this thinking
transformed into a universal form of representing and opining prac-
ticed by everyone. By contrast, one thing is needed: a knowing of the
many uncircumventable and essentially diverse forms in which the
historical overcoming of communism must transpire. The most stub-
born tmpediment to this knowing remains the unnamed and poorly
considered expeclation of an eventual return of pre-communistic,
bourgeois conditions. This beguiling expectation continually feeds on
the erroneous perspective {or which whatever is “public” alone ap-
pears (o be what is real, whereas it is, after all, only the indeed neces-
sary and never simply to be leapt over, yet cmapty shadow of history,
which essences only as the history of beyng.

[t is not flight before the essential content of political reality and
into the "spiritual,” but rather thinking through the political into the
ground of the boundless essence ol its power that attains those realms
from which “spirit,” as a dominant form of melaphysics, may be over-
come twgether with metaphysics itsetf, And only where “spirit” is ac-
tive in advance as a model or counter-model does the opinion that the
spiritual is rooted in the "bodily” achieve its respect, its understand-
ability, and the possible validity of a profession of faith as a worldview.
“Communism,” however, is no mere form of state, nor simply a kind of
political worldview, but rather the wmetaphysical constitution in which
the humankind of modernity finds itself as soon as rhe consumma-

. Trs.: “Struggle”™ 1 Onoa plane least one’s own | 2] 20 In general not what s
decisive—whal is Lhe point of sivuggle, where “justification” as pewer s of such a
kind that it makes such things superllucus.
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tion ol modernity begins its {inal stage. Accustomed to spending this
“lile” within a sphere of recognized operations (of welfare—and the
promotion of culture) and covered by the protective roof of believed
salvations (“cternal bliss”), the human being today—since those se-
curities are slowly coming to appear as having long since become
fragile and groundless—is entering that cluelessness that vacillates
in all directions and that now allows him enly to be on the lookout
[or “goals” that are supposed to exceed what has gone before and that
st thereby precisely rush headiong into what is the same i kind.
For il beyond the cultivation of competence and the pleasurable aspect
of bodily lile there remains nothing more than the unconditienal ex-
pansion of this “goal” to the entire mass of humans whe find pleasure
and health, are industrialized and technicized and make culture, ina
process that continually registers the intensification ol these like inter-
ests anew; and if even the will of the peoples of Europe is et capable
of avoiding war, either for the purpose of asserting those “interests”
that have long since beocome their possession, or indeed in order to
assure the attainmment of the satisfaction of these *interests,” then the
mass war that is lorcibly brought about as necessarily pressing within
the essence of those interests and that is correspondingly instituted
to an unconditional degree confirms the fact that the modern human
being still stands everywhere within that which has gone before, that
is, within beings as determined metaphysically.

The helpless entanglement in beings is unable to experience what
is nearest, namely, that here, flight in the face of heyng determines
history in its essence. This gives rise (0 a situation that, along with a
complete securing of one’s entire lile and of its spheres of interest, in-
deed lets the uncertainty of a decision assume the dimensions of the
ungraspable. The threat to being human lrom out of that which con-
stitutes precisely the unconditional mastery of a secure directing of
all measures of consolidation, the threat that is intangibly intimated
and at the same time rejected once more as an iillusion, gives advance
notice of something that the modern human being, who administers
and delrays metaphysics to the end, isnever able (o experience. It can-
not be experienced by kim, not because it ties at some remeote distance
over beyond his habitual domains, but because itis so wear o him that
the human being bent onmaking secure must constantly have already
leapt over what thus lies nearest to his concealed essence. What lies
nearest is not, however, near to the “body.” and not near to the “soul.”
and not near w the “spirit” of the human being, but is unrelated to all
that; presumably, itis near’ to the concealed ground of the essence of

I, Trs.: Mear because neariess itself: Da-sein.
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the humarn: (o steadlast insistence within the truth ol beyng, by vir-
tue of which the human being can be belallen by insecurity amid his
securely instituted pursuit of the secure, and can be tossed back and
forth within the alternating and receding of goals, and can thercby
experience what is utterly nihilative (the beckoning of the nothing).
The nothing, however, (s not “nothing™ but rather only the simplest
shapc of the cssence of beyng, the one that is mest difficult 10 with-
stand. Only on rare occasions ol its concealed history does beyng con-
vey the middle of the essence of the human and propedy assign it to
the relation to beyng, a relation that is not a representing, and not at
all any kind of "lived experiencing.” but instead the grounding of the
truth of beyng, a grounding that at times has yet to happen. This os-
scritial middle of the human never subsists independently anywhere,
but first “comes fo be” in the event of the human being's being appro-
priated into Dascin, and is only from out of this cvent. The human
being cannot *make” this history and can never inlervene in it as
himself the one scized by its essence, he is capable only of preparing
the time when he will be struck (conveyed into the middle) by what
is most to come in that which is coming [rom the remoteness of what
is nearcst. So long as the human being remains outside ol this prepa-
ration, he staggers back and forth between blocked exits at the end
of a long dead-end street. He has forgotten to take the path back, not
back into whalt has gone belore, indeed, but back into the commence-
ment, whose supremacy was at once avoided by Western humankind.
In what it retains, the commencement beckons the most distant fulure
toward ft. Guarding its essence gives thinking the preponderance of
its questioning with a view to what is most o come. The commence-
ment is the secret of history: for the commencement brings itself into
the sudden ¢learing of the suddenness of beyng toward the nothing,
a bringing itsel{ that belongs to the essencing of beyng itself.

