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1

Esoterism has no common measure with deliberate 
concealment of the truth, that is, with secrecy in 
the conventional sense of the term.

If it were otherwise, writings such as the Egyptian
Pyramid Texts, the Vedas and Upanishads of India, 
China's Too Te Ching, the Genesis of Moses, the 
Gospels, the Revelations, and others, would have to be 
thought of as colossal mystifications.

It is inconceivable that scholars, philologists, theolo- 
gians, and, in general, all those interested in the history 
of this world, should not as yet have understood the 
importance of the Pyramid Texts. No other scriptural 
texts, preserved and transmitted across the millennia 
because of their sacred nature, have reached us intact in 
form. Various transcriptions, translations, and com- 
mentaries, if they have not altered the fundamental
meaning, at best leave room for doubt as to the original 
form, which is precisely the vehicle for esoterism.

Carved into stone, the writings in the chambers of the 
Fifth Dynasty pyramids have been preserved, unaltered, 
for four thousand years. The Samaritans treasure as a 
sacred relic a Bible they claim as "authentic," while here 
at the holy places of Egypt, ignorant but curious 
tourists brush carelessly against these carved stones 
where every feature—each line,  each arrangement of
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text, each color—has a particular significance, there 
being no doubt that every detail is intentional.

Although we may not yet know how to interpret these
words, let us at least preserve them for those who will 
come after us. Was it not greatly to the credit of 
Bonaparte's mission that it scrupulously copied texts 
which, at the time, no one yet knew how to decipher?

If the intention of the Gospels, for example, were to 
give to mankind a moral code for ordinary life, and if 
the way toward the "Father" were explicable in simple 
terms, then why hinder us from reaching this aim by
speaking in parables? Why should all these writings
hide what can be openly said in order to help the 
unhappy masses of this world? Was it through a 
perverse need to create a mystery, an "opiate for the 
masses," as the materialists say? Was it because the 
world of those days was so uncultured in comparison
with ours, which is so highly intelligent? Would it be 
because those prophets and God-inspired men did not
better know how to express themselves?

We have enough evidence of the intelligence, wisdom, 
and unquestionably high degree of civilization reached 
in the past to warrant dismissing such assumptions.

On the other hand, no cryptograph or riddle remains
undecipherable. It is therefore naive to believe that such 
texts as ancient Egypt has left us in great profusion 
would base an esoteric meaning on a mystification of 
this sort, were such esoterism expressible by writing. In 
the composition of sacred texts, the cryptograph and
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the riddle never have any purpose other than to awaken 
the reader's attention, to place an accent on one aspect 
of the text, in short, to guide him toward the esoteric 
sense of the writing. The same applies to a play on
words or a parable.

Esoterism can be neither written nor spoken, and hence 
cannot be betrayed. One must be prepared to grasp it, to 
see it, to hear it. This preparation is not a knowing but a 
being-able, and can ultimately be acquired only through 
the effort of the individual himself, by a struggle against 
all obstacles, and a victory over the human-animal 
nature.

There is a sacred science, and for thousands of years 
countless inquisitive people have sought in vain to
penetrate its "secrets." It is as if they attempted to dig a 
hole in the sea with an ax. The tool must be of the same 
nature as the objective to be worked upon. Spirit is 
found only with spirit, and esoterism is the spiritual 
aspect of the world, inaccessible to cerebral 
intelligence.

Those who profess to reveal the esoterism of such 
teachings are charlatans. They may try to explain the 
implication of a certain word or formula as with a 
conventional secret, but with regard to sacred science, 
they will never be able to do more than put one word in 
place of another, and at best this will be bad literature 
replacing a simple idea.

The true initiate can guide a gifted pupil and help him to 
travel more quickly along the path to consciousness,
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and the pupil, upon reaching stages of illumination by 
his own inner light, will read the esoterism of such 
teaching directly. No one can do it for him.
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2

There is in man a cerebral intelligence and also 
an innate intelligence called intelligence-of-the- 
heart. The latter comes into being through a fusion
of the cosmic Cause which is contained in its 
materialization with the same Cause which is in 
us. This is possible because the nature of both 
Causes is identical.

As long as we are placed in duality before Nature, we 
judge it objectively. "Original sin" is the separation— 
hence the opposition—of complementary aspects 
whose merging makes for Unity, just as the superim-
posed colors red and green result in the "colorless."

In this Unity, our cerebral intelligence can no longer 
discern anything, and so has no further role to play. It 
needs opposition in order to function: we and the 
object, man and woman, yes and no, night and day, light 
and shade. Thus is every living organism constituted; a 
ceaseless oscillation between birth and death, increase 
and decrease.

The red rods and cones in the retina of the eye intercept 
the color green, neutralize this color, and excite a 
complementary reaction of the optic nerve, which sees. 
green as opposed to red.

Thus the cerebral function is entirely based on a 
principle of crossing, as, for example, the right side of
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the brain generally controls the left side of the body. 
Likewise, a concrete image, the vision of an object, 
evokes its qualification or qualitative description. This 
is accomplished by abstract elements which are them- 
selves the result of comparisons.

Conversely, it is impossible for cerebral intelligence to 
conceive an abstraction without defining it by a 
concrete image. But here we must be aware of dis- 
tinguishing moments of cerebral intelligence from mo- 
ments of intelligence-of-the-heart. We will return to 
this later. The origin of the universe being one single 
and unique source of energy, there is, owing to this 
common paternity, a communion among all things in 
the world. There is a kinship between a certain mineral 
and a plant and an animal and a man: They are linked by 
being of the "same nature," because in the final 
analysis, there is only a simple series of basic 
characteristics whence, by combinations, innumerable 
possibilities emerge. These can, however, be classified 
in a few large families and their subgroups.

Despite the variety of the races of humanity, each con- 
sisting of a multitude of very diverse individuals, all 
men are organized in essentially the same way. What
distinguishes one from another is his state of conscious- 
ness and hence his mental control, his particular 
psychic and sexual life, and consequently his affinities.

The variable moment, therefore, is of an abstract order, 
but can be perfectly well observed and analyzed in its 
effects.
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On the other hand, the abstract cause in a state of genesis 
within the concrete—and apparently stable— scheme 
of man's organic constitution, is beyond rational 
analysis. A totality of purely bodily experiences 
evidently maintains this genesis, but individual and 
group heredity play a part as well. Here again, one can 
speak of physiological adaptations transmitted by 
heredity, but the impulse toward this genesis must 
nevertheless still be provided by an incomprehensible 
moment which, in sum, could be called formless 
concentration in the transmitting seed. Our common 
origin is by no means remote. It does not take us back 
into the primeval darkness: It is present and constant in 
that man feeds directly or indirectly on all the 
kingdoms, and thus enters into constant exchange with 
their particular natures and, finally, by way of the 
mineral origin, with the cosmic energy from which 
everything arises.

It is completely impossible for our minds to conceive 
something which is not a part of concrete Nature and 
which we have not experienced through our bodily 
becoming. The dog cannot understand man; it can be 
aware of him physically, insofar as he is physical, but it 
can no more understand him than the mollusk can 
understand the horse or the plant the mollusk. Is it 
because they lack the necessary cerebral organ? Most 
certainly. But what brings about this organ? Does the 
plant thrusting upward have the mentality to under-
stand the sky? Yet it makes no mistake. There is an
innate intelligence which is precisely the characteristic 
nature of the entity. And man possesses this innate nature
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himself in the mineral of his bones, in the vegetal matter 
of the tissues of his organs, in the animal coordination 
of his organs, which together make up his laboratory of 
assimilation and transformation as an independent 
being. We define this innate intelligence too glibly by 
the word "instinct." We would do well to examine 
what comprises it and whence it comes.
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3

Cerebral intelligence depends upon the senses, the 
recording of observed facts, and the comparison of 
ideas.

No element of cerebral intelligence is abstract, and 
every qualitative or abstract idea results from the
comparison of concrete elements.

The cerebral organ is formed by stages. For this, the 
organism must develop three faculties: that of the 
senses, that which records observations, and that which 
compares the recorded ideas, namely, memory. Reason, 
about which we shall speak later, is of a different order. 
For now, we are still speaking only of the human 
animal. The senses are the organs by which the 
"principial elements" are perceived. Touch, the tactile 
sense, is of the Earth, that is, of everything forming a 
material obstacle to the matter of the body. The body of 
the wind is Earth, as is the body of water, or stone. The 
senses are aware of an activity only by opposing it with a 
resistance of identical nature. Taste is related to Water, 
and nothing, be it a gas or a solid, can be tasted unless it 
be slightly dissolved. Thus there is a Water principle in 
everything. The sense of smell belongs to Air because 
nothing can be smelled unless it be volatile, or made so, 
as, for example, by heat. And so there is an Air principle 
in all things. Sight belongs to Fire: nothing can be seen 
without the radiance of Fire, just as a piece of iron, dark
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in the darkness, becomes dull red and then dazzling
white if heated by an invisible energy.

The heat of ordinary fire belongs to touch and not to 
sight. Thus the Fire principle exists in all visible things.

Hearing belongs to the quint-element, the Word, which 
becomes perceptible physically and tangibly through
sound. The first four senses pass through the brain; the 
fifth sense, hearing, passes through the "heart" without 
speaking directly to the brain. It is the spiritual sense, 
the door to intelligence-of-the-heart.

Each thing has its own sound.

All things communicate with one another through the
principial elements. The spheres to which our human
genesis has not yet attained escape us, as long as we 
cannot transform them and reduce them to the princi- 
pial element of the spheres of our inborn intelligence. 
All scientific instrumentation is but a reduction of this 
kind. There are aspects of Fire, Air, Water, and Earth 
which we have not yet experienced in the realms pre- 
ceding us. It is therefore perfectly reasonable to admit 
the possible existence of a world interpenetrating the 
aspect of things now perceptible to us, a world com- 
posed of exactly the same principial elements, just as 
there are light waves which our eyes cannot perceive 
(infrared and ultraviolet). This still only concerns the 
possible expansion of the sensitivity of our senses, but 
the existence of the hearing faculty also allows us to 
believe in the existence of a principial or ideal state cor-
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responding, like the principial elements, to principial 
forms.

The fact that there is in man, once he has passed beyond 
the simple human-animal stage, the possibility of con- 
ceiving abstractions which the cerebral intelligence can- 
not understand as such, demonstrates the existence of a 
world parallel to ours in constitution but entirely
different in aspect, extent, and genesis. This genesis 
would then be a genesis of return, just as, from the 
source to ourselves, there is a genesis of bodily 
becoming.

Cerebral intelligence, which we see developed in the 
higher animal aspect of man, is strictly limited by the 
boundaries imposed on the senses. Intelligence-of-the- 
heart, to the contrary, is independent of them, and
belongs to the great complex called life.

The fundamental character of cerebral intelligence is 
that it is born of duality, the complementing which may 
also be called the sexualization of the universe. Quality is 
comprehensible only through this opposition of com-
plementaries; moreover, the idea of quality exists in 
Nature only, that is, in the dualized universe.

Quality defines quantity, and, inversely, quantity com- 
pared with another quantity defines quality. Any so- 
called abstract idea exists only if we can limit it by a 
quantity. We can be satisfied with words and say, for 
example, "horizon," or "axis," and construct sentences 
with these words, but as soon as we try to analyze their
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meanings, we are bound to make them objective: other- 
wise, our cerebral ability comes to a halt. An abstrac- 
tion must be made concrete or else it will be impossible 
for us to understand.

The word "axis" is a typical example, since this idea, 
which we qualify as imaginary, cannot be imagined, that 
is, made objective. Yet the axis (not to be confused with 
"axle") is a fundamental characteristic of every rotating 
body. This again confirms the probability of an intelli- 
gence different from that of our cerebral possibilities 
since our corporeal world shows us the indisputable
existence of functions and even of forms which unques- 
tionably exist, and yet always have been and will remain 
entirely beyond the grasp of this single cerebral 
instrument alone.

We have borrowed the term "intelligence-of-the- 
heart" from the ancient Egyptians in order to designate 
that other aspect of man which allows us to penetrate 
beyond our animal limits and which, in truth, makes for 
human man's characteristic progression toward divine 
Man: the awakening of this original principle that lies 
dormant in every living human being.
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4

Intelligence-of-the-heart is purely a function of 
experienced innate consciousness.

The heart beats its rhythm, not because it is driven by a 
motor, but because it is itself the motor of blood 
circulation. Each cell of the heart beats this rhythm, and 
Dr. Carrel's experiment demonstrated what was well 
known to ancient wisdom concerning innate intelli- 
gence and consciousness. Each organic being (and even 
each cell of the organs of an organized being) has its part 
in the general life which is its personal specification. 
Man's heart is not alone in beating rhythmically like a 
motor: there are aquatic beings that are entirely a heart 
of this kind and represent the awakening of the conscious- 
ness which will become "heart." Another consciousness 
will become liver, another will become lung, and thus 
each function has its organ. Compared with an 
apparently inert mineral, for example, such an organ is 
the incarnation of a consciousness, of a cosmic function 
which has received corporeal life. A museum accord-
ingly classifying "The Evolution of Consciousness" or 
"The Becoming of Life" as natural history would be 
much more authentic than our displays of dead 
specimens.

Every natural object in the universe is a hieroglyph of 
divine science. Each animal, each species of plant, each
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mineral group, is a stage in the process of "becoming 
aware" of the cosmic Cause, culminating in the com-
plete organism of human man, the microcosm*— "man 
in His image."

The whole, thus formed into a complete living being, is 
a language that speaks. It expresses itself ceaselessly in 
its living function, and represents the basis of intelli- 
gence-of-the-heart, which is the fact that remains related 
to all of Nature and consequently knows Nature.

Knowledge of this kind cannot be objectified, but it is 
real. Reality is a fusion of consciousness with the
object: there is identity. It is function experienced all by 
itself and innate in the organism which constitutes
intelligence-of-the-heart. Obviously, therefore, we must be 
able to transcribe what is in us into our mental and 
objective consciousness, by establishing a relationship 
between the life in us and observation of that life in 
Nature. This we find supremely well expressed by the 
ancient Egyptians. It is a knowledge of magic, pure and 
sane, which can lead rapidly toward the spiritual goal of 
our lives, owing to the fact that we can evoke, by means 
of the sympathy of analogues in our surroundings, the 
consciousness of the heart latent in us.

*The "microcosm" is an image that makes it possible to perceive the idea
being developed here. In reality, man is the universe, and not a miniature 
universe in the image of a large one.
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5

Fundamentally, consciousness has two aspects: 
one is the result of comparisons, the other of 
identification. Both aspects need to be inscribed: 
one is an organic or cerebral inscription, the other 
is vital or functional.

It would be absurd to expect an identical functioning 
for cerebral consciousness and innate consciousness. 
The meaning of the term "consciousness" must be 
outlined and defined. We lack a suitable vocabulary for 
this meaning as we find it established in the ancient 
Egyptian and Hindu languages by masters of wisdom.

So let us say that cerebral consciousness is the result of 
quantitative experience, a mechanical consciousness
resulting from comparison. Memory in itself is no more 
than a phonograph record or cinematographic film. A
single impression is no more than an isolated groove of 
this record or one frame of this film. Functional 
memory, the definition of an impression recorded in
this fashion, begins only with comparison. Even 
mechanically, one has to resort to "magic," that is, to 
giving an impulse by evoking impressions. For example, a 
particular flash of lightning evokes an entire scene from 
the past. A scent recalls an impression experienced long
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ago; a word ignites remembrance of a thought heard or 
read, and may give rise to a long series of "thoughts," of 
concordances. A fact recorded by the senses is what
triggers recollection, and agreement or disagreement 
results in logical or illogical thought or sophistry. The 
entire cerebral mechanism can be reproduced mechanically. 
So much the better, as this will show the most obtuse of 
us where the error lies. But when we want to go beyond 
academic know-how — that sclerosis of the spirit — to 
fertile thought, the cerebral mechanism is no longer 
adequate. When we just said that we must necessarily 
turn to what constitutes true magic, namely, evocation, 
and that there is agreement or disagreement in the 
assemblage of recalled ideas, we were appealing to 
another power in us which comes from our innate 
consciousness, the source of the sense of harmony. If it 
is effective, this power will be the reason for genius, for 
creative thought, creative in the sense that it works 
ahead of the known, the classified.

Isn't it this consciousness of a new way, dictated to 
today's decadent world, which impels artists to destroy 
the idols of yesterday in order to attempt irrational 
expressions?

They seek a concordance of the elements of "sensa- 
tions," ignoring the rational combinations which only 
satisfy the inertia of acquired habit. Atmospheres,
images, and forms are created to evoke a feeling, an 
emotion, to provoke a vital reaction. Art is the herald of 
the mentality of a period, the harbinger of its innermost 
tendency.
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Intelligence-of-the-heart, which establishes the rela- 
tionship between innate consciousness and observation 
of fact, is identification.

Identification means to live with and to live in the ob- 
served fact, to be that fact oneself, to suffer it, to act in 
it, rejoice with it. It is sympathetic consciousness, not a 
subjective consciousness such as logic would like to 
oppose to objective consciousness. Yet confusion 
between the two is easy: cerebral consciousness is 
graphically inscribed in the cerebral matter, as we have 
just stated. Innate consciousness is inscribed in the 
nature of the organism, meaning that the motive power 
of its function is the impulse of its necessity, the Idea, or 
principle of harmony. In man, as already in the higher 
animal, this creates emotivity.

The greater the sensitivity of the emotional faculty, the 
better innate consciousness can express itself. If, then, 
the observed fact provokes a sensation, an emotional 
reaction of an egocentric order, this will be subjective 
consciousness. If the fact is observed by an individual in 
a state of neutrality, an impersonal state, this will be 
sympathetic consciousness. All these problems thus 
have their solution in the cultivation of self, in detach- 
ment from egoism, in the mastery of thought, of men- 
tation, the cerebral cinema.

The inscription of innate or sympathetic consciousness 
is vital or functional, if life as such and function as such 
are considered the very principle of living Nature. This 
principle is a reality beyond corporeal matter, but it
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assumes a body; it incarnates by means of the harmony 
of the ambient elements.

When a certain number of elements exist, their relation- 
ship brings one or another function into play. For 
example, the earth breathes, the crab emerges from the 
sea, a plant germinates, the male palm tree grows 
toward the female palm tree — Function is a necessity, 
and the latter pertains to the living law or genesis whose 
order effectuates the entire play of Nature, inborn
knowledge of which is sacred science. Everything, abso- 
lutely everything, obeys this divine mandate, which is a 
simple set of functions imposed on the universe. And 
no intelligence can resist it, no power can hinder it; it is 
order, the harmony of the causal Cause working 
through the cosmic Cause.

The incarnation in man of all the necessities or func- 
tional orders of world harmony is the temple, where the 
original creative energy connects the intelligence-of- 
the-heart's innate consciousness with the universe. This 
comes about through objective observation of fact, in 
order to arrive at a cosmic consciousness independent 
of destructible or mortal components.

The science of this conscious return to the source 
(Christ arisen returns to the right of his Father, not into 
his Father) is spiritual psychology, and it speaks to us in 
this life, through Life.
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6

Everything that lives, moves. This movement is 
either quantitative in space and time, or quali- 
tative or formal; that is, it defines space and time. 
Force, in this case, is considered as Idea prior to
formed substance or matter. Thus there is 
apparent life and the life which causes what is 
apparent.

Many attempts have been made to define life, but the 
only perfect definition would be that of life as divine 
Presence.

The term "dead body" is applied to a mineral, a dead 
plant, an inert animal that neither moves nor breathes, 
incapable of assimilating food, of experiencing an outer 
action, of expressing a feeling, a thought — in short, a 
cessation of the conscious relationship of the being with 
the environment. But anesthesia or catalepsy brings
about all this to some extent, as does deep natural sleep.

Actually, a body is not dead until it decomposes into its 
constituent elements.

Thus, after cerebral consciousness has disappeared,
there is still a possible vital subconsciousness within 
apparent death, and an innate life of matter after 
suppression of the subconsciousness. Consequently,
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there is a continuation of "dying" during bodily 
decomposition.

In fact, it is impossible to kill a being born within Nature, 
be it mineral or man.

Life is immanent in everything, from the indestructible 
fixed salt of the bones to complex consciousness.

For once, Lavoisier was correct, but not in the sense he 
intended, for if nothing can be lost, that which cannot 
be lost is always the same and unique thing, and every- 
thing, ultimately, is reduced to that same and unique 
thing.

We must speak about death in order to understand life. 
Definitive death does not exist; there are only changes 
of nonpermanent states. Permanence resides in the 
original Cause; the transitory is in the phases of self- 
awareness. The impulse toward this universal genesis is 
the life which causes what is apparent.

If definitive death does not exist (and this refers only to 
the natural being and not to animated man), it is because 
everything is life, whether this life has bodily form or 
whether it be metaphysical or form without body; that 
is, the Idea of the form becomes embodied. In the same 
way, the energetic lines of force of a "mother solution" 
are necessary to the crystal or assemblage of dispersed 
molecules. But there is also the ovum from which the 
fetus is generated. This no longer pertains to an assemb- 
lage of molecules dispersed in a solution: it is the cor- 
poreal formation of energy-elements selected by the
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Idea within the nutritive medium. The seed or paternal 
impulse is the Idea.

Spirit, the divine Cause, is much closer to us than our 
poor brains can imagine.

Is the seed anything but the metaphysical Idea of the 
corporeal form it is going to generate? Is a catalyst any- 
thing other than the energetic Idea of the compound it 
brings about?

If the esoteric teaching of sacred science did not make it 
possible to prove that spirit is a fact, or to demonstrate 
what occurs in consciousness and in the successive 
phases of the "dying" of the body and of the transitory 
form, then all this teaching would be but gratuitous 
philosophical speculation devoid of value.

We say "God" and do not know what this means; we 
say "spirit" and do not understand this abstraction; we 
say "energy" and know nothing whatsoever of its 
nature.

We see effects and attribute to them a cause which is 
sometimes God, sometimes Spirit-Word, and some- 
times Energy — words which take the place of ignor-
ance but posit hypotheses we cannot avoid formulating.

Mere speculation cannot resolve these problems. It can 
only collect concrete, material elements perceived by 
the senses. Metaphysics makes no sense to the mind's 
reasoning.
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On the other hand, once abstraction is hypothesized as 
a premise, we must seek the solution by the means at 
our disposal. These means are simply the teaching of 
Nature — of which we are the ultimate product — and
our natural communion with her. When we want to ex-
press our knowledge, we must be able to translate or 
reduce it to concrete terms, accessible to our senses and 
rational through the cerebral function. "Sympathetic" 
experience always remains uncertain and open to 
discussion as long as it is not "objectified" experience.

Thus, to be as certain of our innate knowledge as we are 
of our learned knowledge, we must search for the 
experimental proof demonstrating that spirit, the 
abstract, actually becomes concrete by a definite route.

Sacred science affirms that this is possible. It teaches 
this through its "esoterism," which is "hermetically" 
sealed only from cerebral intelligence, and which will 
remain so unless we cultivate another aspect of 
intelligence and a mentality other than those sweepings 
off the granary floor which are our schools.

This is why the sages leave speculation to the idle, and 
contemplate Nature. Nature teaches everything. A 
sound evokes all its harmonics; an acorn evokes the oak 
— a harmonic complex which, in the plant kingdom, is 
oak. But musical harmonics are bodily vibrations of
aquatic nature. The seed (sound or acorn, grain or 
spermatozoon) is of a specified nature, and this 
specification is the genesis of seeds from mineral to 
man, the spatial reduction of substance without form.
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There is no "first seed," and the egg preceded the 
chicken. The substance of this egg has always existed as 
substance without form, the Cosmic Virgin. The sperm 
of the rooster, to the contrary, became, generated in the 
passage from cosmic nebula to itself.

The Christic principle, on the other hand, is direct 
fertilization without specific seed, a leap from the ab- 
stract origin to the ultimate human product: Man-God.
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7

Appearance is the dualization of a single prin- 
ciple and defines Nature, or living spirit. The 
causal Cause is incomprehensible Unity and, 
metaphysically, from one becomes two, which 
results in the cosmic Cause, threefold in one 
Unity, the latter thus being accessible.

It is beyond our power to imagine anything that would 
not be possible in fact; that is, imagination (or any 
compilation of ideas) can only be composed of simple 
elements which are cerebrally accessible. Thus materi- 
alist philosophy, when it is logically consistent, has a 
real basis in Nature. But one unknown fact will mean an 
error in logic. It may be said: everything has always 
existed, and the varieties are the object of an evolution. 
This statement is both true and false. It is false if con- 
sidered by bodily senses and cerebral intelligence alone; 
it is true spiritually because spirit, or substance without 
form, is eternal. It is that from which every body is 
formed. Evolution also is real, starting from the original 
energetic impulse, but it obeys a "law of universal
genesis" and not fortuitous conditions.

Surely the function does not create the organ. How 
could it act before existing? Adaptation is not creation, 
and   what   is   not   created—that   is,   contained   in

25



the harmonic order of the Law of Genesis—will never
be incarnated.

As for the evolutionist theory of materialism, it is bank- 
rupt for most thinkers.

Besides, what is the good of philosophizing as our world 
has done for so many centuries? All our "philosophies" 
are but personal speculation compared with natural 
philosphy, the philosophy of living Nature and its 
summary as it is found in all sacred texts.

In the beginning, there is separation: this we still see 
always and everywhere. We need the number Two in 
order to define the number One, which, as indivisible 
Unity, is impossible for us to understand. The grain 
decomposes in the earth, the seed in the ovule. When 
we can no longer divide, we are beyond Nature and 
approach the causal Cause, the abstract Cause.

