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BOOK FOUR
Initiation

Hermes Trismegistos

1.
External circumstances. Authorship

Several dialogues and fragments from the Alexandrian period have survived under the name
of Hermes Trismegistus. The language of these writings is Greek, and therefore it was
initially believed that their author was an Alexandrian philosopher who lived at the
beginning of our era, at most one or two hundred years before it. As for the content of the
works, the almost unanimous opinion is that they are characteristic Hellenistic syncretistic
works. Syncretism in this case means that the writer attempted to forcibly unify the different
spiritualities flowing into Alexandria from all parts of the known world. His syncretic work
differs essentially from his synthetic work; the former merely brings the material together, at
most patching it together, while the latter creates actual unity.

This older position needs to be revised. Many, among whom Mead is the most
prominent, and whose work, apart from his errors derived from theosophy, is the most
reliable, consider the Greek text to be not only very ancient, but a translation of Egyptian
initiation documents dating back to the fourth millennium. The Greek language and Gnostic-
like terminology probably changed very little in the original dialogues. At that time, a whole
army of philosophers in Alexandria was working to collect all the archaic relics of the earth
for the library. The library's agents travelled to China, India, Tibet, Iran and the Caucasus;
the rulers of Alexandria used all their influence to acquire notable manuscripts through
foreign courts. The works were then translated into Greek and preserved in the library. The
living influence of the sacred person had long since been lost, and only the book preserved
the spirit of antiquity. The purpose of the Library of Alexandria was to collect the entire
tradition of humanity in one place.

It can be assumed that the Greek text did not change anything significant in the original,
except for the names. The name Hermes Trismegistus is such an Alexandrian change.
Hermes was originally Thoth. Three symbols are hidden under the name Thoth: Thoth was
an Egyptian deity; it was the name of the high priest of Egypt, as in Tibet the Dalai Lama, in
Iran Zarathustra, in Delphi the Pythia; finally, Thoth was also the name of the high priestly
caste and the initiates. After initiation, the priest and philosopher took the name of the deity,
becoming Toth, because he actively represented the spirit of the deity in humanity.
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If the translator changed something in the text, he most likely did so in a manner
consistent with the spirit of the work, so that the translation can be trusted to be faithful. At
that time, such issues were not insurmountable; the universal nature of the Greek language
allowed it to follow the universal language of Egypt with excellent correspondences. Today,
if a Latin text had to be translated into French, Spanish or, even more so, Italian, the
difficulty would be disproportionately greater, because universal Latin would have to be
translated into individual modern languages. In such a case, the most important thing would
be lost: universality. Universality in a language means the ability to describe all things in the
world. Today, only diplomatic, conversational or literary languages survive. These languages
have lost their universality, but above all they have lost their ability to name the highest
spiritual realities. Even today, we are forced to express the highest spiritual realities with
Greek or Latin words.

As far as authorship is concerned, it is completely irrelevant. The dialogues did not have
an individual author, as any document does today. The spirit of universality did not place any
emphasis on individual achievement, nor was it willing to appreciate or understand it. In
Asia, where the spirit of tradition is still partly alive, this is still the case today. If a European
traveller hears a musical ballad in India and likes it, he asks for the title of the work. When
the opportunity arises, he asks another performer to sing the ballad. The performer does
indeed sing it, but the European is dissatisfied. This is not what he heard before, he says. The
Hindus then explain to him that in India, musical compositions and poems do not have a
patented form as they do in the West. Performers adapt the works, but the essence always
remains the same. This adaptation does not lead to arbitrariness or infidelity. The European
is assured that poetic and musical works can live on in oral tradition for hundreds of years
without changing their spirit.

The performance of Homeric rhapsodies in Greece may have been similar; the same
may have been true of the performance of the Niebelungenlied and the Eddas. Faithfulness
did not have an external character then, as it does today, when the spirit is so often
completely lost. At that time, true fidelity was preserved, and some rhapsodes were more
famous because their performances were more authentic than others. The originality that
today's individualistic man swears by would have been meaningless to them.

When a work of ancient tradition came to Alexandria, it was like a temple that may have
been built by the ancient Greeks, later used for Christian mass, and today belongs to the
Muslims. Religions have changed, but the temple has remained the same. The words, the
language, the expressions, and the names have changed, but the essential spirit has remained
the same.

In most of the works that have come down to us under the name of Hermes
Trismegistus, the ancient spirit is visible to the naked eye. The ancient spirit settled on the
Greeks of Alexandria and distorted nothing, just as the late Buddhist tradition did not distort
the ancient Tibetan Bon writings or the Chinese Tai I Csin Hua Cung Csin.
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The assumption that the documents were written by Manetho or another Egyptian high
priest is only of external interest and has no significance. We know virtually nothing about
Manetho, and so for us he is just a name, nothing more.

2.
Authenticity

The authenticity of the Greek translation depends on three essential elements: the first
concerns metaphysical symbols, the second the names of the gods, and the third myths.

Metaphysical symbols are preserved in words. However, these words are not words of
everyday language. In the treatises of Hermes Trismegistus, the word that preserves
metaphysical symbols is called logos. Logos means verb, meaning, revealed spirit, and in the
plural, logoi often has the same meaning as the Sanskrit sutra. It is a metaphysical
proposition expressed in words. The meaning of logos is always supernatural. In many
places, logos is equivalent to the Sanskrit buddhi and the Iranian chisti — in such cases, it
means mystical intuition and transcendent awareness.

The secret of the logos is that things should not be revealed to the uninitiated,
uninitiatedly and before the uninitiated. If the uninitiated reveal it, a mysterious change
occurs in the logos; it becomes strangely powerless and loses its effect. It is not uncommon
for true meaning to be reversed, especially when someone wishes to use the logos for
personal gain. The logos is not only ineffective in the hands of the uninitiated, but if it is
used in a forbidden way, it can also put the speaker in unpredictable danger due to its divine-
magical power.

