Abdul Hâdî Aguéli - The Supreme Identity in Muslim Esotericism 



                                                         Ivan Aguéli Square in Sala, Sweden
Abdul Hâdî, La Gnose - June 1911, n° 6 - second year


The little treatise we want to translate is one of the most interesting on the subject. As far as I know, the Arabic text has never been printed anywhere. Manuscripts abound, but they are rarely accurate and contain many variations on the original text. It therefore has to be restored, but this is not a very difficult task in the circumstances. The dominant thought is very clear, so that the various redactions and the numerous errors of the copyists do not constitute any obstacle to a perfect understanding of the text. The only questionable points are the title of the work and the name of the author.

The work is often referred to as: "The epistle of knowing the Lord by knowing oneself". This is also the subject of the essay. Other titles: 'The Treatise of Self-Knowledge' (The Key to Knowledge (of Allah) - Kitâbul-Alif - 'Kitâbul-Ajwibah' - 'The Treatise of Balabâni' (after the name of a presumed author). The title most frequently used by writers and Derwish alike is: "Risâlatul-Ahadiyah", or the Epistle of Unity. This is the one we have adopted.

The question of the author is always debatable. We can state that he is still called Mohammad Abd-Allah, but that does not get us very far. The manuscripts which specify the name of the author more precisely fall into two categories: some say that the author is Mohammad Abu Abd-Allah ibn Ali Mohyiddin ibn Arabi el-Hâtimi et-Tâ'i el-Andalûsi, nicknamed the greatest of the Sheikhs (d. 638 H.). I am convinced that our great Master is indeed the author of this admirable treatise. The style indicates this sufficiently. Other manuscripts attribute it to a Mohammad or an Abd-Allah Balabâni, Bilbâni or even Balayâni. Who is this Sheikh? There is an Awhadud-Din Abd-Allah el-Balayâni (d. 686 AH). It could also be that Balabâni is a Kurdish-Persian nickname, from Bala = high, and Bân = voice. Kurdish scholars, more than others, have always had a great veneration for Mohyiddin. Balabâni would therefore be a Kurdish paraphrase of Es-Sheikhul-Akbar = the greatest of the Sheikhs or spiritual Masters. Allah knows best the truth of this.

I have heard that some manuscripts attribute the authorship of this treatise to one of the Soyuti. It seems improbable to me that such a work could have come from either of these two scholars, for it is not a product of erudition but of esoteric mastery. However, the question of the true author remains open until further notice. I am firmly convinced that the author is Mohyiddin ibn Arabi, but I cannot at present refute scientifically any opinion to the contrary.

I have at my disposal about ten manuscripts, none of which are even remotely correct. My translation was three quarters complete when I learnt that the book had already been translated into English, I don't know when or by whom. In any case, there is no French translation. We will follow up ours with the final version of the text when the Arabic printing works for this magazine are fully up and running.



                          THE UNITY TREATY


(Risâlatul-Ahadiyah) by the greatest of spiritual masters


                            Mohyiddin Ibn Arabi



In the name of Allah, the Compassionate, the Merciful

We implore His help.


Glory be to Allah, before whose Unity (1) there is no antecedent, except He who is that First (2); after whose Singularity (3) there is no after, except He who is that Next (4). Concerning Him (5) there is neither before nor after, neither above nor below, neither near nor far, neither how, nor what, nor where, nor state, nor succession of instant, nor time, nor space, nor being (6): "He is as He was". - "He is the One, the Tamer" (7) without (the ordinary conditions of) Unity (8). He is the Singular (9) without singularity (10). He is not composed of name and named, for the name is He and the named is still He (11). There is no name except Him. There is no named except Him. That is why it is said that He is the name and the named (12). He is the First without anteriority. He is the Last without the ordinary conditions of finality, that is, without absolute finality. He is the Obvious without exteriority. He is the Occult without interiority. I mean that He is the existence of the "Glyphs" (13) of the external as He is the existence of those of the internal. There is neither external nor internal apart from Him, and this without these Glyphs changing to become Him, or Him changing to become these Glyphs. It is important to understand this arcana well, lest we fall into the error of those who believe in the incarnations of the Divinity. He is not in anything, and nothing is in Him by any entrance or exit (14). He must be known in this way, not by science, intelligence, imagination, sagacity, the senses, outer vision, inner vision, understanding or reasoning. No one can see Him except Himself. No one can grasp Him except Himself. No one knows Him except Himself. He sees Himself through Himself (15). He knows Himself through Himself. Other-than-Him cannot see Him. Other-than-Him cannot grasp Him. His impenetrable veil is His own Oneness. Other-than-Him does not conceal Him. His veil is His very existence. He is veiled by His Oneness in an inexplicable way. Other-than-Him does not see Him: no prophet sent, no perfect saint or angel approached (16). His prophet is Himself. His messenger (apostle) (17) is Him. His message (apostolate) is He. His Word is He. He mandated His ipsenity by Himself from Himself to Himself, without any intermediary or (external) causality other than Himself! There is no disparity (of time, space or nature) between the One who sends, between the Message, and the Recipient of this missive. His existence is that of the Letters of prophecy, no other. Other-than-Him has no existence (or nominality), and therefore cannot be annihilated (having never existed). That is why the Prophet said "He who knows his soul (i.e. himself) knows his Lord" He also said "I have known my Lord by my Lord." The Prophet of Allah wanted to make it clear by these words that you are not you, but He; He and not you; that He does not enter you and you do not enter Him; that He does not come out of you and you do not come out of Him. I don't mean that you are or that you have this or that quality. I mean that you absolutely do not exist, and that you will never exist either by yourself or through Him, in Him or with Him. You cannot cease to be, because you are not. You are He and He is you, without any dependence or causality. If you recognise this quality (i.e. nothingness) in your existence, then you know Allah, otherwise you do not.

