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CHAPTER I.
INTRODUCTION.

p- 1, note] Paul. Diac. still nses Leathen in the sense of rustici
(Pertz, Archiv 7, 331). deme heidanin commane, Diut. 1, 50 .
The abbrev. form heid occurs even before Luther: Jeide rhy.
leide, G. Abent. 2, 67. dieser zeginer oder Leit, Keller, Iast-
nachts-sp. p. 823 (like our clrist for MIG. lkristen, OHG.
christani); yet the true genitive is retained i Chr. Weise’s Erz-
narre 190: des jungen leidens los werden.

Favorite epithets
of the heathen are “wild, fierce, grim”’: wild heathen, wild
men of the wild heath, Anegenge 23, 61. conf. Rabenschl. 1080.
Neifen 14, 6. MsH. 1, 152%  dic wuotendigen heiden, Kaiser-
chr. 951, More freq. dic iibelen lieiden, Diemer 158, 18. 162, 2.
Morolt 376 seq. dic bosen h., Diemer 170, 21 179, 17. der
itbele h., Pantal. 103+ der vil arge h. 1817. den h. gramen,
Servat. 148 (per contra, hypocrita is transl. dunni cristand, Diut.
1, 239%). Also “dogs,” as in Judith 13}, 39 : pone haedenan
lnnd.  Olaf Tryggv. saga, cap. 68: lund-heidinn.  Svenske
vis: hednings-hund.  DMor. 418: den heidenschen Zunt.  1n
Willeh. 58, 16 the Sarrazin ride on dogs and hogs. Gradually
milder terms arc used: dat domune heidine, Maerl. 3, 128.  des
gelonben geste (strangers to faith), Tarl. Wh. 15*  heidinen die
sunder éwe (witheut law) lebeten, Roth. 475.  People do not like
to be taken for heathens: s6 bin ich niht cin heiden, MsIT. 1, 122,
als ich waere ein Ledden 45°. Yet there is pity for them: swie
sic wiren heiden, och was zerbarmen nmbe sie, Nib. Lament 437 ;
and Wolfram, like Walther, speaks of them quite humauely, Willeh.

150, 15 : “Dic nic teufes kiinde Enpfiengen, ist das siinde, Daz
man die sluoc alsam cin vihe (a sin to slay the unbaptized) ?
Grozer siinde ich drumbe gihe: HKs ist gar Gofes hant-getit,
Zwno uud sibenzec spriche die er hit,” they arc God’s handi-
work, 72 langnages wherein He speaks.

pp. 2-+.] Ilcathensin Italy and at Rome as late as Theederic,
Edict. Theod. 108.  Salvianus de gubern. Dei, abont 150, con-
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1278 INTRODUCTION.

trasts the vices of christian Rowmans aund Provincials with the
virtnes of lheathen Saxons, Franks, Gepide and Huns, and of
hervetical Goths and Vandals; towards the end of bk. 7, he says:
¢ Gothorum gens perfida, sed pudica est, Alamannornm impudica,
sed minus perfida. TFranci mendaces, sed hospitales, Saxones
crundelitate efferi, sed castitate mirandi;’ and further on: ¢ Vandah
castos etiam Romanos esse fecerunt;’ conf. Papencordt 271-2.
The Bavarian Ratolf is converted m 788 : coept Deum colere,
MB. 28 7. In the times of Bonifacc and Sturmi we read : Popuh
gentis illins (in Noricnm), licet essent christiani, ab antiquis
tamen paganorum contagiis et perversis dogmatibus infecti, Pertz
2, 366. Alamanns, who appear in Italy 552-3, are still heathens
in contrast to the christian Franks, Agathas 2,1. 1,7. Egiohard
cap. 7 (Pertz 2, 446): Saxones cultui daemonum dediti; cultum
daem. dimittere ; abjecto daem. cultu, et relictis patriis caeri-
moniis. The anthor of Vita Mathildis (Pertz 12, 575) says of the
Saxons and of Widukind’s family : Stirps qui quondam daem.
captus errore, praedicatornm pro inopia idola adorans, christianos
constanter persequebatur.

The Nialssaga cap.101—6 relates the introduction of Christianity
into Iceland in 995—1000. Yet at Nerike by Orebro, as late as
the 17th cent., they sacrificed to Thor on certain rocks for tooth-
ache, Dybeck runa 1848 p. 26; and to this day old women
sacrifice to rivers, and throw the branch on the stone 2, 3, 15. wvit
erum heidin is said in Olaf the Saint’s time in Gantland, Fornm.
sog. 4, 187 and 12, 84. In the Norwegian districts of Serna
and Idre, bordering on Dalarne, there were heathens in 1644,
Samling (Christiania 1839) 6, 470-1.  pa kunni enge madr
Paternoster i Straumi, Werlauff. grenzbest. 20. 37. In Sweden
we hear of Oden’s followers in 1578, 1580 and 1601, Geyer Svea-
rikes hifder 2, 329 ; in a folk-song a woman dreads the heathen
that haunt the neighbouring wood: ‘locka till Thor ¢ fjall)’
Arvidsson 3, 504. Thursday was holy in Sweden till 100 or
150 years ago (p. 191). Relapses into heathenism werc frequent
there, Hervarars. cap. 20 (Fornald. sog. 1, 512). The secret
practice of it was called launblot, Fornm. s6g. 2, 243.

The Slavs in Pomerania heathens till begin. of 12th century.
A heathen festival near Pyritz, and that of Gerovit at Havel-
berg, Barthold’s Gesch. v. Pomm. 2, 34. 76. Giesebrecht’s Wend.
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gesch. 2, 265. 509.  Heathen Rans, Barth. 2, 100-1.  Pribizlaus
of Mecklenburg baptized in 116+, Svantevit’s temple destroyed
1168, Lisch’s Meckl. jahrb. 11, 10.97. The Slavs betw, Iilbe
and Oder were Christians for 70 years, then relapsed ab. 1013,
Ilelmold 1, 16 ; adhuc enim (11£7) Slavi immolabant dacmoniis
ct non Deo 6S.  'The Prussians still heathen after conversion of

Some Christians i Hungary 1o latter half of

Russians 1, 1.
10th century, Dimmler’s Pilgrim von Passin 36 seq. Some
heathens in listhonia at the present day, Verhandl. 2, 36. The
Lapps were still heathen in 1750, Castrén’s Reise p. 69.

