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TRANSLATOR’S FOREWORD

Or M. René Guénon’s longer works, Introduction
Générale & I'Etude des Doctrines Hindoues was the first to
be published, and in a sense it can serve as an introduc-
tion to all the others, but more especially to those which,
like Man and his Becoming according to the Vedanta, set out
to expound metaphysical doctrines under their more
- profound aspects and in greater detail. To anyone not
already acquainted with the comprehensive nature of the
author’s point of view, the title of the present book
can only afford a comparatively restricted idea of its
scope, so that prospective readers, hitherto familiar
with the usual works of erudition that pass under the
general heading of ‘ orientalism,” might expect to
find the Hindu doctrines treated here also as a “‘special
field of research,” with a view to results that could be
of no practical value to the ordinary run of men—for
such is the spirit in which the majority of Western
scholars, amongst whose ranks must also be numbered
Westernised Orientals, -approach the study of all the
traditional doctrines, irrespective of whether they belong
to the East or to Europe itself. In contrast to the
orientalists, the author starts out with quite other ends in
view, requiring an entirely different method for their

realization, as well as an entirely different angle of

approach. There is therefore no question of a “* special

subject,” and this book might just as well serve as a key
to the understanding of any of the traditional doctrines, =
or of them all. As for the Hindu doctrines themselves,
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FOREWORD

which only occupy Part III, they have simply been
selected to exemplify the principles and workings of
a traditional civilization, this particular traditional form
“having been chosen because it was the most suitable
for the purpose, as the author himself has explained.
The order in which the subject-matter is presented

has been well calculated to carry the reader on from
stage to stage, without ever calling upon him to take
any sudden leap in the dark ; particular attention
has been given to the nice choice of terms, such as
lend themselves to unequivocal definitions, but this
has been accomplished without having recourse to
the clumsy and pedantic jargon that habitually con-
gests modern scientific literature and which, while
serving to impress more gullible minds, rather tends
to put off many otherwise well-qualified inquirers.

~ Part I is mainly taken up with the task of clearing
away certain ingrained prejudices that are part of the
common inheritance from the * Renaissance,” with
its adulation of the Greco-Roman culture and its
compensating depreciation, both deliberate and in-
stinctive, of other civilizations. ~All kinds of subsidiary
questions are sorted out, largely historical in character,
~ before passing on to Part II, which is in many ways
the most important section of the book where, by
establishing - the fundamental distinctions between
various modes of thought, the real nature of meta-
physical or universal knowledge is made to stand out.
- This it is which forms the life-blood of all tradition ; an
~understanding of its nature is the first condition for
~any genuine intellectual exchange, whether between

‘individuals or groups, and still more so for that
8



FOREWORD

personal realization which alone is deserving of the
name of ““ Knowledge ” unqualified, the name which
it still bears throughout the East. Thus words like
“religion,”  ““ philosophy,” ““symbolism,” * mysti-
cism,” “‘ superstition,” etc. which people have come
to use in a vague and often most misleading way, are
here given a precise meaning, through an investigation
both of what they are and of what they are not, until
finally metaphysic itself, together with the tradition
which is its appropriate vehicle of communication “ in
all the worlds,” is allowed to emerge in its universality
as knowledge of the Principle which is also the goal,
alpha and omega.

The reader is now sufficiently well equipped for
Part III with its more detailed examination of the
particular tradition chosen to illustrate the theme,
namely the Hindu doctrine and its applications at
various levels, eventually leading up to the Vedinza,
which constitutes its metaphysical essence. |

Lastly, Part IV resumes the task of clearing away
current misconceptions, but this time it is concerned
not with the West itself, but with distortions of the
Hindu doctrines that have arisen as a result of attempts
to read into them, or to graft onto them, modern
Western conceptions, from a variety of motives.
This prepares the way for the author’s concluding
~chapter, in which he lays down the essential conditions
for any genuine understanding between FEast and
~ West, an understanding that can only come through
the work of those who have attained to the realization
of that “ wisdom uncreate ” which is not specifically
ancient or modern, Eastern or Western, but universal,

g



FOREWORD

even though at the present moment it is in fact hardly to
be met with, apart from possible individual exceptions,
outside the Eastern traditions.

In view of the fact that the author’s message is
addressed in the first place to the Western reader,
“whose need is in some senses the most pressing since
the dwindling away of his normal tradition has left him
well-nigh without guidance in his quest for knowledge,
it is imperative that he should be warned against
taking the author’s strictures on various features of
Western civilization as evidence of some missionary
activity or other on behalf of a particular traditional
form. Such a warning might seem superfluous,
for the author himself is repeatedly at pains to repudiate
any such suggestion ; but past experience has shown
that some people refuse to be disarmed by any denial,
because their own predilection for controversy and
proselytism leads them to attribute a similar attitude
~to others ; and it will not be surprising, even after
this caution, if some would-be critic asserts that M.
 Guénon wishes to discredit Christianity and to convert
the Europeans into Hindus—as if Europe were not
: already sufficiently un—Chrxstxan through its own
- efforts. ~

In the East m1sconcept10ns of this type are practz-
cally unknown, for it has not yet been forgotten there
‘that if Ultimate Truth is one and only, the language
‘of truth necessarily consists of many dialects, adapted

L to the needs of different races and individuals ; with

~ the recogmtlon of the distinction between pr1nc1p1al
| knowledge and the differing forms through which

it must express itself if it is to become intelligible to
o i W |



FOREWORD
minds as yet unperfected, the wish to carry on any kind
of propaganda can scarcely arise. But it is quite
otherwise with people who are almost completely
possessed by the demons of sentimentality, and it is.
therefore necessary to repeat again and again that,
for the Westerner, the first-fruit of assimilating that
metaphysical knowledge which has “ accidentally ”” been
preserved in the East while being forgotten in Europe
would be the reconstitution of a traditional civilization
in the West complete in all its orders, whether intel-
lectual, social, artistic or otherwise ; but such a
civilization, in its outward form, would necessarily be
adapted to the special requirements of the European
temperament. The present situation of the West is
rather to be compared to that of the foolish virgins
who, through the wandering of their attention in other
directions, had allowed their lamps to go out; in
order to rekindle the sacred fire, which in its essence
is always the same wherever it may be burning, they
must have recourse to the lamps still kept alight by
their wiser companions ; but once relighted, it will
still be their own lamps that they will be lighted by,
and all they will then have to do is to keep them pro-
perly fed with the kind of oil at their own disposal, re-
fined and perfumed as befits their immediate purposes.
A Hindu somewhere has written that the inability of
Westerners to interpret the East is bound up with
their failure to penetrate the deeper meaning of their
own sages and even of the Gospels. Reciprocally,
it may be said that by a genuine assimilation of the
essential content of the Fastern traditions, they might
be helped to recapture the spirit that dwells at the
II



FOREWORD

heart of Christianity itself, instead of restricting
themselves, as generally happens, to 2 humanistic
transcription of the doctrine many of them still profess,
that relies for its authority almost exclusively on “‘ his-
torical facts” that can be placed and dated, thus
relegating to the background the universal character
of its fundamental truth.

Such are the benefits that Westerners might hope
to derive from the serious pursuit of that knowledge
to which this and kindred volumes are able to intro-
duce them ; yet it is questionable whether the practical
value of a book such as this would be any the less for
present day Indians and other Orientals ; since so
many of them, through being made to suffer the
claborately organised ignorance that passes under the
name of a ‘“ modern education "—often dearly pur-
chased for them by still pious but unsuspecting
or complacent parents—have had their powers of
discernment so disastrously upset that they seem no
longer capable of receiving ideas through the medium
of their own language ; and their readiness to swallow
quite uncritically the most hazardous hypotheses,
even those relating to their own traditional doctrines,
provided they have been put forward by some Euro-
pean sociologist or philosopher, is evidence of a state
of mind that can only be described as defeatist ;
and among these people are to be found men of sup-
posedly high standing and illustrious lineage, occupy-
ing responsible positions as rulers, leaders or instructors,
but whose professed 1eadersh1p is of the very essence
of dependence and servxhty ‘

To minds and wills in such a state, it may prove a

I2 .



FOREWORD

salutary tonic to come upon the work of a European
by birth, though an Oriental by spiritual affiliation,
who is able to reinterpret their own tradition for them
and to remind them that the highest conceivable
knowledge is there for the asking at their own doorstep, |
while at the same time enlightening them as to the
true nature of Western civilization both by giving it
credit for some genuine achievements as well as by
exposing its many deficiencies. Part II in particular,
by explaining the precise shades of meaning of many
terms that English-speaking Orientals frequently make
use of but only half-understand because their fluency in
the foreign language is superficial and does not extend
to the background, can be of the greatest service in
helping these people to restore order to their be-
wildered thoughts. Besides, it is not only those who
have gone so far in surrender who can derive profit
from the reading of this book ; for it is comparatively
rare to find anyone in the East Who has become possessed
even of a smattering of Western languages or literature
or science and who has not at the same time uncon-
sciously fallen a victim to some confusion ; though in
many cases the damage is still superficial and if once it
were repa1red the experience might help to render the
patient immune to possible reinfection. ‘ :

For instances of this sort of thing one has only to
glance through many of the newer Hindu publications
in English, even some that sincerely believe that they
are expounding the orthodox teachings, in order to dis-

cover passages where quite unjustifiable concessions

have been made to the modern outlook, especially
under its pseudo-intellectual form of “science,” in
13 :



FOREWORD

an attempt to show that the ancient Hindu texts agree
with certain fashionable theories of the present day,
as if this were bound somehow to enhance the authority
of the texts in question ; besides, these comparisons
usually rest on the basis of some quite misleading
assimilation of Sanskrit and English terms. Again
and again one comes across remarks that imply an
acceptance of the modern Western scale of values,
as if that were an unquestionable criterion of validity.
To mention one case, in an exposition of the theory
of caste, we have seen the Shudras actually assimilated to
the “ proletariat,” which is quite preposterous since the
Western “‘ proletariat” and * bourgeoisie” alike,
by their plainly recognizable characteristics, clearly
fall under the heading of Chandalas or men deprived
of vocation. So also, in another passage of the same
work, in describing the four ashramas or stages of
~ life, it was suggested that attendance at school con-
ceived after the Western fashion might be accepted as an
“equivalent alternative to the period traditionally due to
~ bespent under the tuition of the guru ! Another particu-
~ larly common form of error, which crops up continu-
ally, is bound up with the use of such terms as *“ evolu-
tion” and “ progress,” with all the loose thinking
~ to which they give rise ; and these examples could
| be multiplied almost mdcﬁmtcly |
 As for those who are not Hindus by tradztmn, such
- as Mbslcms, Buddhists, Chinese and others, they will
. find this work hardly less useful, for its first two
sections will serve their needs equally well, and all
they will have to do is to supply Part III for them-
selves, by substxtutmg the doctrines of thexr own

k ‘1.4



FOREWORD

traditional form in place of the Hindu doctrine with-
in the general framework as here laid down. So
also in the last part, they will soon perceive that
‘Hinduism is not alone in having been travestied by
those who dabble in the interpretation of the Eastern
teachings, and that the other traditions have all at
some time suffered in like manner.

In conclusion a word should be said about those
Orientals—and they are still a majority though an
unvocal one—who have not departed from their
traditional norms and many of whom might in a sense
be compared to children, innocent indeed but as
yet untried in the crucible of temptation. Clearly
those among them who have actually attained a high
- degree of metaphysical realization stand in no personal
danger, for they come under the Gospel denomination
of the “ chosen ”” whom henceforth no satanic assault
can by any means cause to fall away, But for all
those who are of lesser degree, the danger is real in view
of the continual pressure around them, and it is good
policy to be forearmed. |

Thus, if for the Westerner a true knowledge of the
traditional doctrines offers the only effective means of
escaping the impending disaster that so many dread
but feel powerless to prevent, through a process of
inward reintegration and of reform in the literal sense
of the word, so also for the Easterner it remains the
indispensable means of consolidation, self-renewal,
independence and recollection ; and for the two
jointly it spells the br1dg1ng of the existing rift. ‘

For all these reasons it is much to be desired that th:s
book, and others by the same author, should eventually

15
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be translated not only into Eurcpean languages—as is
being done at this moment into Spanish as well as
into English—but also into the principal Eastern
ones, so that each man may be able to read it in that
language which most closely harmonises with his
own mental constitution ; however, this must for
the present remain a more distant hope, and mean-
while Eastern readers will have to be content to read
it in a European tongue. It should beadded that during
the course of the present translation the author has re-
vised certain portions of the text ; the present version
“therefore will be found to differ shghtly from prewous
French editions.

1



PREFACE

In the West a great many difficulties stand in the way.

of any attempt at a close and serious study of

Oriental doctrines in general or of the Hindu doctrines
in particular, and the greatest obstacles are perhaps
not those which originate from the Orientals them-
selves. Clearly the first condition for such a study,
and the most necessary of all, is to possess the mental
qualifications for understanding the doctrines in ques-
tion, and by this we mean for understanding them
truly and thoroughly; it is this aptitude which, with
very few exceptions, is lacking among Westerners.
On the other hand, the fulfilment of this one vital
condition can be considered a sufficient qualification,
because once it is recognized by Orientals they show
no reluctance whatever in commumcatmg their thoughts
without reserve. e

But ‘if there is really no other serious obstacle
to the study of the Eastern doctrines except the
one we have just mentioned, how is it that oriental-
ists, that is to say Westerners who devote themselves
to the study of Eastern things, have never managed
to overcome the difficulty ? One could hardly be accused
of exaggeration in maintaining that they never actually
have overcome it, seeing that so far they have only
succeeded in producing works of erudition, valu-

‘able perhaps from a certain point of view, but:

nevertheless of no interest at all when it comes to the
,question of understanding even thc most simple of
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PREFACE

true ideas. The fact is that a knowledge of
grammar and an ability to make a word for word
translation are not in themselves sufficient to enable
a person to enter into the spirit of a language or to
assimilate the thoughts of the people who read and write
it. One might even go further and say that the more a
translation is scrupulously literal the less likely it is to
be faithful or to reveal the true nature of the original
thought, because the correspondence between terms
of expression belonging to two different languages
is far from exact. Especially is this the case when those
languages are widely separated,®not merely from a
philological standpoint, but also by reason of great
diversity in the conceptions characteristic of the
peoples speaking them ; no amount of book-learning
will be of any avail in bridging differences of this nature.
For that purpose something more is wanted than a mere
“ textual criticism,” going to lose itself in an endless
maze of detail, something more than the methods of
- grammarians and scholars, more even than the so-
~called ¢ historical method,” indiscriminately applied,
as it is apt to be, everywhere and to everything. No
- doubt dictionaries and similar compilations have their
~relative uses ‘which no one wishes to dispute, nor can
it be said that all such work is entirely thrown away,
-especially when one remembers that those who devote
themselves to it are, as often as not, unsuited to other
branches of study ; unfortunately, however, as soon as
erudition becomes a * speciality ” it tends to be regarded
“as an end in itself, instead of a means to an end, as it
normally should be. It is this invasion of the intel- -
lectual field by erudition with its special methods which -

' R < R |



PREFACE

constitutes a genuine danger, because it threatens to
absorb the attention even of people who otherwise might
perhaps have been capable of devoting themselves
to work of another kind, and also because the habits
which grow with the use of such methods narrow the
intellectual horizon and cause irremediable harm to those
who submit to them.

But this is not all, for we have not yet touched on
the most serious side of the question. Among the
many productions of the orientalists, works of pure
erudition, although admittedly the most cumbrous,
are not the most harmful ; when we said that their
studies amounted to no more than this, we meant
nothing more of any value, even in a restricted sense.
Certain people, however, have wished to go further
by embarking upon the task of interpretation, while
still continuing to employ their usual methods, which
have nothing at all to contribute in this sphere ;
at the same time they introduce all the preconceived
notions which go to make up their own particular
mentality, with the manifest intention of forcing
the theories they are studying into the habitual
framework of FEuropean thought. In short, ques-
tions of method apart, the cardinal error of these
orientalists is to look at everything from their own
- Western standpoint and through their own mental
prism, whereas the first condition for the correct
interpretation of any doctrine is to make an effort
to assimilate it by placing oneself as far as possible -
~at the viewpoint of those who conceived it. We
have said *“as far as possible” because everyone
~cannot be equally successful, though everyone can at

19



PREFACE

least make the attempt ; on the contrary, the exclu-
siveness of the orientalists we are referring to, and
their predilection for ““systems,” have the effect of
making them believe, owing to some extraordinary
aberration, that they are able to understand Eastern
doctrines better than the Orientals themselves: a
presumption which would be merely ridiculous, were
it not also allied to a fixed determination to establish
a kind of “monopoly” of the studies in questlon.
Actually, except for these specmhsts, there is hardly
anybody in Europe who takes an interest in such matters,
-unless one includes a certain class of extravagant
dreamers and enterprising charlatans who could be
treated as a negligible quantity if they did not also
exercise a deplorable influence in more respects than
one: we will go into this side of the subject in
greater detail when its turn comes.