One of the purposes of initiation is precisely to teach the student the secret of the logos.
Nothing should be uttered out of selfish interest; those who use divine words lightly are
gambling with their existence, and the word will turn against them. The master initiates the
disciple into the mystery of the logos.

Myth arises precisely in the metaphysical place where the logos stands. The first
manifestation is always metaphysics. What the logos says is, in fact, the symbol of the
invisible and the unspeakable. What the myth says is also unspeakable, but it is already
visible. According to the Vedas, man perceives the metaphysical symbol with the buddhi, the
mystical intuition, and the images of myth with the manas. Manas is inner perception, the
soul's sensitivity to archetypes. In Guénon's translation: sens interne. Logos and myth see the
same thing, but with different organs: man sees logos with a universal capacity that
transcends individuality, and myth with a universal collective capacity. Logos and myth say
the same thing: unspoken and unspeakable.

The second aspect of authenticity concerns the names of the gods. The gods, even if they
find this annoying, like algebraic formulas, cannot be defined. The gods are not solidly
outlined and finished figures. Mystical intuition and inner sensitivity (manas) see ever new
features and characteristics, and find new faces and names for them. A person sensitive to
sacred vision sees theurgically. Theurgy is a creative activity, as opposed to modern
theology, which seeks to establish
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, seeks to establish abstract forms that are valid once and for all.

The third element of authenticity is seeing in mythical images. Great poetic works, such
as those by Dante, Homer, Virgil, and Shakespeare, are full of so-called meditative images
that can be recalled at any time and on which the actual impact of the poetic work depends.
The secret of these images is that they evoke a peculiar inner transformation, a turning point,
a so-called purification, a catharsis, and thus they can raise the standard of human life. The
significance of these images is that they startle us. They make us more alert. And what lives
in poetic works lives to a greater extent in myths. The content of the myth is the awakening
image, the archetype, the meditative image. The effect of this image is universal and
collective; no one can escape its influence. The authenticity of the dialogues of Hermes
Trismegistus depends on whether they contain the metaphysical symbol, the logos; whether
they contain the rich inner contemplation of the gods; whether they contain the mythical
meditative image. All three elements can be found immediately in the dialogues of Hermes
Trismegistus. The translator who translated the works from an ancient Egyptian language
into Hellenistic Greek preserved what was important in these works.

3.
The institution of initiation

Initiation is always an initiation into a mystery, but it is itself a mystery.

In ancient times, when initiation was an institution, indeed the most important institution
of humanity, it took place regularly, under strict external conditions. Without initiation, one
could not hold the office of high priest, king or chancellor, nor could one become a priest,
soldier, judge, doctor or civil servant. In addition to the general caste initiations, which
initiated young men into the meaning of their social position, the more alert individuals also
received special and higher teachings. These teachings were completely independent of
school. School provided only material and quantitative, so-called knowledge; initiation
provided spiritual level and alertness. The Veda calls the teaching of the school vidnya, and
spiritual level and alertness vidnya. This distinction was made in Iran, China and Tibet, as
well as in Egypt, America, among the Orphics and the Pythagoreans. Today, initiation has
completely disappeared, only the school remains, and it has become unhealthily inflated at
the expense of the former. Precisely because today people only receive vidnya (knowledge,
quantitative knowledge) and not standard and alertness (vidya), they do not directly
understand initiation.

The starting point is that human beings are bound to the material world by their senses
and have no experience or knowledge of reality. They only have their lives; their existence
lurks hidden in darkness. The more alert person earlier, the sleepier person later, but
everyone reaches the end of their life at some point, if not at another time, then at the
moment of death, when they must open their eyes to reality. Death and initiation are related
turns of events. Because initiation is death.
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Death in the material world, birth in the spiritual world. Death violently interrupts life and
breaks man's seemingly necessary connection with material nature. Death violently interrupts
life and breaks man's seemingly necessary connection with material nature. Initiation does
the same: it interrupts the continuity of life through artificial intervention and prevents the
senses from turning towards nature. It does this so that existence can break through the gap
created by the artificially interrupted life. In today's terms: initiation tears apart the
connection with nature by means of an external method controlled by the master, and at the
point of rupture, it leads the spirit of supernatural existence into the human soul. The
Hellenistic name for this transformation, which probably comes from the ancient Orphic-
Pythagorean tradition, is mefanoia. It means turning around. This initiation is akin to death,
but at the same time it is birth. Some traditions also call it rebirth.

Rebirth sometimes occurs without intervention, when a person, guided by their alert
mystical intuition, is able to prepare themselves morally, spiritually and mentally in the
necessary way. However, this metanoia is always only partial and therefore imperfect. In
ancient times, sufficiently alert young men were initiated by masters.

4,
Rituals

Initiation involved significant externalities. From the moment the young brahmachari —
brahmin disciple — appeared at his master's door with a burning stick in his hand, he had to
go through a long series of rituals. Today, the individual elements of the ritual are explained
symbolically. This assumption is wrong. The reality is that the internal process taking place
in the disciple has its exact counterpart in the spiritual world and in material nature. "That
which is above is the same as that which is below," says Hermes Trismegistus in his Emerald
Tablet, "and that which is below is the same as that which is above."

