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PREFACE

Sästra

(tshad-ma)





I parârtha-anumâna.
3 adhyavasâya =  niëcaya =  vHudpa.
3 apoha-vâda.
4 svärtha-anumäna.

nirvikalpaka-pratyaksa.
* prämänya-väda.
7 bähya-artha-anumeyatva-väda.

8 sârüpya.



väda-vidhi =  codantx-prakarana.
hetu-vidyä.
pramäna-vidyä.

* samyag-jfläna-vyutpädana.
laukika-vidyä,

na kvaeid arthe paramärthato vivaksä asti, anvayino
’rthasya abhävät (sarvesu iti  paksesu samänam düsanam).

bähya — phyi-rol-pa.
tirthika.



o f

I antya-dharma-cakra-pravartana.
*

tricakra =  hkhor-lo-gsum.
*

3 pudgaia.
dharma.



säsrava-anäsrava.
3 sämkleSa-vyävadänika.

kuéala-akuéàla.
sämkUSa-vyävadäntko dharmah.
nirodha iän ti nirvana.

samsara.
1 duhkha samsara.

anuëaya duhkha-posaka.
citta-mahä-bhümikä dharmah.

anâtma-vâda.
pudgedo nâsti anâtmatva —  nairätmya — pudgala-éünyatâ.
samskâra-pramha.
bâhya-âyatana visaya, indriyas..
pradhäna prakrti.
anitya.
na kimeit sthäyi.
sarvam prthak.



hetu-pratyaya-ryavasthä.
adhitya-samutpäda.
pratìtya-samutpanna.
atmin tabi idatn bhavati.

5 vipäka-hetu =  karma.
6 samskära — samskrta-dharma.
7 citta-caitta.
8 samskära.
9 rüpa-Sabda-gandha-rasa-sprastavya-ayatanäni.

citta — manas —  vijiiäna.
11 vedanä-samjitä-samskära.



nirodha nirvana.
dharma-pravicaya.
märga.
vihäna-prahäna.
ärya.
yoga.
dhyäna samädhi yoga.
ärya arhat — yogin.

9 prajftä amala.



catväri arya-satyäni aryasya buddhasya tativani.



anapeksah svabhävah. =  sarva-dharma-lünyatä.
samskrta-dharma.
samtkära.

* paraspara-apeksa iünya. sväbhäva-iünya.
dharma-käya =  dharma-räii.
dharmatä.
Dharma-käya Buddha.
dharma.
skandha
äyatana ( ).

dhätu
sväbhäva-iünya.
citta-samprayttkta-samskära.
anätma-väda=nih-svabhäva-väda — pudgaia-nairätmya -=pudgala-iünyatä.
dharma-nairätmya =  dharma-Sünyatä svabhäva-iünyatä paraspara-

apeksatä, iünyatä
iünyatä abhäva

itaretara-abhäva =paraspara-apeksatä, ultimate
aparinispannatä) abhäva,



dharmasya dharmena ëünya-
tvât sarva-dharma-ëünyatà sarm-dharmänäm samskrta-asamskrta-räSer itantara-
pelcsatvena svabhäva-aparinispannatvät.

pratitya-samutpäda.
na svabhävata utpädah.

samvrU-satya.
? s5mvrta-satya=paramärtha-satya.



sub specie aeternitatis.

3 päramitä.
* mahä-karunä.

nirvana dharma-käya.



sub specie aeternitatis?

prajflä-päramitä.
jftäna-käya.
svabhäva-käya.
sambhoga-käya.
samvrti; sambhoga-käya duhkha-satya
btja prakrti-stham gotram.



Cogito, ergo sum”.

cogitantem me sentio,
ne sit caecus mundus omnis=svasamvedanam angtkäryam, anyathä jagad-ändhyam
praaajyeta. sva-samvedana
cogito ergo sum,

vijfläna-mätra-väda =  setns-tsam-pa.
nirälambana-väda.
parikalpita.
para-tmtra.
pari-nispanna



êünya.
paraspara-apeksa.
älaya-vijnäna.
anädi-väsanä.
ägama-anusärin.
nyäya-vädin.
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a priori,

Icarma.



karma

sätnkleSa-vyavadäniko dharmah,

dharma adharma
karma paudgdlikam.



ekänta-anekänta,

Syäd-väda.
anirvaeantya-avaktavya.
anabhîlâpya-anirvacariiya-Sünya.



ïsvara-pradhânâdt,

särüpya
pradhäna.

* avyakta.
parinäma.
pratiksam-parinâma.

1 jada.
S.



guna-dharma

guya

dkarmas

«sarvam unity am »,
«sarvam nityam»,

ksanikatm
saUkâry a-tada.

gunas

gunas, dharmas, Dinge mit
absolut einfacher Qualität n.

vidyamänam dravyam
dravyam ksanikam,



karma

karma

sat- kärya-vädins,
anekantafah

an-ekqnta
* ekänta.



5) 

yogi-pratyaksa,
bhüta-artha,



Madhya
mikädi-väg-vyavahäränäm srarüpäpaläpo na Sàkyata iti.

utpatti-vidhi.
phala-vidhi.
gakdrädi.



sui generis,

dhvani guna alala,
varna dravya nitya.

niräkäram vijriänam.
bhâga-apürva.

* eamähära-apürva apürta
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a priori

niräkäram vijüänam.
präücah pratyayäh, na pratyaüeah,
trividha-sannikarsa.
samäkalita.
samskära smrti-janaka-sämagri.
savikalpakam pratyaksam.
niräkäram vijüänam.
präpya-kärin.

9 svasamvedanam nästi.
jüätatä-vaSät,
anu-vyavasäya.



per se,

padärtha.
àbhâva abhâva indriyena grhyate

viSesya-
viiesana-bhäva-sannikarSa.

samaväyi-käram.
nimitta-kärana.
avayavin.
asat-käryam =  pürvam osai kâryam — pürtam a sad avayavì.

1 buddhi.



priori

a priori

yetia indriyena vastu grhyate Una tat- samaveta-guna-briyâ-sâmânyâdi
grhyate tad-abhavaé ea, ibid.

yogyatn-sambandhah svabhava-sambandhah.
upa-samhärena.

* vyäpti.



Iona fide* mala fide

* väda. jâti.
chala. • hetv-äbhäsa.
vitanda. nigraha-sthâna.





vitanda,

vaitandika

ijushih-lun-tarlca-SäBtra)



ju-shihrlun

2

samvrtti-sat.
tato rthad utpannam =  arthendriya‘Sannikarsa-utpannam,



svabhäva-hetu



abhidharma),
(prajnä-päramitä),

vinaya (pramäna).

pramänas
pratyaksa nirvikalpàka

ran-las-mkhas-pa =  svatantra-pandita.



(jpindartha)

(abhidharma),
päramitä

oeuvre d’ensemble,



dig-vÿaya.





»arid iva paya iva.
filesa

awüpa-dhï-idktibhih a-dhi- alpa-dhi-SaJctibhih.



(mala)



prima facie

(jpramäna-bfmta

pramana-bhutäya jagad-dhitaisine,





deSa-kälasvabhäva-viprakrsta,
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vivrtti

äcä-
rya dharmottara



(tlka)

tïk-chen



(Mka),
(alankära),

dharma-kaya.
svabhäva-käya no-bo-rUdsku.
jnäna-käya ye-Ses-sku.

rgyan-mkhan-po =  alankära-upädhäya.
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rgyal-ba-can
jetavän.





4G

1st school

2* school

(— pändu-bhümi)



3d school

\



bonafides ad absurdum.

1 padartha.



per se

per se,

samamya.
2

Svara-
pranidhäna,



S . samikarsa)
abhäva indriyena grhyate.



passim,

anupalabdhi.
bheda-agraha akhyäti,

* sva-samvedana.
tri-putt —pramätr-pramäna-prameya.



 pracchanna-bauddha.
 bauddha-bandhuh.



Buniu NanjioN?

Tucci.
*

6









(mula)

anelila religionis.



thnl-phyir.



(prämänya-väda).

2 abhidheya-prayojane.
s heya-upadeya.
* prawtti —  artha-kriya.
5 samyag-jtläna =  pramäna.
8 adhyavasäya =  niicaya,
1 pvrusärtha-siddhi.
8 mithyS-jflana.
9 saméaya-viparyayâu.

i® artha-samiaya.
n anartha-sam&aya.



 Ibid., 

abhidharma,



sattä-mätra.
kalpanä-mätra.
artha-khiyä-samartha.

* avicâratah — äpätatah
va sana =  bhävanä.
präg-bhaviyä bhävanä=avicärita-anusanähäna.

pramana — pramäna-bhütä bliävanä.



promanarti avisamwdi,

purusa-artha-siddhi-karana.
* artha-kriyä-ksamam vattu.

präpakam jnänam pramänam.
Jcäraka-jfläpaka.

1 



Ibid.,
Ibid.,

Ibid.
Ibid.,



is followed

anadhigata-artha-adhigantr — prathamam avisamvadi ~  gsar-du mi-slu-ba.
yenaiva jüänena prathamam adhigato rthah tad anadhi

gata-msayam pramänam.
pratyabhijüä, adhigata-visayam apramänam. . .

anadhigata-visayam pramänam.
*

kalpanä =  vikalpa.
savikolpalcam apramänam.
anadhigata-artha-adhigantr pramänam.
sädhakatamam jüänasya käranam pramänam.



qua

1 savikalpaka-pratyaksa.
avikalpakam api jüänam vikalpotpatti-éaktimat.

sphutäbha.
asphuta.

na santäno nanna kaédd elea utpädakah »amasti.
katham

pürvam eva pro/mänam nottaràny api,



qua

prämänyam svatah.
bädhaka-jhäna,

kärana-dosa.
prämänyam svatah, aprämanyam paratali.

aprämanyam svatah, prämänyam paratali.
aneibhyäsa-daiä-äpanna-pratyaksa, anumäna svatah pramäna

doso ’pramäyä janakah, pramäyäs tu guno bhavet.
9 ubhayam paratali.

sapta-bhangï-matam — syäd-väda.



ubhayam svatah.

aniécayât.
vyabhicärät.
tasyämveläyäm,
kärana-guna-jfLänät.
samväda-jHänät.
artha-kriyä-jiiänät.
Spta -pramtatvam gunah.
apauruseya.



sensïbüia

sädhakatama-käranam promanarti.
praütya-samutpäda.
särüpya.
prarmnam.
tad eva pramänam pramâna-phalam,
prakrsta-upakäraka,



ariha-kriya-iamarthya-lnk&anam vastn paramärtha-sat.
agni-svalaksana.



fa ta  morgana

ktana svalaksana.
paramärtha-sat.

* samvrtti-sat.



— päramparyena vastu-pratibandhah.
2 artha-sarpväda, asamvadal).
3 bhräntatve pi,

bhräntam anumânam
nirvikalpaka-pratibh&sa.
kalpanä.
niyata-pratibhäsah niyatäbuddhih bcad-ies

paricchinnam jüänam;
8 grhnâti.

vikalpayati.
svam asädharanam tattvam,
anabhilapya.



prima facie

p. 

upamàna.
4 arthSpatti.

sambhava,

àgama promana
1



i O

pramäna-vyavastha,
2 pramäna-samplava, ibid.



viiadâbha.
asphufa.



desa-lcala-svabhäva- viprakrsta (viprakrsta — atlndriya)
anisetta.



agama-siddha.
avastu-daràatia.
afindriya.
Sästrakära; nòstra agama. agama

âmnâyâ =  Urtiti dharma sütra,

pramana.

yathä-avasthita-vastu-sthiti.



Ghana-sütra,

z=pratyakça, parola atyania-paroksa mnon-sum Xkog-pa
sin-tu lkog-pa).

savikalpaka-pramäna-bhäve Srad-dadhänah pravartante.



a priori

a priori

a priori

ëuddham pratyaksam, Suddha-arthah, ëuddhâ kalpanä.
—pmpayitum aëakyatvât.

ksanasya paramärtha-satah,
santäninah këanàh =  sva-laksanäni vastu-blütäh,



1. pr o b l e m s t a t e d .

mundus
sensibilis mundus intelligibüis,

sensibüia



co ipso

eka-prahdrena eta.
svalpa-upäyena.
niranvaya-nirodha-dharmaka.
trikäla-anuyäyino bhävasya (dharma-svabhävasya),

of 



preksavän.
arthasya (— vaatu-mätrasya) astitva-annstitvena vieärah,
unmattah syät.
yad era padärtha-jätam,.. tatraiva m stu-vyavasthä

pudärtha vastu; padärthas vastu
svarüpa-sattä sattä-sämänya,

arthä-kriyä-käri-rüpa-
1 sädhyena (—snttayä) vyäpti-sidähih.

kulülädi-stho na jannyati,
na mukhyatah,

upaaarpana-pratyaya



samagrï — hetu-kärana-sämagri\
sahakäri-säkalyam na

präpter atirieyate,
kriyä-parisamäpti-laksana eta eso nah 1;sanali;

vijätiya-l'sana-utpäda.
bheda-agraha.

cala-bhâva- stam pa — ksanika; — cala
=  anitya,

calali prafîtya-samutpâdah,
samskâra.

8 nirantara.



legato

staccato

sândratara.
2 vrtti.

pradhäna,
parinäma-väda.
satnskära-väda — sanghäta-väda.

tävat prati!; s'ina-vartamä-
natvam ßaugata-mata-vad vastunah svarüpotpädah, näpi Sänkhya-vad vastu-
svarupa-sthairye'pi parinati-bheda eva Miirmmmlmih svì-krìyats.

samavâya



nirantara-ksana-utpada.

ekaika.
paribhäsikyah sanjùâh.
apara-jäty-nbhäre.
aftjasä ekatvepi.. upädhi-bhednn nänät'oopaeärah.

vyakti bheda - adhisthäna.



a priori

(vyakti =
svaldksana)
(nirvikalpakam pratyaksam)

artha-kriyä-kärin.
kalpanika\

Skâéa,

na Säkya-putriyäh.
asarpskrta.
sthïilah kâlah, mahakala.
ksanah=süksmah kälah.



causa materialis,



eo ipso

U



§ 6. R e c o g n i t i o n  d o e s  n o t  p r o v e  d u r a t i o n .

1 NK., 123. 23 ff.

pratyabhijfta bhagavati,



§ 7. A r g u m e n t s  f r o m  a n  a n a l y s i s  o f  t h e  n o t i o n  o f

EXISTENCE.

Major premise.

manoratha-matram.

samaropita-gocaram akmnikam,
*
5 TS., 



Example.1

Minor premise?
Conclusion.

„existential identity

yathä jaladharah, 

2 éabdâdir 
taS ca bkävä ami. 

prasanga-sadhana, 

3 nitya =  apracyuta-anutpanna-sthiraika-svabhcwa, 
4 anitya —  prakrtyä eka-ksana-sihiti-dharmaka, 
5 svabhävänumäna.
® tädätmya.



svabhäva-anumänn.
abhäva.
vinäSa.
arthäntaram.



3 sattä =  astitva.
3 padärtha =  bhâva.
*



dravyädivat padârtha (dravya).

attain (pradhvamse) bliinna-mürtau 1dm âyâtam bhâvasya?
na kimcit!

vigrahavân abhävnli, vigrahavän sambandhah bhinna-mürtir vinâSah.
âyusmân bhävah,
svalalcsana,
nirasta-sctmusta-arthnlcriya,



of
of

of

pradhvamSa.
vinäSa =  vinaSvaratva.

6 anitya lesanika.
hi bhävah Jcsana-sthäyt vinàio, iti gïyate.

ahetuka,

vinalvara-svabhava—vastu^cala-vastu-svabhäva,
mstv-anantara-bhävitva

* n a . . .  tndrsi=na cala-svarüpe,
cala-bhäva-svarupa



niramSa,
yena tad-anantara-bhavitvam asya bhavati,
nâsasya tan-nispattäv era nispannatvät,
anyathä (eala)-svnbhâvam na syät,

nityatvam =  avasthäm-mätram.TIä,t(>.,p. yady
utpäda-anantaram na vinaSyet, tada paScäd api... tad-avasthah (syät).



Ch a n g e  a n d  a n n i h i l a t i o n .

him nüsa-Jietunä tasya krtam yena vinaSyeta.
svarasa-vinasinah, (sane dharmah).

3 Ibid., sarvathn akimcit-kara eva näsa-hetur iti.
sâmagrï.

sahakäri-säkalyam napräpter atiricyate.
1 sthity-anyathâtva anyathälm,

siddha-sädhyatä,



vidyamânam vasta= dravya dharma.
dharma-dharmi-bhävo... na sad-asad apeksate.



§ 1 1 .  M o t i o n  i s  d i s c o n t i n u o u s .

anyathätvam kriyate.
hi eva anyathä lhavati-, naikasya anyathä-

tvam asti.
asiddho hetuh, hetu asiddha.

gatir näSät; karma-apcdäpa-
nibandhano hy ayam ksanika-vädah.

tasya (ksanikasya) janma-deüa eva cyuteh, nâèâd, desäntara-
präpty-asambhavät.

eka-ksana-sthiti.



nirantara-ksana-utpäda.

sattä,

padärtha, «Geltung»
svarüpa-sattä,

anapeksa, m erely 
samskära.
bahüni karmäni... ékas tu samskäro’ntaräle,
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adyatn gurutvâd dvitïyâdïni tu gurutva-samskäräbhyäm

(satnskara)
sattaiva vyäprtih

niranvaya.
niruddha,

na hi svalpiyaso'pi vastv-améasya kasyacid anvayo’sti.
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utkarsa.

* laghutva tranätmaka,



a priori

a priori

a posteriori

a priori

1 dhruva-bhavi =  avaëyam-bhavi,

a priori a priori
pratyailcah pratyayah parâücah —  a posteriori,



(a priori)

priori

priori)

sarvam prthak,
bhâva-laksana-prthaktvât,



sarvato vyävrtta, traüokya-vyävrtta.
lesami =  svalaksana.

