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Anatomy of female power: a male dissection of the matriarchy it is a unique book of its kind.

In this provocative (and potentially revolutionary) essay that’est Anatomy of female powernigerian critic, essayist and journalist Chinweizu explores an unconventional perspective on power dynamics between the sexes, challenging one of the key ideas of contemporary feminism. He argues that, contrary to the widespread view that we live « in a world of »’men, women exert a fundamental influence on men. According to him, « men may run the world, but women run men who run the world. »

Chinweizu structures his argument by pointing out that, throughout his life, a man remains subject to a form of female power that changes face according to his age. In childhood and’adolescence, he is under the’ authority of his mother. At’ adulthood, he finds himself under the influence of his wife, first his fiancee, then his wife or his companion.

To support his analysis, the’ author identifies five essential mechanisms by which women cannot fail to have a great influence on men and which allow them to exert their influence on essential aspects of daily and domestic life: the control of the’ uterus, which represents the biological power of reproduction; the male libido, a strong psychological lever that conditions many male behaviors ; L’psychological immaturity of the’man, which Chinweizu interprets as an emotional dependence and a need for’approval; the control of the cradle, that is to say the preponderant role of women in the’education of children and therefore in the transmission of values; the control of the kitchen.

The French translation of the book, amputated from some chapters, was published in https://elementsdeducationraciale.wordpress.com/2016/10/07/anatomie-du-pouvoir-feminin-une-dissection-masculine-du-matriarcati/ and https://elementsdeducationraciale.wordpress.com/2017/11/13/anatomie-du-pouvoir-feminin-une-dissection-masculine-du-matriarcat-ii/and his postface to https://elementsdeducationraciale.wordpress.com/2017/12/10/postface-a-anatomie-du-pouvoir-feminin/. Subsequently, the publication of the full translation of the book as well as of’a revised and expanded postface was announced at the beginning of it .

C’ is now thing done : https://www.lulu.com/fr/shop/chinweizu-ibekwe/anatomie-du-pouvoir-f%C3%A9minin/paperback/product-dyjk22z.html.

The translation has been significantly improved and, of course, the text of the’ author has been published in its entirety. The postface has been considerably reworked and expanded, to such an extent that’elle is now longer than the text of the’ author. Just like this text, it is unique in its kind : it is’, to summarize it in one sentence, from the « occult story » of the essential and absolutely central process that, from the courteous’amour to the « small business » post-modern, led l’« Occident », like a bewitched sleepwalker, to the edge of the abyss : female’emancipation.

Below the preamble to the postface, divided into three parts : « Le dressage sentimental » ; « Le dressage social » and « L’emancipation ».

⁇

In Prozess der Zivilisation: soziogenetische und psychogenetische Untersuchungen (1939) (1), Norbert Elias shows that’there is a correlation between the formation of the modern’ State and the evolution of attitudes towards’, sex, nudity,’hygiene and violence; between political and administrative centralization,’urbanization, monetarization and commodification, the’ evolution of the division of labor on the one hand, the transformation of mentalities and morals on the other HAND’. Political and administrative’unification has as corollary the’ mental, psychic and even physical standardization; the strengthening of the’ State, the weakening of the’individual, its softening, S’acting especially from’homme. According to the sociologist, this « » civilization process is particularly visible in France, where, in fact, it began. In the nobility, from the XIIe century, before S’ later extend to the bourgeoisie, then, to the XIXe century, to the people.