Confining our criticism for the moment to those
among the orientalists who might be described as
““ official,” we wish by way of a preliminary observation
to draw attention to one of the abuses that arises most
frequently from the application of the * historical
methed ” already alluded to : this is the error which
consists in studying the Eastern civilizations as one
might study some civilization long since extinct. In the
 latter case it is clear that, for want of a better alternative,
~one is obliged to be content with approximate recon-
structions of the past, without ever being sure of
‘estabhshmg ‘an - exact correspondence with what
- formerly existed, there being no way of obtaining
~ direct proof. It is forgotten, however, that the
- Eastern cwxhzations, or those at least with which we

| e |



PREFACE

are at present concerned, have continued to exist
without interruption to the present day, and that they
still possess their authorized representatives whose
- advice is of incomparably greater value for the under-
standing of those civilizations than all the academic
learning in the world ; only, if the intention be to con-
sult these people, one should not start out from the
curious principle that one is oneself better informed as to
the real meaning of their ideas than they are themselves.
On the other hand, it must also be stated that
Orientals, having formed a rather unfortunate though
quite understandable opinion of European intellectuality,
care very little for what Westerners in general may or
may not think about them ; therefore, they make no
attempt to enlighten them, but on the contrary, taking
up an attitude of somewhat disdainful politeness, they
shut themselves up in a silence which Western vanity
is never at a loss to interpret as a sign of approbation.
The fact is that “ proselytism * is practically unknown
in the East, where in any case it could serve no purpose
and would be regarded purely and simply as a sign
~of ignorance and lack of comprehension : a statement
which will be explamed in due course. Its silence, for
which the East is often reproached, but which is
really so justifiable, can only be broken on rare
occasions in favour of isolated individuals endowed
with the requisite  qualifications and showing a
proper intellectual aptitude. As for those who give
up this attitude of reserve on other than the last-
mentioned grounds, there is only one thing to be

said : that as a rule they represent elements of no

great interest, being persons who, for one reason or
" 21 L
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another, have taken it upon themselves to purvey
doctrines which they have corrupted under the plea
of adapting them to the Western mentality ; we shall
have something to say about them also later on. The
point we wish to emphasize at the moment and to which
we drew attention from the outset, is that the Western
mentality is alone responsible for the present situation,
which places the greatest difficulties in the way of
anyone who, through exceptional circumstances, has
succeeded in assimilating certain ideas and wishes to
express them as intelligibly as possible, though without
distorting them 5 such a man must be content, within
the limits of what is possible, to expound the ideas he
has understood, while carefully abstaining from any
thought of popularization and without worrying in the
slightest about trying to compel the convictions of other
people.

Enough has been said to make our intentions
quite clear : we have no wish here to produce a work
of erudition, for the point of view we have adopted
takes us much further than that. As truth is not for us a
question of mere historical fact, it would really seem a
matter of small importance to determine the exact

- source of this or that idea—an idea indeed can interest

~us only because, having understood it, we know it
to be true ; a few remarks, however, on the nature
~ of Eastern thought may set some persons thinking,
~and this simple result would in itself be of greater
~ importance than might at first be apparent. More-
over, even short of attaining this end there would
still be a good reason for undertaking a treatise such
~as the present one : Orientals might see in it an
22 |
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acknowledgment for all that we owe them intellectually,
for no Westerner has gever introduced us to anything
of the kind, not even in a partial and incomplete way.

Firstly then, after disposing of a few preliminary
but indispensable questions, we will outline, as clearly
as possible, the essential and fundamental differences
existing between the general modes of Eastern and
Western thought. After that we shall concentrate
more particularly on questions connected with the
Hindu doctrines in so far as they contain special
characteristics that distinguish them from the other
Oriental doctrines, though all these doctrines possess
enough features in common to justify the opposition
between East and West in a general way. Finally,
with regard to the Hindu doctrines, we will draw
attention to the inadequacy of the interpretations
current in the West ; in the case of some, we might
even say their absurdity. As a conclusion to our
survey, we will outline, with all necessary precautions,
the conditions for an intellectual adjustment between
East and West, conditions which are far from being
fulfilled on the part of the West, as is only too apparent ;
but it is merely to a possibility that we wish to draw
attention, without going so far as to consider it capable
of immediate or even of early fulfilment, |

23
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PRELIMINARY QUESTIONS -






CHAPTER 1
East anp WasT

Tue first thing to be done in the study which we
have undertaken is to determine the exact nature
of the opposition which divides East and West and,
with this object in view, to define the meaning which
we think should be attached to the two terms of this
opposition. It may be said as a first rough and
ready approximation that for us the East is essentially
Asia and the West is essentially Europe ; but this
in itself requires some further explanation.. ,
When for example we speak of the Western or
European mentality, using either of these two terms
indifferently, we mean the mentality proper to the
European race taken as a whole. ~We will describe
therefore as European anything bound up with this
race and we will affix this common denomination to
all the individuals issued from it, whatever part of
the world they may happen to inhabit : thus Ameri-
cans and Australians, to mention two cases only, are
Europeans from our point of view and come under
exactly the same heading as men of the same race
who have continued to live in Europe. It is of course

quite plain that the fact of removing oneself to another

region or even of having been born there, cannot of
itself alter the race nor consequently the mentality
belonging to it ; and even if a change of environment
is liable sooner or later to produce certain modifications,
these will only be modifications of quite a secondary

27



EAST AND WEST

kind, not really altering the fundamental characteristics
of the race but on the contrary liable even to accentuate
some of them. Thus it can easily be seen that certain
tendencies which form part of the modern European
mentality have in the case of the Americans been

pushed to their extreme limit. |
Nevertheless at this point a question arises which
we cannot afford to overlook entirely : we have spoken
of a European race and of its own special mentality ;
but does a European race really exist ! If by this is
meant a primitive race, possessing its original unity
~and a perfect homogeneity, then the answer is in the
negative, because nobody can question the fact that
the present population of Europe is made up of a
mixture of strains drawn from very different races
and that there exist fairly well-marked ethnical differ-
ences not only as between one country and another,
but even inside each of the national groups themselves.
However it is none the less true that the European
peoples possess enough features in common for it to
be possible to distinguish them quite easily from all
other peoples; this unity, even though acquired
rather than primitive, is enough to allow one to speak
- as we are doing, of a European race—only this race is -
‘naturally less fixed and less stable than a pure one ;
‘the European elements, when mingling with other :
races, will be more easily absorbed, and their ethnical |
~ ‘charactenstms will dxsappear rapidly.  But this apphes |
solely in the case of intermarriage ; when there is
| only juxtaposition, the mental characteristics, which
- are those which interest us most, appear on the contrary
in sharper relief. Moreover, it is these mental
| SheTiy .8 !



EAST AND WEST

qualities which best characterize European unity such
as it is : whatever the original differences may have
been in this respect as in others, a mentality common
to all the peoples of Europe has been formed little by
little in the course of history. This does not mean
that a special mentality does not exist for each of these
peoples, but the peculiarities which distinguish them
are only of secondary importance when compared
with the common foundation on which they appear
to rest 5 they are, in short, as the species of a common
genus.  Nobody, even among those who doubt whether
it is permissible to speak of a European race, will
hesitate to admit that there exists a European civiliza-
tion ;3 and a civilization is nothing else than the
product and expression of a certain mentality.

We will not attempt straightaway to define the
distinctive features of the European mentality, because
they will reveal themselves clearly enough during
the course of this work ; we will simply remark that
a number of influences have contributed to its forma-~
tion, the proponderant one being undoubtedly the
Greek, or, if preferred, the Grzco-Roman influence.
As far as the philosophic and scientific points of view
are concerned, Greek influence is practically supreme,
in spite of the appearance of certain special tendencies
which are entirely modern and of which we will speak
later. As for Roman influence, it is more social than
intellectual, and it asserts itself especially in the con-
cepts of the State, of law and of institutions ; besides,
intellectually, the Romans borrowed nearly everything
from the Greeks, so that it is largely Greek influence
which has made itself felt indirectly through the
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Romans. One must also note the importance, from
 the religious point of view especially, of the Judaic
influence, which moreover is found similarly presentin a
section of the Orient ; we have here to do with an ele-
ment which is extra-European in its origin, though part
of it is a constituent of the present European mentality.

If we turn now to the Fast, it is not possible to
speak in the same way of an Oriental or of an Asiatic
race, not even with all the reservations which we
admitted when considering the European race. We
are dealing here with 2 more extended whole, containing
much larger populations and presenting far greater
ethnical differences ; in this whole, several more or
less pure races can be distinguished, presenting well-
defined features of their own and each possessing a
civilization markedly different from that of all the
others : an Eastern civilization cannot be said to exist
in the same sense as a Western civilization ; there are
in reality several Eastern ones.  There will there-
fore be room for special remarks about each of these
civilizations, and in due course we shall point out the
broad general divisions which can be established ;
~but in spite of everything, if one is less bound by
form than by meaning, sufficient common elements,
or rather principles, can be found to make it possible

to speak of an Oriental mentality as opposed to a
‘Western mentality. |

 'When we say that each of the Eastem races has
(its own particular civilization, that is not absolutely
accurate ; it is only strictly true of the Chinese race,
~ whose civilization has its real foundation in ethnical
~ unity. In the case of the other Asiatic civilizations,
3O
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the principles of unity on which they repose are of an
entirely different nature, as will be explained Iater,
and this it is which allows them to embrace in this
unity elements belonging to widely differing races.
We speak of Asiatic civilizations because those we have
in mind are such by their origin, even though they
may have spread to other regions, as has happened
chiefly in the case of the Islamic civilization. But we
must make it clear that, apart from Moslem elements,
we do not in any way regard as Orientals the people
who inhabit the east of Europe, or even certain districts
adjoining Europe : one must not confuse an Oriental
with a Levantine, who is rather quite the opposite,
and who, at least as far as his mentality is concerned,
displays most of the characteristics of a typical
Westerner. :

At a first glance one is bound to be impressed by the
disproportion between the two entities which constitute
respectively what we have called East and West ;
though they may stand opposed to one another, there
is in reality neither equivalence nor even symmetry
‘between the two terms of the opposition: The
difference is comparable to that existing, in the geo-
graphical sense, between Asia and Europe, the second
appearing only as a simple prolongation of the first ;
in the same way, fundamentally, the position of the
West in relation to the East is that of 2 branch growing
out of the trunk, and it will now be our task to explazn
thlS point more fully.
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CHAPTER II
Tue Divercexce

Ir we compare what is usually referred to as
Classical Antiquity with the Oriental civilizations, it
will readily be seen that, in some respects at least, it
has more in common with those civilizations than
modern Europe has. The differences between East and
West seem to have been continually on the increase, but
this divergence can be said to have been one-sided, in the
sense that it is only the West which has changed,
whereas the FEast, broadly speaking, has remained
much the same as it was in times which we are accus-
tomed to call ancient, but which nevertheless are com-
paratively recent.  Stability—one might even say im-
mutability—is a quality which is quite commonly
conceded to the Oriental civilizations, notably to the
‘Chinese, but it is perhaps not quite so easy to agree over
the ‘assessing of this quality. Europeans, since the days
when they began to believe in “ progress ’ and in “ evolu-

- tion,” that is to say since a little more than a century

-ago, profess to see a sign of inferiority in this absence of
- change, whereas, for our part, we look upon it as a
‘balanced condition which Western civilization has
 failed to achieve. Moreover, this stability shows
itself in small things as well as in great; a striking
example of this is to be found i in the fact that “ fashion,”
~ with its continual changes, is only to be met with in
the West. In short, Occidentals and especially modern
Occzdentals, appeau to be endowed with changeable and
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inwnstant natures, hankering after movement and
excitement, whereas the Oriental nature shows quite
the opposite characteristics.

Therefore, if one wished to reprcsent dxagmm—-
 matically the divergence we are discussing, it would.
be wrong to draw two lines moving in contrary diréc-
tions away from an axis, The East would have
to be shown as the axis itself and the West as a line |
starting from the axis and moving further and further
away from it, after the fashion of a branch growing
out of a trunk, as mentioned before. We are all the
more justified in using this symbolism since the West,
at least from the outset of the period called historical,
in so far as it has had an intellectual life at all, has
lived primarily by borrowing from the East, d1rectly :
or 1nd1rectly The Greek civilization itself is far
from possessing the originality ascribed to it by people -
- of restricted vision, who would willingly go to the length
of declaring that the Greeks libelled themselves when- -
ever they happened to acknowledge their debt to
“Egypt, to Pheenicia, to Chaldea, to Persia and even

to India. All these civilizations may well be in-

‘comparably more ancient than the Greek, but this
~does not prevent some pf:opleJ blinded by what may be

termed the * classical pre_]udmc,” from persistently

mamtammg the theory, in the face of all the evidence,

~ that it is those other civilizations which are indebted =~

to the Greek and have felt its influence @ it is extremely
hard to carry on 2 discussion with such pcople because

 their opinion rests on rooted- preconceptmns ; but we

“will return to' this subject later in order to treat of it at
greater length, It is nevertheless true that the Greeks
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did possess a certain measure of originality, though
not of the kind usually supposed ; it was largely
- confined to the form under which they presented

and displayed borrowed ideas, which they altered
more or less happily in the process of adapting them to.
suit their own mentality, so unlike the mentality of the
Orxentals, and in many respects directly opposed to it.
 Before going any further, it should be explamedﬁ

that we have no wish to dispute the originality of the
- Hellenic civilization in respect of what appear to us as
certain secondary points of view, that of art for example;
we only contest its originality from the purely intellectual
~standpoint, which was moreover much more restricted

among the Greeks than among Orientals. This
curtailment, one might even say this cramping of
intellectuality, is strikingly confirmed if we compare
the Hellenic with the surviving Eastern civilizations
of which we possess direct knowledge ; and the same-
-~ will presumably be true also of a comparison with the
- vanished civilizations of the Fast, according to all that
- is known of them and judging, above all, from features
 they clearly possessed in common with the other Oriental
civilizations both past and present. Indeed the study
of the Fast as we know it to-day, if undertaken in
- a really direct way, would be of great assistance towards

_the understanding of all Antiquity, on account of

that very quality of fixity and stability to which we have:
referred § it would even facilitate the understanding of
~ Greek antiquity, for which purpose we cannot rely upon
?yany direct evidence, because here again we are dealing

~ with a civilization which is quite definitely extinct y

thc contemporary Greeks can hardly Iay clalm to be thc o
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representatives of the ancient Hellenes, of whom
they are probably not even lineal descendants.

