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ERRATTA
Page 15 Shloka 42, Line 2.-for ‘face’ read ‘fall’.
Page 17 Para 3, Line 5.-for ‘Prokrita, read ‘Prakriti’.

Page 22. The note at the bottom of the page refers
to shloka,12.

Page 98. Shloka 14, Line 3.-for ‘overdevout’ read
‘everdevout’.

Page 100 Shloka 24, Line 3.-for ‘beings’ read ‘Being’.
Page 100 Shloka 24, Lines 3 & 4.-for ‘Brahmaus,

read ‘Brahman’.

APOLOGIA

In many places the pronouns and other words
referring to Lord Krishna instead of being in capitals
have been printed in small type.



SHRIMAD BHAGVAD GITA
shAgaaZIian






INTRODUCTION

———

1. Shrimad Bhagavad Gita or the Sublime Song
of the Lord is admitted by all religious authorities to
be the collected essence of the Vedas and other Sacred
writings. It is called an Upanishad or the book of
divine wisdom. It explains in the most explicit manner
the nature of the Ego, the mystery of the Being of God,
the right action, and leads the way to final emancipation,
Its language is simple, clear, unambiguous and easily
intelligible. It is complete in itself and does not require
any outside authority or reference to understand its
meaning or true import. It contradicts no religion and
as such is suited to spiritually minded persons of all
conditions and persuasions. It is in short the most solace
giving book in existence not only in the Sanskrit language
but in other languages of the world.

2. The occasion for the utterances of the lofty
teachings contained in this marvellous book was the war
between two lines of the Kuru Dynasty which wielded the
Sceptre over the whole country.

3. The most famous Suzerain of this dynasty was
Emperor Santanu. He had one son named Bhisma by
his first wife Ganga. On the death of this lady, Santanu
married Rani Satyavati, when Prince Bhisma took the
oath of life-long celibacy. Emperor Santanu had two
sons from Satyavati, one of whom died in his infancy
while the other named Vichitra Virya married the two
daughters of the Raja of Kashi of whom one gave birth
to Dhritarashtra and the other to Pandu. Dhritarashtra
was the elder son but being born blind was declared
unfit for succcession to the Kingdom and the younger
brother Pandu was given the throne.



[ 2]

4. Dhritarashtra and his sons, of whom Duryodhan
was the eldest, were known as the Kurus while Pandu
and his sons were called Pandavas. On the death of Pandu
all his sons being minors, and there being no other person
in the Royal family fit for the throne, the blind prince
Dhritarashtra was installed as the Emperor. The Pandava
brothers along with the sons of Dhritarashtra were placed
under Kripa and Drona for military training. The Pandu'’s
sons were cleverer, and made greater progress than
Duryodhana and his brothers. The latter became jealous
and began to intrigue against the Pandavas and even-
tually compelled their father Dhritarashtra to expel
them from the Kingdom, but later through the influence
of King Drupada whose daughter was married to the
five brothers they were recalled and given sovereignty
of half the Kingdom,

5. The Pandavas made Indraprasta the seat of
their government and celebrated the occasion by perform-
ing a great Sacrifice. Among other princes, the sons of
Dhritarashtra came to witness the ceremony and seeing
the might and glory of the Pandavas under the righteous
rule of the noble Yudhisthira the eldest of the Pandavas
they were sorely smitten with jealousy. Sometime after
they invited the Pandavas to a game of dice and frau-
dulently deprived them of their Kingdom and sent them
into banishment for thirteen years.

6. At the end of this period when the Pandavas
returned, having faithfully fulfilled the conditions of the
exile and demanded the return of their Raj, the Kurus
refused to restore it to them. To avoid bloodshed the
Pandavas went so far as to give up their right to the
Kingdom in exchange for only five villages but the Kurus
refused to give them even as much earth as could be raised
on the point of a needle without a contest.

7. War became therefore inevitable and the chivalry
of India numbering more than two million men assembled
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on the plain of Kurukshetra to settle the dispute by force
of arms. Lord Krishna undertook to drive the Car of
Arjuna in the field. When the two armies came face to
face and the strife was about to begin, Arjuna, whose
prowess and skill in arms were known all over the country
and whose fame as a warrior was not excelled by any one
in the two armies, wanted to find a foeman worthy of a
combat with him. He accordingly asked Lord Krishna
to stop his Car in the midst of the two armies.

8. There he sees sires, grand-sires, preceptors,
uncles, brothers, sons, grandsons, other relatives and
friends ready to fight one another unto death. His heart
fills with pity, he is overcome by fear, his courage fails,
his limbs begin to tremble and his bow drops from his
hands. His mind is bewildered by conflicting emotions.
He is confronted on the one hand by his moral duty to
fight as a scion of the warrior caste, on the other hand
he is overcome by the love of his kith and kin as well as
by the dread of committing a heinous sin by killing his
preceptors and the nearest and the dearest. Insucha
state of despondency he refuses to fight and wishes to
withdraw from the battle and lead a mendicant’s life.
This perplexity of Arjuna affords the Lord to proclaim
to him the eternal truths embodied in this book. No
comments, annotations or summaries can do justice to
these sublime teachings, they must be studied by them-
selves without reference to any commentaries.
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CHAPTER I

* P r—

This Chapter describes the arrangements of
the two armies marshalled in battle array.

The names and the prowess of their leaders
and principal warriors.

The survey of the armies by Arjuna and his
despondency on secing his nearest and dearest
in the two armies ready to fight each other
unto death, which affords the Blessed Lord
an opportunity for preaching to him the
doctrine of Karma Yoga (right performance
of actiouns).




WY siagTEgsia
ST SEATY:
g ITE
vART FTEAT QRIAT JICET: |

TEEn: qUIAEET wagda s 1

CHAPTER 1|,
Dhritarashtra spoke.

1. What did Pandu’ssons and mine do, O Sanjaya,
when, eager for battle, they assembled together on the
sacred plain of Kurukshetra *

|9 IT=a
FEIT g QUITAHE ¢ garaaEags |
AIIYIET TAT JIARANG (1R))
Sanjaya spoke,

2. Having seen the army of the Pandavas drawn up in
battle array Raja Duryodhanat approached his teacher and
spoke these words.

* Kurukshetra is the name of the plain whigh surrounded the town of
Hastinapur the Capital of the Kings of the Kuru Dynasty and on the
site of which the present town of Delhi is situated.

+ Duryodhana is the name of the eldest wicked son of Dhritarashtra.
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ugdal qreggenATEg AgE S |
s9gi gagTA o aF fosqo whwar

3. Behold, O teacher, this great army of the sons of
Pandu arranged in battle lines by thy wise pupil the son of
Drupada.

@ gr AgsATEn Wardaaar g o
g7l AUz gagma wEwy: g

4, There are in this army warriors and mighty
archers the equal of Bhima and Arjuna in fight, namely,
Yuyudhana, Virata and the great car warrior{ Drupada.

e grafwa: siftosss fiaam |
gafaegianiara Gsaga mgga: Iy

5. Dhrishtaketu, Chekitana and the brave Raja of
Kasi, Purujit, Kuntibhoja and Shaibya the eminent among
men.

amsgsa fama saAlssa didam
|tz adaga 89 g3 "gEdn 1&)
6. The courageous Yudhamanyu, the mighty Utta-

maujas, the son of Subhadra, and the sons of Draupadi, all
great car warriors,

1 Maharathi ( Car warrior) is the title of a warrior highly proficient in
Military Science and eapable of fighting single-handed ten thousand
bowmen.
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aems g & @ arfasta Gaan )
AT A7 G A€ SEAT AFAN@R 19)

7. But O best of the twice born, now do thou know
those who are the most distinguished among us, the com-
manders of my army. | name them for thy information.

ATEAALT KNI FE QtaETT: |
saeqm fAwuya Stazfaseis = 1

8. Thyself and Bhishma, Karna and the victorious
Kripa, also Asvatthama, Vikarna and the son of Somadatta.

e a T QU A eg=wsifaan
AT §F  FIEAARZ 1)1

9. And many other heroes ready to lay down their
"lives for me, all well skilled in war and in the wiclding
of various weapons.

aqated ageah a8 Wearfnliag |
quitd fRagaat 3 Wmfadeag 1201

10. This our army guarded by Bhishma is inadequate
while their army which is guarded by Bhima is adequate,

No!e—-'l‘here isa dxfference of opinion in the mterprctatlon of this Shloka,
The correct meaning of the Sanskrit word 2yqRTC is insuflicient,

or inadequate, and of Wfﬁ" sufficient ; but 8ome translators have
given these words just the opposite meaning and have rendered this
verse thus ;—“This our army............... is adequate, and their army
Busesareennnneninadequate,” But this interpretation is not at all correct,
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dqag 9 @99 FUARTAI A |
HsRRTTRGERg wava:Ed o 2 e

11. Now remaining in your own allotted places in all
divisions of the army do ye all support Bhishma.

acq d@sAged  FEIE:  fqame: |
feemd Fam=s: oF gAY sama, 12

12. To cheer him up the oldest of the Kurus, the
mighty grandsire, loudly blew his conch with a roar like
that of a lion.

aq: O AAT qUEAETGET: |
FEAIATTIA @ WEIEFHA ST L2

13. Then, conches, kettledrums, cymbals, drums and
horns were sounded all at once and the noise thereof
became a tumultuous uproar,

They have been led into this error presumably by the fact thatthe
Kuru army was greater in numbers than the Pandavaarmy and by the
bombastic statements of Duryodhana, as given in the Udyoga parva
and elsewhere in the Mahabharata. The Kuruarmy was no doubt lar-
ger but Duryodhana was always in great dread of the Pandavas on
account of their great prowess and skill in arms, as well as his own
guilt, There is therefore no doubt that seeing the army of the
Pandavas most skilfully arranged and ably led he was overcome by
fear, and spoke of the inadequacy of his own army, and it was to
allay this fear of his and to raise his spirits that Bhishma blew his
conch.
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Fa: @AAeddw aef =R feaat |
aTaT: Qe fsat agt agsAg: 1gw
14. Then Madhava and the son of Pandu seated in a

grand chariot yoked to white horses blew their celestial
conches.

qgEd gaRa 2[|Ed  adsa:
qhg” et wEmrg’ Wawat FwRFe 1w
15. Hrishikesha blew the Panchjanya, Arjuna the

Devadatta and Bhima of terrible deeds, blew the great
conch Poundra.

aaafasd ust gegat gfafgo
age: geagw gmiwafugseRY ugéa
16. Raja Yudhishthira, the son of Kunti, blew the

Anantvijaya while Nakula and Sahadeva blew the Sugosha
and Manipushpaka.

&34 @AsTE: faetE 9 agrg: |
goasat s awafwamutaa: neen
17. The king of Kashi, the most distinguished archer,

Shikhandi, the great car warrior, Dhrishtadyumna, Virata
and the unconquerable Satyki.

gaft gladae @dn: gfadod
Alagal ATATE: DGTEg: TIRILE (124l
18. Raja Drupada, the sons of Draupadi and the son

of Subhadra of mighty arms, they all, O Rajan, blew
their respective conches from all sides.

2
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| S araoo gz sagad |
ava gfast S gget sagarEEa i
19. That tumult of sound rent the hearts of the sons
of Dhritarashtra and filled heaven and earth with a terrible

uproar.
<
A sqFfEArEgyl AU s |
age  gEEqd  9gEnRd qIEE: IRel
20. Then seeing the men of Dhritarashtra drawn up
(for battle) and when missiles were about to be dis-

charged, Arjuna, the son of Pandu whose ensign was a
monkey, raised his bow, O Rajan,

aFA IaT
giidg agr Fwatagar Adad |
QraleaaiA=? o @iqq ASSTA 111
21. and thus spoke to Hrishikesha*

Arjuna Spoke.
O immortal one place my chariot between the two
armies

grEdarfedRase sgwEmmaiEan |
SRa1 @ StgsTafamuagaR 1k

22. So that I may just see these warriors standing
here eager for battle and know with whom I ought to
fight in this battle.

FCEIATATAAASE q TAST GARTAT: |
< C o € o <
awaged z933E  fmafasies g
23. (that) I may also see those warriors who have

come here to support the cause of the evil minded son of
Dhritarashtra,

* Hrishikesha Vmem;wt;;ig;d:futhe Senses. Itisan epai;h;;fha;a
Krishna.
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/g 3TN

IgHRT ENRAT FIRAT* WA |
JaateaiAs?  engtaeT iRy 1RGN
Asagtomgaa: e T adfam |

I Qg qEargAdargsafa 1w

Sanjaya spoke.

24 & 25. Thus addressed by Arjuna, O Bharata,
Krishna stopped the superb-chariot between the two armies
in front of Bhishma, Drona and Karna and said, ‘“Look
O Partha, at the assembled Kurus.”

amyafegaea: fagaa  faamagra)
mam?smgewaq:gmﬂawm"fam &N
saguegEaalT  Qadieaaida |

arEiET @ SlagaaaeTaaiEa 1Rl
waa1 quatfagt fadgfagassia

qWA 3T
g @ Few 397 aguleEn 12

26, 27 & 28. Then Partha saw standing there in both
the armies, fathers, grandfathers, teachers, maternal uncles,
brothers, sons, grandsons, and comrades, fathers-in-law,
and friends. Seeing all these kinsmen standing there the
son of Kunti was overcome with great pity and spoke

thus in sorrow.
Arjuna spoke.

Seeing these kinsmen, O Krishna, standing eager for
battle, )

Gudakesha means the Conqueror of sleep, an epithet of Arjuua.
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dzfa an amfe ge = ofigsafa |
Jqger AT B TRESm SEd IREN

29. My limbs are drooping, my mouth is drying up,
my body is trembling and my hair is standing on end.

medld  sEy gEnwasaa afged )
q G gAETEd gRAT TR AT 120|)

30. The Gandiva is slipping from my hand, my skin
is intensely burning, | am unable to stand and my mind
is whirling round indeed.

fafaenfa @ agaife faqdanta a3
a a Faisgeri ger @sAAEd 1w

31. 1 see evil omens, O Krishna, and do not see any
good in killing kinsmen in battle.

A wigH e oon 7 7 asd ganfra )
f& at usA Aifag & WaiEET a1

32. 1 do not care for victory, O Krishna, nor for
kingdom nor for enjoyments. Of what use, O Lord.
would the kingdom, the pleasures and even life be to us?

Aqmy sighad At usd gt a )
a gasafear g8 muitcasear gt = 133
33. For they for whose sake dominions, enjoyments

and pleasures are desired by us are all standing in the
field staking their life and wealth.
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st fiae garedy a faaman )
ArgEatAT TS AT 138

34, Teachers, fathers, sons as also grandfathers.
maternal uncles, fathers-in law, grandsons, brothers-in-law
and other relatives.

aaiw egfa=mifn matsfa mgega )
afq IFqusaEg gar: & g adsT 13w

35. Though they kill me, O Madhusudana,* [ do
not wish to kill them, not only for this earth but even
for the sake of the sovereignty of the three worlds,

fagea mauga: 1 difa: enwTET |
qQIERTIRAgEA TR arradifEa: 1380

36. After killing the sons of Dhritarashtra what satis-
faction shall we get O Janardana! By killing these
felonst we shall only incur sin.

AEATATRT 99 & MUY IETARITH, |
awe fg wd gean gfaa: aam araa ixel

37. Therefore, it does not behove us to kill our
kinsmen the sons of Dhritarashtra, for how can we be
happy. O Krishna after slaying our own people.

¢ Madhusudaua means destroyer of demon madhu, an Epithet of Lord
Krishna,
+ Sanskrit attayina ( aﬂaamﬂ) is applied to an incendiary, one

ready to commit murder with a raised weapon in hand, a robber, a
poisoner, an abductor of women, a robber of lands.



[ 14 ]

ey @ qmafa Shilvealaa: |
TewaTd e MIRE T qrawg e

38. Though these people whose minds are stricken
by greed see no evil in the extinction of the family and
no sin in treachery to friends.

4 a Fanen: aaremfEafdg )
Fowasd N gesalgsmEga e

39. Why, O Janardana. we who clearly see the evil
in the extinction of family, should not withdraw from this

sinful deed ?

TR qugala §Eant: |arEarn |
aif A% @ Fe@maaisfraaeTa 1o

40. On the extinction of the family the ancient
Dharma* of the family disappears, on the destruction of
Dharma, Adharmat overtakes the whole family.

wuaifitaaezsn Sgwafa sefea: |
B9 UG TSN A JUEFT (192

41. By the predominance of Adharma the women of
the family become corrupt, O Krishna, the corruption of
women leads to the intermingling of castes. O Varsneya.i

® Dharmaepiety, virtue, morality religiousness.

+ Adharmasimpiety, irreligiousness, immorality.

t Varsneya is the name of a Jadava family in which Lord Krishna was
born.
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Al WEAT FTIRFAT FIET A |
qafa faad &af gafcSigwbean e

42. The mixing of castes leads the family and family
destroyers to hell, and their forefathers face being depriv-~
ed of the offerings of riceballs and water.

WF:  Fonmi  TNEFIETH: |
SeARIFR FTATAT: FSIAT ABAAT: |18

43. By these evil deeds of the destroyers of the
family, which cause the mixing of the castes, the ancient
caste and family Dharmas are destroyed.

STEATSAATAT AT FAGA |
audstaad it wadicaggaA 119sll

44, We have also heard, O Janardana, that the
people whose family Dharma is destroyed have to reside
in hell for an unlimited time.

&l ¥4 AReNY Fd' sqaf@ar qan |
WEAGEIAT G0 @ATFAAT (194l

45, Alas! we have resolved to commit a great sin,
as out of greed for the enjoyment of a dominion we are
determined to slay our kinsmen.
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afg amudtwrcages geqoa: |
QAT W@ gegER Anas w18t

46. It would be better for me if the sons of Dhrita-
rashtra with arms in hand should kill me unarmed and
unresisting in this battle,

|@3 I
QEEFEATEA: 6Eq T Infawq |
fagsy e ;v wwEEAAEE: 18

Sanjaya spoke
47. Having spoken thus, Arjuna with heart distracted

with sorrow, threw off his bow and arrows in the midst
of the battle and sat in the back seat of the chariot,

P aeafzfa stngragiagafaceg sgfraai atmmes |
sigansngaRsEafaaam  am  gaEisaE: )

Thus ends chapter the first called the despondency of
Arjuna in the blessed Bhagavata Gita, the sacred secret, the
divine wisdom, the Science of Yoga, the Colloquy between
the Blessed Lord Krishna and Arjuna.



CHAPTER 1L

* @

In this Chapter are explained the Sankhya and
Karmayoga, the two paths best calculated for deli-
verance from sorrow and for the attainment of eternal
peace.

The Sankhya is the path of spiritual knowledge.
It teaches—

1. That the cause of man’s troubles, such as the
affliction of sorrow and mental unrest, is the
delusion created in him by attachment to things
of the world and by want of knowledge as to the
true nature of the Atman (self).

2. 'That the Atman is the only reality while all
else is unreal.

3. ‘That a living being cousists of two entities, the
Atman and the material body. The former
being identical with the absolute reality is im-
perishable, everlasting and unchangeable while
the body being the product of Prokriti and its
Gunas is perishable. The realization of the above
truth removes delusion and enables the devotee
to be one with the Brahman.

Karmayoga also known as Budhiyoga is the path
of right performance of actions. It teaches—

3
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That all actions, obligatory as well as optional,
should be performed with a resolute will, without
attachment, and without any desire for a reward.