This is why the whole of metaphysics, all creation, is 
situated between the numbers One and Two. Then the 
threefold idea forms an accessible Unity which can be 
divided and added. The Chinese sages said: One always 
equals three. The Egyptian sages placed the triad at the 
origin of each line, as they placed the triangle at the 
origin of geometric forms. Two irreducible magnitudes 
are necessary to determine a third. The sages have never 
taught otherwise.
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Becoming, or formation of substance into matter, 
is the mystery of reflection, that is, the phenom- 
enon which is re-action. Neither action nor its 
reflector (the passive element of its nature) is a 
phenomenon. It is the reaction which is the effect 
of duality, and thus relative appearance.

And this is how the sacred Triad has formed Nature,
the world, the universe.

We must look at this becoming as though we had been
present at the Fiat Lux at beginning of time, with the 
certainty of actual eyewitness experience. Nothing pre- 
vents us from so doing, for time exists only for our 
physical senses, and the beginning of time is always 
present: were it not so, nothing would be maintained. 
Melchizedek-Osiris makes constant sacrifice.

We see activity by its effect. In its absolute, the active 
principle escapes us. The interplanetary or stellar world 
is black, complete darkness, in appearance. Should a 
body pass through, it will be luminous, lighted by ... 
the sun? Perhaps, but it will be lighted because this 
space of darkness is in reality wholly light. Absolute 
activity is unique; it is causal Cause and not cosmic 
Cause; it is Unity and not yet Three in One.
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There must be an obstacle to measure the activity, to 
limit it, give it a value, a Number, so that it becomes 
natural. This already implies Two, that is, activity and 
obstacle.

"It is not good that the man should be alone; I will make 
him an help meet for him."

Nature, the universe, is nothing but the measure of the 
unknowable One—eternal God, the Almighty—be- 
cause everything is virtually in Him, in the Self. This 
Measure contains all the functions of measures, the
innumerable fractions each of which is a creature of this 
universe. The Egyptian cubits beautifully teach us the 
profound knowledge of those masters of wisdom for 
whom schematism was synonymous with death.

The opposition or obstacle is in reality no more under- 
standable than the activity. The body which passes 
through dark space is unknown to us. But it opposes
this light which is dark to our eyes. How could it do so, 
were it not of the same nature as light? The void is not an 
obstacle, just as transparent glass, for example, is not 
obstacle to light.

The thing which opposes must be of the same nature as 
the activity, and of at least a lesser activity. This subtrac- 
tion is precisely the field of varieties. Subtraction, 
however, becomes division in a homogeneous medium. 
Let us suppose, for example, that milk is a perfectly 
homogeneous medium. When the fatty substance rises 
as cream on the milk, the homogeneity is destroyed.
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There will be, finally, a watery whey and butter. 
Division has taken place, the active has manifested
through opposition. In this instance, the active was a 
state of energy which is called acid.

This acid may be understood as provoking the separation 
of the homogeneous medium into water and fat; but 
from the first intimate separation, there will be the 
active and the obstacle, because the acid energy will 
have acted, finding in this medium the possibility of 
acting, that is, two separable things. Thus the com- 
ponents of the liquid milk are revealed, each with a very 
definite character, and even though they come from the 
same thing, they will no longer be at all in agreement. 
This crude example will serve to illustrate what we want 
to say.

We do not know what energy is, but it manifests itself 
as activity in various aspects, according to the medium. 
In the above example, it is acid, and everything comple- 
mentary to this acid is alkaline. After separation, we 
find acid water and an alkaline fat, if it is fully separated 
and pure. However, in this imperfect world, acid and 
alkali always have a tendency to interchange. Here light 
is the acid; therefore what opposes it is alkaline, a lesser 
acid, and what is visible is fat, because it is separated 
from the water, that is, the light of the body illuminated 
in the darkness.

The light which we see is only reaction; the activating 
light is Cause; the obstacle, or the lesser reacting light, is 
the passive.
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Adam knows himself in Eve; he recognizes the flesh and 
blood he was without knowing it. Before that, being
identifed with his Cause, he possessed knowledge; now 
he has learned to know. These are the two intelligences of 
which the cerebral is the fall from the other—in the 
image of the Creator, but measured, limited.

This explanation might seem to be the esoterism of the 
words of Genesis. Yet it is no more than a simple 
explanation, a cabala, an exegis.

Esoterism is something quite different.

The entire universe, or phenomenal world, is dualized 
Unity, appearance—like reflected matter—or an activ- 
ity against its own diminution or resistance.

The part of lost activity becomes the quantitative part of 
things, though absolute activity is not thereby dimin- 
ished. For example, if we try to push a moving object 
which is itself moving at the same speed as we are, there 
will be no thrust. The difference in speed makes up the 
quantity of our effort. We cannot deny what is an 
absurdum for our mental intelligence, because this 
mystery of Fiat Lux is ceaselessly produced before us.

We can describe what takes place, we cannot say why it 
has happened, and thus we have to call upon another
sense which will reveal to us the esoterism, that is, the 
mystery.

If we are then unable to describe this esoterism we have
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known, we can at least consciously carry it out and put 
it into practice.

But there are several stages to be passed through in 
order to arrive at that.

The principle of reaction (reflection) is the law of vital 
phenomena. Everything that appears is the effect of
reaction. Every organism lives only because of its 
faculty for reaction. Neither food nor medication can 
stimulate or heal without this reaction. Sound, light, all 
the effects of energy are reaction. Nothing can grow 
without reaction. Changes in the social order, whether 
natural or artificial, are reaction. Reaction is a modi- 
fication of action in the sense of dualization. In the reac- 
tion, there is the child who stems from the father and 
mother, the life impulse and the substance which 
receives the impulse and produces the living body. And 
the day begins with the lunar night, reflected light, the 
substance in which the action of the active solar day can 
then continue. Could natural fire exist without fuell? 
fire without fuel is the causal Cause.

Thus to speak of Nature is to speak of duality, stability 
through equilibrium. But those who go higher are those 
who break through this stability, who know how to dis- 
unite in order to search the parts for what is eternal. 
Eternal equals eternal: then there is no more separation.

Pursuing the Absolute is as foolish as seeking security in 
mediocre stability, but to break up the latter without 
knowing   how   to   deal   with   its   parts  is  senseless
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destruction. To take away what is, to undo what is 
done, to destroy a composite and put the pieces 
together again, is all that free will can do: choice in the 
realm of quantity. It is negative. To generate bodies is a 
power of polarized spirit. Purification is a power of 
consciousness; it burns what is destructible in the parts 
in order finally to unify what was dualized.
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When classifying becoming into kingdoms, gene- 
sis is time, matter or formed substance is space, 
and activity (or form) is consciousness. Thus 
Activity, Form, and Idea are different aspects of 
the same puissance: the Self or cosmic conscious- 
ness which crystallizes—or is limited—in spatial 
form, specific or qualified.

Time is the distance between the seed and its fruit, be- 
tween the sperm and the birth of its product, between 
the creative impulse and the universe. Genesis is time; 
we situate the cosmic and terrestrial cycles in its phases. 
There is concordance, because the Law of Genesis is
identical for each thing. Duration is relative, like the 
diameters of concentric circles, cycle within cycle. Thus 
time in itself has no magnitude; there is only a dif- 
ference of nature which situates within the kingdoms, 
that is, a difference of specification.

The becoming of metaphysical or energetic substance
into physical matter or body is a spatial definition, the 
limitation which makes space. This is Number. Thus 
space is not that in which a body is situated, but the body 
itself, whereas the medium in which it exists is the 
abstract, metaphysical, energetic substance, that corpo- 
real nothingness of which the world is made, that 
Nothingness   which   is   All.    Cerebral   intelligence,

33



corporeal and sensorial by nature, understands no 
other basis than the body, while it considers the 
noncorporeal as the container, or space. In reality, 
space is the All, the constant and absolute plenum. The 
body is a transient limit and becomes, by its limitation, 
perceptible to the senses. Number is but a fraction of 
Unity. Activity or Idea or Form is seed in general. In 
Nature, a particular seed is reduced activity or re- 
sistance, primary reaction, new activity. It could be de- 
scribed as a concentrated portion of space or void, act- 
ing on this void as in its passive medium. This is no vain 
speculation if we deepen our experimental study in 
order to see what, in the end, nourishes everything. 
There is a transition between this abstract substance 
and the concrete seed, but there is a thread easily
followed in order to know it. We can cite here the fact 
of the activity of electrical energy in the vacuum of 
Crookes tubes: in this still relative vacuum, polarized 
energy produces all those phenomena which have led 
science to the atom.

The particularization of activity into seed is a stage in 
the becoming of consciousness, which begins with the 
prima materia of all things.

Between the numbers One and Two, the Self becomes 
the I, the Ego, the mathematical definition of the value 
One, as something in relation to itself. Next, with the 
materia prima—or original I—the becoming of con- 
sciousness finally begins to blend into the Self, once all 
experience has been acquired.

We must therefore use two different methods of think-
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ing, and refuse to believe that one method alone 
can suffice, simply by changing the vocabulary, to 
clarify problems so diverse in nature. As stated earlier, 
this would lead straight to the formulation of nonsense.
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There are two possible functions of logic, one cere- 
bral or mechanical, the other vital. The mechani- 
cal or syllogistic logic of quantity results from a
comparison of concrete or definite elements. Vital 
logic is the logic of genesis or generation of a 
material form: it is the crystallization by time of
the abstract Cause into spatial concrete form. The 
method of mechanical or cerebral logic is analy- 
tical. Vital logic requires the faculty of synthesis 
as spatial vision.

It seems folly to admit that there is any logic other than 
the classical syllogism. How can one arrive at a con- 
clusion when the given elements are abstract? Obvi-
ously, this is only possible if an immutable law governs 
Becoming. The great though unrecognized merit of 
Hermetism was to formulate this law. Because of the
obsession with "alchemy," the mirage of gold, the 
philosophy of Hermetism has been neglected. Yet there 
is no difference between this formulation and the 
pronouncement of the Mosaic Genesis which, in its 
essence, we encounter in all sacred texts.

In the process of generation, which demands an active 
impulse in a medium homogeneous with this activity 
(as a seed in the earth is moistened by the water which 
fed   the   seed),   there   is   always,   before   all   else,
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decomposition (putrefaction) of this material into a 
chaotic, mucilaginous form. The second phase is the
formation of a new center of attraction (nucleus, cell) 
which draws nutritive substance to it. This substance, 
in turn, constantly undergoes the same decomposition, 
which creates the succession of death (decomposition) 
and of life (reconstruction) for re-generating substance 
and producing growth. Thus, in decomposition, there
appears a part which is Earth, meaning fixed, and 
another part which is Water, that is, volatile or 
nutritive. In a plant, one is the root, the other the germ; 
in the cell, one is the nucleus and the other cytoplasm. 
As for growth, it is limited by the active Fire of the seed, 
its assimilative power.

This, roughly speaking, is the mechanism of Becoming, 
beginning from a specific seed, and this function is 
repeated, without stopping, up to the formation of the 
new seed. What makes the "mystery" here is the nature 
of the nutritive substance. In fact, if everything on earth 
merely grew out of existing chemical elements, growth 
would be no more than the constant migration of these 
simple elements from one complex form to another, 
after reduction to their simple nature. But, visibly, the 
earth increases, humus is accumulated with the dust of 
our ancestors' bones. After billions of years, all the 
water of the oceans would not suffice to make the rain 
which nourishes terrestrial vegetation. To assume a
constant circulation of these same waters is an over- 
simplification. At intervals, the waters enter into all the 
materials that raise the level of the surface, covering 
over past civilizations, forming geological strata. The 
earth lives like everything else in the universe, meaning
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that spirit is reduced to space, or to things which return 
to that spirit after completing the cycle: first, corporeal 
genesis; then, the cycle of the genesis of consciousness.

It is characteristic of sacred texts that they develop each 
genesis in full detail, with every nuance of meaning, as a 
gnosis for those whose "hearts are open."

It is necessary to understand the reality of volume, and 
this is absolutely impossible to grasp cerebrally. We 
know that it exists, since our senses stem from it, but we 
always have to slice this volume in order to understand 
it. We understand addition and subtraction, since these 
concern quantity, but multiplication and division —
that is, extension in volume and its decomposition into 
spatial components—are beyond our grasp.

In the corporeal genesis described above, the meaning 
of decomposition by putrefaction completely escapes
us. Corruption, namely, chemical displacement, is 
familiar to us, but "creative" putrefaction has nothing 
in common with it. The hen's egg putrefies in order to 
"create" the living germ, but corruption, to the con- 
trary, destroys. Living putrefaction gives rise to new 
elements which, chemically speaking, did not previ-
ously exist. There is much more hydrogen sulfide in a 
rotten egg than the traces of sulphur in a fresh egg could 
produce. The mysterious albumin and albuminoid sub-
stances are products of this genesis of life.

All attempts to describe this life are useless and will 
always deceive, just as it is impossible to explain how a 
point becomes a surface, how One becomes Two. The
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Euclidian exoteric theory is practical but absurd. It was 
employed in ancient Egypt for ordinary purposes, but 
sacred geometry began from volume and not from "a 
point which results from the intersection of two lines 
which themselves come from the movement of the 
point." The whole of materialist, rationalist philosophy 
is based on the absurd, and necessarily so, while 
esoteric philosophy, or sacred science, is based on fact in 
order to know Cause. Everything is space, which means 
that it has volume. There is no point, in the sense of one 
sole-singular comprehensible moment in the universe. 
The sliced volume gives the planes, the angles of the 
lines of intersection give the point which, in the sim- 
plest case, is the result of the meeting of three lines of 
intersection. The point is ternary. The cosmic Cause is 
ternary; every comprehensible beginning is "three in 
one." Everything resulting from this is comprehensible, 
and constitutes rational science. The error of our 
science is to want to penetrate the mysteries of life 
through its ordinary means of comprehension.

To recognize the point which results from volume 
instead of following Euclid's proposition would be to 
adopt a wholly new attitude, accepting a priori the exis- 
tence of a metaphysical world. (This would be wisdom, 
but we prefer the absurd because it is practical.)

It would be to search for vital logic, for a science of life 
that looks upon the interstellar "void" as Fire, the 
nutritive substance whence come all things owing to the 
cycle of a genesis conforming to immutable Law.

But   we   are   absolutely   determined   to   understand
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through the logic of the mind, and flashes of intelli- 
gence, such as that which conceived of entropy, come to 
naught because of this desire to explain in concrete 
terms.

This substance, which is the "void," is neither hot nor 
cold as long as it is not in movement. To increase 
volume mechanically means allowing it to absorb this 
void, and to contract volume is to liberate the void: 
hence the effect of heat and cold. To generate a material 
form is to fix the void, and nothing in the world is more 
fixed than this "void."

What cannot be burned is the void fixed to a degree
equal to the heat which acts upon it. There is a chem- 
istry and a physics of "vital logic."

From putrefying flesh, primitive animal life is born; but 
since this is not understood, it is said that there existed 
seed, spores, and eggs.

Syllogism is mechanical logic and can only resolve 
mechanical problems, that is, relations of quantities. Its 
method is analytical because only the decomposition of 
a composite into its elements makes it possible to 
understand, that is, to know and to define what com- 
poses it. By this route, we soon come to irreducible 
elements where analysis confronts the boundary wall of 
cerebral intelligence, the mental faculty. This is the 
frontier of the earthly Paradise, guarded by an angel 
with a flaming sword, in the East where the eye of God, 
the Sun, rises.
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There is no way back into this garden of "fused 
identity" because there is no inside and outside to it: 
only those who have come out of it have learned to know 
this distinction, and to "come out" means to divide.

It is necessary to relearn this vision of the One who is 
"within the thing"; who decays, grows, expands, lives, 
fructifies, and dies with it, in it.

On the plane, twice two makes four, and twice four 
makes the cube of two, all this by addition and move- 
ment of the plane. But it takes twenty-seven cubes for 
the original cube to grow, doubling itself in all direc- 
tions in space. One may add cubes to cubes, but one
must be able to be cube with the cube in order to know 
it. This is the faculty of synthesis. We are advised as a 
discipline of thought to objectify every idea. The sage, 
to the contrary, seeks to put an end to duality. One 
learns to know the object, but one knows life through 
inborn knowledge.
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The definition of anything whatsoever in the 
natural or physical universe is innate conscious- 
ness. Essentially, this inborn consciousness, in its 
final fulfillment, is, for the mineral: affinity; for 
the plant: affinity, growth, and generation of fruit 
or seed; for the animal: affinity, growth, free 
movement, and cerebral intelligence, which be- 
stows instinct. For the human-animal, all the 
preceding consciousnesses are innate, and reason 
develops, which will make man conscious of 
consciousness. Here begins the capacity for libera-
tion from material form, the return, after all the 
natural consciousnesses have been realized.

The term "consciousness" is used philosophically in
different ways, but always and of necessity includes a 
relationship between two elements and the faculty of 
memory. Understood in this way, consciousness of 
fused identity would be nonsensical.

But we can also define consciousness as being that 
specific quality of a thing endowing it with the capacity 
to select by affinity, which is then a true "remember- 
ing" of its position in relation to other things. For 
example, a molecule of a simple chemical body has very 
precise affinities toward other molecules and makes
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the choice for its alliance according to surrounding 
conditions.

There is no free will for the mineral; it is governed by 
predetermined necessity. In man's cerebral life, "affini- 
ties," or associations of ideas, can vary, yet the 
fundamental function remains the same as that of the 
chemical affinity of bodies. Character, the qualitative 
definition of things, is man's innate consciousness of 
things, without regard for the circumstances forming 
this character.

One can always find a physical explanation for every 
phenomenon, even for the tendril of a plant unerringly 
reaching out for support across empty space. Is this due 
to magnetism? Or because of infrared or some other 
radiation? It doesn't matter: the plant, like the mineral, * 
is alive, and this tendency of the tendril (and not of any 
other part of the plant) to find a way to attach itself is an 
aspect of plant consciousness, whose purpose, in 
general, is to feed itself selectively through affinity, to 
grow and to produce fruit, which is seed.

To complete this idea, we should here note the seminal 
nature of the mineral, according to Hermetic science.

* With increasing frequency, one encounters very authoritative articles
concerning the necessity of seeking a better mode of spiritual life, pro- 
pounding a psychological philosophy based on the teachings of all times. It 
is strange to encounter complete silence in these writings with regard to 
the life of the mineral, which is, nevertheless, the foundation of all earthly 
life. Here something is missing — perhaps intentionally so—but which 
therefore should at least be mentioned, unless it is simply a matter of 
ignorance.
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The center, so to speak, of the mineral kingdom is the 
metal. Premetallic and postmetallic substances should 
be classified as metalloids. The latter reach into the 
plant kingdom and are found in the animal kingdom as 
well. Metal is thus the mineral trunk which will bear the 
fruit. This fruit or seed is metal itself, that is, there is a 
successive elimination of every substance which is not 
seed. Thus there are two seeds or fruits, just as there is a 
seven-month embryonic child and a nine-month 
embryonic child. The first is Silver, white in nature and 
of feminine character; the second is Gold. These 
characteristics are not to be considered as referring to 
sexualized types, but each includes in itself its comple- 
ment and is the two sexes reunited in one Unity. The 
feminine Silver contains the fixed male nature, and
Gold is wholly Silver, animated by male Fire. Silver, 
that "Queen of Peace," can never play the feminine role 
for Gold. Gold in the metallic realm typically parallels 
the universal Christic principle. It is the natural perfec- 
tion of the original intention, and thus becomes the 
foundation stone for the return to the Source.

Therefore, a multiplicity of metallic individualities 
does not exist. There is only a single metallic state which 
generates metallic seed: of the white nature, into Silver; 
of the red nature, into Gold: comparable to a plant with 
roots in premetallic matter producing seed, trunk, 
branch, leaf, and flower—all apparently distinct "metals" 
—in order to bear these two seeds. The essences, resins, 
sap, and exhalations of this metallic plant produce post- 
metallic substances.

This  doctrine   perfectly   conforms   to  the  universal
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religious cosmogony, and the analogies lend precision 
to the esoteric meaning. From this springs a real knowl- 
edge of the entire psychospiritual science concerned 
with the generation of consciousness. It is to this latter 
lineage that Buddhism should be related. It would be 
absolutely incorrect to consider the Buddha and Christ 
as identical.

Christ is to be seen as Gold, the incarnation of the 
divine Word, Man-God and God-Man: the divine in 
Nature.

To this principle is related the sense of redemption, 
which does not appertain to the Buddha. But this does 
not mean there is a hierarchy of values of the divine 
Word. Both the Buddhist and Christic ways are expres- 
sions of truth; however, we must distinguish between 
the ways that are taught. Christ, like the Buddha, is in all 
men, just as the seed in the premetallic is metal. It is a 
matter of bringing this seed to maturity.

If the Law of Genesis is unique and universal and gives 
rise to analogies, it is nevertheless manifested at differ- 
ent stages of the overall genesis. It can therefore be 
applied, on the one hand, to the genesis of every plant, 
from root to flower-fruit, as in psychospiritual prac- 
tices, especially the Buddhist and Brahmanic, which
progressively eliminate heterogeneities in order to pro- 
duce the pure Lotus in its seed. On the other hand,
there is the Way of Redemption, which eliminates 
every impurity at one stroke, and acts only on the sub- 
stance restored to its originality (the Cosmic Virgin), 
and produces this fruit—bypassing Nature and dualiza-
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tion. This starts from the principle that the divine inten- 
tion is perfection, consciousness of the Self, earthly 
Paradise, and conscious Unity, while dualization, or 
"original sin," has produced this imperfect, suffering 
Nature. Accordingly, these are two aspects of one and 
the same sacerdotal science: Osiris and Horus.

In order to understand the mystery of the highest teach- 
ing given to man, we must first know the instrument
offered to us, after the innumerable series of sufferings 
which have gone before and comprise our present life.

For suffering is the only stylus whose nature cor- 
responds to the substance on which imperishable 
consciousness is inscribed. The stone has suffered for 
the plant, the plant has suffered for the animal, the 
animal has suffered for man, and man has suffered for 
Redemption.

And those who have gone further than we have, they are 
the Powers and the Masters who stretch out their hands 
to help us, as the sea stirs the desire of the sailor for the 
offing, or the summit challenges the daring of the 
mountain climber.

The expanding warmth of the heart, when it reveals as 
rational what is generally considered irrational, when it 
allows us surefootedly to cross this gulf, which we can 
then ignore, and which terrifies the others: this warmth 
is the call of the Master.

Tendency is tension, affinity is love, appetite is need, 
but we must say with the Proverb: "I know not the way
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of a man with a maid" (Prov. 30: 18-19).

The experience of life inscribed in matter is called innate 
consciousness, the specific character of each thing, the 
quality that is pure spirit in Nature.

The animal is a freely moving plant because all the
phases of its gestation are fixed in organs — that is to 
say, in specific individualizations — and because the 
root has become intestine, the leaf has become lung, the 
taproot has become stomach, the circulation of sap has 
become blood and veins, and the flower has become 
sex. This totality has been linked together by the mar- 
row to form a conductive organ, the brain, and through 
that has become cerebral intelligence, which is con- 
scious memory, and makes possible the expression of
the innate consciousness that creates instinct. The
faculty of coordinating ideas is still lacking in order for 
man to exist.

When one beholds the emotional reactions of the ani- 
mal—envy, hate, fidelity, love, joy, sadness, devotion 
to his master to the point of self-denial — one says that 
an animal sometimes seems human. This is a mistake: it 
is man who is still an animal. All emotional reactions 
are based on egoism, the first cerebral consciousness of 
oneself, a mirror of the object, a freed slave. From a 
moral point of view, these emotional reactions are 
natural. But only man has in him that gift allowing him 
to free himself from all these reactions; to attain aristo- 
cratic liberty by fusing with the Whole—love with- 
out cause, without aim, without reward, and therefore 
without deception.
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This gift is Reason, which makes Man out of the animal; 
this is the second birth into the world, for Nature stops 
at the animal, including the human animal. The baptism 
of the spirit, the Pentecost which gives Reason, is a 
second Fiat Lux.

Reason affirms in us what the brain cannot under- 
stand—a priori knowledge; Reason shows us the 
nobility of the useless which is beauty, pardon, faith, 
sacrifice: the sacred act.

Reason is the intelligence-of-the-heart which allows us, 
in love, to be the thing, to be inside the thing, to grow 
with the plant, to fly with the bird, to glide with the ser- 
pent, to be that "way of a man with a maid" which the 
Proverb says cannot be known; to become cubic space
with the cube.

It is to this Reason that esoterism addresses itself.

But we have prostituted this Reason and made it into a. 
utilitarian rationalism, the mentality of merchants for 
whom the scales are the working tool, for whom every- 
thing has its countervalue, its counterweight, leading to 
equational logic, the erudite decimal system, algebra.

But in life, each moment is different from the pre-
ceding, the genesis of the world never ceases, nor the 
turning of the spheres, the cycles: nothing ever returns 
to the same place. All in the universe is in inter-
dependent connection with All.
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The disaggregation of any being can affect its 
quantity through analysis or "mechanical logic," 
but starting with conscious man, it can affect his 
quality of self-consciousness. In principle, both 
roads lead to the same natural source, but the first 
is original and causal; the second is final and 
creative, conscious, beyond Nature. The first 
source is polarized and dependent energy, and 
thus destructive toward things; the second is non- 
polarized energy, independent of dualized 
Nature.

In Nature, everything is composite, an aggregate of
quantities; yet energy—spirit—is not composite.

Outside Nature, originally and ultimately, spirit is non- 
polarized, but it is polarized in Nature. This is yet another 
way of stating the theme. Thus energy will appear, in its 
action upon things, in triple rather than double aspect, 
because the poles themselves appear only in their effects: 
North attracts and South repels; South against South repels; 
North and South comple-ment one another, attract one 
another; North against North is neutral These are the three 
aspects of energy. May the atomic wizards tolerateour 
incursion into their domain, bur they have yet to understand 
Nature as made in the image of That, the Selfsame, God, and 
they have yet to perceive the reliable microscope of natural 
philosophy as superior to the electron microscope.
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To decompose the material aggregation by force is to 
free its "void," that energy which will necessarily be 
immediately repolarized. Being freed arbitrarily, it 
remains linked to the natural thing and, like an octopus, 
will grab onto everything in its surroundings. But 
pertaining to the Origin, this energy can act even on the 
elements of permanence innate in the substance of 
beings.