Mixed marriages werc not entirely forbidden, as Chlodowig’s
example shows. Sach too was Kriemhilt’s union with the heathen
Ltzcel, but she takes care to have her son Ortliep baptized, Nibel.
1328.

p- 5.] DBetween heathen baptism (the vatni ausa, the dicare
in nomine deoram, Greg. Tur. 2, 29) and christian baptism,
stands the prim-signaz, Iigilss. p. 265, a mere signing with the
cross. Thus, Gestr is ‘ primsigndr, cigi skirdr,” Fornald. sog. 1,
314. The pains of hell were made to hang on being wnbaptized
(p. 918). Whoever forsook paganica vetustas (Pertz 2, 342),
had to rcnounce the gods : den goten entfurn=get baptized, Tirl.
Wh. 130°%. To abjure one’s faith was abrenuntiare, ubjurare,
rencgare, rencare, Ducange ; I'r. renier, O.Fr. renoier, MHG. sich
vernoljieren, Nib, 1207, 1. Lament 494. wvernoierten sich von deir
Kristen, Livl. reimchr. 5719. M. Neth. vernogerde, Karel. 2, 75.
vernoyert, Pajin 2, 519. 831, wvernoyert rh. verghiert, Maerl. 3,
140. OHG. antrunnco, ant-trunneo aba-trunneo=apostata, rene-
gatus, Graff 5,533, i cuivers renoié, Ducange ; tornadie, tornadis
=retrayant. Other phrases: den tonf hin legen, Livl. r. 6129,
lizen varn kiist 6385. \What 1s meant by : “cosque (Hessians at
Amecnabnrg) a sacrilega idolorum censura, qua sub quodam
christianitatis nomine male abusi sunt, evocavit’ in the Vita
Bonifacii, Pertz 2, 5127 probably a christian heresy, as p. 341
says of Thuringians : ‘sub nomine religionis falsi fratres maxi-
mawm hereticac pravitatis introduxerunt sectam,” conf. Rettberg
2, 308. Tho Abrenuntiations declared the ancient gods by
name to be devils and unholds. All heathen merrymaking, espec.
music and dancing, was considered diabolic, pp. 259. 613-9. 770,
Feasts, games and customs connected with the old worship were
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now diaboli pompa, gelp inty zierida. Grieshaber’s Serm. p. 48:
da man singet uud springet in des tievels dienste ; conf. Aucassin
iu Méon’s Fabl. 1, 385. Ifauriel 3, 190.

p- 9.] The mental protest against christianity shows itself in
the contimuance of the rough heroic conception of Paradise (p.
819). The christian paradise was often rejected, as by Radbod
the I'risian, who withdrew his foot from the sacred font, because
he did ot care to give up the fellowship of his forefathers in hell
and sit with a little flock in heaven, Vita Bonif. (Pertz 2, 221).
Melis Stoke, rymkron. 1, 24. Comp. the contrary bchaviour
of Gudbrand (Maurer belkehrung 1, 537) and of Sighvatr at the
baptism of Magnus, St. Olaf’s saga c. 119. Waldemar likes
hunting better than heaven, Thiele 1, 48. nit ze himelriche sin
woldich viir dise reise, Roseng. 110. mir wacre ie liep bi ir ze
siu dan bl Got in paradis, MS. 1, 178* mdéht aber mir ir hulde
(her favour) werden, ich belibe (I would stay) (if der erden alhie,
Got liez ich dort die werden (worthies), MS. 2, 16*>. daz himel-
riche liez ich sin, und waere bi in iemer wol alsé, Dietr. drachenk.
131°.  waz sol cin bezzer paradis, ob er mac vrd beliben von wol
gelopten wiben? NMsH. 1, 82°. si wacre getreten durch Fléren
in die helle, Fl. 5784. si me vauroit miex un ris de vous qu’estre
en paradis, Thib. de N. 69.  kestre ne voudroie en paradis, se
ele nestoit mic 75 ; conf. 113. The hered. sewer of Schlotheim :
¢had you one foot in heaven and one on the Wartburg, you’d
rather withdraw the first than the last,” Rommel’s Gesch. von
Hessen 2, 17. fall from heaven to earth, Schwein. 1, 95. come
back from paradise, Chans. histor. 1, 43.
martyrs, endures the ntmost pains inflicted by Olaf Tryggvason,
and will not apostatize, Fornm. sog. 2, 167. The Hist. S. Cuth-
berti says: quadam die cum Onalaf cum furore intrasset ecclesiam
Cuthberti, astante episcopo Cuthheardo et tota congregatione,
“quid, inquit, in me potest homo iste mortuus Cuthbertus, cujus
in me quotidic minae opponuntur? juro per deos meos potentes,

Eyvindr, like christian

Thor ct Othan, quod ab die hac inimicissimus ero omnibus vobis,’
'I'wysden 73-4. The heathenism smouldering in many hearts is
perceptible even in Latin deeds of 1270, Seibertz no. 351.

p- 5.1 A peal of bells was hateful to heathens, and therefore
to giants, p. 950, to dwarfs, p. 459, to witches, p. 1085.

p- 8.] Even in christian times the heathen gods arc credited
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with sundry powers. The idols speak, Pass. 507, 2 seq. Barl.
3142, 8 or Lold their peace, Pass, 300, 24. 34 The Livl. reimehr.
1493 seq. says:

Die Littouwen vuoren iiber sé,

daz 1st genant daz Osterhap,

als ez Perkune vr abgot gap (when P. existed),

daz nmmmer so harte gevros (froze).
Ilence the quarrel between the old and new religions was often
referred to an ordeal or miracle: < probemus miraculis, quis sit
majoris potentiae, vestri multi quos dicitis dii, an mens solus
omnipotens dominns J. Chr.”’
Ansgarit (Pertz 2, 702); and the rain falls in torrents on the

cries the christian priest i Vita

heathen Swedes despite their praying, while not a drop touches
him. In Greg. Tur. mirac. 1 cap. 81, the ordeal of water decides
whether the Avian or Catholic faith be the right one. In the
legend of Silvester, the Jew sorcercr first kills a bull in the name
of his God, and Silvester brings it to life again by calling upon
Christ, W. Grimm’s Silv. xv.—xx.

