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The essays of this collective volume claim neither exhaustive com-
pleteness in regard to the questions they touch upon nor unity, in the
sense of complete agreement of the opinions of the various authors: they
are written by people who on certain issues think differently from one
amﬂm.hth&ehmuﬁhgmmhaﬂufﬂmmﬂdmﬁrﬁﬂm
follow have as their aim to establish exactly what that commonality is.

Trmmﬁmﬂmﬂteupﬂmmﬁentudmmmtmgﬂhuinaﬂ
atmosphere of a consciousness of catastrophe. That segment of time,
within which our lives pass, beginning with the coming of the war, is felt
by us as a pivotal, and not merely a transitional, time. In what happened
and in what is happening we see not just shock, but crisis, and in the fu-
ture we anticipate a profound change in the customary countenance of
the world.

hﬁmcatasmplicmtumuf&mmidahhapperﬂngmmaﬂmm{
the ripening, quickening resettlement and regeneration of culture. Culture
appemtnmtnheinmtantmﬁmardinnmwmal it does
mthﬁﬂﬁmiuﬁhﬁmmmﬂmm#
isnmfulrexhausmdhrmmeteadﬁewntﬂuoﬂw,andil
does not fit neatly into the pre-sketched framework of invented formulas.
We do not believe that there are peoples that are intended forever to be
the chosen carriers of culture: we reject the possibility of “last words”
. and final syntheses. History for us is not an assured ascent o some
prehistorically preordained, absolute aim, but a free and creative
improvisation, each moment of which is not prearranged according to
some general plan, but has its own meaning . . .

The culture of Romano-Germanic Europe is marked by adherence to a
“wisdom of systems,” a rush to elevate the given specific situation into an
immutable norm. . . We honor the past and the present of West Euro-
pean culture, but it is not Western Europe we see in the future. . . With

. Wﬁﬂmmﬂﬂhhﬂmmwtm{hﬁ'w&
*Balkan,” 1921), pp. iiivil. Transkated by llya Vinkovetsky.




trembling joy, with shivering apprehension lest we give ourselves gyer
devastating arrogance, we sense, along with Herzen, that nowadays “hjc.
tory is pushing precisely into our gate.” It is pushing not in order to gener.
ate some zoological “self-identification” for us, but so that through the
great exploit of labor and accomplishment Russia would reveal to the
world some universal truth, as the great peoples of the past and present
had revealed it.

Contemplating what is happening, we sense that we are in the midst
of a cataclysm, comparable to the greatest shocks known to history, with
the foundation-laying turns in the fates of culture, as in the cases of
Alexander of Macedonia’s conquest of the Ancient East or in the Great
Migration of Peoples. These turns could not and cannot occur instanta-
neously. The processes that led to the absorption of the Ancient East into
the Hellenic world began as early as the period of the Great Persian

Greeks already directly foreshadowed the intentions of the Macedonian
conqueror. But Cyrus the Younger fell, and Alexander established the
dominance of Hellenic culture in the East several decades after his death.
We do not know which of Russia’s uprisings against the West will turn
out to be the attempt of Cyrus the Younger, and which the accomplish-
ment of Alexander. . . But we do know that the world cataclysm, sepa-
rating one epoch of world history from the next, has already begun. We

do not doubt that the replacement of the West European world will
come from the East . . .

On this point it is impossible to demand proof. And those who think
otherwise are in the right to call us lunatics, just as we call them blind
from birth. For us it is more disturbing to perceive the outlines of that cul-

tural upheaval, which is presented to us in the storms and shudders of
modernity,

Any modern consideration of the coming destinies of Russia must ori-
ent itself decisively in relation to the methods of resolution already
formed in the past or, more precisely, to the very postulation of the Rus-
sian problem: “Slavophile” or “Populist” on one side, “Westernizer,” on
the other. At issue here are not these or some other particular theoretical
conclusions or concretely-historical evaluations, but rather the subjec-
tively-psychological approach to the problem. To perceive Russia, follow-
ing the lead of some Westernizers, as a cultural “province” of Europe,
tardily repeating its past moves, is in our days possible only to those for
whom trite thinking comes ahead of historical truth: for the destinies of
Russia have cut too deeply and originally into the life of the world, and
much of what is nationally-Russian has won the respect of the Romano-

Germanic world. But in affirming, following the lead of the Slavophiles,
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the independent value of the Russian national element, accepting the
tonality of the Slavophile approach to Russia, we reject the Populist
identification of this element with certain concrete achievements, so 10
say, with the forms of an established way of life. In accordance with our
historiosophical principle, we believe that it is altogether impossible to
determine once and for all the content of future Russian life. Thus, for
example, we do not share the Populists’ view of the commune, as that
form of economic life, to which belongs, and, according to the Populist
view, must belong, the economic future of Russia. Precisely in the
economic field the existence of Russia will, possibly, turn out to be more
“Western,” We do not see in this any contradiction to the possibility and
fact of the true and coming cultural originality of Russia. For to those who
do not belong to the ranks of the adherents of historical materialism,
culture is not a “superstructure” on top of an economic base,

We do not connect historical individualism with economic collec-
tivism, as was done in the past in other currents of Russian thought
(Herzen), but we do assert the creative significance of autocratic individ-
uality also in the economic sphere: in so doing, it seems 10 us — we
adopt the point of view of consistent individualism.

Not all of us assign the same significance to the problems of a mighty
economic development of Russia. But none of us is against this devel-
opment — whereas in Populism, in its concrete expression, there was, un-
doubtedly, an organic hostility to a creative blooming and spreading of
Russian economic might. We combine the Slavophile appreciation of the
universal importance of the Russian national element with the Westernizer
appreciation of the comparative cultural primitiveness of Russia in the
economic sphere and with a desire to eliminate this primitiveness.

We do not refuse to determine — at least for ourselves — the content
of that truth which Russia, in our opinion, reveals by its revolution. This
truth is: the renunciation of socialism and the affirmation of the Church.

We have no other words, aside from words of horror and revulsion,
to characterize the inhumanity and the abomination of Bolshevism. But
we recognize that only thanks to the question, fearlessly raised by the
Bolsheviks, concerning the very essence of existence, thanks to their au-
dacity on a scale unheard of in history, that which under different circum-
stances would have remained unclear for a long time and led into temp-
tation has revealed and established itself: the material and spiritual
wretchedness, and the repugnance of socialism, and the salvatory power
of Religion. Through its historical manifestation Bolshevism is coming to a
rejection of itself. The vital overcoming of sodialism is approaching within
socialism itself.




d hﬁﬂh.‘h

We know that ages of volcanic shifts, ages of revelation of
black depths of chaos are at the same time ages of grace 'm
tion. Humbling ourselves before revolution, as before an mmum‘
rophe, forgiving all the calamities of the debauchery of its Caty,
forces — we condemn only its consciously evil will, which 5,
and blasphemously rose up against God and the Church, Oy %ll'r%
repentance by the entire people can the sinful insanity of the Uprising
washed away in prayer. We sense that the mystery of our spirjyy i;:
revealed not only in boundless mystical sensations, but also in the oy
formulas of Church life. Together with the great majority of the Russy
people, we see how the Church Is returning 1o life in a new Strengsh
Grace, again attaining the prophesying language of W'i.ﬂ:l.nm oy
revelation. “The age of EIE‘HCE# is agaln beii'lﬂ mml‘:ﬂd b,' the age o
{aith” — not in the sense of the destruction of science, but in the >
the acknowledgment of impotence and blasphemy of the attempy; ,,
solve the basic, ultimate problems of existence by Stif-‘ﬂtlﬁc means,

In worldly matters our mood is the mood of nationalism. But we 4,
not want to confine it within the narrow hourtd?- of rla_lional chauvinigg,
Moreover, we think that the elemental and creative nationalism of Ryssj;
by its very nature, is rending and tearing apart the bounds of “natigy,
alisms” of the West European scale, which are 100 narrow to contain
that even in the ethnic sense, it splashes as widely as the forests ang
steppes of Russia have splashed over the face of the globe. In this regarg
we again join with “Slavophilism,” which spoke not only r.:ff the Russian
people, but of “Slavdom.” True, it appears to us that the idea of *Slay.
dom” has not justified before the court of reality the expectations placed
upon it by Slavophilism. And we direct our nationalism not merely to-
ward “Slavs,” but toward a whole circle of peoples of the “Eurasian”
world, among whom the Russian people has the central position. This in-
clusion of a whole circle of East European and Asian peoples into the
mental sphere of the culture of the Russian world emanates out of, it
seems 1o us, in even measure, from a secret “affinity of souls” — which
makes Russian culture comprehensible and close to these peoples and,
conversely, establishes the fecundity of their participation in the Russian
enterprise — and from the commonality of their economic interest, the
economic interrelationship of these peoples . . .

Russians and those who belong to the peoples of “the Russian world"
are neither Europeans nor Asians. Merging with the native element of cuk

ture and life which surrounds us, we are not ashamed to declare our-
selves Eurasians.
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PETR N. SAVITSKIN

A TURN TO THE EAST

There is a certain, constantly noted, analogy in the position, in relation
to the world, of France of the time of the Great Revolution and Russia of
the current years. But aside from the detailed and the particular, there is a
basic difference, which is, perhaps, fraught with the future. . . Then, as
now, there existed a Europe, and for Europe one of the European coun-
tries brought “the new word”; this country, coming out in a revolutionary
rush beyond its old political boundaries, conquered almost all of Europe;
but when it misfired in its conquests — the rest of Europe, uniting in a
coalition, was able to restrain it and occupy it with its troops. And Russia
before the war and the revolution had been “a modern civilized state of
the Western type, although, the most undisciplined and disorderly of all
such existing states” (H. G. Wells). But in the process of the war and the
revolution the “Europeanness” of Russia fell off, as a mask falls from a
face. And when we saw the image of Russia, not covered by the cloth of
historical decorations — we saw a two-faced Russia. . . With one face she
is turned to Europe; as a European country, as France of 1793, it is
bringing to Europe “the new word” — this time the new word of “the
proletarian revolution,” of communism fulfilled. . . But with the other face,
she has turned away from Europe . . . — Wells relates that “Gor’kii is
weighed down, as by a horror, by the fear of a turn to the East...” “of
Russia to the East.” But is not Russia herself already “the East?” . . ..

Are there many people in Rus’ through whose blood vessels there
does not flow Khazar or Cuman, Tatar or Bashkir, Mordovian or Chuvash
blood? Are there many Russians who are completely alien to the imprint
of Eastern spirit: its mysticism, its love of introspection, indeed, its intro-
spective laziness? Among the Russian common people there is evident a
certain sympathetic attraction to the common people of the East. In the
organic fraternization of the Orthodox believer with the nomad or the
pariah of Asia, Russia is truly an Orthodox-Moslem, Orthodox-Buddhist
country.

* Oviginally as “Povorot k Vostoku,” Iskhod k Vostoku, pp. 1-3. Translated by llya
Vinkovetsky.
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sheviks have instituted the persecution of O,
];::aﬁt:n of all faiths. This is so. But with an even greater claﬁ;"d the
pro red by the power of contrast — there revealed itself th rﬂi%
5c3ﬂd a"'; direction of those Russian and nm:a-Rusgian masses, by i
e nd by whose breath Bolshevism lives .. Whoy,

ment a A .
mﬂ;ﬁ"e“ﬂ‘ insult or Bolshevik indifference to faith offer as fjy, .
understanding of Russia as Bolshevik attempts to realize Manys p, e

i ations in practice.
hcgrr:ﬂc‘l:l;f because Russia is not merely “the West” but alsg « the Ea. .
not only “Europe” but also “Asia,” and even m;{t Europe at all, bt e :
sia” — precisely because of that, there is added in the case of the Russy

St . S ik
ution, in addition to the hmw! essence of v
fl?;?'ll, a certain different essence which has not as yet revealed '.MR::

... The French Revolution was a revolution that took place ;
:;L:,I:-::En country with a pnpulatinn' of 25 mill!nn :'md ?4{} Thﬂus::;
square kilometers of space. The Russian Re:rulunnn Is taking place j, :
country that is not fully, or at all, “European, and, besides, has a POPUL;.
tion of 150 million and 20 million square kilometers _“f space. France s ,
part of Europe. Russia, on the other hand, comprises “a continent ,
itself,” in a certain respect “equal” to Europe. . . For the allies of 1814
it turned out to be feasible to tame and occupy France. What kind of ,
new coalition must there be, for it to able to subdue and occupy Russix
The Great French Revolution is one of the episodes of European history.
The Russian Revolution is not an episode of European history only.

Two probiems intertwine in modernity. One concerns the profound
questions of being and creativity of culture; the other converts the words
of ideological symbols into a concrete language of culturo-geographical
culturo-historical reality.

In immeasurable sufferings and deprivations, in the midst of hunger, in
blood and sweat, Russia took upon herself the burden of searching for
truth, on behalf of all and for the benefit of all. Russia in sin and godless-
ness, Russia in loathsomeness and filth. But Russia in search and struggle,
in a bid for a city not of this world. . . The ardor of history comes not to
those who are calm in the knowledge of truth, who are self-satisfied and
“"ﬂfe‘i- The flaming tongues of inspiration descend not on the beati
E”;d"::‘:éﬂrn&::iﬂﬂ those troubled in spirit: the wings of the Angel of

Itis as if"tlh dples o ﬂ?e ey
= j;? G’;::E*Ehiﬂﬂgﬁ in the world - - - except that in the wel-
“hange. For in her pecu';a:s o m‘:fe- AnEi in this absence there is 3
sense, s 5"3” of nonexistence,” Russia, in a certain

Ological center-point of the world.




A Turn to the East

In translation into the language of reality this means that a new culturo-
geographical world, one that up to this point has not played a guiding
role, has entered the arena of world history. A strained gaze looks into
the future: is the Goddess of Culture, whose tent for so many centuries
has been set among the valleys and hills of the European West, not head-
ing for the East? . . . heading to the hungry, the cold, and the suffering? . .

We are under the spell of premonition. . . And in this premonition there
may be attained a wellspring of smugness, a smugness of a certain kind, a
smugness of the suffering. . . To succumb to smugness means to perish. It
is not permissible to hide that which one feels to be the truth. But it is
also not permissible to calm oneself down with the premonition. An act
of history is brought about not by quietism, but by a feat of perfecting.
Those who grow proud are abandoned by the grace of the search. And
the curse of infertility falls on the self-confident. . . There is nothing
inevitable. There is only the possible. Only by the means of concerted
creativity, without fear in repenting for one’s mistakes and acknowledging
weaknesses — only by the price of incessant efforts, accomplished within

the bounds of the “pliant” world open to the will, shall the possible
become the real.



PETR P. SUVCHINSKII

THE STRENGTH OF THE WEAK*

So what, that one has not yet begun to worry, and anothe,
already managed to reach the locked door, and hit his hag
hard against it. The same fate, in time, awaits all who dq r:lhead
bark upon the saving road of humble communication g, em.

people. e
Dostoevskii (“The Speech about Pushiys

At the present time there is unfolding an event of world sign;
the real essence and consequences of which cannot be guessed eyeq, bf
the most perspicacious.

This event is the Russian Revolution, not in its socio-political sense aad

meaning, but in its national-metaphysical essence. As a phenomenon o
the socio-political order, it is, probably, obediently flowing along the river
bed of revolutionary logic. The mystery lies in its nationaluniversal oyt.
come.
The West, when it endeavors to surround Russia with frontier posts, is
worried about more than the communist infection. Europe has come 1o
understand, although so far not clearly and assuredly (it is more as if it
sensed the impending outcome of the Russian Revolution and already
shuddered before it) and has taken security measures. Europe has come
to understand that this outcome will be determined not by the revolu
tionary energy of Russian communism, but by the historical predestination
of the entire Russian people. It has come to understand that before ev-
eryone's eyes there is growing in strength a former European province,
with which it will be inevitable to do battle, and which, even without
waiting for a lofty call to arms, will pounce upon its recent, and, 50 it
seemed, eternal metropolis in a war of exposure, reproach, and anger.

Russia used to be a Great Power without ever embodying the staté

principle. The state habit of any people is determined by a composite of

" Originally as “Sila slabykh,” Iskhod k Vostoku, pp. 4.8, Translated by llya Vinkovetsky




The Strength of the Weak 9

national consciousness of all the individuals who comprise it. Great
;T::Esm '5*, E:hpredgtermined potential for the power, the sweep, and

e of the entire popular essence. This is an unconscious feeling
o m'_EhL a SPEC'ﬁ_E gravity of the entire mass of people, which displaces,
pushing aside by its presence, the surrounding environment. This is an in-
vﬂluntgrv Selfﬂssgmun, the droit sacré of the state’s own existence.
Sometimes the might of a Great Power expands haughtily, and some-
times it weakens and disintegrates — turning what seemed to be hardy
state flesh into a crumbling, powerless, scattered human matter. It some-
times happens that the gift of Great Power status coincides with an ad-
vanced technical state aptitude — on the other hand, sometimes the two
mutually exclude each other . . .

The glunf of Russia is not consciously predicated on the state aptitude
of the Russian people. Russia, although blind, is blessed by the glory of
her Great Power essence. This essence determined the entire history of
the whole collective of the Russian people, it subordinates completely
the Russian individual, it conditions the traits of the Russian soul and the
Russian will — or more precisely, the trait characteristic of the mass
emanates from that of each individual. Like the ebbs and flows of the
Great Power status of the Russian state collective, the Russian individual,
as he strives for spiritual uplifting, as he moves through the great ordeal of
life, also trembles, swaying between a great deed and a fall, between
soaring flight and breakdown. The flight amazes by the strength of its
ascent as if an invisible hand from the sky reaches down to help it up.
The breakdown is always terrifying by the chasm of its fall, by the loss of
God'’s Image.

Sometimes meekness and submission border on servility and cow- |
ardice, on a feeling of being completely lost — sometimes bravery turns
into an insane, provocative arrogance. In these shifts resides the law of
the history of the Russian people, as well as the law of the life of each of
its individuals. In this alteration between elevation and abasement lived
the folk, elemental Russia, one instant a boundless Great Power, the next
powerless and enslaved, when suddenly the mysterious powers of folk
tension and elasticity were dried up, put away, folded up like gigantic
wings of a frightened bird.

The Russian intelligentsia has long ago gotten accustomed to receiving
European culture not with a consciousness of equality, but in conviction
of its superiority, necessity, exclusivity, and righteousness. This timidity
and subservience are undoubtedly rooted in the very essence of Russian
nature: if one is to acknowledge oneself to be unequal, to allow some-
one else's superiority, then it is necessary to submit, to give in, to back
away pusillanimously from what is one's own. This is a kind of obedi-
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ence, even self-betrayal. In relation to fore:

had been either a Great Power, that istﬂ:'z:: PO, Elementy
unwillfully subjugated, subjected to servity g
vulsively held onto, jealously hid away,
the people’s soul . ...

In different peoples universal ideas are ed back
various cultures. By developing within itself the geniis of | the form,
ceptional capacity, the Russian intelligentsia thys inco $ of u .:::
its consciousness, to a point of complete identification alrlited, taken inty
alien European cultures, at the expense of the se r 3 the Variptipg of

of its own. Consequently, the Russian intelligentsia turmned = Ssertion
nationally enlightened, but without its own identity. A Ot to be jng
gentsia,” of course, does not exhaust Russia as a great whole I:"Ia’ “intely.
festations of her sovereign Great Power essence, in ;h:h any
enterprise of her culture, Russia maintains, as a precious inh;-'ihm
examples of unique, exclusive, and true national will, tance,

At the present time, in an age of the greatest tra decl
paralysis of state powers and of the will of the Rusm hmﬂa
when the entire unified structure of Russian statehood ha m‘pl
weakened and diffused, and therefore when all its inner ties have tg be
reborn and built anew, the people’s element unconsciously, by
forcefully, has turned to the pursuit of the exposure of and m:engg
against its conscious sphere, when that sphere could not respond in 3
great moment of ordeal with a familiar, understandable, popular, national
culture. It cannot be said that the entire intelligentsia has been exiled, but
it can be asserted firmly that, with few exceptions, only the intelligentsia
has been exiled.

This exile pronounces a stern sentence on that form of reception of
Western culture which has been accepted by the Russian consciousness
since the time of Peter as indisputable and true. To the extent that the
creative, prophesying genius of Russia has manifested itself to be free and
independent, to that same extent its inclusive, adaptive genius has re
vealed itself in all its timidity and subservient dependency.

The intelligentsia has found itself dispersed the whole world over. Al
the same time that the people’s element, through tormenting battles “‘d
passions, is again attaining its mysterious, Great Power strengths, which
sooner or later will expand Russia, spread it out to former glory and
power, the Russian intelligentsia, for the first time put face to face, one
against the other, with the cultured peoples of the whole world, and ths
finally confronted with the necessity to reevaluate its possibilities in 3 e
sponsible way, and especially its national, popular sources, has begun 10
experience the expiatory process of late self-discovery and self-assertion-
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Only ﬂ!:nug!'l actual, factual opposition, and not from “the charming
abrnald, or in the process of blind adaptation, has the Russian intelli-
gentsia truly felt that line that has passed between it and its idol of yes-
terdaw,:. It has come to understand and tremble in repentance, because
what is its own has turned out to be too unexpectedly precious, and
what is alien has turned out to be too obsolete and destitute. Powerless
and exiled, the intelligentsia has began its rebirth and if it does not back
away from it, then in the near future it will again attain its authentic pow-
ers and rights.

The people is gathering its strength in collective struggle; the intelli-
gentsia — in individual experience. At present they are enemies, because
in its thirst for self-revelation and freedom from alien forms of
consciousness and life, the people has put the intelligentsia on the side of
its European enemies. But it would be a great mistake to think that with
the sword of communism the Russian people is battling Europe and the
intelligentsia. On the contrary, communism is the latest guise adopted by
the intelligentsia in its fanatical insistence on the principle of leveling and
universality.

Having expelled, in a burst of hatred, its false ideological guides, the
Russian people, in its search for a conscious truth, gave up its fate in cus-
tomary obedience, placed itself into slavery once again, to a new dicta-
torship of that same intelligentsia — in fact, its most frightening and
oppressive part, not the consciously ideological one that reigned before
the revolution took place, but the fanatically volitional one. Irresponsibly,
the seditious forces of the intelligentsia, self-selected in the blind rush
towards universal socialist ideas, had gathered frightening volitional
energy in the unhealthy, overheated atmosphere of the emigration and
the underground. That will — scorching, cruel, vengeful, unstoppable —
has now taken into its grip the people’s masses, which have lost their
guiding star. But its guiding truth is strange and antithetical to true Russia,
just as the past one had been, because the Bolshevik International is
merely the volitional consequence of the cosmopolitical wanderings and
temptations of the godless, sinful spirit of the Russian intelligentsia; sinful,
because outside the Church a dream of universality and truth cannot be
righteous. This will be understood sooner or later by everyone, and after
that the volitional (final?) dictatorship of the intelligentsia will also be el
ementally swept away. Then, the great injunction to Russia, its prophetic
mystery will be realized: a wise and caim people and an intelligentsia that
has recovered its sight will peacefully unite under the one great and all-
resolving dome of the Orthodox Church, and before both, long hostile,
sides will be revealed the true great enemy, the immemorial tempter,
against whom then, in one burst of joy and common will, the Russian
intelligentsia and people will rise up and revolt.
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Haggai 1: 9

*But NOW, if thou wilt forgive their sin — and if not, blot me, | pray
ﬂm,mﬁﬂfﬂ!fhonkﬁ%ﬂmuhastwﬁm-

Exodus 32 32

Fmamﬁme‘mvﬂluﬁﬂfhﬂdheﬂﬂaw&ﬂlﬂfﬁgnﬂh
srevolutionary” seemed to the social consciousness the highest type of
patriot, uniting nobility of aspirations, love for the people, for the de-

-ed and the suffering, and readiness for self-sacrifice upon the altar of
universal happiness. No matter how different — from monarchist o anar-
chist — was the content that different people put into these conceptions,
allnfﬂwmagreedunnnethhg,nnﬁmbeiiefmateiﬂwrﬂwnrgarized
smiaﬁmmemmmunmﬂﬂwpeuple,mﬂmunmmaimddaﬂmd
“those dying for the greal cause of love,” have the strength and shall be
able, by the concentration of their will, lnlea:aparlﬂ'rehmﬁnfmem
cial and political evil tying up Russia and establish the highest and most
perfect form of culturo-social existence. Everyone from arrant Zimmer-
waldists to mindless reactionaries came together in this belief in them-
whﬁhmmmﬁmﬂﬂwiinnﬂhdn;ﬂwprmﬁgmd-
ness of their inner content. Some believed that it is necessary and suffi-

cient to conceal themselves and re-dress “in European style”; others — 10
tear off the hastily thrown-on Western clothes; the third — to accomplish
class regrouping. Arguments went on about who constitutes the true
pmp_le, hut. beneath it all, almost all were “populists”; all believed in the
mesﬂamc:aﬂingnhheenliepeaplenrnimpaﬂofithlmmﬂ

\r.*m* as “Razryvy i sviazi,” Iskhod k Vostoku, pp. 9-13. Translated by ly2
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less held dear Gorkkii's “prayer”: *| saw an alkpowerful and immortal
people . . . and | prayed: Thoy art God; there are no gods but Thee;
Thou art the only God performing miracles”. . .

And in this frame of mind we met and “received” the war, placing it in
the good-naturgd' framework of utopian “progressive” optimism. Human
hatred and fratricide were received under the sign of “the greatest happi
ness for the greatest number of people,” and the mysterious
contradiction of the assignment — with the price of thousands of murders
and thousands of deaths to buy and secure other thousands of lives —
was covered up by the hypnotizing words about this being the final war,
a war for peace, for “common disarmament,” an inner overcoming —
exhaustion of militarism. The sharpness of the moral strain — through
which must pass anyone who lifts the sword — was softened by the
transfer of the issue -onto the plane of formal obligation, to the
motherland and one’s tribesmen, to the good of humanity and
civilization. And it was believable that “the cross and the sword are one,”
that following the baring of animal elements of human life their en-
lightenment will magically occur, and that after the war there will come a
blissful time of “eternal peace”. . . People themselves will make them-
selves so perfect that it will be possible to reforge swords into ploughs.
And for this enticing dream people joyfully went to kill and die . . .

In the name of that dream sounded the triumphant hymns of the
“magnanimous and merciful revolution” four years ago. And when from
behind the revolution's familiar in legend and dear in tradition “bloodless”
image insolently began to appear there among the fumy-black and
wandering balls of fiery catastrophe the devilish outlines of the emerging
collapse, when under the pinkish crape “chaos began to move,” then
perplexed thought began to speak of someone or other’s errors and
miscalculations, of prematurity, of tardiness, of the obfuscation of the
idea, of the vulgarity of the masses, without losing faith in the fact that
correction is easy and possible. And, as if in self-defense, that perplexed
thought focused on the everyday prittle-prattle, on the various crises —
from alimentary to paper — just to avoid seeing the all-encompassing
horrifying collapse into an abyss, the collapse of the soul and the body.

There, where of deaths and diseases,
The dashing rut has passed —
Vanish into space, vanish,

Russia, My Russia . ..

And Russia did vanish . . . Not only Russian “statehood,” not only the
inherited way of life — national unity fell apart, all social patterns fell
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In the great cataclysm all the cracks have opened up, the protopias;c
layers are thrust to the surface, the depths have been bared. . . We haye
perceived the splitting into WO of the Russian national culture. And per.
ceived Russia standing

at the cross where roads join, .
not daring to carry either the scepter of the Apocalyptic Beast,

nor the light yoke of Christ.

And we saw that we love Russia precisely for this, her double image,
ior her boundlessness, in which two abysses meet — one above and the
other below. And, atavistically enchanted by the concentration of the fu-
rious forces and elemental sweep, we again dream of power and glory,
... human power and glory.

And the truth is that the “vanished” Russia is stronger and more
prophetic than the standing and surviving West. But this truth of the de-
nial does not redeem the possible falsity of the assertion. Precisely the
exact opposite of the pinkish optimism of the author of “Theodecy™: all
are correct in what they assert, and are wrong only in their denials — this
could be said only by one who believes in his own allmightiness, in his
own inborn goodness, and who considers evil an error but not a sin. Of

course, no one “made” the revolution, and no one is guilty of the revolu-
tion, fq;ls horrors, for its sorrow. The revolution made itself, it was bom
irresistibly as a sum of the entire preceding Russian historical process. In
revolution everything is inevitable, everything is stamped by the sign of
Fate. But out of what did it grow? Out of the good, sacred, eternal, holy
elements of our people, out of its “idea,” out of “what God has thought
of it for etemnity,” or out of a spiritual lie, crookedness, which human will
made the basis for our historical existence?. . . . J
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We shall come to understand the past and become worthy of the fu-
ture only when it will become not a sweet aspiration, but a duty, when
expectations will be reborn as a thirst for exploit, when the condensed,
nearly apocalyptic atmosphere of our days will spill into our soul the
streams of true religious pathos, “fear of God,” when beyond the colli-
sions of the finite human will and the blind fata of “the great Faceless
Nothing” we shall comprehend the Christian tragedy of the inner split into
two: | do not do that which is good and which | wish to do, but that
which is evil and which | do not wish. . . When we shall understand that

only

with the Lord Creator
comes eternal oblivion
of all earthly sufferings . . .

The issue is not “repentance.” There has been much, very much, even
too much — and too abundant—repenting in Russia. And repentance has
come to be so common, that it has become a pose, a caricature, it has
turned into haughty self-abasement, that most exquisite and refined form
of spiritual charm. The recounting and public confession of our own sins
— along with those of others — has turned for us into a stylized frame of
mind rather than a trying exploit of blessed rebirth. Good deeds and
worthy repentances have been replaced by the overexertion of a self-
flagellating and self-accusatory voice. What is required is not to recount
sins, but to take fright at the likeness of what is happening, to sense the
entire splitting mysteriousness of being, to comprehend the reality of evil
and temptations . . .

“Imagine that it is you yourself erecting the edifice of human fate with
the aim in the end to make people happy, to give them, finally, peace
and quiet, but to accomplish this, it is necessary and unavoidable to tor-
ture only a single tiny creature, a little baby, who is beating himself in the
chest with a fist, and upon his unavenged tears to base this edifice —
would you agree to be an architect on these conditions?” This is what
Dostoevskii asked himself and quivered in torment, not understanding, re-
fusing to accept the cruelty of the world . ...

But now “the building of human fate,” the edifice of Russian fate, is
based and constructed not upon the tears of a single tormented child but
upon rivers of tears and blood. By bloodied hands these edifices are be-
ing forged now there, in deserted spaces. . . For years and years we have
been living on hate, on malice, on the thirst for vengeance, on the thirst
for victory and retribution. Some kill. Others die. All hate. And they even
dare to call their hatred “holy,” dare to speak, as in the past, of “the
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frightening is not that people fiie but that they stop being humap, is
there is only one way out of this horror and fear. Our heart ought 1 oy
not for “Great Russia” alone, but, first and foremost, for the cleansi,
the darkened Russian soul. Not in haughty predictions, not in pro phe: of
Hlow of national powers, not in contemplation of ;:;
superhuman might and power of the popular element, but in repen
dissolved with tears, and in ardent prayer, in blessed pardon frop,
Above, shall we attain the right t0 believe, to hope, to prophesize, ang 1,

call.

K
B We

not in joy at the ove

Sofia. 1921, March 31
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THE AGE OF FAITH"

To V. V. Gippius

But we have forgotten, o God, forgotien —
To compose to Thee our fiery psalter . . .

Grass on the steppe is tempestuous and confused

------------------------------------

Grass on the steppe — like rye — will ear! . . .
V1. Neledinskii

There are frightening times, terrifying epochs, like apocalyptic visions,
times of great realizations of the Mystery, times frightening and blessed,
when in some general, mysterious burst entire generations reach out for,
and are uplifted to, the great mysteries of the sky, or when the skies by
their mysterious essence hover over, lowered, like huge wings, above the
earth. The human and the divine suddenly approach each other, opening
up to each other in a new revelation, a new conception. God is in us, we
are in God, but only in instants of the greatest strains of the spirit do we
actually grasp this. The issue is not terminology, but if any name is to be
applied to such ages of inspiration, then a name cannot be found other
than Romanticism, presuming by that word not all the possible types of
creative manifestation of the Romantic Age, but rather the very essence
of travails and inspirations that predominated during “the Age of Faith.”
Romanticism is the pining for God. Or rather not the pining, for we al-
ways pine for God — even when in mad scoffing we deny and banish
Him — but revelation of God and comprehension of God simultaneously.
Chaos and illumination. In the Old Testament God appeared and ex-

* Originally as “Epokha very,” Iskhod k Vostoku, pp. 14-27. Translated by llya
Vinkovetsky.
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as God's Grace, in the inex
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everything, disoriented by the great

All deaf, blind, and mad. despising
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closed our eyes and while the great miracle of God's
revelation is occurring and we are being made capable of compre-

hending it through sparks of great illumination.