[f "communism” is the metaphysical constitution of peoples in the
last stage of the consummation of modernity, then this entails that al-
ready at the beginning ol modernity it must set its essence into power,
albeit iman as yet hidden manner. Politically. this occurs in the his-
tory of the modern English state. The latter—thought with respect
to its essence while disregarding its contemporary lorms of govemn-
ment, socicty, and faith—is the same as the state of the united Soviet
republics, only with the difference that there an immense deception
in the semblance of morality and the cducation of peoples makes all
implementation of power harmless and self-cvident, whereas here,
moedern “consciousness” exposes itsell more ruthlessly in the essence

10 Trs.: “Nikfliss” stitl metaphysics.
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ol its ewn power, although not without an appeal o bringing hap-
piness to the people. The hourgeonis Christian form of English “Bol-
shevism™ is the most dangerous. Without its annihilation, modernity
continues to be maintained.

The definitive annthitation, however, can only take the form of
an essential self-annihitlation, which is promoted most {forcefully by
onc's own illusory essence becoming inflated into the rele of sav-
ior of morality, The historiographical point in time at which the sell-
annihilation of “communism” sets in with a visible process and ¢nd
is a matter of indifference compared to the deciston that has already
taken place in terms of the history of beyng and that makes that sell-
annihilation inevitable. The scll-annihilation has its initial form in
the fact that "communism” presses on in the direction of the outbreak
ol war-like entanglements that tend toward the unrelenting unleash-
ings of its entire power. Waris not, as Clausewitz still thinks, the con-
tinuation of politics by other means; if “war” means “total war,” that
is, war that springs from the wileasied machination of beings, then it
becomes a transfermation of “politics” and revealer of the fact that *poli-
tics” and every pursuit of life by means of planning have themselves
only been a way of accomplishing unmastered metaphysical decisions
in a manner that no tonger has power over itself. Such war does not
perpetuate somnething already at hand, but rather forces what is at
hand into executing essential decisions that it itself does not master.
For this reason, such war no longer admits “victors and vanquished
all become slaves of the history of beyng, for which they were feund
to be too small rom the commencement and thercfore compelled into
war. “Total war” forces “politics,” the more “real” it already is. all the
more inevitably inte the {orm of a mere execution of the demands
and urgencies of beings abandoned by being, heings that can secure
for themselves in a calculative manner the supreme power of the con-
stant overpowering ol the pure implementation of power, and do so
solely by honing and instituting uncenditional plannability. That such
war o longer knows “victors and vanguished” lies notin the lact that
both are enlisted 1o an cqual degree and in one way or another suffer
cqually great damages but rather is grounded in the {act that the op-
ponerts botl and on every occasion must remain within what is essen-
tially undecided. The unmistakable sign of this is that they know and
take account of nothing other than their “interests.” War itsell does
not persrft one or other of them to let these “interests” become worthy
of question in general or indeed as such with regard 1o their possible

3o Trs.leed, its consummalion is delayed.
k. Trs.: More pointedly.
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character as "goals.” The prometing of world wars as a conscious tac-
tic in the unfelding of metaphysical communism into the fundamen-
tal constitution of beings was recognized, encouraged, and practiced
for the first time by Lenin. His jubilation over the outbreak of world
war in the year 1914 knows no limits. The more modern such world
wars become, the more ruthlessly they demand the consolidation of
all forces pertaining to war within the power possessed by a [ew. This
means, however, that nothing whatsoever that in any way belongs
ta the being of peoples could be exempted from being an element of
force for war. And precisely this instituiing ol beings with a view 1o
the unlimited solidifying ol the untfolding of power into the measure-
lessness of the mestly inconspicuous and immediately self-cvident in-
corpotation of everything, which was recognized for the first time by
Lenin as “total mobilization” and indeed named as such, is actual-
ized by world wars. It carrics “communism” to the highest level of its
essence in machination. This supreme “height” is the only site suit-
able for the downward plunge into the nothing of being’s abandon-
ment that it has alrcady prepared, and {or initiating the long end of
its coming to an end.

All peoples of the Western woerld are drawn into this process, in
cach case in accordance with the historical determination of their es-
sence. They must accelerate it or inhibit it. They may labor to veil it or
e expose it They can seemningly combat it or attempt 1o remain out-
side of its lhmitless ficld of opcration.

In the meantime, however, another history of beyng has already
commenced; for when beings as a whole (here and now, those of mach-
ination} drive toward the end, there must be another commencement
ol beyng. The concealed shape of this commencement is indeed such
that only those rarc and fulural ones can think and poctize itin an un-
familiar knowing. Such commencing of a commencement is, howewver,
its most worthy and richest legacy of its own essence 1o the history
of the grounding of its truth in those beings that are arising. What is
the significance of the appearing of the enormous {renzy of devasta-
tion that accompanics machination and of the “deeds” triggered by it
compared 10 the coming of the last god and the silent dignity of cx-
pectation assigned him? Yet the god—how so, the god? Ask beyng!
And in its silence, in the inceptual essence of the word, the god an-
swers. You may wander through each and every being. Nowhere does
the trace of the god show itself. You can rearrange atl beings, never
will you vnecounier a free place for housing the god. You may go be-
vond your beings and will lind only the beingness once more of that
which already counted as beings for you. You clarify using only that
which must already count as clear for you. But ask beyng!
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Yet how are you to become a gquestioner who asks beyng rather than
investigaling a being? Only through the voice of silence that tunes
your essence to steadlast insistence within Da-sein and raises whalt has
been attuned into a hearkening to the coming. For the coming alone is
capable of Tulfilling the essence of godship in an inceptual manner. In
coming, the gods fathom the ground of the most profound histery and
are the harbingers of the last god, whaosc last is his coming. He brings
nothing, urnless himsel{; yet even then enly as the most coming of that
which comes. Ahead of himsell, he bears the to-come of the future
[Zu-durft], his time-play-space in beyng, a time-play-space that itself
waits for the god, in coming, to [ullill it and in coming to come. Thus
is the god, of his necessity choosing beyng, the most extreme god, whe
knows no making or providence. The last god apportions no consola-
tions. Inconsolability grows together with the addiction to {inding in
some consolation the fulfillment and plenitude of “life,” an addiction
fed by the opinion that “lile.” whether meant as “on this side” or “be-
vond.” would be the single and highest form of being that the human
being could come to have. Counting on the salvation of the soul pro-
pels one inte that Dasein-less “living experience” {rom which the last
god remains so remote that he does not even first turn away from the
domains and consiructs of such *life.”