p-6.] The Romans too had felled sacred trees: ‘et robora nn-
mims mstar Barbarier nostrae feriant tnipune bipeunes,” Claudian
de laud. Stilich. 1, 230. In the same way the Irminsul is de-
stroyed, and Columban breaks the god’s images and throws them
in the lake (p. 116. 109). Charles has the four captured Sara-
cen idols smashed, and the golden fragments divided among his
heroes, Aspremont 11", 45°—48%.  Idols are broken in Barl. and
Georg. It is remarkable in Beda 2, 13, that the Coifi himself
destroys the heathen temple (p. 92n.). It was a sign of good
feeling at least to build the old 1mages into the church-walls.

p- 6.]  Heathens, that knew uot the true God’s name, are not

\’

always ‘< wild, doggish, silly,” but sometimes “die werden heiden,’
Titur. 55, 4, die wisen heiden, Scrvat. 19. his sylfes (God’s)
naman, pone yldo bearn acr ne citSon, frod federa cyn peal hie fela
wiston, Cedm. 179, 15.

p. 7.] Trust in one’s own strengthis either opposed to trust in
gods, or combined with it. In the Iaereyinga-s. cap. 23, p. 101 :
“ck trii &4 mdatt minn ok megin ’ and also * ck treystumsk hamingjn
(genius) minni ok sigr-saeli, ok hefir wmer pat vel dugat’; conf.
‘ tria magni,” Fornald. sog. 1, 488, The OMG. so mir th ! (Graff
6, 13) must mean ‘so help we I myself.” MIG. has wmilder
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formnlas: sam mir Got and min selbes lip!  T'ristan 215, 2. als
in (them) Got und 1r ellen geb6t, Ernst 1711. als im sin manlich
ellen jach, Parz. 89, 22. ich gelove God ind mime swerde, Karl-
meinet 122, 34. M. Beheim 266, 22 says: si wolten f in (them)
selber stin ; and Gotthelf’s Erzihl. 1, 146 makes a strong peasant
in Switz. worship “ money and strength.” A giant loses his strength
by baptism, Raaf 39. Doubts of God are expressed by Wolfram :
ist Got wise? . . . hilt er sin alt gemiiete, Willeh. 66, 18. 20.
hiat Got getriwe sinne, Parz. 109, 30. Resisting his will is ¢
himele klimmen und Got enterben,” Lin. 3500.
pretend to be gods, see p. 385n.

p- 7n.] God is threatened and scolded, p. 20. With the
mockery of Jupiter in Plaut. Trin. iv. 2, 100 agrees the changing
of his golden garment for a woollen, and robbing Aisculapius of
his golden beard, Cic. de Nat. D. 3, 8t. FriSpiofr said: ‘enda
virdi ek meira hylli Ingibiargar enn reidi Baldrs,” Fornald. s6g. 2,
59 ; and pulled B.’s statue by the ring, so that 1t fell in the fire
86. King Hrolfr already considers Odin an evil spirit, #llr ands,
L, 95. Dogs were named after gods by the Greeks also ; Pollux,
Onom. 8, 5 cites Kopaf, "Apmuia, Xdpwv, AvkirTas. A dog named
Locke, Sv. folks. 1, 135. Helbling’s Wunsch is supported by a
Wille in Hadamar v. Laber 289 and Altswert 120, 23.  Sturm in
itlelbl. 4, 459 may have meant Thunder. The lime-bitch is called
Ieila, Hela, Dobel 1, 86. Nemnich 720. Alke is Hakelberend’s
dog, Zeitschr. des Osn. ver. 3, 406. A Ruland about 1420, and
Willebrelt, Ls. 1, 297-8, are exactly like men’s names. Many
names express the qualities and uses of the animal, such as Wacker,
still in use, and leading np to old Norse, Saxon, Skirian and
Suevic names, Grimm’s D. Sag. 468 ; its dimin., Wackerlein, Weck-
herlin, Wickerlein, Fischart’s Spiele 246. 491. Is Wasser, the
common name of peasants’ dogs in the Mark (Schmidt v. Wern.
253), a corrup. of Wacker? Wackerlos, Vernim, dogs in Frosch-
meus. Bbb. oY, Hiiterlinin Keisersb. bilg.140-4-5. IFondling names
are Harm, Ls. 2, 411. Holle im Crane p. 30, Birlin, Garg. 258,
Zuckerl. Jucundiss. 54. o the Pol. gromi-zwierz, bait-hound,
linde 1, 779* answers our Hetzelolt, Nic. v. Jeroschin 30, 12.
Dello, Greif, Pack-an, Pack-auf (Medic. maulaffe 647), Suoche,
Iichard 3, 245, explain themselves; also the Boh. greyhound
Do-1¢t, fiy-to; O. Norse Iopp and Ilot, Hrolfkr. saga, Hopf in

ze

On men who
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Fulensp., Estula (es-tu-la?), Mcon 3, 89+-5. Ren. 25355, Not
so clear is Strom in I'ritz Reuter’s Journ. to Belligen 2, 985 1s it
“striped” ? or coun. with Striun m Ilelbl. £, 456 from striunen,
to roam ?  Swmutz in Laber 358 must be coun. with sclaotzen, to
counterfeit the harc’s ery, Schmeller 3,479, T'rogen, Sv. ifvent.
I, 51 is our Iidel, trasty.  Gramr, Fornald.sog. 1, 87.  Gifr, Geri,
two dogs in liclsvinus-mal.  Suafi, Markusson 1743 Guldiand
Norske event. 2,92, Yrsa, Fornald. sog. 1, 22, Urse in Saxo.
Dettelmann in Biwrger 471* and Stallmerster i Tieck’s Zerbino
express social rank, conf. Malvorsin, Ren. 1664, It were too bold
to conn. Leppisch in Panli Sch. u. ernst 77, with Samr=Lapp, in
Nialss. 71, or Goth, Guz with the nation so called (Michel’s hist.
des races maudites 1, 355, D. Sag. 451) ; wmore likely that the
Silesian sheepdog’s name Sacks (Weinhold) meant Saxon ; conf.
Boh. Bodrok, an Obodrite.  King Arthur’s dog Cubul, Nenn. 78.
Cipriin, dog’s name in MslL. 3, 305~