In « Middle Ages », any large owner lived as a ruler over his estates, any incorporated city governed itself. Each country was divided between several thousand small independent powers, lords or city bodies, who treated themselves as foreigners; the’ inhabitant of a city or’a seigneury was regarded as foreign in the city or the neighboring seigneury; even to have the right to’y bring his goods, he needed a special permission. Each seigneury, each city had its court, its treasure, its army, its customs, its government, which only’ exercised inside the seigneury or the city. There was therefore no common government for an entire country, no nation, let alone’ State. « This diet did not appeal to men of’Church, who always desired’unity, andnor to the lawmen, who had studied Roman law ; it seemed to them unholy and unreasonable (2) ». On the contrary, the knights, peasants and bourgeois, who knew hardly any other rule than custom, were attached to this organization. But there was a lord more powerful than the others: the king. He had his domains, which belonged to him in their own right. He had servants of all kinds, men of’arms, counsellors, judges, royalties collectors, stewards, to govern the subjects of his domain. He sought to enlarge his domains, his income, his power, the number of his subjects; his people had an interest in their master being powerful and working to increase his power. The king could increase his power either directly, by acquiring new domains, or indirectlyby obliging the cities and lords of his province to recognize his authority, that is to say, to let himself be judged by his judges, to provide him with’argent, to use his currency. The lords practiced family politics, marrying their sons to heiresses so as to unite the estate of two houses into one. The domains were undone as they were, by the application of the family policy: they were shared between his children at the death of the lord. The XIVby the’application of the family policy: they were shared between his children at the death of the lord. The XIVby the’application of the family policy: they were shared between his children at the death of the lord. The XIVe century, most of the lords, to maintain the power of their house in front of the king, renounced to make their cadets sovereign princes and adopted the rule that their domain would no longer be divided, but would be transmitted entirely to the’ain. Charles V in France laid down the principle of the’inalienability of the royal domain. He created himself in every countries a single centre, that is to say a power to which all the inhabitants obeyed; there was then more’y in the country than a single sovereign and a single army and the wars stopped there. This operation, which we call « centralization », began in XIVe century ; it consisted in uniting each province into a single state, where the king became sole ruler. As his power increased, his judges sought to subdue or supplant the judges of the lords and claimed to have the sole right to judge matters in which the king had an interest. Thus, from XIVe to XVIecentury, judges and lawmen became a large and powerful class. Soon the king defended that no one other than HIM entertained soldiers. Always at war or in celebration, the income of his domains was no longer enough to finance them, so that’il took the habit of asking’argent to his subjects. This aid soon turned into a permanent tax. The condition for the removal of size and tithe was the monopoly of legitimate violence, two functions placed under the exclusive responsibility of’s specialized agents of the STATE. It became infamous, soon illegal, for an individual or a group of individuals, to’ use force: if someone stole a chicken from you, whether you were an individual or a trader, you could no longer do yourself justice:you had to ask the’State to do it for you through its agents; you had to start a legal procedure. The resulting decrease in interstate violence promoted the development of trade in goods and services, the development of communication channels and, consequently, the constitution of increasingly dense, increasingly impersonal, and increasingly functional’-interdependency relationships (3). People depended more and more on each other to accomplish their tasks and achieve their goals and, as operations multiplied and specialized constantly, it became necessary to coordinate them more and more closely; as their realization assumed the intervention of’a greater and greater number of people, became necessaryit became imperative to’ subject their interactions to regulations. To ensure that the people conformed’y, the’State established systems of constraint, both individual and collective, whose complexity continued to grow with’impenetrability; little by little, the police and the judiciary became larger than the collections of statutes, ordinances and decrees.