4-viruddha-dharma-samsargäd anyad vattu.
apoha,

desa'kâla-âkâra-bhedaé ea viruddha-dharmasamsargah. 



a fortiori,

svalaksanam — paramärthasat.
3 ksanikatm.

et
unum eonvertuntur



-jyotir-vidya-siddka.
parva-apara-bhäga-vikcda.
sthüla-iäla käla-pinda.
siiksma-gatih.
tat-kalikï gatih.

7 ianjnä-mätram.
västaviksanikatä abhimatä.
ksanasya (jfiänena) präpayüm i aSakyatvät, (präptih —

savikcdpakam jiiänam).



vice versa

sabdä vikalpa-yonayah, vikalpah, sabda-yonayah
sthüla-käla.
käla-pinda.

—tasman närthe na vijnäne

ksanika

—ye bhävä nirantaram àrabhyanta iti mahâpandita-ëri



Dhekaratena vikalpitäs, te sarve jyotir-vidyä-prasiddhäh pratiksanrim utpadyante
vinaSyante ea.

(sankalana).

samäkalayet vikalpayet — utprekseta.

külo vastu-éünya-kuddhi-nirmânah saroa-
jftäna-anupäti,, ksanas tu vastu-patitah . . . . ,

guna-parinämasya ksanatva- vacano,t.



satkâya-drsti satkärya-drsti,

ekänta
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gilt, hat Bedeutung).



* atïta-bhavamga
bhammga-calana, bhavamga-vccheda.
paticadvärävajjana-cittam.

I cafckhu-tiùfìànam.
sampaticchann-cittnrn.
santïrana-cittam.
votthapana-cittam.
javanam.
tadârammanam.



cogito ergo sum}

pari-nispanna.
pari-kalpita.
para-tantra.

älaya-vijfiäna.

âlaya-vijnâna
samskrta tathatä asamskrta-dharmas.
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jlva

tathägata-gotra.
3 sarvajüa-bïja.

tathägata-garbha.
tathägata-dhätu.



8 anätma- väda.
2 ksanika-iada.



moments

1pra tïtya-samutpada-vada.

*
5



1 Ibid., p. 312.
2 Ibid., p. ; and p. —  «however strange our assertion m ay seem there 

is  more... in the idea o f an object conceived as „not existin g“ , than in the idea o f 

th is  same conceived as „ex istin g“ ». Bergson, philosophers 
«to have paid little  attention to the idea of the nought», but this by no means 
refers to Indian philosophers. Some H e g e l i a n s  also thought th at the N othing is 
more than the Something; cp. T r e n d e l e n b u r g ,  Log. U ntersuch I. 

* Cp. above, p. 95.
* Cp. especially  his lectures on «La perception du changement».

S Ibid., p. 322 ff.
« Ibid., p. 322, 858.
7 Ibid., p. 24; cp. above p. 10 7, n. 9.



118

1 Ibid., 825.
* A K ., IV . 1.
8 TS., p. 178.27., cp. T SP ., p. 188.12.
* Op. cit., p. 325.
5 Cp. above, p. 106.
6 Op. cit., p. 326.
1 vijâtïya-ksana-utpâdii.
8 In order to complete the comparison in this point we ought to have considered 

the Bergsonian Intuition of the a rtis t with the Buddhist theory of an intelligible, 
non-sensuous, m ystic Intuition o f the Saint, but this is a vast subject which 
deserves separate treatm ent.



C H A P T E R  II.

§  1 .  C a u s a t i o n a s f u n c t i o n a l d e p e n d e n c e .

1
3 yä bhütih saiva Jcriyä, an often quoted dictum.
3 T SP ., p. 1 1 . 5, the sianza is  there ascribed to Buddha himself.
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1 CPR ., o f Tim e, § 5 (2 ed.), cp. above p. 86.
2 abhütvä bhamti.
3 T SP ., p. 175. 24. T here are the sahabhü-hetu and samprayukta-hetu, cp. CC 

. 30 and 106.
* Ibid., p. 176. 1.
5 Ibid., p. 176. 6.
« Ibid., p. 1 7 6 .1 2 .
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1 Ibid., p. 176. 13.
2 nirvyapäram eva, ibid.
3 sänket a.
* upalaksamm.
5 tat tad âêritya utpadyate, ibid., p. 176. 24.
6 akimcit-kara eva vyäpärah, ibid., p. 177. 8.

? sattäiva vyäprtih, TS., 177. 2.
S T SP ., p. 177 , ' l l .
9 Ibid., p. 177 . 8 — vastu-mätram vüaksana-vyäpära-rahitam hetuh, ibid., 

p. 177 . 28.
10 asmin sati idam bhavati. cp. CC., p. 28. ff.
11 pratïtya tat samutpannam notpannam tat svakhavatah.
12 nirvyäparäh (akimeit-karäh) torve dharmäh.



ex alio

1 tad-bhäva-bhävitva, tad-vilära-vikäriim.
ärambha.

3 e vat a utpädah.
* avayavin.
5 atiëaya-âdhâna.
8 satnaväya.
7 parata-utpädah.
8 adhïtya-samutpâda yadrcchâ-vûda.
9 na stato, na parato, nâpy ahetutah, pratïtya tat samutpannam, notpannam

tat smbhävatuh.



minus

1 anätma-väda.
2 A  m ediaeval author thus summarizes the four m aia theories o f Causation 

in a celebrated stanza ( S a r v a j â â t a m u n i ,  in his S a n k s e p a - s a r ï r a k a ,  1. 4)—

ïïrambha-vâdah Kanàbhaksa-pakçali,
sanghäta-vädas tu Bhadanta-paksah,
Sänkhyädi-paksah parinäma-vädo
Vivarta-vädas tu Vedänta-paksah;

which m ay be rendered thus:

Creative Evolution is the R ealist’s contention.
The Buddhist answers, « f is  a mass (of moments)»,

« One ever changing stuff», rejoins the Sänkhya,
Vedanta says: Illusion!

3 caksuh pratitya riipam ca caksur-vijnänam utpadyate.
* vijatïyâd apy utpatti-darêânât. Tipp., p. 30. 18.



1 ajüàdivad-arvag-drSah. N K ., p. 138. 5.
3 sadrSa-parapara-utpatti-vilabdha-buddhayah (na labdha -buddhayah), ibid.
3 T o save the principle o f  «hom ogeneous causation» (sajätlya-Srambha), the 

schools o f Y aiSesika  and Sânkhya, as w ell as the m edical schools, in order to 
exp lain  the form ation o f  new qualities in chem ical compounds, have devised very 
com plicated and subtle theories. A  very  illum inating account o f them  is given by 

B . N . S e a l ,  op. cit.
i sattaiva vyäprtih, TS., p. 177 . 2.
3 ealah . . pratïtyasamutpâdah, ibid ., p. 1.
®artha-kriyä-käritvam =  paramärtha-sat, N B T ., I. 14— 15.
1 N Y ., p. 416.

8 T SP ., p. 140. 7.
8 nyäya-vädino Sauddhäh, ibid,

io  akäranam asad eva, ibid.



plenum

dharma,

2 äkäso nityaé ca akriyaS ca.
3 nirryâpâra.



1 sattaiva vyäprtih.
8 T SP ., p. 899. 12. —  na päramärthikah kartr-käranädi-bhävo'sti, ksanikatvena

nirvyâpâratvât sarva-dharmânnm.
3 N K ., p. 240, V âcaspati quotes here a Y ogâcara  Buddhist.
* Ibid.
5 Ibid.



the reality

1 N B T ., p. 69. 1 ff.
2 »antäninas.
3 vastu-blüta.
* Ibid., p. 69. 11.
5 samskara.
« samskrtatvam=pratUya-samutpannatvam - sambhüya-käritva =  dharmatä
7 na kimcid ekam ekasmät, näpy ekasmäd anekam, or na kimcid ekam ekaimä

äamagryäh sarva-ear.ipatteh, passim.



samaväyi-kärana.
upakära =  kimcìt-karatva.
akimcit-kara =  anupakärin.

*
paraspara-upakärin.

7 sahakäri-samavadhäna.
8 ärabbyate kimcid nütanam.

purusa-kära-phalam^purusena iva krtam.



staccato

moment

§  6 .  I n f i n i t y o f c a u s e s .

1 upasarpana-pratyaya, cp. N K ., p. 135.
8 sahakäri-melana.
3 eka-kärya-käritva, or eka-kriyä-käritva.
* paraspara-upakäritva ; upakârin — kimcit-kärin.
5 N B T ., p. 10. 1 1 ,  transi, p. 26.
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I A K . IX , cp. my S o u l  T h e o r y ,  p. 940.
a Cp. below, p. 138.
3 kàrana-hetur viùexa-samjnayâ noeyate, sämänyam hetu-bhämm (apekSya) sa

käranahetuh (Yasomitra).

r> Cp. S i g w a r t ,  op. c it., II. 1G2— «auch die Ruhe erscheint je tz t  a ls A usfluss
derselben K räfte , denen die V eränderung entspricht, sie ist in Bedingungen gegrün -
det, welche keiner einzelnen K ra ft eine A ction gestatten ».

II sram riköya sarte dharmnh-svato'nye kiirana-hetnh cp. A K ., II. 50.



causa sui,

C a u s a l i t y

1 samskara =  samskrta-dharma.
a CC., p. 5 and 95.
3 sarvam =  skandha-äyatana-dhätavah.
4 hetu-kärana-sämagrt.
5 Cp. T ä t p . ,  p. 30.5— sahakäri-säkalyam na präpter atiricyate.
« Cp. 6 . R u s s e l .  On the Notion of Cause, in M ysticism , p. 195.
v Cp. the concluding passage o f the second chapter o f  the N B T .



1 T h e  tw elve membered pratïtya-samutpâda.
8 Cp. H o e r n le ,  art. Ä jiva k a  in E R E ., cp. Y .  C. L a w , G leanings.
3 aaham kriyävädt», cp. ibid.
4 nihtarana =  moksa.



1 kärakas tu nopalabhyate ya itnän skandhän vÿahâty anyämi ca skandhân
upädatte, cp. T SP ., p. 11 . 13.

3 anyatra dharma-sanketam, «other than the theory of dharmas». 

s In S ä n k h y a  karm a is explained m aterialistically, as consisting in a special 

collocation o f  m inutest infra-atom ic particles or m aterial forces m aking the action 
either good or bad. In H in a y ä n a  th e w ill (centana) is a  mental (citta-samprayukta)
elem ent (dharma) or force (samskära) representing a stream  of momentary 
flashes, every moment of which is strictly  conditioned by the sum total (samagri)
or preceding moments. Apparent freedom consists in our ignorance o f a ll the 
conditions of a given action. G a r b e  thinks th at the S ä n k h y a  doctrine contains 
a  contradiction, but it probably must be explained ju st as the Buddhist one. 

Determinism means that it is impossible to escape retribution.
* airyapathika.



karma.

karma

karma

karma,

karma,

sub specie aeternitatis

§  8 .  T h e f o u r m e a n i n g s o f  D e p e n d e n t  O r i g i n a t i o n .

1 vipaka =  karma-phala.
* savipäka =  karma.
s Cp. A K B . ad II. 10 £f. M acrocosm ically regarded, since we cannot know a ll 

causes and conditions of a given action, i t  seems as though it w ere free, but every 
single moment o f the w ill (cetanä), m icrocosm ically regarded, cannot but appear 
in strict conformity to the totality  of a ll  preceding moments. A pparent freedom 
consists in our ignorance o f a ll the m inutest influences.

4 Cp. above, p. 77.
5 Cp. m y N i r v a n a ,  p. 48. On the difficult problem o f vindicating the M oral

L a w  in a phenomenal world, cp. ibid., p. 127 ff.



1 A K ., H I. 25, cp. 0 . R o s e n b e r g ,  Problem s, p. 223, and m y CC., p. 29.
* Ibid,
s A K ., HI.
4 Cp. my N i r v a n a ,  p. 134 ff.



i  A b h id h a m m a t t h a s a m g a h o ,  V i l i .  S. (D. K osam bi’ s ed.). A nuruddha 
evidently reproves those äcäriyas who have, like  B u d d h a g h o s a  in  the V i s u d -  
d h im a g g o , mixed up the paticca-samupjiäda-nayo with th e patthäna-nayo.
H ere the term  pratitya-samutpada is  attached to the special theory, and the 
general goes under the name of patthäna. It is the reverse with N ä g ä r j u n a  who 
calls the general theory by  the name o f pratitya-samutpada and indicates the 
special one by the name of the 12 nidänas’. § ä n t i r a k ? i t a  (kar 544) apparently 
understands both theories by the term of pratitya-samutpada. T h e SDS., p. 40 if., 
basing upon some Yogäcära-sources, distinguishes between a pratyaya-upambandha-
na pr. s. utp. in the sense of causes cooperating blindly, without any conscious 
agent, and a hetu-upanibandhana pr. s. utp. in the sense of an immutable order 
o f  causal sequence including the 12 nidänas of the H înayâna and the dharmatä
of M ahäyäna, both theories implying also the den ialo iacon sciousagen t.T heterm thu s 
im plies 1) strict determinism, 2) cooperation, 3) denial o f substance, 4) denial of an 
agent. Its synonyms are pratitya-samutpada =  samskrtatva =  sambhüya-kâ-
ritva =  samskära-väda —  eka - kriyä - käritva =  ksana-bhanga - vada =  nihsvabha-
va-vada— anätmaväda = pudgaia • Sünyatä ( Hînayâna)— sarva - dharma- Sünyatä
(Mahäyäna) =paraspara - apeksä-väda (Relativity). —  T h e opposite theory o f  the 
V aisesikas is characterized by the following synonymic terms —  paraspara-
upakära-väda —  ärambha-väda =  sahakäri - samavadhäna - vada =  sthira-bhäva-
väda =  asat - kärya - vada =  parata - utpäda - vada. T he theory o f the Sänkhyas 
is  called sat-kärya-väda = svata-utpäda-väda — prakrti-väda = parinäma-väda.
T he theory o f the Vedântins is called vivarta-väda = rmyä-väda — brahma-vSda.
T h e theory o f the M aterialists is called udhitya-samutpäda-väda —  yadrcchä-
väda T he Buddhists deny the Sänkhya (na svatah), the V aisesika (na paratah)
and the M aterialist (näpy ahetutah) theories. B ut the M ädhyamika theory can also 
be called mäyä-väda.



1 T S P ., p. 1 1 . 1 3 .

8 Cp. above, p. 133.

3 T w o members o f the series —  avidyä, samskâra —  refer to a form er life, 
tw o —  jäti and jara-marana to a future one, the rem aining 8 members to a pre-
sent life. In M ahayäna the 12 nidänas are called samkleêa’s «great impediments» 
and are distinguished into three classes : three Meéa-samlcUsa —  avidyä, trsnä,
upädäna, two] karma-samkleia —  samskâra, bhata,—  and the remaining seven 

members are  styled jäti-samkleia.
i  T SP ., p. 182. 19.
5 Ibid., p. 183. 12.
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s alambana-pratyaya.
3 same dharmah —  chos. thams-cad (dmigs-rgyu).
4 samanantara-pratyaya.
5 samaväyi-lcärana.
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or causa
repens causa materialis

I upasarjmia-pratyaya.
s adhipati-pratyaya.
a sakdkari-pratyaya.
4 kärana-hetu.
5 sahabhû-hetu.
• samprayukta-hetu.
7 vijüäna-citta.
8 caitta.
9 mahä-bhüta.

bhautika.
i l sabhäga-hetu.
1* nisyanda-phaîa.
i® vipäka-hetu — karma.



1 upacaya-hetu.

3 sarvatraga-hetu.
KleSa.

5 nisyanda-phala.
6 purusakära-phala.
7 adhipati-phala.
8 visamyoga-phala.
• paraspara -apeksatva —  pratitya-samutpannatva —  êünyatâ — dharmatä.

1« ëünyatva —  svabhäva~sünyatva.
U dïrgha-hrasva-vat.



1 Calah p r a t  t ty  a sa m utpääah , TS., p. 1.
8 F o r & more lite ra l rendering cp. m y N i r v A n a ,  p, 69.





1 A n a l y s i s  o f  M a t t e r ,  p. 247.
2 Ibid., p. 245.
3 Ibid. On p. 372 the possibility is admitted that the interval between two 

points o f one ligh t-ray is zero. The interval nevertheless remains for the realist 
«something mysterious and unaccountable», ibid., p. 375.

4 Ibid., p. 245.
5 T S P ., p. 182. 12.



the reality.

1 On the Notion of Cause, in  M y s t i c i s m  (1921), p. 187 ff.
* Ibid., p. 192.
3 Ibid., p. 190.
* Ibid., p. 189.
3 Ibid.



l  T . W . R h y s  D a v id s .  D ialogues, v. H, p. 242.



C H A P T E R  III.

§  1 .  T h e

itself,

modo tóllente

2 Ibid., p. 28. 15 where the definition o f prthivt is given.
3 svampa.
* Tcevala-vyatirelci-anumäna.
5 F or the Buddhists this will be a defective syllogism .



vice versa,

1 apeksä-vasät.
a vyävrtti-vaiät.
3 apoha-vüda.
* säksät.
5 paroksa.
6 pratibhäsa (âdarsavat).
7 niyata —  aniyata —  pratibhäsa



per
differentiam

qua

1 anumwna. anumäna-vikalpa pratyalsa-vikalpa,
nirvikalpaka — kalpanä-apodha, anumäna

vikaipa.
2 iuddham pratydksam =  nirvflcalpakam,
3 Suddhä kalpanä,
*
5 anya-vyävrtty-artham.
• vipratipatti-niräkaranärtham.
1 artha-indriya-sannikarsa-utpannam,



149

säksät-käritva-vyäpära.
hathät,

svalaksana,
visayatä tad-utpatti-taUsärüpyäbhynm



pratyal'sam lalpanäpodham pratyaksewiw sidhyati]



tad-bhäva-bhävitä)
(svalaksana) (pratyaksa).