It should be remembered nevertheless that Greek
thought was, in spite of everything, Western in its
essence and that it already contained among its other
characteristics, the origin and, as it were, the germ of
most of those tendencies which developed much
later among the modern Westerners. We must not
therefore push this analogy between Greek = and
Oriental civilizations too far; if kept however in
proper proportion, it can be of considerable service -
- to. those who feel a genuine desire to understand
Antiquity and to interpret it with a minimum of con-
jecture. In any case there can be no danger if we are
careful to take into account all that is known for
certain about the character of the Greek mentality.
~ Any new tendencies met with in the Greco-Roman
world are really almost entirely of a restricting and -
limiting nature, so that the reservations called for
when making a comparison with the East must derive
~almost entirely from a fear of ascribing to the ancient ‘
peoples of the West a quality of thought which they
did not really possess : whenever they are found to
have taken something from the East, it must not be
imagined that they completely assimilated ‘it, nor is one
justified in concluding that this borrowing denotes
_ identity of thought. Many interesting poxnts of
likeness can be established for which there is no
parallel in the modern West, but it is none the less
* true that the essential modes of Oriental thought are
~ markedly different ; therefore unless one’s mind ha»s', i«
shaken itself free of the Western outlook even in its
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ancient form, one will inevitably neglect and misjudge
just those aspects of Oriental thought that are the
most important and characteristic. Since it is plain
that the “ greater” cannot issue from the “less,”
this one distinction, in the absence of any other con-
sideration, ought to be enough to show to which
- category a civilization belongs that has borrowed
from others. |

To return to the simile we used a short the back |
it must be pointed out.that its main dcfect—natural
to all schematic representations—is that it rather
over-simplifies matters by representing the divergence
as widening continually from the days of antiquity
to the present time. In reality there have been

~ respites in the divergence, there have even been less

remote times when the West again received the direct
influence of the East: we allude mainly to the
Alexandrine period and to the contributions to European
-thought during the Middle Ages made by the Arabs,
some of which were entirely their own, the rest being
~ derived from India ; their influence in the development
- of mathematics is well known, but it was far from being
limited to this particular field. The divergence con- -
tinued once more with the Renaissance, at which time
the rift with the preceding period became very marked ;
 the truth is that this so-called * rebirth ” proved to be
~ the death of many things, even in the arts, but above
allinan intellectual sense; it is difficult for a modern man
to grasp the whole extent and range of what was lost
_ during that period. The attempted return to Classical
. ';"anthulty had for its result the diminution of intellectu-
ahty, a phenomenon comparable to that thch had
« 36
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already occurred at an earlier time in the case of the
Greeks themselves, but with this cardinal difference
that now it was manifesting itself in the course of the
existence of one and the same race and not during the
passage of ideas from one people to another. It is
almost as if the Greeks, at a moment when they were
about to disappear from history, wished to avenge
themselves for their own incomprehension by im- |
posing on a whole section of mankind the limitations
of their own mental horizon.  When the Reforma-
tion also came to add its influence to that of the
Renaissance, with which it was perhaps not altogether
unconnected, then the fundamental tendencies of the
modern world took definite shape ; the French Revolu-
tion—which was equivalent to a rejection of all tradition
—with all its repercussions in various fields, was
bound to follow as a logical consequence of the develop-
ment of these tendencies. ~ But now is not the moment

to discuss these questions in detail, with a consequent

risk of being drawn too far afield ; it is not our present
intention to write a history of the Western mentality, but -
‘only to say as much as is necessary to show how greatly it
differs from Oriental intellectuality, Before completing
“what has to be said about the moderns in regard to this -
. question, we must again return to the Greeks and set
forth in greater detail things we have so far only hinted
‘at; these further 'expiana’tions will help to clear the -
- ground and to cut short various objectxons thch it
is only too easy to foresee. e
~ We have only one more word to add Wlth regard
- to the dxvergence of Fast and West : will this diverg-
ence go on. mcreasmg mdeﬁmtely Appearances
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* might lead one to think so, and in the present state of
the world, the question is one which is undoubtedly
operi to discussion ; nevertheless, for our part, we
do not think such a thing possible and we will give
our reasons for this opinion at the finish.

CHAPTER III
Tur Crassicar Prejupice

- WE have already indicated what we mean by the
“ classical prejudice” : it consists essentially in a
predisposition to attribute the origin of all civilization
- to the Greeks and Romans. It seems scarcely possible
to account for this attitude except by means of the
~ following explanation : because their own civilization
hardly goes any further back than the Grzco-Roman
- period and derives for the most part from it, Westerners
~are led to believe that it must have been the same in
_ every other case and they have difficulty in conceiving of
 the existence of entirely different and far more ancient
“civilizations ; it might be said that they are mentally in-
capable of crossing the Mediterranean. Furthermore,
- the habit of speaking of ““civilization” in the absolute,
“also contributes largely towards maintaining this pre-
~ judice.  “ Civilization,” understood in this way and
“regarded as one entity, is something that has never -
existed ; in actual practice there have always been and
there still are ““ civilizations.” Western civilization, with

_its special features, is simply one civilization among

@others,‘and‘ what is so pompously called * the evolution
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of civilization " is nothing more than the development
of that particular civilization from its comparatively
recent origins, a development which is, moreover, far
from having always proceeded by a regular and all-round
“ progress "’ : the remarks we have just made about
the so-called Renaissance and its consequences could
serve as a striking illustration of an intellectual retro-
gression which, furthermore, has gone on 1ncrea,s1ng
down to the present time.

To the impartial observer it is plaxn that the Greeks,
from the intellectual point of view at least, really
borrowed very largely from the Orientals, as they
themselves frequently admitted ; however unvera-
cious they may have been at times, on this point at least
they cannot have lied, for they had no possible interest in
doing 'so, indeed quite the contrary. As we said
before, their originality principally lay in their manner of
expressing things, by means of a faculty for adaptation
one cannot deny them, but which was necessarily
limited by the extent of their comprehension ; briefly,
their originality was of a purely dialectical order.

Actually, since Greeks and Orientals differed in their

characteristic ways of thmkmg, there were neccssamly
corresponding differences in the modes of reasoning

which they employed ;. this must always be borne in

mind when pointing out certain analogies, real though
they be, such as for instance the analogy between
the Greek: syllogism and what has fairly correctly
been called the Hindu "syllogism It cannot even

be said that Greek reasoning is' distinguished by an

| exceptional strictness ; it only appears stricter than
- other methods of reasomng to people who ‘are them-
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selves in the habit of employing it exclusively, and this
illusion is due solely to the fact that it is restricted to
a narrower and more limited field and is therefore
more easily defined. On the contrary, the faculty
most truly characteristic of the Greeks, but which
is little to their advantage, is a certain dialectical
~subtlety, of which the dialogues of Plato provide
numerous examples ; there is an apparent desire to
examine each question interminably, under all its
aspects and in minutest detail, in order to arrive finally
at a rather insignificant conclusion; it would appear
that in the West the moderns are not the first people

to have been afflicted with ** intellectual myopia.” -
Perhaps, after all, the Greeks should not be blamed
too severely for restricting the field of human thought
as they have done; on the one hand this was an
inevitable result of their mental constitution, for which
“they cannot be' held responsible, and on the other
hand they did at least in this way bring within reach
of a'."large part of humanity certain kinds of know-
- ledge which were otherwise in danger of remaining
~ completely foreign to it. It is easy to realise the truth
~ of this if one considers what Westerners are capable of
~to-day, when they happen to come into direct contact with
~certain Oriental conceptions and set about interpreting
ki ‘them in a manner conformmg to their own partlcular

,,g_m&ntahty anythmg which they cannot connect with

the  classical ” idiom escapes them completely and“‘
Whatever can be made to tally with it, by hook or by -

- crook, is so disfigured in the process that it becomes

almost unrecognizable.
~In short, the Greek mxracle
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its enthusxastm admirers, is reduced to somethmg of
comparatzve]y small importance, or at least, whenever it
implies a fundamentally new departure, this departure
~is usually in the nature of a degeneration ; it stands
for the individualization of conceptions, the substitution
of the rational for the truly intellectual, and of the
~scientific or philosophical for the metaphysical point

of view. It matters little, moreover, whether the

Greeks were or were not more successful than others
in turning certain forms of knowledge to practical use,
or whether they deduced consequences of this particu- ’
lar kind, whereas those who preceded them did not
do so; it might even be said that, in this respect,
they assigned a less pure and disinterested purpose to
knowledge, because their turn of mind only allowed
them to remain within the domain of principles with
- some difficulty and as though by exception. This inclina-
tion towards the  practical ” in the most ordinary
sense of the word is one of those factors that were
fated to become increasingly marked during the
course of Western civilization, until in modern times
the tendency became frankly predominant. Only the
Middle Ages, being much more given to pure
‘speculation, can be said to have escaped it. i
~ As a general rule, Westerners have very little natural .
‘aptitude for metaphysic ; a comparison of their

languages with those of the Orientals would alone be

sufficient to prove this point, provided of course that

. phllolog;sts were really capable of understanding the

spirit of the languages they studied. On the other
hand, Orientals show a strongly marked tendency toi
‘dxsregard applications. 'This is qmtc understandab
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because anyone who above everything else cultivates
the knowledge of universal principles can only take a
lukewarm interest in special sciences, bestowing upon
‘them at the most a passing curiosity, which would
anyway be unlikely to call forth a large number
of discoveries in this order of ideas. - When one
~ knows as a mathematical certainty, or one might
even say as a more-than-mathematical certainty, that
things cannot be otherwise than what they are, one
becomes as a matter of course disdainful of experiment,
~ because the verifying of a particular fact, whatever its
nature, never proves anything more or anything
different from the mere existence of that particular
fact ; at most, the observation of facts can occasion-
ally provide an example to illustrate, but in nowise to
prove, a theory, and any belief to the contrary is to
labour under a grave delusion. This being so, there is
clearly no object in pursuing experimental sciences for
‘their own sake, and from the metaphysical pomt of
“view they only possess an incidental and contingent
value, like the objects they are applied to ; quite
‘often in fact, the need is not even felt to deduce parti-
~cular laws which could, however, be extracted from
~the prmaples themselves as applications to a given
- and specialized domain, if this appeared worth the
trouble.  Thus the magmtude of the gap. separating
Oriental *“knowledge” from Western “ research ”’

- becomes strikingly apparent ; all the same, it remains

‘an astonishing thing that research can have come

" to be regarded by Westerncrs as an end in itself, quite "~ |

mdependently of any possible results. :
Another point that should not ‘be ovcrloakcd and
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which appears as a corollary of what has gone before,
is that no one in the world has ever shown less
inclination than the Orientals to follow the cult of
Nature, as it was followed in Grzco-Roman times,
since for them Nature has always meant the world of
appearances ; appearances no doubt possess a reality
of their own, but it is only transitory and impermanent,
contingent and not universal. Therefore, to men who
are metaphysicians by temperament, “ naturalism,”
in the many guises it is capable of assuming, only
appears as an aberranon, or even as a positive intellectual
monstrosity.

It must however be admitted that the Greeks, in
spite of their tendency towards naturalism, never
went so far as to attach to experimentationthe excessive
importance that the moderns have given to it; one
finds throughout antiquity, even in the West, a certain
attitude of contempt towards experiment, which would
be difficult to explain unless it be taken as revealing
a trace of Oriental influence ; it would otherwise be
rather difficult to account for this attitude on the part
‘of the Greeks, whose pre-occupations were hardly
metaphysical in character and for whom  @sthetic
considerations very often took the place of the deeper
reasons which escaped them. It is therefore these
zsthetic considerations which are usually invoked in
~order to explain their lack of interest in experiment,
though we ourselves believe that there were other
operative causes, at least in earlier times. In any
case this does not alter the fact that, in a certain
~sense, one can already observe among the Greeks

the point of departure of the experimental sciences
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as understood by the moderns, wherein the
“ practical ” tendency is linked to the “ naturalistic
tendency, neither of them being able to reach full
development except at the expense of pure thought
and disinterested knowledge. Thus the fact that
Orientals never devoted themselves to certain special
branches of science is in no wise a sign of inferiority ;
from the intellectual point of view indeed it is quite
the reverse, for it is nothing but the normal conse-
quence of the fact that, in their case, their main activity
was turned in another direction and towards totally
different ends. It is precisely the different ways in which
the mental activity of man can be exercised that stamp
each civilization with its own particular character,
by determining the basic direction of its development
“here also lies the explanation of the illusion of progress
among those who, being acquainted with one kind
of civilization only, can conceive of no other line of
- development than their own, believing it to be the only
way possible, so that they take no account of the fact that
a development in one sense may be largely counter-
 balanced by retrogression in another.

If we turn to the intellectual order, which alone is
essential to the Fastern c1v1112at10ns, it will be seen that
there are at least two reasons for thinking that the Greeks
must have borrowed almost everythmg pertaining to that

“order from those civilizations, that is to say, whatever is
“of real value in their conceptions : one of these reasons,
‘the one we have hitherto stressed, follows from‘

‘the rather limited apt1tude of the Greek mentahty o

in this respect ; the other is that Hellenic civilization
is of a much more recent date than the principal
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Oriental civilizations. This is particularly true of
India, although whenever any connection between
the two civilizations can be authenticated, some
persons push the “classical prejudice” to the point

of declaring a priori that this connection must be due
to Greek influence. However, if an influence of this
sort was ever in fact felt by Hindu civilization, this
could only have occurred very late, and the effects must
- necessarily have remained quite superficial. For in-
stance, it is possible to admit the existence of an occa-
sional artistic influence, though even from this special
point of view Hindu conceptions always remained very
different from those of the Greeks ; but in any case, un-
mistakable traces of such an influence are only to be
found in a certain period of the Buddhist civiliza-
tion, extremely restricted both in space and in time

moreover, this civilization is not to be confused ’Wlth ,
Hindu civilization proper. However, this obliges us
to say something on the subject of the relationship
that may have existed in anc1ent times - between

different peoples dwelling more ‘or less far apart,
~and we will also add a few words about the difficulties
which, in a genera‘l way, are raised by chronolog1cal '
questions, so important in the eyes of the partisans
~ of the notorious ‘‘ historical method.” |

CHAPTER IV

RELA’IIONS BETWEEN THE PEOPLES OF ANTIQUITY

 THERE exists 2 fairly W1despread belief that relanons S

between Greece and India did not begin, or rather
| ' 45 Vs
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did not assume appreciable importance, until the
time of Alexander’s conquests ; whatever can wun-
mistakably be assigned to an earlier date is therefore
simply put down to casual resemblances between the
two civilizations, while anythmg which. arose or is
supposed to have arisen later, is naturally said to be
the result of Greek influence, to meet the requirements
of the peculiar logic inherent in the *classical pre-
judice.” Here again we encounter an opinion which,
~ like so many others, is devoid of serious foundation,
- because intercourse between the peoples of antiquity,
even when they lived great distances apart,
was much more general than is usually supposed.
On the whole, communications were then -not much
more difficult than they were no more than a
century or two ago, or, to be exact, until the invention
of railways and steamships ; travel in earlier times,
no doubt, was less frequent and above all less speedy
 than in our time, but people travelled more profitably,
because they gave themselves time to study  the
~countries they visited 3 often j Journeys were undertaken

- with the sole purpose of carrying out such studies
and for the intellectual benefits to be derived from -
‘thcm This being the case, there are no plausible
- reasons for treating the accounts of the travels of
- Greek philosophers as “ legends,” the less so as these
. travels explain many things which would otherwise
remain incomprehensible. The truth is that long
~ before the early days of Greek philosophy, means of
communication must have reached a stage of develop-
ment of which the moderns are far from forming a
’correct pxcturc, and this state of thmgs was normal
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and regular, quite apart from migrations of peoples,
which doubtless only took place intermittently and
under exceptional circumstances.

Among other proofs which could be brought forward
in support of what has just been said, we will only
mention one that specially concerns the relations of
the Mediterranean peoples, and we will do so because
it refers to a little-known, or at least little-noticed
fact, which never seems to have received the attention
it deserves and which, in any case, has always been
quite incorrectly interpreted. The fact we are referring
to is the adoption around the whole of the Mediter-
ranean basin of a common basic type of coinage, with
variations of a secondary nature, serving as local
distinguishing marks ; although it is not possible
to fix its exact date, the adoption of this uniform
monetary system must go back to very early times,
~ at least if one is only taking into account the period
most commonly regarded as antique. People have
tried to 'interpret this fact as a simple imitation of
Greek coinage which acc1dentally found ‘its  way
“into distant countries ; this is another example of
the exaggerated xmportance which they are  always
inclined to attribute to the Greeks, and it is also an
example of the unfortunate tendency to treat as an
accident everything which cannot be explained, as if
“accident”’ were anything but a word used in order
~to disguise our ignorance of real causes.. What

~appears certain is that the common monetary type .

in question, of which the essential characteristic is
that it bears a human head on one side and a horse ,
ora charlot on the other, is not more spe,uﬁcally Greﬁk‘ N
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than it is Italic or Carthaginian, or even Gallic or
Iberian ; its adoption must surely have demanded
a more or less explicit agreement between the several
Mediterranean peoples, even though the modalities
of that agreement must needs escape us. What is
true of this monetary type is also true of certain
symbols and traditions which are found again and
again, unaltered and spread throughout still wider areas;
moreover, if no one denies that continuous relations
were maintained between the Greek colonies and their
parent cities, why should such doubt be felt about
relations carried on between the Greeks and other
peoples ! Besides, even if a convention such as the
one mentioned actually never did exist, for reasons
that may be of several kinds and which need not be
gone into here being moreover difficult to ascertain
definitely; this does not in any way prove that the
establishment of more or less regular exchanges was
therefore prevcntcd the means must simply have
been different owing to the nccessmy for adaptatxon to
 different circumstances.