After the efforts of Louis XI to strengthen the royal power, there was no longer any real feudalism left in France, there remained only’y an earthly nobility. The Greats still owned vast estates, they still received royalties in money on their former vassals, but they no longer administered, they no longer minted money, they no longer promulgated laws, they were no longer allowed to levy the’ tax, they could no longer wage war except under the orders of the king. From their primitive independence they had retained only privileges, such as the’ tax exemption, the right to bear arms and to serve in the royal’ army, in a word, of revenues and honors. The politics of the kings of XVIe century, Louis XII, Francis 1er, Henry II, consisted in s’attaching this nobility by glorious expeditions and by court life, so as to occupy and distract it without diverting it from the service of the king. The’usage to gather around the king became general in the French nobility, almost an obligation under Louis XIV. Moreover, the gentlemen soon got used to looking at the court as the only stay suitable for a well-born man. It’y to be admitted proved that the’on was of noble race ; it’is also that’ « well in court was the’hope of’a prompt fortune, because the only career open to gentlemen, it’ was now the functions that the king gave and the only way to get them was to come and beg them. Competition at the court was harsh, because it’was « a vast complex of interdependent groups of’els, competing with each other, andholding each other in check, at the top of which the king [and his family] stood [and in the structure of which the unstable balance of tensions between the holders of official charges of bourgeois origin and the groups of the nobility of’epee constitutes[is] the central element’ (4) ». L’ etiquette, formalized at the end of the XVIe century, was conceived as a means of’ cushioning and regulating tensions between these two groups and of’ asserting the king's dominion over them. To be « well in court » and thus be able to « make his court », it was necessary to respect it scrupulously, which assumed a maximum constraint. Induced to force himself to act against his will, against his instincts, in order to please His Majesty, the courtier came in the long run to no longer feel as such the constraint that’il was imposing himself; he ends up internalizing the conventions imposed by the society of court, to the point of no longer needing’ to be forced to obey the norms ; he obeys them unconsciously, automatically ; he practiced self-government by himself in his dealings with others and with himself. The government, or, as’applies Michel Foucault, the « governmentality », does indeed not only perform vertically and externally, through state institutions, it directs people and groups psychologically and morally, through a set of « techniques of the self » that’s integrate and put into practice in order to comply with established standards : it conducts the pipes (5).

The conventional social rules that governed court life also governed worldly life in general since the beginning of the XVIe century. The’observation of the rules of savoir-vivre was then called’ civility ; to XVIIe century, she was called d’honesty, then, to XVIIIe century, from politeness ; it is referred to today as’ civicness, republican virtue s’il is and of which any citizen, once professionally lobotomized by the « mistresses » of pseudo-Antinational Education, is supposed to demonstrate.

Who ruled the court? Women (6). Who ruled in worldly meetings? The women. At the court, the women of the House, the great courtesans ; in the worldly meetings, the « mistress of house », renamed to XIXe century, in the bourgeois class, « housewife » ; in the people, from the end of XIXe century, « housewife ».

Who was in literature? The woman ; from the XIIe century, through the character « courteous » de la Dame (lat. domina), « spiritual center » de la « politesse (7) », which, like its aforementioned synonyms, should be understood here as a set of disciplinary practices as’elle implies such qualities as reason and’self-stress (8) (which, it cannot be overemphasized because the Foucaldian literature confuses them, is the negative self-control, such as the’endre Julius Evola).

In the Semitic religious tradition, two women share the’empire of the world: to repair the fault of’a first woman (Eve), virgin, a second woman, also virgin, conceives and gives birth to a son in saving power. The woman is thus presented as the corruptor or liberator of the human race. Christianity, imbued with sentimental morality (9), was to establish a cult to the woman both as mother and wife (the Virgin), while belittling her as a lover (the Whore), while the romantic morality, imprinted with Christianity (10), was to magnify her as a lover (the Lady), while despising marriage. In turn exalted or despised, the woman is sometimes loved to madness, sometimes cursed forever. L’homme sees double, witness this quatrain of’a moralist:

« Is the woman an angel or a demon?
It’is an angel, says Pythagoras ;
A demon, said Anaxagoras; '
And, my faith, both are right (11) ».
L’amour romanesque, out of Christian mysticism (12), took birth at the end of the XIe century, with the troubadours, in the Hellenized and romanized environment of Provence, to invade and then fill all the literature. He soon became confused with the CHivalrous’ in passing, with Christian of Troyes at the end of the XIIe century, lyrical poetry in the novel. If chivalrous and mystical’amour proceeds from both Christian mysticism and the warrior spirit’, it finds its theoretical formula in the Banquet. According to Plato,’amour attaches itself to the beauty of bodies, then to the beauty of feelings, of ideas, finally to the supreme’idea of Beauty; it rises from creature to Creator. For Augustine, Platonist, however, one must first love’ not the creature, but God himself; earthly’amour is a sin. It’ is in this context that, at the end of the XIIIecentury, Dante sketched what we call « platonic love », mix of Christian trends, chivalrous and romantic : Beatrice is not so much a woman that’an idea; it is more or less the same of the Laure of Petrarch (1304-1374), theoretician of’amour imitated in France by Ronsard and Bellay. Their doctrine consists in making the beautiful known and loved, first’ in visible forms, to gradually raise the’ spirit to the knowledge of supreme, divine and unchanging beauty (13). « My soul, transformed into him [the Christ], is almost the Christ himself ! United to God, she becomes almost divine, her riches are above all greatness; everything that is to Christ is hers, she is queen (14) », reads in the twelfth verse of the third canticle, attributed to Francis of’Assises (1182-1250) ; similarly,platonic lovers, by dint of contemplating this universal Beauty of which the poet and canon speaks at the cathedral of Florence Marsile Ficin (1433-1499), director of the PLATonic’Academy of Florence founded by Cosimo de' Medici in 1459, translator of the dialogues of Plato, the works of the neoplatonists (Plotinus, Proclus, etc.) and the Corpus Hermeticum, were also transformed in her, became this very Beauty, or the Lady, under the allegorical figure of which it was agreed to designate it. Ficin's neoplatonic doctrine, which confuses earthly beauty with divine’amour, spread to France through Marguerite de Navarre, one of whose valets, Jean de la Haye, was very enamoured of the Florentine poet's comments on the subject Banquet, which’il had translated from Latin into French. Sister of Francis 1er l’exposed first’ in his circle d’« initiated », during conversations that rolled on the nature of’, the legitimacy of passion, the taste for beauty and the search for the true, then in l’Heptameron (1541) (15), a collection of short stories, each followed by a conversation between listeners, in which psychological explanations with moralizing pretensions, latent in the writings of Ficin, are intertwined with the thriftiness of satirical literature of the’ epoch, against a background of protofeminism and Paulinism (16). The thirtieth story of the collection, which is based on a historical fact, is also reported in the ’Amadis (Amadis played in Spain a role similar to that of King Arthur in England and Charlemagne in France), a chivalry novel composed in the XIVe century by various portuguese and spanish authors and whose adaptations in french from 1540 had a prodigious success. In Amadis, the rough knights of the « Middle Ages » have become lovers without ceasing to’be battalers. In L’Astrate (1607-1628) (17), pastoral novel by the’ancien diplomat Honore d’Urfe, the knights (lovers) become spiritual and gallant shepherds (lovers). In Clely, roman history (1654-1660), novel by Mademoiselle de Scudery, great reader of L’Astrate (18), the shepherds (lovers) return to the city and S’install in « salons », where, under the name d’« honest men », they occupy themselves more than ever with’amour.

In the third volume (1855) of his Dramatic literature course (1849), where, after examining the three great influences that gave’amour a very particular character in the modern era: christianity, chivalry and the doctrine of PLATonic’amour, he researches how and with the help of what changes in society’amour ended up setting the tone for all the literature and manners of the nobility in the XVIe and XVIIe centuries, Saint-Marc Girardin writes:

« The doctrine of PLATonic’amour [..] has helped a lot to establish the preponderance of women in the sixteenth century and to make’amour the privileged subject of literature. Christianity had given the human’ something more tender; but it had turned this tenderness towards God. Chivalry had tried to use’amour as an encouragement to beautiful and noble actions; but this attempt, which had been more successful in novels than in the world, did not yet give’amour a general ascendancy over the world and literature. ’amour was enclosed between the knight and his lady. In Platonism, on the contrary,’amour, which had become a sort of learned and grave doctrine, could serve as’ maintenance in the world, without arousing fears or scruples; andas he kept at the same time the charm that attaches to the most lively feeling of the human heart, he had enough to animate and at the same time to allow romantic interviews. If women had not already had in society the power that’s held their rank in Christianity and in chivalry, it would have been possible that PLATonic’amour served as a text only to the controversies of academies and that’il would not become part of the conversations of the world. But, with the already recognized preponderance of women, Platonic’ love could not return to the schools of philosophy and S’y contained.Women were to use it to reign in the literate world of the sixteenth century, as they were used by chivalry to reign in the feudal world of the middle ages; and,while taking the Platonic doctrine as an authority that was favorable to them, they also had to soften this doctrine, bend it to the uses of the elegant world that’elles would found, and take away its academic character to make it a science of good company. Finally, by combining the ideas of chivalry and of platonic’amour, they had to compose a science or a new art that S’appalled gallantry and that kept for a long time its honest and serious meaning.to compose a science or a new art which s’appalled gallantry and which kept for a long time its honest and serious meaning.to compose a science or a new art which s’appalled gallantry and which kept for a long time its honest and serious meaning.
« This growing preponderance of women, which begins in the sixteenth century and which is’accomplished towards the middle of the seventeenth, has, so to speak, three main degrees marked by three great novels that have had a great influence on the ideas and tone of the world: l’Amadis, which represents chivalrous’love that S’ssoftens and even s’effemine ; l’Astralwhich mixes the’platonic love with chivalrous’love under the name of’ pastoral love; the Clely finally, which is the code of honest gallantry and which marks the CLIMAX of the preponderance of women in the world and in literature (19) ».
D’other degrees follow them. L’auteur, who lived in XIXe century, did not suspect that « l’apogee of the preponderance of women [..] in the literature » was still to come and, as for « l’apogee of the preponderance of women in the world », she did not’ was reached at a particular time, because who says « world » says preponderance of woman.

If, corseted in a code of morality imbued with Augustinian neo-platonism, neo-stoicism and jansenism (20), the passion (« pure ») that the Princess of Cleves feels for the Duke of Nemours in the eponymous novel (1678) seems to mark the end of the literary adventures of platonic’, it is to better resurrect in the world passionate mysticism (21) by Jean-Jacques Rousseau (22) who put in parallel The Princess of Cleves and the fourth part of The New Heloise and whose romantic continuators, George Sand in the lead, amplified in the century following the social mysticism who’accompanied him. ’amour seems to them a transcendent, heroic virtue, of super-terrestrial’essence, out of which every conception of life is tainted with vulgarity and baseness. In affadious and trivial forms, the cult of the woman that’ implies the romantic morality is celebrated daily since the beginning of the XXe century in Hollywood romances and their ersatz, which, saturated with feminine values and even more implicitly moralizing than their antecedents, potentially affect no more, as in the past the novels, long reserved for the noble and bourgeois readership, a few tens of thousands of people, but all social strata, contributing for a decisive part to fixate even more in « l’ confused men » l’dummy image that, from generation to generation, the novel literature had given them of the woman, to further thicken their impression that « the woman is mysterious » and, in practice, to condition them to slavishly imitate the stereotypical servile’ attitude that men have towards women in works of fiction of this genre, to in « l’ messianic and overinvested wait for “love at first sight” (23) ».

The dressage, at the same time sentimental and social, to which the’man was subjected during the centuries, before being completely domesticated’, is the object respectively of the first and the second part of the present study.