What happens in nature is the same as what happens in the spirit, and what happens in
the spirit is the same as what happens in the soul. The natural human counterpart of events in
the spirit world is the ritual. This is the correspondence that today is partly misunderstood or
considered magic. The stages of the disciple's awakening must also be expressed in outward
appearances: in clothing, the colour and cut of clothing, headdress, behaviour, and choice of
food. When the Egyptian disciple has passed his final, most difficult test, the high priest
hosts him at a communal meal. This meal was the sziintrophion, the ritual of unification
through food, when the guardians of the spirit of the deity Thoth were united through food
and in food. In Rome, the caena romana commemorates this meal. However, this supper was
a union with the deity. For what is below is the same as what is above. In the spirit world, a
union parallel to the unifying supper took place, and this was the meaning of the ritual of
communal eating, nothing else.
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5.
The second birth

Prehistoric tradition does not teach anything that no one has ever heard before, anything that
is completely new, unique and strange, and therefore requires a long time and effort to learn.
The ideas of tradition are absolute and eternal ideas that every human being knows and
understands directly and that everyone recognises. The most important part of tradition is the
sruti, the revelation, which came into being together with the world. It did not come into
being because someone wrote it down and passed it on. Revelation is the Creator's awareness
of existence, origin, purpose, meaning, and reality. When the world came into being,
knowledge of the world's origin, existence, purpose, meaning, and reality also came into
being, which was conscious and clear in the Creator's spirit at the same time as creation. At
the same time, when the purpose, meaning, form, and reality of the very first creative
impulse arose in the creative spirit, along with an understanding parallel to the impulses of
creation, the conscious memory that has been characteristic of the spirit ever since was
formed. The spirit preserved these thoughts. For the Soul is the Creator, the Being who
created the worlds.

Tradition calls the first thoughts concerning the first creation, the ancient meaning of
things, their original purpose, the mystery of creation, and the laws of life in the world,
revelation. It calls them revelation because these thoughts arose at the very beginning of
time, together with the opening of existence: they opened up together with creation and
became conscious in the soul. The soul remembers all these thoughts. This memory is called
anamnesis in Greek mysteries: the universal human memory of the absolute things of
existence. When a person living in the material world becomes aware of these absolute
things with the help of anamnesis, this is what in ancient times was called receiving
revelation.

Hearing and grasping revelation is not some vague miracle reserved for the exceptional.
One does not need to have special abilities, nor does one need to know where to acquire or
learn this knowledge. The soul carries it within itself by its very nature. One only needs to
awaken to it. The teaching of revelation is the most general and direct knowledge that
everyone knows without having heard a single word about it. To hear, grasp, comprehend
and understand revelation requires two things: one must rise to the level of the Logos and be
alert. One must rise to the level of the Logos, because revelation can only be understood and
grasped through the Logos; the world was created by the Logos, and anyone who wants to
understand the secret of creation must know that the Logos, which created the world, is itself
revelation. What created the world is reason, worldliness, will, instinct; thought, idea,
intention, wealth, fire, power, overflow, authority, measure, image, knowledge, blessing,
love — which is precisely the Logos. That is why we must rise to the level of the Logos. But
we must also be alert. For revelation is not grasped by the dreamy soul. "Audible revelation,"
says Bohme, "like an inner voice, is experienced only by the alert person."”
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The absolute and eternal ideas of revelation, which every human being remembers,
which everyone knows from the beginning and without explanation, are the primordial
experiences: the beginning of existence, creation, the purpose of the world and life, the laws
of existence. Egyptian tradition says that in ancient times it was Hermes Trismegistus who
was so alert that he experienced "audible revelation as an inner voice". Hermes wrote his
knowledge "into the ether" — into the human spirit. In India, the revelation was received by
the seven rishis. In China, it was the Great Yellow King. In Mexico, it was Quetzalcoatl, the
Feathered Serpent, the teacher and master of humanity.

In addition to creation, the beginning, meaning, purpose and law of existence, man has
known since birth, from the beginning of time, the knowledge he brought with him:
initiation. What initiation is does not need to be taught, just as what existence is, what the
soul is, what life is, and what the meaning and purpose of everything is, does not need to be
taught. Embedded in the depths of the soul is the knowledge of initiation, the knowledge that
it is not enough to be born into the light of nature — the true meaning and purpose of earthly
life is that here, in this destiny, in this Self, in space, in time, in community, one must be
born again, one must be born a second time, into a light brighter than the light of the material
world.

Initiation is just as primal an experience as existence, the soul, life, destiny, reality. In
archaic humanity, initiation was the most important, life-determining institution. Those who
did not undergo it were born only once. Such beings could not be taken seriously: they were
like animals or plants, brothers slumbering in matter. True humanity was born twice
(dvidzsa), and true community was the community of these people. Those who were
initiated, awakened, and became part of the revelation. These were the ones who had a say in
life, their logos in government, law, and creation; as the Veda says: in the weaving of life.
These were the Veda-awakened, the true humans.

6.
The experience of initiation

To the question of what the formal elements of initiation are, the answer must be:

— the first element is passionate activity for purely material goals in an irresponsible and
sleepwalking life;

— the second element is the sometimes slow, sometimes sudden realisation that if one
continues one's life in this way, one will scatter it into nothingness; this is the pause and the
shock;

— The third stage is crisis; man clings with his whole being to the material world and
desperately grasps at values that are impermanent and finite; slowly he begins to see worlds
deeper than the material world, he awakens, his life opens up; this opening up and
awakening sometimes happens in a moment, and is called enlightenment;

— the fourth stage is the long and difficult struggle to strip away the transitory material
from oneself and consolidate oneself in existence;
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— the fifth stage is the realisation that there is no final liberation under the conditions of
material nature; one devotes one's efforts and abilities to the service of universal humanity in
order to save oneself.