That the senses which are so turbulent and
restless should be thoroughly subdued.

That all passions such as love and hate, fear
and aunger etc. should be completely suppressed.

That such performance of actions purifies the
heart and leads to the attainment of divine
illumination and eternal peace.




a1 Fdatssan:

39 3T
& awr gamfagaquigSany |
fasigmafud awagma agagm: nw
CHAPTER I,
Sanjaya Spoke

1. To him, who was thus overcome with pity, and
was so despondent, and whose eyes were filled with tears
and were much agitated, Madhusudana spoke these words.

RAEUCICCIE |

gareal syweind fan ggafeay |
AMAgEAEFRE AT |R1|

The Blessed Lord spoke.

2. Whence in this perilous strait has come upon
thee this faint-heartedness unworthy of an arya,* debarr-
ing from heaven and causing disgrace, O Arjuna,

FA AT € TH: QT ARSI |
JEFadled  aweaitay  wan i)
3. Do not yield to unmanliness, O Partha, it does

not beseem thee, abandon this base weakness of the heart
and arise, O Parantapat

* arya—An honorable man,
T Paraptapa means the harasser of focs, it is an epithet of Arjuna,
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AST ITNT
D

Ty itenne @ givi = AggEa |
19f: ufa aleenfs gaeiafaga 1w

Arjuna spoke,

4. How O slayer of Madhu, shall I fight in battle
with arrows Bhishma and Drona who are worthy of
worship, O slayer of the enemies.i

TeAEea f& amgwEE Sat g dvaadg @13 )
geTw Wiy UsAeT yafta Almegfaaizena

5. Far better to live in this world on beggar’s bread
than to slay the highly honoured preceptors, for by
slaying them 1 shall relish only the enjoyment of wealth
and pleasures stained with blood.

a aafzm: wawEt ndal ag1 934 afg a1 9 /q7: |
AT gen A fastfamacdsafean ag@ maugn 14

6. Again we do not know what for us would be
better whether we should conquer (them), or they should
conquer us. The sons of Dhritarashtra, after killing whom,
we do not wish to live, are standing before us.

FWogiaigR@ g i aAdgEar |
awg a: enfafud gt ad lovasase mfa at si goaq 1o

7. My heart being afflicted with the vice of helpless-
ness and my mind being confused about Dharma I ask
thee to tell me decisively what may be the better. I am
thy pupil, instruct me | beseech® thee.

1 enemies here means unrighteous persons or siuners.
* literally suppliant to thee.
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a fg aeuaifa amogmassiTg=staafatzaong )
wACy AIFEAEE Usd guonafy aiagag e
8. 1do not indeed see anything which can remove the
grief which is drying up my senses, even after attaining

the undisputed possession of a prosperous dominion on
carth or even the lordship of the Gods.

/QRT I
TARFAT gL AT WAT |
7 aice gfa mfaggeear quo 98 g 180

Sanjaya spoke,

9. Having thus, O tormenter of foes, spoken to
Hrishikesha, Gudukesha said to Govinda ‘I will not fight’
and became silent.

agTa gaFq: vEiwa awa |
QagtenaiAs? frfigamg a=: o
10. To him, who was so despondent in the midst of
the two armies, Hrishikesha mockingly spoke these words,
O Bharata,*
sfhuragaa
AgisaIRegIiaEcs GFTZieT 1N |
wagATaiEn argmata aftzan ug

11. Thou art grieving for those who deserve no grief
and are speaking words of wisdom. But the wise grieve
neither for the living nor for the dead.t

* Bharata refers to King Dhritavashtra,

t A wise man looks upon birth aud death in the same light, both being
conditions of the body which is unreal, the ego cr atman being real is
never born nor does it ever die,
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® e391E Sg a8 A & a’ sarfagn |
A 93 a wfaamad sarawg =

12. It was never thatl, or thou or these rulers of
men did not exist, nor will it ever be, that we all shall not
exist hereafter,

feAtsfenras 38 wtaw AVasd st |
aar Fmraenfedfws a gafa nen

13. Just as in this body the embodied self (Jivatma)
passes into childhood, youth and old age, so it passcs into
another body. A wise man is not deluded by this (change).

ATITEINTEG wi ACUGET @R |
anmifaatsteaimiiabtaaa awa g

14. It is the sense contacts, O son of Kunti, which
cause heat and cold, pain and pleasure; they are imperma-
nent, they come and go. Endure them, O Bharata.

I This shloka should not be taken to imply plurality of egos. Ego
of all is the same as has been declared in this book in several places, It
is only meant to convey that the ego of all being the supreme sprit is
eternal and imperishable.
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4 f& 7 sawcAy gEd gEnwa
Tuz:Ege I QISHEACTE Faad 11341

15. The wise man, who is not distressed by these, O
best of the men, and to whom pain and pleasure are the
same is fit for immortality.

arEat fFad ae anna Ty |an
swAidy got s TaatE=agiata: nLdn

16. Of the unreal* there is no existence and of the
real there can be no non-existence. The truth of both
these is perceived by those who know the reality,

afamifa g afgfe 3a @afwg aaq)
frammsaaeaEn A wfacwdaea ugen

17. Know Him to be indestructible by whom all this
is pervaded. No one can cause the destruction of that
imperishable.

Note—14 & 15. A person, who is devoid of divine knowledge and who
therefore cannot realize the falseness of this phenomenal world,
thinks pain aud pleasure etc. which result from the contact of senses
with external objects to be real and therefore imposes them on
his atman and feels these sensations, But he, who knows that there
are changes only in the material body which is the product of
Prakriti and that the atman is untainted by them remains
unaffectedly then,

Unreal the phenomenal world, real the supreme spirit,
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wraTa @ qar freaemtan: mafa |
AAfOAISARTET FEAETA@ AL 1<

18. These bodies of the embodied self, which is
eternal, imperishable and unknowable, are said to be
perishable, therefore fight, O Bharata.

7 o A g quad weEd gan |
I a a fsdar @i efa 7 g5 ne)

19. He who regards it as the slayer and he who looks
upon it as slain, they both do not know the truth; this
(self) neither slays nor is slain.

A wrad faad ar wyfaad gea afFarara ga)
wsit faca: qwadlsd guun A g7ad g Hd 9aT |1Reyl

20. Never is this born, nor does it ever die, nor can
it be, that, having been (once), it will not be again. This
unborn, unchangeable, eternal and ancient (self) is not
slain, when the body is slain,

agfaifod faed g aaasmsaam )
w4 @ gew: g & mraafa gfa sy 1k

21. He who knows this (self) as imperishable, eternal
unborn and unchangeable, O Partha, how and whom does
that person cause to be slain and whom does he slay,
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graifa siwifr aar e awfq gefa adsqufor )
aar graufur faga sturegeatt safa aafa 28 =20
22. Just as a man casts off worn out clothes, and puts

on other new ones, so the embodied self casts off worn out
bodies and enters other new ones.

a4 fogfa genfor A4 qefa a@s: |
7 A F3ggeeaIqt 7 eala qEa: (13

23. This (self) weapon cuts not, this fire burns not,
this water wets not, this wind dries not.

A3 SAAZEN STAFSAI ST TF = |
face: gda: enUREStsd |ATER: 1R91

24, This ( self ) can not be cut, this can not be burnt,
this can not be wetted nor dried, It is eternal, all-pervading,
constant, unchangeable and primeval.

sisqhl saafaredl sanfawalsag=ad |
gemRdfaRedd agatagaeta i
25. This self is said to be unmanifest, unthinkable and

unchangeable, so knowing it to be such thou shouldst not
grieve.

s A+ faeasd faed a1 aw@ gag )
- . ~ A . ~ <
awiq =& ngraet ad aifagagfa =i
26. Again if thou thinkest of it as constantly being

born, and constantly dying, even then thou, O Arjuna,
shouldst not grieve thus,

A}
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wraeq & gt gegdd e gae |
aeaEnfEd sy @ o4 mifagrefa kel

. 27. Death is certain of that which is born, and birth
is certain of the dead ; therefore thou shouldst not grieve
for that which is unavoidable.

waaEia qafa sawasarfa ama
ssgwfAgaraT ax v qfe@aar |1kl

28. Beings in the beginning, O Bharata, are unmani-
fest, in the middle they are manifest, while in the end*
they are again unmanifest, then what is there to lament for.

martgeqrafa wERwmemagzfa ads aw |
Andedanea: squifa searedd 3% A 97 wfEa ik
29, Some one considers the self as a marvel, another

speaks of it as a marvel, and yet another hears of it asa
marvel, and even having heard not one realizes it.

2 fregwaeaisd 38 wIex A/a |
qenreaTifer syanfa @ < Aifagrefa 1zen
30. This, the embodied self, in the body of all (beings)

is eternal and indestructible, O Bharata, therefore thou
oughtest not'to grieve for any creature. '

In 27 & 27 shlokas the Lord tells Arjuna that if adopting the opinion of
the wordly minded he thinks the ego as impermanent, constantly being
born and constantly dying, even then he should not grieve as both events
according to his thinking are unavoidable.
¢ end—death




[ 27 ]

wunafy ¥y a frwRagneta |
waifeggisaat st a frad
31. Having regard even to thy own Dharma thou

oughtest not to waver, because for a Kshatriya there is
nothing better than a lawful battle.

qgTEA SNEH  @AFANTAT |
gfaa: gfaa: ot swsd gaeigod 1R
32, Fortunate Kshatriyas, O Partha, find such a battle.
as this, which has come of itself, and is like an open door to
heaven,
s Awafad 9wt g a wfesafa
aa: @ad wifd a e aamaceata i

33. But if thou wilt not engage in this lawful battle,
then forsaking thy Dharma and fame thou shalt incur sin.

swifa anfy sganfa wufasafadssaang
d@wifaasa aifdaongfatsad s

34. People will talk of thy everlasting infamy, and for
a highly esteemed person infamy is worse than death,

AAFUEYE Heqry S AR |
qai T e agAat e Areafa swEy iy
35. The great car warriors will think thou hast with-

.drawn from the battle through fear, and having been highly
esteemed by them thou shalt incur their contempt.
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wareagin ageafasata qafean |
fagraw smed adt gaa] g fEm it

36. Thy enemies scorning thy prowess will talk of
thee most abusively, and what is more painful than that.

gat ar meenf| a9 facn annsad adig)
aumzfay waa 5@ wafera: el
37. If killed, thou shalt attain heaven, if victorious

thou shalt enjoy the ( kingdom of ) earth, therefore arise,
resolved to fight. ‘

gL G T FEBHN FEwa |
aat gEE geaE Ad queRTIceata 1)

38. Treating alike pleasure and pain, gain and loss,
victory and defeat, engage in battle. Thus thou shalt not
incur any sin.

qar 3sfafear wied gfedi fami g
gEar gw! qqr qui wHaes sEveafa e

39 This is the philosophy of Sankhya which has been
explained to thee, now listen to the philosophy of Karma-
yoga, possessing which knowledge, thou shalt break, O
Partha, the bondage of action.

agfsnmuisla seasat 7 fay |
WERTIET QAET 1G] AgAl WA 1180l
40. In this Karmayoga there is no loss of effort, nar is

there any contrary effect, a little of this Dharma delivers
from great fear.
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aamfasr IfEi@e gaaga )
qEEET gAY aEdtssRTAramE 18

41. In this path, O son of the Kurus, there is only a
single disposition of the mind of a resolute nature { while
the mental dispositions of the irresolute are many and of
various descriptions.

arfaat gisqgai = gagreafiafeaa: |
RQzaigean: qrg AagEtd artga: 12k
FIHIEAT: @A FRFARANZI, |
trnfadmagei ansaanfd afa g
AMisadaqwmt  qamgadaqny |
sagamaifeast afa: qarat 1 frfad nean

*42, 43 & 44. The unwise, O Partha, deluded by Vedic
utterances, full of desire, having Swarga as their goal, who
declare that there is nothing better than these utterances
describe in a flowery speech various acts (prescribed in
the vedic ritual) for the attainment of birth, pleasure, and
power—such persons, being attached to pleasure and power
and having their hearts carried away by that (flowery
speech) can have no conviction of a resolute nature in
their minds.

i1 Those whose faculty of Judgment is resolute their mind is concentrated
on one thing alone, that is the right performance of actions without
any desire for their fruit while those whose mind is not resolute they
are overwhelmed by desires of endless descriptions,

*In the above 3 shlokas the allusion is to those deluded persons who

are the slaves of their desires and to fulfil which who perform various
sacrifices and other acts.
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Squafasa 831 fedgeat e |
fagrificga=ae fafmaw snerma 18y

45, The Vedas* treat of three gunas:t be thou, O
Arjuna, free from the triad of gunas, free from the pairs of
the opposites, and free from acquisition and preservation,
adhere always to Sattwa (goodness), and be self-possessed.

qiEgAd  ITNA @A EegaAlgd |
a|redy a3y mimuen fasma: nst

46. As much need there is of the Vedas to a Brahinan
who has realized the Supreme Self as that of a small pond
in the presence of an all-pervading flood of water.

FHEAMIFER AT FRY FIGT |
a1 wAGRGIAT A agiseawdn el

47, Thy concern is with action only, and not in the
least with the fruit of action. Let not the fruit of action
be thy motive, nor let thy attachment be to inaction.

qlres: HT FKAT @Y qFAT HAT |
fazafazar: anl e gued Qi s=@a el

48. Firmly established in Yoga, and being equal-
minded in success and failure, perform action, abandoning
attachment, O Dhananjaya. Equal mindedness is called

Yoga.

* Vedas here mean the ritual portion of the Vedas.
+ Gunas, qualities of nature.
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o @ w7 gheatmgaa |
a5} muafass s Gefaw i8a

49. Action® is far inferior to Budhiyogat O Dhanan-
jaya., seek thou shelter in Buddhi, miserable are those
whose motive is fruit.

afggs weEe ST gwazed |
qEATENTIE J5qET AT wAYG KRGS 1490l

50. A Buddhiyogin} casts off in this world both
good and evil deeds, therefore practice Yoga. Yoga
is the skilli{ in action.

wad afggw & w cqwem adifo:
sergrafafadwn: qf TgRIARA ML
51. The wise sages, abandoning the fruit born of

action, and being released from the bondage of birth, go
to the trouble-free abode. (Nirvana or eternal peace).

* Action here refers to action performed with the desire for its fruit,

+ Budhiyoga means Karmayoga,

++

Budhiyogin is a Sage who has acquired purity of heart and serenity
of mind through the performance of actions without ‘any attachment
to them and without any desire for their fruit. Such a person
transcends even in this life such qualities’ as goodness and badness,
virtue and vice.

1t Skill in action means the wisdom of right performance of actions
as enjoined by Karmayoga,
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g ¥ Algwfed gfgsafaafnta |
agy wrarte fadd sitasasa syaeq 9 (R

52, When thy mind shall cross the mire of delusion,
then wilt thou feel disqust' for what has been heard? and
what is still to be heard.

Afafaafauar @ azr seafa e
grRrigast Ifgmsr qimaaceata v

53. When thy Buddhi,” which has been perplexed
by what is heard, shall become firm and steady in contem-
plation,* then wilt thou attain to Yoga.?

AHA ST
-]

faaagen w1 arr anrfaasaiay |
faa o @& guma Faia ada &g ue

Arjuna spoke.

54, What is the Sign, O Keshwa, of him whose mind
is steady and at rest in the Supreme Self. How doesa
steady minded person speak, how does he sit and how does
he move.

1 Disgust means indifference or want of interest.

2 Hen'd as regards the rituals which promise wealth, power and
Swarga as their rewards,

? Budhi=heart, mind.

4 Contemplation=Contemplation of the Supreme Being.

5 Yoga=Sereunity of mind, evenness of mind,
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shTTETa

sstatfa 931 SREETETeT aqtaas |
ARAFATIEAAT g [@agFeai=aq |uui

The Blessed Lord spoke

55. When a man casts off all desires seated in the
heart and is satisfied in the self by the self, O son of
Prithat then he is said to be of steady mind.

gasagfaaaa: gay fEraeys: |
Aatnmaasta:  feaid fesad nai

56. He, who is not perturbed by pain, is devoid
of craving for pleasures, is free from attachment, fear,
and anger, is said to be a steady minded sage.

a: gFAfreRgeaaeTcr ganmT |
arfaa=zla a gfe asa agr afafgar 1uen

57. He, who is free from attachment in every way,
and neither rejoices on receiving what is agreeable,
nor hates on receiving what is disagreeable, his mind is
steady.

a1 dae® wd FHISHAT G |
shaamifgandfaaea aar sfafgar 1ua

58. When a person completely withdraws his senses
from their objects as the tortoise does its limbs from all
sides, then his Buddhi is steady. ~

+ A;juna.

°
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fawan fafraaed Froereen 3fea:
s witseae o g FEad wae
59, The sense enjoyments of a fasting man are extin-

guished but the taste thereof remains; on seeing the
Supreme his taste also becomes extinct.

aaat aft wl-aa geaea fafaa: |
efegarfor gafifa gxf gad aa: ndon

60. The turbulent senses, O son of Kunti, forcibly
carry away even the mind of a wise man while striving
after perfection.

arfa |atfn dawa g& st aeqT |
a2 fg aaafgafor axa agr sfafgar wgw

61. Controlling them (senses) all, a yogin should
remain devoted to me: for he whose senses are under
control his Buddhi is steady.

wEat fasawie: agEgaad |
agicaAEa wrEAERashieEd g
62. A man who thinks of sense objects, his attach-

ment to them is created, from attachment arises desire,
from desire arises anger.

wngafa d@atg: entmcegfafran: |
efadmggfeam glemmrenugafa ngan

63. Prom anger results delusion; from delusion loss

of memory; from loss of memory loss of reason; and
from the loss of reason one is utterly ruined.
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wndafagseg Femfafadara)
aeRgREaaeRT  sagatrrsia 1t

64. He, whose self is subdued, attains peace while
enjoying sense objects with senses which are free from
love and hate and are under his thorough control.

g gagami gifaEateaEad |
gamdast ey IhE: qAafagd g

65. On the attainment of peace, all his troubles
come to an end. The Buddhi of a person whose mind
is tranquil soon becomes steady.

aife gfggeea a igwea waan
a qrEaa: miarmeaes ga: ga It

66. A person, who lacks steadiness of heart, has no
settled conviction, nor does an unsteady person have any
faith, (while) there is no peace for the faithless, How
then can there be any happiness for the peaceless.

et g seat amatsg fndftad
agex gifa sai mgatafrawafa wgou

67. The mind, which yields to the restless senses,
has its reason carried away by them, as a boat in water
(is carried away) by the wind.
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aEARTER wEAE! At g9 |
gfzaoifgmaasmea gar afafgar it

68. Therefore, O mighty armed, his Buddhi* is steady
whose senses are completely restrained from sense objects,

a1 fam @sgami awai wafa gan
aeat snafa garf ar far qgat g3 1da)

69. That which is nightt for all beings, therein the
self controlled is awake, and that in which all beings
are awake that is the night for the sage who knows the
reality.

mgamunazafag aggme: afiafa azq)
agewm 4 ufanf@ &F @ mEmaifa @ smsE 1o

70. As the sea, filled on all sides, remains fixed and
unaltered on the entrance into it of floods of water,
similarly he, in whom all desires enter (and are lost)
attains peace, not he who craves for enjoyments.

fagw wmra: @aiegaiacda fege: |
fanm s g mtFantanssta wou
71. The man, who abandoning all desires, conducts

himself without attachment, without selfishness, and
without conceit, attains peace.