On the other hand, this liberation may occur in the
course of a natural genesis which always tends toward 
return to the original source and, by this route, reaches 
its aim while including all the innate consciousnesses. 
Then the original dualization comes to an end; multi- 
plicity and variety are no longer required; the energy is 
no longer polarized and becomes beneficent Fire, con- 
scious, creative, generating.
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Innate consciousness is inscribed in matter and is 
subject to all its transformations, birth and death, 
while preserving its essential characteristics, 
which are transmitted.

Vital consciousness is inscribed in the immortal 
essence of material form, meaning that causal 
power, through the moment of awareness of all 
Nature, seeks the possibility of its reliberation or 
self-consciousness, beyond the material instrument.

Let us take an example from the following illustration. 
Directly or indirectly, solar radiation is what makes the 
plant. This radiation makes a pine tree or an ear of 
wheat. The radiation is impartial and universal, but 
through the seed it is specified as pine tree or wheat.

From this moment on, it is characterized by the parti- 
cular innate consciousness of one of these plants.

When this same radiation returns to its source, after 
passing through its material form, it bears this innate 
consciousness. This is not possible for a particular 
consciousness which always brings back the radiation 
characterized by what is of the nature of pine tree or 
wheat: the universal in its return demands universality 
of experiences for a universal consciousness.
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Since the radiation in itself is nonspecified, it is there- 
fore in the generated seed that the characteristic is fixed, 
and it is this which must undergo transformation in the 
universal genesis.

Fixed in a material form, the seed is the part which 
retains acquired consciousness. Conversely, we may 
say: it is the indestructible and immutable fixed part of a 
thing which represents the seed of continuations in the 
cycle of cosmic genesis, and attracts to itself the next 
radiation in order to make a new individual.* This 
attraction by a specified fixed point necessarily makes a 
selection from radiation, just as the leaves and colored 
petals of a plant select luminous rays.

This selection constitutes the adaptation of the radiance 
to the innate consciousness, be it of pine tree or of 
wheat. Therefore, neither one nor the other is the total, 
universal radiation, the evolutionary path toward that 
universal consciousness which this particular seed must 
pursue. Thus this genesis takes place in the fixity of 
matter.

At the level of the human animal, all possibilities of the 
evolution of material consciousness are exhausted. It 
then becomes a question either of a physical continuity 
(the legend of the Wandering Jew) or of a new baptism 
of spirit, allowing the original radiance to reliberate 
itself from matter, all experiences exhausted, meaning 
no further selection is to be made in the materialization 
of this radiance: it is received into its universality.

*This is the meaning of the Egyptian ka.
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Physical continuity makes a selection, reliberation no 
longer does so. (The Apostles speak in all tongues after 
the descent of the Holy Spirit.)

It is a moment of grace.

This grace is offered to every living man: he need only 
utilize his acquired faculties in order to become 
receptive to it.

It is the inspired breath of the living soul, received by 
the father, Adam, and preserved in a state of sleep in his 
descendants.

This is where there may occur the only death possible: 
there exists the possibility of disintegration between the 
human being and the living soul. This death involves the 
conscious denial of that living soul, also known as the 
sin against the Holy Spirit, the most unpardonable of 
sins.

Awakening is the awakening of intelligence-of-the- 
heart. Reason is born with us. If we give it preponder- 
ance over cerebral intelligence, over the mental, it will 
tell us everything,  for it is the intelligence of the
universe.

The stages of this liberation are therefore stages of 
fusion. The inscription is no longer seminal; it is only a 
degree of detachment. Mastery of the body and all its 
members, mastery of thought, mastery of the passions, 
are only stages of a liberation which allows this soul, as 
in natural sleep, to live in full consciousness, without the
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material instrument, outside the definitive sleep of our 
present body.

To succeed in "sleeping" thus in a waking state is the 
true clairvoyance of intelligence-of-the-heart. *

* In journey Into the Light (New York: Inner Traditions, 1984), Isha
Schwaller de Lubicz defines various aspects of innate consciousness, and 
the twofold aspects of the immortal soul as "Human Consciousness," 
"Permanent Witness," and "Spiritual Witness."
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The faculty of "hearing" instinct and translating 
it in the brain is intuition. This faculty of trans- 
lating constitutes intelligence-of-the-heart.

Intelligence-of-the-heart is what enables man to 
make his way toward liberation. It is to intelligence-of- 
the-heart that the scripture or oral tradition of an 
esoteric teaching is addressed, and phrased in a 
manner most conformable to that faculty, even at 
the risk of seeming irrational.

If we are able to prevent the intervention of reasoning— 
that faculty distinguishing us from the animal properly 
so-called, and which we constantly abuse—then simple 
cerebral intelligence does no more than translate innate 
consciousness, as in the case of animal instinct.

Our senses suffice for the observation of instinctive 
effects. They are in touch with the four principial
elements which are the constituents of Nature.

But to know innate consciousness, we must hearken to 
it, make use of the spiritual sense which is Hearing; 
similarly, the thumb serves as the finger of spirit in rela- 
tion to the four (elemental) fingers of the hand.

This is difficult, if not impossible, to explain. To hear 
what is nothing other than a physical silence (the voice
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of silence) is the faculty that makes translation possible. 
It is intelligence-of-the-heart that appears as intuition, 
inherent knowledge of what the brain has not yet 
classified as learned knowledge.

In every life situation, we experience an emotion. This 
emotion must be heard; we have to center the hearing on 
the emotion in order to be conscious of our instinctive 
attitude toward the vital moment in question.

From that instant, we know what it means or, less subtly 
phrased, we have an intuition of the answer to the ques- 
tion which has arisen.

Intuition means hearing the voice of silence that speaks 
in all lived Nature, innate in us, with a cosmic din.

Intelligence-of-the-heart is knowing how to translate 
this noise.

Thus the purpose of initiatory texts is far less a logical 
one than it is to provoke shocks, emotional reactions, 
or to grate against the cerebral need for sequential logic. 
Paradox, improbable images, the juxtaposition of 
unconnected phrases are freely employed. The texts 
appeal to sensation, to a feeling of emotive sensitivity.

The truest expression, the fundamental expression, as it 
were, is provided by Number. The faculty of enumerat- 
ing is a priori knowledge, innate consciousness of 
Nature: duality is relationship; it is counting. A mole- 
cule counts its affinities according to its valence. A 
plant seeks its support and grows upward: all discrimi-
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nation is counting. An animal counts its young. But
there are characteristic limits to the conscious state, to 
the experience inborn in each entity. The science of 
Number is not that of numerals, not even that of the 
proportions which constitute ordinary geometry. Search 
as we may for combinations and series, even with the 
renowned Golden Section, or Golden Mean, the eso- 
terism of Numbers will never be revealed to us that
way.*

Number is living, an expression of life, and speaks
directly to intelligence-of-the-heart. Its true secret lies 
in the becoming of One into Two.

* We suggest that true lovers of the esoterism of the Golden Section should
study ancient Egypt. Here Phi and all its applications, including the develop- 
ment of 6 x phi2/5 which plays the role of Pi, are applied with a true knowledge 
of 
Number of which the West—even in the Renaissance—was unaware. Only 
the initiates of the great but brief "Gothic epoch" can be considered directly 
related to the Pharaonic sages.
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Rational universe and metaphysical universe do 
not exist as essentially different entities, but there 
is spirit or threefold Word. Likewise, there is not
energy and matter, there is spirit-substance and 
form. There is not microcosm and macrocosm, 
there is spirit and life. There are not two banks of 
a river, there is the earth and the river flowing on it 
whence comes earth, just as spirit—or substance— 
produces matter through the action of form.

Appearances are relative, therefore transient. 
Consciousness innate in matter is purely a 
sequence of the phases of spirit becoming con- 
scious of itself in all the possibilities of its reflec- 
tions. When no more reflections are possible, there
is conscious immortality.

What a thing comes from is what it returns to. Yet no 
cycle in Nature closes at its exact starting point; other- 
wise Nature would be absolute, and there would be no 
becoming and no return. The return to the origin is
therefore only absolute for the causal Cause. It is not an 
infinite cycle since the infinite, the irrational, is indefi- 
nite, whereas the return to the origin is precisely the 
cycle which defines Nature. Nothing, for us, is more 
definite than the absolute, irrational cycle, since this is
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what makes Nature, the perceptible universe, for 
which—in which—no cycle can be absolute.

We can never think without dividing in order to 
compare. The infinite is incomprehensible; conse- 
quently, we wish for what is definite. We are in the cycle 
of Nature, which is the circle of becoming and return. If 
we break it, the ring is a beginning and an end at every 
moment, and this break is what our cerebral intel- 
ligence demands.

Reason, on the other hand, can conceive of this ring and 
affirm it, just as it affirms the spherical spiral in the case 
of swelling a spherical volume, since radial develop- 
ment makes such expansion impossible. Yet, here 
again, we are only able to understand the plane spiral. 
Reason imposes the notion of an indivisible unity, and 
this is absurd to cerebral intelligence.

Reason proceeds by affirmation; it does not explain, since 
it is inborn knowledge, implicit in everything and in 
ourselves.

Man is a cosmos, the cosmos. There is nothing in the 
world which is not in him, either potentially or in actual 
fact. The material form of man is the eternal ring which, 
through birth and death, manifests the break. This 
break affects only the natural aspect; the circle always 
subsists: nothing is more fixed than the void, nothing 
more stable than the cycle of becoming and return, the 
absolute circle. Our sliding on this ring, which is the 
genesis of becoming and the genesis of return, gives us
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the illusion of movement, and attributes to this circle a 
magnitude through time.

The break causes reflection, reaction. An electric or 
magnetic circuit produces a phenomenon only by 
virtue of interruption. Everything represents an un- 
interrupted electric or magnetic circuit, since all rota- 
tion produces a magnetic axis and an electric equator, 
and since everything moves: corporeally in its atoms or 
molecules, vitally in the natural cycle. The broken
circuit makes a going or positive pole, and a returning, 
relatively negative pole which is the reflection of the 
former. The cycle always tends to close up again since 
the ring in its essence is eternal, and the link joining the 
corporeal ends of the break is the phenomenon, the 
appearance of the circuit.

Thus man is an appearance in the moment, the site of 
the eternal ring now manifesting itself in the human 
being. It is nothing but a dialectic subterfuge to com- 
pare a microcosm with a macrocosm in order to show 
the celestial influence on sublunary things, things which 
endure it. For nothing can be subjected to any influence 
whatsoever if the subject is not of the same nature as the 
influence. A stick is powerless against spirit, idea 
speaks to idea, reason to reason, reasoning to the 
brain. The stellar universe has no influence on the
earth, because the latter is identical in nature with the 
heavens, with their harmony and substance; and this
identity of heaven and earth is the arcanum.

If there were a difference, man the microcosm would be
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a lesser quantity than macrocosmic man. But size does 
not exist for pure quality. A dog is not a microcosm, it is 
an element, an organ, an aspect of it, not a part, but a 
transitory state of it. Man, to the contrary, is a totality 
and, for that reason, he himself is the cosmos. This 
wholeness in him is virtual; it becomes actual when his 
consciousness is liberated from mortal contingencies, is 
realized as intelligence-of-the-heart, free of all necessary 
comparisons; consciousness in itself, with no further 
reflection, hence without break: the closed ring, the 
entire cosmic phenomenon.

61



16

Everything in the universe represents one of the 
possibilities imminent in the Source or Word or 
threefold Logos. We could say "energy" as well. 
Thus each thing is the image or expression or 
writing of this possibility: medu-Neter (in 
graphic form, the hieroglyphs). To transcribe 
consciousness, we can make use of image or hiero- 
glyph, or else create a conventional script.

Just as the tree is virtually, in ideal form, contained in 
the seed, so is the universe contained in the threefold 
Word of the omnipresent Origin. All the forms of seed 
are materialized in the Tree of the World, and each part 
is one of the medu-Neter, the sign writing or "runic 
wand," revealing the idea. In this way, we can read
possibility, divine entity, through the manifestations of 
Nature: this is Egypt. Each is deva, daimon, Neter, as a 
general type. To express a function, the most perfect, 
complete, and truly irreplaceable esoteric writing is the 
pictorial representation of things, or even the synthesis 
of the characters of diverse things.

When these medu-Neter are eventually organized into a 
system, an alphabet, grammar, and syntax, hieroglyphic 
writing is the result. It moves away from the original 
perfection, but makes it possible to address the unini- 
tiated also, with a minimum of error, cabalistically
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instilling a possible meaning with a human corre- 
spondence parallel to the primordial esoteric meaning. 
The latter is understandable to the well-prepared reader 
alone. The ordinary meaning is legible to everyone and 
serves as an excellent guide, if one knows how to look 
behind it specifically for the medu-Neter.

We prefer to use the Egyptian words medu-Neter when
speaking of esoteric writing in order to distinguish its 
intention from that of the Hellenized word "hiero- 
glyph," which refers to a completely organized and 
exoteric writing. * But hieroglyphic figures are too often 
wrongly considered to be symbols in the ordinary sense 
of the term, and an error of interpretation is con-
sequently so easily made as to be almost inevitable.

*For the deciphering of this writing, we remain profoundly indebted to
Champollion, a scholar of true genius.
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The symbol is a conventional representation. The 
hieroglyph is direct, nonconventional uniting, and 
only a hieroglyph is able directly to transcribe the 
intelligence-of-the-heart and be translated there- 
after by the cerebral intelligence. Any other 
method of esoteric writing either requires the elimi- 
nation of much of the grammatical form—leaving 
it to the reader to gather the meaning of the words
without imposing a frame of reference—or else 
resorts to devices such as allegory, metaphor, 
parable, play on words, or phonetic cabalism.

In its original meaning, the word "symbol" is a 
synonym of "coincidence," or the complementation of
two parts of a whole. In the broader sense, it has come 
to mean convention. In this latter meaning, it can no 
longer be applied to hieroglyphic signs. An image is not 
the conventional representation of an object; it evokes 
the object as represented by its typical features or essen- 
tial characteristics. Used in this way, even color is not 
conventional for floral vegetation, for the latter is 
green, as are moss and mildew.

Each color thus responds to one phase of genesis, and is 
connected with the two principal lines of the whole of 
Nature, which the two crowns of Egypt represent. The 
strange forms of these crowns should draw attention to 
their real and not their conventional significance.
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Pharaonic hieroglyphic writing in its essence is not 
conventional, as long as it is medu-Neter.

A degree of conventionality enters into organized 
exoteric writing, however, but the conventional choice 
is always made with great care in order not to stray too 
far from the esoteric meaning. Here below, nothing is 
absolute. Pictorial writing is the only means of convey- 
ing a thought directly to intelligence-of-the-heart. A 
child reads pictures without knowing the words that
transcribe intelligently to others what he experiences. A 
child always tries to express himself through gestures or 
actions. He is much closer to the truth than the learned 
man, for whom words with fixed meanings are merely 
sounds lined up in a more or less pleasing manner. Alas 
for our literature!

The conventional ideogram is readable in all languages.*

Hieroglyphic writing cannot be read in this way. It
demands to be read for what it expresses in particular 
and to be transcribed later—as best one can. This 
spoken language, like the writing, is based on gnosis. 
Each letter, each root, obeys a natural law, an exact, 
living law. No letter can be pronounced without 
setting into action specific nerve centers. Thus there is a 
vital reason for constructing their "alphabetical" 
sequence, and a definite law for relating them by roots.

Furthermore, in order to express themselves in alpha-

* In this connection, apart from a universal language, a United States of
Europe will never come into being without a unifying ideographic writing.
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betical languages composed of conventional signs, the 
sages have always employed subterfuge. The most 
perfect method, in this respect, is the one we find in the 
original sacred texts of India, and in the Books of
Moses, before the introduction of mother vowels, and 
then of vocal points, to fix the sound of vague, 
unwritten vowels. Nouns, generally without con- 
nections between them, make a kind of telegraphic style 
of writing. The reader has to put the sense of these 
words together according to what he "hears" or 
"understands." Man will always be led astray by the
logical meaning of an idea, in the same way that he will 
be much more attracted by a recipe than by philosophy. 
What is immediate is easy, what is useful easily attracts 
us, but to think is irksome; the useless irritates the lazy 
person. Idleness and inertia rule the whole of Nature, 
which, in the absence of a new impulse of energy, 
degenerates, goes the way of least resistance, breaks up, 
is degraded, and falls. This applies to all things.

Therefore, if we see generation of a life, it means that some- 
thing new has been introduced.

The literary parable is like the geometric parabola: a 
focus in the center and innumerable parallel rays con- 
centrated there by reflection. Allegory, on the other 
hand, turns around the center like a cat around a plate 
that is too hot. Allegory is misleading or even childish 
when it tries to be sincere. Metaphor is a trick unworthy 
of esoterism. Play on words calls for much erudition 
and etymological knowledge. This means is the most 
akin to the Kabbalah. It can be constructed on phonetic 
relationship.
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The Kabbalah, as revelation of the esoteric mean- 
ing of the Testament of Moses, has given rise to a 
very false notion of esoterism. The Genesis of 
Moses includes an esoterism, but it is written in a
historical style which is satisfying to ordinary 
intelligence and is also found in the evangelical 
key: the Passion. The Kabbalah, on the other 
hand, speaks of the metaphysical history of this 
Genesis, as does the Apocalypse in the Gospels. 
There is a parallelism in these two modes of 
revelation, even though they are basically very 
different.

Neither the Kabbalah nor the Apocalypse is an 
explanation of the esoterism of the principal text,
but another aspect of this text. Esoterism does not
explain itself and cannot be spelled out: it con- 
cerns the consciousness of the disciple and not a 
doctrine.

Cabala, or revelation, has become synonymous with 
mystery and intrigue. Returning to the real meaning of 
this term, we find there is also an Egyptian, a Buddhist, 
and a Christian cabala.

The Egyptian cabala includes the Pyramid Texts and 
what is called the history of the Dwat, The Book of
the Dead.
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It is the recital of the soul: an analysis of dissociation 
and affinities, of the aim of the endeavor to retain the 
soul, of the maleficent or beneficent consequences of 
the acts of the living.

This is truly psychospiritual science. In Egypt, it takes 
on the character of complete knowledge, based on a 
priestly science. In Buddhism, because of the absence of 
a fundamental myth, it assumes a more literary 
character.

There is a close kinship between the Pharaonic and the 
Brahmanic cabala.

The Hebrew Kabbalah, revelation of the Mosaic teach- 
ing, comes from Egypt and retains a kinship with this 
origin, although modified by the nature of the Jewish 
mission and by several Commentaries.

Each of the Pyramid Texts is complete in itself. They are 
superimposed to convey different shades of meaning 
for certain passages, the key to such modifications
being given by the meaning of the King's name.

As for the Christian cabala, considered in this context, 
it has experienced what happens to people who live 
together all the time: from seeing each other so often, 
they no longer know one another. It will always seem 
more attractive and romantic to speak of a Master in 
India than of a Western saint. The astral world arouses 
much more curiosity than a study of Purgatory, and 
so on.
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In fact, the asexual character of the Christian myth has 
colored its entire teaching with a sort of sexual inhibi- 
tion which places the Christian cabala apart from the 
contingencies of life here below. Further, its purely 
moral character smothers the basis of gnosis, which is as 
complete here as elsewhere.

This is in striking contrast to the Atlantean black
cabala, based entirely on sex, that is to say, on the 
sexualization or dualization of the causal Cause, God 
sole-singular and Unknowable. It is tempting, espe-
cially in the Christian world, to label this theology black 
magic, the magic of evil, which is as inane as con-
demning our parents to hell for having conceived us in 
sin. If the first Christians had followed Saint Paul's 
counsels of chastity, no one would have remained to
propagate the new faith.

The seeker after God should look at His Work; it is the 
Book one must learn to read by breaking the seven 
seals. Evil is at the origin, in consciousness, when 
knowledge becomes know-how, and intelligence-of- 
the-heart falls into "the devil's laboratory," into this 
brain, imitator of the creative Work.

There is much more real evil in our rational science than 
in the sexual rites of the great African forest.

A cabala is not the esoterism of sacred texts. It is the 
history of the soul's consciousness. History is succes- 
sion in time. Esoterism is intelligence-of-the-heart, 
spatial vision, fused identity, ouside of time, ex-stasis.
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Esoterism is not a particular meaning hidden in a 
text, but a state of fusion between the vital state of 
the reader and the vital state of the author: this in 
the sense of a spiritual, spatial, synthetic vision
which disappears at precisely the moment thought 
becomes concrete.

Thus esoteric teaching is strictly evocation, and 
can be nothing other than that. Initiation does not
reside in any text whatsoever, but in the cultivation 
of intelligence-of'the-heart. Then there is no 
longer anything occult or secret, because the inten- 
tion of the enlightened, the prophets, and the 
"messengers from above" is never to conceal— 
quite the contrary.

This last statement needs no further commentary. 
Everything these simple remarks could contain has 
already been said.

May the people of our time, who by reason of the 
alleged comforts derived from their scientific tech- 
nology are falling more and more deeply into matter, 
come to understand that if the end of bodily life is 
death, the end of what constitutes the body's life is to 
survive and liberate itself from what is mortal.
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The means of attaining this end is no more difficult than 
it is to live. Yet this is precisely what few people know 
how to do. Most are solely concerned with distracting 
themselves, passing the time that separates them from 
the hour of the death they so greatly fear.

To live is not to work. If we are condemned to work in 
order to maintain our life, this sentence constitutes the 
suffering through which we must acquire the intelli- 
gence-of-the-heart that is, in itself, our life's spiritual 
aim.

To base existence on work is as stupid as to found soci- 
ety on economic principles. Love of the task makes 
work joyful, and a good economic order is a secondary 
result. Mechanicalness, the emanation of a warped 
consciousness, as well as valueless money, these have 
been the cause and means of action for ambitious 
leaders to drag our world into the depths of misery.

Out of this comes a reaction which will betray the 
expectations of these misguiding masters. The divine 
spark ever slumbers in man, and when animated by a 
new breath, it is irresistible.

We have attempted here to set forth some ideas on the 
meaning of esoterism; there are no words to make it
clearer. Often, the ideas are neither explained nor even 
connected: accept the fact it is well that it should be so.

As for words, their meaning must sometimes be read in 
different ways: the language of the medu-Neter is not in 
the dictionary of mummified ideas.
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The philosophers of modern times will find it difficult 
to agree on the sense in which words such as "intel- 
ligence," "reason," "understanding," "consciousness," 
and so forth, are to be taken. Their thought does not 
lack for power and subtlety, but they have no knowl- 
edge of genesis.

In order to expand the vocabulary, ideas must spring 
from consciousness. Thus it is useless to attempt to 
enrich our collection of meaningless words, even if the 
need be felt.

Our philosophers can elaborate philosophical systems 
and carry analysis as far as they like; yet, in order to sur- 
mount the obstacles before them, they will always be 
forced to resort to faith (undemonstrable affirmation), 
or else to negation. The latter course is the easier, and 
appeals to the partisans of laziness and impotence, who 
express it through atheism or rationally justified indif- 
ference.

All speculative philosophy is in vain; any explanation of 
life, of its origin and end, can never be more than the 
circling of a central point which is logically undefinable. 
Such a search is not sterile but must cease when reason 
acquires the certainty that this point exists. Otherwise, 
it will surely become a wandering in a fog of supposi- 
tions along a thousand paths leading to nowhere.

How then to express oneself clearly?

By image and by myth, as the sages of all times have 
done. The most subtle way of speaking the truth is to be
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found in the pure doctrine of the Tao; but apart from 
the general directives stemming from it, the Tao Te
Ching is inaccessible even to the most erudite Chinese 
of our day. A symbolic (even hieroglyphic) principle 
guided the establishment of the Chinese ideogram, and 
therein may be found the esoteric expression. The latter 
has been lost in adopting the ideogramic convention, 
just as hieratic script causes its hieroglyphic origin to 
be forgotten in the alphabetic adaptations deriving
therefrom.

Everywhere else, we find myth: Brahmanic, Judaic, 
Christian.

May Christians not accuse us of trying to deny the exis- 
tence of a historical reality. From our point of view, 
myth is a reality, not a convention. It is the repre- 
sentation of the natural principle, which it cannot be 
"in truth" without resorting to the natural fact. That 
this principle should then assume a synthesis form, that 
is, become an incarnation, is not in the least extra- 
ordinary. The thinking of an epoch—its character—is
not a fluid flung in all directions of space. It is the Idea 
which cannot be situated, which assumes a mental and 
also a bodily form when the instrument for its manifes- 
tation is given through preparation, namely, intelli- 
gence-of-the-heart and cosmic genesis. Thus the Idea 
springs forth in the form of ideas on all sides, simul- 
taneously.

The end of Pharaonic Egypt is the end of a cosmic cycle, 
and not the end of a kingdom. Osiris, through Isis-
Mary, engendered Horus-Christ, already announced,
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contained, and known in Pharaonic esoterism. The 
time (phase of the cosmic genesis) having arrived with 
the sign of Pisces the Fish, the Divine Child is born. He 
is born of spirit, he is born of the necessity engendered 
by the fall of the Word into matter. In Nature, by the 
rotation of the world's cycles and by means of mental 
knowledge, the rupture of primordial equilibrium 
becomes self-consciousness, the conscious at'One-ment 
of Being within itself. What was virtual became actual 
through the fulfillment of all possible aspects of the 
form. But Joshua-Jesus fell from heaven in the full per- 
fection of Nature's final form,

and this is the herald of an End.