p- 8.] Christ and the old gods are often worshipped together.
People got baptized and believed in Christ, en héto & Thar til
allra storrieda. Widukind (Pertz 5, 462) tells, an. 965, of an
“altercatio snper cultura deorum in convivio, Danis aflirmantibus
Christum gqmdem esse dewm, sed alios et fore majores deos, qui
potiora mortalibus signa ct prodigia per sc ostentabant.”  Iithel-
bert of Kent let heathen 1dols stand beside christian altars, conf.
Lappenb. lingl. gesch. 1, 140. The converted Slavs clung to
their old superstitions.  Dietmar (Pertz 5, 785) says of the sacred
luke Glomuzi: ¢ hunc omnis incola plus guam ecclesias veneratur
ct timet ; > and at Stettin a heathen priest was for raising an altar
to the god of the christians side by side with the old gods, to
seenre the favour of both, Giescbr. Wend. gesch. 2, 301. It
is only playfully, and with no serious intention, that the Minne-
song links the name of God with heathen deities :

Ieb hitn Got nnd die minneclichen Minue (love)

ecebeten ficliche nu vil manie jir,

daz ich schier nich wiser drier sinne

vinde ein reine wip, MS. 1. 1818,
Venus, vil edelin kiinegin,

iich hie Got, vrowe, hier gesant

zc freuden uns in ditze lant. Fraunend. 233, 26.

The longer duration of heathenism, especially of Woden-worship
O b l v [ >
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among the S«axons, is perceptible in the legend of the Wild Host,
in many curses and the name of Wednesday. There also the
custom of Necd-fire was more firmly rooted. The Lohengrin p.
150 still rebukes the unbelief of the wild Saxons.

p- 11.]  Where there was worship of springs, the Church took
the caput aquac into her department, Rudorff 15, 226-7. In
that spell where Mary calls to Jesus, ‘zench ab dein wat (pull
oft thy coat), und deck es dem armen man iiber dic sat (over the
poor man’s crop),” Mone anz. 6, 473, a heathen god is really in-
voked to shicld the cornfield from hail.  Quite heathenish sounds
the nursery rhyme, ¢ Liebe frau, mach’s tiirl auf (open your door),
lass den regen ’ncin, lass ’rans den somnenschein,” Schmeller 2,
196. Spots in the field that are not to be cultivated indicate their
sacredness 11 heathen times, conf. gudeman’s croft in Scotland,
the Tothills in England, Hone’s Yearb. 873-4.  'I'o the disguised
exclamations in the note, add @ dapartep! and the Armoric tan,
fire! Villemarqué’s Barzas breiz 1, 76 ; conf. Pott 1, 1vii.

p. 12.] To these old customs re-acting on the constitution,
to the pelting of idols at Hildesheim and Halberstadt on Letare-
day (p.190. 783), add this of Paderborn: ¢ In the cathedral-close
at P., just where the idol Jodute is said to have stood, something
in the shape of an image was fixed on a pole every Letare
Sunday down to the 16th century, and shied at with cudgels by
the highest in the land, till it fell to the ground. The ancient
noble family of Stapel had the first throw, which they reckoned
an especial honour and heirloom. When the image was down,
children made game of it, and the mnobility held a banquet.
When the Stapels died out, the ancient custom was dropped.’
Continu. of M. Klockner’s Paderb. chron. The Stapel family
were among the four pillars of the see of Paderborn; the last
Stapel died in 1545, Erh. u. Gehrk. Zeitschr. f. vaterl. gesch. 7,
379. Compare also the sawing of the old woman (p. 782), the
gelding of the devil, the expulsion of Death (p. 767), the yearly
smashing of a wooden image of the devil, and the ‘riding the
black lad” in Hone’s Yearb. 1148, Dayb. 2, 467.

p. 12.] The Introduction ought to be followed by a general
chapter on the contents and character of our Mythology, in-
cluding parts of Chaps. XI1V. and XV, especially the explanation
of how gods become men, and men gods.




CHAPTER II.
GOD.

p. 18-15.] The word god is peeunliar to the Germanic lan-
gnages.  Guiteel. 1, 31: terre on lon claime Dien got.  On
goddess see beginning of Ch. XIIL. diw gotheit occurs already
in I'undgr. 2, 91. In the Venetian Alps, God is often called
der got with the Art., Schmeller’s Cimbr. Wtb. 125. Is the Ital.
iddio from il dio, which does not aceount for iddic goddess, or 1s’
1t abbreviated from domen-ed-dio, which, like O. I'r. domneden,
damledeun, damreden, comes from the Lat. voc. domine deus?
" Conf. Diez, Altrom. Sprachdenkm. p. 62.

Got is not the same word as guot, though the attempt to iden-
tify them is as old as OHG. (yet conf. the Pref. to Ii. Schulze’s
Gothic Glossary, xviil.) : ¢ got unde guot plurivoca sint. taz (what)
mit kole wirt, taz wirt mit kuwote,” Notker’s Boeth. 172.  Almost
as obscure as the radieal meaning of god is that of the Slav.
bogh, some connecting it with Sanskr. bagas, sun, Iofer’s
Zeitschr. 1, 150. In the Old-Persian cunciform writing 4, 61
occurs bagiha, dei, from the stem baga, Bopp’s Comp. Gram.
452 ; Sanskr. bhagavat is adorandus. Hesychius has Bayalos,
Zevs ¢puyios (conf. Spiegel’s Cuneif. inser. 210. Windisch-
mann 19. 20. Bopp, Comp. Gr. 452. 581. Miklosich 3). Boh.
biize, bozatko, Pol. boz¢, bozatko, godkin, also genius, child of
luck. Boh. biizek, Pol. bozelk, 1dol.

