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PREFACE TO THE REVISED EDITION

HE first edition of this work appeared at the outbreak

of the Great War. Since then there have been such

manifold and far-reaching changes in the conditions
of the Jewish people that many parts of it have become obsolete,
and this new edition has therefore necessitated not merely
revision but the most extensive alterations in the greater por-
tion of the book. Most of the changes have resulted from the
political settlement at the end of the War, particularly as
expressed in the transformation of the map of Europe and the
assignment to Great Britain of the Mandate for Palestine,
whilst these epoch-making events have in turn exercised a
varied and determining influence upon all aspects and rami-
fications of Jewish life, In mere numbers the Jews have grown
curing the interval from 134 to 15} millions, an increase that
has been accompanied by a marked redistribution in their dis-
persion, with a steady drift from East to West.  All the multi-
farious changes that have occurred—whether of a material,
spirituitl, or statistical character—bave been carefully traced
and described, involving in the case of a few chapters only
occasional corrections, whilst several chapters have had to be
rewritten for the most part and others again have had to be
replaced by entirely new ones.

In the General Survey I have rewritten the chapter on Dis-
persion and Distribution, giving the latest figures of the Jewish
populiation in all countries, and taken note of the salient
developments in the heterogeneous composition of Jewry
and the manifestations of its solidarity. In the section on the
Social Aspect the revision has been mainly of a statistical
nature in the chapters dealing with philanthropy, morality,
and racial and physical characteristics, with particular regard
to the latest vital statistics. In the section on the Political
Aspect the old chapter recounting *‘ Sufferings in Bondage ”
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(the conditions in pre-War Russia and Rumania) has been
replaced by a new one describing the emancipation of Eastern
Jewry, with special reference to the provisions of the Minori-
ties Treaties, and the conditions in Soviet Russia, whilst the
significant changes and additions in regard to political activity
and State service, especially in connexion with the Great War,
have all been embodied. Most of the section on the Economic
Aspect has been rewritten owing to the fact that vast numbers
of Jews are living in the States that were created or recreated,
or that were reduced or enlarged in area, as part of the Peace,
and that their conditions, especially in Soviet Russia, Poland,
and the United States, present peculiar features of interest,
both as regards occupation and wealth, whilst the currents
of migration from Eastern Europe have been lessened in
volume and deflected in direction. Under the Intellectual
Aspect have been traced the simultaneous advance of secular
education and the promotion of Hebrew culture, and likewise
the further notable contributions of all kinds made to general
culture and progress. Under the Religious Aspect note has been
taken of the conditions of organization and administration in
the Jewish communities in the post-War States, as well as of
the ceaseless inroads made by mixed marriages and apostasy
not only in the West but also in the East. And finally, under
the National Aspect, I have re-examined the conflict of the
forces of assimilation and conservation, depicted the latter-day
aberrations of anti-Semitism, and retold anew the story of the
Jewish national movement and of the zealous labours to realize
the Zionist ideal in a Jewish Palestine under the provisions of
the British Mandate.

In the task of revising and rewriting I have had the advan-
tage of restudying the numerous lengthy notices that were
written of the first edition, especially those from the pen of
such an authority as the late Joseph Jacobs, by whose in-
structive criticisms I hope to have profited. I have consulted
all the latest authoritative sources, including some publications
scarcely known to students in English-speaking countries,
such as the Bldtter fiir Demographie, Statistik, und Wirischafts-
kunde der Juden, which are a veritable mine of well-ordered
information on certain aspects of Jewish life in Eastern Europe.
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I have also derived considerable knowledge from a systematic
reading of the Jewish press of all parts of the world, supple-
mented by personal correspondence with friends in many
countries. And my endeavour to make this survey of con-
temporary Jewry a faithful and up-to-date reflection of its
variegated life has been favoured—though its execution has at
the same time been delayed—by the intelligence gathered on
the various journeys that I have made during the last ten years
not only to all the important and many less important Jewish
communities in all parts of Europe, but also to all the Jewries
scattered as far as the Farthest East. '

August, 1929 I. C.






FROM THE PREFACE TO THE FIRST
EDITION

HE purpose of this volume is to give a comprehensive

account of the conditions of modern Jewry in all their

principal manifestations and variations throughout
the world. The book was begun some years ago, but its com-
pletion has been delayed until now by the exacting demands of
other professional work. The delay has not been altogether
without advantage, as it has enabled me, during a residence
of four years in Germany and visits to other parts of the Con-
tinent, to come into closer contact with various aspects of life
that T set out to depict, as well as to include some tendencies
and developments that are of quite recent origin. The interval
that has elapsed since the first chapter was written has wit-
nessed the appearance of several works dealing with Jewish
conditions, but each of them has been mainly concerned with
only one aspect of Jewish life and approached its study from
a special angle of vision. None of them presents a picture of
Jewish life as it is, with all its traditional characteristics and
customs, its sufferings and its achievements, its foibles and its
ideals, and yet without such a portrayal of actual conditions
it is scarcely possible fully to appreciate the significance of
tendencies and movements that play a leading part in the world
of Jewry to-day. Onemay study the variety of anthropological
types among the modern children of Israel, their racial origin
and cultural value, their contribution to the advancement of
modern commerce, and the processes by which their dis-
integration as a people is taking place. But unless one is
acquainted with the essence of Jewish life, with its primal
contents and fundamental bases, one cannot understand the
changes that are being wrought in its forms or perceive their
significance ; unless one realizes the manifold diversity that
distinguishes Jews in regard to political status, economic
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welfare, and intellectual activity in different lands, and in
regard to religious outlook even in the same land, one must
fail to appraise local or transitory phenomena at their true
worth and likewise to grasp the pregnant import of a movement
of world-wide compass.

The purpose of this volume is, therefore, in the first place,
to depict the variegated life of the Jewish people at the present
day in all its intimacy and intensity, and secondly, to trace the
evolution that is being produced by modern forces, or, in other
words, to describe the static conditions of Jewry and then to
analyse the effects of the dynamic forces to which they are
exposed. The widest possible purview has been taken: the
whole crowded map of Jewish life has been unfolded, surveyed,
and described, with the help of such elucidations from history
as are necessary to understand the present situation. First,
a General Survey is presented, showing the dispersion and dis-
tribution of Jewry in its countless manifestations, its diversity
of composition in political and spiritual respects, and the
solidarity that unifies its disparate elements. Then follow five
main sections, in each of which a leading aspect of life is in-
vestigated—the social, the political, the economic, the intel-
lectual, and the religious. Under the Social Aspect are set
forth the growth and constitution of the community, the
characteristics and customs of the home, social life and
amenities, morality and philanthropy, and racial and physical
conditions. Under the Political Aspect are related how one-
half of the people acquired civil equality, how the other half is
still suffering in bondage, and what services Israel has rendered
to so many countries both in their government and their
defence. Under the Economic Aspect are reviewed the different
spheres of commercial, industrial, and professional activity
in which Jews arc engaged, the contrasts of material welfare
and predominance of poverty, and the ceaseless currents of
migration from the lands of bondage to the havens of refuge.
Under the Intellectual Aspect are considered the advance made
by secular education among the Jews, the nature of their
national intellectual products in modern times, and the con-
tributions they have rendered to the progress and culture of
humanity. Under the Religious Aspect are described their
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traditional faith and observance and the growing divergences
therefrom, and then the drift and apostasy that are assuming
ever more alarming proportions. Finally, the resultant
tendency of all the foregoing manifestations is examined under
the National Aspect, the strength of the forces of assimilation
and absorption is contrasted with the inherent force of con-
servation, and the realization of the Zionist ideal is urged
as the most effective means of ensuring the perpetuation of
Israel.

A certain amount of overlapping has been inevitable in
the composition of this book owing to the peculiar complexity
of Jewish life, but an endeavour has been made to restrict
this duplication to the minimum. It has been found impossible
to include all the innumerable phases and phenomena of the
modern Jewish dispersion, nor would the restricted compass
of this volume have permitted such an exhaustive and detailed
record ; but I believe that I have brought within the covers of
a single book the fullest description yet attempted of all the
main aspects and problems of Jewish life at the present day.

August, 1914 I.C.
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*One people ariseth, another disappearcth,
But Israel endureth for ever.”
Midrash Commentary on Psalm xxxvi
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Boox I
A GENERAL SURVEY

INTRODUCTION

The complexity of Jewish life—The dispersion of Jewry—Principal cause
of dispersion—The diversity of Jewry—TIts solidarity—Three main aspects
to be examined.

ODERN Jewry presents so many aspects of competing
interest that in attempting a comprehensive survey

of its life and labour one is faced by the difficulty of
fixing upon a convenient point of departure. Its social life is
moulded by religious observance and diversified by political
forces ; its economic conditions are fashioned by historic
development and geographical incidence and likewise affected
by political milieu ; its intellectual products bear the impress
of racial characteristics and national experiences; and its
spiritual tendencies are governed not only by faith and
tradition, but also by the subtle influence of social, political,
and intellectual forces ; whilst the alluring riddle of the future
of the Jew can be solved, if solved at all, only by a careful
study of all these spheres of life and labour. But these various
spheres intersect one another so repeatedly that it is difficult
to investigate any one in strict isolation, and yet an orderly
inquiry demands their separate treatment. We shall be in a
better position, however, to embark upon a detailed investiga-~
tion of each aspect and to attempt the task of unveiling the
future if we previously make a general survey of the vast and
variegated world of Jewry, noting its main and most dis-
tinctive characteristics.
The first impression conveyed by our domain is the exten-
sive dispersion of its inhabitants, reaching from one end of

I
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the globe to the other. Numerous as the Jewish communities
are in Eastern Europe, numerous as they also are in North
America, neither one region nor the other must eclipse from
our sight the existence of countless other colonies in all parts
of the world. In every country of Europe, in North and
South Africa, in most of the countries in Asia from Palestine
to Japan, in most of the populous centres of Australasia, and
in many of the newly developed states in South America,
there are communities, in compact masses or meagre groups,
which still preserve in varying degree a life distinct from that
which surrounds them—treasuring the laws of Mount Sinai
and hallowing the customs of ancient Judza. In the swarming
Ghettos of Poland, where piety, pathos, and poverty com-
mingle ; in the fashionable suburbs of Paris and New York,
Berlin and London, redolent of wealth and culture, in the
ancient cities of Jerusalem and Damascus, Rome and Alex-
andria, and in the modern cities of Johannesburg and Buenos
Ayres, Montreal and Melbourne ; on the banks of the Rhine,
the Ganges, and the Missouri, and beneath the mountain-
ranges of the Andes, the Alps, and the Himalayas; in the
steppes of Siberia, the cave-dwellings of Tripoli, and the
backwoods of Australia, in the mining-camps of the Transvaal
and the prairies of the Argentine ; in all these diverse centres
of civilization, old and new, great and small, refined and
rude, scattered promiscuously over the face of the earth, the
prayers of ‘““the chosen people” are still uttered in the
language of the Psalms and the memory of ancestral deeds of
glory and martyrdom is cherished with pride and celebrated
with the rites of hoary tradition.

The principal cause of this dispersion, which has now
attained greater dimensions than at any previous period, has
been persecution. The banishment of the Jews from their
own or their adopted home was the cause of their wanderings
in ancient and medizval times; and political intolerance in
various forms is the chief motor force in their migrations at
the present day. In point of numbers their migration in
modern times, particularly during the last fifty years, by far
exceeds that of their previous history, and it is attended by
a tragedy not less poignant, if less violent, than that which
marked a medieval expulsion. In former times the tide of
migration flowed from west to east ; in our days it flows from
east to west. The spirit of enterprise and adventure, which
is chiefly responsible for the dispersion of modern nations and
the founding of their colonies, has manifested itself only in a
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minor degree in the annals of Israel. Occasionally it has
combined with the force of persecution in directing the foot-
steps of the Jew away from those lands which he has favoured
most, England and the United States, to remoter havens of
refuge in Argentina, South Africa, and Australasia. But the
spirit of enterprise, as the sole stimulus of migration, has
operated only among those who have long been settled in
Western countries and who have been prompted by economic
motives to try their fortunes in new and distant lands.

Vast as is our domain, it is utterly lacking in homogeneity.
To the outward eye nearly all Jews are alike, if not exactly in
physical appearance yet by virtue of an indefinable racial
trait, pervasive yet elusive. In reality, however, they are
marked by a number of differences that sharply divide them
into distinct classes. The differences are not merely of social
and political status, nor of religious ritual and conformity,
nor of spiritual tendency and intellectual outlook, nor of
communal organization, nor of the appearance of the individual
type, nor of assimilation to environment. The diversity is
not confined to any one of these spheres or factors : it prevails
in each and every one, and in combinations of all, in varying
degrees. The resultant types baffle enumeration, and their
number and complexity are increasing from year to year in
proportion to the advance of emigration, education, emancipa-~
tion, and assimilation. The chief line of division, roughly
separating the Jews of the East from those of the West, may
be drawn in a semicircle across the map of Europe, with
Libau and Tangier as the extremities of the diameter, The
Jews of the East, living mostly in lands of intolerance and
primitive development, are distinguished by their religious
and intellectual conservatism; the Jews of the West,
including those of the Southern Hemisphere, enjoy varying
degrees of political liberty and display different standards of
religious and intellectual liberalism. In addition to these
broad differences there is a diversity of attitude towards
nationalist aspirations, and as each country is not only dif-
ferentiated in many respects from other countries but also has
its own array of peculiar types, it is manifest enough that
modern Jewry is not a homogeneous organism but an elabor-
ately differentiated society, composed of disparate types and
animated by conflicting tendencies.

But despite this dispersion and diversity there is a bond of
union. It is the racial sentiment, born of the consciousness
of a common origin, a common history, and common sufferings.
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However acute the divisions may be on the merits of orthodoxy,
or on the virtue of the Zionist ideal, they are levelled by the
influence of the past which generates a spirit of solidarity,
welding the disparate units into a harmonious whole. The racial
consciousness is keenest in the religious Jew, but long after the
prayers and rites of the Synagogue have ceased to make an
appeal it still survives and can even be transmitted for a
generation or two. In abnormal times, as when Jews are the
victims of a massacre in Russia or of a riot in an Eastern
country, it is evinced in the speedy despatch of aid to the
sufferers and in the prompt invocation of Government inter-
vention. Scattered among all the lands of the earth, without
a political centre or spiritual suzerain, the Jews are united by
a bond of racial solidarity which is tested and strengthened
in times of need.

Modern Jewish life thus presents three main features :
extensive dispersion, diversity of composition, and solidarity.
Each of these features will now be examined more fully.



CHAPTER I
DISPERSION AND DISTRIBUTION

Difficulty of ascertaining the exact number of Jews—Their increase through
the centuries—Distribution among the continents—Apparent multitude
and real paucity in each country—The number in Russia before and
after the War—Distribution in Poland—Rumania, Germany, Hungary,
Great Britain, and the rest of Europe—Asiatic countries—Communities
in Africa—The Jews in America, especially the United States—The
largest Jewish community—Settlements in Australasia.

the world, as only in a comparatively few countries in

which there is a regular Government census is note taken
of distinctions of religion and ethnical nationality.! These
countries are for the most part those in Central, Eastern, and
Southern Europe, and they also include Canada, South Africa,
India, and Australasia. In other regions we have to depend
upon estimates made either by the Government authorities
or by the local Jewish communities. Moreover, even in those
lands where a census of Jews is taken it is carried out in different
years, whilst there is a constant element of instability in the
Jewish population of certain countries owing to movements of
migration. Thus, the utmost that we can arrive at is only an
approximation.

The total number of Jews in the world at the present day
amounts to about 15} millions.? This is the highest figure
that they have ever reached in their history, and yet it forms
only about a hundred and twentieth of the entire population
of the globe. Their numbers have undergone a remarkable
development during the last nineteen centuries, for whilst at
the time of the downfall of their State in the first century the
Jews were estimated to consist of about 4% millions, they were

1 In Central and Eastern Europe nationality means membership of an
ethnical group as distinct from citizenship (or political nationality), which is
its meaning in Western Europe. Hence the inhabitants of Central and Eastern
Europe are required to furnish particulars in the census papers of their nation-
ality as well as their citizenship. The Jews there are regarded as constituting
a nationality of their own whilst recognized as full-fledged citizens of their
respective countries, but a small minority, even though acknowledging their
religion, disown their Jewish nationality, which they consider to have been
extinguished by their political nationality or citizenship. The census returns
therefore usually show a discrepancy between the number of Jews belonging

to the Jewish nationality and the number acknowledging adhesion to Judaism.
2 See Appendix I, ‘" Statistics of the World’s Jewish Population.:”

5

IT is impossible to ascertain the exact number of Jews in
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believed to have been reduced by the middle of the seventeenth
century to only about one million. This tremendous decline
was due to a succession of destructive forces, such as massacres,
disease, wholesale baptism, and heavy infantile mortality,
which were characteristic of the Jewish vicissitudes throughout
the greater part of the Middle Ages. In the course of the
eighteenth century the numbers of the Jewish people rose
to 3 millions, and by the end of the nineteenth century they
had reached ro millions. Their growth during the first quarter
of the twentieth century, when they increased by 50 per cent,
shows an advance that is all the more notable in view of the
appalling losses that were sustained in the Great War and the
numerous pogroms both before and after the War.

Although Asiatic by origin, with a continuous history of over
three thousand years on Asiatic soil, the Jews are concentrated
mostly in Europe, whither they gravitated after the downfall
of Judeain 70 C.E. In this continent they number 9,363,590,
which is a little over three-fifths of the entire Jewish population,
whilst in Asia they number only 662,293. Thus, in the con-
tinent which gave them birth and which witnessed the first
and highest efflorescence of their genius, the Jews are now
represented by little more than a twenty-fifth of their total
number. In the New World, which Columbus discovered
with their material aid in the year in which they were expelled
from Spain, there are now 4,640,748, of whom fully nine-
tenths are domiciled in the United States. In Africa there are
527,014, and in Australasia 24,189.

During the last thirty years there has been an enormous
redistribution of the Jewish population as between Europe and
America, in consequence of the vast migration from the one
to the other, with the result that the proportion in Europe has
declined in this period from 83 to 61 per cent, whilst in America
it has risen from g to 30 per cent. Thefirst reliable estimateof the
world’s Jewish population was not possible until 1897, when a
census was first made of the Jews in Russia, who then formed
one-half of the total number, and the changes that have since
taken place may be seen from the following comparative table:

18 1028
Total Numbcrw Percentage  Total Numb«g: Percentage
Europe . . 8,652,000 83-66 9,363,590 0152
America . . 986,000 953 4,040,748 3050
Asia . . . 406,000 400 602,293 435
Africa N 282,000 273 527,914 347
Australasia . 16,000 -08 24,189 16

10,342,000  100-00 15,218,734  100°00
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The most notable feature in the distribution of the Jews over
the earth’s surface is the unevenness of density. In some
regions there are compact and congested communities which
seem wholly composed of Jews ; in others the appearance of
a Jew is sufficiently rare to be a curiosity. This phenomenon
is not confined to any particular continent ; it is character-
istic of nearly every country in the world. The gregariousness
of the Jews, apart from historical and psychological considera-
tions, has given them a position of prominence on the stage of
the world far exceeding that proportionate to their numbers.
For even in the countries in which their numbers are highest,
namely, the United States and Poland, they form less than
4 per cent of the total population in the former and only 10 per
cent in the latter ; but their residence is mostly confined to
certain parts of either country, where political and industrial
life is most vigorous, and where public opinion is most vocifer-
ous, and hence their compact solidity in these busy pulsating
centres conveys an impression of numerical magnitude which
is utterly belied by their real paucity. In Western Europe
the Jews bear an even smaller proportion to the general popula-~
tion, forming less than 1 per cent in most of the principal
countries ; but here likewise they are largely concentrated in
the capitals and the great cities, whose local problems bulk
upon the national horizon to an inordinate extent, and whose
Jewish inhabitants seem to those who mould public opinion
to reflect a similar populousness throughout the country.
In addition to this physical crowding into the main centres
of national life there are special circumstances that make the
Jews seem far more numerous than they really are, namely,
the inevitable prominence of a different racial type and their
participation and success in callings, such as the law, politics,
the arts, the press, and the Stock Exchange, which enjoy an
undue measure of public attention.

Previous to the Great War the centre of gravity of Jewry
lay in the Russian Pale of Settlement, which, situated between
the Baltic and the Black Sea, then contained six million Jews.
The territorial changes that have since taken place have resulted
in the Jewish population of Russia being reduced to less than
half of its former number, the majority being distributed among
the new States that have arisen along her western frontiers and
a part falling to Rumania, through the latter’s annexation of
Bessarabia. According to the census in Russia carried out in
1920, there were altogether 2,744,757 Jews in all the Russian
Socialist Federated Soviet Republics, forming only 2-I per
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cent of the total population, as compared with 4-97 per cent,
which the Jews formed of the total population of the old Rus-
sian Empire. The largest section was contained in the Ukraine,
namely, 1,772,479, forming 64-6 per cent, whereas before 1914
the Jews in the Ukraine formed only 36 per cent of the Jews
in Russia. In consequence of the Great War and of the mas-
sacres that followed it there has been a considerable redistribu-
tion of the Jewish population, the general movement being in
the direction of the large towns both from the small towns and
the villages. The principal motives that have prompted
this internal migration have been the quest of physical security
and better economic opportunity, whilst there has been a
natural tendency to take advantage of the liberty of movement
which had been so rigorously prohibited under the Tsardom:.
Thus, the number of Jews in certain cities, such as-Kiev and
Kharkoff, has grown to three and even four times as large as
it was ten years ago ; and, on the other hand, there are over
forty towns—once the scenes of the most terrible blood-baths
—where there are either no Jews any longer or their number
has been reduced to a mere fraction of what it was before.?
The Russian census of 1920 was conducted at a time when
the Jews were still dazed by the effects of the massacres, when
communications were still defective and unreliable and certain
districts could not be investigated properly, and hence its
results can be regarded as only approximate. According to
later official figures, published in 1927, the number of Jews in
the Soviet Union is 2,600,945. In the thirty years that have
elapsed since 1897 the number of Jews within the territory of
the Soviet Union has increased only by about 4 per cent, whilst
the general population has increased by nearly 40 per cent.
The official explanation attributes this glaring disparity to the
large Jewish emigration to America and other countries; it
is discreetly silent concerning the heavy casualties due to pog-
roms. Of the latest total there are 1,750,000 Jews in the
Ukraine, and of these as many as 353,000 are domiciled in
villages,? but there is no country district in which they con-
stitute more than 5 per cent of the general population. The
largest communities are those in Odessa, with 190,135 Jews
(444 per cent of the total population), Kiev, with 128,141
(32 per cent), and Moscow, with 86,171 (57 per cent).
1 See the article  Die Juden in der Ukraine,”’ a detailed statistical investi-
gation, by J. Coralnik, in Blaticr filr Demogyaphie, Statistik, 1. Wirtschafts-
unde dev Juden, No. 3, pp. 1206~145, and No. 4, pp. 260-274 (Berlin, 1923

and 1924.)
# Bulletin of the Jewish Telegraphic Agency, July 9 and 27, 1927.
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Poland, according to the census of 1921, contains 2,845,364
Jews, forming 10-5 per cent of the total population, which is
a higher ratio than in any other country of the world except
Palestine.® As the census was carried out at a time when
Poland was still suffering from the effects both of the Great War
as well as of the war with Russia, and there was a profound
distrust among the people of the new Republic as regards its
purpose (further mobilization being feared), there was a ten-
dency to concealment on the part of those not belonging to the
Polish nationality (especially the Ukrainians, who conducted
an agitation to boycott the census). Hence the general results,
showing a total population of 27,192,674, can hardly be regarded
as accurate, although the figures relating to the Jews, who are
a preponderantly urban element, probably possess a greater
degree of reliability. Nearly one-fourth of the Jewish popula-
tion is concentrated in the six cities of Warsaw (322,185),
Lodz (156,040), Lemberg (76,650), Vilna, Cracow, and Lublin.
The tendency of the Jews to crowd together in the towns is
illustrated by the fact that in the twelve main urban districts
they form from 26 to 59 per cent of the local population,?
whilst in the smaller towns their proportion ranges from 18 to
52 per cent. Galicia alone contains over one-fifth of the Jews
of Poland, namely, 589,327, which, compared with 414,310
in 1910, represents a decline of 175 per cent (as against a fall
of only 6-5 per cent in the general population), a diminution that
is due to the scourge of the Great War and the recurring inva-
sions and epidemics, from which many Jews sought refuge in
Vienna, Czernowitz, and Czecho-Slovakia.3 -

Rumania, which, before the Great War, had only 250,000
Jews, has since increased that number to about 900,000, owing
to the annexation of Transylvania, the Banat, the Bukovina,
and Bessarabia, all of which have a considerable Jewish
population. The largest communities are those in Czernowitz,
Kishineff, and Bucharest, which are said to contain from 50,000
to 80,000 Jews each.* Germany, on the other hand, now has a
smaller Jewish population, namely, 564,379, as compared with
615,029 before the War. This diminution is due mainly to the

'l:' The Jewish population of Poland is now commonly estimated at 3
= ’lell‘l}?;y are 59-4 per cent in the Volhynia district, 532 in the Polesia district,
49°3 in the Lublin district, 48-3 in the Novogrodek district, 47-2 in the Bialy-
stok district, 40-3 in the Tarnopol district, and over 33 per cent in the districts
of Warsaw, Lodz, Kelce, Lemberg, Stanislavov, and Tarnopol.

3 See article on ‘“ Die Juden in Galizien,”’ by J. Minzin, in Blatter fir

Demographis, Statistik, w. Wirtschaftskunde d. Juden, No. 3, pp. 174-178 (1923).
¢ More definite figures are not ascertainable.
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loss of territory, but even within Germany’s present frontiers
there has been an increase of the Jewish population since 1910
of only 5-5 per cent, as compared with an increase of 8 per cent
of the general population, a disparity that has caused doubt
to be thrown upon the accuracy of the Jewish figures, although
it has been explained by some writers as due to the loss through
mixed marriages.! With the exception of Prussia and Saxony,
almost all the other parts of the German Reich have witnessed
a notable decline of the Jewish population, the fall in Bavaria
being as much as 10 per cent. The Jews in Germany form less
than one per cent of the total population, but nearly one-third,
172,676, are concentrated in Berlin, where they constitute
6-25 per cent of the population.?

Next comes Hungary with 477,432 Jews, of whom nearly
one-half are in Budapest, where they form as much as 23-2
per cent of the population. Czecho-Slovakia has 354,342, of
whom rather less than a tenth are in the capital, Prague.
Great Britain, where we must still content ourselves with an
estimate, has about 310,000, of whom far more than half are
in London (175,000), and more than a fourth in the three cities
of Manchester, Leeds, and Liverpool. Austria, which, before
the War, had nearly 14 million Jews (exclusive of Hungary),
has now only 230,000, of whom 201,513 are concentrated in
Vienna, where they are over 10 per cent of the population.
France, which has offered a friendly asylum to Jews from
Rastern Europe during the past decade, is reputed now to have
a Jewish population of 200,000, some two-thirds being domiciled
in Paris. Lithuania has 160,000, of whom 25,000 are in Kovno;
Holland has 150,000, of whom nearly a half are in Amsterdam ;
Latvia has 100,000, of whom two-fifths are in Riga; and
Turkey has 100,000, who are mostly concentrated in Constan-
tinople.

Of the remaining countries in Europe, Yugoslavia has 80,000,
of whom nearly a fourth are in Sarajevo (8,000), Zagreb, and
Belgrade ; Greece has now only 75,000, of whom 48,000 are in
Salonica—a big drop from the 80,000 who, in pre-War days,
made it a predominantly Jewish city ; Belgium has 60,000, of
whom Brussels contains a third and Antwerp a little more than

* The question of the Jewish population in Germany has been much dis-
cussed in that country : see especially the articles by Prof. L. K. Goetz in
Judische Rundschau, May 3 and June 24, 1927, and the articles by J. Coralnik
in Ose-Rundschau, March, 1928 (Berlin), and by Dr. F. A. Theilhaber, Nov, 1928

2 The official returns are considered to be below the actual figures of the
Jewish population in Berlin, the difference being attributed to the omission
by many Jews to answer the questions as to religion in the census forms.
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a third ; Italy has 50,000, of whom Rome contains a fifth ;
Bulgaria has 43,000, of whom Sofia has about a half; and
Switzerland has 24,000. The State of Dantzic has over gooo,
Sweden and Denmark about 6000 each, Estonia and Spain
under 5000 each, whilst Finland, Norway, Portugal, and Lux-
embourg have each less than 2000.

The Jews in Asia number only 662,293, an insignificant
fraction of the teeming millions in that vast continent. Less
than a fourth (160,000) live in Palestine, where they form 18
per cent of the general population, a higher proportion than is
to be found in any other country in the world. Nearly one-
third of the Jews in Palestine (50,000) are in the contiguous
cities of Jaffa and Tel-Aviv, and almost the same number are
in Jerusalem. Asiatic Russia has 170,000, and Asiatic Turkey
only about 70,000, of whom about half live in Smyrna. Iraq
has 90,000, of whom 50,000 are concentrated in Bagdad, and
Persia has 60,000, of whom 8,000 are in Teheran. In Syria there
are 35,000 ; in Arabia, 25,000 ; and in India 22,500, of whom
more than a half are in the State of Bombay. China has 15,000,
of whom there are 10,000 in Harbin alone; Afghanistan has
5000, Aden 4000, and the Dutch East Indies 2000. In Pales-
tine, Asiatic Russia, and China, the Jewish population is
largely composed of European immigrants who began to settle
in those countries from the middle of the nineteenth century,
whilst the Sephardic communities in India, Singapore, and
Shanghai, have largely originated from Iraq. Inthe other parts
of Asia the Jews have formed a constant element since the
early centuries of the current era, their first notable migration
eastward from Palestine having been due to deportation after
the destruction of the first Temple, more than two thousand
years ago. The Jews of Cochin claim to have come to Malabar
from Jerusalem, soon after its downfall in the year 70, whilst
the now defunct Jewish colony in Kai-Fung-Foo had a tradi-
tion that Jews first entered China under the Han dynasty,
during the reign of Han Ming-Ti, 58-76 C.E.

The Jews in Africa amount to 527,914, of whom fully three-
fourths inhabit the countries along the north coast. Their
settlement in this region, irrespective of the period of bondage
in the Egypt of the Pharaohs, took place two thousand years
ago. The communities are to be found at their densest in
Morocco, which, in the three zomnes (French, Spanish, and

1 Most reference-books credit Afghanistan with 18,000, but a native Jew
of that country who visited London last year assured me that there were
not more than 5000,
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International), contains altogether 160,000, one-fourth being
concentrated in Casablanca (17,500), Marrakesch (12,500),
and Tangier (10,000). In Algeria there are 85,000, and in
Tunis 65,000. Egypt also contains 65,000, of whom 30,000
are in Alexandria and 25,000 in Cairo; and Tripolitania has
40,000. Abyssinia contains an ancient community, who trace
their history back to the days of the Temple and their origin
to the visit paid by the Queen of Sheba to King Solomon.
Their numbers have been estimated by Dr. Jacques Faitlovitch,
who has made several explorations of the country since 1904,
at 50,000.* In the neighbouring territory of Kenya there is
a small colony of 150 Jews, who have emigrated thither either
direct from Europe or from South Africa.

In South Africa itself there is a thriving community, which
numbered 62,103 at the last census,? consisting almost entirely
of immigrants from Europe and their descendants, of whom
more than a third are concentrated in Johannesburg and Cape
Town. The founders of the community made their way to the
Cape in the early part of the nineteenth century, and were
pioneers in the industrial development of nearly the whole
interior of the country.® The great influx of Jews into this
region, however, did not take place until the outbreak of per-
secutions in Russia in the early ’eighties, the majority coming
from Lithuania ; and they are now to be found in hundreds of
towns throughout the Union of South Africa, extending from
the Cape to the farthest outposts in the interior.

The Jews in North and South America number 4,640,748,
and form the second largest continental aggregation. Their
connexion with America began even before its discovery, for
they were the authors of astronomical works and scientific
instruments that helped Columbus to direct his course, they
supplied a great deal of the money that made his voyage
possible, and at least five persons of Jewish blood accompanied
him on his first voyage. The theory has even been advanced
that Columbus himself was of Jewish blood, but it has not been
proved.* The coincidence of his discovery of the New World
with the expulsion of the Jews from Spain seems as obvious
an act of Providence as any that historians can demonstrate.
The phenomenon has often been noted by those who have
chronicled the wanderings of Israel, but the first to refer to it

1 Dr. ]. Faitlovitch, Quer durch Abessinien, p. 173. * In r921.

3 Cf, Jewish Pioneers of South Africa, by Sidney Mendelssohn, in Transac-
tions of the Jewish Historical Socxc’cy of England, Vol. VII, pp. 180-205.

4 Sce the article ** Columbus ’*’ in the [Jidisches Lamon, Vol. I (Berlin,

1927).
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was Columbus himself in his journal, a letter written to his
Jewish patron, Santangel. The coincidence, striking as it is,
should not blind us, however, to the fact that Jews contributed
in brains and money to the discovery of their new land of
refuge. Moreover, one of their number, Luis de Torres, who
accompanied Columbus as an interpreter, is believed to have
been the first European to tread the soil of America.