However, overcoming general blindness and deafness, the entire ex
clusivity and selectivity of our age is forcefully coming to light. After
lengthy wanderings and denials, humanity, in modern generations, has en-
tered a new phase of Romanticism, and, consequently, of religiosity- This
cannot be denied, because events themselves demonstrate it. Not
— as a combination of habits and human aptitude for abstraction,

pline — determines

subordinated always to yet another logical disci
world view; the events

flow of events and facts into elegant systems of

;
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themselves, incessantly coming true, force s, by the very will of their oc-
currence, (o perceive them andgﬁamafmmmsﬂﬂﬂf“f‘
ious psychological and logical aspects, thus marking a mysterious change
of the times. Our age is an age of great religious revelations, and, like any
age of inspiration and unveiling, it flows through an accelerating alteration
of events. This is its distinctive feature. Any event, as a particular knot of
accomplishment, becomes selfsufficient. The natural succession of events,
their unfolding, their revelation in time and space, their logical emanation
out of each other — long taught by historical materialism — are
completely breached. In vain do traditions of logic still attempt to
contain the entire current of events within a coherent channel — natural
sensation is no longer constrained by this sense of legitimacy. Life is
perceived in the moment of time, in the collision of forces, as incessant
volitional fragments, as beginnings and endings of a countless row of
tragic constructions. Every phenomenon is perceived in its essence, as
such, without consciousness of causality in the past and without logical
inference of consequences in the future. The past becomes the domain of
memory; the future — only of vision and prophecy. An abyss is on both
sides of every event. Every event is a volitional act within the moment.
Such a conception of perceiving life, in the scheme of Willrevelation and
Willsubordination constitutes a conception of a tragic, religious world
view, because the inner essence of tragic construction is contained in
foreboding realization of all the preordained human paths, dictated from
above. And these paths are either interrupted here on earth, in tragic,
incomprehensible catastrophes, or they are mysteriously and
imperceptibly elevated to the sky, continuing in the unearthly world.
These events — the crossings of the paths — cannot be deduced from
one another. They can be exorcised through prayer or anticipated
through illumination. Tragic perception is equated with religious
receplivity, because tragedy is an effectively-volitional projection of the
religious principle. Any tragic conception is realized as a selfsufficient
fact, the true commencement of which is always a mystery — we are only
given an opportunity to separate the forces that constitute a particular
collision, which are subsequently subordinated not to the law of logical
causation and inference, but to laws of universal psychomechanics. A
similar sense of life is established by the ability to enter into and pene-
trate the essence — which it uncovers infinitely — of all that is visible,
b audible, tactile, accomplished, and experienced. The essence of the
g world is revealed to the very last extremes of fusion, to the maost
: clandestine penetration, to relishing, to perspicacity, because perspicacity
is present only where there is an abyss between one event and the next,

b
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of struggle and exchange, religious culture postulates a spiritual basis of

the individual. Each individual, in relation to any other, elicits unique iiu-

minations, and, consequently, is unique in quality. As a result, every indi

vidual must be, without fail, in incessant contrast to other individuals. At

the same time, in the general effort towards one and the same goal, the

resultant line of this effort of all human individuals is analogous with the
resultant line of all the material units of a constructed cupola, where each
unit, in the process of overcoming those lying near it, and depending on
the potential of the strength it contains, raise a soaring whole, on the ba-
sis of unwavering self-assertion. Such a mechanical overcoming of entities
mf;ﬂeﬁe. of an entirely different order from the emotional overcoming
critEl"i]nn a:‘;f’f‘:;‘e mﬂﬂedwfﬂl: survival. If occurring events are the only
ﬂfuﬁwsm 'rtnamalﬂutmerecanben_ﬂﬂﬂﬂi

method of their qualtative selectios phenomena and events, besides

selection and determination, for that method
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is shorter in time and contains within itself the maximal possibility of
exhausting to the end everything that is subject to its application. After all,
the notions of virtue and sin, good and evil — are actions different in
quality and will, assuming, of course, that good and evil will are living, real
entities. When events are set up outside the system of causality and
consequence, the nature and quality of each phenomenon are estab-
lished easily and practically. Good and evil become real beings which in-
spire every action and will and which are reflected in every event. As for
the intensity of perception of an event, it, upon fixing the phenomenon
only in given short segments of time or moments, is determined by the in-
tensity of the volitional beginning, initiated at the moment of fulfillment.
The more intense the will of an event, the greater the degree to which
time is overcome, to a point of complete vanishing, to a complete pene-
tration by volitional essence, as in music. Religious cognition of life is a
musical notion, because only music, just as our psychic current, is capable
of completely replacing time. Oral cogpnition is the most intent of all hu-
man possibilities of cognition, the most religious, because it is simultane-
ously the most intuitively-abstract and the most effectively-real, because it
overcomes time in sound, combining the great mystery of inspiration with
the mystery of mathematical logic. Only music, just like the most stressful
psychic worries, is capable drawing apart any moment of time, of stop-
ping time, and of subordinating its flow to some single psychic condition.
Thus, the conception of the religious world view recognizes tragedy
and music as the purest and most perfect ways of world cognition. It
was not for nothing that they were closely connected in antiquity; it was
not for nothing that the poems of the Bible are, from beginning to end,
prophetic songs; it was not for nothing that Greek: philosophemes ex-
pressed themselves through verse. Music, in this context, is to be ac-
cepted in the broadest sense — as sound, as song, and as musical
thought, that being intuitively-real thought. Only in the rhythm, in the beat,
in the tremble, is caught and affirmed the endless changing of Will-
revelation, only through them are we infected, and we tremble with that
shudder, in which the Universe incessantly remains. Is not rhythm —
which, of course, also exists in the spatial and plastic arts — in essence,
the fixed-in-time, never-falling-silent in creative vision “waves of matter,” a
mother's quivering invisible to our eyes? Thus, in literature our time is a
time of a singing, musical principle, and the tragic principle, when music
bewitches words, halts time, or when tragic collisions fix in time the
predestined encounters of inscrutable paths of life and reveal the
struggles of superhuman will. The modern tone of life and psychic mood
cannot tolerate any other forms of literature. At the present, in an age of
Romantic inspiration, belles-lettres, empty-worded fiction, and novels
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mnt, of a musical breath, as 3 fundamental principle of musical cre-
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i \H}ﬂll'i itself in dual m.ﬂﬁlﬂﬂ in m“[m ;a“g [l'i.'kﬁ, which E'Slﬁl;lﬁh

logical accents, and in the current of phonetic succession, which forms

the sounding, phonetic base of a poem, The various stages of perfection
| of their counterpoint determine this or that quality of poetry. As music
: brings about the predicate principle (the subject is assumed to be inces
santly in the author, and thus removed beyond the bounds of the com
position), only poetry, revealing itself partially through the logical order of
words-meanings, brings about the subject principle. Thus, the phonose-
mantic power of a poetic composition is always dependent on the de-
gree of the subjectness of poetic texture, because the logical side of a
poem is revealed in intermittent, momentary, logical tricks, and the mean-
ing of a subject is always more momentary than the meaning of a predi-
cate, which inevitably conceals within itself some temporary prolonga-
tion. (The word-subject longest in number of syllables is always perceived
in a shorler span of time than the shortest word-predicate.)

Seeming at first glance difficult and incomprehensible, the heap up of
words in modern futurist poetry (especially Maiakovskii's), striving 1o
greater intensity in every moment of sound, is explained by the preva-
lence of the subject principle over that of the predicate, which had been
so overused during the symbolist age. And in this is the pledge of the en-
tire truth of futurist poetry, because only through the reduction of the log:
ical principle in poems to positive momentariness is it possible to attain
its truest counterpoint to the principle of the musical current. In story-
telling, in prose, the word ceases 1o be a sound-meaning and becomes a
simple concept, and therefore prose, fiction, descriptive literature, and
rhetoric in general comprise a decadent form of literature. Romanticism
has always sang, and will continue to sing, through poems; inspired ages
were always incarnated and will continue to be incarnated through the
amazing form of tragedy — the art of recording mysterious, endlessly dif-
ferent combinations of the soul and the will of people, incomprehensible
crossings of human paths, set by an otherworldly will.

ﬁhnguﬁmﬂﬁﬂnﬂiﬁﬂﬂﬂmiﬂmmm"@'ih moves
to the fore two other directions of creative development: painting and
architecture, once again in the purest types of their realization. Modern
painting is on the way to boundless possibilities in grandiose fresco and
mosaic conceptions. Architecture is striving toward monumentalism. The
gifts of combining the greatest intensity of inspiration and religious fanati-
cism with the wisdom and logical order of mastery, characterizing Byzan-
tium and, par:liaﬂ'f, the Western Middle Ages, seem to be emerging once
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The same applies to architecture. The flowering of the architectural
tion through monumental conceptions of the beiefs anduiluralided;_d
an age. More than any other kind of art, architecture defends humanity
from time, place, and material, visibly uplifting it. The first and final — and,
so to say, the defining — form of architecture is that of the temple.
Besides being a symbol of divine glory, the temple is a2 monument to the
religious form of a given age. There are ages when applied architecture
completely displaces Romantic architecture. In such ages the skill of
building temples and erecting monuments is lost. Temples tumn into large
gathering places and monuments become combinations of larger than life
figures. The monolithic nature, unity of conception, and the completeness,
which comprise the essence of architecture's assertive principle, are
missing, ceding their places to bustling styles, or
constructions, which do not balance space and -material within
themselves, ;
Modem architecture, along with the applied technology of iron and
concrete, has revived the idea of Romantic:architecture. The thirst to &
Wﬁmﬁﬂmm@dam,mhhﬂaﬁmm&immﬂﬁ
inspired models from the past. This iniial thrust is important because e
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age, sooner or later, will express itself through new forms of temples and
monuments, because now there is something to pray for, something for
which to erect monuments, something to assert. These preparations for
the coming opportunities are quite indicative.

The leveling of currents and directions of art of various countries and
peoples into @ common general artistic ideology of a given age (while
preserving, of course, the supremacy of the founding center) is a general
historical phenomenon. Nevertheless, the simultaneous submission of all
of Europe to the ideology of “futurism” is momentous. It shows that futur-
ism is a current prompted by organic queries, which are concealed in the
very essence of art, that it is a movement that directs technology and
theory of all strivings of creative expression — frozen for a long time in
the same old achievements, methods, and standards — toward new
possibilities.

Nevertheless, this is not sufficient for bringing about an age of true
artistic flowering; perhaps Russian art has been called upon to replace
this insufficiency, and through its spiritual essence immeasurably enriched
by the experience of its passions and great ordeal, to sanctify the entire
prepared wealth of technical possibilities and theoretical conquests.

A wild, primordial feeling of life is always more intense, sharper, and
most importantly, more real than a sensation of life sifted through the en-
feebling sphere of rationalizing culture. Now, when there is an insatiable
thirst for sharp sensations, the striving to comprehend life, to merge with
it in the its most powerful and furious manifestations is completely natu-
ral. Lermontov expressed this brilliantly in “Mtsyri,” in which man merges
with nature, absorbs it completely into himself, savors it — not in the man-
ner of idyll and pastorale, but through religious illumination (“around me
bloomed God’s garden”), encompassing its violent, elemental manifesta-
tions, when man can catch lightning with his hand, and crawl and hide
like a snake, to entwine in a ferocious one-on-one wrestling bout with a
panther. . . For Mtsyri, nature was life in its entirety. He saw nothing else.
The exact same striving for primary fusion with the whole world can be
sensed today in all manifestations of art. This striving explains the modern
barbaric “Scythian” aestheticism, the return to the primitive and to pri-
mary-clear comprehension. For him to whom it is given to merge with the
world at the peak of its wild powers, it is easier to behold the revelation
of its innermost primordial mystery — to see the world as a blooming
“God’s garden” and to “comprehend God’s mystery in things.”

It is not strange that all extreme currents of art sided without delay
with extreme revolution. Bolshevism is in its element a deeply popular
phenomenon, and modern art — close in its aesthetic beliefs of extreme
intensity to unconscious popular aestheticism — naturally could not help
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There is another branch of human spiritual Il_fe that ignites even more
powerfully than all the rest in times of ilumination and inspiration: theqy
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Creative theological thought must manifest itself in equal parts as inex.
haustible inspiration and rigid invincible facts of dagrna. because religion
is an effective, allvesolving form of human illumination and thought. Oy.
thodox theology = having long languished immovably in the i
and incomprehensibility of its canonical teaching (as all paths of mystical
comprehension and thought of the intelligentsia went outside the Church)
and perhaps avoiding, thanks to this, Catholicism’s false if effective inspi.
ration of power and strength = has collected in its essence priceless gifts
of revelation and wisdom, before which all the achievements of “cultural
consciousness” in the sense of intuitive philosophy — “European cultural
manufactured goods from Asian raw materials” — are mere ralional

schemes and lifeless constructions de gr :
discredited sensations and touches of religion in
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came to life anew in full truthfulness and organicism of life, in all the triviak

ities of the exclusivity and wholeness of form.
All these various forms of God-comprehension are unfurled in the
whirlwind and confusion of great, elemental events of God-revelation. En-
urled into the menacing abyss, and

tire generations, entire ages are h
tremble in the storm, the wind, and the confusion caused by the menac:

ingﬂappingufmemngidchamﬁmm the power of chaos is inten-
‘ irit — and that is what all of &,

sified, so too is the puwerufmeHnl'rSpmt-
frightened and intimidated as we are along the former paths of godless
wandering, must understand. Humanity has lived drowsily, witheredly,

. comupting itself through refinement of mystical sensations and
presumptuousness of rationalism, but from the instant when the age of e
fectively tragic events and, above the earth and in its depths, chaos, be-
gan tnstir,aﬂﬂmPenphsuM:ﬁﬁdedhmm,mmmﬁ:ﬂmﬂ
who are enraged, furled up by the horrifying whirlwind, temporarily
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blinded and deafened, who are acting not on their own volition; and,
those who have become numbed, frightened, and hidden, to the point of
losing the ability to reason. They hate and curse that which must be un-
derstood and accepted . . .

From the first day of the war on, humanity is playing out a grandiose
tragedy, a tragedy of death. Humanity must comprehend this tragedy,
and come to see its true image through instantaneous flashes of illumina-
tion. As black dust are flung all the werewolves of the wild human ele-
ment, rooted in pre-eternal chaos. Begun under the sign of the bloody
banner of the great war in which almost all the peoples of the world
were grabbed by the same will, this tragedy now continues in the Russian
revolution under the sign of the red flag of the International. The pathos
of the beginning and the continuation is in the same elements: in hatred,
in fear, and in death. Revolution, ideologically proclaimed under the stale
slogans of the past century, is in reality flowing through the events of a
new Romantic order. Hoping to assert the ideals of leveling communism,
the Russian revolution inevitably ends up asserting the individual. Having
dared to proclaim socialism a religion, the revolution has affirmed the
Christian Church with unprecedented force. Having initiated the struggle
in the in the name of the glory of a unified worldwide call for “Bread” —
material goods, which cast man into an animalistic abyss — revolution has
raised and hurled to the surface the most frightening problems of the
spirit. And this is understandable: for the consecration of bread and holy
oil is conducted on the same altar. When they become satiated with
bread, they will crave anointment, and then they shall understand. . . The
entire world, shaken by the frightening convulsion of the war and cur-
rently knocked out of its former condition of self-confidence and lym-
phatic well-being, has pricked up its collective ears in alarm, and is wait-
ing. It wants to understand, but so far is not understanding. It senses the
deathly alarm, which could either end in a catastrophe of death or be re-
placed by a new tremble of life. And this tremble has already begun to
beat in Russia; a fiery fever, raising the temperature of the entire human
order, has clearly arrived — when all the seemingly steadfast arrangements
of the past are fearlessly put up for reconsideration and reevaluation,
when everything feverishly begins to listen to the tremblings of the earth
and the sky. Russia has come to understand that which all of Europe, the
whole world, must come to understand — under the sign of Russian Ro-
manticism and Russian religious culture. Russia has come to understand
that the finish of the terrible war, (considering all the “humanitarian”
achievements of the international order), cannot be as inconsequential as
Europe would have liked to see it, and as Europe has shaped it. Had
there been no Russian revolution, then there would have been another
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horror of killings and rapes, there is emerging a_m-,rstem apparition of a
new intensity, 3 new spiritual trembling, which is ah""a'fs 'ﬂﬁhl_f—'mﬂs- more
frightening than the material privations and constraints of wartime.

Fear has huge eyes. Not merely imaginary phantoms, but prophetic vi-
mmhehgmahdmmeseekm through fear and trembling. But
this fear instantly turns into serenity and bliss of revelation and wisdom.
All of Russia is presently in fear. Some, responding to an outside inhuman
will commit horrendous acts, and are themselves terrified of their own
deeds — (after all, how can they not be terrified!) — others are in fear of
the acts of their neighbors. Everything is seized upon and whirled round
in the same smoky, suffocating panic; but then again, everything is
engulfed by the same flame - like in a fire.

Let the terrifying fire of the Russian torture burn in Moscow, covering
Rmim;ldeswimhhckm-ﬁlembeﬁeveﬂwlmemv, human,
Russian inspiration has already ignited in this fire. This flame is scattered all
over the world by the wind of the revolution, because every Russian
without exception, is ignited by the same fire, every one carries at least a
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spark of this frightening burning. The burning Russian flame is rising up
above the whole world. And all are true to their fatherdand in equal mea-
sure — those burning in the fire and those scattered all over the world, the
banishers and the banished — because every Russian, without exception,
is infecting peoples and lands by his ignition and new trembling of life,
and preparing unprecedented glory for Russia in the coming age. And
relations for the newly enlightened people in the coming age shall be
determined not by impoverished collectivist theories, but by the Russian
experience. They shall be developed not on the vapid basis of leveling
communism, but on the mighty formulation of the human vault, in which
every individual is selfasserted, and by that the whole is asserted and
spiritually elevated to the heights, like a cupola spread out above us.
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are

: said about the “crisis of Eu

For a long time ?Lﬁﬁim West and here at home. M’“ﬂ“ﬂ ‘f'*‘:
wre,” thought slong with the Wes! European Romantics, penetrated
Fﬂfl'k" slamm’nd caﬂf.‘d -Eump.e*g' ﬂngiﬂal s5in b'f' its true name in be.

inni speak of srationalism.” The deadly-cold “lifelessness® of
ginning 10 SPeX — that theme of the tragedy of Faust — has long
been 2 d 10p0s. “And he who knows more than a8 others musy
cry most bitterly of all having become convinced that the tree of
e wledge is not the tree of life,” = thus did the lips of Manfred
pronounce some time ago a fatal condemnation of “European®
civilization, with its complete reliance on the cult of “reason,” on the cult
of “abstract principles.” And we may ftrace back through the entire
nineteenth century, somewhere in the depths, the fiery outbursts of this
tragically unhealthy process that was being realized, this “self-destruction
of Reason” — die Selbstzersetzung und Verzweiflung der Vernunft as
Schelling put it.

The Romantics — Goethe, Carlyle, Schopenhauer, Nietzsche, Hart
mann, Renan, Ibsen, Maetterlinck. At first cautious, then more and more
furious, waves of “irrationalism” grew up. Everywhere and in everything
even extending to religious attitudes and to the aesthetic perception of
life. Starting from “literary” remarks about the “bankruptcy” of science, all
the way to the attraction of the Satanic depths of black magic and to the
rebirth of the orgiastic cult of Dionysius and Ceres, from the superfic

* Oviginally as “Khitrost’ razuma,” Iskhod k Vostoku, pp. 28-39. Translated by Catheri®®
Boyle a5 “The Slyness of Reason” in Philosophy: Philosophical Problems and Movemer®
(Volume 12 of The Collected Works of Georges Florovsky). (Vaduz, Lichtenstein: Bichen®”
triebsanstall, 1989), pp. 13-22. Reprinted with permission.
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tion © Blous experience,” from the call for a return t
pature all the way to Futurism — everywhere there is clear evi ;}
profound disbelief in rational knowledge, in the “wisq ;‘”‘f iy
.Immitinn‘l‘ ~1riumpi':l»i'mnll'yf"t'»u;:||::|I='nr|ts “logic,” and the very ideal of u::- smﬂ
iific cognition of “truth” fades away, either in the dim light of biological
adaption to the conditions of existence or in the bright flame of mystical
feeling and pantheistic ecstasy. The dynamic nature of the cosmos begins
to be felt. The haughty dream of Feuerbach comes to life — that of the
screation” of God, the archaic idea of the “developing Absolute,” of the
incompleteness of the world, is revised, '

A contemporary Russian philosopher and theoretician of law recently
drew a graphic picture of the “crisis of the contemporary sense of jus-
tice,” strictly speaking, of the entire social world view as a whole, a pic-
ture of the wreck of “the utopia of earthly paradise.” In the process of
the test of time, the incapacity of human thought to outline a plan for the
organization of life in which the source of discontent would be decisively
eliminated, in which there would no longer be social evil, has been re-
vealed. The strength of the fascination wielded by all those words of so-
cio-political wisdom, each claiming to be the ultimate, has been depleted.
Doubt has arisen in earlier, hitherto self-evident dogmas of socio-historical
faith. Considerable disappointments have extinguished hopes of the com-
ing of “eternal peace,” of general prosperity, and faith in the cultural as-
cension of a united humanity. The conviction is gradually ripening that
there is not and cannot be one allsaving plan for definitively “structuring”
life, and faith is broken in the omnipaotence of the “code” of natural rights
and of social justice.

Furthermore, this is not only in theory, but also in life. Does the current
history of English democratic statehood not serve as an example of the
silent establishing of the “primacy of life” over abstract legislation?! Over
there, “reality” has long since parted with “the written law,” so that official
formulas express most “futuristically” that which is happening “in
actuality.” But here is what is most important of all — there is not even
any attempt being made to correct the archaic “norms” and to secure the
transformed contents of social life in a new framework. Trust and interest
in “formulas” has psychologically “dried up,” and has been succeeded by
hope in the creating power of individual creation, which does not assume
the form of anything “immutable.”

And thus, for all to hear, incompatible and audacious words are pro-
nounced — about the “perishing of the West.” A thought which not long
ago seemed altogether monstrous moves into the very focus of the spiri
twal field of vision, a thought concerning the beginning perhaps not of a
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Having lost confidence in the empty and frozen formulas of Protestant
sney I d tics of Roman Catholicism, Euro-
: Scholasticism, in thr:? co_ld legal dogmatics 0 , T
| peans are withdrawing in large numbers. But where are they gomgi_ 0
the religion of monism, to theosophy, to Buddhism! No further. But thisis
all the same “rationalism,” the same former striving towards formulas, to
| ward pseudo-scientific “doctrines,” — in a word, to belief in logical ir
| refutability: the God of the Christian faith is being replaced, in a vague
way — by Nature, in whose honor new, already “unbelieving” pastors
pronounce new Sonntagspredigten; or in His place is put a vagué com
cept of an elusive Higher Force, which rules the world in acc
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qre for vital completengss,ﬂhF seeks a remedy to the torturesome banality
of Positivism ani_i ’iRE:Hl!Sm n the decadent overthrowing of convention-
Jlities, in orgiastic mdwu?ualism, and he passes through the silty depths of
satanism and black magic; reduced to ashes there, he runs to the protec-
iion of the cathedral_. But not to no purpose have the dark forces, ban-
ished from within him, taken shelter as “numbered” monsters on his
rooftop, have they gotten stuck in his windows: and even at the heights
de la vie devote Huisman remains a typical “decadent”; he accepts reli-
gious values only aesthelncally,_nu{ “religiously.” He seeks balsam for his
spiritual wounds — balsam, which inevitably heals. In his versions of folk
ales the old waves of unhealthy eroticism, of attraction towards the de-
formities and distortions of life, can be felt. And this is not accidental. In
his well-known book on religious experience, which is founded almost
exclusively on “Western” material, James strikingly emphasizes that the re-
ligious love of “saints” is mostly converted to that which is instinctively
repulsive, which seeks an unpleasant situation for its manifestation. He re-
calls how St. Francis of Assisi cured leprous sores, how other saints licked
them clean; the life of Elizabeth of Hungary, the biography of Madame
de Chantal, are filled with such details concerning their selfless devotion
in hospitals that it is repulsive to read them. And it is enough to compare
this with even a religious sermon of Tolstoi, saturated with ethic purism,
to bring back to mind unbelieving intellectuals’ conversions to Tolstoiism
and then to Orthodoxy, to recall even the dukhobors (“spirit-wrestlers”) —
and the religious limitations of the Western spirit stands out in full force.
In this difference, undoubtedly, the contrast between the religious ele-
ments nourishing “the East” and “the West” is revealed. And between
them now lies the same abyss which in ancient times separated the mys-
ticism of the Fast from the thought of Montanus, the Athonite Hesychasts
from the German Flagellants, St. Simeon the New Theologian from St.
Teresa of Spain. The naturalism of Western mysticism is organically con-
nected with the rationalism of Western thought, which was perspica-
ciously felt by Vladimir Solov’ev, who combines in the image of the An-
tichrist the great image of Apollo, the completeness of scientific knowl-
edge and magical omnipotence over the elements of nature.

We encounter such combinations of “Positivism” and intuition in all
manifestations of the West European reaction against rationality. The “rat-
tling of dry bones” is distinctly heard even in the poetic philosophy of life
of perhaps the most vivid expresser of contemporary Intuitivism. The au-
thentic creative pathos of Bergson’s “philosophical intuition” is
assimilated with “science” in an original way. The French metaphysician
substantiates the creative nature of spirit not so much on the
unquestionable “self-testimony” of inner experience as on "“objective
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less than the fact that the contemporary theory of knowledge makeE
knowledge, like an understanding of Truth impossible. The shock
duced by his arguments was tremendous: after them ;.mm, pmvqu:f;
formed systems were rebuilt. Husserl insistently restores the rights of Truth
— after a series of decades in which this word was written only with a
small T. But to what purpose does he do this? For the sake of an abso-
lute system of ideas, of “empirical” essences which rise above life and ex.
istence and are unconditionally inaccessible to any kind of real contact
from without. This is the archaic rationalist conception of the supra-
worldly and pre-eternal prototype of cosmic order, the deistic
conception of God as a watchmaker. But in it there is not even a trace of
the mystical trepidation which penetrated the entire system of the first
“ideclogue,” the Hellenic prophet, of the religious enthusiasm which
made him the pagan precursor of Christ. There is no enthusiasm in it, no
rising over the surface of experience. The ideal of cognition remains, as
before, something along the lines of “intellectual contemplation® — true, it
is now under the new name of “eidetic intuition.”

The same intellectual stamp has impressed even more sharply upon
the character of another influential current in the philosophy of modern-
day Germany, the so-called “Marburg School” of Neo-Kantianism. In this
case, it is true, there is seemingly a definite break with the ideal of com-
pleted, absolute knowledge, which is transformed into the eternally unre-
solved “problem” of cognition: in place of completed cognition is an in-
finitely continuing process, the process of “cognition,” the process of the
“creation” and development of living thought. The place of factum is oc-
cupied by the creative fieri. But this is only how things seem to be. It is
enough to recall with what application the representatives of this philo-
sophical movement reduce all thinkers of earlier times to a common de-
nominator, factoring the “common” Kantian coefficient out of their world
views. In their hands, the “divine” Plato himself is transformed into a
methodologist of science, and his religious terminology and mystical
pathos are declared to be nothing more than superfluous “husks,” an ac-
cident, which caught hold because of the conditions of his milieu. An
open and conscious turning “back to Hegel® — explicitly to Hegel, the
panlogist, not to any other of the last century’s Idealist pleiade, like the
moral enthusiast and “adogmatist” Fichte, for example — decisively re-
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The same intellectual inclination charactenzes contemporary moral phy.
losophy. The Marburgian *ethics of pure will" “validates” morality on the
basis of law — that is, on the judicial form, on the abstract type of sociaj
existence. The Hegelian apotheosis of the state involuntarily comes 1o
mind. The recently begun “renaissance of natural law” represents, again,
only the logical reaction of the rationalist spirit against the extremely
modest intuitivism that lay at the basis of the “historical school” of the
lawyers. “Natural law,” the “just law” (das richtige Recht) that Rudolf
Stammler preached not long ago, represents a systematic body of “ratio
nal” norms which definitively set all reciprocal human contact in its gen
eral vital traits. And when it is brought together with moral “law,” then
morality itself acquires the long-familiar dogmatically-killing touch of jud
ciousness which is so characteristic of all creations of the ethics of the
“categorical imperative.” Indeed, insofar as the latter is concerned, even
reason is fighting against itself. The rationalism of socialistic teachings s
too well known for more than a passing mention of it to be necessary.

In this whole new rationalist renaissance there is one extremely signif
cant characteristic which the “philosopher of culture” is wrong 10 ignore
The rise of philosophical creation and the revival of philosophical lite@
Memﬂwlatdecadﬁaehﬁepamﬁyhhedmw—iﬂw
Minﬁﬂm—ﬂmﬂwh&mﬁwuﬁvﬁu{ﬂtwmﬂ
ality into the ranks of the European intelligentsia. This phenomenon i
unconditionally new. n earler years one could already name P02l
Reimarus, Moses Mendelssohn (all raﬁmuﬁsn},&wdﬁ"d’ solef
Manx. But at no other time would it have been possible t0 Bergsot
whole groups of Jewish names. Hermann Cohen, Husserl
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Kantor, Minkowski, Freud, Weininger, Zimmel, Bernstein — and to
Georse add more than a few lesser-known names — h

o must 2 bl rare are those
thesé wtch the certain identicalness and unity of these uncoordinated
who Caﬂf the spirit equally inspiring them all.
naf“e:; gulgakov once drew a witty parallel between the game of socio-
_hstractions in Das Capnaf and the apocalyptic animals of post-

dage Judaic apocryphal Ilterat.ure (true, he did not make any rap-
hon ments between the two nations): in both cases, abstract generali-
. . totally hide the "|iViﬂ§' variability of actual existence, the individuality
ueshe historical process Is totally supplanted by the plan of history which
ol allized. This comparison must be carried even further. It hardly
sires many arguments to j_ustify placing a sign of logical equality be-
n .ludaigm" and r?ltiunallsm. Too well known is the “nomism,” the
conformity 0 laws, which penetrates all creations of the Jewish national
- genius, starting with Moses’ tabigts and going all the way to the “scribes
and the pharisees,” and then again from the Talmud through Maimonides
0 the new Judaism, which no one other than Cohen himself openly
placed higher than the obsolete rehginn of Christ. In the concept of “law”
25 a general formula, infaliif)l_e and irremovable, all the threads of the Eu-
ropean spirit intersect. Religion becomes a legal code. In the idea of a
Deity all traits are effaced except juridical ones; the judaic God is an
administrator and an impartial judge, a strict observer of the order that
has been established once and for all, the merciless punisher of all un-
truth.

At this point there is an unexpected convergence: the religious element
of Judaism reveals its affinity with the spirit of Roman Catholicism, regu-
lated by laws to such a great extent, which converted the Evangelical
message into a theological system based on the model of Aristotelian
Logic and the Justinian Code. Not to no purpose was it namely the
Western Church that inherited the messianic theocratism of ancient Israel,
and from a union of believers became a state. In both cases there is the
same juridical understanding of good and evil, of sin and retribution, the
same understanding of the world as a system of divine law-order, which
realizes the pre-eternal thoughts and pre-determinations of the Almighty
and Supremely-Wise Creator. And even in Western mysticism — not only
in that of the church but also in the sectarian variety, which is far from
Roman Orthodoxy — the All-forgiving and Kind-hearted Father, the Cod
of the New Testament, is totally hidden in a frightening way by the terri-
ble Judge protecting his eternal will amidst blood and punishments, effac-
ing entire peoples from the “book of life,” punishing men for the sins of
their ancestors — descendants all the way to seven times the seventh
generation — revealing his Truth amidst flashing lightning on fire-breathing

|ﬂgicat ab
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 absorbed all the “cultural”

i Hosophy e & re sy
: sonalism 0 i
of the allpermeating ?ﬂh: East,” only it is “the East of x:::’ m"ﬁ::
\West is in the ar 1“ we“eﬂﬂ&iﬂﬁl: East, which did not re,. 'hd ey
Christ” the anﬂmi'; that of the arbitrariness of oneman poy, ;'."

other T2 evived in the Roman papacy, just as the ™
were transferred to the M

of the ancient _5'::; .on of — one could 3y — "common sengg + " the
Qua’keﬁ. to their pﬂ.‘fﬂh' erroneous 1o think that 'ra[iufgﬁsm.

it would bé cnmpmhm; no, it has its own particular u‘i‘dn
2 e of which Hegel speaks in his of
*panlogism !m of the Spirit, opposing it to ﬂ:%o""
e 0 e The pvo of this ationlstc enthusis s o
idealism oral accessibility of cognition, an original Bnosiolog
of the gen » Individual entities become equal before the SUpra.

ity-less, abstract, wlﬁ;untained System of Reagy,

0 other than a system of reason — not a revely

Truth must be nf:;ﬂ:zi' by standing higher than all individuals, by ;ﬂ h:
: nically connected with individual life, can such a system pe i
gﬁm all and not be dependent on the spiritual anointment of the
- dividual. Thus, in the name of general accessibility Cognition is depriveg
of its vitality, morak-creative strength is removed from it, and at the sams
ime it is drawn into the necessary game of the elements of the narl
world. From a feat of spiritual birth, cognition Is transformed into either 3
ps logical reflex or a mirrordike reflection of “things in them
selves.” Psychology becomes “the mechanics of emotional life,” and
logic, a part of this inductive science. The mysticism of rationalism in-
evitably degenerates into naturalistic “magic,” from an actor-creator, free
and autocratic, man becomes the toy of elementally-caused pre-determi
nation, a link in the allencompassing system of nature. And if spiritual
forces are felt in the world, then they are matenializing at this very minui
— they also obey inevitable laws, in this sense they are entirely analogous
to the forces of dead nature, and like the latter they are subject to outer
influences. Rationalism logically leads to “spiritism.”

The inevitable association of rationalism and naturalism, the necessity
for reason to ll:riisrruhe freedom and the creation of personality in a 5%
tem of nature, is penetratingly illuminated by the unjustly litde-known R
- J::fr V. Nesmelov in his brilliant interpretation of the Biblical 10
versibilty ufwﬂE: aware of the irreparability of the contradictions, the I™

antinomies to which the rationality of the current el
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.on of the religious meaning of this ey,
gse of wraditional COnceps — o ience, :at;d:, he 'Ca'?ﬁﬂh! avoids the
1o and so on. The meaning of eyil should Not be a; P'l-lfhshrrEnL retriby.

ical terminology. The content of the *ggigirt - o "ained in crimino.
ﬁﬂwmg the cnfnmandmenl. NOF — ﬁmﬂr :llolf neither in for.
continuing the BROSUC tradition in the ine Schelling and 5. ned,
departing from total unity and the affirmatj B .
owards the goal ui_ the “cognition of ther
could not be anything bad. The “fall* coneicyo s € Was not and
desired 10 atllain this goal not thro .
ing, vital God-serving, but rather by 3 mac: ‘
ﬁ[ﬁ?ﬂmﬁ they wanted their life an!::IIIF 'Iﬁﬁ’r;“mmmlh:
themselves, but by outer material causes,” and with this * ined not by
themselves to the position of simple things of the worlg " ﬁ:;ev lowered
their spiritual life to the physical law of mechanical caysali
therefore introduced their spirit into the genera| chain of 3 > iy
the essence of the “@all” is not in the violation of 3 [y £ NS
in the conviction that cognition is passive tion i
act. And redemption consisted of nuthlngf;:cheerp thanarl;?ean:iln; ;:r:f.?t;
the fatalistic net of causal relations, of newly affirming the pem;l
Mypt ; nal
element over that of “things,” in opening the etermal ife which fes beyond
and above the surface of the elemental forces.

For the very reason that “rationalism” secures the COSmicC process in
the steadfast formulas of world laws, individuality becomes a thing or an
m:—iudaesmlmerelysemmbethisway,hisacmr,mfm
into a thing, for consciousness of the self dies away, so to speak, dissolv-
ing into the formless element of reason. The most the rationalist can feel is
the existence of borders, the existence of the inevitable limitations of
Fate. But the magical circle cannot be opened by the abolishment of bar-
riers alone. To accomplish this it would be necessary “to be born in
water and spirit.” This kind of rebirth does not happen in the West — and
for this reason all of thought’s efforts remain captive in the old prisons. It
is already a great achievement that the prisoner has felt and become con-
scious of himself as such: indeed, earlier he considered himself free.

The “blowing” of the liberated spirit, which “breathes where it pleases”
and not to where a causal sequence orders it, is heard in our time only
outside the limits of “European” thought. It illuminates the creations of the
national geniuses of the Russian people, which is “anarchical” by its very
Mature; it makes a mark upon the insights of American genius. It is not by
f:::l:e that the American “rationalist” Royce lifted TLM£$:

ped threads of the “European” philosophical tradition
of the “uniformity of nature,” not that of the selfdisclosure of reason, but
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to the dogmatism of a “philosophy of th
Outside of Europe prophetic words WerC spoken concerning
Phasticity” of the world, It is not by chance, finaly, that 2 Russian yr
revealed the deep source of the rationalitic “sese of lie in i
wsueﬁhunfﬂm'mueandmﬂ’“”“ i in the
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s o rid il be banished hence. . .. Take heart, Ehave Conquered g
world.”
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PETR N. SAVITSKI

THE MIGRATION OF CULTURE*

The evolution of culture can be viewed, incident .
view of the geographical shift of its centers, that s, ;&T&ﬂﬁ
cuhwral life of those peoples that in one age or another exercised the
wﬂmﬂinmmumﬂmsynmngﬁ;wm“ And i we
are 10 turn to the cultural life of “the Old World" and, in particular, to that
nilieu, the historico-cultural tradition of which is currenty impressed on
the culture of Western Europe, we shall see, that the process of the geo-
graphical shift of the leading cultural centers is marked in this milieu by 2
certain tendency. . .WEHinil‘Eﬂuuraﬂemimmﬂ‘lenﬂlmnfmatpm
of “the Old World,” which we will call “wester,” 1o distinguish it from
the southern and eastern parts, Hindustan and the Far East, which had
and continue to have their specific civilizations. . . That culture — by
which, in a form that, to be sure, has been reshaped over many thou-
sands of years, Europe currently lives — received its tangible beginning in
the civilizations of Mesopotamia and Egypt. If this fact is to be translated

into dlimatico-geographical language, and the invariability of climate is as-
sumed — which is basically a comect assumption, as our historical periods
seem ridiculously tiny in the context of cosmic changes — then it will turn
out that during that period cultural concentrations remained within the re-
pmhlhwamanamuaitempaﬂummaﬂzﬂdeym Celsius and
above: Nineveh (Mossul) with a2 mean annual temperature of +20.4 de-
grees C, Babylon (Baghdad) +23.3 degrees C, and Thebes +24.6 de-
grees.! As for the regions that were significant during that age that lay
outside Near Asia, first and foremost in the Aegean world, these were re-
ghﬁmmwmumm:&enﬂmdcrﬂeeﬁmdma
territory with a mean annual temperature approaching +20 degrees C

(Kanea, in norther Crete, +18.2 degrees). This is how things stood ap-
proximately until 1,000 B.C. It is possible to conclude that around that

pp. 4051, Translated by lya

* Oviginally as “Migratsiia kul'tury,” Iskhod k Vostoky,
Vinkovetsky. _ o
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time the middle and northern regions of the Aegean-ellenic word peg,
to play a prominent role.