When understanding these broadly outlined formal elements, no one can hide their
surprise that they have encountered these elements countless times before, albeit in a
different form but with almost the same meaning, and even more so with references to these
ancient elements. After all, this is what they have so often seen on stage, heard in a piece of
music, read in an epic or a novel. These are the geometrically simplified rhythms of
existence: these are the basic forms, the basic formula. This is the absolute form that cannot
be simplified any further. What is this form? A carefree, irresponsible and uninhibited life —
a crisis of shock — a sudden realisation of what lies beyond and above life, and a slow
inclination towards this higher existence. This is the basic formula on which the structure of
tragedies rests, the structure of musical works, the structure of novels and poems, but also the
structure of paintings, sculptures and philosophies: starting from the foundations of nature —
intensifying — reaching the critical point — experiencing catharsis and finding balance in
clarity. Every creation that comes from human hands and has spiritual content preserves
these rhythms: these are the rhythms of initiation — therefore, everything that comes from
human hands recounts the primal experience of initiation once again. The archetype of all
human spiritual expression is based on the primal experience of initiation, and it can only
happen this way. Every human creation brings life into crisis, purifies it through crisis, and
ultimately calms it. Every literary, artistic, and philosophical creation is a faint imitation of
initiation — even the most insignificant preserves, maintains, and expresses the commands of
shock and purification by communicating an experience that elicits a similar transformation
in humans. And the more decisive and significant the work, the more clearly it expresses the
primal experience of initiation and the more it resembles true initiation. Such works, which
stand on the threshold of initiation, are tragedy and great music. Nietzsche derives tragedy
from music. He may be right. But both originated from the mystery of initiation: it guides the
human soul through a series of symbolic experiences — the secret of interpreting the symbols
is that they are not about Oedipus, Antigone, Philoctetes or Ajax, but about the human soul,
the soul that has a destiny here on earth and was given that destiny in order to awaken. At
this point in its destiny, the soul finds itself in crisis and must be purified: it must awaken.
Tragedy is the depiction of the heroic soul — tész héroikhész tiikhész episztaszisz — and music
is no different. Both symbolically express the same thing, the clear understanding and
conscious experience of which is taught through initiation.
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Il. Commentary

1.
The Mystical Sermon on the Mount

The title of Chapter XIII of the Corpus Hermeticum is "Mystical Sermon on the Mount". It is
called a sermon on the mount because, although there is no mention of a mountain, tradition
generally expresses the initiation of the disciple with the symbol of climbing the Holy
Mountain. "Epi tész tou orousz metabaszedsz." The mountain is Mount Olympus in Greece,
Mount Sinai in the East, Mount Tabor in Iran, and Mount Meru in India. The names of the
European, Tibetan, and American Indian Holy Mountains are widely known.

There are two characters in the dialogue: Toth and Hermes. The former is the disciple,
the latter the master. Hermes is the Hellenised form of an ancient Egyptian name. All that
needs to be noted about this person is that, as they said in ancient times, he was descended
from the lineage of Set. Set was the third son of Adam and Eve, the third descendant of the
first humans. Cain was the earthly man, the being who awoke from below, as the Gnostics
later taught: the corrupt church. By church (ekklesia), they did not mean a numerical
multitude, but a spiritual community of the chosen ones. The expressions of the ancients
almost without exception referred to spiritual essences, such as politeia: it did not mean state,
but in today's terms, collective psyche. Cain is the symbol of the corrupt spirituality of the
earthly, material man, whose sacrificial smoke bends towards the earth. Abel is the symbol
of the man who came from above, the heavenly church. Cain's murder points to an event that
took place in ancient times, in primitive humanity, when the material man defeated the
heavenly man. Seth, the third son, came neither from above nor from below, but was the true
man, neither devil nor angel, but man, the middle being, the symbol of humanity. In Seth,
although matter reigns supreme, the memory of the great mysteries brought from the spirit
world lives on. The generation of Seth does not possess the heavenly nature of Abel, but
neither does it possess the heavy materialism of Cain, his greedy and dark fleshly passions.
The descendants of Seth reach back to the world of Adam Kadmon. They are the teachers
and awakener of humanity. They are prophets, lawmakers, high priests, patriarchs. The most
famous descendant of Seth in ancient times is Enoch, the apocalyptic seer. The generation of
Seth is the leader on the path of Light; "on this path, it is not the teaching itself that is
important, but the unpredictable inner transformation awakened by the teaching." Seth alone
possesses the knowledge that "through countless traces, images, symbols, and signs, leads
back to Unity, and which can sense what man loses when he lives outside of Unity."

The names Cain, Abel, and Seth should not be understood as referring to persons, much
less historical figures. The names, like the words, almost without exception, denoted spiritual
essences. Manu among the Hindus, Buddha, Bodhisattva, Tulku in India and Tibet,
Zarathustra in Iran, Thoth and Hermes in Egypt were spiritual essences, not historical human
beings. Historical human beings only personified these essences. The essences were
incarnated in human beings. Cain, Abel,
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and Seth did not mean that the personal, individual selves of Adam and Eve's children were
reborn, but that an ancient and eternal spiritual essence had once again taken earthly form in
a human being.

Hermes, as the very ancient Egyptian tradition teaches, was descended from the
generation of Set, and after the flood, it was he who preserved the knowledge that existed
before the cosmic catastrophe and began to teach it for the first time. Since then, Hermes has
become a symbol of spiritual essence, just like Set: the initiate who passed on the ancient
Hermetic teachings was incarnated in Hermes, he was Hermes.

In the dialogue, Hermes leads his disciple Thoth to the sacred mountain of initiation.
The core of the teaching is rebirth. The dialogue is, of course, only one stage of initiation. It
presupposes the previous stages: discourses on contemplation and moral purity. This time, it
is a decisive moment: the disciple, now prepared for the mystery, must turn his eyes inward
for the first time. This is the turning point of metanoia. Contemplation, rituals, self-restraint
and strict moral discipline have no intrinsic value. All this is only meant to prepare the
person for metathesis, the transition from the material world to the spiritual world.

