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Foreword

The Track of the Jew was my first work; written in 1919, it
appeared in 1920. Since, later, in the battle, contemporary discussions
found an immediate interest, it was, after the sale of the first edition,
no longer published anew. But today, since all questions of education
and schooling require a deep study, this work written 18 years ago
will contribute its bit to the understanding of the Jew and his footprint
through the ages since it is based in large part on Jewish sources
that were until then unknown to anti-Judaism. I have not needed to
make any corrections — apart from a stylistic check — since nearly
everything was prepared by me. In the final chapters it was possible
to soften some personal attacks against politicians and shorten some
extracts of an intellectual historical sort.

So I hope that the new edition will be of use for the
understanding of the unchangeableness of the Jewish nature. For
the future, everything depends on whether the coming generations
understand the deep necessity of the battle of our age so that they do
not become tired and weak, like those who were before us.

Berlin, March 1937.
AR.
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The Jewish idea is the idea of profiteering.
Dostoyevsky

The Jew will not spare us.
Goethe

One should examine only the inborn nature of every being, not its other
characteristics; for Nature stands above all characteristics and, standing
above, rules the latter.

Indian saying



The Track of the Jew through the Ages

I General Questions
% Diaspora

To waste words on the nature of the Jewish question even
today should really be superfluous, but phrases which take root seem
lo possess an invincible power and vitality. It is still believed, even
among people who have taken a position on the Jewish question,
that the Jews had been forced to leave their homeland, that they
were first displaced to Babylon, and later to Rome. These two
instances are completely right, but are the only ones that are. For,
already long before the destruction of Jerusalem and long before
the birth of Christ, we see the Jews living scattered throughout all
the lands known at that time. (Already before the Exile, for example,
Jewish banking houses are detectable in Mesopotamia). From
Babylon they wandered on their own initiative ever farther to the
cast; at the same time they already lived in the Ionian islands, in
Asia Minor and, if one should believe the prophet,'! in Spain, where
they arrived along with the Phoenicians.

But the reports from this age are nevertheless sparse; in
later times, however, several reports show that the Jews preferred
to leave, in the thousands, their homeland where they had to
somehow occupy themselves with tilling and wine-growing and
pursue lighter and more profitable trades. On this later; here it may
just be stated that the Jews first founded among the Phoenicians
lasting colonies, that is, in Tyre and Sidon. And they spread through
the rest of Syria and lived especially numerously in Antioch,
Seleucia, Laodicea and Damascus. They were attracted farther afield
to Asia Minor, where they looked for accommodation on the caravan
routes as well as in the coastal cities of the peninsula. In this way
did they live in Cappadocia, in Phrygia, in Tarsus, Tralles. In Ionia'?
they were particularly numerous in Smyrna, Ephesus, Miletus, as
well as in Halicarnassus and Knidos. Their colonies also spread

"Isa 66:19
"2 {lonia is the western coastal region of Anatolia that is centred around Smyrna
(Izmir).] [N.B. All notes in box- brackets are by the translator.]
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over Cyprus, Rhodes, Delos, Paros, Crete, Thessaloniki, Corinth,
Sparta and Attica."

In Italy it is Rome from which we possess the first certain
reports, from 139 B.C. Even here the Jews must have been settled a
long time before to be able to found such a big community as it was
already at that time. Jews also lived in great numbers in the cities of
North Africa, especially of Egypt. Here they moved chiefly to
Alexandria, and they soon formed a strong minority of the entire
population. Thanks to the tolerant government of Ptolemy Lagides, '
settlement was granted to the Jews everywhere — and in this way
was the ring of Jewish settlements closed round the entire
Mediterranean Sea. The colonies stood in active communication
with one another, drew new settlers from Palestine, advanced
increasingly also into the market routes, so that Strabo'® was right
when he maintained that, at the time of the birth of Christ, there was
no longer any place which was not settled — and ruled - by Jews.

These brief indications, which can be multiplied at will,
should demonstrate 1. that the Jewish emigration from Palestine,
beginning already in ancient times, became an increasingly large
one, and 2. that this emigration was a voluntary one. No people had
asked, let alone forced, the Jews to settle in their midst; no, as if
possessed by a demonic drive, the Jews moved from one country to
another, and “after a few centuries™, as the Jewish historian Herzfeld
reports, “and in general without any visible compulsion from outside,
the Jews were settled in all terrains from Media to Rome, from
Pontus to the Persian Gulf, from Macedonia to Ethiopia, and in this
enormous range of countries there was no significant commercial
city in which Jews were not represented”.!®

BHerzfeld, Handelsgeschichte der Juden im Altertum, Braunschweig, 1879. [Levi
Herzfeld, Handelsgeschichte der Juden des Alterthums. Herzfeld (1810-1884) was
a German rabbi and historian]

" [Ptolemy I Soter (“the Saviour™), or Lagides (ca.367 B.C.- ca.283 B.C.) was a
Macedonian general under Alexander the Great who became ruler of Egypt (323
B.C.-283 B.C.) and founder of the Ptolemaic Dynasty.]

'3[Strabo (ca.64 B.C.-A.D.24) was a Greek geographer and historian most famous
for his 17-volume Geographica.]

' Op.cit., p.274.
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Trade and usury

The space available does not permit us to examine in greater
detail - in individual cases and in the most disant past, where it was
already manifest - the impulse to trade in the history of the Jewish
mind. It should only be stated that this disposition was not the result
of the exclusion of Jews on the part of nations but was always an
unchanging driving factor of Jewish life. In itself no criticism can
be made of it, for trade and commerce are indispensable elements
of our life, but indeed much can be objected to the form of the
Jewish commerecial spirit, of which later.

The fact is that, already in the time of Solomon, and perhaps
alrcady considerably earlier, busy caravan roads led from Palestine
(0 Babylon, that Solomon received tribute from the passing
merchants, that he established bazaars in Damascus and other places,
(hat already in his time horse-trading with Egypt had acquired a
large scope, and, finally, that, along with the Phoenicians, the famous
journey to the mysterious Ophir, the golden land in the distant east,'”
was undertaken.'® Along with the high road that ran from Damascus
(0 the Yisrael plateau to the Gulf of Acco, there were also other
much travelled trade routes. One of them led from Scythopolis to
Sichem, the other through Genaea likewise to Sichem and from there
lo Jerusalem. Between this city and the port Eilat there existed a
direet, flourishing commerce; another road led to the coastal city of
Jalfa. On these commercial arteries the Jews conducted from
(ntiquity a lively intermediary busincss, but many of them apparently
had to be occupied differently also to be able to live in the country.

Now when they were led away into exile, new possibilities
were opened up to the Jewish commercial spirit. In a short time
many of them acquired great wealth especially under the tolerant
and agriculturally oriented Persians. And when the lamentations

'"[Ophir is a land mentioned in the Bible that is supposed to have been abundantly
rich in gold.]

"See K.E. v. Baer, Reden und Aufsditze, Vol.2. [Karl Ernst von Baer, Reden und
klcinere Aufsditze, 2 vols., St. Petersburg, 1864]. [Baer (1792-1896) was a biologist,
unthropologist and geologist who undertook scientific expeditions to the northern
coast of Russia and Scandinavia.]
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over the lost homeland were finally exhausted, all the people did
not actually return to Palestine but only the poor and the “holy”,
who were forced to do so and constituted the smaller part of the
exiled. Those who remained behind pushed forward their trade and
banking enterprises ever farther to the east and they all remained
abroad.

Those who returned found before them a sparsely populated
country which waited for energetic cultivation. Now, even if the
Jews were forced by need to go there, it was not according to their
inclination, of which the best proof is provided by the mass migration
that soon began to the above-mentioned countries.

The big lie which we are constantly fed consists in the
opinion that, through the dispersal and the restrictive laws, the Jew
had been excluded from all other activities except trade and therefore,
forced by necessity, had to move to money-lending. Quite the
contrary: the Jew emigrated because he hoped to find the best soil
for this service abroad. Thus it is not a coincidence that it was
precisely the big trading centres where the flourishing Jewish
colonies existed, for, if the Jew’s heart had longed for work, he
would have moved to a country with fertile soil and not to stony
islands and narrow docklands. Examples of this fact of antiquity
can be derived from all ages and countries in large numbers.

In the Basque lands of Spain, for example, there were still
few cities. With the intention of stimulating trade and commerce in
these provinces, Sancho the Wise (1189) raised the old Gasteiz'® to
a city and passed an edict according to which any foreigner selling
his wares could live there free of all burdens. The result was that
immediately a number of Jews from all countries moved in in order
not to miss the favourable opportunity.?® In Persia, when Abbas
Sophir?' wanted to economically raise his country destroyed by war
he granted foreign merchants considerable privileges. Even here

19 [Now called Vitoria-Gasteiz.]

20 Kayserling, Die Juden in Navarra, p.114. [Meyer Kayserling, Die Juden in
Navarra, den Baskenlaendern und auf den Balearen, Berlin, J. Springer, 1861.
Kayserling (1829-1905) was a German rabbi and historian.]

2'[Shah Abbas I (1571-1629) was one of the greatest rulers of the Safavid dynasty
of Persia.]
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the result was that from all places, along other peoples, mainly Jews
streamed in in great numbers.** Precisely in this way did it happen
in Poland, Bohemia and other states. The Jew had no patriotic feeling
and could acquire such nowhere and did not also long for it, and, as
an eternal wanderer, moved to wherever intermediary trade and usury
could flourish.

Here there is an undeniable characteristic quality that grew
increasingly more rigid with time, but was not at all imposed on the
Jew by wicked men.

As the Anglo-Saxon, the Scandinavian and the German
moved to foreign lands to cultivate empty lands, as they constructed
their farms, and built their life with plough in hand (their brothers
with a different nature investigated meanwhile the earth and the
cosmos), the Jew moved in irresistibly to the colourful throng of
port cities, exchange-kiosks and fairs.

The Jews, as mentioned, participated actively in the
Babylonian trade, which conveyed Chinese and Indian products to
the West, and provided its own precious wares to the markets on the
Mediterranean Sea.

The many commercial chiefs who are named, however, stand
in the worst reputation. Three cities of Babylon are especially
notorious and this was on account of the Jewish commercial
activity.?

The Jews worked eagerly with the Phoenicians but they
often fell into the most bitter conflicts with their racial half-brothers.
In Alexandria they soon rose through cunning trade and financial
businesses to be financial kings of the land, became tax-collectors,
lent their money in emergencies even to kings (thus, for example,
they issued a bill of exchange to Agrippa), and obtained the most
influential positions at the court.

Due to this Jewish power there arose many popular
uprisings, especially in 116 they were badly treated; but with the
greatest tenacity they started their businesses over again and soon

22 Schudt, Jidische Merkwiirdigkeiten, Vol.1, p.27. [J.). Schudt, Jidische
Merkwiirdigkeiten , 4 vols., 1714-1717. Johann Jakob Schudt (1664-1722) was a
German historian and Orientalist who was markedly anti-Jewish.]

3 Herzfeld, op.cit., p-219.
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they reached their old level of influence again.?® And, as in
Alexandria, the Jew lived from a lively intermediary trade in Cyrene,
Ethiopia (where a Jew was apparently the treasurer of the Queen
Candace — Acts 8:27), in Arabia, round the Black Sea, and on the
Greek islands, where they came to the fore especially in the slave
trade.

In short, the Jews followed from historical times the classical
sentence of the Talmud, tractate Jebamot, fol.66a: “Make 100 florins
in trade that you may enjoy meat and wine daily, but gain 100 florins
in farming and there is hardly salt and vegetables”.

And when Rabbi Eleazar saw a field on which cabbages
were planted on a patch along its breadth, he said: “Even if one
wished to plant cabbages along your length, commerce is better
than you”. When Rab once walked between ears of corn and saw
that they swayed back and forth, he said: “Keep swinging, commerce
is preferable to you”.

Usury and deception were from the beginning the order of
the day; one reads with interest the Prophets who did not tire of
complaining about these characteristics. Even the repeated
exhortations to honesty of the Talmud certainly do credit to the
preacher but show clearly that they were not listened to. (Besides,
they refer only to Jews among themselves). And when it is demanded
that one should not make the weights of metal, since this wears out
(1), but of hard stone or glass, and one cannot make it of salt,?®
because there it can be eaten away, these commands are not devoid
of a certain humour and agree with Hosea when he says: “Canaan
has deceptive scales in its hand; it likes to cheat” (12:7).%

Now, if one takes up the travel descriptions of different
ages, one encounters the ever-repeated phenomenon that the
inhabitants of all countries where Jews were found in large numbers
are full of complaints against the fraudulent trade and the
insupportable usury of the Jews. And when Jews and blind philo-
Semites are ready to explain all this as mere envy, that is hoping

4 Jost, Jiidische Geschichte, Vol.4, p.230. [Isaak Markus Jost (1793-1860) was a
German Jewish historian].

» Herzfeld, p.138

*[See Hosea 12:7]
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that the reader would be extremely childish. When the appearance
of Jewry produces everywhere the same results another reason must
be present than the enviousness of the local inhabitants.

But we need not have recourse to this theoretical insight
since the facts from all ages are, for the most part, so confirmed and
numerous that for the support of such an insight one may open any
good book and then one will rather have to deal with the great
number of these than search for them.

When the Jews, as reported above, moved into the cities of
the Spanish Basque lands, to boost trade following the will of Sancho
the Wise, they found it more comfortable there to lend the needy
peasants and city-dwellers money for their enterprises at interest.
Since the latter was high, the Basques had to pawn their possessions
and fell into increasingly great dependency.

Their feeling of independence was soon outraged at the
foreign immigrants intent only on usury, and the council of the city
of Viktoria sent a request for protection to the king, who then
announced an edict by which the Jews were forbidden to issue
debenture bonds “since, if it continues in this way, great harm would
come to the Christian citizens, indeed the city would be depopulated”
(1332)7

In Persia, to which, as we saw, many foreigners were
attracted, “the Jews had through their methods and grasp exploited
and impoverished the native subjects to such a degree that the
clamour reached the ears of the Emperor himself”, reports a
chronicle, and adds: “that the state minister thought long and hard
how he could be free of the Jews without offending the other
[oreigners”.?

In Constantinople, the Jews were settled in large numbers,
where they had similarly obtained enormous riches. “Most of the
money”, reports Tavernier, “is in the hands of the Emperor and the
Jews; but [ mean the Jews who stay in Constantinople. For, as regards
those in the provinces, these are miserable people, and more
miserable than the Christians since they do not farm the land, and

Y Kayserling, Geschichte der Juden in Navarra, Berlin, 1861, p.119.
®Schudt, op.cit., Vol.1, p.27.



Alfred Rosenberg

because they depend on nothing but their haggling they cannot all
earn enough through trade”.?® The Jews, as it turned out, often
advanced money to the Pasha in false coins, they supervised the
customs, “where they mostly mistreated the Christians”, likewise
they have the collection of taxes in Syria, Palestine and Egypt,*
and Sargredo gives his impression in the following strong language:
“Meanness is in Constantinople as it were a common prostitute, as
whose procurers the Jews act”.’!

How it went in Portugal and France will be discussed later;
as regards Spain, the Jews were already known there from the earliest
times as the most unscrupulous of slave-traders, oppressed the local
inhabitants through their immeasurable wealth and were able to strike
down laws passed for the protection of the Christians or to prevent
their enforcement. Finally the rigorous methods of forced baptism
and expulsion were resorted to. The former naturally resulted in
nothing, and we note for centuries a rise and fall in the battle of
money with citizens’ rights, accompanied by religious fanaticism
on both sides.*

“From the earliest times”, reports a Jewish historian, “the
Jews conducted the financial and exchange businesses, which were
given the title of usury by the anti-Jewish chroniclers”.?? Since the
same historian admits, at the beginning of his work, that the Jews

» Beschreibung des Serails, Ch.10. [Jean-Baptiste Tavernier (1603-1689) was a
French traveller who visited Constantinople in 1631. His acccount of his voyages
was published in 1676 as Les six voyages de Jean-Baptiste Tavernier.)

3 Thevenot, Reisebeschreibung, Ch.78, p.369. [Jean de Thévenot (1633-1667)
was a French traveller who travelled extensively in the Near East. A collected
edition of his travel writings, Voyages, was published posthumously in 1689.]

31 Neuerdffnete Ottomanische Pforte. [Giovanni Sagredo (tr. Paul Rycaut) Die
neu-erdffnete Ottomanische Pforte, Augsburg, 1694. Sagredo (1617-1682) was a
Venetian diplomat whose history of the Ottomans was originally published in 1673
as Memorie istoriche de 'monarchi ottomani.]

3 For more details, see the excellent and concise representation of Heman, Die
historische Weltstellung der Juden, Leipzig, 1882. [Carl Friedrich Heman, Die
historische Weltstellung der Juden und die moderne Judenfrage. Heman (1839-
1919) was born of a Jewish father who converted to Protestantism. He worked
both as Protestant priest and professor of philosophy and wrote about philosophy,
theology and Jewish history.]

3 Kayserling, Die Juden in Navarra, p.43.
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“were on equal footing with the other citizens, and indeed enjoyed
the privileges of infanzones,* so usury did not come about as a
result of hostility to Jews but, as elsewhere too, the hostility of many
chroniclers to Jews as a result of usury.

“Where was there, during the Middle Ages, a better-attended
market than in Tudela?”® exclaims Kayserling proudly, and
continues: “The slave-trade was, from earliest times, conducted by
Jews; here it acquired in scope and significance more than in the
other kingdoms of the peninsula and maintained itself also here for
the longest time unimpaired until the total besiegement of the Moors
or, if you will, until the expulsion of the Jews”.3¢ This slave-trade
then helped Tudela to reach “the status of an important trading city”.
But especially interesting does the entire trade become through the
fact that it was almost only Moors who derived the benefit of slave-
trade, thus indeed the descendants of men whom the Jews had
treacherously called into the country centuries before. But destiny
fulfilled itself, for, as Heman reports in the mentioned work, just
when the last Moorish empire was overthrown the expulsion of the
Jews was decided upon.

In Rome, a city which had been a centre of political and
religious battles through all the centuries, which more than one
plunderer had strode over and where civil wars were the order of
the day, the life of the Jews was naturally not formed very visibly.
Even there emperors and popes had to constantly deal with the Jewish
question. Either their rights and freedoms had to be strengthened
or, as for example in the Fourth Lateran Council of 1215, regulations
were adopted, or the Jews were forced to pay the avoided tithe,
forbidden to attack clerics, their statutes subjected to a court, etc.”’
The Jews were already early on wealthy property owners, but not to

**[In Aragon, infanzones were descendants of cadets of the king who did not
inherit the throne].

3*[Tudela is a Basque city close to Pamplona.]

3¢In all the countries of Europe, slave-trade was abolished in the course of the 13
century.

"Vogelstein-Rieger, Geschichte der Juden in Rom, Berlin 1895-1896, Vol.1, p.230.
That, at the council, the usury of the Christians was also protested against whenever
it appeared proves that the priests did not at all blame the Jews through blind
hatred but allowed themselves to be directed by factual reasons.
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work on the land themselves, but, as Vogelstein-Rieger report: “The
slave-trade was conducted so eagerly (particularly many slaves were
imported from Gallic territories) to acquire suitable work-force for
the estates possessed by the Jews”.?® The changing and fateful history
of the Jews in Rome cannot be discussed here in greater detail,
these suggestions may suffice to show that it was similar to that in
all countries.

In other Italian cities, the Jews similarly acquired great
wealth and power, so, for example, it was seriously feared in Cesena
that they would, through their capital, become lords of the entire
city, which was not to be wondered at when one learns that the
magistrate was extremely happy when the “Hebrew money-lenders”
did not take more than 20 percent.*In Livorno, the Jews had become
so powerful that the Christians had to celebrate the Sabbath*® for
their sake, and likewise in many other cities.*!

Venice, Genoa and Florence seem, at least for a time, to
have been an exception, since it is reported that the businessmen of
these cities were not inferior to the Jews in cunning. Indeed, similar
complaints as against the Jews were raised also with regard to the
Lombards, as, for example, in France, where laws were passed
against them. This shows that sometimes even Europeans could be
“not Christians, but baptised Jews”, as it was said at that time. But
precisely that the Lombards had to be opposed even as the Hebrews
were proves that usury as such was an extremely prominent factor,
that the defence against it was directed against anyone who
conducted it and that, consequently, the complaint spread throughout
the world against Jewish usury and Jewish betrayal - even when it
rings out where there are not always similar written proofs - has its
well-grounded reason.