In order to gauge the significance of the facts we |
have indicated, though we have used them only by

~ way of illustration, it must be added that commercial

~ exchanges could never have been carried on continu-
- ously without being accompanied sooner or later by

. exchanges of quite another order, and more especially

by intellectual exchanges ; in - certain instances it
~may even have happened that economic relations,
far from taking first place, as they do with the modern
g peoples, occupied a position of more or less secondary
importance, The tendency to refer everythmg to
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the . economic standpoint, whether it concerns the
internal life of a country or its international relations,
is actually quite a2 modern one ; the ancient peoples,
even in the West, with the possible exception of the
Pheenicians, did not look on things in this light,
neither do Orientals even to-day. Here we will take
the opportunity of pointing out again how dangerous
it always is to try, by the light of one’s own personal
point of view, to arrive at an appreciation of human
beings whose circumstances and mentality are different;
being otherwise situated in time and space, and. who
therefore certainly never did adopt that point of view
and could not have had any possible reason for
doing so ; nevertheless this is an ‘error only too
frequently committed by the students of Antiquity
and it is also one, as we said at the begmnmg, Wthh' |
orientalists never fail to commit. |

- To return to our starting point : the fact that the
earliest of the Greek philosophers lived several centuries
before the period of Alexander does not in any way

authorize us to conclude that they knew nothing

about the Hindu doctrines. To quote one example,
atomism, long before it appeared in Greece, was
‘upheld in India by the school of Kanida and later by
Jains and Buddhists ; it is possible that it was brought -
to the West by the Pheenicians, as certain traditions
~seem to suggest, but on the other hand various authors -
.declare that Democritus, who was one of the first

of the Greeks to adopt this doctrine, or at least

to formulate it clearly, had travelled in Egypt,
Persia and India. The early Greek philosophers may
even have been acquainted not only with the Hindu
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but also with the Buddhist doctrines, for they certainly
did not live earlier than Buddhism.  Furthermore,
Buddhism soon spread outside India into Asiatic
regions lying nearer to Greece, which were therefore
‘more accessible; this circumstance would appear to
strengthen the argument, which is quite a tenable one,
that borrowings were made chiefly, though not exclu-
sively, from the Buddhist civilization. ~What is
curious, in any case, is that the points of resemblance
which can be established with the doctrines of India
 are much more striking and numerous in the pre-
Socratic age than in subsequent periods ; what then
becomes of the part played by the conquests of
Alexander in the intellectual relations of the two
peoples 7 They do not in fact appear to have intro-
duced any Hindu influences, except that contained
in the logic of Aristotle—to which we have already
alluded in connection with his syllogism—and also
in the metaphysical part of the same philosopher’s
- work, in which it is possible to point to intellectual
affinities with India far too close to be purely accidental.

If, with the object of safeguarding the originality of
~ the Greek philosophers at all costs, the objection is
put forward that there exists an intellectual fund
~ common to all humanity, it is none the less true that the
existence of this fund is something too general and vague

~ to provide a satisfactory explanation for likenesses that

“are both close and clearly defined : besides, differences
“of mentality in many cases go much further than is
- supposed by those who have only known one human
type ; between Greeks and Hindus especially, these
dzﬁ’erences were conszderable. Such an explanae
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tion only holds good when it is a question of two
comparable civilizations that have developed in the
same direction, though independently of one another,
producing conceptions that are fundamentally the
same, however unlike they may appear in form ; this
is the case with the metaphysical doctrines of China
and India. But even within these limits, it would
perhaps be more convincing to recognize in this con-
cordance the results of an identity of primordial
traditions, as one is obliged to do for example in cases
where a common use of the same symbols is observable,
implying a relationship that may, however, go back
to ages far more remote than the beginning of the
so-called  historical » period ; but to discuss this
question would lead us too far afield. |
After Aristotle the signs of Hindu influence on Greek
philosophy become more and more rare, even to the
point of disappearing, because that philosophy shut
itself up in an increasingly limited and contingent .
sphere, ever further removed from any real intellectuality,
and this sphere was for the most part that of ethics,
which is concerned with questions that have always been
quite foreign to the Orientals. It was only among
the Neo-Platonists that Fastern influences were again
to make their appearance, and it is there indeed that
certain metaphysical ideas, such as that of the Infinite,
are to be met with for the first time among the Greeks.
Until then, in fact, the Greeks had only possessed the
“notion of the indefinite, and *‘ finished ” and ** perfect
were synonymous = terms for ‘them—a parncularly g
characteristic trait of their mentality ; for the Orientals
on the contrary it is thc Infinite Whlch is 1dent1ca1 Wx.th i
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Perfection. Such is the gulf that separates a philo-
sophic conception, in the European sense of the word,
from a metaphysical idea ; but we will have occasion
to revert to this matter in greater detail later on, and
‘these few remarks must suffice for the moment, since
it is not our present intention to make a detailed com-
parison between the conceptions of India and Greece
respectively, a comparison which would moreover
encounter many difficulties little dreamed of by those

who only view the question superficially. '

CHAPTER V
QUESTIONS OF CHRONOLOGY |

Qusstions of chronology are among those which
perplex orientalists most, and their embarrassment
is usually not without justiﬁc’:ation‘ ; but they "are
mistaken on the one hand in attaching such enormous
importance to these questions, and on the other hand in
believing that they can solve them for certain by resorting
to their usual methods, whereas in actual fact the con-
clusions they arrive at amount to so many more-or less
fanciful hypotheses, over which they are far from reach-
71ng any agreement even among themselves. There are
‘some cases however which present no real difficulty,
if only peonlc would abstain from comphcatmg them
deliberately by the introduction of *critical” and
“ hyper-critical ” arguments and quibbles of a useless
 kind. Such a case, for instance, is that of documents
like the old Chinese annals, which contain an accurate
description of the state of the heavens at the time-to
| | . s2L
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which they refer ; the calculations for determining
their exact date, based as they are on indisputable
~astronomical’ data, leave no room for any doubt
Unfortunately this case is not general, in fact it can
almost be called »excepnonal and other documents,
Hindu documents in particular, provide nothing of the
kind as a ‘guide to research, which merely goes to show,
however, that their authors were not in the least

interested in dating themselyves ”’ for the purpose =

of establishing a priority of one kind or another.

The claim to intellectual originality, which has
played a considerable part in calling the schools of
philosophy into being, is, even among Westerners,
quite a modern tendency, which in the Middle Ages
was still unknown - pure ideas and traditional doctrines
have at no time been the property of this or that
individual, and the biographical particulars of those
who -expounded or interpreted them are of minimal
importance. Besides, even in the case of China,
our earlier remark hardly applies to any but historical
documents, and these after all are the only ones where
the determmmg of chronological details offers any
real interest, since this verifying of dates has meaning
and importance from the point of view of history alone.
 Moreover, to add to the difficulty, it must be pointed
~ out that there exists in India, as also no doubt in some

~ of the vanished civilizations, a system of chronology =~

or, to be more exact, something having the appearance

‘of chronology, that is based on symbolical numbers, |

which must not be taken  asliterally representing

" numbers of years; and is not something analogous

 tobe met thh even in ‘Biblical chronology r: Th1s s0-
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called chronology however is really meant to apply
to cosmic and not to historical periods ; a confusion
of the two should be impossible, unless it be as a result
of astonishing ignorance ; nevertheless it must be recog-
‘nized that orientalists have only too frequently fallen
into errors of this kind.

Among these same orientalists there is notmeable a
common tendency to try and discount the antiquity
of the civilizations they are ‘dealing with as far as they
possibly can, often beyond all reason, as if they
feel embarrassed by the fact that these civilizations
had been able to exist and were already in a full
state of development in such remote ages, long
before the earliest origins that can be claimed for our
present civilization or rather for those civilizations
from which it is directly derived ; this seems to
be the only excuse for their preconceived ideas on the
subject—a lame excuse indeed. - Moreover, this same
bias has been allowed to affect things much closer to
the West in every respect than the civilizations of
China and Incha., or even Egypt, Persia and Chaldeea :
~ thus for instance, an attempt was made to advance

‘the date of the Hebraic Kabbala in such a manner
~as to suggest that Alexandrine and Neo-Platonist
_ influences had been at work there, whereas it is most
~certainly the opposite that took place. The reason
for this confusion resides, as usual, in the fact that it is
agreed 4 priori that everything must have come from
‘the Greeks, that it is the Greeks who held the monopoly
of knowledge in antiquity, just as the Europeans imagine
 themselves to possess it to-day, and that they were
the appomted educators of humamty—«—just as these
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same Furopeans claim to be at the present moment—
and the fountain of its inspiration. Nevertheless
Plato, whose evidence ought not to be doubted in this
connection, was not afraid of recording in his Timaeus
that the Egyptians looked on the Greeks as “children’ ;
Orientals to-day could still find ample reasons for
saying as much about the Westerners, were it not
that an almost excessive politeness has often prevented
them from going to such lengths However we can
recall an occasion when just this same opinion was
expressed by a Hindu who, on hearing the ideas of
certain Western philosophers expounded for the first
time, was so far from being impressed that he declared
them. fit, at best, for a child of eight years.

Anyone who feels that we unduly belittle the part
played by the Greeks, by presenting them entirely
in the part of ‘““adapters,” might object that we are not
acquainted with all their ideas and that there are many
things that have not come down to us. In certain
respects, no doubt, this is true, particularly as regards
the oral teachings of the philosophers ; but is not
what we do know of their ideas amply sufficient
to enable us to judge of the remainder ? Analogy,
which is our only available means of proceeding to
a certain extent from the known to the unknown, can-
not but bear us out; moreover, according to the
-~ written teachings we possess, there are at least strong
reasons for supposmg that the corresponding oral
teaching, precisely in so far as it contained something
‘special. and ** esoteric,” that is to say something
of a more inward nature, was even more strongly
mspu-ed by the Orient, to Whmh it must in many
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ways have been related. Indeed the very inwardness
of that teaching cannot but provide a confirmation of
the fact that it had remained nearer to its sources and
was ' less deformed than the other teachings of the
time, because it had been less adapted to the general
- mentality of the Greek people ; otherwise its compre-
hension would clearly not have demanded a special
training, above all a training so long and arduous
as that, for example, in force in the Pythagorean
schools.

Besides, archmologmts and orientalists would hardly
be in a position to contradict us by mvokmg an oral
teaching, or even lost works, since the ‘ historical
method ” of which they are so enamoured has, as its
essential characteristic, the consideration only of .
monuments that can be seen and of documents that
can be handled ; and it is here precisely that we see
the “ historical method ” revealed in all its insufficiency.
In this connection we would draw attention to a pomt
that is too often lost sight of and which is the following :-
if the manuscmpt of a certain work is discovered, the
date of which is ascertainable by one means or another;
then this undoubtedly proves that the work in question
is not of a later date; but that is all, and the possibility

of the work having originally been composed much
earlier is in no wise excluded. It may quite easily
“happen  that older manuscripts of the same work are
found later, and moreover, even if none such are
discovered,” it 1is° not right to conclude that none
‘are extant, nor, with all the more reason, that none
have ever existed. Furthermore, in a civilization that
has lasted down to our own: txme, it is hardly hkely that
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such books as still remain will be abandoned to the
chances of an archzological discovery, as might have
occurred in the case of an extinct civilization ; nor
on- the other hand, is there any reason to believe
that their custodians would one day feel themselves
compelled to part with them for the benefit of learned
Occidentals, all the less so as there may be a special
interest, on which we will not dwell at present,
attaching to their preservation compared with which
curiosity, even when garnished with the epithet of
“scientific,” is of very little account. On the other
hand, in the case of civilizations which have vanished,;
one is bound to admit that, in spite of unremitting re-
~search and many discoveries, there must be a great num-
“ber of documents that will never come to light for the
simple reason that they have been destroyed accidentally.
As accidents of this kind often took place contem-
~ poraneously with the civilizations themselves and not
necessarily after their disappearance, and as similar
accidents can be observed taking place quite frequently
around us to-day, it is extremely probable that‘r‘nu'ch ;
the same thing must have occured in the case of the
other civilizations which have continued down to our
~ time ; there is even all the more likelihood of this
havmg happened in that 2 longer succession ‘of cen-
turies has elapsed since the origin of these civilizations.
But there is yet a further point to note : even without
accidents, old manuscripts can dxsappear in quite a
natural and so-to-speak normal fashion, simply as the

result of wear and tear ; in that case they are replaced
by others which necessanly bear a more recent date and
| Whlch become in course of time the only ones the
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existence of which can be confirmed. A parucularlv
good idea of this process can be obtained by observing
what takes place constantly in the Moslem world ;
a manuscript circulates and is transferred according to
requirements from one centre of learning to.another,
often in very remote localities, until it is so badly
damaged by use that it becomes practically unservice-
able ; a copy is then made, as accurately as possible,
and this copy will henceforth take the place of the
older manuscript and will be used in the same way,
itself to be replaced by another when it has deteriorated
in its turn, and so on indefinitely. These successive
“ replacements may certainly prove a great hindrance to
the special researches of the orientalists ; but those
engaged on this kind of work give no thought to any
such considerations, and even if they were conscious of
them, they would certainly not consent to alter their
habits for so unimportant a reason. All these remarks
are so obvious that it might seem hardly worth while
making them, were it not that the prejudice which
we have pointed out as affecting orientalists blinds them
S0 completely as to conceal this evidence from their
_eyes.

There is yet another fact which the partxsans of the,
“ historical method ” could hardly take into account
without finding themselves in disagreement with their
~ own tenets ; it is that oral teaching almost everywhere
~ preceded written teaching and that it has been the only
 method of teaching in use for periods of possibly very
long duration, though it may be difficult to determine
- their exact length. In a general way and in most
t'znstances a tradxtzonal text is no more than a recording,
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at a relatively recent date, of a teaching which was
originally transmitted by word of mouth and to which
an author can rarely be assigned; thus even were one
entirely certain of being in possession of the original
manuscript—though there is perhaps actually no
recorded case of this having happened—it would
still be necessary to know for how long the previous
oral transmission had continued, and this question is
likely, far oftener than not, to remain unanswered.

This rooted preference for oral teaching may have
been due to various causes and it does not neces-
sarily imply the absence of writing, the origin of which
is certainly extremely remote, at any rate in its ideo-
graphic form, of which the phonetic form is but a
- degeneration brought about by the wish for simplifi-
cation. It is known, for instance, that the teaching
of the Druids always remained entirely oral, even at
a time when the Gauls were certainly acquainted with
writing, since they made free use of a Greek alphabet
‘in their commercial relations ; moreover the Druidical
teaching left no authentic traces, and the most one

can do perhaps is to piece together, as best one can,

~ a few very sparse fragments. It would however be 2
mistake to suppose that oral transmission was bound,
in the long run, to-alter the teaching : given the
‘importance attaching to its integral preservation, there

~is, on the contrary, every reason for thinking that - |

all necessary precautions were taken in order that
it might be maintained uncorrupted, not only in its
essence but even in its form; one may also realize .

- how this preservation is perfectly possible by observing
what occurs even to—day among aH the Eastern peoples, S
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for whom the written record has by no means entailed
the suppression of oral tradition, for they have never
considered it an entirely adequate substitute. Curiously
enough, it is commonly recogmsed that certain works
were not written down at the moment of their composx—
tion ; for example this is admitted in the case of the
Homerlc epics in classical antiquity and of the heroic
poems of the Middle Ages; why then are people
unwilling to admit this when it is no longer a question
of works referring merely to the literary order but to
the purely intellectual order, where oral transmission
“rests on much more profound reasons? There is
really no need to stress this point further, and as for
those ‘profound reasons we have alluded to, the present
is not a suitable moment for going into them ; we
shall have an opportunity of saying something about
them later on. _
There remains. one last pomt Wh1ch we Would hkev
to mention in this chapter : while a particular period
in the existence of an ancient people may be difficult
to sxtuate accurately in time, it is sometimes just as
- difficult, strange as this may seem, to situate it in space :
whereby we mean that certain peoples may have
migrated at various times from one place to another and.
that there is nothing to prove, for instance, that the
works bequeathed by the ancient Hindus or Persians all
“originated in the countries where their descendants
‘are now living. . One can go further and say that the
~case is not proved even when these works -contain 2
mention of certain places, such as the names of rivers and
~ mountains which are still familiar to us, for these same
‘names. nght easily hafve,beep applied successively in
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~ the various regions where the people in question
‘halted in the course of its migrations. There is
nothing unnatural in this : are not - present-day
Europeans often in the habit of giving names borrowed
from their own country to towns they have founded in
their colonies or to other geographical features they
may come across there? It has sometimes been
‘debated whether the Hellas of the Homeric age
actually was the Greece of more recent times or whether
Biblical Palestine really was the land we still refer
to by that name ; discussions of this kind are perhaps
‘not as pointless as is generally supposed, and it is at least
justifiable to ask the question even if, as in the two ex-
amples just cited, it seems fairly probable that the answer
should be given in the affirmative. .On the other hand,
in the case of Veédic India, there are many reasons
for giving a negative reply to a question of this kind.
The ancestors of the Hindus, at'a time which remains
undetermined, must have inhabited a very northerly
regzon, since, according to certain  texts, there were
occasions when the sun circled the horizon without
setting ;- but when did they forsake that earliest abode, |
or at the end of how many stages did they reach the
India of to-day ? These are interesting speculatmns from
~a certain point of view, but we must be content only to
mention them here without embarkmg on their closer
examination, as they do not enter into our subject.
- The questions we have so far been considering con-
stitute no more than a mere preamble, which, however,
“appeared to us necessary before we could approachf

~ subjects relating d1rectly to the interpretation of
~ Fastern doctrmes, and m connexmn with: these Iast—-(‘
~ Pt
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named questions, which are the principal object of our
study, we have yet to draw attention to another kind

of difficulty.