Enlightenment depends on the purity of the human being's coverings: the liver and
spleen must be transparent. That is why one must live morally pure. Porphyry says: the gods
will not appear until the soul is pure, that is, until the demons have been driven out of man.
Moral vows, purity, virginity, and asceticism serve to loosen the connection between man
and material nature and make him sensitive to supernatural experiences. The goal is
sensitivity. This is why the Apostle Paul says in his letter to the Hebrews: carried away by
faith. The word "faith" in its present form gives rise to fundamental misunderstandings, and
for centuries this has stirred up the whole of religion. Faith is not an intellectual or emotional
or any other human mental or spiritual activity: it is a supernatural experience and a
superhuman sensitivity. "Faith is not opposed to knowledge," says Saint-Martin, "faith is a
magical act, not knowledge." Faith is supernatural attunement and sensitivity and openness
and the ability to orient oneself in worlds beyond material nature. And that is why the Greek
word pistis does not express the word faith badly, but not at all. Paul's teaching on faith,
which saves, refers to supernatural attunement, not blind belief. Faith is the higher
experience that enables man to undergo metanoia, the great turning, metathesis, the great
transition. This is why Saint-Martin calls faith magic. A deep but decisive shift takes place
within the believer, because "a person who has set out on the path to God must change
completely, down to their physical cells".
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2.
The tradition of separation. Dialogue

The great turning point of initiation: opening up inwardly. The intellectual preparation for
this: the experience of Unity. From Unity, the disciple understands the unchanging and
unchangeable, eternal, immortal reality. The statements in this treatise about the immortal,
eternal nature of the One could be substituted for the parts of the Vedas about the atman, the
I Ching about the Yi, the Tao Te Ching about the Tao, and the Kabbalah about the One or
the Aleph. If the experience of unity is strong enough, a faint light begins to dawn in the
disciple that the sensory multitude seen with the physical eye is mere illusion. Reality: the
One. At this moment, he exclaims, "Father, I see the whole, I see myself in the invisible." To
which Hermes replies, "This, my son, is rebirth."

The initiation does not begin with this discourse, nor does it end with it. Turning inward
is the biggest step — the decisive threshold. But just as it is not the first, neither is it the last.
This is where true existence begins. "Faith." Supernatural sensitivity now awakens. The
disciple has only just broken through his closed life and stepped into open existence.

The first step in the magical technique of initiation is for the disciple to focus all his
attention on a point outside the world. The effect of this concentration on the extramundane
point is that when the human consciousness, under the influence of increasing tension and
deliberate discipline, finally breaks away from sensory reality for a moment, it has
something to hold on to. A point outside the world is necessary because only that which
actually lies outside the world of the senses can pull a person out of the world of the senses.
"Only that which is completely and perfectly different from the Self can liberate and free us."
The significance of this moment is immense, profoundly affecting the entire destiny of the
soul, decisive and fundamental. For it is not some new and hitherto unknown knowledge that
opens up in man, but the "first knowledge written in the soul" — that certain knowledge
which Hermes Trismegistus "wrote in the ether". In this knowledge, the soul awakens to the
origin and true reality of its being. It awakens to the fact that "man is only a copy, the
original is God". This is sacred knowledge and sacred science. This is the beginning and end
of all initiation and its true meaning. This is what in India is called Adhyatma Vidya. Manu
says: "He who does not know this knowledge, all his deeds and thoughts are empty within...
Only he who knows this knowledge can lead an army successfully, can judge righteously,
can rule gloriously."

For now, let us just say this: self-discipline, renunciation, fasting, ascetic practice,
prayer, meditation and other preparatory procedures for initiation are what alchemists call
fire; in Sanskrit: tapas, self-denying burning. The ascetic life is nothing more than the
awakening of the cosmogonic element of fire in the human soul. Fire is what "creates" things
in the universe. Fire, the fire of Heraclitus and Jakob Béhme, or the logos, is the element that
creates worlds.

The ascetic ignites the fire within himself and begins to consume it. Meanwhile, he
directs all his energy to a point independent of the world. The point is an elementary
archetype. Such an archetype
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Thales' water, Anaximander's apeiron, Pythagoras' number, Confucius' Middle Way, Lao
Tzu's Tao. The history of philosophy refers to these extramundane archetypes as principles.
But there is no question of principles. Archetypes are not principles, but meanings. And
meanings do not stand alone: "Every meaning contains all the others" (Saint-Martin). The
elementary archetypes are logoi, or as the Hindus say: maha vakyanas, the great words of
eternal wisdom, creative elements, hieroi logoi, as the Pythagoreans believed. "Holy fire" —
thoughts. They are not principles, because they do not stand apart from each other,
independently, and they do not have a unique character. Their meaning only exists together,
in the "fullness of things" (p/éroma), because the fullness of things is where all the ideas of
the world, all the archetypes of the intelligible cosmos, live together.

3.
Magical technique

Ascetic fire and concentration on a point outside the world slowly detach the human soul
from the sensual world. The big step is when the detachment reaches such a degree that the
soul breaks away from material nature. At this moment, the soul loses the material world,
which it considered to be the only reality, from under its feet. This is the first and most
difficult moment of initiation: the vacuum. The soul has been torn from the material world. It
leaves the sensual world. Consciousness has nothing to hold on to. External experience stops.
This is the moment of consciousness rupture.

Now that the continuity of consciousness has been broken, something more elemental
than consciousness finds expression through the gap. In Europe, this moment has been
misinterpreted and needs to be corrected. It has been presented as if the subconscious world
were breaking in — but in any case, the
"unconscious". The mistake is that, as opposed to consciousness, only its mirror image, the
unconscious, has been taken up. Consciousness is an organ belonging to the material world.
However, the largest part of the unconscious is also that. This is the subconscious Self. This
is the samsara-Self, the Wanderer, the Strayer — this is precisely the one from whom the
ascetic wants to free himself during initiation. When the continuity of consciousness is
interrupted, not only the subconscious but also the superconscious Self breaks in. For there is
something above consciousness and something below it. For the sake of convenience, these
things can also be called Selves. The subconscious, collective Self below the conscious,
physical, daytime, experiential, individual Self must be called the subconscious, collective
Self; this is what modern psychology knows. Above the individual Self is the universal Self;
modern psychology does not know this.