Luxor, Egypt 
Christmas 1947
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Symbol and the Symbolic
Ancient Egypt, Science, and the Evolution of Consciousness

R. A. Schwaller de Lubicz
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Translator's Introduction

THERE IS ONE precaution that can be given here to the 
reader drawn to the work of R. A. Schwaller de Lubicz for the 
first time. Schwaller de Lubicz is using words and thought 
forms that are peculiar to our present rationalized mentality 
but with the intention of describing or, rather, evoking in us a 
mentality completely different from our own, one that 
belonged to the sages of ancient Egypt. And it is for this 
reason, more than any other, that difficulties can arise for us 
in the reading. Generally, these two complementary mental 
operations can be designated as analytical (our present habitual 
mode) and the more ancient analogical mode, but these words 
must be taken in a deeper sense than that generally ascribed 
to them at present. Schwaller de Lubicz's writings, then, act 
as a "synapse" between these two polarities of intelligence, 
and one finds that a clear, logical exposition—be it architec- 
tural, scientific or mythological—will suddenly lift and expand 
into an immense interconnected thought-field of an extra- 
rational quality, in which the multiple simultaneous meanings, 
while inwardly felt, may no longer be available to our rational 
mind. These unannounced fluctuations between our two 
primary modes of knowing is at first disconcerting, but, if one 
persists (sometimes without really grasping the idea), one can 
obtain glimpses of a new relationship between inner knowing 
and  sensory-based external  analysis.

Derived from his extensive study of Egyptian monuments 
and hieroglyphic writing, Schwaller de Lubicz's theme of two 
qualitatively different minds inhabiting the human psyche has
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found very convincing support in recent brain research. 
Experiments with brain-damaged individuals has revealed a 
distinct separation or lateralization of cortical functions giving 
rise to an area of scientific investigation popularly known as 
"right and left mindedness."

The left hemisphere processes information sequen- 
tially, the right hemisphere simultaneously, acces-
sing several inputs at once. The left hemisphere 
works in series; the right in parallel. The left 
hemisphere is something like a digital computer; the 
right like an analog computer.1

This localization in the right hemisphere of the highly 
intuitive aspects of thought together with the capacity for non- 
verbal pattern recognition, is consistent with the dominant 
quality of mind which, in Schwaller de Lubicz's view, could 
have produced the temple architecture and hieroglyphic 
writing of the ancient Egyptians. Through myth, image and 
geometric proportion, Schwaller de Lubicz believed, the Egyp- 
tians were able to encapsulate in their writing and architec- 
ture the basic pattern structures of the natural universe.2

Brain research reveals that musical ability seems also to be 
located in the right hemisphere, particularly the recognition 
and recall of tone, harmony and melody. These musical 
aptitudes involve auditory pattern recognition of a holistic and 
often simultaneous nature, very different from the analytical 
and verbal processes which are located exclusively in the left 
hemisphere. The separation of the visual and verbal from the 
sonar and intuitive has deep implications in defining the 
difference between esoteric and exoteric knowledge.

Robert Ornstein of the Langley  Porter Neuropsychiatric

1. Carl Sagan, The Dragons of Eden, (New York, Random House) p. 169.

2. See R. A. Schwaller de Lubicz, The Temple in Man (Inner Traditions, 1981) and Le Temple 
de l'Homme (Paris, Dervy Livres, 1977). 
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Institute has suggested that during our recent evolution the 
intuitive, non-verbal sensitivity of the right hemisphere has 
been obscured by the surge of active development in the left, 
analytical hemisphere. He claims that this imbalance in 
intracortical representation and communication might be con- 
sidered a rudimentary cause for the conflicts, disorders and 
discrepancies which presently pervade our intellectual and 
social life.

In this brief work, Schwaller de Lubicz examines symbol- 
ism or, rather, the symbolic method in general, not from the 
point of view of our contemporary use of symbols as conven- 
tional designations, abbreviations or as literary, metaphoric 
devices, but as the means for transmitting a precise supra- 
rational knowledge and intuitive vision which, he contends, 
was a major aspect of ancient science.

The symbolic attitude of ancient knowledge cultivated the 
intellect to the extent of perceiving all of the phenomena of 
nature itself as a symbolic writing revealing the forces and 
laws governing the energetic and even spiritual aspects of our 
universe.

Modern science, particularly subatomic physics, has, as 
Schwalier de Lubicz points out, expanded its knowledge of 
matter to the point where Nature must be considered supra- 
rational (as being beyond the limits of rational methods and 
formulae). These new discoveries and ideas, he emphasizes, 
demand a new and as yet unfound vocabulary, as well as a 
radically different approach to education and knowledge itself. 
This view places Schwalier de Lubicz at variance with some 
contemporary writers such as Fritjof Capra who, in The Tao of 
Physics, contends that we can with our present scientific 
methods move directly into a science with spiritual dimen- 
sions. Schwalier de Lubicz denies this possibility, empha- 
sizing that the achievement of a sacred science requires a 
transformation of mind which would considerably alter our 
relationship to knowledge and its expression. It is here that an
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understanding of the hieroglyphic intelligence of the Ancients 
may assist contemporary thought in surpassing the intellectual 
impasse presently incurred by our rational perception and 
methodologies.

Let us try to clarify the differences in the symbol-making 
processes belonging to each of these two mentalities, for 
undoubtedly the underlying theme of the book is an attempt 
to lead us from reading in our ingrained, logical, sequential 
manner toward the immediacy and sense of identity available 
through the hieroglyphic image. It is through the rich and 
exacting array of ancient hieroglyphic writing that analogical 
thought is lifted from subjective, poetic or personal insight to a 
precise, communicable, universal knowledge-activity upon 
which a science of nature can be founded.

Let us amplify this comparison. With our present form of 
writing we use groups of arbitrarily formed abstract symbols 
(our alphabetical letters) which convey memorized sound and 
visual associations. We are trained to think and communicate 
through these alphabetical letters—placed in certain (again, 
memorized) groupings, or words—by reducing these abstract 
conventions into objective images in our minds. Simply stated, 
this means that when we read cat, we immediately register the 
formed image: .3 This habitual reduction from a nonob-
jective mental abstraction to a delimited image can be seen as 
an initially centripetal action, which, subsequently, disperses 
perception and knowledge into a classification of disconnected 
facts. We use numbers in a similar way, moving from abstract 
symbols to quantitative evaluations. But hieroglyphic writing 
works in the opposite or centrifugal direction. The image, the 
form, is there concretely before us, and it can thus expand, 
evoking within the prepared viewer a whole complex of 
abstract, intuitive notions or states of being—qualities, asso- 
ciations and relationships which cannot be described or 
defined but only experienced. A centering sense of unification

3. Even our most abstract or philosophical words need to be linked to image-forming 
words in order to convey meaning.
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later results from this inwardly expansive movement of mind. 
A method of viewing is required comparable to our hearing 
faculty: one must learn to listen to the symbolic image, allowing it 
to enter into and pervade one's consciousness, as would a 
musical tone which directly resonates with the inner being, 
unimpeded by the surface mentality. In this moment of inner 
identity between the intellect and the aspect of the tangible 
world evoked by the symbol, we have the opportunity to live 
this knowledge.4 "By the hieratic symbolic method the aim is 
no longer to translate things into sensory terms, but to put 
ourselves into the state 'magically' identical with the symbol- 
object, so as to become heavy with the quality of weight, to 
become red with the quality of redness, to burn with the 
quality of fire."5

These two mental processes then reverse the sequence of 
centrifugal and centripetal movements. The analytical mode 
first reduces abstractions to a defined image, followed by a 
proliferation of disconnected facts. The analogical mode, on 
the other hand, first expands from the image into far-reaching 
associations, then inwardly unifies. Lao-Tzu, who also lived in 
a hieroglyphic epoch, expressed this interplay thus: "In order

4. Recent experiments with dolphins give us an example of what we might consider as 
a purely sonar writing. In Dragons of Eden, Carl Sagan reports that ". . . dolphins and 
whales, who sense their surrounding with a quite elaborate sonar echo location tech- 
nique, also communicate with each other by a rich and elaborate set of clicks whose 
interpretation has so far eluded human attempts to understand it. One very clever 
recent suggestion, which is not being investigated, is that dolphin/dolphin com- 
munication involves a re-creation of the sonar reflection characteristics of the objects 
being described. In this view a dolphin does not "say" a single word for shark, but 
rather transmits a set of clicks corresponding to the audio reflection spectrum it would 
obtain on irradiating a shark with sound waves in the dolphin's sonar mode. The 
basic form of dolphin/dolphin communication in this view would be a sort of aural 
onomatopoeia, a drawing of audio frequency pictures—in this case, caricatures of a 
shark. We could well imagine the extension of such a language from concrete to 
abstract ideas, and by the use of a kind of audio rebus—both analagous to the 
development in Mesopotamia and Egypt of human written languages. It would also 
be possible, then, for dolphins to create extraordinary audio images out of their 
imaginations rather than their experience." 

5. R.A. Schwaller de Lubicz, "The Intelligence of the Heart," lecture given in May,
1956 at the Congres des Symbolistes in Paris. Translated by Nancy Pearson, 
published in Parabola, vol. 2, issue 3, 1977. 
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to expand, one must first contract; in order to contract, one 
must first expand."

The outwardly projecting analytical mind, which grasps for 
fixed and quantified objectifications with relationships depen- 
dent on equational logic, was also well known to the ancient 
thinkers, but there seems to have been an effort to restrict its 
use. In the Treatise on Initiations attributed to Hermes Tris- 
megistus, we find a dialogue between Hermes and the initiate 
Asklepios who asks:

Asklepios: Are, then, not all men similarly conscient, 
Trismegistus?
Hermes: All, Asklepios, have not the true intelligence. 
They are deceived when they suffer themselves to be
drawn after the image of things, without seeking for 
the true reason of them. It is thus that evil is 
produced in man; and that the first of all creatures 
lowers himself almost to the level of brutes.6

In one phrase this Hermetic text reveals this intelligence 
(which Western society has exaggerated and upon which it 
has become dependent) as the source of evil in the world—evil 
being understood here as disorder, disharmony and obscurity 
existing between humanity, nature and God.

Obviously, a special training is needed to practice the Sym- 
bolic Method; moreover, an intentional reorientation and 
reeducation of the mind is necessary for humanity to progress 
in the direction of the expanded consciousness required by our 
evolution. The need for this growth of consciousness is 
presently imposed upon us by the crisis and confusion existing 
in all spheres of life—moral, philosophic, environmental, scien- 
tific. The first step toward changing our intelligence is to

6. Hermes Mercurius Trismegistus, The Virgin of the World, translated by A. Kingsford
and E. Maitland, 1885 (reprinted by Wizard's Bookshelf, Minneapolis, 1977) p. 52. 
The Hermetic doctrine, a fundamental source for both early Christian mysticism and 
medieval alchemy, also has important parallels with the Hebrew and Greek Kabbalah 
and the Vedic tradition of India.
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specify exactly the dangers, limitations and troubling implica- 
tions of our present methods; the second, to seek out and 
understand precisely techniques of thought practiced in 
previous epochs which display a richer integration of body, 
mind and spirit. Schwaller de Lubicz's penetration of the 
Egyptian symbolic method may be of assistance in this urgent- 
ly needed transformation.

In conclusion, it may be helpful to give an example of a 
hieroglyphic reading, drawn from another work by Schwaller 
de Lubicz, in which he amplifies the essential concepts 
presented here.7 It should be noted first that not all hiero- 
glyphics were clear depictions of particular species of animals, 
plants, et cetera. Often a single image would be made up of a 
collection of parts drawn from various species (the head of a 
lion with the body of a woman, for example, or the body of a 
quail with the head and wings of a duck). In this way the 
image as a whole could depict subtle combinations and inter- 
changes occurring in the energetic activity of the play of 
nature. But we shall content ourselves here with the simple 
image of the jackal and observe the way the image expands in 
multilevels and far-reaching associations.

In civilizations such as ancient Egypt, what we in our pre- 
sent presumptuousness call "primitive animal worship" was 
not a worship of the animal itself, but a consecration made to 
the vital function which any animal particularly incarnates. It 
was not, in reality, a worship; it was a meditation used to 
support and clarify an essential function of nature, that is to 
say, a Meter, a god. The Egyptians saw the jackal as incar- 
nating certain characteristics, functions and processes of 
universal Nature. The jackal is an animal which tears the flesh 
of its prey into pieces, which it buries and does not eat until 
they rot. From this real, observed behavior, it becomes a sym- 
bol for both a metaphysical and physical process: digestion. 
Digestion is one of a number of universal processes which all
7. Sacred Science, the King of Pharaonic Theocracy (New York, Inner Traditions, 1982).
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forms born into nature must undergo (others include growth, 
assimilation, coagulation, decomposition, transformation). 
Egyptian wisdom teaches us that no being or form can begin 
the processes leading to rebirth before its form or bodily 
envelope has disintegrated. The jackal-headed Neter, Anubis, 
is always pictured leading the soul of the deceased into the 
first stages of the lower realms of the dwat, or world of trans- 
formations. In mummification, the organs of the deceased 
were removed, dehydrated, and placed in urns. The urn 
holding the intestines had a jackal drawn on it. The intestine 
also serves the function of digesting food already broken down 
in the stomach. The jackal also transforms putrified flesh into 
life-giving nourishment. "What would be poisonous for almost 
all other creatures in him becomes an element of life through 
a transformation of elements which are bringing about this 
decomposition. "8

The jackal is also the symbol of judgment: it is called "the 
Judge" because, in eating, it performs a precise, innate 
discrimination, separating out the elements capable of trans- 
formation and future evolution from the elements that are 
untransmutable within their present cycle.

Digestion is a destructive process: it is an analysis, a break- 
down of material forms into their constituent elements. Our 
analytically directed minds are "jackal" in function. Not only 
do we analyze our society as it undergoes a decomposition, 
but our analyzing, separating mentality is the force that is 
destroying it. We are disintegrating not only the atoms of 
matter, but our social institutions, the very characteristics of 
our own psychological makeup and physical well-being, and 
other forms, such as religion and spiritual teachings from 
many cultures. But perhaps we are performing this seeming 
desecration in harmony with the laws of nature, whereby the 
death of the old gives life to the new. The jackal, however,

8. Isha Schwaller de Lubicz, HerBak, (New York, Inner Traditions, 1979)
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knows innately that the destructive analysis must be arrested 
at just the right moment. He must dig up the morsels, or else 
these pieces of flesh—or these phases in the collective life of 
humanity—may pass into an indigestible, untransmuted state 
of disassociation or chaos; then the possibility of a cyclic 
rebirth in a continuity from death to new life could be lost. 
The Egyptian sage would tell us that we must worship-the 
jackal function in us and find out from it, through identifica- 
tion, the precise timing and laws applicable in the delicate 
process of the transmutation of our epoch.

Modern brain research suggests that the separation of intel- 
lectual functions is a result of our evolutionary background, 
and it offers possible symbolic reasons for the use of these 
curious animal images in ancient art, mythology and
hieroglyphics. If we cast Schwaller de Lubicz's theory into 
modern physiological terms, we could say that this imagery is 
in reality an analogical language depicting levels of somatic 
information derived from evolutionary experiences which have 
been inscribed in the neurophysiology and morphology of our 
brain. This brings his study of ancient symbolism into a syn- 
chronicity with the recent work of brain researcher Paul D. 
MacLean. MacLean has proposed that the triune anatomical 
division of the brain into hindbrain, midbrain and cerebral 
cortex parallels distinct functions which developed during 
successive phases of our evolution: the hindbrain (stem, pons, 
medulla and cerebellum), which controls the automatic and 
autonomic reactions particularly involved with territorial 
mechanisms of survival and agression evolved during our rep- 
tillian phase. The midbrain or limbic system, which contains 
the cranial endocrinal glands that govern sexual development, 
sleep, dreams, passions, pleasure and pain, emotions, anxiety 
and the early mental function of visual retention, emerged 
during the early mammalian period. Last to develop was the 
cerebral cortex, which controls conscious brain activities, 
reason, willful action, analysis, logic, calculation and voluntary
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mobility. Each new brain structure grew as a peripheral 
envelope encasing the older brain component. Beneath the 
cerebral cortex the two earlier forms are still performing as 
they did in our most remote ancestors.

"The human brain," MacLean holds, "amounts 
to three interconnected biological computers," each
with its own special intelligence, its own subjectivity, 
its own sense of time and space, its own memory, 
motor, and other functions. Each brain corresponds 
to a separate major evolutionary step. The three 
brains are said to be distinguished neuro- 
anatomically and functionally, and contain strikingly 
different distributions of the neurochemicals dopa-
mine and cholinesterase. 9

With this new scientific input we can more easily grasp 
Schwaller de Lubicz's claim that anamistic symbols of animal, 
bird and reptilian-headed deities were means for evoking par- 
ticular qualities and "awareness phases" in the continuum of 
the evolution of human consciousness. As Carl Sagan
proposes10 "... the hallmark of a successful, long-lived civiliza- 
tion may be the ability to achieve a lasting peace among the 
several brain components." And as Schwaller de Lubicz 
indicates, Egypt and other cultures grounded in the symbolic 
method, were indeed, through symbols, educating the
neurological structure of the brain to maintain an active, con- 
scious connection not only between the bilateral lobes of the 
cerebral cortex, but also with the impulses and subliminal 
information received from the ancient and deeper limbic and 
reptilian centers, so that these aspects of our nature could be

9. Carl Sagan, op. cit., p. 55.

10. Carl Sagan, op. cit., p. 234.
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integrated into the activity of our reasoning mind.
Experimental evidence thus indicates that contained in our 

brain are functioning vestiges of our most distant corporeal 
minds. As Schwaller de Lubicz suggests, we should think of 
these vestiges not only as animal drives and gross, inconscient 
aspects of our consciousness, but also as a vast instinctual 
intelligence of the laws of nature, that our animal and rep- 
tilian experience has left in us. Instead of repressing and 
ignoring the wholeness of our evolution, should we not pursue 
ways to incorporate the vast symbolic content of these ancient 
brains into our present intelligence?

Thus the symbol is a material representation of immaterial 
qualities and functions. It is an objectification of things subjec- 
tive in us and subliminal in nature, awakening us to a percep- 
tion of the world which may make us aware of a knowledge 
contained in our soul.

There are many who have foreseen the great intellectual 
and spiritual advances toward which humanity is now
impelled. But in the work of Schwaller de Lubicz we are given 
a direction, not towards an abandonment of the rational 
faculties in yogic ecstasies, but of an integration of it with a 
higher, innate intelligence. This direction consists of "tech- 
niques of thinking" such as the laws of "crossing" and "inver- 
sion," the application of the principles of the "Present 
Moment" and of the "simultaneity of opposites," as well as a 
spiritual perception of the mathematical sciences. All of these 
require a yet unformulated utilization of symbols which may 
synthesize the two complementary modes of our intelligence, 
and thus stimulate and eventually give expression to this 
impending growth of consciousness.

Robert Lawlor
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Illustrator's Introduction

R. A. Schwaller de Lubicz's essay Symbol and the Symbolic, 
which appeared in Cairo in 1951, clearly rested on Pharaonic 
philosophy—as he emphasized in his foreword. For this reason 
authentic illustrations of Pharaonic tableaus have been 
included in this new edition, not simply for aesthetic reasons, 
but in order to enable the reader to become immersed in the 
reality represented in these figures, a reality as alive today as 
it was in ancient times.

The contemplation of a few of these renderings offers insight 
into both the Egyptian mystery, and, strangely enough, into 
some of the most recent discoveries of modern science.

The modern reader will be quite astonished to observe that 
the strange figurations of the royal underground tombs, which 
for centuries remained mysterious and inexplicable, find, to 
the extent, that science has progressed, an explanation 
expressed in twentieth-century terms.

Even today, however, certain points, such as those 
exemplified in the following tableau, remain obscure.

The Hours of RE are thus. Their forms are between their fingers (?), 
their shadows are lower than their foreheads (?).  They lead this
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GREAT GOD in the West, whose forms are mysterious, toward their 
hours. They do what they have to do, [they] pass by and enter the 
earth, into the Cavern of He who hides his Hours, while their 
shadows carry their rays and their rays are in the flesh of him who 
hides them. The god has passed the bank. Those who follow [him], 
the souls, the guides of their bodies, enter into the darkness after the 
passage of Re .1

The inscription accompanying this strange figuration is 
indeed perplexing. We can readily sympathize with students of 
Egyptology who, after long years of study, have mastered the 
hieroglyphs and grammar—which make perfectly good sense 
when applied to "secular texts"—only to be faced with 
mythological texts at least as enigmatic as the representations 
they purport to explain.

Yet it is impossible to concede that the Ancients covered 
hundreds of meters of the walls and ceilings of the long cor- 
ridors hollowed into rock, culminating at the tomb's Burial 
Chamber, with nonsensical figures. If we dismiss the view that 
these figures and texts are nonsense, we are then confronted 
with the possibility that we are dealing (as the texts them- 
selves indicate) with a cosmogony summarizing the totality of 
the problems raised by the mystery of creation, a creation 
viewed as everpresent and constant. But as Alexandre 
Piankoff, one of the greatest specialists in the study of these 
texts observes, a great part of this cosmogony escapes us:

As in the missals of the Middle Ages, the Egyptians were 
often content to indicate by several words or a phrase a 
sacred text which the initiate or the priest had to recite 
by heart. But we are generally incapable of deciphering 
these symbols, which allude to Egyptian myths of which 
we have only a dim notion. The key to most of the great 
philosophic conceptions of the ancient world has been 
lost,, and we are often tempted to apply to these writings

1. A. Piankoff, The Tomb of Ramses VI, (New York: Pantheon, 1954) p1. 112-113, 
116, 
and p. 332.
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the vague term of mysticism. Now, we are not dealing 
with mysticism, but, as understood by the Egyptians of 
the New Kingdom, physics—physics which strangely 
recalls the ideas of Heraclitus of Ephesus. Indeed, as I 
compared the right and left walls of the Burial Chamber 
(of Ramses VI), this verse of Lucretius2 came to mind: 
"the sun, after its passage under the earth, at the
moment of its return to the horizon, casts forth its rays 
with which it strives to enflame the sky. Or, again, at the 
fixed hour, the fires are gathered together, concoursing 
regularly from numerous atoms of heat which each day 
produce a new sun, endowed with new light. Thus, it is 
said that from the high summits of Ida one perceives, at 
the birth of day, the scattered fires which then merge into 
a sort of singular globe and form a perfect disk."3

In a similar way, using certain keys which de Lubicz makes 
available, the modern viewer can begin to transcribe the 
strange imagery of the ancient figurations into the abstract 
formulas of the various laws and properties of matter and 
motion given to us by modern science. Thus, for example, we 
can interpret the predominant role ascribed in Egyptian 
mythology to negative and resistant entities such as Seth (the 
dark antagonist of Horus), the serpent Apophis, et cetera, as 
specific correlations with physical qualities, such as resistance, 
inertia, and entropy. Another specialist, intrigued with these 
negative entities, writes:

Why has revolt been conceived as an element of the crea- 
tion, whereas it would have been simple enough to omit 
it, and thus assure a universe of eternal felicity? In fact, 
we find again here an idea that appears often in studying 
Egyptian texts: myth, at least in its most primitive form, 
is not a pure conception of the mind or spirit but often 
appears as a prescientific attempt to define and explain

2. Lucretius, On Nature 5.
3. A. Piankoff, La Creation du Disque solaire, (Cairo: Institute Francaise d'Archeoiogie 

Orientale 1953) p. 1. 
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aspects of the universe and the forces that direct it. Now, 
disorder, storm, excessive or insufficient flooding [of the 
Nile], terrestrial or cosmic disasters are visibly part of the 
created universe.4

To summarize, those who have profoundly studied Pharaonic 
writings unanimously observe that the ancient Egyptians 
reveal, through their stories, figurations, and maxims, a form 
of thought that is balanced and clear when dealing with con- 
crete life. Quite different, however, is Pharaonic theology, 
"from which logic is absent. . . ." But even if it accepts the 
nature of ancient myth as a "prescientific" attempt to explain 
the universe, the Western mind remains disconcerted by the 
lack of rational form in its presentation. The German Egyp- 
tologist E. Hornung offers a valuable insight in regard to this 
seeming inconsistency:

According to western logic, it is an unthinkable contradic- 
tion for the believer to see the divine as the nearly 
absolute Unique and at the same time as the Multiple; it is 
surprising to us that the two forms of thought, so funda- 
mentally different, do not annul each other, but appear, 
on the contrary, as complements . . . .5

Moreover, after having observed that every application of our 
dualistic logic to Pharaonic theology leads to insoluble contra- 
dictions, the same author arrives at the following conclusion:

The notion of complementarity has long played an impor- 
tant role in the subject of an enlargement of classical 
logic. Neils Bohr introduced it into physics in 1927 in 
order to grasp the extravagant behavior of energetic 
quanta, and to explain the simultaneity of place, of 
impulsion, of wave and particle, which is impossible with 
the calculations of traditional logic.6

4. S. Sauneron, "Les Fetes religieuses d'Esna," Esna V (Cairo, 1962) p. 266.
5. E. Hornung, Der Ein und die Vielen (Darmstadt, 1973), p.. 233-238 (as translated

from the German by Lucie Lamy).
6. Ibid.
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Paradoxically, the unmitigated empiricism of modern scien- 
tific method has reached an extreme at which its matrix for- 
mulas and methods, developed to explain a strictly 
materialistic worldview, are now providing a potent tool for 
resolving the metaphysical enigmas posed by ancient
cosmogony. 

Lucie Lamy 

The Divine Cow, "the Beautiful", or Methyer, "The Great Swimmer" 
in the celestial waves, mother of the Sun, whose morning and evening 
barques are seen at each end of the star-studded sky which she carries on her 
flanks. The sky is held up by Shu, the principle of Air and of Space.