Until the Industrial Revolution, the work S’ was carried out in the father's house; the place of’ was at the same time the workshop; the’economie was essentially domestic. The Industrial Revolution moved the workplace from home to the’factory and thus caused a polarization between the private « » and the public « (24) ». This resulted in the doctrine of two separate spheres : physically, the men were strong, while the women were weak. Men were independent, while women depended on’s. Women were naturally more religious and moral than men, who were distracted by sexual passions by which women were hardly affected. For men, the’essential was sex, and for women, the’essential was reproduction. Men were made for politics and’wage employment, while women were made to take care of the family, that is to say, dedicated to household chores (in ways that were soon inspired by industrial management techniques) (25), child care and’education, etc as well as’ to the protection of the virtue and morality of the family (26). The XIXe century lives thus born — delivered by a medical speech that, after starting to present the woman as a being « in its own right » at the end of the XVIIe century,’erige was now, assisted by moralistic literature, in a being « entirely apart » (while not depriving himself of pathologizing male sexuality and desire) — the « Cult of True Femininity » and the « Cult of Domesticity ». Women acquire one « new recognition (27) ». The feminists themselves, at least the most lucid, saw in the strict division of labor that the doctrine of the two separate spheres implied between the sexes a progress, so to speak a promotion, for women, because it offered them « the opportunity to’ exercise incomparable power (28) ». During the XVIIIe in the century, the gradual substitution of’affection for the transmission of’a patrimony as the foundation of marriage, a substitution made possible by the Christian doctrine of free consent of both parties, had already enabled them to strengthen their domestic power, both over the husband and over the children, by making sentiment the cement (both strong and fragile) of the’union conjugale.

It goes without saying that the doctrine of the two separate spheres, of bourgeois origin’, initially concerned only the upper classes. L’« angel of the household » was essentially in the wealthy classes ; the « housewife », its equivalent in the working class, where only married women were taking care of the household full time, would not be fabricated qu’at the end of XIXe century.

Middle class women mostly enjoyed their lives as « housewives ». However, they did not satisfy. They wanted more. The social, economic and psychological repercussions of the Industrial Revolution would offer them the possibility of’en to have much more.

The misery of the proletarianized working classes finally worried the upper classes, when’elles became aware that the suffering that’elle provoked was a ferment of social and political revolts. It is also that the wealthy classes were increasingly porous to the utilitarian constructions of the British philosopher, jurisconsult and reformer Jeremy Bentham (1748-1832) and philosopher John Stuart Mill (1806-1873): the’ indigence of the workers, in addition to sometimes disturbing their own sleep for the above reasons, tended to spoil their own well-being, even their own moral comfort, especially when by accident, they were directly witnesses. Utilitarian morality is based on the principle manifestly devoid of any hypocrisy of the greatest happiness for all: an action is moralthat is to say, useful, in so far as it contributes to increasing the happiness of the greatest number, so much so that, in a certain way, a person can only be happy in so far as all the others are also happy. It’is finally that ostentatious manifestations of wealth were generally disapproved by moralists, leaving the rich only « the luxury of doing good (29) ». Hence the development of philanthropy (30). Due in particular to the urbanisation, the traditional methods of charity towards individuals through the’Church, family and community were largely replaced by collective assistance to a large number of needy people from people who did not know the beneficiaries personally.Philanthropy became a socially acceptable and even rewarding activity, which resulted in the creation of hundreds of’ charitable organizations. L’« moral imperative » that was the basis of the’ philanthropic effort was however also and perhaps even more valuable for the poor : to be able to receive’aide, they had to comply with moral standards. Charitable societies thus claimed to inculcate in them self-respect, self-control, morality, and religion. One of the main forms of philanthropy was the defense of causes, such as temperance, the’abolition of’ slavery, the improvement of living conditions of the working class, prisoners and the mentally ill, as well as the struggle for the’ granting civil rights to minorities and women. Precisely,women had to play a significant role in the different organizations that created themselves or that’elles created themselves to defend these causes. While, particularly in urban areas, educated women of the middle and upper classes had always participated on a voluntary basis in the work of’ assistance and foresight within their respective communities, advances in medicine and technical inventions allowed them to have more time and resources to do so: the development of more effective contraceptive methods gave them the possibility of better regulating their fertility, of’ having fewer’s, of having them almost on command and of’ thus employing to carry out extra-domestic activities part of the time that’elles formerly spent to take care of their children;the continuous creation of’household appliances, mechanical appliances, then electrical appliances, the’ frees more and more domestic tasks, while, in the working class, the commissioning of machines opened wide to women the doors of manufactures, where, in some jobs, they had practically to replace men.