(vyavadhâna)

(desa-Mla-smbhäva-riprakrsta),,

2 pratyaksena—sva-samviditena.
3 rikalpo nama-sarnèrayah.
* stimitena cetasn.
s aksa-jä matih.
6 indriyäd gatau.



* prathamataram.
3 aksäiritam upajäyate.
4 samaya-âbhoga.
5 sad-ädi-pratyo jäh.
« tad-vyavasäyitayä.
7 Sldkdtah.

sarva-upädhi-vimkta-vastu-mätra-darSanam.



4.
samsargi, samangï, sangt),

svabhäva-vitarka,
abhränta.

* promana.

makhya-vibhra/m.
1 prätibhäsiki bhräntih.



bhranti—vibhrama
(mukhya bhrantih (prätibhäsiki

bhrantih).
(bhräntam anumänam), satnvädakam

samvaditve’pi na prämänyam istam.
vibhrame’p i promanata pramäna

samväda. avisamväditva upadarSita-artha-präpana-sämarthya.
(upadarsana), pravartana (präpana)

(samväda).
deia-kaia-äkära-niyatäh svocitäsi*
artha-kriyasu vijhäna-wtpäda-ädisu samarthäh,

(bhränti aprämänya).

pratyaksam grähye rüpe (=paramärtha-sati amparyastamr
bhräntam hy anumänam svapratibhäse anarthe (— samvrtti-sati). . .



nirvikalpaka,
abhränta,

abhrania
kalpanäpodha

sva-yüthyäh

1



qua

(pratyaksam)... avyäbhicäri...
yid-kyi yul ni Mehrul-pai yul yin =  mano-

nigayo hi vibhrama-visayah.

5 tato arthâd utpannam jnänam, cp. Tâtp., p. 99.



samvaditva
apratibhäso dharmo'iti tthaulyam.

pratibhäsa-käla-dharmah pratäthäsa-dharmah,

*



fa ta  morgana,

fata morgana

tad iyam abhräntatä bhavatsv evapraharati ity  upeksitä
âcâryetfa.

hetv-äbhäsa.
pratyaksa-äbhäsa.

bhräntih samvrtti-saj-
jnänam anumdnänumeyam ca; smrtir abhiläsas cetipratyaksäbham sataimiram,

sataimiram ajiiänam,
taimirika-jndnam ;

samvrtti-saj-jHäna.
piirva-anubhara.



kalpana-apodha avisamvadi-kalpana-apodha,

niradhifthânam jüânam =  keèondrâdi-vijflânant

.—na hi vikalpänuviddhasya spastärtha-pratibhäsatä,
« (halpanä ~  yojaiiä)

sämänya
àkârâ pratîtir vastuni kalpanä),



vStädisu ksobham gatesu... adhyâtmagatam vibhrama-
karanam.



manasam yogi-jüänam,





qua

karma

jùânasya jnänam — jfläna-anubhava.
svayam-prakäsa.

apratyakso-
palambhasya närtha-drstih prasidhyati.

*
citta vijnänam - manas.
caitta -  citta-samprayukta-samskära.

1 väsanä samskära — karma =  cetani!.



antah-lcarana.
ahamkür a.
manas.
buddhi.



For 

manas, manas
jfläna-evarüpo, na tu jfläna-gunavän ätmä.

jnätatS,

niräkäram jftänam)

(ätmä svayam-
prakSSah).

1 anu-vyavasäya.



mana-indriya äyatana
vieaya dharmäh äyatana

na sukhädi prameyam va, mano
vâetïndriyântaram.

cittam, mano, vijnänam ekärtham.
1 hadaya-dhätu.
» NS., 



jiiätr.
2 vyarasäya.

anu-tyavasäya.
aniscdhäd tipättam ced, anycn-

driya-rutam vrthä.
manosa-pratyaksa.

rikalpena anugamyate.



tulya-Mlam,
yena rüpenaätmä vedyaté, 1 1 . atina

ätma
tad rüpam ätma-samvedanam pratyaksam
mlädy-arthäd anyat,
nästi sä Icäcit ciita-avasthä yasyäm ätmanah samvedanam na pratyaksam

syät,
jflänam eva.

1 nirvikalpaka kalpanä éabda-
samsarga-yogyatä,

kalpanä grähya-grähaka-kalpanä.



a priori

{pudgàia) (samskâra-samüha),
(dhanna),

(«der innere Sinn von uns selbst affieiert werden),

«der Gegenstand des inneren Sinnes,
das lehn, ätmä äntarasya
idriyasya arthah,



buddhi antah-karana, adhyavasâya
ahamkara manah

mahat.

pratwisaya-adhyavasaya
älocanä-mätram
(indriyänäm artha-äkärena parinatänäm).

nirmkalpaka
(savikalpaka),

ahamkara
(ahamkärikäni indriyäni).

(bhautikäni indriyäni).
{rüpa-prasäda).

anutvam atha cailcatvam dvau gunau manasah smrtau,



*

indriyas

manasas tu cintyam arthah,
memo, mano’rtho, buddhir, ätmä ca ity  adhyätma-drarya-guna-samyrahah

* manali,
üha-mâtrena — nirvïkalpakena,
buddhi =  adhyavasâya,

sarca-pârisam idam éâstram,
adhika-dharma-yogitayä,



by
through

buddhi, ahamkära, manat
buddhi, upalabdhi, jiiäna

manat) citta, manas, vijüäna
buddhi =  adhyavasäya =niècaya sanjää

manat.
pratyaksa mjääna säkära,

ätmä svato’cid rüpam nityam, tarvagatam,
cetanä-yogäd cetanam, na svarüpatah,

ätmä caitanya-rüpam, caitanyam buddhi-
laksanam,

i



sannipätah.
spariah trapanarti sannipätah.
sanjHä.
mana-äyatana=sasthendriya =  indriyäntara,

vyHäna-skandha.
sanjüä-skandha.

alaya-vijUäna.



pralyàksa—aparoksa,



quà

likalpena anugamyate.
vyavasäyätmaka,



nirmkalpakam
pratyaksam,
samkalpakam pratyaksam,
];alpam-matram.



a priori

vikalpa

no

vagtu-lünya-
*



asat-kalpa,

pratyakxam najyestham promanarti.
tulya-bala

keraiam pratyakfam.
yaträrthe.

! "  prntyaksa-pürvako'clhyatasâyas.



asat-kalpa
(atlndrhja)



«sobald ich sage „dies ist Goldu, interpretiere
ich das Phaenomen durch einen allgemeinen Begriff und vollziehe einen
Subsumptions-Schluss».1

(das im
strengsten Sinne injectiv direct Wahrgenommene von jeder Inter-
pretation losgemachte) I 2 3 *

(nïlam vijanâti na tu «nïlam iti» vijänäti).

*
nirvikalpakam pratyaksam paramärthasat grhnäti.
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C H A P T E R  IV .

1paramärtha-sat.
2 artha-kriyä-kärin.
8 nirvikalpaka.
4 vikalpena anugatah saksät-kärch.
•>sattä-mätram.
4 iuddhä kalpana.
1 éuddha-arthah.
s sva-rasika.
» T his spontaneity is called jäänasya präpako vyäpärah, cp. N B T ., p. 15.2.



1 traïlokya-vyâvrtta.
8 prthak.
3 sareato vyavrtta.
* atyanta-vüaksana.
5 de$a-anariugata.
* kala-ananugata.

ksana — tvalaksana.
8pûrvâpara-bhaga- vikaia-kâla-kalâ =  ksana.
9 an-avayavin =  niramla.

i® sattà-mâtram.
U vastu-mätram.
18 sm-laksana.
13 vyakti.
14artha-kriyä-kärin.
15 vïkalpa-utpatti-èalcti-mat.



the reality

1 na samvrti-sat =  paramärtha-sat, jnänena pràpayitum aSakyah. T he 
idea o f  «transcendental» would be atyanta-paroksa. T h e mänasa-pratyaksa which 

th e next moment and equ ally  nirvikalpaka is  so designated, cp. vol. I l ,  p. 333-, 
i t  is  not present to me that the term  should be need with reference to tndriya-
pratyaksa. B u t the N aiySyiks, cp. T a r k a - d ï p i k â ,  characterize the nirvikaJpaka-
pratyaJcsa as atlndrtya, and attndriya — atyanta-paroksa.

anabhüäpya aväcya anupäkhya — anirvacanïya; from those fou r term s 
w hich mean the same, the third is  p referred b y  th e ’M â d h y a m i k a s  and th e last 
by the Y e d a n t i n s ,  th ey then carry  corresponding connotation.

vastu-bhüta vastu eva, cp. N B T ., p . 69. 2.
4 vasta sattä svalaksana paramärtha-sat.

avasta anartha =  sämänya ärapita — parikalpita.
avastu.
an-art ha.
samjùâ-màtram.
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upädänam.
adhyavasïyamânam sralai;sanarti na paramärtha-sat,

vyakti-äkrti-jäti,

abhiläpa-samsarga-yogyasya anvayino (a)svalaksanatvät,
svalaksanam — paramärtha-sat.
vastu, avastu.
samartha, asamartha.
nirvikalpaka, kaJptita.

akrtrima, krtrima.
anäropi/a äropita.

jftänena apräpya, präpya.
anabhiläpya, abhüäpya.



avalaksana, sämänya-laksana.
sanato vyärrtta, avyävrtta.
trailokya-vyävrtta, avyävrtta.
deSa-käla-anugata, unanugata.
anavayayin, avay aviti.
abhinna, bhinna.
paramärtha-sat, samvrti-sat.
asädhärana, sädhärana-laksana.
bähyam, abähyam.
analïkam, alikatn.
viruddha-dharma-adhyastam, anadhyaslatn.
atuccha, taccila.
niräkära, eäkära.
svalaksana — paramärtha-sat, samn ti-sat sämänya-laksana.

abhiläpa-samsarga-yogya-pratibhasa-pratilih kdtpanä.



cdksur vijnana-sangi samangi, samsargi) nïlam
vijänäti, na tu riilam iti,

dhi-dhvanï
sphuta-pratibhäsa — sphuta -nirbhäsa sphutäbha — riiada viiadabha

spasiti sposta
niScita niyata.

* asphuta aviSada kodpita niicita.

sannidhäna
sannidhir sadbhävah;

samvädakam sad bhräntam api... pr amati am.



a posteriori a priori

sphutatvam api jneyatva-iikesa eva, na satnvedana-viiesàh,

2 paräiicah pratyayäh, na pratyancah,
parane pratyanc parän

a posteriori

niyataäkära uiscita-äkära niyatä buddhih — paricchinnam jfiänam —
bcad-ies.

1 sthülatm,

sankalanätmaka, p. 



cikalpa-anubandUa,
tad-upädhir,

*
spasta, aspasta.
svalaksanam aväcyam eva, avyapacleiyam smlaksanam



sannidhäna
*

vahnir drsyätmaka eta ataeiyate,



yä bhütih taira kriyä ri,
ausnyam tea agnih.
bauddhänam leçana-padena gliatädir era padärtho vyarahriyate na tu

(•adatmlctah kaicit ksam-nämä käio'sti

upalambho tra käryam
• sattaira vyäprtih, calah pratxtyat-samulpäddh,
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rüpa

vahnir auxnyam eta.

utkarsa,
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vastu paramärtha&at =  artha-kriyäsämarthya-
laksanam.

*

sra-laksanam vidhi-rüpam, bâhyam vidhi
rûpam ago-vyävrttam.

vaatu-sndhanam = vidheh sädhanatn.
1



2 T S tp .,  p. 340. 10 if., 18. 2. ff.
nìècaya-àrUtjham rüpam-samâropitam baddhy—avasitam,

ibid ., p. 51. 8.





p. 489. 7 — 10.
* p. 

p. 
guna.



"karma.

karma

karma.
karma

sub specie aeternitatis,

karma

ärabhante.
dharma =  samskära.
mäyä.
grähya-grähaka-kalpanü,
svabhäva-käya.
jflâna-kâya.

1



sva-laksana dharanäd dharmah
. — attornopana sabhävän dharentï ti dhammä,

rüpa-jAäna-aittaviprayukta-samskära.
bhäva dharma sat =  anitya.

*
pari-kalpita.
pari-nispanna.
para-tantra.
vastu =  salta paramärtha-sat - svalalsana.
savikalpaka.



Hoc Aliquid
Mmcid idam

Belatum

Unum et Idem Numero,

nirvikalpaka.
sattä-mätra.

«tat tvam asì»
nirvikalpaka, tattva-saksät-kära

nirvikalpaka manasa-pratydksa
promana.

* svalaksanatn paramärtha-sat.



Ens,
Ens,

Ens

Ens



Sachheit)».



recditas
phaenomenon.1

(Ding — Sachheit—Eealität).

ksanasya (jflänena) präpayitum aSakyatmt,

sattä-mätra.
dharmin, dharmas.

6 sva-laksana — bähga-artha.



nirvikalpaka.
grähya-grähaka-kalpanä.



Hoc Aliquid

vigrahavän abhäva; na tv abhävo nämo kaSdd vigrahavän
asti yah pratipatti-gocarah syät.

vidhi-svarüpa svalàksana — sattä-mätra — vastu-
mätra — niramàa-vastu anavayavin.

samUlcalana.



särüpya,
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atyanta-vüaksananäm sälaksanyam
apoha-väda.
mänasa-pratyak§a,
eka-santänarpatita.
mana-äyatana, äyatana
manasi-kära, yoniêo-manasi-kâra,



saksät,
promana. drsti-märga ärya

pudgaia,

(manosa)
(svalaksana)



atyanta-paroksa,
na tv asya prasädhakam asti pramänam.

hasti-maéakâvapi räsabhah sârüpayet,



— itarathd cakçur-âiritâtva-anupapattih
vijiïânasya.

uparata-vyäpäre càksttsi,

apt



a priori

mutatis mutandis

grähya-grähaka-kalpanä.



jääna-anubhava,
mano-jalpah.
cetanä.
prajAä.
pancavidha-kulpanä.
eetanä-prajM-viSesa.
anvesako mano-jalpah vitarka.
pratyaveksako mano-jalpah vicära.
I t is again absent in dhyäna =  nirvitarka-nirvicarar-prajüa.
anatyüha-avasthäyäm cetanä üha =  nirvikalpaka.
atyüha - avasthäyäm prajiiä atyüha =



andarikatä.
suksmatä.

* atlndriyam nirvikalpakam.
saksät käritva - vy apura.
vikalpena anugamyate.

säkäram em pramanam, samväditve’pi
na pramänyam.

ekatva-adhyavasaya.
adhyavasSyätmakam pra&yaksam — savikalpakam.
yebhyo h i caksurüdibhyo rijiiänam utpadyate na tad-vasät taj-jnänam...

iakyate avastMpayiUim (=  avasä tun



kalpanäpodha.
2 kalpanä =  adhyatasäya.

idamtä.
* västavatra.

svalaksanatva.
sphwtcrbhatva.

1 vidhi-svarupatva.
tämänya-laksana särüpya.
samräditva.
niicaya.
niyataräkäratva.
adhyavasäya.
zhen-pa.

14ekatmdhyam&äya.
15



atyanta-mlakêanânâm sälaksanyam särüpyam.
santana.

* sämänya-laksana ekatva-adhyavasäya.
eka tm-adhyavüm y  a.

fnkalpo adhyavasäyah.
anumänam vikalpa-rüpatvät tad-visayam.

9 pratyaksam tu vikalpa-jananät.



ca vikalpänüm gocaro yo vikalpyate, deêa-kâîa-avasthâ-bhed(na ekat-
vena anusandhlyate,

„tad eva idamu iti,
idamtä.
tatto,.

grahya-grahaka-kalpanà.
ritarka.



vice versa

vicara.

abhüäpim pratitîh Icalpanâ,
*

vikalpa-yonayah êabdâh, vikalpäh Sabda-yonayah.

l jätyädi-yojanä=kalpanä
(sva~prasiddha) abhilàpim pratltih kalpanä näma-yojanä kalpanä.

namnä jä ti guna - kriya - dravya kalpanä
kalpanä näma kalpanä

kalpanäs



quà

pratyäksatah
cinto tpreksâdi - käle sä (kalpanä) sabdänuviddhä,



(pada-artka).

pancctrvidha-kalpanä
(mma-kalpana).1

102. 2 ff.
svasiddhaiva kevalä kalpanä (näma-kalpanä),

*



Citrangadä

proviso sattä
näma-kdpanä

— ta eva bhedä avivàksita-bhedah samanyam iti.



vox media.

2 kalpana yojanâ ekïkarana ~  ekatvädhyavasäya.
kalpanä vikedpa dvaidhïkarana vibhäga.

* ta eva bhedä avivakqita-bhedäh sämänyam, TSP., p. 370, 27.
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exam avibhägam svalaksanam... tathä tathä vikalpayanli.
sa ca vikalpänäm gocaro yo vikalpyate.



dve title iti syät

na yrahamm, na karanam, na yojanS, napi samäropah,
* alika eva,



verbum substantiv urn.

guà

svalaksamdi-vyatirekena anyo asty-artho mrupyamdno
na buddher gocaratäm avatarati.

niscaya.



dramatis personae

pratibhäsa.
5 särüpya, CC., p. 64.

buddhi (mahat),
(pradhâna)

(prakrti)
(adhyavasäya).

quasi



224

pratltya-samutpanna.
vijtiara prutivijnnptih.
sanjfiü.
aaarjfti-samäpatti.

(vedanä-sanjHä-
samsküra-vijüäna-skandh/i),

niräleära.

nirvikalpaka (smrïipatah),



pari passu

savikalpaka (mitho vüesana-viiSesya-bhäva-
avngahitvena, savikalpaka

säkäram vijMnam.
bähyärtha-anwneyatva.

*
svalaksana.