Hop.cit., Vol.1, p.147.

**Vogelstein-Rieger, Vol.1, p.117.

“0[Saturday]

“' Misson, Reise nach Italien, Letter 39, p.1009 [Maximilien Misson (1650(?)-
1722) was a Huguenot exile who accompanied as tutor the grandchildren of the
Duke of Ormond on their Grand Tour of Holland, Germany and Italy. He recounted
his travels in Nouveau Voyage d'Italie (The Hague, 1691), which was translated
into German as Reise nach Italien (Leipzig, 1713)]; Schudt, Jidische
Merkwiirdigkeiten, Vol.1, p..228.
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Among the princes the Jews were able to make themselves
indispensable, and often tried to do so, in that they advanced money
to them for military undertakings and promoted their lavishness and
liberality in the same way, but extracted high interests and privileges.
That is why the kings also protected the Jews everywhere and the
rage of the peoples must have already risen very high before they
gave way to the pressure for the restriction of Jewish preferential
rights. Often they protected the Jews militarily as, for example, in
Navarre, where an insult made against a Jew was punished in such
a way as if it had been made against a Spanish grandee; where the
Jew could not be arrested for financial matters; where he was freed
of all taxes imposed on goods. In Tudela, King Sancho allotted (1170)
the fortress to the Jews as their domicile for their greater security.
In addition, the Jews had to pay no tithe contribution on goods that
came to their possession through inheritance; if a Jew were to owe
something to a Christian, the Christian had to present two witnesses
“of which one however had to be a Jew”.*> In 1255 Tudela rose up,
was pacified with difficulty and received a new constitution, until
the old swindle was started once again.®

The kings of Navarre were also finally impoverished; they
came home to find no dinner, they could not pay the grains bought
from the Jews, etc. Now, if one thinks that the Jews would have had
the least consideration for the difficult position of their patrons who
admittedly stood up for Jewish rights as if for their own, one is
greatly mistaken.

They were able to make themselves still more
“indispensable”. “The interests raised by the Jews, we cannot deny
it, seem to have reached an immoderate height”, admits Kayserling
rather sadly. “Everything was given up as pawns: the farmer gave

2 Kayserling, op.cit., pp.16,18,19.

“The demands of the council to re-establish the old city laws show, according to
Kayserling, “clearly the attempt to force the Jews out of their rights and to assume
power over them”. This sentence shows once again that it is impossible even for
such an important historian as Kayserling to perceive that it was entirely self-
evident that foreigners had to be ranked beneath the citizens and not arrogantly
demand a special treatment eversywhere. The Jewish greed is a demonic driving
force against which even the “good” Jew is powerless.
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up his plough, the knight his castle, the kings their jewellery, the
bishop his ring”.

Thus did it occur in all countries: the frivolity and passion
for splendour combined with the meanness and usury of the Jews;
the two could be separated only through violence and the people
had to pay the costs. Thus Luther says rightly: “I hear it said that the
Jews give great sums of money and therewith are useful to the rulers;
indeed, where do they give it from? Not from their own, but from
the property of the subjects and rulers which they steal and rob
through usury ... The subjects have to give money and be maltreated
by the Jews. Must not the Jew laugh secretly at this, that we allow
ourselves so shamefully to be made monkeys and fools of”. And
another German makes the following philosophical observation on
Jewish usury: “When one squeezes out a wet sponge, it emits water,
but it had previously sucked up the water into itself; such wet sponges
are the Jews, they do indeed give something to the general benefit
but they have sucked up the Christians previously through their usury.
Spiders catch flies with their webs, accommodate them, spin round
them, but to the great harm of the poor flies, for they suck them out
so that they lie dead. Such spiders are the Jews, they do indeed give
some money and make out that they do it for the best of the common
welfare, but they suck out the Christians with their usury. Jewish
monies which go to the common welfare are real spiders’ webs in
which the Christians remain hanging”.** The man had every reason
to make such melancholic observations, for Germany was no
exception in the cycle of the Jewish question and there was repeated
here, in every big city, something similar to that in Tudela,
Constantinople, Persia, and as we have seen, in Portugal and France.

Even today the fairy-tale is circulated that the Jews in
Germany have been oppressed and neglected. That is not at all the
case. They could earlier move around freely and settle everywhere.
But not only that, the equal rights with the local inhabitants indeed
went so far that the Jews could be prosecuted only by their own
judges. The oldest document which shows us this right as an old
privilege and confirms it once again dates from 1230. In addition,

*D. Miiller, Jud. Detekt.; Schudt, op.cit., Vol.2, p.205.
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there is the rule that no Christian can maintain a claim against a Jew
if he is not in a position to bring forward for himself at least one
Jewish witness. The meetings of-the Jewish judicial court took place
mostly in the synagogues and even prelates of the Catholic Church
had to take the trouble to go there if they had legal conflicts with
Jews.

But the Jews were able to extend these privileges to all
fields with their age-old inherited insolence. In the widespread pawn
business that they conducted it was considered as sufficient if a Jew
stated about a stolen object which he had found that he had honestly
bought it! In demanding his possession the legitimate owner was
obliged to pay the price that the Jewish pawnbroker said that he had
reckoned.* The Goslar Rights* granted to the Jew, and to him alone,
the privilege to lend money even on things that he knew were stolen.
Thus, whereas the German, if he were found in possession of legally
acquired goods, was obliged to return this to the owner without any
damage, the Jew could demand a price that was set by himself!*’

Further freedom of usury was the goal that was aimed at
with greatest persistence and mostly also reached. The legally
established interest-rate fluctuated between 33 percent and 120
percent, but the one actually demanded was often significantly
higher. That is why we see again and again the nobility, citizens and
peasants in the greatest dependency on the Jews; a load of documents
give evidence of that.

A Count Walram von Zweibrlicken found himself in the
hands of 17 Jewish usurers; in 1338, in the small town of Oberwesel,
no fewer than 217 debtors to the Jews were named; the Count of
Ottingen pawned his golden crown; the landgraves Balthasar,
Friedrich and Wilhelm von Thiringen were entirely in the hands of

4 Stobbe, Die Juden in Deutschland, Braunschweig, 1866, p.119 [Johann Otto
Stobbe (1831-1887) was a professor of jurisprudence and historian whose work on
the Jews, Die Juden in Deutschland wdhrend des Mittelalters in politischer, socialer
und rechtlicher Beziehung was published in Braunschweig in 1866].

4 [Goslar, a city in Lower Saxony, acquired independent municipal and mercantile
rights in 1219.]

7 For more details see the excellent work of G. Liebe [(1859-1912)], Das Judentum
in der deutschen Vergangenheit, Leipzig, 1903, pp.12-15.
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five Jews of Erfurt. In 1385, a single Jew in Ulm had 43 debtor’s
letters to show; there were S5 debenture bonds to two Jews of Erfurt.

When a Jew Isaak fled from Munich and he was later
captured, jewellery of the citizens, the nobility, and even the silver
service of the king were found in his possession. These reports can
be continued for pages. Through usury and the pawn businesses the
Jew was indeed powerful at the court of princes and prelates where
he often worked as financial advisor and tax collector. By the side
of this court-Jew stood almost always a member of the tribe as
secretary, who maintained the book-keeping in Hebrew and in this
way alone possessed an insight into and overview of the business
situation.

From these brief suggestions the necessary consequences
are to be foreseen. The Jews’ power grew increasingly great,
accordingly the wrath of the people grew and a Jewish persecution
erupted. But one should not think, as the Jews always affirm, that
they were always driven out and mistreated by the Germans. On the
contrary.

The Jew could until the 13" century occupy all professions,
everything was open to him. But he himself did not think of working
hand in hand with the gentiles, secluded himself strictly and had
only so much to do with the non-Jew as was necessary for trade.
And no trace of any interest in the life of the host nation is to be
observed. That indeed the Germans too became cooler on account
of their exploitation by the unscrupulous immigrant should be
attributed by the Jews to themselves. The Jew was also not, as the
saying still maintains, the pariah of society. To be sure, Jews and
usurers had become synonymous and the contempt for this profession
was justified.

And do not like the Jews very much,
Do not trust them,

They are the thieves of your soul,
The violators of your women.

says an old song innocently, but one cannot however speak of
constant mistreatment if the Count Palatine Philipp went with his
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son to the synagogue, if a Jew could be allowed under a penalty of
only ten florins to stick his tongue out at an image of Mary, if in
[327 in Regensburg a priest fled from two Jews who wished to
murder him.

And when the Jewish community avoided punishing the
miscreants, the Christian court satisfied itself with prohibiting
intercourse with them. According to a chronicler of Strassburg,
people who had insulted a Jew had to expect a harsher punishment
than those who had hurt an ordinary citizen.

The Jews were even already from the earliest times the
money-lenders to the city council and the government; the people
must already have been driven to despair before they revolted
violently against their power. It is an event that recurs constantly:
the rule of the Jews coincides always with the downfall of the
German nation, their enfeeblement with its rise.

After the second crusade and at the time of the Black Death
(in the middie of the 14" century), the misery of Germany reached
two of its high points. The German inclining to law and order was
then no longer able to resist giving expression to the earlier
suppressed wrath and to free himself of his exploiters.

What is narrated of “poisoning of wells”, etc., on the part
of Jews with the intention of exposing the “reasons” thereby is empty
twaddle, spread either by people who are incapable of differentiating
between the husk and the core or by Jews who wish to represent the
Germans as idiotic fanatics (as, for instance, Graetz).

The Germans had sensed bitterly in themselves that they
had an enemy of their people and an unscrupulous exploiter in the
country. That they were aware even during the Black Death what it
was about is to be seen from a chronicle of Erfurt which states as its
cause “the immeasurable money that barons and knights, citizens
and peasants owed to the Jews”.

But the outbursts of despair did not help at all. For, a few
years later, the situation was once again the same, the interest rate
worse than before. If the country suffered from war, in the final
analysis the Jew had the gains. For, exactly as today, “all
commissioners were Jews and all Jews commissioners; the Jews
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have a law and freedom which is to lie and cheat as long as it brings
them profit,” goes a deep complaint from the Thirty Years’ War.

“The observation”, says Liebe, “is inescapable that periods
of confusion in public life which brought forth immediately a
crippling of economic life and guaranteed to the business mentality
the possibility of ruthless activity were not unfavourable to the
Jews”.*8

For it is not to be forgotten in the case of all the persecutions
that they were exceptions that were always commented on as such,
whereas the reports about the day to day life, though this is indeed
the characteristic of any age, naturally flow much more sparsely.
The fuss that Jewish historians make of the “Jewish massacres” is
greatly exaggerated; it would be good indeed to investigate how
much popular strength was plundered and slowly drained out, how
much unreported despair of German men lies in between them.

Later, the so periodically vented rage became a general scorn
with regard to the Jewish spirit. The guilds of craftsmen, which up
to the 13™ and 14" centuries stood open to the Jews, though the
latter did not feel they had to take the opportunity to take up a craft,
were now closed to the Jews on principle.

If earlier the Jew could live in the city (he mostly preferred
to live in his own quarter), now there followed an enclosure, the
ghetto, the situation that existed earlier was now considered as the
norm.* The usurious Jew was outwardly typified by a pointed hat,
intercourse with him forbidden, etc.

However, even this exclusion was not so bad, but it indeed
became obligatory at that time. That the Jew did not stand at the
bottom in social position is seen already from the title “modest”
which even the peasant bore and a Frankfurt account reports: “It is
advised that they be questioned as much about their Jewish order as
the Turkish emperor of Constantinople.” Abbot Trithemius®® gave
the following practical verdict in 1516: “It is understandable that an
aversion has taken root among the high and the low, among the
learned and the unlearmned, against the usurious Jew and I grant all
legal mass measures for the protection of the people against Jewish

®Op.cit., p.67.
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usury. Or should rather a foreign, immigrant people rule over us,
and indeed not through greater strength, courage and virtue but
through money whose acquisition he seems to love most of all? But
not through violent persecutions and plundering must one free
oneself from the Jewish nuisance but by cutting off all usury and
harmful cheating from the Jews and by urging them to useful work
on the field and in the workshops”.*! But these and similar projects
led, as also elsewhere, to nothing. If one browses through the pages
of the Annals of Nuremberg and asks oneself what indeed had moved
the citizens to expel the Jews in 1499, the laconic answer is: “The
Jews settled in Nuremberg had it very good. They became
increasingly more arrogant and unrestrained. The immoderate usury
that they conducted, the insatiable greed that they devoted themselves
to, the calumny of the Christians, the daily increase in numbers,
finally made it irksome to the council and the citizenry to
accommodate among themselves such guests and leeches harmful
to commerce”.”? If in earlier times already different economic and
religious questions had broken out on account of the uprisings, one
saw that the problem was not to be solved with these and, in 1499,
the Jews were led out under military protection (so that nothing bad
happened to them) from the city “in which they had lived for so
long and in which they had acquired such great wealth through
devouring usury”.>® That this complaint was totally justified can be

“Dr. Arthur Ruppin similarly admits in Die Juden in der Gegenwart that the
separation of the Jews was “firsta voluntary” and only later “a forced” one. [Arthur
Ruppin (1876-1943) was a German Zionist who directed the Palestinian office of
the World Zionist Organisation in Jaffa from 1908 and held the chair of the
department of sociology at the Hebrew University of Jerusalem from 1926. For the
envisaged Israeli state he advocated a eugenic selection of inhabitants and also
contributed to the founding of the kibbutz programme. His book Die Juden in der
Gegenwart was published in 1904.]

3% [Johannes Trithemius (1462-1516) was a German abbot, historian and occultist.]
3t According to Liebe, op.cit., p.32.

* Wirfel, Historische Nachrichten von der Judengemeinde in Niirnberg,
Nuremberg, 1775, p.83. [Andreas Wiirfel’s study, Historische Nachrichten von
der Juden-Gemeinde, welche ehehin in der Reichsstadt Niirnberg angericht
gewesen, aber Ao. 1499 ausgeschaffet worden, was published in 1755.]

3 Wiirfel, op.cit., p.85.
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seen already from the fact that, in 1310, Kaiser Heinrich VII granted
the Nurembergers a “privilege” in which the Jews were forbidden
to take from citizens more than 43'/3 percent and from foreigners
more than 55 percent weekly interest. Certainly a good privilege!**

In other cities of Germany it was the same, and everywhere
the people heaved a sigh of relief when the Jews had to leave the
city. The preacher Hartmann Creidius speaks in this way on the
occasion of the expulsion of the Jews from Augsburg: “And it is a
great advantage of the local citizenry which it has above other cities
since the cursed Jews not only suck the blood of the poor Christians
through cruel usury and excess but also take away the bread from
their mouth through all sorts of commerce and business so that many
citizens have been forced along with their wives and children into
ruin and beggary”.>

It would take too much time to discuss in detail the history
of every German city, and it would also be superfluous since the
same thing is repeated everywhere. In 1539, an edict was issued
throughout Germany in which one read that one should forbid usury
to the Jew, that they should be urged to do manual work so that they
may learn thereby how to earn their bread by the sweat of their
brow, like the Christians. Naturally all that was useless.

If one reads reports on the Jewish trade of the Middle Ages,
as recorded by German chroniclers, one notes in them their recurring
astonishment at the ever sprouting Jewish sharpnesses that they have
to narrate. Falsifications of exchange, fake bankruptcies, seduction
of young inexperienced people, the children of rich parents, to
dissipation, letters of debt written in Hebrew accepted in good faith
but, when translated later, containing nothing but a gross proposition,
changing packages during purchase, whereby the buyer discovers,
instead of the true wares, stones or straw, etc.

Often there is added to all the complaints a humorous note
of the writer who makes fun of the credulity of the Germans, often
he searches for images to drastically describe the relations between

34 Zeitschrift fiir die Geschichte des Oberrheins, X,66, Karlsruhe, 1859; also Wiirfel,
op.cit.

53 Augsburger Wunderpredigt, p.508 [Hartmann Creidius (1606-1636) was pastor
of St. Anne’s church in Augsburg]; Schudt, op.cit., BK.VI, p.47.
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Jews and Christians, as, for example, when he says: “A prince who
sets Jews among his subjects acts like a householder who owns a
pond with young fish and throws in a rather big pike which eats the
lot; Who is indeed so foolish as to keep a goat as a gardener? Who
would want to keep a fox as a goose-herd or as a chicken-warder?
Be sure, dear authorities, if you wish to torment poor people, just
set Jews in your lands”.*

It would go beyond the scope of this book if I wished to go
into all this in greater detail. Let it be ascertained that in all ages
and in all countries where Jews lived in large numbers the same
complaints of the people against Jewish fraud and Jewish usury
were raised. To this fact and its incontestable justness is added
another more important insight. Even if there were unhealthy
elements among Christians too and if there were certainly no lack
of thieves and rogues, at least all are united in the judgement of
their cheating, whereas Jewish law makes a pronounced difference
in the conduct of Jews among themselves and among non-Jews.

Jewish moral laws

There can be no doubt that that is how it is, though the Jews
naturally try their best to present themselves as being anointed with
the o1l of humanity. They succeed in this too, since we all make the
mistake of surveying the Jewish past from a German or Christian
world-view and morality, and are easily inclined to transfer to it
thoughts that the Jews were far from having.

When we, for example, speak of a neighbour and thereby
understand every man, the Jew means by that only the Jew. Those
commandments that seem so human to us which we find in the
Pentateuch, which also lie buried in the Talmud like oases, and which
we, delighted to encounter something human there, would gladly
accept, acquire a bitter after-taste through repeatedly insisted
differentiation between Jews and gentiles (non-Jews, heathens). In

58 Jiidischer [abgestreifter] Schlangenbalg, Ch.3, 5,80. [Samuel Friedrich Brenz
(late 16" century) was a Jewish convert to Christianity who attacked his former
religious comrades in Jiidischer abgestreifter Schlangenbalg, which was published
in instalments between 1614 and 1715.]
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the tractate Baba Kamma, fol.113b, we read: “Deut 22:3 says: ‘with
any lost thing of your brother’, which means: you should give it
back to your brother, but you do not need to give it back to a heathen”.
Rabbi Chanina said: “What does that mean which is written in Lev
25:17: ‘one should not cheat one’s neighbour’? Answer: one with
whom you are bound through the Torah and the regulations you
should not harm.”7 In other places it is taught that the prohibition
of stealing relates only to Jews among themselves, indeed that it is
restricted to plagiarism”™.%®

The conversation of Jacob with Rachel recorded in the
Talmud may be called classic. Jacob said to Rachel: “Do you wish
to marry me?” She answered: “Of course, but my father is a deceiver
and you will not be able to deal with him”. To which Jacob said: “I
am his brother in deception”. Then she asked: “Is it then permitted
that a righteous man be great in deception?” To which he said: “To
the pure you show yourself pure, to the false faithless, see Ps
18:277.%

In these maxims of their tribal progenitor Jacob the rabbis
obviously find nothing repulsive since they repeat this narrative
many times with pleasure. In another context too they are not
troubled by scruples: when Haman tells Mordechai that one should
not rejoice in the fall of an enemy, the latter replies: “That is true
only of an Israelite, but of you it says in Deut 33:29: “You will
trample them down on their heights’”%° The entire form of the Jewish
concept of justice, however, emerges not only in these utterances
and regulations, but especially plastically in the narration of a
concrete event painted with visible pleasure. Rabbi Shila chastised
a man who had lived with an Egyptian woman. The latter went to
the king and slandered him with the words: “It is a man who judges
among the Jews without the permission of the king”.

7 Bava Metzia, fol.59a. [This, like the other tractates referred to below, is one of
the 63 tractates of the Mishnah, or the Judaic Laws that constitute the first part of
the Talmud, the second part being the Gemara, which provides an elucidation of
the Mishnah.]

8 Sanhedrin, fol.86a.

» Tractate Megillah fol.12a.

€ /bid.. fol.15a,b.
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The king immediately sent a message to him. When Rabbi
Shila came, the judges spoke: “Why did you chastise this man?” -
“Because he has lived with an ass”, was his answer. “Do you have
witnesses?”, they asked. - “Yes”, he said. There came Elias in human
form and gave evidence of it. “One with whom things stand thus”,
the judges continued, “is doomed to death”.