*  Buddbhi is reason, discriminating faculty.

7 Night bere means spiritual darkness hence the meaning of this Shloka
is that the worldly minded people who have not controlled their
self and are slaves of their desires are in spiritual darkness, while those
who have controlled themselves and are free from all desires are
illuminated by divine light.
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a1 gl feafa: qua Aai swea frgafa
feearenmas st safatnassta ye

72. This is the state of a person who has realized
the Supreme Self, O Partha. Having reached this state
one is not deluded ; remaining therein at the time of death
he obtains eternal peace.

doaeafgfa simgmagiagnfaveg sgfaaat
| e shEmmsaEa? SieTEn
am fdgis=E: |k

Thus ends Chapter the 2nd called Sankhya Yoga
in the blessed Bhagvad Gita, the Sacred Secret, the divine
wisdom, the Science of Yoga, the colloquy between the
blessed Lord Krishna and Arjuna.









CHAPTER Il

. P e

In this chapter is coutinued the exposition
of Karmayoga which was begun in the previous
chapter. Itis declared that action is superior to
inaction and the entire abandonment of action is not
only a sin but quite impossible. No one can remain
actiouless even for a moment. Even the mainte-
nance of the body requires certain acts to be con-
stantly performed. The two paths of salvation
spoken of as that of spiritual knowledge and the
right performance of actions may unot be considered
as separate and independent of each other. They
are mutually complimentary. The attainment of
spiritval knowledge 1is not possible without the
purification of heart which can be acquired by the
performance of all actions without attachment and
without any desire for their fruit, while Moksha
or the final emancipation is not possible without
spiritual knowledge.

The sages whose hearts have been purified
and who have gained divine illumination, must
also perform actions for the guidance and instruction
of the masses.



g gaAraisema:
AFA I

sarEl SewAored Aar AfgAmga |
afes wrfor @i @ Faiwata a3 i

CHAPTER 111
Arjuna spoke.

1. Ifit is considered by thee, O Janardana, that
Buddhi is superior to action, then why doest thou, O
Keshwa, force me to this terrible deed.

smfnsdig qedw afe AeaEa R
az% ag fafarea @ A sgATTIH WRN
2, With seemingly a mixed speech thou art confusing

my Buddhi.* Tell me that one well considered decision,
by which I may attain happiness.

stiTRIga

Fnsfenfzfaa fer go dwr aam |
FARAA gieatat sRaia @A i

The blessed Lord spoke,

3. For this world two paths have been declared by
me before, O sinless one, that of Sankhya by Yoga of
knowledge and that of Yogins by Yoga of action.

e e e

* PBuddhi=reason,
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q FHMTHATGAE SR gaalsyga |
7 a daga3t (&E aatanssia nen

4. Neither by abstaining from action does a man
attain to Nishkarmta (freedom from action and its con-
sequences) nor by merely abandoning action does he
attain perfection.

a fg whacgomfa sg fgaawdsa |
< < T ENEJEN
FAX AW T GE: AF[@ATA (1)
5. FOI' no one even fOI‘ a moment can ever remain

without doing some act, all men are driven to action
against their will by the gunas born of Prakriti.

-2 N
w# frgaifor gasa g wEd AqgT €A
efgaitraggear favgam: & ssa23 14

6. He, who restraining the organs of action, sits

thinking in his mind of the sense enjoyments, that fool
is called a hypocrite.

afecafmafn amar Fammadsda |
- & <
FA fZa: saqaaas: | Ealosad jon

7. But he, who restraining his senses by the mind,
engages, without attachment, in Karmayoga with the organs
of action he is pre-eminent, O Arjuna.

Nole on 4 & 5 Shlokas. Freedom from the consequences of an action
cannot be obtained by merely abstaining from all actions, as no

one can abandon actions even for a moment, being driven to them
by the incxorable Prakriti, Release from the consequences of
actions can be obtained only by performing them without
attachment and without any desire for their fiuit,
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frad T & d w4 sa@ AFAWT |
gdcarfa a & a afagigwdo: g
8. Do thou perform the prescribed =zctions, for

action is superior to inaction. Even the maintenance of
the body can not be accomplished by inaction.

AR TATCHAM ST St sd wHAIA: |
azed wd EV-q7 g qg: @ETET ey

9. Al actions, other than those performed for the
sake of sacrifice®, make this world action bound. Do thou

perform actions for the sake of sacrifice without
attachment.

| SAT: G gATR vk |
wAq gafasraiy i sfeeagwmg® 1Lon

10, The Lord of creation, having in the beginning
created the creatures together with sacrifice, said ‘‘may
you multiply by this sacrifice and may this be the milch
cowt of your desires.

RAFARIANAT I FA1 WTEIG T |
queqd WIFa: STq: QUATTCETT |1

11. By this (sacrifice) do ye cherish the gods, and
may they, the gods, cherish you. Thus cherishing each
other ye shall attain perfect felicity.

® Sacrifice here means all actions performed for the maintenance of
the world order.

+ Milch cow —fulfiller of desires.

6
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goenmfe O 3ar qeasa amafEar )
AZamNgal @ IR A O | 1R

12, Cherished by the sacrifice, the gods will surely
grant you the wished-for enjoyments. He, who enjoys
their gifts without making offerings to them, is truly a thief.

agfomfoa: a=t geoma aafefan:
g9 & a9 MO A qIQRAFRONG (130

13. Holymen, who eat the remnants of the sacrifice,
are freed from all sins, but those sinners who cook fos
themselves eat only the sin.

amgata qafa aqeagme: |
qETgafa aoi=it ag: *REEgR: 118l

14. From food come into being creatures, food is
produced by rain, rain is caused by sacrifice and sacrifice
is born of Karma ( action ).

w4 mgngd fafe aEmragg
ameaRnd am facd ag afafgag pgw

15. Know thataction is born of the Brahman*, and that
Brahman is born of the imperishable, therefore the all-
pervading Brahmant ever abides in sacrifice.

s Bruhman here means Prakriti,

t+ Brahman in this place means the supreme spirit,
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s safdd @ mgaaade 3: |
stmgfchgaromt @ist o | shafa ngdn

16. Whoso does not follow in this world the wheel
thus set in motion, that person of sinful life and indulging
in sense pleasures, lives in vain, O Partha.

geeenfaly TQAIIATA AET: |
sewAAa | dgueed w19 A TR ngel

17. But the man, who rejoices in the self, who is satis-
fied in the self and who is content in the self, thereisnothing
necessary for him to do.

dAq qeq FAAT AFEAAT F2 |
q TET WHAY HiRITIEAEE: 1<)

18, There is not for him in this world any interest in
what is done, nor in what is not done, ncr is he dependent
on any creature for any object whatsoever,

AEAFEE: Qad T ®H GRIAT |
sa eaGEd quHifa gEe: 4Le)

19. Therefore, unattached, do thou ever perform those
acts which should be performed;* for a man, who performs
actions without attachment, attains to the Supreme.

Obligatory acts such as are necessary for self purification as well as
those necessary for the welfare of the world.
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wruy g d@faizmioar ssega:
FlFEaRAATT SagarrdAefa 1ol
20. It was by action alone that Janaka and others

attained perfection. Having regard even to the guidance of
the masses thou oughtest to perform acts,

gazrrfa Sraazdad &= |
T 7ETU e SFEIIIIX 1R
21. Whatever is done by a great man, that also is done

by other persons, and what standard is set by him, the same
is followed by other people.

a R qiatie wasd g 2139 fFaa |
AFTEATIEST g7 QF | KA R
22. There is nothing whatsoever in the three worlds for
which [ should work, O Partha, nor is there anything un-

attained which should be attained, and yet I engage in
action,

afz @€ a add sng wAvaakaa: |
a7 FeATIALH HGEAN: QI |ERE(IR

23. But if ever I do not act steadily, my example will
be followed by men in all matters, O son of Pritha,

seehgfilt e 7 gat’ w7 Sgen)
HFET J wal NHIEATAL g 120
21, If I do not act, these worlds will fall into ruin,

and I shall be the cause of the confusion of castes, and the
destruction of these people.
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& wHoafagiar o At awa )
CRUECALSRICEAES CAL DT At QIR

25. As the ignorant man acts through attachment to
the fruit of action O Partha, cven so should the man of
learning act without attachment, through a wish for the
welfare of the masses.

7 afgiis slsami sRafgg
Muzegawartn fAgrgs: amE &)

26. Let not the wise devotec create confusion in the
minds of the ignorant, attached to action. On the contrary
while himself working devoutly, let him make them interes-
ted in all works.

azd: framonta o waifo gaw: |
sgwrfagzear waefafa s ixe

27. All actions are done by the gunas of Prakriti, but
he whose mind is confounded by conceit thinks *‘1 am the

"

doer .

a<afag weraEt gowafaemEt: |
T YUY Sa= gfa vear @ 9@ 1Rl

28. But O mighty-armed, he, who knows the truth
that the qualities and functions are different from the Self
(Ego), is not attached to them, being convinced that the
qualities (senses) act upon qualities (sense objects).
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TERTUER: SSFa U |
amTceatag argrrcatas Rag uren

29. Those deluded by the qualities of Prakriti become
attached to qualities and functions; them of little intelli~
gence and of imperfect knowledge. he of perfect knowledge
must not unsettle,

afa axifr wntfor Saesaeasdaarn |
faashfdat e geae fErasa 1o

30. Giving up all actions to me, with the mind fixed
in the self, and becoming free from expectation, selfishness,
and grief, do thou fight—

2 ¥ nafayg facangfagia ama:
sl sagaRat geaea dsfaq wd61: 13

31. Those men, who always follow this teaching of
mine with faith and without cavilling, they are freed from
{the bondage of) action.

q Ragragat migfagha & #aq)
waTAfAggienaig aoadaa: 130

32, But know those grossly ignorant and stupid fault
finders, who do not follow this teaching of Mine, as doomed
to destruction,
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qzq A7 @eqn gRANtaTEiy |
axfd aiffa gafa faag: & whosafa

33. Even a wise man acts in accordance with his
nature, all creatures follow their nature, what will then
repression do,

sfgaefgaend unga sxafaat |
FAA ananr=3at mea aftataat 12w

34. Love and hate reside in the senses and their
objects; let no one become subject to these, for both are
his enemies.

Sqwaadt fago: quarteaggan |

@i faad sia: quanl waEe: 13
35, Betteris one's own duty, though not well per-
formed, than the duty of another, well accomplished. It is

better to die in one's own duty; the duty of another is
productive of danger.

ESCIEE
aq 87 ag®tsq qid Ffa gew: |
sfrssal arsvig a=fia fFatfaa: gy
Arjuna spoke,

36. But then urged by what, O Varshineya, does this
man, thouygh unwilling, commit sin as if compelled by force,
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sitwarnga

WIW QN EHIT QN YT ST |
weEgat agqrear FeAatag SRo uy

The Blessed Lord spoke.

37. This is lust, this is wrath born of Rajasie guna,
the great devourer, the great sinner. Know this as the
enemy here.

gRafrR afgadagef a3 =
guiiTmFal IR IAZAGAT 113
38. As fire is enveloped by smoke, and mirror by

dirt, and as a foetus is enclosed by membranes, so is this
( wisdom ) covered by this lust.

gd aanaa sifaa fmeagfon
FIAEROT KT FOIONASA T 1380
39. Wisdom is covered, O son of Kunti, by this

constant enemy of the wise, in the form of lust (desires)
which like fire is impossible to be satisfied.

sferifor aat gfgeafagng=ad |
oA rtEaeRn mamges 2fgmg gon
40. The senses, mind and reason are said to be its®*

resting places: covering reason by these it deludes the
emlodied self.t

* Tt and its, stand for desire and lust,

1t Selfszego.
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aearafafemva faer aada )
qreRT 93 &id Frafrrmaman ug

41. Therefore, O Lord of the Bharatas, restraining
first the senses. do thou kill this sinner which is destructive
of knowledge and wisdom,

efzarfon quomgfifgdm: o |a: |
waaeg qu Ifgal g2 qrasg | 18R

42. The senses are said to be superior, the mind
is superior to senses, reason is superior to mind, while
superior to reason is He (the self).

o IR W IFT HERARATAARAAT |
afe s mamEt |t guazg 1L

43. Thus, knowing that which is superior to reason
and controlling the self by the self, slay thou O mighty-
armed this enemy, the desire, hard to be subdued.

wazafzfa stagnagiamafaseg aafraen
ARIaTeR sfrEsoTHAS IR FHAM
A A ST 30

Thus ends chapter the third called Karmayoga in the
blessed Bhagvad Gita, the Sacred Secret, the divine
wisdom, the Science of Yoga, the colloquy between the
Blessed Lord Krishna and Arjuna.




CHAPTER IV.

O e

In this Chapter is shown—

1.

R

The eternal permanence of the law declared in
the two preceding chapters, namely the right
performance of action as the necessary prelimi-
nary condition for the attainment of mental
purity and divine knowledge.

The mystery of divine incarnation,
The meanings of action, inaction and evil action,

The various kinds of acts of worship (yajna)
practised by devout men.

Iu conclusion it is declared that the highest kind

of worship is the worship by kunowledge which leads
to the realization of the supreme self and eternal

peace.



sfiquaead an:
Wy Igafssaa:
AATNIAR

0 frgad gl siwamgwsaay
fagereaaa mg agfensdsadts

CHAPTER 1V,

The Blessed Lord spoke.
1. I declared this imperishable yoga to Vivasvat,

Vivasvat to Manu, and Manu declared it to lkshvaku.

o qurumafe usea fag

| FI3Ag qGAT AN AT: gL |||

2. Thus successively transmitted the Royal sages

learnt it, (but) by long lapse of time this yoga was lost
here (in this world) O harrasser of foes.

| TaE 791 d57 T g gUan: |

wwisfa & qar a7 wed Gagaag i

3. That same ancient secret and excellent yoga is

to-day declared by Me to thee, as thou art My devotee
and friend.

aFq 371
-

AYC NTG FeR < A+H F@a: |
suRafgsFAtal egmat SeRfafa e
Arjuna spoke.

4. Later was Thy birth and earlier was the birth of
Vivasvat. How then am I to know that thou hadst declar-~
ed this in the beginning.
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agf ¥ srdtanfa semfa ax angda )
awae 7 gatfor 7 & Jeor <Ay |u)

The Blessed Lord spoke.

5. Many have b;:en my births and thine, O Arjuna,
| know them all, thou knowest them not, O harrasser of foes.

st sfa g=saaea armsad sy g
gxfd @mlagE @anweamgarn nin

6. Though | am imperishable and not subject to
birth, and though | am the Lord of all beings, yet ruling
over my own Prakriti * | manifest myself by my own Maya.

az1 azt fg aner eifadafa wa
A ARIAET aZICATT GATIE 11911

7. Whenever there is decay of righteousness, and
ascendancy of unrighteousness, O Bharata, | manifest
myself.

qfesiona angai famaa 1 g )
wAgegaeia @amnfa 37 39 1)

8. For the protection of the good, and the destruction
of the evil doers, and for firmly establishing righteousness,
I appear from age to age—

* Maya==inscrutable power.
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aen w5 a # fzeane at 3fa awa: )
caweat 38 grsten Afa mifa dtssw iq

9. Whoso thus rightly understands my divine birth
and action, he is not born again on leaving the body. He
comes to me, O Arjuna.

quaniastsa arrgn mygaar: |
qEA FTAAGET AT AZITAWTAT: 2ol
10. Many persons {reed {rom passion, fear and anger,
absorbed in Me, depending upon Me, and purified by the
fire of spiritual knowledge have attained to My Being.
§ @1 Af ST aiedT AsaEy |
#9 JeRTIAAR AYTAT T |IW 1L
11. With whatever object people worship me, the same

I grant them. Men follow my path in all things, O Son of
Pritha.

wigeiva: wAul falg asw 5g 2aarn |
fursi & g @& fafeaata saer i)

12. Those desirous of succets through action worship
Devas (gods), because in the world of man action-born
success is soon attained,

wigdvd mar @y gusdfra:
aeq waraiq af fagasarmsaag 1L

13. The four castes have been created by me accord-
ing to the distinctive nature of their gunas and actions
(duties). Though 1 am their author, do not consider me,
the imperishable, as the actor.*

* Action is done by Prakriti and not by Supreme Spirit.
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a ai warfor e a # A6 €gar)
wfa at arsfasaifa FAMA & TART 1930

14. Actions taint me not, nor have | any desire for th
fruit of actions; whoever knows Me thus he is not bound
by action.

og mrea gd w4 qa Oy gamb:
& FAT aeArd q9: qHaT TAE 1154

15. Knowing this, action was performed by the anci-
ents desirous of liberation, therefore do thou also perform
actions* as was done by the ancients in olden times,

fe & fenwiifa saqisors gifgan |
A w# sTemfa asmeat Meadsgnd 15k

16. Even the wise are confounded as to what is an
action and what is inaction. Therefore [ shall explain to
thee the import of action, knowing which thou shait be
liberated from evil.

wrot gfy Jged qiged a fAFRW: |
awAn Qg qEa wHu afa e

17. The import of action is difficult to be compre-
hended, it is therefore essential to know what is implied by
action, forbidden action. and inaction.

* Perform actions without attachment and without any desire for their
fruit,
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« afgAFAZAY @ I TERATA 1L

18. Whoso sees inaction® in action, and action? in in-
action he is wise among men. His mind is closely fixed in
the Supreme, even while performing all actions.

Qg g QHIGAT RN HST JORAT |
simfagrasware amg: qfted gau 1 Q)

19. The wise call him pundit whose all undertakings
are free from desire and purpose and whose actions have
been burnt by the fire of spiritual knowledge.

cage wAG@Ey ferat fosa: |
wAvafangai st 47 GiestE | 1Ro )

20. Having given up attachment to the fruit of action,
ever contented, and depending on nothing,® though engaged -
in action he verily does nothing.*

Nole—1. An action which is done without any self interest whatsoever is
in reality an inaction, as it does not bind the doer to its result what-
ever it may be, good, bad or indifferent.

IS

Inaction here meaus the negleet of performing the obligatory and
necessary acts as for example not exerting in any way for the good
of one's country and people or for the elevation of one’s own atman
(Self). Such neglect or inaction must be considered as an action.
3. Depending ou nothing, implies that he depends on no one for any
thing nor does he seek any means for the fulfilment of any selfish
purpose whatsoever,
4. Does nothing—as all his actions are done without attachment and
without any desire for a reward they do not bind him, hence they are
equivn)ent to inactjou,
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faugtdafagem cammagfEae: |
AT B w7 ganafa whaw ik

21, He, who is free from desire, whose mind and body
are controlled, who has abandoned all attachments and
performs only bodily actions, he commits no sin.,

ag=BEAEgEt gFgtdal fFneac: |
an: fagafas a weafy a fasad 1

22. Satisfied with what is obtained by chance, free
from the pairs of opposits, free from envy, the same in
success and failure, though acting he is not bound.