Beyng that is asked about, from which the last god answers in his
tirne, attunes, however, into confidence i the bestowal of the most
silent relation o the carth of a world, which, contesting their cssence,
open out into the site of a history of the countering of human beings
and the last god. This confidence is not chained to what is at hand,
nor built upon any being. It is appropriated from beyng as the ever
inceptual serenity, never collapsing inte habituation, of an extended
courage 1o watch over the preparing for the event. This serenity is
strong criough o take up into the essence ol its confidence even terror
in the face of being’s abandenment ol beings. In its courageous for-
bearance it establishes a magnanimity 1oward the invisible devasta-
tion of the essence of beyng, a devastation that has already exceeded
all rampant destruction of beings. Perhaps, however, the human be-
ing will not have become ready for the pain of this magnanimous for-
bearance ol the conlidence in beyng for long periods to come. That
confidence, however, preserves within itselfl the essence of joy. Meta-
physics, together with all its subservient forms of ecclesiastical {aith
and of worldviews, fost in beings, enly ever attain “pleasure” in and
through beings, at most “spiritual” pleasure “of the soul.” Joy is not
pleasure. Joy has ils origin in the commencemert of the history of
beyng. Itshiflts the end of metaphysics and thereby of modernity inte
whalt has been passed over in transition. Counter-attuned magnanim-
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ity and forbearance of the confidence in beyng say in a more expan-
stve manner what was meant to he named in the word “care.” Habitual
“lived experiencing” and opining henceforth hear in this word only
an indication of gloom and doom; this attests 1o how exclusively they
think in terms of the opposite, which they know as “pleasure.” And
thus there arises the inability 10 know the essence of “care,” by be-
coming lixated upon the metaphysics that has itself already become
commonplace and its ultimate triumph: “communism” as that which
humanty drives machination, driven by metaphysics itself. The “rule”
of machination is the end of the first commencement of the history
ol beyng. The sudden breaking off in relation o this end is the other
commencement of this history. In the first commencement, beyng
prevails in esserice as arising (@uoich; in the other commencemernt,
beyng prevails in essence as event. Arising, machination, event are
the history of beyng, as they free the essence of history {rom its con-
cealment in the first commencement, through its becoming perverted
into historiography, inte that to which those to come think in antici-
pation as the grounding of the clearing of the sustainment and think
in the direction of the truth of beyng.

The history of heyng casts the dice and en occasion allows the 1-
lusion that the domain of human making determines how they then
{all. They lall, however, in each case it accordance with that descent
through which beyng appropriates itsell unto beings. This descent is
known enly to those who ascend. Their ascending is an entering inte
a readiness Lo watch over the nearness of beyng, from whose abyss
beings are the fallout, so as to first return as the owned that has been
appropriated. Beyng as event decides not only concerning the time
when it clears itself inte this prevailing of its essence. Beyng as event
also carrics within its abyss and as this abyss a transformed essence
of the originarily unitary time-play-space within which history re-
ceives its future.

unti] the future human being of the Western woerld finds his way
into the simple decisions and learns 1o honorand to know the abyssal
remoteness ol the near, long reflections are necessary to unravel the
tenacious confusion and to awaken the courage for reflection as the
joy of Da-sein. Those “truths” that are cooked up overnight and un-
dersiood [?] by everyone will then simply be ignored as emply noise.
They require no refutation. Such refutation would itsell only become
noise and something contrived. Truth, however, prevails in essence
in the silenice of beyng. This silence is the nearness of the last god.



APPENDIX



Additional Materials for The History of Beyirg (1938-40)

Far V. To Konov

Amor fati—To stand before befngs—iaking them over—because they
are and as they are.

aidmg—the awe of being directed into the opening appropriation
of beyiy.

Beyng—not attunement—rather beyng that which attunes, surpass-
ing the nothing.

Wiry beyng?

The owned—poveriy—beyng.

Being transported inte the temporal course of the history of
beyng—1this rapfurous transport in itsell the first transformation of es-
senee in the direction of Da-sein.

Machination

The violent and crude, the deceitful and unreliable belong to the es-
sence ol malice. Yet “evil,” even when not regarded “morally” and
used as debasoiment, in order 1o evoke abhorrence, as a metaphysical
characterization fits only the appearance of machination, which the
sell-consciousness belonging to machination can still encounter
withoul knowing its essence in a comprehensively conceptual man-
ner. To experience the malice that pertains to machination means: 1o
content onesell still within the sphere of its allegedly non-dangerous
character and to avoid the unadorned [rightfulness of its essence.