The first migration of Jews to the New World took place
at the beginning of the sixteenth century, when exiles from
Spain settled in Brazil, Mexico, Peru, and other parts of South
America. A hundred and fifty years later the descendants of
other exiles, who had fled to Holland and built up the important
community of Amsterdam, emigrated to New Amsterdam,
where they formed the nucleus of the still more important and
numerous community of New York. The wars in Central
Europe in the eighteenth century, culminating in the partition
of Poland, drove another host of emigrants, mostly from Ger-
many and Poland, across the Atlantic. But all these successive
migrations, even down to the middle of the nineteenth century,
did not contribute any very considerable addition to the
population. Not until 1882, when an epidemic of massacres
broke out among the Jews in Russia, did the volume of emigra-
tion attain imposing dimensions. From that year until the out-
break of the Great War the tide of Jewish migration from
Eastern Europe flowed without pause, increasing in strength
with every fresh outbreak of persecution, but after finding
renewed vigour after the War it was checked by the restrictive
legislation of the United States. Before the ’eighties the
Jewish population of America was less than half a million :
now it amounts to more than nine times that number.

The inequality that marks the distribution of the Jews in the
Old World also characterizes their settlement in the New
World. The overwhelming bulk live in the United States, while
smaller communities have developed in Canada, Mexico,
Argentina, Brazil, and almost all of the southern republics.
In the United States the Jewish population, which in 1897
was only 937,800, was estimated in 1927 to be 4,228,029.1
There are Jews in over 6000 places throughout the country,
and their density is greatest in the northern states and in Mary-
land, Delaware, and the district of Columbia. The city of
New York alone contains 1,873,390 Jews, who form 23 per cent

1 See the elaborate and detailed account by Dr. H. S. Linfield of the
investigation he made of the Jewish population in the United States, in the
American Jewish Year Book for 1928-29 (pp. 101~198).
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of the total population. It can boast not only of the largest
Jewish community in the world, but of the largest known in the
entire annals of Jewish history. The dimensions of this vast
colony may be appreciated from the fact that it contains more
Jews than the eleven largest Jewish communities in Europe
put together, namely, Warsaw, Budapest, Vienna, Odessa,
Berlin, London, Lodz, Kiev, Moscow, Paris, and Amsterdam.
There are several other cities, too, with large Jewish com-
munities : Chicago has 325,000 Jews (which is more than in
Great Britain), Philadelphia 270,000, Boston go,000, whilst
there are seven other communities with over 50,000 Jews in
each.

In Canada we find the largest Jewish community on British
territory outside Great Britain. ‘It now has 140,000 Jews, of
whom half are in Montreal (44,000) and Toronto (35,000).
Argentina, which, before the War, had only 55,000 Jews, now
has 200,000, of whom 100,000 are in Buenos Ayres. Next comes
Brazil with 34,000, Mexico with 15,000, Cuba with 10,000, and
Chile with 5,000, whilst smaller communities exist in the other
southern states as well as in the West Indies and Central
America.

Australasia, the last of the continents to be colonized, con-
tains only 24,189 Jews, of whom 2,567 are inhabitants of New
Zealand. The largest community is that of Sydney, which has
8000 Jews, whilst Melbourne comes next with 60oo. In Perth
there are over 2000, and the numbers in the other cities are
smaller. The settlement of the Jews in Australasia began in
the early part of the nineteenth century, but it did not attain
considerable proportions—in relation to local conditions—
until the discovery of gold in 1851. The earliest immigrants
originated from England, and most of the subsequent settlers
also proceeded from this country, including of late years
many Russian Jews. But the children of Israel are to be found
not only in Australia and New Zealand but also in the Fiji
Islands (where they have an organized community at Suva),
and in many of the larger islands of the Pacific.

! For fuller information see the author’s journal of a Jewish Traveller
(John Lane, 1925).



CHAPTER II ,
DIVERSITY OF COMPOSITION

Diversity the result of dispersion—The main difference distinguishing the
Jews of the East from those of the West—Differences between Eastern
and Western Europe—Characteristics of Eastern Europe—Religious
tendencies in Western Europe and America—Zionism and other forms of
nationalist aspiration—Forces of dissolution: in economic, political,
social, and intellectunal life.

HE great diversity that characterizes modern Jewry

is the natural result of its dispersion throughout the

globe.  Although united by community of religion and
culture, the Jews present notable differences of physical type
and intellectual tendency. This differentiation is produced by
the influence of their several environments, which vary from
one another in physical, political, and intellectual conditions,
and effect corresponding variations among their Jewish deni-
zens. But the Jews of any particular country, although exposed
to the same general influences, are not moulded into a uniform
pattern. Having settled in the land at different periods, and
having brought from their previous homes different modes
of life and different degrees of conservatism, they resist the
surrounding influences with unequal will and strength and
exhibit varying grades of assimilation to the general population.
In each individual country, therefore, there is a series of classes
or types of Jews, shaded off from one another, and thus the
multiplicity of types in the world forms an almost endless
series.

The main difference is that which distinguishes the Jews
of the East from those of the West, though these terms must
not be taken in a strictly geographical sense. The Jews of
the East are those living in the countries of Asia, North Africa,
and Eastern Europe. Settled in lands that have known com-
paratively little progress for hundreds of years, cut off from the
stimulating forces of modern thought and civilization, they bave
remained for the most part in the same stage of culture as their
remote ancestors. The Jews of Asia Minor, Persia, and Arabia,
probably differ in physiognomy only in a faint degree from the
contemporaries of Judas Maccabaus, while those settled along
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the southern shore of the Mediterranean can also have under-
gone little change owing to their living in compact, congested
communities. From the days when the Rabbis of the schools
of Babylon mapped out minutely the religious life of the Jew,
these Eastern communities have shown unswerving loyalty
to Talmudic law and traditional custom. Only once, in the
eighth century, did a revolt break out against the Rabbinical
code, but the sectarians, who proclaimed their adhesion to the
letter of the Scriptures and are known as Karaites, were never
numerous. Their numbers are estimated at the present day
at 12,000, of whom 10,000 are in Russia and Poland. But the
bulk of Eastern Jewry remained stationary and stagnant, save
for its natural increase, until roused from its long slumber
over sixty years ago by the educational efforts of the ““ Alliance
Israélite Universelle,” supplemented later by the Anglo-
Jewish Association and the ‘ Hilfsverein der deutschen
Juden.”

Quite a different spectacle is presented by the Jews of the
West, who have continuously displayed intellectual activity
for the last twelve hundred years. Not only have they pro-
duced a voluminous literature of theology, poetry, and philos-
ophy, besides works of travel, history, satire, and imagination,
but even in the days of political outlawry they distinguished
themselves as devotees of science, particularly in the realms
of medicine, astronomy, and mathematics. At the present
day, in every country of Western Europe, in America, and in
the British Dominions, Jews are participating in the general
life of their environment, in its social and political affairs, its
industrial and commercial activity, and its intellectual labours.
It is just because their share in the national life of their country,
especially where they enjoy complete emancipation, has de-
veloped to such a high degree, that a complexity has been
wrought in their own life. Moulded by an infinitude of com-
peting influences in their several centres, despite their inherited
instincts and ideas, they acquire a varied outlook upon Judaism,
develop differences of religious creed and conformity, and
maintain conflicting views upon their duty towards their race
and upon its destiny.

An exhaustive enumeration of all the types and tendencies
among Western Jewry would be impossible in a preliminary
survey : the utmost that can be attempted is to trace the main
forces making either for the absorption or the preservation of
the race. Such a survey is best conducted from east to west,
from Eastern Europe, where political oppression has caused
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the social isolation of Jewry, to Western Europe and other
parts of the world where political equality has been followed
by a liberal intermingling with non-Jews. By Eastern Europe
is meant primarily Russia and the lands formerly belonging to
the old Russian Empire. The exclusion of the Jews for so long
from political and civic life, on the one hand, and their aggre-
gation in towns in which they form the majority, on the other
hand, have had the inevitable effect of intensifying their com-
munal life and strengthening their solidarity. They have
produced a Jewish environment in non-Jewish territory, an
environment possessing most of the essential conditions
for a strict observance of religious rites, for the preservation of
ancient traditions, the fostering of a separate culture, and the
pursuit of distinctive ideals. They have contributed to the
development of a modern Jewish literature, press, and drama,
to the maintenance of separate schools and libraries, to the
formation of countless societies for intellectual or philanthropic
purposes and even to the creation of specifically Jewish in-
dustries. The atmosphere thus created in what once formed the
Russian Pale is reproduced in the neighbouring territory of
Galicia ; it prevails likewise in Rumania and Turkey, and it
is also found, in greater or less measure, modified by liberal
conditions and tinctured by the local spirit, in the great
Ghettos that have arisen in Western Europe and America.
This atmosphere is permeated and dominated by the senti-
ment of religion : it fills a world that revolves about an axis
of orthodox faith, whose poles have been fixed by the laws of
the Talmud. Not all the denizens of this world are attached
with equal fervour to the ancient traditions, but all are under
the influence of Rabbinical Judaism which has held dominion
in their midst for more than a thousand years. The most
orthodox regulate every day in their lives, from the cradle to the
grave, by the minute and comprehensive laws of the medizval
code, the Shulcan Aruch (** Table Prepared ), based and elabo-
rated upon the decisions of the Talmud, which, in turn, are
derived from the laws of Moses. Settled though the Jews
have been in Poland, Lithuania, and Galicia, for hundreds of
years, their minds are still steeped in the lore of their ancestors
who lived in Babylon in the early centuries after the destruc-
tion of the Temple. To them the traditions handed down by
their ancestors are as dear and as divinely inspired as the
commandments thundered forth from Sinai. They study them,
and all ancient Hebrew literature embodying them, with
touching piety; they initiate their children into religious
2
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rites from their earliest lisp ; and they hold the day imperfect
on which they have not uttered a hundred benedictions. Three
times a day they turn their faces towards Jerusalem, their
prayers re-echoing with the yearning for the coming of the
Messiah and the rebuilding of Zion.

As we travel westward we reach a more temperate zone,
which merges in places even into frigidity ; but so complex
is the diversity of modern Jewry that even in lands that have
witnessed the farthest extreme of reform, such as Germany
and the United States, there are numerous strongholds of
orthodoxy. The general feature that distinguishes Western
Jewry is moderation in devotion and in the observance of
traditional customs. The prevalent and growing tendency,
due to social and economic forces, is to divorce religious practice
from daily life, to exclude the former more and more from the
home and to confine it to the synagogue. In matters of ritual
Western Jewry is divided into Ashkenazim or “‘ Germans ”
and Sephardim or ‘‘ Spaniards,” a distinction which dates
from medieval times, when Germany and Spain formed the two
most important centres of Jewish life, and which consists,
apart from the question of ritual, in a difference in the pronun-
ciation of Hebrew and the intonation of the prayers. In
respect of principle Western Jewry is divided into two main
camps—Orthodoxy and Reform—the division being primarily
based upon a difference of conception of Israel’s destiny. The
Orthodox regard the dispersion of Jewry as a divine punish-
ment for past transgression, and they believe in the coming of
a personal Messiah and in the restoration of Israel to Palestine.
The Reformers, on the other hand, regard dispersion as Israel’s
final lot and as the divinely-appointed means for universalizing
the teachings of Judaism. These differences of principle are
reflected in the ritual and other external forms, but neither
Orthodoxy nor Reform presents an aspect of complete uni-
formity. Since the beginning of this century, a new develop-
ment of the Reform school has arisen under the name of Liberal
Judaism, a movement which has made further sacrifices of
traditional rites and provides services in the vernacular on
Sunday morning for those who cannot or will not attend the
synagogue on the Sabbath.

The conflict of views upon the destiny of Israel is also re-
flected in the varying attitude towards the Zionist movement,
which aims at re-establishing Jewish national life in Palestine.
Zionism draws the greatest proportion of its followers from the
Orthodox camp, but there are many in it who are opposed to



DIVERSITY OF COMPOSITION 19

Zionism on the ground that the restoration of Israel to the
Holy Land must, according to their belief, await the advent
of the Messiah ; while there are Reformers who, though dis~
carding the belief in a Messiah, look upon the regeneration of
Judza as the best means of fulfilling the Jewish mission. In
this cross-division we may note that the two principal forces
in the conservation of Judaism are the Orthodox synagogue
and the Zionist movement. The synagogue is a passive force,
which is being slowly and subtly undermined by the adverse
influences of Western civilization ; the Zionist movement is
the only active force which is endeavouring to counteract
these corroding influences. There is another form of nationalist
aspiration, which has been propounded by the Russo-Jewish
historian, Dubnow, who maintains that national Jewish culture
and autonomy should be developed solely in the various lands
of dispersion. It has its adherents, known as ‘ Folkists,”
mostly in Russia and Poland, but their numbers are com-
paratively small, and the principal manifestation of their
doctrine consists in the propagation of Yiddish, as against
Hebrew, as the national tongue.

Opposed to the agencies consciously striving for the conserva-
tion of Jewry are innumerable forces working for its dissolution.
In every country in the Western world there is an open ad-
vocacy of the doctrine of assimilation, that Jews should regard
themselves as distinguished from their fellow-citizens merely in
respect of religion, but that otherwise they should merge
themselves completely in the general life of the people in whose
midst they dwell. The practice of this doctrine, often preached
from radical pulpits, inevitably leads to mixed marriages and
apostasy. But the forces of dissolution operate for the most part
unconsciously : they arise from the very nature of the environ-
ment, which, impregnated with the spirit of reason and domi-
nated by industrial competition, is inimical to the cultivation
of an Oriental faith. Even the Jews in Eastern Europe are also
exposed to corroding influences, for political persecution drives
them to seek refuge in baptism, or else to remove their homes
to aland where man’s highest energies are devoted to the amass-
ing of wealth. Thus the soul of Israel among the nations is
nowhere immune from insidious assault. The exigencies of the
economic world react upon all strata of Jewry and cause
. widespread neglect of the Sabbath. The attractions of the
political and the distractions of the social world influence those
of comfortable material status, who seek further outlets for
their ambition, and in the process they gradually become
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estranged from the synagogue and sometimes, even in the
course of a generation or two, from their faith.

But more subtle and penetrating in its effects than all these
forces is the general intellectual atmosphere of the countries
of dispersion. Born in the homelands of modern civilization,
reared in Western schools and universities, and nurtured
upon non-Jewish lore, the Jews tend to become alienated from
their own historic culture. Their thoughts and ideas are apt
to be inspired and fashioned less by the characteristic traditions
of their own race than by the intellectual agencies of their
native land ; and the less of Judaism they have imbibed in
their youth the more easily are they moulded into the prevalent
national type. This spiritual metamorphosis, aided and im-
pelled by countless unseen forces, precipitates the detachment
of Jews from their race and faith and their gradual absorption
by the nations. Nor do they remain mere passive creatures
of their environment, but actively assist in moulding it anew.
In science and art, in literature and politics, in music and the
drama, and in various spheres of the academic world, their
achievements are remarkable not only in relation to the short
time they have engaged in European culture, but in virtue of
their own intrinsic worth. They are among the keenest and
most trenchant critics of literature, among the most fertile
composers and brilliant executants of music, among the leading
specialists in medical science, and the doughtiest champions of
political and ethical movements. And the thoroughness with
which they have thrown themselves into the intellectual fer-
ment of modern times is evidenced by the fact that the Jewish
origin of many celebrities often passes unnoticed, so utterly
devoid is their work of any element reminiscent of their racial
descent, religious faith, or historic culture.



CHAPTER III
SOLIDARITY

The springs of solidarity and its forms of expression—The growth of the
community and its institutions—The cultivation of solidarity—The
work of philanthropic associations—The nationalist movement—The
potentialities of solidarity and its limitations.

MID the welter of conflicting movements and divergent

tendencies that characterize modern Jewry, there is

one unifying element : the sentiment of solidarity.
Not only among those suffering in the lands of persecution, but
also among those thriving in the lands of freedom, the feeling
still prevails that * all Israel are brethren.” The strength of
this feeling is a witness to the continued vitality of the historic
consciousness in this age of increasing assimilation; its
universality is a consequence and a reflection of the world-wide
dispersion of Jewry. The concrete form in which it is normally
manifested is the spontaneous organization of communities
in whatever part of the globe Jews may settle. The special
forms in which it finds expression are the measures adopted
for the relief of distress and the defence of Jewish interests,
and, most notably, in the movement to reconstitute Palestine
as the national home of the Jewish people.

The simplest and commonest form of Jewish solidarity is the
organized community, which will be found in any town con-
taining even a handful of Jews. The motor force in its organiza-
tion is the desire for public worship, which cannot be properly
conducted according to religious law without a minimum of
ten adult males. The primary impulse is thus religious, and
its external expression gradually materializes into a Synagogue.
This institution forms the pivot and centre of communal life
throughout Jewry, and its establishment is followed by the
growth of a cluster of other institutions, each fulfilling some
definite social need or aspiration : a school for the education
of the young in the tenets and practice of Judaism, a com-
mittee or board of guardians for the relief of the poor, a society
for the furtherance of Jewish knowledge and social intercourse.
The town-communities are often linked together by associating

21
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with a central body in the metropolis, either for religious or
secular purposes, particularly in the Western world. The
religious body acts as the ecclesiastical authority, the secular
body as the guardian of civil and political interests. Some
communities contain such an abundance and elaboration of
institutions, answering not only to a variety of tendencies
and rites in the religious domain, and to every conceivable
social, philanthropic, and intellectual purpose, but also to
separate industrial and professional interests and to rival
political aspirations, that they form complete social organisms
in themselves.

Cognate in origin, allied by the same traditions and customs,
these communities give to modem Jewry the semblance of a
vast network of autonomous settlements. The enlightened Jew,
in whatever part of the globe he may live, is conscious of this
world-wide dispersion. He has acquired this consciousness
from his earliest youth, with his initiation into the history of
his people : nay, from his early childhood, when he first heard
stories of their persecution in barbarous lands told in hushed
breath at the family hearth. The knowledge is fostered by
his press, which mirrors the conditions of Jewry throughout
the world; it is stimulated by contact with fellow-Jews
arriving from other lands; it is sustained by the frequent
dispersion of the members of a single family, particularly
from Eastern Europe, to all corners of the globe. The average
Jew of to-day, therefore, has a wide range of interests, an
extensive area of vision. His sympathy finds points of contact
in every latitude : his mental horizon encompasses the whole
globe.

But there are more concrete and active media for the mani-
festation and cultivation of solidarity. They consist in the
great philanthropic associations and the political committees,
founded by the Jews of the West for the benefit of their brethren
in the East, and above all in the organization engaged in the
resettlement of the Jewish people in Palestine. The philan-
thropic associations are devoted for the most part to ameliorat-
ing the intellectual and economic conditions of the Jews in
Eastern Europe and the Orient. Earliest in foundation was the
“ Alliance Israélite Universelle,”” which was established in 1860,
in Paris, as a result of the lurid light that was thrown upon the
parlous conditions of the Jews in the Near East by the ritual
murder accusation of Damascus. Its plan of operation was
to found schools in which the children should receive a modern
training to equip them for the battle of life. Eleven years later
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the Anglo-Jewish Association was established in London to
supplement this work, and soon after the * Israelitische Allianz ”’
was formed in Vienna to deal similarly with the needs of the
swarming populace of Galicia. In 1gor was formed the “ Hilfs-
verein der deutschen Juden ” in Berlin, which, before the
Great War, also co-operated in improving the conditions of the
Jews of the East, but now confines its activity for the most part
to assisting the East European emigrants who pass through
Germany in quest of a land of refuge. Although largely of a
philanthropic nature, the work of these bodies assumes a
political quality when the lives and property of their countless
wards are threatened by riots or persecution, for then they
invoke the goodwill of their respective Governments on their
behalf. Richer in resources and wider in its area of activity
is the Jewish Colonization Association, which owes its existence
and its funds entirely to one man, Baron Maurice de Hirsch.
Founded in Paris, in 1891, for the relief of the Jews in Russia
by settling them in agricultural colonies in Argentina, it soon
expanded in scope, establishing farmsteads in North and
South America, undertaking the supervision of the colonies
in Palestine created by Baron Edmond de Rothschild, and
adopting various practical measures for improving the status
of the Jews in Eastern Europe and the neighbouring lands of
Asia. Far more extensive even than the Jewish Colonization
Association in its sphere of operations, and more varied in its
modesof activity,is the American Joint Distribution Committee,
which, founded a few months after the outbreak of the Great
War, has raised vast sums for the relief and reconstruction
of all the Jewish communities in Central and Eastern Europe,
and also of some in the Orient, which have suffered in conse-
quence of the distress and devastation caused by that wide-
spread cataclysm.

The work of these philanthropic organizations is energetically
supplemented by the political activity of the Joint Foreign
Committee in London, the American Jewish Committee in
New York, and the “ Comité des Délégations Juives” in
Paris. The first-named body, whose full title is the Joint
Foreign Committee of the London Committee of Deputies
of the British Jews and the Anglo-Jewish Association, exer-
cises a vigilant watch over the welfare of those communities
in Eastern Europe and the Orient that are still subject to legal
disabilities or social persecution and makes representations
in the proper quarters whenever necessary. The American
Jewish Committee fulfils the twofold purpose of safeguarding
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the interests of the Jews in its own country and intervening
on behalf of those suffering in less favoured lands. The
“ Comité des Délégations Juives ” is a product of the Great
War. Founded early in 1919 by the delegates of a large number
of Jewish communities of Europe and America, who assembled
at the seat of the Peace Conference, it set itself the task of
making representations to the Conference on behalf of those
Jewries that needed complete political emancipation as well
as the guaranteeing of their rights as national minorities, and
it submits appeals whenever the occasion arises either to the
representatives of the Governments concerned or to the League
of Nations.

The most impressive, most widespread, and most potent
manifestation of solidarity consists of the Zionist movement,
which aims at the resettlement of the Jewish people in Palestine.
It is the only movement of a political character that binds the
scattered children of Israel together. Its object is the realiza-
tion of an age-long aspiration that has animated and sustained
them throughout their tribulations of nineteen centuries. Its
ideals, which are espoused in every country of the world, provide
the only common platform upon which Jews of different regions
and varied religious outlook can meet, for they are directed
not to the amelioration of any section, but to the advancement
of the welfare of the Jewish people as a whole. Its practical
work consists in the reconstitution of Palestine as the national
home of the Jewish people, an enterprise of unparalleled
difficulty and far-reaching significance, in which the Jews of
more than fifty lands are co-operating in fraternal concord
and with singular energy and devotion. Itisthe only movement
that expresses the unity of Israel as a nation and strives to
secure the perpetuation of his national existence in the land
that gave birth to his nationhood, and it thus far transcends
all other forms of racial solidarity.

All these manifold organizations, whether religious or secular,
philanthropic or political, in character, and whether local,
territorial, or universal in their sphere of activity, are devoted
in varied degree to the maintenance of the welfare of the Jewish
people, to its protection from assaults, or to the promotion of
its development as a nation on its ancestral soil. They all

- pursue their respective activities in perfect accord with the
laws of the various countries in which the Jews are settled, for
there is nothing among all their objects that in any way con-
flicts with the duties of citizenship or the dictates of loyalty.
They studiously refrain from any act or policy of external
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aggression, since the sole ideal to which they are all dedicated
is the peace of Israel. They are likewise innocent of any thought
or intent that could give even the flimsiest colouring to the anti-
Semite’s fantastic accusation of ‘“an international Jewish
conspiracy.” The extent and strength of Jewish solidarity are
to-day, largely as a consequence of the Great War, which has
brought untold suffering upon millions of Jews, whilst affording
them the unique opportunity of achieving their national re-
habilitation, far greater than at any previous epoch in history ;
and yet, owing to a variety of causes, which are all ultimately
traceable back to the dispersion of the Jews at different times
and among so many different lands, with the inevitable con-
flicting influences upon the conception of Israel’s destiny, this
solidarity is still very far from having attained its maximum
degree of manifestation.






Booxk II
THE SOCIAL ASPECT

INTRODUCTION

A study of the Social Aspect must precede that of other aspects—The sequence
of social phenomena to be studied.

AVING made a survey of the far-spreading map of

modern Jewry and considered its three dominant

features, we shall now pursue a series of detailed
investigations into the main aspects of Jewish life, with a view
to revealing more precisely and intimately the conditions which
it assumes in different parts of the world.

Our first inquiry will be into the Social Aspect, because this
will take us into the very midst and heart of the people them-
selves and make us familiar with the human material which
is variously moulded by the political and economic forces, and
by the intellectual and religious influences, which will be con-
sidered later. It is true that the social conditions of the Jews
are largely affected by political and economic circumstances,
and it might perhaps be therefore expected that the latter
should be treated first; but it will help towards a better
appreciation of both if we first study the lives of the Jews in
their homes and communities before examining their relations
to the State and to the economic world. Moreover, owing partly
to the fact that many features of their social life are fashioned
primarily by religious laws and traditions, and partly to the
fact that over four million natives of Eastern Europe have
settled in masses in other parts of the globe during the last
forty years, there is a greater and more widespread uniformity
in their social conditions than in any other phase of Jewish life.
But although it is logical to examine the Social Aspect first,
its exposition will inevitably be interspersed to some extent
with references and allusions to other phases: for in Jewish
life all aspects are more or less closely interwoven and cannot
be shut off into water-tight compartments.

In the ensuing survey we shall deal first of all with the con-
stitution of the Jewish community, with the forces that have
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contributed to its development and determined its particular
character in different countries, and with the principal features
that distinguish one community from another. We shall then
describe the characteristics of the family, the features and
customs of home life, the objects and methods of philanthropic
activity, the conditions of morality, the forms of social recrea-
tion, and finally, the racial and physical characteristics of the
Jew.



CHAPTER I
THE COMMUNITY

The community as the conservator of Jewish life—Varjations among modern
communities—Factors determining the character of a community—
Origin of Eastern communities and their character—Differences between
Eastern communities—The voluntary character of Western communities
—Their heterogeneity—The Western Ghetto: its features—The Western
Ghetto as half-way house.

HE corporate life of the Jewish people for nearly two
thousand years has been founded upon a communal
basis. Exiled from the land in which they had de-
veloped their national life, and dispersed in the process of
ages unto the four corners of the earth, they have succeeded
in preserving most of the distinctive traits of a separate people.
The survival of these traits through an endless cycle of wander-
ings and persecutions is one of those strange phenomena that
challenge the analytic power of the scientific historian and that
are popularly attributed to the favour of Providence. But tkis
riddle of the Jewish persistence can be explained by forces and
factors of a human order. Those forces were twofold, internal
and external. The internal force was the attachment to a
religion whose innumerable prescriptions controlled and
coloured the life of every day and necessitated close congrega-
tion ; the external force was the oppression which compelled
the Jews to live in isolation in the various lands of their dis-
persion. In some countries the isolation was only social, due
to the prevalence of religious prejudice and the feudal system ;
in others it assumed the form of a special Jews’ quarter, or
Ghetto, bounded by tall gloomy walls and barred by an iron
gate. Within the communities in which they thus dwelt,
especially in Central Europe, they enjoyed a certain measure
of autonomy and consolidated their social organization. They
conserved their religious rites and customs, they developed
particular institutions, and they kept alive the traditional
culture, the racial consciousness, and the national genius of
their people.
As they have lived throughout their dispersion, so, for
the most part, they live at the present day—in communities.
These communities are mostly of an urban character, those of

29



80 JEWISH LIFE IN MODERN TIMES

a rural character existing only in the comparatively few coun-
tries in which Jews are engaged in agricultural pursuits.
They are to be found in every part of the globe, forming an
integral factor in the social fabric of many lands, and sometimes,
in Eastern Europe, occupying the greater part of a town and
giving it its dominant character. In these settlements, differ-
ing in external structure and internal composition, the specific
life of Jewry manifests itself in countless forms and with varying
intensity. Where the Jews lead a life distinct from that of the
surrounding nation, not merely in religious observance but in
every other sphere of human activity, there the Jewish pulse
beats more vigorously. They confine their social intercourse
for the most part to themselves; théy organize their own
education, industries, and charities ; pursue their own intel-
lectual ideals, and combine occasionally for self-defence in
the political arena, though into their midst inevitably penetrate
echoes and elements of the national life around them. Even
where Jewish life is at its lowest ebb, there will be found a
synagogue which provides a bond of union among those who
still wish to remain within the fold. Where there is no syna-
gogue nor any attempt to provide a substitute there may, in-
deed, be Jews, but there is no Jewish life : the Jews become so
many indistinguishable atoms in the general social mass.

The most important factor determining the constitution and
character of a Jewish community is environment, and next
to this is the density of the Jewish population. Either of these
factors is sufficient in itself to engender a robust communal
spirit ; where the two are combined the ideal conditions are
present for a vigorous communal life in its countless ramifica-
tions. These ideal conditions are found throughout the lands
of the East, in Asia and North Africa, as well as in Eastern
Europe, where political intolerance and religious fervour or
fanaticism provide a favourable soil for separatist settlements.
But in the lands of the West, whether in Europe, America, or
the British Dominions, where the Jews enjoy civil and political
freedom and are not excluded by legal barriers from social
intercourse with their neighbours, a certain compactness of
population alone can give substance and strength to communal
life. Thus, in the East the adhesion to separate communities
is mostly compulsory, in the West it is entirely voluntary.
Even in those countries of Central and Eastern Europe where
the organized Jewish community derives authority from the
State tq levy a tax upon its members for the maintenance of its

* For an account of Jews engaged in agriculture seec Bk, 1V, Chap 1.
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essential institutions, a Jew can secede by simply declaring
himself confessionslos (religionless).

In thelands of the East the communities owed their establish-
ment to the factors of nationality and religion, and also to the
position of political servitude to which, with occasional inter-
vals of clemency, the Jews were mostly condemned. The forces
that brought them into being in the early ages, and which pre-
served them throughout the medizval tribulations, serve to
maintain them intact at the present day. The feeling of national
separateness has been deepened by the accumulated memories
and traditions of the past; the religious factor has lost little
of its potency in the process of centuries; while the political
despotism or social hostility of medizval days continues for
the most part to hold uninterrupted sway. The countries in
which these conditions prevail in varying degree contain about
one-half of the Jewish people, comprising Russia, Poland,
Lithuania, Rumania, Turkey, Morocco, Persia, and' Afghan-
istan. The compact’ Jewish communities that were character-
istic of the Pale of Settlement in Tsarist Russia have survived
and even multiplied both in Russia itself and in the Succession
States, despite the political equality to which the Jews are
entitled, but which they can exercise only in a modified measure,
and despite, too, the stream of emigration that flows without
cease. Similar conditions exist in Rumania, where anti-
Semitism has increased in proportion to the advance of political
liberty, and also in those famous centres, Salonica and Smyrna,
which still possess teeming communities, diminished though
they have been to some extent by the ravages of fire and the
ravings of racial intolerance. In Persia and Afghanistan the
Jews still live in a state of semi-outlawry, a condition rather
worse than that in Morocco, whilst not only in those countries,
but also in Iraq and India, they are segregated from the rest
of the population.

Jewish life in these Eastern regions has all the intensity and
distinctiveness of the life of a separate nation. Not only is it
distinguished by its own traditions, customs, and institutions,
by its home life and social intercourse, but also by language and
occasionally even by dress. By reason of their historic migra-
tions and communal isolation, the Jews have developed new
languages or dialects of their own which are written in Hebrew
characters. The most widely spoken of these idioms is Yiddish or
Judzo-German, the development of the language which they
took with them from Germany on their eastward migration in the
sixteenth century, which they cultivated on Slavic soil with



82 JEWISH LIFE IN MODERN TIMES

graftings from Hebrew, and which is now spoken not only
throughout Russia, Poland, and adjacent lands, but also in every
part of the world in which Russian and Polish Jews have settled.
In the greater part of the Balkan Peninsula they speak Ladino
or Judzo-Spanish, the development of the language which they
carried away on their expulsion from Spain in 1492, and which
they cultivated on the then Turkish territory, likewise with
graftings from Hebrew. In Arabic-speaking countries, from
Morocco to Mesopotamia, they have developed a peculiar form
of Arabic ; in Persia, of Persian, and in Bokhara, of Bokharan.
The distinction of dress is by no means so marked or so preva-
lent as that of language. In Morocco the Jews must arrange
the folds of their outer garment so as to leave only the left
hand free ; in Persia they are not allowed to wear the kola’,
the national head-dress, In Poland, including Galicia, they
voluntarily wear long gaberdines and round fur hats, whilst
those who belong to the sect of Chassidim also wear white
socks into which they tuck the bottom of their trousers.

There are two other features which Eastern communities
have in common and which distinguish them from conditions
in the West—their homogeneity and their poverty. The popu-
lation of the Eastern communities is mostly of one kind : it
is an indigenous element, whose history dates back many
centuries and in some cases, such as Damascus and Cairo,
more than two thousand years. It is mainly in Palestine that
the Jewish population comprises different elements, originating
not only from neighbouring countries but also from all other
parts of the world. As for the poverty, that is a natural product
of the economic conditions that prevail in these Eastern regions,
though, fortunately, there are exceptions.