93



Preface

THE TRADITIONAL texts of initiation1 can be read and 
studied in two ways. One of these deals with the exoteric 
(historic) meaning, which generally serves as a foundation, 
that is, as a symbol, for the esoteric sense (expressed through 
the symbolic) which these texts, legends, and representations 
would not have transmitted had the people seen them as non- 
sensical rather than as stories forming an image that they 
could understand and eventually disseminate.

Exotericism is thus a necessity, since thought needs support.
But when it is a question of penetrating the state of mind of 

an epoch or the secret meaning of texts (a meaning that is the 
basis of Egyptian knowledge, for example) only the symbolic 
can reach that far. The symbolic relies on artistic expression, 
on the themes of the representations, on architectural princi- 
ples, on parables, legends, and other writings. The latter are 
presented in cabalistic form, one of whose aspects is addressed 
to the uninitiated, and can, for the most part, be transcribed.

As soon as the word secret is used, the question that comes 
up at once is, "What secret?"

Only twenty years ago it would be quite difficult to reply, 
since no one could understand that there might be advances in 
science without every discovery being placed at the disposi- 
tion of the public. In fact, it is the "amateurs" who have long
1. For example, the Vedas and Gitas from India; Genesis, the Prophets, and other
texts from the Hebraic Bible; the Gospels, the Apocalypse, and a good portion of the 
Epistles of the Apostles; the Pyramid Texts and many other Egyptian writings; 
representations in India, Babylon, Crete, Asia Minor, and especially Ancient Egypt.
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contributed to the progress, not of science, properly speaking, 
but of its applications. Now, while a "mechanistic" science 
(and even the mechanics of molecules in chemistry) is within 
the grasp of every intelligence—pure science, the only science 
without ambiguity, once thought leaves the realm of a deter- 
ministic rationalism—is no longer accessible to everyone. In 
the past 30 or, at most, 40 years, the orientation of scientific 
thought has been completely modified, compared to what it 
still was in the last century.2

It is regrettable to see how few people are aware of the 
current revolution of thought, which will nonetheless influ- 
ence the world to come—a revolution veiled by the large, 
immediate preoccupations (including the fear of atomic war) 
which affect all the realms of modern life.

The secret? But it is not contrived, it is evident. Who is 
capable of understanding the themes of the principle of rela- 
tivity and their ramifications? Even among the great mathe- 
maticians, there are few capable of getting to the bottom of 
this study. Consider, then, the noble admission of Louis de 
Broglie,3 when he says that, after studying Planck's constant 
for 25 years, he has not yet succeeded in "exhausting" the 
entire significance of the quantum of energy and action. The 
richness of certain "illuminations" of modern thought is such 
that it will be exhausted only with difficulty. This brutal 
evolution, which will place science in the hands of a very 
restricted elite, will create a new aristocracy in power after the 
proletarian endeavors and the emergence of a governing "tech- 
nocratic" class, which are both, however, doomed to failure.

We see political power passing increasingly into the hands 
of very small groups of doctrinairians, and Russia is a 
valuable example of the logical outcome of the socialist princi- 
ple, which becomes a proletarian dictatorship. But this is a 
question merely of a political power, opposite which there will
2. Trans. 

3. Louis de Broglie, La Physique nouvelle des quanta (Paris: Flammarion, 1937) p. 5. 
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necessarily arise, curiously, scientific power. If the former can 
influence people's consciousness through force, the latter, far 
more tragic, will influence spiritual destiny, not through force, 
but through conviction. Then the masses will no longer have any 
choice but to believe what only a small group of men will understand. 
Believe and obey: this is already the case now, but obviously it 
will soon grow worse.

Is this not the "false temple," the false "religion," which is 
based, not on the Spirit, but on perishable matter and the 
science of its destruction?

Now no one wants this "religion," which nonetheless
already exists and is spreading; ultimately, world government 
looks like the only general solution.4 But already, for their part 
scientists no longer admit to being controlled by politics: it is 
they who hold the "secret."5 This secret is not hidden from 
anyone, anymore than the esoteric teaching of Ancient Egypt 
was; one need only have developed the faculties needed to 
understand it. The example that present-day science offers us 
thus becomes an image for explaining the nature of the Tem- 
ple of an esoteric science.

Let us not believe in the crocodile tears of scientists at the 
prospect of the destruction of humanity: these men know that 
they can no longer stop in their research, and that, having suc- 
ceeded in the fission of heavy elements, they dream only of the 
fusion of light elements. They know that they must go all the 
way in freeing the Energy that "God" imprisoned in matter.

This consideration allows us to envisage two positions: that 
which believes in a constructive, liberating science, a science of 
genesis; and that which accepts a purely rational, analytical 
science, a science of violent destruction. Egypt, seen in this light, 
seems to have been the greatest center of the Masters of crea- 
tive science. This explains its extreme importance at present,

4. Winston Churchill advocated the institution of a world super-government in the 
course of a speech delivered at Copenhagen on October 11, 1950.

5. Note, in this connection, various communications made to the press by Albert
Einstein.
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and we could not look to a more explicit or more perfect 
source.

Egypt has a special interest for the seeker since it still offers 
its ruins, intact texts and monuments. The texts of the pyra- 
mids of the Fifth Dynasty are carved very clearly in the stone; 
no hand has come along and changed the slightest mark. 
Thus, we are dealing here with documents unique in the 
world, the most ancient that have been handed down to us 
with this purity.

Now, over the past century, experience has shown that, 
despite the great number of documents brought to light and 
despite the efforts made to penetrate pharaonic thought, there 
is, in the translation of the texts, a great deal that makes no 
sense; complete mystery prevails as to the real meaning of the 
representations, the pantheon, and the myths, and, finally, as 
to the motive behind this colossal work of temples, steles, 
obelisks, and colossi extending for 2,000 kilometers along the 
Nile.

We stand before a strongbox containing the greatest wealth 
concerning the history of humanity; we have not been able to 
open it, because we have insisted on using the rationalist key, 
rather than that which the makers of this jewelcase used—the 
symbol and the symbolic.

It is true that the symbolism has given rise to many strange 
notions, warranted by the fact that its meaning is little 
known.6

6. Many attempts were made to penetrate the meaning of the pharaonic enigma by 
interpreting images and figures by means of symbolism. Here the door remained open 
to errors due to subjective judgements, because it is difficult, in this domain, to 
remain positive. It is evident that an effort was made to base each attempt on a 
guiding theory, which sometimes took on the character of a more or less coherent 
philosophy.

Later, rationalism thought that it could reject these attempts in their entirety, being 
convinced that, with Champollion's discovery of a logical reading, it would be easy to 
see clearly into the Egyptian mode of thought. It was therefore translated into our 
modern languages, in the modern spirit, and, moreover, it was thought possible to 
translate, solely on the basis of grammar, texts reserved for the temples. This has 
revealed nothing: neither the true mentality of the Ancients, nor their real knowledge 
of the forces of Nature. The same difficulties have been encountered here as in the 
translation of the Hindu texts of the Vedas and Upanishads, etc., or the text of Lao-
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The symbol is a sign that one must learn to read, and the 
symbolic is a form of writing whose laws one must know; they 
have nothing in common with the grammatical construction of 
our languages.

It is a question here, not of what might be called "hiero- 
glyphic language," but of the symbolic, which is not an 
ordinary form of writing.

The purpose of the next few pages is to describe briefly the 
principles that govern the symbol and the symbolic in the 
expression of a vital philosophy, not a rationalist philosophy. 
This will perhaps enable us one day to recognize that there 
exists no hieroglyphic language, but only a hieroglyphic writing, 
which uses the symbol to lead us toward the symbolic.

tzu's Tao Te Ching in China. All these writings are based on the intention of leaving 
up to the eventual reader the choice of interpretation, and of selecting, by this means, 
those morally and spiritually inclined to understand the true meaning. Often these 
texts are presented in a kind of "telegraph style," showing no grammatical connection 
between the substantives—that is, avoiding the grammatical guide of thought Now, com- 
pared to the Hindu texts (which, moreover, have generally been transcribed several 
times), Ancient Egypt offers the advantage of the symbolic method of the form of 
writing. Without even concerning himself with an alphabetical system, the seeker can 
be guided by the symbol alone, provided that he take into account the essential prin- 
ciples that this book attempts to formulate. It is certainly a grave error to imagine 
that one can reject the symbolic because one believes that one has knowledge of a 
form of writing that expresses thought as do our alphabetic languages, which overlook 
the esoteric transcription of the image-filled symbolism.
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Notes on Modern Thought

FOR THE FIRST time (exoteric) scientific research has
reached, through rationalism, the threshold of a door which 
allows us to glimpse the intimate life of matter. Thus, it is 
indispensable for us to become acquainted with the present- 
day science, even if only by means of a general overview. It 
would, however, be a mistake to let oneself be permanently led 
astray by a science which cannot cross the border defined by 
the obligation always to rely on a system of references. But we 
must recognize that a great step has recently been made in the 
"expansion" of human consciousness; in fact, it is a question 
not only of an enormous scientific advance, but above all of an 
extremely important stage in the evolution of consciousness. It 
is not the acquisition of a knowledge base of an invariable 
nature; it is a new starting point for the progress of thought.

The present stage of this progress, the cause of the serious 
revolution undergone by scientific thought for about three 
decades, allows us to distinguish the principles that underlie 
the real meaning of the symbol. What, only yesterday, could 
be taken as pure philosophic speculation is today based on 
scientific experiment, with staggering consequences that few 
people are as yet aware of, since most remain faithful to the 
rationalist determinism of the 19th century.

The last century was characterized by the skyrocketing 
importance of science, which thinks itself capable of explaining 
all the phenomena of Nature, based on the "mechanistic" 
thinking that it is possible to predict the course of a 
phenomenon when the conditions of its manifestation are 
known. This "determinism" justified all hopes, even that of
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succeeding in knowing the development of the living cell and 
ultimately the secret of life. This science was founded on laws; 
deduced from the behavior of matter, acknowledging that this 
matter was composed of atomic particles forming specific, 
invariable chemical elements, whose essential reactions were 
believed to be known, thanks to all the great chemists of the 
past century who relied on Lavoisier's famous statement, 
"Nothing is created, nothing is destroyed."

Thermodynamics and electricity, studied earnestly, were at 
the service of the science of a three-dimensional (Euclidean) 
matter, and what had been learned allowed one to hope that 
the remaining unknowns, as well as the exceptions in the 
experimentation of accepted hypotheses, would one day be 
cleared up. The only acceptable guide for the scientific mind, 
having become purely experimental, was a logical conclusion 
derived from experiment. All philosophy and research con- 
cerning the "why," necessarily leading to the metaphysical 
stage, was ultimately considered as fanciful extrapolation.

The "secret" and the "sacred" seemed like nonsense, and 
anti-religious tendencies developed, since human science could 
do everything, or at least it hoped someday to acquire this 
omnipotence. Under the cover of atheism, man substituted 
himself for God, since his Cause and his End were none other 
than his present existence.

If one wishes to understand the new state of mind, it is 
important to observe the mentality of this mechanistic science. 
This point was reached toward the end of the century, when 
Becquerel, by observing the discharge of an electroscope at the 
approach of a uranium salt, deduced radioactivity. Roentgen 
discovered that matter is transparent to cathode rays, which 
he called x-rays, the unknown. Curie, starting with uranium 
oxide, isolated an extremely radioactive salt, which he called 
the metal "radium." Then came Sir Oliver Lodge, Sir J. J. 
Thomson, along with Lord Rutherford, et al. in England, 
Perrin in France, Bohr in Denmark, Planck in Germany, Ein-
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stein in Switzerland (to cite only those names which are 
universally known)—the initiators of the science of micro- 
physics (the study of the energetic atom) when the old 
simplistic conception of the material atom disappeared.

This is the dawn of a new era. Experiments will show that 
the physical laws of macroscopic matter are not universal, that 
the phenomenon can no longer absolutely be placed within the 
framework of a deterministic physics, and, finally, that there is 
a metaphysical element, Energy, which comes into play in the 
development and disappearance of matter.

Prominent men, physicists and philosophers, have now pub- 
lished in an assimilable form the information that emerged 
from the recently gained knowledge concerning this science,1 

so that ignorance of these new elements becomes a lacuna 
prejudicial to the conclusions of all research, even in 
archaeology.

Experimental science now has to deal with a new world of 
an abstract nature, a world whose elements can no longer be 
defined except mathematically.

It has been observed that electronic quantities disappear in 
order to make photons (light) of pure quantity-less energy, 
appear. Thought should intervene to find out what is implied 
in the phenomenon observed; today philosophy should guide 
experimentation. In physics, it is a question of a mathe- 
matical philosophy, but the impossibility of coordinating 
abstract  elements,  for which one  has no definite concept,

1. "Microphysics" signifies the physical science of the atom, thus becoming nuclear
physics. In this atom can be recognized, in principle, a nucleus comprising a neutral 
mass (neutron) and the positive electron (positron) maintaining in equilibrium a 
series composed of no more than seven layers of negative (electric) electrons.

Yet one should not take this information literally and believe that the current 
notions about the atom are definitively proved and certain. All that is known is that 
henceforth one must reckon with laws other than those determined in the material 
world. And since it is a question of the atom of the "constituent of matter," there is 
then—beyond what our senses observe—a state of a polydimensional nature that 
escapes us, which the cerebral (objective) intelligence can no longer grasp, but whose 
existence ia indisputably certain and can be transcribed only mathematically. Does 
this not represent a radical upheaval of the conceptions of only 30 years ago?
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requires that philosophy be used to seek the connection, the 
Ariadne's thread indispensable in this labyrinth of the world 
of energy recently revealed. Men like Lecomte du Nouy, Le 
Roy, and Gaston Bachelard, among others, are providing 
impetus for the new thought. Strange glimmers reappear, 
emerging from the medieval darkness of the time when the 
Masters of "Natural Philosophy" taught on the fringes of 
scholasticism.

Thus it can be observed that there are at most seven elec- 
tronic layers around the atomic proton, recalling the seven- 
fold planetary system and its metallic correspondences, the 
musical scale, colors, etc. Let us add to this the seven funda- 
mental constants: e, charge of the electron; m, mass of the 
electron; M, mass of the proton; h, Planck's constant; c, speed 
of light; g, constant of gravitation; , cosmic constant.

Now, it is the "constant" of which Henri Poincare had a 
presentiment and which was determined by Professor Max 
Planck, that plays a leading role, especially in the discoveries 
of Louis de Broglie. Planck's constant (h) is, in brief, an 
invariable ratio between the Energy (E) of a photon and the 
duration (d) of its vibration, such that E x d = h, whatever the 
wave or the color of the light is, or the wave of any other 
radiation.2 By designating the inverse of the duration, that is, 
the frequency, from we get E = , and is the quan- 
tum of Energy, that is, the smallest quantity of Energy whose 
multiples constitute the whole. If E diminishes, d increases, 
and vice versa. This "quantity" of Energy is the current basis 
for all reasoning in microphysics. This theory of the Quanta of 
Energy, broadened into the principle of the quantum of action, 
later worked on by Einstein and Bohr, is one of the finest 
"illuminations" of the scientific spirit of the times. Then, 
founded on these bases, it is certainly the discovery of Louis 
de Broglie,3 along with that of Heisenberg, that most disturbs

2. These waves have lengths ranging from 50 kilometers to 1/100,000,000 millimeter. 
Beyond this are the y rays. 

3. Cf. Louis de Broglie, Lumiere et matiere; La physique nouvelle des quanta, (Paris: Flam- 
marion, 1925). 
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the complacency of the "mechanistic" scientists, since the 
study of light shows the simultaneous existence of two contradictory 
states: the granular character in the continuity of a wave; that is, 
the photon, that looks like an isolated quantity, appearing in a 
continuous function of the wave—the discontinuous within the 
continuous. It is this simultaneity—that "cerebral" intelli- 
gence cannot grasp, but the existence of which is shown by 
experiment—that brings about what the physicist Werner 
Heisenberg calls the "Uncertainty Principle," which I shall 
translate here, psychologically, as the "Present Moment."

Fig. 1. Upper row, from left to right: hieroglyph determining the 
word sty, "to beam", "to radiate, to shine"; hieroglyph used to write 
kha, "to appear" (This sign represents a luminous source emitting 
spherical waves expanding into the air. Cf. the undulatory properties 
of light (interference, diffraction) described by Huyghens and 
Fresnel.); determinative hieroglyph of all the words designating light 
(cf. the corpuscular properties of light as described by Lucretius, 
Newton, Einstein). Lower row: paintings designating the sun.
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Heisenberg's uncertainty principle can be explained thus: if 
it is possible to locate precisely a moving object at a given 
moment, it is no longer possible to know its exact speed at 
this moment. Inversely, if one can specify the speed of a mov- 
ing object at a given moment, then it will be impossible to 
know its exact location.

Certainly it is a matter of intra-atomic phenomena. The fact 
of observing the location of the electron—or at least the 
probability of its position—signifies an action in regard to it, 
which modifies it or changes its course. Thus, the fact of 
observing the phenomenon modifies its nature, so that, at a 
given moment, only one of the two elements can be known 
exactly: either its location or its speed. We can later "group" 
these data, separately observed, in order to acknowledge the 
simultaneous phenomenon without really knowing it.

Today this uncertainty principle plays a leading role in 
scientific thought. The faith that we placed in mechanistic 
determinism in the last century has given way to a doubt that 
opens the door to philosophy.

Heisenberg also plays a truly "iconoclastic" role in micro- 
physics. He rejects all imagination, and hence the assumption 
that electrons possibly move circumferentially, in the manner 
of planets, around a nucleus or sun (as Bohr acknowledged) 
when it is known for certain only that there are "layers" with 
varying potentials.

The "uncertainty principle," does not enable us to locate 
the electron when it is moving at full speed; thus, we can 
know its location only as a probability. Heisenberg excludes 
the aspect that is in fact unknowable and is satisfied with the 
knowable aspect of the differences in energy potentials. In 
defining the atom—or, more exactly, its nature—thus, solely 
by the numbers representing these energetic values of the 
various electronic "layers" or stages, he counters a concrete, 
assumed image with a purely mathematical "matrix image" 
corresponding to the observable fact.

But let us continue this brief enumeration of a few princi-
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ples, basic points of the new thought, in order to render the 
conclusion that can be drawn from it more comprehensible. 
Our old laws no longer apply to the atom—that is, the consti- 
tuent of matter. They remain valid for matter, but in the 
atom, for example, Newtonian gravitation no longer plays a 
part: it is the electromagnetic effects that come into play. This 
is a fact, but one that needs to be studied, for we are still con- 
fronted with the unknown that the "affinities" represent. On 
the other hand, the chemistry of Lavoisier is happily dead, 
since we now know that matter is constantly vanishing into 
energy and that energy ceaselessly creates matter (through 
transmutation into isotopes). We know that in the upper 
atmosphere nitrogen is transmuted into an isotope of carbon, 
which then "nourishes" all vegetation—a fact that throws (or 
will throw) a curious light on to the "vital" phenomena on the 
earth's surface.

Fig. 2. "I know these two sycamores of turquoise between which Re 
comes forth, which grow on the swellings of Shu (the atmosphere) at 
this gate of the Master of the East." (Book of the Dead, Chap. 109). 
"Homage to thee, Sycamore ... who captures what is in the Nw (the 
celestial ocean)." (Pyramid Texts, 1846). This group recalls "the 
nitrogen cycle," well known in agriculture.
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Today we know something that people in the nineteenth cen- 
tury thought was no longer to be dreaded: we know that all 
our knowledge must be revised. It is quite certain that a new 
world has been revealed to the human spirit: but above all, it 
must be noted that new faculties of the intelligence are 
developing, and it is by this means that science can now pene- 
trate further into the mystery of Nature.

We are no longer afraid to observe that a simple ray of 
light, reflected by a surface, is itself modified by modifying 
something in the atomic nature of this reflecting plane.

The new Chemistry, to which Physics has increasing rele- 
vance, is trying to find its way and, through hypotheses which 
are often quite strange, attempt to explain the combinations of 
atoms. We observe the same upheaval in Biology: Darwin's 
evolutionism cannot be corroborated; Lamarck's trans- 
formism, later enlarged upon by Haekel, is not proven; the 
doctrine of "genes" runs up against mutations.

In truth, everywhere, in an impassioned burst, people are 
"seeking," while transposing the data onto a subtler level than that 
of the arrogant, materialistic era of the previous century.

People are seeking everywhere except in the teaching of the past, 
where, in my opinion, is found the key, or at least the indica- 
tion that can lead us towards the key of traditionalism, in 
order to guide the new thought.

Since this study has the symbol and the symbolic as its 
theme, one might be surprised to find questions concerning 
physics summarized here, questions with which philologists, 
who at present form the principle practitioners of Egyptology, 
usually do not concern themselves. But this superficial exposi- 
tion of the present situation of the research in a pure science 
should make it clear that we are dealing not merely with a 
question of a new position of the seeker vis-a-vis experiment, 
but, above all, with a new state of thought, a new opening up 
of intelligence, which can be interpreted more or less in the 
following manner: the simultaneity of opposite states (comple-
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merits) constitutes the phenomenon. Up until now, because of 
our objective position before this phenomenon, we have viewed 
it by splitting these two component states, in what I call 
"cerebral dualization," and it is on this "exotericism" that we 
built our purely analytical science; we would then call synthe- 
sis the "patching together" of elements isolated by analysis.4

Fig. 3. Seth, Master of the South, and Horus, Master of the North, 
the perpetual antagonists. Both of their heads emerge from a single 
body that stands on two horizontal bows evoking the energy potential 
that can make manifest the two inverse forces through the stimulation
of the passage of Re.

With the "uncertainty principle" in observation and espe- 
cially in the conclusions that we can actually derive from 
observation, and with the principle of the "discontinuous 
within the continuous" shown by light, the experimenter and 
later the philosopher must necessarily conclude that the "vital 
moment" of the phenomenon is characterized by the contradic- 
tion of its components. It thus becomes impossible to know the 
phenomenon in its genesis, if we do not call upon, within our- 
selves, a new form of intelligence which rejects objectification 
in order to replace it with abstract symbols. Now, this 
procedure obligatorily arouses in us the search for a "sensa- 
tion" or a sort of "intuitive vision." Thus, the fact of being

4. Since "simultaneity" cannot be objectified, it cannot be "reasoned." Thus, even in
Einsteinian relativity, the principle of scission remains.

107



obliged to accept this state of affairs in the study of nature 
already shows that human thought is progressing toward this 
new form of intelligence. In reality, esotericism is as old as 
humanity, but hitherto the state of intelligence of this eso- 
tericism belonged only to isolated individuals.

The impulsion toward the expansion of consciousness that 
our era is undergoing is probably the real, underlying reason 
for the disorder that reigns over the whole of our earth. 
Progress most certainly exists among those who deeply experi- 
ence this state of incoherence, and it does not appear among 
those, who because of an instinctive, psychological reaction, 
cling to a dialectic materialism, a nihilistic mechanism. Collec- 
tivism, in the statistical sense, can no more solve social 
problems than it can scientific problems. The future demands 
an individualism within the collective, which seems absurd to the 
intelligence of the past. As for the expression, encyclopedic 
notes and museums of corpses are no longer satisfactory; what 
is needed is the Symbolic, which alone can effect a liaison 
between complements in the vital phenomenon.

And it is rational science, which today has reached what is 
already being called the surrational, that will open the way 
toward esotericism of a suprarational nature.

And if I consider that the way of pure science, in the current 
anxious research, is erroneous, I am, on the other hand, cer- 
tain that the method of work is good with regard to the 
extreme precision and absolute fidelity of our scientists in their 
experiments.

After this brief and superficial enumeration of a few ele- 
ments of the new thought, one might ask "What is the 
influence of this state of affairs on Egyptology, archaeology, 
and symbolism?"

Before I reply, here is what must be taken into account.
After the rather insolent certainty of the scientists of the 

nineteenth century, today's microphysicists are relatively 
timid. They are also the first to distinguish the new scientific
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thought from applied science in macrophysics, that science of 
matter for which yesterday's laws continue to suffice in prac- 
tical and industrial application. This timidity on the part of 
our scholars in pure science is inspired by a respect for 
specialists. The philosophers of this new thought see further, 
and these philosophers are not fantasts.

It is certain that such a revolution in thought—that is, such 
an expansion of consciousness, such an evolution of intelli- 
gence—is not the result of a whim. It is in fact a question of a 
cosmic influence to which the earth, along with everything in 
it, is subjected. A phase in the gestation of the planetary parti- 
cle of our solar system is completed. Gaston Bachelard 
observes, in this connection, what he calls "a mutation of the 
Spirit."5 A new period must begin, and this is heralded by 
seismic movement, climatic changes, and finally, above all, by 
the spirit that animates man.

"Ogotemme1i" reveals to Marcel Griaule6 the metaphysical 
basis of the customs of the Dogons, because he knows "that 
the time has come when these things, kept secret until now, 
must be said"; the Bambaras "speak";7 the emperor of the 
Empire of the Serpents "speaks" to F. G. Carnochan.8 But 
without visiting black Africa, which still holds many surprises 
for us, let us observe what occurs in our vicinity. No one is 
less concerned with mathematics and rational science than are 
artists, whether they be poets, musicians, painters, or sculp- 
tors. However, all the arts are in step with scientific thought; 
they all attempt to flee from a specific, realistic mode of 
expression; they all seek to appeal to the "intuitive sensa-

5. Gaston  Bachelard,   Le Nouvel esprit scientifique (Paris:  Presses Universitaires de
France), p. 178

6. Marcel Griaule, Dieu d'eau, entretiens avec Ogotemmeli, (Paris: Edition du Chene, 
1948.)

7. Solange de Ganay, "Notes sur la Theodicee Bambara," Revue de l'histoire des
religions, vol. 135, nos. 2-3; "Aspects de rnythologie et de symbolique Bambara," Jour- 
nal de psychologie normale et pathologique, April-June 1949, pp. 181-201.

8. P.G. Carnochan and H.C. Adamson, l'Empire des Serpents (Paris: Stock).
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tion," by means of forms which are as simplified as possible, 
to the point of geometrical reduction.

