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TRANSLATOR’S PREFACE.
—_—T—

“I THINK Scandinavian Paganism, to us here, is more interesting
than any other. It is, for one thing, the latest; it continued in
these regions of Europe till the eleventh century; 800 years ago
the Norwegians were still worshippers of Odin. It is interesting
also as the creed of our fathers ; the men whose blood still runs in
our veins, whom doubtless we still resembic in so many ways.

There is another point of interest in these Scandinavian
mythologies, that they have been preserved so well.”—CARLYLE'S
“ HERO-\VORSHIP ”.

What Mr. Carlyle says of the Scandinavian will of course apply
to all Teutonic tradition, so far as it can be recovered; and it was
the task of Grimm in his Deutsche Mythologie to supplement the
Scandinavian mythology (of which, thanks to the Icelanders, we
happen to know most) with all that can be gleaned from other
sources, High-Dutch and Low-Dutch, and build it up into a whole.
And indecd to prove that it was one connected whole; for, strange
as it seems to us, forty years ago it was still considered necessary to
prove it.

Jacob Grimm was perhaps the first man who commanded a wide
enough view of the whole field of Teutonic languages and literature
to be able to bring into a focus the scattered facts which show the
prevalence of one system of thought among all the Teutonic nations
from Iceland to the Danube. In this he was materially aided by
his mastery of the true principles of Philology, which he was the
first to cstablish on a firm scientific basis, and which enabled him
to trace a word with certitude through the strangest disguises.

The Comparative Mythology of all nations has made great
strides since Grimm first wrote his book ; but as a storehouse of facts
within his special province of Zeutonic Mythology, and as a clue to
the derivation and significance of the Numes of persons and things
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in the various versions of a myth, it has never been superseded
and perhaps it never can be. Not that he confines himself to the
Teutonic field ; he compares it at every point with the classical
mythus and the wide circle of Slavic, Lettic and occasionally of
Ugric, Celtic, and Oriental tradition. Still, among his Deutsch
kindred he is most at home ; and Etymology is his forte. But then
etymology in his hands is transfigured from random guessing into
scientific fact.

There is no one to whom Folk-lore is more indebted than to
Grimm. Not to mention the loving care with which he hunted up
his Kinder und Haus-mdrchen from all over Germany, he delights
to detect in many a nursery-tale and popular custom of to-day the
beliefs and habits of our forefathers thousands of years ago. It is
impossible at times to forbear a smile at the patriotic zeal with
which he hunts the trail of his German gods and heroes ; the glee
with which he bags a new goddess, elf, or swan-maid; and his
indignation at any poaching Celt or Slav who has spirited away a
mythic being that was German born and bred: “Ye have taken
away my gods, and what have I more 2”

The present translation of the Deutsche Mythologic will, like the
last (fourth) edition of the original, be published in three volumes ;
the first two of which, and part of the third, will contain the trans-
lation of Grimm’s text, and the remainder of the third volume will
consist of his own Appendix and a Supplement.

The author’s second and third editions (1844 and 1854) were
each published in 2 vols., accompanied by an APPENDIX consisting,
first, of a short treatise on the Anglo-Sazon Genealogics, and secondly,
of a large collection of the Superstitions of various Teutonic nations.
This Appendix will form a part of our Vol. ITI. After Grimm’s
death his heirs entrusted to Prof. E. H. Meyer, of Berlin, the task
of bringing out a fourth edition, and including in it such additional
matter as the author had collected in his note-books for future use.
If Grimm had lived to finish his great Dictionary, which engrossed
the latter ycars of his life,! he would, no doubt, have incorporated

1 Te used to say, he had a book ready to run out of each of his ten fingers,
but he was no longer free.
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the pith of these later jottings in the text of his hook, rejecting
much that was irrelevant or pleonastic. ~The German editor, not
feeling himself at liberty to select and reject, threw the whole of
this posthumous matter into his third volume (where it occupies
370 pages), merely arranging the items according to the order of
subjects in the book, and numbering each by the page which it
illustrates. This is the SUPPLEMENT so frequently referred to in
the book, under the form (“see Suppl.”). I have already introduced
a few extracts from it in the Foot-notes, especially where it appeared
to contradict, or materially to confirm, the author’s opinion ex- ,
pressed in the text. But in the present English edition it is intended
to digest this Supplement, selecting the most valuable parts, and
adding original articles by the editor himself and by other gentlemen
who have devoted special attention to individual branches oi the
science of Folk-knowledge. A full classified Bibliography and an
accurate and detailed Index to the whole work will accompany the
book. It is hoped by this means to render the English Edition as
complete and serviceable as possible.

Grimm's Preface to the cdition of 1844, giving a vigorous re-
sumé of the book, and of the whole subject, will, as in the German
accompany Vol. IT.  There is so much in it, which implies the
reader’s acquaintance with every part of the book, that I have felt
bound to keep it where I find it in the original.

The only additions or alterations I have ventured to make in
the text are the following :—

1. The book bristles with quotations in various languages, for
the most part untranslated. An ordinary German reader might
find the Old and the Middle High German about as intelligible as
an ordinary Englishman does Anglo-Saxon and Chaucer respec-
tively. DBut when it comes to making out a word or passage in
Old Norse, Greek, and even Slavie, I must suppose the author to
have written for a much more limited and learned public than that
which, T hope, will find this English edition sufficiently readable.
I have therefore translated o great many words and sentences,
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where the interest, and cven the argument, of the paragraph de-
pended on the reader’s understanding the quotations. To have
translated a// that is not English would have swelled the size of
the book too much. Apart from such translation, any additions of
my own are always placed in square brackets [ ], except a few
notes which bear the signature “ TRANS.”.

2. For the sake of clearness, I have divided some of the chapters
(XIL to XVL) into smaller sections with headings of their own.

3. I have consulted the English reader’s convenience by sub-
stituting the w and e, which he is accustomed to see in Anglo-
Saxon words, for Grimm’s v and ¢, as ‘w:weg’ instead of ‘vig’. I
have also used the words ¢Dutch, Mid. Dutch’ in a wider sense
comprehending all the Teutonic dialects of the Netherlands, instead
of coining the awkward adjective ‘ Netherlandish’.

One word on the title of the book. Ought not “ Deutsche
Mythologie ” to be translated German, rather than Teutonic Myth-
ology 2 I am bound to admit that the author aimed at building
up a Deutsch mythology, as distinct from the Scandinavian, and
that he expressly disclaims the intention of giving a complete
account of the latter, because its fulness would have thrown the
morc meagre remains of the Deutsch into the shade. At the same
time he necessarily draws so much upon the richer remains of the
Norse mythology, that it forms quite a substantive portion of his
book, though not exhaustive as regards the Norse system itself.
But what does Grimm mean by Deutsch ? To translate it by
German would be at least as misleading in the other direction. It
would not amongst us be generally understood to include—what he
expressly intends it to include—the Netherlands and England ; for
the English are simply a branch of the Low German race which
happened to cross the sea. I have therefore thought, that for the
English ear the more comprehensive title was truer to the facts on
the whole than the more limited one would have been.



CHAPTER I
INTRODUCTION

From the westernmost shore of Asia, Christianity had turned at
once to the opposite one of Europe. The wide soil of the continent
which had given it birth could not supply it long with nourish-
ment; neither did it strike deep root in the north of Africa.
Lurope soon became, and remained, its proper dwelling-place and
home.

It is worthy of notice, that the direction in which the new faith
worked its way, from South to North, is contrary to the current of
migration which was then driving the nations from the East and
North to the West and South. As spiritual licht penetrated from
the one quarter, life itself was to be reinvigorated from the other.

1 In a book that deals so much with Heathenism, the meaning of the term
ought not to be passed over. The Greeks and Romans had no special name for
nations of another faith (for érepadoéor, BdpBapor were not used in that sense) ;
but with the Jews and Christians of the N.T. are contrasted €0vos, €fvea,
é0vikoi, Lat. gentes, gentiles ; Ulphilas uses the pl. thiudds, and by preference in
the gen. after a pronoun, thai thiudé, sumai thiudé (gramm. 4, 441, 457), while
thiudiskds translates éfvicas Gal. 2, 14, As it was mainly the Greek religion
that stood opposed to the Judweo-Christian, the word "EAAny also assumed the
meaning éficds, and we meet with éAnuikds=é0uixds, which the Goth would
still have vendered thiudigkds, as he does render "EX\nres thiudds, John 7, 35.
12,20. 1 Cor. 1,24, 12, 13; only in 1 Cor. 1, 22 he prefers Krékos. This
“EXApr=gentilis bears also the meaning of giant, which has developed itself
out of more than one national name (Hun, Avar, Tchudi) ; so the Hellenice
walls came to be heathenish, gicantic (see ch. XVI1I). In Old High German,
Notker still uses the pl. dicte for gentiles (Graft 5, 128). In the meanwhile
pagus had expanded its narrow meaning of kopn into the wider one of ager,
campus, in which sense it still lives on n It. paese, Fr. pays; while paganus
began to push out gentilis, which was lapsing into the sense of nobilis. Al the
Romance languages have their pagano, payen, &e., nay, it has penctrated into
Bohem. pohan, Pol. poganin, Lith. pagonas [but Russ. pogan =unclean]. The
Gothic hdithi campus early developed an adj. hiithns agrestis, campestris =
paganus (Ulph. in Mark 7, 26 renders éX\yuis by Laithnd), the Old .G, heida
an adj. heidun, Mid. H.G. and Dutch heide heiden, A.S. haed Iading Engl. heath
heathen, Old Norse heidi heidinn ; Swed. and Dan. use hedning.  The O.1LG
word retains its adj. nature, and forms its gen. pl. heidunéro.  Our present
heide, gen. heiden (for heiden, gen. lieidens) is erroneous, but current ever since
Luther.  Full confirmation is afferded by Mid. Lat. agrestis = paganus, e.g. in
the passage quoted ‘in ch. IV from Vita S. Agili ; and the ¢ wilde heiden’ in
our Heldenbuch is an evident pleonasm (see Supplement).
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The worn out empire of the Romans saw both its interior con-
valsed, and its frontier overstept.  Yet, by the same mighty
doctrine which had just overthrown her ancient gods, subjugated
Rome was able to subdue her conquerors anew. DBy this means the
flood-tide of invasion was gradually checked, the newly converted
lands began to gather strength and to turn their arms against the
heathen left in their rear. ‘

Slowly, step by step, Heathendom gave way to Christendom.
Five hundred ycars after Christ, but few nations of Europe believed
in him; after a thousand years the majority did, and those the
most important, yet not all (see Suppl.).

Trom Creece and Italy the Christian faith passed into Gaul first
of all, in the second and thixd centuries.  About the ycar 300, or
soon after, we find here and there a christian among the Germans
on the Dhine, espeeially the Alamanni; and about the same time
or a little earlier! among the Goths. The Goths were the first
Teutonic people amongst whom christianity gained a firm footing ;
this occurred in the course of the fourth century, the West-goths
leading the way and the East-goths following; and after them the
Vandals, Gepidae and Rugii were converted.  All these races held
by the Arian doctrine. The Burgundians in Gaul became Catholie
at the beginning of the fifth century, then Arian under their
Visigoth rulers, and Catholiec again at the commencement of the
sixth century  The Suevi in Spain were at first Catholie, then
Arian (about 469), until in the sixth century they, with all the
West-goths, went over likewise to the Catholie church.  Not till the
end of the fifth or the beginning of the sixth did christianity win
the I'ranks, soon after that the Alamanuni, and after them the
Langobardi.  The Bavarians were converted in the seventh and
eichth centuries, the Frisians, Hessians and Thuringians in the
eighth, the Saxons about the ninth.

Christianity had ecarly found entrance into Britain, Lut was
cheeked Ly the imuption of the heathen Anglo-Saxons. Towards
the close of the sixth and in the course of the seventh century, they
also went over to the new faith.

The Danes became christians in the tenth century, the Norwe-
gians at the beginning of the cleventh, the Swedes not completely

! Waita’s Ulfila, p. 35.
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till the sccomd half of the same century. About the same time
christianity made its way to Iceland.

Of the Slavie nations the South Slavs were the first to adopt
the christian faith: the Carentani, and under Heraclius (d. 640)
the Croatians, then, 150 years after the former, the Moravians in
the eighth and ninth centuries. Among the North Slavs, the
Obotritiec in the ninth, Bohemiaus? and Poles in the tenth, Sorbs
in the eleventh, and Russians at the end of the tenth.

Then the Hungarians at the beginning of the eleventh, Li-
voulans and Lettons in the twelfth, Esthonians and Finns in the
twelfth and thirteenth, Lithuanians not even till the commencement
of the fiftecnth.

All these data are only to be taken as true in the main; they
neither exclude some earlicr conversions, nor a longer and later
adherence to heathenism in limited arcas. Remoteness and inde-
pendence might protect the time-honoured religion of a tribe,
Apostates too woulll often attempt at least a partial reaction.
Christianity would sometimes lead captive the minds of the rich
and great, by whose example the common people were carried
away ; sometimes it affected first the poor and lowly.

When Chlodowig (Clovis) received baptism, and the Salian
Franks followed his lecad, individuals out of all the Ifrankish tribes
had already set the example. Intercourse with Burgundians and
West-coths had inclined them to the Arian doctrine, while the
Catholic found adherents in other parts of Gaul. Here the two
came into collision.  One sister of Chlodowig, Lanthild, had become
an Arian christian before his conversion, the other, Albotled, had
remained a heathen ; the latter was now baptized with him, and
the former was also won over to the Catholic communion.?  Dut
even in the sixth and seventh centuries heathenism was not yet
uprooted In certain districts of the Irankish kingdom. Neustria

1 Fourtecen Bohemian princes baptized 845 ; see Palacky 1, 110.  The
Middle North-slavs—Riaderi, Tolenzi, Kyeini, Cirveipani—still heathen in the
latter half of the 11th century; sce Helmold 1, 21 23 (an. 1066). The
Rugians not till 1168 ; Hehn, 2, 12, 13,

*baptizate est Albofledis. . . . Lanthildis chrismata est, Greg. Tur. 2,
31. Soamong the Goths, chrismation is administered to Sigibert’s witfe Drune-
child (4, 27), and to Ingund’s husband Herminichild (5, 3%, who assumes the
new name of Joannes. The Ariuns appear to have re-baptized converts from
Catholicism ; Ingund herself was compelled by her grandmother-mother in
law Goisuintha ‘ut rebaptizavetur’. Rebaptizare katholicos, Eugippii vita
Severini, cap. 8.
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had heathen inhabitants on the Loire and Scine, Burgundy in the
Vosges, Austrasia in the Ardennes; and heathens seem still to
have Dbeen living in the present Flanders, especially northwards
towards Friesland.!  Vestiges of heathenism lingered on among the
Frisians into the ninth century, among the Saxons into the tenth,
and in like manner among the Normans and Swedes into the
eleventh and twelfth2  Here and there among the northern Slavs
idolatry was not extinet in the twelfth century, and not universally
so among the Iinns and Lithuanians in the sixteenth and seven-
teenth?® ; nay, the remotest Laplanders cling to it still.

Christianity was not popular. It came from abroad, it aimed at
supplanting the time-honoured indigenous gods whom the country
revered and loved.  These gods and their worship were part and
parcel of the people’s traditions, customs and constitution.  Their
names had their roots in the people’s language, and were hallowed
by antiquity ; kings and princes traced their lincage hack to
individual gods; forests, mountains, lakes had received a living
consecration from their presence.  All this the people was now to
renounce ; and what is elsewhere commended as truth and leyalty
was denounced and persecuted by the heralds of the new faith as a
sin and a crime.  The source and seat of all sacred lore was
shifted away to far-off regions for ever, and only a fainter horrowed
glory could henceforth be shed on places in one’s native land.

The new faith came in escorted by a foreign language, which
the missionaries imparted to their disciples and thus exalted into a
sacred language, which exelnded the slighted mother-tongue from
aliost all share in public worship. This does not apply to the
Greek-speaking countries, which could follow the original text of
the christian revelation, but it does to the far wider arca over
which the TLatin church-language was spread, even among

tomance populations, whose ordinary dialect was rapidly emanci-
pating itself from the rules of ancient Latin.  Still more violent
was the contrast in the remaining kingdons.