Similar in the various features just enumerated, the com-
munities of Eastern Europe differ notably from those of
the Orient in certain intellectual and physical respects. The
former are distinguished by intellectual vitality and physical
mobility ; the latter by intellectual stagnation and physical
inertia. The mental torpor of the East has been gradually
stirred by the educational labours conducted in its midst by
Western Jewry; and the immobility of its masses has also
undergone a change of late, particularly in Morocco, where the
ravages of war have inflicted terrible sufferings upon the Jews,
forcing many of them to seek a home in Algeria, Egypt, and
Palestine. But mental and physical inertia are still the general
characteristics of Oriental Jewry. On the other hand, Jews in

1 This disability has been removed by a law that came into force March 2x, 1929,
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Eastern Europe, particularly in Russia and Poland, have mani-
fested a vigorous intellectual activity by their production of
a literature, press, and drama of their own; while their
mobility is one of the most dominant factors in modern life.
For over forty years the current of migration has flowed steadily
from Eastern Europe westward, leaving a deposit in its course.
The primal impetus was an outbreak of persecution, but
intolerance is now such a normal phenomenon that the stream
of migration flows unceasingly. The communities of Eastern
Europe have, nevertheless, in the aggregate, not sustained any
diminution of numbers, while some of them, such as Kiev and
Odessa, show a considerable increase. The most favoured
lands of refuge are England, America, and the British
Dominions, in which populous and thriving Jewish centres
have arisen.

The most important feature that distinguishes the communi-
ties of the West from those of the East is their voluntary
character. There is no legal power that isolates Jewry from
its surroundings, although in several countries on the Continent
of Europe the administration of the community, so far as
fiscal rights are concerned, is backed by State authority. The
spontaneous character of Jewish settlements is exemplified
most strongly in those that have sprung up in the latter half
of the nineteenth century in England, the United States, and
the British Dominions. The forces that have contributed to
their foundation were mainly the racial and the religious con-
sciousness, a supplementary cause being the foreign origin
of the founders of the community, which impelled them in the
beginning to form some sort of separate association. But
foreign origin alone would not have sufficed to preserve a
separate community, for prolonged residence and commercial
intercourse tend to assimilate its members to the dominant
nationality, The vital factors in its preservation were the
historic consciousness that differentiated it from the people
around it, and the religious consciousness that needed for its
manifestation a place of worship and subsidiary institutions.
The strength of these factors is shown in the size and solidity
of numberless communities in the lands of freedom, comprising
a variety of special institutions. Of these the first in point of
time and importance is the synagogue, after which come the
school and the cemetery, followed by societies for charitable,
social, intellectual, professional, and even political purposes,
according as the numbers and needs of the community in-
crease and its problems develop, Communal life in the West is

3
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thus built up on a voluntary basis, and is independent of the
segregation which is an invariable feature of all Jewries in
Eastern countries, although this characteristic is also found very
frequently, particularly in the larger and old-established centres.

Western communities differ markedly from FEastern in
another respect, as they generally comprise two main sections—
the native and the foreign, the latter consisting mostly of
immigrants from Russia, Poland, and Rumania, whilst includ-
ing representatives from many other countries in the East.
The native section lived in some sort of concentration in the
early history of their community, within a convenient distance
of the synagogue and other religious or quasi-religious institu-
tions ; but a rise in material prosperity would be followed by
removal to a better district, where a new Jewish area might be
created, though one less distinguished from its environment by
external tokens. The foreign section, however, live in a state
of dense concentration. Their poverty makes them settle in
a poor quarter of the town, where they reproduce the social
conditions in which they have been born and bred, so far as
the new environment will allow. They have been accustomed
to live as one large family, speaking the same tongue and
breathing the same air, and all revolving around the synagogue,
which is for them not merely a house of worship and religious
instruction but a centre of social life ; and although they are
now free to settle wherever they please, they cannot easily
abandon the ingrained habits of generations. The Ghetto in
the East may be a symbol of political bondage ; but in the
West the only bondage that it typifies is that exercised by
sentiment and tradition. To a large extent the modern Ghetto
is necessitated by the precepts and practices of orthodox
Judaism, by the need of dwelling within easy reach of the
synagogue, the school, and the ritual bath, the kosher butcher-
shop and the Zosher dairy. But even for those who are indif-
ferent to religious observances and ritual practices, residence
in the Ghetto is necessitated by social and economic circum-
stances. Ignorance of the language of the new country, of its
labour conditions, and of its general habits and ways of thought,
as well as the natural timidity of a fugitive from a land of
persecution, compels the immigrant Jew to settle in the colony
of his co-religionists. Among them he is perfectly at home:
he finds the path to employment comparatively smooth, and
1i1f he meets with any difficulties, he is helped by many willing

ands.
The modern Ghetto is found in most of the large cities of
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Western Europe, America, and South Africa, its rise being due
to the chronic persecutions of the last fifty years or so in Eastern
Europe. In dimensions it is generally equal to, and occasionally
greater than, its Eastern prototype, the Ghetto of New York
being the largest in the world. There is more of the colour
and intensity of Jewish life in the Ghetto than in the rest of
the community. Innumerable blocks of mean houses, covering
a wide area, are wholly inhabited by immigrant Jews, who
swarm into the streets, talking their strange tongue, and
sometimes still clad in the peaked hat and top-boots of their
native country. The thoroughfares are lined with shops and
restaurants bearing foreign names and Hebrew signs; the walls
are covered with multi-coloured posters in Yiddish ; the gutters
are occupied by rows of stalls and barrows, laden with exotic
wares. In the larger centres there are special market-places
which present a scene of tremendous bustle on the eve of
Sabbaths and festivals, when every Jewish housewife lays in
a store of fish and fowl to celebrate the sacred day with fitting
honours. Newsboys rush through the motley crowd, crying
the names of Yiddish papers; a string band at a street
corner discourses some haunting Hebrew melody; a poor
woman, with a child at her breast, sings a Yiddish song of
sadness; a blind man sells the little four-cornered fringed
garments prescribed in Deuteronomy ; a peripatetic bookseller
proffers religious code-books and sensational romances; a
labour agitator harangues a knot of workmen; an unctuous
missionary quotes the New Testament in Yiddish and seeks to
lure his hearers to apostasy ; a Zionist orator waxes eloquent
over the glories of a rejuvenated Judza. Synagogues great
and small, houses of Talmudic study, big religious seminaries
that resound with boyish voices chanting the Torah and little
private schools tucked away in fifth-floor back-rooms, ecclesi-
astical ““ courts of judgment  and libraries, baths, hospitals,
and dispensaries, clubs, theatres, and dancing-halls, asylums
for newly arrived immigrants, for the poor and the aged—these
and countless other institutions make up the compact varie-
gated fabric of the modern Ghetto.

But the inhabitants of the Western Ghetto are never per-
manent inmates : they use it for the most part as a half-way
house, as a transitional stage between East and West. The
influences from without penetrate slowly and subtly, luring the
Jew into the outer world. By dint of industry, sobriety, and
thrift he improves his worldly position and moves to a more
spacious quarter. By that time he will have mastered the
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vernacular and become pretty familiar with the principal
conditions of his adopted fatherland. He possesses an heredi-
tary gift for adaptability, which is stimulated by his native
co-religionists, who make “ Anglicization’’ or ‘‘ Americaniza-~
tion,” or whatever else the local term may be, a cardinal prin-
ciple in their communal policy. The actual immigrant from the
East who settles in a Western Ghetto may, by reason of age,
poverty, or prejudice, remain there and die there. But his
children very seldom, perhaps never, do so: their modern
education weakens the sentimental attachment to the Ghetto,
and they prefer to live farther afield and enjoy a sense of actual
equality with their non-Jewish neighbours. This steady
migration of the children of the Ghetto into the outer circle
of the communal area exercises a conservative influence upon
religious conformity and Jewish life in general, which are
everywhere exposed to the corroding effects of a Western en-
vironment. But simultaneously with the outflow from the
Ghetto there is a steady influx from Eastern Europe, which is
impelled by the forces of oppression and economic distress
and will continue as long as those forces prevail. This current
of migration, which flowed so vigorously both before the Great
War and in the first few years after its close, has been sub-
stantially reduced by the anti-immigration legislation of what
were once such liberal lands of refuge, and if the restrictions
now imposed should continue for any considerable period, they
are bound to exercise a relaxing influence upon the communal
life of the Jewries in those countries, save in so far as the latter
are moved to a keen sense of solidarity by the increasing appeals
for help from the less favoured communities in the East.



CHAPTER 1II
THE FAMILY

The importance of the family in Jewry—The age of marriage—Marriages in
the East and in the West—Betrothal—Religious celebrations—The legal
aspect—The social celebration—The desire for children—Customs at birth
—Religious rites at birth—The ceremony of ‘‘ confirmation.”’

HE family possesses more than ordinary importance

in Jewish life, for it-is the bond of cohesion which has

safeguarded the purity of the race and the continuity
of religious tradition. It is the stronghold of Jewish sentiment,
in which Jewish life unfolds itself in its most typical forms and
intimate phases. To found a family is regarded not merely
as a social ideal but as a religious duty. The Rabbis declared
that the first affirmative precept in the Bible was the injunction
““ Be fruitful and multiply,” and they invested marriage with
the highest communal significance. They despised the bachelor
and pitied the spinster. Only he who had founded a house in
Israel was worthy to be considered a full-ledged member of the
community ; only she who had become a mother in Israel had
realized her destiny. This view has become modified in modern
times, though family life still enjoys much of its traditional
importance in Jewry.

The Rabbis of ancient times prescribed the eighteenth
year as the age for marriage. This prescription is still observed
in various parts of Eastern Europe, while in other Eastern
countries, Morocco, Persia, and India, marriage often takes
place even earlier. In Tsarist Russia political conditions con-
spired with moral considerations to produce early marriages,
for married men were exempt from military service, and
the father who had a dowry for his daughter sought to secure
her marriage before the dof could be imperilled by a riot. In
Western countries, however, early marriages are rendered less
frequent by prudential considerations, though the traditional
ideal of family life acts as a check upon a distant postponement.
In orthodox circles early marriages, particularly of the
daughters, are fairly frequent, but in households long estab-
lished in a Western environment the age for marriage approxi-
mates to that among the general population.
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In Eastern countries, such as Morocco, Persia, and India,
the marriage is arranged by the parents of the young couple,
who submissively acquiesce in their fate. In Eastern Europe
the parental negotiations are preceded by the activity of a
matrimonial agent, who is rendered necessary by the segrega-
tion of the sexes still observed in most of the communities
in Eastern Europe. The Shadchan, as he is called, is a prized
visitor in the home of every marriageable girl, whose chances
depend, apart from natural charms, upon the amount of her
dowry and the family reputation for piety, learning, and
philanthropy. The highest virtue of the bridegroom is excel-
lence in Talmudic study, which surpasses in value a brilliant
pedigree or a dazzling income bedimmed with ignorance. In
most of the teeming communities of Russian and Polish Jewry
the father still regards sacred learning as the noblest possession
in a son-in-law, and if he can ally his daughter to a budding
Rabbi he believes the union will find especial grace in Heaven.
The lack of worldly means on the part of the bridegroom forms
no deterrent, for it is customary for the father of the bride to
keep his son-in-law in his own house for the first two years after
marriage and then to set him up in a home and business of his
own. The services of the Shadchan are in constant demand :
his area of operations extends over many countries. The
couples whom he brings together hardly know one another
before marriage and sometimes see each other for the first
time on their wedding-day, but their happiness is favoured
by their youth, the absence of a previous attachment, and the
fact that marriage affords them the first opportunity of falling
in love.

In the West the arrangement of marriages tends to vary
approximately in accordance with local customs and conditions,
the freedom of intercourse between the sexes allowing of the
natural development of personal affinities. The Talmudic
scholarship of a young man enjoys little or no importance in
the marriage-market : its place is taken by secular scholarship
and scientific distinction, particularly in Austria and Germany.
But the decisive element in the bridegroom’s eligibility is his
worldly position and prospects, whilst the bride must, like her
sister in the East, be provided with a dowry. Despite the free
conditions of the West and the vogue of matrimonial advertise-
ments in German countries the Shadchan still plays an impor-
tant part, and in America he is even insured by the contracting
parties against a breach of promise. But on the whole Western
Jewry is divided from Eastern Jewry in the facility of mar-
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riages of affection as well as in the care exercised to prevent
imprudent unions. In the East the religious importance attach-
ing to marriage, the stigma attaching to celibacy, and the deep-
rooted faith in the Almighty as the bountiful Provider of human
needs, usually outweigh material considerations, but in the
West the material sustenance of wedded life must first be
assured. This difference of attitude results not only in the
postponement of marriage in the West, but also in the increase
of celibacy, a tendency which is favoured by the sense of inde-
pendence acquired by women who earn their own living and
who find therein a source of consolation or distraction not open
to their sisters in the East. Thus, the economic conditions of the
modern world tend to modify profoundly the traditional ideals
of family life.

In ancient times the ceremony of betrothal (erusin) consisted
in the signing of a contract which could be set aside only by
formal divorce, and it was followed twelve months later by
marriage (nissuin—home-taking). But when the Jews became
dispersed among the nations they found this custom inexpedient
and so combined the two ceremonies in the marriage service.
A Jewish betrothal now, therefore, is simply the ordinary
engagement in the West, though it receives a religious sanction
in the synagogue, in which the bridegroom, on the Sabbath
following, is called up to the reading of the Law. Should the
promise of marriage be unfulfilled, the girl who desires compen-
sation must resort to the law of the land (if it provides for such
a case), since no redress is provided by Jewish law.

The religious solemnization of marriage is, in its essential
features, the same in all communities ; its festive celebration
differs very widely according to environment. In orthodox
circles the bride takes a ritual bath the day before the mar-
riage, and both the bride and bridegroom fast on their wedding-
day until the festal repast, in expiation of their sins. The
scene of the nuptial ceremony is usually in the synagogue,
where the rule as to the separation of the sexes is relaxed for
the nonce. The young couple take their places beneath a
canopy (huppah) before the Ark of the Law, supported by their
respective sponsors, who are known as Uwnierfuehrer, and
accompanied in Western countries by such conventional
auxiliaries as best man, bridesmaids, and even page-boys.
The Rabbi recites the marriage benediction, offers a cup of
wine to bride and bridegroom, and then the latter, placing
a ring upon the bride’s finger, makes the declaration: * Lo,
thou art dedicated unto me by this ring according to the Law
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of Moses and Israel.” The marriage contract, which is an
Aramaic composition on parchment, is read ; the celebrant
utters seven blessings over a second cup of wine ; the bride-
groom crushes a glass under his foot as a symbol of grief
for the loss of Zion; and the celebrant pronounces the
benediction.

Compliance with the marriage law of the land is naturally
insisted upon by the religious authorities, but in very poor
circles in Eastern Europe the act of marriage is sometimes
confined to a private ceremony (sislle Chasunah) at home,
which is solemnized by an impecunious Rabbi, and the legal
formality of registration is omitted. Such marriages, however,
are on the decrease owing to a growing knowledge of the
perils involved by illegitimacy. No alliance may take place
between a member of the Jewish faith and a Gentile, unless the
latter previously becomes a proselyte ; nor between a member
of the priestly caste (a Coken) and a widow or a divorced woman.
Marriage with a brother’s widow, which, when there was no
issue, was regarded as obligatory in Bible times (Deut. Xxv. 5-6),
is generally discountenanced, and the ceremony for evading
the obligation (halizah—taking off the shoe) is observed pretty
widely (Deut. xxv. 7-10), except in Reform circles.

In Oriental countries the wedding festivities continue
several days, and the bride is led to the home of her husband
amid the gladsome acclaim of an animated throng. In various
parts of Eastern Europe, particularly in the townlets with a
tense Jewish atmosphere, the feast is prolonged to a late hour
while profound discourses on Talmudic themes are delivered
not only by the Rabbis present but also by the bridegroom, who,
apparently, is expected to be so unperturbed by the responsi-
bilities of his new estate as to be able to hold forth for an hour
upon some problem of religious jurisprudence. Entertainment
of a lighter kind is provided by a party of fiddlers (Klesmer),
one of whom, the jester (Badhan or Marschalik), improvises
songs and japes and addresses the bride in a mock-serious
oration which reduces her to tears by depicting the trials
awaiting the virtuous housewife in Israel. In Western coun-
tries a dinner and ball are considered in the middle classes
the requisite features of a fashionable celebration, and in each
locality a recognized code or ritual is scrupulously observed.
On the Continent, particularly in Germany, it is customary
to perform an amateur play gently satirizing the foibles of the
young couple and their families. The honeymoon, which is
unknown in Eastern Jewry, is indulged in throughout the
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West by all whose means allow them the luxury, but in
conforming families it is postponed until after the Sabbath
following the wedding, as a domestic celebration, known as
the ““ Seven Blessings,” is observed on the Day of Rest.

No marriage is considered blessed that has no issue; no
family is considered complete without children. The maternal
instinct of the Jewess is not only a natural emotion but a
traditional ideal, illustrated in the prayer of Hannah. The
simple and essential conditions of domestic bliss are pictur-
esquely phrased by the Psalmist: ‘ Thy wife shall be as a
fruitful vine, in the innermost parts of thine house: thy
children like olive plants, round about thy table.””? A husband
is entitled to a divorce after ten years if the marriage has been
childless, and hence among the poor pious classes in Eastern
Europe a childless wife will perform all manner of virtuous
deeds to secure the favour of motherhood, and even consult
a “good Jew,” a man versed in Cabbalistic lore and reputed
to possess the miraculous power of the Baal Shem,.the founder
of the Chassidic sect who flourished in the eighteenth century.?
There is also a religious reason for desiring an heir, for it is
the duty of a son to honour his parents’ memory after death
by reciting a special prayer (Kaddish—sanctification) to
which profound—and almost superstitious—importance is
attached. The desire for children is generally gratified, often
in an abundant measure, though large families are becoming
infrequent in the West, where prudential considerations prevail.

The birth of a child is attended by a number of customs,
partly religious and partly superstitious, though the latter are
confined mostly to communities in Eastern Europe and the
Orient. In ignorant families there still prevails a belief in
the power of Lilith over new-born babes, and her sinister in-
fluence is exorcised by a display of charms and amulets on the
walls of the sick-chamber. These charms are mostly in the form
of Hebrew leaflets, bearing verses from the Psalms and an
invocation to the guardian angels, which are hung near the
door or window. During the first eight days of its life, and in
some places even for the first thirty days, the child is protected
from benemmerin (* pixies ”’) by a group of young school-
children who recite the evening-prayers in the lying-in chamber
under the supervision of a teacher. In parts of Germany, in

1 Psalm CXXVIII. )

* Israel b. Eliezer, of Miedzyboz (Poland), 1700—60, who was credited
with the power of working miracles by the name of God and hence was known *
as the Baal Shem Tob (Master of the Good Name).
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Rumania, the Caucasus, and the Orient there are other peculiar
customs for the protection of mother and child.

The birth of a boy is usually greeted with greater joy than
that of a girl, the reasons being partly social, partly religious,
and partly economic. The Oriental view of the inferiority of
woman still holds a place in the philosophy of Eastern Jewry.
The religious pre-eminence of man consists in his being able to
perform so many more commandments, Scriptural and Rab-
binical, than the woman; and his economic advantage is
particularly enhanced in a community in which the arrival of
every daughter involves the saving up of a dowry. The prin-
cipal custom connected with the birth of a male child is the
“covenant of the circumcision,” which takes place on the
eighth day at home, and in orthodox circles occasionally in the
synagogue, when the day falls on the New Year or the Day of
Atonement. The operation requires expert surgical skill, and
hence in Western countries a Jewish doctor is preferred to a
Mohel or practitioner who only possesses an ecclesiastical
licence. The infant is borne from its mother’s room by its
godmother, who places it on the lap of its godfather, where the
rite is performed and the child is named. The ceremony is
celebrated by a breakfast, at which in orthodox circles the
speeches often take the form of Talmudical discourses. A
first-born son involves a further ceremony, for on the thirty-
first day of his birth (Exodus x111. 2 and Numbers XVIII. 16)
he must be redeemed from a hypothetical sanctification to God
by the payment of five selaim or silver coins (reckoned at fifteen
shillings) by the father to a Colien or priest. The * redemption
of the son " is made the occasion of a happy gathering, generally
in the evening, and the money received by the Cohen is usually
devoted to charity. In comparison with these various customs
the formal reception of a female child into the community is
simplicity itself. It consists of an announcement of her birth
and Hebrew name in the synagogue on the following Sabbath
morning. But even this simple custom is falling into desuetude
in Western Jewry, and the registration of the birth at the office
of the civil authority is frequently deemed sufficient.

There is still another family celebration, when a boy on
completing his thirteenth year publicly assumes religious
responsibility and is styled a “son of the commandment ”
(Bar-Mitzvah). The rite, known in Western countries as ‘‘ con-
firmation,” is of an essentially religious character, but its
domestic aspect enjoys at least equal if not greater importance.
On the Sabbath after his thirteenth birthday the boy is called
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up to the reading of the Law in the synagogue, and cantilates
a portion in the traditional melody ; while his father offers
up a benediction for being exempted from future responsibility
for the lad’s religious conformity. The event is celebrated at
home mostly by a breakfast, at which various speeches are
delivered, including one by the boy himself, which, in orthodox
families, consists of & Talmudical discourse learned by rote. In
Western countries the traditional breakfast has given way
to an afternoon reception, at which the boy’s presents are dis-
played. The Reform Synagogue has instituted a counterpart
to this ceremony in the form of a confirmation service for girls,
who are dressed for the occasion in a white frock, and in some
countries also in a bridal wreath and train, and the service,
although without the authority of tradition, has been adopted
in some form or other by a number of Orthodox synagogues.



CHAPTER III
THE HOME : EXTERNAL FEATURES

The atmosphere in the home—Distinctive symbols—Pictures—Books—
Culinary arrangements—Dietary regulations—Peculiarities of cuisine—
Thg cuisine as a distinctive element in Jewish life—Distinctions of dress
and of hair.

HE essential qualities of Jewish life are seen in their

purest and most intimate form in the privacy of the

home. The atmosphere of a Jewish abode of the
traditional type is diffused primarily by the precepts and
practices of religion, which colour and control most of the daily
activities of the Jew and surround him with concrete tokens of
his faith. Many of his domestic customs and observances are
prescribed in the Shulchan Aruch, the code of orthodoxy, and
thus bear a religious impress ; but they are for the most part
the social habits of a people which has preserved a distinct
individuality through centuries of exile. This distinct individu-
ality is embodied in matters both material and intellectual,
such as the kitchen and table arrangements, food and dress,
pictures and books, speech and song. It is found in the fullest
degree in the communities of Eastern Europe, as well as in
those Western centres where traditional orthodoxy still holds
sway. But it appears in a very attenuated degree in the houses
of a great and growing mass of Western Jews, who tend to
suppress the signs and symbols of their Judaism and to mould
their lives after the prevalent fashion. The picture that will
be drawn here will be that of a home in which most of
the salient features of traditional Jewish life find normal
expression.

The first distinctive symbol greets one at the very threshold,
namely, the Mezuzah (lzt., doorpost), a small, tubular case of
wood or metal, fixed slantwise on the upper part of the right-
hand doorpost. The case contains a rolled piece of parchment
on which are written Scriptural verses enjoining the love of
God and obedience to His commandments (Deut. vi. 4-9,
X1. 13-21), and there is a small opening showing the word Skad-
dai (Almighty) written on the back of the scroll, This symbol

44
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is prescribed in the words : ““ And thou shalt write them on the
door-posts of thy house and upon thy gates” (Deut. vI. 9,
and X1. 20). It is fixed not only on the street-door, but on the
door of every living-room in the house, and whenever the pious
pass the Mezuzah, they touch it and kiss their fingers. The
conforming Jew celebrates his entry into a new house by a
religious ceremony of dedication, accompanied by a friendly
reunion at which a Talmudical discourse is delivered. Some-
times he will leave an unpapered patch on one of the walls
as a sign of grief for the destruction of Jerusalem, and he may
nail a round piece of Matzah (Passover cake) above the mantel-
piece as a constant reminder of the Exodus (Deut. XvI. 3).
Various articles for ritual purposes are also displayed—the
glistening candlesticks to welcome Sabbaths and festivals, the
plaited taper and artistically wrought spice-box used in the
service for ushering them out, the goblet of gold or silver or
baser metal for the benedictions over wine essential to these
holy-days, and the eight-branched candlestick for the Feast of
Dedication (Chanucak). Another conspicuous feature is the
charity-box nailed to the wall in aid either of local philan-
thropy, or one of the many charities in Palestine. In recent
years the “ Jewish National Fund " box, distributed by the
Zionist Organization for the collection of money to buy land
in Palestine, has become a familiar object in all parts of the
world.

The walls are adorned with designs and pictures reflecting
a cherished tradition or illustrating a hallowed scene or revered
personality. A favourite design consists of two intertwined
triangles, called the ‘“ Shield of David "’ (Magen David), and
employed both in domestic and synagogue adornment. The
usual decorations, particularly in Eastern Europe, are legendary
portraits of Moses and Aaron, crudely coloured views of Pales-
tine, a permanent Hebrew calendar of perplexing elaborateness,
a Jahrzedst tablet in simple black frame recording in Hebrew the
anniversary of a parent’s death, and a micrographic representa-
tion either of Moses with horned forehead, or of the Cave of
Machpelah, or of some other revered person or place. Por-
traits of distinguished Rabbis and of eminent Jews who have
laboured for the salvation of their people, such as Sir Moses
Montefiore, Baron Maurice de Hirsch, and Dr. Theodor Herzl,
likewise have an honoured place even in the humblest home.
In Germany some of the most familiar pictures are scenes of
Jewish domestic life and religious celebration drawn by the
eighteenth-century artist, Moritz Oppenheim, and in recent
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years there has been a steady increase of pictures portraying
modern Jewish life in all its phases.

The books have also a character of their own. The nucleus
of every library in a typical orthodox household is a Hebrew
collection consisting primarily of prayer-books for wvarious
occasions and Pentateuchs, worn with use and sered with age.
The usual edition of the Torah or Pentateuch is in five volumes,
each containing the Aramaic Targum and an array of medizval
commentaries. The other Hebrew works are the Old Testa-
ment, the Talmud, the Mishnah, and the Shuichan Aruch,
each in several volumes, whilst a larger collection will com-
prise books in every branch of theological lore and religious
legislation. The favourite volume of the orthodox Jewess
of Eastern Europe is a Yiddish paraphrase of the Pentateuch,
called Teutsch-Chumesh or Zé'emah Ure'enah,® embodying
many legends and homilies. There are also secular works in
Hebrew and Yiddish, comprising history, science, fiction, and
poetry ; whilst the library of the scholar also contains many
modern scientific works in various languages on Jewish history,
literature, theology, and sociology.

A salient feature in the orthodox household consists of the
arrangements in the kitchen, which are subject to special
dietary laws. All meat-food must be kept strictly separate
from milk-food, as the contact of one with the other—such as
meat with milk, butter, or cheese—would render both unfit for
consumption. This regulation involves the use of two sets of
utensils, both for cooking and eating, the one set being reserved
for meat dishes and the other for milk or butter dishes, and the
crockery and cutlery of the one set being kept rigorously apart
from those of the other. This separation of things fleischig
(meaty) from things muiichig (milky) is observed by the
strict housewife in every conceivable direction: there are
separate table-cloths and napkins, separate cruets, separate
basins for washing the crockery and separate towels for drying ;
and in more elaborate kitchens there are even separate cooking-
ranges, dressers, and sinks. There is a special utensil for the
preparation of meat, from which the blood must be drained in
accordance with the Biblical command (Gen. 1X. 4; Lev.
m. 17). It is a slanting board or piece of wicker-work,
upon which the meat, after having been soaked in water half
an hour, is besprinkled with salt ; after another hour the salt
is rinsed away, and the meat is ready for cooking. On the
Feast of Passover special crockery and cutlery must be used,

1 Heb., “ Go ye forth and see >’ (Canticles III, ii).
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and as separate sets are necessary for meat and milk, the
orthodox household must be provided in all with four sets of
cooking and eating vessels. The Passover sets are usually
stored in some out-of-the-way place, where they are safe from
contamination by anything ‘leavened,” i.e. the customary
food of the rest of the year.

The kitchen of the orthodox Jew is distinguished not only
by the formal arrangements for storing, cooking, and eating
food, but even more so by the nature of the food admitted.
He strictly adheres to the prescriptions in the eleventh chapter
of the Book of Leviticus as to the animals, birds, and fish that
he may consume. He refrains from eating the flesh of any
beasts except those that are cloven-footed and that chew the
cud, and hence pork, bacon, and ham are taboo in his home.
He refrains from eating any of the birds forbidden in that chap-
ter, any fish that have not fins and scales, such as the eel,
and ““ all creeping things that creep upon the earth,” such as
snails, oysters, crabs, and lobsters. It is not enough that the
flesh which he eats is of beasts or birds that are permitted, but
these must havebeen killed by Jewish slaughterers inaccordance
with the regulations of Rabbinic law (Shechita) in order that the
meat shall be kosher. Hence, the Jewish housewife must
obtain her meat from a butcher licensed by the ecclesiastical
authorities, and after bringing it home she must remove the
blood in the manner described before cooking it. The law of
Shechita applies only to cattle, beasts, and birds ; there is no
ordinance regarding the killing of fish, and hence the latter
may be obtained from any purveyor. The strict housewife
will also be particular about the fitness of the milk, butter, and
cheese that she buys, and invariably procures them from a
Jewish dairyman who holds a license from the ecclesiastical
authority, or upon whose scrupulous observance of the ritual
law she can rely. Dairy produce from a non-Jewish purveyor
may have come into contact with some forbidden matter, such
as lard, or may have been conveyed in vessels ritually unclean,
and hence it is suspect. A similar precaution is also taken in
regard to bread and pastry, which must not be baked with
forbidden fats: and hence the housewife will procure these
commodities from a baker who observes the ritual law. In
very orthodox centres the licensed baker affixes to each loaf
a small label, which certifies that it is Rosher and gives the name
of the Rabbi under whose authority the certificate is issued,
whilst occasionally it even bears the baker’s portrait and a
registered number. The frugal housewife, however, bakes her
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own bread, at least two twisted loaves in honour of the Sabbath,
and performs a deed of religious merit in sacrificing a handful
of dough (Challah) upon the fire, a survival of the offering
made to the priest in Temple times (Num. xv. 20). The bread
is baked either at home, or more often at the local baker’s,
and hence in Jewish districts on a Friday afternoon, or on the
eve of a festival, one may frequently see girls carrying home the
Sabbath loaves in their aprons.

The peculiar dishes of most nations are largely determined
by the natural products of the country and by the taste formed
by climatic conditions. The peculiar dishes of the Jewish
cuisine are only partly determined by these circumstances :
they have been mainly evolved by the elaborate legislation
which prescribes what food is permitted, prohibits certain kinds
of food at certain periods, and expressly forbids the act of
cooking on the Sabbath. The eating of meat is subjected to
more restrictions than any other commodity: the animal
must be killed in accordance with Rabbinical law, the meat
must be drained of its blood, and it must not be cooked with
milk or butter. Moreover, during the first nine days of Ab
(August) it may not be eaten at all, except on the Sabbath,
as a token of grief for the destruction of Jerusalem. These
restrictions have caused fish to become an article of very
frequent consumption among even the poorest Jews, and it is
recommended by the religious code as an essential dish on
Sabbaths and festivals. Its popularity has tended to develop
a fertile ingenuity in its preparation, the principal modes
being frying, stewing, and * filling.” The third mode (gefiillter
fisch) is peculiar to the Jews of Eastern Europe: the fish is
prepared very much like a rissole, except that the pieces are
covered with the skin and cooked in boiling water. The most
distinctive dish is that due to the inability to cook on the
Sabbath and to the desire nevertheless to have hot food on
that day. Itis known as shalet, the virtues of which have been
sung in a panegyric by Heine in his Prinzessin Sabbath. It
consists usually of meat stewed with potatoes and fat, or with
peas, beans, and barley. The pot containing it is generally
put into another and larger pot containing hot water, and the
whole is placed into the oven or upon the stove on Friday after-
noon ; thus the dish requires no further attention, and it is
quite hot enough when served for the midday meal on the
Sabbath. The term shalet, which is prevalent in German-
speaking countries, has undergone local variations, being known
as sholent or icholent in Russia, and shulet in Bohemia. Its
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etymology has been explained in various fanciful ways, but
the word is doubtless derived from the Old French chauld
(warm), and thus points to the ancient origin of the popular
dish. A common form of shalet is known as kugel, a kind of
pudding, in which flour, fat, and raisins are usual ingredients.
The law that has evolved this peculiar dish is also responsible
for the extensive use of the samovar in orthodox homes. Water
may not be boiled nor tea brewed on the Sabbath, but if the
tea is prepared in the samovar before the incoming of the
Sabbath and a cup therefrom drunk, the beverage may be kept
hot throughout the holy day without any infringement of the
law. The various kinds of soups prepared by the Jewish house-
wife are also distinctive. The commonest is that served with
lokshen, long strips of dough made of flour and eggs, like
macaroni. The strips are sometimes cut into small squares,
which are known as farfil. There is also a variety of sour soups,
called borschish, the most popular of which are made of beetroot
mixed with the yolk of eggs.