To which the rabbi: “Since the day when we were driven
out of our country we do not have the authority to kill, but you can
do with him what you will”. While the judges considered the matter,
Rabbi Shila began to utter the saying of Chron 29:11: “Yours, O
Eternal, is the greatness and the power”. The judges asked him:
“What did you say?” He replied: “I said: blessed be the merciful
who has made the kingdom of earth as well as of heaven, and given
you power and mercy in justice”. The judges said: “The honour of
the kingdom is very dear”, they gave him a staff and said to him:
“You may pass judgement”.

When Rabbi Shila went out, that man (whom he had
chastised) spoke to him: “Does the merciful do such a wonder to
liars?” The rabbi: “Coward! Are they not called a donkey? As it is
written in Ezek 23:20: ‘whose flesh is like that of donkeys’” - When
the rabbi saw that the man went away to tell the judges that he had
called them donkeys, he thought: “This is a persecutor and the Torah
says: ‘forestall one who wishes to kill you’”. And he took his staff
and killed him. Thereupon he said: “Since a wonder has befallen
me through the verse in Chron 29:11, I shall explain it in this way:
yours, O Eternal, is the greatness, that is related to the work of
creation, etc.” There follows an entire series of biblical sayings
thrown together without sense.®' This short narrative should speak
in clear words, without much commentary; in it everything is
contained: the incredible contempt for the non-Jew, the lie sanctioned
by the prophet Elias and the murder authorised by the Torah. If we

¢ Tractate Berachoth, fol.538a. It is characteristic indeed that of Rabbi Meir, one of
the greatest authorities on the Talmud, his contemporaries were able to report that
it was never possible to discover his own opinion for he was able, through
comparisons, inferences from other passages, etc. to set down as an actual
commandment from a clearly quite unequivocal law the very opposite of it. Graetz,
Geschichte der Juden, Vol.4, p.178.
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add the words from the fifth book of Moses 23:20: “You may practise
usury with the foreigner, but not with thy brother”, that is the
economic motivation. The national feeling rings out in the narrative
of the Persian emperor who, quite similarly to the Europeans today,
went to the Jews and spread his arms in tolerance and said: “Come,
we all wish to become one people!” “It is true”, answered Eabbai
Tanchum, “we circumcised could not be like you, so get yourselves
circumcised and become like us”.%2

This national separation and this morality with a double
foundation is an undeniable fact of the Jewish past and present both
in theory and practice. I do not wish to pile up so many quotations
here, let the words of one of the most authoritative and at the same
time extremely philo-Jewish scholars be mentioned: “It is a scheme
striking on account of its insolence when rabbis gathered together
seek to persuade the Christian public that the Jews are obliged to
the same moral conduct with regard to all men and brand Judaism
as a religion of love of mankind”.®* From this fact however there
result extremely important insights.

If the Christian, the European, may go astray, indeed if he
may sometimes fall deeper than the Jew, he possesses in his absolute
moral doctrine something that shows him, even in the deepest fall,
the path upwards. Against the commandment to robbery and betrayal
stands, written and unwritten, that to the European society. The
tendency of man to give himself up to his egoism receives from
morality a counter-weight. To the Jew, on the other hand, there comes
to his natural drive a great added power from his moral doctrine
which is combined, as it were, with a tenacious racial energy (more
details on that later).

If the Jew sees in the property of a non-Jew a thing that by
right belongs to him, if the goods of the heathens are similar to the
ruler-less desert, and if everybody who seizes them has acquired it
honestly,* if there is no adultery with a non-Jewess: “For the

02 Sanhedrin, fol.39a.

% Bernhard Stade, Geschichte des Volkes Israel, Vol.1, p.510. [Bernhard Stade
(1848-1906) was a Protestant theologian whose history of the Jewish people was
published in two volumes in 1887-1888.]

% Bava Batra, fol.54b.
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heathens there is no wife, they are not really their wives,”® this
signifies a legally authorised robbery of all peoples. All the usury,
all the fraud practised through the centuries on the peoples of the
world is therefore not to be considered as an aberration but, on the
contrary, the following of the laws of the Sinai and the Talmud
scholars.

That is why Luther wrote indignantly on this matter, that is
why Goethe said of the Jews: “They have a religion which allows
them to rob foreigners”, that is why Fichte cried out in despair: “Let
the Jews continue not to believe in Jesus Christ, let them not believe
in any god at all, as long as they do not believe in two different
moral laws and a god hostile to humanity”.%

So when one attacks the Jews that does not happen in order
to gag freedom of thought, as they always maintain with indignation,
but in order to launch an attack on a system of laws that runs directly
counter to those of all states. It must be established once and for all
that a race with this legal feeling cannot be able to do justice to that
of the Europeans and that, consequently, the Jews must for ever be
refused influence through the public offices occupied by them, for
a Jewish judge cannot and may not act otherwise than to protect
and defend, always and everywhere, only the Jews.

Naive enthusiasts of humanitarianism maintain now that
the Jewish laws are, in our progressive age, things of the past. To
that it is to be countered that almost 9 million Jews, that is, two-
thirds of the entire Jewry of the world, are still the strictest followers
of the Talmud. That is why the laws of all states have always been
to the Jew a thorn in his eye and he has constantly tried to counteract
them or explain them with Talmudic sharpness for his own goals.
That is why we see also that the Jews have seldom tried to obtain
admission as citizens into all occupations but always aimed at
extracting exceptional conditions and laws for themselves. The laws
of a land of course prevented the Jews in the exercice of their

8 Sanhedrin, fol.81a,b.

% [Johann Gottlieb Fichte (1762-1814) was one of the founders of German Idealism.
Thisremark is from Fichte’s 1793 pamphlet “Beitrag zur Berichtigung der Urtheile
des Publicums {iber die franz&sische Revolution” (A contribution to the correction
of the public opinion on the French Revolution™.]
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practices mechanically but where this ban, through whatever
influences, loosened, the Jew rushed in first, and with great energy,
into the breach. We see it now in Russia and saw it up to 1933 in
Germany. It cannot also be explained by the fact that the metropolitan
Jews do not have anything to do with the Talmudic laws. For it is
not the Talmud that has made the Jews, but the Jews who made it.
Besides, this book has ruled the Jewish intellectual life for two
thousand years, it was drummed into children from the age of 6 on
day after day and has therefore naturally formed the character of all
Jews in the given direction, whether they are now atheistic stock-
exchange speculators, religious fanatics or Talmudic costumed Jews.
Besides, our metropolitan Jews originate quite directly from small
villages of Galicia®” or Poland.

Now, if we admit that, whatever may be brought forward
by well-meaning friends of Jews, there are enough Christian
speculators, it is not to be denied that precisely the feeling of justice
has stood especially high among the German people.

A people can absorb a percentage of bad specimens but
when a fraudulent mind with complete lack of restraint, prepared
most expertly by the most hair-splitting education for all juridical
subtleties and corruptions, adheres with incredible tenacity and is
supported with enormous wealth, this is a danger to the people.
With phrases about humanity and equality one cannot solve any
historical and racial problems as the Internationalist masters today,
through Jewish propaganda, believe they are able to. For that a
recognition of the direction of the will of the Jews is necessary, but
for that our age, befogged with phrases, lacks the necessary character.

Religious intolerance

If the Jew consciously separated himself from all other
peoples in moral, legal and national questions, it is understandable
that his religious thought was no exception. As his people was the
chosen, his religion was to him, in general, the only religion.

¢ [Galicia is a region that today straddles the border between Poland and Ukraine.]
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Jehovah, whose influence was in ancient times restricted to
the territory of Canaan alone, gradually grew bigger and developed
in the imagination of the Jewish people into a godhead that became
increasingly more powerful. But that did not prevent him from being
worshipped in addition as a national god who is there to lead and
protect the people of Israel. The high walls that Nehemiah had built
around Jerusalem and which were to separate the Jews physically
from the heathens were the expression of the internal fundamental
separation and religious intolerance. God is god, and we are his
people, that is the alpha and omega of the Jewish religion up to the
present day. “The Jew is the teacher of all intolerance, all religious
fanaticism, all murder for the sake of religion, he appeals to tolerance
only when he feels oppressed, but has never exercised it and,
according to his law, could not”, says Chamberlain in his
Foundations of the 19" century, of which book only later ages will
appreciate the service that it has done to the German people. These
words are entirely incontestable. Since the most ancient times, for
example, it was the Jews who persecuted the Christians where they
could and ordered the heathens to oppress the same; when Julian
the Apostate introduced again the heathen cult, the Jews in Syria
used the given opportunity to institute Christian persecutions with
doubled vigour.

When later the Jews in Cyprus had become numerous they
decided to slaughter all the other inhabitants. This memorable
decision cost the lives of 240,000 non-Jews.® Tertullian narrates
that in Carthage, at the time of the Christian persecutions, the Jews
enjoyed the pleasure of carrying around a painted image which
represented a man with donkey’s ears and hooves, holding a book
in his hand and with the inscription: the god of the Christians.

What still lives in all our churches of the principle of “sole
salvation” is the remnant of the influence of the Pentateuch and the
prophet Ezekiel. A strong faith without bloody spitefulness is for
the Jew even today an impossibility (unfortunately also for many

% Mommsen, Romische Geschichte. [Theodor Mommsen (1817-1903) was a
German historian whose history of Rome was first published in three volumes in
1854-1856. Mommsen’s work was rewarded with a Nobel Prize in Literature in
1902.]
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Christians infected with his mentality), not to mention at all in earlier
ages. This is indeed attested by Jewish writers and rabbis, to be sure
in a gentler manner than Chamberlain, but saying essentially the
same thing.

When, for example, Napoleon called together in 1807 the
famous universal Jewish Synedrium in Paris® and, with the aim of
clarifying contentious questions, gave the Jews many a nut to crack,
the latter drafted as their answer an entire series of articles in which
they washed themselves white as innocent lambs.

But the introduction to these answer-notes says: “Praised
be the Lord, the God of Israel, who has placed on the throne of
France and Italy a ruler after his own heart”. And to the question
whether the Jews considered all Frenchmen as brothers, the rabbis
gave the most diplomatic answer: that they “according to the law of
Moses consider all individuals of the nations as brothers who
acknowledge God, the creator of heaven and earth, and living among
whom the Jews enjoy privileges or even just a friendly acceptance”.
Here therefore the Jew is not set against the Frenchman, Italian and
even not the Christian, but to him is placed the choice of a “brother”
according to what he means by “privileges” or “benevolent
acceptance” and what he makes of the belief of the same in God the
creator of heaven and earth.

But since this God, as the first words show, is the God of
Israel, the diplomats of the Grand Sanhedrin say in fine words exactly
the same thing as the Talmud, that the one who does not recognise
Jehovah as the Only One is hardly a man, let alone a brother.”

8 [See below p. 86.]

®Maimonides says the following about the commandment of Jehova to destroy all
idolaters: “Four generations suffice, since a man cannot look beyond four
generations of his descendants. One should therefore, in an idolatrous city, kill an
old idolater and his family up to his great-grandchild. It has therefore also been
determined that to the commands of God belongs also the commandment to kill all
the descendants of the idolaters, including small children. We find this command
repeated everywhere in the Pentateuch (Deut. 12:16)”. And Maimonides concludes
decisively “All this in order to destrov without a trace that which brings forth such
a great corruption”. Munk’s translation of Le guide des égarées, Paris, Vol.I, Ch.LIV.
[Moses Maimonides (1135-1204) was a Sephardic rabbi who codified the Talmudic
Law in his 14 volume Mishneh Torah and wrote a philosophical treatise on the
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More recent writers however think precisely in this manner;
for example, a present-day rabbi says: “With the idea of chosenness
is connected naturally a certain exclusivity. For to recognise a truth
means at the same time: to try to keep oneself far from error. Israel
has understood its religion increasingly clearly in its opposition to
nations. The religion of Israel therefore had to begin with
particularism”.

And further, “Judaism is the world religion insofar as all
the religions that have universalism as a consciously set goal have
emerged from it and, by virtue of the fact that they have emerged
from it, set themselves this goal”.

In conclusion he maintains quite openly that he considers
all who believe in other religions as fallen from the only religion.”
Even Dr. Arthur Ruppin sees strength of religion and intolerance as
necessarily going together when he says of the Jews: “(Jewish)
orthodoxy was from the beginning much less a religion as a battle
organisation clothed in religious clothes for the maintenance of the
Jewish people”. “The Jew does not know tolerance in religious
matters; religion is too important to him for that”.”?

The Jewish historian Bédarride also closes his work with a
glorification of the Jewish religion, the Jewish race and the Jewish
law, which we would not have had to hold against him if only the
tell-tale contempt of the non-Jewish did not reappear.

He says: “The Jews are the administrators of a law which,
going back to the cradle of humanity, is at the height of the most
advanced civilisation. Can they abandon this law which they rightly
consider as surpassing all others, to adopt another which in their
eyes is only a copy?””

Mishnah, in Arabic, under the influence of Aristotelianising Arabic philosophy,
called Delalatul Ha'yreen (Guide for the Perplexed).]

"'L. Back, Wesen des Judentums, Berlin, 1905. [Leo Baeck (1873-1956) was a
German rabbi who represented Liberal Jewry. In 1943 he was sent to the
Theresienstadt concentration camp but, partly on account of his prominence as an
intellectual, survived the war and moved in 1945 to London.]

" Die Juden der Gegenwart, Berlin, 1904, pp.47,152.

7 Les Juifs en France, en Italie et en Espagne, Paris, 1861, p.433. [Jassuda Bédarride
(1804-1882) was a French Jewish jurist.]
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The strictly orthodox camp naturally speaks in higher tones.
One need only glance at the present-day Jewish newspapers:
according to them, the Jews are so much above all other peoples
because they were the first of all men who had recognised god. In
the programme of the Youth Association of the “Agudas Israel” is
set down the sentence: “The Jews are the children of god”. As a
programme point!

A Talmudic scholar from Poland (from where indeed all
our Jews originate) speaks in the following manner: “The Gospels
have no authoritative worth either as a historical source or as ethical
literature™ ... “Christianity fell in the establishment of its moral
foundations in the opposite of Judaism, in flight from the world, in
the calumniation of every culture, every progress”, and he praises
Rabbi Ishmael, who says that the Gospels sow envy, hatred and
jealousy between Israel and his Father in heaven”.” How Dr. Lippe
imagines the opposite of flight from the world emerges sufficiently
from the Talmud, the only book recognised by him. There, for
example, Isaiah says to King Chiskia: “You will die because you
did not concern yourself with propagation”.”

Regarding the value of life Rabbi Jehuda says: “Three things
lengthen the days and years of man: the one who spends a long time
in prayer, at table and in the lavatory”.’® Rabbi Elieser the Great
says: “One who in dream sleeps with his mother can hope for reason.
One who sleeps with a betrothed virgin can hope for the Torah. One
who in dream sleeps with his sister can hope for wisdom. One who
in dream sleeps with the wife of a man can be sure that he is a son of
the future world. One who in dream sees a goose can hope for
wisdom! One who sleeps with it will become a school leader. One
who in dream relieves himself, that is a good sign to him. But this is
the case only if he has not cleaned himself after, etc.””” And the
Rabbi Ishmael respected by Dr. Lippe maintains of the Christians:
“About them David said, Ps 139:21: should I not hate those who

" Dr. K. Lippe, Rabbinisch-wissentschaftliche Vortrdge, Drohobycz, 1897. [Karel
Lippe (1830-1915) was a Zionist doctor in Romania.]

S Tractate Berachoth, fol.10a,b.

% Ibid., fol.34b and 55a.

7Fol.56b.
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hate thee (the god of Israecl) and detest those who rebel against thee?
Full of the most complete hatred, I hate those who hate thee, they
are enemies to me”.”®

In conclusion may the words of an anti-Talmudist be cited
as well which are worth being proclaimed. Walther Rubens writes:
“The reform movement initiated by Mendelssohn,” the practical
identification of Judaism with humanity, this current has got
dammed, has indeed from time to time turned back in a retrograde
movement ..., the same feelings of fanaticism are nourished as those
in the time of Spinoza that stuck a treacherous dagger into him,%
although the Jews at present are sufficiently political to hide this
fanaticism and only here and there do the wolf’s claws stick out
from the sheep’s skin. The Schulchan-Aruch,® that obscure work
of power, teeming with absurdities of all sorts and fanatic laws, is
the infallible codex of this orientation”.*?

These examples may suffice. They should reveal with what
sort of mentality the Jews moved into the countries of Europe and
Asia, how they were disposed to them in moral, national and religious
relations and how they are even today.

Along with the principal intolerance with regard to non-
Jews goes a no less sharp persecution of community members who
have become unfaithful to the law. It is known that apostasy was
punished with stoning, strangling, the pouring of fluid metals into
the throat, in order to burn the soul, and whatever else may have
been practised.

About that is said, among other things: “A criminal is
immersed in dung to his knees; then a hard cloth is placed in a soft

8 Tractate Shabbath, fol.116a.

7 [Moses Mendelssohn (1729-86) was an important figure of the German
Enlightenment who sought to increase the acceptance of Jews into German cultured
society. However he never gave up his sense of the uniqueness of his religion, as is
evident from his major work, Jerusalem (1783). See also pp. 84, 103 below].

8 [The account of a failed attempt to stab Spinoza shortly before his formal
excommunication is given in Pierre Bayle’s biographical dictionary Dictionnaire
historique et critique (1697).]

8 [The Schulchan Aruch is the most authoritative legal code of Judaism and was
written by Yosef Karo in 1563 in Israel.]

8 [W. Rubens,] Das Talmudjudentum, Zirich, 1893, p.3.
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one and wound round his neck; one witness draws one end towards
himself, and the other draws the other towards himself, until the
criminal opens his mouth. In the meantime one heats lead and pours
it into his mouth so that it goes down to his entrails and burns
them”.®

Through the laws of the peoples hosting the Jews this
brutality was countered, which however did not prevent attempts in
this direction from being continued until the present time. But
especially in earlier times the rabbis did not have any mercy either
in the case of individual persons or of apostate sects. Through
excommunication and economic boycott the Talmudists were able
to suppress every other intellectual movement. Instructive in this
context is the history of the Karaites (Karaes or Karaims).

These rejected the scholarly discussions of the Jewish
scholars of the Talmud and held strictly to the word of the Old
Testament law. Scattered through the countries, they lived in bitter
conflict with the other Jewish communities.

They were reviled everywhere and polemical writings were
composed against them wherein a scholar from Toledo, Abraham
Ben Dior,* distinguished himself particularly and criticised the
Karaites powerfully. Not content with that, every social and human
communication with them was stopped and kept them from their
undertakings at every turn.

The result was that the Karaites gradually disappeared from
the West, from Spain, for example, where they had been most
numerous already long before the expulsion of the Jews from this
country. They moved increasingly to the East and existed only as
small colonies in the south of Russia, especially in the Crimea, and
in small numbers in Palestine. A similar enmity existed between the
Rabbanites and the Sadducees. Wherever the number of one
community was greater than that of the other, a constant terrorism
over the minority was exercised. Normally the Rabbanites, as by
far the most numerous, were the definite victors and pressurised the
Sadducees, but, wherever possible, the latter did not give in to them.

8 Sanhedrin, fol.532a.
8 [Abraham Ben Dior (d.1199) was a rabbi from Toledo.]
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Thus they were once in the majority in Burgos and forced
the Talmudists to give up many of their customs; for example, it
was most strictly forbidden to light a lamp in celebration on the
Sabbath, as was the Talmudic custom. This prohibition naturally
embittered the Rabbanites very much and a Rabbi Nehemiah, who
could not support this any longer, lit the lamp according to the old
custom on the Sabbath.