The converters of the heathen, sternly devout, abstemious,
mortifying the ilesh, occasionally peddling, headstrong, and in

P Authorities given in Ch, IV.—Conf. lex Frisionum, ed. Gaupp, p. xxiv,
19, 47, Heathenism Jasted the longest between Laubach and the Weser.

® Fornmanna sogur 4, 116, 7, 151,

3 Wedekind's notes 2, 275, 276, Rhesa dainos, p. 333.  The Lithuanians
proper converted 1357, the Samogits 1413.
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slavish subjection to distant Tlome, could not fail in many ways to
offend the national feeling. Not only the rude bloody sacrifices,
but the sensuous pleasure-loving side of heathenism was to thewm
an abomination (see Suppl). And what their words or their
wonder-working gifts could not effect, was often to be executed
against obdurate pagans by placing fire and sword in the hands of
christian proselytes.

The trivunph of Christianity was that of a mild, simple, spiritual
doctrine over sensuous, cruel, barbarizing Paganism.  In exchange
for peace of spirit and the promise of heaven, a man gave his
earthly joys and the memory of his ancestors.  Many followed the
inner prompting of their spirit, others the example of the crowd,
and not a few the pressure of irresistible foree.

Although expiring heathenismn is studiously thrown into the
shade by the narrators, there breaks out at times a touching
lament over the loss of the ancient gods, or an excusable protest
against innovations imposed from without! (sec Suppl.).

The missionaries did not disdain to work npon the senses of the
heathen Dy anything that could impart a higher dignity to the
Christian cultus as compared with the pagan : by white rohes for
subjects of baptism, by curtains, peals of Dbells (see Suppl), the
lighting of tapers and the burning of incense.? It was also a wise
or politic measure to preservé many heathen sites and temyples by
simply turning them, when suitable, into Christian ones, and
assigning to them another and equally sacred meaning.  The
heathen gods even, though represented as feeble in comparison with
the true God, were not always pictured as powerless in themselves;
they were perverted into hostile malignant powers, into demons,
sorcerers and giants, wlio had to be put down, hut were never-
theless credited with a eertain mischievous activity and influcuce.
Here and there a heathen tradition or a superstitious custom lived
on by merely changing the names, and applying to Christ, Mary
and the saints what had formerly been related and believed of idols
(sce Suppl).  On the other hand, the piety of christian priests
suppressed and destroyed o multitude of heathen monuments,
poems and beliefs; whose annihilation history can hardly cease to

! Fornmanna ségur 1, 31-35.  Laxdiela, p. 170, Kralodworsky rukopis,
72.74.
? Greg. Tur. 2, 31, Fornm. sog. 1, 260. 2, 200.
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lament, though the sentiment which deprived us of them is not to
be blamed.  The practice of a pure Christianity, the extinction of
all trace of heathenism was of infinitely more concern than the
advantage that might some day acerne to history from their loncer
preservation.  Doniface and Willibrord, in felling the sacred ouk,
in polluting the sacred spring, and the image-breaking Calvinists
long after them, thought only of the idolatry that was practised by
such means (see Suppl.).  As those pioneers ¢ purged their floor” a
first time, 1t 1s not to be denied that the Reformation cradicated
aftergrowths of heathenism, and loosing the burden of the Romish
han, rendered our faith at onee freer, more inward and more
domestie.  God is near us everywhere, and consecrates for us every
country, from which the tixing of our gaze beyond the Alps would
alienate us.

Probably some sects and parties, non-conformity here and there
among the heathen themselves, nay, in individual minds a precoci-
ous elevation of scutiment and morals, came half-way to mect
the introduction of Christianity, as afterwards its purification
(see Suppl). It is remarkable that Old Norse legend occasionally
mentions certain men who, turning away in utter disgust and doubt
from the heathen faith, placed their reliance on their own strength
and virtue.  Thus in the Solar 1iod 17 we read of Vibogi and
Radey <& sik pau tridu,” in themselves they trusted ; of king Halkon
(Fornm. sig. 1, 35) ‘kontngr gerir sem allir adrir, peir sem tria &
matt sinn ok megin,” the king does like all others who trust in their
own might and main ; of BarSr (ilnd. 2, 151) < ¢k tran ekki & skurdgod
edr fiandr, hefi ek pvilengl trivat & mitt minn ok megin,’ I trust not
in idols and fiends, T have this long while, &e.; of Hidrleifr ¢vildi
aldri blota, would never saciifice (Landn. 1, 5.7); of Hallr and
Thorir godlauss vildu eigi blota, ok tridu & matt sinn’ (Landn. 1,
11); of king ITrolfr (Fornn. sig. 1, 98) “ekki er pess getit at Hrdlfr
Kkontmgr ok kappar hans hafi nokkwrn tima hlotat ¢od, heldr tridu
A matt sinn ok meein,” it is not thought that king 1. and his cham-
pions have at any time, &e;; of Orvaroddr (Fornald. sog. 2, 165 ; cf.
505) “ekki vandist blotwm, pvi hann tradi & matt sinn ok megin’;
of Fiunbogi (p. 272) ‘ek trai & sialfan mik”  This is the wood that
still finds utterance in a Danish folk-song (D.V. 4, 27), though
without a reference to religion:
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Forst troer jeg mit gode sviird.

Og saa min gode hest,

Dernast troer jeg mine dannesvenne,
Jeg troer mig self allerbedst ;

and 1t is Christian sentiment hesides, which strives to elevate and
consecrate the inner man (see Suppl.).

We may assume, that, even if Paganism could have lived and
luxuriated a while longer, and brought out in sharper relicf and
more spontaneously some characteristics of the nations that obeyed
it, yet it hore within itself a germ of disorganisation and disrup-
tion, which, even without the intervention of Christian teaching,
would have shattered and dissolved it.! T liken heathenism to a
strange plant whose brilliant fragrant blossom we regard with
wonder ; Christianity to the crop of nourishing grain that covers
wide expanses. To the heathen too was germinating the true God,
who to the Christians had matured into fruit.

At the time when Christianity began to press forward, many of
the heathen seem to have entertained the notion, which the mis-
sionaries did all in their power to resist, of combining the new
doctrine with their ancient faith, and even of fusing them into one.
Of Norsemen as well as of Anglo-Saxons we are told, that some
believed at the same teme in Christ and in heathen gods, or at least
continued to invoke the latter in particular cases in which they

1 01d Norse sagas and songs have remarkable passages in which the gods
are coarsely derided. A good deal in Lokasenna and Harbard’s song may
pass for rough joking, which still leaves the holiest things unshaken (see
Suppl.).  But faith has certainly grown fainter, when a daring poet can eom-
pare OSinn and Freyja to dogs (Fornm. s6g. 2, 207. Islend. s6g¢. 1, 11. ed. nov.
372.  Nialss. 160) ; when anather calls the gods rangeyg (squint-eved, unfair)
and rokindusta (Fornm. sig. 2, 154).  When we come to Freyr, T shall quote a
story manifestly tending to lessen the rveverence for him; but here is a pas-
sage from Oswald 2913 : “din got der ist ein junger tor (fuol), ich wil glouben
an den alten’—If we had a list of old and favourite dogs-names, I helieve we
should find that the designations of several deities were hestowed upon the
brute by way of degradation.  Vilk. saga, cap. 230. 233, has handgd down
Thor (but ¢f. ed. nov., cap. 263) and Paron, one being the O.N., the dther the
Slav name in the Slovak form Parom = Perun ch. VIIL  With the Saxon
herdsmen or hunters Thunar was doubtless in use for dogs, as perhaps Donner
iz to this day.  One sort of dog is called by the Poles Graucilas (Linde 1. 7%9a.
2,798), by the Bohemians Ifrmiles (Jungn. 1, 759) = Thunder, Forest-thunder.
In Helbling 4, 441 seq. I find a dog TFunsch (not Witnsch).  Similar to this is
the transference of national names to dogs: the Bohemian Dodrok is a dog's
name, but signifies an Obotrite (Jungm. 1, 150) ; Siuer in the Nialssaga seems
to mean a Same, Sabme= Lapp ; IIelbling 4, 458 has a Irank (see Suppl.).
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had formerly proved helpful to them. So even by christians much
later, the old deities seem to have been named and their aid
invoked in enchantments and spells.  Landniimabdk 3, 12 says of
Helgi: “hann triidi & Krist, en po hét hann & Thor til sefara ok
hardreda ok alls pess, er honum potti mestu varda’; he believed in
Christ, and yet he called upon Thor in voyages and difficulties,
&e.  Hence the poets too transferred heathen epithets to Christ.
Beda 1, 15 relates of Redwald, an East-Anglian king in the begin-
ing of the 7th century: ‘rediens domum ab uxore sua,a quibusdam
perversis doctoribus seductus est, atque a sinceritate fidei depravatus,
habuit posteriora pejora prioribus, ita ut in morem antiquorum
Samaritanorum, et Christo servire videretur et diis quibus antea
serviebat, atque in eodem fano et altare habebat in sacrificium
Clhristi et arulam ad vietimas daemoniornm’ (see Suppl). This
helps to explain the relapses into paganism.

The history of heathen doctrines and ideas is easier to write,
according as particular races remained longer outside the pale of
baptism. Our more intimate acquaintance with the Greek and
toman religion rests upon writings which existed before the rise of
Christianity ; we are oftener at fault for information as to the
altered shape which that religion had assumed among the common
people in Greece and Italy during the first centuries of our era.
Research has yet to penetrate, even deeper than it has done, into
the old Celtic faith ; we must not shrink from recognizing and ex-
amining Celtic monmments and customs on ground now occupied
by Germans. Leo’s important discovery on the real bearings of the
Malberg glossary may lead to much. The religion of the Slavs and
Lithuanians would be far more accurately known to us, if these
nations, in the centuries immediately following their conversion,
had more carefully preserved the memory of their antiquities; as it
1s, much scattered detail only wants collecting, and traditions still
alive in many districts afford rich material.  On the Finnish
mythology we possess somewhat fuller information.

Germany holds a middle place, peculiar to herself and not un-
favourable. While the conversion of Gaul and that of Slavland
were each as a whole decided and finished in the course of a very
few centuries, the Teutonic races forsook the faith of their fathers
very gradually and slowly, from the 4th to the 11th century.
temains of their language too have becn preserved more fully and
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from the successive periods. DBesides which we possess in the
works of Roman writers, and especially Tacitus, accounts of the
carlier undisturbed time of Teutonic heathenism, which, though
scanty and from a foreign source, are yet exceedingly important,
nay invaluable.

The religion of the East and South German races, which were
converted first, 1s more obscure to us than that of the Saxons;
about the Saxons again we know incomparably less than about the
Scandinavians.  What a far diflerent insight we should get into the
character and contents of the suppressed doctrine, how vastly the
picture we are able to form of it would gain in clearness, if some
clerk at Fulda, Regensburg, Reichenau or St. Gall, or one at
Bremen, Corvei or Magdeburg, had in the eighth, ninth or tenth
century, hit upon the plan of collecting and setting before us, after
the manner of Saxo Grammaticus, the still extant traditions of his
tribe on the belicfs and superstitions of their forefathers! Let no
one tell me, that Dy that time there was nothing more to be had;
here and there a footmark plainly shows that such recollections
could not really have died out.! And who will show e in Sweden,
which clung to heathenism longer and more tenaciously, such a
composition as actually appeared in Denmark during the twelfth
century 2 But for this fact, would not the doubters declare such a
thing impossible in Sweden ?  In truth, the first eight books ot
Saxo are to me the most welcome monument of the Norse mytho-
logy, not only for their intrinsic worth, but because they show 1In
what an altered light the ancient faith of the people had to be
placed before the recent converts. I especially remark, that Saxo
suppresses all mention of some prominent gods; what right have
we then to infer from the non-mention of many deities in the far
scantier records of inland Germany, that they had never been heard
of there ?

Then, apart from Saxo, we find a purer authority for the Norse
religion preserved for us in the remotest corner of the North,
whither it had fled as it were for more perfeet safety,—namely, 1
[celand. It is preserved wot only in the two Eddas, but i a
multitude of Sagas of various shape, which, but for that emigration

1 As late asthe tenth century the heroie tale of Walther and II_il(Io;:nnd wils
poetized in Latin at St. Gall, aud arelie of heathen poetry was written downin
German [deutlich, a misprint for deutsch 1], probably at Merseburg.
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coming to the rescue, would probably have perished in Norway,
Sweden and Denmark.

To assail the gennineness of the Norse mythology is as much as
to cast doubt on the genuineness and independence of the Norse
language. That it has been handed down to us both in a clearer
and an obscurer shape, through older and more modern authorities,
makes it all the easier to study it from many sides and mqre
historically.

Just as little can we fail to perceive the kinship and close con-
nexion of the Norse mythology with the rest of Tentonic mythology.
I have undertaken to collect and set forth all that can now be
known of German heathenism, and that exclusively of the complete
system of Norse mythology. By such limitation I hope to gain
clearness and space, and to sharpen our vision for a criticism of
the Old German faith, so far as it stands opposed to the Norse, or
aloof from it; so that we need only concern ourselves with -the
latter, where in substance or tendency it coincides with that of
inland Germany.

The antiquity, originality and affinity of the German and Norse
mythologies rest on the following grounds :

1. The undisputed and very close affinity of speech hetween the
two races, and the now irrefutably demonstrated identity of form
in their oldest poetry. It is impossible that nations speaking
languages which had sprung from the same stock, whose songs all
wore the badge of an alliteration either unknown or quite differently
applied by their neighbours, should have differed materially in their
religions belief.  Alliteration seems to give place to christian
thyme, first in Upper Germany, and then in Saxony, precisely
because 1t had been the characteristic of heathen songs then still
existing.  Without prejudice to their original affinity, it is quite
true that the German and the Norse dialects and poetries have
their peculiarities of form and finish ; but it would seem incredible
that the one race should have had gods and the other none, or that
the chief divinitics of the two should have been really different
from one another.  There were marked differences no doubt, but
not otherwise than in their language; and as the Gothic, Anglo-
saxon and Old High German dialects have their several points of
superiority over the Old Norse, so may the faith of inland Germany
have in many points its claims to distinction and individuality.
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2. The joint possession, by all Teutonic tongues, of many terms
rclating to religious worship. If we are able to produce a word
used hy the Goths in the 4th century, by the Alamanni in the
Sth, in exactly the same form and sense as it coutinues to bear in
the Norse authorities of the 12th or 13th century, the affinity of
the German faith with the Norse, and the antiguity of the latter,
are thereby vindicated.

3. The identity of mythic notions and nomenclature, which
ever and anon breaks out: thus the agreement of the OJ1G.
muspilli, O. Sax. mudspelli, with the Ilddic muspell, of the O.TLG.
itis, A. Sax. ides, with the Eddic dis, or of the A. Sax. brosinga meue
with the Eddic brisinga men, aftfords perfeetly conclusive evidence.

4. The precisely similar way in which both there and here the
religious mythus tacks itself on to the heroic legend.  As the
Gothie, Frankish and Norse genealogies all run into one another,
we can scarcely deny the connexion of the veiled myths also which
stand in the background.

5. The minghing of the mythic clement with names of plants
and constellations.  This is an uneffaced vestige of the primeval
mtimate union between religious worship and nature.

6. The gradual transformation of the gods into devils, of the
wise women into witches, of the worship into superstitious customs.
The names of the gods have found a last Inrking-place in disguised
ejaculativns, oaths, eurses, protestations!  There is some analogy
between this and the transfer of heathen myths from goddesses
and gods to Mary and the saints, from elves to angels.  Heathen
festivals and custows were transformed into christian, spots which
heathenism had already consecrated were sometimes retained for
churches and courts of justice.  The popular religion of the Catho-
lies, particularly in the adoration of saints, ineludes a good many
and often graceful and pleasing relies of paganism (see Suppl.).