Most initiates say that Gnosis, or the Knowledge of Allah, comes as a result of Fanâ el-wujûdi and Fanâ el-fanâ'i, i.e. as a result of the extinction of existence and the extinction of this extinction. However, this opinion is completely wrong. It is a manifest error. Gnosis does not require the extinction of existence (of the self) or the extinction of this extinction; for things have no existence, and that which does not exist cannot cease to exist. To say that a thing has ceased to exist, that it no longer exists, is equivalent to affirming that it has existed, that it has enjoyed existence. Therefore, if you know your soul, that is to say yourself, if you can conceive that you do not exist and, therefore, that you are not extinguished, then you know Allah, otherwise not. To attribute Gnosis to Fanâ and Fanâ el-fanâ'i is an idolatrous creed. For, if you attribute Gnosis to the Fanâ and the Fana el-fanâ'i, you claim that other than Allah can enjoy existence. This is to deny Him, and you are formally guilty of idolatry. The Prophet said: "He who knows his soul (18) (i.e. himself) knows his Lord." He did not say: "He who extinguishes his soul (19) knows his Lord." If one affirms the existence of another, one can no longer speak of his extinction, for one must not speak of the extinction of what one must not affirm. Your existence is nothingness, and nothingness cannot be added to anything, temporary or otherwise. The Prophet said, "You do not exist now, as you did not exist before the creation of the world." The word "now" (taken here in its sense of absolute present,) means eternity without beginning, as well as eternity without end. Now, Allah is the existence of eternity without beginning, and eternity without end, as well as pre-existence. These three aspects of eternity are He (Allah is the existence of these three aspects of eternity, without His ceasing to be the Absolute). If it were not so, His Solitude would not be; He would not be without a partner. Now, it is an obligation (rational, dogmatic and theological) that He be alone and without any companion.

His partner would be one who exists by himself, not by the existence of Allah. Such a person would have no need of Allah, and would therefore be a second Lord God, which is impossible. Allah has no partner, similar or equivalent. Whoever sees a thing with Allah, of Allah or in Allah, even if he makes it belong to Allah by Lordship (20) makes this thing a partner of Allah, belonging to Him by Lordship. Whoever claims that a thing can exist with Allah (regardless of whether this thing exists by itself or through Him), whether it is extinguished by His existence or by the extinction of its existence, such a man, I say, is far from having the slightest perception of the knowledge of his soul and of himself (21). For he who claims that something other than Him can exist (whether by Himself or in Him), then disappear and become extinct, then become extinct in its extinction, etc., etc., such a man turns in a vicious circle through extinction upon extinction indefinitely. All this is idolatry upon idolatry and has nothing to do with Gnosis. Such a man is an idolater, and he knows nothing of Allah or himself or his soul.