The age around 1,000 B.C. was an age of t!'E so-caﬂed M”ce"'*an-
Trojan culture. Afterwards, through a lengthy hISE'I‘J:'HEEI process, the pre,
dominance of cultural influences went over definitively from the Jan,
Ancient East to the lands of Greco-talian NorthWEil. first to ancien; Hel
las, and subsequently to Rome. That evolution 5_rgmfied the transition o

cultural centers from regions with a warmer clfmatE 10 regions wig, a
more moderate one. It can be said that, beginning from 1,000 g.c,
most important cultural concentrations of the western part of the
World lay in climates with a mean annual temperature near +15 degrees
C and above: ancient Troy, +15 degrees; Athens, +17.3; Rome, +1 53
... Soon after the birth of Christ a further change took place within the
aforementioned culturo-climatic correlations. On the arena of cultyry| e
ativity there began to emerge Gaul, gradually becoming the bearer of
Latin culture and, as such, partially replacing Itah!-R?m& At the tum of the
eighth and ninth centuries A.D., this process received a certain polificy
form by the fact of the restoration of the Western Roman Empire in the
form of the Frankish Monarchy of Charlemagne. The role of ltaly in the
development of West European culture by no means lost its significance
because of this, just as cultural significance of Egypt (Alexandrial) was not
lost amidst the ascent of more northern centers in the culture of the an.
cient world. But the very emergence of GaulFrance undoubtedly signaleg
a transfer of cultural concentrations to a realm of harsher climate — after
all, the climate of Gaul-France is characterized by mean annual tempera-
tures of lower than +15 degrees C (Avignon, +14; Paris, +10.3; Brussels,
+9.9) — although that emergence was not linked to a decline of the cuk
tural role of its southern neighbor. Simultaneously with the rise in the West
of the cultural significance of Gaul-France, the hegemony of cultural influ-
ence in the East passed from middle and northern regions of the Aegean
world to a yet more northern capital, Constantinople, with a mean annual
temperature also below +15 degrees Celsius (+14.1, to be precise) . ..
Taking into account that the most important in the history of culture
fait nouveau of the first millennium A.D. was the birth of the cultural signif
icance of Gaul and the emergence of *Frankish® culture, the centers of
which were located in regions with mean annual temperatures near +10
degrees C, we believe that there are grounds to assert that between the
age of the birth of Christ and 1,000 A.D,, the leading centers of the cut
ture we are interested in were located in regions with mean annual te
peratures near +10 degrees C and above (the Arabic civilization of that

age flourished in climates with mean annual temperatures near +20 de
grees C),
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in what direction, then, did concentrati .
d millennium A.D.? — We percei “:'? of ﬂﬂtﬂ shift during the
iod the culture of the western part of » ﬂtelmom wwfrm during this

culture of Ireland! the culture of the Anglo-Saxons!) with the:

nual temperatures of +10 degrees C and somewhat
degrees; Hull, +8.8 dem Edinburgh, +8.2 mﬂﬂﬂg ::deﬁ
lennium A.D., especially in its second half, this significance .
Around 1,000 A.D ’ L e W
mensely. Around 1, « Norman culture came into its own as one
of the active factors of the cultural life of Europe. It was located in lands
with mean annual temperatures barely exceeding +5 degrees C (8
+6.9; Christiania, +5.2). At approximately the same time, the Franki}
civilization of the Carolingian Age splintered into several separate national
branches; in the cultural existence of one of the created nationalities
which was to attain great relevance — dmﬁmunm-mm
role fell on the lot of the eastern regions of its territory, “the eastern
marks,” of Brandenburg and others. The German “eastern marks,” like
Gcandinavia, lie within a thermal region with temperatures below +10
degrees C, with mean annual temperatures of +8 degrees, +7 degrees,
and even +6 degrees Celsius (Konigsberg, the former capital of Prussia
and Kant's homeland, +6.6 degrees C). We will refrain from further exam-
ination of the geographico-climatic distribution of the centers of latest cul-
wre. Let us state our deduction directly: in the second millennium A.D.
the culture of the western part of “the Old World,” in its leading concen-
irations, was reaching northward all the way to the regions of mean an-
nual temperatures near +5 degrees C.
A brief examination of the question leads us to establish the following
chart of culturo-geographic shifts. Cultural concentrations of the western

part of “the Old World” were arranged:

before 1,000 B.C.,
in regions with mean annual temperatures
near +20 degrees Celsius and above,

from 1,000 B.C. until the birth of Christ,
inreghrt!nriﬂ\njﬁnaﬂmldmnwaﬂ“ﬁ
near +15 degrees Celsius and above,

from the Birth Christ until 1,000 A.D.,
in regions with mean annual temperatures
near-l-'lﬂthﬂl’ﬁﬁtfﬁﬂﬁirdm-

¥
]
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from 1,000 A.D. to the present,

in regions with mean annual temperatures

_ cecision 10 this chart. In na:
|.a.rB?nvl:iae'.rm:I miﬂide? stion “near” we presume the possibilty of dw““ﬂn
U gn degrees C from the stated nyp,

to 2.5
of mean annual temperatures at separates from each “ﬂherb?:

: al quanlif‘.f t 5
that is, to half of that therm this chart. . . It is also comp;e:ehr

i torico-climatic groups of
z:?:::tfh l;s:;:ihan marks only the fower thermal boundary of i

: f culture were located in
.. b the leading centers OF &4 :
reﬂmgi:-;nm:hlc . This boundary moved with the passage of time iy
sponding €p ly harsher climates, which in itself meant g,

direction of progressive _ :
growth in relative significance in cultural affairs of colder lands. The ;4

- no means excludes the possibili
:a:tcgml;;:;ﬂu;ﬁriﬂ of the aforementioned epochs nll.rp::
erful cultural fife in lands that lie perhaps even significantly to the south o
that boundary, and also of particular instances of the shifting of cyltyy
concentrations from colder to warmer lands. . . Our chart seeks 1o de.
rermine the culturo-climatic fait nouveau of each of the epochs under
consideration; and the spread of culture, in its leading manifestations, 1
lands of progressively colder climates, invariably turns out to be that fajt
nouveau.

Concerning the latest epoch, we wish to emphasize the following; in
the second half of the second millennium A.D. the culture of the westem
part of “the Old World” (represented in this period by “West European’
culture), which is, as such, no more than one of the cultures existing on
the planet, and which, throughout all the previous epochs, actually coex-
isted with a multitude of other cultures, in complete or almost complete
isolation from them, has turned out to be in a position, whether for a long
or a short period, to establish for the first time in known human history 2
communications system linking all the peoples of the planet. Through this
process, it attained predominance, of its military as well as of its cultura
influences, over the cultures of all the other peoples and thus brought
about the possibility of colonization by European emigrants of immensé
non-European regions (all of America and Australia, part of Africa). Th
faFt !'sas hu:oadened, in the most essential manner, the geographical realm
within which there can now occur the shifts of the centers of the prese
day “European” culture. But that is a question for the present and the -
ture, As for the past, we have seen that concentrations of culture P"ﬁ
in the process of historical evolution to regions of increasingly harsh l
mate. . . Having begun its migration from lands that, in their mean a®
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wres, are close to the maximum know
:mal temperai"-'m of UtFPEf Egypt is near il

annual temperature is near +28 de
;nl::;eiy colder !’Eﬂﬂ"‘i, and reached the ﬂﬁ];g?dmﬂ to pro-
Furope. We present this process exclusively s ; and nuqh.?,“
m"um.histun'cal world which we shall call the fi“uptthuerdalu that specific
estern part of the Old World,” leaving open the mﬁ‘m\;{uﬂd e
rer of the geographical tendencies in the devel W ﬂ\aﬂw charac-
tmohistnricat realms that existed and continue 1o exist on Ol -

r, we do ascribe to the aforementioned ul‘mr phne!. -
cultural shifts a certain universakhistorical significance i Efﬂﬂ'ﬂphf:u-
1o what has been said above, precisely that Miitmhist? c;ilccu:'dmg
which has turned out to be the bearer of these shifts, at 2 mc_u ture,
ment, in the second half of the second millennium a'n,D:. has atlain:dmﬂ:
ngnli.ai to eliminate intraplanetary divisiveness, and subjected. to vari
ous degrees, the whole world to its influence. The elevation of this ml;:
o universa-historical significance made clear, in reference to the past
also the significance of that culturo-historical evolution in which it grm‘
he aforementioned evolution of culturo-geographical shifts. . . We deter.
mine the tendency of this evolution wholly empirically, We cannot and
do not concern ourselves with the problem of providing its causal inter-
pretation. And only in a comparison — to which we wholly attribute the
saying comparaison n'est pas raison — we shall note, that in the
sforementioned process of geographical shifts, occurring within a pitifully
short, on the scale of cosmic development, interval of time, there can be
seen a certain parallelism to the processes of the organic evolution of the
world, which unfold over infinitely broader time frames.

The middle of the secondary period was, it seems, a period warm and
humid in equal measure, for the duration of which over almost the entire
space of the planet there prevailed climatic conditions analogous to the
conditions of the present-day equatorial zone. . . Beginning with the
cretaceous period, there was a marked separation of the Polar world. ...
The hot zone, with its reefs of zoological origin, narrowed more and
more. . . On the continents, the increase in cooli::eaﬁ dryintg i:ra;i:‘l:e
companied by the formation of biological zones, ing out ot 50
biological groups, and the birth of new ones. In the secondary period,
coldblooded creatures had gigantic sizes; species existed that were
adapted to the most varied forms of existence: amphibians, reptiles, run-
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ners, swimmers ling led to their extinction, and ,
, , fiyers. The cooling e o monmnals... 2 Predony,

nance passed to hot-blooded creatures:

To this evolution it is interesting 10 contrast the process of the mg,
tion of culture to increasingly harsher climates, which was MeNtioneg
above in connection to the cultural fates of “the Old World* A
“later” species of living creatures are Prﬂd“f:ﬂfj by ﬂ:"ﬂ' cooling of g,
planet, so the “later” cultures are engendered in increasingly colder lang,
Cold — if cooling that is 50 insignificant 1 the Ef-"!:tEral order of th,
universe can indeed be rermed “cold”l —is 2 determining factor of evol
tion, It determines the modifications of the organic world. Does it g,
also attract into its range human nature in its most intense manifestationg)
— And sooner or later will it not by its icy touch, terminate the existence

CUhUI‘Ef.”meisaﬂmﬂm

both of the organic world and of human
gh'ﬁfoadfort‘antasv... o
No tendency, regardless of how definitive it may have been in the
ictions of the future, and no comparison can

past, gives grounds for pred
give it that quality of forecasting. B
possible the raising of expectations . . .

The second millennium A.D. is nearing its end. If the forces that have
been active in the cultural development of the western part of the Old
World in the last millennium will continue to act in it and with the same
intensity, then the expectation will become warranted that in the third mil
jennium A.D., the cultural concentrations of the world, continuing their
direction of the cold at the same tempo as in the past,

movement in the
will move toward climatic zones with mean annual temperatures near

zero degrees C . . .

Of the regions on the planet distinguished by mean annual tempera-
tures of between +5 degrees C and zero degrees C, and, at the same
time, suitable for the habitation of the modern human being, only two are
significant. These are the regions of Canada (Winnipeg, +0.6 degrees C;
localities in middle Saskatchewan, 0; Fort Chipewyan on Lake
Athabasca, which is still in the region of wheat culture, -2.5) with the ad-
jacent districts of the United States (northern Minnesota, +3.0 degrees Q)
and then parts of northern and central, and the entire eastern, Russia, £
ropean as well as Siberian (Moscow, +3.9 degrees C; Kazan', +2.9;

terinburg, +0.5; Krasnoiarsk, +0.3; Irkutsk, -0.1), that is, regions that aré
ia.” Thus, the exten

part of that geographical sphere which we call “Eurasia.
sion into the future of the tendency of gengraplﬁoo-‘:lﬂtuﬁl shifts, de-

scribed above, leads, apparently, to the supposition that cultural concer
(pars: A

ut the existence of a tendency makes

2. [Emmanuel] de Martonne, Traité de Géographie Physique, 3.me Edition
Colin], 1920), pp. 741-43.
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rations of that world, the bearer of whose tradition
centuries has been Western Europe,
North America.
within these iE?ifé;ﬁ?ﬂ worlds, culture encounters on its way not
regions Wit mean annual temperatures, of which
here, but also lands that are far warmer; afier all Ne e
.on the southern States, ha ' 2% New York, not to
mention the » Nas @ mean annual temperature of +11.0
degrees C. — Cult.ure also takes hold and becomes firmly established ,
these warmer regions. Within the system of thought of the culturo- :
: R geo-
graphlﬂ' or, to be more exact, culturo-climatic, conception presented
here, this fact can be viewed as one of the phenomena accompanyin
the process of the migration of culture in the direction of “the pcle}; Dgf
cold,” located in the depths of North America and “Eurasia”. . . It would
be laughable to lay claim to scientific authenticity for such a conception
And from the perspective of the principle of freedom of philosophic
conviction, which, in the nature of things, must prevail wherever an at-
tempt is being made to foresee the future on the basis of estimation-by-
and empirical orientation, it is completely permissible to hold the
opinion that, having reached their current limits, the leading centers of cul-
re will again retreat southward. However, for one who is inclined to
think that the processes of geographico-cultural shifts of the future will
continue to flow in the same direction in which they had flowed in the
past, there opens up a search for finding indications that the cultural cen-
ters of modernity are indeed moving, and have moved, toward Russia-
‘Furasia and North America, toward an attempt to achieve the expecta-
tion, which arises as a result of the observations of the tendency of the
culturo-geographic shifts as well as living impressions of modernity. In this
connection, one can allude to that predominance which North America
has achieved in the last years within the economic life of almost the entire
. “planet, in large part thanks to the intensive economic activity of those re-
" “gions, severe in climate, the development of which is most noteworthy
“from the perspective of the geographico-cultural tendency outlined
*above. In this regard, one can also point out the incessantly growing po-
fitical significance of the United States. On the other hand, let us not for-
* get that central, in a certain regard, position, which in the very last years
. *Russia has seized in the ideological life of the world by the explosion and
. “the struggle of its revolution, and in so doing, to a certain degree, by the
L whole aggregate of its culture. Meanwhile, in one of the processes of her
Jitural evolution, Russia, by agricultural colonization as well as the shift-
g of manufacturing centers, is leaving the former cultural territory of her
%nter and Northwest, increasingly for the East — for the boundless

throughout the |
: ast
will move to Russia-Furasia and to
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' nd Asian terrijgy;
spaces and steppes of borderline-furopean 2 —
regions where the mean annual temperature dips t0 0 degrees; &, fo,

O my Rus'. My wife. T the point of pain
The long way is dearto us- |
Our waﬁ I:w?an arrow of the ancient Tatar will
Has pierced our chest.
he sieppe - -
Our way of the § " _—

i ble to think that the leading centers c-f culture, its
inﬂue:tial concentrations, aré already located not only in Western EuITr:.F-J.,,_l!Ft
as had been the case not long agO |?‘"1 also in Russia-Eurasia and |,
North America, and that these TWO regions, of, 10 be more precise, twg
continents, are lining up next to Europe and “replacing” it in the sense of
{ the activity of cultural creativity (which, of

taking upon themselves part 0 U
cmljrfe E'-oi:seli does not indicate the cultural-historical “removal” of the

oreviously-active world) . - .
We come to foresee this wguccession” by determining a certain ten-
ohical shifts, a tendency essential, in our opinion,

for understanding the fates of culture, but determining still only the outer
istorical pfncess.ﬂurpuinmfﬁewis.inacemin

:al one. Our immediate task is to point out the

frornliﬁspnintufview,..Weubgem

the gengraplical shifts of culture and see how the cultures of Near Asia,
the Mediterranean, and Western Europe replace one another. And we
the question: will not the culture of North America, on the one

hand, and the culture of Eurasia, on the other, be their successors and, in
rticular, the successors 10 West European culture (or its current

“partners”)? . . The name “Eurasia” expresses for us, for one thing, the link
of the Russian element with some ethnically non-Russian elements of its
surrounding milieu. If we were asked, how we translate the geographical
chart of cultural shifts to the language of ethnography, !
determination of Chaldeo-Egyptian, Greco-ltalian, Ro
periods, we would note the cultural existence of North America, 3
continuation of the Romano-Germanic period, and as for Russia-Eurasi

we would speak of a Slavo-Mongolian period, 2 Slavo-Turanian one; 07

now, a Russo-Mongolian, Russo-Turanian one.. . .

What can be said within the context of the process of cultur€
graphical and culturo-ethnographic evolution concerning the .
the content of culture? Our conception presupposes, of course, historica
changes in that content: such changes are attached to the stages of ge

prospects that open up precisely
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._.1 and ethnographic shifts. According to this ¢ ion i
F'“Ph'a:.phy and ethnography of culture are, at the mﬂné";ﬁ
< of specific content of culture: of religion and philosophy, poetry
and art ctatehood and the economy, technology and the way of life. It
be important to determine the gradation of the intensity of those
in the content of cultures, by which the distinct stages of the cul
aphical and ethnographic shifts are accompanied. Unfortu-
without a criterion to measure the differences of intensity, we are
1o limit ourselves to empirical presentation of the existence of the
latter — the existence of a difference between, for example, the shift of
concentrations from Agamemnon's Argolis to Pericles’ Attica and
the one from the lands of the Ancient East to Hellas, as a total process. A
ostion arises: is the conceivable transfer of culture from Western Eu-
rope 1o Russia-Furasia and North America similar to the shift of cultural
concentralions from Argolis 1o Attica or, in its character, does it ap-
the shift of culture from the lands of the Ancient East to Hellas? . .
if this question is formulated in regard to Russia in particular, then it
can be put in the following way: is the advancement of Russia the ad-
vancement of one of the “European”™ countries within the realm of “Euro-
pean” culture, similar, for example, to the growth of the significance of
GaulFrance to the level of that of ltaly, the replacement of what can
conceivably be called the *Htalian” period by a French one, or is it the
birth of a new culture, although genetically linked to the West Eurapean
one, but still representing an equally radical change of its tradition, as the
one, for example, that was brought about by Hellas in relation to “the in-
heritance” of the Ancient East, or by the New World in relation to Anlig-

The process of the shifting of cultural concentrations from Argolis to
Attica and the process of their transfer from the lands of the Ancient East
tuHeIIas-trﬁeareﬂweextremecambﬁstwnﬁersmmemfm
turo-geographical shifts that occupy middle ground in the degree of radi-
calization: for example, the replacement of the Hellenic world by a Hel-
lenistic one. A question can be posed: do not the cultures of Russia-Eura-
sia and North America, in their relationship to the culture of Romano-
Germanic Europe, exhibit a certain similarity to precisely such relation-
ships of the transitional type? . .

A different problem becomes attached to the one here stated. The
emergence of the leading cultural role of “young” lands does not in itself
mean that the centers of “old” culture lose their significance. The same
applies to the organic world: the newborn, the young, the adults, and the
elderly coexist. But generally the young do outlive the old. Similarly, in the
world of culture the “younger” centers, even if not immediately but grad-
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50 Exodus 10 the g,y

o o wold”. . - There are exceptiq,
ually, do eliminate the significance ¢ I;:h;ﬂl egypt outlived many “lbne!;

And, for example, the culture of An th n
“younger” cuhu‘:ea But according to the seneriﬂ;ﬁiip: muﬁ:{m‘.’*
the old. How shall it be in regard 1o the FEROOT L Eropes
and Nu;rth America to “Europe”; shall there gccur‘;; that cultural rPﬁ. n
“Uns des Abendland os,” OF shall Europe: W i 1rt’..'r""»‘.‘nl,
i it iy Ul A0 DE MK its position of culfury
which &s contained wit?ln orlds that are currently emerging on the hic

significance than the 'ﬂ:; them or one of them in Par_ticulaff -
deological chasms of possible divergences

. t on the p&ﬂiﬂl}iar condillun
. glves 10 a CONCISE COMMEIE - . .
s ﬂﬂ: on the one hand, and of RLIESI&:EUI‘&SIE, on the other iq
of Na-rth Americ i _both on the size of the geographica|
ir:lr ';E]E'“:;S‘ is linked i uro-geographical evolution
e tﬁe nature of the cultural tradition pmsesseq hv'ea.m country.
s North America is in some ways 3

b of a mighty cultural life in _ :
" ﬁ:u::i::ahaw‘ faﬂ?;: culturo-geographical evolution. The transfer across
:::ncean of centers of a culture, which is in IS roots a culture of “the

Id World,” removes from it the characteristic of be-
i‘ﬁiﬁﬁ'ﬁ;ﬁﬂm of “the Old World,” and gives it a fundamentally
n:;w geographical configuration. just as HEW a CUIIUfD‘EEﬂﬂl'ﬂphiCﬂf factis
the emergence on the broad culturo-historical arena of 'Ihe regions of
rortheastern Europe and northern Asia integrated into Russian culture. Yet
these regions are still within the bounds of “the Old World.” It can be
said that in the externally-geographical sense North America is located
farther from Western Europe than is Russia-Eurasia; and, therefore, if the
future belongs not to Western Europe, then, from the logical perspective
it is precisely Russia-Eurasia that is the direct heir to the succession of “the
western part of the Old World.” The issue is different in regard to the
content of the cultural tradition. North America is a land populated
completely through immigration from Western Europe; in a certain regard,

it is the flesh of the flesh and the blood of the blood of Western Europe.
With the passage of time North America is of course developing, and will
successfully develop, an independent tradition. But at its source, it carries
f{"h’ that tradition which is present in the culture of Western Europe. Rus:
sian culture, on the other hand, contains within itself not only those tradi
;mns that are borrowed from Western Europe, but some others as well -
Finietcilar b H:p s roadly, if the participation in the matter of
s iesaidh bt e and the Sarts, the Georgians and the Arme:
» the Persians and the Turks, is und : ioht,
then it can be asserted tha » Is understood and given proper weigh
t the Russian element, in its spiritual essence, is

torical arena — either :
We shall leave aside the i




crossroads of the West European tradition and the traditions

:ld ﬂ'f pre__Eu'ﬂ.pEan" East. . . At the same time that the culture of ﬂ?: g

o ermanic Europe re_-cei'.res a heretofore unheard of expansion in

th rise of North America, in the Old World there is coming 1o cultural in-
a certain New World, the cultural tradition of which has a differ.

- and in some 5e1nse more complicated, content than the cultural iradi-




ABOUT NON-HISTORICAL PEOP)
(The Land of the Fathers apq )
the Land of the Children)"

GEOR

ToN, N, 5,
Der Prozesz der Geschichte ist ein Verbrennen Nova

The idea of culturo-historical inequality and, consequently,
rights of peoples originates in deep antiquity, as long ago 3 when
“God's Chosen people”Israel distinguished itself from the motley my
of “tongues,” and “free” Hellenes contrasted themselves to slaves,
"barbarians.” In the consciousness of the generations nearest gur own,
this idea has taken the form of the antithesis between “historical” ang

“non-historical” peoples, peoples that are old, which have lived through
and endured long series of historical transmutations, and therefore carry

within themselves a multitude of sequential historical layers, and new
peoples, peoples that have hitherto been powerless, culturally virginal,
“deprived of inheritance” and ancestors. The problem of nationality was
refracted through the prism of the universalhistorical life plan, and
resolved from the perspective of the singularity of the historical process
and the linearity of its course. The fates of humanity, as a unified whole,
are directed, not in a bunch of rays or a bundle of parallels, but precisely
in a single line, toward the resolution of a common, universal problem.
Humanity is approaching its foreordained aim in slow, but uninterrupted
steps. But not all of humanity steps into the world arena at the same
time: peoples are replaced by other peoples, hoisting yet newer and
higher tables of injunctions one above the other. They do not cancel oné
another, but rather steadfastly collect and deepen hereditary wisdom. Al
the past centuries, as Hegel used to say, are contained in the present. The
riches of “universal civilization” increase and grow in strength. And now i
seems that the limited ranks of “historical” peoples, who had inherited

* Originally as “O narodakh ne-istoricheskikh. (Strana ottsov i strana detei),” Iskhod ¥
Vostoku, pp. 52-70. Translated by llya Vinkovetsky,
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other the leading role in universal life, have been al

Weﬂ;ndmalﬂumlﬂﬂ%had Ealenlimﬁna.lmmis;ﬂ:';
spon 10 retain ful;dlt!-&" 'WE;H:"‘E rights uf cultural hegemony and the
qatus Of the work Eif:dﬂg uch is the envious lot of “Europe,” of that
_Rumn,},ggrmamc" rld which had formed itself on top of the ruins of
he antiﬂﬂt Roman EmpIT'E and inherited from its predecessors their state
: religious revelations, and cultural predispositions. And within the
bounds of that world there occurred a “succession of peoples” of its
mkﬂiﬂmm&em'ﬂﬂﬁmﬁuﬂ that the German people became the
heart” and “capital” of world culture. In the days of patriotic sorrow,
gate humiliation, and popular despair, Fichte convinced “the German
nation” in @ rush of I‘ﬁlﬂ_,lﬂtfs enthusiasm that only it was a “people” in the
e and severe — messianic — sense of the word, and that a true “love of
fatherland,” enlightened by ideals, is accessible only to it. And almost in
those same Years, while attempting to reconstruct in an integral form the
successive fates of humanity, Hegel was coming to the conclusion that

:<oly the “popular spirit” of the Germanic tribe, its Gémuth, represents
the highest point in the development of world Reason. After several
attempts, he finally found an adequate form for his self-revelation.

A series of culturo-historical migrations came to its end. And, like the
foolish maidens of the gospel parable, those peoples that had not had
the opportunity to play leading roles in “the past” are doomed to remain
historical supernumeraries forever — that is, if they are even ever to come
out from behind the curtains of historical life, whence many an obsolete
people has already retreated into the darkness of oblivion. The right to
participate in historical drama is granted, thus, by descent, by nobility, so
10 say, by purity of blood — those of humble origin, and those who do
not remember their origin, are, by that alone, excluded from participation.
What is available to them is not creative powers, but only the ability to
imitate. The closer they come in the process of imitation to the original
and the more exact copy of it they become, the higher will be their rela-
tive significance in world affairs.

The “new” vocabulary has already been exhausted. Everything that is
accessible to human accomplishment has already been deposited into
the treasure-houses of “eternal and absolute” wisdom. The solution to the
world mystery has already been found. The all-appeasing and all-solving
word has been pronounced. Henceforth the problem of production must
yield its place in the economy of cultural life to the problem of distribu-
tion and exchange. From now on, the discourse must concern not the
creation of new values, but the utilization of that which is available and
accessible, “joining” the wisdom of the centuries. The type of the selfless
seeker of truth and justice must be replaced by the type of Kulturtrager,
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enlightener, preacher of ancestral testamen®: }“-’*‘F'hff this is “the benefi.

cial hand of Providence,” the dialect.: selfrealizatBi of universal R
the iron laws of biological and eco mic “5W3%¥ﬁ$r5:ﬂwr;2 or “the
most immutable laws of phrsinlng'p" makes no di iy e; _fatal ne-
cessity of historical development has forced Ijumar:h ife to pour itself ouy
into final, immutable forms, normal for the entiré anthropological genus of
bi _
pfg:;unﬂiw of nature” is a basic law of tl_'le life of ljm world as well a
of historical life. The number of active COSTIZ factors is cunﬁm,_ and the
laws governing them are immutable. That 15 how Lt -.,1.-;,:;-..;«:I at is how it
shall be — this is the basic idea of the “evolutionary W view. Forces
active in nature have always been active — they remain the same — and
they always act in accordance with those same iron, necessary laws, that
are discovered by the modern explorer of nature and the observer of the
life of people and human societies. “The future,” as Herzen f‘ﬂld’wﬂf-. his
customary relentlessness, “is sold into debtslavery before birth.” But on
the other hand, those fears with which the timid human heart had been
filled by the ancient scatastrophic” world view of the times of Vico, the
and “the Plutonists,” even the

times of the arguments of “the Neptunists”
times of Cuvier, have been dispersed. The “laws of nature,” which
changed many times, may, after all, change again, the cosmic process

may turn onto new paths, new forces may suddenly cut into world

harmony, and all that had existed before may collapse into non-existence
. *The theory of progress” insures against this with certainty. And aiong
with the risk, there is abolished the sense of “personal accountability,”
completely superfluous for a tiny cog in a wellwound-up mechanism of
“the system of nature.” Thus behind the culturo-historical opposition of
historical peoples to the non-histarical is concealed another, deeper
opposition — the culturo-philosophical one: the culturo-philosophical
opposition, which Zarathustra’s singer condensed with such insight into
his catchy words about “the land of the fathers” and “the land of the
children” — Vaterland and Kinder Land — is an opposition of two tones,
two conceptions of life, the retrospective and the prospective.

“Who can recognize you,” he asked his “contemporaries.” “Your face
is completely marked up by signs of the past and on top of them are yel
newer signs — you have concealed yourselves craftily, well enough 10
fool any fortuneteller. All times and peoples show through gaudily from
beneath your coverings; all faiths and customs are audible in your songs.”
... But they have neither their own living face nor their own convincing
“’ﬂ"_d- They have only the wisdom of the fathers, primogenitory behests.
Their gazes are fixed upon the past: there, and not even in the present
they seek security for the future, trying to determine “the tendencies Of
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at” A pecuiiaf pnde in years, in the number

& - ﬁf EI
e Y results. That which is the muat_ ancient is cunsideriﬁeg::;
st Genﬂ'“ﬂ‘f_' la!cf.'s the ;?Iact? of principled justification, of judgment
Jccording 10 merit. Trial by time is a trial by ideals. A “Western Old Be-

- er” type is created. “It was laid down before oyr time, let i
!::uri es!” Anything that is not rooted in the deep layers DIfE;L:;J::F: :.m

rently a chimera. “iImmemorial principles” and “successive traditions f;
humanity” are ju:tapps:?ql against “groundless reveries ” Accomplishments
are higher than possibilities. Herzen grasped the very essence of this ide-
ology when he wrote to +Chicherin: “You know a lot, you know it well
everything in your head is fresh and new, and, what is most impnﬂant:
you are convinced by wt\at you know, and therefore you are calm: with
certitude you await a rational development of events in confirmation of
the program discovered by science. It is not possible for you to be at
odds with the present; you know that if the past was such and such, the
present must be such and such, and lead to such and such a future . . .
You . .. definitely know, where to go, where to lead others.*

The philosophy of progress is oriented entirely toward the past. From
the past a program of action is calculated, historical predictions are made
based on the past. The future itself is projected onto the past either as a

ternal design of world-ruling Reason; or in the form of concealed
potentialities, unfolding with imminent certainty over time, of that which
exists; or again in the form of a conscious choice of a will to life, And
moreover, “history repeats itself.” All “peoples” pass through the same cy-
cle of transformations; the difference is only in the tempo and the rhythm,
the difference is only in the number of generations. And based on the his-
tory of one people, we can predict the stilldeveloping history of another.
Historia est magistra vitae — into that aphorism Cicero fused all the
culturo-philosophical hopes of “the fathers.” “We Russians,” Turgenev
wrote to Herzen with the irritation of a man forced to state the obvious,
‘'we “belong according to language and according to species to the
European family, ‘genus Europaeum,’ and, consequently, in accordance
with the most immutable laws of physiology, we must travel the same
road. | have not yet heard of a duck, that, while belonging to the duck
species, would breathe through gills like a fish.” And he maliciously
ridiculed the Russian “riddle,” the “Russian sphinx” with its years of
silence. He recognized in that “sphinx” the familiar features of a laroslavl
bumpkin, beaten down by indigence and arduous labor, with his smell
and heartburn. He measured it, apparently, by the scales of “a grand

:‘:r‘“diﬂﬂ of a majestic civilization, put together for centuries” — in the
est...

L a————



5
. Mhhh

The first 2 t at “a philos of Russian history” arose preci
this idﬂﬂ‘ﬂgmnnnsﬁ:hm. stp::n historiosophy started off f,n:h'“:
beginning with the prayer for the dyin. The somber, cheerless, .
pessimism of Chaadaev’s first «philosophical Letter” was NSl
precisely by the realization that “we do belong 10 any of the gre.
families of humanity” and do not share a common life with them, “Our
history is attached to nothing, it elucidates nothing, it proves nothing » 1.
did nothing “at the time when the temple of modem civilization ¢
being put together in the struggle between ﬂ:'E_E"'F"Ef“C E-'ﬂl'bansm of the
northern peoples and the lofty idea of E‘:’*E"ﬂmm — “and nothing o
what took place in Europe has reached us.” “The whole world was being
reconstructed anew, yet nothing wes created among us; we kep
vegetating as in prior times, stuffed into our _"'“"'EIS n_f logs and straw,*
“Having entered the world, like illegitimate children, without inheritance,
without a tie to who lived on earth before us, we keep nothing in
our hearts of those lessons that preceded our own existence.” “Oyy
recollections do not g0 back beyond yesterday” _and therefore, having
taken nothing “from successive ideas of humanity,” devoid of “inner
dEVEFDptThEﬂL" “we all have the appearance of travelers,” “we grow, but
we do not ripen.” “We move through time in such a strange way, that
with every one of our steps forward, the fleeting instant disappears for us
irevocably,” “every new idea forces the old ones to disappear without a
irace.” “in our brain no indelible furrows are formed, which successive
development forms in other minds, and which constitute their strength.”
And it is completely natural “that not a single useful idea was born upon
the soil of our native land, not a single greal truth has come out of our
milieu”: for we are utterly deprived of humanity’s “successive inheritance
of ideas.” “We belong to the ranks of those nations that seemingly form
no part of the composition of humanity,” “we are . . . in a certain sense,
reject this dubious

an exceptional people.” And if we were (o wish to
and onerous advantage, if we were to wish to enter into history and in it
other civilized peoples — we would

“10 attain a position similar to that of

have (had) somehow to repeat here the entire education of humanity,”
anew and succinctly. Thus upon the soil of a universal plan of human
history Russian “Westernism” was being born. This no longer was the

common sense of the “Tsar-workman,” and not the elemental Drang nach
Westen, not a social Europeanization, but a genuine historiosophy 0f
national fate. If there are no blood ancestors, they must be obtained;
access into “one of the great families of the human species” must be
attained through adoption. These families are not unlike Noah's ark:
those who did not get inside are doomed to death, to anonymity, ©

infertility . . .
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And ChaadaeV's patriotic anxiety immediately softened, tumed into
adant hope, into an intense expectation of the future, as soon as he
(ame 10 realize that to be historically newborn does not at all mean to
doomed 10 a fate of eternal infantility, that to have only blank pages

o one’s past does not necessarily mean a future as an eternal non-entity
On the contrary. “We never lived under the fateful pressure of the bglc
e fimes,” he wrote in his “Apology of a Madman,” “never were we
yced by allmighty will into those precipices that tear out centuries
trom the histories of other peoples. Let us make use of that great
sdvantage, which allows us to obey only the voice of enlightened reason
:ous will.” Thus the absence of historical inheritance is transformed

from shameful pOvErty into a priceless treasure. The old soil is too
caturated by “memories,” t0o polluted by the refuse of life’s lengthy
centuries, and new sprouts are forced to come up out of “emaciated
il to struggle through the crowded, already aged shoots. The burden
of old acquisitions, inherited prejudices, realized and broken aspirations,
always weighs down and burdens thnugh[' am;ﬁ PEHHIEE the
dauntlessness of creative searching. By the might of the perceived mass it
interferes with the objectivity of view, complicates the straight-
iorwardness of originality by intricate twists. “The past of the West binds
it* wrote Herzen. “Its life forces are shackled by a collective guarantee
1o the shadows of the past . . . Bright human sides of modemn European
life grew in the cramped narrow passages and establishments of the
Middle Ages: they grew attached to the old armor, cassocks, and
dwellings, intended for a completely different way of life; it is dangerous
to separate them, for the same arteries pass through them. In the
inconveniences of inherited forms, the West respects its memories, the
will of its fathers. Its way forward is impeded by stones — but these
stones are memorials to civic victories or gravestones.” The West is a
land of the past only, set in its ways and therefore no longer advancing.
All its strengths sink into protecting the forefathers' riches and cleaning
museum treasures. But no cultural riches can take the place of the
irepressible impulsiveness of youthful growth. “Sero venientibus ossa” —
this West European proverb contains false wisdom: the latecomers
receive reserves of crystallized life experience as a gift, thus escaping the
burden of suffering through the experience themselves, and setting

themselves free from the majority of historical temptations and falls.