TaEFGE gEed Frafeasan: |
qEEEE: ®1 and afad 1R

23. He who is devoid of attachment, who is liberated,
whose mind is fixed in spiritual knowledge. and who acts
for sacrifice,* all his actions melt away,

LSy (3
el wg efsanat agon gan |
A AT TAA AGFAIACIAT 1230

24. The actof offering is Brahman, oblation is Brahman,
by Brahman is the oblation poured into the fire of Brahman;
Brahman is attainable by him in whose contemplation all
Karma is Brahman.{

*  All acts of life performed without attachment are sacrifice.

t+ He who sees the Supreme Spirit in every act, and every thing a mani.
festation of the Supreme Spirit, he verily reaches the Brahman,
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FaRTR a¥ aifra: e |
AWATR a8 q@ATHERT 113411

25. Some Yogins offer sacrifice to Gods, while others
offer as sacrifice the self* by the self into the fire of
Brahman,t

sArmEffFzanaR damfag ggfa |
eifravaarg sfFrafag qgl 1rin

26, Some sacrificel hearing and other senses in the
fire of restraint, others offer sound and other sense objects
in the fire of the senses.

goifzawaifn sosaifn Qe |
acAEaRART Fefa F@ATE il

27. Some again offer as oblation the functions of
all senses as well as the functions of life in the fire of
Yoga of self control lighted by spiritual knowledge.§

* Se!f here means ego ( atman )

+ Brahman is the supreme spirit, To sacrifice self in the fire of sgelf
means to realize the identity of the ego with the supreme spirit,

t To sacrifice senses in the fire of restraint is to control the senses
from going astray. To offer sense objects in the fire of the senses
is to restrain the senses from functioning.

i1 That is to say they subjugate, through the acquisition of divine
knowledge, their senses, life breath & their self,

8
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IR TG ARTAMEATIR |
@lsTaa=aaeT qaq: gfgaman 1Re

28, Some others perform sacrifices by money, some
by austerities, some by Yoga while saints of rigid vows
perform sacrifice of knowledge through the study of
scriptures.

and ggfa sl matsqa a9 |
STUTTQTA It TG SRR RS

29. Some offer Prana’ into apana,® and some apana
into Prana while others restraining the passage of Prana
and Apana resort to Pranayam.®

AR e sy gegfa |
|dscia aafagt amufassan 13e)

30. Others with regulated diet offer Prana into Prana.
All these are knowers of the sacrifices, their sins have been
destroyed by sacrifices.

agfongagst aife a& aaaay
AVl BrhlsTAATES FAIS: FTEEAA 1)

31. Those who eat the ambrosia, the remnant of a
sacrifice, attainthe cternal Brahman, but for a non-sacrificer
there is no place in this world, how can there be any
in the next, O Lord of the Kurus.

1 Prana=outgoing breath (expiration).
2 Apana—incoming breath (inspiration).
3 Pranayam—Stopping the act of breathing altogether.,
The above 3 kinds of breathing exercises are practised by Yogins for
purposes of Samadhi (concentration of mind),
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s agfaar agr Faar agot g6
Tl awaatad me fatad 1

32. Thus various kinds of sacrifices have been detailed
in the mouth of Brahmant (Vedas); know them all as born
of action, knowing this thou shalt be liberated.

SQFSANTRATTITT: qayq |
| waifad Qe @3 afamea 13

33. Sacrifice through spiritual knowledge is superior
to sacrifice through objects, O harrasser of foes; all actions

in their entirety are contained in spiritual knowledge, O
Son of Pritha,

afz feafug@a qfwsm @)
Iqgata & g mfanecasiaa: g

34. Seek to know it (spiritual knowledge) by humble
submission, by enquiry and by service. The wise men who
have realised the truth will impart this knowledge to thee.

T3 7 gAATERd Treafq =T
Fq Jarad e gegeneaaar af

35. Knowing which thou shalt not again fall into
delusion O son of Pandu, and by which thou wilt see all
bemgs in thyself and in me.

T Sacrifices done without attachment and mthout a desire for reward
lead to purification and illumination of the mind and thus help to
obtain final emancipation.
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afy Szfa aer: |dvq: quEEa: |
ad Wi gfad gafoafa i

36. Even if thou wert the greatest sinner among all
the sinners thou shalt cross over all sins by the bark of
knowledge.?

aqvifa efgtsiiesegsasda |
Tl |FFAT TEREEET a=r 136l

37. As the burning fire reduces fuel to ashes,
O Arjuna, so does the fire of spiritual knowledge reduce
all actions to ashes,

a f& aa age of=tag fG@ad
acwmd qinafas: st faefa 1na

38. There is nothing on earth as purifier as spiritual
knowledge ; this the man perfectin Yoga* realises in
himself in course of time.

HZATHAX T acqu daafga: |
i oo g mfAafaRmfanssta 1

39. The man, possessed of faith and devotion with
senses rzstrained, obtains spiritual knowledge; having
obtained this knowledge he soon obtains the supreme
peace.

1 Knowledge—divine knowledge.
2 Yoga weans Karmayoga.
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aFensaAs @naiear faamfa
T Ftwlsfa a @ 7 ge Svaeas: 1z

40. The ignorant man, devoid of faith and possessing
a doubting mind, is lost ; there is neither this world. nor
the next, nor happiness for a person with a doubting mind.

TuEAEEATT TREon @999 |
AcRaE F wAtfo fRagfa adaq 1L

4]. That knower of the self, who has renounced
all actions® through Yoga,* and whose doubts have been
removed by spiritual knowledge, is not bound by action,
O Dhananjaya (Arjuna)

AEMIF AT geed Fimfamena: |
fowa+ d@od atrmfagifag W ez

42. Therefore cut with the sword of spiritual know-~
ledge the ignorance~born, doubts seated in thy heart, resort
to Yoga and rise, O Bharata,

¥ acafzfa shngmagiaqafaseg agfamar
QIMER HTEHAHNE FARHEATE-
g am agufsan: |

Thus ends chapter the fourth called Karmayoga
in the blessed Bhagvad Gita, the Sacred Secret, the
divine wisdom, the Science of Yoga, the colloquy between
the blessed Lord Krishna and Arjuna.

1 Selfish actions, actions performed with’ attachment and with the
expectation of a reward.
% Yoga=Kurma Yoga.



CHAPTER V.

~» 4 +——

In this chapter it is taught that renuuciation
and the right performance of actions are both equally
conducive to the attainment of spiritual perfection,
but the latter is preferable to the former which is
beset with great difficulties and requires much labour
for its fulfilment. In fact, the renunciation which
is the abandonment of desire for the things of the
world as well as of love and hate etc.,is easy of
attainment by a man who has acquired perfection
in Karmayoga. The object of both these courses
is the purification of the heart and the acquisition of
divine illumination by which alone the supreme
reality is realized.
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ESEESIC
drne sl w0 gAant = ek |
a=ga gaais e afe ghfiaag i

CHAPTER V.
Arjuna spoke.

1. Thou praisest, O Krishna the renunciation of
actions and again the Yoga (the right performance of
actions)—Tell me with certainty that one which is the
better of the two. '

CICOEICEIE
dra: wdatne fedaesaga |
. aaieg SRGAIEIEEATNT fafasad 1w
The Blessed Lord spoke.

2. Renunciation and Karmayoga' are both conducive
to final beatitude but of these two Karmayoga is better
than renunciation of action.

ga: u freadand at a 2fs 7 wzwfa
fagea} & semEt ge gRaresg=ad 1

3. He should be known as always a Sanyasin who
neither hates nor desires anything, O mighty-armed;
being free from the pairs of opposites he easily escapes
from bondage.?

1 Karmyoga is better than renunciation because:—

It is much easier of performance.

1t is very hard to attain success in renunciation without perfection
“ in Karmaycga.
2 Bondage—bondage of actions.
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gieraia} gurmern: gaglE 7 aftzan
axAcrifea: qragaifaga weg 1l

4. Fools, and not the wise, speak of Sankhya and
Yoga as distinct (from each other). He who follows
one in right earnest, obtains the fruit of both.

qeqied: MeAd €4 amiy Ay |
o Qied a ain T q: qgafa | gt g

5, The state (of peacefulness) which is attained
by the Sankhya the same is reached by Yoga. He, who
knows Sankhya and Yoga as one, understands the truth.

dqiaEg ALEE T@ATGATNTA: |
anrget ghaa afatoforssta wg

6. Renunciation, O mighty-armed, is hard to attain
without Yoga.! A saint equipped with Yoga reaches
Brahman® before long.

Dyt Frgerea fafaawar ek |
ST garmIaeAT gt 7 feead e

7. He, who is devoted to Yoga, is pure in heart,
with body conquered, and senses subdued, whose self
has become the self of all creatures, though acting he is
not tainted.

1 Yoga is used for Karmayoga.
9 Brahman—supreme spirit.
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ag fefaesamfa g=t alda a=afaq)
qEAsPIuTFEINiRIARNTTATTAGT, <)
geafragasd Faafatamia
sRzaoifgndyg ad=a 2f g i

8. The Yogin who knows the truth (about the self)
would feel “1 am doing nothing’’, while seeing, hearing,
touching, smelling, eating. going, sleeping, breathing,

9. Talking, letting go, gripping, opening, and
closing the eyes, holding that senses are acting on their
objects.

FQUATATT FAIHO GF qFTT FAfA A
fowa a @ qua qngxtaTwasT 1o

10. He who acts without attachment, offering all
his actions to Brahman, is not touched by sin just as a
lotus leaf is not wetted by water.

w13 Aaar gear FvSffaddy
atfa: w8 gl ag caveTeagE uLul

11. The Yogins perform actions with the body, mind,
reason and even with senses, without attachment, for the
purification of the heart.

FHREAGS caveTt miamaifad g
ATF: WAFIL FS qH fqaad g

12. A Karmayogin abandoning the fruit of actions
attains perfect tranquility. One who is not a Karmayogin,

being attached to fruit, is bound by reason of his own
desires,

9
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ATEIR QR 26 A7 AW FREE 1A

13. The self controlled person, renouncing all actions
from the mind, dwells in peace in the nine-gated city*
neithert acting nor causing to act.

A wqed A wAn Atwe gafa wg: |
< - . <
q FAGSHANT @Ieg 93da 11311

14. The Lord creates neither the actorship, nor acts
for the world, nor even the relation between action and
its fruit., All this is done by Prakriti (nature).

agaweafacq s G g g o
agarad Fd a7 gafa seaT: 1

15, The Lord takes neither the bad nor the good
deeds of any (beingi); wisdom is covered by ignorance,
thereby the people are deluded.

qAA g agA i arfoaarens: )
amafgeaasad awmata aequy 1gd
16. Those, whose ignorance of heart has been des-

troyed by knowledge, their knowledge like the sun reveals
(to them) that supreme (reality).

Nine-gated city-—human body.

Neither acting nor causing to act, becausc all acts are performed by
Prakriti & that the self docs nothing,

1 The diety is not responsible for the good or bad decds of any being,
the active agent is Prakriti, not knowing this the people are deluded
i, ¢, are unable 1o understand the reality,
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GECERISARGILIS RIS SR U
TsgeeagAuatt amfrdawemarn 1ol

17. They, whose reason is in the supreme, whose
heart is in the supreme, who take refuge in the supreme
and whose sins have been removed by spiritual knowledge,
go never to return® again.

frifaaasad g ofy afeafq
gft 57 sam® = afegan anzfaa: 1w

18. The sages look with an equal eye upon a Brahman
endowed with knowledge and humility, upon a cow, an
elephant as also upon a dog and dog-eater (outcast).t

2q afsta: anf a9 @} fad 7w
fagid fg ad =@ awgaator & f@ae ugq

19. Those, whose minds are fixed on equality, have
conquered the whole creation in this life, because Brahman
is stainless and the samei (to all); therefore they abide in
the Brahman.

a arsafead meg atfgsenca arfhag
faafewEyzt aafrgaatn fua: 1o

20. He, who does not rejoice on obtaining what is
pleasant, nor grieves on obtaining what is unpleasant,
whose mind is steady, who is frce from delusion that
knower of the Brahman, abides in the Brahman.

R gt;;;;ersbl':;;;e ;erle;af-d from the (:)C]ZOf l“i;‘t{l ;;;(;de;zta o
+ A sage Dlessed with divine wisdom sces the suime Atman (Supreme
Spirit) in all beings,

I Sawe—cqual or impartial to all,
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e TR et acgay |
& AEENTHRICAT GERTAI (1R

21. He, whose heart is not attached to external
contacts (sense pleasures), finds the joy which is within
his self; absorbed in the contemplation of the supreme spirit
he experiences inexhaustible bliss.*

3 fz deqna wtm gEEiag o7 7
AErET: ST A 39 W T IR

22. Those pleasures, which result from the contact of
senses with their objects, are indeed the source of pain;
they have a beginning and an end, O son of Kunti; a sage
does not rejoice in them.

gRIEa @ §ig mEmafamigme )
FAHIAGE G0 @ IF: G GG A 13

23, He who is able on earth, before the dissolution of
the body, to bear patiently the violent agitation of lust and
anger, is a devotee and a blessed man.

QS GE SFATTAELASE LT 4 |
| gt sglaate sgegalsfaassta e

24. He, whose joy is within, whose diversion is
within, whose light also is within, is the true Yogin and
becommg one with the Brahman he attains ettrnal peace.

. Abhtalmug, fxom ‘seusual ple ssures results in L‘\qumtu Joy which is in
the heart and that pleasure becomes inexhaustible when such a person
is engaged in Samadhi (decp contemplation of the deity).
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Faea FgfHatuEea: furseAan |
fewdur qaeama: Gé{a’f:a'a arn |1R4ll

25. The sages whose sins have been destroyed, whose
doubts have been cut asunder, who have conquered them-
selves, and who are devoted to the welfare of all creatures,

gain the eternal peace in the Brahman.

swmrafgwEr adal aaaad |
afuat agfaie gag Gfgaeaan 1é)

26. For the devotees who are free from desire and
anger, who have conquered their minds and who know the
self, eternal Brahmic peace is everywhere,

samieEe AfgatariaridaEr gat: |
gAY @AY FeaT A (1)

aafgamatgfadf dfuquan: |
fana=surasiat a: @31 g% 97 | Ra)

27 & 28. The sage who has shut out the external
contacts, has fixed his eye-sight between the eyebrows,
has equalized the outgoing and incoming breath passing
through the nostrils, and who has controlled his senses,
mind and reason, who is free from desire, fear and anger,
and whose goal is liberation, he is truly liberated.
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AR amansi aaStwaTE |
ggd aami sean ai s 1ken

29. Knowing me the enjoyer of all sacrifices and
penances, the great Lord of all the worlds, and the friend
of all creatures, he (the devotee) attains peace.

% acafafa simgmagiar gafecg safaaat
TR shEvmgaEn? wndeaE-
QI ATRGRAI ST Nl

Thus ends chapter the fifth called the Yoga of
renunciation in the blessed Bhagvat Gita, the Sacred secret,
the divine wisdom, the science of Yoga, the colloquy
between the blessed Lord Krishna and Arjuna.



CHAPTER VL

-_—tee

In this chapter the identity of Sanyasa
(renunciation) and Karmayoga is again emphasized
and 1t 1s declared that for acquiring perfection in
Yoga, action is an absolute necessity while for the
sage who has acquired such perfection mental tran-
quillity is essential for receiving divine illumination.

Then follows a description of a perfect Karma-
yogin and of the methods of acquiring mental peace.
In conclusion it is stated that Yogic merit gained in
one birth is not lost but it becomes a starting point
for the acquisition of further merit in each succeeding
birth till in the course of many births Yogic perfection
1s attained which i1s followed by divine illumination
and final emancipation.
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FBIa: FAGE F1T w0 KOE T |
& gt = Qi q | s abe u

CHAPTER VI.
The Blessed Lord spoke.

1. He, who does his duty without depending on the
fruit of action, is a Sanyasin and Yogin, not he who
abandons* fire and action.

4 gearafufa mgdid & fafg aer
A grEEEwq AT aafa waa iR

2. That which they call renunciation, know that to
be Yoga,t O Pandava, no one truly becomes a Yoginf who
has not renounced desires.

areetdAdf wd SwongsaR |
ANMEZET AT OA: HITTTSAT (13

3. For a sage, who wishes to be perfect in Yoga,
action is said to be the means and for the one, who has
attained perfection in Yoga, tranquillity of mind is the
means (of liberation).

* To abandon fire means to abandon religious sacrifices and ceremonies.
t Yoga=Karma Yoga.
1 Yogin=Karma Yogin or right performer of actions.
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az1 & Afgadly 7 sdagasy |
AR DMETEIISAR 1120

4. When a man has renounced all desires, and is not
attached to sense objects or to actions, he is said to be
perfect in Yoga.

IZLRICAACAIA ACATAATARA |
AT eneAAt argueda figuena: i

5. Let the sclf raise the self, let it not sink itself; the

self is the friend of self and the self is also the enemy of
self.

FYUCAICHAETET Amred Frewar fa: |
wATeATEg MY qdared T T 14

6. He who has conquered the self, his own self is his
friend but he who has not subdued the self, his own self
behaves towards him as an enemy.

foareas: amrasg quaear qarfea: |
datsngaz:ayg qqar AraEar: el

7. He who has conquered the self and has acquired
tranquillity of mind, his self remains steady (same) in cold
and heat, in pleasure and pain and inhonour and dishonour,

10
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Fmframgaen Frat Gtaata: |
g £I=9 NN GASAFIREA: 1<l

8. The Yogin, whose self is satisfied with knowledge
and divine wisdom, whose mind is unchangeable, who has
subdued his senses, and to whom a lump of earth, a stone
and gold are equal, is said to have attained perfection in
Yoga,

geEfandgemaawg sy |
angeafa = oy angfeR frad 1w

9, He is pre-eminent among men who is even-minded
in regard to well-wishers, friends, foes, impartials, neutrals,
hatefuls, kinsmen, saints, and sinners.

atit gaia gaamen wla faa:
a1t gafeaear udafee: 1L

10. Living alone in a lonely place, controlling his mind
and body, being devoid of desire and possessions let the
Yogin constantly fix his heart in the practice of Yoga.*

g=t 23 sfagier fma@aneas: |
aregfepd aifedis sefaagmaw 1L

11. Making a firm seat for himself in a clean spot
neither too high nor too low spread with cloth, deer skin,
and grass from one under the other.

* Yoga—Meditation on the Supreme Being.
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af@wl Aa: g ataafaaie: |
Safearad gssaaaeafags? 1R

12, Secatingon that seat, concentrating the mind on one
point, and controlling the action of his thought and senses,
the Yogin should practice meditation for the purification
of the Self,

af s|faudd smada @
gheg afawE ©F FuEIStwaT 123

13. Holding erect, still and steady the body, head,
and neck and gazing on the tip of his nose without looking
in any other direction,

agneent ErTaiegenfEad fwa: |
Aq: gaw al"al g sEa AT 1131

14. Serene in heart, free from fear, firm in the vow of
godly life, with mind controlled and thinking of Me, the
Yogin should remain looking up to Me as the supreme goal,

gadd agea A faanme: |
mfrd fatorqeat sedemtorr=sdt 1l

15, Thus constantly applying himself to the practice
of meditation, the Yogin with his mind subdued attains the
highest peace, the Nirvana, which abides in Me.
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Aegwacg Amsla 7 Swwnaya: |
7 anfa Endiesa At 37 S 1kl

16. Yoga is not possible for him who eats too much,
nor for him who does not eat at all, nor for him who is
addicted to too much sleep nor for him who is always

wakeful O Arjuna.

gwERfaaen gEaved wag |
gFEnataes i wafa gear ugel

17. Meditation removes all his troubles whose food
and recreations are moderate, whose actions are performed
with moderate amount of exertion and whose sleeping and
waking hours are well regulated.

a7 fafqad fGanea-amatags |
fr:ege: aw@AAT I Lg=ad a3 1<

18. When the well restrained mind is thoroughly fixed
in the Self without longing for any of the objects of desire,
then it is said to be in harmony with the Supreme Self.