Whoever thinks and "experiences" with any sensitivity will 
respond to this mysterious call of our time: the Idea 
dominates the form; Spirit-Energy dominates matter.

Accordingly, I would say to my Egyptologist and archeolo- 
gist, historian or symbolist friends:

1. It has been demonstrated that without a philosophical
directive no progress can be made in scientific investigation, 
whatever its nature. If this scientific philosophy is still "a 
posteriori," today there is nothing to prevent the fact—and 
mathematical thought allows it to be foreseen—that one day it 
may be experimentation that becomes "a posteriori," obeying 
the directive of a thought that has solved the problems.

This suggests an hypothesis: the application of science 
would once again become, as in Egypt and Hellas, an empiri- 
cal science (that is, one without research into causes), Knowl- 
edge being reserved for the Temple, that is, for the select group of 
gifted men taught to penetrate this Knowledge because this 
penetration requires—as does our new scientific thought— 
knowing first of all how to think without objectifying. This is a stage 
in awaiting the expansion of Consciousness that will give 
spatial vision. In fact, it is obvious, for example, that the 
"matrix image" is merely a method and not a final attain- 
ment and that it should be possible "to objectify," in a higher 
form of intelligence, a continuum of four-dimensional volume just 
as well as we now do with Euclidean volume.

If evolution exists, it can only be an "evolution of 
Consciousness," and it is probably there that one should look 
for the cornerstone of the new biology, which we shall discuss 
some other time.

2. The observation of a simultaneity of mutually contradic- 
tory states, which we can only know through duality (that is, 
by means of comparison), demonstrates the existence of two 
forms of intelligence.
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I propose the following explanation:
The first of these forms requires the object or the objec- 

tification of the concept, hence the placing of the concept in 
Time and Space. This form may be called "static intelli- 
gence," which is also designated as "exotericism."

The other form of intelligence conceives intuitively, but 
without yet formulating the concept. I call this form "innate 
knowledge"; it corresponds moreover to a certain way of see- 
ing possessed by ancient Greek philosophers, particularly 
Heron of Alexandria.9 They acknowledged that inscribed in 
the soul was the universal knowledge that the exterior object 
awakens through the senses. Now, it is precisely the conscious- 
ness of the state of this innate knowledge which can vary, that is, 
progressively expand and grow richer or poorer.10

As soon as the intuitive concept—which manifests as a cer- 
tainty as concrete as an object can be—becomes formulated 
(that is, described and defined) it becomes static, "exoteric." 
Thus, the intuitive form of intelligence can be called "a 
dynamic intelligence," since it can conceive movement, such 
as a spherical spiral, which is objectively incomprehensible. In 
mathematics, these concepts are customarily called 
"imaginary," like, for example, the Axis, which is (we do well 
to note) unimaginable. This is, then, that "dynamic" intelli- 
gence which is called "esoteric."11

9. Heron of Alexandria, Definitions, 136, 1-4.

10. This is noted here without going into an analysis showing what can sustain this
acquired consciousness. 

11. Esotericism is outside the rational, and not surrational; it is on this side of and
beyond the rational. It consists in a consciousness, innate by virture of human genesis, 
throughout all the types of natural life. For example, affinity is an innate knowledge. It is 
one of the original impulsions for the faculty of counting, which is an "a priori," but 
merely "exoteric," aspect of intelligence. 

The faculty of reasoning has its source in the impulsion beyond the rational: 
esotericism is the cause of Consciousness in general. We carry within ourselves—in 
the form of acquired, latent knowledge—the experience of all the beings which, 
human embryology shows, successively presided over the formation of the human 
being.

There is an esotericism of Science, signifying the abstract sources of what can be
known, and a science of Esotericism, which is the philosophy of causes.
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These are realities to which the new scientific thought must 
conform. Thus, it becomes altogether logical to create a 
mathematical philosophy which excludes any objective formu- 
lation: the value expressed in a formula—whether an impera- 
tive or an equation—replaces any imagined or even 
unimaginable form. Moreover, the conventional symbol 
replaces long sequences of reasoning.

We have reached this point inevitably.
Also, inevitably, writing, which links the two states or forms 

of intelligence, is symbolic, since the figured symbol—all the 
more correct for being selected from natural forms—alone 
makes possible the link between exotericism and esotericism, a 
link that comes into play in every act of comprehension.

3. This profound epistemological12 crisis—which we are
experiencing and which can be interpreted parallel to the 
general revolution, which is moral as well as social and 
aesthetic—recalls another profound revolution at the end of 
the Egyptian era and the beginning of the Christian era.13 

What we are able to find out about the history of Ancient 
Egypt shows us a similar revolution on the eve of the Middle 
Kingdom,14 circa 2200-2100 B.C. These three dates (the 
Egyptian date, the beginning of the Christian era, and our 
own time) correspond only too well in the revolutionary aspect

12. Epistemology: This term of philosophic language signifies what could be called "the 
mentality of the evolutionary stages of intelligence" which all of us carry within 
ourselves, through heredity. These stages, or "mentalities," change with the evolution 
of the intelligence. Thus, we carry in us a set of "mentalities" which guide us in our 
intellectual efforts. By noting the percentage of these influences, one could thus render 
an "epistemological profile or portrait" of each person. For example, a simple man 
will be influenced 70% by what is called the "mystical mentality," 40% by the 
"realistic sense," 20% by the "positive sense," 5% by the "rational sense," and 0% by 
the "surrational sense."
In this way one can know how this man will tackle the study of a problem. 
N.B.: Here the word mystical means the tendency to attribute to "divine," occult 
powers—hence to the arbitrariness of these forces—all the phenomena of nature.

13. A similar crisis occurred at this time in China, with the end of the Han Dynasty,
which was also a Bronze Age. 

14. In this connection it can be interesting to read Junker, Pyramidenzeit.
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of the vital nature, to the precessional cycles15—Taurus 
(Montu), Aries (Amun), the end of Pisces (the Christian era), 
today (in about 150 years)—for this correspondence between 
the celestial dates and great events on Earth to be pure coin- 
cidence.

Now, if this is true, here is where the symbolic again 
assumes an extraordinary value, as much in the figuration by 
the signs of the zodiac as in Antiquity's choice of its symbolic 
for the moment.

These crises are always profound, and they affect the whole 
of humanity. It is not a question of a local revolution, such as 
the French Revolution of 1789, which, despite its general 
repercussion throughout the world, was only a precursory 
event to what is happening today. Moreover, we note that the 
great event of the precessional passage from one sign into 
another is always preceded by preparatory events. The "fever" 
starts in the last decanate, or 720 years before the "eruption." 
Now, what is troubling today is that the current revolution 
does not promise to be constructive. For example, the Chris- 
tian era, based on a revelation, coming as a logical conclusion 
after the Egyptian era, in fact stems from a revelation:16 the 
consciousness is enriched before the application, in all the 
domains of human activity.

In our time, the application precedes the state of conscious- 
ness, which does not correspond to the material attainments; 
there is disagreement between the dynamic and the static, 
between the psychic and the cerebral, between esoteric and 
exoteric intelligence. The crisis is extremely dangerous and 
could be called that of an end of a world, containing an annun- 
ciation, whereas the final crisis of the Egyptian Old Kingdom

15. Each cycle lasts approximately 2,160 years.

16. It is no longer a question of the evangelical revelation of the Divine, but of its 
anthropo-morphization. This is characteristic of the end of the last decanate of the 
Egyptian era (when in Greece and then in Rome the principal deities are humanized, 
and divinized Man now crowns the temple, steles, and columns).
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and that of the era of the Apostles were each the beginning of 
a new era.

This suggestion of a coincidence between the dates of the 
great celestial cycles and the events to which men on Earth 
respond would be difficult to accept if one were not aware of 
what is currently going on in the depths of human conscious- 
ness. The act of noting this in itself presents an extremely 
interesting foundation, even for historical study, and one 
necessarily consonant with the symbolic.

Before speaking of the symbol and of the principles that one 
must know in order to understand its psychology, it would be 
good to note first what meaning I give to the symbolic. 
"Symbolism," which is a mode of expression, must be distin- 
guished from "the symbolic," which is the application of a 
"state of mind," or, again, a "mentality." Symbolism is tech- 
nique; the symbolic is the form of writing of a vital 
philosophy.
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Symbolic Modes

WHEN AN IMAGE, a collection of letters, a word or a
phrase, a gesture, a single sound, a musical harmony or 
melody have a significance through evocation, we are dealing 
with a symbol.

This presupposes that the meaning of the determined aspect 
of the symbol must be known, so as to be able to evoke a non- 
determined aspect in the consciousness of the observer. This is 
the common nature of the symbol—somehow its rallying effect 
is like the effect that a few notes of a national anthem may 
have on patriots under an invader's yoke.

On the other hand, no one would understand the meaning 
of U.N., Y.M.C.A., U.S.S.R., etc., if the meaning of each 
juxtaposition of initials had not been explained. Once 
acknowledged, it evokes the groups it represents, fulfilling a 
rallying role. An image used as a trademark means nothing 
symbolically without a previous explanation.

On the contrary, a melody evokes moments experienced, 
producing gaiety or sadness, just as a symphony can trans- 
port the audience into a spring or autumn landscape. Here it 
is a matter of an emotive evocation, and the music is its sym- 
bol. In literature a metaphor is a symbol evoking a meaning 
by analogy; allegory is a symbol causing a play of the 
imagination which will replace the description given.

These are examples of exoteric symbolism: all the data— 
symbol and evocation—are objective or objectifiable.

The esoteric symbolic is different; it is of a magical nature.1

1. The word magic is understood here with the same sense as "magus" and not
"magician." The Three Wise Men (Magi) of the Gospel and Hermes Trismegistus
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For example, the grating produced by rubbing metal against a 
tin can set one's teeth on edge. In the same way a dishar- 
mony will make the listener start and cause him to feel 
uncomfortable. A caricature makes people laugh. "Medusa's 
image turned (the beholder) into stone." A roar in the silence 
of the forest will make the bravest person tremble; two phos- 
phorescent eyes in the woods at night will create fear.

Such things may be analysed as the shock of the unex- 
pected, effects of the imagination.

But the grating that sets one's teeth on edge is the effect 
neither of surprise nor of imagination; it is a constant effect. 
Similarly, the noise made by a trickle of water stimulates the 
need to urinate even when one is asleep. The repetition of the 
same monotonous sound (litanies) puts the mental conscious- 
ness to sleep. Manifold examples of the "magic of analogues," 
producing reactions at a distance, are esoteric symbolic effects. 
Untidy surroundings render the occupants dirty and slovenly. 
The environment is always a magical symbol. The highlander 
differs, in character and manners, from the lowlander. When 
the sailor accustomed to scanning the sky occasionally culti- 
vates his land, he does so absolutely differently from the pea- 
sant who keeps his eyes to the ground.

The country makes the man; the sky makes the earth. Sky 
and earth are the great symbols that dominate humanity.

The esoteric symbol is a natural or artificial fact which elicits an 
abstract vital response, which will then be expressed physically, 
nervously, mentally, or emotionally in an organized being, or 
by an energetic reaction in a non-organized being.

The effect produced by the atmosphere of a cathedral—by 
its vaults, columns, stained glass windows, and figured sym-

are related to this true magic (creative magic) of spiritual action, at the right moment, 
in the right setting. This magic is the essence of Harmony, Justice, and Beauty. It 
concerns the magical effect and not the product, which may please or displease us. 
The magical effect can only be produced through a perfect accord between the nature 
of the Cause and its setting and the propitious moment.
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bols of religious principles—is known. Thus, one could con- 
cede that if the symbolic is extended to the choice of the 
stones, the metals, the colors, the materials placed in the foun- 
dation, the favorably placed lights—if, in short, everything 
corresponds symbolically to the significance of the place—one 
could, I say, understand the magical effect of this symbolic, 
which is as nearly absolute as possible.

In literature only the parable represents the esoteric sym- 
bolic. It could be explained in terms of the effect of a para- 
bolic mirror: all the parallel incident rays are reflected on a 
single central point, just as they are moreover, when focused 
by a biconvex lens.

But hieroglyphic writing is the ultimate esoteric symbolic 
writing, in the figuration of its signs as well as their color and 
placement.2

2. That I mention neither Heraldry nor Liturgy here is intentional. The introduction
of these themes would require explanations too long for this short treatise.
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Fig. 4. Nut, the Sky, swallows the sun each evening and brings it 
forth into the world again at dawn. The pattern on her dress evokes 
celestial waves, and particles of solar radiation innundate the face of 
Hathor, with the cow's ears, that rises at the horizon.
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Symbol—Synthesis

THE WORD symbol, derived and distorted from its usual
Greek meaning, signifying a sign of recognition or password, 
has become synonymous with the representation of a concept 
by a conventional sign. The assemblage of the parts of a 
broken potsherd, which could also be represented by a torn 
note or visiting card, meant—probably in a popular sense— 
the symbol or (hieroglyphic) sign of recognition.

Nowadays any letter or image that replaces the development 
of an idea is called a symbol (such as a chemical symbol for 
simple or composite bodies, or the initials of the words of a 
phrase to designate a group, or a speaking or representational 
figure for a trademark); but a single conventional letter in a 
mathematical operation (such as the coefficient Pi for the cir- 
cle, h for Planck's constant, M for mass, c for the speed of 
light, etc.) is also called a symbol, as each letter requires a 
long development to explain its meaning, thus summarized.

Whether it is a natural or combined image, or a conven- 
tional sign, the property of the symbol is to be a synthesis.

When, in chemistry, one wished to represent a combination, 
one was led to specify the assemblage of the parts in a static 
two-or-three-dimensional form, and one had recourse to an 
image either in plane or in volume. These images are 
symbols—that is, syntheses—and not the true representation of 
the combination. They serve only as support (intuitively 
placed in the schema) of an essentially qualitative function 
which probably cannot be specified in Time and Space.

It is a property of thought to need a support, an hypothesis
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of a specific nature. This can be called an intuition-base, 
forming a scaffolding for the expression of knowledge through 
series and groups, implied ideas, atmosphere, analogies—in 
short, all the radiation stemming from this symbol-synthesis. 
Evolved thought, which is only an expansion of consciousness, 
then rids itself of the support. It could be said that the abstract 
Spirit needs a concrete support, which, by its nature, must be the syn- 
thesis (located in Time and Space) of the form to be given to the Spirit 
so that it may have available the body necessary for experience. Later, 
this support is cast off, leaving the new concept in its purity. 

Synthesis should not be considered solely as a product of 
thought. In the chemical concrete sense of the word, nature 
offers syntheses. But it is above all in its psychological mean- 
ing that we should take this word. Here is what Kant had to 
say about it: "By the word synthesis in its most general 
signification, I understand the process of joining different 
representations to each other and of comprehending their 
diversity in one cognition."1 To Kant's definition I should add 
that every natural thing is synthesis for rational science, which 
must proceed by analysis in order to acquire knowledge of the 
component parts or of the nature of the thing. Let me also 
add what Marcelin Berthelot understands by chemical syn- 
thesis, "that which can produce new combinations unknown 
to nature."

There are three types of syntheses and three types of sym- 
bols:

The vital synthesis—which is the natural symbol and its 
expression (tangible form, characteristic word or sound, and 
color)—is the pure symbol.

The action of synthesis, which represents the pseudo-symbol (such 
as the word, the vocable), replacing the image and determin- 
ing the concept.

1. Emmanuel Kant,  Critique of Pure Reason, trans. J.M.D.  Meiklejohn, book  1, sec- 
tion 3.
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The synthesizing effect of thought, or psychological synthesis, 
which represents the para-symbol, through the conventional 
symbol summarizing a thought. 

Fig. 5. Top row: The sacred scarab preparing to lay its eggs — its 
sheep-dung ball in the form of the Nw vase. The hieroglyph of the 
Nw vase is used to write, among other things, Nw, "the primordial 
waters;" Nw.t, "the scarab's own ball in which are brought about its 
metamorphoses;" Nw.t, "Time." Middle row: The sacred scarab, 
the only insect that manufactures a perfect sphere which it rolls with 
its back legs and buries in the ground. Lower row: Winged scarab 
rises up from a sphere rolling the symbol of the rising sun with its 
front legs.
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All these aspects of synthesis are the symbols of the set of 
functions, as well as the assemblage of parts that the synthesis 
implies.

Thus, the symbol serves equally well for the objectification 
of thought as for a system of references; but in its esoteric 
sense it will act as psychological synthesis evoking the func- 
tions, thus the unobjectifiable qualitative relationships that its 
specific form synthesizes.

Today the new scientific thought should clearly call upon 
two forms of intelligence, since experiment and observation 
require a determinist stance in Time and Space, manifesting, 
at the same time, the indeterminable aspect of the 
simultaneity imposed by the phenomenon.2 It could be said, 
for the objective intelligence, there is a past and a future but 
never a Present and that, for Reality, there is an eternal, 
invariable Present, outside of Time.3

Fig. 6. The sun at the horizon between the two Aker lions called 
"Yesterday" and "Tomorrow." The commentary on this image reads, 
"To me belongs yesterday and I know tomorrow. What is this? 
Yesterday is Osiris, tomorrow is Re." (Papyrus of Ani, Chapter 17).

2. This state of simultaneity, absurd yet logical, can be interpreted mathematically by 
the root of minus one which can only be +1 and simultaneously -1, or ±1. 

3. See the chapter, "The Principle of the Present Moment." 
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One may opt for either of these considerations. Each can be 
relatively true. But what matters is not a relative truth, but 
what is real, and by this word I mean that which is invariable. 
In this sense the symbol does not have to be true, nor to be 
considered as such; it is not the truth, but it is the "reality." 
It is objectively determined in Time and Space, but, as 
simultaneity (synthesis), it is outside of Time. The symbol as 
synthesis is the eternal "Present Moment," because the same 
conjunction of conditions that created its development will 
compel it continually to be what it is; this prescribes the 
notion of identity, which is objectively inconceivable.

There is a reversal of positions for the two intelligences: for 
the objective intelligence, there is determinism, where for the 
unexpressed, intuitive intelligence (innate knowledge) there is 
non-determinism. On the other hand, the non-determinism of 
simultaneity for the objective intelligence becomes the deter- 
mined reality for the unformulated, intuitive intelligence.

To explain the preceding, let us take the example of the 
coefficient Pi. Objectively, the circle is comprehensible only as 
an assemblage of the bases of triangles having their apexes at 
the center of the circle (Euclid). Thus, one will attempt to 
calculate the coefficient of its ratio to its diameter by means of 
polygons and by an estimate resulting from the inscribed and 
circumscribed polygons.

It is evident that one will never get a finite number in this 
way, and Pi must be an irrational number. One accepts the 
"absurd" formula of a polygon with an infinite number of 
sides, which attests to the feeling that the circle can in no way 
be known through polygons: intuitively, we are certain that 
the circle is a line that is curved along every part of its path, 
however small that part may be. For instance, let us make an 
object describe a circle: it is evident that only an indefinable, 
immaterial moment (as an extension of the radius tracing this 
circle) will follow the curve, while the object, in its length, will 
always be only tangent.
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The letter Pi, chosen arbitrarily, becomes a symbol. As a 
symbol, this Pi synthesizes an objectively incomprehensible, 
inexplicable function, and every mathematical effort to 
calculate this value must, at each moment, call upon an 
abstract reality, intuitively known and objectively inexpressi- 
ble. This is the case for all mathematical symbols and 
ultimately for the symbol in general. The symbol Pi is a syn- 
thesis; the symbol c is the synthesis of the speed of light; in 
Egyptian hieroglyphs, the cubit (the forearm) is the symbol of the 
synthesis of measurements, because of its measure of the universe 
particularized in the human microcosm, but it is not a defined 
measurement.4

Fig. 7. "I am this pure lotus which emerges carrying the luminous 
..." cry the dead (alluding to the Hermopolitan myth in which the 
sun is born from the calyx of a lotus rising up from the waters), "... 
everything takes birth through him, the child (who shines) in the lotus 
whose rays give life to all beings."

4. In this connection let us recall that in China there is, for the measurement of the
human body, a measure (a small measure) called tsun which is on the one hand, 
peculiar to each individual and, moreover, different for the head, the limbs, and the 
trunk. It is indispensable to know these units of measurement for acupuncture and for 
studying pulses.

Let us also note that every unit of measure of length is called "tsun." Similarly, in 
Egypt the "cubit" unit has several meanings which one can only understand if one 
knows the philosophy of its application.
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The symbol acts as the link between the rational 
intelligence and the intelligence today called surrational; the 
latter can only be expressed in mathematical form. We are 
dealing here with a new consciousness, that is, 
epistemologically speaking, a new state of the power of 
thought; this seems to have been known to and evident among 
the Ancient Egyptians, since they constructed all their expres- 
sion on the knowledge of this dualism of intelligence, which 
tradition labels Exotericism and Esotericism.

The ordinary consideration of the Egyptian symbol reduces 
it to a primary arbitrary, utilitarian, and singular meaning, 
whereas in reality it is a synthesis which requires great erudi- 
tion for its analysis and a special culture for the esoteric 
knowledge that it implies—which does not exclude the 
necessity of being "simple" or knowing how to "simply look" 
at the symbol.
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Innate Knowledge Summary

TIME an activity and its consequent reactions have 
produced a phenomenon exhausting all the energies involved, 
this phenomenon counts as One; that is, it constitutes an 
individuality. Egyptian calculation proceeds in this way by 
fractions, as do our mathematics as well. In relation to a new 
function, the symbol counts as One.

Thus, the symbol is the characteristic principle of
Pythagorean number: there is the "enumerating number" and 
the "enumerable number" of ordinary arithmetic and the non- 
enumerable number of the Science of Numbers, the new 
Unity, an entity derived from the "vital connection" of the 
component numbers and not from a quantitative addition.

There is, for example, a trunk and its branches, constituting 
a tree. This tree, as such, has new qualities; it is a whole, a 
new individual. In another category, one can also say that a 
bouquet is a whole which represents what each of the flowers 
composing it cannot be separately.

We count five fingers, and this number, five, is no longer an 
addition of five units, but a hand with new qualities and a par- 
ticular power which none of the single fingers can have. Thus, 
in the Pythagorean sense, each number is a unity in itself, an 
entity, an individuality, and as such it is nonenumerable.

This principle of grouping has become an important factor 
in the new scientific thought. One no longer speaks of the 
Pythagorean Number, but its principle is applied.1 All the
1. This is said without taking into account the mathematical nature of the new scien- 
tific thought. The manner in which one succeeds in finally conceiving the universe,
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events in time, nondeterminable for the isolated individual, 
show themselves—in the totality of the groupings of these 
individuals—to be independent with respect to one another. 
The greater their number, the more precise becomes the 
calculation of probability. The inability of exoteric (objective) 
intelligence to study the secret of the life of the individual in 
any depth drives the microphysicist, as well as the sociologist, 
to address the principle of collectivity in order to derive 
statistical conclusions. This "lure" is a last resource, pending 
the time when the reality of the "other intelligence," that 
which might be called "innate knowledge," is recognized.2

The statistical conclusion, useful for the collectivity, is an 
error in terms of the individual. The group is "a whole," a new 
being; its energy is new; its tendencies are different from those 
of the units that constitute it. Therefore, after research on the 
atom, it will be necessary to return to the study of the com- 
plex (the group) in order to know the simple, since—with the 
rational, scientific method—the simple is impenetrable.

In our symbolic approach it is understood that the 
individual is itself composed of a group, but through this 
group it has become an individuality, that is, a unity indepen- 
dent from other similar unities. Thus, each part of what com- 
poses it can no longer be regarded as an individuality and can 
no longer even be objectified. Thus, one may only speak of

expressed by mathematical values, has nothing in common with Pythagorean number, 
no more than do the "matrix forms," or forms defined by coordinates of surface or 
volume. At most one can "prophesy" that the new thought will end up concluding, 
along with the Pythagorean school, that the Universe is nothing but Number.

2. In this connection, see Lecomte du Nouy, L'Homme devant la science (Paris: Flam- 
marion, 1941) p. 207. "We have seen that, despite the flexibility that the possibility of 
fluctuations confers on them, the laws of large numbers (calculation of probabilities) 
do not succeed in providing us with any plausible or probable explanation for the 
phenomenon of Life. Determinism does not even tackle these problems, for it is not, 
and has never been, a constructive tool, and it cannot, in any case, explain an evolu- 
tion, whatever it may be. Like the calculation of probabilities, it recognizes only one 
motive force: chance. But it makes this chance intervene only once, at the origin of the 
universe. And everything that follows is the ineluctable consequence of this first throw 
of the dice, the flick of the hand for which Pascal could not forgive Descartes."
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qualitative or energetic "Principles."3

The vital experience of the individuality becomes its own 
and can only affect the principles of its constitution. It is this 
modification, introduced into the energetic whole constituting 
the individuality, that specifies the latter; the vital experience 
modifies its specification in a constant manner, constituting its 
acquired experience, which then alone will influence the genes 
and their mutation—will create what I call the "cerebrally 
unconscious consciousness" or innate knowledge.

Thanks to this innate consciousness we are able to under- 
stand; it is the Intellect, or living soul, that sensorial 
observation—through evocation—will cause to create.

3. The Meter (plural: Neteru) is principle, but is not used as a word signifying "the 
principle" in ancient Egypt. Neter is clumsily translated as "God," which, in Judeo- 
Christian deism, has the connotation of an absolute Unity. The Greek "daimon" 
would be more suitable. But why not simply say "Neter"?
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The Principle of the Present Moment

TIME IS measured by movement. At each instant a move- 
ment can only be completed or about to start. It cannot be 
otherwise, as it cannot be past and future "at the same time." 
The Present Moment cannot therefore be situated: it is out- 
side of Time, because it is outside of measurable movement. It 
presents the conditions of an Absolute.