A peculiar aspect of the cuisine consists in the fact that special
dishes are sacred to certain festivals or seasons of the year. The
most important instance is the Feast of Passover, upon which
no leavened bread may be eaten. The unleavened bread, in
the form of large, thin, round biscuits, is not only a staple
article of diet, but also an ingredient in most of the other dishes
of the Passover week. The unleavened bread is ground into
meal, with which little dumplings called kneidlach (Ger.
Kmnodel) or maitza-kleis are made and eaten with soup ; and the
meal is also the chief ingredient in various sorts of puddings
and pancakes. A dish sacred to three occasions in the year—
the Feast of Purim, the eve of the Day of Atonement, and the
seventh day of the Feast of Tabernacles—is known as &replech,
consisting of little triangular meat-patties served with soup.
Another delicacy peculiar to Purim is the Haman-Tasche, a
kind of turnover filled with honey and black poppy-seed. On
the day preceding the Fast of Ab the conventional dish is
milchige lokschen, home-made macaroni boiled in milk ; and
on the Feast of Chanucah (in December) the special dainties
are pancakes, called latkies, and fried scraps of the skin of a
fowl, known as gribenes.

The foregoing description is merely a summary of the
peculiarities of Jewish cookery, but it suffices to show that the
cuisine is as distinctive an element in the social life of Jewry
as in that of any nation living in a land of its own. Apart
from his own peculiar dishes the observant Jew also adopts

4
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those of his native country so far as they can be allowed by his
dietary laws, and he imports them into any land to which he
may emigrate. Thus, in the Jewish quarter of a Western city
one may see displayed in the shop-windows the large dark-
brown loaves reminiscent of the Polish Ghetto, the kegs of
olives, cucumbers, and gherkins that hail from Holland, and
the tureens of swerkraut and variegated sausages that owe
their origin to Germany. But he who has departed from the
religion of his forefathers is prone to adopt the cuisine of his
environment without reserve and to indulge in all the forbidden
meats that are anathema to the faithful. The disregard of the
dietary laws is, as a rule, no sudden process, but undergoes
a sort of development often occupying three or four generations,
the first generation being merely lax about the dietary laws
without committing any wilful transgression, the second
disregarding the laws about the preparation of permitted meat
and the mixture of meat and butter, the third indulging in
forbidden dishes only at restaurants, and the fourth introducing
them upon the table at home.

Outward distinction of dress is confined to countries which
are either geographically or morally Eastern. In Poland the
Jews cling with religious devotion to the sixteenth-century
Polish costume of the long gaberdine, tied round with a girdle,
and the round fur hat. Even boys of a tender age wear the
gaberdine, while instead of the fur hat they have a cloth cap
with a glazed peak. The well-to-do members of the com-
munity honour the Sabbath and festivals with a gaberdine of
silk or satin and a hat of the finest fur; but there is no local
variation in the costume of the Jewish women in those dis-
tricts. There are certain distinctions in regard to dress, how-
ever, which are observed by orthodox Jews in all parts of the
world. They will not wear a garment made of the mixed fabric
forbidden by the Mosaic law and known as skaatnez, such as a
mixture of linen and wool (Lev. x1x. 19). Under their vest
they wear a small praying-shawl (Talith Katon) in the shape of
a chest-protector, made of cotton or wool, with a woollen fringe
inserted in each of the four corners and arranged according
to special regulations elaborated by the Rabbis from the
Pentateuch (Num. Xv. 37-41). This garment is also called
arba kanfoth (*four corners ), or more popularly still zizith
(fringes), and it is worn by a boy from his earliest years. The
pious Jew regards it as irreverent to be bareheaded, and hence
always wears a skull-cap at home, a custom rendered further
necessary by frequent prayers and sacred study, for both of
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which the head must be covered. To prevent the possibility
of being bareheaded even for a moment he wears the skull-cap
throughout the day and places over it his hat for outdoor wear
when he leaves the house.

Law and custom also regulate the dressing of the hair in
orthodox circles. The Mosaic prohibition of shaving, in Leviti-
cus X1X. 27 (** Ye shall not round the corners of your heads,
neither shalt thou mar the corners of thy beard ), is rigidly
upheld, but is regarded as applying only to the operation with
arazor. Those who wish to remove the hair without infringing
the law use scissors, clippers, or a chemical depilatory ; but the
complete removal of the beard, by whatever means, is regarded
by staunch adherents of orthodoxy as an infraction of Rabbinic
law. In many parts of Eastern Europe, particularly Russia
and Poland, the hair is allowed to grow on both sides of the
head and to hang down in curls or ringlets, in strict conformity
with the Levitical rule. In 1845 Nicholas I of Russia decreed
that his Jewish subjects should discard this custom, together
with their Polish costume ; but ear-locks (peoth) are still worn
extensively in Eastern Europe, even by boys of a tender age,
and they may be seen adorning the cheeks of pious Jews from
the East who have migrated to a Western city. Married women
are required by Rabbinical law not to expose their hair, on pain
of being regarded wanton. Hence orthodox Jewesses after
marriage wear a wig which completely covers their hair, while
in the Orient they don a kerchief. In the Western world, how-
ever, both men and women for the most part disregard these
customs and follow the local fashion.



CHAPTER IV
HOME LIFE AND CUSTOMS

The formative forces in home life—The religious factor in the daily regimen—
Preparations for the Sabbath—At home on Friday night—The Sabbath
day—Festival observances: Passover—Tabernacles—Other feasts—
Fasts—Historical and local factors—The position of woman—Linguistic
features—Last scene of all.

HE conditions and character of home life are deter-

mined by three main forces. The first consists of

religious regulations, the second of historical develop-
ment, and the third of local environment. The religious
regulations are those embodied in the Shuichan Aruch (*‘ Table
Prepared "), the digest compiled by Rabbi Joseph Caro in the
sixteenth century upon the basis of the Talmud and its many
commentaries. This medizval code controls and colours every
movement in the daily life of the orthodox Jew; it governs
every step in his earthly pilgrimage from the cradle to the
grave. It prescribes with elaborate minuteness the varied
observances for Sabbaths, feasts, and fasts, the customs and
ceremonies for the principal events of human life, the relations
that should prevail between husband and wife, between man
and his neighbours. Prayer, diet, dress, charity, morality, and
the functions of nature are all subjects of precise regulation.
The Shulchan Aruch has thus imparted a fundamental uni-
formity to the scattered communities which would else have
become diversified by local conditions, though its authority
is no longer recognized so universally nor are its ordinances
followed so scrupulously as in days gone by. The historic
factor in domestic life has arisen from the growth and experi-
ences of the community : it comprises social conventions,
pastimes, folk-lore, and the peculiar amenities of family life.
It prevails mostly in the old-established settlements in Eastern
Europe, but on being transplanted by emigrants to the lands
of the West it is gradually dissolved in an alien atmosphere.
The influence of local environment is naturally restricted in
point of extent, but it operates with a growing degree of in-
tensity, for throughout the lands of the West, and in a lesser
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degree even in the East, local habits and fashions tend to in-
vade the home and to compete with the characteristic features
of historic Judaism, triumphing over them where no conscious
resistance is offered.

The preceding chapters have already afforded illustrations
of the religious factors in home life, but they form only a frac-
tion of the rites and observances that endow it with its specific
character. Let us follow the daily movements of a conforming
Jew, as enjoined by the Shuichan Aruch, which prescribes
that he shall utter a hundred benedictions a day. No sooner
does he wake in the morning than he pours water three times
over each hand, for his hands are regarded as ritually unclean
after the night’s sleep, and he may not touch his face nor walk
more than ““four cubits” (about six feet) before performing
the ablution. Nor may he walk beyond this limit with un-
covered head or without wearing his garment of fringes, for
he must ever be filled with a feeling of reverence for the Creator.
The first important duty of the day is to offer up his prayers,
but before he may do this he must cleanse himself by discharg-
ing his natural functions and bless the Creator for having fash-
ioned him with the organs necessary for health. He then com-
pletes his toilet and proceeds from cleanliness to godliness. If
he can he attends morning service in the synagogue and hurries
thither to symbolize his zeal ; otherwise he offers up his prayers
at home, together with his sons. For twenty minutes or half
an hour the room has the appearance of a miniature synagogue,
the worshippers wearing the falith (praying-shawl) and tephillin
(phylacteries) and voicing their Hebrew prayers in a quaint
traditional cadence.

Only after completing his devotions may he take his break-
fast, which, like every other meal, is attended with a ritual of
benediction. He pours water three times over his hands, and
while drying them blesses ‘ the King of the Universe, who hath
sanctified us with His commandments, and commanded us to
cleanse the hands.” He then says grace before meat : * Blessed
art Thou, O Lord, Our God, King of the Universe, who bringest
forth bread from the earth,” and breaks bread. Brief as
is this grace before the meal, that which comes after it is
appreciably long, and then the members of the family disperse
to their various occupations. In the Western world, where
trains wait for no man, the morning devotions and grace are
often sadly mutilated by the necessity of punctuality at office,
factory, or school, but a compensating leisureliness may be
observed in the devotions of the evening. An orthodox Jew
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tries to attend the evening service at the synagogue not alone
because of the religious virtue attaching thereto, but also
because he may join a class of amateur students—tradesmen,
artisans, pedlars, and the like—in their nightly study of the
Talmud under the guidance of the Rabbi. But even if he
should be unable to go to the house of prayer he will never fail
in his devotions at home, and he will round off the programme
of the day by studying a page of the Talmud, uttering the
complicated argument in a peculiar chant-like air in the midst
of the family circle. His leisure moments are devoted to the
reading of Hebrew works, primarily those of religious lore, and
he always finds time to con a newspaper, being as interested
in international as in purely local affairs. Before retiring to
bed he offers up a night-prayer in which he fervently declares :
‘“ Into Thy hand I commit my spirit. Thou hast redeemed me,
O Lord, God of truth,” and thrice repeats : ‘* Behold, the Guar-
dian of Israel neither slumbereth nor sleepeth.”

The preparations for the Sabbath day are elaborate not only
because honour must be shown to it by special dishes, but still
more because no cooking may be done on that day ; and hence the
Jewish housewife is busy marketing, cooking, and cleaning from
Thursday morning till the setting of the sun on the following
day. Thekitchen presents a scene of bustle ; there is the baking
of the twisted loaves, sprinkled with poppy seed in memory of
the ancient manna, and of a large family cake ; the chopping of
fish to make the boiled rissoles known as gefiillter fisch, and the
frying in oil of other fish; the preparing of the lockschen or
macaroni for soup ; the plucking of a hen, killed by a ritual
slaughterer, and its disembowelling, salting, and cooking ;
and finally the cooking of the all-important shalet. Add to
these the sweets and sauces which the ingenuity of a diligent
housewife may provide, and remember the rigid separation she
must observe between meat and butter, and then one may
acquire some notion of her task in preparing an orthodox
welcome for the ““ Sabbath bride.” The course of her labours
may be suddenly interrupted by the discovery of a pin in the
bowels of a hen, or some other ritual blemish, whereupon she
must send the fowl to the Rabbi to inquire whether it is kosher.
An adverse decision causes only passing irritation, for much
more serious than the sacrifice of the fowl would have been the
sin of eating it ; and besides, the forbidden bird can be sold to
a Gentile neighbour. The housewife may also be interrupted
by the calls of poor women, begging for the wherewithal to
celebrate the Sabbath, and she gives them each a couple of
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candles to light in honour of the holy day. In addition to
cooking there is the work of cleaning and dusting to make the
house look bright and festive : the Sabbath candlesticks, the
cutlery, and the boots all receive a vigorous polish. In many
a humble home these arduous preparations have to be carried
out alone by the zealous housewife, burdened perchance with
the cares of infant children, though her husband accounts it a
religious virtue to help. He distils the raisin wine for the sanc-
tification of the Sabbath, brews the tea in the samovar, and
drinks the first cup so that he and his family may lawfully
enjoy the hot beverage during the Day of Rest. So absorbing
are these various tasks—for no work of any kind may be done
from sunset on Friday for the next twenty-four hours—that
there is hardly time to eat ; and indeed the upholders of tradi-
tion designedly eat little during the day so that they may
develop a keen appetite for the evening repast. The conforming
Jew also takes a hot bath, trims his hair, pares his nails, and
dons his best clothes. With a feeling of relief the mistress of
the house applies herself to her final duty—the decking of the
table. She covers it with a white linen cloth, places at the head
the two twisted loaves, symbolical of the double portion of
manna gathered in the Wilderness of Sinai on the Sabbath
eve, and covers them with a fancy cloth, generally of dark red
velvet with a Hebrew design or benediction embroidered with
gilt thread. She puts the bottle of raisin wine or some superior
decoction near the bread, and the candlesticks of brass or
copper or silver, sometimes two and sometimes four, containing
wax candles, at the opposite end. Then she lights the wicks,
and covering her eyes with her palms she offers up the Hebrew
prayer : “ Blessed art Thou, O Lord, our God, King of the
Universe, who hast sanctified us with His commandments
and commanded us to kindle the Sabbath light.” Thus she
welcomes the Day of Rest, and with her daughters she awaits
the return of her husband and sons from the synagogue,
whither they have gone to join in the service of psalmody from
which naught but sickness can excuse their absence.

An air of peace and contentment fills even the humblest
home on Friday night. The snow-white cloth, illumined by
the sacred lights and adorned with the velvet mantle of the
twin loaves and the wine of sanctification, changes the lowly
abode into a place of delight, from which all the toil and turmoil
of the week are banished : the genial scene is infused with a
spiritual glow and touched with an Eastern glamour. Amid
joyous greetings of “ Good Sabbath ! "’ the husband and sons



56 JEWISH LIFE IN MODERN TIMES

are welcomed home, and the ties of family affection are drawn
still closer by poetic ceremonial. The father, placing his hands
on the heads of his children, pronounces a blessing in Biblical
diction, invoking the favour of God to make his sons “like
Ephraim and Manasseh,” and his daughters like ‘‘ Sarah,
Rebeccah, Rachel, and Leah.” And he sings the praises of his
wife in the glowing panegyric of the Book of Proverbs (xxx1),
fashioned as an acrostic on the Hebrew alphabet, to a tradi-
tional air : “‘ A virtuous woman who can find ? For her price
is far above rubies.” And then, the family gathered round the
table, he recites the sanctification over the wine, in which he
recalls how God “rested on the seventh day from all His
work which He had made, and God blessed the seventh day
and hallowed it.”” He drinks of the wine and passes the cup
round the table ; and after laving his hands in the ritual manner
and saying grace, he cuts one of the loaves and distributes a
piece to all present. The family circle often includes a poor
stranger, a Sabbath guest, who has been invited home from
synagogue in accordance with the ethical precept of “ hos-
pitality to wayfarers.” The guest is soon put at his ease and
joins in the conversation, and if he be a Russian or Rumanian
immigrant seeking asylum in a Western land he regales his
hosts with stories of his sad experiences. Between the courses
there is a brief interlude for the singing of hymns, with spirited
refrains, which proclaim the duties and pleasures of Sabbath
observance. Grace after meat is recited with many melodious
passages, in some of which the whole company joins, and the
house is filled with the joyous strains of Hebrew minstrelsy.
Presently the sound of sacred song is heard again, for the father
of the household chants the current portion of the Pentateuch
to a quaint Oriental air, in which his sons occasionally join.
It is the one night of the week when, in many circles, all the
members of the family gather together to indulge in the plea-
sures of conversation. They may not perform on a musical
instrument or smoke, but they may diversify the evening by
a game of chess, though as a rule the conversation is sustained
with sufficient vigour to dispense with adventitious pastimes.
Even in homes where the ritual of the Sabbath is not strictly
kept the night is regarded as sacred to domestic intercourse,
and the family circle is not broken up even by the most tempting
attractions outside. IFor the orthodox visits to places of public
amusement are out of the question, as they would involve the
handling of money, and perhaps the use of a vehicle, both acts
that are forbidden on the sacred day. But those who are keen
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upon seeing a play avoid transgressing the letter of the law by
booking seats in advance and walking to and from the theatre,
although conscious that they are departing from the tradi-
tional observance of the day. They, however, who remain at
home help to conserve the spirit of the ages, the genius of the
Sabbath as celebrated in diverse climes through the changing
centuries. Naught can compare with the feeling of cheerful-
ness and intimacy that fills the peaceful household on this night,
the hallowed candles shedding their beaming rays and making
playful shadows, the samovar steaming invitingly on the table,
and the ambrosial fragrance of the morrow’s shalet diffusing
a sense of epicurean bliss. And in harmony with the genial
scene is the theme of conversation, parents telling their children
tales of the olden days when Israel had a kingdom of his own,
or of the medizval times when he was doomed to the dungeon
and the stake, or stories of the wise men in the past; or the
older members of the group may engage in a discussion on a
Talmudical problem or the destinies of their people, all heedless
of which the youngsters slowly drop off to sleep. The pleasant
discourse flows on unruffled until the servant enters to put out
the lights, for no Jew may kindle or extinguish fire on the
holy day (Exod. xxxv. 3). But the Sabbath candles must not
be touched : they are left to burn unto the end, and the con-
versation is often continued until the last feeble flicker of the
dying wick leaves all in the gloom that enwraps the future.

The prohibition to handle fire on the Sabbath has produced
a special character, the Shabbos-goyah or ‘‘ Sabbath Gentile,”
who, in houses where there is no non-Jewish servant, attends to
the lights and fires and performs any other domestic work
forbidden to the Jew. These functions are usually discharged
by the charwoman who has helped in the preparations earlier
in the day ; but there are hundreds of thousands of homes where
even a charwoman on a week-day is a luxury. But on the
Sabbath, Gentile assistance is necessary for all who would keep
the Law, and hence even the poorest home cannot dispense with
a “fire-woman,” as she is called in English parlance. The
“ fire-woman ** usually looks after a number of houses in the
same district, and her charge, which is called “fire-money,” is
quite moderate, amounting to only a few pence for the day.

Early on the Sabbath morning the observant Jew wends
his way to synagogue, to attend a service that lasts from two to
three hours. He goes breakfastless, for he may eat no food until
he has offered up his prayers ; the only refreshment he takes is
a glass of tea from the inexhaustible samovar. As it is almost
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noon before he is home again he often combines breakfast with
dinner, eating the joint repast with becoming leisureliness, and
chanting with contentment the Sabbath hymns after consuming
the succulent shalet. In the afternoon he indulges in a nap,
examines the progress of his young sons in their Hebrew
studies, and very often listens to a long Talmudical discourse,
which follows the afternoon service in the synagogue. Morning
sermons are not the fashion in his house of prayer, for no
Derasha (discourse) worthy of the name can be delivered under
an hour and a half, and to prolong the morning service to such
an extent would arouse the pangs of hunger even among the
most zealous, and so violate the tranquil spirit of the day.
Even if there be no Talmudic homily to detain him he often
lingers in the house of prayer to engage in mundane converse
until the concluding prayers of the Sabbath at sunset, for to
him and all his circle the synagogue is also a social rendezvous.
But in the long summer afternoons he returns home to take a
third meal, for the code ordains that he shall eat three meals
in honour of the Sabbath, a sumptuary law which he will not
willingly transgress.

When the final service of the day, begun in the thickening
shadows and concluded amid the lighting of lamps, is over,
he wends his way home, greets the family with * Gut Woch”
(Good Week), and ushers out the sacred day with the ceremony
of Habdalah (Separation) just enacted in the synagogue,
which indicates the transition to the working day. He pours
wine into a cup, lets it flow over to symbolize the Divine
bounty which he wishes to enjoy in the coming week, and
utters a benediction. He takes a spice-box, shakes it, and in-
hales the pungent fragrance, to typify the * additional soul ”
with which the Sabbath, according to tradition, has endowed
him. He places his hands against a plaited wax-light, generally
held by a younger son (who is jestingly admonished to hold it
higher if he desires a tall bride), and bending the fingers in-
wards he marks the contrast between the shadow within and
the light without and blesses *“ the Creator of the light of fire.”
And in a closing benediction he blesses the King of the Universe
for having made a distinction “ between the holy and the pro-
fane, between light and darkness, between Israel and the
nations, between the seventh day and the six days of creation.”
He sips the wine and passes it round to the males?; he extin-
guishes the taper in the ruddy overflow in the plate. The day

1 Women do not partake of the wine of Habdalah, as they are supposed to
have less interest in the resumption of work.
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of rest is over and the week of work has begun again, and he
meets its cares and troubles with a lilting hymn and a glad
refrain :

“ He who profane from holy parts,
Our sins He will forgive ;
Our seed, our means He will increase
Like sand, like stars of night.

‘“ My voice, let not be turned aside ;
The gate of favour ope,
My head with dew doth overflow,
My locks with drops of night.

“ Lord, in Thine hand we are like clay ;
Forgive the light and grave,
For speech day utters unto day,
And night to ev’ry night.”

Life in the home presents the same general features on fes-
tivals as on the Sabbath, with differences of ceremonial and
diet due to each special occasion. The most striking differences
are those connected with the Feast of Passover and Taber-
nacles, which are both observed with rites in which historic
memories, poetic symbolism, and religious legalism are all
intertwined. Passover involves a culinary revolution, for all
leavened food must be removed from the house, the crockery
and cutlery used throughout the year must be replaced by the
special sets reserved for the festival, and a staple factor of the
week’s diet is the brittle unleavened bread first baked by the
Israelites on their flight from Egypt. The distinguishing feature
of the celebration, which is peculiarly rich in picturesque
ceremonial, is the service of praise and prayer offered up on
the first two nights around the festive table, upon which,
beside the gleaming candles, are the dishes that symbolize
the Egyptian bondage and the divine redemption. The
Sabbath loaves are replaced by three cakes of unleavened
bread, representing the “ bread of affliction.” A bowl of bitter
herbs recalls the bitterness of the Pharaonic oppression; a
pasty confection of almonds and spices, into which the bitter
herbs are dipped before they are eaten, typifies the mortar
wherewith the cities of Pithom and Rameses were built;
the shank-bone of a lamb represents the Paschal offering of
Temple days ; and a roasted egg stands for the private offering
made by every Jew on his pilgrimage to Jerusalem three times
a year in the romantic past. And before each member of the
family group is a glass of wine which must be filled and emptied



60 JEWISH LIFE IN MODERN TIMES

four times at fixed intervals in the service, in memory of the
fourfold utterance in which the Almighty announced the
redemption.? An extra cup of wine is kept ready for any pos-
sible guest and is called ‘‘ the cup of Elijah,”” as the guest most
desired‘is Elijah, the forerunner of the Messiah.

The prayers narrate the history of the departure from
Egypt and explain the meaning of the several rites connected
with the celebration, and hence they are called Haggadah
(recital). The order of the service is known as Seder or ** Order,”
and the first two evenings of Passover are called ‘‘ Seder
evenings.” This domestic celebration is in many cases the only
occasion of a family reunion throughout the year, and thus
serves other than purely religious objects ; whilst the interest
of the children is aroused by assigning to the youngest present
the duty of asking four questions in regard to the dis-
tinguishing features of the evening.

It is the custom on the Feast of Tabernacles to live as much
as possible in a tabernacle or booth for seven days, in memory
of the tents in which the children of Israel dwelt during their
wanderings in the wilderness. The booth is a small temporary
structure of wood, built generally at the back of the house, with
a roof of rushes that lets in the daylight. The duty of *“ dwell-
ing ” therein is interpreted by staunch pietiests to include not
only eating but sleeping ; but as the festival falls at the end of
September, when cold nights in the Western world would make
sleep in such an abode uncomfortable, the great majority of
the orthodox fold are content simply to have their meals and
receive their friends there. The booth is generally home-made,
and all members of the family, especially the younger ones,
take a delight in helping in its erection. The interior is decor-
ated with pictures, religious emblems and Hebrew mottoes,
and from the roof hang clusters of fruit, which give to the rude
structure the appearance of a rustic bower in an Eastern land,
and recall ““ the feast of ingathering” in ancient Palestine
which the festival also commemorates. At nightfall, when the
booth is lit up by the candles that have been blessed by the
housewife, and the family are gathered around the table, the
pious paterfamilias raises his voice in tuneful melody as he
intones the sanctification over the wine, quickly to be followed
by his neighbours in the tabernacles near by, and thus a chorus

! Exodus v1, 6-7: ““ And I will bring you out from under the burdens of
the Egyptians, and I will rid you out of their bondage, and I will redecm
you with a stretched out arm, and with great judgments : and I will take you
to me for a people.’’
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of Hebrew thanksgiving rises unto the starlit heavens through-
out the globe four thousand years after the wandering tribe
dwelt in booths in the Wilderness of Sinai.

The other festivals have also a domestic side to their obser-
vance, though not to such an impressive extent. Pentecost,
the second of the three pilgrim feasts, is the least endowed with
special ceremonial : the only custom is that of sitting up the
greater part of the first night and reading passages from the
Scriptures and the Talmud, for the festival commemorates
the giving of the Law. New Year is the occasion for an effusive
exchange of friendly wishes, which are communicated in
Western lands largely through the medium of private cards
and the columns of the Press; whilst the festive repast is
begun with a sweet apple dipped in honey, to typify the year
of sweetness for which everybody prays. The final meal on the
Eve of the Day of Atonement is consumed with an air of solem-
nity, the grace being uttered in a tearful voice; whilst the fast
is broken with a meal accompanied by every sign of joy and
festivity. The feast of Dedication (Chanucah), which com-
memorates the victory of the Maccabees over the Syrians, is a
feast of light and song which makes a potent appeal to children.
On the first night one light, and on each succeeding evening a
further light must be kindled, so that a row of eight beaming
lights illumines the home on the last night ; and the children
who have helped in the kindling, join in the gleeful hymn which
tells of the rededication of the Temple after its pollution by the
Syrian foe. Spending-money (Chanucah Geld) is given to the
youngsters, who also demand a similar bounty on Purim
(Purim Geld), wherewith to celebrate the downfall of Haman
with fitting rejoicing. The latter festival is the occasion,
particularly in Eastern Europe, for amateur theatricals, the
favourite performance being a Hebrew or Yiddish play, with
Esther and Mordecai as the heroes and Haman as the villain.
A simpler form of entertainment is provided by two or three
minstrels, who generally go in some sort of disguise from house
to house, fiddling and singing all manner of merry songs.
Three-corned turnovers filled with honey and black poppy-
seed, and known as Hamaniaschen, are eaten ; modest gifts
are exchanged between friends in accordance with the custom
prescribed in the Book of Esther ; and the youngsters make a
rollicking din with their rattles to proclaim anew the discom-
fiture of the wicked Haman. It is an occasion when merry-
making amounts to a duty, and a liberal indulgence in strong
drink is even recommended by the orthodox code, a counsel
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faithfully adopted by those who would make a virtue of their
failings.

The fasts of the calendar likewise find external expression
in the home, since no food or drink may be taken by anybody
above the age of thirteen, the year in which religious responsi-
bility is attained. The house is often closed on the Day of
Atonement, for the whole family are in the synagogue from early
morn till sunset. On the four fast days kept in commemoration
of events connected with the fall of Jerusalem (Zech. viII. 19)
the Jew may attend to his ordinary work, and the home almost
presents its usual aspect, save for the absence of meals. But
on the ninth of Ab (August), the anniversary of the destruction
of the Temple, he may not wear boots or shoes of leather, nor
greet his friends, in token of the sadness of the day.

Prominent as these national and religious anniversaries are
in moulding and colouring home life in Jewry, they do not
dominate it to the exclusion of other factors, for there are also
features due to historical development and local environment.
To the former category belong the peculiarities of language
employed by Jews, their peculiar greetings, expletives, idioms,
proverbs, folk-songs—all the elements of the distinctive
culture evolved through the centuries. The features due to
local environment are as varied as the environments themselves.
They prevail predominantly, but not exclusively, in Western
lands, and in proportion as they invade and dominate the
Jewish home, the latter loses its distinctive character.

The home is the dominion of the Jewish woman: hers is
the duty of safeguarding its purity religiously, morally, and
ritually, a task which demands unceasing vigilance and leaves
little leisure for extra domestic labours. The Jewish woman is
trained in the ways of modesty and taught that chastity is the
highest virtue. This lesson is enforced upon the eve of marriage
by the custom of replacing her maiden tresses by a matronly
wig, to avert admiration from any other but her husband.
Even before marriage she may not be in the company of men,
except under the closest chaperonage, and at social gatherings
she and her sisters must entertain themselves in one room,
whilst the men are in another. She dances with her own
sex too, or if she dances with a man she may not touch his hand,
but holds one end of a handkerchief while he holds another,
and thus they trip it decorously. This rigorous separation of
the sexes prevails only in certain circles in Russia, Poland,
and the lands of the East, though even in Western countries
the pious look askance at social intercourse between men and
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women. But the tendency to discard these habits of the
Orient is steadily progressing. The Jewish woman upon mar-
riage abandons any occupation she may have followed for a
living, in order to devote herself completely to her wifely duties ;
and if her husband be too poor to allow this sacrifice she gives
up her work at least as soon as she looks forward to motherhood.
Her natural instinct to give utterance to her emotions in song
is discouraged by a puritanical rule of the Talmud : ““ A voice
in a woman is lewdness,” but it is too strong and primeval to
be suppressed by law. She sings lullabies and folk-songs,
. simple Yiddish compositions that have all the charm of popular

ballads, inspired by traditional ideals and echoing with national
sorrows. She sings to her baby-boy of the study of the Torah
and the pursuit of trade, the twin ideal of the Eastern Jew;
and croons over her baby-girl a ditty in which she pictures her
already as a mother, revealing the insistent sense of maternity
that animates the women of her race. No insipid rhymes
about mythical monsters are her cradle-songs, but serious
reflections on daily life :

‘“ A little while together we will play,
And then to school the child must quickly go,
Where he will learn the Torah’s happy way,
And good reports to us will daily flow.”

Thus from the cradle does the child inhale a spirit of earnest-
ness.

This distinctive influence of the nursery prevails only in
those communities that have evolved a specifically Jewish
culture, namely in the East, whilst it has extended to the
Western Ghettos to which this culture is transplanted. It is
part of the general intellectual atmosphere, of which the lan-
guage spoken, whether Yiddish or Ladino, with all its peculiari-
ties of speech and current idioms, forms so important an
element. For the Jew born and bred in the strongholds of
Jewish tradition has his own individual way of expressing
himself, his own peculiar greetings, oaths, and proverbs. He
has a primitive mode of nomenclature, addressing his neigh-
bours by their forename with a title of respect, such as ““ Reb
Samuel ”’ (Mr. Samuel —) or ““ Reb David,” or denominating
them by some physical or social characteristic such as “ the
red Michael,” ‘“the tall Archik,” “the Lomzha Melammed_”
(teacher), or “Chaye die Shmaye’ (the gossip). If he is
ignorant of a man’s name he addresses him simply as * Lands-
mann’’ (countryman) or, somewhat whimsically as ““ Reb
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Yid” (Mr. Jew). His time-honoured Hebrew greeting is
*“ Shalom aleichem > (Peace unto you), to which his friend
responds with ‘‘ Aleichem shalom.” On the Sabbath the
greeting is “ Gut Shabbos,” or among the Sephardim, *“ Shabbai
Shalom ” ; on the festivals “ Gut Yomtov” (Good holy-day) ;
and at the close of Sabbaths and festivals “ Gut Woch ” (Good
week). Should a person visit his friend whilst the latter is
seated at table he exclaims in Hebrew : ‘‘ Blessed be he that
sitteth ! ” and should one of them sneeze the other calls out,
“ Asusah’’ or *‘ Zu Gesund >’ (Good health !). Theusual formula
of congratulation is ““ Mazzol Touv!” (Good luck!), while in
drinking a toast the wish expressed is *“ Lechayim ' ! (For life!).
These are but the commonest forms of greeting in the course
of daily conversation, which contains a multitude of idioms.

We come now to the last scene of all, and the panorama
of domestic life will be complete. The Jew beholds the approach
of the shadow of Death into his home with poignant grief,
for his family affection is strong and deep-rooted. He does not
lightly reconcile himself to the loss of his flesh and blood ;
he offers up Psalms in a wailing voice by the bedside or in an
adjoining room, hoping that the Almighty will hear and have
mercy. He selects verses from the alphabetical Psalm cxIx
that correspond to the letters of the name of the stricken one,
believing that this acrostic of propitiation will work with
potent charm. And when he sees that the breath grows
feebler, and the deathly pallor deeper, and that all hope is vain,
he utters the declaration of faith for the dying to repeat :
“ Hear, O Israel, the Lord our God, the Lord is one. Blessed
be the name of His glorious Kingdom for ever and ever. The
Lord, He is God. The Lord, He is God.” For some moments
he refrains from touching the body, to make sure that life is
extinct, and then he closes the eyes and covers the face of the
dead. He makes a rent in his garment, as also do the other
members of the family, and all who hear of the sad news
respond : ““ Blessed be the true Judge.” The body is washed
by the members of a “ Holy Brotherhood ”’ with traditional
rites, and a falith (praying-shawl)—symbol of the faith of the
‘synagogue—is wrapped around it before it is laid into the
coffin. Many relatives and friends join in the funeral proces-
sion, for to accompany the dead to their last resting-place
is a deed of enduring merit. An oil-wick is lit in memory of
the soul that has fled and is kept alight for a whole week.
When the mourners return home the father and brothers of
the departed, first laving their hands before entering, exchange
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their leathern footgear for slippers of cloth, and sit on low stools
in token of sorrow. They break their fast with a modest meal
of bread and hard-boiled eggs, which typify by their lack of
an opening the sealed lips of the mourner. The frugal repast
is prepared by a neighbour, for the mourners may not eat of
their own cooking at the first meal after the burial. For seven
days (S#iva) they sit at home and mourn, abstaining from work
and even from a careful toilet. Three times a day they hold
divine service, in which friends and members of their synagogue
join, and they offer up the prayer of Kaddish (sanctification)
in honour of the memory of the departed. They study the pages
of Holy Writ, above all the Book of Job, to solace their grief,
and of an evening the Rabbi expounds a page of the Talmud
or a chapter of the Scriptures to the friends who come to con-
sole and remain to pray. ‘ May the Omnipresent comfort
you among the rest of the mourners of Zion and Jerusalem !”
is the consolation uttered by visitors as they leave the house,
the words in which the precentor on the Sabbath eve welcomes
the mourners back to the synagogue. And whenever the name
of the dead is mentioned henceforth, it is coupled with the
pious invocation : “ Peace upon him | ”” and upon every anni-
versary of the event (Jahrzeit) an oil-wick is lit in the home and
the Kaddish prayer is offered up by the nearest relative in

the synagogue.