If one asks by what means one comes to know one's "soul" (i.e. the "proprium"; oneself) and to know Allah, the answer is: The way to these two knowledges is indicated by these words: "Allah was and nothingness with Him (22). He is now as He was. If someone says: "I see my soul (my "proprium", myself) other than Allah, and I do not see that Allah is my soul", the answer is: "The Prophet means by the term 'soul' the 'proprium', your (particular) existence, what you call 'myself', and not the psychic element that is sometimes called 'the imperious soul' or 'the one that irresistibly pushes towards evil', 'the reproachful soul', 'the reassured one', etc.", etc. (23); but he means by "soul" all that is other than Allah, as he said: "Show me (O God!) things as they are", meaning by "things all that is not Allah (may He be exalted)". He meant to say: "Make known to me what is not You, so that I may know and so that I may know (the truth about) things, whether they are You or something other than You; are they without beginning or end, or have they been created and will they disappear?" Then Allah made him see that all that is not Him is (man) himself, and that all that is not Him has no existence. And he saw things as they are; I mean he saw that they were the quiddity of Allah, outside of time, space and all attribution (24). The term "things" can be applied to the soul as well as to anything else. The existence of the soul and that of things are identified in the general idea of thing (25). Therefore, he who knows things knows his soul, his "proprium", that is to say himself, and he who knows himself knows the Lord (26). For what you believe to be other-than-Allah is not other-than-Allah, but you do not know it. You see Him, and you do not know that you see Him. As soon as this mystery has been revealed to your eyes, that you are not other than Allah, you will know that you are the goal of yourself, that you do not need to annihilate yourself, that you have never ceased to be, and that you will never cease to exist, as we have already explained. All the attributes of Allah are your attributes (27). You will see that your exterior is His, that your interior is His, that your beginning is His and that your end is His, that without a doubt and without any doubt. You will see that your qualities are His and that your inner nature is His, without you having become Him or He having become you, without any diminution or increase whatsoever. "Everything perishes except His face" (28), both on the outside and on the inside. This means that there is no other-than-Him; that other-than-Him has no existence, but is fatally lost, so that only His face remains; in other words: nothing is stable except His face (29). (Some manuscripts add: "Wherever you turn, you turn towards the Face of God": Qôran, II, 109). An example: A man doesn't know something, then he learns it. It is not his existence that is extinguished, but only his ignorance. His existence remains, it has not been changed for that of another; the existence of the scholar has not been added to the existence of the ignorant; there is no mixture of these two individual existences; it is only the ignorance that has been removed. Do not think, therefore, that it is necessary to extinguish your existence, for then you veil yourself with this same extinction, and you yourself become (as it were) the veil of Allah (30). Since now the veil is other-than-Allah, it follows that other-than-Him can defeat Him by pushing one's gaze towards Him, which is a serious error and misunderstanding. We said earlier that oneness and singularity are the veils of Allah, not others. This is why it is permissible for the Wâçil, i.e. the one who has arrived at (personal) Reality (31), to say, "I am the True Divine," or, "Glory be to me that my celsitude is great!" Such a Wâçil has not reached such a sublime degree without having seen that his attributes are the attributes of Allah and that his intimate being is the intimate being of Allah, without any transformation of attributes or transubstantiation of intimate being, without any entry into Allah or exit from Him (or vice versa). He sees that he is not extinguished in Allah and that he does not persist with Allah either. He sees that his soul (i.e. his "proprium") does not exist at all, not as having existed and then died out, but he sees that there is no soul or existence except his own. The Prophet said: "Do not insult the Century" (32), for it is Allah. By these words he meant that the existence of the Century is the existence of Allah (may he be glorified and magnified). He is too high to have any partner, similar or equivalent. The Prophet says in a Qodsî tradition (33): "Allah says: My servant! I was ill and you did not visit Me. I was hungry, and you did not give Me food, I asked you for alms, and you refused them." He meant that it was He who was the sick man and the beggar. Just as the sick man and the beggar can be Him, so you and all the things of creation, whether accidents or substances, can also be Him. When you discover the enigma of a single atom, you can see the mystery of all creation, both internal and external. You will see that Allah not only created all things, but you will also see that, in the invisible world as well as in the visible world, there is only Him, for these two worlds have no existence of their own. (You will see) that He is not only their name, but also He who (names) them and He who is named (by them), as well as their existence. You will see that He has not only created a thing once and for all, but you will see that "He is every day in the state of the sublime Creator" (34), by the expansion and occultation of His existence and attributes outside any intelligible condition. For He is the First and the Last, the Exterior and the Interior. He appears in His unity and conceals Himself in His singularity. He is the First by His perseverance. He is the Last by His eternal permanence. He is the existence of the Glyphs of the First and the Last, of the Exterior and the Interior, as the existence of these Glyphs is Him. He is His name; He is He who is named. As His existence is fatal, logical and dogmatic, so is the non-existence of anything other than Him. What we think of as other-than-Him is not, in fact, a bi-existence, because His existence means that a bi-existence does not exist; otherwise this bi-existence would be like Him. Now, other-than-Him is not, because He is exempt from another-than-Him being other-than-Him. This other is still Him without any internal or external difference. He who is thus possesses attributes without number or end.


(1) El-Wahdaniyah.

(2) Qablu.

(3) El-Fardâniyah.

(4) Baadu

(5) Word for word: with Him, Maaho

(6) Kawn, changeable, conditioned, temporal being.

(7) El-Wâhid, El-Qahhâr.

(8) El-Wâhidiyah.

(9) El-Fard

(10) El-Fardâniyah.

(11) Hôa=11=wh (see La Gnose, 2nd year, n°5, p. 151).

(12) He still calls it, as we shall see later when dealing with the divine Lordship, Er-Rabbâniyah, or more specifically here El-Marbûbiyah.