7. The evident deposit from god-myths, which is found to this
day in various folk-tales, nurserv-tales, games, saws, curses, ill-
understood names of days and months, and idiomatic phrases,

8. The undeniable intermixture of the old religious doctrine
with the system of law ; for the latter, even after the adoption of

PConf. our ‘donner! hammer !’ the Serv. “lele ! lado !’ the Lat. < pol!
aedepol ! me herele ! me castor ! medinsfiding,’ &e.
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the new faith, would not part with certain old forms and usages
(sce Suappl.).

[n unravelling these complex relations, it appears indispensable
not to overlook the mythologies of neighbouring nations, especially
of the Celts, slavs, Lithnanians and Finns, wherever they afford
confirmation or clucidation.  This extension of our scope would
find ample reason and justification in the mere contact (so fruitful
in many ways) of the languages of those nationalities with Teu-
tonic ones, partienlarly of the Celtie with Old Irankish, of the
Finnish and Lithuanian with Gothic, and of the Slavie with High
German.  But also the myths and superstitions of these very
nations are peculiarly adapted to throw light on the course taken
Ly our domestic heathenisi in its duration and decadence.

Against the error which has so frequently done damage to the
study of the Norse and Greck mythologies, I mean the mauia of
foisting metaphysical or astronomical solutions on but half-dis-
covercd historieal data, I am sufficiently vuarded by the incomplete-
ness and loose connexion of all that has been preserved. My object
is, faithfully and simply to collect what the distortions carly
introduced by the nations themselves, and afterwards the scorn and
aversion of christians have left remaining of heathenism ; and to
cnlist fellow-labourers in the slow task of securing a more selid
store of facts, without which a general view of the substance and
worth of onr mythology is not to be attained (see Suppl.).



CHAPTER IL
GOD.

In all Teutonic tongues the Supreme Being has always with
one consent been called by the general name God. The dialectic
varieties are: Goth. gud, A.S, 0.8, O. Fris. god, O.H.G. cot, O.
Norse god ; Swed. Dan. gud, M.H.G. got, M.L.G. god ; and here
there is a grammatical remark to make. Though all the dialects,
even the Norse, use the word as masculine (hence in O.H.G. the acc.
sing. cotan ; T do not know of a M.H.G. goten), yet in Gothic and
0. Norse it lacks the nom. sing. termination (-s, -) of a masc. noun,
and the Gothic gen. sing. is formed guds without. the connecting
vowel 1, agreeing therein with the three irreg. genitives mans,
fadrs, brodrs.  Now, as O.H.G. has the same three genitives irrey.,
man, fatar, pruodar, we should have expected the gen. cot to bear
them company, and I do not doubt its having existed, though I
have nowhere met with it, only with the reg. cotes, as indeed
mannes and fateres also occur. It is more likely that the sanctity
of the name had preserved the oldest form inviokate, than that fre-
quent use had worn it down! The same reason preserved the
O.IL.G. spelling cot (Gramm. 1, 180), the M. Dut. god (1, 486), and
perhaps the Lat. vocative deus (1, 1071).2 Morcover, God and
other names of divine beings-reject every article (4, 383. 394 404.
424, 432); they are too firmly established as proper nouns to
need any such distinction. The der yot in MS. 2, 260a. is said of a
heathen deity.

On the radical meaning of the word Gqd we have not yet
arrived at certainty ;3 it is not immediately connected with the adj.

! The drift of these remarks seems to be this: The word, though nsed as a
mase., has a nent. form ; is this an archaism, pointing to a time when the
word was really neuter; or a mere irregnlarity due to abtrition, the word
having always been masc. ?—TRANS.

2 Saxo does not inflect Thor ; Uhland p. 198.

3 The Slav. bigh is connected with the Sanskr. bhaga felicitas, bhakta
devotns, and bhaj colere ; perhaps alto with the obsenre bahts in the Goth.
andbahts minister, etltor ; conf. p. 20, note on hoghat, dives, Of eds, deus
we shall have to speak in ch. IX.
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good, Goth. gids, O.N, govr, A.S. god, O.ILG. cuot, M.ILG., guot, as
the difference of vowel shows; we should first have to show an
intermediacy of the gradations gida gad, and gada god, which
does take place in some other cases ; and certainly God is called the
Good! Tt is still farther removed from the national name of the
Goths, who called themselves Gutans (O.H.G. Kuzun, O.N. Gotar),
and who must be distinguished from O.N. Gautar (A. S. Gedtas,
O.H.Gi. Koz ; Goth. Gautos ?).

The word God has long been compared with the Pers. ATodd
(Bopp, comp. eram., p. 35). If the latter be, as has been supposed,
a violent contraction of the Zend gvadita (a se datus, increatus,
Sanskr, svadita, conf. Dévadatta @eédotos, Mitradatta “HAibSoTos,
Sridatta), then our Teutonic word must have been originally a com-
pound, and one with a very apt meaning, as the Servians also
address God as samozazdani hozhe ! self-created God ; Vuk 741,

The O.ILG. cot forms the first half of many proper names, as
Cotadio, Cotascalh, Cotafrit, Cotahramn, Cotakisal, Cotaperaht,
Cotalint, but not so that we can infer anything as to its menning;
they are formed like Irmandio, Hiltiscalh, Sikufrit, and may just as
well ecarry the general notion of the Divine Deing as a more definite
one. When cot forms the last syllable, the compound can only
stand for a god, not a man, as in Irmincot, Hellicot.

In derivatives Ulplilas exchanges the TII for a D, which ex-
plains the tenuis in O.H.G. ; thus guda-faurhts (god-fearing) Luke
2, 25, gagudei (godliness) Tit. 1, 1 ; though the dat. sing. is invari-
ably guda®  Likewise in speaking of many gods, which to Christians
would mean idols, he spells guda, using it as a neuter, John 10,
34-5. The A.S. god has a neut. pl. godu, when idols are meant
(cod. exon. 250,2. 254,9. 278,16.). In like manner the O.ILG. and
MILG. compound apeot, apteot (false god) is commonly neuter, and
forms its pl. apeotir; whether the MILG. “der aptgot’ n Geo.
3254 3302 can be corrcet, is questionable; we have taken to

1 otdels ayabos el pn els 6 eds, Murk 10, 18, Luke 18, 19, which in Gothic
is rendered ‘ni hvashun piudeigs alja ains Gud’, but in A.S, ‘ nis nin man
aid buton God an’. God is the giver of all good, and himself the highest
good, stummum honum.  Thus Plato names him 76 dyaddv.

2 In Gothic the rule is to change TIL into D before a vowel in inflection,
as, fads, fadis, fada, fad; hanbid, -dis, -da, -d. The peculiavity of gud is
that it retains TH throughout the sing., gud, guds, guda, gud ; though in pl.
and in derivatives it falls under rule again.—TgraNs.
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using abgott as a masc. throughout, yct our pl. gotter itseli
can only be explained as originally ncuter, since the true God is
one, and can have no plural; and the O.ILG. cotd, MG, gote
contain so far a contradiction. In Ulph. afguds is only an adj., and
denotes impius Sk. 44, 225 afeudel impictas, Lom. 11, 26 ; eidwia
he translates by galiuvga (figmenta), 1 Cor. 5, 10. 10, 20. 25, or by
galivgaguda, 1 Cor. 10, 20 ; and eldw)etor Dy galiugé stads, 1 Cor.
8, 10. Another N.H.G. expression gdtze I have discussed, Gramm.
3, 694 ; Luther has in Deut. 12, 3 ¢ die gdtzen ihirer gdtter, making
gitze=idolum. In Er. Alberus fab. 23, the gdtr is a demigod ! (sue
Suppl.). The O.N. language distinguished the neut. god idolum
from the mase. gud” deus.  Snorri 119 says of Sif ¢ ¢ hinfagra god,’
the fairhaired god ; T do not know if a heathen would have said it.

In curses and exelamations, our people, from fear of descerating
the name of God, resort to some alteration of it:* potz wetter
potz tausend ! or, Lotz tausend! Zofz wunder! instead of Gottes ;
but I cannot trace the customm back to our ancient speech. The
similar change of the Fr. dieu into bicu, Ulew, guicu® scems to be
older (see Suppl.).

Some remarkable uses of the word God in our older speech and
that of the common people may also have a connexion with
heathen notions.

Thus it is thrown 1n, as it were, to intensify a personal pronoun
(sce Suppl). Poems in M.ILG. have, by way of giving a hearty
weleome : gofe unde mir willekomen ; Trist. 504, Frib. Trist. 497.

1 Writers of the 16-17th centuries wse dlgitze for statie (Sticler says, from
an allegorical representation of the ﬂ])0~t103 asleep on the Mount of ()Il\ s,
ol = 011) Hans Sachs frequently has ¢den oleotzen tragen’ for doing house
drudgery, L. 5, 4184 5284 III. 3, 24+ 494 IV, 3, 370 992 The O.H.G. coz,
simpuvium Numae (Juvenal 6, 343), which Graff' 4, 154 would identify with
gitze, was a vessel, and helon”s to giozan=fundere.

2 Such a fear ma) arise from two causes : a holy name must not be ahused,
or an unholy dreaded name, e.g., that of the devil; has to be softened down by
modifying its form ; sce Chap..XXXII1, how the people call formidable animals
by another name, and for Donner prefer to say donnerwetter (Dan. tordenveir
for Thursday), donunerwettstein (\\'cltersteiu or wetzstein ?), donnerkeil, donner-
wisehe, dummer.  In Formm. sig. 10, 283 we have Oddiner for Odinn ; per-
haps \\ uotansheer (\\'odcxh lmxt) was purposely changed iuto ’\[ute\h\,u
whether Phol into Falant, is worth considering.

8 Rangbieu (sang de Dml) corbicu (corps de D.) vertubleu (vertu de D.),
morbleu (mort de D.), parbleu (par D.), vertuguicu, vertugoi (vertu de D.),
morguoi (mort de D.), &e.  As early as Renart 181“, por la char bicu. So
the Engl. cock’s bones, ’od’s bones, “od’s wounds, ’zounds, &c. Couf, Weber
metr. rom. 3, 284,
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gote sult ir willekomen sin, lurem lande unde mir (ye shall be
welcome to God, your country, and me); Trist. 5186. got alrést,
dar nich mir, west willekomen ; Parz. 305, 27. wis willekomen
mir und got; Frauwend. 128, 13. sit mur gote wilkomen!; Eilh.
Trist. 248. rehte got wilkomen amir; Dietr. 5200. Nu sit ouch
mir got wilkomen ; Dietr. 5803. sit willekomen gof und ouech mir;
Dietr. 4619. nu wis mir got wilkomen; Oswalt 208. 406. 1163.
1268. 1393. 2189. du solt groz willeckomen sin dem richen got
unde mar; Lanz. 1082. wis mir unde ouch gof wilkomen; Ls. 1,
514. Occasionally gote stands alone : diu naht si gote willekomen ;
Iw. 7400, explained in the note, p. 413, as ‘devoted to God, though
it only means ‘to-night be (thou) welcome’. Upper Germany has
to this day retained the greeting ‘ gottwilche, gottwillkem, gotti-
kum, skolkuom’ (Stald. 1, 467. Schm. 2, 84). I do not find it in
Romance poems; but the Saxon-Latin song of the 10th century
on Otto I. and his brother Heinrich has: sid wilicomo béthin godn
ende mi.  The Supreme Being is conceived as ommipresent, and is
expected, as much as the host himself, to take the new-comer under
his protection ; so the Slovény say to the arriving guest < bogh té
vsprimi, God receive you!’? and we to the parting guest ¢ God
cuide, keep, bless you!” We call it commending or committing
one to God, M.HL.G. gote ergeben, Er. 3598. I compare with these
the Hail ! called out to one who arrives or departs (heill ver pu!
Seem. 67* 86°), with which are also associated the names of helpful
gods : heill pu farir, heill pu dsyniom sér! fare thon well, be thou
well by (the aid of) the Asynior; Seem. 31°.  heill scaltu Agnarr,
allz pic heilan bidr vera t§r vera! Scem. 40.

In the same way the nane of the omniscient God emphasizes
an assurance of knowledge or ignorance: daz weiz got unde ich;
Trist. 4151. den schatz weiz nu nieman wan (except) got unde
min; Nib. 2308, 3.2 This comfortable combination of 7 with God
has for its counterpart the opprobrious one of a thow with devil, ch.
XXXIII. Iere too the got alone is enough: ingen vet min sorg
utan gud; Svenska visor 2, 7. That we are fully justified in

1 The omission of and between the two datives is archaic, conf. Zeitschr.
f. d. a. 2, 190.

2 Buge waz primi, gralva Venus! Frauend. 192, 20 ; conf. 177, 14.

3hie hert uns anders nieman dan got unde diw waltvogellin; Ecke 96.
niemen bevinde daz wan er und ich und ein kleinez vogellin, das mac wol
getriuwe sin ; Walth. 40, 15.  Birds play the spy on men’s privacy.
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referring these modes of speech so far back as to the heathen time,
is shown by a remarkable passage in Fornald. sog. 1, 380 : ek hugda
engan kunna nema mik ok Odinn. Dy seerets which none can
know save OSiun and to whomsoever he has whispered them, his
divinity is at once revealed, Scem. 38, 95°, Fornald. siig. 1,487, Not
quite parallel are phrases such as: daz geloube gofe unde mir;
Amis 939. 7u unde gotc von himile klage ich unser leit; Nib.
1889, 3. ik klage godc unde 7w ; Richtsteig landr. 11. 16. 37.  sanc
die messe beide got u. in; Parz. 378, 25. Wh. 289, 5. neie st 2mn
unde gote; Iw. 6013. Also in O.Fr, jel te pardoins de diw et de
mi; Mones untersuch. 245.  Sometimes the Evil One is named by
the side of the Deity : 70t noch den #iurel loben; Iw. 1273. in
beschirmet der ¢7uvel noch got ; Iw. 4633, ... no one protects him.
Poems of the Middle Ages attribute human passions to God;
especially is He often pictured in a state of complacency and joy
(see Suppl.), and again in the contrary state of wrath and vengeance.
The former is favourable to the creation of eminent and happily
endowed men: got was an eciner siiczen zulht, dor Parzivilen
worhte (in amiable trim—form, training—when he made Derei-
val); Parz. 148, 26.  got der was vil senfles awotes, Ao er
geschuof so reine ein wip; MS. 1, 17" got der was tn froiden, do
er dich als ebene maz (so evenly meted); MS. 1, 22v got 1 grosscn
Jreuden was, 46 er dich schuof (z.c., created wine) ; Altd. bl 1, 413,
got der was 1 héhem werde,* 46 er geschuof die reinen fruht, wan
lme was gar wol zc muote ; MS. 1, 24%  got si zer werlde brihte, do
ze freuden stuont sin muot; Wigal. 9282, got der was vil wol
gemuot, 46 er schuof 86 reinem wibe tugent, wiinne, scheene an libe ;
MS. 1, 201%  got was gezicrde malte, der si beide schuof nich lobe;
Troj. 19922, got selb ia ricken freuden was, do er ir lip als ebene
maz; Misc. 2, 186. ich weiz daz got in froiden was, dO er niht,
frouwe, an dir vergaz waz man ze lobe sol schouwen. Ls. 1, 30.
So a troubadour sings : belha domna, de cor y entendie Dicus, quan
formet vostre cors amoros; Rayn. 1, 1172 1t is an equally heathen

1 The Gothic gavairthi = peace.

2 To the ereative God rejoicing in his work, the M.ILG. poets especially
attribute diligence and zeal : an den henden lae der gotes fliz ; Parz. 88, 15,
jach, er triicze den gotes {liz ; Parz. 140, 5. ¢ot het sinen {liz gar ze wunsche
wol an si geleit ; Wigal. 4130, ich wen got selbe worhte dich mit siner got-
licher hant ; Wigal. 9723, zware got der hat geleit sine kunst und sine kraft,
sinen fliz und sine meisterschaft an disen loblichen lip; Iw, 1685, So in

2
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sentiment, that imputes to God a propensity to gaze at human
beauty, or to do whatever men do: got mohte selbe gerne sehen die
selben juncfronwen ; TFragm. 22% gott moht in (him, e the
musician) gerne Leeren in sinen himelkceren; Trist. 7649.  den slac
scolte got selbe haben geschen (should have seen that stroke); IRol.
198, 18. Karl 72. got selbe moht ez gerne sehen ; Trist. 686Y. ein
puneiz (diadem), daz in got selber méhte sehen ; Fraunend. 84, 16.
gestriten dazz d’engel mohten heren in den niun keeren; Willeh.
250, 27. st mohte rich Dbetwingen mite (might nigh compel
withal) eines engels gedane, daz er vil lihite cinen wanc durch si
von himele tate (fail from heaven for her); Iw. 6500 (imitated by
Ottocar 166*). 1ich weiz daz wol, daz sin got nicht verdriizze ; MS.
2,127% ir hir gelich dem golde, als ez got wiinschen soldc ; MS. 2
62b. sin swert dat geine (ging, went) an siner hant, dat got selve
vrdchde mére (would ask to know), we der rvitter wére 2 dey engele
muosten laclien, dat hey is sus kunde machen ; Haupts zeitschr. 3,
24.  This hilarity of the attendant gnardian-angels (¢h. XXVIII)
or valkiirs must be thought of in connexion with the laughing of
ghosts (ch. XXXI). In ITartmann’s Erec, wiien Enite’s white hands
groomed (begiengen) a horse, it says 355 : und were, daz got Zicn
erde rite, 1ch ween, in genuocte da mite, ob er solhen marstaller heete.
This view of a sympathizing, blithe and gracious god, is particularly
expressed In the subst. hwlde, ON. Lylli: O8ins hylli; Swm. 47
Ullar hylli ok allra goda; Sem. -15P.