Beside quda, gods, John 10, 35, we havo gupa, Gal. 4, 8.
The change of p to d in derivation is supported by afgudel im-
pictas, gndalaus impius, gudisks divinus. Neuter is daz apgot,
Mos. 33,19. abgote sibeniu, Ksrchr. 65. appitgot, Myst. 1, 229.
Yet, beside the neut. abeotir, stands appetgite (rh. krote), I'roj.
kr. 27273, and abgote, Maria 1:19, 42; also masc. in Kiistes
bitichelin of 1278 (cod. giss. no. 870): “bette an den appitgot.
abgotgobide in IHaupt 5, 458 is for abgotgiuobida. In the
Gothic pi galiuga-gude for eiéwra, 1 Cor. 10, 19. 20, where the
Greek has no article, we may perceive a side-glance at Gothic
mythology ; conf. Lobe gloss. 76°.  The ON. gud is not always
idolum merely, but sometimes numen, as god ol{, omnia numina,
Sem. 67° siti Hikon medS heidin god, Hikonarm. 21. gaud,



1286 GOD.

usually latratus, is a contemptuouns term for a numen ethnicorum ;
conf. geyja, to bark, said of Freyja, p. 7 note.

Our g¢dtze occurs in the Fastn. Sp. 1181. 1332, where the
carved ‘goezen’ of the painter at Wiirzburg are spoken of.
Gods’ images are of wood, are split up and burnt, Fornm. sig. 2,
163. v.d. Hagen’s Narrenbuch, 314. Platers leben, 87. So
Diagoras burns his wooden Hercules (Melander Jocos. 829), and
cooks with it; conf. Suppl. to p. 108 n. Agricola no. 186 ex-
plains 4lgotz as “ a stick, a log, painted, drenched with oil,” Low
" Germ. oligétze ; but it might be an earthen lamp or other vessel
with an image of the god, Préhle xxxvi. In Thuringia 6lgétze
means a baking.

p.- 15.] To the distortions of God’s name may be added : gots
hingender gans! Geo. v. Ehingen, p. 9. potz verden angstiger
schwininer wunden! Manuel, Fastn. sp. 81. Er. Alberus uses
¢ bocks angst,” H. Sachs ¢ botz angst.” Is potz, botz from bocks
(p- 995) ?  Similar adaptations of Dien, Raynouard sub v. dens;
culbien, Méon 4, 462. Ital. sapristi for sacristi.

p. 15.] The addition of a Possess. Pron. to the name of God
recalls the belief in a guardian-spirit of each individal man (p.
875). The expressions not yet obsolete, ‘my God! I thank my
God, you may thank your God, he praised his God, etc.,’ in
Gotthelf’s Erzihl. 1, 167 are also found much earlier: hevet
ghesworen Ui sinen Gode, Reinaert 526. ganc dinem Gote Dbe-
volen, Mor. 3740. er lobte sinen Got, Greg. 26, 52. durch
meinen Gott, Ecke (Hagen) 48. saget tuwem Gote lop, Kilh. 2714.
daz in min Trehtin 16ne, Kolocz. 186. gesegen dich Got min
Treltin, Ls. 3, 10. je le feré en Mondiew croire, Renart 3553.
28465. Mdon 2, 388. son deable, Ren. 278. 390. Conf. ‘Juno-
nem meam iratam habeam,” Hartung, genins.

The ¢ God grant, God knows’ often prefixed to an interroga-
tive, Gram. 3, 74, commits the decision of the doubtful to a
higher power; conf. ‘wére Got, Gott behiite,” Gram. 3, 243-4.
Got sich des wol versiunen kan, Parz. 369, 3; conf. ‘sit cura
deum.” daz sol Got niht en-wellen, Et. 6411. daz enwelle Got
von himele, Nib. 2275, 1. nu ne welle Got, En. 64, 30. Other
wishes: s8 sol daz Got gebieten, Nib. 2136, 4. hilf Got, Parz.
121, 2. nu hilf mir, hilfericher Got 122, 26; conf. “ita me deus
adjuvet, ita me dii ament, amabunt,” Ter. Heaut. iv. 2, 8. 4, 1.
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Got hiicte din, Parz. 124, 17, ete. Got halde inch 138, 27,
Got 16n dir 156, 15. Got troeste inch des vater min 11, 2.
Got griicze 1uch, Iw. 5097, The freq. formulas ¢ God bless thee,
greet thee,” addressed espec. to wine. Often in MIG., “be it
God who’: (ot si der daz wende; der in ner’ (heal); der uns
eeliicke gebe, Kr. 8350. 6900.  ITartm. Iirst. b. 1068.—[ Many new
examples of ¢ wilkomen Got und mir’ are here omitted.]  sit mir
i Gote wilkomen, Pass. 3%, 92, wm und den giten (gods) wille-
komen, Troj. kr. 23105. God alone: Got willckume herc von
Berne, Dietr. Drachenk. 60*. Me and my wife: willekomen
mir und ouch der frowwen min, MS. 1, 57°. bien venuz miner
frouwen nde mir, Parz. 76, 12.

The Supreme Being is drawn into other formnlas : dankent
ir und Gote, Lanz. 4702, des danke ich dir unde Gote, I'lore
5915.  Got und 7u ze minnen (for the love of), Greg. 3819. ni
liz ich alle mine dine an Godes geniide unde din, Roth. 2252,
To intensify an assertion : ich fergihe (avow) Got unde i, Griesh.
pred. 2, 71. ncin <ch und Got, Ls. 2, 257 ; like the heathenish
“Oden och jag.” daz er sich noch Got erkennet, Walth. 30, 7.
(Got und ouch die liute, Greg. 271. Got und relt diu riten do
in ze heile, Trist. (Massin.) 176, 26. 177, 2. We still speak of
complaining to God and the world. One conld not but love
her, “da half ke gott und kein tenfel” Hofer, Lorelei 234
So, “to her and love’: ich han gesungen der wil lichen und
der Minne, Neifen 13, 37.  fronw Minne und ir, vil seelic wip 20,
33. ich wil dir und detnem guul zusaunfen, Garg. 240V,