I.  Why are beings as such beings as a whole?

2. How does this “as a whole” become "tatality” in the case of
beingness as machination?

3. To what extent is “totalization” only a supplement that no
fonger contains any decisive interpretation of beingness?
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For V1. The Sustainment. The Esseirce of Power. The Necessary
The Essence of Power

To what extent there belongs to power the constant bringing about
of something always new. (Achicvements, conquest, success, experi-
ence lived through.)

Not belng able te step at somcething attainied, because this would
undermine averpowering.

The “new”—as that which is to be brought about.

The rew however, also as that which cach time vetls the essence of
power—namely, ils goal-fessness.

The [atter is best camouflaged through instances of progress, which
repeatedly charm and keep a hold on and benumb curiosity.

Powering power 1ot something in general, but such as in the history
ol being. Being as rmachination. Absolute unleashed subjectivity as ob-
fectivity, To be elaborated more preciseiy!

The vashiess of power (its endlessitess) first corvesponds to tre nullity of its es-
sence in the contmencement.

For V1. The Essence of History, "Commencenment.” “Beyng”

History—what it includes in its essence as grounding in sustaining and
downgoing of the truth of beyng.—

Thinking—Poetizing—Questioning—Ilearing.

Preserving—appropriating over.

All this already appropriating over, capable of sustaining, into the
ownid.

Yet the latter? For the sake of beyng—and this?

Historically—what belongs to the essence of histery and necessarily fco-)
accomplisites 1that essence.

Notin the first instance what Jras “history.

History and history.

Not squabble and pursuit of living space {or “interests” of a
question-worthy “life” wanming to live itsell out,

Rather strieggle for a passing of the god as igniting all the most simple
human abitities.
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Capacity for the god in the essencing of the human as ground of historicality.
Da-sefun “i5” history, “is” the opening of appropriation.

Cnd— (1o mere cessation) there, where an already inceptive commence-
ment remains inaccessible and what arises instead is a being exiled into
the vain presumpiuoustess of something “niew” that can become only
the colussal décor of what is muost habitual and comimonplace.

The complete end—where there is cven no commencement left—
there, where the downgoing is withheld and all that pertains 1o deci-
sion in refation 1o the truth of being has become impossible.

History—singularity of cssence in its supreme, the poverty of the
stmple.

Not the coherence ol what is bygone and its historiographical re-
tentior.

The weaith of the multiple.

Da-scin—resonance of the voice of the event as steadfast insis-
tence of silence.

Through the overcoming of metaphysics, the fiistorioyraphical per-
spective un the history of philosophy created by it also collapses—
fistoria.

The Essential Stubbormiess of Metaphysics

[legel calls everyday opining abstract thinking. He contrasts it with
phitesophy. In this way, however, he only shows, against his knowl-
edge, that this epining is of nef only metaphysical provenance, grounded
upoen metaphysics, but rather represends metaphiysics in its stubboriniess—
in such a way that this opining, as if of its own accord, is in possession
of everyvthing {essential, pertaining to the essence) that for the think-
ing of heyng must be something to be appropriated.

Yet why this? Why not the unrulfled indifference of what is public
i the manner of the everyday?

The essence to being capable of god—that of Dasein as ground of “Jis-
fericality.”
Taking over histery.
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For X. The OQwned
Appropriative Event and the Qwated

[low the event ol appropriation recedes into itsell in the manner of
an abyssal ground and in a concealed way bequeaths o its owned the
entire gentleness of bestowal and all severity of siruggle.

In what way the god?

In need of beyng.

Pointing back takes beyng away and thereby lets it come to its es-
seree as the in-between.

This evenit appropriates the reticence of his silence.

The human being and sounding articulation.
The latter tor keeprung reticent—
oul of originary reticence.

Owned.

The heing of beings, specifically the nou-feman, determined and
attuned from out of beyng.

The exception of the fuwman as taken out and steadlast insisting of
Da-seiis.

Being in relation to beings no fonger beingness, but rather essen-
tially fiistorical [rom ont of the opening el appropriation.

The gods and beyng?

World—unigquely apportioned inte solitudes.
Earth—retraciively returning in a concealed manner in closure
thal prescrves.

For XI. The Configuration of Sayiiy

Truth of beyng is the clearing of self-concealing.
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Withitn it refusal essentially prevails, sell-clearing relusal is the
beckoning of beyng. Beckoning, beyng gathers itself inte the bestowal
of ttsell as singular.

No corresponding o beings is capable of bringing it to language.
Say beynyg.

For X1, Beyng-historical Thinking

The remete—Irom commencemnent 1o COMmMencement.

As “seeing”—Oeople—was determined by presencing, so beyng as
cvenl now demands the word and fiearing. But al the same 1ime no more
metaphysics or idelv as vociv or the latter as rafie—bult rather the truth
of beyng essencing as the in-betweert in relation te all beings.

“Hearing”—not as another “sense,” but rather following the open-
fng of appropriation, a finding that awaits the coming—i.e., an await-
ing finding of history.
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Power and Race

“Race” s a power-concepi—presupposes sufjectivity: ¢f. on Ernst
Jiinger." That is wo say: only where the being of beings prevails in es-
sence as power, albeil in a veiled and uncomprehended way, does the
thought of “race” attain currency. It is inculcated into the conscious-
ness of a prople as an element of sell-assertion, and indeed in con-
nection with an emphasis on “biotogical” representation in gencral,
especially when “life” has already been predetermined as a “struggle
“{CEL the great esteem lor Darwin in contemporary Rus-
sian comimunism.)