This train of thought was repeated in the Russian consciousness over
and over from the time of Chaadaev up to Solov'ev and Dostoevskii,
dispelling the merciless specter of “non-historicity.” The “Slavophiles”
sensed as well as the “Westernizers” “how fine that majestic West was,”
where “in bright rainbows inspirations flowed together, and the living fire

T
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of Faith spilled streams of light” . . - After all, it was the Slavophjle
he land of holy miracles » m

came up with the pi i 3
pithy saying — '
ardently professed “Europe” to be theif second fatherland.” gy, the,
alsu recognized ﬂ'lﬂt -aﬂ !hl!i ha«s |ﬂ|‘|E been a EE“:EIEW and nnthi
more”; true, this was “the most precious cemetery,” “precious are .
bove them testifies to gy,

deceased who lie there, every StON€ 5 = o an
ardent past life, to such an impassioned faith in their deed,” that kne,,

bend involuntarily and tears well up | ‘
almost the same exact words, almos! lterally, to Russian “Westernize, »
as represented by Turgenev. «you love European ideas — and | il
them, too — these are the ideas of history as a whole, they constitute ,
graveside memorial, on which is inscribed the testament not only o
yesterday, but of Egypt, India, Gree s and Rome, of Catholicism ang

d Germanic peoples.” All of that j

Protestantism, of Roman peoples an ‘
hagus, a splendid footprint of a past life” . 4y

and din of “civilization,” stunning ang
staggering the senses, of that is the past, not the future. “Westerly wind
brings tears,” Viadimir Solov'ev will say several decades later. Yes, by
stude for an obsolete and dying world,

tears of recondiliation. the place of the dead the hear
mmanding idea and word” from a

ly by contrast does the old land

also new. . . On

stimulate action.
truism that poets are not created by schooling

it has long become a
But no one has yet succeeded in convincing the popular
re cannot be learned, that it cannot be “appropriated,”

masses that cultu
“taken over,” “inherited,” that it can be only created by an individual
freely exerting his own strength. “Cultural tradition” — in that expression is
contained a fateful double entendre. Natura non facit saltus — historically
this is a lie. On the contrary, all of history is comprised of “leaps.” Only he
continues the cultural succession who renews it, who transmutes tradition
into his own property, into an inseparable element of his personal exis
tence and, as it were, creates it anew. “Creators, you are the highest pec
ple,” spoke 7Zarathustra, “it is possible to be pregnant only with one’s
own child” . . . When historical “mutations,” the unforeseen emergence
new forms of existence, cease, then culture dies and only the stagnant
way of life remains. And as for the way of life, it is indeed passed alon
by inheritance. The way of life is frozen culture, incarnaté ideas ~
incarnate and therefore lacking their own life, their own i
rhythm. The way of life is not established at once, sometimes it is m::

they are born.

over centuries; but when at last it is formed, that means that life, for
time being, along this particular line of development, has exhausted tsel
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ached some inner limit. Culture s : :

Ii:ia;n::plete way of life, a way of life in statt? r::;ﬁrd? ?-L}.l::g but a still
has been establishe.d," Her;_:en wrote, “history ends, or at | e
humbler, de:.;elm')s little by little . . . in the same faSh;un = (Eﬂ lbe:umes.
whole. Having ripened to a certain cooling Period, it chan Esa':'et asa
slowly; floods do occur, l_:rut not world deluges; earthQUak:s f;i“s s
here and there, bL!t tht?re IS NO general cataclysm, . Species 0 occur
halt, consolidate in different, more or less uni-directional pcf:s.?l;ﬁ{,” a
pointing this or that way; species reach these possibilities but l“:es,
almost cannot overstep them, and even if they do so, then :;ml - :Y
sense of the same old single-directionality. A shell-fish does not :tfiin the
become a crawfish, nor does a crawfish seek to become a trout: i:E o~
were to conjecture animal ideals, then the ideal of a cra;uﬁsh wr;muldﬂge
alsoa crawfish, but with a perfect organism” . . _ “T he evolving s ecie
striving beyond the limits of its strength, or lagging behind grazua;?'
balanced itself out, restrained itself, lost its anatomical EEEEHl;icities anz
physiological irregularities, attaining on the other hand fertility and
beginning to repeat, in the image and likeness of its first established
ancestor, its own designated specie and its own individuality.” —
“Another generation, and there are no more upsurges, everything takes on
the usual order, uniqueness is erased, the alternation of individual
specimens is barely noticeable in the continuing ongoing flow of life.”
And “while some are settled in what has been achieved, evolution
proceeds among the notyet-formed neighboring species, next to the
completed ones, which have come to the end of the cycle of their

And this is the only “law” of life: the young incessantly displace the
old. And indeed only because of this life is what it is. And if the number
of “historical peoples” was truly exhausted, if the “succession of peoples”
were to actually come to a halt, that would mean only that life itself has
ended, and death is beginning. If the dream of a golden age, of blissful is-
lands, were ever to come true, that would mean the coming of an end-
less epoch of eternal slumber, eternal stagnation. After the attainment of
all aims, the idea of movement itself would lose meaning. For us, who are
the forerunners of this imaginary epoch, which was at one time so ar-
dently desired and anticipated, it is impossible even in reverie to invent
such a type of a “future human being,” for whom the opposition of the
given and the norm, the sought after and the available, must appear non-
sensical. But nonetheless, if nature is just a system, then that kingdom will
come even in spite of our will. The second law of thermodynamics, upon
which all our calculations about the physical world are based and to

which is subordinated the human struggle against nature, that s, “the con-
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est of nature” for human aims: >, soh _
g::aiins. e that all the iﬂfb"::':a;tmi |nr1he ar?g‘j’ﬁl'esﬁy,h
smoothed over, that the "":1. .t for them, in a worll thad “:m&[w

decreases, less an . .« ind ly i s
: ot of death 15! really just
rest. This 1650 ©0 1 armonies, the removal nﬂlﬁﬂm e

to bury ourselves in ist of the world, and in what sense can we
“r]id'l E!!EISI No Eﬂl‘.‘wiﬂ mamh

[

assert the “reali he .ons between the forces of na

{ the relations e fo ture
speak, an exact C‘:P? D’ Iw{ﬁ:ﬁh.hvﬂufﬁmasa r

hey exist by them _ ;
:;z:dersrandmg reality has been HIfﬁClEﬂﬂ? well rooted: laws of ‘
known o US, aré really laws of the existing methods of our MW“E

n : the pl'ism of our m Df[l'*

'  the world, passed through the | _
ﬂ:ﬁi}ﬁi let us ask, are these methods _lmmul&hle arld_ invariable? The
only support for an answer in the affirmative 15 the notorious “uniformity
O nature,” which expresses nothing other than the dogmatic, wilk-asseriive
belief in the notion that the future is 3 simple function of the past. We at
tempt 10 create with our intellectual fantasy such an ideal image of the
world, so that the forces acting within it would give birth to just such
phenomena as those that are now observed by us, and 2s we know,
were observed before our time. We attempt, in this way, 10 explain cer.
tain factual material, certain concrete-historical facts. In constructing the
“plan” of the historical process. we intend to establish a causal inevitabi

ity of the present, and base this inference on the unspoken assumption
if against a cul-desac. And

that the past comes up against the present as
if. in the end, it begins to seem [0 US that historical life is governed by
ironclad laws of fateful predestination, that is so only because we started
with this assumption. After all, human reason always finds in things that

which it itself had placed in them. Actually, historical perspectives moved
apart and changed many a time. It was customary to ide history in0
ancient, middle, and new periods, but it became '
that convention when within antiquity there opened up its own M
dievalism” and it became clear that what we had considered oné of the
periods of a single universal-historical process is, in essence, a M
hd'lde an independent culturo-historical entity, ing |
ning, its own anun, and its own conclusion. And beyond the
the Mediterranean cultural world there were discovered yel

selfcontained historical cycles. . . Regardiess of how long the
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; f the Book of Dani
“,Efofﬂktngdﬂms 0 Daniel had held sway,

fi
be‘:*"'*imarml_ mall the com.

ibility of surprises, breaks, and twists — ;

! t__lm e :iedhin advance. Calculations nH,IStEbe ?;ﬂE':dﬂf cirfealjv.
?;_ﬂv of life exists, and there is no culture. And then we a:a:s dedow
new WaY of life out of the old, disregarding the Jink s

_ the human individual. The main line of universal hﬁﬂtirii

ded into ancient, middle, and new — asserted Viadimir Solgy'ey with
His mind Eﬁpped by _urnrinnus premonitions — had ended. What rEf"ﬂains
 to play out the epilogue of the great drama — and it may drag out for
nany acts. But was the specter of “pale death” that appeared before the
inker, who was in fact already near his own grave, the specter of uni.
ersal death, or merely a judgment on the past? Is the death of Furope
the death of humanity? In order to assert this, Europe and humanity must
be considered one and the same. Can this be done without contradicting
e facts? Is the European culture the first in the history of the world, and
are we not aware of the deaths of “cultures” no less glorious?!

“We need not wait long,” predicted Zarathustra, and “new peoples
will emerge,” and new springs will crash down into new chasms. “Earth-
quakes — they cover up many springs and overturn much; but they also
uncover an outlet for new forces . . . New springs are shooting through
amidst the downfall of old peoples.”

“The general plan of development,” Herzen wrote to Turgenev,
“allows for an endless number of unforeseen variations. . . . Consider the
variations on the same theme: dogs, wolves, foxes, hounds, Borzois,
Newfoundlands, pug-dogs . . . Common descent does not at all
guarantee identical biographies. Cain and Abel were blood brothers, yet
what different careers they had.” And, recalling Turgenev’s comparison,
he continues: “That a duck does not breathe through gills is certain; it is
even more certain that a quartz does not fly like a humming-bird. Yet you
are certainly aware . . , that in the duck’s life there was a moment of
hesitation, when the aorta did not bend with its pivot to the bottom, but
strove to lay claim to gulls; but, having physiological tradition, habit, and
possibility for development, the duck did not end with the poorest
structure of the breathing organ, but progressed towards lungs. This
smply means that whereas a fish has accommodated _JHE’flﬂ the
Conditions of marine life, and does not evolve beyond gills, 'h""' duck
does* , . “Before us now stand the completed, settled species, SO
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gmm f"?m each other, that any crossing between them is impossipe
rom behind every animal a long history shines through = of yeamings
progress, of avortement and balance, i which its forms became settjag
at last, not having attained their vague ideal, but staying within the
possible, within the Russian 'gﬂﬂd gm}ush to gel by ... Some parts of
the human species reached an appropriate form a_\nd won over, so 1o
say, history; others are making it in the heat of action and struggle; yeq
still others, like a recently dried up seabed, are ready for various seeds,

le soil to all.” As if anticipating oyr

for great plantings, and offer rich ferti
s of “Creative gyolution,” Herzen lays down the

contemporary theoretician

bases for a new sociology — alas, a5 Y€/ not assembled — a sociology

based not on the idea of monophiletic development of life, but on the
paths.

idea of a fan-shaped divergence of its - *

“The land of the fathers,” the land of tradition and. succession, will be
replaced by “the land of the children, undiscovered, in the faraway sea”
. whither the prophet of «syperhumanity” ecstatically called “the highest
people.” But where is it, that new “land of the bleisedi“: What compass
will indicate whither 10 direct the sails? And the answer is clear — to the
land of “non-historical peoples.”

The young Kireevskii, still in his “Westernizer" Lehrjahren, wrote in
1830: among the European peoples #each has already fulfilled its pur-
pose, each has expressed its character,” and, as if having expressed itself,
having passed its turn as a universal “heart,” a “capital” of “enlightened
peoples,” has fallen into senile slumber. *That is why Europe now repre-

ted opinions, decaying forms, like

sents some kind of numbness,” — “bela
nto a swamp, where only the

a dammed up fiver, wrned a fruitful land i
f ts bloom, and a chilly, wandering small fire seldom glitters.

Of all of enlightened humanity, tWO peoples are not participating in the

common somnolence: two peoples, young, fresh, flower with hope:
these two are the United States of America and our own fatherland.”
Hegel himself called America the land of the future, in which in the com-
ing times . . . “is fated to reveal itself a universal historical value,” different
and distinct from the soil in which universal history had developed up to
the present. And he recalls Napoleon's proud words: “Cette vieille
Europe m'ennuie.” Already in the 1860s, having passed through the sickly
ordeal of revolutionary contemplations, Herzen saw “outside of Europe
... only two active regions — America and Russia, and perhaps the just
emerging Australia.” It is true that America is the same old Europe, but it
is young and growing. “Wave upon wave carries to its shores influx upo”
influx — and they do not remain in place, but move farther and farther .-
The movement continues within America itself, newcomers seep
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the established population, sometimes carrying it along — and everything
is surging, pushing and hurrying” . . . The United States, like an avalanche,
detached from its mountain, sweeps everything in its path,” Herzen wrole
to Turgenev; “Russia encircles, like water, it encircles tribes from all sides
. .. And that same youthful plasticity! What did Joseph Il laugh about at

the laying of Ekaterinoslav, when he remarked that the Empress had laid

down the first stone of the city, and he the last? Not a city was built

there, but a state . . . And all of Siberia? And the current settlements along

the banks of the Amur, where in a matter of days will be unfurled the

starry flag of the American republics? And the easternmost provinces of

European Russia? While reading the chronicle of the Bagrov family, | was

struck by the resemblance of the old man who moved to the Ufa

province to ‘the settlers’ moving from New York to somewhere in Wis-

consin or Hiinois. . . . When Bagrov hails people from all sides to fill up

the dam for the mill, when his singing neighbors can",rﬂ'}esuil,andhe is

the first to cross over the vanquished river in triumph, it seems as though

you are reading Cooper or Irving Washington” . . . Thus Russia’s

«geographical physiology” itself attests to her might and power, to the

sindefatigability” of her people, and prophesies about her future, which

will reward her hundredfold for the absence of her past.

Of course, these optimistic prognoses relied on more than mere
*youthful plasticity”; they were founded on a certain sociological base, al
though not an entirely identical base, by Kireevskii and Herzen. The dif
forence between them was conditioned, to be sure, not by the opposk
tion between “Slavophilism” and “Westernism,” between conservative na-
tionalism and liberal cosmopolitanism, but by the fact that only Herzen
took his devastating critique of historical prejudices to its end; as for the
ideas of the early Slavophiles, they remained within the previous circle,
inwardly splintered. In essence, they merely added one more people to
the number of “historical” peoples, and based this on the restoration of a

#radition” which was often obviously fictitious. In line with the
"western” rut of the universal historical path emerging from Rome, was
established here an “Eastern” one, tracing its beginning, perhaps from the
very Hellas and Jerusalem. The Slavic tribe fit into the plans of historical
predetermination in the same position of “crowning the edifice,” that in
the West was given to “the German nation.” And just as was the case
there, culture was confused with the way of life, and accomplishments
were confused with ideals. The future was derived from the past, and all
hopes were based on it, on the assertion that we too had a history — and
one that was not worse, and perhaps even better, than that of the West:
f"ﬂﬂmidmm&ﬁmanduﬂ&gﬂnwecastahukatmeancﬁm,
instead of calculating our presently available strengths. Only Herzen alone
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“historical” people fully, and op), his

overcame the concept of the :
historical predicti based on the idea of the non-predetermip,;

of the historical process, on the ide .
: & 7 : f monopolies nor of prerogatives, He was
history,” knowing neither o and looked only Rt

only one who did not erect any props, 4 :
Nor is it possible for creative premonitions to be grounded in S0Cig}.

OgY, no matter what kind of sociology it is. Sﬂciﬂlﬂgy mEI'E:"I' reveals a

it b o cultures,” a possibility of an eternally reney
s e il fe. And all Russian prophets, as they ﬂsmn:g

culture beyond the way of li - pe
a Russian or a Slavic future, had before their spiritual eyes a wholly cleg.

cut image of a coming cultural type. ‘
'Dnﬁuduxy" and “socialism” — these are the two main benchmaks

by which Russian forecasters had usuale oriented themselves, “Holy
Rus’.” “the God-bearing people,” and tl]e land commune,” “choral
principle” — these are the unfailingly repeating slogans of the supporters
of Russian “originality.” One should not assngn.fruz'en contents to these
words, nor should one see in them concrete historical terms: they have
always represented, first and foremost, “ideas,” and if one is to look
intently into the context in which they are usually comprehended, then it
will become completely clear that these seemingly incompatible ideas
met each other in the sense of “a purposeful life,” or “a free allunity,” a
Vladimir Solov’ev put it. It is not for naught that Dostoevskii referred to
the Orthodox universal churchness as “our Russian socialism.” No matter
how often the “sought after” and the “available” coalesced in the
consciousness of the Russian intelligentsia into an ugly ingot of nationalist
utopia, no matter how often attempts were made for an apology of the
entire concrete-historical Russian — and Byzantine-Slavic in general — path,
the moving idea remained always the idea of overcoming “organization,"
the idea of the creative personality. The Russian soul pined not for order,
but for spirit. And, as it pined, it believed that it is possible to build life
outside “the narrow bounds of juridical principles,” that it is possible to
replace all written legislation by unwritten law, impressed onto the human
heart, that power and compulsion can be replaced by truthful profession
of truth. And the Russian soul believed this because it knew that only this
kind of life would have been a faithful realization of the great testament
“f Gﬂdjh“ma"fh’, the enactment of the prophetic prayer of the Eternal
High Priest: “May all be as one.” Vladimir Solov’ev, more strikingly than
others, had expressed this hope during the early, stil purely “Slavophile”
!JEI'IOd of his creativity, “Such a people,” he said of the people-Messiah,
must not have any special limited task It is not called upon to work on
the forms and elements of human existence, but merely to communicaté
a living soul, to provide focus and unity to a torn and stiffened humanity;
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ny Connecting it to the holistic, divine principle. Such a people has no
v “;'_ any exclusive privileges, because it acts not on its own initiative,
ealizes that which is not it own.” Itis a true instrument of God, a

ine and universal life, “the panhuman or universal
was “lc., -; Is there here a hitt.er aftertaste of national “self-extolment,”
€ lor the fatherfang” distorted here into “a people's pride?” And
extolment in that true messianism, to which the
Y the promise given from above to Abraham,

O leave the land of the ancestors “not merely for a
rs, but for eternity? . , "

ed to demonstrate the possibility of realizing
precisely by the Russian people or by the entire
must create,” prophesied Zarathustra in “the land of
and celestial signs — and has
ent necessity for historical
Popular elements, in order to

. schemes and the powers
available for their implementation. Historical aspirations require

supporting points in the past and the present. There is no contradiction
here with the revolt against fatherland traditions and with the call to look
only forward. The concept of “tradition” in the realm of “culture” and the
realm of “the way of life” is far from being one and the same concept.
When we say that the legal norms of modern Europe are based upon
Roman law, we can trace step by step all the stages of ceaseless succes.
sion, show the junction points of intersecting threads. We can point out
the material monuments into which this tradition has been cast, and all
the adjoining links in the chain stretching from the laws of Licinius to the
Digest and from there to the Code Napoléon and ihe Iate;f.t Gfrm"an law
code. We can demonstrate that here a conscious “mastering,” a “recep-
tion” in the strict meaning of that word was taking pla_ce. And tha same
can be said about the Hellenization of the way of life of ftht:h on;a::
world, about the Europeanization of mut_f:ern Japan anf SC.; for ;;h :n
was it in that same sense that Dostoevskii understood “tradition,

he asserted with full justification, that the utopian sucfialism?n‘i Fourier a::;
' iri Catholicism? Are we us
ians breathes with the spirit of Roman '
:: ::f;:a‘successinn” in the same sense when we say that the philosophy
: = )
is saturated by Platonic reminiscences s |

Dfi:?:fr;ams of the cultural and way-of-ife ‘tradttm: ::na: ::f:ﬁz
abruptly and sharply. It is precisely because of this t;l?} titei SI a rip i
Far West, of America, is so mysterious. In the way of life
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and an E,-:mggeratmn ::-I'EDE::'T nd it is therefore all the more 'suwn:
democratism and bﬂl;:ifcnﬁt  decidedly helemgeBn:qus {radmun .uf cul

to encounter under the firs immigrants thmugh. njamin Franklin
ture, ":E :rf“mn-s selfmade men, Il'izldllm;l_ﬂ:; _l'i-’:dlﬂal rejection
Emerson 10 Jack LRt cie and an assertion of individual freeqoy,
of philistinism, 2 ¢ of this tradition pass thmughf_ It is r?early imperceny;.
Where does the fU' | bolizes it. Yet precisely in it, and noy i,
ble: .:;FHHTLIL American celf-consCiOUSNEsS, which professes James ¢,
"ca-f.ll Ism 8 P Y
- is 5P'"L . ] .
e e s o ity
.5".’dl o I?meﬁt sbhistorical scheme,” Russia Is an historical formatip
within “the un ee. It is not difficult to decipher in the

: highest degr : 2
cnmplm.::ed ;?;:fzehe:m geneous layers — Varagman, Byzantine, Slavic,
g::rla:inni:z Polish, Muscovite, “St. Petersburg.” and others — and j¢ is

i wrace these sedimentary formations to certain caysy|
:::,-;::f {::! i:'ﬂul‘ their own accord, brileges lead to Norman “armed
merchants,” to Byzantine Caesaropapism a_nd Nﬂmﬂkan_on, to the
Colden Horde and nomadic foreigners, to Jesuits and the Polish nobility,
and so forth. But Russian existence is clearly not exhausted by this way
of life. “In slavish appearance the Lord of Heaven walked about,
blessing” Russian steppes and forests. And gossamer threads stretch from
Dostoevskii and Tolstoi, from Gogol’ and Samarin, from Father Amvrosii
and Saint Seraphim somewhere backwards, into the thickets beyond the
Volga, to Nil Sorskii and Saint Sergei and from there to Mount Athos and
beyond, to the scorching spaces of Thebes. Over centuries and spaces
the unity of the creative element is unmistakably felt. And the points of its
condensation almost never coincide with the centers of the way of life.
Not in 5t Petersburg, not in the ancient capital of Kiev, not in Novgorod,
not even in “mother” Moscow, but in remote Russian dwelling-places, at
Saint Sergei’s, at Varlaam Khutynskiis, at Kirill Belozerskii's, in Sarov, in
Diveev, is felt the intensity of Russian popular and Orthodox spirit. Here
from ancient times lay the foci of cultural creativity. And up to the present
is it not the "invisible town of Kitezh,” in the remote forest thicket, on the
shores of a bewitched lake, known only to a believer’s gaze, that attracts
to itself by its magical charm the decomposed currents of the national
element? Tradition of culture s i ; : : f
ililee i et Culture 1s intangible and immaterial. Powers 0
Dt hmﬂlﬂiﬁﬂduﬂ interactions. Its threads intersect in ﬂ“’-’
ot inﬁmmﬂ‘P es of the human creative spirit. The seat of culture is
i Eus??ms of the creative spirit. When we divide the living
subdivide the cu:rlle:sm'”al hfe‘inm their constituent elements, a'nd
into finished forms, something always slips
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through the fi
“Russian ehmii‘:?;uar: :: .:rmumitn—ely unquestionable Russian "culture,”
;Pﬂt. Its flashes appear 10 I;e B W 06 PRRIAL AR I s & e
Erﬂm‘rmei- Is not Dnitmvﬁkii':cr e "up.tureg.uf “tradition,” riddles,
according to Turgenev's MEEPHQTJEFT Russia’s Marquis de Sade”
heart a long time ago with '“—'HUltaiinr-ur"aTT:n who “had received into his
own words. . . By way of life a prod ikhon Iadﬂpskﬁ, according to his
culture — an offshoot of the Optina UF:Jﬂf Peter's frightening city, by
. 2 M IIEI'I'"!
burEr:ﬂ l:: Tam, SRS By “"'f:‘.i-" “inexplicable.” Mutati
5, Gistortions of tn_heriieﬂ Daths shways raral " Mutational
of rational comprehension. But does that main beyond the bounds
that “the past” does not lead, had ne-v:l e it Sucy Bel GRUERY
is 'I_'h'E “w’d -immi:. fl"lﬂl.’ d'l.aﬂh.c] -l r Ed: tﬂthf'mr MNot ﬂﬂ'h" IO reason
necessity. Creativity, like the s - “Improvisations™ have their immanent
iraditions. But these cul N 0F 110 Way O 0. o s ot
_ : c tural links are comprehended
discursive analysis, but by feeling, wl'nt?; conde i g o
single instant. Through mystical intuition i e
ys intuition is grasped all " :
s i ] all at once “what is
’ ing in the future centuries,” i thei '
e S Th W ," in their subterranean
mysterious bond. rough mystical intuition are felt and
“the God-bearing people,” “Holy Rus’,” *Orthodox mn_ﬂ:ﬁ;ﬂ%ﬁf
sur:cr:.mnn of fhe way-of-life pictures the tragic mystery of historical life,
sees life as an incessant srruleggle between the village of God and the city
of the Antichrist — a Struggle, tending towards apocalyptic cataclys
: : ms, as
1 layetfl out fqr centuries; this gaze captures the culturo-
pgyd1ﬂ|ﬂgll:ﬂ.i successions of itself and its enemies; it senses itself moving
slong a certain channel. But this “past” is invisible and it does not oppress
li1_ the blind inevitability of Fate. Through this

though, in a blessed communication among themselves.

The ideals and premonitions of the future, revealed through intimate
contemplations, become a genuine stimulus for cultural creativity and life
_ not in the form of an exhaustive program of action or an infallible
regula vitae, but in the form of inspiring faith, urged along by love. The
center of gravity is shifting completely into the depth of the individual.
The future becomes the cause of the present, in accordance with Zara-
thustra’s prophetic words. Whether many or few generations came be-
fore me, whether | stand in a “pure” or 2 “hybrid” line — makes no differ-
ence: an inner, “extra-historical” voice, cather than genealogical schemes,
tells “where to go” . . . “He who discovered the land called ‘man,’ said

Zarathustra,” also discovered the land called “human future” . . .

B
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Here is a deep, it can be aid, intuitively mystical, focus of the «
torical” perception of the world. Not the vis a tergo of “life’s w:'hls.
generations, not unshakable skifj; oy

Move

the countless swarm of priof '
“culture” and creativity forward, but a freely chosen ideal calls ang ... .

it into the distance . . -

without reproach, is heard in the silonce.

“And still that same vOice, :
The end is already near; the wished for will soon come true.”
I

Viadimir Solov'ey

Sofia 1921 - Il - 27




NIKOLAI S. TRUBETSKOI

ON TRUE AND FALSE NATIONALISM®

An individual can maintain any of a variety of possible attitudes to-
ward his national culture. The attitude of the Romano-Germans is shaped
by a specific psychology which can be called egocentric. “A person
with a clearly defined egocentric psychology subconsciously considers
himself to be the center of the universe, the crown of creation, the best,
the most perfect of all beings. Confronted by two other human beings,
the one closer to him, more like him, is the better, while the one less like
him is worse. Consequently, this person considers every natural group of
human beings to which he belongs the most perfect: his family, estate,
nation, tribe, and race are better than all other analogous groups.”’

This psychology is characteristic of the Romano-Germans, and it
shapes their evaluations of all other cultures. Consequently only two gen-
eral attitudes toward culture are possible for them: either the culture to
which the evaluator (a German, a Frenchman, and so on) belongs is the
highest and most advanced in the world, or this distinction is attributed
not to one national cultural variant but to the sum total of the closely re-
lated cultures created by the collective efforts of all the Romano-Ger-
manic peoples. The first type is known in Europe as narrow chauvinism
(German chauvinism, French chauvinism, and so on), while the latter is
best described as “Pan-Romano-Germanic chauvinism.” However, the
Romano-Germans have always been so naively convinced that they
aone are human beings that they have called themselves “humanity,” their
culture “universal human culture,” and their chauvinism “cosmopoli-
tanism, "2

Non-Romano-Germanic nations that have assimilated European cul-
ture usually assimilate with it the Romano-Germanic assessment of that

* Originally as “Ob istinnom i lozhnom natsionalizme,” Iskhod k Vostoku, pp. 71-85.

Translated by Kenneth Brostrom in N. S. Trubetzkoy, The Legacy of Genghis Khan and Other
Esays on Russia’s Identity (Ann Arbor: Michigan Slavic Publications, 1991), pp. 65-79.
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ty," or more Prece: " 1 consequences of Eurocentricity fo, iy
about the inevitable n'flséirma"k nations. The intelligentsias of gy, @
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tions can escape tff*‘—:' 2nd in their methods of appraising cyjy
tal reversal in their thinkin °/ rly that European civilization s not 3 s,
. have realized clea ; unj.
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versal human culture” but me lone is this cultur
ans; for them alone | : € milnda;m}.
group, the Rm“mcemdamuﬂy alter the attitudes of Europeanj,ey
Such a reversa should fun rd all the problems of cyl :
ic peoples toward all Ihe p Culture, ang
non-Romano-German ic judgments will be replaced by o
their anachronistic, Eurocentric | ity ers
based upon a completely different st 0 Premis: o

The first duty of every nan-Rununn-Gennan{c nation is tu
every trace of egocentricity in itself; the iﬂ'ﬂﬂﬂiiﬁ to PTGEECI itself againgt
the deception of “universal human civilization” and against .all efforts 1o
become “genuinely Furopean” at any cost. Ihese dmiﬂ can be
expressed by two aphorisms: “Know thyself” +a|:|d ‘Ee thyseh‘

The struggle against one’s own egocentricity is possible only when
there is true seli-awareness. True self-awareness will show a person (or
nation) his place in the world; it will teach him that he is not the center of
the universe or of the earth. But this same self-awareness will also lead
him to an understanding of the nature of people (and of nations) in
generakthat not only a subject who seeks self-awareness but all those
who resemble him are neither the center nor the apotheosis of anything
at all. from an understanding of their own natures, individuals (and
nations) come, through growing self-awareness, to a full awareness of the
equal value of 3" persons and nations. A logical consequence of these
new understandings is an affirmation of one’s own uniqueness, the
;‘:ﬂ?;“gﬂﬁ:;t;ﬂbe £M: and not merely the determination, but the

A i does not know himself cannot be himself.
tions and miua m’::"“;ﬂw. never falling into internal contradic-

understand his own H:[Eu m:" and others only after he has come to
achievement of this hanm.r-.e . o completely. And it is in the
and full understanding of o m;.rs personal wholeness, based upon a clear

NES own nature, that the greatest earthly hap-
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mm*zd Here, too, is tn1be found the essence of moral behav-
head Sios dear;fdf-awarm is achieved, the voice of conscience is
self and avoid iny ;HLPHSGH who lives so as to remain honest with him-
the greafest Contradictions will certainly be moral, and he will

Bon and | spiritual bﬂﬂ*{w accessible to any human being. For

inner contradictions, which are inevitable without gen-

> ays make a man spiritually ugly. Moreover, tiie
Practical and theoretical, is to be found in self-

i :
;;lv:r eness, fn;::; nl:b?r knowledge is vain and illusory. Finally, it is only
people alions} have attained a uniqueness based on self.

reness that :
it ey o ey e s e
.ﬁﬁrfaﬂh?irgaﬂnft goalin this lfe for any human being, Itis a goal
This idea is not new: on the contrary, it is very old.

it ME"W‘*’"EE centuries ago, but did not am;‘rf his 'Is-fﬁe:e:l?ftn..: he
read it in an |nsr:r|plr1:m_nn the temple at Delphi. However, he was the
first to formulate this idea clearly, the first to understand that self-
awareness is both an ethical and a logical problem, that it is just as much
a matter of right living as it is of right thinking. This vitally important
dictum, “Know thyself,” identifies a problem that is superficially the same
but essentially different for every person, owing to its merger of the
relative and subjective with the absolute and universal; it is a principle
that is equally applicable to everyone, without regard to nationality or
historical period, because it is unlimited by time and circumstance. This
principle remains valid today for nations as well as individuals. It would
be easy to demonstrate that not one of the world's religions rejects or
ignores Socrates’ dictum; several have affirmed it and elaborated upon it.
One could also show that the majority of a-eligious ideas are quite
compatible with this principle.* However, further discussion of these

matters would lead us too far afield.

4, The dictum “Know thyself” is based upon a certain philosophical optimism, upon the
belief that human nature (and all creation) is essentially good, reasonable, and beautiful, and
that everything bad in life (evil, ugliness, senselessness, suffering) is a result of a deviation
irom nature, the fruit of man's inadequate understanding of his true essence. Consequently,
Socrates’ dictum is completely unacceptable only to proponents of extreme philosophical
MHmamﬁiﬂmlmﬂmmeﬁmthﬁtﬂhtaﬁi,
out for such a Buddhist s suicide, not physical suicide (pointless, owing to the doctrine of
the Cansmigration of souls) but spirituakthe destruction of his spiritual individuality, that s, in
w‘ﬂﬁﬂhmm'm‘hmnlmﬂnlbmm&uﬂm'W.mﬂ
Buddhists are not 5o consistent and limit themselves to a theoretical acceptance of certain
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s neself is a
or less mmptel.e wsmna?;; and of the proportional weights of all its e|.
4R interrelations.
festations in their mutual int ;
eme;;ls. ?T: :1:";:;:5 not only to individual but to collective self-aware.
All of this ap s a psychological entity, a collective

. If one views a people simply a |
ir:lﬂ;ividualitv, one must admit that some form of se!f-awarenezis-u both
necessary to il. Sel-awareness has a logical connection with

possible and b o B -
{ individuality: Where there is individuality, there can and
e e ~elfawareness. And f, in the life of the individual, selfaware.

should be self-awareness. An : i
ness is the all-encompassing goal that incorporates all the happiness ac-

cessible to him, all the goodness, spiritual beauty, and wisdom attainable
by him, then it is the same universal principle for the collective individual-
ity of a nation as well. The special feature of this collective individuality is
that a nation lives for centuries and changes constantly during that time,
so the fruits of national self-awareness in one epoch will not be valid in
the next. However, they will always establish a point of departure for ev-
ery new effort to achieve self-awareness.

“Know thyself” and “Be thyself” are two aspects of the same affirma-
tion. True self-awareness is expressed externally in the unique, harmonious
life and activity of the individual. The analogue for a nation is its unique
national culture. A nation has come to know itself if its spiritual nature
anc'l individual character find their fuilest, most brilliant expression in its
national culture, and if this culture js thoroughly harmonious (that is, its
components do not contradict one another). The creation of such a cub

—
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L more su "
themselves,” the :que national culture, which will Self.
. 1 dual self-awareness can be achie v
turn that pminund individua ved. The fuf .

tous evolution of national culture is possible unls,-‘ when this inter. .
between individual and national self-awareness exists. Otherwise
1o develop at a certain point, while the nae

tional culture may cease s bl
SR racters of indivi :
character, which is composed of the characters of individuals, yjy still

change. If this happens, the concep! of a unique national culture wif o,
its meaning. The culture will no ID!'IBET evoke a Iw?ly rESPONSe i its hog.
ers: it will cease to be the embodiment of the national spirit, and v be
come a kind of iraditional hypocrisy that encumbers rather than expedit.

ing individual self-awareness and uniqueness.
E|f the highest earthly ideal for a human being is perfect self.aware

then it follows that the only authentic culture is one that facilitates g,
self-awareness. In order to do this, a culture must embody those elemenys
common to the psychology of all or most of the individual members of
the culture (that i, it is an aggregate of the elements of the national psy.
chology). Moreover, the culture must manifest these elements vividly ang
prominently, because the more vivid they are, the easier it is for each per.
son 1o attain through the culture a full knowledge of them in himself, In
other words, the only authentic culture is a completely unique national
culture, because it alone can fulfill the ethical, aesthetic, and even utilitar.
ian requirements incumbent upon every culture. If a person can be ac-
knowledged as truly wise, virtuous, beautiful and happy only after he has
“come 1o know himself* and “be himself,” then the same applies to an
entire nation. But here it means “to possess a unique national culture.” If
one requires that a culture provide “maximum happiness for the greatest
number of people,” this changes nothing. True happiness is to be found
not in comfort and not in the satisfaction of personal needs, but in an
equilibrium, a harmony among all the elements of spiritual life (including
those “needs”). No culture can give individual human beings this happi
ness: happiness lies within, and self-awareness is the only path to it. A cut
ture can help an individual become happy because it facilitates self
awareness. But it can do this only if it is completely, manifestly unique.
Thus the cultures of all nations should be different. Each nation should
manifest all its originality in its culture, and in such a way that its elements
which are imbued with the same national coloration, are in harmonios
relation. The greater the differences between the national psychologies o'
particular nations, the greater will be the differences between theif 1%




similar cultures. But a universal human culture, identical for all nations, is
impossible. Given the great diversity among national characters and psy-
chological types, such a “universal culture” would lead either to satisfac:
tion of purely material needs at the expense of the needs of the spirit or
to the imposition on all nations of forms of life reflecting the national
character of a single ethnographic type. In either case, this “universal” cul
mrﬂ‘fﬂﬂd"ﬂ”fﬁ'lhemmmeﬂthcunﬂxmtmﬂnﬁwgemimwi
ture: it would bring true happiness to no one.