Didn't the doctrine of the two separate spheres n’ prohibit women access to the « public sphere » ? If, but she had a flaw, that women of the middle and upper classes S’ hastened to exploit for their benefit. This flaw was its moral foundation.

As paradoxical as it may seem at first glance, the « private sphere », where they had been relegated and’ from where they only went out to attend parish meetings in the company of their sisters, served as a springboard for the women of the bourgeoisie to insensibly access the public sphere; where the claims of feminists did not’ had any chance to’abutir because’elles clashed head-on with the prerogatives and susceptibilities of the facade patriarchy, it’is by playing on the moral qualities that men themselves attributed to women that the supporters of « maternalism », all « housewives », prepared and ensured in the more or less long term social’emancipation, and economic and political of the’ set of women. Guardian of the morality of « foyer »,did not s’en follow that’elle could also moralize a « vast world » that sank in the license ? Didn't’y even, if not right, at least duty, as Mary Cunningham would later say, d’y « exercise [s]on influence for the good of society (31) » ? Wasn't she, because of her recognized quasi-evangelical qualities of woman,’wife and mother, qualified to solve the « social question » —, that their dear manufacturing and philanthropic spouses had given birth by manufacturing for their benefit an industrial proletariat and that’s had then placed under the sign of moral sense ? N’was she not even the most qualified — a philanthropist-born ?

The holy causes were not lacking. Some were obviously holier than other’s: the fate of the workers seemed to concern more the « good ladies » than that of the workers. At first, at least in Anglo-Saxon countries, the « matrones », since c’est also as’on nicknamed them, founded « settlement houses», which offered social housing and public services to the working class and immigrants, as well as’a job to other women and mothers. In a second step, they put pressure on the representatives, all male, of the’ State, to obtain the establishment of social, economic and legal systems favorable to working class women. In a third step, they paved the way for the « scientific charity », whose (confessed)’ objective was to alleviate by rational methods, identical to managerial techniques (32), the suffering caused by misery and the increase of poverty and vagrancy in urban areas, with the ultimate (less avowable) goal of reducing conflicts between social classes. In other words, it was already a’ d’« buy » social peace.

Charities « scientists », in which women played a very important role, even driving, were the nest of the’ welfare state. Since the end of XIXecentury, everything happens as if the’State were moved by the maternal’instinct of protection : family services, child services, labor services, services of the’ hygiene, health services, services of’ social assistance, services of’education, services of benefits, etc., all doubled by’a labyrinthine stack of administrative services. The’State has established, quickly imitated in this by the private sector, an inextricable network of’organisms responsible for social issues. Women today form more than 80 % of the staff of so-called « public administrations » and « services », « public » or private, of which, not to spoil anything, they are the main consumers and the main beneficiaries in all respects.