Conversely, where representation in terms of races and reckoning
with racial forces arises, this must be regarded as a sign that the pure
essence of power perlaining 1o being has been unleashed by being it-
self into being's abandonment of heings. This, however, characterizes
the epoch of the consummation of metaphysics. The cultivation of race
is a necessary measure to which the end of modemnity is driven. To it
there correspends the harnessing of “culture,” already prefigured in
the essence of “culture,” into a “politics of culture” that itself remains
only a means of empowering power.

lor existence,

Consummate meaninglessness: beiing’s abandonment.

Kowov as the constitution of beings abandoned by being.

Yet here still being! Surely and indeed how!

Valugs—powerlessness—makeability—domain of making: power.

Not cemprehended and grounded as being, however—rather the
fuell extension of power’s essence into the unconditional.

Full extension not simply “finding beflore us”—but rather first
bringing to the powering of power.

This the Kowoy.

Yet how historicgraphically.

oG O Benst Hinger, " The Worker. " Gesamlausgabe vol. 90,



das Abendland
abendlandisch

der Abgrund
der Ab-grund
ahnen

die Ahnung
der Anfang
anfangend
anfanglich

Anflanglichkei
der Anklang
dic Anwesung
die Armut

der Aulgang
der Aullrag
der Augenblick

German-English Glossary

Western world

western, belonging to the Western

world
abyss
abyssal ground
(o intimate
intimation
CoOTTNEnCemeni
inceptive

inceptual, pertaining 1o
commencement

inceptuality
TEsSONance
presencing
poverly
eMeTgence
mandate
momenl

critical encounter, discussion
critical senting apart
offsetling from onc another

die Auseinanderselzung
die Auseinander-setzung
die Aus-cinander-setzung

der Austrag

der Aus-trag
austragen

die Austragsamkeil

der Befchl

dic Befreiung

der Beginn

der Begriff

die Begrindung
heherrschen

dic Beherrschung
die Bemdachiigung
die Berechenbarkeit
die Bereitschall
die Besinnung
die Be-sinnung
dic Bestandigkeit
der Bezug

die Botmi Bigkeil

sustainment

sustainment, carrying out of

1o sustlain

ability to be sustained

command
{recing
beginning
concepl
founding

to dominate
rule, domination

power, assumption of

calculability
readiness
reflection

reflection on sense
persislence, constancy

relation
subjection
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das Christentum

das Da

die Lriktatur

der Drang

dic Durchmachtung

eigentlich

das Eigentum
das Eigenttimliche
cinfach

di¢ Cinlachheit
die Cinliirmigkeil
ginmalig

sich cinrichten
die Einrichiung
der Cinsalz
eingig

die Cinvigheit

die Cndlichkeit
dic Enteignung
die Ent-eignung
die Tnlgegnung
die Cnl-gegnung
cntlassen

dic Enimachtung
die Emt-riickung
die Entscheidung
das Entsctzen
cntwerfen

der Enitwurl

das Erdenken
sich creignen
sich er-cignen
das Ereignis

das Er-eignis

die Creignung

dic Er-cignung
crgriinden

die Crgriindung
die Crinnerung
ermachtigen

die Crmdchtigung
das Erscheinen
das Erschrecken

German-English Glossary

Chrisiendom

the There
dictatorship

urge, drive, impetus
powering through

authentic

the owned, property

the peculiarly own

simple

simplicity

uniformiry

unigue

to install, institute self

installation, institution

intervention

singular

singularity

finilude

disappropriation

dis-appropriation, dis-appropriating

countering

en-countering

10 release

disempowering

raprurous removal or transpaort

deciston

horrer

10 project

projection

creative thinking

10 happen as cvent

1 appropriate itsell

approprialive cvent, cvenl

cvent of appropriation

appropriative event, the happening
of appropriation, the opening of
appropriation

opening of appropriation

1o [athom the ground

{athoming (he ground

recollection

Lo empower

empowering

appearing

lerror
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crschiittern

die Erschiiterung
cr-stimmt
crtragen

die Erwesung

dic Er-wesung

flgen

der Gang

das Geliige

die Gegnerschalt
die Gegnis

das Gemachie

die Geschichte
geschichtlich

die Geschichtlichkeit
das Geschick

das Geschlech

die Gewahrunyg

die Gewalt

die Gewalnat

die Gewalnlatigkei
die Gewesenheit

die Ge-wesenheil, dic Ge-wesung
das Gewohinliche
das Gewohnte

die Gewdhnung

die Geworlfenheil
das Gleiche

dic Gleichfdrmigkeit
dic Gleichglhigkeit
die Gleichmachung
der Golt

die Goltschalt

der Grimm

die GrolRmut

der Grund

die Grundstimmung
die Grindung

die Halung
der Herr
die Herrlichkeiy

195

1o disrupt, shatter

disruption, shatering

opened and attuned

1 withsiand

cssential prevailing, bringing
about of

opening up the essencing or essen-
tial prevailing

10 cnjoin

passage

configuration

opposition

counterance

that which is contrived,
contrivance

hisiery

histarical

historicality, historicity

destining

generalion

aranting

viodence

vielence, act of

violence, vielent aclivity

having-been

having-been, essential

the habitual

the customary, habitual

habituation

thrownness

the same

homogeneity

indifference

cqualizalion

the god

godship

wralh

magnanimily

around

attunement, lundamental

grounding

stance
master, sovereign, lord
glory
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dic Herrschaft