(iûnya),



Eu r o p e a n  p a r a l l e l s .

jätyädi-kalpam Tclpti-hetuh,
nc ma-kalpnnä =  artha-Sûnyaih èabdair eva viSistä,



«beide sind dasselbe, und nur vor den ge-
nannten verschiedenen Standpunkten der Beflexion aus verschieden».

apratyakso-
palambhasya nartha-drstih prasidhyati

anubhava



vitnrku.
vieara.
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«Nicht die Verbindung eines Merkmals Existenz mit A
sondern «A» selbst ist der Gegenstand den wir anerkennen».

Hoc Aliquid.
Prima Essentia
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1 B r a d le y , Logic, p. 5.
s B o s a n q u e t , Logic, p. 76; cp. 13. R u s s e l l ,  Outline, p. 12, «a ll words, even 

proper names, are general, with the possible exception of « th is».
3 It is interesting to note that, according to the opinion of H e g e l  (Geschichte 

der Phil., II. p. 143), the idea that sensation or «thisness» (das Diese) is nnutte- 
rable and that the Universal alone can be expressed in speech, this idea which he
found in Greek philosophy, possesses a high philosophic value. « This is a con-
sciousness and an idea, says he, to which the philosophic development o f our own 
times has not yet arrived».



nota notas est nota
rei ipsius.

1 svarihanumana.



HmSapä

here
«this this

SimSapä», «this

1 vyapti —  sähacarya =  avinobhäm.
2 N BT., p. 20. 16 ff.; transi., p. 58.
3 It is clear that those European logicians who explain the relation of subject

and predicate in a normal judgment as the relation o f  reason and consequence,
like H e r b a r t  and others, especially N. 0 .  L o s s k y , reduce the normal judgment 
to a judgment o f concomitance. But it is also clear that the judgment o f concomi-
tance belongs rather to inference, than ‘to judgment proper, it is the major premise 
according to the first figure. The subject o f  such judgments is always the reason 
o f  the inference. The judgment «sm oke is produced by fire» is reduced in India
to the form «wheresoever there is smoke, there necessarily is some fire», the judg-
ment «the HmSapä is a tree» means « i f  something is characterized as àimiapâ it
is necessarily also characterized as a tree», etc. They are hypothetical judgments.



§  2 .  T h e  T h r e e  T e r m s .

1 The difference between a judgment o f perception and a judgment o f inference 
is, to a certain extent, similar to the difference which K a n t  draws between a judg-
ment o f  perception and a judgment of experience, cp. P r o  leg ., § 20. The observa-
tion that the «sun warms a stone» is not yet a judgment o f experience. But the 
universal and necessary synthesis between gun’s rays and the caléfaction o f the stone 
is what K a n t calls experience. It is an inference o f  the form «th is stone is warm, 
because it is sunlit », or «whatsoever is sunlit becomes warmed, this stone is sunlit, 
it becomes warmed». Generally speaking it seems better logic to treat cognition 
under the heads o f  perception and inference, or sensibility and understanding, than 
to treat it under the heads o f  judgment and syllogism, as the Aristotelian tradition 
does A  judgment o f concomitance surely belongs much more to the process of 
inference — it is its major premise —  than to the process of simple judgments.
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Hic Aliquis Hoc Aliquid

Hoc Aliquid

probandum

1 NBT., p. 31. 21.

8 G r o te , Aristotle, p. 67.
4 NVXT., p. 120. 27 ff. V S c a s p a t i  says that the mountain must be substi-

tuted by atoms. But atoms are also denied by D ig n ä g a , they must be under-
stood as dynamical point-instants, Kraftpunkte.

sudhya.



SimSapäs».

SimSapä

anumeya.
2 NBT., p. 20. 16.

dharmi.
* dharma.
5 Cp. NVTT., p. 39. 13 and 127. 2.
8 buddhy-ärüdha.
7 Cp. B r a d le y ,  Logic, p. 199 — the categorical judgment S—P (which is also 

the conclusion o f  inference), «attributes S—P, directly or indirectly, to the 
u lt im a te  r e a l i t y » ,  whereas the major premise which expresses a n e c e s s a r y  
connection is hypothetical, « it  is necessary when it is, because o f  something else». 
Necessity is always hypothetical. W e  will see later on that this is also the opinion
o f S ig w a r t , cp. Logic 8, I. 261 and 434.



1 It is always said «through its threefold m ark», i. e., through its concomitan
mark, through the mark which is concomitant with the probandum. This is the
definition o f  D ig n â g a , Pr. samucc., II. 1. and NB. II. 1.

3 NBT., p. 18.
3 Cp. the passage from E a m a la s i la  quoted above, p. 18. 2.
4 This is the definition o f  V a s u b a n d h u  in the V a d a -v id h i  aanantanyaka~

artha-darSanam tad-vido’nummiam ».



1 NBT., 19. 20; transi., p. 56.
2 NK., p. 125.



1 P r. sa m u cc ., II. 25 ff.
2 pramiïna and prnmâim-phaia.
3 anunwnam ekatn vijüänam, cp. NK., p. 125.
4 särüpya.



noëtria noësis

1 Cp. T â tp ., p. 112.
2 N V., p. 46. 6.
3 N BT., p. 1 8 . 11 £F. ; transi,, p. 51.
4 Cp. above, p. 65.

prathamam aviscmvädi =  gsar-du mi-slus-pa.
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1 nirvikalpaka.
2 anisetta.
3 sav’kalpaka =  adhyavasäya.
4 savikalpakam na pramänatn.
3 bhräntam anumänam, cp. NBT., p. 7. 12.
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prayatna-annntnrïyakatmd nnityah Sabdah.
s Cp. the reference in A n e k ä n ta j, p. 177, a part of which has been quoted

above, p. 223.
prämänyam ätmasät-lcurute.

* TS R , p. 890. 10 ff.
5 T S R , p. 390. 14.
« nirvikalpakam.
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1 trtïya-prafoïra-abhâvah.
anupalabdhi.

3 virodha.
4 apoha-väda.
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pvobandum,

1 NBT., p. 2 1 , 1; transi., p. 59. 
s NBT., p. 2 1 .10 .; transi., p. 60,
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1 ayoga-vymaccheda.
2 anya-yoga-vyazaccheda. A  third case would be aty«nta-yoga-vyavaccheda, 

cp. N VTT., p. 213.
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yadi sambandhinau madhye sambandho kaêcid mstutah
pravistah tatsnmbandhasya sambandhinoS ca madhye kòpy aparah sambandhah
pravisto na (ity anavasthä); athayam paramarthah, sambandinau ca samban-
dhäs ea sarte mithyä, mänasas te, Judpanikäh, atad-vyävrtti-mätra-rüpäh, anädi-
avidyä-väsanä-nirmitäh, aropita-svabhäväh, nih-svabhäväh, Sünyäh,

svärüpa-
sattä — viéesana-viéesya-bhâta, sattä-sämänya.



*

samsarga-panksä





vice versa,

SimSapä,
simsapäs

SimSapä

SimSapa
SmSapäs.

2 vyâvrtti-bheda.
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SimSapä
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Its  Quantity (svalaksanam adhyavasiyamanam).
I ts  Quantity (vidhi vastu).
I ts  Belation särüpya

Modality (nUcaya).

(savikalpaka-pratyaksa).

anumana-vikalpa

1
Quantity.

(sämänya-laksanam adhyavasiyamanam).

2
Quality. Belation.

(vidhi).
pratisedha (svabhävänumäna).

Modality
(nUcaya).
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(paftcavidha-
kalpanä)

(näma-kalpanä).
jSti-kalpanä

guna-kalpanä
(karma-kalpana).

dravya-kalpanä

(vidht) (anupalabdhi)

/  \
(tädätmya). tadutpalli

tädatmya tadutpatti
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SimSapa



ëimëapâ
ëimëapâ



taru vrksa
«SimSapä

SimSapä

SimSapä.

Mlpanikasya avästavate tattva-anupapatteh.



tadätmya-tadutpatU
gandhäbkämd rùpiïnu-

tmnam) rasäd riipänumänam

sva-
laksana

tesarti tattva —  parrksakatva) anupapatteh.



a priori

vidhi) anupalabdhi



a priori

darêana-adarêana.

avinäbhäva-niyama.
kärya-käraipa-bhävö niyamakah,
svabhavo niyamakah.



tabtda rasa,

sambandho yo va sa va,

pradïpavat,



tabula rasa

SimSapä

SimSapä





H i s t o e i c a l s k e t c h o e t h e v i e w s o e  I n f e r e n c e .

(nyäya-Mstra)
tarka-Sästra

1 O f course that Causality, or efficiency, which is synonymous w ith existence
itself, with the Thing-in-Itself, is not a category o f the understanding, it is the
non-category, the common substrate for a ll predicates or for a ll categories o f the
understandiug.

* P r a m , v ä r t .,  I. 33, cp. above, p. 260.
8 The origin o f the Indiau doctrine o f inference and syllogism  must be indige-

nous. I  find no unm istakable proofs o f  its foreign descent. Its whole conception as 
one of the «sources o f knowledge» (pramäna) gives it from the start an epistemo-
logical character. S. C. V i d y a b h u s a n a ,  Indian Logic, p. 497 ff., assumes the 
influence o f A r i s t o t l e  «whose writings w ere w idely read in those days» . B u t he 
also thinks th at the introduction o f  different parts o f  the G reek Prior A nalytics 
« must needs have been gradual, as these had to be assim ilated into aud harmonized 
w ith Indian thought and language ». A lthough an intercourse between G reek and 
Indian scholarships is h ighly probable, the Indian doctrine seems to me to have 
followed its own line o f development. The sim ilarities are easily  explained by the 
subject-m atter and the divergence must be explained by the originality o f the 

Indian standpoint.



1 M im . S u tra , 1 .2 . Later Mlmämsakas, K u m ä r ila  etc., define inference 
as a step from one particular case to another one.

2 A  certain  P u r a n d a r a  attem pted to ju stify  the position o f  the M aterialists 
by  maintaining th at they deny only the supra-m undane use o f inference in meta-
physics and religion, but the B uddhists retorted th at they also admit inference 
as a source o f  em pirical knowledge only, cp. T SP ., p. 431. 26.

3 NS., 1. 5.
4 N V ., p. 46. 8.
5 T h is definition is quoted by D i g n ä g a  in P r .- s a m u c c .- v y t t i  ad 35, and 

repeated in N V ., p. 5 9 .1 7 .
® V S., 2. 1. lamgikam—rtags'las hbyun-ba.
7 Quoted in  Pr. s a m u c c .  and N V ., p. 56. 14 ff.
8 In the second chapter of. P r. s a m u c c .  the stanzas 25— 27 are directed 

»gainst the V ä d a - v i d h i  view , th e stan za s27— 80 against the N y ä y a ,  the stanzas 
30— 35 against the V a i s e s i k a s ,  the stanzas 35— 45 against the S ä n k h y a s  and 
45 ff. against the M ïm â ip s a k a s .



1 P r . s a m u c c .,  II. 28 —  hbrel-pa dban-bas gzun-bya-min= na sambandha
indriyena grhyate. T his coincides almost verbatim  w ith K a n t ’ s words, CPR ., §  15, 
«the connection (conjunctio=sambandha) o f anything manifold can never enter 

into ns through the senses (= na indriyena grhyate)».
2 Ibid., II. 29 —  spyi mthon-ba yan min=na tämänyam drëyate.
3 pratydksam na jyestham, pramänam, T SP ., p. 16 1 . 22.
* tulya-balam, cp. N B T ., p. 6. 12.
5 Cp. N B ., 1 . 12— 17, where the principle is laid down that the senses apprehend 

the individual, i. e., the thing as it is strictly  in itself, shorn of a ll its relations, 
whereas inference apprehends, resp. constructs, the general, cp. P r . s a m u c c . II. 17, 
as well as the vrtti and the rem arks o f  J in e n d r a b u d d h i ,  op. cit., f. 115 . b. 2 ff

* From  this standpoint the future is altogether uncognizable, cp. V iä ä lä m a -  
l a v a t ï ,  fol. 124. a. 8, cp. N B T ., p. 40. 8; transi, p. 108. W hen we deem to predict the 
future it is only an indirect consequence o f the law of Causation, the law  nam ely 
th at every thing depends on its causes. T h e resu lt necessarily depends on its causes, 
but the cause does not necessarily carry its result, since an unexpected impediment 

can alw ays interfere.
7 P r . s a m u c c .,  II. 3 0 — rgyu-las hbras-bu hgrub-pa min=na kâryam kd-

ranät sidhyati.



adhvaryu-yriest

1 ghätya-ghätaka-bhäca, cp. ibid.
a Ibid.
3 T h e threefold classification o f the N y ä y a  (pïïrvavat, Sesavat, sämänyalo-

drsta) w as differently interpreted by the N a i y ä y i k s  them selves, cp. V ä t s y ä y a n a ,  
p. 18; it is rejected by D i g n ä g a  in F r . s a m n c c . II . 26 ff. T h e sevenfold divi-
sion o f  the S ä n k h y a s  is mentioned in the vrtti on the same w ork ad II. 85 and 
in  T ä tp . ,  p. 109. 2 1. I t  is entirely fortuitous and is not recorded in the w orks o f 
the classical period o f this system.

* T ä tp .,  p. 109. 12 —  cäturvidhyam tv isyate.
5 P r . s a m u c c . v r t t i ,  II.



1 M a h ä p a n d it a  I s v a r a s e n a ’ s opinions are referred to in the commentary 
o f Ö ä k y a - b u d d h i  and he is quoted by R g y a l - t s h a b  in his T l i a r - l a m .  He 
maintained th at ordinary men (tshur-mthoU-ba-rnams—arvag-dariinah) can never 

know that the reason is totally  absent in the dissim ilar cases; exceptions to the 
general proposition are alw ays possible. T his was rejected by pointing out six 
cases in which this opinion conflicts with different passages o f  the N y â y a -  
m u k h a  and P r .  s a m u c c .— hgal-ba-drug-gi sgo-nas j>an-ehen Dban-phyug-sde-la
thal-baphans-thsvl-ni. T he commentator P r a j n â k a r a  G u p t a  however seems to 
have reverted to the view that necessary truths are discovered by supernatural 
intuition, cp. vol. II, p. 130 n.

2 I t  is therefore clear that the svabhävänumäna which already appears in 
U t t a r a t a n t r a  and other w ritings o f A s a n g a  cannot have the same meaning as 
w ith D harm akïrti.



enthymema

{nota notae

nota notae est nota rei ipsius.



2 Logic, I, p. 209.



SimSapü

SimSapä-tree

con-
traditio in adjecto.

1 According to the Indian term inology a purely analytical judgm ent would not 
be a pramäna in the sense o f anadhigata-artha-adhigantr. Indeed the svabhävänu-
mäna in the w ritings o f A s a n g a  is not coordinated with käryänumäna.

* A s B. R u s s e l l  puts it, no one except a popular orator preparing his audience 
to a piece o f sophistry w ill resort to an analytical judgm ent, cp. P r o b le m s ,  p. 128.

s N B T ., p. 24. 20, transi., p. 63.
4 A lthough he says that «we cannot represent to ourselves anything as con-

nected in the object, without having previously connected it ourselves» (CPR., 
§  15 (2-d ed.).



ëimëapà

ëimëapâ

ëimëapâ

vice versa. ëimëapâ.
ëimëapâs, ëimëapâs

1 N B T ., p. 26. 3, tran si., p. 72.
2 K a n t  says «in every  analytical proprosition a ll depends on this, whether

the predicate is r e a l l y  t h o u g h t  in the representation o f the subject». The
criterion is psychological. D h a r m a k l r t i  would have said (cp. N B .,II) «in every
analytical proposition a ll depends on this, whether the predicate m u s t  o r  c a n
b e  t h o u g h t  in the representation o f  the subject, as lo gica lly  flowing out o f the
latter» . T he criterion is logical necessity, and its establishm ent sometimes very
complicated.



Identical 

1 T his K a n t  seems indirectly to admit in saying «In the concept of some-
thing th at happens I, no doubt, conceive o f  something existing preceded by time, 
and from this certain analytical judgm ents m ay be deduced».

2 T he judgm ent « a ll men are m ortal», according to J . S. M i l l ’ s interpre-
tation, adds the characteristic o f m ortality to the concept o f a  man as a  consequence

of our assent to the em pirical judgm ent th at a ll men are m ortal, because J o h n ,
J a c k  etc. h are been found to be mortal. T his would mean th at although' J o h n ,
J a c k  etc. have been found to be m ortal, it  is by no means sure th at A l f r e d  may
not be found to be immortal. A ccording to the Buddhist, the judgm ent is founded 
on Identity, since everything that exists and has a cause is necessarily perishable. 
Immortal means unchanging (nitya) and unchanging means non-existing.

8 K a n t  also says that «generally all division a priori by  means of concepts 
must be a dichotomy» (CPR., §  11 , 2-ded.). He was puzzled by the fact that his own 
table w as not so.



3) 

1 T here are thus according to D harm akïrti two different N ecessities(niScaya —
avinäbhäva-niyama) or two kinds o f  a priori certainty, the one is concerned about 
the necessary conjunction o f two concepts coinherent in one and th e same substrate 
of reality , the other about two concepts inhering in two different, bu t necassarily 
interdependent, concepts. T he first can be called  analytical, the second is evidently



synthetical. W e  may contrast with this attitude the -views of A r i s t o t l e  and a ll 
Rationalists, according to whom every a priori necessary knowledge is analytical, 
and of K a n t  for whom it  is alw ays synthetic, (the analytical judgm ents being mere 
identical explanations). B y  a  quite different definition o f the Category of Identity 
(tädätmya) D harm aktrti succeeds in giving to the propositions o f pure logic and pure 
mathem atics an altogether different basis from  the propositions o f pure physics. B y  
keeping separate these two specific kinds o f  knowledge D harm aktrti comes nearer 
to H u m e , b u t he differs from him and comes nearer to K a n t  by establishing the 
o priori necessity o f  causal relations. T h e term s an alytical and syn th etical are v ery  

much misleading. F irs t o f  a ll synthesis and analysis in the perceptual judgm ent 
should be distinguished from those o f the inferential (with two cencepts). T hey are 
confounded, e. g ., b y  S i g w a r t .  L o gik , I. ff. I t  would have been better to 

contrast the two N ecessities as static  and dynamic. T h a t the re a lly  prim ordial divi-

sion of the procedure o f  the human mind must be established in the w ay o f a  dicho-
tomy (as every division o f concepts a priori) dawned upon K a n t  in th e second 

edition o f his C ritique (§ 11). He then ca lls  the one class dynam ical, the other —  
mathem atical. T h e dynamical evidently corresponds to Causation, the mathema-
t ic a l—  to Coinherence or Identity (of substrate). K ant’s attem pt to force his 
twelve-m em bered division into this double one is b y  no means clear.