On the other hand, of the primitive sensuous representation of
an angry avenging deity (see Suppl), the most striking example
will be treated of presently in ch. VIII, under Donar, thunder!
The idea recurs several times in the Edda and elsewhere: 7¢id s er
per O8inn, r¢idr er per Asabragr; Swem. 85 O8inn ofrcidr; Swem.
228%,  7¢id vard pi Freyja oc fnasadi; Sam. 71P.—she was wroth,
(hrestien: jada fist Dex de sa main nue, por nature fere muser, tont le mont i
porroit user, s'ele la voloit eontrefere, que ja nen porroit a chief trere; no Dex,
il sen voloit pener, mi porroit, ce cuit, assener, que ja une telle feist, por peine
que il 1 meist (see Suppl.). .

! Piacula o detu, Liv. 22, 9. deos 1ratos habeamm ! dii immortales homin-
ihus irasci et snecensere consueverunt, Cie. pro Rose. 16, And Tacitus on this
very subject of the Gernans : propitiine an frat dii, Germ. 5. 1ra dei, Hist. 4,
26.  infinst Batavis dii, Hist. 5, 25.  And in the Mid. Ages: tu odium Det
omniumque sanctorum habeas ! Vita Meinwerci, cap. 13 § 95.  crebrescen-
tibus jam jungue cottidie Dei justo judicio in populo diversis calamitatibus et
flagellis . . . . quidesset in quo Deus offensus esset, vel quibus placari
posset operibus ; Pertz 2, 547.
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and snorted or panted, as the angry wolfl in Reinh. XLIT spirtles out
his beard.  gudin 7¢id ordin; Fornm. sie. 2, 29, 231, goda grant
(deorum ira) is announced ; Ewilss. 3520 at grewie cod (offendere
deos); Fornald. stg. 2, 69, was imo god @bolyan; el 157, 19.
than wirdid tu waldand grem, mahtig wddoy; Helo 41,16 (elsewhere :
diu Sielde, or the world, carth, is gram).  ein zornee got i daz gebit
(bade them), daz uns hie snohten mit i her; Parz 43, 28, hie ist
aeschehien gotes rdeke; Reinh. 975, got wil verviieren sinen zoru ;
Osw. 717 ich wiene daz got rache da sclbe sinen anden (wreak his
venceance); Gudr 845, 4. daz rivire got! (God rue it); Trist.
12131, daz ¢z got immer e ! Irist. 11704, The Lex Bajuv.
6, 2, in forbidding Sunday labour, says: qma talis causa vitanda
est, quac Deum ad racendicon provocat, et exinde flagellamur
frueibus et penuriam patimur.  How coarse were the expressions
still used i the 17th century! < An abuse that putteth God on
Lis mettle, and maketh him to hold striet and pitiless inquisition,
that verily he shall, for saving of his honour, smite thereinto itk
his fists”; and again: “to run wpon the spears of an offended
jealous God 7.t A wicked man was in the Mid. Ages called gofe leide,
loathed by God. One form of mmprecation was to consign a man
to God’s hatred: Gz i gofes haz ! Trist. 5449. 1z strichet (sheer
ofl) balde in gotes ez ! Trist. 14579, nu vart den gofcs Zazalsam
ein beeswilit von mir hin! Frauend. 109, 12, mich hat der gofes
haz bestanden ; K1 518, duch hat rehte gofes iz (al. fonl weather,
the devil, &e)) daher gesendet heide; ITw. G104, s6 miieze ich
haben gotes hez; Altd. w35, 2120 varet ben an godes haz I Wiggent
2, 47. nu mueze er gewinnen gofes ez ; Roth 611, In like manner
the MLG. godsat hebbe ! Iuyd. op St. 2, 350.  Remacrt 51967
But, what descrves particnlar notice, this formula ¢ in gotes haz,” or
in ace. without prepos.  “gotes haz varn, strichen’ has a perfect
parallel in another which substitutes for God the svn, and so heigh-
tens the heathenish colouring ; ir sult farn dev svinen bz ! Pare.
247, 26. var der sumnen haz!  Unprinted poems of Ruediger 46.
hebe dich der sunacn oz Er. 930 nu zinhe in von mir dey siunen
haz ! Hehnbr 1799, st hiezen in strichen i dev swanca haz; Fracl.
1100. hiez in der sunnen haz hin varn; Fravend. 375, 26, .\ man
so cursed does not deserve to have the sun shine on him kindly.

! Ilartmann on benedictions, Niirnb. 1680, . 158, 180.
= Serious illness or distress is habitually called “der gotes slae, stroke.
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The Vandal Gizerich steps into his ship, and leaves it to the winds
where they shall drive it to, or among what people he shall fall
that God is angry with, é¢’ ods o feds wpyrorar. Procop. de bello
Vand. 1, 5.

Such hostile attitude breeds now and then a 7cbellious spirit in
men, which breaks out in promethean defiance and threats, or even
takes a violent practical turn (see Suppl). Herodotus 4, 94 says of
the Thracians: odror of avroi Opijixes rai mwpos Bpovriv Te ral
aaTpamiy TofedovTes dvew pos TOV ovpavov, amethevot Te fep. If
the god denied the assistance prayed for, his statue was flung into
the river by the people, immersed in water, or beaten. In the
Carolingian romances we repeatedly come upon the incident of
Charles ¢hrcatening the Deity, that if he deny his aid, he will throw
down his altars, and make the churches with all their priests to
cease from the land of the Franks; cg. Ferabr. 1211, 1428, &c.
So dame Breide too threatens to uncover the altar and break the
holy relics ; Orendel 2395 ; and Marsilies actually, after losing the
battle, has the houses of his gods pulled down ; Rol. 246, 30. If
the vintage failed, the statue of Urban was thrown into a bath or
the river! The Arcadians would scourge their Pan with squills
(oxiMass), when they returned bootless from the chase (Theocr. 7,
106). The Greeks imputed to their gods not only anger and hate,
but envy, love of mischief, véueos.

ErITHETS OF GoD (see Suppl.). In our modern speech: der licbe,
licbste, gndidige? grosse, gute, allmdchiige. In our older tongue : hérre
got der guote ; Reinh. 1296. Gute frau, 276. hérro the gddo ; Hel
78, 3. 90, 6. frd6 min the gddo; 143, 7. gnedeger trehtin; Reinh.
1309.—Freq. the rich God: thie rikeo Christ; Hel. 1, 2. ik
god; Hel. 195, 9. »ikt drohtin; Hel. 114, 22. der riche got von
himele; Roth. 4971. got der »icke; Nib. 1793, 3. Trist. 2492.
durch den richen got von himel , Morolt 3526. der riche got mich
ie gesach ; V.d. wibe list 114.3—Cot almaktico, cot hetlac; Wesso-

1 When lightning strikes, onr people say : If God can burn, we can build
again ; Ettners hebamme, p. 16.

2 Where God is, there is grace and peace ; of a solemn spot it is said:
Here dwells der liebe Gott! And, to drive den lieben Gott from a person’s
room (Lessing 1, 243), means, to disturb a solitary in his sanctum.

3 OHG. rihlit dives, potens, also beatus ; and dives is near akin to Divus,
as Dis, Ditis springs out of divit. From the Slav. bégh is derived boghdt {dives),
Lith. bagotas ; compare ops, in-ops (Russ. u-bdghiy), opulentus with Ops, the
Bona Dea.  Cont, Diefenb. celt. 1, 196.
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brunn. Gebet. mahtig drohtin ; Hel. 2, 2. frea «lmiltig; Cadm.
1,9. 10,1. se almiktiga wealdend; Thorpe’s anal. 83. mannd
maltisto (largissimus) ; Wessobr. Geb. vil milter Christ; Cod. pal.
350, 56.—The AS. has freq.: éce dryhten, eternus; Credm. 246,
11.  DBeow. 3382. 3555. 4655. Also: witiyg god, sapiens; Beow.
1364, 2105. Cwedm. 182, 24 witiy dryhten; Deow. 3101. 3679.
Cwedm. 179, 8. witiy wuldorcyning ; Ciedm. 242, 30.— IWaltant got ;
Hild.  waldindinger got; Roth. 213. 523. 1009. 2332. 4031.
waltant Krist : OV. 25,91, Gudr. 2243.  (AS.) wealdend ; Caedin.
9, 25. wuldres wealdend ; Beow. 4. heofnes wealdend; Ceadm.
17, 15.  peoda wealdend. feder alwcalda; Beow. 630. (0S.)
waldand ; Hel. 4, 5. 6, 6. waldand god 3, 17. waldand drohtin
1,19. alowaldo4,8. 5,20. 8,2. 69,23. This epithet is not found
in the Edda. The notion of ¢ wielding’, dominari, regere, is further
applied to the Supreme Being in the phrase es walten, Parz. 568, 1.
In. 7299. 10165. 13225. So our gottwalt's! 1. Dut. godwouds!
Huyd. op St. 2, 548.  Our ace. in ‘das walt Gott!’ is a blunder;
Agricola 596. DPraet. weltb. 2, 50.—God is occasionally called the
Old : der alte Gott lebt noch, z.c. the same as ever.  A.S. cald metod.
MIIG. hiat got sin alt gemiiete; Wh. 66, 20. der alde got; Roth.
4401. popul. ‘der alte Vater’. In a Servian song (Vuk 2, 244.
Montenegro 101), bogh is named ‘sfari krvnik’, the old blood-
shedder, killer; and in Frauenlob MS. 2, 214" der alte friedel
(sweetheart). The 13th eentury pocts sometimes use the Lat.
epithet altissimus, Wh. 216, 5. 434, 23.  Geo. Y0, 401 ; with which
may be compared the MHG. diw Adhste hant, Parz. 484, 6. 487, 20.
568, 8. Wh. 134, 7. 150, 14. and the OHG. z1 waltanteru hentz,
OV. 25, 91.—The ‘all-wielding’ God 1is at the same time the all-
seeing, all-knowing, all-remembering ; hence it is said of fortunate
men, that God saw them, and of unfortunate, that God forgot them :
(OHG.) kesak tih kot!= O te felicem! N. Doeth. 145. (MHG.)
gesach in got!=happy he! Altd. bL. 1, 347. sO mir got ergaz;
Troj. kr. 14072, s6 hit got min vergezzen ; Nib. 22506, 3. wie gar
inwer got vergaz (how utterly God forgot you); Iw. 6254, got min
vergaz ; Lcke 209. got heete sin vergezzen ; Trist. 9243, genade-
licher trehtin, wie vergreze db ic min s6 ?  Trist. 12485, For other
examples, see Gramm. 4, 175.—God, by regarding, guards: daz si
oot iemer schowwe ! 1w. 794 O. Engl. God you sece ! God keep

you in his sight !
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Among substantive epithets are several which God has in com-
mon with earthly rulers (see Suppl.):—Gothic frawji OS. froho,
J76, AS. fred ; which name I shall treat of more fully by and by.
—OIIG. fruatin, MHG. trchtin, OS. drohtin, AS. diryhten, ON.
drottinn—OHG. Lériro, MHG. hérre, which however, when used
ot God, is never contracted into Zer, any more than Dominus into
the Romance dommnus, don—Conspicnous above all is the name
Fatier (see Suppl). 1In the Edda, «/f6dr. (Seem. 46 88* 154>  Sn.
3,11 17), hernfadiv, herja fadir, velfudir ave applied to Odinn as
the father of all gods, men and created things. Such compounds
are not found in the other dialeets, they may have sounded heathen-
ish ; though the AS. could use fader alwealda, Beow. 630, and the
idea of (zod as Father became more familiar to the christians than
to heatheas. The OMG. altfatar = grandfather, O.1. 3, 6. ARS.

ke
eeldfader, Beow. 743. 1883, 1 have nowhere seen applied to God.
As the Greeks coupled together Zevs warijp, esp. in the voe. Zed
watep, and the Romans Jupiter, Diespiter, Dispiter, Mars pater,!
as well as dnunnp, daparnp, Terra mater, so the Lettons bestow
on almost every goddess the epithet malte, mahmina=mater,
matercula (Diittner 244, Bergmann 142), on which we shall have
more to say hereafter. To all appearance, father Goth. fadr is
connected with faps lord, as pater waryp is with wors, wdous, Lith.
pats—The AS. meotod, metod, Ceedm. 223, 14. eald metod, Beow.
1883. s68 metod, Beow. 3222. OS. mctod, 1lel. 4, 13. 15, 17. 66, 19,
an expression which likewise appears in the Lidda, midtudr Sem.
220> 241,> seems to signify Creator, as verbally it bears the sense of
mensor, moderator, finitor. The fall meaning of metod will not be
disclosed, till we have a more exact knowledge of the relation
between the Goth. mitan (to mete) and miitan (to cut), the OHG.
mézan and meizan; in the Lat. métirl and mdétere, besides there
heing no shifting of consonant (d for t), the quantity is inverted.
The ON. midtudr appears to be also sector, messor ; in Snorri 104,
105, the wolf’s head with which Heimdall was killed is called
¢miotudr Heimdallar, and the sword is ‘ mans miotudr’; so in
Fornald. sig. p. 441, “manna miotudr’ (see Suppl). In MHG.
too, the pocts use mezzan of exquisite symmetry in creating : do
sin (Wunsch’s) gewalt ir bilde maz; Troj. 196206. got selb in

1Jane pater ! Cato 134 : bnt what can Dissunapiter mean in the remark-
able conjurng-spell; Cato 160 !
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vichien frouden was, do cr v lip als ebene maz; Misc. 2, 186. er sol
ze rehte lange amezen, der an si s6 cbene naz, daz er an si zer werlte
nie nich vollem wunache weder des noch des vergaz ; MS. 1, 1540,
oot der was in froiden, do er dich als cbene inaz; MS. 1, 220
wer kunde in s0 gemezzen, Tit. 130. 1. anders denne got uns
maz, d6 er ze werke iiher mich gesaz, Parz. 518, 21, ¢ ecin bilde
mezzen’ s therefore the same thing as ‘ein bilde schagen’
to create (Troj. 19805), or giezen to cast, mould (Walth. 47,
25, MS. 1, 195% 2, 226%); and in Suchenwirt 24, 154 it says
‘oot het gegozzen Gf 1r vel, ir miindel vt und wiz ir kel’; which
throws a significant light on the Gothic tribal name Gdirts, A5
Geat OMG. Adz (see Suppl.).—AS. scippend, creator, OHG. serfo,
scephio, MHG. schepfeere, Wh. 1, 3. NHG. schipfer—Some of
these names can be strung toaether or they can be intensified by
composition = drohtin god, Hel. 2, 13, waldand fré min, Hel. 148,
14. 153,8.  fred dryhten, Beow. 62. 186.  lif-fred, Ceedm. 2,9, 108,
18. 195, 3. 240, 33. Beow. 4. The e'u'th‘y cuning with a preﬁx can
be used of God : uldarqnnu, king of glory, Ciedm. 10, 32, hcvan-
cuning, Hel. 3,12, 18. 4, 14, 5, 11. and synonymously w1th these,
rodora weard, Czedm 11, 2. or the epic amplification, 1rmm-m)t
obana ab hevane, Hild. got von himele, Nib. 2090, 4. 2114, 1. 2132,
2136, 1.