herrschen
die Historic

der Inbegriff

das [nnestehen
die Innigkeit

dic Instandigen
dic Instandigkeit
die In-standigkeit
instandlich

das [nzwischen
die Irre

dic Jdhe

der Kampf

der Knecht

die Knechtschalt
dic Kraft

die Langmut
lichiten

die Lichiung
loslassen

die Laslassung

die Machbarkeit

dic Mache

die Machenschall
die Machsamkeit
die Macht

machien

dic Machientlaltung
der Machthaber

die Machihaberschalt
machiiy

die Machiigkeit

die Machimehrung
der Machurdger

die Machiverteilung
die Malinahme

das Menschenium

die Neuzeit
nichtig

German-English Glossary

deminance, sovercignty, rule,
dominion

w control, to rule

historiography

concepl, comprehensive
standing wiihin

intimacy

those who steadfastly insist
steadlast insistence
steadlast in-sistence
instantiated

the in-between

errancy

suddenness

siruggle

slave, servant
slavery, servitude
{orce, strength

{orbearance

o clear

clearing

1 unieash, relinguish
unleashing

makeability

making, domain of
machination

malleability

power

10 power, wreak power
power, implementation of
power, possessor of

power, possession of, institution of

pawerful
powerfulness

PUWer, Increase in
power, bearer of
power, distribution of
measure

humankind

modernity
nihilative
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das Nichtige
das Nichts

die Nivellierung
dic Not

die Not-losigkeit
das Notwendige

das Offene
dic Ohnmacht

dic Rasse

der Raum
rechnen

das Rechnen
das Reichtum
das Ricsige

das Russenium

die Sachlichkeit

die Sage

saumen

der Schein

das Scheinen
schweigen

der Schwung

das Setende

das Sciende im Ganzen
die Sciendheit

das Sein

dic Seinsvergessenheit
die Seinsverlassenheit
das Selbe

das Seltsame

dic Sendung

das Seyende

das Seyn
seynsgeschichtlich
der Sinn

die Sinnlosigkeit

die Sorge

der Sprung

die Spur

die Siatte

die Stilke

stirmmen

die Stimmung

der Streit

the nihilative
the nething
leveling-down
need
need-lessness
the necessary

the open, open realm
impolence

race
space

1o caloulate
calculation
wealth

the gigantic

the Russian world

maltter-of-factness
saga

1o default
semblance, illusion

shining, shining semblance

silent, to keep
are

a being, beings, that which is

beings as a whole
beingness
being

ohlivion or forgeitenness of being

being’s abandonment
the Same

the strange
mission

beyngs

beyng
beyng-historical
meaning, sense
meaninglessness
care

leap

{race

sile

stillness, silence
to attune
atturement
sirife



198 German-English Glossary

dic Subjektitat
dic Subjektivilat

die Technik

die Temporalitadt
rragen

der Trieh

lbereignen

di¢ Uber-cignung
der Ubergang
Gbermachten

die Ubermiichtigung
die Oberwindung
uneigentlich

dic Ungeschichie
das Ungewithnliche
der Ungrund

die Unruhe

die Unterscheidung
der Unterschicd

die Unterwerfung
das Unversehentliche
das Unwesen

die Verarmung
verbergen
verborgen

die Verborgenheit
das Verbrechen
die Vergegenstandlichung
das Verhalinis

die Verknechtung
verlassen
vernichten

die Verrechnung
das Versdumnis
die Verschenkung
die Verschleicrung
verschlicen
verwahren

die Verwahrung
die Verweigerung
die Verwindung
die Verwiistung
VErZwingen

subjectity
subjectivity

technicity

Temporality

to bear, carry, tend support
drive

10 appropriate over
being appropriated over
Lransition, passage over
{0 OVETpOWET
OVETPOWETINgG
overcoming
inauthentic

history, corrupted

the inhabitual
non-ground
restlessness, unease
distinguishing, distinction
distinction

subjugation

the unexpected
essence, corrupled

impoverishment
1o conceal
concealed
concealment
crime
objectification
relationship
cnslavement

10 abandon

10 annihilate
accounts, settling of
defauly
bestowal
veiling

to closc off

10 Preserve
preservalion
refusal
recovery
devastation

{0 cocrce, impel



das Volk

das Volkstum

die Vollendung
vallstandig

die Vollsiandigkeit
vorausdenken
varaustragen
vorbeiziehen

das vorbeizichen
vardenken

die Vorlauligkeit
die Yormacht

der Vorrang

das Vorstellen

das Vor-stellen
das Vorweg-denken

wallen

die Weile
werfen

diec Werlung
WESEN

das Wesen
die Wesung

die Widerlegung
der Widerspruch
der wider-spruch
die Wicderhalung
dic Wicder-Holung
der Wieder-spruch
der Wink

wirken

wirklich

dic Wirklichkeit
die Wirksamkeit
die Wiirde

die Wiirdigung
der wurl

dic wiirfel

die Wiste

zaudern
die Zeit
die Zeitlichkeit
der Zeil-Raum
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the people

{olklore, national tradition
consimmalion

complete

completencss

to think ahead

to support in advance

1o pass by

passing by

1o thoughttully anticipate
Precursivencss

power, deminaiit or supreme
priorily, precedence
representation
representational setting-before
thinking, anticipatory