1 upacârât.
3 N B ., IH. 1; transi., p. 109.



1 Cp. w ith this tlie indecision o f  Prof. B . E r d m a n n  (Logik3, p. 614) regarding 
this very  point. In the la st edition o f his L o gic  he made the important step o f  
changing the A ristotelian  order of premises and puttin g the minor prem ise on the 
lirst place. H e found that this order renders more fa ith fu lly  the natural run  o f  our 
thought, i. e., he envisaged syllogism  as an inference «for one self» . S ig w & r t  thinks 
th at the order in real life  can be the one or the other, both are equ ally  possible.

2 pramünam—prathamataram vijilänam—anadhignta -artha- adhiyan ir, cf.

above, p. 65.







o f  a  s y l l o g i s m .

probandum



bona fide

avinSbhäi'a=anantanyakatm=avyabhicära-=^vyapti.
paksa-dharmatä, paksa



probandum,
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nota notae est nota rei



ipsius, repugnans notae répugnât rei
ipsi.

a priori



badhctleem pramanena.
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Uébereimtimmung,

*
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yathä-svam-pramänaih,



rationale

(pramäna)



padärtha

(jijnäsa)

parämarsa,
triïya-linga-parâmarsa.

vipratipanna-purusa-pratipadakatvam.



mutatis mutandis

modus
ponens modus tollens,

modus tollens

modo
toUente.*

1 kevala-anvayin.
8 kevala-vyatirekin.
3 trtïya-prakâra-abhâva.
4 aùta-paAcakam, cp. N E ., p. 30; the term  anta is rendered in T ibetan by 

bsal-bas hon-pa «arrived in the w ay o f exclusion » = negative, o r toUens. On the
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modo Udiente

modus
tdUens modus ponens

’avita K a u m .  

K u l t u r ,  

1 Cp. N. m u k h a, p. 22.
definitio est omnis negatio.





Dictum de omni et mdlo,

nota notae est nota rei ipsius repugnans
nota» repugnai rei ipsi.

noia notae.



Dictum de omni et with;

(pro nobis)
(notvus natura).

notiora natura noüora nobis quoad
nos

1 trirûpa-linga.
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notiora quoad nos.



(notius natura

notrns natura

(pro noibis

yathä-smm-pramänaih, promana
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(notius
natura

notiora nobis.



paksa-dharmata.
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eo ipso

anvaya.
vyatireka
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vice versa

Barbara

Barbara

(Camestres)

contradictio in adjecto.



(Cesare),

modus
ponens, modus tollens,

prima fade

Celarent Ca-
mestres).



(Cesare)
(Barbara)

(Celarenf),



Barbara
Cesare

modus ponens
modus tollens



modus ponens modus toUens

repugnans notae répugnât rei ipsi.

modus Miens

*



«SimSapä
SimSapä»,

SimSapä
1 tadatmya-tadutpatti.
3 S ig w a rt , op. cit., I. 110 ff.
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virrudha-dharma-samsargad (dharnii) nana.
vastuni avastuni ca,

geg-byed-pa srid-pai-phyir pratibandha-sambhavät.

Tcarya-anumana käryena anumana.



(vérité de fa it)

hetu gtan-thsigs.
tnrupa-linga tJmil-gsum-rtags.
anvaga-vgatireka.



of modus ponens
modus tollens

anvaya-vyaUréka.

quaesitum



causa sive ratio.

«orme est

yo yo dlümavân sa so’gnimSn.



modus ponens modus tollens

nota notas est nota rei ipsius
dictum de omni.1 2

anmya-vyatireka.

yatra yatra dhümah yo yo dhümavän
quis quis,
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modus
ponens modus tollens

Vernunft-schluss

ratrocinium hybridum.1

anvaya-vyatireki anumanam.



modus
ponens modus fattens.

(Plunder),

modus ponens
modus fattens

modus fallens,
modus ponens».

dependent
non-identity
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all

eo ipso



asiddha-hetv-abhäsa.
anaikântïka-hetv-dbhâsa.

viruddha-hetv-äbhäsa.
anaikäntika — sandigdha.



3

asädl>ärana-hetv-äbhäsa avyäpaka-anaikäntika.
sädhärana-anaikäntika ati-vyäpaka.
cuiddha-vyatirekin.





ad infinitum

ad absurdum



h dod =  Mmam),
(rtags-ma-hgrub asiddho hetuh),

(Ichyab-pa-ma-hbyun —  vyäptir na bhavati).



nec
plus ultra

1 D i g n a g a ’s example is «sound».





a fortiori



bona fide
bona fide



kärana-avasthäyäm nityam.
8 D i g n ä g a  counts four atiddhas: ubhaya, anyatara, tandigdha and 

âiraya (dharmi-) asiddha. B y  subdividing the second and the la s t D h a r m a -  
k i r t i  apparently counts six. Cp. N y ä y a  - m u k h a , p. 14.





ergo

asädhärana.



modus ponens modus tollens

asiddha-vyatirekin, scmdigdha-vyatirekin vä.



per differentiam.
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(Fallacia Consequentis),



A n t i n o m i c a l  F a l l a c y .

1 N y à y a - m u k h a ,  p. 35 o f T u c c i ’ s translation.





per
differentiam

only
all

kemla-vyatirelci-hetu



upadeSo... buddhädfnäm sarvojüatva-abhäva-sädhanam.



nigraha-sthäna-sästra.
pramäna.
purra-pak-nn.
nttara-paksin =  prati-pàksin — pratidr.andvin.
madliyasthu prasmka sabhya.



modus ponens modus idlens,

paramo nyäyah,
pandit a-riipa,



bona fide

1 Cp. N. m ukha, transi., p. 71.
* N. m u k lia , transi., p. 71.

vak-ehala.
sämänya-chala.
upaeära-chala.
vada.

jalpa-vitande.
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Iona fide

pramana-tarka.
chala-jäti-nigrahasthäna.



bona fide

(Prasangika).

päriSesyät,

prasanga-anumam.



svatantra-anumana.
smtantrika.



tulya-jafiya) arthäntara-bhüta)

anumäna
svärtha parärtha, trirupa-linga,

anadhyavasita.

trairupya

trairupya

(niêcaya) (paramärtha-sat)

(anumana-anumeya-blidva\
(na sad-asad' apekqate)».

trairupya



(etad eoa aha). trai-
rUpya trairüpya

yoga-vibhaga

anapadeSa ( =  ahetu)
aprasiddha asan sandigdha,

aprasiddha viruddha
asädhärana

viruddha-avyabhicäri anadhyavasita.
adhyavasäya anadhyavasita



is

1 anadhyavasita.
2 qsädhärana.

asädhärana viruddha-
avyabhieärin

anaikantika’a,

asädhärana viruddha-avyabhicarin

(anadhy-
avasita)



VaiS. Sutra Dignaga PraSastapada Bhäsarvajfta

(indi, (exel.
and

(excl. and

asädhärana viruddha-avyabht-
cärin



sarwm-
anityam krtakatmt,

siddha asiddha samartha
(asamartha). 

savyabhicära,
anaikäntika. vyaptir na bhavati).



ad absurdum

viruddha,
istavighätakrt viruddha

sädhya-sama, petitio
principiò asiddha,

âéraya-asiddha.
probandutn

asiddha-aSraya, prajnäpaniya
{=  sädhya) asiddha anyathä-siddha.

asiddha.
pràkarana-sama, sal-pratipaksa,

* kalätyaya-apadista,

samSaya-kalam
atipatitah).



5)

5) 



Nyaya Sutra
and Bkäsya Dignaga Uddyotakara BhasarvajHa GangeSa

(included

(included
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düsana-abhäsa,

Ignoratio Elenchi
Fallacia in Didione,

chala,

in Didione.

1 jâti-ëâstra.
8 nigraha-shäna-säatra.



extra Diction e,

petitio principii
(ignoratio elenchi).

petitio principii
ignoratio elenchi

Fallacia Accidenti«, Fallacia Conseguentis, Fallacia a dicto secundum qui
ad dictum simpliciter.

sandigdhal ca.
läbha-püjä-khyäti-läma.

* buddher bhütärtha-paksapätah.
purusa-dharma eva bhrantir iti  — errare est humanum.

pandita-vyaUjana,
tîrtha-pratirüpakah pravâdah,



nyäya-viplavo’sau.
vädasya iisyädi-visayatvät.

na êisyâdibhih saha apratibhädi-deSanä käryä.
yävad asau bodhito bhavati,
pramäna-pratirüpakatväd dhetv-äbhäsänäm avirodhah,
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ergo

ergo

(arthäpatti
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extra D idim e

pditio principii.

petitic
principii

Fallacia
Accidentia, Fallacia a dido secundum quid ad didum simpliciter

Fallacia consequentis.

die Beweisgründe
sind entweder fälsch oder bedürfen eitles Beweises.

petitio prindpii.
sädhya-sama, siddha-sädhana.
asiddha-vyatireka.

*



Fallacia Accidentis.

extra Dictione



Fallacia Consequentis

Ignoratio Elenchi Non-
Causa pro Causa

Plurium Interrogationun*
u t Unius

Ignoratio Elenchi

anyatha-siddha,





vidhi bgrubs-byed,



svarupa-sambandha vi$esana-vi£esya-bhava.
ekarn vijiVznam anumänam,



absence

presence

ex hypothesi
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qua
qua



80

artha-jüäna eva,



qua

västavo’bhävah.
vigravabän abhävah.
bhinna-mürtir abhävah.
ägusmän abhävah.
eädhya.
siddha,
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qua

vice versa

vice versa
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plus

not



a vyapya.
vySpaka.

4p  ratiba ndha-vtsaya.
8 niécita-anubandha.
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pratyayäntara pratyayäntara-säkalyam =
sakalyam =  sannidhih —

arthajfiäna em pratyaksasya ghatasya abitava ucyate.
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modo fallente.
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vyapaka.
vyäpya.





377



378

a priori

eo
ipso



379



modus toUens





semibilia

drêya.



sensihüia,

p.
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sensibilia

sensv-
büia,

vikalpa =  adhyavasäya.



mn-sensïbüia.

sensibilia

contra-
dktio in objecto.

1 adrsya-anupalabdhi.
2 pramäna.



vice versa.





vises ya-viéesana-bhâva.
svabhSva-sambandha.
sannikarsa.

yogya-anupalambhah pratipädahth,
bhütalasyaiva abhävasya praty alesata,

bauddha-bandhuh Prabhäkarah,
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cibhäva

abhqvopi prämänyäbhavo nastïty asya arthasya asannikrstasya.
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Zumuthung = äropa.

privative
blind

not seeing.
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am m ana anumäna-vïkalpa.



(svabhäva-anumäna), for
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Hoe-Aliquid

contradictio
in adjedo.

non-homo, non-justus
non est justus

est non-justus



non est justus non homo, things
are not im-permanent est justus non-homo aU
things are impermanent

s vabhäränupalahdhi.

*



contradictio in adjecto,

SimSapas.

SimSapäs.
proviso



(Beurtheilung).
(ein Urtimi über ein Urtimi).

(Nebenge-
danke); BeurtheUmg

yod
med yin min,

p. 387.

1921.
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niScayena
kimtarhi, tat-pratibhäsena). yatrâmëe

subsequent judgment

jüanasya tat-prämänyasya 8fatasti-am
paratastvam



UmZapa

ëimëapâ
ëimëapâ



»

vitarka.
vicära.

* trtiya-prakära-pbhäm.



1 kalpana=ekikarana.
2 vikalpa=dmidhtkarana.



laksantko virodhah.

3 sarvam prthcik.
4 bhedägrahät.

msiddha-ékatm.,



vice versa

®pari-hära =  pari-tyaga — atyanta-tyâga =  trïiya-pràkara-abhâta.
*



vice versa.

1 trtya-pralara-abhai'a, TSP., p. 390.
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vice versa.



kimcit-kara, akimcit-lcaro virodhi



ghaiya-ghUtaka-bham,
j imrtya-nirartaka-bha va.
bhnvatah =  prabandhena vartamdnasya.
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viruddha-dharma-samsarga adhyäsa) — laksaniJca-nrodha.
saha-anavasthäna-virodha =  nivartya-nivartaka-bhäva.



paraspara-parihara.
anyatrn nisiddha-ekatm)-virodha.
ekätmdkatva-virodha.
trtnja-prakära-abhäva.

® iiitipy zi.
1



Hoc Aliquid,

paricchinna =  mam-par-chad-pa.
* vyavacchinna =  yons-su-chad-pa.
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viruddha-dharma-samsarga.

*



Jayanta,
*
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Slokav.,



viruddha-dharma-samsarga virodha.

paraspara-pari-hara — pari-tyaga, pari
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vice versa,

1 trtiya-prakara-abhava =  sapaksa-vipaksäbhyäm trtïya-abhâva.
2 prâgbhamya-mkalpa-vâsanâ.
8 T he name given to it by A ristotle, A ntiphasis, points to its lo gica l ra th er 

than ontological, character. I t  is «connter-speaking» and not «connter-existence». 
B u t G r o t e  (op. cit., p. 579) th inks that both the M axim o f Contradiction and the 

M axim  of Excluded M iddle have a logical as well as an ontological bearing with 
A ristotle.



*



pratyabhijnâ bhayawtl,
avisamvädakam samyag-jftänam,
ekatva-adhyavasäya kalpanä,
alïka-bâhyatva,



distine-
tio realis distinetio rationis *

1  Cp. N K ., p. 124. 13.
8 S i g w a r t ,  L o gik8, 1. 105 f f.;cp . N . K e y n e s ,  op. c it.,p . 451 ff.; B r a d l e y ,  

op. cit., p. 142.
8 Ibid. I. 104 —  ungesehiedene Einheit; cp. T P S., p. 157. 5 —  sarvatmanS

utpadyate.
4 Ibid., I. 105.
5 Ibid., I. 107, note.
« Ibid., I . 105; cp. D i g n â g a ’ s words anumäna-anymeya-bkävo na xad-asad

apeksate, T â t p . ,  p. 127.



8 Übereinstimmung.
8 In-eins-setzung.
4 S i g w a r t ,  op cit., I. I l l ;  cp. N K ., p. 263. 1 2 — na vikalpänubandhasya

spastärtha-pratibhäsatä; cp. T SP ., p. 553. 9.
5 Ibid., I. 42 ; this is the Indiato principle o f bheda-agraha contrasted w ith the 

rea listic  principles o f abheda-graha, cp. T â tp - , p. 56.
6 R eal affirmation is only sensuous, re a lity  msUt = vidhi —  pratyaksa =

vidhi-svarüpa, cp. above, p. 192.
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1 sdrüpya, cp. above, p.220.
2 Op. eit-, p. I. 109.
3 tädätmya-vat.



SimSapä
SimSapä.

sai-Ttärya-täda.
yad liruddha-dharma-sarnsr stani tan nana.
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1 Ibid., p. 482.
8 It must be uoted that the domain of M ill’s analytical judgm ent is much 

narrow er than of the Buddhist one. H e says (ibid., p. 484), «in a synthetical 
judgm ent the attribu te p redicated is thought not a s  a p a r t ,  b u ta s  e x i s t i n g  
in  a  common su bject along with th e  group of attribu tes composing the concept». 
B u t to exist «in a subject» is ju s t to be a  part o f it, to have a common objective 

reference !



dharmas
dharmatä

(ulri

d e r  
2 T h e  C o n c e p t io n  o f  B u d d h i s t  N i r v B p a ,  (Leningrad 1928), cp. p. 53.

above, 



(à v â v T to c ) 

1 A lth ou gh this theory is involved in the H eracleitan denial o f duration, accor-

ding to which « is  » and «is not» are both alike and conjointly true, while neither 
is true separately to the exclusion of the other. E a ch  successive moment o f  e x i-
stence involves thus generation and destruction im plicated w ith each other and 

this is exa ctly  the theory th at «everythin g rep resen ts its own destruction» as 
expressed b y  K am alasila. However there is no evidence th at H eracleitus denied 
M atter (uXv;); he only denied duration, cp. G. G r o t e ,  A risto tle , p. 429.

sai-kärya-väda — tädätmya-räda.
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mtyphasis

virodha

8 Partly quoted above, p. 408; here the passage is translated in full.
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a Cp. NBT., p, 70. 13; transi, p. 196,
2 Cp. the celebrated passage in the introduction of his Phenomenology (Las

son’s ed., p. 10), where he maintains that the bud is removed and contradicted 
by the flower and the fruit declares the flower to be a falsified Ens of the plant.



«These forms», says he, «are not only different, but they d is lodge one another 
and are incompatible with one another». However they are indispensable members 
of an organic whole, and in this sense identical, as contained in the one identical 
concept of a plant From the Indian point of view Hegel confounds here four things, 
viz. 1) the relation of simple causation, as of fire and smoke, 2) the relation o f effi-
cient repugnancy, as of fire and cold, 3) contradiction, as of cold, and not cold at the 
same moment and in the same respect, and 4) that identity of transition in which 
the thing, as Kamalaâïla puts it, represents «its own annihilation », i. e. existence 
and non-existence coalesce. This leads to a non-discrimination between opposites 
as they stand «by» one another and as they stand «in» one another.