This caused a wild agitation and it would have come to a
bloody clash if the Spanish authorities to whom the Talmudists turned
had not intervened. The conflict was decided in favour of the
Rabbanites, the Sadducees and also the Karaites were suppressed,
proscribed from the synagogue, and the Talmud with its followers
triumphed.®

As with entire sects, so did it happen, as mentioned, even
with individual persons. One knows the story of Spinoza who,
following the complaints of Zophar of the synagogue of Amsterdam,
was excommunicated; but especially characteristic is the story of
Uriel d’Acosta.®

Born of Jewish parents who had however converted to
Christianity, and brought up in the latter faith, there came to him
however doubts about the truth of this religion. He eagerly studied
the Old Testament and, as this appealed to him more than the New,
he decided to convert to Judaism, left his home town Porto in
Portugal, where he could not do so openly, and travelled to
Amsterdam where he had himself circumcised.

However, he soon discovered that the doctrines of the rabbis
were different from what Uriel had imagined after his study of the
Pentateuch, about which he did not fail to make comments. That
annoyed the big rabbis and they gave him an ultimatum either to
subject himself to all their views and statutes or to consider himself
banned. He did not yield and was excommunicated. All Jews, not
excluding his own brothers, were instructed to persecute him with

$ Depping, Histoire des Juifs dans le Moyen dge, Paris, 1834, p.104. [Georg/
George-Bernhard Depping (1784-1853) was a German who emigrated to France
and wrote articles for French and German journals as well as several historical
studies.]

% [Uriel d’Acosta (1583-1640) was a Portuguese Jewish philosopher.]
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abuse, to pelt him with stones and filth, and to allow him no peace
in his house. D’Acosta wrote in his defence a book in which he
denied the immortality of the soul since he did not find such a belief
in Moses, and since there there was only reference to a corporeal
and temporal future.®” The rabbis accused Uriel of being an
“Epicurean” and attacker of the Christian religion. He was
consequently imprisoned but released after payment of a fine and
confiscation of his books.

The persecutions on the part of the Jews however did not
stop and, broken down by a fifteen year long torment and isolation
from his racial comrades, he decided to make peace and yielded. As
the agreement was to be concluded his nephew accused him of not
conscientiously following all the food regulations. This aroused a
new bitter hatred in the community, his possessions were kept from
him, his marriage blocked and, when further the rumour went round
that he had dissuaded two Christians who wanted to convert to
Judaism, the fury of the Jews knew no bounds.

8 Let it be mentioned here that the Jews" belief in resurrection is of a completely
materialistic sort. Not only will only the Jews be resurrected, which is the view of
all teachers, but the dead will crawl through subterranean hells to Canaan to rise
there. Salomon Jarchi writes in his commentary on Genesis 27:29 that Jacob wished
to be buried in Canaan because he had foreseen that the dust in Egypt would turn
to lice or because those who die outside Canaan could not be revived except through
difficult rolling underground. — And the Targum or the Chaldaic translation of the
Cant 8:5 says: “When the dead live again, the Mount of Olives will split and all the
dead Israelites will come out of it, even the just who died in prison will come
through the path of the hells beneath the earth and emerge from the Mount of
Olives™. That is what the words of God mean: “Behold, I shall open your graves
and will take you, my people, out of them and bring you into the land of Israel
(Ezek 37:12-13).” - These lunatic thoughts are expressed, for example, in Tracrate
Kethuboth, fol.111a: Rabbi Ilai: “The dead roll in the earth up to the land of Israel
and live there again™. There Rabbi Abba Sala the Great asked him: “But the rolling
will cause the righteous pain?” To which Abaii said: “Hollows will be made for
them in the earth”.

[Solomon ben Isaac Jarchi (1104-1180) was a rabbi who was born and died in
France though he travelled extensively and met Maimonides in Egypt. Among his
several commentaries were those on the Pentateuch, which were translated into
German by F. Breithaupt in 1710.]

[The Targum is an Aramaic translation of the Hebrew Bible dating from the Second
Temple period (516 B.C.-70 A.D.)]
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Uriel was summoned to the synagogue and a public apology
and unconditional subjection were demanded. He refused this but
was banned and had to suffer the same persecutions as before.
Finally, as an old man, he declared that he was ready to renounce
his views and to subject himself to the rabbis. Acosta had to confess
from the pulpit in funeral clothes, a black candle in his hand, that on
account of his sins he had deserved death hundred times, that he
subjected himself to any punishment and promised that he would
never more become an apostate — Then he had to go to a corner of
the synagogue and strip to his girdle, whereupon he was bound to a
column where, amidst the singing of psalms by the whole community,
thus in the presence of both sexes, 39 whiplashes were administered
to his back.

After that the ban was revoked but Uriel was forced to lie
down in front of the exit from the synagogue where everybody
leaving placed a foot on him, which even his relatives did not spare
him, on the contrary, they trod on him most angrily. Humiliated
and, at the same time, embittered by these frightful mistreatments,
the old man decided to take revenge. He shot his brother, who had
treated him most cruelly; the shot missed, Uriel knew that he would
be discovered, locked himself up and made an end of his life with a
pistol-shot.®

Whereas in other countries the Jews were strictly watched,
in Amsterdam they still enjoyed all freedoms and it is uncanny to
see with what a tenacious hatred a man could be hounded and
persecuted for decades without any intervention on the part of the
authorities.

Indeed the Jews enjoyed in Amsterdam such a freedom that
Uriel d’Acosta could say rightly in his autobiography, which he
composed shortly before his death: “If Jesus of Nazareth came to
Amsterdam and the Jews wished to crucify him, they could do so
without fear”.

8 See Boissi, Dissertations, Uriel d’Acosta; also J. Miller, Prolegomena and
Schudt, Jiidische Merkwiirdigkeiten, 1, p.286. [Louis Michel de Boissy (1723-
1793) was a French historian whose incomplete historical work, Dissertations
critiques pour servir d'éclaircissemens a I’histoire des Juifs, avant et depuis
Jésus-Christ was published in two volumes in 1783.]
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At the end of the 17" century a Jewish wandering preacher
Nehemiah Haja Hajim obtained great esteem among all Jews and
was able to obtain many pious people as followers. But soon his
intentions were made clear, which were to prove that even Judaism
taught of a triune god. When word of this got round, there was an
uprising from all quarters against this “malicious lie”.** Nehemiah
was bitterly persecuted; he preferred not to suffer like Acosta but
fled to the East, where the curse of excommunication of the Jewish
community was flung at him, the result of the bitter war that had
begun against the “heresy”.

When Pinchas stabbed a Hebrew smoking on the Sabbath,
he was publicly praised for that and received a hereditary priesthood.
Abraham Geiger reports the following case from 1848: “Then a
man in Jerusalem forced a proselyte, who had already allowed
himself to be circumcised but, suffering from the consequences of
this operation could not yet take the proselyte’s bath, to work on
the Sabbath and pressed him so long until he actually complained
in writing.

This aroused the displeasure of other Talmudists there who
considered such a procedure as unseemly and had also not heard of
such a thing earlier in similar cases. Except that the man proved
that he was in his own right a Talmudist. One converting to Judaism
who, even circumcised, had not yet taken the proselyte’s bath is not
yet a Jew and, according to Sanhedrin 58b, a non-Jew who has
celebrated a day in the manner of the Sabbath (and this may be on
any day whatsoever of the week) has forfeited his life”.** When, in
the first half of the 19" century, Rabbi Drach converted to
Catholicism he drew upon himself the anger of the entire French
Jewry. His children were taken from him, he himself threatened
several times with death. Such a philo-Jewish scholar as Bernhard
Stade writes about the commandment in Deut 17:2-17 to stone
apostates in relation to our times: “There can be no doubt about it at

% Vogelstein-Rieger, Geschichte der Juden in Rom, [1895-1897] 11, p.277. [Both
Hermann Vogelstein (1870-1942) and Paul Rieger (1870-1939) were liberal German
rabbis opposed to the Zionist movement.]

*“ Nachgelassene Schriften, 11, p.283. [Abraham Geiger (1810-1874) was a German
rabbi who helped found the Reform Judaism movement.]
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all, since up to our times orthodox Judaism has set the death penalty
on apostasy - even in 1870 it was attempted in Russia to carry this
out on a man who had converted to Christianity who was still alive
called Elieser Baffin, who had been brought back with force from
abroad where he had converted”.”’ One who knows Russia will
find nothing extraordinary in this, in Poland and Galicia it is worse;
that the spirit is the same in Germany we saw earlier.

The already cited W. Rubens says: “According to the
Schulchan Aruch. Art.223 of the second volume, it is made a duty
to the Israelites to kill through force or cunning another Israelite
who defies religious observances (for example, smokes on the
Sabbath) ...” “Certainly, if state laws did not protect the insolent
Sabbath smoker, he would in many places have been exposed to the
greatest insults, as [ could adduce through my own experience.

The orthodox Jew is even today as fanatic against intractable
racial comrades (the Mainz order) as the zealot who stuck his knife
into Spinoza.”> Nowadays Jewish chauvinism has indeed carried
the art of historical falsification so far that it attributes the fanatic
procedure of the rabbinical college of Amsterdam to the influence
of Christians and maintains with the greatest impudence that Judaism
has always had freedom of learning as its principle.”

The Breslau order has a more chameleon-like character. It
can adapt itself to the demands of the times, it even flirts with radical
sciences but does not relinquish an iota of certain ceremonial rules,
but seeks to support them with rational bases even if these are so
brittle and frail that a secondary school student can blow them
down”.*

Even here it must still be emphasised that nothing is changed
in the situation if the Jew renounces the Talmud as a religious book,
for the unchanging national character then continues to represent in
other fields a dogmatic view that is just as unchangeable. We see it
today in the public life, for example, in the doctrine of the Socialist
world-view. I do not wish to speak of the economic measures and

%" Geschichte des Volkes Israel, Vol.1, p.422.
92 [See above p. 31.]

9 Arts section of the Frankfurter Zeitung.

* Op.cit., p.28,4.
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plans of Marxism but only highlight the fundamental intolerance
underlying its entire system up to now.

The communist ideas lay formed already long before Marx,
but the clever Jew was able to bind them together and force them
into a rigid form. There will be more to say about the Jewish mind
and the will as the centre of the Jewish character, here may be
emphasised just this quality that firmly rejects everything else,
exactly like a Talmud.

With the same doctrinaire infallibility as the great synagogue
after Ezra, Marx and Lassalle swore on their manifesto. And this
rigidity of the dogma which gives an answer to all questions and
excludes debates succeeds as something new.

Whenever a time comes when the vitality, the elasticity and
the spirit of resistance of man is weakened, he always pilgrimages
to a place where heaven or paradise on earth is promised with
infallible certainty; and rigid as ever stands the, in this case atheistic,
Jewish mind at the head of the brutal class-struggle that is being
preached.

To be sure, where it actually comes to the struggle itself the
Jewish leaders disappear completely into the background
unconsciously faithful to the Talmudic principle: “If you go to war,
do not go at the head but go last, so that you can withdraw first, join
him whom the hour favours. Five things did Canaan recommend to
his sons: love one another, love robbery, love debauchery, hate your
masters and never speak the truth” %

The masses thrown out of balance who must have an answer
to everything that soothes them follow them to their own ruin.

This spirit which leads the troops of anarchy diplomatically
and brutally at the same time, conscious of its goal, is the religious,
economic, political and national spirit of fundamental intolerance
that has developed from a racial foundation; it knows only
universalism of religion (that is, the rule of the Jewish god),
Communism (that is, slave states), world revolution (civil war in all
forms) and the internationalism of all Jews (that is, their world-
rule).

9 Tractate Pesachim, fol.113a and 113b.
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That is the spirit of unrestrained and unscrupulous rapacity:
the black, red and golden International are the dreams of the Jewish
“philosophers” from Ezra, Ezekiel and Nehemiah to Marx,
Rothschild and Trotsky.

Before I move on to a new point, I would like to place as a
contrast to the narrow-minded Jewish religion another thought. It is
not the doctrine of Christ, but the thoughts of distant India. Here
too there are sacred books acknowledged as inspired by divinity,
here too the people have decided in the course of their development
on certain images (about which we cannot go into greater detail
here) on the basis of their national character.

From the beginning the entire question of god is presented
to the Indian as a cosmic one and he transfers his soul which is felt
as a divine one into every creature of this world. But from this basis
of the holy books arose full six great religious systems which were
all orthodox and, in addition to them, nine others, which were indeed
considered as heterodox but were nevertheless nowhere persecuted
with strangulations, stonings, etc. Indian thought encompasses every
spiritual life, from a materialism, which yields nothing to ours, to
an immaterialism wherein hardly any justification is granted to the
body as an inconvenient husk.

Eat well and get into debt,
Live the short time merrily
When life is given to you

You only have to endure death,
You will never come back!

sing some, and the others answer:*

But one who in his mind has understood himself as the Self,
How can one want to become ill with longing for the body,
To one whom in the body’s abysmal defilement

% Paul Deussen’s translation in his Allgemeine Geschichte der Philosophie. [Paul
Deussen (1845-1919) was a Sanskrit scholar who was dedicated to the philosophy
of Schopenhauer. His Allgemeine Geschichte der Philosophie was published in
two volumes from 1894 to 1917 and its first volume is devoted to Indian philosophy.]
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The awakening to the Self has occurred,
Who knows himself as almighty, as the creator of the world,
His is the universe, since he is himself the universe.

When Buddhism began its campaign against the old
Brahmanism and thus started a battle, certainly it came many times
to physical clashes but these were so minor that they can be fully
ignored.

And one understands then the word of King Ashoka who
had all this chiselled in stone for the people: “One should honour
one’s own religion but not chide another. Only harmony makes one
holy. May the confessors of every faith be rich in wisdom and happy
through virtue”.”’?

Then another saying from a later period may be cited that
conjures up for us the entire atmosphere of Indian thought: “A field
of grass as a camp, a block of stone as a seat, the foot of trees as a
dwelling place, cold water from waterfalls as a drink, roots as food,
gazelles as companions.

In the woods, which alone offers all this wealth without
one’s asking for it, there is only the fault that there, where needy
people are hard to find, one lives without the effort of work for
others”.”® How far we are here from all greed for power and money,
from all rapacity and intolerance, all pettiness and arrogance.

Even the much-maligned ancient Germans thought similarly
before the spirit of the books of Moses and Ezekiel were forced
upon them. This, for example, is shown to us by the ancient Goths
of Spain: “Do not malign a doctrine that you do not understand”,
said the Goth Agila to a fellow Catholic; we, for our part, though
we do not believe what you believe, still do not malign you since
there is a saying among us that it is not punishable if, when one

97 Lassen, Indische Altertiimer. [Christian Lassen (1800-1876) was a Norwegian-
German orientalist who wrote a 4- volume history of ancient India called Indische
Altertumskunde which appeared from 1847-1861.]

% From L.v.Schroeder, Indiens Literatur und Kultur. [Leopold von Schroeder (1851-
1920) was a German Indologist who worked in Austria. He translated the Bhagavad
Gita into German and was also deeply interested in the Grail myth and its
representation in Wagner’s opera. ]
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passes through the altars of the heathens and a church of god, one
shows respect to both”.%

And let us finally look at a third Indo-Germanic tribe, the
Persians. To the tolerance of these people the Jews in general owe
their entire existence; thanks to them they could they could begin
their return to their homeland and were besides supplied with money.
“Jewry”, says the historian Eduard Meyer, “was created in the name
of the Persian king and through the power of the authority of his
empire, and thus the effects of the Achaemenid empire reach
powerfully and immediately into our present time”.

And on the Jews who left the same extremely philo-Jewish
scholar said: “The religious separateness, the arrogant denigration
whereby all other peoples in comparison to the people chosen by
the world-ruling God became heathens destined to destruction was
offensive to all the neighbouring peoples.

The priestly codex is the basis of Judaism which exists
unchanged from the introduction of the Law by Ezra and Nehemiah
in 445 B.C. to the present day, with all the crimes and monstrosities,
but also with the goal-oriented, ruthless energy that has been inherent
in it from the beginning and that produced, along with Judaism, its
complement, hatred of the Jews.

Circumcision, observation of the Sabbath, abstinence from
pork meat and similar oddnesses in food, and basic contempt for all
non-Jews, which was fully reciprocated by the latter, are the
characteristics of Jewry in the times of Antiochus Epiphanes, Tacitus

and Juvenal just as in the present”.'®

% Helfferich, Der westgotische Arianismus, p.49. [Adolf Helfferich (1813-1894)
was a professor of philosophy at the University of Berlin whose work Der
westgotische Arianismus und die spanische Ketzer-geschichte was published in
1860.] [Arianism is the doctrine propounded by Arius of Alexandria (3 century
A.D)), who elevated God the Father above God the Son since he considered the
latter as a created divinity unlike the former. His doctrine was branded as heretical
by the Council of Nicaea in A.D. 325. It was, however, propagated among several
Germanic tribes, including the Visigoths (West Goths), by the Arian missionary
Ulfilas.]

' Die Entstehung des Judentums, Halle a.S., 1896, p.222. [Eduard Meyer (1855-
1930) was a historian who published histories of Graeco-Roman antiquity as well
as of the Jews.]
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The ghetto

Through the facts discussed above one will get a closer
picture of the intellectual constitution with which the Jews moved
into Europe; from it were produced as a consequence all the events
of mutual interaction between the Jews and the other peoples. The
pronounced exclusiveness, both in physical and in intellectual
relations, to all other peoples thus led also to a phenomenon whose
character is still today misjudged: the ghetto.

The isolation of a foreign immigrant people in the midst of
the local people is a fact that appears everywhere and in explanation
of which one does not need to look for complicated reasons. All
Europeans have had their own quarter built in the colonies. All
trading posts of the Portuguese, Spanish, the Hansa, etc., held
themselves closely together. Quite similarly did the Jews also do;
and should what is valid in the case of other peoples suddenly be, in
the case of these, the result of one-sided repression? On the contrary,
precisely among them the exclusiveness had to be carried out more
logically on the basis of their intolerant racial character.

That it was really so we have sufficient reports from the
history of the Jewish migration; when the Jews, for example, as
mentioned above, moved in large numbers to Alexandria, they settled
not as a closed community but loudly raised a demand to own a part
of the city for themselves. Flavius Josephus explains this request
by the fact that the Jews in this way “could lead a pure life and not
mix with foreigners”. Finally the Jews were so numerous that they
inhabited two out of five districts.

The relations in Rome were formed in precisely the same
way. When the Jews settled in this city, they followed, as everywhere,
their tendency towards trade and pitched their dwellings accordingly
where the best opportunities offered themselves for it. That was, in
Rome, the right bank of the Tiber, where the Phoenician and Greek
sailors were positioned and sold their wares. Every newly arrived
Jew likewise took up residence here as if drawn by a magnet, and
soon the Jewish quarter expanded greatly. When the right bank was
rather occupied, new immigrants, not to be at a disadvantage, moved
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to the left bank of the Tiber and soon there arose a second settlement
there. The Jewish quarter in Rome was ready even before a coercive
mass regulation was introduced. Numerous floodings, to which
precisely this part of the city was most exposed, the epidemics which
these resulted in, all that was not able, through the centuries, to
compel the Jews to leave the best trading places in the city. The few
exceptions are not worth consideration at all. When one was later
forced to build a build a wall around the Jewish quarter in Rome
one sealed therewith a condition that had been formed already for a
long time, which Jewish historians indeed admit.

Thus Vogelstein-Rieger, for example, say: “Already since
the 14% century the Jewish quarter assumed the dimensions of the
later ghetto™.!%" In later times the wall that was built often served as
a protection of the Jews against popular uprisings, which was
acknowledged even by the Jews”.'”? And the historian Heman
summarises the necessity of the ghetto, which arose from the
circumstances of that time, in the following manner: “As a result of
the exclusion of everything non-Jewish, the Jewish mind became
used in all relations to allowing itself only so far as would aid its
own benefit.

But the consequences did not fail to materialise: the peoples
soon felt that there was no real interest among the Jews for them
and their institutions. They got the impression that the Jews only
wanted to exploit them. The antipathy of the peoples against the
Jews has its basis in the attitude that the Jew himself has had to all
non-Jews”.

“That the Jews were forced in later times to remain in their
ghettos happened as much for their protection against the hatred of
the population as for the protection of the other inhabitants from
their greed. We see here also, once again, that what the Jews decry
as the shameful oppression of the Christians is the mere consequence
of their self-chosen particularism”.'®

10" Geschichte der Juden in Rom, Vol.l, p.301.