CHAPTER VI
Lixcuistic DirricuLTIES

Tur most serious difficulties standing in the way of
any correct interpretation of Oriental doctrines, are
‘those arising from the essential differences between
Eastern and Western ways of thinking ; we have
already touched upon this matter, but we wish to
go into it in further detail in the present chapter.
The difference naturally shows itself in a corres-
ponding difference between the languages destined to
express the respective modes of thought, and thus
another difficulty, derived from the first, arises when
it comes to rendering certain ideas in the languages
of the West, which are deficient in the approprmte
“terms and are, above all, metaphysically expressive only
- inavery small degree. Moreover, this is but an aggrava-
 tion of the difficulties that attend every attempt at trans-
~ lation, and which are still to be met with, though in
a less acute form, when passing from one language
to another one that is closely related to it both philo-
~ logically and geographmaﬂy ; even in the latter case,
“terms that are considered to be synonymous, and
“which often have a common origin and derivation,
_are nevertheless in many cases very far from oﬁ‘crmg |
_an exact equivalence of meaning. This is- quite
- understandable, for it is evident that every language
- must bc spcczally adapted to the mentality of the \
i | 62 g
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people speaking it, and each people has its own mental
make-up, which differs more or less widely from that
of other peoples. .

This diversity in ethnic mentalities is much
reduced, however, when one is dealing with peoples
belonging to the same race or attached to the same
civilization. In that case, the common mental features
are certainly the most fundamental ones, but the
secondary characteristics overlaying them may give
- rise to variations that are none the less quite con-
~siderable ; and it might well be asked whether,
among individuals speaking the same language, within
the confines of a nation built up out of various racial
elements, the words of that language do not posssss
shades of meaning that differ more or less from one
district to another, and the more so since national and
linguistic unification is often recent and somewhat
artificial. There would be no cause for surpmsc if,
for example, it were to be found that in each province
- the common language inherited certain peculiarities
of the ancient dialect that it had come to supersede
and had replaced more or less completely, and this -
would be true of the essence as well as of the form of
the language However, the differences we are
‘referring to are naturally much more perceptible as

between one people and another; if there can be

several ways of speaking the same language, that is
to say really several ways of thinking while using that
language, then there is assuredly a partlcular way of

thinking that is normally expressed in each distinct

‘ language ; and this difference will attain its maximum
in, thc Casc of languages that are unhke in eVery respect
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or even in the case of languages which, although
philologically akin, have been adapted to very different
mentalities and civilizations, for philological affinities
provide a much less certain basis for the establishment
of real equivalences than mental resemblances. It is
for this reason, as we pointed out at the very beginning,
that the most literal translation is not always the most
faithful one from the point of view of ideas, and that is
also why the purely grammatical knowledge of a language
is quite inadequate for a true understanding of it.
When we speak of the separation of peoples, and
consequently of their languages, it must also be noticed
that this can be a separation in time as well as space,
so that the foregoing remarks apply with equal force
~ to the understanding of ancient languages. Indeed,
even in the case of a single people, if it should happen
that its mental outlook undergoes considerable modifi-
cations in the .course of its history, not only do new
 terms come to take the place of older ones in its language,
but also the meaning of those terms that remain
varies proportionally to the mental changes this is
so true, that even where a language remains almost
- unchanged in its outward form, the same words really
~ cease to correspond to the same concepts, so that a
real translation becomes necessary in order to restore

. thesense, by substitutmg qu1te different words for words -

that nevertheless still remain in use; a comparison
between the French of the Seventeenth Century and
 that of our day would provide us with many examples.
It should be added that this is' especially true of
Western peoples, whose mentality, as we were explain-
mg earlier on, is extremely unstable and changmble ;
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besides, there is another decisive reason why that kmd of
difficulty should not arise in the East, or rather should
be reduced to a minimum ; it is that in the Fast
- a sharp line of demarcation separates the ‘vernacular
tongues, which are bound to vary to someé extent in
responSe to current needs, from the languages that
are used for purposes of doctrinal exposition, immutably
fixed languages that are protected from all contingent
variations by their object, a fact which incidentally
still further diminishes the mlportancc of quest1ons of
chronology.

Up to a pomt something of this sort could have
been found in Europe at the time when ILatin was
generally used in teaching and for intellectual inter-
course ; a language that is put to such a use cannot
properly speaking be called a dead language, but it is
a fixed language, wherein indeed lies its great advantage,
not to mention its usefulness in international relations,
for which purpose the artificial * auxiliary languages ”
advocated by the moderns are always bound to be a
failure. If we are able to speak of unchangeablé
fixity, especially in the East, and of languages serving
for the expression of doctrines that are purely meta-
physical in essefice, the reason is that these doctrinés
do not
~word, a fact which moreover entirely precludes ¢
‘the application of any “ historical method ” to their
study. However strange and mcomprehenmble this -

“ evolve” in the Western sense of the

~ may appear in the eyes of :moclern Occidentals, who |
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persist in believing in progress '’ applied to every
field, it is none the less a fact, and whoever fmls to
L ‘recogmse ﬂ: condemns hxmself to a perpetual mabahty
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to understand the East in any of its aspects. There
can be no question of metaphysical doctrines either
“altering their basis or even becoming perfected ; they
can only undergo development according as they are
 regarded from different points of view, when they
merely take on the forms of expression that are more
particularly appropriate to each of these points of view,
each successive formulation always remaining com-
pletely faithful to the traditional spirit. ~ Under
exceptional circumstances, should an intellectual -
deviation arise within a more or less restricted section
of society, this deviation, if it is really serious, brings
about, before long, the abandonment of the traditional
- language in the society in question ; by and by it is re-
placed by some idiom of popular crigin, which, however,
in its turn acquires a certain relative fixity, because the
dissident doctrine tends of its own accord to constitute
itself as an independent tradition, though one evidently
~deficient in regular authority. The Oriental, even
when he has departed from the normal ways of his
intellectuality, cannot exist without a tradition or
something to take the place of one, and we shall later
try to explain what tradition under all its various aspects
. means to him : this ‘moreover provides one of the
deepest reasons for his disdain of the Westerner, who
- only too often appears to h1m as a being devoid of
7 any traditional attachment. : |
 We will now consider the difficulties we specxally'
"‘set out to discuss in the present chapter from another
point of view and, as it were, in their prmczple. It
- can be said that any expression of a thought is neces-
vsarﬂy 1mpcrfect in itself, for it hmzts and cra.mps
| : 66
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the conception by enclosing it within a definite form,
which can never hope to be completely adequate,
- inasmuch as a conception always contains somethmg
that surpasses its expression ; this ‘applies with still
greater force when metaphysmal conceptions are in
question, which always require a due allowance to
- be made for the inexpressible, since it is in their very
essence to open the door to limitless possibilities.
- The passage from one language to another language
less suited in its nature to such purposes can indeed
only heighten the original and unavoidable defect ;

“but once one has to some extent succeeded in grasping
the conception itself through its original expression,
by identifying oneself as far as possible with the
mental outlook of the person or persons whose thoughts
it represents, it is evident that one can always make
up largely for this disadvantage by resorting to an
interpretation which, if it is to be intelligible, will
have to be a commentary rather than a literal trans-
lation pure and simple. Fundamentally  therefore,

~ the real difficulty is the mental- assimilation needed to

~arrive at this result ; there are certainly many minds
that are quite incapable of it, and it is easy to gauge
how far this effort transcends the scope of mere works
of erudition. There is only one really profitable way of
studying doctrines : in order to be understood they
- must be studied so to speak “ from the inside,” whereas |
‘the orientalists have always conﬁned themselves to an]

- investigation from the outside.

~ The kind of study referred to is, rclatwely speakm
easier in the case of doctrines that have been handed |
‘down regularly to the present day, and which still
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possess their authorised interpreters, than in the
case of teachings that have only come down to us in a
written or symbolic form, unaccompanied by the oral
tradition that has long since died out. It is all the
more regrettable that orientalists, through a prejudice
that may have been partly involuntary but for that
very reason all the more invincible, have always per-
sisted in neglecting this help that is open to them—
to those at least who embark on the study of still
- extant civilizations, if not to those others whose
-researches are concerned with extinct civilizations.
Nevertheless, as we have already explained in an
earlier context, even the latter, the Egyptologists and
Assyriologists for example, could certainly spare
- themselves many a misunderstanding if they possessed
a wider knowledge of the human mind and of
the various modalities that it can assume ; but it is
just this knowledge that can only be. acquxred by a

 genuine study of the Eastern doctrines, which could

_ thus render the greatest service to the study of antiquity
~in all its branches, at least indirectly. However, even
- with this object in view (an object which is far from
‘appearing of paramount importance in our eyes)
something more is demanded than to bury oneself
* under an erudition which has little to offer in any case ;
‘but. this is doubtless the only field in which those
- who are unable to escape from the narrow limitations of
~ the modern Western mentality find that they can exercise
' their activity without having to face too many awkward
difficulties. It is this, we repeat once again, that
~constitutes the fundamental reason why the works of
| orlentahsts are utterly 1nadequate for brmgmg about, «
' ‘ 68
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the comprehension of any idea whatsoever, and they
are at the same time useless, if not in some cases

actually harmful, as a means towards promoting an
intellectual understanding between East and West.
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CHAPTER I
Tur Main Divisions ofF THE EastirN WoRLD .

W have already said that though it is possible to con-
trast the Oriental mentality as a whole with that of the
West, it would nevertheless be incorrect to speak of
an Eastern civilization in the same way that dne speaks |
of a Western one. There exist several quite distinct
Eastern civilizations, each one of which possesses a
pr1nc1ple of wunity peculiar to itself and differing
in essential respects from the corresponding principle
governing each of the other civilizations, as we shall
show presently ; but however marked such differences
_may be, all the Eastern civilizations none the less
exhibit certain characteristics in common, chiefly in
regard to their ways of thinking, and it is this fact
which allows of its being said, in a general way, that
there exists a specifically Oriental mentality. T

In undertaking any kind of study it always hclps 5
- to make matters clearer if one starts off by establishing a
_classification based on the natural divisions into which
the proposed subject of study falls. For this reason, -
it is necessary to explain ‘before anythmg else how the
various Oriental civilizations stand in relation to one
~ another, keeping however to broad outlines and to the
most general divisions, which are at least sufficient
for a first approximation, since it is not our intention
to enter here into a detailed survey of each of these
i cmhzatmns taken separately.

- With thxs end in v:ew, the Oment may be dmded o



MAIN DIVISIONS OF THE EASTERN WORLD
into three great regions, described respectively, ac-
cording to their geographical relation to Europe, as
the Near East, the Middle East and the Far East.
The Near East, from our point of view, comprises
- the whole of the Islamic world ; the Middle East is
 essentially constituted by India ; as for the Far East,
it corresponds to the regions usually denoted by that
name, that is to say to China and Indo-China. It can
be seen at a glance that these three general divisions
do in fact correspond to three quite distinct and
independent civilizations, which, even if thcy are not
the only ones to be found in the East, are in any case
the most important and cover the widest areas. Within
each of these civilizations certain sub-divisions are
recognizable, with variations comparable to those
which, in the European civilization, exist between
different countries ; only in this case it is not possible
to assign national limits to these sub-divisions, since

~ the notion of nationality answers to a conception

?that is, generally speaking, foreign to the East.
 The Near East, which begins at the frontiers of
Europe, extends not only over the neighbouring parts
- of Asia, but also over the whole of North Africa ;
indeed it includes countries that geographically are
“situated just as far west as Europe itself. But Islamic
‘,'fcivi’lization, despite the many directions in which it

' has spread, has ‘none the less always preserved the

'fessentzal characteristics which it owes to its Eastern
‘omgm, and it has imprinted its most typ1ca1 features
~on many very different peoples, thus endowing them
with a common outlook, though not to the point
of deprxvmg them of all orxgmahty The Berber
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populations of Northern Africa have never fused with
the Arabs inhabiting the same lands, and it is easy to
~ distinguish them from the latter, not only by the
special customs they have retained and by their physical
appearance, but also by a kind of mental physiognomy
which is peculiar to them ; for instance it is quite
“obvious that a Kabyle is in several respects more like
a European than an Arab. But it nevertheless
remains true to say that the civilization of North
Africa, in so far as it possesses a unity of its own,
is not only Moslem but even Arabian in essentials ;
and it should be pointed out here that, in the Moslem
world, what may be termed the Arab group holds a
position of primary importance, not only because it
is the group that gave birth to Islam, but also because
 its language is the traditional language of all Moslem
peoples, irrespective of origin or race.
~ Besides the Arab groups, two other 1mportant e
groups are distinguishable, which might be called

respectlvely the Turkish and the Persian, though“ e

these epithets are perhaps not quite strictly exact.
The first group includes chiefly peoples of Mongolian
- race, like the Turks and the Tartars ; its mental as
~well as its physical traits distinguish it in a marked

~ degree from the Arabs; but being endowed w1th

comparatwcly little intellectual originality of its own, 5
it is fundamentally dependent on the Arabs in an
intellectual sense ; moreover, even from the religious

~ point of vxcw, ‘these two sections, the Arab and the
‘Turkish, in spite of a few differences in respect of i
ritual and law, together form one single whole that

- can be 0pposed to the Persmn group and here we comef,
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to the deepest cleavage that exists in the Moslem
world, a division which is usually expressed by saying
~ that the Arabs and Turks are “sunnites”’ while the
Persians are *“shiites ”; these descriptions however
call for certain reservations, but this is not the place
to enter into a discussion of them.

From the foregoing remarks it can be seen that
geographical divisions do not always correspond
- exactly with the field of expansion of the corresponding
civilizations, but only with their places of origin and
their principal centres. In India, Moslem elements
are to be found almost everywhere and the same may
~ be said of China ; but we need not take them into
account when speaking of the civilizations of these

two lands, because the Islamic civilization is not native

to them. On the other hand, Persia ought. by rights
to be joined, racially and even geographxcally, to what
we have called the Middle East; if we have not so
- included it, this is because its present inhabitants
 are entirely Moslem. In the Middle East two distinct
civilizations should really be recognised, which how-
‘ever have both clearly issued from a common source :
the first is that of India and the second that of the
ancient Iranians ; but nowadays the sole surviving
representatives of the lattér are the Parsis, who form
2 number of small and scattered groups, some in
 India, chiefly - round Bombay, ‘and others in the
- Caucasus ; it is sufficient here to draw attention to
- the fact of their existence. ‘ ,
~ All that remains to be considered then, in the
second of our main d1v1sxons, is Indxan civilization
.. Propesy- o Hindu civilization to be more cxact whxch

6
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embraces within its unity peoples of several different
races ; between the various regions of India, and
especially between the North and the South, there
are ethnical differences at least as great as those to
‘be found in the whole continent of Europe ; never-
theless, all these peoples share one civilization, and
also a common traditional language, which is Sanskrit.
Indian civilization spread at certain periods further
to the East and left clear traces of its influence in
various parts of Indo-China, such as: Burma, Siam
and Cambodia, and even in some of the Oceanic
islands, notably in Java. On the other hand, this
same Hindu civilization gave birth to the Buddhist
~ civilization, which spread, under its different forms,
over a large part of Central and Eastern Asia ; but
the question of Buddhism calls for some additional
_explanations which will be given later on. ‘

As for the civilization of the Far East, which 1s‘
the only one where all the members really belong to
the same race, it may properly be called the Chinese
civilization ; it extends, as we have seen, to Indo-
China, especially to T'ongking' and Annam, but the
~ inhabitants of those regions are Chinese in race, either
‘purely so, ‘or else mixed with certain - elements of
Malay origin, which, however, are far from being

 preponderant. It must be stressed that the tradi-
 tional language belonging to this civilization is essen-

- tially the written Chinese language, which is immune

from the variations of the spoken tongue, whether

 these variations occur in time or in space 5 a Chinaman
from the North, a Southern Chinese and an Annamite
~ may be unable to understand one another in conver- -

| 77‘,.'
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sation, yet the use of the same ideographic characters,

~with all that this really implies, none the less establishes
between them a bond the strength of which is quite
unsuspected by - Europeans.