(13) Hurûf =letters, i.e. spiritual elements (see the Sepher ha Zohar)

(14) In other words: He enters nothing and nothing enters Him; He leaves nothing and nothing leaves Him.

(15) Nafsaho, word for word: His soul, i.e. Himself, His ipseity.

(16) Ghaïroho.

(17) Qorân, IV, 170.

(18) Man yaraf nafsaho.

(19) Man afna nafsaho.

(20) Er-Rubûbiyah; this is, from the exoteric and even pietistic point of view, glorification.

(21) Word for word: .... is far from smelling the fragrance of knowledge of the soul, i.e. of himself.

(22) See La Gnose, 1st year, n° 12, p 270.

(23) The soul, En-nafs, spn, from the root nafasa, to breathe. This word means many things in Arabic, but above all: (a) The personal pronoun "even", to emphasise the individuality of a living being, preferably a reasonable one. Hence the meaning of "proprium" among Sufites. It is commonly said nafsânî in the sense of egoist. (b) The vital soul, animal or human, whose gradual evolution through seven stations is the moral goal of Derwishism. This subject has already been touched upon by several orientalists; we shall return to it later.

(24) See La Gnose, 1st year, no. 12, p. 272.

(25) Sheyyiyah = "thinghood", from Shey = thing.

(26) Sic: Er-rabb; we should say "his Lord" rabbaho, according to the established formula (see La Gnose, 2nd year, no. 5, p. 152).

(27) In some manuscripts, we find: You will see that all your actions are those of Allah and that all His attributes are yours.

(28) See La Gnose, 1st year, no. 12, p. 270.

(29) This passage can be interpreted, and therefore translated, in different ways, but the traditional meaning is that things only exist through our ignorance. They disappear as our ignorance diminishes. Since their existence is an illusion, their disappearance is just a figure of speech. I tried to explain this fundamental idea of Muslim esotericism in La Gnose: Pages dédiées au Soleil, 2nd year, no. 2, p. 63, and L'Universalité en l'Islam, 2nd year, no. 4, p. 121. I have referred to 'things' as 'collective reality'.

(30) Allah is never veiled. He appears so, but it is an illusion. It is man who is veiled, by himself or by others, so that he cannot see his Lord. This is the tradition.

(31) See La Gnose, 2nd year, no. 2, Pages dédiées au Soleil, and no. 4, L'Universalité en l'Islam.

(32) Ed-dahru: see La Gnose, 2nd year, no. 2, p. 63.

(33) The traditions thus named contain what Allah said directly to the Prophet. The Qorân is the Word of Allah, revealed through the angel Gabriel.

(34) Qorân, LV, 29.
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Abdul Hâdî, La Gnose - July 1911, n° 7 - second year

                               The Unity Treaty

                               (Risâlatul-Ahadiyah)

                   by the greatest of spiritual Masters

                                Mohyiddin Ibn Arabi


(Continued)


He who is thus qualified possesses innumerable attributes. Just as the one who dies, in the literal sense of the word, is separated from all his praiseworthy or blameworthy attributes, so the one who dies, in the figurative sense, is separated from all his praiseworthy or blameworthy attributes. Allah - may He be blessed and exalted - is in His place in all circumstances (1). Allah's "intimate nature" takes the place of his "intimate nature"; Allah's "attributes" take the place of his "attributes". This is why the Prophet - may Allah pray upon him and greet him - said: "Die before you die", i.e.: "Know yourselves (your souls, your "proprium") before you die". He also said: "Allah says: My worshipper does not cease to approach Me by supererogatory works until I love him. And when I love him, I am his hearing, his sight, his tongue, his hand, etc. (2)." The Prophet means: He who kills his soul (his "proprium"), i.e. he who knows himself, sees that his whole existence is His existence. He sees no change in his "inner nature" or in his "attributes". He sees no need for his attributes to become His own. For (he realised that) he was not himself the existence of his own "inner nature", and that he had been ignorant of his "proprium" and of what he basically was. When you become aware of what your "proprium" is, you are rid of your dualism (3), and you will know that you are none other than Allah. If you had an independent existence, an existence "other than Allah", you would not have to erase yourself or know your "proprium". You would be a Lord God other than Him. May Allah be blessed, so that there is no Lord God other than Him.