102 Vogelstein-Rieger, op.cit., Vol.ll, p.237.

19 Die historische Weltstellung der Juden, Leipzig, 1882, pp.13,18. [Carl Friedrich
Heman was a missionary Protestant who wrote several books on the Jews and the
Jewish question.]
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As we see, the desire to trace the responsibility for the
establishment of the ghettos to malevolent priests is a very one-
sided undertaking though, understandably, one especially favoured
by the Jews.!%*

The nationalities developing at that time demanded for their
consolidation a life that was little disturbed by foreigners. The ghetto
and various limitations of property and immigration laws were at
that time a necessity, and they especially become that also in all
periods when the national consciousness is not a very marked one
and where Jews live in large numbers.

We must take care not to look back with a superior smile on
the maligned Middle Ages and pride ourselves that we have finally
come so far. The men of those times dealt on the basis of bitter
experience and did not allow themselves to be led by obviously
stupid slogans and effusive lack of criticism as our present-day
“civilised” public in Europe allows itself to be without resistance.
Only immigration laws can save us too from the present-day Jewish
rule or we must decide to become more efficient and unscrupulous
than the Jew. (The National Socialist state has, of course, for the
first time done that).

After the emancipation of the Jews, it was understandable
that one part moved into the Christian quarter through opposition
but nevertheless the Jewish streets were still maintained as in ancient
times. Then it must not be forgotten that metropolises are a creation
of arecent age, when it was not possible for the Jews even with the
best efforts to live together and that, further, their influx was a rather
gradual one.

But, in spite of everything, the tendency to live together is
still there. One sees, for example, the relations in the “freest country
in the world”. In the United States there live over three million Jews.
Of these more than two million live in New York alone and form in

1% Basnage says: “It is the typical characteristic of the Jews to be separated from
other peoples”, Histoire des Juifs, Vol.VI, Chs.3,14. [Jacques Basnage (1653-1723)
was a French Protestant theologian and historian who emigrated to the Netherlands
in 1685. His Histoire des Juifs depuis Jesus-Christ jusqu’a présent was first
published from 1706 to 1711 and a second enlarged edition of it appeared from
1716 to 1726.]
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this city a veritable ghetto.'” All attempts to relieve New York and
to arrange for the Jews to live in the country failed. They all returned,
to lead a junk-dealer life in the cosmopolis, manual labour on the
land did not please them.

“Philanthropic efforts to distribute the Jews”, says Adolf
B6hm,!'% “in the country have had little success ... The immigrants
stream in where already many of their brothers are settled”. The old
instinct of being intermediaries (international intermediaries), but
thereby to form a closed core, reappears even today when one can
observe mass movements; the Jews are indeed the unchanging, the
“most crystallised men”, of whom Goethe (Faust 1I) spoke.

Talmud-burning

Just as in the case of the ghetto phenomenon, a strongly
one-sided judgement lies under that also of the prosecution of Jewish
books. One still sees in it an act of the greatest barbarity and the
base fanaticism of Roman Catholic priests.

What is justifiable in this complaint shall be discussed later;
but let it be ascertained here that the censorship and burning of the
Talmud was not at all the result of a limited superstition, but had
their justified reasons.

Let us imagine the situation: in Christian states there live a
foreign people who bitterly revile the founder of the state religion
in their books, who all week in the synagogue utter the curse of
their god on the Christians and in other ways too make no secret of
their hatred.

Even a less self-conscious Church than the Roman would
have had to take up mass measures to put an end to this situation;
that it however was so cannot be doubted any more today. Let us

195 Davis Trietsch, Paldstina und die Juden, 1916. [Davis Trietsch (1870-1935)
was an ardent Zionist political economist who, after extensive travels through
Europe, lived in New York from 1893 to 1899, where he studied the patterns and
problems of Jewish emigration.]

% Der jiidische Nationalfonds, The Hague, [1910], p.,17. [Adolf Bohm (1873-
1941) was President of the Jewish National Fund in Austria during the second
World War.]
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listen first to a voice from the earliest Christianity; Justin writes:'%’
“The Jews consider us as enemies and torment us wherever they
can. Indeed Bar Kokhba,'® the initiator of the Jewish uprising in
the Jewish war that just ended not long ago, allowed Christians
alone to be dragged to frightful tortures if they did not wish to deny
and blashpheme Christ”.

“The high priests of your people have caused the name of
Jesus to be desecrated and reviled throughout the world”'® “You
curse in your synagogues those who believe in Christ”.!"® “As far
as it is in your power, every Christian is driven out not only from
his property but in general from the world; you do not allow any
Christ to live”.!!" “Instead of feeling regret for that, that you have
killed Christ, you hate us who believe through him in God and the
Father of all things and kill us as often as you have the possibility,
and constantly curse Christ and his followers, while all of us pray
for you as for all men in general”.'"?

At that time the Jews succeeded in tormenting Christians
freely and they were the most eager in goading the pagans to
persecute the Christians. But when the Catholic Church turned the
tables they played the part of the persecuted innocent.

This hostile relationship to Christ the Jews maintained with
the greatest conscientiousness, and the persecution formula was
uttered regularly from their pulpit in all countries for centuries.

When, in the 16™ century, the “Emperor of Persia”, as a
great chronicle narrates, asked the rabbis living there about their
attitude to Christ, the latter said that Christians “were really
idolatrous people who worshipped, not god, but a crucified criminal
and fraud”."3

97" First Apology, 31. [Justin Martyr (A.D. 100-165) was an early Christian
apologist. His first apology, or philosophical commendation of Christianity, from
ca. A.D. 150, was addressed to the Roman Emperor Antoninus Pius.]

108 [Simon bar Kokhba (d.135) was the leader of an unsuccessful revolt against the
Roman rulers of Judaea.]

10 Ch.16.

10 Ch.110.

" Ch.133.

"2 Schudt, Jiidische Merkwiirdigkeiten, Vol.1, p.28.

13 Tractate Sabbath, 116a.
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This was the belief of the Jews from Asia to Western Europe.
When finally the Catholic Church strongly opposed the persecution
formulas, subjected the Talmud to a strict censorship and erased all
passages aimed at Christ, there rang out on the part of the Jews a
hue and cry on the violation of intellectual freedom. One need not
disparage the Church but every impartial person must admit that
here too it was a completely Jewish principle according to which it
proceeded and which Rabbi Tarphon specified in this way: “By the
life of my children, should the writings of the Christians come into
my hands [ would burn them all, including the names of God that
they contain”.'**

Now what does the Talmud say about Christ, what did these
passages contain that were so repugnant to the Catholic Church?

As his wit, his turns of phrase, and word-plays have helped
the present-day Jew to an unfortunate fame, the Jew of the past
already employed this special gift in a similar way. And Christ owes
his most humiliating names partly to this poisonous and
contemptuous word-play.

Referring to Num 24:17: “There arose a star out of Jacob”,
the Christians often named Jesus “the son of the stars”, Ben Stara;
that the Jews turned into Ben Stada (son of a whore, according to P.
Cassel).'?

Mary is thought of in the Talmud only as a mistress, and
since it does not take chronology strictly into consideration (it lets
Christ’s most bitter enemy Rabbi Akiba be his contemporary), it
identifies the wife of a certain Paphos living in the time of Rabbi
Akiba who, on account of her indecent life, was considered an
absolute whore, with Mary. The son of this habitual adulteress and
a Roman soldier, thus of the most depraved creature that the Jew
could imagine, is the “bastard” Jesus Christ.

Another name for Jesus appears from time to time: Ben
Pandera, literally “son of the panther”. This designation is explained
in the following manner: in their contact with Greek life the Jew

"M Tractate Sabbath 116a.
''s There are many such word-plays: The chalice [German: Kelch] was called Kelf
(dog), Pesach (Easter) Kesach (dissection).
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(see, among others, Paul) among the later Greeks was struck by
their lasciviousness and nothing repelled him more than the orgies
of the Dionysiac sect of the declining ancient world. Now, to Bacchus
the panther was an especially sacred animal; the Bacchus
worshippers slept on panther skins, the panther was portrayed on
Greek coins, etc. So this animal was to the Jew the “obscene” animal,
the symbol of lasciviousness in general. From this view was born
the following word-play: the Christians named Jesus the Son of the
Virgin (from the Greek Parthenos, Ben Parthena), from that the Jews
formed the contemptible Ben Panthera (son of the obscene animal).
Laible''® points to the fact that the hatred was directed less at Mary
as directly at the person of Jesus, and therefore the Ben (son) was
exposed to every insult.

Further, Christ is called the Fool, seducer of the people
(Bileam), and, as such, is, according to the Jewish view, the greatest
that ever arose in the midst of Israel, the magician who gathered
secret drugs from Egypt and “tempted and seduced Israel”.!”

On the occasion of his death, the Talmud calls Jesus simply
“the Hanged Man” and finds the gallows and pillory to be the
punishment he deserves. In 2. Thargum on Esther 7:9, God asks all
the trees if one could hang Haman on them; all refuse this request,
until the cedar proposes to hang him on its own gallows designed
for Mordechai. This latter God calls the “rise to the lecture hall of
Ben Pandera™''® This mockery of the person and doctrine of Jesus
placed in the mouth of God requires no commentary.

How far the hatred of Christ which, according to Laible,
“borders on madness” can go is seen in 4 narrative in which a
follower of Christ, Jacob of Kephar Sekhania, to whom Rabbi Elieser
conveyed an answer that Christ had allegedly given to the question,
treated as very important by the Jews, whether one could build the
high priest’s exit door with prostitutes’ fees or whether this was
also a sacred place. It was that ‘what comes from filth must again
turn into filth’ (Micha 1:7) and pleased the rabbi very much. This

e Jesus Christus im Talmud, Berlin, 1891. [Heinrich Laible was a theologian in
Rothenburg.]

"7 Sanhedrin 43a.

"8 [Cf. Luke 2:46, where Christ debates with the rabbis in the temple]
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agreement with a word of Christ’s, even if only an alleged one,
aroused the greatest fury of the Jews and Elieser escaped stoning
with difficulty; later he made the most bitter reproaches to himself
for having in general listened to a word of Christ’s.

When the same Jacob Sekhania was once called by Rabbi
Ishmael to the healing of a nephew bitten by a snake, the rabbi did
not allow him in. And when the boy died, the rabbi said: “May you
be blessed, that you have kept your body clean and not violated the
words of your comrades”.'"’

Another passage lets Jesus be the student of Rabbi Joshua
ben Perachia, and since he thought at one time that the rabbi wished
to repudiate him, Jesus went and set up a brick and worshipped
it”'IQO

In the tractate Sota, fol.49a,b, it says: “These are to be
observed as signs of the Messiah: shamelessness increases, ambition
rises, the vine indeed gives fruits but wine is dearer, the government
turns to heresy, there is no reprimand, the meeting house is used for
wooing, the wisdom of the scholars begins to stink, those who avoid
sins are despised and truth is absent; the son disparages his father,
the daughter rebels against her mother, a man’s enemies are his
house-mates, the atmosphere of the age is dog-like ...”

Rabbi Jehuda speaks similarly of the Christian age and
concludes likewise: “... and the appearance of the age will be like
that of a dog”."*!

And at the end of the 19" century a rabbi teaches us that the
words, “With the increase in debauchees the judgements are reversed
and conducts corrupted ... While the lick-spittles have increased,
the proud also have ...” (Sota fol.47b) relate to the Christians since
the latter have learned the healing of wounds through spittle from
their teacher Jesus Christ. This hatred of the Jews has something
uncanny about it, for never perhaps have so many insulting names
been given and maintained through the millennia to a man whom
even the most alien peoples do not refuse to respect, such as bastard,

" Aboda Zara, 27b.
120 Sanhedrin, fol.107b.
12t Sanhedrin, f0l.96b and 97a.
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son of a whore, son of an obscene animal, the Hanged One, son of
an adulteress and of the menstruating woman (Rabbi Akiba), and,
to crown it all, the “dead dog buried in a dung-heap”.'??

Even in hell the rabbi thinks up a punishment for Christ
such as only a frightful hatred can invent: Jesus is “punished there
with boiling excrement” (Gittin 57a).

However, along with the Talmud, the Jews possess another
work developed from it and devoted to Christ which was distributed
throughout Jewry in thousands of manuscripts: the Toledot Yeshu
(Life of Christ) “which was not printed but written in Hebrew cipher
and which Jews read secretly at home on Christmas eve”, as it says
in an old book.

These different Toledot Yeshu’s now narrate, in a great
number of versions, the life of Christ. Here a few highlights that
repeat themselves may be set out.

Miriam (Mary) was the fiancée of a man of the royal family
called Jokanan. He was a great scholar and feared god very much.
Joseph, the son of Panthera, lived near Mary and cast his eyes on
her. On one Sabbath evening he had drunk very much and, as he
passed by her house door, he went in to her. She said that she was
menstruating and asked him to go away. But he did not go away,
slept with her, and she became pregnant. When this was rumoured
around, the betrothed Jokanan was very distressed and travelled to
Babylon. But Mary gave birth to a son who was given the name
Jeshu.

Jesus studied the Talmud, was schooled in the Torah, and
was an arrogant man. The villain went to the rabbis with head held
high and an uncovered head and greeted nobody. Then a rabbi said:
“He is a bastard” and another added: “And the son of a menstruating
woman”.

When he heard that, Jesus was horrified by the insult
regarding his birth, went to his mother and requested her to tell him
the truth: “Tell me the truth that I may not misbehave with you, for
I cannot pay heed to a whorish woman”. Now, since Mary did not
want her shame to be admitted, Jesus forced her to it. According to

122 Zohar. Przemysl, 1880, 111,282a.
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one reading, by locking her in a chest and did not let her out of it
until she had confessed, according to another by jamming her breasts
between the door-angle.

Since Jesus, as a seducer and magician, was in possession
of a magic spell, he accomplished a number of miraculous deeds,
many renegades of Israel followed him and there arose a division
among the people. When he boasted of being able to rise to heaven,
he was forced into a bet with Judas Iscariot. Jesus uttered the spell
(or the letters) and flew into the air. Then Judas also uttered it and
rose aloft like an eagle. Neither could overcome the other, until
Judas finally urinated on Jesus, dirtied him thereby and made him
fall. Jesus was executed as a fraud and a political criminal, but all
the crucifix wood broke under his weight. But when the fools saw
that no tree could bear him, they said that that occurred because of
his piety. But it was only the spell that had the power over the wood.
Then they brought a cabbage stem and crucified him. After his death
Jesus was buried by Judas in the garden. His followers later said
that he had gone to heaven.

Thus does the core narrative of the Toledot Yeshu run which
was current in different variants among the entire Jewry. In Germany
it was written and narrated in German, only later translated into
Hebrew, and was thus a national book. A Jewish manuscript reports
the following: “This volume is a tradition passed from one man to
another, which can only be copied but not printed. It is not read
publicly, or in front of small girls and foolish people, much less in
front of Christians who understand German ... I copied it out of
three volumes, which do not originate from one country but which
are in accordance with one another, only I wrote it down in the
language of the intelligent (Hebrew) for He has chosen us out of all
the nations, and given us the language of the intelligent. I shall add
something, for talk can be extended somewhat with mockery ...”'%

As in Germany, the Toledot Yeshu was widely distributed
also in Poland and in the Latin countries. Already Bishop Agobert

12 Samuel KrauB, Das Leben Jesu nach jiidischen Quellen, [1902], p.11. [Samuel
KrauB3 (1866-1948) was a Jewish theologian who carefully researched the origins
of the Toledot Yeshu.]
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of Lyons (9™ century) was familiar with it. But similarly the Karaites,
like the Rabbanites, though their bitterest enemies, fostered the
beloved popular story. With regard to the hatred of the personality
of Christ all Jews were united, from their beginnings to the present
day. For, the expected considered reply of the present-day Judaisers
(patrons of Jews in earlier times were called so), that all this was in
the past but today it has doubtless been overcome, is false. One who
has looked observantly in Jewish newspapers and books will be
able to clearly trace this hatred of Christ, this most nationalistic
trait of Jewry,'?* up to the most recent times; for the battle against
his personality, conducted under different disguises, is the motto of
all Jewish orthodox or “free” thinking men. But one who does not
know the unvarnished truth about it must be told that the Jews call
the above-mentioned Talmud passages which preach the most
frenzied hatred of Christ their “pearls and gems”; that the designation
“dead dog” derives from the Zohar newly published in 1880, that,
at the end of the 19" (!) century, the censored passages were all
collected and printed (especially in Germany) and distributed among
Jewry. But, in order that the good Christians and Europeans should
not be unnecessarily provoked, these collections were, almost
without exception, printed without specification of place and not to
be found in bookshops.

And the Toledot is as widely distributed today as earlier.
According to the evidence of the Jew S. Krauss, Toledot manuscripts
are found “even now in the hands of simple Jews”'* and educated
Jews “write even today in Russia, etc. (thus also in other countries)
their form of the Toledot™.'?¢ The doubt that the Toledot does not
correspond to the views of the Jews is dismissed once and for all
deliberately by Krauss. “My co-religionists”, he says, “will protest
against having to value the Toledot as an authentic representation
of Jewish views; except that then they must protest against the
Talmud as well”.'?” The hatred of the Jews against Christ, whether
it has now been repressed or not, is a common inheritance of the

124 Laible, op.cit., p.86.
12 Op.cit., p.22.

126 Op.cit., p.155.

127 Op.cit., p.238.
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entire Jewish people. It is high time that the knowledge of that finally
enters into the widest circles, for here lies hidden the key to the
understanding of the effectiveness of the Jews. The Europeans must
see that there are things that sleep concealed under just a thin veneer
of Christian culture. If this falls off, the same spirit and character
faces us today as that which, almost two thousand years ago, struck
the founder of Christianity on the cross.

About the omissions of the Jews the Christians were well
informed already early, but it was still long before a censorship of
the Jewish writings was seriously undertaken. Only at the beginning
of the 13" century did the confiscation and burning of the Talmud
begin and indeed on the basis of disputes within Jewry itself. The
writings of Maimonides had, for example, set Jewish thought in
great agitation. To be sure, this the “greatest man after Moses” as
he was called was completely in accord with the strictest Talmudist
on the point that only Jews are men and would be resurrected: the
benefit of the rain is for the good as well as for the bad, but
resurrection only for just Jews.

He is also in agreement with the fact that one can cheat
non-believers, and even shares the stricter view that one must indeed
do that, and follows Levi ben Gerson, who maintains: “This
commandment that one should conduct usury with foreigners is one
of the 248 commandments that God wishes to uphold and indeed in
such a way that we should not only lend money to a foreigner but
we should also in addition cause harm to him, as much as possible,
and it is not a choice to us whether we wish to conduct usury or not
but it is a commandment of God, because foreigners serve a foreign
god”. Maimonides is also of the view that the Epicureans and other
non-believers should be destroyed in order to lead them back to the
sole true faith. We see therefore that essentially he was completely
true to the Talmud.

But he tries nevertheless to hack through the frightful maze
of hair-splitting and to trace the entire tradition back to some main
points. This effort aroused, as mentioned, great indignation. Jewry
was divided into two parts that mutually insulted each other bitterly
and each in turn banished the other. To snatch power for themselves
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the Rabbinates turned with a request for help to — the Roman Catholic
Church. This help was indeed granted to them but it cost them the
great part of their followers. The appeal to the Inquisitorial Court
for the arbitration of internal disputes of the Jewish community had
as its first consequence the burning of the writings of Maimonides
by the Dominicans in Montpellier and Paris who were ever zealous
in this matter.

After this first attack there occurred soon a second, and
again the impetus to it came from the side of the Jews. A French
Jew who had converted to Christianity, Nicolaus Donin, appeared
publicly at the Lateran Council against the doctrines of the Talmud
that disparaged Christianity. Thereupon Gregory IX passed, as the
first pope, a bull (1239) in which he ordered the confiscation of all
copies of the Talmud. The Jews moved heaven and earth to thwart
this regulation but they did not succeed. Pope Innocent IV confirmed
it and ordered the burning of the Talmud in the bull “Impia
Judaeorum Perfidia”. This bull was indeed carried out many times
in Spain, Portugal, Rome and other countries. In Paris, 24 wagon
loads were apparently thrown into the fire.