It is from this Absolute that we constantly draw our forces. 
In dying the cell reproduces itself. This passage from One to 
Two is its "Present Moment," which cannot be located in 
Time, although the phases of karyokinesis succeed one another 
to create the genesis of the new cell. The "Present Moment" 
is "that which compels the nucleus to divide."

Each instant of life is negation and affirmation "at the same 
time," that is, absence of Time. We can, by extension, speak 
of a duration as being the present hour or epoch, for example. 
But each moment of this hour or epoch is a "collision" 
between the impulsion of the past and the obstacle of the 
future.

It is only by locating ourselves outside of Time that we can 
speak of a Presence. For example, a given person is present: 
he is not elsewhere; he is here, in a specific space—that is, a 
movement arrested in Time. Thus, Presence belongs to the 
past and not to the future. This is illustrated, for example, by 
the "Royal Presence," symbolized in the British Parliament 
by the "Mace." This is a stop in Time, like a milestone on the 
road, which does not prevent Time from passing beside it or 
the road from unwinding.

129



Presence is a symbol; the Present Moment is Eternity. 

Fig. 8, From right to left: the singer of Amun, Her-Ouben, and the 
baboon of Thoth in front of the Oudja eye, under which is inscribed 
"Adoration to Re, new year of Re, in the barque of Re in the sky. " 
Between the two Aker-lions (Yesterday and Tomorrow), above an 
antelope head, Horus the Child (Horus Harpocrate), wearing the 
braid of the crown prime and with his finger at his lip, is seated on 
the sign of the horizon inside the solar disk which is in turn encircled 
by the serpent who bites his own tail (symbol of eternity) and is itself 
embraced by two arms descending from heaven.
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The Discontinuous Object 
in the Continuous Present

lN THE vital phenomenon, genesis is the dynamic aspect.1 A 
given moment of the functional relationships that constitute 
genesis is the vital moment. One can know the vital moment 
only when it is stopped by death; this is its static moment, 
which signifies its negation. Thus, one cannot know this vital 
moment objectively: one can only know its effects—that is, its 
fixed effects, the stages of genesis.

The objective awareness of "dynamic-static" simultaneity is 
impossible, since there is a contradiction; but it is possible 
using the intuitive (unexpressed) intelligence, of the vital 
dynamism, to juxtapose or compare the objective symbol with 
the static (located) state of the vital moment, its current stage.

This state of comparison—that is, of juxtaposition of an 
objective state, unstable in Time, with an ever-present state of 
simultaneity—should not be confused with the juxtaposition of 
two worlds, or two "presences." In the Present everything 
mingles, including all the instants of the genesis of every thing. 
The Present is an unobjectifiable dimension which contains all 
volumes. From the point of view of Space, it is Necessity that 
compels things to exist under specific conditions; it is also, in 
the sense of Time, the Possibility immanent in each object at 
each instant. Thus, Creation is constant for esotericism, but 
for exotericism it is located: "In the beginning ..."
1. Here the word dynamic is used in the sense of an exhausted impulsion which
engenders a vital succession, or genesis, and not in the kinematic sense of a displace- 
ment in space.
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The unexpressed awareness of simultaneity is synthesis, and 
not synthesizing; it is the esoteric meaning, whereas 
exotericism is necessarily analytic.

The opinion of Science (which I consider erroneous) is that 
Knowledge will be achieved through the synthesis of
analytically located elements, but, I think that—just as one 
can glimpse in mathematics—with the expansion of con- 
sciousness our thought is heading toward "direct synthetic 
vision."

In this sense, the symbol is thus the object, exterior to us, 
which awakens innate knowledge through the senses. This 
creates our intuitive knowledge of the simultaneous, a con- 
tinuity in which a discontinuity is located.

For example, the image of a bird in flight is the symbol of 
the flight of a winged animal. This image is a static moment 
(arrested in Time) of this function of flying, its fixation. This 
symbol arouses in us not only what we have registered in our 
memory concerning the flight of birds, but also our innate 
knowledge of flight, our sensation of flight, and we embody this 
knowledge in the image-symbol, which thus becomes a syn- 
thesis of our knowledge of the flight of the bird. What matters 
is not the image but the symbol-synthesis of the function of 
the vital moment.

The image is death; the symbol is life. In relation to life, 
death is nothing but a fixation in Time, hence a false eternity. 
True eternity must be sought in the innate, unexpressed, 
consciousness which becomes the intuitive knowledge of 
simultaneity.

Now, one would have to be omniscient to be able to discern 
all the possibilities contained in a symbol, which would imply 
the "innate knowledge" of the entire Universe.

Consequently, in order to make practical use of the symbol, 
a system consisting in a choice of the possibilities that should 
be looked for in it would appear inevitable. But to attempt to 
set up a rational system (which is possible, if need be) would
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be to fall back into an exoteric interpretation which would 
deprive the symbol of the possibility of speaking esoterically.

The choice should be made by the reader, solely in the light of and to 
the extent of his own innate knowledge.

One need only note the philosophic principles to which the 
symbols conform in order to learn then to seek in oneself the 
summary meaning of their synthesis.

One must also know that, for example, in ancient Egypt the 
choice of an animal as a symbol was guided by a profound 
knowledge of the life of that animal, of its vital characteris- 
tics, its habits, its assimilation, the length of its gestation, its 
mating customs (the season and even the time of day), etc.2 In 
the doctrine of the microcosm, each animal is a stage in the universal 
gestation, the goal of which, for us, is Man: Homo sapiens.

Fig. 9. "I am this Phoenix which is at Heliopolis!. . . What is 
this? . . . It is eternity and perpetuity ..." (Papyrus of Ani, Chapter 
17). At the end of the innundation recalling the primordial waters, 
Nu, dryness appears, (oubenn) in the form of the first hillock, and 
the ash-colored heron, the benu bird, glides majestically down and 
rests on the benn-benn stone at Heliopolis. The recurrence of this 
phenomenon gave birth to the legend of the Phoenix reborn from its 
own ashes, thus symbolizing perpetuity (Pyramid Texts, 1652).

2. The Egyptian symbolic does not hesitate to choose, among all the varieties of a
type, the characteristic elements that one wishes to accentuate, thus creating a com- 
posite image, which our scholars attempt tirelessly—and in vain—to place in a 
schematic classification.
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Relationship Is The Symbol of Being

BEING, AS existence, manifests only through relationship, 
that is, the interchange between the two component comple- 
ments of Being.

We call complements the two specific qualities of a thing, 
one of which denies the other.

For instance, brightness and shadow make light. Without 
shadow, no object would be visible, so that if brightness were 
without shadow, we should no more know light than does a 
blind man. This proposition can also be reversed: the blind 
man is he who lives in a brightness without shadow—which is 
often true.

Another widely known example is that of complementary 
colors, such as red and green, yellow and purple, orange and 
blue. Superimposed, by means of subtraction, these comple- 
ments annul all color, and (theoretically) make black; added 
together, they (theoretically) give white light.

Complements do not exist separately, any more than does 
the North Pole without the South Pole; they are the abstract 
components of Being; they are, essentially, the active and 
passive, male and female principles.1

The mechanical passive state, which is merely a lesser 
activity, should not be confused with the vital passive princi- 
ple.

In the vital state, the complements are the poles of a single 
axis and not a relative state, as would be the relationship of

1. The Chinese yin and yang.
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Fig. 10. At the center is the double head of Seth of the South and 
Horus of the Nortk; it emerges from a single body standing on the 
falcon-headed lion that wears the white crown of the South. On his
hindquarters is a human head, also wearing the white crown. To the 
right and to the left are stakes, each surmounted by a head crowned 
with the white crown; the stakes lean severely, as if repelled by the 
central image and pulled in the opposite direction by the two groups of 
snake-headed personages wearing the crowns of the North and of the 
South that symbolize the blind forces, positive and negative, of the 
terrestrial magnetism.

two objects moving at different speeds. The passive principle is an 
inverse activity.2

There is an interchange of activities, an exchange of energy; 
hence, the possibility of addition and subtraction, of mutual 
annihilation or exaltation. This relationship is thus the symbol 
of Being: the thing.

The symbol links complements, demonstrates Being, implies 
the positive and negative activities; it is the transient, 
phenomenal aspect between the causal abstraction and its 
negation.

Thus, the symbol must always be considered as a relationship 
between two abstract and complementary elements.

For example, the hare is not a symbol for the hunter, 
because he considers the hare in relation to other game: foxes, 
partridges, quails.

2. In this connection, let us note that the Spirit, or formless substance, is passive.
This is the cosmic feminine principle. It is through the effect of odor which is the 
"acting verb" that this "word," through femininity, falls into nature. (For a definition 
of "odor" see p. 74.)
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The hare can only be a symbol in relationship to itself, that 
is, as the resultant of the vital data which is "specifically 
hare." Consequently, the same food will produce a hare in its 
case, a rabbit in the case of the rabbit. To be a hare means 
above all, to be a specific ferment that transforms all energy it 
receives into hare (for instance, by the air breathed and the 
solid and liquid food). For this reason, ail the physical and 
psychic characteristics, as well as the activities of this hare, 
will be manifest in this symbol. The hare-symbol, as a 
relationship between the principles of its specific seed, is a 
typal phase, located embryologicaliy (in the cosmic sense) 
within the development of the ultimate being toward which 
Nature tends. Its image can thus express the entire complex of 
this phase, and a nuance in this figuration can accentuate a 
principle of particular note.
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The Crossing: Principle of Evocation

EVERY CAUSE must be considered as an activity which is
relatively positive or negative.

The phenomenal consequence of the cause is always 
"cathodic," because, without resistance, the reabsorption of 
the causal activity would only be an annulment, and because 
resistance necessarily causes a reaction.

The cathodic effect is the best illustration of the reactive 
effect, as is shown by the effect of reflection in a Crook's 
cathode tube.1 Thus, the light of the moon can be considered 
a cathodic effect—that is, an effect embodying the rays of the 
sun. A similar, special effect is produced on each planet; the 
intensity of the solar flux and the nature of the cathode, as 
well as the angle of reflection, modify the resulting radiation. 
The "embodying" character of the cathode signifies the speci- 
fication of the neutral incident radiation.

Every cause—or, more correctly, every activity—is a cause 
only because of the opposed and reacting resistance. This reac- 
tion is a "phenomenon." Neither the emission of the anode 
nor the obstacle of the cathode appear in the empty tube. The 
Roentgen ray that results from them is a phenomenon, and we 
now know that it is a question of a truly new activity (reac- 
tivity) of the atoms of the cathode.

1. The positive current of an induction current (static electricity) is introduced, by 
means of an "anode" into a tube that has been made a vacuum as much as possible. 
Opposite this "anode" is the "cathode," which catches the negative current and con- 
tains a sort of mirror (metallic foil) placed at an angle of 45°, so as to reflect the 
positive current caught toward one side of the tube. Once outside the tube, this flux 
(in the case x-rays) is the cathodic effect.
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This principle of reactivity is applied in the esoteric sym- 
bolic. It is prescribed by the fact that an intellectual (unsit- 
uated) definition is impossible. Thus, this definition must be 
evoked by reaction, but one cannot describe it without locating 
it in Time and Space, hence "fixing" it.

The symbol, as synthesis evokes—through its static and 
concrete nature—the functional and qualitative whole from 
which it arises; that is, it vitally evokes its nonlocatable defini- 
tion.

This mode of thought is the key to pharaonic thinking.2 It is 
also moreover, similar to that of the Chinese.3

Fig. 11. "They are thus in the Dwat (the netherworld) as forms and 
births of Khepri when he carries his oval (Nw.t) towards this place, 
in order to then come forth at the eastern horizon of the sky . . ." 
"These Neteru are thus the left (eye) coming out of the interlaced 
double right (eye) coming out of sdfy.t" (the symbol of the Neter). 
(Amdwat, 10th hour). At the left the scarab carries not a ball, but a 
characteristic cocoon (Nw.t), containing the pupa of a butterfly or 
moth. At the right, the right eye or solar glove rises out of the symbol 
of the divine. At the center, the crossing of the serpents evokes conjunc- 
tion" at the bottom and opposition at the top, the principle phases of the 
left, lunar eye.

2. See the chapter, "The Symbolic." 

3. Marcel Granet, "La Pensee Chinoise," in L'Evolution de l'humanites (Renaiseance du
Livre). 

This is also the principle of the "homeopathic" method of therapeutics.
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The Symbol as Expression of a Will

EVERY CIRCLE, as a circular movement, has a center.
This center controls this continuous and regular curve, which 
is closed; it is attractive, just as the circumference is repellent 
(centrifugal). This center is an abstract power which rules the 
phenomenon of circular movement. Two centers make an 
elliptical (or assimilated) movement if the curve is closed. If 
the curve is not closed but is superimposed, the center 
becomes a line or a figure, horizontal for a spiral, vertical for a 
helicoidal curve, etc.

The center controls; it is the will of the figure. Three axes of 
equal length, intersecting at 90°, are the will of the cube. The 
form of the movement and the form of the Euclidean volume 
are in the center and in its radiation.

I say that the will of a rotating sphere is the magnetic axis, 
and its equator is the centrifugal electrical effect. On the other 
hand, every magnetic effect is contracting will, which produces 
the dilating, equatorial electrical effect. Inversely, every cir- 
cular electrical current provokes the magnetic axial effect. Will 
is esoteric; effect is exoteric.

But where, then, is the will of the "container," the non- 
Euclidean volume?

Its will is the seed, that is, the specification of the "contents," 
hence a genesis—that is, Time, for Time is none other than 
genesis. Genesis appears to us as Time.

Now, all will of movement and of form is a specification of 
Energy. Will is thus identified with the seed, as the specifier, 
and, as genesis, appears as Time or duration.
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The seed ordains the volume, that is, Space; the genesis of 
this Space ordains Time. Will is what Lao-Tzu calls "the 
empty hub of the wheel."1

The Absolute Will of the Origin includes all specifications.
Everything that is naturally specified is a symbol and the 

expression of a will, hence of a specifying seed of non-objecti- 
fiable Energy: the Container, the non-polarized Spirit- 
substance. The specifying Will, the "Fire" of the seed, was 
called the "odor" by ancient Egyptians—the "odor" of the 
Neter, (that is, in an esoteric sense, that which is emanated by 
the Neter like an ejaculated seed).

The contained will must always be sought in the symbol, 
when the symbol is selected for an esoteric teaching. The 
character of this Will is that which will always compel 
Spirit—non-polarized Energy—to define itself in Time and 
Space, hence in the form of the symbol. This is the "magical" 
meaning of the symbol. With regard to Spirit, this "magic" 
operates like the Platonic Idea, just as rhythm acts on our will 
of movement; we obey despite and at odds with everything, 
even when we do not give in.

1. In the Tao Te Ching, Lao-Tzu, the splendid sage, says (roughly): "The wheel has 
twelve spokes which meet at the center. Neither the rim nor the spokes make the 
wheel; it is the empty hub that makes the wheel."
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The Symbolic

1 HE SYMBOLIC is the means of expression—the form of 
writing—of "vitalist" philosophy; the symbol is its vital syn- 
opsis.

Since, as we have seen, the symbol is the static form of the 
relationship between two moments which are incomprehensi- 
ble in their simultaneity, the juxtaposition of symbols makes 
possible the expression—without formulation—of identities of 
nature which can manifest in opposing dualities.

It is evident that in a vitalist philosophy the symbol should 
act as the concept. But this concept has value only through 
the idea implied, since it is merely the relationship between 
this idea and its complement. The symbol is thus the synopsis 
of a logical function, rather than a concept which fits into a 
quantitative syllogistic function.

This philosophy is that of the vital and "non-quantitative" 
play, that is, it relates functions only and not factors, and thus 
it cannot include an equational play of syllogism, for which 
the data (even when abstract) are rendered through com- 
parison, objectifiable. For instance, "karyokinesis" is in itself a 
non-objectifiable function. It is objectifiable only in its static 
moments and not in its vital, dynamic moment. The essence of 
this function is the scission of a unity: the resulting duality 
confirms this for us. It is not this duality which is the scission: 
as will, this scission is identical to the original scission, or Creation, 
but it is distinguishable from the latter by the fact that it 
works on something that is qualitatively divisible. In every 
function there is this moment which cannot be located in
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Fig. 12. At the right, we see the barque in which the ram-headed 
scarab rows, framed by the souls of Turn (the demiurge) and Kephri 
(the scarab, "becoming"). The barque descends down the back of 
Aker, the lion, and is received by Ta-tenen, Memphite entity of "the 
earth-which-emerges." Between the two groups of three mummiform 
personages called "the waters of Nu," two arms rise up supporting 
the solar globe. At the left, it is Nu, himself, who makes the boat 
ascend on the back of the lion Aker for its daily reappearance.

Time; I call it the "Present Moment." It is this esoteric 
moment that the symbolic is concerned with, and in it the 
symbol acts as the synopsis which conveys this implied func- 
tional idea. The only way we will ever know this non-definable 
idea is through the certainty of our innate knowledge, which 
assures us of this reality which is necessarily implied in the sym- 
bol. For instance, if a stone falls, this fact implies an attraction 
which we do not know in itself; we know it only through a 
juxtaposition of the quantitative elements of an analysis that 
can be formulated into laws. We may speak of a mass that 
attracts, but this tells us no more about what this attraction 
is.

The falling of the stone is an esoteric symbol, if we consider 
it in terms of the implied idea, but if we regard this fall as 
being situated in Time and Space, it is only an exoteric fact, 
from a quantitative knowledge. Now, it is the "function of that 
which attracts" that is cosmic reality, and not the attraction 
itself, which only acts as such within a certain aspect of 
matter, as microphysics has recently revealed.
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Thus, vital philosophy, expressed by the symbolic, is con- 
cerned with the eternal vital moment and not its accidental 
applications, in which it can always modify its appearance.

Under these conditions, can one reason—that is, construct a 
system of vital logic? Certainly, if one does not seek a conclu- 
sion arrested in Time and Space. It is Life—dynamism in 
itself—that matters; the revelation of the symbol, then, is 
universal. This means that there is no difference in the vital 
moment with respect to the condition in which it manifests. 
For example, if a given plant is an aphrodisiac for a bull, 
there is in this plant the same functional state (one may recall 
the Arcana of Paracelsus) as that which, for the bull, causes 
its sexual irritation. There is a functional identity. Moreover, 
if this plant (a static moment or a symbol in the Universe) 
exists and likewise the bull exists (or even if this bull no 
longer exists), the reality (or Idea) of this plant is, was, and 
always will be; it corresponds to a phase of the cosmic genesis 
that will persevere, because of the fact of constant creation.

Herein lies a basis for the solution of the problem of original 
causality.

When, through analysis, one arrives at the energetic origin 
of matter, one can dispute the principle of original causality insofar 
as one persists in seeing in the phenomenon only a quantita- 
tive sequence, and as long as life is viewed as a bio-physico- 
chemical (and today, of course, microphysical) effect. The 
borderline is pushed back; it is not crossed. This reduces the 
"cause" in general to a dynamic effect of quantity, a dynamic 
caused by the very nature of the energetic constitution of the 
atom. In this case, one sees in Energy only a polarized 
Energy, that is, an energetic effect, and no longer an original 
cause.

Einstein defines energy as an effect of Mass and of the 
speed of its motion;1 therefore there is mass and there is

1. This speed is a limit qua c2 or the speed of light squared. Therefore, the mass M =
Ec2.
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motion; therefore there is also Time and Space (whatever sub- 
terfuge one uses to disengage oneself from them) even if this 
mass is a state of Energy.

Could one conceive science without a system of reference? 
That would be a Fiat Lux, hence a cause outside of the system.

The problem that we thought was definitely eliminated 
again arises today, for now we find ourselves facing an impasse. 
We resolve the difficulty by acknowledging that everything is, 
ultimately, light—the ultimate system of reference: c = the 
speed of the propagation of light. Now, is light a cause? If so, 
in what does it act? And if it is an effect, what is its cause?

Insofar as we have not acknowledged the reality of the 
"Present," not accepted this moment which is incomprehen- 
sible in the phenomenal world, but which imposes itself even 
on the rational—insofar as we have not accepted the principle 
of the eternity of the Present, the necessity for a duality, 
Science and Belief, remains; and "historians," in their inter- 
pretation of tradition, are, to a certain extent, right to distrust 
"symbolism."

This notion of the eternal Present requires certain specifica- 
tions.

Exoterically we foresee that, under certain conditions, a 
given cause will produce a given result. All knowledge is based 
on this foresight which is the result of observation and consti- 
tutes a primary determinism. This empiricism makes possible 
the generalization that formulates the laws of science.

Now, philosophically, a cause is only Cause at the moment 
it produces an effect, which is in no way certain. Under the 
same known conditions, the same cause may happen to
produce a very different effect. For instance, we know today 
that influences (such as that of cosmic rays) can modify the 
effect of a chemical reaction.

Let us suppose that a stone falls from the cornice of a 
house. It is too late to warn the passer-by that this stone is 
about to kill him. We know that this stone is going to kill this
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man; we foresee this effect. What foresees? Our memory; it 
shows us the inevitability of this effect. The inevitability is in 
our imagination which is created by our memory. For, in 
reality, this stone may be diverted from its course; the man 
may move a little faster or more slowly and the stone will miss 
him. In any event, the falling stone will only be the cause of 
the crushing of this passer-by (and hence will only produce its 
effect) if it finds in this man an obstacle to its fall. Before this 
point, it is not the cause.

Cause and effect are not separated by any time. No 
chemical reaction can liberate the elements during the 
moment of their passage from one combination to another. 
Often it is gaseous bodies that pass thus, and no traces prove 
their existence in the free state.2 Indeed, just as in biology, in 
the conjunction of the spermatazoon with the nucleus of the 
ovum,3 as well as in the crystallization of a salt, the chemical 
reaction takes place outside of Time. There are, in the world, 
effects; but the distance in time between cause and effect does 
not exist. All creation is constant in the eternal Present. Now, 
fertilization—that is, the vital moment of the conjunction— 
obeys the law of Creation; it is instantaneous, as is, for exam- 
ple, the appearance of a crystal in its mother liquid solution. 
The same is true of the conjunction of chemical elements. It is

2. The following objections may be raised: (1) the inertia of matter; (2) the fact that
chemical reaction takes place more rapidly under the effect of heat (in this connection 
see Van't Hoff's law). In the opposite direction, thermodynamics shows that at 
absolute zero (-273°), all chemical reaction must cease. Heat thus intervenes as a fac- 
tor in the reaction by dispersing (liquifying) the molecular medium, facilitating the 
reaction, but temperature in no way modifies its nature. Whether the reaction takes 
place rapidly or slowly, the Present Moment of the "passage" cannot be located in 
Time. 

3. Fertilization comprises the following phenomena:
a. Attraction of the spermatazoa by the ova;
b. penetration by the spermatazoon, formation of a defensive membrane, contrac- 

tion of the protoplasm, and formation of a liquid between the two;
c. division of the center of the spermatazoon into two centrosomes, before the con- 

junction of the two pronuclei;
d. conjunction of the two pronuclei, while the two centrosomes separate;
e. immediate division of the new nucleus (each group of its chromosomes is attracted by 

one of the centrosomes).
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Fig. 13. Cellular Mitosis. Fecundation comprises the following 
phenomena: attraction of the spermatozoids by the ovules; penetration 
of the spermatozoid, the formation of a defense membrane; the contrac- 
tion of the protoplasm, and the formation of a liquid between the two; 
the division of the spermocenter into two centrasomes before the con- 
junction of the two pronuclei; the conjunction of the two pronuclei 
while the two centrasomes separate. Each group of chromosomes is 
attracted by one of the centrosomes.

always a question in this case (that is of the relation between 
cause and effect) of a vital moment, which, even in inorganic 
matter, obeys the universal law of Creation: the unformed sub- 
stance receives form, for it is always a matter of an activity 
balanced by an opposite activity, and activity signifies 
"dynamism in itself" before becoming a dynamic body. The 
effect is a neutralization of an activity, and this neutralization 
never occurs without the phenomenal reaction of resistance; it 
is simply a chain of activities, reaction being but a new activity 
of the first effect, hence the new cause. It is this "chain" 
which seems to us to be located in Time and Space, whereas it
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Fig. 14. "Those who carry the intertwined double cord from which 
the stars come out." Thus are designated the twelve persons who 
extract the double cord from the mouth of Aken. Knowing that at each 
hour a star is born, we can understand the rest of the text which says 
that at each new twist, an hour is bom, then, after the passage of the 
Great Neler, Aken reswallows the cord (thus making time go back- 
wards). (Book of Gates, 5th division).

is a gestation which is Time; but between Cause and Effect 
there exists no Time.4

The principle of the "Present Moment" is not a mystic 
doctrine, but it is a fact which has a mystical character.

This can be better understood through the image of the 
axis. Every body revolving about itself turns around an axis. 
The tangential projection of a diameter from the plane at right 
angles to this axis is contradictory at the opposite extremities.

C—center, pole of the axis 
D—diameter 
T—tangential projection 
R—direction of rotation 
P—precessional motion

View, through the pole, of the plan 
at right angles to the axis.

4. Let us note by this explanation that Time thus becomes a quantity in "duration" 
through the juxtaposition of parts, a kind of granulation. It is these "parts" or "quan- 
tities" which are the symbols of the universe and constitute a chain which has an 
apparent (objective) beginning and an end.
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At the center—that is, on the axis—this projection is thus 
canceled, which would impose immobility on this center. To 
compensate for this impossibility, the axial pole is displaced 
and moves in the direction opposite that of the rotation, 
creating the precessional motion.5

If one could mechanically impose this immobility on this 
axial center during the rotation of the body, a disaggregation 
of the matter would necessarily follow once a certain speed 
had been reached.

The axis, called "an imaginary line," is actually "a fact of a 
mystical character": it exists and nevertheless remains 
exoterically incomprehensible; it is not the abstraction of a 
concrete datum; on the other hand, it is impossible to define 
whether it is effect or cause.