Of such epic formulas (see Suppl), heautiful specimens, all of
one tenour, can be cited from the poets, especially the Romance
they are mostly borrowed from God’s dwelling-place, his creative
power, his ommipotence, omniseience and truth :—Dios aquel, que
esta en alto, Cid 800. 2352. 2465, qui la amont el seint cel
maint (abides), Ren. 26018, qui maint el firmament, Berte
129. 149.  der hoho sizet unde niderin sihet, N. ps. 112, 5. i
haut sict et de loing mire, Ren. 11687. qui haut siet et loins
voit, Berte 44, 181, Guiteel. 2, 139.  der iiber der blauen decke
sitzt, Mclander Jocoseria 1, 439.  cot almahtico, div himil 1inti
erda gaworahtos (wroughtest heaven and earth), Wessobr. Geb. el
senhor, qui lo mon a creat, Ferabr. 775. qui tot le mont forna,
Jerte 143, que fezit nueyt e dia, Ferabr. 3997, per ayceel senhor gue
fetz cel ¢ rozada (sky and dew), Ferabr, 2094, 4412, qui fist ciel et
rousee, Berte 28. 66. 111. 139. 171. 188, Aimon S876. qui feis mer
salee, Berte 67.  qui fist et mer et onde, Mcéon 3, 460.  des hant
daz mer gesalzen hit, Parz. 514, 15.  qui fait courre la nue, Derte
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136. 183 (vedpernyepéra Zevs). par celui qui fait toner, Ren.
16658. 17780. par qui li soleus raie, Berte 13. 81. der himel und
erde gebOt und die mergriezen zelt (counts the sea-sands, or pebbles),
Mar. 18. der der sterne zal weiz, Wh. 466, 30. der die sterne hat
gezalt, Parz. 629, 20. der uns gap des minen (moon’s) schin, Wh.
476, 1. qui fait croitre et les vins et les blez, Ferabr. 163* der
mir ze lebene geriet (planned), Nib. 2091, 4. Kl 484. der mir ze
lebene gebot (bade), Roth. 215. 517. 4552. der uns daz leben
gebot, Mar. 24 (M. Dut.) bi den here die mi ghebdt (Granua.
4, 134), die mi ghewrochte, Elegast 345. 451. 996. qui tot
a a baillier (oversee), Berte 35. qui tot a a garder, Berte 7.
que totz nos a jutgier, Ferabr. 308. 694. 1727. the man-
cunnies forwardot, Hel. 152, 5. qui sor tos homes puet et vant,
Méon 4, 5. dominus qui omnia potest, Docum. of 1264 in Wenk 3,
no. 151. wider den nieman vermac, A. Heinr. 1355. der aller
wunder hat gewalt, Parz. 43, 9. der git unde nimt (gives and
takes), Parz. 7 9. der weinen und lachen geschuof, Wh. 258, 19.
der beidiu krump unde sleht gescuof (both crooked and plain),
Parz. 264, 25. der ane sihet alle getougen (secrets), Diut. 3, 52.
der durch elliu herzen siht, Frid. 355. der in diu herze siht, Wh.
30, 29. der ie daz guote geriet (aye the good devised), Greg. 2993.
ther suntildso man (sinless), O. iii. 21, 4. dem nie voller geniden
zeran (tear, waste), Er. 2490. qui onques ne menti (nunquam
mentitus), Derte 82. 96. 120. 146. Mcéon 3, 8. icil dieu qui ne
ment, et qui fist tot quanque mer serre, Ren. 19338. er mik skop
ok 6llu raedr, Fornm. ség. 1, 3. sii er 6llu redr, ibid. 8, 107. er
solina hefSi skapat, ibid. 1, 242. hét & pann sem sblina skapadi,
Landn. p. 139.

If, in some of the preceding names, epithets and phrases descrip-
tive of God, unmistakable traces of Heathenism predominate, while
others have barely an inkling of it, the following expressions are
still more indisputably connected with the heathen way of
thinking.

In the Norse mythology, the notion of a Deus, Divus, if not of
the uppermost and eldest, yet of a secondary rank, which succeeded /
to power later, is expressed by the word ds, pl. esir (see Suppl.).
Landds (Lgilss. pp. 365-6) is patrinm numen, and by it Thor, the
chief god of the North, is designated, though ds and allmdttke ds is
given to O¥inn (Landn. 4, 7). dsmegin is divine power: tha vex
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honum Asmegin halfu, Sn. 26. feeraz i dsmegin, Sn. 65. Dut the
name must at one time have been universal, extending over Upper
Germany and Saxony, under such forms as: Goth. OHG. ans, pl.
anseis, enst, AS. s, pl. és (conf. our gans, with ON. gis, pl
geess, AS. gis, pl. gés; and hise = hansa). It continued to form
a part of proper names: Goth. Ansila, OHG. Anso; the OHG.
Anshelm, Anshilt, Anspald, Ansnot coriespond in sense to Cotahelm,
Cotahilt, &e.; AS. Osweald, Oslaf, Osdeg, Osréd; ON. Asbidrn,!
Asdis, Asgautr, Aslaug, Asmundr, &c.—Now in Ulphilas Lu. 2,
41-2, ans denotes a beam, Soxos, which is also one meaning of the
ON. ds, whether because the mighty gods were thought of as joist,
rafter and ceiling of the sky, or that the notions of jugum and
mountain-ridge were associated with them, for ds is especially used
of jugum terree, mountain-ridge, Dan. bierg-aas (dettiis = sliding
beam, portcullis, Landn. 3, 17). But here we have some other
striking passages and proofs to weigh. An AS. poem couples
together ‘ésa gescot’ and ‘#lfa gescot, the shots of anses and of
elves, jaculum divornm et geniorum, just as the Edda does cesir and
alfar, Seem. 8" 71* 82* 83%. Jornandes says, cap. 13: Tum Gothi,
magna potiti per loca victoria, jam proceres suos quasi qui fortuna
vincebant, non puros homines, sed semideos, id est anses (which
would be anseis) vocavere. What can be plainer 2 The Norse esir
in like manner merge into the race of heroes, and at much the
same distance from an elder dynasty of gods whom they have
dethroned. And here the well-known statement of Suetonins and
Hesychius,? that the Etruscans called the gods asares or asi, may
fairly be called to mind, without actually maintaining the affinity
of the Etruscan or Tyrrhenian race with the ancient German,
striking as is the likeness between rvppnros, Tupanvos and the ON.
purs, OHG. durs.?

The significance of this analogy, however, is heightened, when

1 Ursus divinus, Asbirna (ursa divina), for which the Waltharius has the
hybrid Ospirn, prop. Anspirn ; conf. Reinh. fuchs p. cexev. For Asketill,
Oscytel, sce end of ch, III.

* Suet. Octavian. cap. 97. futurumque, ut inter deos referrctur, quod
@sar, id est reliqua pars e Cewsaris nome, Etrusca lingua deus vocaretur.
Hesych. s.v. aicol. feoi md Tav Tuppnuav. Conf. Lanzi 2, 483-4 ; also Dio
Cass. 56, 29.

¥ Unfortunately purs means a giant, and durs a demon, which, if they
have anything to do with the rupanvoi, would rather imply that these were a
hostile and dreaded people.— TRANS.
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we observe that the Etruscan religion, and perhaps also the Iloman
and the Greek, supposed a circle of fwelre superior beings closely
Jound together and known by the name of dit consentes or complices
(see Suppl), exactly as the Edda uses the expressions 2dpt and bond,
literally meaning vincula, for those high numina (Sem. 24 89°
Sn. 176. 204), and also the sing. Zapt and band for an individual god
(Sem. 93", Though Zaptbeadun in the Merseburg poem cannot
with certainty be taken to mean the same thing (the compound
seems here to denote mere bodily chains), it is possible that deus
and &ios are referable to 8éw T bind; that same ‘ans” a yoke, is the
same thing as the “brace and band’ of all things ; neither can we
disregard the fact that fwc/ve is likewise the number of the Norse
cesir; conf. Scem. 3P: € esir or pvi 11817 of the set, kindred.

Some other appellations may be added in support. In the
earliest period of our language, the neut. ragin meant consilinm.
Now the plural of this, as used in the Edda, denotes in a special
manner the plurality of the gods (see Suppl). ZLegin are the
powers that consult together, and direct the world ; and the expres-
sions blid regin,! holl regin (kind, merciful gods), uppregin, ginregin
{(supera potestates) have entirely this technical meaning. Ragiut-
rokr (Goth. raginé riqvis ?2 dimness, darkness of gods) signifies the
end of the world, the sectting of the divine Imminarvies. Swem.
89® has “»ignir ok r7egin” coupled together, rognir (cf. 196*) being
used to distingnish the individual ragincis (raguneis ?), masc.
These ON. regin wonld be Goth. ragina, as the hépt and bind are
Gothic hafta and banda, all neut.—The same heathen conception
peeps out in the OS. regangiscapu, reganogiscapu, Hel. 79, 13. 103,
3, equivalent to fatum, destiny, the decree and counsel of the gods,
and synonymous with wurdgiscapu, Hel. 103, 7, from wwid, fatum.
And again in metodogiscapu, Hel. 66, 19. 147, 11. We have seen
that mctod likewise is a name for the Supreme Being, which the
christian poet of the Heliand has ventnred to retain from the

! The blithe, happy gods ; when people stepped along in stately gorgeons
attire, men thought that geds had appeared : menn hugdu at @sir vieri par
komnir,” Landu. 3, 10. The Vols, saga e. 26 says of Sigmed @ ¢ pat hyga ec at
her fart einn af godunwm,’ I think that here rides one of the gods. Soin Parz.
36, 18 : ¢alda wip nnd man verjach, si ne gesachen nie helt s6 wiinneclich, ir
gote T solten sin gelich’ (declaved, they saw never a hero so winsome, their gods
must be like him),  The more reason is there for my note on Siegfried {ch.
XV), of whom the Nib. 84, 4 says : der dort s6 hérlichen gat’ (see Suppl.).
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heathen poetry.  But these gen. plurals regano, metodo again point
to the plurality of the binding gods.

The collection of Augustine’s letters contains (cap. 178), in the
altercatio with Pascentius, a Gothic or perhaps a Vandal formula
sthora armen, the meaning of which is simply «vpie éxénoor. Even
1f 1t be an interpolation, and written in the fifth or sixth century,
instead of at the end of the fourth, it is nevertheless remarkable
that sikora should be employed in it for God and Lord.  Ulphilas
would have said: franja armdi.  The inf. arméa, if not a mistake
for armé, might do duty as an imperative; at the same time there
is a Finn. and Esth. word armo signifying gratia, misericordia. But
sthora, it seems, can only be explained as Teutonie, and must have
been already in heathen times an cpithet of God derived from his
victorious might (see Suppl). Goth. siyis, ON. sigr, OHG. siyu,
AS. siye victoria, triumphus.  OSinn is styled sigrgod, sigtir,
sigfodur ; and the Christian poets transfer to God siyidrohtin, Hel.
47, 13, 114, 19. 1256, sigidryhten, Cedm. 33, 21. 48, 20.
sigmetod, Beow. 3544, vigsigor, Beow. 3108.2 elsewhere sigoradryhitcn,
siqorafred, sigorcwealdend, sigoragod, sigoracyning. 1t is even pos-
sible that from that ancient sihora sprang the title sira, sire still
current in Teutonic and Romance languages.®

The gods being represented as superi and uppregin, as dwelling
on high, in the sky, uphimin, up on the mountain height (s, ans),
1t was natural that individual gods should have certain particular
mountains and abodes assigned them.

Thus, from a mere consideration of the general names for God
and gods, we have obtained results which compel us to accept an
Intimate connexion between expressions in our language and con-
ceptions proper to our heathenism.  The ‘me and God,” the graci-
ous and the angry God, the froho (lord) and the father, the behold- ‘/(
Ing, creating, measuring, casting, the images of ans, fastening, band,

! The Tcheremisses also pray ‘juma sirlaga,” and the Tchuvashes ¢ tora
sirlag,” 7.e., God have merey ; G, J. Millers saml. russ. gesch. ?; 359, The
Morduins say when it thunders ¢ pashangui Porguini pas,’” have merey, god
Porguini ; Georgi description 1, 64.

*den «ig hat got in siner hant, MS, 2,162,

* Gott, anz. 1833, pp. 471-2. Diez however raises doubts, Roman. gram.
1, 41.
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and ragin, all lead both individually, and with all the more weight
collectively, into the path to be trod. I shall take up all the threads
again, but I wish first to determine the nature and bearings of the

cultus.



CHAPTER 1II.
WORSHIP.

The simplest actions by which man expressed his reverence! for
the gods (see Suppl), and kept up a permanent connexion with
them, were Prayer and Sacrifice.  Sacrifice is a prayer offered up
with gifts.  And wherever there was occasion for prayer, there was
also for sacrifice (see Suppl.).

PravyEr—When we consider the word employed by Ulphilas
to express adoration, we at once come upou a correspondence with
the Norse phrascology again. For wpookuvvéw the Goth. equivalent
Is tnvetta, Invait, invitwin, Matt, & 2. 9,18, Mk. 5, 6. 15, 19.
Lu 4, 7-8. John 9, 38. 12, 20. 1 Cor. 14, 25; and once for
asmafopar, Mk. 9, 15 (see Suppl). Whether in using this word
the exact sense of mpogrivnois was caught, may be doubted, if only
becanse it is invariably followed by an acc., instead of the Greek
dat.  In Mod. Greek popular songs, mpooruvew is used of a van-
quished enemy’s act of falling to the ground in token of surrender.
We do not know by what gesture tneveitan was accompanied,
whether a bowing of the head, a motion of the hand, or a bending
of the knee. As we read, 1 Cor. 14, 25: driusands ana anda-
vleizn (=antlitz), inveitid gud; a supphant prostration like 7rpoo-
xkvvnois 1s not at variance with the sense of the word. An OS,
giwitan, AS. gewitan, means abire; could inveitan also have signi-
tied merely goiny wp to, approaching 2 Paul. Diac. 1, 8 twice uses
aceedere.  T'raveitan is vindicare. Now let us compare the ON. vdfa
inclinare,2 which Biorn quotes under veit, and spells, erroneously, I

! Verehrung, O.H.G. éra, Goth. prob. diza. The O.H.G. ¢rdn is not mercly
our ehren, to honour, but also verehren, revereri (as reverentia is adoration,
cultns) 3 A8, weordiun, 0.8, giwerthdn. Al that comes from the gods or con-
cerns them s Zoly, for which the oldest Teutonic word is Goth. veilis, OH.G.
wih 5 but only a few of the O.H.G. documents use this word, the rest preferring
hetlac, O.S. has only kélag, A.S. halig, O.N. Letlugr.  On the connexion of wih
with the subst. ath, more hereafter. Frin denotes lioly in the seuse of
doniinicus.