Later, the prosecutions of the Talmud were set about once
again at the instigation of many converted Jews. Salomo Romano
especially, the descendant of a famous Jewish grammarian, played
in the court of Pope Julius III the role of plaintiff and pointed out
the passages of the Talmud blaspheming Christ and Christianity. In
August 1553 there was issued a strict papal order to confiscate all
Jewish books. These, as many as could be obtained, were thereupon
burnt in September 1553 in Rome, others later in Ferrara, Mantua,
etc.

But later the pope issued a permission to leave the Jews
their books, only the Talmud had to be firmly prosecuted as before.

That Rome was in this case right in principle and only
practically some times crossed the line is proved by later times.
Since the emergence of printing, the order of burning retreated more
to the background and there was censorship instead, whereby the
Jews were forced to erase all passages referring to Christ. With a
heavy heart the rabbis omitted their “pearls and gems” but helped
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themselves in the following manner: in place of the observations
disparaging Christ a sign was made in the form of a cross, regarding
which the following rabbinical order was issued (1631): “Since we
have experienced that many Christians have made great efforts at
learning the language in which our books are written, we instruct
you, under the threat of a major ban, to publish in no edition of the
Mishnah or the Gemara anything on Jesus of Nazareth ... We order
that, when you publish a new edition of these books, the passages
relating to Jesus of Nazareth be removed and the gap be filled with
a cross. The rabbis and teachers will know how to instruct the youth
orally. Then the Christians will have nothing more to produce on
this subject against us and we can expect liberation from
hardships™.'® This piece of writing is interesting not only because
the rabbis were fully aware that a part of the Jewish persecutions
had their cause in disparagements of Christ but also because it shows
that the Jews did not for a moment have the intention of giving up
this disparagement of Christ.

And that prayer in the synagogue which should end with a
request for the welfare of the rulers of the country had the following
formula: “May Judah in his and our days be freed and may Israel
live securely and may the saviour come from Zion”. To which Isaak
Abrabanel gives the explanation: “The entire liberation that is
announced to the Israelites will occur with the fall of Edom
(Christendom)”.

Today it has indeed come so far. These short observations
will in this case establish the rightness of the action of the Roman
Catholic Church. But, since I cannot avoid discussing briefly the
Roman Catholic principle in general, let the following observations
be mentioned here.

If Rome was justified in forbidding foreigners the
disparagement of the religion of the host people, this right action
did not flow so much from the knowledge of this justification but
was only an expression of an intolerance that would not tolerate

'28 Strack, Einleitung in den Talmud, Leipzig, 1894, p.74. [Hermann Strack (1848-
1922) was a Protestant theologian and orientalist who sought to combat anti-
Semitism and founded an Institutum Judaicum in Berlin in 1883 to encourage
Jews to convert to Christianity.]
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anything beside it. For, not only were the disparagers of Christianity
persecuted but also men faithfully devoted to it, who however spoke
out for free thought and inquiry, were mercilessly trampled down,
hounded through every country, stabbed and burnt. Roger Bacon,
Galilei, Bruno are examples of the clearest sort.

A Copemicus piously dedicates his writing to the pope, the
latter places his work under the ban of the Church, sets all books
that teach the heliocentric world-system on the index, where they
stood until late in the 19" century. This rigid Roman system answered
even in 1904 more tolerant efforts within the Catholic clergy with a
sharpening of church censorship. If things went according to the
will of Rome entire works of science would even today be burning
in the flames.

That is quite logical: if one has the entire truth in one’s
possession, everything else is a lie and must be destroyed. Doubtless
the great part of our Catholics think otherwise and understand their
faith as a symbol like the believers of other confessions; but that
does not prevent one from recognising the correctness of the
observation above. That is why it can also go so far that German
Catholic prelates “reject with indignation” the art of a Goethe as a
“vulgar poison”. If a German pastor has so little understanding of
the work of the greatest of all Germans he reveals therewith a gap
that is to be traced back only to the influence of an entirely foreign
mind.

A Jewish historian who became a convinced Catholic abbot,
Lémann, made, in his work L 'entrée des Israélites dans la société

frangaise (Paris, 1886)'%° the correct observation that the people
who were anti-Semitic contested at the same time the Roman
Catholic principle (Again, I do not have the Catholic religion of the
Germans in view).

This observation is based on the feeling that is certainly not
expressed that there is something in common at the basis of the
spirit of Rome and of Jerusalem. After what has been said above I

122 TAbbé Joseph Lémann (1836-1915) was a Jew who converted to Christianity
from Judaism and became a Catholic priest. He wrote several works about the
relations between Catholicism and Judaism.]

56



The Track of the Jew through the Ages

need hardly say in what this relationship consists: it is the spirit of
fundamental intolerance taken over from the Semites to the detriment
of Europe. Renan'* has already pointed to it, Chamberlain has
discussed it clearly, so I refer to them.

I remark further that not only the abbot mentioned but also
other Jews had this feeling, even this mentality.

The Jewish historian Bloch,”?' who would like to blame
the Aryans, hits - even if he also consciously serves up the old
Jewish fairy tale - on the truth when, regarding the disputes based
on the writings of Maimonides and the appeal for help described
above, he says the following: “Then every other dispute was
forgotten, monk and rabbi went as brothers arm in arm — it was an
auto da fé'** in honour of the common god”.'** But even to other
Jews it was not difficult to agree fully with the Roman Catholic
principle.

The symbolism of the Catholic faith they naturally left aside
but the joy in religious persecutions found in the converted Jews its
most typical representatives. Thus, even in the time of the Gothic
rule in Spain under King Egika,'** it was the Jewish statesman and
archbishop Julian of Toledo who carried through the cruel decisions
at a council of this city according to which seven-year old children
of Jewish parents should be separated from the latter, in order that
they may be raised in the Christian religion alone.'**

130[Ernest Renan (1823-1892) was a French Orientalist who wrote important studies
on languages, especially the Semitic, and histories of early Christianity and the
Jews.]

131 [Josef Samuel Bloch (1850-1923) was an Austrian rabbi and deputy who
vigorously combated Prof. August Rohling’s accusations of ritual murder among
the Jews in his book, Der Talmudjude (1871). Bloch declared that Rohling was
incompetent to comment on the Talmud when he could not even read Hebrew and
Rohling was consequently forced to lose his professorship of theology at Prague
University.]

132 [“act of faith”, the term used for the public penance imposed on heretics and
apostates by the Spanish and Portuguese Ingisitions.]

133 Die Juden in Spanien, Leipzig, 1875, p.80.

134 TEgika was king of the Visigoths from 687-701. The Visigoths had established
a kingdom in Spain from the 5" century.]

13 Kayserling, Sephardim, Leipzig, 1879, p.2; also Helfferich, op.cit.
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Let it be added here that the confiscation of property that
was decided upon at this council had, as always, other reasons than
religious: the Jews of Spain had had a conspiracy to kill the king,
this was discovered and thereupon strict measures were ordered.'3¢

The Grand Inquisitor of Cordoba, Lucero, in his time one
of the most feared persecutors of heretics, was a Jew. The Jewish
historian Kayserling describes him in the following manner: “He
saw in everyone a heretic, a Jew, a knight, noble ladies, monks and
nuns, the most respected persons of all classes had been chosen by
him as victims of the stake. The cruelty of Lucero was proverbial in
Rome™”."¥7 An assistant of this man was a Henriquez Nunez who,
introducing himself as a brother among the local Jews, reported
them all and drove them into the arms of the Inquisition. He then
operated in the Canary Islands and achieved such a fame in the art
of torture that the King of Portugal, on arecommendation, summoned
him to himself, where he additionally also did espionage service.

Johann Pfefferkorn was also a Jew, who spoke out in the
16" century for the destruction of Jewish writings and for Jewish
persecution; Margaritha was also a Jew who composed, in 1330 a
work on “the religion of all the Jews” in which he campaigned against
its hypocritical piety. One of the most fanatical Jewish persecutors
was Abner of Burgos who had converted to Christianity, the “first
of the anti-Semites in Castile”.'*® The infamous Pablo de Santa
Maria, Josua Lorqui, Fray Vicente and, above all, the greatest heretic
persecutors of all time, Torquemada, were similarly Jews.

In short, their interest for religious punishment was
doubtless very great. The Jew needed only to turn the point of his
Talmudic laws against his racial brothers and heretics — and behold
the Grand Inquisitor.

36 Jean de Sueur, Histoire de 1'Eglise, Vol.V1, p.274. [The Histoire de I'église et
de I’empire of the Protestant pastor Jean le Sueur was published in six volumes in
Geneva in 1674.]

137 Sephardim, p.129.

138 Graetz, Geschichte der Juden, Vol.VII1, 317. [Heinrich Graetz (1817-1891)
was a Jewish historian who worked mostly in Breslau. His 11 volume Geschichte
der Juden von den dltesten Zeiten bis auf die Gegenwart was published between
1853 and 1875.]
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This should suffice to delineate, in the case of the burning
of Jewish works, the mind which ruled Rome as well as the rabbis
and which not seldom allowed hatred to flare up brightly.
Nevertheless it must be emphasised that this church-religious factor
was not decisive. This should be explained in what follows in the
case of historical facts so that we have all the material at hand to
attempt a synthesis of the Jewish mind and the Jewish character.
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II Historical overview

If one approaches without the well-worn dogma of a teary
sensitivity the entire complex of the historical fact concerning the
Jews and their relations to other nations, one can ascertain already
one thing: if the results in the conduct of all the nations against the
Jewish people alone are the same, this can be due, at least in the
main, only to the character of these Jewish people. For, the
individualities of the Persians, Spaniards or Germans are the
changeable factors of the history regarding the Jews, the personality
of the Jews on the other hand is the uniform unchanging factor,
heightened by strict racial breeding.

Many historical writers forced out of historical balance by
the actually existing brutalities against the Jews perceive an
advantage too easily in a purely humanitarian judgement; one must
recognise this sentimental impulse which does honour to a man but
degrades the historian in order to be able to understand history,
beyond feelings, in its deeper necessities. If one does this, and if
one uses mainly representations that are friendly to the Jews, or at
least not predeterminedly anti-Semitically oriented ones, there
appears before our eyes a really strikingly similar curve of Jewish
life, Jewish influence and Jewish suffering in all the countries of
the world. Everywhere the Jews are at first accepted without reserve,
everywhere we see them from the start consciously separating
themselves physically as well as intellectually from the native
population, everywhere they are eagerly concerned to win the favour
of the princes and, advancing them money, acquired through keen
trade and usury, for their enterprises, ensure their security and acquire
all manner of privileges for themselves. Then there emerge among
all the nations anti-Semitic movements, at first flaring up in some
places, then sweeping an entire land and discharging themselves
into a frightening fury. The reasons for these Jewish persecutions
have been diverse, whether it be that a Jew was caught with false
coins or whether a vilification of Christianity, the theft of a crucifix
or something similar, was attributed to a Jew. But if the historical
observation anywhere must note the social structure in order to
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discover not the occasions but the reasons for disturbing events that
occur, that is quite especially the case in the case of the study of the
Jewish question in all countries. To be sure, political and cultural
questions, and especially church relations, have been important, they
came to the foreground from time to time, as in the time of the
Inquisition, but they form only the more visible factors; hand in
hand went always questions of an economic and character-related
nature. As the Jewish question is indeed in many respects of greater
importance today, it still remains anchored in the social position of
the Jews.

Without the immeasurable wealth that stands at their
disposal, it would not be possible to direct the politics of the world
and to let the statesmen of many countries enter as puppets of the
Jewish will; it would not be possible to instil the poison of
degeneracy, of conflict with their own character, into the hearts of
the Europeans and to maintain the minds in a mood favourable for
the Jews if the almighty gold, systematically administered, did not
hire accomplices in all countries. But just as it is now, when the
crushing bank capital holds entire nations through interest, the
situation was the same, though to a smaller extent, also in Spain,
France, Germany and many other states. Everywhere the Jew was
the interest-lord of the princes, of the clergy, of the people; and the
Jewish persecutions, if we may anticipate, are mainly an attempt
undertaken anew over and over again to break the yoke of usury,
the more so in that it stemmed from a racially alien, religiously and
morally hostile intruder. The people themselves knew this and, when
their voice was not heard, the priests finally used their agitation for
their ends and imprinted on the hatred a purely ecclesiastical stamp.

The Jewish and Jew-friendly journalists of our age speak
in eloquent tones of the cruel persecutions of the poor innocent
Jews. They can dish out this fairy-tale so much more extensively
since they know very well that nowadays at most one man in a
thousand knows the details of the actual relations. The persecutions
were cruel, if one assumes a humanitarian point of view, but
nonetheless necessary. For the history of the Jews, where it stood in
a state of mutual interaction with that of the peoples of the West,

61



Alfred Rosenberg

should not be begun with the Inquisition, as it mostly happens in
order to throw sand in one’s eyes, but from the standpoint of the
Jewish immigration, through which alone one learns to understand
how the ground had been prepared for the persecutions of the Church.

The Jews in Portugal

It cannot be strictly ascertained when the Jews immigrated
into Portugal; however, from the 11" century already we possess
some reports which permit no doubts on the fact that they were in
possession of all civil rights, that they could acquire land and
property, indeed in several cases enjoyed preferential rights.'*® We
see therefore that, already at this time, there did not exist any aversion
on the part of the Portuguese or, in case the Jews were also, as
foreigners, not considered in a friendly way, nowhere were
difficulties made for them in their life or activity but, on the contrary,
privileges were soon granted to them. They formed a state within a
state, had their own jurisdiction which, though different from the
state laws, was recognised by the government. The chief rabbi was
at the same time a royal official and constantly enjoyed influence
at the court, he had judicial authority over all Jewish communities,
he combined in his hands the offices of official and penal authority,
which was otherwise considered as the right of only the sovereign
himself.

In a legal dispute between a Jew and a Christian, a Jew, in
case he was the prosecuted, could be brought to court only by his
rabbi; the Christian had to present himself to the defendant’s forum.
Christian judges could in no way interfere in disputes between Jews
and Jews, and no Jew could denounce his fellow tribesman in a
state court. Jewish religious customs were strictly followed, the Jews
could not be summoned to any official activities on the Sabbath and
on their holidays, for, as it states in a decree of King Alfonso III
(1248-79): “Since they (the Jews) are obliged by their religion to
celebrate the Sabbath, nobody should have them summoned to court
on this day”. And, besides, since several tax burdens were lifted

13 Kunstmann, Rechtsverhdltnisse der Juden.
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from off the Jews that the local population had to bear, so it came
about that as foreigners in the country they not only enjoyed equal
rights but formed a privileged section of the population.

The Jews had acquired great wealth through slave-trade and
finance businesses which they used forthwith to loan money to the
needy local population and the city-dweller at high interest. Already
under the reign of the above-mentioned Alfonso III, who had
generously granted all freedoms to them, there appeared in many
places of the empire complaints about unheard of usury and the
king was forced to pass laws against this; these ruled that the interests
on capital could not increase.

Since these clauses bore little fruit, the next king, Don Diniz
(1279), tried to force the Jews by law to agricultural work and
residence in order to lead them away from usurious businesses. He
stipulated an order to the Jewish Braganzas that they had to buy
every year a certain sum of houses, vine- and farm-land without
having the right to dispose of these landed properties. Every newly
arrived Jew had to contribute his share to the purchase amount.
Through this opportunity, however, all the rights of the Jews were
at the same time further strengthened, every attack against them
and every contempt of them was strictly forbidden.

This desire to make of the Jews farmers and citizens failed
completely, for it was easily possible for the Chief Rabbi and Finance
Minister Don Juda (who, according to Graetz, was so rich as to be
able to advance money for the purchase of entire cities) and other
high personages among Israel to gradually thwart the enforcement
of the said clauses. The wealth of the Jews and, accordingly, their
usury increased, they possessed the most beautiful palaces of Lisbon,
they headed the financial businesses of the king and knew how to
bring the poor and the rich into a relationship of economic
dependence. When all requests for help to the king bore no fruit, a
complaint was directed to the Pope in 1309 in which was expressed
the indignation that the king surrounded himself with Jewish
statesmen, that there was no business that did not pass through the
hands of the Jews, that even bishops were held captive in cloisters.
“The Jews are becoming proud and asserting themselves”, it says
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further, “they adorn their horses with toupees, and indulge in a luxury
that has a disadvantageous effect on all the inhabitants of the land”.

The displeasure of the people was indeed so intense that
Alfonso IV (1325-57) strictly forbade the Jews to strut through the
streets with golden chains and to adorn their horses with jewels,
which had already been forbidden to the Christians previously.
Further new complaints forced the king to a decree against usury
(1353) wherein it was ruled that nobody could be forced to pay
more than 33'/3%.

This ruling, which was felt by the Jews as an unprecedented
limitation of their freedom, caused many of them to emigrate, a
sign that they all hoped not to be subjected to such a violation in
other countries. But since, along with them, immeasurable wealth
would have left, Alfonso decided, in the interests of the country, to
appropriate for the state a great part of the wealth of the Jews who
wished to emigrate. This law marked him out in the eyes of the
Jews as one of the most frightful oppressors of Jewry.

The above mentioned decree against usury seems not to
have borne much fruit for, when the imperial cities gathered in 1361,
complaints were again loudly raised against the Jewish commercial
enterprise that was ruining the entire country.

But that did not help at all; quite on the contrary, the Jews
saw to it through the then king Pedro I, the “model of justice”, as
one Jewish historian calls him,'*’ that all penalties against usury
would be abolished and that the unprecedented privilege would be
granted to the Jews of making invalid all the objections of a Christian
with regard to a business that they had sworn to be an honestly
conducted one!

This “relief * (Kayserling) immoderately increased the
influence of the Jews. They were the king’s treasurers, tariff
collectors in Lisbon, in general the highest officials in the country.
In 1383, it came to a great popular uprising and thanks only to the
efforts of the beloved imperial administrator and later king Joao
was it possible to preserve the Jews from a bloody punishment.
Now their conduct to their rescuer is remarkable. When Joao needed

“OM. Kayserling, Geschichte der Juden in Portugal, p.23.

64



The Track of the Jew through the Ages

money for a war against Castile, the citizens of Lisbon donated to
him as a gift 1,000,000 ducats, but the Jews just 70 marks in silver
and 6000 reis, as a loan!

Thus were the Jews the lords of the land still, kept horses
with silver harnesses, went about in the finest hoods and gilded
daggers, occupied the most important offices, collected the tithes
from churches and cloisters and had the insolence to do this even
during the mass. A later king made complaints to a Jew whom he
trusted about the provocative conduct of his fellow tribesmen since
the people must be of the view that the Jews wading in gold and
precious stones acquired this luxury through the robbery that they
had committed on the Christians. “However I do not want you to
answer me”, he said, “for [ know very well that only plunder and
death will better you, then you will regret your deeds”.

A new uprising that broke out in the absence of the king
(1449) was again suppressed, but the arousal of the Portuguese
people had already risen to such an extent that it was directed even
at the king and could be quelled only through ruthless intervention.
And so it went on for another half a century. The popular
representatives continued to demand that church taxes should not
be exempted to the Jews, that, in cases of dispute between Jews and
Christians, a Christian judge should be called upon, that the sermons
insulting Christianity in the synagogues be prosecuted, etc., all
without any result. Then it may be right that, as it is reported, “the
glowing hatred of the Portuguese people against the Jewish race no
longer knew any bounds and now blazed in open flames”."*!

At the beginning of the 16" century, on the occasion of a
clash between Jews and Christians, the displeasure that had been
suppressed for so long then broke out devastatingly. The persecutions
of the Jews began in Evora and then spread wider over Portugal. It
had its greatest scope naturally in Lisbon. First of all, they tried to
catch the richest Jew and tax-collector, Joao Mascerenhas, who had
enforced the harshest laws against the people. He thought that he
could even now posture like a lord, barricaded himself in his palace,
and berated the crowd from his balcony. He was finally caught in

14 Kay serling, op.cit., p.145.
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flight over the rooftops and struck dead. In the course of 48 hours,
according to some historians, 2000 and, according to others, 4000
Jews were said to have been killed. The penalty on the locals for
that was carried out in all strictness and many were exiled and 50
men executed.

Not long after, the Jews were again in control, and were
able to ensure the monopoly of the corn sales so that the people
found themselves through the systematic forcing of prices once again
in their old situation. However, there appeared a great strengthening
of the displeasure of the Portuguese in the form of the Inquisitorial
Court, and from now on we see the persecutions of the Jews standing
under the sign of religious fanaticism.