10 hold sway

the while

to throw

valuing

essence, 1o prevail in

essence, essential prevailing

essencing, prevailing of the es-
sence, essential prevailing

refutation

contradiction

contra-diction

repetition

retricval, [etching back

re-lieration

beckoning

10 cffect

actual, real

actuality, realivy

ellectivencess

waorthiness, dignity

honoring

the throw

1the dice

wasteland

to vacillale
time

temporality
time-space
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der Zeit-Spicl-Raum lime-play-space

das Zerbrechen shattering

der Zertall disintegration

die Zerstorung destruction

zdgern 10 hesitate

dic Zu-cignung appropriating, coming to be
appropriated

die Zugehdrigkeit belonging

dic Zukunft {uture

dic Zu-kunft the “to come”

die Zuweisung assignment

der Zwang {orce, compulsion

die Zwietracht conflict

rwingen to compel, force
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to abandon
abandonmoent, being's
ability to be sustained
abyss

abyssal ground

accounts, seitling of
actual, real

actuality, reality

to annitvilate

appearing

to appropriate itsell

[0 appropriale over
appropriated, coming 1o be
being appropriated over
apprapriation, event of
appropriation, opening of
appropriative cvent

arc

assignment

to atlung

attunemert

attunement, fundamental
authentic

to bear, carry, lend support
beckoning

beginning

being

a being, beings, that which is

beingness

beings as a whole
Pelonging
hestowal

beyng
beyng-historical
beyngs

caleulability
to calculate
calculation
care
Christendom

verlassen

die Seinsverlassenheit
die Austragsamkeit
der Abgrund

der Ab-grund

die Verrechnung
wirklich

die Wirklichkeit
vernichten

das Erscheinen
sich er-eignen
fibergignen

die Zu-eignung

die Uber-eignung
das Cr-eignis

dic Er-elgnung

die Cretgnung

der Schwuny

die Zuwelsung
stimmen

die stimmung

die Grundstimmung
cigentlich

tragen

der wWink

der Beginn

das Sein

das Scicnde

dic seiendheit

das Seiende im Ganzen
die Zugehorigkeit
die Verschenkung
das Seyn
seynsgeschichtlich
das Seyende

div Berechenbarkeit
rechnen

das Rechnen

die Sorge

das Christentum
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to clear

clearing

to close off

to coerce, impel

the “ta came”
command
commencement

to compel, force
complete

campleleness

to conceal

concealed

concealment

concepl

cancepl, comprehensive
configuration

conflici

consummadion
coniradiction
cardra-diction
conirivance, that which is contrived
to contred, to rule
counlerance
countering

creative thinking

crime

critical encounter, discussion
critical sctting apart

the customary, habitual

decision

default

to detault

destining

destruction

devastation

dice

dictatorship
disappropriation
dis-appropriation, dis-appropriating
disempowering
disintegration

to disrupt, shatter
disruption, shattering
distinction
distinguishing, distinction

fichien

die Lichiung
verschlieBen
verzwingen

dic Zu-kunfi

der Belehl

der Anfang
zwingen
vollstandig

dice Vollstdndigkeit
verbergen
verborgen

die Verborgenheil
der Begriff

der Inbegriff

das Gellige

die Zwictracht
die Vollendung
der Widerspruch
der Wider-spruch
das Gemdchie
herrschen

die Gegnis

die Cnlgegnung
das Erdenken
das verbrechen

dic Auscinanderselzung
dic Auscinander-sclzung

das Gewohnte

die Entscheidung
das Versdumnis
saumen

das Geschick

dic Zersiérung
die Verwilsiung
die wiirlel

die Diktatur

dic Entcignung
die Ent-cignung
die Entmachtung
der Zerfall
erschiittern

die Crschiitterung
der Unterschied
die Unterscheidung
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to deminate
drive

to ellect

clfectiveness

CMCrgence

[0 eMmpoweT

empowering

cn-counlering

o enjoin

cnslavement

equalization

errancy

essence, corrupled

essence, essential prevailing

CS5CNCE, o prevail in

cssencing, prevailing of the essence,
essential prevailing

essential prevailing, bringing about of

evenlt
cvent of appropriation

to {fathom rthe ground
fathoming the ground
finitude

folklore, national tradition
forbearance

tarce, compulsion

force, strength

founding

frecing

future

generation
the gigantic
glory

the god
girdship
granting
ground
grounding

the habitual

habituation

the happening of appropriation,
eventful happening

beherrschen
der Trich

wirken

die Wirksamkeit
der Aufgang
ermachligen

die Trmachtigung
dic Ent-gegnung
Tagen

die Verknechuung
die Gleichmachung
die Irre

das Unwesen

das Wesen

Wesen

die Wesung

die Crwesung
das Crelgnis
das Er-eignis

ergriinden

die Crgriandung
dic Endlichkeil
das Volkstum
dic Langmut
der Zwang

dic Krah

die Begrindung
die Befreiung
die Zukunft

das Geschlecht
das Riesige

die Herrlichkeit
der Gott

die Gottschalt
dic Gewahrung
der Grund

die Grindung

das Gewdhnliche
die Gewdhnung
die Creighung
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having-been
having-been, essential

to hesitate
historical
historicality, historicity
historiography
history

histary, corrupted
to held sway
homuogeneity
honoring

horror
humankind

impotence
impoverishment
inauthentic

the in-between
inceptive

inceptual, pertaining to the

COMMmencemont
inceptuality
indifference
the inhabilyal

to install, institule itsell

installation, institution
instantiated
interventiun

intimacy

to intimate

intitnation

leap
leveling-down

machination
magnanimity
makecability
making, domain of
malleability
mandate

master, savercign, lord
matter-ol-faciness
meaning, sense
meaninglessness
measure