2 Cleashy-Vigfusson gives no meaning like inclinare, either under vite ‘to
fine,” or under vite * to wit.’—TRANS.
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think, vita.  Irom it is derived veita (Coth. vaitjan ?); veita heidr,
honorem peragere; veita tidir, sacra peragere; veitsla, epulum,
Goth. viditislo 21

The Goth. bida preces, bidjan precari, rogare, orare, are used
both in a sccular and a spiritual sense.  The same with OHC.
péta and piltan; but from péta is derived a perdn adorare, construed
with acc. of the person whomn: O4. 17, 62. il 14, 63. nidar-
fallan jolv mih bétén, O. 1. 4, 86-9. 97.  iii. 11,25 T. 46, 2. 60,
L. pétota inan, Diut. 1, 513°  But lédn can also express a spiri-
tual orare, 1. 34, 1, 2, 3. béto-man cultores, O. II. 14, 68. In
MHG. T find beten always followed by the prep. an (see Suppl.) :
béten an din abgot, Barl. 72, 4. an ein bilde béten, ibid. 98, 15.
so muoz si lemer mé nich gote sin min anecdét, she must after God
be my (object of) adoration, Ben. 146, Our bitten ask, beten pray,
anbeten adore, are distinet from one another, as ditle request is fromn
gebet prayer.  The OS. beddn is not followed by acc., but by prep.
fe: Hedon te winun barma, Hel 33, 7. 8 and this of itself would
suggest what I conjectured i my Gramm. 2, 25, that bidjan origin-
ally contained the physical notion of jacére, prosterni, which again
1s the only explanation of Goth. badi xhundrov a bed, and also of
the old badu, AS. beado = ceedes, strages>—The AS. New Test.
translates adorare by ge-cdd-medan, i.c., to humble oneself. The
MHG. fléhen, when it signifies supplicare, governs the dat.: gote
{I¢chen, Aegid. 30. den goten vleéhen, Parz. 21, 6. Wh. 126, 30.
Tiirl. Wh. 71*; but in the sense of demulcere, solar, the ace., Parz.
119, 23, 421, 25, Nib. 499, 8 (see Suppl.).® It is the Goth pldilan,
fovere, consolari.  An OH(:. fldhidn vovere T only know from N.
cap. 8, Bth. 178, and he spells it gékdn: ten (acc. quem) wir fle-
hoton.  We say ‘zu gott flehen, but ¢ gott anflchen’.—The Goth.
ailitrén mpooevyesbar, mwpocactely expresses begging rather than
asking or praying.  The OHG. diccan, OS., thigyion, 1s hoth
precari and impetrare, while AS. picgan, ON., piygje, is invariably

1 Bopp, Comp. gram. p. 128, identifies inveita with the Zend nivaédhayémi
mvoco.

*What was the physical meaning of the Slav. moliti rogare, molitise orare,
Boh. modliti se, Pol. modli¢ xi¢ 2 The Sloven. moliti still means porrigere,
conf. Lith. meldziu rogo, inf. melsti, and malda oratin. Pruss. madla, conf.
Goth. mapljan loqui, mapleins loquela, which is next door to oratio.

3 Tw. 3315 vlcgete got ; but in the oldest MS. vléhete gote.
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impetrare, aceipere, so that asking has passed over into cffectual
asking, actting (see Suppl.).

Aunother expression for prayer is peculiar to the Norse and AS.
dialeets, and foreign to all the rest: ON. &0 or ban, Swed. Dan.
bon, AS. bén, gen. héne f., Ceedin. 152, 26, n Chancer bone, Engl.
boow ; from it, Uéna supplex, bénsian supplicare. Lastly the Iecl.
Swed. dyrka, Dun. dyrke, which like the Lat. colere is used alike of
worship and of tillage, seems to be a recent upstart, unknown to
the ON. language.

On the form and manner of hcathen prayer we lack informa-
tion ; I merely conjecture that it was accompanied by a looking wp
to hewven, bending of the body (of which bidjan gave a hint), fulding
of hands, bowing of knces, uncovering of the head. These gestures
grow out of a crude childlike noti n of antiquity, that the human
suppliant presents and submits himself to the mighty god, his
conqueror, as a defenecless victim (see Suppl.).  Preeart deos ecluwin-
que suspicere is attested by Taeitus himself, Germ. 10.  Genuflee-
tere 1s 1n Gothic Znussjan, the supplicare of the Romans was flexo
corpore adorare. Falling down and bowing were customs of the
christians too; thus in Hel. 47, 6. 48, 10. 144, 24 we have: te
bedu Znigan. 58, 12: te drohtine hnigan. 1706, 8: te bedu fullan.
145, 3: gihnég an Laiobeda. In the Solarliod 1s the remarkable
expression: henni ec lwwt, to her (the sun) I bowed, Seem. 126*;
from lita inclinare. falla & kné ok lita, Vilk. saga cap. 6. nu
straul kongsdottir sinn legg, ok malty, ok sér ¢ loptid upp, (stroked
her leg, and spoke, and looks up to the sky), Vilk. suga cap. 61.
So the saga of St. Olaf tells how the men bowed before the statue
of Thor, lutw pvi skrimsli, Fornm. sog. 4, 247, fell til wardar fyriv
likneski (fell to carth Dbefore the likeness). Formn. sog. 2, 108,
The Langobards are stated in the Dial. Gregorii M. 3, 28 to have
adoved submissis cervicibus a divinely honoured goat’s head. In the
Middle Ages people continued to bow to lifeless objeets, hy way of
blessing them, such as a loved country, the road they had traversed,
or the day.! Latin writers of the time, as Lambert, express urgent
entreaty by pedidus provolvi ; the attitude was used not only to

1 Dem stige nigen, Iw. 5837. dem wege nigen, Parz. 375, 26.  dem lande
nigen, Trist. 115632, nigen in daz lant, Wigal. 4018, nigen in elliu lant, Iw.
7785, in die werlt nigen, Franend. 163, 10. den stigen und wegen segen
tuon, Iw. 357 (see Suppl.).
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God, but to all whom onc wished to honour: neig im if den fuoz,
Morolt 417, hie viel sie if sinen vuoz, Iw. 8130. ouch nige ich ir
unz if den fuoz, MS. 1, 155 valle fiir si (fall before her), und nige
af ir fuoz, MS. 1, 54% buten sich (bowed) weinende {if sinen vuoz,
Greg. 355. neig im nider 4f die hant, Dietr. 55°. These passages show
that people fell before the feet, and at the feet, of him who was to
be reverenced : wilt fallan te minun f6tun, bed6s te minun barma,
Hel. 33, 7. sich bot ze tal (bowed to the ground) gein sinen fiiezen
nieder, Wh. 463, 2! An O. Boh. song has: sie Llanieti bohu, to
bow before God, Kéniginh. hs. 72 ; but the same has also the un-
Teutonic se it w éelo prede boliy,” to beat one’s brow before God.2
Uncoverirg the head (see Suppl.) certainly was from of old a token
of respect with our ancestors, which, like bowing, was shown to
deity as well as to kings and chiefs. DTerhaps the priests, at least
those of the Goths, formed an exception to this, as their name pile-
atl is thus accounted for by Jornandes, quia opertis capitibus tiaris
litabant, while the rest of the people stood uncovered. In a
survival of heathenish harvest-customs we shall find this uncover-
ing further established, ch. VII. In Nicolai Magni de Gow
registrum superstitionum (of 1415) it is said: Insuper hodie
inveniuntur homines, qui cum novilunium primo viderint flexis
genibus adorant vel deposito caputio vel pileo, inclinato capite
honorant alloquendo et suscipiendo® An AS. legend of Cubberht
relates how that saint was wont to go down to the sea at

1 Fial 4 sine fuazi, O. III. 10, 27. an sine fiieze, I{ar]l 14b. The Chris-
tians in the Mid. Ages called it venie fullen, Parz. 460, 10. Karl 1042,  Berth.
173. Ksrchr. 2958. 3055. Kneeling and kissing the ground, to obtain abso-
Iution : 4 er Of siner venie lac (lay), Barl. 366, 21. den ar.ger maz mit der langen
venie, Frib. Trist. 2095, venien suochen, MS. 1,23 Morolt. 28 Troj.
9300. terrae osculationibus, quas renias appellant, Pez. bibl. ascet. 8, 440. gie
ze kirchen und banekte (prostrated ?) ze gote sinin glider mit venien und gebet,
Cod. kolocz. 180.

2 The tchelo-hitnaya, beating of the forehead in presenting a petition, was
prohibited in Russia by Catherine II.  Conf. pronis vultibus adorare, Helmold
1, 38.

3 What else I have collected about this practice, may be inserted here :
elevato a captte pileo alloquitur seniorem, Dietm. Merseb. p. 824 (an. 1012).
sublata cydure surgens inclinat honeste, Ruodlieb 2, 93.  Odofredus in I.
secundo loco digest. de postulando : Or signori, hic colligimus argumentum,
quod aliquis quando veniet coram magistratn debet ei revereri, quod est contra
Ferrarienses, qui, si essent coram Leo, non extralerent sibi eapellum vel birretum
de capite, nec flexis genibus postularent. Pilleus in capite est, Isengrimus 1139.
oster la chape (in saluting), Méon 4, 261. gelilpfet den huot, Ms H. 3, 330.
sinen huot er abencm, hiemit éret er in alsd, Wigal. 1436. er zdch durch sin
hiibscheit den huot gezogenlichen abe, Troj. 1775, dd stuont er 4f geswinde
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night, and standing up to his neck 1n the briny breakers, to sing his
prayers, and afterwards to kncel down on the shingles, with palms
stretehed out to the firmament! ZLifting up and jolding of the
hands (see Suppl.) was also practised to a master, particularly to a
feudal lord. In Ls. 3,78 we have ¢ bat mit zert@nen armen, prayed
with outspread arms. The Old Davarian stapfsakén (denial of
indebtedness) was accompanied by elevation of the hands, RA. 927
(see Suppl). It is not impossible that the christian converts
retained some heathen customs in praying. In a manuscript, pro-
bably of the 12th century, the prayers are to be accompanied by
some curious actions: sb /mez (measure) den wbir din herza in modum
crucis, unde von dem brustleffile zuo demo nabile, unde miz denne von
eime rippe unz an daz andire, unde sprich alsus. Again: sd miz
denne die rchtun hant von deme lengistin vingire unz an daz rest
(wrist), unde miz denne von deme diimin zuo deme minnisten vin-
aire.  One prayer was called ‘der vane (flag) des almehtigin gotis’;
nine women are to read it nine Sundays, ‘sO ez morginet’; the
ninth has to read the psalm Domini est terra, in such a posture
“daz ir [ib miet ruove dic erde, wan die ellebogin wnde diw chnic,
that her body touch not the ground, except at the elbows and knees;
the others are all to stand till the lighted candle has burnt out;
Diut. 2, 292-3.

We cannot now attach any definite meaning to the Gothic
aviliudon edyapiorelv; it is formed from aviltud ydpes, which
resembles an O. Sax. alat, olat gratiac; does it contain liu® cantus,
and was there morcover something heathenish about it? (See
Suppl.). The old forms of prayer deserve more careful collecting;
the Norse, which invoke the help of the gods, mostly contain the

gnuoc, ein schapel daz er f truoc von gimmen und von golde fin, daz nam er ab
dem houpte sin, Troj. 18635, er zucket im siu kippali, Ls. 3, 35, er was gereit,
daz er von dem houbt den huot liez vliegen und sprach, Kolocz. 101, Festus
explains : lucem facere dicuntur Saturno sacrificantes, id est capita detegere;
again : Satnrno fit sacrificium capite aperto; conf. Macrob. Sat. 1, 8. Serv. in
Virg. 3, 407.

1 Was gewunod peet he wolde gan on niht t6 se, and standan on pam
sealtum briinme, o8 his swuran, singende his gebedu, and sidoan his eneown
on pam ceosle gebygde, astrechtum handbredum to heofenlicun rodere; Thorpe’s
analecta, pp. 76-7. homil. 2. 133, [I have thought it but fair to rescue the
saint {from a perilous position in which the CGerman had inadvertently placed
Lhim by making him *“wade into the sea up to his neck, and kneel down to
sing his prayers .—TraNs.]—In the O.Fr. jeu de saiut Nicolas, Tervagaut
has to be approached on bare clbows and knees ; Legrand fabl. 1, 343.

D]
)
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verb duga with the sense propitium esse: bid ec Ottari 611 goS duga
(I Ot. pray all, &c.), Scem. 120" bidja pd disir duga, Seem, 195*
Duga means to help, conf. Gramm. 4, 687. There is beauty in the
ON. prayer: biSjom herjafédr 4 hugom sitja (rogemus deum in
animis sedere nostris), Seem. 113?, just as Christians pray the Holy
Ghost to descend : in herzen unsén sdzi, O. iv. 5, 30 (see Suppl.).

Christians at prayer or confession looked toward the Zust, and
lifted up their arms (Bingham lib. xi. ecap. 7, ed. hal. 3, 273); and
so we read in the Kristinbalkr of the-old Gulathing law: ¢ ver skulum
ldia austr, oc bidja til ens helga Krists ars ok fridar,” we must bow
east, and pray the holy Christ for plenty and peace (conf. Syntagma
de baptismo p. 65); in the Waltharins 1159: contra orientalem
prostratus corpore partem precatur; in AS. formulas: edstweard
ic stande; and in Troj. 9298. 9642: kéret iueh gén drient. The
heathens, on the contrary, in praying and sacrificing, looked North-
wards : horfa (turn) ¢ nordr, Fornm. sog. 11, 134. leit (looked) %
nordr, Scem. 94% beten gegen maitternacht, Keisersperg omeiss 49°.
And the North was looked upon by the christians as the unblessed
heathen quarter, on which I have given details in RA. 808 ; it was
unlucky to make athrow toward the north, RA. 57 ; in the Lombard
boundary-treaties the northern tract is styled ‘nulla ora,” RA. 544.
These opposite views must serve to explain a passage in the Roman
de Renart, where the fox prays elristianly, and the wolf heatlenly,
2einh. fuchs p. xli.

As the expressions for asking and for obtaining, pp. 30, 31, are
identical, a prayer was thought to be the more effectual, the more
people it was uttered by :

got enwolde so manegem munde

sin genfide niht versagen. Wigal. 4458.
die juncvrouwen biten alle got,

nu ist er s6 gnedec unt s6 guot

unt s reine gemuot,

daz er niemer kunde

s6 manegem siiezen munde

betelichiu dinc versagen. Iw. 5331.

1 At the abrenuntiatio one had to face the sunset, with wrinkled brow (fronte
caperata), expressing anger and hatred ; but at the confession of faith, to face
the sunrise, with eyes and hands raised to heaven ; Bingham lib. xi. cap. 7. §
13.14. Conf. Joh. Olavii synt. de baptismo, pp. 64-5.
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in (to the nuns) wiren de munde so royt,
so wes si god biden,
of syt mit vlize diden,
he id in nummer inkdnde
dem rosenroten minde
bedelicher dinge versagen.

Ged. von der vrouwen sperwere, Cod. berol. 184, 54¢ Hence:
lielfen singen, MS. 1, 57 2, 42" Conf. cento novelle 61.!

SAacriFicE—The word opfer, a sacrifice, was introduced into
German Dby christianity, being derived from the Lat. offero. offrrre.?
The AS. very properly has only the verb offrian and its derivative
offrung (oblatio). In OHG., from opfardn, opfordn there proceeded
also a subst. opfar, MHG. ophern and opher;? and from Germany
the expression seems to have spread to neighbouring nations, ON.
offr, Swed. Dan. offer, Lith. appiera, Lett. uppuris, Esth. ohwer, Fin.
uhri, Boh. of€ra, Pol. ofiara, Sloven. ofer. Lverywhere the original
heathen terms disappeared (see Suppl.).

The oldest term, and one universally spread, for the notion to
worship (God) by sacrifice, was dlétan (we do not know if the
Goth. pret. was bdiblot or blotdida); T incline to attach to it the
full sense of the Gk. 8vew* (sece Suppl). Ulphilas saw as yet no
objection to translating by it oéBecfar and Narpedew, Mk. 7, 7.