1 That the interpretation is very widely fluctuating is no wonder, considering 
that Heracleitus was even in his own time reputed an «obscure» philosopher and 
that only a few fragments of bis work bave reached us. Nevertheless it 
to quote J. S. Mill, — «that no extent and accuracy o f knowledge concerning the 
opinion of predecessors can preserve a thinker from giving an erroneous interpre-
tation of their meaning by antedating a confusion of ideas which exists in his own 
mind». The celebrated F. Lassalle  has read into these fragments a full blown 
Hegel and in our days, in a work otherwise exceedingly painstaking and thorough, 
M. A. Dynnik E^eccnoro, Moscow, 1929) reads into 
them a full blown Karl Marx. What Marx himself about such exaggerations he 
expressed in his letter to F. Engels, l k Febr. 1858(Briefwechsel, v. II, p.242).



1 G. T. W. Patrick,  The fragments of twe work of Heracleitus on Nature, 
Baltimore, 1889, p. 63.

3 Cp. pp. 408 and 427.



Est unum, Non est unum, E st Multa, Non
est Multa* Unum Multa

1 Cp. TrfP., p. 157. 7— osato avastutmn no kitncit kriyate.
2 sarvatmanä, ibid.
3 Tatp., p. 339. 11.
* Cp. G. G roto, Plato, II, p. 302 ff.
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1 Srend Ranulf,  Der eleatiscbe Satz vom Widerspruch (Kopenhagen, 1924),
p. 160.

2 Ibid., p. 207.
3 Die Logik der absoluten Vieldeutigkeit, as he calls it.
* viruddha-dharma-sainsargäd any ad vastu, cp. NBT., p. 4. 2.
5 Cp. Natorp, Platou’s Ideenlehre, p. 151, 152, 390, 403, 408.



spastärthatä.
8 Natorp, op. cit., p. 891.
* This standpoint is shared in India by the NaiyEyiks (yat prameyam tat sat).

Under the veil of it a wealth of metaphysical entities and, first of all, a real Time 
and a real Space are surreptitiously introduced into the world of realities.

yad artha-kriyä-käri tat sa t ya bhütih sana kriyä.
bähya artha-lcriyä-'käri svnlaksana =  paramärtha-sat.
paramärtha-sat =  kälpanäpoclha =  pratyaksa.
niicaya-ärudha — buddhy-ärüdha vikalpita.
anabhiläpya =  jnänena apräpya.

10 Cp. S. Ban ul f, op, cit., p. 150, 151, 152.
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des Nichtseins mit dem

2 Versuch  den Begrif f  der negativen Grössen in die Weltweis -  
sheit einzuführen (1768), cp. p. 25—26 (Kirchmann).



SimSapä»

1 CPR., p. 125.
2 Logik der absoluten Vieldeutigkeit ( =  Eindeutigkeit) der Begriffe.



1 Kant here incidentally calls the judgment with two concepts, i. e. a judg-
ment uniting two concepts, a judgment of two predicates. He says: «the misun-
derstanding arises... only on condition that the f i rst  and second predicate  
have both been applied at the same time» (cp. CPE., p. 125).

Tcimcid idam.





udäharanam pratyaksam wpanaya upamanam.
yathâ pratyaJcse na vipratipadyate, evam uddharane’p iti upanayah

(wpanaya)
adhyamsaya viicalpa.
vyäpti.

Hoc AUquid)



niyata-pratibandha
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quatems

((Entgegensetztes ist nicht einerlei»
uyad viruddham {=  vimddha-dharma-samsrstam) tan nana,

24.
trirùpasya lingasya trini rnpäni.
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äkrtiväda
sämänya-väda syäd-väda

apoha-väda,
samjüä-mätra vastu-êünya-vikàlpa.
samaväya.

*
5 tijfiäna-mda.

vastu-Sünya-prajüapti-väda.
7 vikalpa-msanä-väda.
8 särüpya-väda.

Saldi•väda.
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apoha-tada.



güdüet

1 TSP., p, 497. 16; cp. p. 239. 27 ff.

anyatra-gata-dtta, cp. TS., p. 241. 12.
sanketa-manaslcärät sad-Sdi-pratyayä ime jayamänäs tu laksyante, na aksa-

vyäprty-anantaram TS., p. 240. 17.
* TSP., p. 240. 25.
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1 TSP., p. 240. 5.
svalaksana.
halpana-Silpin.

4 antarmäträ-ärüdha.
dr$ya-vikalpayor t i veba-anabhijüätayä.
bahï-rüpatayâ adhyavasîta.

7 Ibid., p. 243. 17 ff.
anugämi-pra tyayânam.

9 namely because you consider Universal to be a separate unity.
tasya apratibhäsanät.

ati-prasanga sarvatra pravrtti.
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yad eva caksuh-päny-ädi-vijnänam maya, vikdlpyate, visista-varna-äkrti-
anugatam anubhüyate. vijflänam
ca varna-ädi-pratibhäsa-anugatam anubhüyate.

prathamatarant sarva-upädhi-vivikta-va&tumätra-darianam pravartate,

na tad tikalpaih sprSyate.
— jätih  padärthaiti Väjapyäyanah\ Vaja-

pyäyana-Kätyäyanau), dravyam iti Vyädih, ubhayam Päninih.



apekstko mstavaS ca kartr-karanädi^vyavahärah,
sämänyäni.-. sva-visaya-sarva-gatäni,
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samslcara

vikalpa

dtta-sampragukta.
rüpa-citta-viprayukta.
samjflâ udgrahana



sui generis.

caitta citta-samprayukta-samskara.
näma-samskära citta- viprayukkta-samskära.
nikäya-sabhägatä — jä ti\ citta-

viprayukta-satnskära.,
jäti-näma-kalpanä,
ekatva-nityatza-anekasamaretatva.



samjnä-mätram.
vastu-Sünyo tikalpah.
anya-vyäcrtta apoha.
niräkära.

(haee~
citas),
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«cum fundamento in re».

sermo),
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façon de parler



façon de parler.

svarüpa-saitä,
paramärtha-sat.

390

y  at prameyam tat sat
sattä-sämänyam smrüpa-sattä, prämänya-

väda
1 dvädasa-äyatanäni sartam jfteyam.

dharma-äyatana — dharmäh.
y  ad artha-hriya-käri tat sat paramärtha-sat.
anupäkhya
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dramatis personae
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jüänäkäram... svalaksanamvä bhäsamänämanubhäsate, iabdam ivaprati-èabdah.
(Jüänäkära) anu-bhäsate

(bhäsamänam svalaksanam). bhäsanam — pratibhhäsa
âdarêavat anubhäsa



vice vera
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(Pram.-samucc.-vrtti

änantyäd ryabhicäräc ca, na jäliSabde
bhedänäm väcaka änantyät.
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modus tollens

gnat-pa — vyavasthita)

paryudäsa.
imam-par mflam-par.
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per differentiam»

a 

ekasya, anvayasya vyatirekasya va,yo(a)bhâva-niêcayah 
sa cva aparasya dvitïyasya bhâva-niécaya-anantarïyàkah.

anvaya-vyatireka bhäva-abhäva. anvaya- 
vyatirekau bhäväbhävau.



eo ipso



ëimSapa

2 tha-mi-dad-par snan-ba — abheda-pratibhäsa.
3 rnam-par-rtog-pai Ses-pa =  vikalpa- vij nana.
* kun-tu-hphro-ba-nid =  prapailcita.
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SimSapä
non-SimSapâ



SimSapä
SimSapäs



palàia

rnam-par-gcad-pai-smra-ba=pariccheda-tada paraspara-panhitra-mda.
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apoha

(arthätmaka)

2 trailokya-vyavrtta.



Hantàkï

1 paryudäsa.
8 prasajya-pratisedha.
8 buddhy-ätmaka.
* artha-ätmaka.
s buddhi-pratibhäsa.

adhyatasila.

arthätmä
(stalakçana) (vynvrtta)

smbhäva artha

10 ekeirtha-käritayä tämyam.
11 artha-äkära, artha-pratibimbaka, artha-öbhäsa, 
12 tädätmyena.
19 sarikalpaka.

jnäne sinminädhikamnyam.



adhyavasita.
aSlista-vastu =  anya-asambaddha-vastu.

arthätmdka-apoha.
na mukhyatah.

(svalaksajpa)
vidhi-svardpa
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c&\i-
B3lI ... paramparyena lcärya-kärana-lal^anah pratibandhah,
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ekatra-nityatva-anekasamavetatva.

(bheda-agraha)



1 In 

(wenig gewandt),

duhkha, dharma, samtMra pratityasamut-
päd a,



S. 

bcila-prthag-jana.
mkalpayantah.
rüpädi.
ayonièah.
vikaîpdh.
abhyäsa.

9 anadi-sanitàra.
viciträt prapaitcät.
vikalpa dvaidin-karana.
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nihil negativum
irrepraesentabüe

1 sarm-bhäva-svabhäva-Sünyatä sarva-dharnia-SUnyatä.
nisprapaäca.

s Cp. above, p. 449— 450. The wording of VS. I. 2. 6 suggests the theory that
on the one end of the scale, in salta, there is sämänya only and no viêesa, while on

the other end, in atoms and uhiquitous substances, there is viéesa and no sämänya.
But already P r a s a s tp à d a  assumes antya-viàesas only. The later definition aty-
antavyävrtti-hetuh and svato-vyärarakatram suggest some similarity with the

Buddhist vyävrtti apoha.





1 S lo k a v . Apoha-vâda, kür. 1 ff.; cp. TS. and TSP., pp. 292 ff.



hetu-samänädhikarana-atyanta-abhäva-pratiyogi-sädhya-samänadhikaran-
yani, where hetu is dhüina and sädhya is agni. Cp. T a r k a s a n g r a h a  (Athalye),

p. 247, cp. p. 289 and passim.
2 E a n t  ascribes this use of the term dialectic to the ancients, CPR., p. 49.

Cp. however G r o te , Arist., p. 379.

2 Ibid., p. 242.
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mukhyä Ihräntih.
2 antar-upaplamh, cp. TSP., p. 322. 7.

3 W is s . d e r  L o g ik , 1 .1 8 4  (Lasson) —  «(es können) so viele 
aufgestellt werden, als sich Begriffe ergeben».

4 CPR., p. 40. According to the Buddhists only the very first moment (prato-
matara-ksana) is «given» (nirmkalpaka).

5 as e. g., Fr. P a u ls e n  K ant2, p. 171.

3 Cp. especially in his tract against E b e r h a r d  the passage p. 35 (Kirchmann).
Eberhard asks: «wer giebt der Sinnlichkeit ihren Stoff?., wir mögen wählen, wel-

ches wir wollen, so kommen wir auf Dinge an sich». Kant answers: «nun ist 
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omnis determinatio est ncgatio,

d a s  e b e n  d ie  b e s tä n d ig e  B e h a u p tu n g  d er K r i t i k ;  nur dass sie... enthalten

den Grund, das Vorstellungsvermögen, seiner Sinnlichkeit gemäss, zu bestimmen,

aber sie sind nicht der Stoff derselben». I f  this is interpreted as the capacity

(Grund =  Kraft) to evoke the corresponding image by stimulating productive

imagination, the coincidence will be nearly complete.
1 Cp. above p. 459. Even such a general notion as «cognizability» must be

interpreted as the counterpart of an imagined «incognizability», cp. the quotation

from D ig n ä g a ’s H e tu -m u k h a  in TSP., p. 312. 21.

* W is s . d e r  L o g ik ,  II. 240.

anya-vyävrtti-rüpa.
i  E n c y c lo p .,  p. 192.

8 W. d. L o g i k ,  I. 36.

6 Ibid., II. 491.

7 Ibid., I. 100.

® Ibid., II. 55.
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(nihil negatimm vrrepraesentàbüe)}

1 « V e r s u c h  (Uber) den  B e g r if f  d e r  n e g a t iv e n  G r ö s s e n » , p. 25

2 W. d. L o g ik ,  I. 36.

» Ibid., IL 64.

* Ibid., II. 42 —  beide sind negativ gegeneinander.

yad viruddha-dharma-samsrstam tan nänä.
prajhä-päramitä =  Sünyatä = jnänam  advayam.

8 W . d. L o g ik ,  I. 6.

9 Cp. P h a e n o m e n o lo g ic , p. 427; W . d. L o g ik ,  II p. 440 ff.



l  E n c y c o p ä d ie ,  § 418. However the consideration that pure sensibility is

« das reichste an Inhalt, aber das ärmste an Gedanken » could also be applied to

Dignäga’s idea of the moment of pure sensation (nirvikalpaka).

8 However Hegel’s conception of pure existence which is the same as non-

existence remembers to a certain extent the Indian Instantaneous Being which

represents aits own annihilation».
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*

1 P a la g y i ,  Neue Theorie d. Kaum u. Zeit, p. V II  f.

2 vikalpa= dvaidhï-karana ; it is also the name for a concept, i. e.= eki-karana.
s L o g ic .  1, 43 ff.
4 Suggested perhaps by L o c k e ’ s (Essay, book II, eh. V il i ,  § 1 — 2) « positive

ideas from privative causes», which are «real positive ideas», though perhaps their

cause « b eb u t a privation in the subject».



1 B r a d le y ,  L o g ic 8, p. 158. « It  would be entertaining and an irony of fate, if

the school of Experience fell into the cardinal mistake of H e g e l. Prof. B a i n ’ s

a Law of Relativity», approved hy J. S. M ill,  has at least shown a tendency to drift

in that direction. Our cognition as it stands, is explained as a m u tu a l n e g a tio n

o f  th e  tw o p r o p e r tie s . Each has a positive existence, because of the presence of

the other as its negative» (Emotions, p. 571). I  do not suggest that Prof. A . Bain in

this ominous utterance really means what he says, but he says quite enough to be

on th e  e d g e  of a p r e c ip ic e .  I f  the school of «Experience» had any knowledge
o f the facts, they would know that the sin of Hegel consists not at all in the

defect, but in the excess of «R elativity». Once say with Prof. Bain that «we

know only relations », once mean (what he says) that those relations hold between
positives and negatives, and you have accepted the main principle of orthodox

Hegelianism ».

8 L o g ic ,  I. 58.



realitas (negatici),

1 Cp. Essay on Negative Magnitudes, p. 26 (Kirchmann’s ed.). Cp. CPR.

* N B T., p. 70.22.
* paraspara-parihära.
4 L o g ik ,  I. 61.
5 S i g w a r t  does not mention in this connection the names of Mill, Bain and

Bradley, but it is clear that in part 12— 13 of § 22 of his Logic he expresses his
view on the problem discussed by them and answers them. It comes clearly to the

surface in the attempt to explain the word «blind» on p. 187.
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*

p. 



491



492

r ä ja » . ra ja

èim Sapâ pcilâéa
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bhäva-abhävayoh saksäd virodhah.
vastunos tu any onya-abKava-avy abbicar itayä virodhah.

i raja
SimSapa

SimSapä
(pSrthivatva SimSapä
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vice versa.

laksanilco’y c m  virodhah .
s a ty  a p i  ea a t ta in  v irodh e  sah ävasth än am  s y ä d ’ a p i.

v a s tu n y  eva  Tcatipaye.
* y o  y a s y a  v iru d d a h  sa  ta s y a  Tdmcitkara e v a . . .  v iru d d h o

ja n a k a  eva.
ekena viorodhena S ito sn a yo r eka tvam  v a r y  a te ;  a n yen a

sah avasth an am .
rten-gyis hyal-ba med-pa-Rid.

7 n a  tu  a n iy a ta S k ä r o ’r th a h  k sa m k a tv ä d iv a t, (Jcsana —
svalaksana, v id h i-sva rü p a  —  p ra ty a k sa p a ra m ä rth a  sa t) .



SimSapä
Simsapä

m ed-dgag (—  a b b a v a -p ra tised h a ),
d g a g  ( = .  sa m -ban dh a-pra tisedh a).



nihil
negativum.
«this



Definiti# est negatio.

t v a - s a tta y ä  p ram än am ,
am m an a ,) jn ä ta tv e n a  (—  apohena) pram änam ,
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Saehheit)» . (kalpanä-
p o ÿh a -p ra tya îcsa )

1 svaiaksunam=.paramartha-sat—vidld-srarUpam=nirvikalpdka-pratyaksam.

4 lidhi-svarupam
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nihil negativum irrepraesenta-
hile.

pari passu

a n iy a sä p i natnSena m iS ribh ü täparä tm akam , e. p r a t ï tÿ a -
sam u tpan n am  artham  svalaksanam  ja g a d a ).



Hoc
Aliquid,

the Reality, the

rnam-par-rtog-pa-rnams-ni. . . .  dnös-po nes-pa-üid-du skyes-pa-rtogs-pa
yin-gyi, de-gag dnös-po yod-pa-uid nes-pa-ni ma-yin-no,



artha-ätmaka-apoha.
jnäna-ätmaka-apoha.

i

bheda-agraha.
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mutatis mutandis,
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 Ibid., 
p. 

54



nïlam vijänäti, na tu  nïlam iti vijänäti,
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niyata
aniyata-pratibhäsa.1

niyata
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§ 1. a t  

p. 69.
nirvikalpakam.
savikalpakam.
Barmin asti.

t'dharma



sltandhas
ergo

Mealität, Sachheit,

mundus sensitüis.