Nevertheless this is only their external aspect, since all the
baptisms and torments did not resolve the Jewish question and their
character remained the same. Greater persecutions were introduced,
even systematic expulsions from the country, and this was effected
with great severity. The Inquisitorial Court will always form one of
the darkest chapters and will be an example defended by none of
what the Jewish-Roman principle in its pure form must lead to if it
were left to itself.

Nevertheless, in order to obtain a correct perspective of the
well known events, it must be emphasised that the Inquisition was
directed not only against the Jews but mainly against the
Albigensians,'*? Waldensians'®* and Protestants. These were not
less cruelly persecuted by Rome, indeed mostly worse than the Jews.
Whereas the popes often took the latter under protectjon, and even
called them “faithful subjects”, the former heretics were handed
over mercilessly to the terrible court.

But the time for Jewish persecutions was over, the
proclamation of human rights introduced for the Jews of the whole

'2[The Albigensians, or Cathars, were a heretic sect that flourished in the 12" and
13" centuries in Italy and southern France. They were dualists who posited a sharp
distinction between the realms of spirit and matter and found the worldly ostentation
of the Church repugnant.]

'43[The Waldensians were a heretic sect founded by Peter Waldo of Lyons in the
12" century. During the Protestant Reformation many Waldensians joined the
Reformed Church.]
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world a new era and even for the local baptised Jews of Portugal;
nowadays there thrives there a rich community and forms a fine
branch on the tree of the Jewish world state.

The Jews in France

If Portugal was a small state in which the relationships in
the centre and in the provinces did not develop in especially different
ways, France was a bigger country with a population diversely graded
in character that was not easy to rule from one centre. Aceordingly,
the fate of the Jews is a varied one according to the strength of the
French kings. But nevertheless we see, sooner or later, the same
result: mutual hatred and Jewish persecution. When the Jews came
to France is uncertain.

The first written reports date from the beginning of the 6%
century and show us that even at that time the Jews lived spread out
throughout the country. As the first documents show, the relationship
between the Jews and the French was a completely peaceful one;
the Jews could practise their customs and businesses unhindered,
received and returned visits from local inhabitants, were accepted
in the city police and army;, in short, they enjoyed total civil rights.'*

But soon there appeared tensions. When one recalls with
what a number of dietary and moral laws the Jews came into the
country, people who, in order to preserve the chosen from mixing
and pollution with gentiles, directed their barbs against all non-Jews;
if one can imagine that the hatred of Christ and Christians was a
characteristic of the immigrants that could not be thrown off and
that, in spite of assimilation, had to strike outwards as well, one
will be able to understand very well the complaints of the local
population when they declare that their refusal of Christian bread
and wine represents a disregard, that arrogance is often plainly
expressed in their statements on Christianity.

Added to this was the fact that the Jews, as their law
demanded, forced all Christian slaves to follow Jewish ceremonial

14 M. de Boissi, Dissertations pour servir a I'histoire des Juifs, Paris, 1785,
Vol.I1,p.18.
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customs and forcibly circumcised them, which became a constant
complaint in all countries. They abused their power over the slaves
in such a way that the latter often had to seek protection against
mistreatments.'*®

Thus it is not very surprising, especially when one takes
into consideration the character of Rome, that the church councils
abruptly opposed the tolerance of the local inhabitants, forbade
mutual visits between Jews and Christians and prohibited
miscegenation under penalty of excommunication,'*¢ enacted
ordinances that would prevent the Jews from being able to force
their slaves into customs insulting to the Christian religion and from
taking up judicial positions in Christian cases.'*” To these conflicts
were added now other events that had to further undermine the good
relationship between Jews and Christians that still prevailed, in spite
of everything, and that even prelates maintained in opposition to
the counciliar decisions.

When, for example, Burgundian Arles was successfully
besieged and defended itself against attack only with difficulty, a
Jew had to stand sentinel one night on the city walls. In order to
obtain a mild treatment for himself and his racial brothers, he threw
a piece of paper weighted with a stone in the direction of the besiegers
with an invitation to approach the wall at a certain hour with assault
ladders. He then promised them to let them into the city on condition
that they would spare him and his fellow tribesmen. But this letter
did not fly far enough and was found the next day by a soldier of the
garrison. That naturally aroused a great excitement in the city, the
Jew was brought before the court and sentenced to death. The others
stressed they were innocent of the treason and had had no idea of
the plot. One knows nothing of their fate, though Fr. Daniel says
that a Jewish persecution was close to being undertaken which was
finally satisfied with the prohibition of Jews from standing guard.'*®

' Boissi, op.cit., Vol.I1, p.26.

"6 Orleans, [A.D.] 533.

“7Clermont, [A.D.] 535.

1“8 Daniel, Histoire de France, 1729, Vol 1, p.66. [Gabriel Daniel (1649-1728) was
a Jesuit priest whose Histoire de France depuis l’établissement de la monarchie
frangaise was published in 1713.
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Whether that is right cannot be proved. Another incident similarly
aroused a great tumult. In 576, when a Jew of Clermont wished to
be baptised and, as was customary, went in white clothes to the
baptistery he was doused with stinking oil by another. It was only
thanks to the intervention of the bishop that the assailant was not
beaten to death by the annoyed people. However the latter did not
allow themselves to be held back from destroying the synagogue
later.'?

These and many other undeniable facts handed down to us
show that not only the clergy bear the blame when, in similar cases,
Jews were expelled from many dioceses, or, according to the custom
then, had to be baptised. That the religion is only the expression of
national feeling and that the latter cannot be changed by baptism
was not known by the monks of that time, and how indeed should
they have when even nowadays there are people who consider mere
baptism to be sufficient to make a European out of a Jew.

The Jews were now excluded from all official and state
positions, and finally expelled from France, though they came back
with the decline of the power of the Merovingians.'*® Charlemagne,
and especially Louis the Pious, favoured the Jews everywhere and
thus there was soon established an unscrupulous commerce and usury
of the Jews with complete lack of limitation in all the French lands.
We see them enjoying great wealth in a short time and occupying
high positions and a powerful contingent at the court, which was
controlled by their money. Half of Paris is mortgaged to them and
belongs to them as their property, the countless debtors are
imprisoned or work as slaves for their Jews.'*'

The power and lack of conscience of the Jews appears to us
especially clearly from the Annals of Lyons. Lyons was, already in
Roman times, on account of its fortunate situation, a city of active

'“9Boissi, op.cit. Vol.1I, p.31.

130[The Merovingian dynasty began with Childeric [ (ca.457-481), whose son Clovis
I (481-511) united the whole of Gaul under Merovingian rule. The Merovingian
dynasty came to an end in 752 when Childeric 111 was deposed by the Pope.]
5UJ. de Bruel, Theatre des [Antiquitéz] de Paris, Paris, 1612, Vol.1V, p.1232.
[Jacques du Breul (1528-1614) was a prior of the Saint-Germain-des-prés Abbey
in Paris.]
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trade: under Caesar, Augustus and Trajan it rose to a greater
significance, and even when the capital of the Empire was transferred
under Constantine to the Bosphorus, it did not lose its importance.
It was a marketplace for silk, perfumes, precious stones from India,
vases, gold-, silver- and alabaster-objects from Persia. Lions and
tigers from Asia, panthers and birds from Africa, bronze sculptures
from Corinth and Athens, in short, trade goods and rarities from the
whole world, were sold in the forum of Lyons.'*?

When Rome disintegrated and the peoples from the North
rushed in destroying everything before them, this wave swept also
over Lyons and destroyed the peaceful life of the merchant. After
the south of France was later once again overrun, this time by Arabs,
the city recovered only in the 8" century. Romans, Burgundians,
Goths and especially many Jews driven out by the Mohammedans,
moved to Lyons. Through cunning trade, especially in slaves, they
acquired great wealth so that Lyons soon became a “New
Jerusalem™.'%?

The Jews stole into the city and suburbs of the Christians
and sold them to their co-religionists in Spain and Italy.!** And since
the Moors in the Iberian peninsula needed eunuchs, they produced
and supplied these as well. Since they were protected by the officials
who preferred to have the rich Jews as friends rather than as enemies,
they soon conducted themselves provocatively and arrogantly with
regard to the locals.

But the Christians still conducted themselves very
cooperatively in relation to the progeny of Abraham, they observed
the Sabbath more than Sunday, they paid visits to them, they ate
with them during Holy Week, they listened to rabbinical sermons,
etc.

This exaggerated friendliness with regard to the foreigners,
who themselves maintained their religious observances and moral
laws strictly and rigorously without caring about those of the locals

'52C. Beaulieu, Histoire du Commerce de Lyon, Lyon, 1838, p.11. [Histoire du
commerce de | 'industrie et des fabriques de Lyon depuis leur origine jusqu’a nos
jours.)

'3 Beaulieu, op.cit., p.16.

154]. Schudt, Jiidische Merkwiirdigkeiten, Frankfurt, 1718, Vol.IV, p.74.
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in the least, created a hostile atmosphere among many Catholics,
especially among the prelates. When Agobert was bishop of Lyons, '
he decided to put an end to these one-sided ingratiations, forbade to
the Christians intercourse with the Jews, prohibited them from selling
slaves to them and performing service to the Jews. He even enacted
a law which forbade the sale of meat and drink by Jews since the
Jews only sold wares to Christians which they considered in some
way to be impure.

This last ordinance especially set the Jews in a violent
turmoil, they turned to Paris and from there two commissioners
were sent to investigate the affair. In Lyons the Jews received them
with rich hospitality and gold, so that their “freedoms” would be
confirmed and they would receive more of them. The Jews could
sell all their wares to the Christians, were subjected to corporal
punishments only when their law demanded it, they were exempt
from the divine ordeals through fire and water; they had the right to
bring in slaves from foreign lands in order to do business with them
in France and, in order to be able to celebrate the Sabbath according
to their laws without losing anything thereby of their trade, market
day was moved from Saturday to Sunday.

Through this success of the Jews their crest swelled
powerfully, among the Christians these unheard of privileges
naturally aroused the greatest indignation which was expressed in
furious demonstrations but had as a result only the arrest of their
leaders, wherefore many had to remain hidden or flee from the city.
The Jews boasted publicly that they enjoyed the protection of the
king, who honoured them on account of their patriarchs, and who
always received them as guests. They gloated that people of quality
at the court sought their company and acknowledged that Jews and
Christians had only one law-giver, Moses.'*

Agobert, who could not believe that the above-mentioned
edicts of the king had been passed following a careful examination
of the circumstances, wrote a letter to him in which he complained

135 [Agobert (769-840) was one of the most learned prelates of his age and Bishop
of Lyons from 816-840.]
156 Boissi, op.cit., Vol.ll, p.68.
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about the party commissioner and clarified to the king that there
could not be a friendship between Jews and Christians since the
former blasphemed the name of Christ, spoke of the Christians only
with contempt as Nazarenes, and that it was impossible with self-
respect to have relations with the enemies. He further informed the
king about attested cases of kidnapping and slave trade with foreign
lands. This letter made no impression at the court, whereupon
Agobert sent off a second of similar content, which, however, had
the same lack of success. Disgusted, he travelled himself to Paris,
but there it was very coldly indicated to him to return home.

But the affair was not ended thereby. For, when some slaves
belonging to foreign Jews reported after some time to the bishop in
order to be baptised, the latter, after all the bad experiences, did not
dare to do this straightaway. He offered to the Jews the canonically
determined ransom, but the latter laughed at him; he turned to
different prelates close to the court with the request for support;
without success. On the contrary, the Jews had exerted their influence
through the commissioner for Jewish affairs, who was there for
nothing else but to watch over the privileges of the untouchables,
and there appeared a new royal decree with the express prohibition
of the baptism of Jewish slaves without the permission of their
owners.

Agobert now turned to the court chaplain and requested
him to exert his influence to bring about a revocation of this decree
which expressed contempt for all church laws. He defended himself
from the reproach of drawing their slaves from the Jews and forcing
them to convert, but, he said, he had to demand that baptism should
not be easily thwarted by the Jews. Even this step was in vain and
the result was a refusal on the part of the government.

One can imagine in what mood the man was when he saw
all the attempts to preserve the rights of the local inhabitants and of
the national church from foreigners shattered lamentably and the
Jewish palace owners posturing ever more provocatively.

It is then no wonder if he pours out his heart in a letter to
the Archbishop of Narbonne, narrates to him the court intrigues and
the unbearable conditions of his diocese produced by the Jewish
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trade and financial power and, at the end, powerfully curses the
Jews: “All those who live under the law of Moses are clothed as
with a cloak by baseness; the baseness enters their bones and clothes
as water and oil flow in the human body. The Jews are cursed in
city and country at the beginning and end of their life; the herds of
the Jews are cursed, the meat that they eat, their vine, their businesses
and their shops”.

I add these words because a historian of the 19% century
uses them to proclaim sanctimoniously: “Such is the moderation of
one of the most learned bishops of his century. And then one dares
to reproach some rabbis for having spoken badly of the
Christians”."’

One does not know what reader Bédarride imagines, for
the hatred of Christ and Christians, this “most nationalistic trait in
antiquity”,'”® was at that time already 800 years old, it was
unequivocally laid down in the holy scriptures of the rabbis, it was
already preached for centuries from the pulpit and expressed in a
specific curse formula, it was expressed in the talk about the
“Nazarenes”, in the Jewish moral laws, etc.

To be sure, Bédarride handles the affair of Bishop Agobert
lightly, finds the privileges of the “Jews who are in every respect
superior” to the Christians entirely in order, and shows surprise that
the bishop of Lyons is of another opinion. The disarming and also
naive insolence of the Jew comes to the fore even here. That one
was instructed to a certain degree even in the 9" century on the
Jewish secrets is shown by a letter of the bishop of Lyons named
after the death of Agobert, in which he takes up the affair once
again. In this letter he requests the Archbishop of Rheims to go to
the court in order to place the Jews like all the other citizens under
the same state law, the more so since they are foreigners and have
treated the Christians with contempt, called the apostles apostates,
made a mockery of the gospel through distortion, called the Christian
cult the worship of Baal and even Christ himself a prostitute’s son,
born of Mary’s adultery with a gentile.

17 Beédarride, Les Juifs en France, Paris, 1861, p.462.
18 Laible, op.cit., p.14.
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That all these complaints are justified does not need to be
substantiated any more today. Even the pun on the word Evangelion
is meant somewhat differently than the bishop thought, but is still
right. For, out of Evangelion (message of salvation) Jewish humour
had made avon-gillajon (sinful writing), just as out of beth-galja
(place of light) beth-karja (pigsty).'*’

Louis was dead, and in his place Charles the Bald had
entered, a ruler similarly well-disposed to the Jews. However, new
grievances seem to have resulted in a limitation of Jewish
“freedoms”, at least in paper. Details are not known, but the Jews
seemed to have had to pay '/10 and Christians /11 of their incomes.

I have dealt with the entire affair of the bishops of Lyons in
a more detailed way than the space available actually allowed since
it seemed to me to be important to investigate one individual case
closely. Only in this way does one obtain a real glimpse into the
legal relations and intrigues, only in this way can one also obtain
the ability to cast a glimpse behind the scenes of less clear cases
since the forces that sometimes emerge clearly are, at other times,
active only in a hidden way.

As an elaborate example, we see now two driving forces of
the Middle Ages at work: financial relations and religious fanaticism.
On the part of the Jews, we see a monstrous wealth acquired through
trade and usury which engages assistants everywhere where it is
necessary and organises for their goals, coupled with rigid religious
principles and immoderate contempt of everything non-Jewish.

On the side of the Christians, we ascertain a heavy resistance
against the subjugation under Jewish privileges going hand in hand
with an equally fanatic religious fervour, at least after a closer
acquaintance with the Jews. In most cases gold triumphs, and the
Jews become more provocative after every success.

Accordingly the hatred of the population rises ever higher
until it requires only a drop, in the form of an actual event or an
emergent rumour, to cause the jar to overflow and produce the
bitterest Jewish persecutions. At the end of the Lyons affair of Bishop
Agobert, the German historian J. Schudt (1718) adds the following

139 Laible, op.cit.
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calm observation valid for all ages and especially for ours: “One
sees that, as the adage has it, on the stage of this world the same
drama is always played out, and only new characters enter one after
the other; already more than 800 years ago the Jewish wealth had
such a great power; it has that even today; that is why there are
hidden everywhere so many Jewish bosses, among the great and the
small; one respects them, speaks to them, often prefers them to
Christians and finds that one is listened to more readily and
willingly”.!60

After several further agitations on account of the Jewish
question, the foreign rule in Lyons came to a terrible end at the
beginning of the 14" century. In 1310, the Jews were violently robbed
of all their immobile properties by the aroused people and driven
out of the city. They fled into the suburbs, they found asylum in
Trevour, Chatillon and Dombes, but even there they continued their
old practices, so that already after a few decades the situation
developed similarly as in Lyons —and ended also similarly: in 1429
they were driven out of these places of asylum.'®!

When, in the 11" century, a wave of hysteria began to sweep
over Europe and the Crusades began out of a mixture of lust for
plunder and adventure, religious enthusiasm and hatred of heathens,
it is understandable that this movement could not remain without
an influence on the fate of the Jews. For, alongside wandering
preachers who represented the conquest of the Holy Land as a duty
of Christianity and heated religious fanaticism to a boiling point,
went many people who had nothing to lose in their homeland.

And now, where the bands that held the state together
comprehensively in times of peace were broken, we see the repressed
passions of the priests and debtors being manifested without restraint.
Before the departure, formal Jewish persecutions were preached
and followed, Jews driven from city to city, and house to house,
plundered and killed. If one reads the chapters of the Jew-hunts of
those days, no humane thinker will be able to do so without

10 Op.cit., Vol.1V, p.78.

'8! Guillaume Paradin, Memoire de histoire de Lyon, Lyon, 1573, Vol.II, p.245.
[Guillaume Paradin was Dean of Beaujeu. His Mémoires de [ 'histoire de Lyon was
first published in 1550 as Mémoires pour servir a I’histoire de Lyon .]
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shuddering and will have to be ashamed to find such pages in the
history of Europe. But when he rereads them, not in order to excuse
this frightfulness but to understand it, he will similarly see with a
shudder that, in all the centres of France, Germany and other
countries, parasites lived for centuries who conducted usury with
the workforce and money of the people hosting them. If a storm-
cloud discharged itself suddenly one stands in horror before the
sacrifices of the catastrophe, but one should not overlook the fact
that that represented a necessary consequence of an oppressed but
not yet lamed popular force.

But, even during the Crusades themselves, the Jews
remained, in spite of all the persecution, rich people. In Paris, the
citizens and peasants were strongly indebted to them and had to, on
account of the interest, work in hardest drudgery directly or indirectly
in the service of the Jews. The knights, in order to have money for
the Crusades, had pawned their goods many times to the Jews; indeed
a historian (Paul Emile) states that it was the need for money for
this purpose that occasioned the nobility’s calling back Jews who
had been driven out.

In 1146, the Abbot of Cluny describes the situation in the
following way in a letter to Louis VII, in which he protests against
the Jewish persecutions, and demands the following mandates: “what
punishment is more just for these heinous people (the Jews) than
that one deprive them of that which they have earned through deceit
and stolen? Not through commitment to agricultural work or another
honest occupation have they filled their barns with fruits, their coffers
with gold and silver. They hide what they have deceitfully taken
from the Christians and acquire atridiculous prices the finest objects,
which they buy from thieves.

When a robber steals a holy object, he goes to a Jew and
sells the stolen object. An old but contemptible law encourages them
in this scandalous trade. According to it, a Jew, with whom one
finds stolen objects, is not obliged to return them, indeed not even
to denounce the thief.

Their crime therefore remains unpunished; and that which
makes the least thieving comrade of a Christian punishable makes
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the Jew rich. But let the wealth be taken from him that was acquired
through dishonesty; the Christian army, which sacrifices its own
lands and its money in order to defeat the Saracens, should not spare
the treasuries of the Jews”.!6?