7o faut faaramt Aga |ann wgar )
QA gafaaea gyat ammesa: e

19. As a lamp placed in a place sheltered from wind
does not flicker, the same is said to be the condition of the
Yogin who has controlled his mind and is engaged in the
contemplation of the Supreme Spirit.
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aniqa fad fred atnd@aar
a% SgTeRATCAE quadeaft geafa yzon

20. When the mind restrained by the practice of Yoga
becomes quiet and when see'ng the self by the self he is
satisfied in his own self.

ganicafas aaggfeaemdimag
afa ax a S7d fmamata aga: 1R

21. When he realises that infinite joy which is beyond
the cognisance of the senses and can be grasped only by
the Budhi,® and established in which he does not move from
the reality,

T Zaqr A @t Aead qifaw qa: )
aferfimal @ g@q el Faad k3

22. Having gained which he does not consider any
acquisition greater than it and resting in which he is not
disturbed even by great pain.

d famzgedamEan ansfTan |
a fruda Qiwsat almshiavadaarn xay)

23. That separation from union with pain, be it known,
is called Yoga; this Yoga must be practised with deter-
mination and with steadfast mind.

* Antakaran or heart,
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TRQAAT R TATEAFT FITARNS: |
waqatzamd fafam aaa: 19

24. Abandoning completely all fancy-born desires
and restraining thoroughly all sense-organs by the mind*.

gA: gRerdzagm yfagdaar |
aenged aa: Fear a4 fwiagf famdg iww

25. Step by step and with strong will he should quiet
his mind and fixing the heart in the self let him not think of
anything else.

gat aat franfa aaugeafeny
aaal fagsdagienaa ag adq =il

26. By whatever cause the wavering and unsteady
mind wanders away, restraining it from that, let him place
it under the control of the self.

aaRAE 849 qiid gegand |
Iqfa MRSE TenIaRTHEAN 1RO

27. Supreme bliss is truly attained by the Yogin
whose mind has become tranquil, whose passions have
been quieted, who is sinless and who has become one with
the Brahmant

* Mind—discriminating reason.

t Brahman=Supreme spirit



[ 791

gsFAd QIreAtd At fanawea:
Q@A amEerAe GEATIR 1R

28. Thus always applying the self to the practice of
Yoga, the Yogin free from sin easily attains to the infinite
joy resulting from contact with the Brahman.

g gamAteaTd aagAt aeaf |
7% ANTTERRAT @I GHGAT: |||

29. He, whose seclf becomes steadfast in Yoga, and
who looks upon everything with the same eye, sees the
Atman abiding in all creatures and all creatures in the
Atman,.

a4t mif qyafa gax | = afa agafa
aewiE€ q quismifa @ a B a qogafa 3.

30. He who sees Me in everything and sees all things
in Me, I do not become evanescent from him nor he from

Me.

smyafed 4t af aacdwesmfaa: |
waa gaamisi @ Qi afa 283 i

31. Whoso, having fism faith in the unity of the self
in all beings, worships Me who abide in all things, that
Yogin dwells in me in whatever way he may be engaged.
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sertqvan @i o qaf dtsda |
ge a1 af a1 3@ & atet gt /a1’

32. He, who by analogy to his own self, sees every-
where® the same, be it pleasure or pain, he is considered the
highest Yogin O Arjuna.

ASA IMF
o

qtsd ANTETAT A AL TIEGEA |
aaeqig A wafaagsenfafdfmag iz

Arjuna spoke,.

33. This Yoga in equality which has been declared by
Thee O Madhusudhana I do not see its steady continuance
owing to the restlessness of the mind;

ag? fe aa: s amfa gsazzen)
aend fag neq amfa QTSR 13

34, Because the mind, O Krishna, is restless, turbu-
lent, strong and obstinate, | consider its control as difficult
as that of the wind,

Who thinks that whatever is painful to himself is painful to others
ajso,
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sfivrangTa

ey agrAE |at gfAag |z
WA g v T T TEX 13

The blessed Lord spoke.

35. Doubtless, O mighty-armed, the mind is restless
and difficult to control but it can be restrained, O son of
Kunti, by constant practice and indifference to worldly
objects.

AEgATEHAT AT geg gfq } wfba:
FYAIEAAT g AAAT DFA STCFINGA: 13E 0

36. 1 consider it hard to attain Yoga by a man who
has not subdued his self, but it can be acquired by the self-
controlled who strives by proper means,

A I

aafa: sgAua armafzarma: |
sy Qe fafd st afd aso a=sfa e

Arjuna spoke.

37. A man who is possessed of faith but does not
strive, whose mind has wandered away from Yoga, not
finding success in it, what end does he come to, O Krishna?

1
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wfrahmatrgstoagfna aafa)
anfagt Azt fage agon: afy e

38. Being deluded as to the path of Brahman and
having failed in both,* and thus becoming supportless does
he not perish like a riven cloud, O Mighty-armed ?

gasR w@xd Fow SqusesdEa: |
TAGTR: WAEATER BAT 7 FIATIAX 138

39. This doubt of mine thou O Krishna canst remove
completely, there is none other than thyself who can
possibly dispel it.

sitanagTE

qg A%g A faaoses fad )
a fg semusewiaggaf aa assf g

The Blessed Lord spoke.

40. O son of Pritha neither in this, nor in the next
world is there utter loss of him ; for never, my son, a doer
of good deeds comes to an evil end.

# Both, By both is meant the attainment of Swarga and the attainment
of dnal emancipation. The former is attained by meritorious acts
done with the desire of fruit while the latter is the result of all acts
done without any desire for their fruit and the consequent purity of
heart and acquisition thereby of divine knowledge.
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mwq guagal Stwigfeea goadiaar |
geital sitwat 3% aradsframad nee

41. Having attained to the worlds of the holy,
and having resided there for a long time, the one fallen
from Yoga is born again in the house of the pure and

wealthy.

s Afaady $3 wafx diwang)
qafs g@vad @ swa adgag 1ux

42. Or else he is born in the family of wise Yogins:
birth of this description is very difficult to attain in this

world.

av & afgaant zad dEafey |
gad = aal 3y d@iad) sEam 18

43. There he comes in contact with the knowledge
acquired in the previous body, and from that he again
strives for perfection, O son of the Kurus,

qatvai@a 839 f7ad aamsh a: )
gy ahrea gegmgfasdd nus

44. By that very former practice he is drawn per-
force (towards perfection) and though he be a mere
enquirer after Yoga he passes beyond the word Brahman®.

¢ Word Brahman=the fruit of religious actions performed according

to the vedic ritual.



[ 84 ]

gaFEraATEg A s@gafwfeas: |
AAwSRE fagEar arfa g sfag 1ga

45, A Yogin, who has been purified from sin, who
has acquired perfection in the course of many births,
and who strives hard, attains thereby the supreme goal.

aqfaatstawt att sifeatst aatsfas: |
widwaznfast atm agaid qada igdn

46. A Yogin* is deemed superior to those who
practise austerities., He is superior even to men of
knowledget as also to men of actionf, Therefore be
thou a Yogin O Arjuna.

aQiftamfy qdar agdawaoearn
HZAFIRS 4t AT & A JwaAt 79 Ugsil

47. Of all (Karma) Yogins I deem him the most
perfect who fixing his mind in Me worships Me with faith.

& acafzfa stugmgiaanfecg safaaai
FITTER AFEWIHAETR ATCAEIH-
QT amw agissam: 1k

Thus ends chapter the sixth called Yoga of self
control in the blessed Bhagvad Gita, the sacred secret, the
divine wisdom, the science of Yoga, the colloquy between
the blessed Lord Krishna and Arjuna.

* Yogiﬁ=Kanﬁayogiu. S T
+ Knowledge=Worldly knowledge.
1 Action=Action done with desire of its fruit & with attachment.



CHAPTER VIl

———

In this chapter is explained the mystery of the
being of God and it is declared that the entire uni-
verse originates from the supreme heing who evolves
it through His mystic power called Maya or Prakriti.,
This Prakriti is of two descriptions namely the in-
ferior, inanimate or unconscious and the superior or
conscious. The inferior Prakriti consists of the ele-
ments earth, water, fire, air and ether ( Akasha)
together with Manas (mind), Budhi (discriminating
faculty) and Ahankara (egoism or conception of one’s
individuality) while the superior is the Purusha or
the individual self.

The Prakriti with its Gunas (qualities) produces
spiritual ignorance and prevents the sclf from realiz-
ing its identity with the supreme self. This identity
can be realized only by transcending the Gumuas. The
Prakriti and its Gunas can not be transcended except
by undistracted and unflinching devotion to the Deity
which is enjoined on all Karmayogins. Four classes
of virtuous persons namely the afflicted, the seekers
for truth, the seekers for wealth and Karmayogins
endowed with spiritual wisdom, worship the deity with
devotion. Of these the spiritually wise devotee is
pre-eminent, because having realized the identity of
the individual self with the supreme self he abides in
the Supreme Being. Other men, who are entrapped
in the mesh of desire and worldliness, worship other
gods, they do not reach the deity but continue to

revolve in the chain of evolution and involution
(birth and death).



A9 QEATSEay:
g

ATIGFAAT T AN JSRAZA: |
wEyd and wi 2 greata asgu ik

CHAPTER VIL
The Blessed Lord spoke,

1. O son of Pritha fixing thy mind in me, practising
Yoga and depending on me, how thou shalt know me
fully and without doubt, that do thou hear.

i ase afgmafad sranagea: |
g A AT IR0

2. 1 shall fully declare to thee this wisdom combined
with spiritual knowledge having known which there
will remain nothing more to be known.

agsai GgRT wfarmata faga |
aaawmfy fagmi siaeat 3f9 awa 1

3. Among thousands of men few strive for per-
fection and even among those sages who do strive very
few know me in reality.

Jfraaisaat mg: @ aat gfgta =)
AEwI TN 7 faar asfaces 9

4. Earth, water, fire, air, ether, mind, reason and
egoism thus divided eightfold is My Prakriti.
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aqiafaaceasai axfd f&afg A qog
gt AgEE! 427 AR FTE_ NS
5. This is the inferior (Prakriti) but know that diffe~

rent from it is my superior Prakriti which is the individual
self and by which this world is supported O mighty armed.

qaatif garfa gateiegmang |
STE FERAEY SUTA: TAT: ASTEAT WL

6. Know that these (two) are the source of all crea~
tures and I am the origin as well as the end of the whole
universe,

ax: quak araksfagta adsg
afq gafag gid g3 aftwro g3 el

7, There is nothing superior to me, O Dhananjaya;
all this (universe) is strung in me as pearls in a string.

Tqtsgacg waq sfw afgaar: |
qua: |HAAY FF: & qiad TT el
8. 1 am the sapidity in water, O son of Kunti,
I am the light in the moon and the sun, I am the syllable

OM in all the Vedas, sound in the ether and manliness
in all men.

quat a1 gfitsat 3 Ssenfew fnnaat
sita ashgae anenfen anfam e

9. I am the pleasant smell in the earth, the heat in
the fire, the life in all beings and austerity in ascetics.
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dist af @hgami ffg ag ga@ag |
gigdfgramfea aaeaafaamay ugo

10. Know Me O Partha as the eternal seed of all
beings, | am the intelligence of the intelligent, I am the
energy of the energetic,

3@ awIat TE smmtEtiay |
qatfregt a9 wmiska wasa 132

11. Of the strong I am the strength devoid of passion
and attachment ; in all beings I am the desire unopposed
to dharma, O Lord of the Bharatas.

J [T FEETHT AET YFIREHAIR |
#w oifa aifafe @ @€ g & wf@ ux

12, Whatever objects there are, whether of satvic,
rajsic, or tamsic nature, know them as (originated) from
me*, but | am not in them, they are in me.

frfitoerdaiaehn: adfie s |
Aifed mfasaifa amer: qmstag i

13. Deluded by these objects composed of three
gunas the whole of this world does not know me, who
am beyond them (the gunas) and imperishable.

® All these objects have originated from the supreme spirit through
his Prakriti or maya, He being all pervading all are in Him but He

is not in them,
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g &N YUALT qA [T 74T |
qAT  gqTea ardAar ada & aesl

14. Verily this My divine maya composed of three
gunas is difficult to surmount; but those who worship Me
devoutly cross over this maya®*,

7 af geafad gan gamEd quaan |
ARAEATTAT gL wArHan 11y

15, The evil-doers, the deluded, the vilest of men
who are deprived of reason by maya, and have assumed
demoniacal nature, do not worship me,

agfaar wsea at A gelaasda |
aral fagrgeatdl Sy @ wwaeT 1k

16. Fourkindsof righteous men worship me O Arjuna,
the distressed, the seekers of knowledge, the seekers of
wealth, and the wise, O Lord of the Bharatas.

Qi Fidt fcagw oxafeftosd |
it & mfaiscagnd @ = an f&a: iyen

17. Of these the wise man, always meditating and
devoted exclusively to me, excels; for I am excessively
dear to the wiset and he is dear to Me.

. Ma:ya. & Prakriti are uséa:ynonymously in the Bhagavad Gita,
t Wise=spiritually wise,
12
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IFN: &F TR A AT A ASH |
wnfwa: afg gwear mBngant afag nga

18. Noble indeed are all of them, but the wise man is
deemed by Me as Myself, because steadfast in mind he
dwells in Me, the supreme goal.

FEAT AAATAA FIATAT TSR |
gl aafafa g agear gzaa: na
19. After many births the wise man, knowing that

all this is Vasudeva,} worships Me. Such a high-souled
person is hard to find,

FIlEAcAgaTA:  AqUFASTaRTar: |
d d fagnmea s faan &@arn 1Reil
20. Those, whose wisdom has been carried away
by this or that desire, worship other gods adopting various

modes of worship (peculiar toeach god) compelled by their
own natures.

at @t gt at ad aw: wentagh=st
aeq gearaet st ana Fgaweg 1k
21. Whichever form (devta) a devotee wishes to
worship with faith, that faith of his I make firm,

| Aq1 FFAT THRAEARITHER |
R ¥ qa: wwwads fafeafr @ ur)
22, Possessed of that faith he engages in the worship

of tha: devta (god) and from him he obtains his desires
which in reality are ordained by Me.

-

+ VasudevazGod.
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AT T AN AZIAQATHI |
Farast arf agar @it amfa Ry

23, But the fruit, which accrues to these men of small
intelligence, is impermanent; the worshippers of the devtas
go to devtas and my devotees come to Me.

A safwRared asged AWIEA: |
® qEANEAl AAAIATIAG, 19|

24. The foolish people not knowing My highest, impe-
rishable and unsurpassable nature, regard Me the unmani-
fested as having come into manifestation.

AIE AW gEE AHETETEa: |
geisd mfasaifa @tat ansmeaas 1Ry

25. Being hidden by My Yoga maya I am not mani-
festt to all; this ignorant world does not know Me the
unborn and imperishable.

Joe @udaif aqamt T |
afasarfor o ganfa ot g 33 7 w237 1860

26, I know, O Arjuna, the past, the present, and the
future creations, but no one knows Me.

* Eq® = lmyperishable reality and 4T = Perishable or unreal.
+ Manifest=Visible.
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CITEAEYA grgHiga WA |
qagaifa Gate aif sifa olan 1Rl

27. O Bharata and harrasser of foes, by the confusion
of pairs of opposites caused by desire and hatred, all beings
in the world have become subject to delusion.

Qi eqFaTd qUd FATAT gUAFRAI |
q graAtgfd®r waea At geaan 1a

28. But those people of pure deeds, whose sins have
come to an end, and who are freed from delusion of the
pairs, worship Me with firm faith.

FuRTaHET mie gata 3 )
¥ g@ afgg: Fcemsared &4 aifaeg e

29. Those, who resorting to me, strive to be free from
old age and death, they know “that Brahman,”* the whole
of the self,t and all action.}

¢ That Brahman=The attributeless supreme spirit.

t+ Whole of the self=The ego in its entirety that is to say, its identity
with the supreme spirit.

t  All action=Prakriti.
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afrgafads at afad @ 2 fg:
sarEshy = af & fgdwaaa: 1ol

30. Those who know me in the adhibhuta, adhidaiva
and adhiyajna, they with the mind fixed in Me, know Me
also at the time of death.

&% geafgfa stmgmagiar qafaeeg aafaat
g gty aafaa-
aim AT |ERSETE: el

Thus ends chapter the seventh called the Yoga of know-
ledge and realisation of the supreme spirit in the blessed
Bhagavad Gita, the Sacred Secret, the divine wisdom, the

science of Yoga, the colloquy between the blessed Lord
Krishna and Arjuna.



CHAPTER VIIL
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The expressions Tat Brahma, Adhyatma,
Karma, Adhibhutam, Adhidaivam and Adyajna used
in the concluding two shlokas of the last chapter have
been explained in this chapter and it is declared that
if a man is devoutly thinking of the Deity at the time
of death he verily attains to His being.

Doubtless the influence of the last thought on
the future of Jivatma is recognized by all the shastras
and upanishads, but it 1s not at all possible to consis-
tently think of a particular object at the time of death,
when the senses and faculties are in a state of
turmoil, unless the thought of that object has been
cherished throughout one’s life and has become a
matter of habit. It is therefore enjoined that
one should always meditate on the supreme self
with utmost love and devotion so that at the time
of the dissolution of the body his mind may be
occupied with a single thought, that of the Parmat-
man, to the exclusion of all other thoughts. The
cycle of creation and dissolution of the universe
is also described, and it is stated that devotees blessed
with divine light attain Nirvana while those who
are not so blessed remain in lower regions such as
Swarga (Paradise) and are liberated only when they
obtain divine light and spiritual kuowledge.
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fa agam femsed & & gedtad |
afagd afe swafags frgsad il

CHAPTER VIII.
Arjuna spoke.

1. What is that Brahman ? What is adhyatma and
what is action O Purushottama ? What is that which has
been described as Adhibhuta and what is that which has
been spoken of as Adhidaiva ?

sifaas: wd wisx ¥ sf@ragazn |
TS 9wy gaisfa faaeakn ki

2. How and who is adhiyajna in this body, O Modhu-

sudana, and how at the time of death art thou to be known
by the self-restrained person.

SATITFNR

A FE [ @A SRS |
graEgaEd et sdeka 1

The Blessed Lord spoke.

3. Imperishable and supreme is Brahman. The
Adhyatma (ego) is said to be the embodied self, the act of
creating the beings is named Karma,
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afagd g0 W gewenfagaan |
afqgdtsgRT 238 2mgat av |l

4. Adhibhuta* is the perishablet existence and the
Purusha is the adhidaivat; I am the adhiyajnaf} here in this
body, O best of the embodied ones.

AMFS T AT FEHFIT K394 |
7: qaifa & ag gifa aecas |@og: 1w

5. Whoso at the time of death meditating on me
leaves the body and goes, he attains to My being, there is
no doubt in this.