The feminization of wage labour is explained naturally by the sprawling development of the tertiary sector at the expense of primary and secondary. Activities specific to the tertiary sector were not’ terra incognitafor women, far s’en need. Intangible product of the’economic activity, which is characterized by the simultaneity of production and consumption, the service — education, health, hospitality, social action, entertainment, leisure and culture, business services, services to individuals, hospitality-restoration, information-communication — is an activity that’elles had always performed — free of charge and in which they were even specialized, at home or in the neighborhood because of their qualities traditionally associated with motherhood and femininity, feigned or not that are softness, patience,’attention, helpfulness, caring, compassion, sensitivity, a taste for communication, dialogue, cooperation, the tendency to weave, the love of love, the love of love, the love of love, the love of love, the love of love, the love of love, the love of love, the love of love, the love of love, the love of love, the love of lovedevelop and maintain human relationships — before practicing it in exchange for’a salary. Since the economic services sector does not directly participate in the production of material goods, unlike’agriculture and’industry, but rather provides intangible services, it is easy to understand that digitization (the conversion of analog data into digital formats) and digitization (the application of such digital data to transform business processes and models), who really started respectively with the’introduction of’informatics in different fields in the 1960s, then with the’ invention of the floppy disk a decade later and the’Internet emergence three decades later, can only strengthen and’extend it even further and, at the same time,accelerate the ongoing process of feminization of’employment. By « feminization of’job », we do not’simply mean the presence of’an ever-increasing number of women in companies and in’Administration: managerial discourse itself, stuffed with theoretical notions drawn from applied psychology and psychoanalysis, as well as corresponding practices, is have taken on a feminine character and it is increasingly necessary to’be equipped with « female » skills to exercise a job, the know-how having been obliterated in the workplace, in principle and in fact, by the know-how and the’ (l’« affect »), in a suffocating and unbreathable electric atmosphere of generalized and uninterrupted mutual harassment, in the process of almost palpable because it is so diffuse. Psychologized to excess, the « work »,who is hardly more than’a work on oneself and an algorithmic processing, is now invested with’a function educator — socializer — civilizer.

It must be seen then that women n’have been able to make a place in the « active life » qu’ from the moment when social life and professional environment have been secured, physically, materially, psychically and technologically, for them and (in part) by them. It is finally necessary to have present to the’ that nothing’would have been possible for the woman without the technological advances, without the progressive substitution of the’man by the machine, the best ally of the « fair sex » in its crazy race to the’« emancipation », correlative to the serfdom of the’man.

The third part of this study examines the five aforementioned factors of the ’« emancipation » all-round women during the second half of the XXe century : the doctrine of the two separate spheres ; technological changes ; the formation of the’ welfare state; the security of the professional environment ; the dematerialization of work. It will mainly be set up in the Anglo-Saxon countries, for the good reason that it’is in this environment that the processes in question have begun, before expanding to other countries « western ». It will end with the answer to the question that, in view of the social upheavals that have occurred since the publication d’Anatomy of female power«, in particular the substitution of the female model of the » housewife « by that of the » woman d’ exterior «, the » woman active , her repeller, the reader arises : is not’ exceeded ?

On the one hand, the CONSTANT increase in the number of women in the active population and, consequently, in the number of women who are financially independent (from the’homme, not from the bank) does not prove that’elles n’elles no longer expect from’a man whom’il « enjoys a fortune,’a social status,’a power,’a celebrity, etc. enough to satisfy the ambitions of the’wife » and that’elles have finally decided to « roll up the sleeves » to achieve them themselves ? The steady decline in the rate of marriage, combined with the decline in the’age of marriage, the steady increase in the number of divorces, the fact that more and more women are the first to initiate divorce or separation proceedings (33) and that, to top it all, women, at least in the middle classes, remarry less than men (34)does she not confirm certainly that fewer and fewer women are willing to « nest », to want to s’un « domestic slave » and that, once married, if so much is that’elles get married, far from doing everything to prevent their « slave » from s’escuefu du « nest » they seek more and more to get rid of him and intend to provide for their own needs alone?

D’, on the other hand, the fact that modern women are shunning the’institution of marriage, on which four of the five pillars of female power rest, namely control over cooking, control over CHILD-rearing, control over the’ uterus, both as a reproductive ORGAN and as a sexual ORGAN’, does not condemn them to lose their power or, at least, to lose their power some of their power over men?

Chinweizu Anatomy of female power: a male dissection of the matriarchy2024, Cariou Publishing, pp. 159-174.
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