Therefore, efforts to achieve a universal human culture must be repuds
ated, and conversely, the efforts of any nation to create its own distinc-
tive culture are fully justified, while cultural cosmopolitanism and interna-
tionalism merit unequivocal condemnation. However, not every type of
nationalism is logically or morally justified. There are various kinds of na-
tionalism, some false and some true, and the only indispensable, objec:
tive guide for a nation's conduct is a true nationalism. The only kind of
nationalism which can be acknowledged as true, as morally and logically
justified, is a nationalism that has its origins in a unique national culture or
is directed toward such a culture. The actions of a true nationalist must
be guided by the idea of this culture. He will defend it and struggle for it.
He must support everything that facilitates a unique national culture and
reject everything that interferes with it.

However, if we apply this measure to the existing forms of national-
sm, we will soon be convinced that the majority of them are false. Most
frequently encountered are nationalists who do not consider the unigue-
~ess of their nation's culture to be important. All their efforts are directed
toward achieving national independence regardless of the cost; they
want their nation to be recognized by the “great” powers as a full and
equal member in the “family of nation-states,” and to be like these “great”
nations in all things. This type of nationalist is found especially often in
*small,” non-Romano-Germanic nations, where he appears in particularly
outlandish, almost grotesque forms. Self-awareness plays no role what-
ever in such nationalism, because its proponents have absolutely no de-
sire 1o “be themselves™; to the contrary, they want to be like others, like
the *big” people, like the “masters” — even when they are often neither
big nor masterful themselves.

When historical conditions cause a nation to become subject to the
power or economic supremacy of another nation altogether alien to it in
spirit and it cannot create a unique national culture without liberating itself
from this domination, efforts to achieve national independence are fully
justified on moral and logical grounds. However, these efforts are appro-
priate only when they are undertaken in the name of a unique national
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culture; national independence as an end in jtself is
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reatpower status as ends in themselves. Whag is mmm%e"de"':e ha
to sacrifice their own national culture to these ends. To © they are wi:‘_'ﬂd
exactly like “real Furopeans,” they strive to iﬂ'lm:-s:I - their p@D:‘E
Romano-Germanic forms of government, law, and e "0t onjy e

e ali
people but their ideas, art, and the bric-a-brac of E"i‘ope;t life on @
well. Europeanization — that is, the effort o reprody " daily g, %

Germanic patterns in every area of life — resylys Mﬁf:ai?ﬂ ROmap,
loss of every trace of national uniqueness; soon e in ¢ :
language” is the only unique thing remaining in 3 n&l'r(}nmuus “Natiyg
nationalists. And after this language has become “official” ang b
adapt to foreign concepts and patterns in everyday life it wmbeslrum
distorted by the incorporation of an enormous "Un;ber mbﬁome
neologisms and Romano-Germanic words and phrases, f
official language becomes incomprehensible to ordinary le in #
states that have opted for this brand of nationalism, especially II'LEW
have not yet succeeded in becoming denationalized and dep Who
to the level of “democracy in general.”
It is obvious that a nationalism which strives not for nationg uni
ness and national self-realization but for a close resemblance to the «

. : : great
powers” can never be considered true. It is based not on self-awarenes
but on petty conceit, which is the opposite of self-awareness, The term
“national self-determination,” which proponents of this type of
nationalism like to use, especially when they belong to one of the “small
nations,” can lead only to confusion. Actually there is nothing “nationg}”
and no “self-determination” whatever in this set of attitudes, and this s
why national liberation movements often incorporate socialism, which
always contains elements of cosmopolitanism and internationalism,

Another form of false nationalism is present in militant chauvinism,
which is essentially an effort to disseminate the language and culturc of
one’s nation among the greatest possible number of foreigners after first
destroying in them the last traces of their own national uniqueness. The
falsity of such nationalism is obvious without detailed argument. The
uniqueness of a particular national culture acquires value only from the
degree to which it harmonizes with the psychology of its creators and
bearers. When this culture is transplanted to a nation with a different psy-
chology, all the meaning of its uniqueness disappears and the value of the
culture itself changes. The fundamental error of militant chauvinism lies in
its lack of attention to the relationship between every culture and its ind
vidual ethnic representatives. Such chauvinism is rooted in arrogance and
denial of the equal worth of all peoples and cultures — in a word, in g0

ETSDnalized
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o Changepin tfl::fn of living created in the past and rejects the possibili
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bond between culn., ay. Here, as with militant chauvinism the Iiviny
e and the psyche of its bearers is ignured: and absn-g
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practical consequences )
ikt I(q:rss e ttif;ar:;;riz :::i?:f"::;p;:z zur the natl?nnafl culture. The
ture; the second to a loss of racial D;:riry b tinat;una ization of the cul-
the third to stagnation, the precursor of dE&ﬂ:' BRI S
Obvinu@}ﬁ the different forms of false nationalism can combine to

pmﬁduce mixed types. But they all share one common feature: their foun-
dations cannot rest upon national self-awareness in our sense of the
word. Ht?weve-r, even those variants of nationalism which seem to derive
from national self-awareness and strive for a national culture are not al-
ways true. The P'_‘UHEI’!? is that self-awareness is often understood too
narrowly and achieved incorrectly. True self-awareness is frequently ob-
structed by some label which, for whatever reason, a nation has attached
to itself and will not relinquish. For example, the cultural orientation of the
Romanians is strongly conditioned by the fact that they consider them-
selves a nation with a Romance language and culture, this because a
small detachment of Roman soldiers constituted long ago one of the el-
ements from which Romanian nationality developed. Similarly, con-
ationalism (a mixed type of false nationalism) redou-
hrough the one-sided view Greeks have of their own
origins: although they are in fact a mixture of several ethnic groups that
share a lengthy cultural evolution with other “Balkan” peoples, they con-
sider themselves descendants of the ancient Greeks alone. Such aberra-
tions result from the fact that self-awareness has not been achieved or-
ganically, it is not the source of this partic_n.:lar pational_isn_l‘ b“t,'“_E’Elr_l an
attempt to provide it with a historical justification for its jingoistic, chau-

vinistic tendencies. o
The process of examining the various types of false nationalism unfde;:
scores by contrast what true nationalism should be. As a product of n

temporary Greek n
bles its own falsity t
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, it affirms the necessity of a unique nay;
i':ﬂ ;L;E::ﬁfimtum as its supreme task, and it appr;:;al Cultyrg,
of domestic and foreign policy and every stage of the nationy 1>
tory from the pmp.ective: of this task. Self-awlareness‘m true ﬂaﬁ
ism the kind of selfsufficiency that prevents it imxp iMposing i cul
on other peoples by force and from imitating Erﬂ\"l‘ﬂ’llhr others which Ure
alien in spirit and enjoy, for lwhatever reason, special prestige Wi lhi:re
particular anthropo-geographical area. The true nationalist S
tionalistic arrogance or ambition in his attitudes toward other e
Because his world view rests upon selfawarepe&s, he will be '-"‘fl Eﬂa%m :
peace-lmfins and tolerant of all ff?fEfBﬂ E"FFE:‘-SI_nns of uniqueness, He wre
also be uppa.sed to the aﬂl'ﬁﬁl:iﬂllty ﬂf national isolation. B‘QCGHS-E he M?
understands the unique psyche of his own people, he will be eSpeciall,
sensitive to characteristics in other peoples tﬁat are similar to those in
himself. And if another people has succeeded in giving one of thes, cha.
acteristics felicitous expression in some cultural asset, the trye Nationaligy
will not hesitate to imitate this work after adapting it to harmoniye with
his own unique culture’s inventory of cultural assets. Two peoples of simi.
lar national character who are in contact with one another and ynder the
leadership of true nationalists will always have very similar cultyres, Owing
to the free exchange of cultural assets that are acceptable to both sides,
This cultural unity is fundamentally different from the artificial unity resyl.
ing from the efforts of one of the nations to subjugate a neighbor,

If we examine in light of these considerations the kinds of Russian na.
tionalism existing in the past, we will be forced to admit that trye nation-
alism is nowhere to be found in post-Petrine Russia. The majority of edy.
cated Russians have not wanted to “be themselves”; they have dreamed
of becoming “real Europeans.” And because Russia could not become 3
genuine European state, despite all her longing, many of us came 1o de
spise our “backward motherland.” Consequently, until very recently most
Russian intellectuals have shunned any kind of nationalism. Others have
called themselves nationalists, but they have understood nationalism as
the drive to become a great power, 1o acquire military and economic
might, to achieve a brilliant international position for Russia. To achieve
these goals, they considered it necessary for Russian' culture to approx:
mate as closely as possible the West European model. The demands of
certain Russian “nationalists” for “Russification” have reflected the same
sla_vish attitude toward the West. This has meant the encouragement of 2
shift to Orthodoxy, the compulsory introduction of the Russian language,
and the replacement of foreign with more or less awkward Russian place
names. And these things were done only because “this is the way the
Germans act — and the Germans are a cultured people.”
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At times this urge to be a nationalist because the Germans are nation-
alists found more elaborate expressions. Since the Germans base their
nationalistic lordliness upon their contributions to the creation of culture,
our nationalists have also tried to identify some sort of unique, twentieth-
cgnlurr Russian culture, exaggerating to near cosmic proportions the sig-
"'fi":"“‘:e of any work by a Russian or even by some non-Russian subject
ifit deviated ever so slightly from the West European pattern, declaring it
to be “a valuable contribution by Russian genius to the treasure house of
world civilization.” An even better parallel: As a counterpart of Pan-
Germanism, Pan-Slavism was created, and the mission of unifying all the
Slavic nations that were “treading the path of world progress” (that is,
were exchanging their uniqueness for the Romano-Germanic model) was
accepted by Russia as her own, so that Slavdom might assume its
“proper” or even the leading place in the “family of civilized nations.”
During the period immediately preceding the Russian Revolution, this ten-
dency in Westernizing Slavophilism became fashionable even in circles
that had formerly considered the word “nationalism” indecent.

However, Slavophilism in the more distant past can hardly be consid-
ered a pure form of true nationalism. It is quite easy to spot in it the three
forms of false nationalism discussed above, with the third type dominant
initially, and later the first and second. There has always been a tendency
to construct Russian nationalism according to the Romano-Germanic
model. Thanks to these qualities, Slavophilism was bound to degenerate,
despite the fact that a feeling for uniqueness together with the principle
of national self-awareness were its points of departure. These matters
were not understood clearly or formulated adequately.

Only isolated individuals have been concerned with true nationalism,
which is based entirely upon self-awareness and demands in its name a
restructuring of Russian culture guided by the spirit of uniqueness. True
nationalism has never existed as a socio-historical tendency. It must be
created in the future. And this will require that reversal in the conscious-
ness of the Russian intelligentsia which we discussed at the outset of this

article.

Sofia, 2 April 1921




NIKOLAI S. TRUBETSKOI

THE UPPER AND LOWER STORIES

OF RUSSIAN CUI._TUIIE .
(The Ethnic Basis of Russian Culture)

Every differentiated culture inevitably contains two components th
can h-en;‘ugurativelr termed the “upper” and “lower stories” of the edifice
of that culture. By “lower story” we mean the stock of cultural assets tht
meets the needs of the so-called folk masses. When such assets oviginate
in the midst of the common people lhﬂms_ef_vESr they are rather elemen,
tary and lack the imprint of individual creativity. And when El{llura! atsels
migrate from the upper 10 the lower story, they necessarily become

and simplified as they are adapted to a cop.

somewhat depersonalized he
text created by assets exclusively of “lower” origin.
The upper story of the cultural edifice is different in nature. The cultyral

assets of a nation's broad masses cannot meet the needs of all its mem.
bers; many who are dissatisfied with the form of some generally ac-
cepted asset will attempt to improve it by adapting to their personal
tastes. Altered in this way, an asset may become inaccessible to the
masses but appeal to the tastes of those who in one way or another oc-
cupy positions of authority in the society. In this case the asset will enter
the stock of assets belonging to the upper story of the culture, it follows
that the assets found in this “upper stock” are created either by or for the
society’s ruling elite; they are responses to more refined needs and more
demanding tastes. Consequently, such assets are always more complex
than those of the lower stock. Since any asset from the lower stock may
inspire the creation of an asset in the upper stock, and since the masses
constantly introduce into their everyday life assets borrowed in simplified
form from the upper stock, there is normally a process of exchange and

* Originally as “Verkhi i nizy russkoi kulMury. Etnicheskaia osnova russkoi kultury.” lskhod
k Vostoku, pp. 86-103. Translated by Kenneth Brostrom in N. S. Trubetzkoy, The Legacy of
Cenghis Khan and Other Essays on Russia’s Identity (Ann Arbor: Michigan Slavic

Publications, 1991}, pp. 81-99. Reprinted with permission.
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interaction between the upper and lower stories of any culture. This
interchange is increased by the fact that a nation’s ruling elite is not a
constant, unchanging quantity. It “rules” only as long as it maintains its
prestige — that is, the ability to inspire imitation both literally and in the
sense of “sympathetic imitation” (respect and obedience). However, over
time this prestige may be lost and acquired by some other social group
that previously belonged on the lower stories of the culture; this new

aristocracy will bring many assets from the lower stock into the upper
story of the cultural edifice.

In addition to this endogenous interaction between a culture’s upper
and lower stories, both levels are also nourished exogenously by borrow-
ings from foreign cultures. The foreign source from which the upper story
is drawing cultural assets may differ from the foreign source that is nour-
ishing the lower story. If the borrowed assets are not incompatible with
the general psychological makeup of the nation and are organically re-

worked during the process of assimilation, then a certain equilibrium will

I be established between the upper and lower stories owing to the natural

process of internal exchange between them. However, this equilibrium

may not be established, and a cultural rift will form between the upper

and lower stories and national unity will be destroyed. This always indi-

cates that the source of the foreign influence was incompatible with the
national psychology.

In considering Russian culture specifically, we must first develop a pre-
cise description of the ethnographic character of its upper and lower sto-
ries and understand clearly the links between its constituent parts and
foreign cultures. The Slavic element was unquestionably of fundamental
importance in the formation of Russian nationality. We can arrive at some
notion of the characteristics of our earliest Slavic ancestors only through
linguistic data. As we know, “Proto-Slavic,” the ancestor of all the Slavic
languages, descended from the Proto-indo-European language, which has
been reconstructed by comparative study of all its descendants. The hy-
pothesis of a completely homogeneous Indo-European was abandoned
long ago; linguists agree that dialects were already present in the pro-
tolanguage and that over time the differences between them became
more pronounced, leading eventually to the disintegration of the pro-
tolanguage and the transformation of its dialects into separate languages.

To say that Proto-Slavic is a descendant of Indo-European is tanta-
mount to saying that in the latter there existed a Proto-Slavic dialect
which was eventually transformed into a separate language. The recon-
structible features that differentiate this Proto-Slavic dialect from or con-
nect it with other Indo-European dialects constitute the earliest informa-
tion we have about the ancestors of the Slavs. It appears that the Proto-
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Slavic dialect and those closest to it, the Baltic dialects, were more lose
centrally located.' Adjoining it on the south were the Proto-filyriap 5
Proto-Thraclan dialects, about which we know very little, To the east of
the ProtoSlavic dialect was a uniform group of Proto-Indo-Iranian g;
alects that were alike in many details of pronunciation, grammar, and lexi.
con. Lastly, to the west was the group of West Indo-European dialect
(Proto-Germanic, I"roto-ltalic,” and Proto-Celtic) which were mych logs
homogeneous than the Indo-lranian dialects, but which were still UNited
by many common features in pronunciation, grammar, and lexicon,

Owing to its central position, Proto-Slavic resembled the Proto.ng,
Iranian dialects in certain features and the West Indo-European dialects j,
others, and sometimes functioned as an intermediary between them, With
respect to pronunciation, the Proto-Slavic dialect shared several COmmon
consonant changes with the Proto-Indo-lranian dialects and perhaps only
a few similarities in the pronunciation of certain vowels with the West
Indo-European dialects. And because consonants are more striking to the
ear than vowels, one must suppose that Indo-European as pronounced
by speakers of the Proto-Slavic dialect must have sounded more |ike the
eastern (Proto-Indo-Iranian) dialects than the western. With regard 1o
grammar, no particular affinities between Proto-Slavic and Proto-Indo-ira-
nian have been observed. But even the links between the Proto-Slavic di.
alect and the West European group had more to do with the common
loss of some old grammatical categories and the merger of once distinct
forms than with the creation of new forms. Generally speaking, the Proto-
Slavic dialect and the closely related Proto-Baltic dialects represent 2
completely distinct, unique grammatical type.

The study of lexicons is of enormous importance in determining the re-
lationships between contiguous dialects and languages. Unfortunately,
when we are dealing with the earliest periods we have no objective
method for distinghishing borrowed words from cognates. Nevertheless,
in some instances borrowing seems less likely than relationship. In examin-
ing a series of words and roots common to the Slavs and the Indo-Irani-
ans but unknown in other Indo-European languages (except, in part, the
Baltic), we find prepositions such as the Slavic kv ‘to,’ radi ‘for the sake
of,’ bezv ‘without,” s» ‘with’ (both as a preposition and verbal prefix), the
pronouns ovs ‘that,” ons ‘he,” vess ‘all, whole,’ the conjunction a ‘and,
but,” the special negative particle ni (cf. especially ni¢sto ‘nothing’ and

1. Included in the Baltic group are the closely related Lithuanian, Latvian and Old
Prussian languages, the last of which died out in the seventeenth century. .
2. The Italic languages include Latin and several other related languages of the Apennine
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Avestan naécir), the adverb jave ‘clearly,” the particle bo ‘for, all of which
almost certainly belong to the stock of cognate, and not borrowed,
words. With no other Indo-European dialect do the Proto-5lavic and
Baltic dialects exhibit detailed similarities in the area of such dependent
“little words” (so characteristic of and important to every language). This
allows us to assume an espedially close bond between the Proto-Slavic
and Protolndo-Iranian dialects, Among the other lexical elements
common to these two dialectal groups are many words that could have
been bprrnwed very easily from dialect to dialect on the basis of their
semantics. Such words are very typical.

A whole group of these words pertain to religion. Slavic bog® ‘god,’
svers ‘holy’ (where the ain Russian svjar comes from Old Slavic
nasalized e), and slovo ‘word’ are usually cited (after the work of the
french scholar Antoine Meillet) as words comparable to Old Iranian
baga-, spdnta, and sravah-. It is noteworthy that these correspondences
exist only between Slavic and Iranian (Indian is not involved, and only the
second of these three words is known in the Baltic languages). It is
appropriate to recall here that the Indo-European word deiwos, which
means ‘god’ in other languages (Latin deus, Old Indian deva-, Old
icelandic Tyr ‘name of god,’ pl. *siwar, and so on), in the Slavic and
Iranian languages denotes an evil mythological being: Avestan daeva-,
Modern Persian (dév (cf. Asmedev), (Old Russian dive (in The Lay of the
Host of Igor), South Slavic diva ‘witch,’ samodiva; in addition divejs, dive
‘savage, barbaric.” With regard to the lranians, this semantic change is
usually explained by the reform of Zarathustra (Zoroaster), who
recognized Ahura Mazdah (Ormazd) as the one true god and then
declared all other gods to be demons; consequently, the term daeva-
came to mean ‘demon,’ while ‘god’ was denoted by other words
(among them baga). One must assume that the ancestors of the Slavs
participated in some way in the evolution of religious ideas which
ultimately led to Zarathustra’s reform among their eastern neighbors, the
ancient lranians.

Under these circumstances, Meillet’s hypothesis regarding the identity
between the Slavic verb vériti and Avestan varayaiti, which also means
| “to believe’ but originally meant ‘to choose,’ is most plausi ble; according
to the teaching of Zarathustra, the one who believes rightly is the one
who has made the correct “choice” between the god of goodness
(Ormazd) and the god of evil (Ariman). These similarities in the religious
terminologies of the Proto-Slavic and the Proto-Indo-lranian dialects
illuminate several other lexical correspondences between them. For
example, Slavic zovers, zuvari “call’ has a parallel (in addition to the Baltic
languages) only in Indo-ranian, where the corresponding verb has a
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technical usage meaning ‘to summon god.” Slavic s»drays

r:eniﬁzﬂhﬂﬂma more ur‘less precise parallel only in Old Persian; and we
Skt ach ;: hE—'-EIthJr s the most frequent concern in prayers. Slavic
e 0 be afraid’ occurs (in addition to Lithuanian) only in Ol
e Can easily be placed in the general context of religious
erminology. The fact that Slavic Sujv, adj. (a synonym for léve ‘left’) has
. aI_IeIs only in the Indo-Iranian languages gives rise to some inleresting
c'-"-":ﬁlderatiuns: a superstitious attitude toward the left side is well known
as is the custom of using special words to denote frightening ideas {so:
called verbal taboos). In general, one can say that terms in one way or
another associated with religious experience account for a very significant
Portion of the lexical correspondences between Proto-Slavic and Proto-
Indo-ranian,

Specific correspondences between Proto-Slavic and the West Indo-Eu-
ropean languages are different in nature. Such correspondences may be
more numerous than those with Proto-Indo-Iranian, but they do not
include any of those intimate little words (conjunctions, prepositions, and
so on) that play such a vital role in everyday language. The most
prominent words here are those with technical meanings related to
economic activity. Among nouns, séme ‘seed,” zreno ‘grain,’ brafeno
‘food,’ lexa “furrow,” jablwko ‘apple,’ prase ‘piglet,’ bobs ‘bean,’ sékyra
‘ax,” Jilo ‘awl,’ and trudw “toil'’ — all have exact parallels (beyond the
Baltic languages) only in the Celtic, Italic, and Germanic languages. The
same is true of the verbs séjari 'sow,” kovati ‘forge,’ plesti ‘'weave,’ and
sé§ti ‘cut, carve, cut off.” The adjective dobr» ‘good’ (German tapfer,
Latin faber, from Indo-European *dhabros originally had no ethical
meaning and denoted a purely technical “virtue,” that is, dexterity, or
fitness for particular work. A sense of the old social mores is conveyed
by the words gost ‘guest’ (German gast, Latin hostis), ména ‘exchange,’
dlvgs ‘duty’ (known only in Slavic, Italic, and Germanic), and perhaps by
the word délv ‘portion,’ which has an exact parallel only in German Teil.

Other words encountered only among the Slavs and Western Indo-Eu-

ropeans are less characteristic since they denote features of the natural
environment, and their widespread usage is explained by common geo-
graphic conditions (more ‘sea,’ mux» ‘moss,” drozds ‘thrush,’ osa ‘wasp,’
srafens ‘hornet,” eloxa ‘alder,” iva ‘willow,” sévers ‘north’); or they denote
parts of the body (ledve ‘loins,” brada ‘beard’). Both of these categories
are represented in the stock of Slavic and Indo-lranian correspondences
(Slavic gora ‘mountain’/Avestan gairi-/ Old Indian giris; Slavic griva
‘mane,’ usta ‘mouth,” viass ‘hair’/ Old Indian griva ‘back of the neck,
osthas ‘mouth,’” Avestan varesa ‘hair’).
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It is very likely that, in addition to these ties wit
the Proto-Slavic dialect had certain o with the East and West,

: onnection with the South, at |
with the Proto-Thracian and Proto-lllyrian dialects, and with d}eadiaT:z:

from whiJl:h !‘he Alblanian language later developed. Unfortunately
MhanTell: ?T hlrEhsllt mﬂilaﬂﬂuaﬂe as we know it; foreign elements from
the Greek, Turkish, modern Slavic, and Romance |a

more numerous in its lexicon than b 5 ey

: : the indigenous, of which very few
remain. The languages of the ancient Thracians and Wyrians are almost

completely unknown. Consequently, we can say nothing definite about
the nature Pi the connections between the Proto-Slavic dialect and its
southern neighbors.

Toward the end - f the I_"dﬂ'E“mpE“" era (that is, as the Proto-Slavic
dialect was becoming an independent language), the Slavs were con-
fronted with the need to make choices among these ties to the East, the
South, and the West. We have seen that the Slavs were drawn to the
Indo-lranians “spiritually,” and “physically” to the Western Indo-Europeans
owing to geographical and economic circumstances. After the final sepa-
ration of Proto-Slavic from the other branches of the Indo-European fam-
ily, the ancestors of the Slavs continued for quite some time to be
strongly influenced by the Western Indo-Europeans, who had already se-
parated into three linguistic groups: Germanic, Celtic, and Italic (from
which the Romance languages developed). The oldest Romance and
Germanic elements entering the Common Slavic protoJanguage were re-
lated to the same semantic categories as the lexical items common to the
Proto-Slavic and West Indo-European dialects earlier. They referred pri-
marily to tools and the like, to trade and government, and to weaponry.
Later, Christian terminology entered this language, at first by a rather cir-
cuitous route, from the Greeks and Romans via the Germans (corky
‘church,’ postw ‘fast’) or via peoples speaking Romance languages (kriZo
‘crosier,” krestv ‘cross, kumw ‘kinsman’) and later, directly from the
Greeks,

Finally, in the period since the era of common Slavic unity, the Slavs
have separated into three groups — the West, South, and East Slavs —
each of which embodies, as it were, its own “orientation.” Thus the
cultural physiognomy of Slavdom was predetermined when the ancestors
of the Slavs were still part of the common mass of Indo-Europeans and
spoke a dialect of the Proto-Indo-European language, for the central
location of the Slavic tribes inclined them at various times to the east, to
the west, and to the south. Later these tendencies became differentiated
in connection with the division of Slavdom itself, so that each of its three
branches preserved one of these tendencies.

-
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The West Slavic lands adjoined the Romano-Germanic world. True, this
world did not consider the West Slavs equal members of the family anqg
subjected them to Germanization and wholesale slaughter. At one time
these Slavs occupied the entire eastern half of present-day Germany, 5
the way to the Elbe and to the Fulda (in Hessen); but now, of this large

area, only Poland, the Czech lands and a small Lusatian island syr.
rounded by Germans remain. Nevertheless, the West Slavs assimilateq

Romano-Germanic culture more or less completely, and they participated
as far as possible in its development, despite their unenviable position in
a world where they were not considered “family.” The intellectual revoly.
tion that marks the beginning of the “new history” of the Romano-Ger-
manic world was advanced to a significant degree by the work of two
West Slavs — the Czech Jan Hus and the Pole Nicolas Copernicus.
The South Slavs found themselves in the Byzantine sphere of influence,
ther with the other peoples of the Balkan Peninsula they created
a special “Balkan culture,” which was Hellenistic in its upper stories. Be.
cause the roles of the various ethnic sources that created this culture haye
not been sufficiently studied, a detailed ethnological description of its
lower stories is not yet possible. The spirit of Byzantine culture was being
thoroughly assimilated by the South Slavs, at least until the Greek Pha-
nariots began their chauvinistic intrigues (during the era of the Turkish oc-
cupation) and tried to impose mechanically what was being sponta-
neously assimilated.

The cultural orientation of the East Slavs was much less clearly defined.
Since they were not located near any of the centers of Indo-European
culture,? they could choose freely between the Romano-Germanic West
and Byzantium, both of which they had come to know primarily through
Slavic intermediaries. The choice was made in favor of Byzantium, and
the results initially were very good. Byzantine culture was developed and
enriched on Russian soil. Everything that came from Byzantium was thor-
oughly assimilated and could thus serve as a model for the creative ef-
forts that shaped these elements to satisfy the requirements of the na-
tional psychology. This was particularly true of the religious culture, of art,
and religious life.

Conversely, everything received from the West was not assimilated,
and failed to inspire national creativity. Western products were imported
and purchased, but not reproduced. Skilled artisans were not hired to

and toge

3. The Northem Iranian (Scytho-Sarmatian) tribes, which inhabited Southern Russia at
meﬁnm,cﬁuppeandmﬂnrquiily;mufh&mmmirmhmdhrﬂhﬂmw
some were driven out or swallowed up by Turkic nomads. The modern Ossetians are the

- last remnant of the Scytho-Sarmatian tribes.
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teach Russians but to fulfill commissions. Occasionally books were trans-
lated, but they did not initiate a corresponding growth in the national lit-
erature. We are concerned here with general trends, not details. There are
of course many exceptions to this general rule; on the whole, however,
things Byzantine were unquestionably assimilated more easily and thor-
oughly in Russia than things Western. It cannot be argued that this is the
result of superstitious misoneism. In this very *superstitiousness” there was
an instinctive revulsion against the Romano-Germanic spirit and a recogni-
tion by Russians of their inability to create in this spirit. In this regard, the
East Slavs were true descendants of their prehistoric ancestors — those
speakers of the Proto-Slavic dialect of the Proto-Indo-European language
who, as comparative lexical studies show, had no feeling of spiritual kin-
ship with the West Indo-Europeans and who were linked religiously with
the East. This psychological trait was suppressed among the West Slavs
by continuous, direct contacts with the Germans; among the East Slavs it
was perhaps intensified by intermarriage with the Ugro-Finns and the
Turks,

This situation changed radically owing to the reforms of Peter the
Great. Russians were supposed to be imbued with the Romano-Ger-
manic spirit immediately and to be creative in this spirit. But they were in-
capable of fulfilling this task quickly. If Russia before Peter the Great
could be considered the most gifted and productive successor 10 Byzar
tium culturally, after he initiated the Romano-Germanic orientation she
found herself at the tail end of European culture, in civilization’s
backyard. Certain basic motive principles of European spiritual culture
(e.g., European legalism) were poorly assimilated by the Russian elite, and
not at all by the masses. The absence of several fundamentally important
Romano-Germanic psychological traits was apparent at every turn. And
so the number of genuine contributions by Russian genius to “the treasure
house of European civilization” remained negligible compared to the
mass of foreign cultural assets mechanically transplanted to Russian soil.
Efforts to rework Romano-Germanic cultural assets and to display
originality and individual creativity within the boundaries of particular
Furopean forms were commaon in Russia, especially in the realm of
spiritual culture. However, only a few exceptional geniuses were
successful in creating works that were acceptable not only in Russia but

in the West. The overwhelming preponderance of activity was always on
the side of simple, almost mechanical adaptation and imitation.

Whenever a talented or brilliant Russian artist tried to create within the
framework of European culture something national and original, he usually
introduced a Byzantine, a “Russian,” or an “eastern” element (especially in
music) that was quite alien to the Romano-Germanic world. A native
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Mired f;u“cm'-‘;m;n will respond to such works as exotica that can be ad-

time, such hyb IStance but not absorbed and experienced. At the same

tive Russian L;;d works cannot be viewed as truly original, and a sensi-

Product of ﬂl always detect something false in them. This falsity is the
@ Nlawed understanding of what is essentially Russian, as well

as of a di
. :1 dr:harmany between form and content.
€ final analysis, and despite all the protestations of the Russian in-

::g'gé:“ﬂa (in the broadest sense of the term), two abysses dug by Peter
it lheat = the first between pre-Petrine Rus’ and post-Petrine Russia,
€ second between the masses and the educated elite — remain
open and gaping. Not even the spiritual perspicacity of great artists could
tl:truw bridges across these abysses, and the music of Rimskii-Korsakoy
differs fundamentally from a genuine Russian folk song, just as the paint-

ings of Vasnetsov and Nesterov differ from a genuine icon.
Such then is the state of the upper story of the edifice of Russian cul-
ture. The life of the Russian cultural elite was always associated with tradi-

tions that were received first from Byzantium, and then from the Romano-

Germanic West, and more or less thoroughly assimilated. It is true that
these foreign traditions worked their way downward from the elite into
the masses. The traditions of Byzantine Eastern Orthodoxy had a great

impact on the masses and colored all aspects of the spiritual life of the
people. But contact with the life of the Russian masses so altered Ortho-
doxy that its Byzantine traits were greatly suppressed. Western culture af-
fected the Russian masses much more superficially and never touched the
depths of the native soul. The result was a profound disharmony be-
tween the upper and lower stories of the edifice of Russian culture, unlike
the situation after the assimilation of Byzantine culture by the elite.
However, the cultural and ethnographic composition of Russian na-
tional life consists not only of the Byzantine and Romano-Germanic tradi-

tions. It is widely believed in educated Russian society that the unique
characteristics of this life can be described as Slavic. This is incorrect.
From an ethnographic point of view, the culture (meaning the stock of
cultural assets that meets the physical and spiritual requirements of a par-
ticular milieu) of the Russian people is an absolutely singular entity that
cannot be accurately identified with any broader cultural zone or group-
ing of cultures. Generally speaking, this culture comprises its own special
zone and includes, besides the Russians, the Ugro-Finnic peoples and the
Turkic peoples of tlie Volga Basin. Moving to the east and southeast, this
culture merges almost imperceptibly with the Turko-Mongolian culture of
the steppes, which links it in turn with the cultures of Asia. In the west
there is also a gradual transition (via the Belorussians and Ukrainians) to
the culture of the West Slavs, which borders on the Romano-Germanic

— =
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and “Balkan” cultures. But these links with other Slavic cultures are not
very strong, and they are counterbalanced by strong connections with

the East. Russian national culture is closely associated with the East in a

whole set of issues, so that at times the boundary between East and

West passes exactly between the Russians and other Slavs. On certain is-

sues the South Slavs and Russians are closely related, not because both

groups are Slavs bul because both have experienced strong Turkic influ-
ences. :

This trait of Russian national life is clearly evident in folk art. Many
Great Russian songs (including the most ancient, ritual and wedding
songs) are composed in the so-called five-tone or Indo-Chinese scale
(that is, like a major scale minus the fourth and seventh tones).? This scale
is used (in fact, it is the only one) by the Finnish and Turkic tribes of the
Volga and Kama Basin, and also by the Bashkirs, the Siberian Tatars, the
Turks of Russian and Chinese Turkestan, and by all Mongols. Apparently
this scale once existed in China as well; in any case, Chinese music theory
assumes its existence, and Chinese musical notation is based upon it.> At
present this is the predominant scale in Thailand, Burma, Cambodia, and
Indochina. So we have here an unbroken line from the East that stops
with the Great Russians. Among the Ukrainians the five-tone scale is
found only in a very few ancient songs, and among other Slavs there are
only isolated instances of its use. It is unknown among the Romano-
Germans and is encountered again only in the far northwestern part of
Europe, among the British Celts (the Scots, Irish, and Brythons).

Rhythmically the Russian song is fundamentally different not only from
the Romano-Germanic but from the songs of other Slavs (if only because
three-four rhythm is unknown — the rhythm of the waltz and mazurka).
The Russian song differs from the Asian in that most Asians sing in unison.
In this respect the Russian song is transitional: the vocalization of the Rus-
sian chorus is polyphonic; unison singing is not rare, but a “lead voice” is
mandatory in certain kinds of choral songs.