4 4 aifq enrad @asga w39 |
d andfs wi=aa a@z1 agaafEa: (g

6. When a person who is always meditating on a
particular being thinks of him at the time of leaving the

body he verily attains to that being.{f

AEARQAY H13Y ATHIEAT T54 4 |
AcafiarAigieRRd saEasaad, 1ol
7. Therefore at all times do thou meditate on Me

and fight; with mind and reason dedicated to me thou
shalt without doubt attain to Me,

—ﬂ;_-ﬂAéﬁibk)uta=Material things such as body etc.
+ Adhidaiva=Purusha or individual self
1 Adhiyajna=Supreme self
tt Whatever thought is constantly cherished by a person throughout
his life the same occupies his mind through force of habit even at the

time of death,
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SRR SAdr awgtiar |
i gad fgsd aifa qratgimss, na

8. Meditating with the mind fixed by constant
practice, and not allowing it to wander in any other direc-
tion, one attains to the Supreme Divine Purusha (Self)

O Son of Kunti.

*fd quumgmiaauauiTditaiaageRa: |

adeq TarafaaEfzeaTe ana: g 1”1
TAINFS AAGIEBA qFAT JHRE TS 7 |

FANAA oA avaw | 4 ) gemata sy ugen

9 & 10, Whoever, at the time of death with an un-
wavering mind and firm devotion, properly fixing his life
breath between the eyebrows with his Yogic power,
meditates on the all-wise, the eternal, the supreme ruler,
the smaller than an atom, the supporter of all, of unthinkable
form, the glorious like the sun and far beyond darkness,
he reaches the supreme refulgent Purusha.

azerd Agfagt azfa faofa gaat daom
afz=a sg=d Tafa a9 0F Ao 9TER 1R

11, That which the knowers of the Veda declare
imperishable, that which the self controlled and freed from
passion enter into, that desiring to attain which they
practise brahamcharya,* that goal I shall explain to thee
briefly.

* Brahamcharya=life of continence and chastity,

13
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adgwafn dag aat gfz fesg T
CeRIbIRIR LR GHREIRINE G IERL
sifRewET ag STEEATRIERT, |
a: aqifa casw3e | aifa qwat afag nean

12 & 13. Having closed all gates (sense), restraining
the mind in the heart, having fixed the lifebreath in the
head, and being engaged in meditation, uttering OM,
the one syllable name of Brahman, everthinking of Me,
whoever leaves the body he reaches the supreme goal.

av-qAa: |ad gt af eacfa facam: |
aeatE gew: g fAeagwen ifra: 1y

14, Whoever constantly and without interruption
meditates on Me with singleness of mind, I am easily
attainable by him, the overdevout Yogin.

AQAT GASR TETSIALAT, |
avgafa neenE: d@iafd wat Tan 1gu

15. The great sages, who have reached the supreme
state of perfection, do not after attaining me take another
birth which is the source of pain and is transitory.

aEggANSE:  grataatsda |
MPIA g weaq gasen a a1k
16, All worlds from the world of Brahma downwards

are returning places O Arjuna, but reaching me O son of
Kunti there is no rebirth.
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qesgTA~pedgEE &g |
afs guaegswl IsqtufEgt s@n ugen

17, Those who know day and night (significance of
time) they know that a Brahma's day is equal to thousand

mahayugas* and that his night is also equal to thousand
mahayugas.

ASYFHIZAFRT: QaAT: TAIFZTWIR |
TAMH A&aea agTEaTEIR 1<

18. All the manifestations come forth from the un-
manifested on the coming on of (Brahma's) day, on the

coming on of the night they dissolve into what is called
unmanifested.

JaATH: § oA AT eI a5 A |
UIAMASTN: QT TATTTETR (| L&

19. This same multitude of beings comes into exist-
ence again and again. It is dissolved at the approach of
the night, O Son of Kunti and comes forth on the approach
of the day.

QUEREHTAT 1 SFIT SEawhl SeawhIeamtan:
7: g |9y YAy aweyg a faa@fa 1o

20. But far higher than this unmanifested entity
there is another eternal unmanifested being which on the
destruction of all these beings does not perish.

*  Mahayuga is equal to four yugas
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SR ST FEYHEATE: Gt aIfaqy |
4 sieq @ fagasa @™ R AR IRY

21. What has been described as the unmanifested
and imperishable that is said to be the highest goal,
attaining to which none returns, that is my supreme abode.

gE: | QU QI AFAT FEAETAAAT |
geqi: enfa yanfa @a gafwd aaq uxxn

22. Now that highest Purusha O son of Pritha within
whom all beings rest and by whom all this is pervaded is
attainable by exclusive devotion only.

a% w1@ cqmgtangld |a qifa: |
savan aifa & w1 agaify AERT 1IR3

23. O best of the Bharatas 1 will now tell thee that
time dying in which the Yogins do not return, and that in
which they do return.

affsaffare: gE: woamar sauang |
a¥ gavan assta s smfEt s 13

24. Going by the path of fire, light, daytime, the
bright fortnight and the six months of the northern solstice
the knowers of the Brahmans (supreme beings) reach the
Brahmans.
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At TfsEaT Feon: quaran g |
ax SArgAE sAfaEnT s Faas 1=y

25. Going by the path* of smoke, night, the dark
fortnight and the six months of the southern solstice, a yogin
reaches the light of the moon and comes back.

QFTTN T gid eTa: Woad A |
ORAT FleqArgrancaaRan ga: 1kl

26. The bright and dark paths of the world are
deemed as eternal, going by one, one does not return while
going by the other he comes back.

A7 g mT sk geata wuT |
AEATEEHT F1BT ATYHR TATIA 181l

27. No Yogint who knows these two paths is ever
deluded, O Partha, therefore at all times be steadfast in
Yoga, O Arjuna,

*Nofc: Fire, light, etc. would seem to mean the path of divine knowledge,
while smoke, night ete. the path of divine ignorance. The purport
of this shloka is therefore that persons, who have acquired diviue
knowledge and have thercby realised the identity of the ego with
the supreme self, are released from the cycle of birth and death,
while those who have not yet acquired divine light, remain subject
to transmigration.

+ Yogin=Karmayogin possessed of divine illumination.



[ 102 ]

439 989 aQ:g AT Y FYUATS AR |
siciifa acqatad fafgear anft o mmgdta v Il

28. Knowing this* a Yogin goes beyond all that fruit
of merit which has been described as accruing from the
study of the vedas, from sacrifices, from austerities, and
from gifts, and attains to the supreme and eternal abode.t

acafzfa shngnazagnfaecg safamar
qITETER siFmdaEay aaEgE
ATRIEATSEA: (¢l

Thus ends chapter the eight called the Yoga of im-
perishable Brahman in the blessed Bhagavad Gita, the sacred
secret, the divine wisdom, the science of Yoga, the
colloquy between the blessed Lord Krishna and Arjuna.

* This=the knowledge of the two paths described in 24 & 25 shlokas,
T Abode=peace.



CHAPTER IX.

——e—

This Chapter deals with spiritual knowledge,
divine glory and divine worship. The supreme
being creates and dissolves the nniverse through His
Maya or Prakriti, but being Himself attributeless He
cannot be called an agent or actor.

Deluded men of demoniacal nature identilying
themselves with the material body do not pay any
regard to the Atman (the self) dwelling in their
bodies. Godly men worship the supreme Being in
many ways, some by sacrifice of knowledge thinking
Him, as the soul of the universe or as distinct from
it.  Those who worship Him for the acquisition of
divine illumination attain Nirvana while others who
worship Him for the fulfilment of their desires for
worldly enjoyments or heavenly pleasures obtain
their wished-for objects, but they uever attain eternal
peace and continue to revolve in the chain of
Samsara (birth and death). The Supreme Being is
the same to all creatures, He has no special predilec-
tion for any one, but he who worships Him with
devotion and faith is liberated even if he were 2
person of sinful life, as once he takes to worship the

deity with singleness of mind his whole nature
changes and he becomes a saint.



A AT SAA:

sraTTIgaTE

tdg  Uad 9IEARIAGAR |
g framalgd asTear MgadsgarE i

CHAPTER IX
The blessed Lord spoke,

1. As thou art not a fault-finder I shall now explain
to thee this the greatest secret spritual knowledge combined
with realization knowing which thou shalt be liberated
from evil.

aafrat usugE afrsfaggaag |
geagrId 9wl gEE waAsTaq IRl

2. This highest knowledgé is the sovereign science,
the sovereign secret, the highest purifier, directly realisable,
(is) in conformity with dharma, very easy to practise, and
(is) imperishable,

AT JEI THEAET [AY |
aey At fagasa geggarasty )

3. Persons who have no faith in this dharma do not
attain to Me, O harrasser of foes, and continue to revolve
in the wheel of this mortal world.
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aat aafad @ qgsaEREar |
weanfa @agaifa a =i Ssaafea: uw

4. The whole of this universe is filled by Me with
My unmanifested form. All beings are contained in Me
but I am not contained in them.

’

a q gearfa arfa qwa A adan |
JaIA | JA™ AHTCHT JAATIA: Iyl

5. Nor are these beings connected to Me. Behold
my inscrutable power that My Self supports and creates all
beings yet is not connected to them *

gurwmieat faed @y g3t AgE, |
aw @aito arfa acardegaaa ugo

6. As the mighty wind moving everywhere remains
always in the akasha (ether) so, do thou know, all
beings reside in me.

* The whole creation being an illusion and the supreme Being the only
reality, there can therefore be no such relation as that of a countainer
and contained between the real and the unreal.

Nole—As the mighty wind which, not withstanding its constant motion
in all directions, remains always in the akasa (ether) and cannot
affect it in any manner whatsoever; similarly the created Universe
resides in the supreme being who is neither attached to it, nor is
affected in any way whutsoever by the endless variety of its com-
ponent parts and endless changes which are constantly taking
place in them,

14



[ 106 ]

aaqaifa waa aeli wifa arfreng
wega gaafa st fagsrsagy, wel
7. All beings, O son of Kunti, go into my Prakriti at

the end of a Kalpa and at the beginning of a Kalpa I create
them again.

a%fd @masea fagarfa g7: gt
qaamfas Feemad SEAEWE e
8. Resorting to my own Prakriti I create again and
again this whole multitude of beings which is powerless
under the control of the Prakriti.
aa af arfa waifn fraufa adqa |
sgEmRgIERES A9 wAg L)
9. Nordo these acts* bind me, O Dhananjaya, remain-
ing, as I do, like one unconcerned and unattached to them.
AATREHW GFE: IR GO |
ggama wivaa surfgafada nge
10. Under My superintendence the Prakriti creates
the moving and unmoving objects; on account of this, O
son of Kunti, the world keeps on revolving.
waamia At ger mgst agmian |
® VEATAEl A9 JaResatd L)

11. The deluded do notesteem met cladin human form
not knowing my higher nature as the great lord of the
whole creation.

¢ Acts—acts of creation etc.
+ Me=Atma (the self)
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At AlawRTo AragEn TEEE: |
uygeltargd S awfd Afeat Ban ngx

12. Vain are their hopes and vain their acts; vain is
their knowledge and deluded is their mind. They are
clinging to deluding, rakshic,* and asurict natures.

AgtenTAEg A quT g awaAtEar |
ASFCAIATEl F1eaT yATRERsaaH 113

13. But the great sages, O son of Pritha, having
acquired divine nature, worship me with single-mindedness,
knowing Me as the imperishable source of all beings.

gad sqat af gasel gEaan |
awearae AT wFe1 fAeagwmt STEE 181

14, They, of firm vows, always glorify Me, strenu-
ously try to attain to Me, revere Me, and always medi-
tating on Me worship Me with devotion,

FAAFA aegel gt AHAE |
qFcAA guacad agat fawatgey nga

15. Likewise others worship Me the Omnipresent in
many other ways by the sacrifice of knowledge believing
me as one with, or different from, the universe.

* Rakshic=iufernal,
Asuric=demoniacal.
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A AFPE aF: @aEASHTI, |
arstsgRERaSaREATaE gaq 1Lk

16. 1 am the Sacrificial rite, | am the Sacrifice, [ am the
offering to ancestors, I am food, 1 am the oblation chant,
I am the clarified butter, ] am the fire and I am the oblation.

faateneq Al |van wan fqame: |
4 qfasais pFam agla | nel

17. I am the father, the mother, the supporter and the
grandsire of this world; 1 am what is pure and worth
knowing ; I am the Omkar as well as the Rig, the Sama and
the Yajurveda.

wfastat @ @ faa: e ge
auT: geq: @ fFa dismsaag 1y

18. I am the goal, the sustainer, the lord, the witness,
the abode, the shelter, the friend, the origin, the dissolution,

the stay, the place of rest, and the seed imperishable
(of all).

auragaE av fagengegafa =)
agd 99 HeYa SEeEEEyA 1L

19. 1 give heat, [ hold back and send forth rain, I am
immortality as also death, 1 am Sat* as well as Asat,t O
Arjuna,

«  Sat=Manifest,
1t Asat=Unmanifest.
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Sfran #t g qaan afgr @nfd odadd |
q quamiEa glaeiwant et damma ke

20, Followers of the three Vedas, drinkers of the soma
juice, purified of sin, worshipping Me by sacrifices, pray
for the attainment of swarga (Paradise); they reach the
holy world of the lord of the gods (Indra) and enjoy in
heaven the heavenly enjoyments of the gods.

& & yae @naiw Fae A0 gudt we@w fala )
as FAIRAFITAT TARTE KTAKTAT ST+ UL

21. Having enjoyed the spacious swarga and exhaus-
ted their merit they come back to the world of mortals.
Thus following the ritual of the three Vedas those
desirous of sense enjoyments become subject to going
and coming. (Transmigration),

wAeReaaFat at & dAn ey |
aui facarfagarar AnET qEragy 1R

22. Men who meditating on me alone worship me,
I secure to them, ever devout, gain and safety.

Rseq2TAT TH daed HeAeTar |
asfy AT wiag asratafagasg 1

23. Even those devotees who worship other gods
with faith they also worship me, O son of Kunti, though
not in the proper way.
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@€ fg gaamat M aaga T |
7 g Amfasafa afaagsaafa & 11

24. I amindeed the lord and enjoyer of all sacri-
fices but they do not know Me in truth, therefore they
perish.

aifrq 2a=ar ?z‘arrﬁ'qez:mﬁa fag=an: |
gt miffa @saaifa aanfaatsha am uxa

25. The devotees of gods go to the gods, those of
the pitris go to the pitris,* the worshippers of ghosts
go to the ghosts, My worshippers alone come to me.

qst gvd & At at & waean qassia |
age wacgagawaifa gaaweaa: =&

26. Whoever offers to Me with devotion (anything
be it) a leaf, flower, fruit or water, that (offering), given
in love by the pure-minded, I eat.

gesaifa aganta asgeif gzifa aq)
gaEafa F1-aa acEesT AEAUH_ IRel

27. Whatever thou doest, whatever thou eatest,
whatever thou sacrificest, whatever thou givest, whatever
austerity thou performest, O son of Kunti, do that as
an oftering to Me.

*  Pitris=ancestors.
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QAIGAFSTE AEa FRawaq: |
weaEEtTgwEnT gt Agasata 1zl

28. Thus with thy heart fixed in the Yoga of renun-
ciation* thou shalt be liberated from the bondage of

actions which have good and bad results; liberated (from
these) thou shalt attain to Me.

qAlsE |agRy a ¥ Saisha a faa
q wsfea g @it waear afa & 9 awcaey e

29. 1 am the same to all beings, none is liked or
disliked by Me but those who worship Me with devotion,
they are in Me and I also am in them.t

aift AGFUIAT AFT AN |
YT @ avasa: qEangataat & |: ol
30 Even if a very evil doer worships Me with

single-minded devotion, he must assuredly be deemed
as a saint, for he is rightly resolved.

fazst wafa snten massifd fanssta
g afq sl 7 & o sugal

31. He soon becomes righteous and attains eternal
peace. Thou must know O son of Kunti, that My
devotees never perish.

hd 1-{_enunciatiorx:renouucing all actions to Me the Deity.
t Those who have realized through devotion the identity of the ego
with the supreme reality, they become one with the supreme Being. .
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i & @t samfea Asfy e aodta: |
f@at Iy geEeasfy afa qiafag 13z

32. For by taking refuge in Me, O Partha, whoever
they be, whether creatures of sinful birth, women, vaisyas
or sudras, they verily attain the supreme goal.

& gastimort: guar AwmT vASIE |
afiequgd Stwfan qica wsew ma i3

33. How much easier then it is for the holy brahmans
and the devoted royal sages (to reach the goal), Having
come to this impermanent and joyless world do thou
worship Me.

AEHAT 9T AZH! AATSH AT FIAELE |
AT safa gEedgaeaE AeaTEw: 138l

34, Fix thy heart in Me; be My devotee, wor-
ship Me, bow down to Me; thus depending on Me and
uniting thy self (to me) thou shalt come to Me.

@ geafzfa stmgmaglagafaeeg amfaami
ghmaneR shigsmgasa aRfraos-
TEFANT AT ATASEAD: |18

Thus ends chapter the ninth called the Yoga of Royal
Science & Royal Secret in the blessed Bhagavad Gita,
the Sacred Secret, the divine wisdom, the science of Yoga,
the colloquy between the blessed Lord Krishna and Arjuna,




CHAPTER X.

This chapter treats of the majesty and glory
of divine power, a description of which was com-
menced in the VII chapter and was continued in
the IX chapter. The supreme being is the first
cause of the whole universe which evolves and
functions through Him. He as the Atman is seated
in the heart of all creatures. He is the giver of all
knowledge, divine wisdomand other sattvic* qualities,
He is the God of gods and the light of lights, in fact
what is good and great in the universe has emanated
from a particle of his divine essence,

* Sattvie=godly,

13



qY A SHAT:

straTaTgaS

9T O ALWET }3W R @7 W |
qase sStamong gzata Bawwgar

CHAPTER X.
The Blessed Lord spoke.

1. Listen again, O mighty-armed, to my supreme
word which, from a desire for thy good, I shall speak to thee
who art so devoted to me. '

0 <
a A fag: gun s q AgEa: |
wgmizfE 3ammi nedfod = @dq: 1R
2. Neither the hosts of gods, nor the great sages

know my origin, for I am the first cause of all the gods and
great sages.

T amAnae @ 8fa Swadam |
wEYE: | ACHT AN 9gSAE 1

3. He, who knows Me as unborn and beginningless,
and as the great lord of the universe, that wise man amongst
the mortals is liberated from all sins.

gigatanaaly: @aT ad gu: N |
ge 3@ watsaEt 3w Sniana K 1L

4. Intelligence, spiritual knowledge, right judgment,
forgiveness, truth, restraint of the senses, control of the

mind, pleasure and pain, birth and death, as also fear and
fearlessness,
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afgar arar gieeat 319 amsam |
wafea wmar gamai a9 ox gufaa: w)
5. Harmlessness, equanimity, contentment, austerity,

charity, honour and dishonour, all these various conditions
of beings are from Me alone.

AgNT: @R g3 FA AT |

AZIEAT ARG FArAT AT Stw AT FAT: 140
6. The seven great Rishis, and four earlier than those
and the Manus, all of my essence, have come into existence

from my thought and their progeny are all these creatures
in the world.

wat fgid @i = o at A a<3a: |
qisfwita aifm 59 ar |@ha: el
7. Whoever rightly understands these manifestations

and powers of mine, he becomes firmly fixed in Karmayoga,
there is no doubt of this.

g gaEq TAEt AW |9 S5aa |
efq wcar wawd af g wragatean nan

8. I am the source of the whole universe, it is thro-
ugh Me that the whole world functions; knowing this the
wise endowed with devotion worship Me.

afgar AgasTon ahagTa: QEH |
suara af faed gsafea 3 wffa = nan
9. With thought fixed on Me, and life dedicated to

me, (my devotees) instructing each other, and talking about
Me are ever contented and happy.
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aui gEagwal Awal Dfagasa |
gxifr gfaata & @« ageaifa @ ngon

10. To those, who are ever devout and worship Me
with love, I grant them the Yoga of right understanding
by which they come to Me.