The point of knowing the "proprium" is to know, but to have the absolute certainty that your existence is neither a reality nor a nihility, but that you are not, that you have not been and that you will never be. You will clearly understand the meaning of the formula: Lâ ilaha ill'Allah (= there is no God but God) (4), i.e. there is no God but Him, there is no existence but Him, there is no other but Him, and there is no god but Him.
If someone objects: "You abolish His Lordship (5)", I answer: I do not abolish His Lordship, because He does not cease to be (Lord) magnifying, nor does He cease to be (worshipper) magnified. He does not cease to be Creator, nor does He cease to be created. He is now (6) as He was. His titles of Creator or magnifying Lord are not conditioned by (the existence of) a created thing or a magnified (worshipper). Before the creation of created things, He possessed all His attributes. He is now as He was. There is no difference, in His Unity, between creation and pre-existence. His title of The Exterior implies the creation of things, just as His title of The Occult or The Interior implies pre-existence. His interior is His exterior (or His expansive, His self-evident), just as His exterior is His interior; His first is His last and His last is His first; the whole is unique and the unique is all. He is qualified: "Every day He is in the state of Sublime Creator; nothing but He was with Him; He is now as He was." In reality, other-than-Him has no existence. As He was from all eternity, every day in the state of Sublime Creator, (there is) no thing (with Him) and no day (of creation, to the exclusion of another), just as in pre-existence there is no thing and no day (7), for the existence of things or their nothingness is all one. If this were not so, something new would have had to be created that was not included in His Oneness, which would be absurd. His title of The One makes Him too glorious for such a supposition to be true.

When you can see your "proprium" thus qualified without combining the Supreme Existence with any adversary, partner, equivalent or associate, then you know it as it is (i.e. you really know yourself). That is why the Prophet said, "He who knows his 'proprium' knows his Lord." He did not say, "He who extinguishes his 'proprium' knows his Lord." He knew and he saw that nothing is other than Him. Then he said that the knowledge of oneself, of the proprium (of one's soul), is Gnosis or the knowledge of Allah. Know what your "proprium" is, i.e. your existence (8); know that deep down you are not you, but that you do not know. Know that (what you call) your existence is (in reality) neither your existence nor your non-existence. Know that you are neither existing nor nothing, that you are not other than existing or other than nothing. Your existence and your non-existence constitute His Existence (absolute, such that one cannot and must not discuss whether He is or is not) (9). The substance of your being or nothingness is His Existence. Therefore, when you see that things are nothing other than your existence and His, and when you can see that the substance of His Being is your being and nothingness in things, without (however) seeing anything with Him or in Him, then you know your soul, your 'proprium'. Now, to know yourself in such a way is Gnosis, the knowledge of Allah, above all equivocation, doubt or combination of a temporary thing with eternity, without seeing in, through or beside eternity anything other than eternity.
If someone asks: "How then does union (El-wiçal) take place, since you affirm that other-than-Him is not? A thing that is unique can only unite with itself", the answer is: In reality, there is neither union (waçl) nor separation (façl), just as there is neither distancing (buud) nor rapprochement (qurb). We can only speak of union between two things, and not when it is a single thing. The idea of union or arrival implies the existence of two things, analogous or not (10). If they are analogous, they are similar. If they are not analogous, they oppose each other. Now, Allah - may He be exalted - is free from any similarity as well as any rival, contrast or opponent. What is usually called "union", closeness or distance (12), are not such (in the true sense of the word). There is union without unification, approach without proximity, and distance without any idea of distance or proximity.


(To be continued)


(1) Allah is to be considered here as the formula of Destiny, whether universal or individual.

(2) A famous "Holy Tradition" (Hadît qodsî) (see La Gnose, 2nd year, no. 6, p. 174, note 7).

(3) Itnaïniyah = dualism; bi-existence; belief in two divinities; from Itnaîn = two. In some manuscripts I find: Ananiyah = egoism, from Ana = I, me.

(4) See La Gnose, 2nd year, no. 2, p. 64, and no. 3, p. 111 (errata of no. 2).

(5) Er-rubûbiyah, i.e. lordly, magnifying, glorifying influence.

(6) This is still "Permanente Actualité".

(7) That is to say: From our human point of view, there is at present no thing with God and no particular day of creation, any more now than before the creation of the world.

(8) In other words, what your individual life could be, separated from the universal life.

(9) The words in brackets are the translator's attempts to clarify the meaning of the text according to the author's dominant thought. A translation (Tarjumah) from Arabic or Chinese into a Western language corresponds exactly to an indigenous commentary in the language of the text itself.

(10) Mutasâwi = parallel.

(11) Wiçâl, qurb, buaud; very frequent Sufi terms. Designating psychological phenomena, they are used above all in morality. This is why, more than other Sufi ideas, they have fallen into sentimental vulgarity, having lost their true meaning. It is the task of metaphysicians to restore the primitive meaning of the words that designate principles.