As for ]apan, which we left out of our general
classification, it is attached to the Far East in the measure
in which it"has been affected by Chinese influence, al-
‘though in addition it possesses in Skin a tradition of its
~own endowed with a very different character. It would
be interesting to find out to what extent these various -
traditional elements have succeeded in mamtammg
themselves in the face of the modernization, that is
to say of the Westernization, which has been imposed
on the Japanese people by its leaders ; but that is too
specml a question for us to be able to dwell on it here.

~To turn for a moment in another direction, it will
be noticed that we have deliberately omitted all
mention of the Tibetan civilization from our pre-
- ceding survey, though it is very far from ncghglble ,
especially from the point of view that concerns us
~most. This civilization is connected in certain
: rcspects both with that of India and of China,* while
. exhibiting many other characteristics that are entirely
its own ; but since it is far less familiar to Euro-
_peans than’ any of the other Fastern c1v1hzatxons,
- it could not be discussed profitably without going into

o }explanatxons that would be quite out of place in a

"work such as the present one.

1 The Ind1an mﬁuence extends to the. whole of the intellectual
‘order, as well as to all those arts and sciences immediately dependent
on'it; the Chinese contribution is more superficial, having chiefly
affected social institutions and ~certain. of the a.rts and that to
sa Inmted extent. Translator o



,PRINCIPLES OF UN_ITY OF ORIENTAL CIVILIZATIONS

Bearing in mind the reservations we have men-
tioned, we need therefore only consider three great
Oriental civilizations, corresponding respectively to the
geographical divisions previously referred to, namely
the Islamic, Hindu and Chinese civilizations. In
~order to make clear the essential points in which
these civilizations differ from one another, though
without entering into too much detail, the most useful
thing we can do will be to explain as briefly as possible

the principles upon Wh1ch ‘the basic unity of each of
them rests.

CHAPTER 1I
Princirres or Unity oF THE ORIENTAL CIVILIZATIONS.

It is extremely difficult at the present time to discover
a unifying principle in Western civilization ; - it might
even be said that its unity, while naturally stxll resting
on a number of tendencies which have combined to form

~ a common mentality, no longer amounts to anythmg ‘
more than a simple unity of fact, as lacking in prmc1ple_, ‘
as the civilization itself. This has been the casc ever since
the severing, at the time of the Renaissance and the

- Reformation, of the traditional bond derived from
religion thch provided the essential principle we
“have in mind and which gave to Western civilization*
in the Middle Ages its characteristic form of “ Christen- ¢
‘dom.” Western - 1nteHectuahty, within  the limits
"_czrcumscnbmg its specifically restricted activity, could

not have availed itself of any traditional attachment -

of a different order capable of replacing the one in

~ question ; we mean by this that, apart fro,m’ c,xcept;gns, Lo
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that could not become general in such an environment,
tradition could not be conceived otherwise than in a
religious mode. As for the E uropean race, its unity,
as we have already pointed out, is too relative and too -
vague to serve as a basis for the unity of a civilization.
With-the rupture of the fundamental unity of Christen-
dom, therefore, a danger arose of several European
civilizations coming into being, without any effective
or conscious bond to unite them ; and in fact, it is
from this moment that the secondary, fragmentary
and reduced - unities represented by the different
“nations ”’ were formed, after many vicissitudes and-
tentative efforts. Yet even in her mental deviation
and as if in spite of herself, Europe preserved the
traces of the single moulding she had received
during the course of the preceding centuries ; the
influences that produced the deviation worked every-
where in a similar manner, though in different degrees;
thus there again emerged a common outlook and a

~ civilization that continued to be shared by all in spite

- of many divisions ;3 but this new civilization, far
- from being based upon any legitimate principle, was
L henceforth vowed, if one might say so, to the service .
of an “absence of principle” which condemned it

- to a hopeless state of intellectual decadence. It might
justifiably be argued ‘that this was the price that had

- to be paid for the material progress towards which the
e {,A‘:Wast«ern World has been excluszvely tending ever since,

- for there are certain paths of development that cannot -

‘be reconciled with one another ; but in any case,
_in our opinion, it was an exceedmgly heavy pnce to
 pay for that much vaunted p,pogress. g
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 This very brief survey will make it plain why in the
" East there cannot exist anythmg comparable with the
Western nations ; the reason is that the appearance
of nations within a civilization is undoubtedly the sign
of a partial dissolution due to the loss of the element
which constituted its basic umty ‘Even in the West,
it must be remembered, the conception of nations
is a characteristically modern development ; nothing
analogous was to be found in earlier times, whether
it be in the Grecian cities, or in the Roman Empire
‘which arose out of successive extensions of the original
city, or in its more or less indirect Medizval con-
tinuations, or in the confederations or tribal leagues
after the Celtic model, or even in the states orgamsed
‘ h1erarch1cally on the feudal pattern.

On the other hand, what we have said about the
former unity of ‘‘ Christendom,” an essentially tradi-
tional unity conceived according to the specifically
religious mode, can also be applied fairly closely to the
conception of unity in the Moslem world. ~Among
Oriental civilizations, . Islam is in fact the one that

"appmaches closest to the West, and it mlght even be ;

said in some respects to occupy an intermediary position

between Fast and West, as regards its characteristic =
features no less than geographically. Furthermore its

tradition can clearly be considered under two quite

distinct modes, one being purely Oriental, while the-

other, which is the religious mode properly so-called,

 is common both to Islam and to. Western cwlhzau@nf s

- Moreover ]udazsm, Chrlstzamty and Islam appear as : ,' “‘i"f
three complemcntary branches ‘of a single body of -

" tra.dltxon, outSJde of wh1ch it is mdced dxﬂiqult 5
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apply the term “religion ” correctly at all, that is if
one wishes to preserve any precise and clearly defined
‘meaning for it ; but in Islam, as we shall show later
on, this purely religious side is really only its most
external aspect. However that may be, taking its
‘outward side alone into consideration for the moment,
it will be seen that the whole organisation of the
Moslem world rests on a tradition that may be described
- as religious : it is not a case, as in present-day Europe, -
of religion being one of the elements of the social
order, but on the contrary the entire social order
- forms an integral part of religion, from which all
legislation is inseparable, since it finds there both its
principle and its justification. This is a point that
‘has unfortunately never been grasped by those Euro-
peans who have come into contact with Moslem
peoples, with the consequence that this lack of under-
standmg has led them into committing the crudest
~and most irretrievable political blunders ; but we do
‘not intend to spend time over these matters and merely
mention them in passing. “We ‘can, however, usefully

 make here two additional observations : firstly, the
~ conception of the Caliphate, which alone could provide

~a possible basis for a really serious “ Pan-Islamism,”
© is in no wise to be assimilated to any form of national

- government whatsoever, and it is moreover well

. calculated to baffle Europeans, accustomed as they

~ are to seeing an absolute separatxon, and even an
opposmon bethen the “spiritual ” and the “tem-

- poral” powers ; secondly, the pretension of settmg
‘up various national groups inside Islam, reqmred |
" all the 1gnorant self—concczt of certam *young "'
e i ‘
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Moslems, who so descmbed themselves simply i

order to advertise their own “ modernism,” and Whose
sense of tradition had been completely obhterated by
the teachings of Western universities. ~
. There is another point concerning Islam that should
be stressed here, namely the unity of its traditional
language : we have stated that this language is
Arabic, but we must make it clear that by this we
mean scriptural Arabic, which is to some extent distinct
from vernacular Arabic, the latter representih’g an
‘altered form and a grammatical simplification of the
~scriptural language. Here we see a difference that is
somewhat reminiscent of that which exists between
the written and spoken languages of China-: scrip-
tural Arabic alone possesses that fixity which is required -
if it is to fulfil its task as a traditional language, whereas
spoken Arabic, like any other tongue in daily use,
naturally goes through various changes in course of
‘time and in different regions. Nevertheless, these
 variations are far from being as marked as is commonly
supposed in Europe ; they chiefly affect pronunciation -
and the use of certain more or less specialised terms,

and they are insufficient to amount to a plurality of

dialects, for all Arabm—speakmg peoples are quite able -
-to understand one another ; in fact, even in the case

‘of verhacular Arabic, there exists but one language,

spoken from Morocco to the Persian Gulf, and the

_ so-called Arabic dialects, with their greater or lesser

~ variations, are largely an invention of the or1entahsts

As for the Persian Ianguagc, though it does not play‘_ .

4 fundamental part in the Moslem trad1t1on, it is

'nevertheless employed m numerous Szzﬁ wr1tmgs and el

g
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&

this gives it an undoubted intellectual importance in
that portion of Islam lying farther East.

Passmg now to the Hindu civilization, we find that
its unity is also purely and solely of a traditional order ;
it includes in fact elements belonging to very different
races or ethnical groups, all of which can with equal
justice be called “ Hindu,” in the strictest sense of the
word, to the exclusion of certain other elements
belonging to the same races, or at least to some of
them. Certain people maintain that originally this
was not the case, but their opinion rests on nothing

~ better than the theory of a supposed * Aryan race,”

which is merely an invention of the over-fertile i 1mag1na—
tion of the orientalists, ~ The Sanskrit term “ Zrya,”

which gave its name to this hypothencal race, was
never really anything more than an epithet applied
exclusively to the members of the first three castes,
mdependently of their membership of this or that race,
which is not in any way material here. It is true that the

- principles of caste, like many other things, have been
- consistently misunderstood in the West, so that it is
not at all surprising to come across a confusion of this
~ kind ; but we will return to this question at a later
: ;'stage ~ What is important to grasp at the moment
. is the fact that Hindu unity - rests entzrely on the
acknowledgment of | a certain ’cradltmn, which “also
~ embraces the entire social order, but this time only as
a s1mple apphcatmn to a contingent realm ; the
B lattér reservation is called for because the tradmon in
] qucsnon is in no wise a religious one as in Islam, but
" is a more purclv intellectual and. esscntmﬂy meta-

physmal tradmon. | The kind of twofold polansatmn
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which we alluded to when speakmg of the Islamic
tradition is not to be found in India, so that we are
precluded in the latter case from making comparisons
with the West such as were rendered at least possible
in the case of the external side of Islam; here we have
absolutely nothing analogous to Western religions, and
only superficial observers could maintain the contrary,
thus proving their complete ignorance of Oriental modes
of thought. As we are about to treat of the civilization
of India in some detail, there is no point in going
~ further into the subject at this moment.

The Chinese c1v1l1zat10n, as we have already pointed
out, is the only one the unity of which is essentially
and in its very nature a unity of race ; its governing
feature, in this respect, is what the Chinese call jen,
a conception that can without too great inexactitude
be translated as “ solidarity of race.” This solidarity,

' 1:mp]y1ng both a perpetuity and a commumty of exist-
ence, is furthermore identified with the * idea of life,”
which is an apphcatmn of the. metaphysical pr1nc1ple

. of the ““initial cause” to existing humanity ; and

it is the transposition of this notion into the social
realm, with the contmual application of all its practical

- consequences, that glves to Chinese "institutions their

~ exceptional stability. This same conception also
explains why the whole social structure rests on the
family, the essential prototype of the race; in the
- West somethmg of the kind was to be found to a
“certain extent, in the ancient city-state, the. kernel of
 which was also the family, and where ancestor
Worahxp itself, with all that this really implies, ‘played
a part the 1mportance of Whmh is not easxly appreciated

i
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to-day. Nevertheless, we do not believe that men
anywhere except in China have gone so far in the
direction of a family unity opposed to every kind of
“individualism, to the point for example of suppressing
individual ownership and consequently individual in-
heritance, thus making life well-nigh impossible for any
man who, whether of his own free will or not, found
himself excluded from the community of the family. In
- Chinese society the famﬂy plays at least as 1mportantr
a part as caste does in Hindu society, and is com-
parable to caste in some respects, though its principle
is quite a different one:. Moreover, in China more
than anywhere else, the properly metaphysical side of
- the tradition is sharply divided from the remainder,
that is to say from its application to the various orders
of relative things ; however, it goes without saying

that though this separation may be deep, it does not

amount to an absolute discontinuity, for this would
. have the effect of c:lepnvmor the external forms of the
 civilization of any real principle, Such a state of

 things is only too apparent in the modern West,

- where the civil institutions, robbed of all traditional

i import, but still carrying with them a few relics of the

: past that no one understands any longer, sometimes

. present the appearance of a regular parody of ritual,
~devoid of all real significance, so that their -rctention,

~really amounts to nothing but a

(23

superst’ition

. the full force of the etymolog1ca1 meamng of that \
e »word ‘ '
. We have said enough to show that the umty of each
‘of the great Eastern cwﬂnaﬂons is of a very dlfferent"‘

~order from that of the present Westcrn c1vxl1zat10n, e

8%



.- gave to the word }tradntxon _its more specmhsedk'

WHAT IS MEANT BY TRADITION

~and rests on far more profound principles, which,
~ being less dependent on historical contingencies, are

eminently suited to assure to the civilizations in ques-
tion both permanence and continuity.

CHAPTER III
WHAT is MEANT By TRaDITION

In the foregomg pages we have constantly had occasion
to speak of tradition, of traditional doctrines or con-
ceptions, and even of traditional languages, and this is
~ really unavoidable when trying to describe the essential
~ characteristics of Eastern thought in all its modalities ;
but what, to be exact, is tradition ? To obviate one

possible misunderstanding, let it be sa1d from the

outset that we do not take the word * tradition ”” in

the restricted sense sometimes given to it by We‘stern;

religious thought, wher it opposes “ tradition ” to the
written word, using the former of these two terms
exclusively for something that has been the object of‘ .
oral transmission alone. On the contrary, for us
tradition, taken in a much more general sense, may be

written as well as oral, though it must usually, if not = "
| ‘a.Iways, have been oral originally. In the present state of

thmgs, however, tradition, whether it be rehgmus 5
in form or otherwise, consists everywhere of two

) complcmentary branches, written and oral, and we

‘have no hesitation in speaking of * traditional writings,”

. which would obvmusly be contrad1ctorv if one- only“ ‘, :':

8
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meaning ; besides, etymologically, tradition simply
" means “ that which is transmitted ”” in some way or
other. In addition, it is necessary to include in
tradition, as secondary and derived elements that are
none the less important for the purpose of forming a
‘complete picture, the whole series of institutions
~of various kinds which find their principle in the
- traditional doctrine itself.
~ Looked at in this way, tradition may appear to be
mdlstmguzshablc from civilization itself, which accord-
~Ing to certain sociologists consists of “‘ the whole body
of techniques, institutions and beliefs common to a
group of men during a certain time ”* ; but how much
exactly is this definition worth ? In truth we do not
think that civilization can be- characterised generally
- by a formula of this type, which will always be either
‘too comprehensive’ or too narrow in some respects,
- with the risk that elements common to all civilizations
~will be omitted or else that elements belonging to
 certain particular civilizations only will be included.
- Thus the preceding definition takes no account of the
- essentially intellectual element ‘to be found in every
civilization, for that is somethmg Whmh cannot be
- made to fit into the category known as “‘ techniques,”
~ which, as we are told, comprises ‘‘ those classes of
. ;practmes spec:mlly designed to modify the physical
environment ”’ ; on the other hand, when = these
% somologxsts speak of * beliefs,” adding moreover that
’the word must be Etaken in'its usual sense, they are
refcrrmg to somethmg that clearly pre»—supposes the‘

1E. Dout’cé Magw et Relzgwm dzms l’A frique du Nord Intro- "
ductmn, page 5. : » , ‘ o
88
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presence of the religious view-point, which is really
confined to certain civilizations only and is not to be

found in others. It was in order to avoid all difficulties

of this kind that we were content at the start s1mply
to describe a civilization as the product and expression
of a certain mental outlook common to a more or less
W1despread group of men, thus making it possible to
treat each particular case separately as regards the exact
determination of its constituent elements. , “e
However that may be, it remains none the less true,
as far as the East is concerned, thatthe identification of
tradition with the entire civilization is- fundamentally‘
~justifiable. Every Eastern civilization, taken as a
whole, .may be seen to be essentially traditional, and
this follows directly from the explanations given in
the preceding chapter. As for Western civilization,
we have shown that it is on the contrary devoid of
‘any traditional character, with the exception of the
religious element, which alone has retained it. Social
1nst1tut10ns, to be conSIdercd traditional, must be

~effect1vely attached in their - prmc1ple to a: doctrine
‘that is itself traditional, whether it be metaphysical or

religious or of any other conceivable kind. In other

- words, those institutions are traditional WhILh find thelrj e

ultimate justification in their more or less direct, but
always intentional and conscious, dependence upon a
doctrine which, as regards its fundamental nature,

is in every case of an intellectual order 3 but thxsa %
 intellectuality may be found either in a pure state, in
~ cases where one is deahng with an entirely metaphysical -~

- d@cmne, or else it may be found mingled with other
| ,‘heterogeneous elcments, as in thc case of the rehglous
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or other special modes which a traditional doctrine
is capable of assuming. ‘

- We have seen that in Islam, tradition exists under
two distinct aspects, one of which is religious—it is
upon this aspect that the general body of social institu-
tions is dependent———wbﬂe the other aspect, which is
purely Oriental, is wholly metaphysical. In a certain
‘measure something of the same sort existed in medizval
Europe in the case of the Scholastic doctrine, in which
Arab influences moreover made themselves felt to an
appreciable extent ; but in order not to push the
- analogy too far it should be added that metaphysic
was never sufficiently clearly distinguished from
theology, that is to say from its special application to
the religious mode of thought; moreover the
genuinely metaphysical portion to be found in it is
incomplete and remains subject to certain limitations
‘that seem inherent in the whole of Western intellectu-
ality ; doubtless these two imperfections should -be
- looked upon as resulting from the double heritage of
- the Jewish and the Greek mentalities.
. In India we are in the presence of a tradition which
s purely metaphysmal in its essence ; to itare attached,
- as so many dependent extensions, the diverse applica-
~tions to which it gives rise, whether i in certain secondary .
, fvbranches of the doctrine itself, such as that relating to

cosmology, or in the socxal ~order, which is moreover
~ strictly govemed by ‘the analogical correspondence i
- linking together cosmic existence and human existence.