ANRTFFINAASAFIAT an: |
AMITACHATIT TSNS A1&EaAr 120

11. Out of compassion for them I, seated in their
hearts, destroy the darkness born of ignorance by the
luminous lamp of Knowledge.

:ﬂga 31

® ag K am qfas g 9

ged mmead ReamERans E@ag ugu
sngEeaRaa: |d gaitataear |

wfaat 29 sara: @d a9 sE=ifs 7 aQ

Arjuna spoke.

12 &13. Thou art supreme brahman, the supreme
abode, and the supremely pure being. All the rishis, the
divine rage Narada as also Asita, Devila and Vyasa declare
thee as the eternal divine purusha, the primieval god, unborn
and omnipresent, and thou thyself also sayeth so to me.
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qafagd A geAi Aafa o |
a fg & wwasats fgga a gaan 1)

14. All this that thou sayest to me I believe to be
perfectly true G Keshva, for neither the gods nor the dan-
vas,* O lord, know thy personality.

@ARTCAACAT e e QEADH |
AT N 3a3T SIeAd Ugull

15. Thou thyself alone knowest thyself, O supreme
purusha, O creator and lord of beings, O god of gods, O
ruler of the world.

agAseaw fgsar enenfagan:
afafagfatneiafamicssac fagla igdn

16 Thou alone can tell in their completeness thy divine
glories by which thou art pervading all these worlds,

% famme atfiecar gz afkfamaaa
39 &9 = WAy faweaista wmaraar agen

17. How may I, ever meditating, know thee O Yogin;
in what forms O lord canst thou be meditated by me.

¢ Danva=a demon.
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freRonenat @i fgfd =@ atmge |
a:wwa gfafg svaaimfa Asaan e

. 18. Tell me again in detail, O Janardana, of thy pow-
ers and glories; for my thirst to hear thy ambrosial speech
is not satisfied.

I UCIGCIE

g 3 wsufgeafa fg=ar arenfngaa: |
qEaE: FEAY Arecart fAEE ’ 1Lk

The Blessed Lord spoke,

19. Now I shall tell thee my principal divine powers,
O best of the Kurus. There is no limit to the extent of my
manifestations.

AgAEAT EERD admgawEieE: |
sgmfzer A @ Yaam oF F |IRell

20.. I am the self, O gudakesha, seated in the heart of
all creatures, | am the beginning, the middle as also the end
of all creatures.

anfgcarmae fensaffaat daigma |
adfadeanf@ aunome o 1R

21. Among adityas | am Vishnu, among lights I am
the resplendent sun, among Marutas I am Mirichi, and
among stars | am the moon.
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At @wAg st 2maaf@ aaT
sfRgawot smenfe Fammfw Jaar iz

22. Among the Vedas | am the Samveda, among the
gods I am Indra, among the senses | am the mind, I am
intelligence of the living creatures.

ot diwenfen HRa ayega
agat qasafen s fnaformzg 1

23. Among the rudras I am Sankra, among the Yak-
shas and the rakshas 1 am Kuvera, (the lord of wealth),

among the vasus I am Agni and among mountains [ am
Meru.

qaaEt @ ged ai fifg md gzeafan)
Qariame &g qEmfer aure 1R

24. Among the priests know Me O son of Pritha
Brihaspati, the chief of purohits,* among the generals I am
Skanda; and among the lakes I am the ocean.

wesiot e fromedwnsy |
aEmt sqagska enawd e 1w

25. Among the great rishis [ am Bhrigu, among words
I am the one syllable OM, among the sacrifices] am the
japa sacrifice, among immoveables'] am the Himalaya.

* Purohit=priest,
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weEcy: GEgAT AN T ARG |
weaatat fasca: fagmi wia@t gia: ié

26. Among all trees I am the Aswatha, and Narada
among divine sages, Chitratha among gandharvas® and
Kapila rishi among the saints,

s mgawant g amaagsy |
qUad AF+Fr auai G autaeg el

27. Among horses know Me Uchhaishravas born of
nector, Airawata among princely elephants and king among
men,

srgarAAg au Sgawten swgs
gefenFgy: aatmmferaglE: 1z

28. Among weapons I am the thunderbolt, among cows
Iamthe Kamdhenu,t 1 am Kandharpa among the progenitors
and Vasuki among the serpents.

FAIRAITER AuTAT 50T TREAE |
ﬁfgnm&m anfen an: SEanamey 19

29. Among nagas ] am Ananta and Varuna among
water beings. I am Aryaman among the pitris and Yama
~among the rulers.

. Gaudharvas=celc§ti£i r;xusmans
+ XKamdhenu==cow of plenty.
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sgizznfEn feamt w12 wsgamag |
ot | FAEISE FAag=T qfgong 1ol

30 Among the demons I am Prahlada, among
reckoners I am the time, among the beasts I am the lion,
and Ventaya (garuda) among birds.

qaa: qgamifen ua: gEgamey |
wao awefen Sraqamfer sngat i3

31, Among purifiers | am the wind, and Rama among
the warriors, among fishes | am Makara, and among rivers
I am the Ganges.

qnaiRras Al STEasa |
sqrenfaar faaat ag: gagamey 1331

32. Of the creatures I am the beginning, the middle
and the end, O Arjuna; among all kinds of knowledge
]l am the knowledge of the Self and vada® among the
disputants,

suonRE sfn geg: aarfawen T
FEATIA: Ft wrarse f@saatge: 13

33. Among letters I am the letter A and dwandat
among all compounds; I am truly the endless time, [ am the
all-faced supporter (of the universe).

*  Vada= Demonstrated conclusion.
t Dwanda=a copulative compound in grammar,

16
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Tey: edeeTEggT afrga |
wfd: shateaardoienfadamgla: gar e

34. Iam the all destroying death, as also tlie source
of origin of the future creatures; in women I am fame, for-

tune, speech, memory, intelligence, constancy and for-
giveness.

FEeHTH JqT QrEt Tt sFamey |
wrati Antesegant sERwe 13w
35. Among samans (hymns of Samveda) 1 am the

Brihat saman, among sacred hymns | am the Gayatri;

among months I am the Margasherakha* and among seasons
I am the spring.

gd getawfer Jeasfaamey |
st sfersrranaisten e awaaameg Ré)

36. Of the tricksters I am the dice, of the energetic |
am the energy; I am victory; I am determination; 1 am the
goodness in the good.

geoilai aigatsfen mgamt adwa: |
getaaeqs sare: wraeET & 136
37. Among vrishins | am Vasudevat; among Pandavas

I am Dhananjaya (conqueror of wealth)f; among sages I
am Viyasa; among seers | am Ushna.

¢ Margasherakha is a month in which the harvest ripens hence it is
the month of joy.

+ Vasudeva=Lord Krishna,

! Dhananjaya=an epithet of Arjuna,
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Feet guaarmfen Afacfen afteany |
AV Sanfen qenat g sagamgg 3¢l

38. Of the Punishers I am the Sceptre. I am the
policy of those seeking victory; of the secrets 1 am the
silence; and of the wise I am the wisdom,

amify hgamt dis ageReA |
a agfa famn aeeareaan & Su=Eg e

39. That which is the seed of all things that also am I,
O Arjuna. There is nothing moving or unmoving which
may be without me,

st aa fgsamt fydat qlan |
qq gEua: St fEgafaad /ar igo

40. There is no end of my divine manifestations, O
harrasser of foes. Thisis only a brief statement of my
infinite manifestations and glories,

galgpyfancasd stmgfsans v
AVRTTANSS & HA AT STEAI_ 1L

41. Whatever object there is possessed of greatness,
beauty, and strength, know that as produced from a
particle of My energy.
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quar agAda R @aa qaea |
frergfd scaRwida fuat ang 18

42. But of what use is it to thee to know too much of
this. I am supporting the whole of this universe with a
particle of My strength.

racafgfa sitngmagiaanfaacg sefamar
e sigmmdaEay -
atm AR FAISENE: (10|l

Thus ends chapter the tenth called the Yoga of
divine power in the blessed Bhagavad Gita, the
sacred secret, the divine wisdom, the science of Yoga, the
colloquy between the blessed Lord Krishna and Arjuna.



CHAPTER XI.

—— et

In .this chapter is described the way in which the
Deity holds the whole universe with a particle of His
infinite power. In reality the supreme Being being
attributeless has no form or shape and therefore what
Arjuna saw was no doubt only a reflection of the
incomparable divine majesty created by His Maya or
Prakriti. Such a vision can only be seen by men who
are blessed with spiritual wisdom, the spritually-blind
can never see it. In the last 5 shlokas of this chapter
is explained as to how a devotce can see such a vision
and how he can reach the supreme spirit by worship-
ping Him in His manifested and attributive form.




HIREL s STL:
AHqA 3T

AEFAEE WH JAMATcAE Ay |
Al Taeda detsd fFmar an

CHAPTER XI.

Arjuna spoke.

1. By the speech, which has been delivered by thee,
as a favour to me, on the highest mystery called Adhyatama
[the self), this my delusion is removed. '

waeaa) f§ qamt s1at et |ar
T FHSqAr AEeEafy awsaag 10

2. The origin and dissolution of beings has indeed
been heard by me in full from Thee, O lotus-leaf-eyed, as
also thy imperishable glory.

QERATAICT TATCHIA qUisa |
ggfasifa & sulsal gedtan 12

3. It is even so as thou sayest of thyself, O supreme
lord, (now) I wish to see thy divine form, O supreme purusha.

a=@ afg asgw war gufafa ot |
DT qat A & WAAARATY 1)1
4. {f, O Lord, thou thinkest it possible for me to see

that, then do thou, O master of the Yogins, show me thy
imperishable self.
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93 } Qe &qifo agt sy |EEa: |
ararfaaifa fearfa aramwisdfa )

The Blessed Lord spoke.

5. Behold O son of Pritha, my divine appearances
by hundreds and by thousands, of many descriptions and
of innumerable colours and forms.

egifearagsegabant asaEe |
Igragugatton qgration awa a4

6. Behold the Adityas, the Vasus, the Rudras, the
Aswinis, and also the Maruts; behold many other mar-
vellous forms never seen before, O Bharatha.

LEFEY SUTCHTE qEaTe QRO |
aw 3§ gevaw a=ragEgssta e
7. Now behold here in my body, O Gudakesha,
gathered together in one place, the whole world consisting

of moving and unmoving objects as well as whatever else
thou desirest to see.

A g Af 9F9d ZEARAT @gar |
fa=d qaifa @ 9%: ag@ A AETEE 1

8. But thou canst not see me with thy these eyes. |
am giving thee divine eyes; behold my Yogic power and

glory.
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a9 ST

TR qal aFFAgEIEd g |
AT T WH ST &l

Sanjaya spoke.

9. Having thus spoken O King, Hari the great lord
of the Yogins showed to the son of Pritha his most
glorious divine form.

ARFTFAATARAFIGAZAAL |
aRsfgsaraTel fFsaAstgay 18.|

10. With many mouths and eyes, and many won-
derful appearances, adorned with many heavenly
ornaments, and “holding many heavenly weapons.

frmameamaead ffsarmag3eay |
qatmand 2anaed faaiges 1L
11 All wonderful, boundless and resplendent, facing

all sides, wearing heavenly garlands and vestures and
anointed with heavenly perfumes.

fzfr gaweeey wATTAglyar |
afg an: agat an sgi¥aey AGAF: 1R
12 The splendour of thousand suns risen together at

one time in the sky may perhaps be something like the
splendour of that mighty being.
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agwed qTeEees afvERATE |
AYYIZIZTET MO QBTN 193

13. There in the body of the God of gods the son
of Pandu saw, seated in one place, the whole world in
its various forms and divisions, all separate from each other.

aa: | fqenafag godar gdsa: |
quisq faear 29 sasfewaa 1w

14. Thereafter he, the conqueror of wealth* flled
with amazement, and with his hairs standing on end,
bowing down his head and with clasped hands, thus spoke:

aSq ST
A -

qenfa Rates 37 32 S gafafdvagi |
sEurHie wRSTEAEd i qaigonia s 1y

Arjuna spoke,

15. O God, I behold in thy body all the gods, as also
the hosts of various classes of creatures, the lord Brahma
seated on his lotus seat, and all saints and heavenly
serpents,

FAFAEIEAFIAR quAItH et GHA SR |
A 7 A A gty qganta fagdeae fwaw agda

16. 1see Thee on all sides in infinite forms, with
countless arms, bellies, mouths, and eyes; neither Thy
end nor middle nor again Thy beginning do I see, O Lord
of the universe, O universal form.

. Conqueror of wealth is the title of Ariuua,

17
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fwrafe afgd abrol g ol qaat ffaeag
qeaifa eaf gt anadiamasmmafansiag 139

17. 1 see Thee adorned with diadem, mace and discus,
a mass of splendour, refulgent everywhere, shining like the
blazing fire and the sun, difficult to behold, and immeasur-~
able on all sides.

3 @ AfgasT canea fagen o« faanag
FANEAA: METAIAMIAT qAraqees gaat aat A 1<

18. Thou art imperishable, the supreme goal of
knowledge, Thou art the supreme support of this universe,
Thou art unchangeable, and the protector of the eternal
dharma. Thou art the ancient Purusha,® this is my
conviction,

smERsTrERRrRndAAaaTg, afred |
quarta eat pagnoaes @awar Faag avad ugu

19. 1 see Thee without beginning, middle or end,
possessing infinite power and endless arms, with eyes
like the sun and moon and mouth like burning fire heating
the whole universe with Thy radiance.

aEmfeaifeaac g snd adea o aat: )
Fgd ®.gd a3% ST seafad AgERd, IRol

20. The space between heaven and earth, as also all
quarters, are filled with Thee alone: having seen Thy
wonde-ful and awe inspiring form the three worlds are
trembling with fear, O mighty Being.

#* Purusha=Eternal S;;irit.
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awf fg cat g fanla Kfagan ageat guif= )
EeficgFeT neffagdan cgafacar sgfaf: aswerfa: 1y

21. These multitudes of gods enter into Thee indeed,
some stricken with fear extol Thee with joined hands.
Hosts of great rishis and saints uttering “hail to Thee”
extol Thee with many sublime hymns,

wgifaear g T 9 qran fgdshaa aeagarsageg |
TrrgarglagEar degea ot Afwmasta &9 1

22. The Rudras, the Adityas, the Vasus, the Saints,
the Visvadeva, the Aswinis, the Maruts, the Yakshas, the
Asuras, and the hosts of Sidhas all these are looking at
Thee in amazement,

&t qe gIFIAA AN TFAERTRA |
TR gAYFE gy I vt 12

23. Having seen Thy immense form, O Mighty-armed
with many mouths and eyes, many arms, thighs and feet,
many bellies and many frightful tusks, the people are
trembling with fear and so am I,

TEyY EAtwIV sraTE Hafrmedy |
g1 f i seafuaroenn ufd @ el ad = o ie

24. Seeing Thee touching the sky, blazing in many
colours with widely opened mouths, with large blazing eyes
my heart is trembling with fear. 1 have no self-control nor
peace of mind, O Vishnu,
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dgrrteTty 2 & gt g swmeatnat
fam 7 @@ 7 =% 9 o adiz 3 s 1w

25. Beholding Thy mouth with frightful tusks and
resembling death-dealing* fire | know not the four quarters,

nor do I find peace. Be Thou gracious, O Lord of gods and
the support of the Universe.

wHt | &3 gavges gAn: ¥ adaafraeds’: |
wieAt Fhon: gagaeaa aneddd ataged: 14

26. All the sons of Dhristrashtra together with these
hosts of the Kings, as well as Bhisma, Drona and the son
of the charioteer (Karna) as also our principal warriors,

Ffor & s frafa dewaeta wamef
#fafgem guataty agmea Sitdeamg: el

27. Are hurriedly rushing into Thy terrible mouths
with dreadful tusks; many are seen sticking in the spaces
between the teeth with (their) heads crushed to powder.

qut aiat agT s aggRTifigen gata |
aqr qant A@twa fafa sFvatafrsssta ke

28. As the waters of flooded rivers rush with great
force towards the ocean, so these heroes of the world of
man enter into Thy flaming mouths,

Death dealing fire=tire which consumes the world at its dissolution at
the end of a Kalpa,
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T aiE sged qagr faafa mow aggam: )
aga auna fFafa Stwmata gsnfo sgedm 1R

29. Just as moths rush with great speed into a blazing
fire for their destruction, even so do these people rush
hurriedly into Thy mouths for annihilation.

Ifead agma: grrgwraRvIgASEaE: |
Asiifragd sweans ara@dian gagfa B e

30. While devouring all these people with Thy blazing
mouths Thou lickest them on all sides and filling the whole

universe with Thy splendour, Thy terrible light is scorch-
ing it, O Lord.

seaTfE § & AFgaEat adiseg ¥ 37T 967 |
faagfsefa vamaae a & ssaifa ax sgfag iz

31. Tell me who Thou art so terrible in form, | bow to
Thee, O supreme lord. Be merciful, 1 wish to know Thee
the primeval Being, for | do not understand Thy doings.

stanagans
st st Swmazagst Steranediag gg=: |
srasta eaf @ wfsafa aF Fsafean: sedy gtar 1320

The Blessed Lord spoke.

32. I am the time (death) destroyer of creatures, am
now engaged in destroying these people even without thee®
none of the warriors standing (here) in hostile armies shall
survive.

* Without thee==Without thy takiﬁg part in the battle.
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agneaglag axt v fren wargeem usd emean)
74 frgan: gy fframr w3 gsaanfaa i

33. Therefore do thou arise and gain honour, conquer
the enemies and enjoy a prosperous kingdom. They have
already been slain by me, be thou a mere instrument, O
Savyasachin®.

gt 3 ofrew 3 s 3w qaearaiq g |
a1 gared sifg ar safagr poaa Safa @ queE 3L

34, Slay Drona, Bhisma, Jayodratha, Karna and
other brave warriors. They are already killed by me, do
not fear, fight, thou shalt conquer the enemies in battle,

€33 I
TasgeT T Fmaey sanfeaa: Faa )

AREHCT A TATE W QG Wiada: So 113wl

Sanjaya spoke.
35. Having heard this speech of Kesava, the terrified

Arjuna, with joined hands and trembling, bowed down and
thus spoke to Krishna in stammering voice.

ESCIREIS
@R gHRY aT AT ITHAFTHATTR T |
waifa WMefa B gafa aF aneafa a fGgea: 1k

Arjuna spoke.

36. Itis right and proper, O Harishakesha, that the
world rejoices by Thy praise and is devoted to Thee, that
the terrified rakshas flee in all directions, and that all the
hosts of ~aints pay homage to Thee.