(12) Just as a great artist transforms a banal news item into an immortal monument, so the metaphysician purifies commonplaces by ridding Tradition of routine.
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                           The Unity Treaty

                           (Risâlatul-Ahadiyah)

              by the greatest of spiritual Masters

                           Mohyiddin Ibn Arabi


(Continued)

If someone asks: "What is junction without junction, proximity without proximity, or estrangement without estrangement?" the answer is: I. mean that, in the state that you call "proximity" (qurb), you were not other than Him. - May He be exalted. You were not other than Him, but you did not know your "proprium"; you did not know that you were Him and not yourself. When you come to Allah, that is, when you know yourself "without the letters of knowledge" (1), you will know that you are Him, and that you did not know before whether you were Him or not (2). When knowledge (El-Irfân) has come to you, you will know that you have known Allah through Allah, not through yourself. Let us take an example: Let us suppose that you do not know that your name is Mahmûd, or that you should be called Mahmûd - for the true name and the one who bears it are, in reality, identical. Now, you imagine that your name is Mohammad; but, after some time of error, you come to know that you are Mahmûd and that you have never been Mohammad. However, your existence continues (as in the past), but the name Mohammad is removed from you; this has happened because you have known that you are Mahmûd and that you have never been Mohammad. You have not ceased to be Mohammad by an extinction of yourself (El-fanâ an nafsika), because ceasing to exist (fanâ) supposes the affirmation of a previous existence. Now, whoever asserts any existence apart from Him, gives Him an associate - may He be blessed, and may His name be exalted.

(In our example), Mahmûd never lost anything. Mohammad never lived (word for word: breathed, nafasa) in Mahmûd, never entered him or left him. Likewise Mahmûd in relation to Mohammad. As soon as Mahmûd knows that he is Mahmûd and not Mohammad, he knows himself, i.e. he knows his "proprium", that by himself and not by Mohammad. He was not. How could he have informed about anything?
Therefore, "he who knows" and "what is known" are identical, just as "he who arrives" and "what is arrived at", "he who sees" and "what is seen" are identical. "He who knows" is His attribute (çifa); "what is known" is His substance or "intimate nature" (dât). "He who arrives" is His attribute; "What is arrived at" is His substance. Now, quality and that which possesses it are identical. This is the explanation of the formula: He who knows himself knows his Lord. Whoever understands the meaning of this similarity understands that there is neither union (joining or arrival) nor separation. He understands that "He who knows" is He, and that "What is known" is also He. "He who sees" is He; "What is seen" is still He. "He who arrives" is Him; "What is arrived at" in union is still Him. No one other than Him can join Him or reach Him. No one but Him separates from Him. Anyone who can understand this is completely free from the great idolatry (3).

Most initiates who believe they know their "proprium" as well as their Lord and who imagine they are escaping from the bonds of existence say that the Way is only practicable or even visible through the "extinction of existence" (El-fanâ) and through the "extinction of this extinction" (Fana-el-fana'i). They dogmatise in this way only because they have not understood the words of the Prophet - may Allah pray upon him and greet him. As they wanted to remedy the idolatry (which results from the contradiction) (4), they spoke sometimes of "extinction", i.e. that of existence, sometimes of "extinction of this extinction", sometimes of "erasure" (El-mahw) and sometimes of "disappearance" (El-içtilam). But all these explanations amount to idolatry pure and simple, for whoever asserts that there is anything other than Him, which thing subsequently becomes extinct, or speaks of the extinction of the extinction of that thing, such a man, we say, is guilty of idolatry by his assertion of the present or past existence of something other than Him (5). May Allah - may His name be exalted - lead them, and us too, to the true path.

(To:) You thought you were you. But you are not and you have never existed. - If you were you, you would be The Lord, the second of two! Abandon this idea, - For there is no difference between the two of you as far as existence is concerned. - He does not differ from you and you do not differ from Him. If you say out of ignorance that you are other than Him, then you are of a crude mind. - When your ignorance ceases, you become gentle, For your union is your separation and your separation is your union. Your distance is your approach and your approach is your departure (6). This is how you become better. - Stop reasoning and understand by the light of intuition, - Otherwise you will miss what radiates from Him (7). Beware of giving any partner to Allah, for then you will debase yourself, and that by the shame of the idolaters.
If someone says: "You claim that the knowledge of your 'proprium' is Gnosis, i.e. the knowledge of Allah, may His name be exalted; - man is other than Allah, even if he knows his 'proprium' (8), how can he who is other than Allah reach Him?" the answer is: "He who knows his 'proprium' knows his Lord" (9). Know that the existence of such a man is neither his own, nor that of another, but that of Allah (10) (without any fusion of two existences into one), without his existence entering into God, coming out of Him, collating with Him or residing in Him. But he sees His existence as it is (11). Nothing has become that did not exist before (12), and nothing ceases to exist by erasure, extinction or extinction of extinction. The annihilation of a thing implies its prior existence. To claim that a thing exists by itself means believing that this thing created itself, that it does not owe its existence to the power of Allah, which is absurd in the eyes and ears of all. You should note that the knowledge that the one who knows his "proprium" possesses is the knowledge that Allah possesses of His "proprium", of Himself, because His "proprium" is none other than Him. By "proprium" (nafs), the Prophet - may Allah pray upon him and greet him - meant existence itself. Whoever has reached this state of soul, his exterior and interior are none other than the existence of Allah, the word of Allah (13); his action is that of Allah, and his claim to know his "proprium" is the claim to Gnosis, that is to say to perfect knowledge of Allah (14). You hear his claim, you see his actions, and your gaze meets a man who is other than Allah (just as you see yourself as other than Allah), but this is only because you do not possess knowledge of your "proprium". Therefore, if "the Believer is the mirror of the Believer" (15), then he is Himself (by his substance, or by his eye) (16), i.e. by his gaze. His substance (or his eye) is the substance (or the eye) of Allah; his gaze is the gaze of Allah without any specification (keifiyah) (17). This man is not Him according to your vision, your knowledge, your opinion, your fantasy or your dream, but he is Him according to his vision, his knowledge and his dream (18). If he says: "I am Allah", listen to him carefully, for it is not he, but Allah Himself who (through his mouth) utters the words: "I am Allah". But you have not reached the same level of mental development as he has. If you had, you would understand what he says, you would say what he says and you would see what he sees.