~+ A fact which stands out much more clearly here than

~in the Islamic tradrtzon, chxeﬁy owing to the absence
_of the. rehgmus pomt of view and of certam extra-f .

'196_”
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intellectual elements that religion necessarily implies,
is the complete subordination of the various particular
oorders relatively to metaphysic, that is to say rclatwely
‘to the realm of universal principles.

In China, the sharp division we have already spoken
of allows us to observe a metaphysical tradition on the
one hand and a social tradition on the other, and these
may at first sight appear not only distinct, as in fact they
- are, but even relativcly independent of one another, all
- the more so since the metaphysical tradition always ;
remained Well-nxgh exclusively the appanage of an
intellectual elect, whereas the social tradition, by
reason of its very naturé, imposed itself upon all without
“distinction and claimed their effective participation in
an equal degree. It is, however, important to remember
that the metaphysical tradition, as constituted under
* the form of “ Taoism,” is a development from the
principlés of a more primordial tradition, formu-
lated in the 27-king, and it is from this pnmordxal

tradition that the whole of the soczal institutions

commonly known under the name of * Confucianism ”

are entirely derived, though less d1rect1y and then o

only as an application to a contingent sphere. Thus
the essential continuity between the two principal

~ aspects of the Far Fastern civilization is re-established,

‘and their true relationship made clear ; but this
continuity would almost inevitably be missed if it were
- not possxble to trace them back to their common source,

that is to say to the primordial tradition of which the . -

Fay 1deograph1cal expression, as fixed from the time of Fo-hi & .

- onwards, has been preserved mtact for almost ﬁftyi Gy

centumes. ‘ -
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We must now follow this general survey with a
more detailed consideration of what really constitutes
that special form of tradition known as religion, and
we must also explain how pure metaphysical thought
is to be distinguished from theological thought, that
is to say from conceptions in religious mode, and further-
more how it differs from phxlosophmal thought in the
Occidental sense of the word.  Itis in these fundamental
 distinctions that we shall discover, by contrast with the
chief types of intellectual or rather semi-intellectual
conceptions current in the Western world, the basic
 characteristics of the general and essent1a.l modes of
, Eastern mtellectuahty |

CHAPTER' IV
‘ - Trapimion anp Reuicron
g I’r appears to be rather difficult to arrive at an agree‘- |
- ment on an exact and strictly accurate definition of

rehgmn and its essential elements, and etymology,
~ which often prQVes valuable in such cases, affords but

: ;‘ iittie-h’elp in this instance, for the ‘indications it has
" to offer are extremely vague. Religion, according to

_its verbal derivation, is * that which binds” ; but is
this to be taken in the sense of something that binds

. mantoa superlor principle, or ‘something that binds
. "men one to another P If we consider erco—Roman ‘

Lal 'antxquaty, from wh1ch the word “religion” came down

to us though not everythmg that the word stands for
 to-day, it is practzcally certain that the notion of

religion included both the ideas We have mcntloned ,; g
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and that the second more often than not played a pre-
ponderant part. In fact religion, or what was understood
by that word at the time, was incorporated indissolubly
in the body of social institutions, in which recognition
of the ‘“gods of the city” and observance of the
lawfully established forms of worship played a funda-
mental part, providing them with a guarantee of
stability ; and it was this that conferred on these
institutions a genuinely traditional character. Since
those times however, at any rate during the classi-
cal period, men ceased to be fully aware of the

prmcxple on which their tradition should have been

based intellectually ; in this may be seen one of the
earliest manifestations of the metaphysical incapacity
’ ‘common among Westerners, a deficiency that brings.
a strange confusion of thought as its fatal and un-
‘questionable consequence. Among the Greeks especi-
~ally, rites and symbols inherited from more ancient
and alréady forgOtten_ traditions - rapidly lost their
original and exact meaning ; the imagination of that
~predominantly’ artistic people, freely expressing itself *
“through the individual fancies of its poets, covered
those symbols with an almost impenetrable wveil,
and that is the reason why phxlgsophers like Plato
openly declared’ that they did not know how to
interpret the most ancient Wntmgs they possessed~.*~

concerning the nature of the gods! Symbols thus :
. degenerated into mere allegories, and through the - ;
workings of an invincible tendency towards anthmpo_,' o
morphic persomﬁcatmn they turned into * ‘ myths,” that

~is to say fables about which everyone could beheVe;
~ ‘Laws, Book X. - . : :
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‘what he pleased, provided he continued in practice to
maintain the conventional attitude prescribed by the
legal ordinances.

Under these ~conditions hardly . anythmg could
survive except a formalism that became all the more
purely external in proportion as it lost its 'meaning
“even for those who were charged to watch over its main-_
" tenance in accordance with the prescribed rules ;
- thus religion, havmg forfeited its deeper significance,

could not but become an exclusively social concern.
This explains why a man who changed his city had
at the same time to change his religion and could
“do so without the slightest scruple ; he was expected
- to adopt the customs of those among whom he was
about to settle, to whose laws he henceforth owed
~ allegiance, and of these laws the established religion
formed an integral part on exactly the same basis as
~ governmental, judicial, military or other institutidns.
- Over and above this conception of rehgmn as a “social |
’"bond’ among the inhabitants of the same city another
~ more general religion was super~1mposed standing

above local variations and common to all the
* Hellenic peoples, providing them with their only
~ really effective and permanent connecting link ; such
a conceptlon, ‘while not. corresponding to * State

rchgwn " in the sense that those words were to take -

!“nslnp with the latter idea, and it was certamly &y

: ‘formation. : :
 Among the Romans much the same- condztxons |

;:“k'on at a much later date, already suggests an obvious =

Vﬂdes‘ ned to: contrlbute something towards 1ts uIt1mate‘ Lot

prevaﬂed as in Greece, with the d1ﬂ'erence huwever that; L

o




TRADITION AND RELIGION |
their incomprehension of the symbolical forms which
they borrowed from the traditions of the Etruscans
and other peoples did not arise as the result of an
®sthetic tendency invading all the realms of thought,
even those that should have been most firmly closed
to it, but rather from a complete incapacity for any-
thing of a really intellectual order. This rooted
insufficiency of the Roman mind, turned as it was
almost exclusively towards practical things, is too
obvious and also too generally admitted for it to be
necessary to dwell on it here; Greek influence,
acting upon it later on, was only able to remedy the
trouble to a very slight extent. However, in Rome
also, the “gods of the city” occupied the chief position
in public worship, a cult which was super-imposed
on the family cults that always existed alongside of it,

but perbaps without being any better understood

a5 regards their deeper significance ; and. these
“gods of the city,” in consequence of successive

. extensmns of their terrltory, ultimately became the e
gods of the emplrc., It is clear that a cult such -
as that of the emperors, for example, could apply =

within the social sphere only, and we know that if

Christianity was persecuted while so many othcr_.g, T
varied elements were 1ncorporated without any difi-
culty in the Roman religion, it is because Christianity

‘alone entailed, in practice as well as theoretically,
a formal rejection of the

his rejection would however not ‘have been necessary«,f
if the proper scope of what were purcly social rites’

gods of the emp1re,” thus
ng at the very root of the established institutions. .

had been clearly deﬁned and dehmxted but 11:,;;" .
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proved unavoidable on account of thcy‘ ‘many and
various confusions that arose between the most different
domains ; these confusions, born of the misunder-
standing of elements contained in those rites, some
of which were derived from very distant sources,
conferred on the rites the character of “ superstitions,”
~to use the word in the strict sense that we have already
~had occasion to give to it.

Our object in offering these comments has not been
simply to show what was the conception of religion
in the Graco-Roman civilization, which might in
itself seem somewhat beside the point; we wished
-rather to show how profoundly that conception differed
from the view held by present-day Western civilization,
in' spite of the identity of the expression used in"
both cases. It may be said that Christianity, or if
one prefers it, the ]udaeouChristiantfaditicn,w»when it
adopted this word * religion " together with the Latin
language from which it is borrowed, imposed an
almost entirely new meaning upon it ; there are also
 other examples of changes of meaning of this kind, and
‘one of the most striking is to be noticed in the case of
A'tlie word ¢ creation,” to which we shall refer agam later. -
The idea that will henceforth predominate is that of a
“link with a superior principle and no longer that of
a social bond, though the latter notion will continue to
be present to a certain extent, diminished in influence
,;and rcdauced to a rank of secondary import- |

1 ‘to a first apprommanon in order to determine the more -

~ But even now, what we ‘have said only amounts

e’,exact meaning of religion accordmg to the Pres‘i’nt-day‘ i

jconceptzon of i 1t Wh1ch is. the one that we shall conmdsf
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from now on under thxs name, it would evxdcntly be
useless to refer any more to etymology, because common
usage has left it too far behind ; it is only by a direct
examination of what is effectively in existence that any
precise information may be gathered. B

It must be said from the outset that most of the
definitions, or rather attempts at definition, proposed
for the word “religion” suffer from the common
~ defect of being applicable to things of markedly
differing character, some of which really have nothing
specifically religious about them. Thus for instance,
there are certain sociologists who maintain that * what
characterises religious phenomena is their force of
obligation.””* It might be peinted out that this
obligatory character is far from belonging to all
religious institutions in an equal degree, and that
it can vary in intensity, either as regards practlces
‘and beliefs contained within the same religion or in
a more general way from one religion to another ;
but even admitting that this feature is more or less
common to all religious phenomena, it is far from
being peculiar to them, and the most elementary logic
teaches that a definition must fit not only “ the whole
of the thing defined” but also “ nothing but that
which is defined.” As a matter of fact, obligation,
imposed more or less strictly by an authority or a

power of some sort or other, is an element that is to

~ be found wherever there are social institutions propetly
speaking ; for instance, is there anything that sets
itself up as more rigorously obligatory than the idea of
legality ? Besides, whether legislation is directly bound -
* E. Durkheim, De la définition des phéndzhéms religieﬂx.
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up with religion as in Islam, or whether it is on the
contrary separate and independent of it as in the
present-day European states, it still retains its character
~of obligation to an equal degree in either case, and it
must always necessarily do so, because it is an indis-
pensable feature of any form of social organisation
whatsoever ; but who would seriously maintain that
the juridical institutions of modern Europe are imbued
with - a religious character ? Such a suggestion is
plainly absurd, and if we have perhaps given it more
attention than it deserves, this is because we are
now discussing theories that have acquired in certain -
circles an influence that is as considerable as it is
unmerited. It is therefore not only in societies that
are conventionally called “ primitive "—wrongly so
in our opinion—that *“all social phenomena partake
of the same constraining character ” in a greater or
lesser degree; a piece of observation that compels our
~ sociologists, when speaking of these so-called *“‘primitive”’
~ societies which they are so fond of invoking as evidence
~ (especially since it is not easily verified), to assert that
- here religion includes everything, unless one prefers to
~ say that it is non-existent.”? It is true that in the case of

~ the second alternative, which indeed seems to wus

; to be the right one, they hasten to add this qualification,
‘““if one is prepared to regard religion as a specml
| ,]functwn ; but if it is not a * special function ” it is
no longer rehgzon at all. |

|  We have not yet finished considering the phan-
' tas1es of the socmloglsts d another favourltc theory’ of

1 E. Doutté, Magze @8 relzgzon dams Z'Afnque au Noni Intrq- o
d,ucthn* P 7. i i ; : s
8
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theirs consists in saying that religion is essentially
characterised by the presence of a ritual element ;
this means in other words that wherever the existence
of rites of any kind can be established, it may with-
out further question be inferred that one is for that
reason in the presence of religious phenomena. A
ritual element admittedly is to be met with in all
religions, but this element is not sufficient by itself to
characterize religion as such ; in this case, as in the
previous one, the suggested definition is far too wide,
because there exist rites, of more than one kind, that
are in no wise religious.

In the first place there are rites that partake of a
purely and exclusively social character, a civil character
one might say. This would have been the case in
the Grzco-Roman civilization, were it not for the
confusions we mentioned ; it is actually the case in
the Chinese civilization, where no such confusion has
occurred, and where the ceremonies of Confucianism
‘are in fact social rites, devoid of the slightest religious
character ; it is only in view of this fact that they are
“officially recognised, a thing that would have been
inconceivable in China under any other conditions.
This was well understood by the Jesuits who settled
in China in the seventeenth century, and who felt
_no objection to takmg part in these ceremonies, con- -
sidering that they implied nothing incompatible with
Christianity ; they were certainly quite correct in

‘holding this opinion, since Confucianism, in that it

takes up a standpoint entirely outside the religious

~ sphere and only concerns itself with those things
v‘WhICh must normally be accepted by all mcmbcrs of{ o

9
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a social body without distinction, is for that reason
perfectly reconcilable with any and every religion,
as well as with the absence of all religion. The present-
day sociologists make exactly the same mistake as the
former opponents of the Jesuits, who accused them
of submitting to the practices of a religion foreign to
Christianity : having observed that rites were involved,
they quite naturally believed that such rites were
, ‘religious in nature, like those they were familiar with
in their European environment.

The Far Eastern civilization can also provide us
with an example of non-religious rites of quite another
kind 3 Taoism in fact, which is, as we have said,
a purely metaphysical doctrine, also possesses certain
rites which are peculiar to it ; this means that there
“exist rites of which the character and purpose are
essentially metaphysical, however astonishing such a
thing may seem to Westerners. Since we do not wish to
insist on this pomt at the moment, we will simply add
that without going so far afield as China or India, such
rites are to be found in certain branches of Islam,
~though it must be admitted that the Islamic tradition
is almost as much a closed book to Europeans as all
the rest of the East, largely by their own fault.

- After all, the sociologists might still ‘be forgiven for

- being deceived about things that are quite strange to

them, and they might with some show of reason
 believe that all rites are religious in their essence, if

 the Western world itself, about which they ought to be

v  better informed, really had no other examples to offer

them except rites of that type ; but though we do not
propose to investigate their real nature here, it is per-
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missible to ask whether the masonic rites, for instance,
partake of a religious character in any degree whatso- -
evcr, even though they are quite unmistakably rites ?