Another type of rhythmic art — the dance ~ is distinctive in the same
way. Romano-Germanic dances are characterized by the obligatory
presence of “cavaliers” and “ladies” dancing together and holding each
other, which permits them to make identical rhythmic movements with

4. For readers unfamiliar with music theory, this scale obtains if one phrsmhrhmhl‘ack
kﬁsmapiim.mhmfsmmmﬂwlﬂthdh'uﬂwmfmﬁu
hhmp&wﬂhmmmﬂﬁm. _

ilnpeﬁmnmauanapoﬂﬁunmsnﬂwaumhmmm“hmm
For example, a melody represented hfﬂws:aledu.m#iﬁd,h.ﬂreplactbmhml:d
la with la-flat, for sol an octave higher than for fa.
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their feet only. Russian dances are in no way comparable: couples are
not obligatory, and even if two people are dancing, they may be of the
same sex and may dance in turn rather than simultaneously; and they do
not hold one another. Consequently, thythmic movements can be exe-
Cuted not only with the feet but with the arms and shoulders. The foot
movements of the men differ from those of the women; they are charac-
terized by the way they alternate heel and toe. Distinctive, 100, is the ef-
fort to keep the head motionless, especially among the women. The
men's movements are not defined in advance, and there is much room
for improvisation within the boundaries of a particular rhythm; the gait of
the women is highly stylized. The dance motif is a short musical phrase,
whose rhythm is quite distinct but open to variation. All these features
can be seen in the dances of the eastern Finns, the Turkic peoples, the
Mongols, the peoples of the Caucasus Mountains (however, dances with
couples who hold one another are found in the northern Caucasus), and
in the dances of many other “Asian” peoples.®
Unlike Romano-Germanic dances, in which (with their minimal techni-
cal requirements) constant contact between the man and woman intro-
duces a distinct sexual element, Russian-Asian dances are more like com-
petitions in agility and in the rhythmic discipline of the body. The force of
the rhythm is intensified by the participation of spectators, who instinc-
tively stamp their feet, whistle, and shout. Similar dancing is found among
the Spanish, but in all probability it is traceable to eastern (Moorish and
Gypsy) influences. As far as the other Slavs are concerned, they do not
resemble the Russians in the art of dancing; only the Bulgarian ruchenitsa
is reminiscent of the Russian-Asian type, doubtlessly because of some
eastern influence.,
Great Russian national culture has its own unique style in the area of
ornamentation (wood fretwork, embroidery); this art has connections
with the Balkans through the Ukrainians and with the East through the
Ugro-Finns. There is apparently a complex pattern of intersecting influ-
ences here that requires scholarly attention. Unfortunately, our under-
standing of ornamentation is still rudimentary, and we have not worked
out a classificatory system that would allow us to establish the degree of

6. In addition to the “solo” dances of the type described here, the Russians also practice

a choral dance. It is very different from such dances among other Slavs, the Romano-

Germans, and several eastern peoples. Strictly speaking, the Russian circle dance is not a
dance at all, because none of the participants executes “steps,” and no one is obliged to
mriwrhafeetmﬂmedmhmufhmmhllkmalyawof'm.'uaﬁndisﬂc

act in which the choral singing is most important.
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from the culture of the steppe nomads and related mm ;ﬁ;e::

the cultures of the South and West Slavs. s Y0re (
to material culture, the Great Russians :?::"l*“f :; m: mn-.
(excluding nomads) constitute a coherent whole Urrfortll:'::tilvpeﬁz
have been very few detailed ethnographic . ely,

: graphic studies of the material culture
of the Russian people; dilettantism characterizes most of thase that exst
It is embarrassing to admit that the material culture of the Finnic peoples
is far better !.lndarstnnd, thanks to the efforts of Finnish ethnographers.
gut the relative roles of the Ugro-Finnic and East Slavic elements in the
formation of what can be called a Russo-Finnish culture have not yet
been established. It is generally believed that the Ugro-Finns had the
greater influence in the world of fishing, and the East Slavs in housing
construction. Russian and Finnish clothing display certain common fea-
tures (bast sandals, the so-called Russian blouse, and types of feminine
headwear) that are unknown among the Romano-Germans and the other
Slavs (bast sandals are encountered among the Lithuanians). But here,
too, the historical connections among these elements have not been fully
explored.

Thus from an ethnographic point of view, the Russian peopie are not
purely Slavic. The Russians, the Ugro-Finns, and the Volga Turks comprise
3 cultural zone that has connections with both tl:ue Slawf and the
“Turanian East,” and it is difficult to say which of tl'uese is more important.
The connection between the Russians and the Turanians has not only an
ethnographic but an anthropological basis: Turkic blood m“:nﬂig:les:i ;::
Russian veins with that of the Ugro-Finns and Slavs. And I
national character is unquestionably linked in certain “’“‘}’; t
“Turanian East.” The brotherhood and mutual uﬂdﬁﬁﬁm@iﬂh‘t “ﬁuﬂ‘? 5
so quickly between us and “Asians” are rooted in these

T .

e LA

R R

— Rl *




A

92 Exodus to the Eagy

consonances. However, the Russian national character is still quite distinet
from that of the Ugro-Finns and the Turks; it resembles not in the least the
national characters of the other Slavs. Numerous traits tha! the Russian
people value highly in themselves have no equivalents in the mory|

makeup of the other Slavs. The contemplative tradition and dl.fvminn to
to Byzantine traditions; they

ritual in Russi i linked historically
I A e nd they connect Russia with the

are alien to the other Othodox Slavs, a : , )
non-Orthodox East. The exuberant daring prized by the Russian people ;

their heroes is a virtue that comes from the Steppes; it is understood
the Turkic peoples but is quite incomprehensible to the Romano-Germans

and the other Slavs. _
Any attempt to erect a new Russian culture must take into account the

unique psychological and ethnographic composition of what is nati'_v.reiy
Russian, because it is this that must serve as the first story of the edifice
of Russian culture. To ensure the stability of the edifice and prevent any

discontinuities or gaps between the upper and lower stories, these stories
must correspond with one another. Such stability existed as long as the

edifice of Russian culture was capped with a Byzantine cupola. But when
Romano-Germanic structure began to replace this

the tory of the
upper story between the parts of the edifice and its stability

cupola, the harmony
were lost: the upper stories began to lean and sway, and finally col-

lapsed. And we — the Russian intelligentsia — after wasting so much
energy in our attempts to shore up a Romano-Germanic roof that broke

away from Russian walls for which it was never suited — we stand in
amazement before these massive ruins and wonder how we can build a
new roof according to the same old Romano-Germanic model. Any such
thoughts must be rejected outright. In order for Russian culture to
become firmly established on Russian soil, its upper story must be, at the
very least, something other than Romano-Germanic.

A return to Byzantine traditions is obviously impossible. It is true that

these traditions have not been swept away by Europeanization in one
part of the edifice of Russian culture, the Russian Orthodox Church,

which has shown itself to be amazingly resilient. When everything else
was being destroyed, it not only failed to collapse, but it regained its orig-
inal form by rebuilding itself according to the ancient model inherited
from Byzantium. In the future, the Byzantine element in Russian culture,
which has its roots in the Church tradition, may even be strengthened. But
it is of course impossible to imagine the complete reconstruction of Rus-
sian life according to ancient Byzantine principles in their pure form. And
this is so not only because two and one-half centuries of compulsory Euv-
ropeanization did not leave Russia unscathed, but because of past expe-
rience: when in the seventeenth century Patriarch Nikon decided to
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5nanﬁ19n the Byzantine element in Russian life and to bring Russian wor-
ship _*'-"059‘ to its B.vzant'me model, that model was perceived by many
Russians as something allen, and it led to the Schism. Later the schismatics
turned ﬂ"\E hlad.e of they_ Protest against Europeanization. The yearning of
the Russian national S f“': an original culture has been embodied since
that time '",the Russian SFh'Sm — a yearning that is perhaps misdirected
and futile, since it can claim only a lower but no upper story. Neverthe-
less, one s the Mr§ts and turns of the Schism the presence of the
Russian spirit’s f_\EﬂfthY national instinct protesting against the foreign up-
per story, artificially imposed on Russian culture, It is therefore extremely
important that Emelian Pugachev stood under the banner of the Old Be-
lief and rejected the “pagan Latins and Lutherans”; but he did not con-
sider it reprehensible to unite with the Bashkirs and other adherents of
not only non-Orthodox Eastern Christianity but of the non-Christian faiths
of the East.

Guidelines for constructing the edifice of Russian culture must be dis-
covered in these subconscious sympathies and antipathies of the Russian
national spirit. We profess Eastern Orthodoxy, and this faith, while con-
forming to the traits of our national psychology, should be at the very
center of our culture, from there influencing many aspects of Russian life.
In addition to this faith, we have received many cultural traditions from
Byzantium, which people once knew how to develop and adapt to Rus-
sian traditions. Work in this direction should continue.

But this does not exhaust the matter. Not everything should be put
into a Byzantine framework. We are Russians, not Greeks: in order for
Russian culture to be completely “ours,” it must be closely linked to the
unique psychological and ethnographic characteristics of Russian national
life, Here one must bear in mind the special properties of Russianness.
We have often heard that it is Russia’s historical mission to unite our
Slavic “brothers.” But it is usually forgotten that our “brothers” (if not in
language or faith, then in blood, character, and culture) are not only the
Slavs but the Turanians, and that Russia has already consolidated a large
part of the Turanian East under the aegis of its state system. Attempts to
Christianize these “foreigners” have met with very little success. Therefore,
if the upper story of Russian culture is to be in harmony with the singular
nature of the ethnographic zone comprised by Russian national life, this
culture must not be based exclusively on Eastern Orthodoxy but must

also manifest those traits of the underlying national life that can unite into
a single cultural whole the diverse tribes that are linked historically with
the destiny of the Russian people. This does not mean of course that bast

sandals and the five-tone scale must become integral parts of !he upper
story of Russian culture. It is impossible to predict or prescribe in ad-
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PETR N. SAVITSKII

FONTINENT—DCEAN
(Russia and the World Market)’

Economic knowledge, in the study of economic reality, deals with “in-
:gmal-ewnﬂm_ic' relationships, that is, those having to duwwiﬂ'la;'le internal
' mic structure of society as well as “external-economic” rela-
tionships, those, first and foremost, of commodity exchange on interre-
gional and international scales. From the perspective of these relation-
ships, each country, and within each country, each region, district, or a
smaller geographical subdivision, are viewed, regardless of the social
economic structure prevailing within them, as “units"-carriers of economic
exchange, as indivisible wholes, in their points of contact, in the course of
exchange with similar “units” of their immediate surroundings and the
world at large. If we are to engage in establishing factors that condition
the flow of such exchange, then our attention will focus, among other
things, on the significance of the following circumstance: is the movement
of the commodities of exchange taking place on the ocean or 07 the
continent . . . Transport costs are vitally important in the formation of in-
terregional and international exchange. It can even be said that if the
problem of production (as the starting-point of any exchange) is, in its
dynamic essence, ascribed to the problems of the “internal-economic”
structure of society, then transport costs will turn out to be almost the

most important factor determining the processes of exchange — the one
power, and, in that sense, invariably

least malleable to regulation by state
active, or “natural,” as an economist of the classical school would say. . .
The state — through its customs policies and through its influence in
setting the rates of railroad tariffs and shipping freights — forcefully
interferes with and directs the relationships of interregional and interna-
tional exchange . . . But even with the most extensive regulation of tariffs
and freights, it is only partially capable of removing the impact of
transport costs as an independent element of the economy. Moreover,

* Originally as «Kontinent-okean. Rossiia i mirovoi ynok,” Iskhod k Vostoku,, pp. 104-25.

Translated by llya Vinkovetsky.
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’ : fifty times higher than the ocean
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i lis: those coun .
fﬁ;‘tim:mm;mw marine transport are far less depen_denl, in the
rocesses of international and interregional EIChﬂl:IBE:', on _dute!nce, than
f iented in their economic life primarily toward

hose countries which are on ;
! rt. The former, in choosing trade routes, can, to a

gard distance. The latter must treat transport
in any way pﬂSSlhiE‘ to reduce distance. Because
this is so, it can be said that among the predominant P“""ffp"ﬁ in the
sphere of international and interregional exchange, the “oceanic” principle
of linking, with no regard as to distance, of the ecq?nn_mmaﬂy-mu.ufafhr-
supplementary countries, is opposed by the principle of utilizing
continental proximities . . . Of course, this opposition should not be
understood literally: after all, the costs of oceanic transport are not
reduced to nothing. Nevertheless, in the realm of marine transport
distance is significant only in cases of extreme difference in length or, the
other way around, in cases of transportation over short distances. Dis-
tance is relevant when the issue is of a choice between “long” and
“coastal” shipping: because sailing along coasts, sailing between the ports
of the same country, where one and same language, the same customs
and laws prevail throughout, confronts the seafarer and the vessel with
substantially different — and lesser — demands, than “long” sailing. But,
because the “long” nature of shipping is here taken as a given, distance,
within certain bounds, becomes irrelevant . . .
The ocean is one. The continent is fragmented. And therefore the
world’s united economy is inevitably perceived as an “oceanic” one, and
it is inevitable that every country and every region of the world economy

continental transpo
certain degree, disre
economically and strive

1. Carl Ballod, Grundriss der Statistik, enthaltend Bevilkerungs, — Wirtschafts, — Finanz -
und Handels — Statistik (Berlin, 1913}, p. 115. The emphasis is the author's [Savitskil's).
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: eanic exchange. And yet, the posi-
unines and regions of the world in respect to the

world-ocean. In order to participate i '

S : : ipate in the oceanic
exchange, it is sufficient for them, simply put, to iuad?haeir lp,m nn':n
vessels, and to unload those vessels that have come into their ports.

Meanwhile, ulhgr countries are situated entirely, or in a greater or a lesser

part, at some dislance from the sea . . . In order to participate in the

general system of world trade, these countries must make a certain addi-

tional effort — in delivering their products to the shore, as well as in trans-

porting into the interior of the continent those commodities that they re-

ceive from the world market. An idea of the positions of various coun-

tries from the point of view that concerns us here can be gained by look-

ing at the maps of the so-called “equidistant zones” (Zones d‘equidis-

tance), maps, on which points located at a certain equivalent distance

from the shore of the ocean-sea are connected by a line.? These lines are

drawn through points separated from the coastline by, for example, re-
spectively, 400, 800, 1,200, 1,600, 2,000, and 2,400 kilometers. View-
ing such a map gives one an idea of how differently various regions of
the world are situated in relation to the ocean. There are extensive territo-
ries that have within them no points farther from the shore than, let us
say, 600 kilometers. Such is the case, for example, with Western Europe,
within its bounds west of the Pulkovo meridian. There are no locations in
Australia that are situated farther than 800-1,000 from the sea shore. The
most “continental” points of three other continents, Africa, North Amer-
ica, and South America, are situated no farther than 1,600-1,700
kilometers from the sea shore. And only within the bounds of Asia are
there places from which it is more than 2,400 kilometers to the shore of
the ocean-sea. This is the case of Kul'dzha and a significant part of the
Russian Semirech’e.

On maps of “equidistance” the never frozen shores of the south seas
and, for example, the shores of North Arctic Ocean near the Cheliuskin
Peninsula, which are almost never ice-free, are treated exactly the same.
In looking at the economic problem that concerns us, it would be pru-
dent to make the following correction: the nonfreezing or the freezing of
the sea and the extent of the latter determine the significance of a given
water basin to world trade. With this correction, some regions of North
America and Eastern Europe and a significant part of central and northern
Asia will appear even more remote from the ocean . ..

2. Sealakes, such as the Caspian, are not taken into accoun.
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In England, in the circulation of foreign and domestic commodities
sums spent on continental transportation appear negligible in Hltula!ing
the per unit cost of the commodity . . . But if the Semirech’e were 1o en.
ter intensively the system of world trade, the transport costs of com.
modities from the sea and to the sea would tum out to be quite signify.
cant. .,

Let us assume the existence of a single price for each commodity o,
the world market. Given this assumption, what will the costs of Moving
commaodities to and from the ocean shores mean for the Semirech’e? _
If on the world market all sellers receive the same exact price, then that
same price will also be received by the producers of the Semirech'e, Anq
No one else but they themselves will have to absorb the expenses of do.
livering the product to the world market. These expenses will constityge
for them a deduction from earnings. As for those commodities that they
obtain on the world market, their cost price will be increased by the
amount spent on transporting these commodities from the world market
to the Semirech’e. In other words, the cost of moving commodities from
the sea and to the sea will constitute for the producers and consumers of
the Semirech’e a loss, one not borne by the producers and consumers
whose economic activity occurs near the shores of the ocean-sea . For
the purposes of our present discourse we shall leave aside the existence
within continents of internal waterways, which, according to the specific
nature of each ane of them, exert varying influences on the costs of intra.
continental conveyances. We shall also leave aside other particular geo-
graphical and economic factors that affect the cost of transport. We shall
calculate transport costs accordingly: by continent and by sea, in direct
proportion to distance. And we shall picture “the world market” as a
certain likeness of London, that is, as a point on a sea shore, on an island.
We resort to this concretization of the term “the world market” in order
to link alf cases of participation in “the world trade” to the issue of over-
coming a certain oceanic, marine distance. It seems to us that this as-
sumption has an empirical basis. Given this assumption, we can say with
certainty that the scale of removal of the Semirech’e from the coasts —
unheard of in the rest of the world — will determine, upon its entry into
the system of world trade, its peculiar “deprivation.” It will receive less
profit from its commodities than all the other regions of the world: it will
pay more dearly than all the others for the imported products that it

requires. In the field of industrial development, the competitiveness of the
Semirech'e on the world market will turn out to be negligible. It may be
surmised that even under favorable natural conditions for industrial de-
velopment, the Semirech'e will be doomed to industrial “non-being.” As
for agricultural development, in the Semirech’e there will come into use
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those cultural forms that are lapo; ' '

sprpebionr extersive n thep n:EtEIrZE behind, tentative in their existence,
F}uuﬁ:mdep;ﬁfahﬂﬂ. of the producer and the consumer, cannot — ce-

teris paribus — fail to make the Semirech’e into “the hachunuds world

economy .. e .
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— g tis distinguished among the
regions of our planet by its distance from the ocean-se
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meters, and to observe what regions of the world e at that and even
greater distance from the sea, then it will turn out that these regions are:
1) an insignificant part of the inner Australian desert, 2) rqlmeﬁ{ﬂThnE;
Africa: part of the southern Sahara and the Sudan, and land along the
upper reaches of the Nile, the Congo, and the Zambezi, 3) regions along
the middle Amazon, the plateau of Mato grosso in Brazil, the eastern
(lowland) part of Bolivia, and Paraguay. These regions, given the current
state of economic technology, are in part completely incapable of eco-
nomic flourishing (these are deserts!), and in pan, although capable of it,
do not demonstrate indications of intensive economic development, be-
cause they are “pushed aside” in economic respects by regions that are
economically similar to them, but closer to the shoreline. In addition, all
these regions lie within the tropical zone, which in modern times has yet
to provide examples of high intensity of economic life . . . It can be fore-
seen, that if an economic flowering of some of the abovementioned re-
gions is ever to occur, then it will surely occur on the basis of the inten-
sive use of those, at times superb, interior waterways, that connect these
regions to the ocean (especially the rivers of South America: the Amazon,
partly navigable by seagoing vessels, its tributaries, also the Parana and
the Paraguay rivers), that is, on the basis of a wholesale joining of these
regions to the single world “oceanic” economy . ..

A greater relevance in modern times is possessed by the continental
regions of North America: central Canada (the area of Manitoba,
Saskatchewan, and Alberta), the northern part of the United States, from
the sources of the Missouri to the Great Lakes, and some of the middle

: mmmhmmmmamﬁw@m
dﬁWMhﬂ'Mmﬂm@udahlﬂdmwmm
is situated in the most disadvantageous conditions, ﬂMthmlm;mni
hmmhu&muﬂ'mhudm'hﬂmm concentric circles around its industrial
Eﬂﬂﬁ,hthhMlmmmlﬂ'ﬂﬂth”.
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1ales forming a triangle between the southwestern extremity of Lake Erie,
the City of Santa Fe in New Mexico, and Salt Lake City. These areas are
Even alread-,r in part areas of vigorous economic life, and, HE far as Can
be Judged, they are capable of further development. Despite the ey;,
tence of interior waterways, leading, for the most Fﬂﬂf"ﬂ 'h? “non-ree.
i“ﬁ” ocean (Canada’s rivers being the exception), the Eﬂnllﬁenta.ﬁw* of
hese regions is currently a substantial factor for the structure of trade ang
economic life in general within North America, and it must FEMain so i
the future. But this can be asserted with even greater definitiveness i,
regard to the continental regions of Eastern Europe and Asia . ., Here,
removed for 800 kilometers or more from the shore, we find: 1) the
middle and western parts of the Chinese Empire, 2) Kashmir, Punjab, anq
the adjoining districts of India, and 3) northeastern Persia, all of Turkestan,
all the parts of Siberia and the Far East that are capable of economic ge.
velopment, with the exception of the Primor'e region and the Amur re.
gion east of Blagoveshchensk, of the Ural and the middle Volga regions,
with the better part of the middle black-earth area (the provinces o
Tambov and Penzal), It should be noted that among the number of the
named regions of Europe and Asia a substantial part of the “continenta}*
provinces of China is represented by the Gobi Desert and the barren
plateau of Tibet; it can be thought that the westernmost parts of China
(“outer” Mongolia, eastern Turkestan, Kul'dzha), separated from the
metropolis by the Gobi and Tibet, are predestined to join Russia ecp.
nomically; as for northern India, it is “pressed” to the ocean by the as yet
insurmountable ranges of Hindukush and the Himalayas, which separate
it from the remaining circle of continental lands . . .
The continental regions of China proper gravilate in part towards the
water artery of the Yangtse, which brings with it the ocean into the
depths of the Celestial Empire to Hankow, which seagoing vessels can
reach . . . Despite this circumstance, the continentality of vast spaces of
China cannot help but find a reflection in the forms of its economic life.
But as a naturally-economic given, as a certain irrevocable fact of nature,
that continentality is, to a substantial degree, weakened in its economic
significance by the fact that the eastern territories of China, over a broad
extension, are facing 1) open, and 2) always ice-free expanses of the
Great Ocean. And, conversely, the continentality of those territories that
we will call regions of “the Russian world” — that is, Russia itself, the ex-
treme western and northwestern China, and also Persia — is greatly
strengthened by the fact that even the seas toward which, after overcom-
ing hundreds and thousands of kilometers of continental expanses, these
regions could gravitate are: 1) in all cases, insular, “continental,” “internal”
seas and 2) in most cases, these seas are frozen, sometimes for six or




months a year. The “insularity” of a sea, as long as it
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units comprising the ocean-sea), is, it wo ical si

that has no significance for the xmmnmm: mﬂ:ﬂ :::-
nected to the world's other water basins only by a strait or a “channel,” it
remains open to world economic exchange. But this geographical sign is
condensed into economic reality when it is linked to the fact of political
wulnerability of free commercial circulation, determined by what extent

the access 10 a given water basin can be halted by military means. These
political and military circumstances are indeed relevant factors of Russian

economic reality, as they concern such seas as the White, the Black, the
Baltic, and the Japanese Sea in the East. .. It is even somewhat amusing
to note that, even assuming a broad Great Power expansion, nowhere
does Russia, except along the shores of the remote Kamchatka, open up
to, or has a chance to open up to, the shores of an “open” sea, in the
strict geographical meaning of that word, that is, a water basin that takes
part in the hydrographic circulation of the world-ocean. Even the North
Arctic Ocean, thanks to a shallow zone (less than 600 meters in depth)
extending between Greenland, Iceland, Scotland (the so-called Wyville
Thomson shallows), is excluded from the general oceanic circulation and
maintains a regimen not even of a shoreline sea (like the “Chinese” seas,
or that of the Antilles), but that of a locked “continental” one. And to the
south, in view of the outer limit of conceivable Russian expansion, lie the
Mediterranean Sea and the Persian Gulf, both of them typically “continen-
tal” water basins . . .# The “continentality” of a water basin such as the
one that faces Murmansk is merely an “abstraction” in the economic
sense. But even in terms of such an abstraction introduced from geogra-
phy, there is a certain piquancy in realizing that no matter how much Rus-
sia would strive, within its possible limits of exercising politico-economic
influence in the geographical world, to come out to the “open” sea, it will
never see in front of itself that free world ocean which rolls near the piers
of New York or San Francisco, on the shores of ireland or Brittany, al-
most all of South America, Australia, Africa.. .

But even more economically pertinent is the freezing of the vast major-
ity of the seas which Russia-Eurasia “faces” . . . Some fanatics of oceanic
exchange, mindful of the economic possibilities of Siberia, are already
dreaming that “modern technology in the shortest time span will make . . .

4, The Persian Gulf is connected to other bodies of waler of the world by a strait that is
less than 100 kilometers wide, and, at that, obstructed by islands and, shallow, as is the
entire Persian Gulf: less than 200 meters in depth, which is quite tiny on the scale of
oceanic depths.

=
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fer ﬂ'fe Kara Sea a Mediterranean Sea, where trading vef-sel*:- of all coun.
tries will meet.”s In regard to the Kara Sea, it is only possible 10 allude to
this sea is unreachable to any

th‘? miracles of future technology: presently

ship traffic for three-quarters of the year . . . Arkhangel’sk is open to nayj.

gation for half of the year. The port of St. petersburg freezes over for foyr

to five months, and even ports on the lower Dniepr, the Azov Se,,

Astrakhan’, are closed to navigation for one-two-three months a year ,
ea is, in the general system of world

It follows that the freezing over of a s al sy
henomenon that is “in some sense,
it is familiar only to the

economico-geographical relations, a p
exceptional.” Aside from Russia-Eurasia,

den and to Canada. But no matter how blessed

ural resources of iron ore, white coa|,

northeastern part of Swe
northeastern Sweden may be by nat
hat has no chance to play a decisive
Id. And among the great economic

and timber — it is still a tiny corner

role in the economic life of the wor

entities of the planet, the freezing of the sea is defined as a particular — j
lot of “Eurasia” and Canada . . . But ng

cannot be said a happy one! —
matter how attentive the world may be to the speeches about an “outlet
enthusiasts of oceanic and “pontic”

to the ice-free sea” made by Russia’s
policy — these speeches — given the framework of world economic
relations — must sound as a curiosity . . . The “frozen” sea is completely
unfamiliar to nine-tenths of humanity . . . Even in Canada, which, as we
have seen, approaches Russia in this particular respect, there can hardly
free sea.” Canada has such outlets

be any talk about an “outlet to an ice-

on both the Atlantic (Halifax) and the Pacific coasts.
A review of the positions of individual regions of the world in relation

to the ocean-sea inevitably leads us to the conclusion that the most “de-
prived” among the countries of the world in the sense of qualities needed
for participation in oceanic trade is that economico-geographical realm
which we designate by the name Russia-Eurasia. We could even say that
because of the combination of the fact of exceptionally distant removal
of its regions from the sea shore with the fact of the freezing of its seas
and their “insularity” (increasing the risks of politico-military interruption of
exchange), Russia-Eurasia is situated in an environment that has no paral-
lels in the rest of the world and that engenders a number of problems
unheard of beyond its borders. China and North America follow Russia.
Yet if we are to leave aside the Gobi Desert, the expanses of Tibet and
the regions lying to their west, then in respect to China itself, the eco-
nomico-geographical significance of “continentality” is decreased (as has
been noted above) not only by the relative insignificance of maximal re-

5. Dr. A. Petermanns Mitteilungen, 1920, Dezember - Heft, Priv. - Doz Schultz, “Die
Verstellung des Landbesitzes in Sibirien,” S. 254.
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ovals of its regions from the sea coast (no more than 1,600 kilometers),
but also by the ‘nmfree;m-g and the non-insularity of the seas towards
which these regions gravitate. Similar circumstances also have a softening
on the “continentality” in the southern half of North America: but
+ot in Canada and the adjoining parts of the United States. Given the
iesser politico-military tensions which characterize the New World, the in-
cularity of those bodies of water, onto which these regions open up —
the Hudson Bay and the Gulf of Saint Lawrence — has, so far, perhaps
no bearing on economic calculations. But the freezing of these bodies of
water makes central Canada and the adjoining part of the United States,
despite the fact that “technically” these regions are removed from the
Hudson Bay for no more than 1,000-1,200 kilometers, the most “conti-
nental” realm of the world after regions of Russia-Eurasia . . . Russia-
furasia, on the one hand, and Canada, along with the adjoining region of
the United States, on the other, are not only the most “continental” coun-
iries of the world, but, each taken independently, also the coldest, at
least among the regions having economic significance in modern times.
More precisely, they are countries with the lowest mean annual tempera-
wres. Here the connection between “continentality” and the nature of
climate becomes apparent, and moreover, a certain parallelism takes
shape — even if it is only formally logical — between the properties of
climatology and those economic properties which occupy our attention
in the present essay. As is wellknown, the fundamental distinction in
climatology is the distinction between the continental and the marine
dimates (Das Land = und Seeklima), deriving from the fact that land and
water are characterized not by identical properties “in relation to
insulation and 1o the study of warmth, that is to the two basic factors
that determine air temperature. — The specific thermal capacity of water
is greater than the thermal capacity of any other known body. Assuming
equal weight, the thermal capacity of a unit of solid earth surface will be
marked at 0.2, and assuming equal volumes, it will be 0.6 of the thermal
capacity of water.” Is not this antithesis somewhat analogous to the
antithesis, in the realm of international and interregional economic
exchange, of the principle of utilizing contirental proximities to the
“aceanic” principle, expressed in the independence from distance of the
combined economically-supplementary countries? just as the clima-
tological antithesis is based on the specific thermal capacity of water and
land, so the economic antithesis is based on the difference in the cost of
transportation by sea and by land . . .
For those countries that are distinguished among the areas of the
world by their “continentality,” the prospect of being “the backwoods of
world economy” becomes a basic reality in the case of intensive in-
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' in the case of isolation from the
volvement in world's oceanic trade . - - iated with th

i ciated with the system
W . ' mic rimitiv i
-"{;?ud;a]m:::ﬂ:fﬂumin th: case of invnh'emﬂﬂ: in wml_:::cunnmh-
they are confronted wulh the i“ﬁcapﬂ:l?cmﬂdﬂi:fi“:imﬂ“"ﬁi?iaﬂ
ical * R -_*.Tleentire"ﬂﬂl{ ; : s
cnnliﬁt:act:;lmrie; to accept submissively - ??;ger;;;::i”depma‘
fion: with that. to the disposal of the countries of { fl:[here
Iher:ewt'll . additional products, and there will emerge additiong|
08 M come. S o owe o thave 00 ORPOTEREY Opsnkes
markets :::: t S-E 20 areas, avol ding the isolation of a primitive natura|
up for the “continen g favorable consequences of

onom imi least in part, the uniavorais ;
E:::umi y;ft;lgi ::;n{%ie;;:, 1o such an elimination s in the breaking off
ne

ithi e continental world, of thf completeness of the
::!tl:];::sehs;l ;fpt::nt:iple of the oceanic “world ecﬂnﬁirnl}r, in lhe cre.
ation of economic co-supplementation of separate, spam::l ly adjoining,
areas of the continental world, in their development, con ;ilfﬂned by a
reciprocal bond . . . If “continental” country, while selling one or
another commodity on the world market, receives, after accounting for

; inimal earnings, then is it not possible to sell this
transportation costs, mi oo s e wokd ekt o

-+ with greater profit, if it is no _ .
ﬂmﬂﬁlw ‘nearf:," “in proximity”? If buying a particular commodity on
the world market turns out to be more expensive for one country than

o I others because of the added transport cost, then why not buy this
commodity somewhere, whence the transport costs less — for a price,
which, given the difference in transport costs, would represent a gain?
Thus both from the perspective of the seller and that of the consumer of
the intracontinental world, there emerge incentives for reciprocal trade,
And this trade will come about under the following condition: if there is a
demand for a given commodity produced in the “continental” region
within the neighboring continental countries; and if a given commodity,
necessary for the continental region, is produced within the bounds of
neighboring continental areas. When this condition is present, it is to the
advantage of the intracontinental consumer to make the purchase within
the bounds of the continental world, because the transport cost from an
intracontinental production site is cheaper than delivery from the world
market. This is in the case when the intracontinental seller sells his com-
modities at the production site at full world market price; but it is rea-
sonable to expect a discount — after all, in the case of transporting the
commodity for sale to the world market the seller would not receive for
himself the full world market price, but would have to be content with
the part of the aforementioned price that would remain after accounting
for the transport cost of the product from the intracontinental production

|
|
|
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te to the world market. It ma!-:H sense 1o the seller to do business with
the intracontinental consumer in all cases when the latter agrees to leave

e fracti fth -
in his possession even a on of the sum which otherwi
at for the delivery of a commodity to the world mark: T.;:f’.ﬁﬁ

Jbove Cases, the seller will receive more than he would have received
the world market_ .« . Let s designate the ransport cost of a u‘:; c =
modity from an intracontinental production site to an inlrafunl'rntm:;
consumption site by the symbol “2,* the cost oi exporting the n
commodity unit from a continental production site 1o the world m‘;ﬁ
by “x+a,” with “x* designating the cost of land transport to the neares!
int on the ocean (or sea) coast, and “a” designating the cost of marine
[lﬂﬂS-F’Dn from that Pﬂ‘-‘ﬂt to “the world market * The cost of jmpﬁ.r;jn a
unit of the given product from the world market to the inimcunrinmgtal =
center of consumption we will designate as “b+y,” with “b* as the cost of :
marine transport from “the world market” to the port that is nearest to |
the continental center, and “y” as the cost of land transport from that
port inward. Upon accepting these designations, we can assert that the
intracontinental attraction will remain in force, that is, that there will be an
advantage for the intracontinental producer and consumer to conduct ex-
change with each other, without resorting to the world market, as long as
zex+a+b+y, that is, as long as the cost of intracontinental transport will be
less than the cost of delivering a given product from the intracontinental
production center to “the world market” plus the cost of transporting
that same commaodity from the world market to the intracontinental con-
sumption site. And the greater is the difference:

(xratby), ‘

the more effective, in economic terms, will be the intracontinental
attraction . . . This difference, in this or that proportion, may be split
between the intracontinental seller and buyer to their mutual benefit. In
what proportion they shall split it between themselves — that depends on
the specific circumstances of intracontinental demand and supply . . . By
splitting the difference, the intracontinental seller and buyer can
eliminate—at least in part — the consequences of economico-geographical
“deprivation” of the sites of their economic activity. The lower the “z” is,
and, consequently, the greater is this difference, the less effect, all else
being equal, will the economico-geographical “deprivation” have on the
intracontinental selling and purchasing prices.
As has been mentioned above, in order for such a “sharing” to come
about, there must exist, within the bounds of the continental world, the
appropriate production and the corresponding demand . . . It becomes

o 1=
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clear in what sense the economic development of cnniinepta! countries jg
conditioned by their reciprocal bond. Favorable results of intracontinents|
trade for intracontinental areas can be -ealized only when the economic

h trade. The evolution of

condition of these areas offers a SCOPE for suc )
one or another of the continental regions beyond the condition of natura|

economy is demanded, within 2 continental world, not ﬂ"fh:‘ by the inter.
ests of its own economic development, but also by the interests of fel.
low continental countries surrounding it, by the interests directed pre.
cisely to a specific intracontinental region, located at such and such latj.
tude and longitude, and not to any other country of the world. The earlier
developed countries, lying on the ocean shores, may, thanks to the disre.
gard for distances characteristic of the oceanic realm, search for an eco.
nomic “complement” to themselves along the entire expanse of the

planet, and any country of the world, regardless of its location, will satisfy
their needs, as long as it provides the necessary products cheaply

enough! — But the interests of an intracontinental region that has reached
a certain level of success are concerned with the problem of develop-
ment not of “one or another” area of the world economy in general, but
of very specific areas — those located nearby — in trade with which —
and with them only! — it can overcome the specifically unfavorable con.
sequences of “continentality” . .. Of course, the demand for international
and interregional trade, manifested in the realm of “oceanic” economy, is
not accidental; upon that trade, as an expression of “the international r.;|i.
vision of Ial?ur,' rests the economic development of modern times; not
acmjental, in a certain sense, is the combination of any given regions of
the “oceanic” realm, which fulfill-along the trade routes — reciprocal

needs. At present a combination of certain “complementary” countries i
being realized — fi is shi el
g or example, frozen meat is shipped to England primarily
from New Zealand. And in time, other areas will combine with equal

success: frozen meat will come to England not from New Zeal t
perhaps, from Argenti i ' S PN,
pes rgentina. Within the continental world, however, not only
:hi : den['ll‘and ﬁ_-;.- international and interregional exchange far fr::}m being
ary (here also it is a factor of economic succ b i
combination of specific, eco g ?n "0 0%
s v ¢, economically complementary regions and dis-
untries of the intracontinental real :
::gether by a bond of economic reciprocity m;ﬁ:f WEII;E nﬁhﬂy
e fact that, beca . PRRREETS ot
b “"'E,“f transport expenses, nowhere else can th
sary products be received more cheaply than from a gi )
try. It would be unfortunate for the Ural mining and meg::ﬁn' Pk e
it were to receive meat for a long time not f e
provinces or western Siberia, but from New zm| w e ki
: ealand or Argentina.
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gut it should not be thought that the principle of intracontinental eco-
.~ attractions is reflected in the economic life only of the particularly
«continental” areas. Even in such oceanic countries as England or Japan,
the abwementimjeti conditions are operative, within certain limits; there
too, for example, it is more advantageous for cities to live on the produc-
tion of their surroundings (to the extent that the needed products are
there) than to receive them from the outside. Intracontinental
attractions are most relevant where 1) the sphere of adjoining continental
regions has the greatest spacial continuation and where 2) these regions
present the greatest diversity of economic environment. Factors of the
first kind broaden the spacial zone, within which the intracontinental at-
wactions are operative; factors of the second kind multiply the number of *
economic goods (commodities, products!), to which these attractions are
applied.