To sum up: the existence of things is His existence without things being. Do not let yourself be led astray by the subtlety or ambiguity of words, so that you imagine that Allah is created. Certain initiates have said: "The çûfî is eternal", but he has only spoken in this way since all the mysteries (to him) have been revealed and all doubts or superstitions have been dispersed. However, this immense thought can only be suitable for someone whose soul is larger than the two worlds. As for the one whose soul is only as big as the two worlds, it does not suit him (19). For, in truth, this thought is greater than the sensible world and the hypersensible world, both taken together.
Finally, know that "He who sees" and "That which is seen", that "He who brings into existence" and "That which exists", that "He who knows" and "That which is known", that "He who creates" and "That which is created", that "He who reaches through understanding" and "That which is understood" are all The Same. He sees His existence by His existence, He knows it by itself and He reaches it by itself, without any specification, outside the ordinary conditions or forms of understanding, vision or knowledge. Since His existence is unconditioned, His vision of Himself, His intelligence of Himself and His knowledge of Himself are also unconditioned.

If someone asks: "How do you look at what is repulsive or attractive? If you see, for example, dirt or carrion, do you say that it is Allah?". The answer is: Allah is sublime and pure, He cannot be these things. We speak with the one who does not see carrion as carrion or filth as filth. We speak to the sighted, not to the blind. He who does not know himself is a blind man, born blind. Until his blindness, natural or acquired, ceases, he cannot understand what we mean. Our discourse is with Allah, not with anyone other than Him, or with the born blind. He who has reached the spiritual station that it is necessary to have reached in order to understand, he knows that there is nothing that exists, except Allah. Our discourse is with the one who seeks with firm intention and perfect sincerity to know his "proprium" (in the name) of the knowledge of Allah - may He be exalted - who, in his heart, keeps in all its freshness the form (20) in his request and in his desire to reach Allah. Our discourse is not addressed to those who have neither intention nor goal.
If someone objects: "Allah - may He be blessed and holy - has said: Looks cannot reach Him, but He reaches looks (21); you say the opposite; where is the truth?", the answer is: Everything we have said comes back to the divine word: Looks cannot reach Him, i.e. neither anyone nor anyone's looks can reach Him. If you say that there is in what exists another than Him, you must agree that this other than Him can reach Him. Now, (in this part of His Arabic word): "looks cannot reach Him", Allah warns (the believer) that there is no one other than Him. I mean that none other than Him can reach Him, but the one who reaches Him is Him, Allah, Him and no other. Only He reaches and understands His true "intimate nature" (Ed-dât), no other. Glances do not reach Him, for they are nothing other than His existence (22).
With regard to the man who says that looks cannot reach him, because they are created, and the created cannot reach the uncreated or the eternal, we say that this man does not yet know his "proprium" (23). There is nothing, absolutely nothing, looks or other things, that exist apart from Him, but He understands His own existence without (however) this understanding existing in any way.

(Verse:) " I have known my Lord through my Lord without confusion or doubt. - My "intimate nature" (dât) is His, truly, without lack or defect. Between us two there is no becoming (24), and my soul is the place where the occult world manifests itself. - Since I have known my soul without mixture or disorder, - I have come to union with the object of my love without there being any distance between us, either long or short. - I receive graces without anything descending from above (towards me), without reproaches, and even without motives. I have not erased my soul for His sake, nor has it had any temporal duration to be destroyed afterwards (25).