What modern psychology does not know and does not control, but what the masters of
ancient times knew very well, is that in the moment of vacuum, it is not the subconscious but
the superconscious Self that must be given voice in the initiate. The extramundal point is
necessary so that when the vacuum opens up in a person and they lose their footing, this
absolute point outside the world can pull them back. Without such a point, the interruption of
consciousness would be an unforeseeable danger. The magical technique of the prehistoric
master knows this; it knows the method by which the superconscious, subjective Self, the
higher Self, the pratjagatma, the "god" in man can be awakened.
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. If the subconscious Self emerges, in most cases it is fatal; if the superconscious Self
emerges, it is rebirth. The superconscious Self is the subjective spirit. For the aim of
initiation is to free the human soul from the closed bonds of material nature, from samsara,
from necessity, and to open it to universal existence. This is kaivalyam, the realisation of the
primordial One, the merging into the unity of the universe.

Only the subjective superconscious Self can enter into universal existence. This Self is
the bearer of the universal spirit, the all-knowing, the alert, the light — the "divine". This Self
does not cling to the dark images of matter and the memories of repetition, to delusion, like
the subconscious. The distinction in Hindu tradition at this point is as follows: bheda-buddhi
lives in the multitude and sees the multitude; abheda-buddhi lives beyond the multitude in
the One and sees the Unity. These are the two types of intellectual intuition. Abheda-buddhi
is the primary one. This is primordial vision. Hen panta einai, says Heraclitus. This is the
vision of the initiated, this is divine vision, supernatural, real, absolute, true, eternal, alert,
sacred vision. This sacred absolute vision is called theory in archaic Greek. This is wisdom,
clear vision, divine vision. Man sees and reads the secret that Hermes Trismegistus wrote in
the ether. This is ta-va, mystical insight, as the Tibetans say.

Through concentration on a point outside the world, the Self flies out of material nature
and settles at a point outside the world. From here, from this point, the soul now has a clear
and enlightened insight into itself and the world. It is liberated. Everything that happens,
appears, exists, can be controlled. There is measure. There is logos. Because logos also
means measure in archaic Greek. It stands outside the world and is no longer interested in it.
It has an independent perspective and a sure measure. This is represented by the Tao, the
Middle, the logos, water, the apeiron. The soul has stripped itself of material nature and
lifted itself out of matter.

4,
Inward and outward

Not only Hermes Trismegistus' treatise, but all documents of tradition, when they speak of
man and utter the word "man", never, not even once, speak of the individual Self. Man is
always man, not the general man, everyone, but the universal man, homo aeternus, whose
individual self is only a partial manifestation, just as his manifestation is the humanity of
historical ages, the many nations, peoples and races. This fact must not be forgotten. The
word "man" does not mean everyone in general and without exception, but refers to eternal
man. Prehistoric anthropology does not see man (dzsiva) living in a given and historical time,
but homo aeternus.

The second remark is also important. Turning inward does not mean turning in the
opposite direction from outward. The image of the extramundal point facilitates
understanding. The soul turns away from the sensual nature: it begins to see beyond it — just
as the intellect sees beyond individual things and can establish connections — just as
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intuition, which sees world connections in a flash. It begins to see below, above and within.
For the superhuman Self, the eternal Man, the immortal soul; the divine Self living in man is
not within, but within, above, and outside. This is the core, the hidden being. The inner is not
a mirror image of the outer, but the world beyond the senses and nature.

If someone now discovers the eternal man, the universal Self, within themselves through
the turning of the soul and begins to realise it in themselves, cosmic consciousness dawns
within them. This consciousness is not the subconscious and superconscious, but the latent
possibility of the "divine man", the desire for the "higher man". The awakening of
consciousness means not only a way of looking at things, but also behaviour, example, idea,
inspiration and clarity. Cosmic consciousness elevates the standard of human life by tearing
it out of material nature and transferring it into existence. The autonomous material man is
egocentric in nature and in life; after initiation, man is theocentric in the spiritual world; this
is the theonomic, eternal man.

This is how one reaches the great step, which hermetic treatises call the mysterium. The
first degree of initiation is learning; the second degree is vision, the vision of the eternal
man; the third degree is participation. The individual self merges with the eternal man. After
the negative shock of the vacuum comes the pléroma — the positive experience of the fullness
of being. Only those in whom cosmic consciousness lives awake can reach this point, where
fate is resolved and dissolved — liiszisz tész heimarmenész. This is the great achievement of
initiation.

At the beginning of his journey, the disciple had to choose between the path of earthly
pleasures (pravritti-marga) and the sacred path (nivritti-marga). He chose the sacred path.
He had to renounce pleasure. The earthly self had to be burned away in the fire of asceticism,
in tapas, in self-denial. Now the sacred path has opened up. The fate attached to material
nature has melted away from him. This experience is so intense that every moment that
follows stems from it. This is rebirth. This is the mysterium mega, the greatest of mysteries.
This is the beginning of the spiritual life. This is the shock that Plato says is the beginning of
philosophy: because the word thaumadzein means this shaken awakening, not, as modern
science believes, simple "wonder".