1 sarve dharmah =  dvâdaéa-ayatanâni.
vidyamanam dravyatn,

3 dharma =  vastu =  bhäva =  dravya.
i

45 ff.



sva-samvedana.
artha-kriyä-käri.
buddhy-arÛdha.





the

Kraftpunde.1

yä bhütih saiva ktiya



tadutpatti-tatsärüpyäbhyäm visayatä.



offenbare Grille,
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(svapnavat)?

antar-upaplava mukhya bhrantih.

yathopanisad-vädinäm.
vÿrlânam,
anantam,
pratiksana-vilinraru,
ojäyate sarra-pränabhrtäm,
artha-oyogat
(jrahya-grähaka-lakstma-widhuryät,
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eo ipso

ekäneka-svabhävam, paramänu atayavin,

trUya-raHy-abhawna,
3 vyometpalam,

opaclyamäna-avayava-vibhägena
yadi niramèâh (syuh), tadä na mürtä vedanädivat sidhyanti,

ytna ekarüpena ekänv-abhimukho tenaiva apara-paramanv-abhimrkho
yadi syät,

6 pracayo na syät,
dig-bhäga-bhedo yasya asti, tasya ekatvam na yujyate,
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pradela. pradeëa
pradeëas

(taträpy avayava-kalpanäyäm}. (niramSa),
wmurta)

pradeJa)
(dig-bhaga-bheda),

(samyuktatvädi-kalpanä-baläd äpatati)».

yadiparam anavasthaiva (syät), na tu prajilapti-mätratvam

dig-bhâga-bhedo vaca näbhyupagatas,
samyuktädi-dharma-abhyupagama-baläd eva äpatati
ekäneka-svabhävena ëûnyatvâd viyad-abjavat
yat tad upädänam sa eva paramänur iti,
trasa)-renuh



(tri-putt).*

JEns et unum convertuntur.

ätma-prajriapter atmaiva käranam spät, na skandhäh,

na tävat
paramänünäm äkärah prativedyate,

svastha-neträdi-jiiänam.,
vedya-vedaka-vitti-bhedena,
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noësis no'èrna)

tädrupyäd iti särupyäd,

(kalpitam),
bähyärtha-käryam

artha-särüpyam asya pramanam
akära Sbhäsa särüpya anya-ryävrti apoha.

asSrüpya-vyavrttyä (apohena) särüpyam jilänasya 
vyavasthäpana-hetuh.

7 artha-kriyä-samvädas,
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jüänam eva arthakriyä-samvädas,
artha-kriyä-avabhäsi jnänam,
y  ad etad de$a-vitänena pratibhasamänam avicära-ramanlyam ägopäia-pra-

siddham rüpatn,
samanantara-pratyaya =  älaya-vijüäna — väsanä,

alambana
visaya



yadindriya-
vijtlapteh paramänuh käranam bhavet;

yan-lag-gcig ma-thsän-bai-phyir,

buddhi-viSessa,
1 sämvrta,



vijnapti-, vijfMna-mätratä,
visayin (visaya)

älaya-vijnnna, samanantara-
pratyaya.

(väsana)
(sajätlya-väsanä)
(abhiläpa-, vikalpa-väsanä),

(Sakty-arpanät
avirodhah

(Sakti-väsanä)

noëma noësis
also (kramempi).

promana
pramana-phala,

amtarana
rüpam pratîtya eakêuê ea caksur-vijnänam utpadyate.

Saktih — indriyam.



8

ad absurdum, vie.,

8

3 1
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11
12

8 22



8
i



visaya

{pudgaia

pudgala's

pudgàia.

2



citta-mätram —  vijnapti-mätram

(jparilcalpita



älaya-vijnäna

2

4

(stod),
smad



älayctrvijnäna

väsanä

6 Beceptive
faculties

2

6 (Hista-ma-
nas).

6 Objective aspects
o f ideas

8

10

1 2 .

dharmaJi)

8 Kinds o f ideas

(hlista-manas), dtta-mätram

8 yatlm bhavatäm bahyo’rtha, iti tathä tata eia (sama-
nantara-pratyayâd eva niyamah siddhah 1

2 8 yrâhya-grâhaka-raidhuryam

5 samanantara-pratyaye —  alayalchye.

7 6



(tathata)
citta-mätram

(parinamä

dharmäh

dharma abhidharma
abhidharma

2 dharmäh
sarve dharmäh.

äyatana äyatanas
äyatanas 8

3
*

dharmas parikaljAta, paratantra parinispauna

(dharmäh),

dharma



ad infinitum

1 11
2 1

(1



3 1 21
pradeèas. Monadists,

5
6
7 8

(artha-ayogät),
(grähya-grähaka-raidhuryä t



vie.,

Hoe Aliquid

Hoe Aliquid Essen-
tia Prima

3
«this «this «this

th is

8
8



viz.,
157

3 yä bhiitih saiva kriyä.
3

*
3
6 



{tri-puü)

samrtt) 
bhütäny-eva

Cogito ergo sum
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it

(grahya-grähdka-
vaidhurya artha-ayoga

(grähya-grähaka-kalpanä)

anubhava-bhävanä (vikalpa-bhä
vana).
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(abhipräya)
(vastava)

kalpita prntïti
Tcalpita) svabhäm-hetutvam).

8 ma,no-v{jnäna =  mänasa-pratydksa.



plus

I n d o - E u r o p e a n  S y m p o s i o n o n t h e  R e a l i t y o f t h e

E x t e r n a l  W o r l d .

1- st Vcdäntin.
2- nd Vedäntin.

1 tad-utpatti. Cp. N B T ., p. 40. 7 — prameyadairy am hi pramänam.
Säriiya =  tâdrüpya tädätmya.

5 N B T ., p. 15 . 22 vyamsthäpya-vyavasthäpana-bhävo’p i Tcatham ékasya
jftänasyaf

4 Ibid., p. 15. 19 yena ekasmin rastuni virodhah syät.
s Ibid., p. 16. 3.

tadutpatti-tatsärüpyäbhyäm risayatä.
1 C h U n d o g y a , III. 19. 1 ; cp. D e u s s e n ,  A llg . Gesch. d. Phil. I, pp. 145, 199, 

202, and bis Sechzig Upanishads, p. 155.
8 R g y. 10, 129. 1.



3- rd Vedäntin.

4- th Vedäntin.

Parmenides.

JDemokritus.

The Buddhist.

Nägärjuna.

Spinosa.

Dignäga.

Dharmakirti.

Yogäcära Buddhist.

Sankhya.

1 O h ä n d o g y a ,  V I. 2, 1 — 2.
tat tram osi.

tadanya tadviruddha =paryadäsa parihära alhäva.
mahä-SUnyatä =  sarva-dharmänäm paraspara-apeksatä.
prajUä-päramitä jüänam advayam, sa Tathägatah (cp. my Introd. to the ed. 

o f A b h is a m a y ä la m k ä r a ) .
7 avibhägo hi buddhyätmä, an often quoted verse o f D harm akirti, cp. SDS., 

p. 32.
sarvam alambane bhräntam muktvä Tathägata-jnänam, iti Yogäcära-matena,

cp. N B T T ip p ., p. 19.



Descartes.

The Buddhist (Hïnayana

dharmas

Sankhya. gums

Heracleitus.

Demokritus.
Herhart.
Mach.

J. St. Mül.

Nägärjum.

sub specie aetemitatis.1
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Dignäga. sub specie aeternitatis

Candrakîrti.

Dignäga.

Candrakîrti.

Dignäga.

The Realist.

The Yogäcära Buddhist.

Realist.

yogi-pratyaksa,

1 kacBcitkatva.
6



Buddhist.

The Bealist.

Kant.

in concreto.
Dharmaìàrti.

The Bealist.
Vasubandhu.

Dharmaìàrti.

anubhava-väsanä.
vikalpa-väsanä =  vikalpasya sämarthyam.
avidyä-väsanä =  mäyä.

4 Cp. the detailed controversy between the Sauträntika R ealist and the Y ogä- 
cära  (Idealist) Buddhists irf the II voi., p. 360 ff.

amülya-däna-kraya, cp. T ä t p . ,  p. 260. 9.
« C P R ., p. 113 ; a n a lm o st verbatim coincidence with N B T ., .p . 69. 1 1  =  wo 

nispanne kärye kaicy janya-janak-bhävo rama drsto’sti.
7 Cp. the theory of mânasa-pratyaksa, vol. II, A ppendix III.
8 N K , p. 25S. 18 tatsärüpya-tadutpattibhyäm visayatvam.
® Cp. vol. II, p. 347.

10 atyanta-vilaksanänäm sälaksanyam, cp. T ä tp .,  p. 339.



Hegel.

DharmaJnrti.

Herbart.
Dignäga.

Berkley.
Dignäga.

contradictio in adjedo.

Berkley. esse est percepì.

Dignäga.
Kant.

Santiralcsita.
Kraftpunct

Dharmottara.

pratyahsam =  vidli-svarUpam.



F. H. Jacobi

The Jaina.

Dharmottara.

Hegel.

tasmat Tcha-paspa-tulyatvam icchatas tasya vastunah, vasta-
tvam näma sämänyam estavyam, tat-samänatä.

na kaéeid janya-janaka-bhävo noma drsto’sti.
*



Demokritus?

Epikurus.

Lucretius. principium semen

Hegel. This principium

Bharmottara.

pari passu

Bharmakirti.



Dharmottara.

Hegel.

KamalaMa.

pramäna-saitayä prameya-sattä sidhyati... prameya-
IcSryam hi pramänam;

1



E. v. Hartmann

DharmaMrti

(parikalpita), (paratantra)
(parinispanna).





1. Sanscrit (authors, schools and works).
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Sïkyabuddhi, 

2. European (inclusive the names of modern scholars of India,
Japan and China).
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Jacobi, F. H. 542.

JhS, Gangânâtha, 51.

Johnson, W . E., 105, 504.
Iyengar, 29.

Kant, 84, 142, 169, 177, 178, 200, 201,

209, 228, 233, 251, 252,254,259,266,

270, 271,272 ,2 74 ,275, 808, 317, 318,

391, 424, 436 ff., passim.

Keith, B., 29, 30, 290, 347.

Keynes, J. N., 368, 858, 415, 420, 439.

Kinkel, W ., 543.
Kosambi, Dh., 138.
Krom, 36.

Kroner, R., 203.

Laromiguière, 397.

Lassalle, F., 429, 430.

Law, V . C., 132.
Leibnitz, 57, 107, 114, 199.

Lévi, Sylvain, 12 n., 526 ff.

Lévy-Bruhl, 500.

Locke, 166, 167, 227, 453, 505, 529.
Lossky, N . O., 232.

Lotze, 30J, 501 ff, 512.

Lucretius, 543.
Maimon, Salomon, 203.

Mach, S., 142, 538.

Maspero, 52.
Meyer, Henriette, 518.

Mill, James, 228, 897.

Mill, J. S., 142, 143, 218, 229, 273, 278,

285, 298, 374, 391, 397, 423, 426, 428,

439, 538.
de Morgan, 269.

Natorp, 432, 434, 454, 455.
Occam, Guillaume d’, 452.

Obermiller, E, E. 114, 169, 526, 528,

Addenda

Patrick, G. T. W ., 430.

Parmenides, 431, 432, 437, 537.
Paulsen, Fr., 532.

Péri, Noël, 32.

Plato, 179, 431, 432, 434, 435, 451.

Randle, 190. 324 and Addenda

Ranulf, Svend, 431— 434, 437, 500.

Rhys Davids, MrsC., 28.

Rhys Davids, T. W., 144, 145.
Rosenberg, 0 ,  111, 135, 524.

Ruben, W., 8, 27, 49, 448.

Russel, Bertrand, 13 1,14 2 — 144 ,165,179 ,

189, 230, 271, 455, 456.
Schiefner, 45.

Schuppe, 227.

Scotus, Duns, 452.
Seal, B. N., 107, 108.

Senart, E., 109, 116, 130, 156, 180.
Sigwart, 215, 223, 229, 235,275, 278,280,

289, 301, 303, 304, 307, 309, 310,

3 13 ,3 14 ,3 17 , 358, 416, 420 ff., 436 ft,
passim.

Smith, Vincent, 32.

Spinoza, 199, 498, 687.

Spottiswoode, 107.

Stasiak, S., 324, 851.
Stein, sir Aurel, 41.

Stoics, 315.
Strauss, Otto, 448.

Suali, 27.

Sugiura, 29, 53, 54.
Suzuki, D . T., 525.

de Tillemont, 49.
Trendelenburg, 117, 490, 501.

Tubianski, 33.

Tucci, 27, 29, 31, 33, 53, 54, 155, 215,.

336, 840, 848, Addenda.

Tuxen, 20.

Ui, 27, 501, Addenda.

Ulrici, 502.

de la Vallée Poussin, 101, 113, 526.

Vassiliev, Boris, 27 n, 29 n, 33, 53, 54-
Vidyäbhüsaija, S., 27— 29, 42, 44, 264.

Vostrikov, 27 n, 29 n, 39, 42, 57.

Wassilieff (Ivan), 45.
Windelband, 369, 397 ft, 531, 534.

Whately, 356.
Yamaguchi, Susuma, 518 ff.
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3. Tibetan names.
U-yug-pa-riga-pai-sen-ge, 56.

Nag-dban-brtson-grns (A gran zonijui),

cp. hJam-dbyaüs-bzhad-pa

mNa-ris-grya-tshan (Ariy Datshan), 56.
Kun-dgah-rgyal-mtshan (Gnnga-jaltshan),

46, 56 (the 5thGrand Lama of the
S a ja  country, cp. y. II p. 323).

bKra-§is-lhun-po (Dasiy Luiibo), mona-
stery, 50.

mKhas-grnb (Khai<Jub), 40, 42, 46, 56.

KloB-rdol-bla-ma (Londol Lama) 42.
dGah-ldan (Galdan, Gandan), monastery,

56.

dGe-hdun-grub (Gendundub), 56.

rGyal-tshab (Jaltshab), =  Darma - rin-
chen, 30, 32, 46, 56.

Go-man (Goman), 57.

Chaba-chos-kyi-senge, cp. Phya-ba...

Täränätha, 31, 36, 38, 42, 44.

Thos - bsam - glin - grva-tshan (Toisamlin

Datshan) 56.
gTan-tshigs-rig-pai min-gi rnams-grans

(Dan-tsig-rigpi mingi namtjan), 42.

Thar-lam. 268.

hJam - dbyans-bzhad-pa (Jamyan - zhad-
ba) =  Nag-dbaii-brtson-grus.

Dandar (lha-rampa), 521.
Darma-rin-chen, v rGyal-tshab.

Phya-pa-chos-kyi-sen-ge (Cha-ba-choikyi

senge), 55.

Bu-ston (Budon), 37, 46, 526.

Byan-rtse-gra-tshaB (Jantse Datsan), 56.

Bras-spnns (Braibnn), 56.
Bla-bran (Labrang), 57.

Blo-bzan-grags-pa (Lobsan-D agpa)=Sn-

mati-kirti, Tson-kha-pa (Zonkha-

ba)= Bogdo-Lama 40,42,45— 56, 220,
225.

Tson-kha-pa, cp. Blo-bzan-grags-pa.
Tshad-mai-rigs-pai-gter, work ofSaja-pan-

dita.

Ren-mdah-pa-zhon-nu-blo-gros (Refidaba-

zhonnn-lodoi), 56.
Legs-bsad-snin-po, 220, 225.

Lnn-k’wei, 53.
Lun-shih, 53.

Lim-hsin, 53.
Sar-rtse-grva-stha'n (§artse Datshan), 56.

Sa-skya-pandita (Sajapandita), 46.
Se-ra, monastery, 56.
Se-ra-byes-grya-thsan (Sera-jes Datshan).

Se-ra - smad - thos-bsam-nor-bu-glin-grya-

thsaB (Seramad Toisam-norbu-lin D a-

tshan), 56.

bsTan-dar Lha-ram-pa (Dandar), 521,



A n a ly t i c a l  J u d g m e n t (svabhävänumäna), a judgment of concomitance

establishing the connection of two concepts through Identity (not of the concepts

themselves, which are different, but of their objective reference which is one and

the same), 250,424; the predicate is included in the subject, not as actually thought

(psychologically), but as logically implied, 272 n. 2; all mathematical judgments

are analytical in this sense, 262 n., 273 ; Cp. Identity (the law of), Relations, Cate-

gories.
A v lt a p a n c a k a ,  the five negative syllogisms of the Ssnkhyas, 293— 4,

Appendix.
C a te g o r ie s  (1), five ultimate predicables (pailcavidha-kälpanä), originating

in the name-giving, or perceptual judgment, 216 ff.

C a te g o r ie s  (2), three ultimate relations (avinäbhäva), originating in the
judgment of concomitance, 248; cp. Relations.

C a u s a tio n  (1), ultimate (pratîtya-samutpâda), is Functional Dependence

of every point-instant on its preceding points, 119 ; this theory the «most precious

among the jewels» of Buddhist philosophy, ibid.; C. is efficiency (artha-kriya-
käritva), 124; efficiency is synonymous with existence (sat), ibid.; to exist means

to be a cause, ibid.; real or ultimate existence (paramartha-sat) is the moment

of efficiency (ksana), it is the Thing-in-Itself (svalaksana), 70, 124, 183; it is that

element in the phenomenon which corresponds to pure sensation (nirvikalpaka-
pratyaksa), q. c.; plurality of C., 127; infinity of C., 129; the four different meanings

of Dependent Origination (pratïtya-samutpâda), 134; parallels.

C a u s a tio n  (2), metaphorical, is dependence of a phenomenon upon the neces-

sarily preceding ones (Tcälpanika-kärya-kärana-bhäva), is a category of Relation,

309 ff.

C o n fo r m ity  (särüpya), the relation 1) between a sensation (nirvikalpaka)
and a conception (savikalpaka), or 2) between a point-instant of external reality

(ksana =  svalaksana) and a constructed mental image (jüäna akära prati
bhäsa äbhäsa =  kalpanä =  vikalpa adhyavasäya nìScaya), or 3) between

the thing as it is in itself (svalaksana) and the phenomenon, or the thing as it is

«in the other» (sämänya-laksana =  anya-vyävrtti — apoha), 2 13 ,5 11; it is «a si-

milarity of things absolutely dissimilar » (atyanta-vilaJcsananamsalaksanyam), 213;

this similarity produced by a neglect of dissimilarity (bheda-agraha), or by a com-

mon negation (apoha), 5 1 1; this relation of reality to image is double, it is Causa-
tion and Identity at the same time (tadutpatti-tatsärüpyäbhyäm), it is causation

psychologically, for the Realist, it is identity logically, for the Idealist; since sen-

sation and conception refer us to one and the same thing, the «conformity» with
the moment is the «fortuity» of the moment (särüpya = tädrüpya = tädätmya)r
517. Cp. vol. II, 343— 400.