It should be noted here that the intracontinental sphere has the prop-
erty of drawing into a particular intracontinental trade not only regions
remote from the ocean-sea, but also those maritime districts that lie be-
ween those regions and the sea. These maritime districts are situated on
the route of the intracontinental products to the world market; and they
are closer to the intracontinental countries, than is the world market. And,
because these maritime territories are consumers, it is to their advantage
to buy products from the countries of their Hinterland. Thanks to their
proximity to these countries, they can, taking advantage of the difference
(determined, according to our assumption, by the cost of transport) be-
rween the world market price and the price from a particular continental
“backwoods,” receive the commodity more cheaply, than if they would
have brought it i for themselves from the world market. Because they
arepmducmitm#essenselurﬂmmtuieﬂdieifmnnwditiesminua-
mnﬁnenulbu'fm—aslnngasﬂmebweuhdicaludemndhrﬁwm.
Even if they sell a product at the production site at full world market
price (a case inconceivable in a different situation), they will still deliver it
to intracontinental buyers at a price lower than that which the latter
wnuldhavehadmpmrfmlhemmmmdmhaditbeenbmugmm
&umthewmidmrket..ﬂwhrg&rlheHmmhndandﬂEmumem
nomically diverse its regions, the more decisive is this link between the
maritime districts and their Hinterland, because of the greater number of
the needed products that a maritime country can find in nearby intracon-
tinental districts and the greater number of its own creations it can sell

Once we postulate the most rudimentary assumptions, we will
understand just how grandiose, seli-contained as economic spheres, are

i China, North America, or Russia ... .

T =
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Looking at only the eastern parts of China, we see how the areas fit only
for “northern” grain cultures, with mean annual emperatures below zerg
(parts of Manchuria along the middie Amur), are ﬂ?nnected, in
continental continuity, to provinces wi rishing agncu tural cuu%
characteristic of a moderate belt (middle and southern Manchuria),
followed by areas of cotton and rice, increc:ﬁinshf warmer, subtropical
and, finally, tropical, near the sou _ ty of Cl'nna._- These bw:f:ﬁ!s. are
situated among districts of abundant hduﬁll'?ﬂ'_rﬂwurcesl above al, iron
and coal — where the mining and metallurgic industry already exists, and

i ; . 4able one — so formidabl
in the future ma develop into @ very formida e,
r : | resources, as best we can tell, only the

. of natura g -
that, on the basis of natt ble of competing with it . . . China in its
the eastern (the most

industry of North Amernica is capa
o0 fairly closely resembles
general natural conditions fairly o A s e

- and important) zone of North |
iljrsri:(:;i::;l:gical bp:;s in the fact that I:lnoth of these_ Eﬁﬂﬂfiphﬂ.:al areas
are similarly positioned on the eastern side of 3 cuntrnengt!l. But in North
America the severe (and simultaneously beneficial for human

liure are represented more

development!) regions of wheat cu .
e black-earth of Minnesota, Manitoba, Saskatchewan,

rominently (the imati
promi ther with the climatically moderate

Alberta!), and more tightly bound toge :
regions of the central states and New England, as well as with the cotton

districts of the South, and with the abundant "ﬂp?ﬂil resources of the
states of Florida and Texas . . - And, at last, Russia. It is true that the

gamma of climatic variety of agricultural regions does not have within
s in China and North America. China includes

Russia the same fullness a
within its bounds agricultural regions with mean annual temperatures from
.2 degrees to +21.7 degrees Celsius (Canton) and even higher, and North
America (as an aggregate of the United States and Canada) ranges from
the severest temperatures in which a human being can live to southern
Florida, where the mean annual temperature is +25 degrees Celsius. In
contrast, in Russia the climatic gamma begins with the coldest climates,
but is cut off at the mean annual temperature of +16 degrees Celsius (the
seems feasible for Russia in its near

Batumi area), and no expansion that
future can substantially alter this fact: northern Persia (its warmest place is
on the Caspian coast) and the Afghan Turkestan would add to the

Russian world regions of mean annual temperatures of +17 and +18
degrees Celsius. Only an outlet to the Persian Gulf would give Russia
areas that approximate the tropics in mean annual temperature (Bushehr,
+23.1 degrees Celsius). Yet even these areas have significantly lower
winter temperatures than those of the tropics (January in Bushehr is +13.0
degrees Celsius) . . . In spite of this climatic “deficiency,” Russia contains
within itself 2 wondrous wealth and variety of regions of the temperaté:
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o 8 (::f’futf:tgz: I:\d agricultural non-black-earth North, the black-
earth Center, th, the East), supplemented by the t
t
warm regions (the northern Caucasus, the Crime;] e demper_ate-
subtropical ones (Transcaucasus, Turkestan). Within thes: 5 'pamally
- regions one

encounters areas predisposed by nature exclusively toward the f
economy (the taigal), those richly endowed for agricultur e forest

h : e (the black-
earth!), and t e Pfl:':ﬂrdamed as areas of “pure cattle-raising” (the
Caspian and the _Klrghlz steppesl). And throughout this realm there are
interspersed regions possessing resources for the development of
industry (above all, the Donetsk basin, the Urals, the Altai. the
semirech’e; furthermore, as a region of “white cnal,': the White Sea-
Ladoga district). On the basis of what we already know, it is necessary to
.;oncede- that these resources — as far as iron and coal are concerned —
cannot, in the aggregate, be equated with the resources of China and
North America. But they are sufficiently in line with the resources of the
great industrial countries of the West — England and Germany — within
their European boundaries, and surpass everything that, according to our
knowledge, is possessed in this respect by the rest of the world (that is,
all of Western Europe, England and Germany excepted, all of Africa, Aus-
tralia, South America, and South Asia) . . .

To what conclusion, then, will our observations of the diversity of the
economic environment of the regions comprising, respectively, China,
North America, and Russia, lead us, if they are compared with the afore-
mentioned considerations concerning the position of given geographical
worlds in relation to the ocean, and also in regard to the intracontinental
*attractions” that emerge within “continental” realms? Does this diversity
indicate that these realms are nearing the condition of “economic self-suf-
ficiency”? — This supposition is absurd, because “self-sufficiency” is postu-
lated as something absolute, as a kind of “Chinese wall” . . . It is quite
probable that in the near future the erection of such an economic “wall”
will be beyond even China’s capabilities . . . But in rejecting the idea of
utopian “self-sufficiency,” it is impermissible to close one’s eyes to the es-
sentially different circumstances faced by the different politico-economic
units of the world economy in their relationship to “the world market” in
modern times, and which they will inevitably continue to face in the fu-
ture. For some of them the interaction with the world market accom-
plishes the most fundamental processes of economic trade, processes of
“squalization” of extractive and manufacturing industries, of “industry”
and agriculture, and also the processes of economic “supplementation”
of industrial as well as agricultural regions of the temperate zone by the
agricultural lands of the warm zone (the importation of cotton, rice, tea,
coffee, spices, and so forth). This order of phenomena dominates those
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En\"ifnnmem for Eﬂmple’ those I'E‘g.iﬂni lhat are "I:I'E"a | p‘rei esli , in
the aggregate, for the predominance of "industrv"wﬂhm their bounds, 3
fact which leads to the necessity of imPOto agricultural Flﬁmd'fcl;-; and
to the degree that those same r€gio™ are agricultural theylre within one
and the same climatic ZONE. such aré the main industria Eﬂll-mll'les of

countries that are, in accom.

Western Europe, England and Germany. AS €
plishment and potential, primarily vindustrial,” they turn 10 the world mar.
ood products, and for raw materials from the

i ir demand for f :
r:;:::::agewell as the warm zones. Things are .'l-'hﬂf-fﬂﬂl; however, in
places where 2 customs and spacially unified entity 15 _shared b-,, lands
that are essentially industrial and those that are essentially agricultural,
lands that are of the temperate as well as the warm zones. Here, the
processes of sequalization” of industry and agriculture, ;fnd the reciprocal
entation between the lands of different climatic zones proceed

alm without the mediation of

within the bounds of a given EE“E’EF“HI PR s
“the world market” to a far greater degree than in the politico-economic
ad of reflecting the flow of the funda-

formations of the first type- Inste : il
ustrial-agricuhural and interclimatic exchange

mental processes of the ind :
in relation to the external trade of

(as it occurred and continues to occur in
icles of external trade of these economico-

Germany Of England), the art
geographical realms acquire the traits of apparently separate correctives
or corrections, applied 10 the phenomena, accomplished within these

realms, of reciprocal supplementation and reciprocal equalization of the
basic branches of economic ife. These correctives and corrections will
become less relevant and there will be fewer of them, the more eco-
nomic success will be attained, in accordance with the circumstances of
their economic potential, by the lands of the intracontinental world. That
is, the more obstacles will the natural-geographical conditions of a given
realm erect to its entrance onto the world market, the more “deprived,”
the more “continental” a given realm is in terms of opportunities for
oceanic exchange.

These two conditions act in opposite directions on the structure of
feasible relations of modern Russia to “the world economy.” It would be
crazy to proselytize 10 an exhausted and ravaged country the principles
of economic “self-sufficiency”; what intracontinental attractions can there
be, when there is nothing to “attract’! But it would be wrong to think that
the condition of intensive importation of foreign commodities and, above

all finished products—financed, in the best case, by the exportation of

raw materials — which will follow Russia’s reopening for economic trade;

v
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sense of completing within the bounds of that world the ﬁl;\dan:-nm
na of reciprocal equalization and reciprocal balancing of the
major geographico-economic elements of modem economy. In the
environment of the politico-ecanomic units of the world, Russia-Eurasia
will appear as a unit primarily of selfsufficiency, and, at that, as a combi
mﬂunnfregiunsmatisdetemﬁnednmhyﬁmmufmm as
wemeintlmauanmle of current “colonial” “oceanic® empires, bm,r;;
long as the technology stays the same, as a pressing, unavoidable,
,ecipmcalattm:tim‘luflandﬁ. drawn to one another by the force of their
soceanic deprivation.” This reciprocal attraction is determined by an
objective geographico-technical factor. State policy, directed toward the
establishment of “self-sufficiency” can merely supplement and increase
the influence of this factor . ..
The policy that prwaﬂadinﬂwﬁaﬁwahngtmdseehm'mmnht
o the unfrozen sea” should be evaluated from the point of view of these
circumstances and categories. It s impossible, of course, to dispute the
bﬂsisuimesuiuingsnlﬂmmnterhndmmsﬂﬁamimﬂlutw
theoreticians of the oceano-maritime puliqrwertnmnmﬁvated by this
striving alone. Because the approach of the Russian Hinterland to the sea
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§ e fl"ﬂZEﬂ,' and more "

scarcely gives an outlet to an “un . o, X
ﬁ;tﬁﬂ“ﬂm that outlet even outside the basic sphere of the hnn?;"nfsga'
Russian world; they found it on the Liaoutung Peninsula. Byt the 'Da.l*&-'e
L

settlement that they established there tumed out 1o 1
{Fa;}?:l;' Those who ordered it built did not understand :im St
:arch for “an outlet to the sea,” the ocean, as a means of fa[iﬁh';?
basic industriakagricultural and interchimatic exchange, was not i, i [E
them but behind their backs — not the oceanworld, but the ocean .
nent. For that which is prﬂwded n economic terms by the Ocean by
connecting, for example, England tgl Canada, as a land of wheat, o P
walia, as @ land of wool, and to India, as a region of cotton ang fice, i
provided within the hﬂund:'- of tl:ne Rus?an world by the COntinengy
tnion of the Russian industrial regions (of Moscow, the Don, the yyry,
and potentially, also that of rlhe Altai-Semirech’e) with the black-gar,
provinces (wheat!), the Russian ::arﬂﬂ_amng sIEp!Jea (wooll), and “the
Russian subtropics™: Transcaucasus, Persia, the Russian Turkestan, ang po-

rentially also the Afghan and the Chinese Turkestan, and Kul'dzha (corg,
and ricel) . . . And in rfgudstqﬂ'le actual andﬂiefeaiﬂﬂeecomﬂf_
assertion of these regions, which creates their reciprocal economic [ing
and “self:sufficiency,” the outlet to the ocean through Dal'nii was really 5
outlet into nowhere . ... . _ I
We cannot forget even for a minute the tragic wretchedness of
Russia’s contemporary economy. But, even aside from the sorrows of the
moment, even in view of future prospects shaped by success and creaiy.
ity, it will always, to a certain degree, remain imperfect, and not only in
the sense that it is incapable, in its bowels, to satisfy, for example, its de-
mands for spedifically tropical products, but in many other senses as well.
And therefore, to a certain degree, the sea, as a link to “the world
market,” is necessary and will remain necessary for Russia; but it is
necessary to understand the essentially limited role that befalls the lot of
the “oceanic,” “marine” principle in building Russia's economy . . . We
should secure an effective guarantee that an opponent's navy will not be
allowed to pass through the straits and come to devastate the shores of
the Black Sea. It is useful to obtain an outlet to the Persian Gulf (if only
from the point of view of the opportunity to organize, using such an
“outlet,” a cheaper and more convenient way to bring tropical products
into Russia’s interior). But it must be remembered, that in the matter of
the economic formation of Russia, both of these issues are, in a certain
sense, secondary in principle. But whatever outlet to the Mediterranean
Sea or the Indian Ocean Russia will obtain, sea surf will not bring its foam
to the “Clif” of Simbirsk. And Simbirsk, together with the immense sphere
of other regions and places of Russia-Eurasia, will have to continue
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NICHDmS V. RIASANOVSKY

AFTERWORD: THE
EMERGENCE OF EUHASIANISM.

rasianism emerged quite formally and officially :
”it:, jour young Russian intellectuals publ; mﬂt'f tln thr.-l year 1921,
iskhod k Vostoku, that is, Exodus (o the East.! The four mﬂﬁecme volume,

b we.ich_'_rruhetskai, to be famous as a linguistic scholar ‘Feu ﬁk:
ich Savitskii, an economist-geographer and specialist in many subjects,

petrovich Suvchinskii, a gifted music critic L4 :
lectual, and Georgil Vasil'evich Florovskii, a m:lrin:m ]:::i
ian, and also a person of numerous interests with a remarkable breadth
of knowledge. 1
The first Eurasian symposium, Exodus to the East, was followed by
As early as the following year, 1922, the second volume, entitled
Na Putiakh, On the Way, came out, with two new authors joining the orig-

——

* First published in California Slavic Studies, 4 (Berkeley and Los Angeles: Univ. of Cali-
fomia Press, 1967), 39-72. Reprinted with permission from the University of California
ress. Republished in Nicholas V. Riasanovsky, Collected Writings, 1947-1994 (Los Angeles:
Chartes Schlacks, Jr., Publisher, 1993, pp. 126-51, and, in a somewhat abridged Russian
wanslation as “Vozniknovenie evraziistva” in Zvezda (St. Petersburg), No. 2 (1995), pp. 29-
Hldeddedmmﬂﬁhhamnhaﬂedhmwlﬂﬁ?ﬁﬁdem’nw&mwﬂ
&:ﬁaiﬂn'aimawrmd\mhmﬂaﬁimuﬂemedahmﬁudnmﬂmfmh
mﬁmﬁﬁmﬁmmmmhﬁgﬂwmdhmﬁhﬁa#
ﬁmddﬂm&jrﬂmﬂuﬂmnfﬂmrﬂdewuhnm:mmﬂmamwn
Russian,

pografiia *Balkan,” 1921).
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e Exodus 10 the Fa

inal four.? Its ten essays ranged from Florovskii’s analysis of “patriotisy,
just and sinful,” to Trubetskoi’s formulation of “the Russian problem* i\nti
from P. M. Bitsilli's and Savitskii's reconsideration of the role of the Asian
nomads in the history of the old world to Suvchinskii’s appreciations of
Leskov and Blok. It so happened that the two new authors of the sec.
ond symposium, A. V. Kartashev, an older specialist in Russian religic,,s
and church history, and P. M. Bitsilli, a historian, did not really share the
Eurasian assumptions and did not stay with the movement. But othe,
emigré intellectuals appeared to make their contributions. While the thirg
Eurasian joint volume introduced no major new names, the fourth pyp,
lished in 1925 included articles by L. P. Karsavin, who was to become
the principal religious thinker of the movement, and G. V. Vernadsky
[Vernadskii], who developed into the main Eurasian historian, as well a5 ,
piece by the outstanding literary critic Prince D. Sviatopolk-Mirskii, The
fifth volume, which came out in 1927 and in Paris rather than Berliy
contained an essay by N. N. Alekseev who has often been described 4
the political scientist of Eurasianism. Altogether, seven consecuti
numbered symposia appeared, the last in 1931. Other Eurasian literary
undertakings included a special joint volume directed against Roman
Catholicism, Rossiia i latinstvo — Russia and Latinism — published in
1923, a Eurasian Chronicle, twelve volumes of which came out in the
period from 1925 through 1937, and programs of the movement
formulated in the twenties and thirties, as well as some books and many
booklets and articles written by individual Eurasian authors. Savitskii
proved to be especially prolific. The Eurasians could even boast, although
usually not for leng, of weeklies, monthlies or other periodicals in such
centers of Russian emigration on the European continent as Paris,
Brussels, and Tallinn. In addition, a few Eurasian works were published in

England.?

2. Na Putiakh, Utverzhdenie evraziitsev. Kniga vioraia. Stal'i Petra Savitskogo, A. V. Kar-
tasheva, P. P. Suvchinskogo, kn. N. 5. Trubetskogo, Georgiia V. Florovskogo, P. Bitsilli
(Moscow, Berdin: Gelikon, 1922).

3. A useful, although by no means exhaustive, bibliography of Eurasian literature is
provided in the only book devoted to Eurasianism: Otto Boss, Die Lehre der Eurasier. Ein

Beitrag zur russischen Ideengeschichte des 20. Jahrhunderts (Wiesbaden: O. Harassowitz,

1961). The Eurasians” own annotated bibliography of Eurasian writings during the first
decade of the existence of the movement can be found in Stepan Lubensky, “Bibliographie
de I'Eurasisme,” Le Monde slave (March 1931), pp 388-422. The same bibliography was
published in Russian as an appendix (o the seventh Eurasian joint volume: S. Lubenski,
“Evraziiskaia bibliografiia 1921-1931," Tridtsatye gody. Utverzhdenie evraziitsev. Kniga VI
(Paris: lzdanie evraziitsev, 1931), pp. 285-317. “Stepan Lubenskii* was one of Savitskii's
pseudonyms. See also and especially Mr. llya Vinkovetsky's bibliographical article and se-
lect bibliography in the present volume.
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: 1920s and 1930s Eurasiani
ffect, I the urasianism :

": anﬂ 1;Itr.’!o::l.c.*r:l much attention among Ru;?‘:;ﬁ !-ﬂ_rne prom;-
pef™ publicatiﬂﬂi were supplemented by “seminars e in Europe,
ﬂdﬂbﬁtﬂs and private disputations, Throughout 1!-.; EI':_JhIrc lectures,

{ its menmgrs‘were engaged in a constant, mn:-;ence of the
movel” jent polemic. To be sure, of the original four *:_‘_‘3;'—::. i\trhdf
15 0

vi PN
ﬂﬂ!n';ﬂiﬁm only Savitskii continued as an indefatigable champion ol
mpion a

furd® hool. Florovski

of the new school. Florovskii left the mov
h‘:;,ed it to a masterful critique’; Suvchinskii grm after IEIL;:nd
e and even Trubetskoi, although he apparently maintained hi >
: “r;ﬂan views until his death in 1938, broke for several o vﬁihn:n
bt e lsdr, e of v b vy e e
tioned, emerged. Eurasianism g'amEd its main following among Russian
qudents and other young Russian intellectuals in exile. Vast political de-
signs and hopes soon came 10 occupy the center of attention, supple-
menting and in part replacing the original emphasis on a spiritual revolu-
on and the creation of a new Weltanschauung. The Eurasian “party” ex-
pected to supplant the Communist Party and lead the new Russia to a

e future.® It was their attitude or attitudes toward Soviet Russia —
ambivalent and “dialectic” already in Exodus to the East — that both di-
ided the Eurasians repeatedly among themselves and also accounted for
the greatest hostility between them and other White Russians. Some
furasians actually returned to Russia. There were claims of betrayal and
reports of Soviet agents in the midst of the movement. Weakened by dr
vision and disappointed in its millennial hopes, Eurasianism may be con-
sidered to have come to its end with the Second World War, although a
few writers, notably Professor Vernadsky, have continued to enrich the
Eurasian literature in the post-Second World War period.

The intellectual evolution of Eurasianism went along a number of dis-
tinct lines, often closely related to particular scholarly disciplines. Still,
most Eurasians, whether writing as economists, geographers, geopoliti-

first decade of the move-

4. For the Eurasians’ own account of the polemic during the
gody, pp- 1-32. Also

ment, see P. N. Savitskii, “V bor'be za evraziistvo,” Tridtsatye

pubkished in 1931 as a separate booklet
5. G. V. Florovskii, “Evraziiski soblazn,” Sovremennye zapiski (Parish No. 34 (1928). pP-
31246, |
mﬂndalv.iupahtdmnh-

5~Eﬂdlﬂmﬂmfaﬂ.n~fm,hadilspdﬂicﬂﬂdﬂ y
m“MhmmMEumﬂaﬂnmm'M@;mﬁmw.
connection with the grandiose Eurasian political ambition 10 £
M“‘HEEWEIUMitﬂiglﬂhenuﬂﬁlmdﬂﬂidw&tﬁwﬁdﬂ"dmhzﬂﬂ:wng_
wmﬂuwﬂmdﬂmmmmmmu the
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cians, linguists, anthropologists, religious thinkers, political theor
torians, concentrated on defining and developing the “E*mand  Of i
concept of Eurasia proclaimed in Exodus to the East Savitskij { Cluciy
his essays in the original volume, which as we have seen dealt m?:.""”
lopics as the deep significance of the temperature of Russia-Eyrag; Slich
n!ilsp-::rsitianinregrardtu1heu.rml.dma,_ﬂ..;,mn'Wilha tsﬁ-i:&w
articles and monographs on Eurasian geopolitics.” The m:.m“‘mn' ﬁm:“
of the land mass, climate, vegetation, and vegetational zones, as atige
much else were analyzed in these works in support of the ass Well 5
distinct nature of Eurasia and in particular of its difference frnmmmﬂ of 5
Trubetskoi continued his fascinating “Upper and Lower Smhl'q; ]
sian Culture” with certain other brilliant, if highly questionable, con n::
tions, such as his «Concerning the Tuﬂl_!iin Element in Russian 1
Following some of Trubetskoi’s suggestions, another “”“anmhmm
R. O. Jakobson [lakobson], d!scuvﬁed the Eurasian association
languages: in Eurasia languages, !ncluing those ctf quite different geney,
origins, were inked by two jointly present traits, monotony and the
distinct division of consonants into hard and soft, which affecteq
betskoi and Jakobson were blazing a trail

ing.? While Tru st
. ouistics, with the languages urasia only a i total in
-I:!-l:r?;r:trried to apply crudely some new medical and imhrupnlwng‘ :
research to the same task of establishing the identity of the Furasi
Thus an article published in 1927, in the eighth number of the Ewasim”i

Chronicle, claimed that because of the statistical distribution of blood
types among the Russians “Russia is situated [in that respect too] be-

! published works of Savitskii, in addition 1o his
very numerous cnnﬂ:uﬂnnimfurﬁilnwilaﬂﬂpﬂiﬂdtah: Ceograficheskie os-
obennasti Rossii. Chast’ 1. Rastitelnost’ | pochva (Prague: Evrazisskoe knigoizdatel'stvo,
Iizrhnm"ninmbﬁmﬁhﬁﬁni lrﬂmn*ﬁnmhnebqou;dml’m 1927
i russkoi promyshiennosti (Bedtin: zd. evraziitsev, 1932). See ako his appendis
ent'ihd'ﬂenpolﬂchﬁuttmiﬁpnnﬁihui istorii,” 10 G. V. Vernadskii, Nachertanie

sskod istori (Prague: Evraziiskoe knigoizdatef'stvo, 1927) j
russkoi kulture,” Evrazisskis vremennik

WMPMMFWMEG.MhHE
Trubetskogo. Kniga chetvertaia (Berdin: Evraziiskoe knigoizdate™stva, 1925). pp. 151-78.
mmw%ﬂhmﬂﬂmnmﬁuIMEMﬁﬂm
other studies by Trubetskoi, in Kn. N. 5. Trubetskoi, Kpmﬂunenmh:guwmpmﬂﬁ
Sobranie statei (Paris: Evraziiskoe knigoizdatel'stvo, 1927), pp. 34-53.

s,n.n.mxummmwm:mu.w
hWMMW!:WMMWMINI
pp. 144-201. See also Evraziia v svete iazykoznaniia (1931). (This booklet conlains an
«announcement of a discovery” by Savitskii and a report by Jakobson.)
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en the European and the Asian group: it vi -
o and it has very little in mmm: m; t;:;’ft_':'r”ﬂ? adjoins the Asian

Although, as already mentioned, Father

camp shortly after it had been set yp, mH':” Ovskii left the Eurasian

movement, notably L. P. Karsavin, proceed
quasiqgligjuus issues in Eurasian terms. In

especially 50 because the Eurasians remained stron Orthodox. ne <&

tinct Eurasian faﬂ.h could be proclaimed to cnrresngund lo th: m‘dﬁf
itical, ?’fhmtr and cultural characteristics of Furasia Hwe;:g;le

much ingenuity was spent on delineating the alleged religi;::us prerhqu;.

tions and qualities of the Eurasian character, the peculiar aspects of reli.

gious 'Ii'EF.: in Eurasia, or the concept of symphony, of harmonioy "
ity in unity, supposedly fundamental to the Eurasian relatinnﬂ;::_u ::.I,plﬂl.::e

religious sphere, the Eurasian critique of the West found expression i
particular in a violent attack on the Roman Catholic Church. At th;:r;:
time the Eurasians came to regard the non-Christian 'p-eﬂples and beliefs
of Eurasia as “potentially Orthodox,” as striving to develop into Ortho-
dm*i 1
Eurasian political theory and political views in general, developed

savitskii, N. N. Alekseev and others, often strike the reader as adaptaﬁg
to circumstances rather than as a body of fundamental belief.? Siill, cer-

10. V. T., “Poniatie Evrazii po antropologicheskomu priznaku,” Evraziiskaia khronika, vy-
pusk VIl (Paris: Evraziiskoe knigoizdalet'stvo, 1927), pp. 26-31, quoted irom p. 26.

11. L P. Karsavin’s able and sophisticated writings related to Eurasianism included such
books and booklets as Tserkov’, lichnost’ i gosudasstvo (Paris: Evraziiskoe knigoiz-
datel'stvo, 1927) and O lichnosti (Kaunas: Kaunas Universitetas, 1929), as well as
numerous contributions to both Eurasian and non-Eurasian periodicals and symposia. See,
for example, L. P. Karsavin, “Uroki otrechennoi very,” Evraziiskii vremennik .

izdanie pod redakisiei Petra Savitskogo, P. P. Suvchinskogo i kn. N. 5.
Trubetskogo. Kniga chetvertaia, pp. 82-154. Another religious writer of note, V. N. in, akso

, cmwihutadtuﬁwﬂanpahdkak.huthﬂkeﬁmﬂtmlme. It should be

idd&dﬂlﬂSlﬂEHLTmbeﬁkahmardammhudnﬂm&lﬁmalihdm
Whﬁgﬁuhundaﬁnﬂﬂﬁrﬂe&hgrnﬂthMMumd
problems of Eurasianism. As to the attack on Catholicism, see especially the
already-mentioned symposium Rassiia i latinstvo, as well as Karsavin's article cited above
l%tﬂl&hhﬁuﬁ:dhdﬁ#@hmmﬂﬁwsmh
. Mlnﬂmssldfsahmtmw:rﬁdﬁmmmﬂhmdfcmu‘nm
Mamﬁmwdﬁhmhm‘mwmwm#
mmmmmummmmwﬂmmmmmuﬂwm;
Wfb,lnthmdsnfdweapusﬂe.ismememwmdfmm. . . .* Florovskil,

g . W NN

ll.h:ﬁﬁunlﬂmﬂmmmnuﬁummtuﬂanpﬂm“ﬂ hchei

MWanUMdmﬂmwmﬁh&MMm
Rossi. (Sovetskii stroi i ego politicheskie vozmozhnosti) (Paris:
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gurasians believed in ideﬂﬂky
o i : tand out. The Y
tain basic dnctf'ﬂﬂ;ﬁ :dea. imp;gmnted h;gﬁgzshmpmal d'Vi 'Ep'mmﬂnng
that is, in the reign - ' = ment should be Srm—— g PPorteq
rhet;"dea L‘: "a'“d“ dE agﬁng in the in:erfﬂ;‘::r;,: idEDCl'a::ies :::’kﬁm
e people a s ist Ita i ,
?r:atic. Enmmuni:t Tl;i':‘!:";: Ei ideas had "hz ultimate f:r::;hm ang
however the success
religious ':nct:i.eﬂn.a;urasianism was to become e0Cracy
of Eurasia. _ onOMIC, geopoﬁ“ﬂla 'E'hr!‘i': and culturaj anal.
Eurasian ﬂmﬁ :sian history of Rqsﬂa-Eur:dsmé_Eﬁlﬁmd first in
e cuilT-'l-I"a articles in the H!Cﬂﬂ'd Wﬂum‘;‘i‘. 'I'H; SBFSISEI’TTTB Ea.'i.["'
rgzzfm n:‘\fﬂest* in the History of the e iveda'ts full d:eu bl
and ‘the settlement,” Eurasian history recevec ! elopmen;
Steppe and the writings.'? Vernadsky stressed g,

minous
in Professor Vernadsg'sm T,zlatinn between the steppe and the foreg

decisive significance ian plain, the ethnic and cultural
i sian in, CCITI.ph_
cocieties on the enormous Et:d organic contribution of eastern peoples

ity of Russia, and the major
e

i sosialism. Opyt obosnovaniia sotsial’no-ekonomichesk,;
evraziistva [:’uii: Evraziiskoe kﬂiﬂﬂizdﬂt_’rm' 1928); Religiia, pravo |
Pmim (Paris: YMCA Press, 1930); Teoriia gosudarstva. Teoreticheskoe
md#m e, gosudarstvennoe ustroistvo, gosudarstvennyi H?,Eif (Paris: Izd
B 93y sy s O M T & e ol e
izd. evraziitsev, 1936). Almost all contributors to Eurasian plbbcam wrote something on
itical matters. See also the programs of the movement, which are usually referved to by
the year of publication: Evraziistvo. Opyt sistematicheskogo izlozheniia (Paris: Evraziiskoe
knigoizdatel'stvo, 1926}; “the Moscow program” published as “Evraziistvo. (Formulirovia
1927 g)* Eviaziiskaia khronika, vypusk IX (Paris: Evraziiskoe knigoizdatel'stvo, 1927), pp.
3.14: Evraziistvo. Deklaratsiia, formulirovka, tezisy (Prague: lzd. evraziitsev, 1932), For
further, and updated, information, see Mr. llya Vinkovetsky’s bibliographical essay and
select bibliography, which follow my contribution to the present volume.

13. Professor G. V. Vemadsky's major Eurasian wrilings range in time from Opyt istori
Evrazii s poloviny 6 veka do nastoiashchego vremeni (Berlin: 1zdanie evraziitsev, 1924) and
Nachertanie russkoi istorii (Prague: Evraziiskoe knigoizdatel'stvo, 1927) to such
post-Second World War volumes as The Mongols and Russia (New Haven: Yale Univ.
Press, 1953) and The Origins of Russia (Oxford: Clarendon Press, 1959). | do not accepl
Dn?ﬁss'suﬁriunnltmlmhpmhhrmﬂuhuﬂwﬁﬁmanmndskfs A History of
:ﬁm published in TEi:[MD&Mder&m, p. 34, n. 140) — that Vernadsky's

er writings are no longer Eurasian; they are to be sure less dogmatic and generaly
Mm::hﬂw[;mm Professor Vernadsky agrees with myviewnnthemnu,'!"orﬁ:l«
h"""“"_"f- i - Ferguson, “Bibliography of the Works of George Vernadsky,” £ssays

Russian History: A Collection Dedicated to George Vernadsky, ed. Alan D. Ferguson and
Alfred Levin (Hamden, Conn.: Archon ;
est relevant study s his artcle Books, 1964), pp. xi-xxv. Professor Vernadsky's lt
Europe: A Reconsideration of d;nm mmmnﬂﬁm el omgeiye (Spoleto:

m,” ' medievali, 3 Series, IV, 2

cumuaudmmauuumim]' 134 .
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especially the Mnngnls,_tn Russian history, Other Furaci
cuch m. as The Scythians and the Huns, The Legac:::i;i;;d :;f:d
and Genghiz Khan as Commander and His Legacy.'! n,

There are several ways of looking at Eurasianism or '

goss considered it in the context of Russian inlellec:::;:s h‘?f iy

chichte was his term — s e S0y~
Ideengeschi erm — and was primarily interested in the intel
lectual content of the movement.'s Eurasianism also belongs (o the we.
eral history of Russian emigration following 1917, which remains :3:
wiitten. Specific points of interest are many. Savitskii applied geopolitics
to Russia in an original manner, Vernadsky introduced Furasianism into
the contemporary discussion of Russian history, while some of Trubet-
skoi's and Jakobson's Eurasian writings formed a part of their larger con-
tributions to linguistics. Certain aspects of the movement as a whole in-
vite investigation. At the present time we do not know the exact compo-
sition of the group, let alone its connections or alleged connections in the
Soviet Union. Also, it is not clear precisely how Eurasianism fitted into the
broader European intellectual context within which the Eurasians were
operating.

Other problems, too, come readily to mind. One of these is the fasci- h
nating question of the origins or emergence of Eurasianism. Almost al
ways complicated, the problem of origins presents a special difficulty in
this case. The difficulty lies in the fact of a striking disjointedness, in a lack
of fundamental connection between Eurasianism and preceding Russian
views of the world. While particular ties between Eurasian ideas and ear-
lier doctrines can be readily established, the total Eurasian outlook, includ-
ing the very concept of Eurasia, strikes a reader conversant with Russian
intellectual history as something radically new. The Eurasians themselves
took pride in the novelty of their ideology, while their opponents consid-
ered them violent iconoclasts and often simply failed to understand them.
Frequently, for example, the Eurasians were charged with erroneously as-
serting the Asian nature of Russia or even simply with exaggerating Asian
influences on Russia, the critics failing to comprehend the larger claims of

14.N. P, Toll, Skify i gunny. lz istorii kochevogo mira (Prague: Ettaxﬁnem
datet'stvo, 1927); 1. R, Nasledie Chingiz-Khana Vzaiadmudnﬂmwmrs:_fmdl;
Vostoka (Berlin: Evraziiskoe knigoizdatel'stva, 1925); E. D. Khara-Davan, Chingiz-khan =
Mlmm&&imm&mmmﬂ.rmmw

fubetskol.