Before the initiate, the new universal human community finally opens up above the
chaotic and superficial community of material nature, based on languages, races and nations.
The Hermetic tradition calls this new community, "meeting in the divine spirit", the Logos
race. The people of the Logos race are Thoth, Hermes, Bodhisattvas and tulkus — the
descendants of Set. For them, the basis of community is not race, language, nation or blood,
but something deeper and more fundamental: they have been together in the divine spirit
from the beginning, connected by eternal threads, sanctified in the mystery of the Logos.
Human communities disintegrate, not only in death, but also in time. These are transient
communities, not true units, but only imperfect copies of the One. The great community, the
community of the Logos species: unity in the eternal spirit. This is the absolute, the real, the
indissoluble and irrevocable: the ecclesia.
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5.
Detailed explanations

The explanations of the details are as follows: The name Trismegistus referred to the first
Hermes, who preserved the ancient knowledge before the flood and first taught it to
humanity after the flood. At the same time, however, Trismegistus is the degree of initiation,
and indeed the highest degree of initiation.

The "substance that is beyond the senses" is primary nature, nature that has not yet
become material.

The expression "son of God" is probably of Gnostic origin. In the East, it is used in the
form of "son of the World," "son of the Universe."

"This species has no teaching, but if it so desires, it can restore the memory of God."
This refers to the lo-gos species. The logos cannot be taught. Initiation is not teaching. What
humans can learn is only material knowledge, vidnya in Sanskrit, rtogszpa in Tibetan.
Initiation, on the other hand, awakens; awareness is vidya in Sanskrit and rtogszpa in
Tibetan. Knowledge can be gained from books, in a room, at a table. Awareness can only be
attained through difficult and dangerous ascetic practices with the help of a guide — Hermes,
guru.

"I am becoming a body that can never die." This immortal body is called sahuna in
Egypt. According to Kabbalah, there is an indestructible small bone in the middle of the
spine in the human body, which is the seed of the immortal body, and when the body is
resurrected, it sprouts from this.

"He dreams while asleep, but without dreams" — an allusion to a higher state of
consciousness. This is what was later often called ecstasy. Man is as if he were dreaming,
because he is lost to material reality, but he is not dreaming, he is seeing.

The three gunas of the Veda-smriti: tamas, rajas and sattva are actually three degrees of
initiation. When a person is immersed in dark, dense matter, tamas dominates them; when
the fire ignites within them, the passion of rajas burns; when they have passed through the
greatest of mysteries, this is the state of sattva.

Pythagoras' stages: the first is preparation — the spiritualisation of thought; the second is
purification — moral discipline, tapas, asceticism; the third is perfection — this is already an
esoteric stage; the fourth is theophany, the realisation of divine powers: fulfilment.

To interpret turning inward: individual striving, individual ambition, if expressed in
learning, creation, or action, always remains at the level of the material man, at most
surpassing other men. Artists, statesmen, and thinkers can engage in activities that leave all
other living beings behind them, and thus, as they say, they are ahead of their time. However,
subsequent generations catch up with them. Why? Because individual activity can never rise
above the material and historical level.

The direction of turning inward, or more precisely, turning toward the supernatural
world, is not parallel to the historical path, but perpendicular to it. This is the universal

aspiration
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which represents vertical elevation. The people of the Logos species are beings above history
who break out of time vertically and live in the unity of the supernatural world. This is the
ecclesia.

The Corpus Hermeticum's image of the twelve executioners (the twelve obstacles to
initiation — ignorance, despondency, intemperance, sensuality, falsehood, lewdness, deceit,
envy, deceitfulness, anger, rashness, wickedness) provides insight into the boundless
complexity and difficulty of the inner work of initiation.

Individuation is, in fact, nothing more than this: a person needs a lot of time. So much so
that no matter how much they have, it is always too little, and it always runs out "before
time". Initiation prolongs time, showing the soul that its being is timeless, eternal and
immortal. From that moment on, the soul no longer suffocates in the hopeless rush to catch
up with itself. It no longer stands in the terrible state of rushing in one place. It knows that it
cannot be late and has not been late.

The Twelve is nothing more than a symbol of life in the material world: the Zodiac. The
Ten represents the supernatural world: there are ten Amsaspands in Iran, ten Sephiroth in
Judea; Pythagoras' number system is based on ten. In Egypt, ten is the symbol of
completeness. The Twelve and the Ten are related to each other as the world (the material
universe) and the spirit (the absolute). Here lies the occult problem of squaring the circle.

6.
Rebirth

The Shepherd of Man, Poimandres, the most significant treatise of the Hermetic tradition,
the vision of Genesis. The passage in point XXI of the treatise, which speaks of parents in
connection with rebirth, requires a more detailed explanation.

The anthropological view of prehistory is universal. In today's terms, this means that
only beings immersed in ignorance were considered individual beings and Selves. Anyone in
whom even a glimmer of awareness appeared was seen and understood in universal
categories. Like a manifestation of the eternal spirit. The individual Self is not a
manifestation of any spirit, any logos, any primordial reality, but merely a samsara
phenomenon, someone from the wandering chaos of the multitude. The individual Self must
be discarded and become universal in order for man to be and become a spiritual being.

The ancient caste system is nothing more than a category of eternal spirituality. Caste
initiation made this conscious in the members of the castes. The spiritual-priestly caste, the
warrior-administrative caste, and the economic caste had separate initiations, but each also
received universal initiation — in India through the teachings of the Vedas, in Judea through
the teachings of the Bible and the Kabbalah, and in Egypt through Hermetic initiation. In
archaic Greece, Orpheus and Pythagoras attempted to establish the great prehistoric initiation
process. The first philosophical theories are echoes of this endeavour. Plato is the last in this
line; however, in his eyes it is no longer entirely clear what this is all about, what he wants,
or even what he should want.
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What was called Set, logos, Hermes, tulku, bodhisattva differed from initiations based
on caste, occupation, or profession. Here we are talking about the awakening of the sacred
subject. The sacred subject had to be closely connected to the other sacred subject. In
prehistoric times, there were no individual expressions. All spirituality was universal, which
means that it met the other in supernatural unity; otherwise, it made no sense.