While considering this subject, we will take the
opportunity of pointing out how the total absence of
the religious point of view among the Chinese may
have been the occasion of another misunderstanding,
which is the converse of the preceding one, and which
is due in this case to a reciprocal incomprehension
-on the part of the Chinese themselves. The Chinaman,
who feels a great and, so to speak, natural respect-for
whatever belongs to the traditional order, is always
ready, if transported into a foreign environment, to
adopt the forms that will seem to him to constitute its
tradition ; now since in the West religion alone
possesses this character he may thus be led to adopt
it, but in a manner that is quite superficial and tem-
porary. Returning to his native country, which he has
never forsaken irrevocably, the “ solidarity of the
race ’ being too powerful an influence to allow him
“to do so, that same Chinaman will cease to trouble
his head in the very least about the religion the customs
of which he had provisionally followed ; the reason
being that this religion, which is a rehglon to ethers,
could never have been conceived of by him in this
“fashion, since the religious viewpoint is foreign®to his
mentality ; - moreover, since he will never have come
across anything in the West in the least degree meta-

physical in character, religion is bound to appear to
~him as the more or less exact equivalent of a purely
social tradition on the Confucian model. ~Europeans
would thus be quite mistaken in taxing his attitude

IOL
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with hypocrisy, as sometimes happens ; for the
Chinaman it is simply a matter of courtesy, for polite-
ness, as he conceives it, demands from a man that he
should conform as far as possible to the customs of
‘the country in which he is hvmg, and the seventeenth
century Jesuits were perfectly in order when’ they
took rank in the official hierarchy of the Zizerasi during
‘their sojourn in China, and offered to the Ancestors
and Sages the ritual honours that are their due. ‘
In the same order of ideas, there is a further interest-
ing fact to be noted in the case of Japan, where Shizz in
some measure can claim the same character and plays
the same part as Confucianism in China ; although it
possesses other aspects that are less clearly defined, it is
_pre-eminently a ceremonial institution of the State, and
its ministers, who are in no wise “ priests,” are quite at
liberty to follow any religion they please or to follow
none at all. We recall a passage in a manual of
~ religious history which contained the strange comment
~that “in Japan as in China, faith in the doctrines of
one religion does not in any way exclude faith in the
~ doctrines of another 1 ; in reality different doctrines
~can only be compatible with each other on condition
 they do not cover the same ground, which in fact applies

. in this case, and this should be enough to prove
~ that here there can be no question of religion. Indeed,

 apart from foreign importations that can never have had
a very. deep or extended influence, the religious point of
 view is as unknown to the Japanese as to the Chinese ;
in fact this is one of the few traits in common to _
be observed in the characters of these two peoplcs. s

3 Clmszm, Ch. V page 198
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So far, we have only dealt with the negative
aspects of our original question, for we have chiefly
pointed out the inadequacy of certain definitions, an
inadequacy that even involves downright falsity ;
but now we must contribute, if not strictly speaking
a definition, at least a positive conception of what really
constitutes religion. It may be said that religion
~essentially entails the conjunction of three elements
belonging to different orders, a dogma, a moral law
and a cult or form of worship ; wherever one or other
of these elements happens to be wanting, there can
no longer be any question of religion in the proper
sense of the word. We will add forthwith that the
first element forms the intellectual part of religion,
the second its social portion, while the third, which is
‘the ritual element, participates in both these functmns ;
but this calls for further explanation

~The word “dogma” applies properly speakmg
~to a religious doctrine ; without at present going
further into the special characteristics of such a doctrine,

we can say that though it is obviously intellectual as .

regards its profounder meaning, it does not belong
to the purely intellectual order, for if it did so, it
~would not be religious but metaphysical. It follows
* then that this doctrine, in taking on the special form that
~is adapted to its point of view, must undergo the
influence of extra-intellectual elements, for the most
‘part of a sentimental order ; the very word * beliefs ”
- which is commonly used to denote religious con-:
~ ceptions clearly reveals this character, for it is an
g elementary psychologmal observation that belief, taken |

o Inits most exact sense and in so far as it is opposed to el
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certitude, which is an entirely intellectual condition, is a
phenomenon wherein sentiment plays an essential
part ; it amounts to a kind of inclination towards or
- sympathy for an idea, which moreover necessarily
supposes that this idea is itself conceived with a more
or less pronounced tinge of sentiment. The same
sentimental factor, though a secondary one in the

 doctrine, becomes preponderant, and even over-

whelmingly so, in morals, the dependence of which
upon dogma considered as their principle is largely a
theoretical assertion ; this moral aspect of religion,
the justification of which can only be purely social,
“might be looked upon as a kind of legislation, the only
‘kind that remains within the province of religion
“once the civil institutions have broken loose from it.
Lastly, the rites, which together constitute the cult or
form of worship, possess an intellectual character in
so far as they are looked upon as a symbolic and sensible
expression of the doctrine, and a social character when
 considered as ““ practices ”’ requiring the participation
- of all the members of the religious community in a
manner that can be more or less binding. The name
“cult ” ought by rights to be reserved for rehgmus_
rites only ; in actual practxce however, it is fairly

- often used—though this is rather in the nature of an

- abuse—to denote other rites, for example purely
~social rites, as when people speak of the “cult of

ancestors ” in China. It should be observed thatin a
, r.ehgxon where the social and sentimental elements

- preponderate over the intellectual, both the dogma and |
- the cult have their share reduced more and more, so
' that a religion of this kind tends to degenerate nto

o To4
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“ moralism ”’ pure and simple, as is well exemplified
in the case of Protestantism ; at the extreme limit,
almost reached at the present day by a certain “‘ liberal
Protestantism,” what remains is no longer a religion
at all, since it has preserved only one of the essential
factors ; it amounts ksimply to a kind of specialised
~ philosophic thought. It should in fact be pointed
out that morals may be conceived in two quite different
‘ways : according to the religious mode, when they
are attached to dogma as their principle and are
subordinated to it, or else in the philosophic mode,
when they are treated as independent ; we shall
come back later to this second form.

It will now be understood why we said previously
that the term *religion ” is difficult to apply strictly
outside the group formed by Judaism, Christianity
and Islam, which goes to prove the specifically Jewish
origin of the idea that the word now expresses. The
reason is that in no other case are the three elements
that we have just described found conjoined in one
and the same traditional conception ; thus in China
the intellectual and the social points of view are to
be found, being represented moreover by two distinct
bodies of tradition, while the moral point of view is
totally absent, even in the social tradition. Likewise
in India, it is that same moral point of view that is
wanting ; if legislation here is not religious as in
Islam, it is because it is entirely free from the senti-
mental element that can alone bestow on it the special
character of a code of morals ; as for ‘the doctrine,
this is purely intellectual, that is to say metaphysical,
without the least trace of the sentimental form that
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would be necessary in order to confer on it the
character of a religious dogma, and without which the
attachment of a moral code to a doctrinal prmuple
would be quite inconceivable.
~ Thus it may be seen that the moral point of view,
as well as the religious point of view, both essentially
imply a certain element of sentimentality, which is
highly developed among Westerners at the expense
of intellectuality. We are therefore concerned with
‘something which is in reality peculiar to Occidentals,
with whom the Moslems should also be associated,
but again with the great difference that in their case
morals, kept in the secondary place that belongs to
them, have never come to be looked upon as existing
for their own sake. This is true even apart from
" the extra-religious aspect of the Islamic doctrine ;
“the Moslem men’tal outlook is incapable of 2cCepting
the notion of an * autonomous morality,” that is to
say a phlloscphmal morality, an idea which formerly
_arose among the Greeks and Romans, and which has
once again become deely accepted in the West at
the present time.
 One last remark is called for here : we in no wise
admit the opinion held by the soc1010g1sts that religion
is purely and simply a social fact ; we merely say

~that it contains a constituent element belonging to

~ the social order, which is clearly not the same thmg

at all, since this element is normally secondary in

relation to the doctrine, belonging as this does to quite

a different order; and thus religion, though social on a

"; the one side, is at the same time something more.

Moreover, in practice, there are cases where all that
: : 106 S
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pertains to the social order is bound up with and, as
it were, dependent upon religion ; such is the case
in Islam, as we have already had occasion to eXplain,
and also in Judaism, where legislation is no less essen-
tially religious, but with this special feature that it
only applies to a particular people ; the same is
equally true of a conception of Christianity that might
be called “integral” and which formerly found
effective realization. ,

The sociological opinion only corresponds to . the
present state of Europe, and even then only by leaving
out of account all doctrinal considerations, which
however have really only lost their primary importance
among the Protestant nations ; strange to say, this
theory has been used to ]ust1fy the conception of a
“ State religion,” that is to say of a religion that has
become more or less completely a department of the
State, and which as such is in great danger of being
turned into a political instrument. This is a conception
that in some ways brings us back to Greco-Roman
- religion, accordmg to the description of it we have
~already given. Such an idea is evxdently diametrically
opposed to that of ‘ Christendom ” : the latter,
being anterior to the formation of nations, could neither .
continue to exist nor be re-established after they had

once been constituted, except on condition of being =

~ essentially ‘‘supra-national ” ; on the other hand
- State religion is always looked ‘upon in fact, if not
by right, as national, whether it be entirely independent
or whether it recognizes an attachment to other
~ similar institutions by a sort of federal bond, which
in any case only leaves to the superior and central
e 107 B ’ '
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“authority an influence considerably reduced. The first

of these two conceptions, that of * Christendom,” 1s
essentially identified with Catholicism, in the etymo-
logical sense of the word ; the second conception,
that of a ** State religion,” finds its logical expression,
as the case may be, either in a Gallicanism after the
style of Louis XIV, or in Anglicanism and in certain
forms of the Protestant religion, which in general
~ does not seem to find such a degradation distasteful.
In conclusion it may be added that of these two
Western ways of conceiving religion, the first one
alone, taking the special features pertaining to the
religious mode into account, is capable of fulfilling
the conditions of a real tradition, as the Oriental
mind has always conceived it.

CHAPTER V
- Essentiar CHARACTERISTICS OF METAPHYSIC

- Wane the religious point of view necessarily implies
" the intervention of an element drawn from the senti-
.~ mental order, the metaphysical point of view is
exclusively intellectual ; but although for our part we
- find such a remark suﬁicmntly clear, to many people
it might seem to describe the metaphys1cal point of
- view inadequately, unfamiliar as it is to Westerners,
* sothat a few additional explanations will not come amiss.
+- Science and philosophy, such as they are to be found
in the Western world, also in fact have pretensions
- towards intellectuality ; if we do not admit that
 these claims are well-founded and if we maintain that
' 108
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a gulf separates all speculations of this kind from
| metaphysic, this is because pure intellectuality, as we
understand it, is a very different thing from the rather
- vague ideas that ordinarily pass under that name.

It should be explained first of all that in adopting
the term * metaphysic ”” we are not greatly concerned
with the historical origin of the word, which is open
to some doubt, and which would even have to be
regarded as purely accidental if one were prepared to
admit the opinion, a decidedly improbable one in our
view, accordiﬂg to which the word was first used to
denote that which came ““ after physics ” in the collected
works of Aristotle. Likewise we need not concern
ourselves with various other rather far-fetched inter-
pretations that certain authors have thought fit to
attach to this word at different times ; these are not
reasons, however, for giving up its use, for, such as
it is, it is very well suited for what it should normally
be called upon to express, at least so far as any term

‘borrowed from the Western languages ever can be.

In actual fact, taken in its most natural sense, even
etymologically, it denotes whatever lies * beyond
physics ” 3 the word ¢ phys1cs must here be taken
to denote the natural sciences vxewed as a whole
and considered in quite a general manner, as they
always were by the ancients ; it must on no account
* be taken to refer to one of those sciences in particular,
according to the restricted acceptation in vogue at
the present day. It is therefore on the basis of this
interpretation that we make use of the term * meta-
physic,” and we must make it clear once for all that

if we pers1st in usmg it, this is solely for the reasons‘ S
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just given and because we consider that it is always
undesirable to have recourse to neologisms - except
in cases of absolute necessity.

‘It may now be stated that metaphysic, understood
in this way, is essentially the knowledge of the
- Universal, or if preferred, the knowledge of principles
belonging to the universal order, which moreover alone
can validly lay claim to the name of principles ; but
in making this statement we are not really trying to
propose a definition of metaphysic, for such a thing is
a sheer impossibility by reason of that very universality
which we look upon as the foremost among its charac-
teristics, the one from which all the others are derived.
In reality only something that is limited is capable of
definition, whereas metaphysic is on the contrary by its
very nature absolutely unlimited, and this plainly does
not allow of our enclosing it within a more or less
. narrow formula; a definition in this case would be all
- the more inaccurate the more exact one tried to make it.
It is important to note that we have spoken of
2 kn‘owledge and not of science ; our purpose in so

~doing is to emphasme the radical distinction that must
- be made between metaphysic, on the one hand, and the
 various sciences in the proper sense of the word, on
. the other, namely all the particular and specialised

~ sciences which are directed to the study of this or that
~ determinate aspect of individual things. Funda-

~ mentally, this distinction is none other than that
_ between the universal and the individual orders, a
distinction that must not however be looked upon
as an opposxtlon, since there can be no common
- measure nor any possﬂ)le relatxonshxp of symmetry or
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co-ordination between its two terms.  Indeed, no
opposition or conflict of any sort between metaphysic
and the sciences is conceivable, precisely because their
respective domains are so widely separated ; and
exactly the same thing applies to the relationship
between metaphysic and religion. It must however
be understood that the division in question does not
so much concern things themselves as the points of -
view from which they are considered ; and this is
a specially important point to note in connection with
what we shall have to say later on about the different
branches of the Hindu doctrine and the precise nature
of their inter-relationship. It is easy to see that the
same subject can be studied by different sciences under
different aspects ; similarly, anything that may be
examined from an individual and particular point of
view can, by a suitable transposition, equally well be
considered from the universal point of view (which is
not to be reckoned as a special point of view at all), and

the same applies in the case of thmgs incapable of being

considered from any individual standpoint whatsoever. .
In this way, it may be said that the domain of meta-
- physic embraces all things, which is an indispensable
condition of its being truly universal, as it necessarily

must be ; but the respective domains of the different e

- sciences remain none the less distinct from the domain
- of metaphysic, for the latter, which does not occupy
‘the same plane as the specialised sciences, is in no
- wise analogous to them, so that there can never be
~any occasion for making a comparison between the
~results arrived at by the one and by the others.

- On the other 'hand, the metaphysical realm Certa‘ihly : LR
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does not consist of those things of which the various
sciences have failed to take cognizance simply because
their present state of development is more or less
incomplete, as is supposed by certain philosophers
who can hardly have realized what is in question
here ; the domain of metaphysic consists of that
which, of its very nature, lies outside the range of those
sciences and far exceeds in scope all they can legiti-
mately claim to contain.  The domain of every science is
always dependent upon experimentation, in one or other
of its various modalities, whereas the domain of meta-
physic is essentially constituted by that of which no
external investigation is possible : being * beyond
physics ” we are also, by that very fact, beyond experi-
ment. Consequently, the fleld of every separate
science can, if it is capable of it, be extended indefinitely
without ever finding the slightest point of contact
with the metaphysical sphere.

“From the preceding remarks it follows that when

o reference is made to the object of metaphysic it must not
- be regarded as something more or less comparable

with the particular object of this or that science. It
also follows that the object in question must always
~ be absolutely the same and can in no wise be something
which changes or which is subject to the influences of
. time and place ; the contingent, the accidental and the
_ variable belong  essentially to the individual domain ;.
 they are even characteristics which necessarily condition
_individual things as such, or, to speak still more
- precisely, which condition the individual aspect of
- things in its manifold modalities. Where metaphysic -
is concerned, all that can alter with time and place is,
| Iz |
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on the one hand, the manner of expression, that is to
say the more or less external forms which metaphysic
- can assume and which may be varied indefinitely, and
on the other hand, the degree of knowledge or 1gnor—
~ance of it to be found among men ; but metaphysic in
itself always remains fundamentally and unalterably
the same, for its object is one in its essence, or to be
more exact *“ without duality,” as the Hindus put it, and
that object, again by the very fact that it lies “ beyond
nature ”’ is also beyond all change : the Arabs express
~this by saying that “ the doctrine of Unity is unique.”

Following the same line of argument, we may add
that it is absolutely impossible to make any * dis-
coveries ’ in metaphysic, for in.a type of knowledge
which calls for the use of no specialised or external
means of investigation all that is capable of being
~ known may have been known by certain persons at any

and every period ; and this in fact emerges clearly
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