1 Mock-piety, hypocrisy, was branded in the Mid. Ages likewise, by strong
phrascology i er wil gote die fiieze abezzen (eat the feet ofl), Ls. 3, 421. Fragm.
283, Mones anz. 3, 22. unserm IHerrgott die fiiess abbeissen wollen (bite off),
Schmeller 2, 231. den heiligen die fiiss abbeten wollen (pray the saints’ feet oft
them), Shmplic. 1. 4, 17. herrgottbeisser, Hofer 2, 48. herrgottfisler (fiiszler),
Schmid 1, 93. heiligenfresserin, 10 chen, p. 62.  So the Ital. mangiaparadiso,
Fr. mangeur de crucelix, Boli. Pol. liciobrazek (licker of saints). A sham
saint is indillerently termed kapeltrete, tempeltrete, tempelrinne, Mones schausp.
p- 123. 137 (sce Suppl.).

2 Not from operari, which in that sense was unknown to the church, the
Romance languages likewise using It. offerive, Sp. ofrecer, ¥r. offrir, never
operare, obrar, ouvrer ; the same technical sense adheres to offirta, ofrenda,
offraade.  From oblata come the Sp. oblea, Fr. oublie, and perhaps the MHG,
ohler, unless it is from eulogia, oblagia.  From oftre and ofterta are formed the
Wel. offryd, Ir. oifrion, aifrion, offrail. Lastly, the devivation from ferre,
offerre, is confirmed by the German phrase ¢ ein opfer bringen, darbringen.’

8 Uphar, opfer could hardly be the Goth. aibr 8@por, in which neither the
vowel nor the consonant agrees. The Wel. abert, Gacl. dobairt, Ir. todbarrt,
(sacrificium) probably belong also to offerta.

* When Sozomen hist. eccl. 6, 37 ina narrative of Athanaric uses wpookvvety
kai Bbew, the Gothic would be tnveitan jah blotan.
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Lu. 2, 37; he construes it with an acc. of the person: bhldtan
fraujan is to him simply Denm colere, with apparently no thought
of a bloody sacrifice. For Aarpeia Rom. 12, 1, he puts bldtinassus,
and for feooeBns John 9, 31 gudbidstreis.  The latter presupposes a
subst. 0ldstr (cultus, oblatio), of which the S is explained in
Gramm. 2, 208,  Usblétcins (rapaxinois) 2 Cor. 8, 4 implies a verb
usblétjan to implore. Cedmon uses the AS. dldtan pret. bléot,
onblétan pret. onbléot, of the Jewish sacrifice, and follows them up
with acc. of thing and dat. of person: blotan sunu (filium sacri-
ficare) 173,5. onhléot et 1ic Gode (obtulit hostiam Deo) 177, 21.
In Zlfred’s Orosius we have the same bldtan pret. blotte. I derive
from it bletsian, later blessian, to bless. The OHG. pluozan, pret.
pliez and pluozta, appears only in glosses, and renders libare, litare,
victimare, immolare, Gl. Hrab. 959* 960* 966 968> Dint. 1, 245,
258*  No case-construction is found, but an acc. of the thing may
be inferred from partic. kaplozanin immolata. A subst. pluostar
sacrificium, bluostar, Is. 382. Gl emm. 411. GL jun. 209. T. 56, 4.
95, 1021 pluostarhats idolium, Gl emm. 402. ploazhils fanum,
pluostrary sacrificator, ibid. 405. It is plain that here the word has
more of a heathen look, and was not at that time used of christian
worship ; with the thing, the words for it soon die ont. But its
universal use in Norse heathendom leaves no doubt remaining, that
it was equally in vogue among Goths, Alamanni, Saxons, before
their conversion to christianity. The ON. verb 0ldta, pret. bIét and
blotadi, takes, like the Gothic, an acc. of the olject worshipped ;
thus, Grigis 2, 170, in the formula of the trygdamail: svi viSa sem
(as widely as) kristnir menn kirkior scekia, heidnir menn Zof bldta
(fana colunt); and in the Edda: Thor 0ldte, mik Uléta, bidtads Odin.
Swem. 1117 113%, 141% 165*2; always the meaning is sacrificio vene-
rari. So that in Goth. and ON. the verb brings out more the idea
of the person, in OHG. and AS. more that of the thing. DBut
even the O.Dan. version of the OT. uses blote immolare, llodimadh

! The Gl. Hrah. 954 : bacha, pldstar, is incomplete ; in Gl. Ier. 45. Diut.
1, 166* it stands : bacha sacrificat, ploastar ploazit, or zipar plozit; so that it is
meant to translate only the Lat. verb, not the subst. bacha (3dkyn). Or per-
Laps a hetter reading is ¢ bachat’ for bacchatur, and the meaning is ‘non
sacrificat .

* Landn. 1, 2: blétadi hrafna pria, worshipped three ravens, who were
going to show him the road ; so, in Stem. 141* a bird demands that cows be
sacriliced to him ; the vietim itself is ON. bldt, and we are told occasionally :
feck at LIOt, ak L16ti miklu, offered a sacrifice, a great sacrifice, Landn. 2, 29,
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libamina, blofelsi holocaustum, Molbeel’s ed. pp. 171. 182. 215. 249.
Also the O.Swed. Uplandslag, at the very beginning of the church-
balkr has: cengin skal affgudun dlote, with dat. of person, implying
an acc. of the thing.—The true derivation of the word T do not know.!
At all events it is not to be looked for in bl6Y sanguis, as the dis-
agreeing consonants of the two Gothic words plainly show; equally
divergent are the OHG. pluozan and pluot from one another;
besides, the worship so designated was not necessarily bloody. A
remarkable passage in the Livonian rhyming chronicle 4683 tells of
the Samcits (Schamaits, Samogits):

ir bluotelarl der warf zuo hant
sin 10z néch ir alden site,

zuo hant er luwotete alles mite
ein quek.

Here, no doubt, an animal is sacrificed. I fancy the poet retained
a term which had penetrated from Scandinavia to Lithuania with-
out understanding it himself ; for bluotkirl is merely the O.Swed.
blotkarl, heathen priest; the term is foreign to the Lithuanian
language.?

A few more of these general terms for sacrifice must be added
(sec Suppl.)—OHG. antheiz (hostia, victima), Diut. 1, 240~ 240,
258. 278" ; and as verbs, both antheizén and <nheizan (immolare),
Diut. 1, 246. 258.—OHG. wmsakén (litare), Gl. Hrab. 968°, insckét pim
(delibor), ibid. 959* 960%, to which add the Bavarian stapfsakén,
RA. 927 just so the AS. onsecgan, Cod. exon. 171, 32. 257, 23.
onsccgan to tibre (devote as sacrifice), Cadm. 172, 30. tiber
onswgde, 90, 29. 108, 17.  tifer omsccge, Ps. 65,12. lac onscege
Cod. exon. 254, 19. 257, 29; lic onsagde, Cadmn. 107, 21. 113,
15.  Cod. exon. 168, 28. gild onsegde, Credm. 172, 11. and
onsegdnes  (oblatio). — As inheizan and onsecgan are formed
with the prefix and-, so is apparently the OHG. ineihan pim
(delibor), lrab. 960% which would yicld a Goth. anddilan ; it is

! Letter for letter it agrees with ¢Aoddw I light up, burn, which is also ex-
pressed in ve and the Lat. suffio but, if the idea of burnt-ollering was
originally contained in blotan, it must have got obscured very early.

*Even in MHG. the word seems to have alrcady become extinet ; it
may survive still in terms referring to place, as blot:zraben, blotzgarten in
Hessen, conf. the phrase “hlotzen miissen,’ to have to fork out (sacrifice) money.
An old knife or sword also is called blotz (sce Suppl.).
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from this OHG. ineihhan, which I think Graff 1, 128 has misrcad
ircihan, that a later neiiian immolare, libare Graff (2, 1015) seems
to hiave risen by apheeresis (Gramm. 2, 810), as nében from in¢ben ;
conf. eichdn (dicare, vindicare), Graff 1, 127. To this place also
belongs the OHG. pifélahan (libare, immolare), Diut. 1, 245. 248.
—All this strictly denotes only the ‘on-saying,” dedication, conse-
cration of the offering ; and it follows from the terminology at least
that particular objects were sclected beforehand for sacrifice!
Thus antheiz is elsewhere simply a vow, votum, solemn promise,
antheizan vovere ; hence also the AS. onsecgan has determinative
substantives added to it.

In the same scnse biudan (offerre) seems to have been in use
very early, AS. lic bebeodan, Ciedm. 173, 9. ON. bodn (oblatio).
I'rom this biudan I derive biuds (mensa), ON. biodr (discus), AS.
beod (mensa, lanx), OHG. piof, from its having originally signified
the holy table of offerings, the altar.

The Goth. fullafuljan (with dat. of pers.) prop. to please, give
satisfaction, is used for Aarpedew, Lu. 4, 8 (see Suppl.).—In Mk. 1,
44, Lu. 5, 14 atbairan adferre, mpoapépew, is used of sacrifice ; and
in AS. the subst. bring by itself means oblatio; so Wolfram in
Parz. 45, 1 says : si brakten opfer vil ir goten, and Fundgr. I1. 25 :
cin lam zopphere brdhte—It is remarkable that the Goth. saljun,
which elsewhere is intransitive and means divertere, manere [put
up, lodge, John 1, 39. 40] is in Lu. 1,9, DMk 14, 12. 1 Cor. 10,
20. 28 used transitively for fuuar and @vew, and hunsla saljan,
Joln 16, 2 stands for Aarpelav mpoopépev, which brings it up to
the meaning of OIlG. and AS. sellan, ON. selja, tradere, to hand
over, possibly because the solemn presentation included a personal
approach. The OIIG. pigangan (obire) is occasionally applied to
worship : piganc (ritus), Diut. 1, 272%  afgoda begangan, Lacomblet
1, 11.—Gildan, kéltan, among its many meanings, has also to do
with worship and sacrifice ; it was from the old sacrificial banquets
that our guilds took their name. OS. waldandes (God’s) géld, Hel.
3,11. 6, 1. that geld léstian, Iel. 16, 5. AS. brynegicld, holo-
caustum, Caedm. 175, 6, 177, 18.  gild onsecgan, 172, 11. Abel’s
offering is a gield, 60, 5. deofolgield, idololatria, Beda 3, 30. Cod.

1 S0 the O.Doh. obiecati obiet (Koniginh. hs. 72) is strictly opfer verheissen,
to promise or devote an offering.



SACRIFICE, 39

exon. 245, 20. 251, 24, hadengield, Cod. exon. 243, 23. OHG.
Leidan/kélt sacrilegium : gote ir gelt bringent, Warn, 2906. ofler-
uncghélstar, sacrificin, Is. 395.  dhiu bldstar iro ghélstro, Is. 382.
—Peculiar to the AS. dialect is the gencral term /de, neut., often
rendered more definite by verbs containing the notion of sacrifice :
onbléot paet lie gode, Caedm. 177, 26.  dryhtne /de brohton, 60, 2.
ldc Dbebeodan, 173, 9. ldc onswegde, 107, 21. 113, 15. ongan lir,
90, 19 (sec Suppl.). The word seems to be of the same root as the
Goth. mase. ldiks (saltatio), OIG. leih (ludus, modus), ON. leikr,
and to have signified at first the dance and play that accompanied a
sacrifice, then gradually the gift itself! That there was playing
and singing at sacrifices is shown by the passages quoted further
on, from Gregory’s dialogues and Adam of Bremen.

The following expressions I regard as more definite (see Suppl.).
Ulph, in Rom. 11, 16 renders amapyyj, the offering of firstfruits at
a sacrifice, delibatio, by wfurskafts, which I derive not from skapan,
but from skaban (shave) radere, since amapyai were the first
clippings of hair off the victim’s forchead, Odyss. 14, 422. 3, 446.
If we explain it from skapan, this word must have passed from its
meaning of creare into that of facere, immolare.—The Goth. vitdd
is lex, the OHG. wizxét (Grafl 1, 1112, TFundgr. 1, 398%) both lex
and eucharistia, the Iris. vitat invariably the latter alone; just as
zakén in Serv. has both meanings [but in Russ. only that of lex].
—Ulph. translates Qvaia by Goth. Zansl, Matt. 9, 13. Mk. 9, 49.
Lu. 2, 24 then again Aatpelav mpoapépew in John 16, 2 by hunsla
saljan, where the reference is expressly to killing. And fvetacTypiov
1s called Zunslestads, Matt, 5, 23-4. Lu. 1, 11. Dut the corre-
sponding AS. Zaiscl, Ingl. houscl, allows of being applied to a
Christian sacrament, and denotes the eucharist, Aisclgong the
partaking of it, Zaisclfwt the sacred vessel of sacrifice ; conf. Cied.
260, 5 Aalsclfatu hillegu for the sacred vessels of Jernsalem. lLike-
wise the ON. Z7isl in the Norw. and Swed. laws is used in a
christian, never in a heathen sense. No Zunsal is found in OHG.;
neither can I guess the root of the word.—Twice, however, Ulph.

1 Serv. prilag offering, what is laid before, prilozhiti to offer ; Sloven. dar,
daring, daritve = 3dépov. [Russ. darii sviatilye = ddpa fepa means the
eucharist.] The Sloven aldov, Lloodless offering, seems not 1o be Slavl_c, it
resemibles Hung, aldozat.  6vcia is rendered in O. Slav. by zhrtra (Kopitar's
Glagol. 72¢), in Russ. by zhertve [fr. zhariti to roast, burn? or zhriti devour,
zhéra glutton P].
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renders Quaia by sduds, pl. siudeis, Mk. 12, 33. Rom. 12,1. T sup-
suppose he thought of the sacrifice as that of an animal slaughtered
and boiled ; the root seems to be siuan to seethe, and the ON. has
saudr a ram, probably because its flesh is boiled.! In Eph. 5, 2 we
have ¢ hunsl jah sdud’ side by side, for mpoopopav xai Gvgiav, and
in Skeir. 37, 8 gasaljands sik hunsl jah sau8.—The OHG. zépar is
also a sacrifice in the sense of hostia, victima, Hymn. 10, 2. 12, 2. 21,
5. Gl Hrab. 965°. Diut. 240" 272* (see Suppl.). We could match
it with a Goth. #ibr, if we might venture on such an emendation of
the unique dibr dwpov, Matt. 5, 23 (conf. Gramm. 1, 63). My con-
jecture that our German ungeziefer (vermin), formerly ungeziber,?
and the O.Fr. afoivre also belong to this root, has good reasons in
its favour. To this day in Franconia and Thuringia, zicfer, gezicfcr
(insects) not only designate poultry, but sometimes include even
goats and swine (Reinwald henneb. id. 1, 49. 2, 52, conf. Schm. 4,
228). 'What seems to make against my view is, that the A.S. ¢iber
cannot even be restricted to animals at all, Ceedm. 90, 29. 108, 5.
172, 31. 175, 3. 204, 6. 301, 1. sigetiber, 203, 12. sigortefer, Cod.
exon. 257, 30; on the contrary, in 60, 9 it is Cain’s offering of
grain that is called ¢uber, in distinetion from Abel’s gield; and in
ZElfr. gl. 62° we find wintifer, libatio. But this might be a later
confusion ; or our ungeziefer may have extended to weeds, and con-
sequently zépar itself would include anything fit for sacrifice in
plants and trees.® DMeanwhile therc is also to be considered the
ON. tafn, victima and esca ferarum.—Lastly, T will mention a
term peculiar to the ON. language, and certainly heathen: fdra,
fem. victima, hostia, férna, imnmolare, or instead of it fdrnfera,
conf. Fornm. s6g. 1,97 2, 76. this forna at the same time, according
to Biorn, meaning elevare, tollere. AS. fdrn porcus, porcaster (?).

! Rom. 12, 1. ‘present your bodies a living sdud’ was scarcely a happy
combination, if sduds conveyed the notion of something hoiled ! Can nothing
be made of s6Tjan satiare soothe (Milton’s ¢ the soothest shepherd ’ = sweetest,
Goth. satista)? Grimm’s law of change in mutes has many exceptions : pater
father freder vater (4 stages instead of 3, so mater) ; sessel a settle, and sattel
a saddle, both from sit sat ; treu true, but trinken drink, &c.—TRANS.