CHAPTER V
PHILANTHROPY

‘* For the poor shall never cease out of the land ; therefore I command thee,
saying, Thou shalt open thine hand wide unto thy brother, to thy poor, and
to thy needy, in thy land.”’—Deuteronomy xv. 11.

Charity a basic principle of Jewish life—Administration in ancient and
medizval times—Modern principles of administration—Local organiza-
tions—Methods of relief—Personal service—The financial burden—
Orphanages, hospitals, and almshouses—The relief of Eastern Jewry—
Principal relief organizations—Emigration and exceptional calamities.

r l \HE practice of charity is a basic principle of Jewish
life and forms a prominent feature of every communal
organization. Ordained in the Pentateuch as a com-

mandment, and emphasized throughout the Bible as a social

duty, the relief of the poor has from the earliest times always
received the willing aid of the individual and the zealous care
of the community. In all the centuries of gloom and oppres-
sion that have lain so heavily upon the people of Israel, the
cry of the needy has never failed to be heard. Wealth was
considered as a trust from the Almighty, of which a just
stewardship required the giving of a portion to the poor who
stood under His especial protection. The corner of the field,
the gleanings of the harvest, the forgotten sheaf, and the growth
of the seventh year, were all, according to the law of Moses,
to be left to the poor. The lofty place accorded to charity in
the Jewish scale of ethical virtues is best attested by its Hebrew
equivalent, zedakah, which means ‘‘ righteousness.”” The giving
of alms formed the supreme factor of a righteous life in ancient

Israel, and many were the Biblical maxims that were inter-

preted by the sages of the Talmud in this sense, and many

the doctrines and parables uttered by them in enjoining the
virtue. “‘ Righteousness delivereth from death” (Prov.

XI. 4) meant ““ Charity delivereth from death,” an interpreta-

tion that found expression in the custom that still prevails

of collecting alms at a funeral in a box styled “ the zedakah
box.” -The potency thus ascribed to charity is also proclaimed
in pregnant terms in the synagogue ritual of New Year and the

Day of Atonement : ‘‘ Repentance, prayer, and charity avert

66
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the evil decree,” a doctrine that still produces an effusive
display of benevolence on the eve of those solemn festivals.
Nor is it enough merely to give alms, but personal kindness
must also be shown, as in hospitality to wayfarers, visiting the
sick, and dowering the bride. So highly was the attribute of
personal kindness esteemed by the Rabbis of ancient times
that according to Simon the Just!it formed with the Torah and
divine worship the triple foundation upon which the world
rested. Moreover, it is the kindness shown in bestowing alms
which, according to another sage, decides a man’s final reward. 2
The particular needs of the poor must be studied and suitably
relieved—such was the meaning of the Psalmist in declaring :
““ Blessed is he that considereth the poor ” (x11. 2). The feel-
ings of the poor man must also be respected, and hence * giving
in secret ”’ is the most estimable method of help.

Charity became a matter of public administration in Jewry
in the earliest centuries of the Christian era, and the following
branches of benevolent activity are enumerated in Rabbinical
literature® : feeding the hungry and giving the thirsty to drink,
clothing the naked, visiting the sick, burying the dead and com-
forting the mourners, redeeming the captive, educating the
fatherless and sheltering the homeless, and providing poor
maidens with dowries. In every community there was a charity-
box (Kuppah) from which every Friday doles were given to the
poor of the town for their meals during the following week and
for clothing, and likewise to needy wayfarers; and there was
also a charity-bowl (tamhui) containing victuals needed for
immediate relief. The funds for the charity-box were collected
by two trustworthy men and administered by three overseers,
styled gabba’e zedakah or parnassim (from mpovoos), who
were chosen from the foremost members of the community,
and who once included in their number the martyr Rabbi
Akiba.4 The overseers of the poor, anticipating the methods
of a modern charity board, decided upon the merits and claims
of the applicants before granting them aid: a woman was
given precedence before a man, and a student of the Law
before an ignoramus, whilst care was taken not to put anyone
to shame. In addition to the distribution of alms there was in
the early and medizval centuries a communal hostel where the
poor traveller obtained food and shelter, and also an asylum
(hekdesh) which served both as a home for the poor and as a
hospital for the sick and aged. In the course of time the

1 Aboth, 1., 2. 2 Succah, 49b.
3 Moed Kat, 27b; Semahot XI1I. ¢ Kidd., 28a.
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primitive charity-bowl was superseded by private hospitality or
communal kitchens and by the activity of benevolent societies,
whilst the relief from the charity-box gradually developed into
the manifold activity of a properly organized charitable society.
In the Middle Ages such societies were already at work in every
Jewish community in Europe for maintaining and clothing the
poor, for educating the children of the poor, endowing poor
maidens, rearing and educating orphans, visiting the sick,
aiding sick and lying-in women, sheltering the aged, giving the
poor a free burial, and ransoming prisoners—the last being
a form of benevolence that had frequently to be exercised by
the Spanish and Italian Jews owing to the repeated captures
of their brethren by corsairs of the Mediterranean.

All the methods of charity observed in ancient and medizval
Jewry are practised with undiminished zeal at the present day,
not even excepting the ransoming of priseners, as exemplified
in certain countries during the Great War. They have, more-
over, undergone a considerable expansion and development in
consequence of the changed conditions of modern times, which
have produced additional needs, whilst the system of adminis-
tration has been adapted to modern principles and is conducted
by a voluntary committee aided by paid officials. Nay, in
certain respects, such as the granting of loans without interest
and the provision of medical relief, the organization of charity
in Jewry may be said to have anticipated the methods of
philanthropy in the world at large. So instinctive is the exer-
cise of benevolence among a people that has suffered more than
all other nations in history that its societies for this purpose
invariably outnumber the communal associations for any
other object. When the Jews in 1654 first settled in New York,
then called New Netherlands, and the governor, Peter Stuy-
vesant, wished to expel them, the directors of the Dutch
West Indies Company instructed him that they were to have
permission to remain there “ provided the poor among them
shall not become a burden to the company or the community,
but be supported by their own nation.” This stipulation
simply accorded with the traditional principle of communal
administration in Jewry, which has always looked after the
relief of its own poor. But although the Jews have voluntarily
assumed this task, a burden that is readily though not easily
borne in every country, they do not by any means confine
their benevolence to their own community, but are also usually

1 See I. Abrahams, Jewish Life in the Middle Ages, Chaps. XVIIL.-XVIII.
(London, 1896).
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among the first and most generous donors in every cause of
humanity, such as the support of hospitals or the relief of
the victims of some extraordinary catastrophe—a fire, an
earthquake, a shipwreck, or a war.

It would be impossible here to trace the history and organi-
zation of the principal charitable bodies in the leading centres
of Jewry: such a task would demand a volume for itself.
It must suffice to refer briefly to the establishment of some of the
foremost institutions of this kind, and to give a general survey
of the main branches of charitable work conducted in modern
Jewry. Many of the institutions in London date from the middle
of the eighteenth century; there were special almshouses
already in 1823, and the famous Orphan Asylum was founded in
1831. The Board of Guardians for the Relief of the Jewish
Poor, which superseded a number of synagogue committees,
was founded in 1859, although the parallel Board of the
older Sephardic community has been active since 1837. In
Paris the various societies were amalgamated as early as 1809
as the Comité de Bienfaisance Isvaélite de Paris, which, in
addition to providing relief in money and kind, promptly
established a complete hospital service for the poor. In most
of the large cities on the Continent, such as Berlin, Vienna,
Budapest, Amsterdam, and Warsaw, the relief of the poor is
administered not by an independent board, as in London and
Paris, but by a commission of the Communal Council, repre-
senting a union of the synagogues, which levies a special tax
for the purpose. In the younger community of New York the
first important charitable society, the German Hebrew Benevo-
lent Society, was founded in 1859, and a few years later the
Independent Order Bnai Brith established a number of hospitals,
orphan asylums, and homes for the Jewish poor in various
cities of the United States. Similar in character to the London
Board of Guardians, though, of course, more restricted in
‘'scope, are the boards that are found in almost every Jewish
centre in the British Empire; and to the same category
belong the Jewish philanthropic societies in New York and
other cities of the United States. Whilst the central body
in each community grants relief of all kinds, there are hosts
of other local agencies which afford some special kind of aid
to a more limited circle, such as the distribution of food and
clothing and the dowering of poor marriageable girls. In
New York alone there are over one thousand philanthropic
societies in the Jewish community, ministering to every con-
ceivable need of the helpless, whilst in American Jewry as
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a whole there are 13,000 local relief institutions, spending
15% million dollars per annum. Owing to this multiplicity
a system of federation of charities has been established in over
fifty cities in the United States, so that economy is effected
and competition avoided in raising the income. A distinctive
feature of many of the subsidiary societies, notably in the
British Empire and America, is that they are formed by im-
migrants hailing from the same country or even the same
town, who no sooner find themselves on a sure footing in their
adopted home than they organize measures for the aid of their
fellow-countrymen or townsmen, their former companions
in distress. Apart from all this organized benevolence there is
an untold amount of private charity, even among the working
classes themselves, and it is no unusual phenomenon in an
English town to see a couple of respectably dressed men or
women on a Sunday collecting small gifts from door to door
in aid of a distressed family.

The principle by which the leading Jewish charities are
guided is to assist the poor to become self-supporting and useful
members of society. Every case is carefully investigated before
relief is given so as to prevent imposture or pauperization,
and to stimulate the sense of self-help. Before the Great War
the majority of the applicants for relief in England and
America were recent immigrants from Eastern Europe, and
although immigration to these countries has now been con-
siderably reduced by the policy of restriction, the foreign-born
element still predominates among those in quest of assistance.
The commonest form of aid is a weekly allowance, which is
continued until the recipient is able to earn a living. But
very often the aid takes the form of a loan, which is granted
without interest and is repaid in weekly instalments, the margin
of loss incurred being surprisingly small.? It is by means of
such a loan that many an immigrant obtains his first start
in the struggle that faces him in his new world, and which, by
dint of perseverance and thrift, he overcomes so successfully
that he not only repays the debt but becomes a subscriber to
the charity that helped him. In more serious cases, such as
that of a widow with a family dependent upon her or a man
disabled from work by age or infirmity, a fixed allowance or
pension is granted. A great amount of relief is also given in

1 The loan committee of the London Jewish Board of Guardians stated in
the Annual Report for 1913 that in forty-seven years the bad debts had not
exceeded 24 per cent. Out of £26,000 lent in 1928 the bad debts incurred
amounted to only £311, i.e. little over 1 per cent.
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kind, in the form of food (bread, meat, groceries), clothing,
and coal, as well as through the medium of soup-kitchens,
which exist in most large cities—London, Paris, Berlin, Buda-
pest, Warsaw, and other centres. A special occasion for the
distribution of victuals is the eve of the Passover, when matzos
(unleavened bread) and flour are given to the poor for the proper
celebration of this important festival; though the observance
of the other festivals too, and indeed of the Sabbath itself,
which involves somewhat more than a frugal fare, often neces-
sitates a special distribution of food. Moreover, many im-
portant charities provide day nurseries to look after the children
of mothers who have to work away from home ; they maintain
workrooms for unskilled women and girls who learn sufficient
of a simple trade, sewing or embroidery, to be able afterwards
to support themselves; they conduct employment bureaux ;
they apprentice boys to manual trades and afterwards supply
them with tools; they grant special allowances in cases of
maternity ; they conduct dispensaries where free medicine
is given and almhouses where the aged needy have a peaceful
retreat. Besides, there are homes for the incurable, for the
convalescent, and for the deaf and dumb. There is, indeed,
no want of the deserving poor which is not attended to with
thoughtful care and relieved in the most fitting manner.

The assistance is not confined to material aid, but is supple-
mented by personal visitation, in accordance with the tradi-
tional Jewish practice of bestowing kindness (gemiluth hesed).
The system of tendering personal advice and kindly help by
voluntary visitors, mainly women, in the homes of the poor is
practised in almost all the large Jewish centres in Western
Europe and America, and forms a valuable factor in preventing
pauperization. In America these visitors are organized as
“ sisterhoods,” and they are so welcome among those to whom
they minister that they are called “ mothers of the poor.”
The principle underlying this system has also prompted the
formation of mothers’ meetings and girls’ clubs, where friendly
talks are held or instruction is given in domestic management,
hygiene, and simple accomplishments (such as embroidery or
drawing), so that the poor may forget their poverty or at least
suffer the least hurt therefrom. But should all the aids avail-
able in a city fail to make a recipient of relief self-supporting
he is given the means to travel to some other Jewish centre
where his prospects of finding remunerative work may be
better, and where, on arrival, he is lodged in a temporary shelter.
Thanks to the friendly co-operation between the charity boards
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of different towns a Jewish vagrant is an extremely rare
phenomenon.

The local charitable bodies in the leading cities of the Western
world effect their purpose on the whole in helping to render
the poor immigrant independent of support after a few years:
both in London and New York the frequency of application for
aid by the arrivals of any particular year diminishes in every
succeeding year.! Owing to the great reduction of immigration
the number of cases assisted in each year is much less than it
was before the Great War and has, indeed, become rather
uniform.? This diminution of relief is only partly due to a
decline in the volume of immigration from the lands of oppres-
sion: it is in the main due to the industry, perseverance, and
thrift of the poor themselves, which are further evidenced in
the growing number of mutual loan societies and friendly
benefit societies in all English-speaking countries. The burden
of poor relief, however, is heavy enough. The London Board
has disbursed an average of £37,000 per annum in direct relief
(exclusive of the cost of administration) during the last few
years, whilst about half that amount is spent by various other
charitable societies in London. In 1926 the Berlin community
disbursed £125,000 on poor relief and hospitals, the Vienna
community £50,000 for similar purposes in 1925, and the Paris
Comité de” Bienfaisance £16,000 in 1927. The largest Jewish
community in the world, that of New York, expended on various
forms of charity in 1g24 a sum of over £883,000. In the
United States, in 1926, 66 federations of relief societies jointly
spent £2,513,000, but this was only a fraction of the total
sum spent on Jewish philanthropic work.® The funds for
charitable purposes in English-speaking countries are derived
almost exclusively from voluntary subscriptions and bequests,

1 Of 1000 families who had originally applied to the United Hebrew

Charities, in New York, for assistance in October, 1894, as many as 6oz no
longer applied after December, 1894, and only 23 were still obtaining assistance

in October, 1904. (The Immigrant Jew it America, p. 66.)

* Cases dealt with by :
with by () Jewish Social Service Associa-

a) The Lon ians tion (formerly United Hebrew
“ endon Board of Guardians Charities), Ngw York :
(1062 new cases)- 1002 . virennannn 8125 families.
( 772 ,, " ) I0I2.cevcnennnns 4589 .
(565 ,, o) X922 cvtrernnnn. 2247 .
( 616 ,, " )e 1925+ cveunn s +1971 ”,
(577 . o) (¢) United Jewish Aid Society,
(574 2 o) Brooklyn :
2448 (656 ., . ) IQX5ceaeecansns 1831 cases.
1928........ 2503 (roo2 1924 ¢ e cnvennnans 668 ,,

® American Jewish Year Book, '19'27‘28‘ p- 72
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whilst in most Continental countries the major portion of the
funds is provided by a communal tax.t

The particular care of the community has always been
bestowed upon the orphan, the sick, and the aged. Special
asylums for orphan children, in which they were sheltered,
clothed, and educated, were founded as early as the eighteenth
century, and they now exist in nearly every country with a
considerable Jewish population. The Orphan Asylum in
London was founded in 1795, and it now contains nearly
400 children. In Paris there are three orphanages, one of which
is maintained entirely by the Rothschild family, and in Vienna
there are also three. In Germany there are over forty such
institutions, mostly on a smaller scale, eleven of which are in
Berlin alone, whilst in the United States there are g7 orphan-
ages and child-caring organizations, maintained at an annual
cost of 3% million dollars. Apart from these asylums orphan
children are in many cases boarded with private families at the
expense of the community. Jewish hospitals exist likewise
in all the leading centres, both in the East and the West, in
which the dietary laws are observed and the patients are able
to conform with the practices of their religion. They are
found in Paris and Amsterdam, in Berlin and Vienna, in Tunis
and Constantinople, in New York and Jerusalem. In England
there are 3 (London, Manchester, and Leeds); in Germany
there are over 30, Berlin and Frankfort having 3 each; in
Russia (before the Great War) there were 112; and in the
United States there are 62 maintained at an annual cost of
22 million dollars. Many of the hospitals have a dispensary
service for out-patients, and to some of them is attached a
training school for nurses. Like the orphan and the sick the
aged needy, too, enjoy the sheltering care of the community,
which does not permit them to drift into the alien atmosphere
of a public workhouse but provides them with comfortable
accommodation in a special home. Such homes or alms-
houses, as they are sometimes called, have been established
in England, France, Germany (where there are over 20), the
United States (where there are 60), and other countries. And
when the poor have been released at last from all their earthly
sufferings they are laid to rest at the cost of the community.

Manifold and generous as is the charity dispensed by the
Jews in Western countries for the relief of their distressed

1 Tt has been calculated that the Jews in the United States contributed
in 1928 a total sum of 235,735,855 dollars for charitable purposes at home and
abroad. (Bnai Brith Magazine, April, 1929.)
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brethren at home, it forms but a part of their benevolent
activity, which is equally extended to their oppressed brethren
In the East. Indeed, one of the most distinguishing features
of modern Jewish philanthropy is the solicitude and munifi-
cence devoted by the Jews of the West to the aid of their harried
co-religionists in the East. Persecution and economic distress
in Eastern Europe, outlawry in Persia and Morocco, fire and
plague in Turkey, these and a succession of other evils make one
half of the Jewish people a permanent charge upon the other.
To cope with this vast amount of suffering there are elaborate
and efficient organizations in Western Europe and America,
each of which has a definite sphere of labour, whilst all act in
co-operation in periods of exceptional crisis. Before the Great
War the principal organizations were the *“ Alliance Israélite ”
of Paris, the Anglo-Jewish Association of London, the “ Hilfs-
verein ' of Berlin, and the Jewish Colonization Association,
all of which devoted considerable attention to the furtherance
of primary education, so that the children of the East might
be better equipped than their fathers for the battle of life.
They provided the communities of the Orient and of Eastern
Europe not only with a comprehensive network of elementary
schools, but also with an array of technical schools, particularly
in Russia, Poland, and Rumania, at which a good training
was given in some useful trade. The Jewish Colonization
Association, however, devoted the greater part of its capital of
£10,000,000 to the work of social and economic amelioration
by supporting the Jewish agricultural colonies in Russia,
assisting the mutual loan banks in Russia and Galicia, and,
above all, by establishing agricultural colonies in the Argen-
tine, Brazil, and Canada with the fugitives from Russian bar-
barity. The activity of all these philanthropic agencies has
been continued to the present day,® but it has been supple-
mented very substantially by the co-operation of American
Jewry, which, thanks to its wealth, numbers, and Jewish
consciousness, has assumed a commanding position in the great
field of philanthropic endeavour. During the Great War the
Jews of America, through the medium of their Joint Distribu-
tion Committee, 2 raised the stupendous sum of 60 million dollars
for purposes of relief and reconstruction among all the afflicted
Jewish communities in the Old World—an achievement that

1 The Jewish Colonization Association at present supports 40 colonies,
22 technical schools, and 110 loan-banks in Russia; 19 technical schools in
Poland ; 33 loan-banks in Bessarabia.

2 Composed of Jewish Relief Committee, Central Relief Committee, and
People’s Relief Committee.
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is unique in the annals of national and voluntary self-help.
And this same Joint Distribution Committee, after a temporary
dissolution induced by the thought that the economic troubles
of East European Jewry were over, has undertaken the collec-
tion of a further sum of 25 million dollars, partly for the
promotion of Jewish agricultural settlement in Southern
Russia and partly for the aid of Polish Jewry.

There are two other organizations that take an active part
in the economic reconstruction of East European Jewry:
the one is called ““ Ort,” from the initials of its Russian name,
Obshcestwo Rasprostranienije Truda, which means ““ Society for
the promotion of trades and agriculture,” and the other * Oze,”
from Obshcestwo Zdorovje Evreev, which means ‘‘ Society for
the promotion of health among Jews.” The “ Ort ” devotes
itself to the furtherance of vocational training and agricultural
development, to the supply of Jewish artisans with tools and
machines on easy terms, and to the support of producers’
co-operative societies. It carries on its activity mainly in
Russia (where it began its agricultural work in 1921), Poland,
Lithuania, and Rumania, and maintains #3 technical schools and
120 workshops.! The ‘ Oze ”” conducts an extensive activity
for the preservation of health among the Jews in Poland,
Lithuania, Latvia, and Rumania. It supports hospitals,
medical consultation centres, dispensaries, dental stations, and
homes for young children, and devotes special attention to the
hygienic welfare of school children.

- Between the relief of distress in the Old World and the settle-
ment of its victims in the New lies the great problem of migra-
tion, whose solution demands the unflagging and concerted
activity of several organizations. The exodus of the Jews from
Eastern Europe to various lands across the seas passes mostly
\through Germany, where, since 1904, a Central Bureau for the
‘uffairs of Jewish emigration has been maintained in Berlin by
dhe ““ Hilfsverein.” This Bureau is assisted by a dozen com-
qmittees at the principal frontier-stations, harbours, and railway

unctions ; it procures reduced fares from the shipping com-
panies and passport visas and other facilities from Government
Jfuthorities ; and it provides the emigrants on the way with
faod, clothing, shelter, medical aid, and information and help
of every kind. Considerable activity of a like character is also
curried on by the Jewish Colonization Association (commonly
called “ Ica ), largely through the medium of local offices in

i 1 The Central Administration of the *“ Ort,” at its meeting in June, 1928,
adopted a budget of 400,000 dollars for the ensuing year.



76 JEWISH LIFE IN MODERN TIMES

different parts of Eastern Europe; by the United Jewish
Emigration Committee (commonly known as ““ Emigdirect ),
a body composed of representatives of emigration committees
in Poland, Lithuania, Latvia, Rumania, and Dantzic:; and
by special committees in Antwerp and Rotterdam, in Basle,
Copenhagen, and London. In the United States, as well as in
the other countries of North America, and likewise in those of
South America, to which the tide of migration is directed,
there are corresponding bodies devoted to the facilitation of
admission, one of the most prominent among them being the
Hebrew Sheltering and Immigrant Aid Society of America
(commonly known as ‘ Hias ’).? Nor does help for the im-
migrant cease upon his reaching—and passing—the haven of
his desire, for besides a host of charities in every city there is
in New York, and also in Montreal, a wealthy foundation
endowed by the late Baron de Hirsch, which befriends him by
providing free instruction in English, by teaching him a trade
and supporting him during his training, by transporting him to
his relatives or to a place where his prospects of employment
are better, or by advancing him a loan to settle on a farm.

Apart from the flow of migration to the West, there is an
equally notable and even more significant flow to the East,
to Palestine, which is regulated by a number of offices of the
Zionist Organization, situated in all countries with a large.
Jewish population ; but this work, so far from belonging tof
the domain of philanthropy, is merely a stage in the great-
enterprise of national resettlement.

* The * Hias,” * Ica,” and ‘* Emigdirect,”’ in 1928, formed a new joint’
body, “ Hicem,’’ for the purpose of co-ordinating their emigration activities.”
Itsoffice is in Paris.



CHAPTER VI
MORALITY

The morality of the family—Jewish wrongdoing exaggerated—Protective
and preventive measures—The rate of criminality in Jewry lower than
among the general population— Jewish criminality determined by economic
conditions—Ratio of criminality corresponds to relative ratio of Jewsin
affected trade—Comparative rarity of crimes of violence.

HE importance of right living is insisted upon with

singular emphasis throughout the literature of the

Jewish people. Purity both in private and public life
is the keynote of the laws and statutes of the Pentateuch and
of the glowing exhortations of Prophets and Psalmists; it
forms the recurring refrain in the monumental tomes of the
Talmud and the dominant theme in all the legal codes and
ethical works of the Middle Ages. The contents of the Deca-
logue afford supreme testimony to the moral sense of ancient
Israel: the ranging of perjury and covetousness along with
the grosser crimes of murder and theft bespeaks a deep insight
into human nature and a high standard of social conduct. The
moral consciousness of ancient Israel has been transmitted
unimpaired to modern Jewry, rendered more sensitive, if
anything, by the experience of centuries of wrongs at the hands
of the nations. It finds its simplest and readiest expression in
the family circle, in the relations between husband and wife,
between parents and children. The moral purity of the home
has been a characteristic of Jewish life from time immemorial :
marital infidelity is comparatively unknown in Eastern Europe,
and is much less frequent among Jews than among non-Jews
in the Western world. Similarly, the harmony of filial relations
and the support of aged parents by children obtain in much
greater degree in Jewish than in non-Jewish families. The
divergency in these respects that has manifested itself in recent
years is mainly due to the fugitive wanderings which Jews are
compelled to make to foreign lands. The husband who leaves
his wife in Russia or Poland with the object of founding a better
home in America occasionally succumbs to the charms of
another woman in his new suwrroundings and abandons his
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lawful spouse to her fate; but on the whole such cases of
desertion have been few in relation to the volume of migration
that has surged across the Atlantic.? And the lessened respect
shown by the children of immigrants in America for their
foreign-born parents is the result of the modern education that
is suddenly thrust upon them and which induces a feeling of
contempt—as heartless as it is unjustifiable—for the uncouth
ways and speech of their elders. But despite these blemishes
the morality of the Jewish family, in the West as well as in the
East, compares very favourably in regard to chastity, sobriety,
and general temperance with the ethical standard of its
environment.

Imbued from childhood with sound moral doctrines the Jew
is, nevertheless, but human—and it is human to err. The
frailties of the individual, however, are often exaggerated by
prejudiced critics, who visit the sins of the few upon the nation
at large and thus attempt to prove the inferior morality of
Jewry. The appearance of a Jew in a police-court attracts
more than ordinary attention because of his difference of type
and the occasional necessity of an interpreter ; the sensation-
loving press seizes upon each case and blazons it forth with
shrieking headlines ; and hence arises occasionally the impres-
sion of enormous iniquity on the part of the Jew. But the very
prominence given to Jewish cases of wrongdoing only serves to
emphasize their comparative infrequency. The magistrates
at British and American courts, when having to pass judg-
ment upon a Jewish offender, have often borne public testimony
to the law-abiding character of the Jew, and it is no rare prac-
tice for them to refer cases in which both parties are Jews to
the local Rabbi for peaceful settlement. The Rabbis, either
individually or through the local Beth Din (Ecclesiastical Court),
exert every effort to prevent Jewish litigants from airing their
plaints in the public courts when these relate merely to civil
matters, and their arbitration is very often accepted.? They
are animated in these endeavours by their jealousy for the repute
of their community and by the desire to prevent a “ profana-
tion of the Name ’"—an expression commonly applied to a
scandal which casts a shadow upon the fair fame of the Jewish
people. The innate sobriety of the Jew, however, combined
with his industry and family devotion, shields him from vices

1 A delegation of Rabbis from Poland who visited New York in 1926
stated that there were 5000 Jewish women in Poland who had been abandoned
by husbands settled in America.

2 The London Beth Din in 1928-29 held 233 hearings of civil disputes.
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that afflict his Christian neighbour: drunkenness is a very
rare phenomenon in Jewish districts, and its natural products,
wife-beating, street-brawling, and acts of personal violence,
are equally rare. No more convincing illustration of the
superior conduct of the Jewish poor could be advanced than the
transformation that took place at the end of last century in
certain streets in the East of London, which, once the dangerous
haunt of native thieves and murderers and the scene of daily
brawls, became, through their occupation by law-abiding
Jewish immigrants, quiet and orderly thoroughfares that can
well dispense with the supervision of the police.?

The modern Ghetto is, as a rule, the most peaceful quarter
in a Western town, and the Jewish authorities are always on
the alert to stamp out any evil in its midst. Systematic mea-
sures are adopted in particular to suppress the white slave
traffic in every country afflicted by the pest, and effective co-
operation was rendered by the London Board of Deputies in
securing the adoption of a law for the prompter arrest and
severer punishment of those who batten on this traffic.2 The
dangers to which women and girls travelling alone from Eastern
Europe to England, America, or some other land of refuge, are
peculiarly exposed, have called into existence a special Associa-
tion in England, which combines with similar bodies on the
Continent and in America to protect these unsuspecting
travellers from the snares and pitfalls around them. In London,
New York, and other large centres there are homes where they
are lodged and looked after until they can be handed over to
their friends, or where those who have already been led astray
can be reclaimed to the path of virtue. Cognatewith this activity
are the efforts made for the reformation of delinquents, young
and old. The communal authorities endeavour to protect
poor boys from the vicious influences of street life to which they
may be exposed, by apprenticing them to a trade after they
leave school, and by providing clubs which will shield them from
the temptations of card-gambling and horse-betting rampant
around them. But despite these preventive measures, or
because they are not comprehensive enough, some boys fall
into evil ways and call for redemption. In England they are
placed in the Jewish Industrial School at Hayes (Middlesex),

1 See The Jew in London, by C. Russell and H. S. Lewis, p. 176, and
Minutes of Evidence and Report of Royal Commission on Alien Immigration
(1903).

2 The Criminal Law Amendment Act of 1912, which facilitates the appre-
hension of the procurer and authorizes the infliction of a flogging upon con-
viction.
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at which they are taught useful trades by which they can
afterwards earn a living. There is a similar institution in New
York, known as a Protectory, and wayward children in that
and other cities in America are also committed to the care of
probationary or  parole’” officers. Delinquents of an older
age are visited in prison by the local Rabbi, who tries to win
them back to the path of honest industry, and they are helped
after their release to obtain employment or to reach relatives
or friends in another country by special societies in London,?
New York, and other large cities.

The Jews have always laid claim to possessing a record as
law-abiding citizens, and their claim is proved by all the
statistics available. In Russia, which, before the Great War,
contained nearly half of the Jews in the world, only 4277 Jews
were convicted in 1907, forming only 2-97 per cent of the
total number of persons convicted in the country in that year,?
whilst the Jews then formed about 4 per cent of the total
population. This favourable condition was all the more re-
markable in view of the host of exceptional laws in force
against them, and the barbarous severity with which they were
applied. Still more instructive is the record of the Jews in
other countries based upon a larger series of years. In Austria
in the period 1880-1902, the Jews had a criminality of 100
among 100,000 Jews as compared with 122 for the Christian
population.? In Hungary, in the period 1906-9, there were
11068 convictions among 100,000 Jews against 1679 among
100,000 Christians, the Jews providing only 3-36 per cent of
the total convictions although forming 5-02 per cent of the
population¢; whilst in 1921 and 1922 the Jews furnished only
3I and 34 per cent respectively of the total convictions,
although forming 5-9 per cent of the population.’ In Germany
the annual proportion of Jewish convictions in the years
I903-1906 was 8302 per 100,000, as compared with 8541 per
100,000 of the Christian population, ® whilst in Prussia, in 1910,
there were only 1128 convictions among 100,000 Jews
above the age of 12 as compared with 1214 among 100,000
Christians of the same punishable age.” On the other hand,

1 The United Synagogue Discharged Prisoners’ Aid Society assisted 318
discharged prisoners in the year 1928-29. The Society’s superintendent keeps
in close touch with the probation officers of London police-courts.

2 Zeitschrift fur Demographie und Statistik der Juden, 1912, *‘ Zur Krimin.
alitdt der Juden in Russland,” pp. 127-131.

® Dr. J. Thon, Die Juden in Osterreich (1908), p. I141.

8 Zeiischrift f. Demographie, No. 4, 1911.

8 American Jewish Year Book, 1927-28, p. 281.

8 Zeitschyift f. Demographie, 1909, P. 50. 7 Ibid., 1913, p. 87.
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in Germany, in 1915, the proportions were 691 for the Jews
and 628 for Christians, whilst in 1916 they were 589 and 503
respectively, a disproportion entirely due to the higher rate
of convictions among the Jews for infractions of the Sunday
closing laws and of traffic by-laws.? In Holland the proportion
of convictions in 1898-1902 was 1827 per 100,000 Jews as
against 297-8 per 100,000 Christians.2 The statistics published
in the United States show similar conditions: thus in 1925,
of 4427 prisoners in the prisons of the State of New York there
were only 470 Jews, that is 10'6 per cent, whereas the Jews
form 16-67 of the population.?