p-17.] God has human attributes: par les 7ans Dien, Ren.
005 ; so, I'reyr litr eigi vinar auqumn til pin, Fornm. s. 2, 71
par les pies quide Diu tenir, Mcéon Fabl. 1, 351. wan d6 Got
hicz werden ander wip, dé geschuof er inwern lip selbe mit siner
Iant, Flore 2, 259. 'T'be Fiuns speak of God’s beard. e wears
a lielinet, when he 1s wrapt in clonds ?  conf. helot-helm, p. 163,
Grimmir pileatus, p. 146, and Mercury’s hat; den Gotes lelm
verbinden, MsH. 3, 354Y; conf. the proper name Gotalelm,
Zeuss trad. Wizemb. 76, like Sigulelm, Friduliclm.  As Plato
makes God a shepherd, Wolfram makes him a jndge, Parz. 10,
27. God keeps watch, as ‘Mars vigilat,” Petron. 77; conf.
Mars vigila, Hennil vigila (p. 749). Mc crcates some men him-
self: Got selbe worlt ir siiczen lip, Parz. 130, 23 ; gets honour
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by it: ir schoenes libes hit Got iemer ére, MS. 1, 143*; shapes
beauty by moonlight: Diex qui la fist en plaine lune, Dinanx’s
Trouvéres Artésiens 261 ; feels pleasure: dar wart ein wuof, daz
ez vor Got ze himel was genaeme, Lohengr. 71. in (to them)
wurde Got noch (nor) din werlt iemer Zolt, Dietr. Drach. 1192,
So in O.Norse: Yggr var peim /idr, Seem. 251*; conf. ¢unus
tibi hic dum propitius sit Jupiter, tu istos minutos deos flocei
feceris,” and the cuneif. inscr. ¢ Auramazda thuvdm dushta biya,’
Oromasdes tibi amicus fiat.

p- 17-8n.] God’s diligence : examples like those in Text.

p- 18.] DMany new examples of God’s ‘anger, hatred, ete.” are
here omitted. Unser gote sint s6 guot, daz si dinen tumben
muot niht 7dchen mit einer donre-strile, Barl. 207, 13. ¢ Got haz
den lesten!’ sprichen die di vluhen hin (God hate the hindmost,
cried the fugitives), Ottoe. 76* s6 in Got iemer hazze, MsH. 8,
195°. daz in Got gehoene, dishonour, Lanz. 3862. er bat, daz
Got sinen sluc iiber in vil schiere sliege, very soon smite, Turl.
krone 92; conf. feoBraBys, Herod. 1, 127. Got velle si beide,
make them fall, Iw. 6752. ich wil daz mich Got velle und mir
schende den lip, Flore 1314. Got si schende, MsH. 3, 187> fort
mit dir zu Gottes boden, Weise comdd. 89.  Got rech’ ez iiber sin
kragen, Ottoc. 352%. so muoze mig Got wuorgen, Karlm. 368.
nii brennet mich der Gotes zan (tooth) in dem finr, Tddes gehugde
679. sb entwiche mir Got, Flore 5277. Got ist an mir verzaget,
Parz. 10, 30. 1ist Got an siner helfe blint, oder ist er dran De-
foubet (deaved, daft), 10, 20. die géte gar entsliefen, Albr. Tit.
2924.

p- 20.] The irrisio deorum, ON. god-gd (Pref. liii. and p. 7n.)
reaches the height of insult in Laxdela-s. 180. Kristni-s. cap.
9; OHG. Eot-scelta blasphemia, MHG. gotes schelter. Conf. the
abusive language of Kamchadales to their highest god Kutka,
Klemm 2, 318. nl schilte ich miniu abgot, scold my false gods,
Lament 481. sinen zorn huob er hin ze Gote: ‘richer Got un-
guoter ! > Greg. 2436-42. s wil ich iemer wesen gram den
goten, En. 7985. The saints scold (as well as coax) God,
Keisersh. omeis 124 wdifen schrien iiber (cried shame upon)
Gotes gewalt, Wigal. 11558. Got, di bistu eine schuldec an (alone
to blame), Iw. 1384. Charles threatens him: Karles ten¢a a

by

Dieu, si counfust son voisin, ‘jamais en France n’orra messe a
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wmatin,” Aspr. 35%  hé, saint Demis do France, ta somoilles et dorz,
(uant fanz tes howes liges tiens en est i gran torz, Guiteel. 2,
156. memt awer gote an ein seil und trenket si, drench them,
\Wh. 1, 83* ¢rowet (believes) als dann S. Urban anch, wenn er
niht schafft gut wein, werd” man 1hn nach den alten brauch
werffen in bach hinein, Garg. pref. 10. In the Ksvelir. 14737
Chiarles threatens St. Peter: und ne mache di den blinden hinte
niht gesunden, din hils ich dir zestore, dinen widemen ich dir
zevaoro. God is defied or cheated: biss Gott selbst Lompt (to
punish us), haben wir vogel und nest weggeraumbt, Garg.
200

p- 20-1.] More cpithets of God. He is hardly ever ad-
dressed as dear; but we find : an sinen licben abgoten, Pass. 306,
20. ir leben gote 38, 41. der zarte Got, Ls. 2, 285-6.  Griesh.
22 (5. 9. 17 of Christ). der sicze Got von himel, Griesh., ecte.
in svasugod, Seem. 33*  tugenhaster Got, Wh. 19, 16.  Got der
geware, Fundgr. 1i. 90, 41, /lére is said of heathen gods, angels,
emperors: ein Venus hére, MS. 1, 55%  haliy dryhten, Beow.
1366. God sees, tends, blesses, loves, rewards, honours,
pitics, forgets: Got der mieze din pflegen, Herb. 6160. Got
geseqene wns immer mére 7732, Got segen inch, Got Line dir
8092. Got minne dich, Eracl. 6Lt Got miicze mich éren,
MsIL. 1, 59°.  daz molte Got erbarmen, Wigal. 5312. als im
Got ergaz, forgot, Herb. 15669. s6 min Got ergaz, Troj. kr.
14072, des (him) hit Got vergezzen, der tivel hat i besezzen,
Warnung 343.  Our God-forgotten, God-forsaken. The poor
are Godes voll, Diut. 1, 438 ; sine acrme, Maerl. 2,230; daz Gotes
her (host), Gute frau 1492 ; hence proper names like Godesman,
Trad. Corb. 291, Godasnuunnus, Pol. Irmin. 93°, Kotesman, I'vad.
Juvav. 131. The Gen. Gotes intensifies the adjs. poor, wretched,
ignorant, purc: owd mich Gotes armen, Nib. 2090. ich vil Gotes
armiv, Guodr. 1209, 1. ich Gotes arme maget, Dietr. Drach.
die Gotes ellenden, Irust 3176. der Gotes fumbe, Helmbr. 85.
der Gotes reine, Marienleg. 189, -128.