If now we consider the symbolic as being constructed with 
the symbol conceived as an apparent, transitory phenomenon 
connecting complements (that is, abstractions) unifying in a 
Present the discontinuity of the appearance in the continuity 
of this Present, then the symbolic no longer contradicts the 
historic fact, and the historic fact appears as the exoteric 
character of an esoteric reality. Now, it is reality alone that has a 
value, which is ineluctable, invariable.

In exotericism one never demonstrates the cause outside of 
the system except with the system, hence in a duality, one of 
whose poles is left to faith.

The symbol demonstrates the esotericism which, by means 
of the symbolic, unifies that which is divided and puts an end 
to the problem of causality. The cause, apparently outside of 
the system, is in it, eternally united and present, and creation 
is constant. Such-and-such a phenomenon was not; it is always 
in our innate knowledge, from which our consciousness increas- 
ingly expands with experience.

5. This is my own explanation and in no way corresponds with the "mechanistic"
explanation which is given for the precessional motion.
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Thus, light bears within itself that which acts and that in 
which it acts: the discontinuous within the continuous.

Light is, for true Light (the Genesis of Moses), the symbol 
of the Presence that is absolute Cause-Effect. Succession—that 
is, Time, as the distance between cause and effect—is a men- 
tal illusion and not a reality. This Time is inconceivable, so 
why imagine it? Cause cannot be cause without producing an 
effect, which will be a new cause under the conditions suitable 
for its activity. Thus, there may be, in the sensorial 
appearance, a sequence of effects but never a sequence from 
cause to effect. Time as genesis—or genesis as Time—moves 
in the direction of the effect becoming the new cause. Thus, 
the march of Time is irreversible. These are the dates of the 
cosmic genesis, the phases of which are the effects (the static 
vital moment), as the symbols—or "things"—subsist as indivi- 
dualities which exhaust themselves, being finished as types and 
no longer acting as causes.

Between the extreme original cause and the ultimate final 
cause (which one would like to call effect) is the phenomenon, 
world, of which we know—in different types of form—all the 
"static moments," that is, the momentary corpses that people 
the Universe. These are the symbols of the evolution of Con- 
sciousness—that is, of Thought—through all experiences. This 
is but actualized knowledge of one's "Self," still latent in the 
accident of the "Me."

There can only be one way in this despite the multitude of 
branchings. The goal is single, there is only one Reality, and 
the wildest, most scattered little branches send their sap to 
this heart.

As the principle of the function is unique, there is necessar- 
ily a relationship and an analogy between the moments of the 
great cosmic cycles and the small events on earth. For 
instance, we may find ourselves astronomically in the place of 
Aries (in the precessional cycle) and the event of earth can 
traverse all twelve signs 2,160 times. The influence of the
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"Arian vital moment" will operate during each terrestrial vital 
moment of each sign, in Libra as well as in Leo, etc., coloring 
the Libra or Leo moment with its Aries temperament.6

Secondary, tertiary, or even more distant (branched) 
events—that is, "the historic"—cannot be independent of the 
symbolic of the moment. They become the symbol, the static 
synthesis-moment of cosmic life.

It is this life of the symbol (its esotericism) identifying with 
this life, that is Reality; it enables that which was, as a cosmic 
and historical event, actually to persist in us from this moment 
forward because the life of the symbol is the experience of our 
consciousness: the Consciousness of the human Microcosm, 
summarized by the cosmic Man, through whom we are all joint- 
ly bound.

And if this consciousness is particular for each person (since 
each individual, according to his faculties, may or may not 
recognize in it the state of the moment) it remains nonetheless 
universal, present, just as a universal container can hold all 
forms, just as the light-synthesis can offer all appearances.7

For esotericism, a problem of original causality does not 
exist.

Nature, on the other hand, is the world of the Creature; 
everything in it is dualized in its appearance, which is 
cerebrally perceptible for us. This is the exoteric world, the 
world which, for us, is outside of ourselves, "objective." Thus, 
as long as God and the Devil—popularly expressed—exist for 
us, in their extreme aspects, neither one is real, although they 
are relatively true.
6. This example has no astrological purpose; it is used here only as an image to 
illustrate the thought. 

7. In this connection let us note a treatise, "Sur le sens unique dans le courant du
temps" by Satosi Watanabe, a disciple of Louis de Broglie, quoted by Lecomte du 
Nouy in L'Homme devout la science (Paris: Flammarion, 1946): "Our psychological life is 
a continuous duration: it is, as Bergson says, 'the continuous progress of the past, 
which gnaws at the future and swells up as it advances.' Our entire past exists 
integrally in our present. Our duration is not a point which replaces another point 
along a line, but the prolongation of the entire past, which is preserved in the pre- 
sent." This scholar, physicist though he be, has thoroughly "felt" esotericism, for 
which Time, which is "granulation," does not exist.
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Only that which is invariable and undivided is real: the 
Present Moment, which is eternal and indivisible, cerebrally 
incomprehensible, but known through our innate consciousness. This 
is the esoteric world, in which high and low, front and back, 
right and left, cease to be, making way for spatial vision, which, 
stemming from the center, can extend in all directions at once 
within the volume (Space) that Spirit (Energy) forms as it 
coagulates into matter.

This spatial becoming is our consciousness of the contin- 
uous (esoteric), and specified genesis (the becoming of Time) 
is our consciousness of the discontinuous (exoteric) through 
the "placing" of stages or phases.

Fig. 15. At about noon, the barque of Re-Horakhty reaches the sum- 
mit of a mountain where a serpent 50 cubits (26 meters) in length is 
found whose foremost 3 cubits are of silex. This serpent swallows in 
one gulp part of the stream: Seth, at the front of the boat, "directs his 
lance of fire against him, and causes him to cough up all that he had 
swallowed."(Book of the Dead, Chapter 108). Behind the boat, a 
lionheaded entity runs a blade through the serpent Apophis.
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Conclusion

A RESEARCH WITHOUT illumination is the character of
modern western science. This indecision colors everything, Art 
as well as social organization, and even, in many cases, Faith.

The West is ignorant of that serenity of which all of ancient 
Egypt bears the imprint.

The tombs of the leaders of this people are consecrated to 
their profession of faith in the survival of the soul. For these 
men, to die is the certitude of living again. Terrestrial life is 
merely a passage; the mortal body is a temporary temple for 
the living soul.1

The West labels this attitude of Wisdom a state of science 
that is "still mystical." But the Egyptian technique and their 
symbolic attest to a realistic sense and to faculties of reason- 
ing, contradicting the view held that this epoch is "a 
primitive, mystical" age.

Our exoteric evolution, through the Greek metaphysical 
phases, leading currently to an exclusive rationalism, has given 
us, owing to the necessity for analysis, a "mentality of com- 
plexity" which today prevents us from seeing simply.

To cultivate oneself to be simple and to see simply is the 
first task of anyone wishing to approach the sacred symbolic

1. We forget, or we are not aware, that our passage through this life is a school where
Consciousness must, through moral suffering, enrich its knowledge of all the higher 
states which Nature teaches us through its symbols. Learning is only the ABC of 
language which enables us to express ourselves so that communication among 
individuals becomes possible, but Knowledge alone is a goal that justifies our 
existence and the miseries of its contingencies.
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of ancient Egypt.2 This is difficult because the obvious blinds 
us.

One forgets, for example, that in sitting down to relax, all 
the fatigue goes to the thighs, the "support of the body." It is 
therefore worthwhile to study their role in the vital economy 
and the importance they have in terms of the symbolic.

One forgets that in passing one's hand over one's forehead 
and parts of the skull, certain tired phrenological centers are 
thus magnetically vitalized.

One forgets that in sleeping to restore one's energy, the sim- 
ple fact of eliminating cerebral consciousness enables us to draw from 
the universal source of life, which might induce us to seek out 
(and find) its deeper cause.

In order to know the true secrets of life, it is necessary to 
abandon scientific reasoning, which is quite seductive but 
deceptive, and to learn how to examine that which, because 
we see it, we no longer observe.

Every day, at each instant, we apply "secrets" which, if we 
only knew how to become conscious of them, would unveil for 
us all the powers and all the Power that Microcosmic Man 
possesses.3 There is absolutely no need to violate Nature in 
order to understand it, but, as the proverb says, we ''do not 
see the forest for the trees."

In cultivating our own garden, we forget that plants grow 
toward the sky, that to vegetate means to rise up, and that to 
rise up means to make light that which is heavy, to annul 
gravity.

If the "group" has a new character of its own, it cannot 
draw it from anywhere other than from the abstract life of the 
individuals composing it, an abstract life that the isolated 
individual cannot reveal. For example, in the Unity there is a
2. This simplicity here relates to the fact of "being simple" and of "seeing simply,"
not to "simple ideas." Seeing simply comprises two stages (1) observing, (2) 
accepting—observing, without prejudice, what the symbol is, and accepting what it 
has to say just as it is said, adding to it neither supposition nor imagination. 

3. Dr. Carrel had a premonition of this.
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male nature and a female nature, which are unknowable. The 
number-entity, composed of units, reveals, first of all, this odd 
and even character.4

In Nature everything is dualized, and the high reveals the 
nature of the low. The crown of the tree shows the nature of 
its roots. The bark and the nature of the wood of this tree 
show—without a microscope—the nature of the type of cell 
which makes up this tree, because in Life, arithmetical statistics 
do not apply. Dr. Carrel has shown that each cell of the heart is

4. The group manifests the nature virtually contained in the unit.
It would nevertheless be a mistake to believe that the arithmetical statistics of the 

group (hence a mechanical statistic) allow that nature of a unity to be known, because 
this collectivity is itself composed of groups of simple or compound units. Otherwise, 
matter would have revealed the nature of the atom which composes it. Now, there is 
the simple atom, like that of hydrogen, and there are atoms which are very com- 
plicated in their composition, then molecules, or groups of atoms, and, further, the 
crystalline or amorphous states of groups of molecules. Each of these entities manifests 
the natural character of the components, which ultimately offers us, in matter, such a 
complexity of tangled "natures" that we observe this matter as being ruled by laws 
that apparently have nothing in common with those originally governing this world.

To illustrate this point, let us consider Numbers. The number One, presumed to be 
an incomposite, has, philosophically, a double nature: it is male and female (we may 
liken it to the Adam of the Genesis of Moses). When the first group forms the entity 
"Two" (which is Eve), the even number is revealed; it is feminine in relation to Unity 
which, relatively, acts as an odd, masculine number.

Insofar as this very first entity which is Three (that is, One and Two) is concerned, 
it manifests only two natures: (1) the sexual nature, (2) the multiplicative nature of 
femininity, since the number Two is the first number that can be multiplied by itself. 
We find ourselves before the first couple, the simple energetic atom called Hydrogen.

But let us now take a more complex entity, the fourth prime number which is 
Seven. The number Seven is odd, masculine, composed of Three (male) and Four 
(female). This male number Three in fact contains within itself, Eve, the number 
Two, manifest femininity; it is thus a complete atom and no longer a non-polarized 
Energy like the number One, Moreover, the female number Four is a multiplication of 
Two: a square, or a primary geometrical value and no longer only an arithmetical 
value.

The natures manifested by the entity Seven have nothing in common with those 
manifested by the entity Three. The proof is that Seven can just as well be One and 
Six, or Two and Five; that is, it presents in its nature that of three couples which are 
very different from one another. The behavior of this number in no way allows us to 
conclude that it is governed by the Law that rules the first couple or "primitive 
atom." Therefore, in order for the statistics to make possible an investigation of causes 
(that is, of the nature of the individual or of the unity of the group) it must be studied 
by means of analysis, regressively, in the various simpler groups of which it is com- 
posed.

This leads us back to Descartes and from Descartes to Microphysics, and from 
Microphysics we return to the "statistics" of despair, unable to understand the nature 
of the component without metaphysical revelation.
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the heart and beats as it does. Each cell of the liver is the 
liver, etc.

One could cite countless examples which throw a marvelous 
light on existence.

But pharaonic Egypt has summarized everything in a symbolic choice 
of symbols it has made from the elements of its environment, a choice 
so wise that we must bow low before it.5

Every natural type is a revelation of one of the natures and 
abstract functions that rule the world, a verb of the divine 
language—that is, the entities or fully realized Principles 
(Neteru). They are fully realized in the sense that they are 
types or definite stages in the cosmic embryology of man.

Instead of starting from an imaginary construction, instead 
of relying on intellectual speculation, ancient Egypt shows us 
the path of an infallible recognition of the forces and laws that 
rule the Universe, by beginning from its concrete results to 
seek in them the causal spirit, otherwise unknowable, since all 
philosophic speculation is vain if it is not confirmed by facts.

Pharaonic   Egypt   is   essentially   practical.   It   deals   with

5. The symbolic always applies, in every case. Every gesture, every grimace, as well
as the gleam in a person's eye, reveals his impulse or secret thought. His walk, his 
postures, and countless details of his behavior reveal a man's character; the aesthetic 
tendency of an epoch, the style, architecturally, and even the nature of the preferred 
material, are symbols of the character of a period or a people.

Thus, one can study the symbolic of any time and any people. If I prefer ancient 
Egypt to India, China, Babylon, or Greece, it is because it is more accessible to us, by 
dint of the authentic "testimonies" it has left us, and because its entire culture is 
founded on a symbolic form of writing. This attests to an unsurpassable wisdom, 
which dared found an empire on the purely symbolic expression of its writing. Any 
manner of writing formed by means of a conventional alphabetical, arbitrary system 
can, over time, be lost and become incomprehensible. On the other hand, the use of 
images as signs for the expression of thought leaves the meaning of this writing, five or 
six thousand years old, as clear and accessible as it was the day it was carved in the 
stone; for a chair, a falcon, a vulture, a piece of cloth, a placenta, a leg, a human 
posture, etc., will not change as long as there are men on earth. This concerns 
hieroglyphic writing. As for grammatically constructed language, it is another ques- 
tion which does not come within the scope of this account.

Let us note, moreover, that Egypt's flora and fauna include many species that have 
never been used for the hieroglyphic symbolic. This shows a choice, hence a will to 
assemble the basic types of its environment that could be designated as "irreducible," 
for a symbolic required for a cosmic teaching (such as contained in the Osirian, and 
Horian lunar and solar myths).
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Nature and works with natural means in which it sees the 
symbols of spiritual states, knowable only intuitively. The 
intellectual definition interests it only secondarily, as a game 
of thought and not as a guide. Intellectual analysis always 
leads, ultimately, to the necessity of choosing between the 
subjective and the objective; it resolves nothing, since it must 
consider everything within a specific duration, whereas Nature 
always shows us the closed, self-renewing Osirian cycle.

For instance, the principle of entropy is an exoteric supposi- 
tion; the esoteric reality is a constant creation.6

Our mode of action requires the pre-stated theory. Ancient 
Egypt, which is realistic, acts naturally, knowing that theory is 
a fixation which limits action. Thus, one could have believed it 
practiced a simple, empirical science, that is, a science of 
application without research into causes. One forgets that 
there is a rigorous method dictated by myth and symbolic philosophy.7

6. Entropy represents the loss, in the Universe, of all Energy given off during the 
physico-chemical reactions of Nature. This phenomenon, considered as the final effect 
of this Nature (which has an equally energetic origin) places the world between a 
beginning and an end. This leaves to chance the sudden existence of a world in the 
midst of nothingness, which is necessarily understood as pure, non-polarized Energy.

Here we see, grosso modo, a product of exoteric, rational science, which always forces 
us to imprison an idea between set limits, whether in science or in sociology.

Even coarse matter is opposed, by virtue of its inertia, to an application prescribed by 
this science. Now, to go with Nature in the direction of Egyptian Knowledge is not to 
meet with resistance (that is, is not to provoke the opposition of inertia). We find this 
same teaching in Taoism, and the spiritual Judo of Japan is no other than this. Today 
the energetic working of the atom should show us the way.

What mechanical power must a fly develop in order to fly straight for tenth of a 
second, if it is really a question of mechanical power?

How do the falcon, the sparrow-hawk, and the kingfisher swoop at speeds that sur- 
pass the given facts of gravity and acceleration, and with no supporting point from 
which to take off?

Already our science no longer sees in weight a material quantity; rather, it sees it as 
Energy. Logically it is no longer absurd to admit that it may one day be possible to 
counteract weight with energy and even to use the energy of animal magnetism, of 
which it has been proved that man is an extraordinary accumulator.

7. This is why myth should be spoken of analytically. We cannot trust that we shall
ever arrive at the mythical principle through the juxtaposition (syncretism) of dis- 
persed elements, or that the Myth might be a "poetic" construction, as Professor 
Alexandre H. Krappe proposes in La Genise du mythe (Paris: Payot, 1925). There is no 
Mythenbildung (genesis of myth) in the mythic tenet: the latter is a revelation. Certain- 
ly, if one admits that the meaning of the myth is, as Professor Krappe believes, what
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Fig. 16. The barque of the soul of Kephri-Re is drawn by 12 persons 
on a very singular path which enters into an immense funnel. During 
the crossing of the celestial waters of the Nu, followed by the crossing 
of the black cone, the metamorphoses are symbolized by a ram-headed 
scarab and a young child holding his finger to his mouth that precede 
the solar globe, the fruit of this "concretization" of cosmic Energy 
through the catalysing effect of the soul Ba and the Meter.

The directive of thought is provided by symbolic classifica- 
tion, that is, by the definition of the essential groups of a 
natural symbolic. All the functions of Nature are included in 
it; thing, or being (that is, the symbol-type of a lineage) repre- 
sents integrally, in a vital manner, all the nuances of the func- 
tions of this part of Nature that we can in fact know. We may 
well marvel at the choice of these symbol-types.

he understands it to be in the light of his own science, then it is also admissible that 
his meaning may be purely individual imagination. But perhaps with a little modesty, 
one could accept the existence of a meaning that goes beyond ordinary knowledge, as 
Mircea Eliade suggests in Traite d'histoire des religions (Paris: Payot, 1926), p. 356: 
"Indeed, a whole series of myths, while they tell of the doings of the gods and mythic 
beings in illo tempore, at the same time reveal a structure of reality which is inaccessible 
to the empirico-rationalist understanding."

Explanatory legends and changes in the names of Principles may be devised, 
adapted to the evolution of Consciousness, but the "functional" nature of these Neteru 
is unchanging.
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Here are some further examples of the symbolic:
The sculpted sign is hollowed out to signify entering into 

matter; it is in relief when leaving it is signified. This can be 
observed in certain tombs: the entering is that of the body into 
the earth; the leaving is the resurrection. What is written and 
figured must be read in the sense of entering or leaving. This 
principle applies equally everywhere, in the temples and in the 
dynastic style. Often, in certain scenes on a wall, this inten- 
tion will be noted symbolically by the hollowing and the relief. 
It can be found even in the details of a single face (eyes, nose, 
ears). Thus, a symbol becomes a general idea. We must there- 
fore find out what is meant by "entering into matter" and by 
"leaving it."

The left hand receives; the right gives and acts. In 
chiromancy the left hand bears the inscription of predestina- 
tion; the right hand modifies destiny. This symbolism of the 
hands explains certain anomalies frequently observed in Egyp- 
tian figuration, such as figures that have two right hands or 
two left hands, or a figure joining its right hand with another's 
left. Similarly, since the fingers also have a symbolic meaning, 
one should observe the position of each of them in the gestures 
of making offerings.

Thus, Egypt speaks and explains through images as well as 
through construction.

The Principles, or Neteru, are either abstract (paradisiacal, 
created) or natural powers. The navel, by its absence or 
presence, shows us which.

The tableaus on the walls of the covered temple comprise 
up to five registers in stages. The highest row receives the 
inscriptions of an archetypal nature; the middle rows have 
those of a nature that might be called ectypal or astral (that 
is, related to stellar influences or astronomical cycles). The 
lower row bears the inscription of the formal, terrestrial, typal 
world. Everything must be read in this spirit, especially if one 
reads in it the same thing.
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It must be well understood that the symbolic does not claim 
to be an answer to the questions which troubled humanity 
poses itself. The symbolic is the mean term between rational 
intelligence and intuitive knowledge, between the materialistic 
conception and the spiritual conception, which are both 
unsatisfactory. For this reason, the symbolic is the best tool 
for investigating Nature, corresponding directly to the new 
attitude and to the recent new means of Thought, cushioning 
the blow between external dualizing conceptions and intuitive 
vision.

It is evident that every experiment like every reasoning, 
necessarily must take into account, at its starting point, the 
"symbolic nature" of the object or of the premise, since 
theory, like experience, is based on the possibilities implied— 
or supposedly implied—in this "starting point." This is the 
natural (instinctive) attitude, which we would do well to 
render conscious by establishing the symbolic principle as a 
system.

On the other hand, how many medical experiments would 
be more fruitful if, instead of dealing with cadavers or vivisec- 
tion (both always falsify the result), one dealt with the sym- 
bolic element of the living being which particularly incarnates 
the function under study. Each individual type in Nature is a 
stage in the cosmic embryology which culminates in man—an 
arrested stage which, as a species, shows a hypertrophied 
function which characterizes it.

Thus, for instance, the life, the habits, etc., of a given 
vulture will be much more explicitly instructive for the study 
of hypophysial characteristics than any research done on man, 
in whom the hypophysis (taken here generally) is no longer 
the principle glandular function as it is in the vulture, but an 
accessory function of the overall system. A serious anatomical 
study of the hypophysis in birds was made recently,8 but these

8. J. Benoit, in P.P. Grasse, Oiseaux, Traite de zoologie, vol. 15 (Paris: Masson, 1950) p.
290, 384 ff.
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observations, so far only applied to domestic birds, should 
perhaps have been enlarged upon and connected with the 
behaviors of each species, specifically as a function of the 
hypophysial predominance. I have yet to come across such a 
study of this function in the vulture, especially taking into 
account the influence of the intense light in the countries 
where it lives.9

Let us further note the observation of cases of accidental 
hermaphrodism among birds, and let us connect this with the 
legend of the impregnation of the "Vulture" Mut by the 
"North Wind."10

The definition of an attitude toward the symbol and the 
symbolic outlined in these few pages may be summarized by 
the statement that the symbol is the most perfect means for 
esoteric transmission.

9. Light directly affects the functions of the hypophysis.

10. Horapollo, Hieroglyphica, I. 11.
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Epilogue

IN CONNECTION with two new basic points, "the Present 
Moment" and "the Constant Creation," one can further specify 
that:

The creative Cause is the "scission" of a non-quantitative 
Unity. This scission is a "self-contemplation" which creates 
the Ego. It is and will always remain incomprehensible; it is 
the Fiat Lux. The Light (which later and on a lower plane will 
have its image in the light we see) is the direct, immediate, 
and final goal of this creative act. It is the Present Moment, 
the Constant Creation. The latter becomes phenomenal by the 
fact of "continuity." This continuity1 is a series of scissions of 
each new unity (following the "doctrine of the elements" in 
the first chapter of the Genesis of Moses). If the light divides, 
it becomes Fire and Water. Fire in water and water in fire are 
a new unity, as animated Water. This, in turn, divides in "ex- 
tent," that is, into above and below (heat and humidity). 
Once again, that which is above divides into heat and dryness, 
and that which is below into water and earth—that is, cold 
and dryness. This is procreation, the continuity of the creative 
act in substance and then in matter. Each procreative impul- 
sion is ruled by the creative act, which is the Present Moment. 
Thus, the Present Moment without quantity, added to itself, 
forms the duration, that is, the genesis of the world (this may 
be compared to the Quantum of action in quantum physics).

1. It is this continuity, which Descartes called the "continued creation" that is not to 
be confused with the "continuous creation" under discussion here.
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Fig. 17. Nun, the primordial waters, from which emerge the arms of 
Nu, symbol of the passage from One to Two and from which proceeds 
the Creation. The Creation is depicted by the barque of the day in 
which the scarab pushes the solar globe in front of him. Turning the 
image upsidedown, one can see Nut (the Sky) who receives the Sun. 
She is standing on the head of Osiris who, with his body, encircles the 
Dwat (the inversed world). In the barque, Hou (the Creative Verb) 
and Sia (knowledge) are standing next to the steering ores. (Book of 
Gates, last tableau),
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Genesis is thus Time, and, as duration, it forms, through 
movement, Space. This is the phenomenal world.

This continuity is imperative, but, philosophically, it is not 
indispensable; it is procreation—that is, mediate, indirect 
creation—and it bears its fruit at the end of the whole dura- 
tion, which is always conditioned by new scissions. This con- 
tinuity is the evolution of Consciousness, which has a 
predestined end when all the possibilities are exhausted. Now, 
these possibilities are qualitatively (that is, metaphysically) 
implied in the Present Moment, since Creation—which always 
makes out of One, Two—can only engender one series of Ten, 
comprising Nine factors around the causal, but not 
phenomenal, Unity (Tetractys).

Thus, Creation is constant and has no duration in itself. It 
is only when the Light in turn divides that procreation or 
duration begins.

The following conclusions may be stated:
1. At each instant there is in the world a beginning and an
end of genesis. 
2. At each instant the procreative lineage may be interrupted
by the creative act. This can bring an immediate end to the 
creature in rejecting the consequence of procreation that may 
be called "accident," and in reducing to its predestined 
essence—which, in the simple primordial act, is Light—that 
light immanent in the creature from the beginning. This is the 
Principle of Redemption. 
3. Duration or procreation is not indispensable with respect to
the original Cause, but is forced on the creature by "imita- 
tion"; it is the accident, and, in relation to the absolute order 
of shadowless Light which is the self-contemplation of the 
Cause, this duration or genesis is disorder and the division of 
the causal Unity into quantity. 

The position taken in this study excludes the principle of a 
creation "making Light" within a chaotic state. This fact (the
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Genesis of Moses) takes on an explanatory, "unreal," exoteric, 
character, but this explanation, necessary for transmitting the 
teaching, is thought to reveal the reality of Creation, which is no 
longer placed in Time but figures there always, without 
beginning or end.
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