C o n tr a d ic tio n  (virodha), mutual and complete exclusion (paraspara-pari-
bära) of two concepts, 403; or two judgments, 438; the law of C. is a law  of

Excluded Middle and Double Negation, 404; the law of «Otherness» dependent

on the law of C., 409; various formulations of the law of C., 410; the origin of C.,

400; dynamical opposition to be distinguished from logical contradiction, 404;

history, 413; denial of the law of C. by the Jains. 415, 530; parallels 416 ff.

C o n tr a p o s itio n  (vyatireka =  modus toUens), correlative with position or con-

comitance (anvaya =  modus pone ns), 286, 302 ; the only kind of conversion having

a logical sense, 303; both correlated as existence and non-existence (anvaya-vyati-
rekau =  hhäva-abhävau, N B T., 79.7) ; therefore it is an aspect of the law of Contra-

diction (ibid.); the second figure of the syllogism, 279, 303; the second and third

rules of the canon of syllogistic rules yield together judgments necessary and

universal 245, 303, 313.
C o n v e r s io n  (simple, of subject and predicate) useless for logic, since it never

can result in judgments universal and necessary, 303; the logical position of subject

and predicate in judgments is fixed, 212; in a perceptual jndgment the element

a this» (Hoe Aliquid) is always the subject, the predicate is a universal, 303, in

a judgment (inferential) of invariable concomitance the subject is always the Reason
(Middle Term) and the predicate the Consequence (Major Term), the inversion of

this order is a fallacy, 303.

C o p n la , only in analytical judgments, 424; the three manners of connecting

subject with predicate, 441 ; the negative copula, 395, 397 n, 495.
D i a l e c t i c ,  (in different senses), 1) the art of argumentative attack and de-

fence, the precursor of logic, 340 ; 2) arguments of great subtlety, also disho-

nest arguments, traps, sophistry, 342; 3) logic of illusion, 482 ; 4) natural illu-

sion of the human mind when dealing with the problems of Infinity and the Abso-

lute, antinomy of such concepts, 477; 5) antinomy contained in every concept, 483;

6) dichotomising procedure of the Understanding, 219, 242; 7) dialectic in nature,

the objective dialectic of the Jains denying the law of contradiction, 415, 530;
from the Indian point of view Hegel confounds in his D. four quite different rela-

tions, 429 n.
D i a l e c t i c a l  M e th o d  of the Buddhists (apoha), the method of regarding

every concept as the member of a couple the parts of which are contradictorily

opposed to one another, cp. dichotomy ; every thing consists of yes and no (asti-
nästi), 490; the understanding itself always negative, a faculty of distinguishing
«from the other», or of negation, q. c., 460; the method of cognizing the thing

not as it is «in itself », but as it is in «'its other», definiteness is negativity contrasted

with sensibility which is pure affirmation, 192, 495.
D ic h o to m y  (dvaidhi-karana, vikalpa, apoha), the fundamental feature

of the human understanding that it can construct its concepts only in the way of

couples of which the two parts are mutually and completely exclusive of one

another, 478; only «twin brothers» born in the domain of the understanding, 479;

cp. Contradiction, Contraposition, Dialectic.
F a ll a c i e s ,  their classification, 320; F. operated through language treated

separately as «ambiguities » or traps (chala), not as logical fallacies, 342 ; F. against

reality, or F . of the Minor Premise (asiddha), 327 ff., F . against consistency, or of

the Major Premise tanaikantika), 332 ff.: F . of an inverted reason, 330; antino-

mical F., 336; its rejection by Dh-ti and his own additions, 337; Dignäga’s «wheel»



554

(hetu-cakra) being an exhaustive table of all possible positions of the Middle Term

with regard to its concomitance with the Major Term, 321 ff.; history of the Bud-

dhist system of 340 its influence upon the Vaisesika, 345; —  upon the

Naiyäyika, 349; its parallelism with Aristotle’s S o p h is tic i  E le n c h i ,  353 ff.
I d e n t i t y  (tääätmya), four different law s of I., 423; the Buddhist law means

reference of two different concepts to one and the same point of reality, 419 ff. ;

the concepts are identical in that sense that the one is included in the other, 248,

424; one of the two great principles upon which all our arguments are founded 309.

I l lu s io n  (bhränti, vibhrama) is either transcendental (mukkya) or empirical

(prätibhäsiki), 153; transcendental is first of all the natural illusion of the human

understanding (buddher antar-upaplava) when dealing with the problems of Infi-

nity and the Absolute, 477 ; hut it is also inherent in every construction of the

human understanding, 483; the logic of I. is dialectic, 482; I. never produced by

the senses, the senses cannot err, since they cannot judge, 156; I. always due to a

wrong interpretation of sensation by the understanding, ibid. ; the characteristic of

«non-illusive» (abhänta) introduced into the definition of sense-perception by

Asanga, dropped by DignSga, reintroduced by Dh-ti and interpreted by Dh-ra as

meaning «non-intelligible», i. e., pure, 154 ff.
In d u c tio n , included in the Indian syllogism under the name of Example

(udaharana), 281; not a separate member according to Dign^ga, hut included in
the major premise as its foundation, 282; its two methods, Agreement and Diffe-

rence (sadharmya, vaidharmya) corresponding to the two figures of Position and

Contraposition of the syllogism, 285; induction inseparable from deduction, 800; the

inductive part of ratiocination barely recognized without any elaboration of de-

tails, ibid.

I n f e r e n c e  (svärtha-anumäna), cognition of an object through its mark, 2 3 1;

it is an extention of a perceptual judgment, 231; its formula is « X  =  B, because

it is A  », where X  is the same subject as in a perceptual judgment, B  and A  are

two predicates related as reason and consequence, ibid.; I. has three terms,

233; the subject is the Minor term, it is always the element «this», 232; it

can be metaphorically replaced by a full phenomenon, 234; the inferential predi-

cate is the thing as it is cognized in inference, 235, 237; cp. Reason; the various

definitions of I., 236; inference cognizes only Universels, ibid.; it is essentially one

(inferential) cognition (not an assemblage of propositions) 238; inference is much
more cognition of consistency, than cognition of reality, 240 ff. cp. Relations.

In s ta n ta n e o u s  B e in g  (ksanikatva), the fundamental doctrine b y which

all the Buddhist system is established «at one single stroke» (eka-prahärena
eva), 80; ultimate reality is instantaneous, kinetic, 82; it is a universal flux, 83;

real is only the moment of effliciency, 81; arguments establishing this, 84 ff.; in

this unique real moment existence is implied with non-existence, «the momentary

thing represents its own annihilation», 95; the point-instant alone non-constructed

and ultimately real, 106; the differential calculus, 107; history, 108; parallels, 114 ;

cp. Reality, (causation, Thing-in-Itself).

I n tr o s p e c t io n  (sva-samvedana), consciousness is always self-consciousness,

163,; DignHga opposes the views of all realistic schools and those that prevailed in

Hlnayâna, 166.
J u d g m e n t, (1) p e r c e p t u a l  (adhyavasaya =  tikalpa =  niècaya), a decision

of the understanding concerning the identification of a point-instant of external
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reality with a constructed image or concept, 2 11; its pattern «this is a cow», ibid.;

its subject always the element «this», its predicate always a universal, 212, 222;

its formula x =  A , where x  is pure sensation and A  a concept or image, 212; it

establishes «similarity between things absolutely dissimilar», 88; this fact is called

«conformity» särüpya), q. c.; tbe real judgment is the perceptual judgment, 227 f.

J. as synthesis, 213; as analysis, 219; as anecessary projection of an image into the

external world, 221; as name-giving, 214; history, 223; parallels, 226.

J u d g m e n t (2), of concomitance (inferential]; (vyäpti) between either two
concepts (analytical), or between two matters of fact (synthetical or causal), 250.

K a l pan%, arrangement, construction, productive imagination, predicate, Cate-
gory (pailcavidha-kalpanä), dichotomy (vikalpa), 219, passim.

M o tio n  (kriyä), is discontinuous, 98.

N e g a tio n  is twofold, either absence (fft£pt)5i?) =  (anupahbdhi) or opposi-

tion (evavttoTir);) =  (virodha), 459 n.; the first is a judgment of non-perception 368;

the second consists in the distinction or definition (parieehitti =  vyavaeehitti) of

every concept or name, 412; a sense-cognition is never negative, sensation is

always affirmation, 192, 495; negation is always indirect cognition or inference,

366; it consists in a direct perception of an empty place and of the repudiation of

an imagined presence on it of the denied object, 363; coincidence between this

view and the theory of Sigwart, 390; N. simple (svdbhävSnupalabdM) and deduced

(käryädi-anupalabdhi), 370 ff.; ten figures of deduced N., 375 ff.; all reducible

to simple N., 882; this negation refers only to sensibilia, 382; impossibility of
denying metaphysical objects, 384; N. inherent in every name, every judgment,

in the Understanding itself, p. 460, cp. Dialectic; history, 387; parallels, 390.
P a k s a -d h a r m a t ä ,  the second (applying) proposition of the syllogism, a com-

bination of the minor premise with the conclusion 280.

P a r t ic u la r ,  ( =  the p. object, svalaksana), the Thing-in-Itself q. c.

P e r c e p tio n , =  sense-perception (pratyaksa), one of the two sources of our

knowledge (pramana) t it is pure sensation (nirvilealpaka), 149; reality of pure sen-

sation, 150, 179; four varieties of direct intuition, 16 1; history, 169; parallels, 173;

savikalpaka , perceptual judgment of the patterns «this is a cow» (so’yam gauh).
R e a l i t y  (vastu = sat = paramärthasat =  artha — dravya = dharma), 1) of

the elements (dharma) contrasted with the unreality (ideality) of everything com-

posite, in Hlnayäna; 2) of the Ultimate Whole, contrasted with -the unreality (re-

lativity) of all its elements, in the Mädhyamika school, 3) of the Thing-in-Itself,

i. e. the thing corresponding to pure sensation, contra the unreality (ideality) of

all constructions of imagination (external reality) 69, 81, 506 ff.

R e a s o n  (hetu =  linga =  sadhana), the pivot of every argument, its Middle
term, or Us central point, 235, 242, 248; all our arguments founded upon two great

principles (reasons) Identity and Causation, (tädätmya-tadutpatti), 248, 309; the
complete logical reason is doubly threefold (tri-rupa), it has three formal condi-

tions (which also represent the canon of syllogistic rules) 244, and it is threefold

by its content, as being founded either on Identity, or Causality, or Negation (q. c.),

248, 277, 284; the reason is «sufficient», i. e. necessary (niécita), if it satisfies to

the three formal conditions, a) presence in similar cases only, b) never in dissimilar
ones and 5) in the subject wholly, 244; every infringement of one rule singly, or

of a pair of them at once, carries a corresponding Fallacy, 820; only nine possible

positions of the reason between similar and dissimilar cases, 823; this sufficient or



necessary reason (leaving alone Negation q. c.) is differentiated either as Identity

{identical reference) or Causation (non-identical, but interdependent reference),

there is no third possibility, 248, 809; the corresponding judgments (inferential)

are either Analytical or Synthetical, 250.
R e l a t i o n s  (sanibandha, samsarga), represent nothing real per se beside the

things related, 246; R. in time and space constructed by productive imagination,
84 ff.; relation of necessary dependence (avinabhäva-niyama), 247 ; relations mathe-

matical and dynamical, 275 note; there is always a dependent part and a part on

which it necessarily depends, 218; the dependent part is the Reason («sufficient»,

necessary, or middle term), the part on which it depends is the consequence (ne-

cessary predicate or major term), ibid.; there are only two kinds of universal and

necessary relations, either relations of ideas referred to one and the same reality
(tädätmya) or relations of matters of fact, called causation (tadutpatti) 248; they

produce respectively analytical (mathematical, logical) deductions svabhävänu
móna) and synthetical (causal, dynamical) inferences (käryänumäna) 250 ff.;

this table of R. is exhaustive, 256. Cp. Categories (2), Analytical and Synthetical

Judgments.
S o u r c e s  of  k n o w l e d g e  (prarnänd), only two, the direct one, or sensibility,

and the indirect one, or Understanding 74, 147, 237, 269; their (logical) relation

of mutual exclusion ibid.; their inseparability, 177;  without the element of sen-

sibility the understanding is empty, without the operations of the understanding

knowledge is blind, 178, 212.

S p a c e  (dii, alca Sa), — extension (vitäna, sthaulya), a construction of pro-

ductive imagination, 85.

S u f f i c i e n t  R e a s o n  (prarmna-wniScaya — hetu), the universal law of ah

arguments, S I I ;  founded upon two great principles, Identity and Causation, (ta~
dätmya-tadutpatti) 309.

S y l l o g i s m  (parärthänumäna), expression of an inference in speech, 275;

consists of two propositions, a general one and an applying one, 279; the general,

or major expresses inseparable connection (avinäbhäva—vyäpti) of two concepts;

the applying or minor (paksa-dharmatä) expresses the reference of the general

rule to a particular point of reality, it is virtually a perceptual judgment, 280;
the separate mention of the conclusion or thesis is superfluous, 281; neither is

example (induction) a separate member, 282; the figures of the syllogism are only

two, 283, 303; all other Aristotelian figures are false subtlety, 309; the major pre-

mise expresses concomitance( =  position) or contraposition (anvaya-vyatireka),
it is a hypothetical (conditional) judgment, 314; its two figures are the modus po-
nens and modus tollens of the mixed hypothetical syllogism, 284, 803; the Sänkhya

school probably the first to resort to the modus tollens, 293 (cp. Appendix); its

avlta-pailcaka, 294; both those figures correspond to the two main methods of

Induction, i. e. the m. of Agreement and the m. of Difference, 285, 298; the value

of Contraposition, 301; the causal syllogism, 309.

S y n t h e s i s  (samavadkäna =  ékïkarana =  kalpanä—vikalpa) double, l )ofthe

manifold of intuition in one concept, 2) of two concepts, 270; the synthesis of Appre-

hension and the Recognition in a concept (vitarka, vicära), the two first steps of

the understanding, 209.
S y n t h e t i c a l  J u d g m e n t  (käryänumäna), judgment of necessary depen-

dence between two matters of fact —  this interdependence is causation, 250, 257.
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T h i n g - i n - i t s e l f  (sva-lakmna), the thing as it is strictly in itself, not &g it

is «in the other», the thing containing «not the slightest hit of otherness» (antya-

säpi na amSena aparätmakam), 181; ultimate reality (in the logical plain) 183; it

is transcendental, ibid.; the absolute particular, ibid.; irrepresentable in an image

and unutterable, 186; an efficient point instant 189; its relation to the monad and
the atom, 190; it is dynamical, 189; produces a vivid image, 186; it corresponds

in logic to pure affirmation (vidhi-svarUpa), 192; its relation to Aristotle’s First

Substance, the Hoc Atiquid, 198 ;— to Herbart’s n absolute position », 202 ;— to Kant’s
Thing-iu-Itself, 200;coincidence with Kant’s definition «that which in phenomena

corresponds to (pure) sensation constitutes the tnanscendental matter of all objects
as things in themselves (Reality, Sachheit)», 201.

T im e , as duration (sthüla-käla, sthiratva) a construction of productive ima-
gination, real only asa point-instant, (kèana =  svcdaksana), 84.

U n d e r s t a n d i n g  (kalpand, vikalpa, buddhi, niScaya), that source of know-

ledge which is not sensation, 147; indirect cognition, thought-construction, pro-

ductive imagination, judgment, inference, synthesis (whether the synthesis of the

manifold in one concept or the synthesis of two concepts in a judgment of conco-

mitance), a  comprehensive name fot the three laws of thought, i. e. Contradiction,

Identity and Causal Dednction; the dialectical source of knowledge, cognition of
the object not as it is in itself, but as it is « in the other», 546, passim.

U n i v e r s a l s  (samSnya-taksana), according to the Realists, possess unity,

eternity and inherence in every particular of the class (ekatva-nityatva-ekasa~
mavetatva), according to Dignägä they are mere concepts (vikalpa), mere names

(samjüä-mätra) and mere negations (apoha), names are always negative, 450; they

are «similarities between things absolntely dissimilar», v. II, p. 416; real things
are particulars, there is in them not the slightest bit of a common or general stuff,

445; the reality of a common stuff is replaced by similarity of action, 446 ; an

efficient point-instant of external reality calls forth an image which is vivid and

particular in the first moment and becomes vague and general in the measnre in

which its vividness fades away, 186, 457; thns interpreted as concepts and nega-

tions it is explicable that universals possess logical unity, logical stability (eternity)

and logical inherence in the particular, 475— 6; the particular is the thing «in

itself», the universal is (just as with Hegel) the thing «in the other», 484. /



A PPEN D IX .

modus tollens
amta-hetus.

modus tollens (amta-hetu

1 M a d h y a n t ä n u s ä r a - s ä s t r a ,  unknown in Tibet and said to be composed

by Bodhisattvas N ä g ä r j u n a  and Asa ng a ( ? ) ,  translated by Gautama P r a j n â r u c i
of the Eastern Wei dynasty in A D . 543. (B. Nanjio, JV? 1246). It mentions the three

aspects in an inverted order —  the first, the third and the second —  a consequence

perhaps of the importance attached to the amta-hetu.
8 Cp. T u c c i ,  Pre-Dignäga Texts, p. X X IX  n.
3 Cp. above, p. 293— 4.

4 It  stands nearer to the syllogism as cultivated by the Stoics, than to the

Aristotelian one, but the Stoics have not drawn from it the same consequences as

Dignäga.