p- 22.] Larthly titles given to God : der edel Eeiscr hunelbacre,
Tit. 3382.  That of the king of birds: Gott der hohe edle adler
vom himmel, Berthold 331. "The M. Lat. domnus is not nsed of
God, who is always Dominus, but of popes, kings, cte., Ducange
sub v. O. Fr. dame diew, dame ¢, Roquef. sub v.; Prov. dami
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driew, damry dew, domint diens, Raynouard 3, 68; on danwe conf.
p- 299 n.  Wallach. dumneden for God, domn for sir, lord. Slav.
Inez, kniaz, prince, is applied to God in Wiggert’s psalms, conf.
kneze granitsa in Lisch urk. 1, 9. So avaf, avacoa are used of
kings and gods, espec. avarxes of the Dioscuri, and the Voc. dva
of gods only.

p. 22.] God is called Father in that beautiful passage: ponne
forstes bend Feder onlaeted, Beow. 3218. DBrahma is called
avus paternus, Bopp’s gloss. 2172, and Pitamaha, great father,
Holtzm. 3, 141. 153 ; conf. Donar as father, p. 167. In the
Miirchen, God becomes godfather to particular children: in KM.
no. 126 he appears as a beggar, and gives his godson a horse,
in the Wallach. mirchen 14 a cow. The fays, as godmothers,
give gifts. The grandmotler travels all over the earth, Klemm 2,
160; conf. anel, baba (p. G41), =zloto-baba, gold-grandmother ;
mother (p. 254).

p- 22.] The Saxon metod, ON. miétudr may be conn. with
Sanskr. matar, meter and creator, Bopp’s Comp. Gr. 1134, and
matd, mother, creatress ; conf. raulas Zevs.

p- 23.] In Homer too, God is he that powrs: Zeus creates,
begets mankind, Od. 20,202. But Zeus yéer 00wp, 11. 16, 385.
xeova, I1. 12, 281. Toseidon yéev ayAvv, Il. 20, 321. Athena
népa yeve, Od. 7, 15.  mvov 2, 395,  kdlhas 23, 156,  ydpuwv 2,
12, etc. Conf. p. 330, and ¢ Athena 7xe xouas,” let her hair
stream, Od. 23, 156. God 1is he, “der alle bilde giuzet,” Diut. 2,
241 ; der schepfet alle zit niuwe sél (souls), di’ er giuzet unde git
in menschen, Freid. 16, 25. the angel ¢ giuzet dem menschen die
stle in,” Berth. 209. God 1s “der Smit von Oberlande, der elliu
bilde wol wiirken kan,” MsH. 2, 247>, He fits together: das
fiiege Got, Rab. 554.  Got fiiege mir’z ze guote, Frauend. 422, 22.
dé bat si Got vil dicke fiegen ir den rit, Nib. 1187, 1, like our
eingeben, suggest. sigehafte hende (victorious hands) fiiege in
Got der guote, Dietr. 8082. dé fuogt in (to them) Got einen
wint, Rab. 619 ; conf. Gevuoge, p. 311 n. The Minne also fits,
and Swzelde (fortune): dir fiieget selde daz beste, Tit. 3375 ; our
‘fiigung Gottes,” providence. God destines, verhenget, MS. 1,
742 (the bridle to the horse) ; OHG. firhengan (even hengan alone),
concedere, consentire. He carries, guides: Got (ruoc uns zu dir
in das laut (so: the devil brings you), Dietr. and Ges. 656. mich
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hiit selber gewiset her Got von himel, Keller’s Erzihl. 613, 11.
We say “go with God,” safely, cuv few Baivers, Babr. 92, 6.

p. 23.] Though Berthold laughs at the notion of God sitting
in the sky, and his legs reaching down to the carth, as a Jewish
one, there are plenty of similar sensnous representations to be
gleaned out of early poems, both Romance and German: ¢ Deo
chi maent sus en ciel,” Eulalia; ete. alwaltintir Got, der mir 7
lebine gibdt, Diemer 122, 2.+, wanti Got al mag nnd al guot wil
99, 18.  God is cternal : qui fu ct iest et iert, Ogier 4102,

p- 2+] To explain the Ases we must compare ahura-mazdas
(p- 984 n.) and Sanskr. asure spiritnal, living.  Svii liti ass pik
heilan 1 haugi, I'ornald. sog. 1, 437. Rin as-knunn, Scem. 2482,
nornir dskungar 1882, A fridla is called dsa 0lod, Fornm. sog. 9,
322, fair as if sprung from Ases?  pi vex mer dsmegin, iafuhitt
up sem himinn, Sn. 114. dsmegir, Scem. 9-4°.  d@smodr opp. to
Jotunmodr, Sn. 109, dsa bragr stands for Thor, Scem. 852, Some-
times ¢s scems to mean genius, fairy : in Nials-s. p. 190 a Svin-
Sfells-is or Sneefells-is changes a man that lives with him into a
woman every ninth night; the man is called € 0ritdyr Svinfells-is,
amica genii Svinfelliani. Here also mark the connexion of is
with a mountain (fell for fiall?). The Saxon form of the word
1s also seen in the names of places, Osene-dred, Kemble no. 1010
(5, 81), and Osnu-brugga (conf. As-bril, rainbow, p. 732). Note
the OHG. Kér-ans, spear-god, Folch-ans, Haupt’s Zeitsehr. 7, 529.
That Aunsivarii can be interpreted ‘a diis oriundi’ is very doubt-
ful. Haupt’s Ztschr. 5, 409 has “des bomes as,” prob. for “ast’
bough, which may indeed be conu. with “is’ beam, for it also
means gable, rooftreo, firmament, €pua, fulcrum. Varro says
the Lat. @ra was once asa, ansa, sacred god’s-seat, v. I"orcellini.
Pott 1, 2.k, Gr. D. Sag. p. 114, The Gr. aloa (p.-114) scems un-
connected.  Bopp 43¢ councets isvara dominus with an Irish aes-
Jhear aesar, dens, from Pictet p. 20; but this contains fear, vir.