The low record of Jewish convictions is all the more notable
as the Jews are pre-eminently an urban people, among whom
crime is generally more rife than among a population distri-
buted over rural as well as urban districts. Moreover, in exam-
ining the nature of their criminality we must bear in mind the
conditions of their environment, the character of their occupa-
tions, and their general intellectual status. The statistical
investigations made in the principal countries on the Continent,
Russia, Austria, Hungary, and Germany, have shown that
Jewish crime is practised {far more against property than against
persons, that it more often takes the form of fraud than of
violence or brutality. These investigations only bear out what
one would naturally expect of a highly intellectual people,
namely, that they should sin more with their brains than with
their hands.4 The wrongdoing of the Jew is usually character-
istic of his particular occupation and must be considered in
connexion with the general liability of those engaged in that
occupation to transgress the laws affecting it. The majority of
Jewish offences are committed in the exercise of the various
branches of trade and commerce as a result of their undue
preponderance in these occupations. Thus, in Russia, although
the Jews (before the Great War) formed only 4 per cent of
the total population they contributed 27-12 per cent to the
convictions for trade and commercial trespasses (in 1907).
But 38:65 per cent of the Jews were engaged in trade as
compared with only 3-77 of the rest of the population, that
is, Jews were proportionately Io times more numerously

1 Blatter fitv Demographie, d. Juden, 1923, p. 78.

2 Zeitschrift filv Demographie, No. 2, 1905.

3- Amevican Jewish Year Book, 1927~28, P. 54. .

4 During the period of 1902-24 the percentage of Jews in Vienna sentenced
for any kind of crime was always less than their ratio of the total population,
whilst the percentage of Jews convicted of misdemeanours was higher than
that ratio. (L. Goldhammer, Die Juden Wiens, pp. 44—45.)

6



82 JEWISH LIFE IN MODERN TIMES

representedintrade than non-Jews. Hence,if Jewish merchants
had sinned to the same degree as their Russian colleagues
their percentage of the trade offences would have been 40
instead of 27-12.1 In all the other categories of offences in
which the Jewish percentage exceeded the Jewish ratio of the
population in Russia this percentage was even less than half
of the normal 40, which provides a convincing testimony to the
honesty of the Jewish business-man in Russia. The Jewish
trespasses against Government and local ordinances amounted
to 1%7-10 per cent and were the result mainly of administrative
decrees relating to the restriction of the rights of domicile
and school attendance, which were issued in far greater number
against the Jews than against any other section of the popula-
tion, and which inevitably provoked revolt. Similarly the
Jews accounted for 12-42 per cent of the convictions for in-
fringing the laws regarding public security : most of these
laws related to the prevention of pogroms, the incitement to
which could certainly not be favoured by Jews, but they also
included severe and capricious press by-laws, the infraction of
which inevitably followed from the struggle for liberty. The
attitude of hostility forced upon the Jews also accounted for
their providing 10-6 per cent of those condemned for State
crimes. On the other hand, the Jews showed a percentage
below their ratio to the general population in every kind of
theft and robbery (2-41) and burglary (1-48), whilst their
record as regards personal assault (1-12) and murder (I II)
was even lower still.

The general features of Jewish criminality as manifested in
pre-War Russia are paralleled by the conditions in Western
Europe and America, except, of course, that crimes against the
State are not by any means as prominent. Dr. Ruppin has
set forth in tabular form the crimes in which Jews are propor-
tionately represented in a higher degree than Christians and
also those in which Christians are represented in a higher
degree, upon the basis of the statistical reports of Ger-
many (1903-6), Austria (1898-1902), Hungary (rgo4), and
Holland (1902).2 An examination of this table shows that the
penal offences of which the Jews are convicted in a higher

1 Zeitschrift fily Demographie und Statistik der Judem, 1912. It is instruc-
tive to note that the total convictions of Jews in Germany in 1903~6 would
be reduced from 830-2 to 6082 per 100,000 Jews if we eliminated all trade
offences, whilst a similar elimination in the case of Christian convictions would
only reduce them from 8541 to 8028 per 100,000 Christians. (Ibd., 1909,

p- 52.)
¢ Die Juden dey Gegenwart (2nd edition, 1911), p. 223.
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degree are those of usury, fraudulent bankruptcy, fraud,
disseminating immoral publications, blackmail, evasion of
conscription, frustrating legal executions, forgery, libel, and
duelling. On the other hand, the penal offences of which
Christians are convicted in a higher degree are defiance of
State authority, theft, robbery, burglary, injury to property,
arson, injury to persons, and murder (including homicide
through negligence and abortion). It will be seen that most of
the categories in which the Jews are more liable to transgress
are connected with commercial occupations in which they are
proportionately more numerously engaged than their Christian
fellow-citizens. Thus, in Germany, in 19og-10, the ratio of
convictions for fraudulent bankruptcy was -5 per 100,000
among Jews and -1 among Christians, and in 1915 it was 3
and -04 respectively ; but whilst over 55 per cent of the Jews
in Germany are engaged in various forms of business, only
13-4 per cent of the general population are devoted to such
pursuits, and hence the higher ratio of fraudulent bankruptcies
among Jews fairly corresponds to the higher ratio of Jews in
commerce.! In Austria the ratio of Jews convicted of fraudu-
lent bankruptcy in 1880-1902 was eight times the ratio
among Christians ; but the ratio of Jews engaged in business
in that country was twelve times the ratio of Christians.?
The degree of delinquency on the part of Jews can only be
properly estimated by a comparison of the ratio they provide
in different occupations with their ratio of corresponding
trade offences, and these two ratios fairly equalize one
another.® There are, moreover, special circumstances to
account for the higher degree of delinquency among Jews in
regard to certain offences. Thus, the proportion of Jews in
Germany convicted in 1903-6 of infringing the Sunday closing
laws was 1294 per 100,000 as compared with only 17 among
the Christian population,* the corresponding figures for the
year 1916 being 33-8 for the Jewish and 5-1 for the Christian
population. This is obviously due to the inability of the Jew
who strictly observes the Sabbath from sunset on Friday until
Saturday night to sacrifice the Sunday also by keeping his
shop or warehouse closed. It is probable that the ratio of
convictions for this offence is somewhat similar among the
Jews in England and America, but no statistical record is

1 Dr. J. Segall, Die beruflichen wnd sozialen Verhalinisse der Juden in
Deutschland, p. 26. .

2 J. Thon, Die Juden in Osterveich, p. 144.

8 Die Juden der Gegenwart, p. 226.
& Zeitschrift filr Demographie und Statistik, 1909, p. 5I.
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available. But of a cognate character are the frequent con-
victions for infringing some local traffic by-law, to which the
numerous Jewish hawkers and pedlars in London and New
York are liable, owing partly to their ignorance of the law and
partly to the assiduity with which they pursue their vocation.
It is also of interest to note that the convictions for the evasion
of military service in Germany in 19gog-10 amounted to 25-3 per
100,000 among Jews as against 9-9g among Christians,® whilst
the corresponding figures in 1916 were 4-5 and 1-9*—a dispro-
portion due to the greater tendency of Jews to emigrate as
well as to their utter lack of prospects in the German army.
Moreover, Jews were punished in 1909-10 four and a half
times as often as their neighbours in Germany for duelling
(the proportion being -g as against 2 per 100,000), doubtless
owing to the inordinately large proportion of Jews among
university students, who regard the duel as the only honour-
able method of settling disputes, though in 1915 there were
8 Christians but not a single Jew convicted for this offence.?
On the other hand, as we have seen in the case of Russia,
crimes involving violence, whether against property or the
person, such as robbery, assault, manslaughter, and murder,
are much rarer among Jews than among Christians. In Ger-
many (I9rs) arson was committed twice as often by Christians
as by Jews, theft three times as often, robbery four times as
often, injurious assault and murder two and a half times as
often.4 In Hungary (1906—g) arson was committed half as
often again by Christians as by Jews, theft and robbery were
committed twice as often, injurious assault nearly six times,
and murder seven times as often.’ In Austria (1880-1902)
arson was committed more than twice as often by Christians
as by Jews, robbery nearly thrice as often, injurious assault
more than thrice, and murder more than twice as often.®
On the other hand, the Jews in Amsterdam (xgor—4) showed a
slightly higher ratio of convictions for violent assault, 18-
per cent of all Jewish convictions being due to this offence as
compared with 15-2 among the general population.? The
superior frequency of crimes of violence among the Jews in
Amsterdam as compared with their brethren in other parts is
doubtless due to their being largely employed as artisans in

1 Zeitschrift fiir Demographie und Statistik, 1913, p. 92.

2 Blatter f. Demog. d. Juden, 1923, p. 75. 3 Ibid.
4 Ibid. 5 Zeitschrift f. Demographie u. Statistik, 1911, p. 59.
8 J. Thon, Die Juden in Osterreich, p. 144.

? Zeitschrift f. Demographie und Statistik, 1907, p. 190.
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the diamond industry, the predisposition to settle quarrels
by a resort to fisticuffs naturally obtaining more strongly among
the working classes than among a predominantly commercial
population such as the Jews in Germany.

On the whole, therefore, we see that the delinquency of the
Jews consists mainly of breaches of the laws and regulations
governing the business pursuits in which they are engaged,
and generally corresponds to the ratio by which they are repre-
sented in them. It springs, for the most part, from the nature
of their economic situation, and is eminently free from the vice
and brutality that account for the grossest crimes in the world
of human iniquity.



CHAPTER VII
SOCIAL LIFE

Domestic diversion—Family festivities and indoor games—Social clubs,
literary societies, and public functions—Fraternal orders and benefit
societies—Students’ unions—Athletic sports—Theatres—Cafés—Summer
resorts.

AVING surveyed the Social Aspect of Modern Jewry
Hfrom every main angle of vision, we now come to

a review of social life in its more conventional and
intimate sense, to a description of the forms and fashions in
which Jewry spends its leisure and seeks recreation and amuse-
ment—its domestic diversions and festivities ; its games and
pastimes ; its clubs, institutes, and public functions; its
fraternal orders, students’ unions, and athletic associations ;
and last but not least, the frequenting of theatres and the
flocking to summer resorts.

The typical Jew of the modern as of the medizval Ghetto
finds his most congenial recreation in the study of the Talmud.
When the toil of the day is over and the evening repast is
finished and grace has been devoutly said, he takes down from
his shelf of Hebrew literature a heavy leather-bound tome of the
Talmud, frayed at the edges from years of use, and in the glow
of the lamp he cons a page from some treatise on festival ser-
vices in the Temple or on ethical virtues, reading the text
aloud in a quaint traditional sing-song and accompanying the
solemn argument with nods of the head and downward scoops
of the outstretched thumb, all heedless of the world without
and its crowd of fleeting pleasures. Wrapped in the lore of his
ancestors he moves in a sphere of ethereal bliss, whilst at his
side, meek and devoted, sits his wife diligently plying a needle
or perchance bending likewise over a Yiddish version of the
Pentateuch, full of legends, parables, and pious reflections.
She listens lovingly to the voice of her husband, vainly striving
ever and anon to follow the sacred mysteries, but venturing not
to interrupt the trend of thought or flow of argument. Yet
if a neighbour looks in they both readily break off their diver-
sion and give him a cordial welcome, eagerly entering into a dis-
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cussion of domestic or communal affairs—the last letter from
a son in some distant land, a rumoured engagement, or the
forthcoming appointment of a new Rabbi—which occasionally
wanders into the more turbulent region of Weltpolitik. The
lady bestirs herself to offer the guest a glass of tea with lemon,
or if the cause of his visit be of joyous moment she places a
bottle of wine or whisky with glasses upon the table, and a dish
of home-made beetroot-jam, dispensing a kindly hospitality
which stimulates the ripple of gossip. She is always ‘“ at home,”
unlike her rich sister in the more fashionable part of the city,
who receives only on fixed days and who gives occasional
dinner-parties, card-parties, or garden-parties, and otherwise
faithfully observes the latest conventions of modern society.
The placid hours of domestic life in the Ghetto are suffi-
ciently varied by festivals and fasts, with their exacting re-
quirements of dietary and house-cleaning, to banish all thought
or desire for outside pleasures, whilst a series of family cele-
brations—circumcision, redemption of the first-born, Bar-
Mitzvah, betrothals, and weddings—supply all the rejoicing
that is wished for in these modest circles. It isat the weddings
of their children or of their relatives or friends that the pious
old folks hear, as a rule, the only music and see the only
dancing that enliven the even tenor of their days; and the
Jewish folk-melodies—wistfully recalling half-forgotten scenes
of long ago in their native townlet in Russia or Galicia, the
measured dances (innocent of the degenerations of an immodest
age), and the learned or witty speeches at the long and many-
coursed dinner, leave a happy impression that remains for
months. A daughter in the home generally involves the ac-
quisition of a piano, for she will not be outshone by her friends
in social accomplishments, and although the father, with his
serious view of life, may seem reluctant to introduce the in-
strument, the indulgent mother, with an eye to a desirable
match, encourages the girl’s ambition and secures its gratifica-
tion. Only upon one occasion in the year are the sounds of
unusual revelry heard beneath the family roof, namely, upon
the feast of Purim, when everybody must make so merry and
drink so freely that he * cannot distinguish between Haman and
Mordecai,” and when a group of masked minstrels (Badchanim)
go from house to house to sing jovial songs to the strains of a
rickety violin or to perform a short comic play. But these
minstrels, though still surviving in Eastern communities, are
met with more and more rarely in the Western world, where
theatre and music-hall develop a too critical taste. Similarly,
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a traditional feature of Chanucah, the game of #rendel, a
teetotum with Hebrew letters on its four faces, which is played
on this festival in Eastern Europe, has failed to maintain itself
in the West, though games with nuts may still be seen played
by children in the Passover week in the streets of the modern
Ghettos. No pastime of former days, however, can be com-
pared with the fascinating attractions of chess or the tempting
allurements of cards. The indulgence in cards, often played for
high stakes, is found among all classes, but is pursued here and
there to pernicious excess, leading to occasional reproof from
the Rabbi in his Sabbath sermon. But chess enjoys a deep-
rooted and widespread affection in intellectual circles, dating
from medizval times, and is even allowed on the Sabbath,
whilst the abnormally high proportion of champions contributed
by modern Jews affords the best testimony of the skill they ha.ve
achieved in the game.

The social life of the community in the mass takes on a host
of varied forms, reflecting the ideals, interests, and pleasures
of different classes. A cluster of clubs and societies attract
different elements, offering a varied programme of entertain-
ment and instruction, much of which is concentrated upon the
Saturday and Sunday nights of the winter months, alternating
with rambles and picnics in the summer. In the large centres
there are not only clubs for working-men, often with a member-
ship of over a thousand, and likewise for boys, in the manage-
ment of which the leisured class take an active part, but also
clubs for girls, who are taught both useful and ornamental
accomplishments and give occasional entertainments for the
edification of their parents and friends. The clubs in English-
speaking countries are furnished with all the means of recrea-
tion—billiard-tables, chess, draughts, and dominoes, and with
a reading-room and library for those more studiously inclined ;
lectures and debates are held upon Jewish and general topics ;
concerts and theatrical performances afford budding talents
an opportunity of display, and the indispensable balls and
soirées provoke cordial relations between members and their
lady friends. The ‘“ social and literary societies,” having no
permanent premises of their own like the clubs, meet in
synagogue council-chambers, hotels, concert-halls, or even in
private houses ; they generally have more important debates
and a superior list of lectures, some of which are delivered by
speakers from other cities or other countries, whose visits, if
they be well-known personages, occasion the delivery of a
weighty message, perchance of a propagandist nature, and often
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attract an overflowing audience. Such visits have in recent
years become of increasing occurrence. They are exchanged
between the Jewries of England and America, and also between
them and those of the Continent, serving to foster a mutual
understanding and to fortify the sentiment of solidarity.
Moreover, delegates of important Jewish organizations now
visit the most distant communities—in South Africa, South
America, Australasia, and the Far East. In many large cities,
in America as well as in Europe, the social and intellectual
life of the working-class revolves round an institute modelled
on Toynbee Hall : in Berlin and Vienna, in Lemberg and Cra-
cow, it is actually called the Jewish Toynbee Hall, in London it
is the Jewish Institute, in Paris the Jewish Popular University,
in New York the Hebrew Educational Alliance. These in-
stitutions comprise a library and reading-room in which books
and newspapers of Jewish interest form the main feature.
Free popular lectures and concerts are held, whilst sometimes
courses are given in the language of the country for immigrants.
Public dinners are held now and again to promote some worthy
cause or to celebrate some important event, bringing together
a large circle of interested persons in convivial assembly,
who listen to the speeches with sympathy tempered by an
irrepressible urge to criticize ; or the institution or movement to
be furthered may be aided by a bazaar, to which titled magnates
of the community, and just as readily the mayor of the city
himself, lend their patronage, and in which the wives of pro-
minent members, with their marriageable daughters, vie with
one another in their active participation. Gifts in kind are
there received not only from shopkeepers great and small, but
also from a score of ““ Dorcas *’ and needlework guilds, which
meet alternately in the homes of members to sew useful under-
garments and discuss the latest gossip over tea. Once a year
the children of the communal schools and classes assemble in
their best attire for the prize distribution, when they go through
a programme of songs, recitations, and musical drill to the
delight of their admiring parents, and the chairman delivers
himself of his views upon current educational problems. And
remote from all the motley hubbub of the Ghetto, broken ever
and anon by the strident bells of a cyclists’ corps out for a
Sunday run, or the martial band of a lads’ brigade swinging
along with spirited step, the faithful followers of the Talmud,
parents and greybeards, seated in the quiet seclusion of a
humble synagogue, pursue their pious study under the guidance
of a hoary Rabbi and celebrate the completion (Siyum) of
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a treatise with a humble feast in the self-same scene, where
mundane discourse freely commingles with spiritual themes.

Jewish life since the latter part of the nineteenth century
is also distinguished by three other forms of organization for
social purposes : the fraternal order or friendly society, the
university students’ union, and the athletic association. The
fraternal orders, whose origin is traced to the Chevra Kadisha
(Holy Society) or burial society mentioned in the Talmud,®
are particularly numerous, far exceeding the clubs and literary
societies : they abound in thousands in all parts of the world,
and flourish especially in English-speaking eountries. The old-
est, most important, and most widely ramified of these organi-
zations is the Independent Order Bnai Brith (Sons of the
Covenant), which was founded in 1843 in New York by a
number of German Jews under the lead of Henry Jones, and
which now comprises over 500 lodges with a membership of
85,000, drawn from the middle and upper classes and scattered
over the United States, England, Germany, Czecho-Slovakia,
Austria, Switzerland, Rumania, Turkey, Egypt, and Palestine.
Founded to inculcate the principles of charity, benevolence,
and brotherly love, and barring from its meetings all political
and religious controversy, the Bnai Brith Order has not only
strengthened the bonds of solidarity between the dispersed
communities of Israel, but has also accomplished a great amount
of social and philanthropic work : it has established hospitals,
orphan asylums, schools, and libraries in the United States, and
rendered valuable relief to the persecuted Jews of Eastern
Europe. Most of the lodges have premises of their own, some
of them exceedingly commodious and sumptuous, which not
only serve as a social rendezvous, but constitute a fertile source
of humanitarian effort. But among the larger class less
favoured by fortune the fraternal order enjoys an even greater
popularity, for, apart from its social attractions, it provides
cheap insurance against sickness or unemployment as well as
sundry money benefits, and is often simply called a benefit
society. Orders of this kind have sprung up in great abund-
ance in Great Britain? and America during the last forty years
and are still on the increase from year to year, drawing their
membership almost exclusively from the ranks of the immi-
grants from Eastern Europe and owing their multiplicity to
the love of the Jews of this region for society-formation and

1 Moed Katon, 29b.
3 Twelve pages in the Jewish Year Book for 1929 are devoted to an enumer-
ation of these societies in London. There are also many in the provinces.
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to local patriotism. Several of these orders in America have
over seventy lodges each, and a number of them have combined
to create a national Jewish Fraternal Congress. The largest
organization in England, the Grand Order of Israel, has 62
lodges, eight of them situated in South Africa and Canada.
Besides the large orders, some of which bear a purely Jewish
name, whilst others are designated *“ Hebrew Order of Druids ”
or “ Oddfellows,” there is a host of unattached friendly societies,
many of which are called after the native town of the original
members.

The students’ unions at universities are of somewhat later
development, for it was not until the last quarter of the nine-
teenth century that the Jewish students at any of the principal
seats of learning were numerous enough to form a society of
their own. The first organization was founded in 1882 in
Vienna by Jewish students from Russia, Rumania, and Galicia,
who entitled their society Kadimah, which means both ‘‘ East-
ward ”’ and “ Forward,” as an indication of the ideal of a re-
settlement in Palestine which they advocated. Since then,
partly as a result of the advance of Zionism and partly as a
result of the anti-Semitic attitude of the general students’
corps on the Continent, separate societies have been formed
by the Jewish students at almost every university at which
they number at least a dozen, and are now found in Germany,
Czecho-Slovakia, Austria, Poland, Rumania, Switzerland,
France, Holland, and even Estonia. Some of these societies
owe their existence simply to the exclusion of Jews from the
general corporation, and they adopt a passive attitude on
Jewish questions, but the majority are animated by the ideal
of Jewish nationalism and actively foster the Zionist cause.
The Jewish nationalist societies in Germany have been organ-
ized since 1914 as the “ Kartell Juedischer Verbindungen,”
which comprises 1400 members. The Zionist students’ societies
in Holland were federated in 1908, but those in other Conti-
nental countries pursue an unattached existence. Established
to assert and promote the principle of Jewish nationalism, these
corporations have nevertheless adopted. all the methods and
conventions of German corporations: they each have their
distinctive colours, and they hold “ beer evenings ”’ at which
the students sing spirited songs in swelling chorus around
tables which they bang with their beer-mugs, presided over by
officers who are accoutred in gorgeous uniform and armed with
a sword that does duty alternately as chairman’s hammer and
conductor’s baton. But their songs tell not of Teuton valour
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but of Jewish hope, breathing the spirit of a rejuvenated people.
Besides these convivial gatherings the members cultivate the
study of Jewish history, literature, and modern problems, and
also practise fencing so as to be prepared for any duel in which
they might be involved in vindication of the Jewish name. The
Jewish societies at the universities in English-speaking coun-
tries are not, like the Continental corps, the inevitable product
of an unfriendly environment, but voluntary associations for the
study of Jewish questions and social intercourse. The Jewish
students in England, and to a less extent in the United States,
join the societies of their university. But their racial sym-
pathies prompt them also to form their own organizations, and
thus the Adler Society of Oxford and the Schechter Society of
Cambridge have been followed by Jewish students’ societies
in London and at provincial universities, which have created
an Inter-University Federation. Moreover, in the United
States there is the intercollegiate Menorah Association, for
‘““the promotion in colleges and universities of the study of
Jewish history, culture, and problems, and the advancement
of Jewish ideals,” comprising 43 societies and 5000 members.

A more remarkable development than either the fraternal
orders or students’ societies are the Jewish athletic and gym-
nastic societies that have sprung up during the last thirty years.
The love of sport, a conception utterly foreign to the Jew of
former times, has been fostered in the modern generation in
its school days and has led to the participation of Jews in all
branches of athletics, in some of which they have achieved
distinction. Jewish pugilists in England had already acquired
a reputation over a hundred years ago, but they formed a
somewhat abnormal phenomenon in the life of the time.?
To-day the cultivation of sport has become an essential feature
of Jewish life, and the ““ Ghetto bend ”’ in Western countries
can only be seen on the backs of immigrants. Cricket and foot-
ball clubs now occupy a regular place in the list of communal
organizations, and matches take place as a rule on Sunday,
the sanctity of the Sabbath not permitting them on a Saturday.
The large number of these clubs in London has led to the forma-
tion of a Jewish Athletic Association. The most famous of
Jewish football clubs is ““ Hakoah” of Vienna, which has
beaten the crack teams not only of the Continent but also of
England and America, and which has completely exploded
the legend of the Jew’s inferiority in the world of sport. The

1 Daniel Mendoza, born 1763 in Whitechapel, was heavy-weight champion
for England from 1792 to 1795.



SOCIAL LIFE 938

importance of swimming was urged over sixteen centuries ago
by a sage in the Talmud and is universally recognized in
Jewry at the present day. No Jew has yet swum the English
Channel, but Captain Webb, who was the first to perform the
feat, had a Jewish trainer, Marquis Bibbero; and Jabez
Wolffe more than once just missed the coveted distinction,
whilst Annette Kellerman is equally celebrated for her swim-
ming prowess and her perfect physique. On the Continent
the love of sport has manifested itself most extensively in the
cultivation of gymnastics. Stimulated by the new spirit of
Zionism, which appreciated the value of mens sana in corpore
sano, gymnastic societies were formed throughout Central
and Eastern Europe, and later in Palestine, drawing their
most enthusiastic adherents from the ranks of university stu-
dents, and comprising women as well as men. These Zionist
gymnastic societies are federated into the World Association
“ Maccabi,” which comprises over 120,000 members and has
its headquarters in Vienna. Rambling and rowing have also
been taken up with ardour, and on the Spree, the Elbe, and the
Danube may be seen competing crews with distinctive Jewish
colours and badges. There is, indeed, hardly any branch of
sport in which Jews do not now engage, whilst in some branches
they have even distinguished themselves at the Olympic
Games, Dr. Eugen Fuchs (of Hungary) having proved the
victor in fencing in the Games of 1920, and Mr. Harold M.
Abrahams in the 100-metre race (in 104 seconds) in those of
1924. Cognate with the enthusiasm for outdoor sports is the
success that has gttended the development of the Jewish Lads’
Brigade in England, which, founded in 1895 by Colonel Albert
Goldsmid, now comprises nearly 1000 members and holds a
northern and southern camp every year. The Boy Scouts’
movement has also found many followers among the younger
generation both in Eastern and Western Jewry.

In the centre of Jewish affections stands the theatre, to the
modern development of which Jewish genius—dramatic and
histrionic—has contributed so much. Jews are most ardent
theatre-goers in every country, attending premiéres with
almost religious zeal, and managers are so dependent upon
their patronage that they must reckon with their susceptibilities
in deciding upon new productions. Saturday nights and the
evenings after the close of festivals are generally spent in a
theatre, in which the daughters of Israel are occasionally lavish
in their display of jewels—or does not their darker and more
pronounced type attract more attention to their personal
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adornments than is bestowed upon the rest of the feminine
audience ? Frequent in their attendance at the playhouse the
Jews have a fine critical faculty and often determine the fate
of a play. They are passionate lovers of good music, prominent
among the admirers of every star in the musical firmament ;
while they show particular generosity in facilitating the debut
of every fresh genius among their people, which is peculiarly
prolific of prodigies. The denizens of the Ghetto have theatres
of their own, with their own dramas and operas in Yiddish,
and their own local stars and favourites. In Warsaw and
Wilna, in Lemberg and Bucharest, and in New York and
Chicago, there are permanent Yiddish theatres—three in
New York alone—at which the operas of Abraham Goldfaden
and the dramas of Jacob Gordin, not to mention the works
of lesser lights, are played before crowded audiences, who are
as tempestuous in their disapproval as they are lavish in their
applause. Most of the operas are based upon episodes of Jewish
history, whilst the dramas, which deal mainly with problems
of modern Jewish life, are frequently given a musical setting.
But a great many Yiddish plays are simply adaptations of
non-Jewish dramas, a weakness being shown for those of a
sensational nature; and as the numerical limitations of the
Ghetto public involve a frequent change of bill, which means
a trying task for the actors’ memory, the prompter’s box is
unfortunately a conspicuous feature of the stage.

An hour or two after the theatre, apart from the hours
of the rest of the day, are spent in a café, of which the Jews,
with their love of discussion, are among the most regular
devotees. In all the large cities, from Amsterdam to Constan-
tinople, Jews may be seen in animated conversation at par-
ticular coffee-houses, and, just like the rest of the population,
different sections or parties within the Jewish community
foregather in different cafés as in different camps, discussing
the latest events of communal or political interest and fashion-
ing their future policy. The same phenomenon is manifest in
the Jewish quarter of New York, where the Zionists, the Social-
ists, and the satellites of various local authors, actors, poets,
and pundits, each have their favourite resort for the leisure
hours before midnight—and after.

Following in the footsteps of fashion the Jews flock every
year, in ever-increasing numbers, to the world’s leading water-
ing-places, in quest of recuperation for body and mind. They
are to be seen every summer in the well-known resorts of Central
and Southern Europe, from Scheveningen to Lucerne and from
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Wiesbaden to Abbazia, and they figure conspicuously among
the seekers of sunshine on the Riviera every winter. The
liability of Jews to various forms of dyspepsia and rheumatism
causes them to repair in hosts to all the mineral wells to drink
the waters, and Carlsbad and Marienbad in particular present
the aspect of an annual reunion of the scattered sons of Israel.
The promenades are filled with a kaleidoscopic crowd of Jewish
types talking in a dozen tongues—well-fed merchants from
England, savants with slashed cheeks from Germany and
Austria, spruce Reform, Rabbis in tourist dress from America,
Orthodox Rabbis with flowing white beards and solemn mien
from Poland, a Chassidic miracle-maker in silk gaberdine and
fur hat from Galicia, stalwart black-bearded Jews from the
Caucasus in conical astrakan hats, and olive-complexioned
Jews from the Orient in fez and turban. Even the most exact-
ing of the ultra-orthodox suffer no hardship in these resorts
in respect of diet and lodging, for there are kosher boarding-
houses and restaurants galore to accommodate them all, and
the strict routine of the cure is relieved by divine service three
times a day and Talmudic disputations at all hours. Drawn
together from their dispersion by their bodily ills, the children
of Israel discuss the malady of their people while seeking their
own personal healing, and then return to their thousand tents.



CHAPTER VIII
RACIAL AND PHYSICAL CHARACTERISTICS

Anthropqlogical and physiological characteristics—The Jewish type pre-
dominantly brunette and brachycephalic—Historical evidence upon
racial purity—Uniformity of Jewish fype—Causes of physiological char-
acteristics—Factors contributing to good health : dietary and hygienic
laws—Temperance—Low rate of mortality in general and of infants in
particular—Causes of low mortality—Liability to contagious diseases,
bronchitis, heart disease, hemorrhoids, cancer—Liability to consumption,
diseases of digestive organs, of the eye and skin—Morbidity of children
—Nervous diseases—Suicides—Inferiority of birth-rate—Decline of
marriage-rate—Decline of natural increase.

HE Jew has many distinguishing characteristics both

of an anthropological and a physiological nature. Their

origin is to be sought partly in the racial stock to which
he belongs, partly in the endless vicissitudes through which he
has passed, partly in the environment in which he has dwelt,
and partly in the mode of life that he has followed. His
anthropological characteristics are due to the racial factor,
and they owe their preservation in approximately their original
condition to the social isolation in which he has for the most
part lived since the days of his dispersion. His physiological
characteristics are due in greatest measure to the hygienic
laws which he has observed as part of his religion, and likewise
to the sufferings which his people have endured in their struggle
for existence, and the effects of which, both beneficial and
detrimental, he has inherited as a national legacy. The char-
acteristics of both kinds will be found in their fullest extent
among the Jews who live in compact settlements, particularly
in Eastern Europe and in the Western communities composed
of those who have themselves migrated from the East. The
anthropological traits have a longer and stronger persistence
than those of a purely physiological order : they are rooted
in the blood and will even reassert themselves in the grand-
children of those who have married outside the Jewish pale
and withdrawn from the Jewish community. The peculiarities
of a physiological nature are dependent upon more governable
factors, and they become weaker or disappear in proportion
as the individual Jew abandons the habits and customs of
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genturies and adopts the mode of life of his non-Jewish neigh-
ours.