The disciple does not see, live, or experience his master as an individual self, but as a
guru, a leader, Hermes, an incarnation of God, the absolute manifestation of the universal
spirit. Hermes, the leader, is not a teacher, but, and this is important, a procreative father. He
is the one who brings the disciple's true being into the world. From this perspective, Socrates'
midwifery takes on a whole new light. Socrates is also an incarnation of Hermes, who helps
his disciples' souls into the world, even though he is completely unaware of this. It sounds
rather strange. But those who study the documents of tradition must become accustomed to a
language that is much more intense than ours.

In India, Iran and Tibet, the guru is father and mother. When the disciple crosses the
threshold of the greatest mystery, he dies and is reborn. He dies, which means that he leaves
the natural order. His father is no longer his father, his mother is no longer his mother,
because he is no longer the being born of a natural father and mother. His father is the guru,
the spiritual guide. Hermes. In some mysteries, his mother is Sophia. Therefore, the reborn,
if he is the son of Sophia, is born of the Virgin. If he is the son of Isis, he is born of the
Mother of God. The Isis degree is one of the highest in the series of initiations. This
corresponds to the Eleusinian Demeter degree in archaic Greece. In India, the mother is
Maya or Shakti. In Tibet, it is Vajrayogini, the patron goddess of ascetics. The initiated soul
becomes the daughter of the great mother goddess, Magna Mater — in Greek: Persephone.
She is called a daughter because even in the late Middle Ages, the soul was called a bride:
waiting and longing, the beloved of the heavenly bridegroom. These are all intense images
that arise directly from the experience of initiation.

When the disciple is reborn from heavenly and spiritual parents, he also receives a new
name. The significance of naming is particularly great. For to name someone is to extend
one's power over that person. Addressing someone by name is an awakening. Whom I call
by name, I raise up, and whom I name, is mine. "I rule over him by his name." The choice of
name, as with kings and monks, is not arbitrary. Through the name, a person connects to the
universal spirit, renounces their individual self, and wishes to represent, continue and
maintain the universal spirit that the name signifies. This is why monks take the names of
saints. This is why kings take the names of their predecessors whose spirit they wish to rule
over. The initiated individual self is completely absorbed, transformed, elevated and
changed. Tradition calls the uninitiated the son of the woman, and the initiated the son of
God or the son of the World. In contrast to natural birth, rebirth is also called birth from God.
In Paul the Apostle, this is the difference between the natural man and the heavenly man:
Rebirth is the actual birth: ousziodész geneszisz. As the Apostle John says:
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I say unto you, unless one is born from above, he cannot see the kingdom of God. This now
sheds new light on the entire Hermetic treatise. The Hermetic tradition, the knowledge of
Seth's generation: the knowledge of the secret of birth from above. This is also taught in the
"Mystical Sermon on the Mount".
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lll. The seven sages of the

1.
About the number seven

The treatise on the Way of the Realm, which originated in Alexandria but is much older,
stems from ancient Egyptian tradition — Hé basziliké hodosz —, which corresponds to raja
yoga in India, says that man is first born of mortal parents, father and mother, in a heavy
material body, into earthly destiny; but secondly, alone from the Father, in spirit and soul,
according to the law of the Virgo Seven. This is rebirth.

The path of dominion, or raja yoga, is about dominion, not power. The use of the words
basileus and raja here, as in ancient tradition, is symbolic in every case, and as in tradition
everywhere, it refers not to the individual self, but to the eternal man. The king is the royal
soul, the first soul created by the Creator, and he was created to rule over nature. In the
primordial state of the human soul, Adam Kadmon, the divine intelligence, is the lord of
nature.

Rule is a spiritual activity and must be strictly separated from the political exercise of
power. Power is nothing more than the control of the masses in the world of the masses by
the force of law, by weapons, by violence, as far as possible, and as dictated by coercion, by
ananke. Power is a purely material act and has no meaning or truth in itself. Power must be
sanctified by the spirit of dominion. And if it is not sanctified, power is spiritless, unjust,
meaningless and evil. Power is justified by domination, because domination preserves the
higher mandate given to the exercise of activity. Power and domination are of a material
nature and thus never coincide in human historical community: this is the irresolvable crisis
and incurable wound of government and governance.

When the treatise on initiation speaks of kings, basileus, and rajas, it does not mean the
manifestation and personification of earthly power, the kings of countries, but the kings of
dominion. The royal spirit. The royal spirit is not of material origin. Man is first born of
mortal parents: this is natural man; when man is reborn, he is born only of the Father,
according to the law of the Virgo Seven. Material birth gives power at most; spiritual birth
gives dominion, true kingship: not over the country and the people, but over nature and the
world.

This had to be understood first and foremost. Now we can turn to the explanation of the
mysterious expression of the Virginal Seven.

Seven is a virginal number. Athena Parthenos, the Virginal Athena, was associated with
the number seven. This is also indicated by the seven caryatids of the Erechtheion on the
Acropolis. The number of the Gnostics' Sophia is also seven. Sophia's Palestinian name is
Hohma, and her number is also seven. The Virgin Athena, Sophia, Hohma, the World Virgin
— Koré Koszmou — was not born of a mother. According to the Law of Seven, birth is not
birth from a mother; Pallas Athena
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sprang from the head of her father, Zeus. The goddess was conceived in thought and enters
the world as thought.

A chapter of the Kabbalah explains the mystical meaning of the seven-branched
candlestick. Each candle symbolises one aspect of the human self. On the right, the first is
the heavy material body; the second is the so-called nervous system; the third is the
primordial element belonging to the body, the unconscious. On the left, the first is the astral
body, the second is the soul, and the third is the spirit. In the middle, between the two groups
of three, stands the divine Self, the divine spark, the immortal Flame.

Kabbalah says that everyone has six selves. However, the seventh, the immortal divine
spark in the middle, does not burn in 