p- 26.] “Hos consenfes ct complices Iitrusci alunt et nominant,
quod una oriantur et occidunt una’ says Arnobius adv. gentes
lib. 3 ; does he mean constellations ? conf. Gerhard’s Etr. gotth.
p- 22-3.  Does dthinga brantir, Sem. 80, mean the same as iisa,
cognatorum ?

p. 26.]  As consulting ragin appear the gods in Sanskr. rdga-
nas and Etrusc. rasena. The Homeric Zeus too is counsellor,
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wijoTwp, untleta. ‘consilio deornum immortalium, consuesse deos
immort.” says Cesar B. Gall. 1, 12. 14. The pl. regin occurs
further in Seem. 32". 84® nyt regin. 362 vis regin. HAkonar-m.
18 »ad oll ok regin. Sem. 248 dilg-régnir. Also »ign : hipt,
bond, vogn, Sn. 176. ‘wer gesaz bl Gote an dem rdte di diu
guote mir wart widerterlet 2 allotted, Ms. 2, 180%. Just as im-
personal as the Gen. pl. in OS. regano-giscapu sounds another in
Haupt’s Ztschr. 2, 208, where Mary is styled ‘kuneginne aller
magene,” virtutnm.

p- 26n.] The appearing of gods is discussed at p. 336. Saxo,
ed. Miiller 118, speaks of sacra deiim agmina. The gods live
happy: deorum vitam apti sumus, Ter. Heaut. iv. 1, 15. deus
sum, sic hoc ita est, Hecyra v. 4, 3. The beantiful and blithe
are comp. to them: pyckir oss Odimn vera, Hik.-m. 15; conf.
Asa-blo® above. gé her fiir als ein gitinne, Renn. 12277, én
wif ghelic ere godinnen, Maerl. 2, 233. alse ochter God selve
comen soude, Lanc. 31321. Conf. the beauty of elves and augels,
p. 449. The I. of Cos seemed to produce gods, the people were
so handsome, Athen. 1, 56. Paul and Barnabas taken for Mer-
cury and Jupiter, Acts 14, 12.

p. 27.] On sihora armen conf. Massm. in Haupt’s Ztschr. 1,
386 and Holtzm. in Germania 2, 448, who gives variants; sihora
may have been equiv. to franja. Sigora-fred in Cod. Exon. 166,
35. 2064, 8 is liter. triumphorum dominus. A warlike way of
addressing God in Nib. Lament 1672 is, himelischer degen !

p- 28.] At the end of this Chap. it ought to be observed, that
some deities are limited to particular lands and places, while
others, like Zevs maveAAyios, are common to whole races. Also
that the Greeks and Romans (not Teutous) often speak indefinitely
of ‘some god’: kal Tis Beds ryenovever, Od. 9, 142. 10, 141.
Tis pe Oedv ohopvpato 10, 157. abavdrwv 8s Tis 15, 35. 75
Oeos oo 16, 183. Tl o 168 Eame Oewdv 16, 356. ) wdha
Tis Oeos €vdov 19, 40. «ai Tis Beos avTov éveixor 21,196, 24,
182. 373. Solemnis formula, qua dii tutelares urbium evocaban-
tur e civitatibus oppugnatione cinctis ambiguo nomine st deus,
st dea, ne videlicet alium pro alio nominando aut sexum confun-
dendo falsa religione populum alligarent, conf. Macrob. Sat. 3, 9.
Nam consuestis in precibus ‘sive tu deus es sive dea’ dicere,
Arnob. 3, 8. Hac formula utebantur Romani in precibus, quando



WORSHIP. 1293

sive terra movisset, sive alind quid accidisset, de quo ambige-
batur qua causa cujusque det vi ac numine cttectum sit, conf.
Gellius 2, 20 ibique Gronovius.

CHHAPTER III.
WORSIILIP.

p- 29.] Tor veneration of a deity the AS. has both weordscipe
reverentia, diguitas, and weordung ; the Kngl. worship, strictly
a noun, has become also a verb=weordian, "T'he christian
teachers represented the old worship as diobules gelp inti zieride
(powmpa). In Isidore 21, 21. 55, 5 aerlis stands for nupius.
Beside the honouring of God, we find “das Meien ére,” Ms. 2,
220 and “duvels ére, Rose 11200. D. Sag. 71. Gote dicnen, Nib.
787, 1. er forchte (feared) den Heilaut, Roth 415, Heartfelt
devotion is expr. by € mit inneclichen muote,” Barl. 187, 16. an-
dachtliche 187, 36. 14. it dem tuneren gebete.  die andakt fuor
zm gibel aus, Wolkenst. p. 24,

p- 29.] Among most nations, the Chinese being an exception,
worship fiuds utterance in prayer and sacrifice, in solemn trans-
actions that give rise to festivals and hightides, which ought to
be nore fully described further on.  Prayer and sacrifice do not
always go together: betra er dbedit enu se ofblitit (ai. Gblotit),
Swem. 28°. The Chinese do not pray, and certainly, 1if God has
no body and no speech, we cannot attribute an ear or hearing to
him, conseq. no hearing of prayer. DBesides, an almighty God
inust understand thoughts as easily as words. Prayers, the
utterance of petition, gratitude and joy, arosc in heathenisin, and
presuppose a divine form that hears.  Odysseus prays to Athena:
KNDO( pev, viv 8)) mép pev dxovoov. €mel mwdpos oUmoT ({xovoas
patopévou, Od. G, 325. 13, 356. «Xvfy, avaf o, -+15. 11 16, 514 ;
Poseidon and Apollo are addressed with the same formula.  Gods
are grected through other gods: Veneri dicito multam meis
verbis salutem, Plant. Pccu. 1. 2, 195. DBut, besides praying
aloud, we also read of soft muttering, as in speaking a spell,
Lasicz 48. 6pnokevew is supposed to mean praying half aloud,
Creunzer 2, 285. Latin precart (couf. procus), Umbr. persni
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(Aufrecht and Kirchhoff 2, 28. 167) answers to OHG. fergin
poscere, precari, N. Cap. 158, Sanskr. prach, Zend. pereg. ¢ tases
persnimu,” tacitus precare, 