The distinctive features of the Jewish type consist of dark
hair and eyes, and hence, owing to the preponderance of this
feature, the Jews belong to the brunette group of the human
race, or, more particularly, to the brunette group (Melano-
chroes) of the white race. The blond type, consisting of fair
hair and blue eyes, and the mixed type, consisting of fair hair
with dark eyes or dark hair with light eyes, are also found in
small and varying proportions in different countries. The
prevalence of this blond type has been explained by some
anthropologists as the result of intermixture with the native
populations, but this view is contradicted by the presence of
fair-haired Jews in the North of Africa and in Syria, which are
not inhabited by blond peoples, as well as by the presence of
blond types among the Samaritan Jews who have scrupulously
safeguarded their racial purity. The causes of these diverse
types among Jews must not be sought in their kinship or
supposed intermixture with alien races, but in the forces of
nature that originally determined the genesis of these respec-
tive types among other groups of the human race. The differ-
entiation of pigmentation, as Dr. Zollschan has shown,* is the
effect of varied climatic and geographical conditions: it is a
protective measure of nature against the injurious chemical
and calorific effects of the fierce rays of the sun. The other
main characteristic of the Jewish type is short-headedness
(brachycephaly), the cephalic index of the majority of Jews
being estimated by Dr. Judt as ranging from 8o to 83-6.2
There are, however, many representatives of the long-headed
or dolichocephalic type, as in Arabia, Morocco, and Algeria.’
This diversity of head-form is advanced by Dr. Fishberg?®as his
principal reason for disputing the racial purity of the Jews, as
he maintains that changes in the form of the head can be pro-
duced only by racial intermixture. But Professor Franz
Boas,* who has taken measurements of 30,000 immigrants and
descendants in New York, has shown that the change of en-
vironment from Europe to America has a potent influence
upon such racial traits as stature, head-form, and complexion :
East European Jews with brachycephalic heads become long-

1 Dr. Ignaz Zollschan, Das Rassemproblem (Vienna, 3rd edition, 1912),
. 123.
2 [udische Stavistik (Berlin 1903), p. 42I.
$ Dr. M. Fishberg, The Jews: a Study of Race and Environment (London,
1911). .
4 Changes in Bodily Form of Descendants of Immigrants (Washington, 1910).
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headed and also increase in stature and weight. A similar
phenomenon may also be observed among the immigrants and
their descendants in London. Moreover, Nystrém? has shown
that the shape of the skull can be differently influenced by the
pose of the body. involved by one’s daily occupation and mode
of life, and that the increased pressure of brain and blood caused
by intense intellectual activity tends to produce brachy-
cephaly. Thus, changes of head-form afford no proof of racial
intermixture. It had long been supposed that the hook-nose
is also a salient—if not the most distinctive feature—of the
Jewish type, but careful observation among the Jews of
Russia and Galicia has shown that from 60 to 8o per cent
possess straight or ‘“ Greek ”” noses. The Jewish hook-nose
thrives only in the comic papers. That which constitutes the
peculiarity of the Jewish nose is not its shape or profile, but, as
Joseph Jacobs was the first to point out, * the accentuation
and flexibility of the nostrils,” a view with which Ripley agrees.?

The predominance of the brachycephalic type among the
Jews has led to a revision of the traditional view as regards their
Semitic origin, since the peoples of the so-called Semitic stock
were dolichocephalic. Even Jewish writers who are in favour
of Jewish nationalist aspirations, such as Dr. Zollschan and
Dr. Judt, have discarded the conventional theory of the
origin of their people. Dr. Zollschan has pointed out that it is
incorrect to speak of the Semitic race, as this term, like the
collateral expression Aryan, simply applies to a family group
of languages, but affords no indication of the racial kinship of
those among whom they are spoken. According to Zollschan
the Jews, at the time of their entry upon the arena of history,
were the product of an amalgamation of the peoples of North
Africa with those of South-Western Asia, and they were par-
ticularly influenced by the Assyrian and Babylonian elements
among the latter as regards their complexion. Judt, on the
other hand, believes that the Hittites formed the physical
nucleus of the Jews, who owe to them their distinctive phy-
siognomical traits, whilst according to Professor von Luschan
the three principal elements in the composition of the Jewish
type were the Semites, the Aryan Amorites, and the Hittites.
But although it is impossible to establish with exactitude
the genesis of the Jewish type, since anthropological science
still provides a field of heated conflict, it is sufficient to know
that according to unbiassed authorities the racial amalgamation

1 Dr. Ignaz Zollschan, Das Rassenproblem, p. 90.
# Art. “ Nose "’ in Jewish Encyclopadia, IX.
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of which the Jews are the product took place some four thou-
sand years ago and that the Jewish type has been preserved
intact to the present day.

The evidence of history strongly supports the view that the
Jewish race did not suffer any appreciable influx of alien blood
in Europe. The Jewish community in almost every town was
both locally and socially segregated from the rest of the popula-
tion. There was a widespread feeling of hostility between Jews
and Gentiles throughout the Middle Ages, which afforded little
encouragement to mixed marriages, and both Synagogue and
Church strictly forbade such unions. Moreover, the Rabbis
discouraged proselytism, and the records of conversion show
that the Jewish community lost far more in deserters than it
gained in proselytes. The only notable exception consisted
of the Chazars, a people of Turkish origin, who formed an inde-
pendent kingdom in the South of Russia from the seventh to
the eleventh century, and whose ruling classes embraced
Judaism in 620.* But the descendants of these Jewish converts
were subsequently absorbed among the Karaites, who do not
intermarry with orthodox Jews, and thus they cannot form an
argument against the purity of the Jewish race. In any case
the amount of intermarriage with Jews is known not to have
been great, and its physical effects must have been eliminated
in the course of a few generations, as small admixtures from
an alien stock leave no anthropological trace behind them.
Mixed marriages, so far as has been ascertained, are less fertile
than purely Jewish marriages, owing either to racial incon-
gruity or to the characteristics of the social stratum in which
they muostly take place, and all but a tenth of the offspring of
such unions go over to Christianity.? It may therefore be
safely concluded that the Jews are comparatively free from any
strain of alien blood derived from the nations of Europe,
whatever admixture they may have contributed themselves
to these nations. Beyond the zone of the Western world, how-
ever, there are indeed three historic cases of alien admixture
with Jewish blood : the Jews of Abyssinia, known as Falashas,
who claim descent from the retinue of Menelik, the son of
King Solomon and the Queen of Sheba, and who present a
negroid type ; the Black Jews of India, and the Chinese Jews
of Kai-Fung-Foo, who have dwindled to a mere handful.
But these abnormal types are comparatively few in number,

1 According to A. Harkavy, Meassef Niddahim, 1; other authorities give
740 as the date of conversion.
* Cf. Bk. VI, Chap. III, Drift and Apostasy.
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and, owing to their remoteness and isolation, they cannot be
considered as affecting the purity of the general body of the
Jewish race.

If we desire a concrete and impartial testimony that the
Jewish type has not undergone any appreciable alteration in
Europe during the last two thousand years, we shall find it
in the imposing monuments that have been brought to light
from the buried cities of Babylonia. The bas-reliefs of Hebrew
prisoners taken by Shishak in 973 B.C.E., and of the inhabitants
of Lachish who submitted to Sennacherib in 701 B.C.E., present
a striking resemblance to the prominent Jewish type of the
present day. The preservation of this type from so remote a
period is due primarily to racial evolution and successive
centuries of inbreeding, but it is not less due to common
national experiences which have endowed it with specific
qualities of a physical and moral order. Behind the walls of
the Ghetto the Jewish type was carefully protected from the
influence of its alien environment, and there it also received
a special impress, the product of exile and oppression. The
chronic outbreaks of massacre and banishment, the unceasing
reign of petty despotism, economic misery, and nervous alarm,
have wrought traces upon the organism of the Jew : they have
bent and stunted his body, whilst they have sharpened his
mind and brightened his eye ; they have given him a narrow
chest, feeble muscles, and pale complexion ; they have stamped
his visage with a look of pensive sadness, as though ever brood-
ing upon the wrongs of ages. But the frame that has endured
and survived so much suffering is also endowed with a high
degtee of resistance.

In the remotest regions there may be found Jews of a similar
type, as in Aden and Galicia, in Egypt and Persia, in Samarcand.
and Palestine,* and yet we cannot assert that there is a single
uniform type at the present day. A {few hours’ careful observa-
tion among the Jewish inhabitants of a Western city, or even
a few moments’ scrutiny among the delegates at a Zionist
Congress, would soon reveal the existence of varied types.
The principal cause of this variation is not far to seek: it
consists in the influence of local environment, which impresses
upon the Jewish physiognomy some of the traits of the pre-
dominant type, a process favoured in Western countries by

1 'W. Z. Ripley, in The Races of Europe (New York, 1899), has published
photographs showing the similarity between Jewish types of Russia, Caucasus,
Arabia, Syria, Tunis, Bokhara, and India. See also Das Ostjidische Antlitz,
by Arnold Zweig, illustrated by H. Struck (Berlin, 1920).
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the increase of social intercourse with non-Jews as well as by
the preference of the non-Jewish type for marriage both by
Jew and Jewess. Thus it is that several eminent Jews of the
last fifty years have had little similarity to the average racial
type : Cesare Lombroso in Italy, Sir Julian Goldsmid in Eng-
land, Georg Brandes in Denmark, Baron Maurice de Hirsch
in France, and Justice Brandeis in the United States, have all
shown a marked resemblance to the characteristic type of their
native country, whilst Dr. Theodor Herzl, on the other hand,
recalled the majestic presence of an Assyrian emperor. But
although these types show a divergence from what is popularly
called the Jewish type, there is no ground for denying the
existence of the latter as is done by some writers, since the
majority of Jews present—to use a mathematical term—the
highest common factor of physical and physiognomical char-
acteristics distinguishing them from non-Jews. The truest
statement of the position would be that there is a variety of
Jewish types, each possessing an unmistakable Jewish factor
and yet presenting a certain resemblance to the predominant
local type, which results from the unconscious mimicry of
muscular movements. This difference has been characterized
as a difference in the social type of Jewry, which helps us to
read in the face of each Jew the land of his origin, and to see
whether he is a native of Russia, Germany, England, or America.
That which is popularly known as the Jewish expression is
found mostly among those who live in or originate from Eastern
communities, and it has even been observed to develop at a
later age in the case of some who have not had it in their youth,
but, on the whole, it diminishes among those who have constant
intercourse with non-Jews and who live beyond the influence
of a Jewish atmosphere.

The physiological characteristics of the Jew are not due to
any organic peculiarities of a racial origin, but to social, his-
toric, and economic causes. Having dwelt for nearly two thou-
sand years in towns, and for the greater period in the most
insalubrious and congested quarters, and having been com-
pelled to endure all manner of persecution in his struggle for
existence, he possesses a constitution that combines a poor
muscular development with a highly developed nervous system.
His average height in Eastern Europe is five feet three or four
inches, whilst that of the Jewish immigrants in the United
States is five feet five inches!; but the native Jews both of
New York and London are taller than their foreign parents

1 The Immigrant Jew in Amevica, p. 282. New York, 1907.
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and thus demonstrate how susceptible is the physique of the
Jew to the influence of environment. The inferiority of the
Eastern Jew in chest development is still more striking. Among
healthy and normally developed people the girth of the chest
equals or even exceeds half the stature, but this proportion
is far from common among the Jewish masses of Russia and
Poland. Investigations spread over twelve years (1886-97)
showed that among every 1000 Jewish conscripts in Russia
there were 491 whose chest-measurement was less than half
their height, whilst among rooo Christian conscripts there were
only 128.1 Among the recruitsin Latvia in 1921-24 the average
height of the Jews was only 164-4 cm., whilst that of all other
nationalities was 169-5 cm.? On the other hand, the strongest
man known in our times was a Polish Jew, Sigmund Breitbart,
who held vast audiences in the theatres of Europe and America
spellbound by his phenomenal feats of physical strength until
his death, by blood-poisoning, in 1925.

Despite his pallid face and feeble frame the Jew displays
a remarkable strength in resisting disease. Cooped up in the
poorest, the most crowded and insanitary districts of great
cities, where the air is foul and the light is bad, he succeeds
in living to a great and even venerable age. Denied the boon of
invigorating his stock with the blood of a country-bred element,
an advantage open to all other nations, he nevertheless succeeds
in perpetuating his line to a fourth and fifth generation. The
secret of his health and longevity lies wholly in his mode of
life, which is prescribed and fashioned by law and custom.
But some of his immunity from certain diseases may rightly
be referred to heredity, for a stock that has survived the perils
and persecutions of many ages must have inevitably become
stiffened in the process. The most tangible grounds of the good
health of the Jew, however, consist in the dietary and hygienic
laws which he observes as faithfully as the Ten Commandments,
in his notable sobriety, in the weekly Sabbath rest, and in the
quietude and purity of his family life. The legislation of the
Bible and the Talmud was directed to secure the physical as
well as the spiritual welfare of mankind, and all the religious
codes accepted by orthodox Jewry preserve and emphasize
this principle. The prohibition of certain beasts, birds, and
fish, as unclean for food, the careful examination of animals
after slaughter to see that they are free from any disease of the
lungs or pleura, and the draining of the blood from meat before

1 Jddische Statistik, p. 306.
* Blatter fur Judische Demographie, 1925, p. 130.
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cooking, combine to protect the body from elements that
might be injurious and diminish the liability to contract such
maladies as bovine tuberculosis, trichiniasis, and typhoid
fever. The cleanliness of the person is secured by a strict
insistence upon the use of baths and ablutions as almost a
religious duty. The hands and face must be washed in the
morning before any food is touched ; the hands must always
be washed after relieving nature and after touching any part of
the body that is usually covered, and they must likewise be
washed before every meal. The Jew, moreover, laves his hands
again after the meal, before uttering grace. A bath is prescribed
before Sabbaths and festivals, and the M7kvah or ritual bath
(which must contain at least 120 gallons of water) must be
visited by every woman at least once a month.! The ritual
observance of these practices is slowly falling into desuetude
in Western countries, but it is faithfully upheld in Eastern
communities. The cleanliness of the home is secured by the
scrubbing and cleaning of the living-rooms on the eve of every
Sabbath and festival, and by the thorough scouring and scrap-
ing of every nook and cranny in the house—walls, woodwork,
floors, furniture—on the eve of Passover, the latter operation
being more thorough, if anything, than the usual English spring
cleaning.

The salutary effect of these dietary and hygienic regulations
is supplemented by moderation in alcoholic indulgence, for
although the Jew drinks wine for the ceremonial of sanctifica-
tion on Sabbaths and feasts and takes spirits on all festive
occasions, he knows how to set a discreet limit to his appetite.
There are no temperance leagues in Jewry, and yet in no other
community is the number of drunkards or of those suffering
from alcoholic excess so small in proportion. The perfect
repose of body and mind secured by the Sabbath and by the
more important festivals, which amount to thirteen days in
the year, affords an excellent means of recuperation from toil
and worry, for these religious celebrations are free from those
drinking bouts which desecrate what should be the solemn
days of other communities. And a further series of important
factors consist in the early age of marriage, the sanctity of the
family tie, and the devotion which parents lavish upon the
upbringing of children. Finally, the whole philosophy of the

1 In Germany, of 1400 Jewish communities, 772 bave a Mikvah. In
Russia, before the Great War, there was hardly a single community without
one (Zeitschrift fiir Demographie und Statistik der Juden, 1912, p. 87). In
‘Western countries it is being replaced by the domestic bath.
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Jew is coloured by the view that life is a very precious thing
and that everything may be sacrificed to its preservation. The
guiding principle of the Rabbis, based on the dictum of the
Pentateuch (Lev. xviir 5), was that the laws and statutes
of the Bible were given so that man might live by them and
not die through them.! Hence they declared that in case of
danger to life one might commit any transgression except
idolatry, murder, and adultery?; and the relaxation they
allowed had special application to the Sabbath, on which the
doctor might heal the sick, though all other work was forbidden.

In the light of this hygienic dispensation it is not surprising
that the Jews everywhere have a lower rate of mortality than
the people among whom they live, even though they generally
dwell in the most crowded and insanitary districts. In no
country that has been investigated does their annual mortality
exceed 20 per 1000. Between 1876 and 1gro their mortality
in Prussia, Bavaria, and Hesse declined from 1%-8 to 13-8
per 1000, and in 1911 their mortality in Prussia was 14'I1 as
compared with 17-4 of the Christian population,® whilst in
1920 the respective figures were 14-2 and 15-4 per 1000.%
In Hungary their death-rate in 1913 was 141, as compared with
235 per 1000 of the general population®; and in Vienna, in
1911, it was 14-99, contrasting with a mortality of 16-45 per
1000 of the general population.® They enjoy the same advan-
tage in Eastern Europe too. Thus, in 1903, in Russia, they had
a mortality of only 14-5, whilst that of the Orthodox Russians
was 32-2 and that of the Mohammedans 243 per 1000 ; and
in Poland they had a death-rate of 15-8, whilst that of the
Catholics was 23.7 Similarly, the average death-rate of the
Jews in Bulgaria declined between 1891-95 and 1901—4 from
2310 to 1549 per 1000, whilst that of the general population
only declined from 24-86 to 22688 ; and in Rumania the Jewish
death-rate between 1907 and 1910 declined from 18-94 to 16-85,
whilst that of the general population only declined from 26-4
to 25-38°% The same phenomenon has been corroborated among
the Jews in London, Manchester, and New York. In White-
chapel, according to Dr. J. Loane, who gave evidence before

1 Talmud, Yoma, 85b. 2 Pesachim, 25a.

3 Zeitschvift fitv Demographie und Statistik der Juden, 1913, January and
September.

¢ Blatter fur Judische Demographie, 1923, p. 116.

5 Ibid., 1924, P. 222. ¢ Ibid., 1924, P. 217. 7 Zeitschyift fur
Demographie w. Stat. d. Juden, 1911, Pp. 39—~44. In 1926 the mortality of Jews
in Soviet Russia was 9-11 per 1000, compared with 2101 for Russians, 18-04

for Ukrainians, 1654 for Germans, and 1466 for Poles.
8 Ibid., p. 17. ¢ Ibid., 1912, p. 16.
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the Royal Commission on Alien Immigration in 190z, the
death-rate of the district in the period 1880-1900, when the
Jews settled there in large numbers, declined from 26 to 18 per
1000, and the foreigners had a death-rate of 15-6 as against
the native rate of 20 ; in Manchester during the years 1900-2,
the death-rate for the entire city was 2178, whilst in the Jewish
district of Cheetham it was only 16-99%; and in New York,
during the six years ending May 31, 1890, the Jews had a
mortality of 14-85 per 1000, which was lower than that of any
other race in the city.3

The favourable position of the Jews in regard to mortality
in general is exemplified very strikingly by the rate of infantile
mortality, which everywhere forms a good proportion of the
general mortality. Thus, according to the evidence given
before the Royal Commission on Alien Immigration, the infant
mortality increased in London in the period 1886-1900 from
153 to 161 per 1000 births, whilst the Whitechapel district
showed a decline from 170 to 144.* In Manchester, in 1921-22,
the infant death-rate in Cheetham was only 75, whilst in the
non-Jewish district of Hulme it was 130.5 Similarly, investi-
gations have proved that those districts which are mostly
inhabited by Jews in New York, Philadelphia, Chicago, and
Boston, although the most overcrowded and insanitary, have
the lowest rate of child mortality.® An investigation made by
Dr. Robert E. Woodbury, in 1925, in New York showed that
the death-rate among Jewish children was only 53 as against
200 per 1000 in the case of Portuguese Roman Catholics.”
In the Grand Duchy of Hesse the average rate of infant mortality
in 1906-10 was 129 per rooo of the Christian population, but
among the Jews it was only #2%; and in Hungary, in 1910,
the mortality of Jewish children under 4 years of age formed
358 per cent of all Jewish deaths, whilst among the Protestants
it was 421, and among the Catholics 497 per cent.? Moreover,
in Russia, according to the census of 1897, the infant mortality
was I50 per I000 births among the Jews, whilst it was 154-2
among the Catholics and 2743 among the Greek Orthodox?;
and in Cracow, which is typical of Galicia, the corresponding

1 Minutes of Evidence (1903), 4538-55. 3 Ibid., p. 799.
3 7. S. Billings, Vital Statistics of the Jews in the United States (1890).
4 Minutes of Evidence, 3960, 21742-6.
5 Jewish Chronicle, Oct. 20, 1922.
8 The Immigrant Jew in America. 7 Jewish Chyonicle, June 26, 1925.
8 Zeitschrift fiir Demogyaphie und Statistik der Juden, 1913, p. 7.
* Ibid., 1912, p. 78.
10 Die sozialen Verhalinisse dev Juden in Russland, p. 29.
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average rate for 1894-6 was 155 for the Jews but 171 for the
Christians.?

The low death-rate of Jewish children is due to the scrupulous
care of the mothers in rearing their offspring. Throughout
Eastern Europe Jewesses after marriage very rarely work in
factories or at home ; they invariably nurse their children at
the breast ; and in all parts of the world they are known to
display an excessive solicitude about the health of their
children and to seek the best medical advice on the least sus-
picion that anything is wrong. The low rate of the general
mortality must be also attributed partly, in addition to the
factors previously mentioned, to the nature of the occupations
in which Jews engage. The large majority, particularly in
Eastern Europe, are merchants or small traders or engage in
indoor occupations, and thus belong to the long-lived class.
Their avoidance of dangerous trades, such as mining, building,
and railway employment, is due not to any deliberate precau-
tion but, for the most part, to the fact that such occupations
would involve, more seriously than others, regular isolation
from the Jewish community and violation of the Sabbath.
We are thus led to the conclusion that the low mortality of
Jewry is due in the main to its specific social, hygienic, and
economic conditions, a view that is supported by the fact that
the death-rate of the Jews is smallest where they live apart
whilst it increases where they freely intermingle with their non-
Jewish neighbours.?2 But apart from all these considerations it
is only natural that the Jews who have waged such a long and
stubborn fight against the forces of destruction should have
acquired a certain ingenuity in the art of defeating Death.

The favourable conditions of health enjoyed by the Jews
may be illustrated by examining the degree of their liability
to various diseases. Contagious maladies, which work with
such rapid and pernicious effects among most peoples, do not
attack them at all so seriously, despite the apparent oppor-
tunities offered by a Ghetto environment.® In 19og there was
an outbreak of cholera in Vitebsk, which (according to the
census of 1897) contained 34,420 Jews and 31,299 non-Jews,
but whilst 472 non-Jews were attacked, of whom 219 died, only

1 Die Juden in Osterreich, p. 33.
2 Among American Jews the death-rate of the native-born is 9-16 per cent,
but that of the foreign-born 7-6x per cent (Jewish Encyclopedia, Vol. IX,

art. *“ Mortality *°).
3 In the Middle Ages the Black Death, which carried away so many

thousands of people, left the Jews almost untouched, and hence they were
accused of causing the death of others by poisoning the wells.
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186 Jews were attacked, of whom 70 died. The morbidity of
the Jews was thus only 5, and that of their neighbours 15 per
1000.* The Jews are also more immune than their neighbours
from typhoid fever. Thus in Budapest, in 1886, their mortality
from this disease was only 46 per 100,000, whilst that of the
Catholics was 66, and of the Lutherans 76.2 In Odessa, in
192122, their mortality from spotted typhus was 8-5 per 100,
whilst that of the Russians was 12-5.3 And in New York,
during the six years ending May 31, 1900, their mortality from
typhoid was only 919 per 100,000, a lower rate than that of
any other people. They suffer less from smallpox, as they
practise vaccination regularly, and in the epidemic of 19o0—3
in New York they were almost completely immune, as they
were in the outbreak in Manchester in 1902.4 They are less
liable to pneumonia, as their indoor occupations do not expose
them to the rigours of the weather or the chilling of the body ;
and as they are not habitual drunkards they can offer a more
effective resistance to the disease. On the other hand, owing
to their being mostly townsfolk with indoor occupations, they
are very liable to chronic bronchitis and asthma; and heart
disease claims a great number of victims, owing partly to their
unusually severe struggle for existence and partly to their
having a large proportion of old persons, who are naturally
liable to the malady. Inthe United States the Jewish mortality
from heart disease is double that of the general population.
Rheumatism is also common, and so are varicose veins, espe-
cially among women, owing to their sedentary habits and their
frequent pregnancy. A special form of the latter affection
consists of hemorrhoids, which are more prevalent among
Jews than among other people. This malady is particularly
common among the Jews of Eastern Europe ; its causation is
due to a sedentary life, and is generally attributed to sitting
nearly the whole day on the hard benches of the Beth Hamsid-
rash, studying the Talmud. The incidence of cancer among
Jews in any city generally follows that obtaining among their
non-Jewish neighbours, though it varies in regard to particular
organs. Thus, among Jews cancer is more liable to attack the
gastro-intestinal organs, whilst cancer of the breast is less
frequent among Jewish than among non-Jewish women.5

1 Zeitschrift fiir Demographiec wund Statistik der Juden, 1912, p. 63.

2 J. von Kordsi in Publikationen des Statistischen Bureaus, Budapest,
Berlin, 1898.

3 Blatter fur Jidische Demogyaphie, 1923, p. 84.-

¢ Minwutes of Evidence, Royal Commission on Alien Immigration, 21, 794.

5 Jewish Chromicle, Sept. 26, 1924, and July 27, 1928. (Paper by Dr.
M. Sourasky.)
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Whether Jews show any particular immunity in regard
to consumption is still a matter of dispute, though the bulk
of the evidence would seem to be in their favour. Investiga-
tions made in Russia, New South Wales, and London, show
that the Jews are less liable than their neighbours to this
disease. In 1897 the Jewish Board of Guardians of London
appointed a committee to inquire into the alleged increasing
prevalence of consumption among the Jewish poor with a view
to adopting preventive measures, but the inquiry established
the fact that there had not been any increase of this disease
during the previous fifteen years. Dr. J. S. Billings has shown
that the death-rate from consumption in New York and Brook-
lyn for the six years ending May 31, 1900, was lowest among the
Jewish population, a result confirmed by Dr. M. Fishberg, who
has made investigations in the New York Ghetto, showing that
the death-rate from this disease was 565-06 per 100,000 among
non-Jews, but only 110-56 among Jews.! The pursuit of seden-
tary occupations, such as tailoring and boot-making, in the
crowded dwellings of congested districts in big cities, would
lead one to expect a greater frequency of this malady among
Jews, but there are counteracting factors in the careful inspec-
tion of their meat, the rarity of alcoholism, the regular cleaning
of the house, and their general employment in trades that do
not expose them to the inclemency of the weather. The eating
of kosher meat and the moderate indulgence in intoxicants
would seem to be the two chief causes for checking the ravages
of consumption. On the other hand, diseases of the digestive
organs, such as nervous dyspepsia and diabetes, are rather
frequent causes of death, being due largely to excessive
anxiety and a lack of proper exercise. Whether Jews are more
often attacked by diabetes than their neighbours is another
moot point, but Dr. Fishberg has shown that it is mostly a
question of the nativity of the Jews, those in Germany falling
easier victims to the malady than their co-religionists in Russia,
France, or England.2 The extent to which Jews are liable to
diseases of the digestive organs is evidenced by the large
numbers in which they flock every summer to such watering-
places on the Continent as Carlsbad and Marienbad. Of eye-
diseases trachoma is rather frequent among the Jews of Eastern
Europe, owing to their insanitary surroundings, but effective
measures of prevention and healing have been adopted in
recent years in consequence of this ailment being a ground for

1 The Immigrvant Jew in Amevica, p. 329.
* Jewish Encyclopeedia, Vol. IV., art.  Diabetes.”
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the exclusion of immigrants seeking to enter England, America,
or Palestine. Of skin diseases eczema is said to be more com-
mon among Jews than among non-Jews, a phenomenon also
due to an insanitary environment. Sexual diseases are notably
less common, the comparative immunity being due partly to
superiority in moral relations, partly to moderation in intoxi-
cants, and partly to circumcision ; but the favourable position
of the Jew in this respect is slowly receding in Western countries,
in which there is increasing intercourse with the non-Jewish
population.

The position of the Jewish child in regard to disease, as
can be deduced from its comparatively low death-rate, is
strikingly favourable and is due to the greater devotion and
care exercised by the mother both before and after birth.
Jewish children succumb less frequently than others to diph-
theria, croup, measles, and whooping-cough, but they more
often die from scarlet fever. They show a better resistance
to infantile diarrhcea, the mortality from which is only about
a third of that among non-Jewish infants. They are also less
liable to rickets, atrophy, and scrofula. Striking evidence on
this point was given before the Inter-Departmental Com-
mittee on Physical Deterioration by Dr. W. Hall of Leeds,
who found 50 per cent of the Christian children in a poor
school suffering from rickets, but only 8 per cent of the children
in a school of the better class, whereas in a Jewish school of
poor children he found only 7 per cent attacked by this ailment.*

The liability of the Jews to nervous diseases is a subject of
peculiar and pathetic interest. Distinguished by the superiority
of their nervous over their muscular system, they are more
prone to mental affections than other people in whom the
nervous system is relatively less highly developed. According
to various authorities the frequency of mental diseases among
Jews is from four to five times higher than among non-Jews.
It is chiefly nervous diseases of a functional order, however, to
which they are subject, particularly neurasthenia and hysteria,
the latter being found among males to a notable degree.
The Jewish population of Warsaw was once said to form an
inexhaustible source of supply of hysterical males for the clinics
of the whole Continent.? On the other hand, Jews are less
liable to organic nervous diseases than non-Jews, thanks to the
comparative infrequency among them of alcoholism and

1 Jewish Chronicle, August 39, 1904.
2 L’Etude des Maladies du Systdme Nerveaux en Russie (Raymond), p. 71,
Paris, 1889.
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syphilis. Their peculiar position in respect to these disorders
is due to a combination of historical and social factors. They
have had to endure an endless cycle of persecutions ever since
their exile from Palestine ; they have been almost exclusively
denizens of towns throughout that period, denied the stimulat-
ing influx of country blood ; and they have largely been engaged
in intellectual or commercial pursuits and been exposed to the
worry and anxiety incidental thereto. These factors, operating
for so long a period and over so wide an area, have rendered
the Jewish nervous system peculiarly susceptible of attack,
and they continue to exert undiminished sway to the present
day throughout Eastern Europe. The persistent espionage
and oppression to which the Jews in Russia were formerly
exposed, and the chronic pogroms and the fear of their recur-
rence to which they are still exposed, have wrought disastrous
effects among them—driving hundreds, nay thousands, into
an incurable state of insanity. According to the Russian
census of 1897 the Jews had 9-84 mentally diseased in every
10,000, whilst the Russians had only 9-54 and the Poles 8-51.%
It might reasonably be presumed that this unfavourable pro-
portion has since become worse in consequence of the wholesale
massacres of Jews in the autumn of 1905 and the unparalleled
butcheries of 191821 in the Ukraine, yet a report published
by the Statistical Bureau of Odessa on the total number of
cases of insanity in that city in the period 191120 showed that
Jews formed only 26-2 per cent, although their ratio of the
population in the same period actually rose f-om 30 to 449
per cent.? An important point that must be worne in mind,
however, in regard to the comparative frequency of insanity
among Jews is that they are almost exclusively an urban popu-
lation, whilst almost half of the non-Jewish world lives in the
country : thus a Jewish lunatic must invariably be brought
into a public asylum, a necessity that operates to a less degree
in the case of Gentile lunatics, and hence the disproportion
between recorded Jewish and non-Jewish lunatics can to a
certain extent be discounted. Despite the relatively high degree,
however, in which Jews are attacked by nervous ailments,
they are comparatively free from the severer or fatal forms
of these diseases. Thus the mortality of the Russian Jews in
New York from nervous maladies in the six years ending May
31, 1890, was 11768 per 100,000%; whilst that of the Bohemians

Y Die sozialen Verhalinisse der Juden' in Russland, p. 68, Berlin, 1906.
2 Blatter fiiv Judische Demographie, 1925, p. 131.
3 The Immigrant Jew in America, p. 299.
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was 33676, of the white Americans 29348, and of the Irish
242-44.>

Although insanity is the most potent predisposing cause of
suicide, self-destruction, before the War, was on the whole
comparatively rare among Jews. The reason was to be sought
in the controlling influence of religion, which is a recognized
deterrent of self-murder, as well as in the traditional view of the
Jew in looking upon life as something sacred. Throughout
the crowded Jewish centres in Eastern Europe, where orthodoxy
has its stronghold, suicide was a very infrequent phenomenon :
only in periods of pogroms, when Jewish wives were dishonoured
and Jewish girls were outraged, was there a notable manifesta-
tion of suicidal tendency. The cause was certainly sufficient.
But since the War there has been a very disquieting increase
of suicides both in Eastern and Western Jewry, especially
in the former. Among the Jews in Poland, and notably in
Warsaw, there has been a veritable suicide epidemic during
the last few years, due to the despair begotten of a prolonged
spell of acute economic distress. The evil first became par-
ticularly virulent in 1925, when there were 32 cases of suicide
among the Jews in Warsaw in a couple of days. In order to
stem the epidemic the Rabbis preached sermons, published
appeals to their flocks to have faith in better times, and adjured
them not to attend the burial of suicides, and also enacted
that those who took their own lives should be buried outside
the limits of the cemetery. Their appeals, however, had only
a passing effect, as in 1928 as many as 891 Jews (of whom 591
were women) committed suicide in Warsaw, forming more than
one-half of the total number of suicides (1680) for the year in
that city,? although the Jews constitute only a third of the
population. A similar alarming increase of suicides has taken
place in Germany and Austria, which has also been due for the
most part to the aftermath of the War, with its crop of business
failures and general economic distress. In Prussia the statistics
of the years 1912-19 show that whilst the rate among the non-
Jewish population declined from 22 to 18 per 100,000, it in-
creased among the Jews from 32 to 40—a disparity of ominous
significance.® Similarly among the Jews in Vienna, from 1914
to 1920, the rate of suicide was 2-52 per 1000, whilst among the
non-Jews it was only 1-98.4 :

1 See also ““Die Krankheiten der Juden'’ in Blatter fir Judische Demo-
graphie, 1925.

2 Bulletin of Jewish Telegraphic Agency, January 2, 1929.

3 Preussische Statist. Korvespondenz, Vols. 40—44.
4 Wiener Morgenzeitung, August 8, 1926.
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Although modern Jewry has such a favourable record in
regard to mortality and disease it has a remarkably diminishing
birth-rate, which is lower than the birth-rate of the general
population in all the countries of Europe. Thus, in Prussia,
the average Jewish birth-rate sank from 316 per 1000 in
1876-80 to 155 in 1920.! This contrasts very unfavourably
not only with the general birth-rate in Prussia, 25+7 per 1000,
and with the general birth-rate for Germany, 28-7, but also
with that of France in 1914, 18-9, which is commonly regarded
as the lowest birth-rate in Europe. In Austria, the Jewish birth-
rate declined between 1900 and 1924 from 22-17 to 15-50 per
1000,2 and in Hungary between 19o1—5 and 1906-10 from 314
to 28-6, falling again in 1913 to 26+7 (compared with 345
per 1000 of the general population).? Even in the countries
farther east, where traditional piety still has its stronghold,
the ancient ideal of being fruitful and multiplying is steadily
waning. Thus, in Galicia the Jewish births between 1899 and
1909 declined from 4I-41 to 3440 per 1000 (probably partly
due to the large emigration) ; in Rumania, between 1903 and
1910, they declined from 32-29 to 29-33, whilst the birth-rate
of the general population increased from 40-14 to 50-x1*; and
in Bulgaria, between 1891-95 and 1907, they declined from
37-58 to 32+27, whilst the birth-rate of the general population
rose from 37-49 to 43-85.5 The same phenomenon has also
manifested itself in Russia, where between 19oo and 1903
the Jewish birth-rate declined from 36-14 to 29-13, which
contrasts strikingly with the birth-rate of the Greek Orthodox,
5I-3 per 1000,% whilst in Poland likewise the Jews have the
lowest birth-rate of any denomination, 30, that of the Greek
Orthodox being 4326 per 1000.