% Titur. 5198, ungezibere stands for monster ; but what can ungeztbele mean
in Lanz. 5028 vor grozem ungezibele ? nibele ?

3 Cedm. 9, 2: pa seo tid gewat ofer tiber sceacan middangeardes. This
passage, whose meaning Thorpe himself did not rightly seize, I understand
thus: As time passed on over (God’s) gift of this carth. The inf. sceacan (elahi)
depends on gewat ; so in Judith anal. 140, 5 : gewiton on tleAm sceacan, began
to flee ; and still more freq. gewiton gangan.
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If the 6 did not hinder, we could identify it with the adj. fora
vetus, forn sorcerer, fornwskia sorcery, and the OMG. furnic
antiquus, priscus, canus (Graff 3, 628); and in particular, use the
saime glosses for the illustration of baccha pluostar.  Furn would
then be the term applied by the christians to heathen sacrifices of
the former olden time, and that would easily elide into sorcery, nay,
there would be an actual kinship conceivable between zépar and
zoupar (zauber, magic), and so an additional link between the
notions of sacrifice and sorcery, knowing as we do that the verbs
garawan, witan and perhaps zowwan [AS. gearwian to prepare,
Goth. veihan to consecrate, and taujan to bring about] are appli-
cable to both, thongh our ONG. karo, Larawi victima, Graff 4, 241
(Germ. gar, AS. gearw, yare) expresses no more than what is made
ready, made holy, consecrated.! We shall besides have to separate
more exactly the ideas vow and sterifice, Mid. Lat. vofum and ernsus,
closely as they Dborder on one another: the vow is, as it were, a
private sacrifice.

Here then our ancient language had a variety of words at its
command, and it may be supposed that they stood for different
things; but the dilliculty is, to unravel what the differences in the
matter were.

Sacrifice rested on the supposition that human food is agreeable
to the gods, that intercourse takes place between gods and men
The god is invited to cat his share of the saerifice, and he really
enjoys it.  Not till later is a separate divine food placed hefore him
(zee Suppl). The motive of sacrifices was everywhere the same:
cither to render thanks to the gods for their kindnesses, or to
appease their anger; the gods were to be kept gracious, or to be
made gracious acain.  Ilence the two main kinds of sacrifice :
thanl-otferings and sin-offerings.?  When a meal was caten, a head of

! The Skr. ratwe sacrifice, or accord. to Denfey 2) 307 process, comes from
Lri facere , and in Latin, fee re (agnis, vitula, Virg. ecl. 8, 77) and operert were
used of the sacred act of sacrifice 5 so in Grk, péew = &dew, Dol péddew of
oflering the heeatomb, and épdew is €pyery, our wirken, work , émppélew Od. 17,
211, Olewy, pélew, dpav, Athenwus 5, 403 as dpar for e, so Spaois = Buoia.
The Catholic priest also uses conficere, perjie s for consecrare (Cesar, heisterhac,
9, 27) ; compare the “aliqud plus novi facere” in Burcud of Worns 10, 16
and p. 193¢, The Lat. agore sicnilied the slanghtering of the vietin,

£ Siiln-opfer, strictly, conciliatory offerings ; hut as these were generally
identical with Siad-opler, sin-offerings, I have used the latter expression, as
short and familiar.—TraNs.



492 WORSHIP.

game killed, the enemy conquered (see Suppl.), a firstling of the cattle
born, or grain harvested, the gift-bestowing god had a first right to
a part of the food, drink, produce, the sp01ls of war or of the chase
(the same idea on which tithes to the church were afterwards
grounded). 1f on the contrary a famine, a failure of crops, a
pestilence had set in among a people, they hastened to present
propitiatory gifts (see Suppl.). These sin-offerings have by their
nature an occasional and fitful character, while those performed to
the propitious deity readily pass into periodically recurring festivals.
There is a third species of sacrifice, by which one seeks to know
the issue of an enterprise; and to secure the aid of the god to whom
it is presented (see Suppl). Divination however could also be
practised without sacrifices. Besides these three, there were special
sacrifices for particular occasions, such as coronations, births,
weddings and funerals, which were also for the most part coupled
with solemn banquets.

As the gods show favour more than anger, and as men' are
oftener cheerful than oppressed by their sins and errors, thank-
offerings were the earliest and commonest, sin-offerings the more
rare and impressive. Whatever in the world of plants can be laid
before the gods is gay, innocent, but also less imposing and effective
than an animal sacrifice. The streaming blood, the life spilt out
secems to have a stronger binding and atoning power. Animal
sacrifices are natural to the warrior, the hunter, the herdsman,
while the husbandman will offer up grain and flowers.

The great anniversaries of the heathen coincide with po-
pular assemblies and assizes! In the Ynglinga saga cap. 8 they
are specified thus: pa skyldi bléta 1 moti vetri (towards winter) til
Ars, enn at miSjum vetri blita til grodrar, it priSja at sumri, pat
var sigrblot (for vietory). Inthe Olafs helga saga cap. 104 (Fornm.
s6g. 4, 237) . en pat er sidr peirra (it is their custom) at hafa blot
4 haustum (autumn) ok fagna pa vetri, annat blot hafa peir at
midjum vetri, en hit priSja at sumri, pa fagna peir sumari ; conf. ed.
holm. cap. 115 (see Suppl.). The Autumn sacrifice was offered to
welcome the winter, and til Ars (pro annonae ubertate) ; the Mid-
winter sacrifice til grodrar (pro feracitate) ; the Summer one to
welcome the summer, and til sigrs (pro victoria). Halfdan the Old

1 RA. 245. 745. 821-5
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held a great midwinter sacrifice for the long duration of his life and
kingdom, Sn. 190. DBut the great general blot held at Upsal every
winter included sacrifices til drs ok fridar ok sigrs,” Fornm. sig. 4,
154. The formula sometimes runs “til drbotar’ (year’s increase),
or “ til fridar ok vetrarfars gods (good wintertime). In a striking
passage of the Gutalagh, p. 108, the great national sacrifices are
distinguished from the smaller offerings of cattle, food and drink :
“firl pann tima oc lengi eptir sipan tropu menn & hult oe i
hauga, vi ok staf-garpa, oc & haipin gup blotapu pair synum oc
dydrum sinum, oc filept mip mati oc mundgaty, pat gierpu pair
eptiv vantro sinni.  Land alt hafpy sir hoystw Uldtan mwmip fullk,
ellar hafpi huer pripinngr sir.  En sméri ping hafpu  mindri
Ulotan med, filept mati oc mungati, sum haita supuncutar: pi et
pair supu allir saman.

Easter-fires, Mayday-fires, Midsummer-fires, with their numerous
ceremonies, earry us back to heathen sacrifices; especially such
customs as rubbing the sacred flame, running through the glowing
cmbers, throwing tlowers into the fire, baking and distributing large
loaves or cakes, and the circular dance. Dances passed into plays
and dramatic rcpresentations (see ch. XIIIL, drawing the ship, ch.
XXIII, and the witch-dances, ch. XXXIV). Afzelius 1, 3
describes a sacrificial play still performed in parts of Gothland,
acted by young fellows in disguise, who blacken and rouge their
faces (see ch. XVII, sub fine). One, wrapt in fur, sits in a chair as
the victim, holding in his mouth a bunch of straw-stalks cut fine,
which reach as far as his cars and have the appearance of sow-
bristles : by this is meant the boar sacrificed at Yule, which in
Ingland is decked with laurel and rosemary (ch. X), just as the
devil’s offering is with rue, rosemary and orange (ch. XX NTII).—
The great sacrificial feast of the ancient Saxons was on Oct. 1, and
is traced to a victory gained over the Thuringians in 534 (see ch.
VI); in documents of the Mid. Ages this high festival stills bears
the name of the gemeinicoche or common week (see ch. X111, Zisa),
Wiirdtwein dipl. magunt. 1 praef. IT11-V.  Scheffers Haltaus p. 142,
conf. Hafers str. wb. 1, 306, Another chronicle places it on Sept.
25 (Eee. fr. o 1, 59) ; Zisa’s day was celebrated on Sept. 29, St.
Michael's on the 28th; so that the holding of a harvest-offiring must
be intended all through.—In addition to the ercat festivals, they
so sacrificed on special occasions, particularly when famine or
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discase was rife ; sometimes for long life: “bldta til 1Anglifi,’ Landn.
3, 4; or for favour (thockasacld) with the people: ¢Grimr, er
blotinn var daudr (sacrificed when dead) fiir thokkasaeld, ok kalladr
kamban’, Landn. 1, 14. 3, 16. This epithet Zamban must refer to
the sacrifice of the dead man’s body ; T connect it with the OHG.
pichimpide funus, Mid. Dut. Limban comere, Diut. 2, 207%,  conf.
note to Andr. 4.

Human Sacrifices are from their nature and origin expiative ;
some great disaster, some heinous crime can only be purged and
blotted out by human blood. With all nations of antiquity they
were an old-established custom !; the following evidences place it
beyond a doubt for Germany (see Suppl.). Tac. Germ. 9 : Deorum
maxime Mercurium colunt, cui certis diebus Zumanis quoque hostis
litare fas habent. Germ. 39: stato tempore in silvam coeunt,
cacsoque publice (in the people’s name) homine celebrant barbari
ritus horrenda primordia. Tac. Ann. 1, 61 : lucis propinquis bar-
barae arae, apud quas ¢ribunos ac primorum ordinum cenfuriones
mactaverant.  Tac. Ann. 13, 57: sed bellum Hermunduris pros-
perum, Cattis exitiosius fuit, quia victores diversam aciemn Marti ac
Mercurio sacravere, quo voto equi, viri, cuncta victa occidiont
dantur. TIsidori chron. Goth., aera 446 : quorum (regum Gothi-
corum) unus Radagaisus . . . Italiam belli feritate aggreditur,
prowmittens sanguinem Christianorum dits suis litare, si vinceret,
Jornandes cap. 5: quem Martem Gothi semper asperrima placavere
cultura, nam victimae ejus morics fuere captorum, opinantes bellor-
um praesulem aptius Aumant sanguinis effusione placandum.?
Orosius 7, 37 of Radagaisus, whom he calls a Scythian, but
makes him lead Goths to Italy: qui (ut mos est barbaris
hujusmodi generis) sanguinem dits suis propinare devoverai’

! Lasanlx die stihmopfer der Griechen u. Rdmer, Wiirzburg 1841. pp.
8—13.

? Conf. Cws. de B. Gall. 6, 17 on the worship of Mars among the Gauls ;
and P] ocop. de B. Goth. 3, 14 on the Slavens and Antes : fedy ;Lw 'yap €va Tov
'rns aa'rpum]s Br]plovpyou amw'rwu KUpLoy povoy adTdv uop.t(ova'w sw(u, uu Gvova'w
avre L'foas Te kai iepeia amw'ra .« « d\\’ émeldav avrois év moow 1/377 6
Oidvaros €, §) véop dlovot r] ss‘ mé\epoy KaGta'rapeuots, syray‘ye')\)\oyrat pev, v
3mrj)uywm vaau ¢ Oeg av'rc T7s \I/U\T]S‘ avrixa 'n'ouyoew, 3ta¢vyoures o€
6UOU(T“I (lﬂ"fp UW(UXOVTO, K(ll OlOVTal Tl’V O'Q)Tl}plal/ T(IUTUS‘ 87} T7)§ 01)0'!(15 aUTOlS‘
cwvnodac.

¢ Of him Augustine says, in sermo 105, cap. 10: Rhadagaysus rex Goth-
orum . . . Romaec . . . Jos sacnfcubat quotidie, ununtiabaturque
ubique, quod a sacrificiis non desisteret.
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Procopius de bello Goth. 2, 15 of the Thulites, 7.c. Scandinavians :
Bvovar 8¢ évde\exéotata (epela mdvta kai €vayifovei. Twy O€
(epelwy aplar T0 kd\\toTov AvOpw T os éoTw, dvmep dv Sopd-
NwTov Toujcawto wpBTOV. TOUTOY yap Tw Aper Gvovow,
émel Beov adrov voullovar péyiorov elvar.  1bid. 2, 14, of the
Heruli: woXdv mwa voullovres Oewv opt\ov, ols &y kal
av@pomwy Oualas (NdokecbBar botov adrols édbker elvar.  Ibid.
2, 25, of the alrcady converted I'ranks at their passage of the Po:
émaBouevor 8¢ tijs yepipas of Ppdyyol, matdds Te kal yvvat-
kas 1@y TotOwy, olsmep €vraifa ebpov tépevov Te xal alToy
Ta cwuata € Tov moTauoy akpol@ivia Tod moNépov €ppim-
Touv. ol BapPapor yap olroi, XpioTiavol yeyovoTes, Ta ToNNa TIjS
malawas Sofns puhdoaoval, Quvaoilars Te ypwpevor avpwmwy
kal d\\a ovy 6oia [epevovTes, TAUT) Te TAS WMAVTEIAS TOLOUMLEVOL.
Sidonius Apollinaris 8, 6 of the Saxons: mos est remeaturis
decimum queinque captorum per aequales et cruciarias poenas,
plus ob hoc tristi quod superstitioso ritu necare.  Capitul. de partib.
Saxon. 9: st quis hominem diabolo saerificaverit ct an hostiam, morc
paganorwm, daemontbus obtulcrit.  Lex Frisionum, additio sap. tit.
42: qui fanum effregerit . . . @mmolatur diis, quorum templa
violavit ; the law affected only the Frisians ¢ trans Laubachi,” who
remained heathens longer.  What Strabo relates of the Cimbri, and
Dietmar of the Northmen, will be cited later.  Epist. Donif. 25 (ed.
Wiirdtw.) : hoe quoque inter alia erimina agi in partibus illis
dixistl, quod quidam ex fidelibus ad wminolandum paganis sua
venundent mancipia ; masters were allowed to sell slaves, and
christians sold them to heathens for sacrifice. The captive prince
Graccus Avar de (2) Suevis pecudis more litatus (ch. X111, the
goddess Zisa)! Ior evidences of human sacrifice among the Norse,
sece Miller’s sagabibl. 2, 560. 3, 93. As a rule, the victims were
captive enemies, purchased slaves or great criminals; the sacrifice
of women and children by the Franks on crossing a river reminds
of the Greck StaBarijpia ;2 the first fruits of war, the first prisoner

1 Adam of Dremen de situ Daniae cap. 24, of the Lithuanians : dracon
adorant cum volucribus, quibus etiam viros litant homines, ¢uos a mercatoribus
emunt, diligenter omnino probatog, ne maenlam in corpore habuant,

2 H{enee in our own folk-tales, the first to eross the bridee, the first to
enter the new bnilding or the country, pays with his life, which meant, falls a
sacrifice.  Jornandes cap. 25, of the Huns : ad Seythiam properant, et quantos-
cunque prius in ingressu Scytharum habuere, litavire Victorine.
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taken, was supposed to bring luck. In folk-tales we find traces of
the immolation of children ; they are killed as a cure for leprosy,
they are walled up in basements (ch. XXXV. XXXVI, end); and
a feature that particularly points to a primitive sacrificial rite is,
that toys and victuals are handed in to the child, while the roofing-in
is completed. Among the Greeks and Romans likewise the victims
fell amid noise and flute-playing, that their cries might be drowned,
and the tears of children are stifled with caresses, ‘ne flebilis hostia
immoletur’. Extraordinary events might demand the death of
kings’ sons and daughters, nay, of kings themselves. Thoro offers
up %is son to the gods; Worm mon. dan. 285. King Oen the Old
sacrificed nine sons one after the other to Odin for his long life;
Yngl. saga cap. 29. And the Swedes in a grievous famine, when
other great sacrifices proved nnavailing, offered up their own Aing
Doémaldi ; ibid. cap. 18.

Animal sacrifices were mainly thank-offerings, but sometimes
also expiatory, and as such they not seldom, by<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>