15. Bdss, Die Lehve der Eurasier.
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tions of Russian exiles in particyly
the movement. The older genérd by Eurasianism which seemed f Werg

sincerely and thoroughly ba i et s
' mmeireducaﬁunandombo""_ : St answers 1o,/
f;r;ﬂ:ing question of where Eurasianism ;amfthfr:::n‘; it seems heg -
oup contributing factors under thra? hE:dlnﬂ!--  course of worlg ty
?;l'f Fi.mE“ectuil developments in Russia and Europe in general, ang Sociy

and psychological elements.
i

hic view of history. To quote Suvchine.
ﬁ;ﬁ'ﬁ frightening times, terrifying Epod-:rﬂ:
L umes of great realizations of the Mystery, times
apocalyptic ‘ﬂj";“;; ced. . . "6 What, then, were for the Eurasiang yp,,
hghte{mr:?cihm and the great realizations of their age and indeed of
:l?e?dﬂT and hour? First and foremost 5tom:i, of course, the great Russian
Revolution. It ocrupied}l'fe r:_enn'al position m E“:?LE;:'NH ideolqu
and movement, determining in large part ev it r;g I om the origing
religious and moral fervor to the later PRSCI R _and Squabbles,
Florovskii perhaps expressed best thF _spmlual reaction among the
Eurasians to the years of revolution, :m} war, famine, epidemics, ang
general economic and social breakdown in Russia: “For years and years
we have been living on hate, on malice, on the thirst for vengeance, o,
the thirst for victory and retribution. Some kill. Others die. All hate, ,
What is frightening is not that human beings die but that they stop being
human.”'7 Or to repeat Savitskii's anguished cry, a cry which combined
despair with blazing hope: “Russia in sin and godlessness, Russia in loath.
someness and filth. But Russia in search and struggle, in a bid for a city
not of this world. . . "8
In fact, as we have seen, the Eurasians distinguished from the start two
main aspects of the Russian Revolution. On the one side stood the rebel:
lion against God, all the destruction, the entire horror of the Revolution. In
this respect the Revolution marked a catastrophic culmination of the
h"E‘meE Westernizing trend of Russian history which had led to an in-
creasing separation of both the educated people and the governing cir-
cles from religion and from all native foundations. The Bolsheviks repre-
sented the logical extreme of the Westernizing intelligentsia. But the Revo-

lution had another side as well: the great cataclysm destroyed the old

The Eurasians had
in Exodus to the East:

16. lskhod k Vostoku, p, 14,
17. Ibid,, p. 13,

18. ibid, p. 2.
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d and brought submerged popular forces into play. Bolshevism i
::uid be only a passing moment, for it did not mrfe::mnmm“;ﬁ
or the will of the ar:llug-d Russian masses. Only an organic religious ide-
ology: such as Eurasianism, cﬂuld be an adequate guide for the Russians
and for all the peoples of Russia-Eurasia. The Furasians proclaimed them-

ready to replace the Communists in the government of the U558

They also considered their “constructive” attitude toward the Russian
gevolution as a leading distinction between them and other groupings of
Russian exiles and a main reason why they, rather than these others
would lead new Russia. In effect, so the Eurasians asserted, all other Rus.
sian emigrés tried to deny the reality of the October Revolution and to
wn the clock back, to 1861, 1905, or the Provisional Government of
1917. Only they themselves faced reality and looked ahead.

Although the Russian Revolution exercised the overwhelming influence
on Eurasianism, two other major contemporary historical events also af-
fected the movement profoundly. These were the-First World War and
the rise of the colonial peoples. From the Russian point of view, the War

with the Revolution and even was overshadowed by the Revo-
lution. Still, the two were by no means identical. Moreover, it was the
First World War, which had spread to almost all of Europe and to other
continents, rather than the Revolution within Russia, which represented
the more obvious general historical divide, the end of the old epoch and
the coming of a new age. Eurasianism can be appropriately considered
a5 one of the post-First World War European ideologies distinguished by
their bitter rejection of the past and their vague messianic hopes for the
future.

With frightening insensitivity and cold-bleodedness Europe lived
through the war, It had been necessary to deform and adapt
culture for many years so that it could pass such a trial and not
explode. European culture passed the trial, proving its elasticity, its
ability to push deep down the problems and the injunctions of the
spirit. For a time everything spiritual dutifully retreated and assumed
the protective covering of neutrality or of silence. However, such
treason could not be without results. Having been able to maintain
itself in its external aspect, European culture inevitably begins to
decay internally. It has no faith any longer, and no one has faith in
it.1?

19. P, Suvchinskil, “Vechnyi ustoi,” Na Putiakh, pp. 99-133, quoted from p. 105.
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kl"'il\d in a still more sweeping and abstract statement, again by Suvch,
sKin:

The earth fell ill. After a long painful Pfﬂihﬂﬂ of evaporation o
the water of life from the body of the earth, byleﬂmeﬂa:ﬁ ﬂ?‘f an yp,
healthy fire of false-abstract ideas, only salt was lefl. BUt this sale of
the earth was bitter and not wise. Water became vapor; earth pe

in addition, it irritates the

ith thirst; s
came salt. Salt tortures wi ancient body of the earth, Wate,

these are so numMerous on the ! 1
:::red hig; above the earth, now in azure mists, now in cloy ™y

i he earth languished in heat and pain. ... Only 51
ﬁﬂﬁ&'ﬂ:’:ﬂoﬁ, only after heavenly lightning tore in thunde,
through the high clouds, rain began to fall. Up to now, only drop,
The earth is so red-hot that these drops are burned and absorbe]
immediately. Their healing quality is barely felt. But if drops faj| _

one can also expect a bountiful downpour.*

The third major contemporary historical development which foyng
strong reflection in Eurasianism cannot be designated as precisely as the
great Russian Revolution or the First World War. It has been describeg
by such phrases as the rise of colonial peoples, the decline of imperial.
ism, or the gradual loss by the so-called white race of its dominant glohg
position. The Eurasians linked, or, better, tried to link, their own violen
turning against the West to the worldwide rebellion against control by .
ropean powers. The timing of the Eurasian interest in the colonial peoples
and problem deserves attention. While Exodus to the East marked the in.
auguration of Eurasianism, it had one clear, if not comprehensive, prede.

cessor, namely, Trubetskoi’s sweeping treatment of Europe and Mankind,
published in book form the preceding year, 1920.2' Moreover, Trubet.
skoi claimed in the preface that the ideas expressed in the book “had

20. Ibid., pp. 111-12. The fact that Eurasianism was in many important ways similar o
iumwwwhumnﬁednghandmmukdﬂnmhmﬁngmi
cannot be explained by simple borrowing, but rather reflects the pervasive intellectual
mood of the age.

21. Kn. N. 5. Trubetskoi, Evropa i chelovechestvo (Sofia; Rossiisko-bolgarskoe knigoiz-
datel’stvo, 1920). A revised German edition appeared soon after: Europa und die Men-
mfi‘:e!t Amdemkussisdrenﬁherseutmns.ﬂ‘hmbﬂm[ﬁhobmnlmd F. Schidzes.
Mit einem Vorwort von Otto Hoetzsch {Miinchen: Drei Masken Verlag, 1922). [For are-
cent Englishlanguage translation, see N. S. Trubetzkoy, The Legacy of Genghis Khan and
wm :nmf!mf’s Identity. E{iimd,lwimaposuuinh h?Anatolthmmﬁﬁ':'ﬂ
hmmummﬂmmml principal translator (Ann Arbor, Mich.: Michigan Slavic
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jormed in My consciousness alrea
:::Er publication, however, had mmd:d':‘;l::umh:a“ ago."H
: re 100 advanced then and si use these
‘;:Sd we simply would not have been under
sto0d. ;

furope and Mankind constituted an out-and-out ind
. aralism. Trubetskoi argued that the alleged T::::;rgf .:f'r“!‘-’"‘
progress and higher values which the colonizers claimed to be-sr ization,
the colonized were merely the chauvinism of Europe made all 1?1“ 560
da by its larger claims which misled and seduced ek & mare
nteflectuals. If one condemned the narrow-minded and iggresg:.;mm}
ots of a given locality, of Prussia, or of Germany, why should one 2:;"'
o the much more dangerous and far-ranging patriots of Europe? Em“am
to w preﬁl'ﬂli‘l'lg opinion, other CIJIIIJIE‘S Were M to be hurt b}, “'FEE
borrowings from Europe. Because of their different psychologies and
own cultures, native peoples could never enter the civilization of Furope
as equal partners and develop fully and creatively within its framework.
in terms of European culture they would always be second-rate. Their
own cultures, on the other hand, were in no sense inferior to European
culture. They were simply different. The plotting of all cultures on a con
tinuum with that of Europe at the summit represented one of the most
pemicious intellectual errors of the age. Indeed, it was precisely this insid-
ious ability of Europeans to make the exploited peoples, that is, the edu-
cated classes of those peoples, see things the European way which ac-
counted in large part for the European domination of mankind. Therefore,
in order to throw off the European yoke, the intellectuals of other soci
elies, blinded by Europe, had first to recover their sight and to see the
falsity as well as the evil of European claims and pretensions. Then they
could lead their peoples in an irresistible bid for independence.

Launched by Trubetskoi, the Eurasian consideration of the colonial
problem became a significant element of the movement, affecting
Eurasian prognostications and plans. Russia-Eurasia did not stand alone
against Europe. Other societies and cultures were also in essence antago-
nistic to this exploiter of the world. Eurasia could thus ally itseif with
them, perhaps even lead them. The ideology of Eurasianism, while organi-
ﬂhhhdemﬁHmnmmdmmwhshmmw
ble message of rebellion against Europe in the name of an authentic na-
tive culture. Intellectuals in other lands needed precisely what the
Eurasians possessed: an ability to see through European intellectual de-
ceit. In the second Eurasian symposium, published in 1922, Trubetskoi

22. Ibid,, p. I,
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3. Russia could nO lﬂ"f‘” be
2 fact, its prostratj
idered i sense a great Eu w‘::;ﬁ s y hes ME
cons in any menable, throygp,
: itation and €O 7
meant certain exploi : the Bolsheviks did Russia become clearl,
the Bolsheviks, Of © b ral» govermment: “C e expected, should tum
g GP;H . Pﬁhahgﬂﬂ i the entire West 2 © L one bit. On the con.
a colonia Eﬂ“ ;}un of Russia would re than ever, and Russian back.
socialist, the po \d exploit Russi2 moes states of the West would be
trary, socialists WOUL_ " 1o the © -~ ct a great Russian oppor.
wardness and whﬂ‘;m humiliation meant in ead other colonial coun.
accentuated. Yet RUSS ry herself, Russia cﬂ","? struggle against the Ro.
tunity. A colonia ;:"f,n.?;an sisters,” in a decisVe
tries, in particular Ner - :
nic cuhﬂlm s sinceﬂw or to Ignore the fafit
mano-Germa doubt Trubetskol m fitted neatly into the rebel.

is nd reason to )
mﬂm,::,‘!nl:ﬁgjan view of the colonial Mmd T their general ideology. In
ians against the West lue. It did
lion of the Eurasians aga at face value. I not ex.

deserve ken

that view i be:: the prﬂhIEm or of the Eurasian

. anted to make Russia into a future

e werk, s past actvites i such countries s Chin
, :wﬂh the colonizers rather than the cnl'omz_ed‘ Mf:ch

' If and after it the Soviet Union,

: ire itse
Rusm:;;ﬁmmﬁﬁﬁ with this in mind, Eurasian-

leader of the co
or Persia ranged
more important, the
ism can t::gnﬂed as a determined defenrr? of Ru5_sia. one a:_-nd indi-
visible, in an age when empires crumbled. And indeed, d': theifﬂﬂu;mn em-
pire were a symphonic unity of peoples - more than that, . e were

ly one organic Eurasia - the issue of sepa-

no Russian empire at all but on :
ratism lost its meaning. The burden of Eurasian thought, to repeat, was

sely the development of such a concept of Eurasia. One does not
I;apm::h’ame with Eurasian arguments in order to see that they had much
more intellectual content and sophistication than such manifestations of
imperialisms on the defensive as the bare-faced assertion that the An-
golese are Portuguese or the forlorn cry of Algérie francaise. This ap-
proach to Eurasianism finds support in the stalwart patriotism of the
members of the group, a patriotism which can be best and most contin-
uously documented for Savitskii, but which also extended to Trubetskoi
and to many other Eurasians,?*

23. Kn. N. 5. Trubetskoi, “Russkala problema,” Na Putiakh, pp. 294-316.
zl.Aﬁnﬂmwmnniglubemdehﬁmmhghirmﬂdtundudmmﬁdt
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1y great Russian Revolution, the Firt Workd War,and the i o he
colonia peoples el the stage for Eurasianism. That teaching, however
unﬂEfstOﬂd also in its own terms, that is, in terms of intelenuai

IV

naturally, Russian intellectual history provided much of the essen-
ial background for Eurasianism. Many elements of the Eurasian teaching
had been pmclaimed by earlier Russian thinkers, often prominent men

works were wellknown to Savitskii, Trubetskoi and their associ-
an that, entire significant aspects of the new ideology were
and closely to the past, and, in fact, can be considered as a
continuation of certain major traditions of Russian thought. This would be
irue, for example, of the emphasis on Orthodoxy, as well as of patrio-
tism, nationalism, and anti-Westernism characteristic of the Eurasian
movement. The Eurasian attitude toward Peter the Great, negative yet
ambivalent, represented a recurrent position in the continuous Russian
debate about the great reformer and his work. The apocalyptic tone and
the messianic notes of Eurasianism had also more than one predecessor
in the Russian past.

The Eurasians were, of course, aware of these connections. Reference
need only be made to Father Florovskii's essay in Exodus to the East
which linked Eurasianism to the entire Russian and general Orthodox reli-
gious past.”* The following year, Savitskii discussed the matter at greater
length in an article entitled “Two Worlds” and published in the second
Eurasian symposium.2® The two worlds, which engaged in a mortal strug-

in Russia throughout the nineteenth century, were, on the one hand,
the world of Gogol' and the Slavophiles, of DostoevsKii, Viadimir

Quite

of “the yellow peril,” which spread al the time in certain
MMMMWWﬁswmﬂMWWE
“ﬂ'*ﬂudilcmufh;humlmﬂmiﬂdmmmﬁuh:hmmmsdmh
and Solov'ev's views through Trubetskoi's father and uncle. See my “Prince N. 5.
Wa'mﬂmz'mmmwmmimm
720,
25. Georgi V. Florovski, “O narodakh ne-istoricheskikh (Strana ottsow i strana deteil.”
Iskhod k Vostoku, pp. 52-70, especially pp. 68-69.
26. Petr Savitskii, “Dva mira,” Na Putiakh, pp. 9-29.
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Solnv’ev, and Konstantin Leont’ev, of such pai_nlters :as'Ale:sand': vang,,
and Viubel'. in a wor d, the world of Russiap_ spmtuaht? atnh ﬁn ft E 0

hand, the world of the Westernizers and critics f:rf th;{ ; arf:f Iela nf the Cen.
tury, later of Dobroliubov, Pisarev, andﬁ Mr!charlov; u,f t;r;a Yhu the liul.
Sheviks, that is, a world of positivism, sctenhsm: an (; : asp Empus Ni-
hilism” in regard to all “non-scientific” foundations of human existence

The Eurasians had no difficulty making .lffeir choice. "T? the I’nrﬁti_..a-:;:.;}5;,.“,5_5
of Christianity, to the sources, to the initial moments of a ghreat‘ istorica|
cycle lead the ardor and the illumination whlc:h permeaﬁti: : l.'}mlaifnv and
Dostoevskii, Leont’ev and Solov’ev. To Iate. times t?f dI"S 1 lie {Eplcurean
or communist, this does not matter), to periods of “enlightenment’ —
lot of declining cultures — lead the nihilistic- scientific’ ideologies. , . =

i f death.
The first was the way of life, the second, o ' ‘
Looking back, the Eurasians reserved perhaps their greatest praise § G

. vophiles.”?® They admired the strong religious foundation o
ﬂ':ahf::irg)?:f tlfaught, the br]:ﬂiance of Khomiakov’s theology, the pene.
trating and sweeping Slavophile critique of the West, and the affirmation,
of native Russian principles and authentic Russian culture. They agreeq in
large part with the Slavophile denunciation of P'Et?r the Great as wel| as
with the unfavorable judgment of imperial Russia in general, a judgmen;
which seemed to be fully confirmed by the catastrophic events in 1917,
Indeed, occasionally the Eurasians singled out “the early Slavophiles” as
the only nineteenth-century Russians who might have had an essentially
correct view of the world, and they also spoke of their agreement with
Slavophilism “in spirit,” if not in terms of specific doctrines.

Still, similarities between Eurasianism and Slavophilism should not be
overemphasized. There were also differences. For example, the Eurasians
accused the Slavophiles of not having recognized sufficiently the impor-
tance of economic development — incidentally, a not entirely just accusa-
tion. Much more important, the Eurasians believed in the significance and

the power of the state. The Slavophiles had been, by contrast, strongly

“anti-state,” to the point of being considered religious anarchists by some

27. Ibid,, pp. 11-12.

28. In addition to numerous references to the Slavophiles in works dealing with other
topics, the Eurasians devoted a few articles to Slavophilism, such as: V. N, Ilin, “Evraziistvo i
slavianofil'stvo,” Evraziiskaia khronika, vypusk Iv (Prague: Evraziiskoe knigoizdatel'stvo,
1926), pp. 1-21; 1. K, “Ekonomicheskie vozzreniia slavianofilov,” Evraziiskaja khronika, vy-

pusk VIl (Paris: Evraziiskoe knigoizdatel'stvo, 192 7). pP. 29-30. (This last item is a summary
of a report read by N. S. Zhekulin in a Eurasian seminar in Prague in December 1926.) See

also L. P. Karsavin's edition of A, 5. Khomiakov’s famous booklet O Tserkvi (Berlin: Evrazi-
iskoe knigoizdate'stvo, 1926), |
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9 perhaps an even more fundamental divide stemmed from
mﬂﬁd-;al 4 vophilism had been free on the whole from caiculaliunstﬁ
fa_d ces and of temperatures, from analyses of vegetation zones and
ﬁ  from geopolitics and crude cultural anthropology, in sum,
rom the pseudnﬁdm}iﬁc ;?arap_h_erna!ia and approach of Eurasianism. In
ihis sense: it was precisely in spirit that Savitskii, Trubetskoi and many of
ors associates differed from the early Slavophiles. The Eurasians empha-
"4 with a special vehemence that the concept of mankind was a mere
Jction without content, whereas the highest meaningful grouping in

history was a cultural unit such as Eurasia.

The very points of difference between the Eurasians and the
wm suggest other Eurasian ancestors in the Russian past, and no-
ably among the “hard” nationalist, Panslav, and “scientist” writers of the
cecond half of the nineteenth century.’® Much more prominent than all
others stands N. la. Danilevskii, whose magnum opus, Russia and Furope,
first p‘blished in book form in 1871, can be considered as the one nine-
weenth-century work which Eurasianism resembled the most. Danilevskii,
like the Eurasians later, used pseudo-scientific arguments — taken in his
case primarily from his own field of specialization, botany — to present a
naturalistic view of the history of humanity divided into absolutely distinct
cultural types. In addition, he directed a violent, sustained, and compre-
hensive attack against the European type. Trubetskoi’s definition of “Eu-

» in Europe and Mankind and elsewhere, as well as similar descrip-
tions and definitions by some of his associates, read remarkably like the

following passage from Russia and Europe:

Coercion®' (Gewaltsamkeit) is one of such characteristics com-
mon to all the peoples of the Romano-Germanic type. Coercion in
turn is nothing else than an excessively developed feeling of per-
sonality, of individuality, in accordance with which a man who pos-
sesses it places his own way of thinking, his interests so highly that
any other way of thinking, any other interesis must of necessity

29, To be sure, Ihmmﬁdhﬂnenm:ameﬁl.m
mtﬂﬁﬂ:mnudﬂmhmmmqudﬂumsﬂmeuﬂum
and encroach upon the spiritual freedom of the people.

30. N. F.Hdmm.apeu.ﬁarﬂirﬁerufﬂutpeﬂndvﬂmdeﬁﬂﬂmduddmﬂ'mﬂm
can akso be considered an ancestor of the Eurasians. For Eurasian appreciations of Fedorov,
see A. S, Adler, “N. F. Fedorov,” Evraziiskaia khronika, vypusk X (Paris: Evraziiskoe knigoiz-
datel'stvo, 1928), pp. 101-02; and especially, V. N. IFin, “O religioznom i filosofskom
mirovozzrenii N, V. Fedorova,” Evraziiskii sbornik. Mpﬂ[hww “Politika,”
1929), pp. 17.23.

31. The Russian word, italicized in the original, is nasi'stvennost.
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cede to them, willingly or unwillingly, as less than equal, Sycp, afor
ing of one's way of thinking on others, such a subjugation of 9
thing to one's own interests, does not even seem, from the po;..
view of an excessively developed individualism, of an eyc of
feeling of one's own dignity, as something trrrrjuﬂ. It appears S
natural subjugation of a lower element to a higher one, in 3 -"Ehs:

even as a benefaction to this lower element.?

It is in rereading Danilevskii that one often finds both the spirit ang the

letter of Eurasianism. pa
But Eurasian similarities to Danilevskii, too, had their limitations, )¢

itskii, Trubetskoi and certain other Eurasians read like Danileysy;
Florovskii, Suvchinskii, or Karsavin did not. If the Slavophile ﬂﬂalog;
broke down in part because of the pseudo-scientific aspects of Eurasian,
ism, the analogy with Danilevskii's scheme suffered from the spirity,| ™
vor of the Eurasians as well as from their religious, esthetic and broady,
cultural interests. To pamphrase their own schemes of dassﬁcaum' the
Furasians can perhaps be defined as situated between the Slavophijes
and Danilevskii although closer to Danilevskii. This indeed might b ,
more concrete formulation of that tension between freedom of the g
and determinism which Dr. Biss considers to be the fundamental gy,
tradiction of Eurasianism.’® Much in Eurasianism can thus be illuminateg
by reference to the Slavophiles, Danilevskii, and other related Russia,
thinkers of the nineteenth century — much, but by no means everything
Above all, the fact remains that neither the Slavophiles nor Danileyski
knew anything about Eurasia. We must, therefore, look elsewhere for the
intellectual antecedents of that central concept of the Eurasian teaching
More precisely, we have to search for two distinct Eurasias, because
two different fundamental concepts of Eurasia emerge from the volumi

32. N.la Danilevskii, Rossiia | Evropa. Vzgliad na kufturnye i politicheskie otnosheniia
slavianskogo mira k germano-romanskomu, 3rd ed. (St Petersburg: lzdatel'stvo N.
Stakhanova, 1888), p. 191. In one place Danilevskii remarked: *Comparative philology
could serve as the basis for a comparative psychology of tribes, if someone would succeed
in reading in the differences of grammatical forms the differences in psychological processes
and in the views of the world from which the first-mentioned differences are derived.” (ibd,
p. 113.) Trubetskoi in effect proceeded to do precisely what Danilevskii had suggested. He
had, to be sure, various predecessors, including the Slavophiles.

33. The polarity between the Slavophiles and Danilevskil was, of course, highly relative
rather than absolute. In particular, there were strong elements of determinism in the
Slavophile teaching. See my Russia and the West in the Teaching of the Slavophiles: A Study
of Romantic ldeology (Cambridge, Mass.: Harvard Univ. Press, 1952); and “Khomiakov 07
Sobomost’,” Continuity and Change in Russian and Soviet Thought, ed. Emest J. Simmons
(Cambridge, Mass.: Harvard Univ. Press, 1955), pp. 183-96.
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i The Em

writings

of the Eurasians: a geopolitical concept and an eth-
The first was developed especially by Savitskii; the sec-
Trubetskoi. The Eurasians, of course, upheld both of them; and in

ond, bY o can be considered complementary. Thus, the geopolitician
fact the ”:e ment, Savitskii, continued to write passionate poetry to the
o his steppe ancestors, to the entire “windswept, boundless
steppe amld of the Bashkirs, the Mongols, and the Turkmen, of ebb and
stepP€ wu gh the centuries, of portentous rapid changes!”** Trubetskoi
w thro found in geopolitical arguments additional support for

his part, :
too, fO" ition of the ethnic, linguistic, and generally cultural uniqueness of

oo e:"'1:":55:till the two concepts were by no means identical. In particular,
e poli;ical view did not at all logically derive from or depend on
o gM:;md cultural considerations. Geopolitics could be applied in the
ethnll:d without worrying about the particular nature of the people or
abswm inhabiting the land. Or it could be used to explain the evolution
of the Russians along the lines of, for example, Turner's famous hypothe-
s, which, needless to say, does not in the least depend on a symphonic
cuimral synthesis of the white settlers and the Indians. The Eurasians tried
10 bring different aspecis of their teaching together as best they could;
ical Eurasia remained distinct from the ethnic-cultural one.’

And it was that geopolitical Eurasia which had rather obvious origins.
while the concept owed little to nineteenth-century Russian thought, it
can be considered a product of Savitskii’s application of European, es-
jally German, geopolitical theories to Russia. The very term “Eurasia”
was apparently introduced by an Austrian geologist, Eduard Suess.3® As a
ng student of the famous economist and intellectual, Petr Struve, at
the Polytechnic Institute in Petrograd, Savitskii was immersed at the time
of the First World War in geopolitical literature. In formulating Eurasianism
he created his own geopolitical doctrine. The step was a natural one to

34. P.Vostokov, Stikhi (Boulogne sur Seine: Sklad izd.: E. A. Vetchorine, 1960), p. 221.
From the poem “The Northerners and the Steppe People” (pp. 220-22). See also the entire
section entitled “The Steppe Element” (Stepnoe), pp. 209-22. | am relying here on the
suggestion that *P. Vostokov” was used by P. Savitskii as one of his pseudonyms. A
number of articles thus signed and dealing with current Soviet problems and affairs ap-
peared in Le Monde slave (Paris) between 1930 and 1938. To the same periodical Savitskii
contributed articles under his own name and as “S. Lubenskii” (this was the signature under
an article on Eurasianism).

35. My argument here is not only logical. It is interesting to observe how numerous
Eurasian writings deal with merely one of these two concepts of Eurasia, as a closed sys-
tem, without any apparent need for the other,

36. Bass, Die Lehre der Eurasier, p. 25, n. 100. See pp. 25-33 for a good discussion of
Eurasian geopolitics and its antecedents.
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: ible versi
take both because the hu Furasian land Mass: one possiv’ Ion of
“the heartland,” was hnur?: to loom large in l'mlCh+ geomlltlcal thinkj"s
and because Sjﬂ‘i'll’_"-h! had the inceniives Pf his close acquaimanm
with his fatherland as well as of fervent pﬂl"?“i_"‘- Although essentiall,
West European especi in derivation = as are SO many
Mm ian thought = geupulmtal Eurasianism had

movements in i hol
certain Russian p esS0TS, notably some €3 jer SCROIMS of Russian
ch as the specialist in soils, V. v

. botany, of mineralogy, SY a—
m;f::v It dwruld also be added that geogr aphical interpretations
had traditionally been very prominent jn Russian historiography.
of Eurasianism sometimes criticized the geopolitical con.
cept of Eurasia, challenging or example, the alleged geopolitical unique.
ress of the area or the extremely sharp contrasts drawn by the Eurasiang
between it and Europe. But they reacted much more strongly to the other
Eurasia, the ethnic-cultural one. In {act, it was the iconoclastic Eurasian
nd Russian culture with Eurasia, a concepy

identification of Russians a
which induded non-Russian, often Asian, nationalities of the Russian state
which accounted for much of the notoriety of the movement and the

iremendous polemics which it aroused.
From the time of Peter the Great and his reforms, educated Russians

identified themselves, their culture, and their country with th i
Europe. This was the attitude of the Russian representatives :f ‘::ees: -
Reason, of Alexander | and his enlightened advisers, of the Decmi:
of the Westemizers, of the liberals, the Marxists, and most of the '
ulists, and of the great bulk of Russian intellectuals in general. Morau\:P
a point often insufficiently appreciated — even those Russians wh ”
agmnstﬂncuﬂemandmsehopposiﬁon to the West, f o
Slan_mphﬂes, the upholders of Official Nationality, :t' E:hmmnmle, .
;alm:s as Konstantin Leont'ev and Konstantin P:::be:u N —
ted their conflict with the West as essentiall S e
ekl ik mites Bl ally a fraternal conflict,

aps or that reason, b
Sie!f-ldenuﬁcatlon in terms of Orthodoxy ﬂmiﬂ?m ﬂEVEﬂhE_iEﬁs e
ﬂ;“mmﬂp!e..m Slavdom almost inevita l;h' im r:;ﬂthﬁ s
other Christians, other heirs of the classical B & ot oD @
fmﬂ?s or groups of peoples. le,-«rmfa.;ml sl S
S8 1 sl ton and sele Hhe e, not surprisingly if the above is
Bitnrad B - same Russians who vehe

be rope and postulated a fu iy S
tween Russian and Western pri I:Idamemal Confrast and opposos
selves with Europe, with the wgﬁfﬁ s g
soon as they turned to consider
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_ 37 Against this background, the ethnic a
asian PE il nd cultural concept
of SEu ﬂ'a while the Russian intellectua_l tradition provided no foundation for
£urasia, WO recent developments in Russian culture contributed to the
e of that concept. These were the growth of scholarship in rele-
Jant fields and a new trend in Russian literature. The growth of relevant
ip extended, of course, much beyond Russia. For instance, it
was only towards the end of the nineteenth century and the beginning of
the twentieth that Turkic and especially Finno-Ugric scholarship, devel-
by many specialists in a number of countries, had progressed suffi-
cently for Trubetskoi and Jakobson to engage in their fascinating theoriz-
ing concerning the Eurasian association of languages. Perhaps even more
immediately relevant for Eurasianism were studies detailing the rich cul-
wral background of ancient Russia and linking elements of Russian and
non-Russian cultures. An account of this scholarship would far exceed the
scope of this work. Yet it is important to realize that in field after field

_—

37. For such a reaction by two leading proponents of Official Nationality, 5. Uvarov
and M. Pogodin, see my “Russia and Asia: Two Nineteenth-Century Russian Views,” Califor-
nia Slavic Studies, 1 (1960), 170-81.

38. To be sure, certain non-Russian writers, especially Poles, had been presenting Russia
as essentially Asian. The Russians themselves, however, had delerminedly opposed that
view as vicious slander. In fact, one of the charges against the Eurasians became the “help”
they rendered to those “enemies of Russia.” See, e.g, E Spektorskii, *Zapadno -evropeiskie
Blochniki evraziistva,” Vozrozhdenie, May 21, 1927. | am unable to cite a single nine-
teenth -century Russian intellectual who was consistently willing to identify himself or his
country with Asia. References in that connection to M. L. Magnitskii are apparently mis-
taken. Magnitskii, 2 notorious reactionary, was an extreme and bitter critic of the West and
a loud champion of Russian superiority. But he based this claim of superiority squarely on
Orthodoxy and did not identify Russia with Asia (see his “Sud'ba Rossii,” Raduga [Revel], 1
[1833]. Cf. a Eurasian view of Magnitskii: V. N. Win, “M. L. Magnitskii,” Evraziiskaia khronika,
vypusk X [Paris: Evraziiskoe knigoizdatel'stvo, 1928], pp. 85-86). More interesting is the
following passage in Dostoevskii: “This [the conquest of Asia] is necessary because Russia
is not only in Europe, but also in Asia; because the Russian is not only a European, but also
an Asian. Not only that: in our coming destiny, perhaps it is precisely Asia that represents
our main way out.” (F. M. Dostoevskii, Polnoe sobranie sochinenii, 21 vols. [St. Petersburg:
Prosveshchenie, 1896), XXI, 514.) Incidentally, the word for “way out” here, “iskhod,” is the
same as in Iskhod k Vostoku, Exodus to the East. But it should be kept in mind that Dosto-
evskii insisted on his identity as a Slav, a European, and even as *an Aryan.” Indeed, he
wanted Russia to advance in Asia in order 1o strengthen itself for a future role in Europe,
spoke of the Russian mission civilisatrice, and compared the potentialities of a Russian ex -
pansion eastward to the results of European expansion 1o America. (See the same article
from which the above quotation was taken, “Geok-Tepe. Chio takoe dlia nas Aziia,” and its
sequel “Voprosy i otvety”: ibid., pp. 513-23. Dostoevskii's Panslavism is not documented

here, but it is abundantly documented elsewhere, for example, in numerous other articles in
Dnevnik pisatelia )
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and topic after topic Russian scholars were discovering a new ang large
“non-Western” richness in the Russian and “pre-Russian” past, and jic mh"
nections with other civilizations. Archeology, history of art with din"
covery of the “Scythian style,” music, literature with its new links bem:
Kievan epos and those of Persia and the Turkic peoples, invest'rgatiuns 0'}
folklore, history, and much else, all contributed to a fuller appreciagiq,, B>
Russia as a cultural and historical entity and suggested to some the heed
of a new scholarly synthesis.*® This expansion of knowledge and aWare.
ness concerning the Russian past may be seen in a striking, even exagge.
ated, manner by comparing Vernadsky's writings on ancient Russia with
standard nineteenth-century accounts.

For the first time — except, perhaps, for the extremely Controvers;y
case of the “Varangians™ — non-Russian peoples were being thought of ag
integral parts of Russian historical development. A remarkable cage i,
point would be the section of Kliuchevskii’s lectures on Russian history
where the historian discusses the relationship between the Great Russiang
and the Finnic tribes. Professor V. O. Kliuchevskii, it hardly needs recalling
taught during the last part of the nineteenth and the first part of the twen,
tieth centuries, until his death in 1911, at the University of Moscow, con.
sidered the leading Russian university. He was almost certainly the mog
popular historian of Russia on the eve of the Revolution.

Kliuchevskii’s analysis of the Finnic contribution to the emergence of
the Great Russians occupies twenty pages in the fourth edition of his cel
ebrated Course of Russian History.° Finnic tribes had established them.
selves in the northern part of the great Russian plain before the Slays,
They were responsible for thousands of non-Russian place names in that
vast area, for example, for names of rivers ending on va including

Moskva itself, ua meaning water in Finnic. When the Slavs came into the
region, the meeting of the peoples had in general a peaceful character.
Russian records and popular tradition preserve no memory of warfare;
the Finnic tribes were according to all evidence an exceptionally quiet
and peaceful people, while the Russians, mostly peasants, wanted to set-
tie down in the enormous and largely virgin territory rather than engage in
conquest. As a result, the two peoples found themselves scattered and

39. The Eurasians themselves mention many of the relevant works. Long lists of them, for
example, can be found in Vernadsky’s bibliographies. In this connection, special attention
should be paid to the development of Oriental studies in Russia. See especially V. Bar tofd
Istoriia izucheniia Vostoka v Evrope i Rossii. 2nd ed. (Leningrad: Leningradskil institu
zhivykh vostochnykh iazykov, 1925).

40. Prof. V. Kliuchevskii, Kurs russkoi istorii, Part 1, 4th ed, (Moscow: Tipografia Mosk
Gor. Amol'do — Tret'iakovskogo uchilishcha glhukhonemykh, 1911), pp. 36182.
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. 'nﬁled in the vast arga, a fact confirmed by the int .
m*'““ T ind Russian geographical names. When the Great nm';:n'";ﬁiﬂ

.1y, differentiated from the Ukrainian and the White Russian
%mmnmlmdmﬂ-.fmmn Russia, mmumm
idences of a Finnic impact and indeed had incorporated Finnic ele.
Mmh‘mm'mmphmmﬂflheﬂmat Russian in-
| gicated Finnic inﬂu:lmu: more pronounced facial bones and a darker
| mnuﬁmn{ﬂ:mindhiﬂlhiﬂhﬂwmu[uﬂmﬁlmumui
1 1 NOSE. Hl'l'lihrl"’. the Great Russian hﬂﬁu.lgt was mw af.
wwﬁm&ﬁﬂﬂhﬂiﬂdnmmwmﬂkﬂtﬂw.
ﬁdwhmmwmﬂvmminmmmﬁ
mﬂﬂiﬂh&EMnﬂﬂmtmmmuﬁiﬂrmm
ihe Great Russian people through an amalgamation of Russian population
- mﬁmmhﬂstuﬁtnwnﬂmdamhﬁmmnﬂum
i wws,“' Even more obviously, “popular beliefs and customs of the
.I Great Russians preserve 10 our days clear indications of Finnic influ-
: ence.”*2 In particular, the religious beliefs of the two peoples became ex-

wemely closely intertwined as well as thoroughly confused, with the prim-
| aive deities of the poorly developed Finnic paganism generally becoming
demons for the advancing Orthodox in the area. In a sense, then, local
population managed t