If someone asks. (You affirm the existence of Allah and deny the existence of anything (apart from Him); what then are these things that we see?", the answer is: These discussions are addressed to the one who sees nothing apart from Allah. As for the one who sees something apart from Allah, we have nothing with him, neither question nor answer, because he only sees what he sees; whereas the one who knows his "proprium" does not see anything other than Allah (in all that he sees). He who does not know his "proprium" does not see Allah, for every vessel only lets through its contents - We have already gone into great detail on our subject. To go further would be useless, for he who is not made to see will not see any more (by means of our efforts). He will not understand and will not be able to reach the truth. He who can see, sees, understands and reaches the truth (according to what we have said). For those who have (hyperconsciously) arrived, a slight indication is enough for them to find the true Way, to walk with all their energy and to reach the goal of their desire, with the grace of Allah.

May Allah prepare us for what He loves and accepts in words, deeds of knowledge, intelligence, light and true guidance. He can do all things, and He answers every prayer with the right answer. There is no means or power except with Allah, the Most High, the Immense. May He pray over the best of His creatures, over the Prophet and over all the members of his family. Amen.


(1) Through the transformed and invigorated synthesis of detailed and precise knowledge.

(2) My manuscripts differ greatly from one another. In some I read: ".... if you were Him or someone other than Him". Elsewhere I find: "... if you were Him or that He was other than Him". A third category of manuscripts reads: ".... if you were Him or that He was Him". The confusion is only apparent, for the tradition is, as we shall see later, that He is Gnosis and that Gnosis is Him. We see God through God's eye.

(3) Word for word, the idolatry of idolatry, Shurkus-Shurki.

(4) The idolatry of bi-existence (dualism) has not escaped any Islamic theologian who has thought in Arabic. This language is algebraic, so that the study of its grammar is, so to speak, the exposition of the mechanism of thought. It is difficult to make a false argument in Arabic without making syntactical, lexical or other mistakes. The perspicuity of the Arabic sentence is the best proof of the sanctity of this language, i.e. of its primordiality or edenism. In Chinese, and to some extent in Malay, we find similar things.

(5) In other words, he is a dualist because he believes in the bi-existence of all that exists.

(6) Fa waçluka hijrun wa hijruka waçlum - Wa bu'duka qurbun wa qurbuka bu'dun.

(7) Reading uncertain; I translate this last line at random.

(8) The accentuated nuance comes from the translator; word for word, it reads: He who knows his "proprium" is other than Allah.

(9) The author in turn responds with the dogmatic formula. This attitude in the discussion is easy to understand here.

(10) In other words, he has become a perfect fatalist. He knows his destiny, i.e. his raison d'être in the universal economy, his place in the hierarchy of all beings. He voluntarily carries out his cosmic mission. He is in direct obedience, which gives his progress the harmony of lines. This surrender to the Will of Allah is "Islam".

(11) Bihalihi, i.e.: he sees his place in order. Now, the order is such that everything is everyone and everyone is everything. Each place, each "detail" comprises the whole, and the whole order is found in each place. That's why everything in its place, no matter how small, represents the whole. Whoever is in order is order itself. And God is order.

(12) We consider this treatise to be the best exposition of Islamic-Semitic thought, because of its negation of time and progress. Without this notion, nothing can be understood of the living immobility which, under different names, is the principle of art, magic, morality and esotericism.

(13) Elsewhere, in other manuscripts, we find: "... his word is the word of Allah", which is more in keeping with tradition.

(14) Variant: "... his claim to know his 'proprium' is the divine claim to know Himself". Other variant: "... his claim to Gnosis is the knowledge of his "proprium".

(15) El-mu'minu mir'atul-mu'mini, a famous tradition which can be interpreted in different ways, as El-mu'min = the believer is also a name of Allah). One can read: the believer is the mirror of the believer, which is the social-moral interpretation; or: the believer is the mirror of the believer, which is the psychological idea. The one we have preferred in the text is the idea in the metaphysical order.

(16) Biaïnihi; Aïn = eye, then source, substance; usually used in the sense of "same", as well as the expressions: binafsihi, bidâtihi, etc.

(17) Scholastic word derived from the particle keïf = how.

(18) Readers of La Gnose do not need to be told that He is He according to His vision.

(19) In the text: This mouthful is for someone whose gullet is wider than the two worlds. It is not suitable for someone whose gullet is only as big as the two worlds.

(20) Çurah, the form, the image. I have preferred the form: 1° to avoid anthropomorphism as much as possible; 2° because the form, even the formula, has a much greater importance and holds a higher place in Islam than elsewhere. I intend to develop this subject later.

(21) Qorân, ch. VI, v. 103.

(22) From a certain point of view, which is not, however, our own, it could be said that it is matter that becomes conscious of itself. An atheist who is not a cynic is generally well enough prepared to understand the metaphysics of Islam.

(23) Variant: "is far from knowing".

(24) So no transubstantiation, incarnation, etc. Variants: Hijrân = escape, emigration; Haïrân = astonishment, etc.

(25) Several variants, each more obscure than the last, mainly because of the poor condition of the manuscripts which makes reading uncertain. Some manuscripts even have an extra verse which begins: Wa niltu = I have arrived. The rest is illegible.