This diminution of the birth-rate has altered the composition
of the Jewish family, for whilst most families contained 4 to 6
children even as recently as thirty years ago, they now have
only 2 to 4, and there is an increasing tendency to restrict the
number to two. The cause of this diminution is mainly to be
found in the increase of celibacy and the postponement of
marriage, with the consequent curtailment of the period of
fertility, due to the increased standard of comfort and educa-
tion; whilst a subsidiary cause consists in the prudential
restraint and the sterilizing effect of nervous irritability preva-

 Blatter f. Jud. Demog., 1923, p. 115. 2 Wiener Morgenzeitung, Aug. 8, 1926.
3 Blatter f. Jud. Demog., 1924, p. 222. % Zeitschrift f. Demog., 1912, p. 16.
& Ibid., 1911, p. 17. ¢ Ibid., 1911, PP. 39—44. In 1926 the birth-rate of
Jews in Russia was 24:08 per 1000, of Russians 43+65, and of Ukrainians 42°35.
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lent among educated classes. These causes operate, it is true,
amongst nearly all town-dwellers, Jewish or Gentile ; but the
Jews are almost exclusively a town-people, whereas the Chris-
tians are to a large extent a rural folk whose high birth-rate
counterbalances the low birth-rate of the town-population.
To such a degree has celibacy now spread in modern Jewry
that its marriage-rate has sunk below that of the Christian
population almost throughout Europe. In Germany, from
1910 to 1919, the marriage-rate of the general population was
invariably higher than that of the Jewish population, the figures
for 1919 being 13-4 and 13-I per 1000 respectively?; and in
‘Vienna, in 1919-24, the figures were respectively 12-49 and
I0-40 per 1000.2 The same phenomenon has also manifested
itself farther east. Thus, in Lemberg, in 1911, the marriage-
rate of the general population was 9-9 per 1000, but that of the
Jews only 8-8; and in Rumania, in 1910, the figures were
respectively 9-44 and 6-09 per 1000.2 In Russia, too, so far as
comparative statistics are available, the traditional ideal of
founding a family is on the wane : thus in Elisabethgrad, in
the period 1921-24, the marriage-rate among the Russians
declined only from 20 to 17 per Tooo, whilst that among the
Jews declined from 12 to 9.%

The diminishing birth-rate of the Jews is partly counter-
balanced by their low rate of mortality, but the advantage
that they possess in this respect is limited in effect, and the net
result is a lower rate of natural increase than that of the general
population. Thus, in Germany, in 19o5-10, the general popula-
tion increased by 7-06 per cent (the Protestants by 6-23 and
the Catholics by 7-74 per cent), whilst the Jews increased only
by 1-17 per cent.’ In Holland, in 1909-19, the general popula-
tion increased by 17-19 per cent, but the Jews only by 8-29
per cent.® In Galicia, in the period 1910-21, Which included
the Great War, the general population diminished by 6-5
per cent, but the Jewish population by 17-5 per cent, whilst in
the same period Bohemia witnessed an increase of the general
population by 1-13 per cent, with a decrease of the Jewish pop-
ulation by 7-9 per cent, and Moravia a decrease of the general
population by 1-64 per cent, with a decrease of the Jewish
population by 17-5 per cent. The effect of this diminishing
rate of increase is that the Jews form a diminishing proportion

1 Blatter fur Jidische Demographie, 1923, p. 114.
2 Die Juden Wiens, von C. Goldhammer, p. 16
® Blatter fiir Jid. Demog., 1924, Pp. 221 and 223 4 Ibid., 1925, p. 79.

8 Zeitschrift fiiy Demogmphie und Statistik dey Juden, 1912, P. 106.
¢ Blatter fur Judische Demographie, 1923, P. X70.

8
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of the general population in many European countries where
there is no powerful stream of immigration. In Germany,
in 1870, there were 125 Jews in every 10,000 of the population,
but in 1925 there were only 100. This diminution was also
partly due to apostasy and emigration, and it would even have
assumed larger dimensions but for the influx of Jews from
Eastern Europe. Similarly, in Austria, in 1890 there were
478 Jews in every 10,000 of the population, but by 1925 the
proportion had fallen to 460!; and in Italy, between 1861
and 1925 the proportion fell from 13-31 to 10 per 10,000 of the
total population. Moreover, the Jewish percentage of the
general population decreased in Congress Poland from 13-5
in 1897 to 12-5 in 1921, in the Ukraine from 9-1 in 1897 to
6-9 in 1920, and in Galicia from 11-I in 1900 to 9-9 in 1921.%
The declining rate of increase of the Jews is in itself an ominous
sign for the future; whilst the diminishing ratio which they
form of the general population in so many countries is a further
disquieting factor, as it exposes them in a steadily growing
measure to the forces of assimilation. It is, indeed, true that
the Jews in the United States have increased from 2-5 per
cent of the general population in 1913 to 3 per cent in 1925,
but this difference is slight, and owing to the severe restriction
of immigration, the latter ratio is likely to decline in the near
future and the Jews will be exposed to the same forces of assimi-
lation as in other lands.

1 The increase in the Jewish population of Vienna from 1910 to 1923 was

8-9 per cent less than in the period 1900-10. (Die Juden Wiens, von C. Gold-
hammer, p. 64.)

2 Blatier fur Jitdische Demographie, 1925, p. 7. According to an analysis
of the Russian Census of 1926 just issued by the Russo-Jewish Statistical
Bureau, the rate of increase of the Jews was only 14-97 per 1000, which was
lower than that of the other principal nationalities of Soviet Russia, viz.:
Russians, 2264, Ukrainians, 24-31, Germans, 28-82, Poles, 19-15.



Boox III
THE POLITICAL ASPECT

INTRODUCTION
The diversity of political status before and after the Great War.

“ EACE and goodwill unto all” was the gladsome
message of the Saviour that Christendom owes to
Jewry, but war and ill-will were the sinister policy

practised by all the nations against the Jews for eighteen

centuries thereafter, and by some even to the present day.

The relentless foe of the Jews throughout the Middle Ages was

the Church, which dominated the destinies of the State in

almost every country in which they were settled, and which
regarded all who stood outside her fold as the fit prey of humili-
ating restrictions and ruinous taxation. They owed their first
breath of liberty in Europe not to any clemency on the part
of the Church, but to a movement which swept her power away
and set up in her place the goddess of Reason. It was the
French Revolution which first released the people of Israel
from the shackles of medizvalism and endowed them with the
rights of human beings, though this act of liberalism was even
anticipated by the United States by a few years. The step was
too bold and revolutionary to be followed by other countries
immediately : most of them, after protracted internal struggles,

did not admit their Jewish subjects to the rights of citizenship

until the middle of the nineteenth century, the order in which

they effected this measure reflecting the march of the idea of
toleration.

Until the outbreak of the Great War one-half of the Jewish
people—the six million Jews in Russia and Rumania—were
still kept in a state of bondage, to which the annals of history
offer no parallel, and from which there was no escape except in
emigration. It was thanks to this exodus, proceeding west-
ward, and swelling in some years to the extent of a hundred
thousand souls and more, that many of the Jewish communi-
ties in Great Britain, America, and the British Dominions
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owed their birth, and most of them their development. The
long-awaited day of political emancipation for the Jews in
Russia came at last in March, 1914, with the outbreak of
the Revolution, but it proved a mixed blessing, since it brought
in its train the suppression of religious liberty. Upon the con-
clusion of the Great War the rest of the Jews in Europe were
likewise enfranchised, thanks to the Treaties containing special
Articles guaranteeing the rights of religious and racial minori-
ties, which were concluded both with the new States, such as
Poland, Lithuania, and Czecho-Slovakia, that came into exist-
ence, as well as with previously existing States, such as
Rumania, Greece, and Hungary, which changed their frontiers.
Complete civil equality, however, is still far from being the
lot of the Jews in all of these countries, as some of them have
violated their undertakings, and hence recurrent representa-
tions must be made to the League of Nations—the guarantor
of the Minorities Treaties—in order to obtain redress.

The Jews are distinguished by their loyalty in all the lands
of their dispersion and likewise by their self-sacrifice in times of
war (though often arrayed against one another in opposing
ranks). Wherever they are permitted the unfettered exercise
of their civil rights they take an active part in municipal
and political life, and they have attained the greatest honours
and risen to positions of the highest eminence in the Govern-
ments of States. But there are still large regions, particularly
in Europe, in which their enjoyment of civil equality is ham-
pered by official hostility or embittered by racial prejudice.



CHAPTER 1
THE EMANCIPATION OF WESTERN JEWRY

Medizval disabilities—The liberating effects of the French Revolution—
Napoleon and the Paris Sanhedrin—Emancipation in Italy and in
Holland—Protracted struggle in Germany—Austria-Hungary—The
struggle in England—The United States—The British Dominions—
Other countries.

HE first serious attempt to liberate the Jews from

the civil and political disabilities imposed upon them

in the greater part of medizval Europe began in the
latter half of the eighteenth century. Their disabilities varied
in different countries in kind and severity, but they all agreed
in so far as the Jews were denied the ordinary rights of citizen-
ship. They were restricted in domicile, in trade, and in the
practice of public worship ; they could not own land ; they
were excluded from schools and universities and denied any
share in civil and political affairs; they were subjected to a
poll-tax which was exacted whenever they passed from one
province into another, and they were mulcted in taxes by kings
and bishops, in return for a protection which was constantly
threatened by the populace. In short, they had no right
except the right to exist, and this was exposed to so many
wrongs that it was felt as a burden itself. Their disabilities
in England were not so galling or burdensome as on the
Continent, for here they enjoyed liberty of domicile from their
resettlement in 1655 and were free from the humiliation of a
poll-tax ; but the spirit of toleration in England in the middle
of the eighteenth century was still in such a primitive condition
that an Act for the naturalization of the Jews passéd in 1753
had to be repealed the same year owing to a fierce storm of
protest all over the kingdom.

The first country in which the Jews in Europe were granted
complete civil equality was France. As early as 1748 Montes-
quieu had raised his voice on behalf of the Marannos or “ secret
Jews ” in Portugal, and it was in his country that the seed
of toleration, assiduously sown by the philosophers of reason,
first ripened into fruit. The initial stage in the process of
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liberation was the removal of the commercial disabilities to
which the Jews of Alsace were exposed in addition to the
burdens of tribute that pressed heavily upon all the Jews of
France alike. Confined to particular districts and restricted
in the matter of trade to dealing in cattle and jewellery, the
Jews of Alsace were compelled to engage in money-lending,
and the unwillingness or inability of the Christian borrowers
to repay their loans provoked a popular agitation against the
Jews. Hence the latter, in 1780, presented a petition to Louis
XVI for the removal of their trade disabilities, which was
granted ; and four years later a decree was issued for the aboli-
tion of the poll-tax and the conferment of free choice of domicile.
But it was not until 1789 that freedom of religious worship was
accorded by the National Assembly in response to the powerful
advocacy of Mirabeau and Abbé Grégoire, who pleaded for
the extension of the Rights of Man to the Jew. Within the
last two weeks of that memorable year the question arose of
admitting all citizens, without distinction of creed, to the public
service. Again Mirabeau and Grégoire championed the cause
of the Jews, but as the Alsatian deputies offered violent oppo-
sition a compromise was agreed upon. The Portuguese Jews of
Avignon, who had hitherto enjoyed civil rights as naturalized
Frenchmen, and against whom there was no hostility, were
endowed with full political rights on January 28, 1790. Their
brethren in Alsace had to content themselves for a while with
a law assuring them protection and the abolition of all special
taxes ; but on September 27, 1791, after an ardent appeal by
Talleyrand, only a few days before dissolution of the National
Assembly, the complete rights of citizenship were conferred
upon the 60,000 Jews of France, who were thus the first
Jews in Europe to be placed on a political equality with their
neighbours.

The emancipation of the Jews of France was confirmed by
Napoleon, who also brought the first taste of liberty to their
brethren in Germany and Italy. There was, indeed, 2 moment
in Napoleon’s Egyptian campaign when he was fired by the
ambition of restoring Palestine to its ancient owners, but this
glorious prospect was made dependent upon the Jews of Africa
and Asia enrolling themselves under his banner, and is to-day
merely a theme for historic speculation. The Jewish question
in France was reopened by the guild-merchants and religious
reactionaries of Alsace, who exploited the inability of the pea-
sants of this province to repay their debts to the Jews by
petitioning Napoleon to abrogate the civil rights of the Jews.
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The conqueror resolved to submit the question to the considera-~
tion of the Jews themselves. He convened an Assembly of
Jewish Notables of France, Germany, and Italy, in order to
ascertain whether the principles of Judaism were compatible
with the requirements of citizenship, as he wished to fuse the
Jewish element with the dominant population. The Assembly,
consisting of rrr deputies, met in the Town Hall of Paris on
July 25, 1806, and was required to frame replies to twelve
questions relating mainly to the possibility of Jewish patriot-
ism, the permissibility of intermarriage between Jew and non-
Jew, and the legality of usury. So pleased was Napoleon with
the pronouncements of the Assembly that he summoned a
Sanhedrin after the model of the ancient council of Jerusalem
to convert them into the decrees of a legislative body. The
Sanhedrin, comprising 71 deputies from France, Germany,
Holland, and Italy, met under the presidency of Rabbi Sinz-
heim, of Strasbourg, on February 9, 1807, and adopted a sort
of charter, which exhorted the Jews to look upon France as
their fatherland, to regard its citizens as their brethren, and
to speak its language, and which also expressed toleration of
marriages between Jews and Christians while declaring that
they could not be sanctioned by the Synagogue. In order
to give legal effect to the decision of the Sanhedrin, Napoleon
by special decree (March 17, 1808) instituted a system of
consistories for regulating the constitution of the Jewish com-
munity. This system remained in force in France until the
passing of the Separation Law in 1905, and still survives in
Belgium and Alsace. The culmination of Jewish emancipation
in France was reached in 1831, when it was resolved that
synagogues and Rabbis, like churches and priests, should be
supported by the national treasury.

The Jews of France thus owed no extension of their rights to
Napoleon but merely a confirmation of them. Their brethren
in other lands, however, owed him a more substantial debt of
gratitude. In the new Kingdom of Westphalia, which was under
the rule of his brother, Jerome, the Jews were granted complete
civil equality in 1808, whilst those in the Hanseatic towns of
Hamburg, Liibeck, and Bremen were conceded their rights
under French pressure in 1811. A similar boon fell to the lot
of the Jews of Italy, but both in that country and in the Han-
seatic towns it was only of brief duration, for with the downfall
of Napoleon there set in a general reaction. Pope Pius VII
brought the Inquisition to life again, denuded his Jewish sub-
jects of every freedom, thrust them back again into the Ghetto,
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and compelled those who lived in Rome to listen to proselytizing
sermons. Not until the Revolution of 1848, which shook the
foundations of Europe, did this medizval servitude come to
an end. Even then there was a temporary reaction. But when
the Papal States in 1859 became the United Kingdom of Italy
under Victor Emanuel II, the Jews at last obtained their
full emancipation. Not so those in the city of Rome, who had
to wait until 1870 before they were released by the Italian
legions from Papal bondage.

The only other country in Europe besides France in which
the Jews secured their civil emancipation before the end of the
eighteenth century was Holland. Upon the establishment of
the Batavian Republic in 1795 the more energetic members of
the Jewish community pressed for a removal of the many
disabilities under which they laboured. They were compelled
to exist as small corporations, so that careful vigilance might
be exercised over them ; they were excluded from the trades
sacred to the guilds; they had to contribute to the support
of the Church and its schools, from which they received no
benefit; and they had to pay double fees for the registration
of marriages. Some of these disabilities were removed in
response to vigorous agitation, but the demand for the full
rights of citizenship made by the progressive Jews was at first,
strangely enough, opposed by the leaders of the Amsterdam
community, who feared that civil equality would militate
against the conservation of Judaism and declared that their
co-religionists renounced their rights of citizenship in obedience
to the dictates of their faith. Hence, although the Jews were
invited to take part in the elections to the Batavian National
Assembly, very few ventured to disobey the prohibition of
their leaders. But undeterred by this official opposition a
disciple of the school of Mendelssohn, David Friedrichsfeld,
wrote an eloquent plea for the enfranchisement of his brethren,
and six distinguished Jews presented a petition for the purpose
to the National Assembly. The petition, despite a stormy
protest, triumphed, and on September 2, 1796, the National
Assembly decreed the complete equality of the Jews in the
Batavian Republic. In the following year two Jews were
elected as deputies for Amsterdam, and any lingering aversion
to Jewish emancipation disappeared when one of them, Isaac
da Costa Atias, was appointed in 1798 to the high office of
President of the Assembly.

The speedy and peaceful attainment of equality in France
and Holland forms a striking contrast to the long and bitter
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struggle that was necessary in Germany. The struggle began
in the days of Frederick the Great, who, despite his reputed
liberalism of thought, manifested a bigoted hostility to his
Jewish subjects. He severely restricted their numbers in his
dominions, limited their marriages, debarred them from most
of the skilled trades and liberal professions, and exacted heavy
taxes for the privilege of his special protection. The high
achievements of Moses Mendelssohn in the world of letters,
the eloquent tribute of Lessing’s “ Nathan the Wise” to
Jewish character, the vigorous advocacy of Jewish rights by
Christian William Dohm in 1781, all failed to make any
impression upon the prejudiced monarch. Dohm’s pamphlet
met with a readier response from a more enlightened monarch,
Joseph II of Austria, who abolished many imposts on Jews,
allowed them free choice of trades and professions, admitted
them to universities and academies, and founded Jewish schools,
but unfortunately this spell of toleration terminated with the
life of the royal reformer. The first measure of relief secured
in Prussia was the removal in 1787 of the poll-tax, and a similar
step followed in the Rhineland and Bavaria ; but the prevalent
hostility to the Jews, from which even the poet Goethe and the
philosopher Fichte were not immune, retarded the cause of
enfranchisement. It was not until Napoleon broke down the
feudal barriers of Central Europe that the dawn of freedom came
to the long-suffering communities of Israel. Besides the
emancipation of the Jews in Westphalia and the Hanseatic
towns a restricted measure of liberty was given to those in
Baden, whilst in the Duchy of Frankfort civil equality was
granted at the price of 440,000 florins in 181x. More important
still, Frederick William III of Prussia abolished the system of
““ protected Jews ’ and in 1812 conceded civil equality, modi-
fied by the exclusion of Jews from State offices. In Bavaria
and Austria no rights of any kind were granted, and Jews
who entered Vienna were subjected to a new poll-tax. - In
Saxony only a few privileged Jews were allowed in Dresden and
Leipzig, and they were heavily taxed and forbidden to build
a synagogue. But even the scanty liberties thus hardly wrung
were lost as soon as the star of Napoleon sank. Despite the
sacrifices made by the Jews in the wars for the emancipation
of Prussia they were thrust back into their former servitude
and were even deprived of the commissions they had won in
the army. A new foe arose in'the form of Christian Germanism,
which wished to identify the State and nation with the domi-
nant religion, and the historian Riihs even advocated the
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restoration of the medizval badge. At the Congress of Vienna
promises were made to improve the Jewish condition, but they
remained mere promises, and a worse reaction set in. The
Hanse towns expelled the Jews, Frankfort (after pocketing
the half-million florins) imposed restrictive laws, and then
Austria too enacted special decrees, and Prussia followed suit.
Tyrol and parts of Bohemia and Moravia were closed to the
Jews ; liberty of trade and residence in the country were hain-
pered ; and the Ghetto reappeared. The climax was reached in
1819 when a series of riots broke out against the Jews, accom-
panied by pillage, massacre, and expulsion, which spread from
Wiirzburg to Copenhagen. And yet, so varied was the feeling
in the country, the Grand Duchy of Hesse enfranchised its
Jews in 1820, whilst from 1815 to 1847 there were twenty-one
anomalous laws restricting Jewish liberty in the eighf pro-
vinces of Prussia. Not until 1848, when Europe was visited .
by a cycle of revolutions, was the struggle for the emancipation
of the Jews in Prussia, in which Gabriel Riesser, a Jewish lawyer
of Hamburg, played the most prominent part, brought to a
successful issue by a decree of the National Parliament at Frank-
fort. The Jews in Hanover and Nassau were granted equality
later in the same year, but those in Wiirtemberg had to wait
until 1861, in Baden until 1862, and in Saxony until 1868.
Upon the establishment of the North German Confederation
in 1869 all religious disabilities were abolished, and the prin-
ciple of civil equality was extended to all parts of the German
Empire upon its foundation in 1870.

The Revolution of 1848 also ushered in the emancipation of
the Jews in Austria, and the first parliament that assembled in
Vienna after the stirring events of that year contained five
Jewish deputies. But upon the abdication of the Emperor
Ferdinand in the same year and the accession of Francis
Joseph, a reaction set in, fomented by the clerical party.
Jews were expelled from many cities ; their right to hold pro-
perty was cancelled ; they were forbidden to keep Christian
servants ; they were excluded from positions as teachers in
public schools ; and they were prohibited to establish congre-
gations in Lower Austria. But the defeat of Austria in the
Italian war of 1859 brought her to her senses. Early in 1860
a new legislation was promulgated which conferred upon the
Jews of most of the Austrian provinces the right to hold pro-
perty ; but it was not until the end of 1867 that the complete
enfranchisement of Jewry was established both in Austria
and Hungary, although it was only as late as 1896 that Juda-
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ism was declared by the Parliament of Budapest to be a legally
recognized: religion.

The tardiness with which the States in Central Europe ad-
mitted their Jewish subjects to the full rights of citizenship
also characterized the attitude of England. The position of the
Jews in this country since their readmission by Oliver Crom-
well was, it is true, more favourable than that of their brethren
on the Continent inasmuch as they were not subjected to such
degrading hardships as the poll-tax and restriction of residence ;
but they suffered under a number of disabilities which cramped
and crippled their civil status, and which were only gradually
abolished by 1870. At the beginning of the nineteenth century
they could be debarred from voting at parliamentary elections
if the returning officers wished to exercise their powers ; they
could be excluded from the Bar if the Inns of Court objected ;
they were forbidden to trade within the City of London ; and
they were shut out from Parliament, from high commissions
in the army and navy, from degrees and scholarships at the
University of Cambridge, and even from attendance at the
University of Oxford. The battle for the removal of these
disabilities began immediately after the emancipation of the
Catholics in 1828, and was vigorously continued for forty years
until the Jew was placed upon the same level as his Christian
fellow-citizen. In 1831 the Corporation of London opened its
boundaries to Jewish traders; in 1833 the first Jew (Francis
Goldsmid) was called to the Bar; and two years later an Act
was passed that relieved all voters of the necessity of taking
the Oath of Abjuration and thus permitted Jewish electors
to exercise the franchise. The efforts of the Jews were directed
simultaneously to obtaining the right to hold municipal office
and the right to sit in Parliament. They succeeded much earlier
in regard to the former right by adopting the tactics of first
securing the election of a Jew to office and then procuring the
sanction of Parliament for an accomplished fact. Thus, in
1835, David Salomons was elected and allowed to act as Sheriff
of London ; ten years later, after he had repeatedly been elected
alderman, he was permitted to hold this office too; and
another ten years later, 1855, this untiring champion of Jewish
rights was acclaimed Lord Mayor of London.

The acquisition of the right to sit in Parliament proved a
much more stubborn and protracted process. In 1830 the first
Bill for this purpose only passed a first reading in the House
of Commons, and from 1833 Bill after Bill was passed by the
Commons but rejected by the Lords for a quarter of a century.
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In 1847 the same tactics were adopted as in the campaign for
securing municipal office, but although Baron Lionel de Roths-
child was elected member for the City of London in that year
and again in 1850, and although David Salomons was elected
for Greenwich in 1851 and actually spoke in the House, it was
not until July 26, 1858, that the former was able, as the first
Jew, to take his seat in the House of Commons by virtue of
2 resolution to permit Jewish members to omit the words

‘on the true faith of a Christian ”’ from the oath. In 1870
the University Tests Act enabled Jews to graduate and hold
scholarships at the ancient universities; and in 1885, Sir
Nathaniel Rothschild, a son of Baron Lionel de Rothschild,
was made a peer, and, as Lord Rothschild, was the first Jew
to sit in the House of Lords. Not until 1890, however, was it
formally established that all positions in the British Empire,
with the sole exception of that of monarch, are open to Jews.t

It is not a little curious that England was the last of English-
speaking countries to enfranchise its Jews, but the distinction
of being the first country in the world to endow its Jewish
subjects with the full rights of citizenship likewise belongs to
a state of English origin, namely, the United States of America,
the Constitution of which, adopted in 1487, declares that ‘“ no
religious test shall ever be required as a qualification to any
public office or public trust.”” This law of equality was promptly
adopted by all the Federal States, with the exception of Mary-
land, where civil rights were not secured until 1820. In Canada
these rights were granted in 1832, after an agitation of twenty-
five years following the election of a Jew (Ezekiel Hart) to
Parliament, which was declared invalid ; in South Africa, in
the colonization of which Jews have played a notable part as
pioneers, complete equality has prevailed since 1820; and in
Australia, which Jews have likewise helped to develop, they
have enjoyed equality since their settlement.

There remain but a few other countries that claim attention.
In Belgium the Jews acquired emancipation in 1815, under the
influence of the French Revolution; in Denmark they were
granted equality by the Constitution of 1849; in Norway
they have enjoyed equality since 1851, when a law forbidding
their residence in the country was repealed ; in Sweden they
were given the franchise in 1865 and the right of election to
Parliament in 1870, but they are still excluded from the
Council of State and the Ministry ; and in Switzerland the
Federal Government, under outside pressure, decreed the

* A. M. Hyamson, 4 History of the Jews in England, pp. 333~334-
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enfranchisement of all its citizens in 1865. Spain, in 1858,
repealed its edict of expulsion of more than three and a half
centuries before, and has shown a touching interest in the return
of the Jews to its borders, whilst Portugal enacted freedom of
religion as early as 1825. The Jews of Algeria were made French
citizens at a single stroke by a decree of Crémieux in 1870.
The Treaty of Berlin in 1878 brought the Jews of Bulgaria and
Servia their civil emancipation, and the Turkish Constitution
of 1908 conferred equality upon all the Jewish subjects of the
Ottoman Empire.
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modern civilization that until the outbreak of the Great

War one-half of the Jewish people, who had always
been among the most ardent apostles of freedom, were still
condemned to a state of bondage. Over six million Jews,
settled in Russia and Rumania, were subjected to a vindictive
system of intolerance and ill-treatment, which, by reason of
the vaunted culture of their rulers, was even more remarkable
than the persecution to which the Jews were exposed in certain
Oriental countries, such as Morocco, Persia, and the Yemen,
and which bore every appearance of a permanent and immut-
able policy.

In Russia the sufferings of the Jews were inflicted by means
of a multiplicity of laws, which were enacted over a period of
two centuries. This draconian code confined them within a
Pale of Settlement, restricted them in the choice of occupation,
thwarted their desire for education, limited their right to own
property, excluded them from State and municipal employ-
ment, and imposed galling burdens upon them in regard to
military service, whilst, in addition to all this, the hostility
of Government and populace found vent in constant chicanery
and recurring pogroms. The Jews raised many a cry of despair
and many a call for help ; but the Western Powers, even had
they wished to intervene, had no right to do so, whilst the forma-
tion of the Triple Entente in 1907, whereby Russia became the
ally of Great Britain and France, rendered any remonstrance
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on the part of these countries even less likely than before. As
for Rumania, she had indeed undertaken, according to the
Berlin Treaty of 1878, which established her independence,
that difference of religious belief should not preclude anybody
from the enjoyment of civil and political rights, and the Powers
had innocently accepted this formula to mean that the Jews,
who had been settled in Rumania for fifteen hundred years,
would be emancipated forthwith. But Rumania cynically
extricated herself from her obligation by declaring all her Jews
to be foreigners, who could acquire the status of citizens only
by virtue of the laws pertaining to naturalization. The Jews
were thus cheated of the rights which the Treaty was designed
to secure them, for only a paltry number of them were natural-
ized by Parliament each year, and their position continued
worse than that of other foreigners as they did not enjoy the
protection of any State. The signatory Powers had indeed
the right of intervention, but as some of them, particularly
Russia and Germany, declined to make use of it (since their
record in regard to the treatment of their own Jews was not
unblemished), no serious attempt to improve the position of
the Jews was possible until after the Balkan Wars of 1912
and 1913. The leading Jewish representative organizations
of Europe and America then took concerted steps to induce the
Great Powers not to recognize the territorial changes that had
resulted in favour of Rumania unless and until she purged her
fault and solemnly pledged herself to emancipate her Jewish
subjects. But up to the outbreak of the Great War the Powers
were not called upon to ratify those changes, and thus the Jews
were denied the rights of citizenship as before, though rigor-
ously required to fulfil all its duties.

The opportunity for which the Jewish people had waited so
long came with the end of the War. The bitter struggle had
been waged, according to the professions of both sides, in
furtherance of the principles of liberty and justice, and it was
therefore but right that the Jews, who had played their part
in it as bravely and loyally as their fellow-citizens in every
country, should be allowed to enjoy some of its fruits. So far
as they were the subjects of the various States engaged in the
War they shared in their respective fortunes, but they had their
own specific grievances which called for redress and could no
longer be overlooked. Accordingly delegations proceeded not
only from Western countries, particularly Great Britain and
the United States, but also from Eastern Europe, to Paris for
the purpose of deliberating on the demands to be submitted
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to the Peace Conference. Their aim was twofold : to secure
civil and political equality for those Jews who were not yet
emancipated, as well as—in consequence of the creation of
new States and the alteration of the frontiers of old ones—
to safeguard the rights of those Jews who might be transferred
from the jurisdiction of one State to that of another. Their long
and painful experience had taught them that no faith could be
placed in mere promises, and that any formule with which it
might be proposed to solve Jewish questions must be subjected
to the most searching and minute examination. They were
resolved, in particular, that the trickery of Rumania should
at length be brought to an end, and that it should be made an
essential condition of the recognition of every new State that
it should formally undertake to grant its Jewish subjects
complete equality. One-half of the Jews in Russia—those
living in that part which later constituted itself as the Union
of Socialist Soviet Republics—had, indeed, already been eman-
cipated by the Revolution in 1917, but the other half settled
in the territories that went to form the republics of Poland,
Lithuania, Latvia, Estonia, and Finland were at the mercy of
elements which, so far as they were known, were scarcely
encouraging. Poland, for instance, had inaugurated her new
epoch of independence by an outburst of attacks and excesses
against the Jews in a hundred and fifty towns and townlets,!
which showed how necessary it was from the very beginning
not only to define the sovereign rights of the Polish State, but
also to guarantee the rights of its Jewish subjects.

The Jewish delegations in Paris were not content that the
Jews in the States with which Treaties were to be concluded
by the Allied and Associated Powers should be granted merely
civil and political equality : this was a fundamental principle
which the Powers might have been trusted to impose without
any external pleading. What they wished to achieve was
that the equality conferred upon the Jews in Eastern Europe
should not be limited or nullified later by administrative cap-
rice or ordinance, and above all that, belonging for the most
part, as those Jews did, to the orthodox or nationally conscious
camp in Jewry, they should be allowed to live their traditional
life and to maintain their social, religious, and cultural institu-
tions free from interference. The delegations from Eastern
Europe even advocated a form of Jewish national autonomy,
under the authority of the State, suggested by the system of

1 See the Author’s Raport on the Pogroms in Poland (Zionist Organization,
London, 1919).
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self-government which the Jewish communities in Poland and
Lithuania had enjoyed from the middle of the sixteenth to that
of the eighteenth century,! but the delegations from Western
Europe were opposed to any demand that might imply their
recognition of