die Gewesenheit

dic Ge-wesenheit,
die Ge-wesung

zdgern

geschichriich

die Geschichtlichkeit

die ITistorie

die Geschichte

die Ungeschichie

walten

die Gleichfdrmigkeit

die Wirdigung

das Entsetzen

das Menschentum

die Ohnmacht
dic Verarmung
uncigentlich
das Inzwischen
anflangend
anfanglich

Anfanglichkeil

die Gleichgtihigkeil
das Ungewihnliche
sich einrichten

dic Cinrichtung
instandlich

der Einsatz

die Innigkeit
ahnen

dic Ahnung

der Sprung
die Nivellierung

die Machenschaft
dic GroBmut

dic Machbarkeit
die Mache

die Machsamkeit
der Aufirag

der Herr

die Sachlichkei
der Sinn

die Sinnlosigkeit
die Malnahme
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mission
madernity
moment

the necessary
need
need-lessness
nihilative
the nihilative
non-ground
the nothing

objectilication

ablivion or forgottenness of being

offsctting from one another

the open, open realm

apened and attuned

the opening of appropriation

apening up the essencing or
cssential prevailing

apposition

overcoming

Lo avVerpower

aVCTROWeTIing

the owied, property

passage
to pass by

passing by

the peculiarly own

the peaple

persistence, conslancy
poverty

puwer

power, assumption of

power, hearer of

power, distribution of
power, deminant er supreme
power, implementation of
power, increase in

power, possession ot institution of

power, posscssor of

Lo power, wreak power
poweriul

powerfulness
powering through
precursivencess

die Sendung
div Neuzeit
der Augenblick

das Notwendige
die Not

die Not-losigkeit
nichtig

das Nichtige
der Ungrund
das Nichts

die Vergegenstandlichung
die Seinsvergessenheit
die Aus-cinander-setzung
das Olfene

er-stimmt

die Er-clgnung

dic Er-wesung

die Gegnerschalt
die Uberwindung
bermachien

dic Ubcrmachtigung
das Cigentum

der Gang
vorbeiziehen

das Vorbeizichen
das Cigentiimliche
das volk

dic Bestandigkeit
dic Armut

die Macht

die Bemdchtigung
der Machttrager

die Machtverteilung
dic Vormacht

dic Machtenufaltung
die Machtmehrung
die Machthaberschaft
der Machthaber
machten

machltig

die Machtigkeit

die Durchmachtung
die Vorldutigkeil
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presencing
preservation

Lo preserve

privrity, precedence
o project
projection

Tace

rapturous removal or Lransport

readiness
recollection
TECOVETY
reflection
reflection on sense
refusal
relutation
re-iteration
relation
relationship
to release
repetition
representation

representational setting-before

resonance
restlessness, unease
retrieval, fetching back
rule, domination

the Russian world

saga
the same

the Same

semblance, illusion
shattering

shining, shining semblance
silent, to keep

simple

simplicity

singular

singularity

site

slave, servant

slavery, servitude
sovereign, master, lord
sovereignty, rule, dominion
space

dic Anwesung
die Verwahrung
verwahren

der Vorrang
entwerfen

der Entwur(

die Rasse

dic Ent-riickung
dic Bereiischalt
die Erinnerung
die Verwindung
die Besinnung
die Be-sinnung
die Verwelgerung
die Widerlegung
der Wicder-spruch
der Bezug

das Verhaltnis
entlassen

dic Wicderhalung
das Vorstellen

das Vor-stellen
der Anklang

dic Unruhe

die Wieder-Holung
dic Beherrschung
das Russcnium

die Sage

das Gleiche
das Selbe

der Schein

das Zerbrechen
das Scheinen
schweligen
einfach

die Cinfachheit
cinzig

die Einzigkeit
die State

der Knecht

die Knechtschalt
der Herr

dic ilerrschatt
der Raum
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stance

standing within
steadfast insistence
stcadfast in-sistence
stillness, silence

the strange

sirile

siruggle

subjection
subjectity
subjectivity
subjugation
suddenness

Lo support in advance

supremacy, dominant power

Lo sustain
sustainment

sustainment, carrying ou of

echnicity

temporality
Temporality

terror

the There

to think ahead
thinking, anticipatory
to thoughtlully anticipate
the throw

to throw

thrownness

time

time-play-space
time-space

trace

transition, passage over

the unexpected
uniformity

unigque

to unleash, relinguish
unleashing

urge, drive, impetus

o vacillate
valuing
veiling

dic Haliung

das Innesichen
dic instandigkeit
die in-standigkeit
dic stille

das Seltsame

der Streit

der Kampl

dic BotmaBigkeit
dice Subjekritat
die Subjekuivitél
die Unterwerfung
die Jahe
VOTAUSTrAagen

dic Vormacht
austragent

der Austrag

der Aus-1rag

die Technik

die Zeitlichkeit
die Tempeoralitat
das Crschrecken
das Da
vorausdenken

das Vorweg-denken

vordenken

der wurf

werlen

die Geworfenheit
die Zeit

der Zeit-Spiel-Raum

der Zeit-Raum
dic Spur
der Ubergang

das Unversehentliche

die Tinlirmigkeit
cinmalig
fuslassen

die Loslassung
der Drang

zaudern
die Wertung
die Verschleierung
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violence
violence, act of
violent activity

wasteland
wealth

Western, belonging wo the Western

world
western world
the while
to withstand
worthiness, dignity
wralh
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dic Gewall
die Gewaluat
dic Gewalutdtighedt

dic Wilste
das Reichtum
abendldndisch

das Abendland
die Weile
criragen

die wirde

der Grimm
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