Under Philippe-Auguste,'®® the Jews had a similar affluence
and property, and the king, like all the rulers, was not badly disposed
towards them. When he was once in St. Germain en Laye, he received
the news that in Bray a Christian, on account of a robbery of a Jew,
had been handed over to the latter for sentencing and that they had
bound his hands behind him, crowned his head with thorns, dragged
him through the streets and finally hanged him. This permitted the
king to burn over 80 Jews.

The mood of the people against the Jews was however
embittered to such an extent that Philippe-Auguste found himself
obliged to investigate the oppressions, confiscate many possessions
of the Jews and expel them from the country, which however was
not strictly followed. “This year”, writes the historian Rigord,
“deserves to become a celebratory year, because on account of these
measures the Christians obtained forever their freedom which had
been suppressed by the Jews”.!%*

Since 1181, however, the Jews were finally driven out from
some cities: from Rouen, Etampes, etc. even though they remained
in many others.

The 13" and following centuries were, for the Jews, in spite
of their repeated expulsions, a time of wealth and power such as
they have reacquired only in the 20" century.

The relations with the Jews developed in many different
ways in different parts of France; people were most tolerant in the
south, where the Albigensians, through their opposition to the
principles of the Catholic Church, treated the Jews as their apparent
confederates — for which reason these could quietly collect endless

12 See André Réville, Les paysans au Moyen-Age, p.3 [The social historian André
Reville’s Les Paysans au Moyen-Age (XIlléeme et XIVéme siécles) was published
in 1896.]; and Depping, Histoire des Juifs dans le Moyen-Age.

'3 [Philippe Auguste (1165-1223) was the last of the Kings of the Franks and,
from 1190, the first King of France, Philippe II.]

'** Depping, op.cit., p.137.
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wealth until even for them came the bitter end, somewhat later than
in the rest of France.

Let us observe first the situation in central France.
Impoverished by the tumult of war and the Crusades and in need of
money as the inhabitants were, the Jews found themselves in the
fortunate position to be able to set the interest rate at an increasingly
higher level. The result was that the temporary alleviation through
financial loan was transformed into its opposite.

The people found themselves deprived of all cash, which
was increasingly concentrated in the hands of Jews. Dukes, counts,
barons and bishops were indebted, but especially the common
people, and the situation became from day to day more desperate,
with the Jews in their insatiability not thinking to distance themselves
from the immoderate usury. They had indeed even given up trade
almost completely, did not attend the fairs to sell their own wares
like the immigrant Italians, Flemish and other peoples, and not even
to conduct intermediary trade, but only to lend money to merchants
on interest. They did not even try to obtain trade privileges for
themselves but only permission to demand an increasingly higher
interest. But where the Jews conducted individual small businesses
the authorities found themselves constantly compelled to insist on
trade in fresh goods since the descendants of Abraham went about
it only fraudulently.'®

The Jews had for a very long time the total possibility to
devote themselves to a regulated trade, manual work or agriculture,
but they were not interested in it. Louis IX even wanted to induce
them through an edict to earn their bread through manual work, but
in vain. The interest rate was set at 40%, it was naturally not
observed, the Jews knew how to get round all the rules related to
that. Of course they did not demand more than 40% but allowed
themselves to issue the promissory note for a much higher amount
than they actually loaned. This was also forbidden in the strictest
manner. In vain!

Then, in order to protect the poorest, it was forbidden to
the Jews to loan money to labourers on interest, but precisely these

16 For more details, see Depping, op.cit.
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were the most in need of it. In the Paris archives there is, among
other things, a 12-foot long manuscript with the inscriptions of
persons who brought forward complaints against the illegalities of
Jewish money men. Certainly a very important document! Laws for
the protection of the plundered population under Louis VIII and IX
were without any result; the country dwellers, unable to pay their
debts, sold their possessions and were often thrown into prison by
the Jews. Finally the Jews were expelled from the country by
Philippe the Fair (1306).

But the Jewish question was not finished thereby. The
immobile property of the Jews was indeed confiscated, but to the
debtors a time-limit of 20 years was set for payment. Since the Jews,
even though no longer living in France, were however constantly
kept informed of the course of events, they offered their help when
they discovered that a determination of the entire amount of debt
due to them was to be prepared. This was accepted; they used their
stay to immediately bribe the French officials — and to begin new
usurious businesses. The old debtor lists which they presented
showed so many names of widows, orphans and other poor people
that they were declared to be false and dishonest, and the Jews were
once again expelled.

This however did not prevent them from setting all levers
in motion to be able to move back once again, which was then also
granted to them. All debts were declared as being just, the
impossibility of penalising all earlier dealings ensured, all privileges
were to be established and they were to be accepted as citizens.

But there was repeated once again precisely the same thing
as earlier. The Jews conducted usury and were expelled; however,
Jean II allowed them to continue to live in France (1360). The severe
feuds that had transpired under Jean the Good, the bloody civil wars,
the unfortunate Treaty of Brétigny,'® all this had further undermined
the financial powers; now it seemed a good opportunity to fill the

'%[The Treaty of Brétigny was signed in 1360 between King Edward 111 of England

and King Jean I1 (the Good) of France four vears after Jean Il was taken prisoner at
the Battle of Poitiers in 1336. Through this treaty France lost much territory to
England, though it also provided the two countries with a respite of nine years
during the Hundred Years’ War (1337-1453).]
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state treasury somewhat, if one would permit the Jews entry but
took from them a good sum of money for it. But these measures
came to be expensive for the kingdom. For the Jewish representative
in Paris, Manasse de Vesou, a crafty diplomat, knew how to demand
unheard of privileges: the loan interests were raised up to 80%, the
pronouncement of a Jew alone sufficed to prove a claim of debt
against a Christian. The Jews were withdrawn from the jurisdiction
of all the judicial authorities of the land and subjected only to a
special government commissioner.

And it happened again as it had to. The people who had
recourse to Jewish money saw their debts soon rise inordinately
and many, bereft of all possessions, had to perform slave service to
the Jews. In their blindness and their insatiability the Jews did not
satisfy themselves now with the permitted 80% but crossed even
this limit. Complaints against this were struck down by the Jewish
money, the king himself found himself dependent, whereupon new
favours were wrung from him with regard to the trade at the annual
market.

Now, when an uprising broke out in Paris in 1380 and many
Jews were driven out and killed, the others used the opportunity to
lament their poverty and to give out that they had lost all their pawns.
They also saw to it that their return would be cancelled. But,
regardless of this naturally faked poverty, they supported the king
with money, in his war as well as other duties, whereby they made
him still more obliged to them.

Finally they obtained from the inept Charles VII (1388) the
ultimate: the permission to take not only 80% but also compound
interest! And when a loud murmuring went through the people, the
king passed an edict according to which the Jews were protected
from all complaints for ten years.

Never had usury reached such a monstrous and legally
approved height in France, and it was naturally clear — which,
however, the greedy usurers could never in their blindness perceive
at the right time in the course of their entire history — that this
condition could not be sustained for a long time. A short period of
triumph was granted to the Jews in France, Burgundy, Provence
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and elsewhere, then the Jewish question ended the same way as
everywhere. An incident in itself without importance gave the final
warrant for a Jewish persecution and, on 17 September 1394, the
Jews were finally (that is, until the day of the “freedom of human
rights™) deprived of their privileges, their goods were confiscated
and they were expelled from France. Since that time they did not
lead a legally permitted life there any more.

The south of France had, as mentioned, been at first very
lenient towards the Jews, but even there there arose increasingly
more complaints. In 1484, there occurs a great Jewish persecution
in Arles; Provence turns directly to the King of France with a request
for help against the unscrupulousness of the Jews, Marseilles sends
delegates to Paris in 1487 with an express request to enforce the
expulsion of the Jews since they have ruined the land through usury.
And so, from 1498 to 1501, the Jews were expelled even from the
so hospitable south.

As far as the north was concerned, they had shortened the
process in an energetic, sometimes brutal, manner, especially in
Brittany. In 1239, the estates of the dukes met, declared the debtors
freed of their obligation, ordered the return of pawned money and
decided to expel the Jews of the land.

The duke, the barons and the bishops swore to never let the
Jews again into Brittany; since then there has been no Jew here,
since it seems that this decision, unlike in so many other provinces
and lands, was carried out actually and mercilessly.

An interesting, nay piquant, counter-example is offered by
the fate of the small Jewish community in Pamiers at the foot of the
Pyrenees. Here the rabbis had enforced rules of a strict sort regulating
the entire life of the Jews. The Jews were compelled to moderation
in every relationship, the women were forbidden to wear rich jewels,
the children could not be gifted any fine clothes, the sons were
bequeathed only a small amount of money, gambling was strictly
forbidden, etc.

These rules were energetically reinforced by the Christian
authorities so that they did not just remain on paper. And here there
has been, in spite of religious differences, no Jewish question through
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all the years. When the descendants of Abraham were expelled from
France, the Count of Foix, under whose protection the community
of Pamiers stood, directed a request to the king to make an exception
of his Jews.

This wish however was not granted and those forced into
innocent behaviour here had to share the fate of their crooked blood-
brothers from the other provinces.

This would be in very short strokes the entire history of the
Jews until the harbingers of the French Revolution. I have left out
in the last remarks the religious differences in order to be able to
point out the central theme of social conflicts passing through them
more clearly. In fact, apart from usury, other factors were at work in
bringing about the fate of the Jews, as every great movement is
indeed constituted of many forces.

The priests fervently fulminated in their councils against
the unbelievers, often made attempts through sermons and even in
less gentle ways to allow them to enter the heart of the Church; they
had the Talmud, where they could get hold of them, burnt, forgave
the Jews their insult of the Church, the sacrifice of a Christian child
on Good Friday, etc.

The Jews for their part sharpened their laws of separation
and cursed Christ and the Christians all week long in their
synagogues. Unfortunately the Inquisition demanded victims even
in France, since it caused a religious madness, but, on the other
hand, the public sentiment rose against it more powerfully here than
in Spain and Portugal (here however it must be remarked that the
heresy courts in Spain were not seldom criminal courts and disguised
cases of actually social-national conflicts).

The stronger and more conscious the national feeling in
France now became, the more it set itself in conscious opposition to
the racial arrogance of the Jews and caused an aversion that had
been only vaguely felt earlier to emerge more clearly into the
foreground.

And so both these forces can be shown to have helped to
bring about a sharpening of the relations between Jews and
Christians. But the situation became catastrophic for both sides
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through the plundering of the inhabitants carried out with demonic
energy throughout the social structure.

If philo-Jewish scholars and, naturally, all Jews throw the
entire blame of these upheavals of national life onto the kings and
maintain that they had only used the poor Jew, taken away his money
from him, but thereby forced him to live on usury, it is of course far
from my intention to represent the kings as innocent angels. They
needed money for wars and the maintenance of the court and were
not especially selective in their methods of obtaining such for
themselves. That the Jew, who always disposed of money, seemed
to them very welcome many times can be well believed even if it is
not expressly proven.

In the life of the young nations of that time things fermented
and brewed everywhere, great movements of the wildly fermenting
brew swept through the world; wars broke out, but at the same time
formed the national personalities. Every prince defended himself
with his life against another until a greater united them both under
his sceptre.

In these times, when it was a matter mainly of national
existence, one cannot achieve much with moralising judgements,
and to want to grant absolute impunity in the case of every turmoil
to the small minority of Jews alone would also be asking too much.
Nevertheless, even if we could quite calmly consider the prince
constantly in need of money as a tempter of the Jew, the fact however
remains that it was precisely Jews who always played the above
described role of usurer.

To the one-sided opinion that the Jews could have done
nothing else but conduct usury can be opposed the simple question
why they did not turn, as Louis le Hutin'®’ and Louis IX had wished
to force them to, to manufacture and agriculture.'® Then there would
have been no Jewish question also.

If we leave aside here every moral evaluation, we must
indeed understand all the events repeating themselves constantly,
with the same results, as necessities of Nature that formed

17 [Louis X (1289-1316) was known as “le Hutin”, the quarreller.]
' The prohibition to own land dates only from the 13" century.
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consequences from the contact of the people of Europe and Asia
with the Jewish people wherever they were not consciously
restrained, just as they form them today and will form them
tomorrow. Since the last expulsion, the Jews lived in France not in
closed communities but scattered throughout the land.

With the conquest of Alsace, however, they received a
manifold increase and soon the Jewish question stood once again as
the order of the day. Through the intrigues of the royal court purveyor,
Cerfbeer,'®® over many years, through a trial initiated by him against
the city of Strasbourg, during which the Jew was able to hide behind
the person of the king, the paths were prepared already for the posing
of the question of the emancipation of the Jews.

After the storming of the Bastille, naturally, more levers
were set in motion. At the Constituent Assembly they dared, to be
sure not directly — since they awaited from the Alsace deputies the
most unpleasant truths regarding the plundering by the Jews — but
first secured their back through a decision of the Paris city
administration to pronounce itself in favour of the abolition of the
Jewish laws.

Mirabeau,'”® who was fully indebted to the Jews, had
already for a long time been obliged to them. The already mentioned
Cerfbeer had approached Moses Mendelssohn with a request to use
his great reputation even among the Christians to champion the
emancipation of the Jews through a written work.

But the latter did not consider it practical and did what many
of the tribe of Judah before and after him did: he pushed forward a
non-Jew as his spokesman, the young Dohm,'”" who then, inspired
by Mendelssohn, wrote an “epoch-making” work on the reform of

1 [Herz Cerfbeer (1730-1793) was a French Jewish contractor to the French army
and philanthropist. Louis XVI granted him special permission to dwell in Strasbourg
in spite of the laws prohibiting Jews from settlement in that city. Cerfbeer established
factories in Strasbourg in which he employed Jews and, through Mendelssohn, got
the support of Christian Wilhelm von Dohm in advocating the betterment of the
condition of the Jews in France.]

'70[Gabriel Riqueti, Count Mirabeau (1749-1791), was a moderate Revolutionary
and Freemason.]

7! [Christian Wilhelm von Dohm (1751-1820) was a German historian who
staunchly advocated the emancipation of the Jews.]
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the Jewish policy. As today, then too major politics was already
being conducted in the Jewish salons of Berlin. An especially striking
one was that of Henriette Herz.'”? Here diplomats of all countries
met, here Mirabeau made the acquaintance of the German stooge
Dohm. Mirabeau had “pressing reasons” to be enthusiastic about
the Jews, wrote even a work on Jewish reforms and stood in the
National Assembly as their representative.

What was the use of the Alsatian Rewbell'” pointing out
that one could not solve the Jewish question through clauses, he
was thrust aside.

Indeed, when he wanted to speak in a further sitting against
the false consideration of the Jewish question (it had been once
again discussed purely in the domain of religion), he was cried down
by Régnault,'” one of the petitioners: “I demand that all be called
to order who wish to speak against this proposition (of the Jewish
emancipation) for thereby the Constitution itself is attacked”.!”™

Rewbell however did not give up the matter as lost and, in
one of the next sittings, he recounted the monstrous usury of the
Jews in Alsace.

He spoke about the assets of the inhabitants which did not
amount to more than 3 million, who however were burdened with
15 million in debts, of which 12 million purely usurious, about the
plundering of many families, etc. In vain, the clause won.'”

"2 [Henriette Herz (1764-1847) was a Jewish socialite whose salon in Berlin was
attended by many of the best German literary and philosophical figures of the age.
Under the influence of Friedrich Schleiermacher she converted to Protestantism.]
' [Jean-Frangois Rewbell (1747-1807) was a French lawyer who distinguished
himself in the National Constituent Assembly by his oratory and support of reforms
though he opposed the granting of citizenship rights to Alsatian Jews.]

' [Michel-Louis Etienne, Count Regnault de St. Jean d’Angély (1761-1819) was
a member of the National Constituent Assembly which lasted from 1789 to 1791
and a liberal who sought to reconcile the new ideas of the age with monarchical
ones.]

'> Hallez, Les Juifs en France, Paris, 1845, p.174. [Théophile Hallez, Des Juifs
en France: De leur état moral et politique depuis les premiers temps de la monarchie
Jusqu’a nos jours. Hallez was a lawyer who criticised the segregation of the Jews
but blamed the Jews themselves for this condition.]

'76Hallez, op.cit., p.176.
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In 1806 and 1807, Napoleon occupied himself very
energetically with the Jews and gave the delegates twelve questions
to answer: whether polygamy was permitted, whether usury was
permitted, whether the Jews considered the French as their brothers,
etc. After hundreds of years the Great Sanhedrin was gathered
together, 71 delegates of all of Jewry, in order to give an answer to
that. It was, naturally, to the effect that the Jewish laws were full of
humanity, usury was forbidden, the French were the brothers of the
Jews, etc. All that however in a language twisted and turned
according to the Talmudic tradition. This entire fabrication was
naturally a falsehood from beginning to end.

Even the Jewish historian, Abraham Geiger, said about it:
“In France there was still a post-war, that is, on account of the
Alsatian Jews, who were disgusting on account of usury. This and
the separation from the French citizenry drew Napoleon’s attention
and he wanted here too to provide assistance with a bold grip. A
Collection of Notables and a Sanhedrin were to document their
attitude with their own explanations and influence their co-
religionists.

Except that authority is lacking in Jewry, for that inner
development is necessary. The old actors Beer and Furtado operated
aggressively, rabbis like Sinzheim and Vita di Cologna were able to
lead cleverly, but the whole thing was a big lie or at least a show.
The recognition of the French as brothers was a clause false to the
legal separation, the question whether a Jewess may marry a
Christian was answered untruthfully, that only marriages with foreign
idolatrous peoples are forbidden and the European peoples are not
idolatrous ... The questions were immature, the answers mere clever
serpentine coils, the whole thing without any consequence”.!”’

These words of a learned Jew exempt me from any closer
argument (a small sample of the sophistry employed was already
presented earlier); the chosen 71 men who sententiously called upon
the Lord God everywhere had thus simply lied. If one has understood

'77 Nachgelassene Schrifien, Vol.Il, p.239.
' [Pumbedita was a city in ancient Babylon (close to modern-day Fallujah) where
the Babylonian Talmud was developed.]
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the spirit of the Talmud, then one understands that, for its followers,
it was not considered a crime to dupe the gentiles. But it was a
revered “learnedness” of the widely renowned Wise Men of
Pumbedita'” that, already from most ancient times, “was able to
make black white and white black”. The main thing was that the
last borders fell; this goal was then fully realised: the Jews entered
armed with the same legally recognised unscrupulousness as of
earlier times into the society of the European states, which were
themselves being disarmed. After hundred years had passed, we
saw them as the financial masters of the world.
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Jewry and Politics
Historical overview

One of the many lies of our times that is eagerly spread by
Jews and defenders of Jews consists in the opinion that only in the
present time can the Jewish nation act politically, that only in the
present time are they taken into consideration. The falsehood that
again, like many others in the past, aims at cultivating compassion
for the “innocently persecuted” and “oppressed” people of Jewry
must finally stop conducting its mischief.

For, though the Jews were also spread throughout the world
(it is to be noted, through their own impulse), they maintained a
very close community not only where they lived together abroad
but also stood in constant connection with their fellow tribesmen in
the most distant lands: merchant ships and caravans brought news
of all sorts from all the places of the world and conducted back
such.

In this way were the Jews informed not only of the events
in their own community and nation but no less of the commercial
and political conditions of all countries, which ensured them an
advantage over other peoples in every relationship.

We have got correspondences which offer convincing
evidence for the constant international connection of the Jews. Thus
there lived in Barcelona in the 13" century one of the best-known
Talmudists of his time, Salomon ben Adereth.'” His name was
spread through distant lands by Jewish travellers and the rabbis of
their communities directed questions of all kinds to the wise man in
Spain. His “responses”, altogether 6000 in number, show that he
was in immediate written correspondence with the Jews in Portugal,
France, Bohemia, Germany, indeed stood in connection even with
Constantinople and the cities of Asia and North Africa.”Glancing
through these responses one cannot avoid astonishment”, says a
Jewish historian, “at the remarkable means of communication which

7 [Solomon or Shlomo ben Aderet (1235-1310) was a well-known Sephardic
banker and rabbi.]
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were at the command of the Jews in spite of all obstacles ...; for a
scholar in Austerlitz or in German Miihlhausen it seems not to have
been less easy to have his letters sent to Spain than for one in Vienna,
Rome or Avignon™.'8 A further proof of the well organised news
network of the Jews is given by the following incident:

On the African coast, there were always pockets of
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