. Savyasacl:igélﬂ;aux;.s‘ both haud’ed. It is the epithet of \Arjuna, as he
could draw the bow with either band with equal skill,
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FEE ¥ A ARGAZEAT TATR A@ont e/ |
A 3 AT canad QI AT 139

37. And why should they not adore Thee, O mighty
lord. Thou art greater than, and the first cause, even of
Brahma, O infinite Being, O Lord of the gods, O abode of
the universe; Thou art imperishable and beyond all that is
Sat* and Asat.t

camizia: qev: quuscanen fpacy o fawag
aenfa = @ ot a ww e3a1 ag faraase na

38. Thou art the primieval god, the ancient Purusha;
Thou art the supreme support of this universe, Thou art
the knower and the knowable and the supreme abode. By
Thee is pervaded the universe, O being of infinite forms,

qrgantstagen: mag: aamfacd sftames |
A AAEdsEg GeEEcT: IA=T ISl ant aned yas

39. Thou art Vayu, Yama, Agni, Varuna, Moon,
Prajapati and the great grandfather. Hail ! hail to Thee !
a thousand times and again and again hail ! hail to Thee!

AR QUENRY 9P aAlseg ¥ @da oF |9 |
arradaifateined a9 auaifa aaisia & (9ol

40. Salutation to Thee from front and behind, saluta-
tion to Thee from all sides, O Thou all; Thou art of
infinite power and of infinite valour, Thou pervadest all
things and therefore Thou art all.

s Sat=Aught. ' ' T
t Asat=Naught,
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q@fy werr gav agw & TS0 § 93T € QG |
agmar AfgaE Qg Aav sagegoda oifg i

aERgrEaAEcEatsfa feerememiaay |
THRISTATCHYS TCHAAY AHIAL IIASATAIH, |19R))

41 & 42. Whatever has been rashly said by me
through ignorance or love, addressing Thee as “O Krishna™'!
“O Yadava'! “O friend"! thinking of Thee as a friend only
and not knowing Thy this greatness, and whatever unmeet
treatment Thou hast received in fun or play, when lying
down, sitting or at meals, when alone, or in the
sight of others, Ibeg of Thee, O immeasurable one, to
forgive me for that.

frarfa @tee suater carEs o gEtaa, |
a cFeanl searafaw: gatseat StwxAscagfaamaE sy

43, Thou art the father and the object of adoration of
this moving and unmoving world, Thou art greater than
the great, there is none equal to Thee in the three worlds,
how can there be a superior, O Being of matchless glory.

aeareau sfoang w9 sard amaiadey |
foda gweq a6 aeg; fa: frradfa 3T @igq s

44. Therefore bowing down and prostrating the body I
implore Thee, O adorable lord, to be gracious. You can, O
Deva, forgive me as the father forgives the son, as a friend
forgives the friend and as a lover the beloved,
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argeqd gRatsia gyt @i = seafad adt B
a7 A 0T 27 &1 q&1g qa snfHTE 19al

45. Having seen what was never seen before, I am
delighted, but my mind is bewildered with fear. (There-
fore) show me, O lord, the same (thy original) form, be
merciful, O lord of the gods, and the abode of the universe,

et nfzd amawfrssifa cat ggag ada)
A7 Q0 Ag AT gemaEt w7 foagd wed)

46. I wish to seethee as thou wast before, with diadem,
mace and discus in hand, be thou in the same form with
four arms, O thousand armed, O universal form.

sfrraigaa
7 e da qAEag &1 oF gfoanteRdtTe |
asitnd Fanarand asi cageaa a gega kel

The Blessed Lord spoke.

47. Through My grace I have shown thee by My
Yogic power this My supreme, effulgent, universal, bound-

less, original form, never seen before by any other than
thyself.

a JguwrgaAs gEa a Grnfas aqtae: |
qEEY: LT AE AR TY g FRINT I8

48. Not by the study of the Vedas, nor by the perfor-
mance of Yajna, nor by giving alms, nor by meritorious
acts, nor yet by severe austerities, can I be seen in this

form in the world of man by any other than thyself, O hero
of the Kurus. ‘

18
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A1 A 7o A = oAt gor wd sigERie |
sqqandl: Srarmn: gaeed a3q A safag gaw isall

49. Be not afraid, nor bewildered on seeing such a
terrible form of Mine; freed from fear and cheerful at
heart do thou again see My that very form.

SERECCIC
EaSA AIGRTENFE @R § FNATATE 3A: |
ABATGATATE F Wald JeI1 g SaIgAEEAr (9ol

Sanjaya spoke.

50. Having thus spoken to Arjuna, Vasudeva again
showed his own form. That mighty Being, assuming his
gentle appearance, consoled the terrified (Arjuna).

s ST
Fi¢ wgd & a7 @l SR |
gZiAfen g3 |Fan 9E5fd qa: 1w

Arjuna spoke,

51. Having seen this Thy gentle human form, O
Krishna, 1 have now become calm in mind and am
restored to my natural state.

IGOCICRIE]
gzgafme w9 guamf@ geam |
a1 wcqed s facd ghawiERon 1w2
The Blessed Lord spoke,

52, It isvery difficult to see this form of Mine which
thou hast just seen, even the gods are ever longing to seeit,
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mFq qEfrat g gaaata af aar w2

53. Not by the study of Vedas, nor by the practice of
austerities, nor by the making of gifts, nor by acts of
sacrifice, can | be seen in this way as thou hast seen Me.

AFEAT eATIAT TFT AgRAFTAsHA |
1 4% T T 99qY T WAd I1uLU

54. It is by single-minded devotion alone that I can
be seen in this form and known in reality and entered into,
O harrasser of the foes.

AewAgeRCTAT AgE: agafsa: |
fad |gag 2 & adfa o 1wl

55. He who works for Me, who looks upon Me as the
supreme goal, who is devoted to Me, who is free from
attachment, who is without enmity to any being, he attains

to Me, O Pandava.

Sracafzfa stmgmaPagafreeg aafaaat
FhrreR sheongaeag frasagaatm
qAFRIZAISEAE: LRI

Thus ends chapter the eleventh called the Vision of
the Supreme Being as the Soul of the universe, in the blessed
Bhagavad Gita, the sacred secret, the divine wisdom, the
science of Yoga, the Colloquy between the Blessed Lord
Krishna and Arjuna.



EHAPTER XIi.

@ &

In the last shloka of chapter XI is extolled the
worship of the Deity as manifested in the universe,
while in the preceding nine chapters is inculcated the
worship of the unmanifest and attributeless Divinity.
This naturally raises the question of the relative
merits of these two modes of approach to the Supreme
Being. Arjuna therefore enquires in this chapter
(XII) as to which of these two paths is the better one,
In answering this question the Blessed Lord avoids a
direct comparison between them, as they are not
comparable, but explains that they both are conducive
to the attainment of the supreme goal. The
realization of the unmanifest being exceedingly diffi-
cult, He exhorts Arjuna to worship Him in His
manifested form with firm faith and utmost devotion.
Such worship leads a true devotee more easily to
divine illumination and ultimately to the realization
of the unmanifest, attributeless and unthinkable
supreme reality.




AT FIMD:

#dq ST
e GAAgE F WRrEeat gIqrEa |
q Srcagrasas a9 & afagan 1y

CHAPTER XIL

Arjuna spoke.

1. Which of those devotees, who thus* worship Thee
with constant devotion, and those who worship Thee, the
imperishable and the unmanifest, is better versed in Yoga ?

ShTTngIa

azmATA 7t A A famgw STEd |
NFAT QIIYATER R JHAAT AQT (1R

The Blessed Lord spoke.

2. Those who have fixed their hearts in Me, and are
in constant devotion and worship Me with utmost faith, are
deemed by Me, the most excellent Yogins.

2 sgrafamansas adqad |
qaamafard 9 Frama g 1

3, But those who worship the imperishable, the
indefinable, the unmanifest, the all pervading, the
unthinkable, the unchangeable and the eternal.

* Thus=as described in shloka 55 of the last Chapter (Chapter XI.)
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dfrasfgaas aax angza: |
& sregafa miam asgakd @ e

4. Whose senses are under thorough control, who
have equal regard for all and are intent on the welfare of
all creatures, they verily reach Me.

& i sfawardameasaTaaqy |
wegwt f aifag @ Beafgearad )

5. Greater is their trouble whose minds are set on
the unmanifest, as the attainment of the unmanifest is most
difficult for the embodied (ones).

7 g |aifor warfu afy deaeq qew |
AAFAAT AN A g IqE k)

6. But those who dedicate to Me all acts and who
are devoted to Me and worship Me with single-minded
devotion,

ATnE @gEal FIEAEETd |
warfa afaveasd seadfoasaayg 1o

7. Them, with hearts fixed on Me, I deliver, O Partha,
before long from the ocean of this mortal world.
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w7 wa svaed Afg e Rlaa
faafawafa =7 wq od a soa: 1

8. Fix thy heart in Me, let thy mind dwell in Me
alone, thereafter thou shalt abide in Me without doubt.

w1 fa<t grrnd a gErfy afa faog
swqrEAtia aar afassed ada T 1

9. If thou art unable to fix thy heart firmly on Me,
then seek to reach Me by Yoga of constant practice, O
Dhananjaya.

e scaant sfa mewdquat 7T |
nzuafy watfn gakatgraceata 1ol

10. If thou art unable even to do constant practice,
devote all thy actions to Me, even by doing actions for
Me, thou shalt attain perfection.

afagaTwista wa mutmmtaa: |
ST FARSANAT: $& AATRATE, (1L

11. If even this thou art unable to do, then resorting
to my devotion, and controlling the self, renounce the fruit
of all actions.
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gt fg qramears Argarn Gfsad |
SRR R NTEA TSI fF ataaty, gl

12. Verily knowledge is superior to practice and
meditation is superior to knowledge, while the renunciatiop
of the fruit of action is better than meditation; from
renunciation peace is obtained immediately.

ABYT GNIAAT AN FEW TT T |
faat frEwcangaga: adt 1

13, He who hates none, is friendly and compassionate
to all creatures, who is free from attachment and egoism,
to whom pain and pleasure are the same, who is patient,

w3y gad g gareAr gafaema: |
weafdanaatedt agw: @ R’ foa: uyen

14. Who is ever content, and self-restrained, who is
firm in faith and has dedicated to Me his mind and reason,
that devotee is dear to Me.

geaifzaa Siwt StwEAiEaS T T |
gaTEIEAd® 3 | = & faw: g

15. That devotee, by whom the people are not
perturbed and who is not perturbed by the people, who is
free from exultation, envy, fear and agitation, is dear to me,



[ 145 ]

wndet: gfagy SgEhat Tasaa: |
aFtwagfeauh at ags: | ] gk

16. He, who is free from desire, is clean (in mind and
body), is clever, neutral and free from anguish, who has
renounced all undertakings, that devotee of mine is dear
to me.

at a geafa a 3fg 7 arafa a sgafa
spnigaaficantt afwmea: | a faa: o

17. He, who neither rejoices nor hates, nor grieves,
nor desires (anything), who has renounced good as well
as evil and is possessed of devotion, is dear to me,

an: oAt ¥ | T I arAeaEa: |
farngagay an: agaafa: iz

18. He, who is the same to friend and foe, to esteem
and disesteem, to whom cold and heat, pain and pleasure
are the same, who is free from attachment,

gafagreglanid @gut 3 3afag |
wfa: femfaafema o ac ugey

19. To whom censure and praise are equal, who keeps
silence, is content with anything, is homeless and steady-
minded and is full of devotion, that man is dear to me.

19
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7 g amigaig 20w waed |
HTTAT ACqUAT AwreasarT A faan e

20. Those devotees, who follow this ambrosial dharma
which has been declared, and are endowed with faith and
devoted to Me, are most dear to me.

deaeatzfa stagmagiaqafaeeg st
Qe sgsmdaeTg afeam
ATA ZIZA ST LRI

Thus ends chapter the twelvth, called the Yoga of
devotion in the blessed Bhagavad Gita, the sacred secret,
the divine wisdom, the science of Yoga, the colloquy
between the Blessed Lord Krishna and Arjuna.




CHAPTER XIll

—————

This chapter treats of three subjects namely the
Kshetra, the Kshetrajna, and the knowledge or true
wisdom.

Kshetra represents the body, it consists
of twenty-four tattvas and seven vikars, and is the
product of the three gunas of Prakriti.

The Kshetrajna is the Self or Purusha which
resides in every Kshetra. It is identical in its
essence with the Parmatman (the supreme self).

The knowledge or true wisdom consists in the
cultivation of godly life aud in the realization of the
fact that the goal of knowledge is the supreme Being
who is said to be neither aught nor naught. Prakriti
and Purusha are beginningless and it is by the union
of these two through the unconditioned will of God
that the creation, preservation, and destruction of the
universe comes about. The whole work of the
universe is done by Prakriti under the control of the
supreme Being who does mnothing directly. Those
who have realized this truth attain the eternal peace.

N
A2
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18 DT Firag Aafaeafasfiad |
qadt 3fa 4 mg: S9g 5fa afzg o

CHAPTER XIII
The Blessed Lord spoke,

1. This body O son of Kunti is called Kshetra and
He who knows it, is called the Kshetrajna by those who
know both.

435 iy af fafg @ag@syg ara
AXAATAFA q|E A 79 |I)))
2. Know Me even, O Bharatha, as the Kshetrajna in

all the Ksshetras. The knowledge of Kshetra and Kshetrajna
is what is deemed by Me to be the true knowledge.

acas aw Tigya afewif gaw aq )
| 9 4t GeRATT SCEATET 7 7 |13

3. What that Kshetra is, of what nature it is, and
what are its changes, and what is from what derived, and
who the Kshetrajna is, and what are its powers, that briefly
do thou hear from Me.

miufraga Md saERT: gus |
smgesaa egafzEtafad: usn
4, This subject has been sung by many a sage with
numerous hymns of different descriptions. It has also been

explained with the help of well-ascertained and cogent
‘texts of Brahamsutras,
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nEnJAIEEET gigtsawag 9 |
efemfor z0% a1 o Afgamaw: 1w

5. The (five)? great elements, egotism, reason, and
the unmanifested (Prakriti), the ten® senses and the mind,
and five® objects of the senses,

=BT 39 @6 g:@ dmasaqn gfa: |
gaceis QriEa afFwRggEay 141

6. Desire,” hatred, pleasure, pain, the aggregation,®
intelligence and firmness, this briefly is called Kshetra with
its changes.

amfeanzficanfdar afaustag |
amEaiqad M eqaneatafae 1o

7. Humility, sincerity, harmlessness, patience, up-
rightness, service of the preceptor, purity, steadfastness,
and self control.

1 The five elemeuts are : cther, air, fire, water and earth.

2 The ten senses are : eyes, ears, nose, tongue, skin, larynx, (an*\)’
hands, feet, anus and the organ of generation,

3 The five objects of seuses are : sound, touch, form, taste and odour
or smell.
These twenty, with egotism, reason, Prakriti and the mind, are desig-
nated as twenty-four tattvas,

4 Derire, hatred, etc, mentioned in this shloka are designated as the
seven vikaras or changes.

o

The aggregate here means the power of cohesion by which the senses
and organs are held together,

The twenty-four tattvas mentioned in the fifth shloka and the seven
vikaras as detailed in this the sixth shloka constitute the body

(Kshetra).
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sfgay SuERAERR 9T = |
FeRgEgRTETIiay g mgzaag, il

8. Indifference to the objects of the senses, complete
absence of egoism, always keeping in mind the evils of
birth, death, old age, sickness and suffering,

wafwafreg: gagraEfRy |
facd a aafacatanifagiaafay

9. Unattachment, and absence of self-identifica-
tion with son, wife, home and so forth, and constant
equanimity of mind on the occurrence of the desirable, as
well as the undesirable,

afq aragmaa afwcatatfon |
fafrmrafrandasagatz 1o

10. Unflinching devotion to me, by meditating on me
with singleness of mind, resort to lonely places, want of
pleasure in the congregation of men.

seqERFAfcacd aTaFEad |
casFAtafa MEHAATH qgars=qadqr 1Ll

11. Constancy in self knowledge, seeing everywhere

the object of true knowledge (God), these are said to be
the knowledge, and what is opposed to it is ignorance,
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T4 AT ASFRTFAAIIS |
Aarfgaeqd @ 7 aEAETAA 1R

12. That which should be known I shall explain
knowing which one attains immortality. The beginningless
supreme Brahma is said to be neither Sat® nor Asat.t

gaamfnag acagatskafadgag |
gaafangl® admyea fagl 1

13. His hands and feet are everywhere, everywhere
are His eyes, heads and mouths, His ears are in all places
and He remains in the world covering all.

wafgamnE safgatatbag |
wa® a@Es fv gquas T uge

14, The functions of all senses are reflected in Him,
yet He is without any sense organs. He is unattached, yet
He supports all. He is devoid of qualities, yet enjoys
qualities.

afgraar YammsR [WT T )
gerenazfaRd gred anfa® @ aq ngal

15. He is without and within all beings moving and
unmoving ; being extremely subtle He is not knowable. He
is far and yet He is near also.

*  Sat=maught
1 Asat=naught
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afma = gag fuwfas = faag
qana = asad ufasw safiso = &)

16. He is undivided yet appears divided in creatures,
He is the supporter of all beings, and the goal of knowledge,
He is the destroyer as well as the creator.

saifagafy avaifacmna: qugsad |
o §4 Fmer gfz aae fafgag wgen

17. He is the light of all lights. He is said to be far
away from darkness. He is knowledge and the goal of
knowledge. He is attainable by knowledge. He is seated
in the hearts of all.

efa G aur T 84 TH qEEa: |
agw wafgEa AgEEeeEd 1Rall

18. Thus, the Kshetra as well as knowledge and that
which should be known have been briefly declared. My
devotee knowing this attains to My Being.

qefd ged 93 fregadt swamfy
fawwde quista g axfastaaa wean

19, Know that Prakriti and Purusha are both
beginningless, and know that Vikaras (changes) and Gunas
(qualities) are born of Prakriti.
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FAFOFGA &g THREAR |
g&T: GE@MT AiFIeA 2965 IRol

20. In the production of cause and effect, Prakriti is
said to be the cause ; in the experiencing of pain and
pleasure Purusha is stated to be the cause.

g&w: gwfamifE g awfaawgoua
HWU UAFISET FFAMEARTAG 1R

21. Purusha seated in the Prakriti experiences the
qualities born of Prakriti; attachment to the qualities is
the cause of his birth in good and evil wombs.

IUAWIFAT A FAT AW ABAT: |
quatelfa scgwt A& sf@rge: qu 1Rz

22, The supreme Purusha seated in the body is said
to be the spectator, the permitter, the supporter, the
enjoyer, the Great Lord and the Supreme Self.

7 s 3 god ol @ i |
a9 gaamista a & g sfasad gz

23. Whoso thus knows the Purusha and the Prakriti
with its qualities, whatever his actions* he is not born
again.

# Literally while working in every way,

20
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sqRareafd gt dfagreamaraar |
#Q qiedq g FADAT 9T YR8

24, Some see the atman in their hearts by meditation,
others by renunciation and yet others by right performance
of actions (Karmayoga).

A ATATA: AL IAHI |
st snfaaceda ged yfagoaom 1=y

25. Again others not knowing Him thus, worship
assiduously by hearing from others. They also cross
beyond death adhering to such hearing.

TEcsard Fiacad aaegay |
angmdat iy aw@w g:é

26, Whatever, the least thing, animate or inanimate,
is born know that, O Bharata, as the result of the union of
the Kshetra and Kshetrajna.

g @iy qau fouwd ouba )
faazucafzamard a: ayafa & quafa wren

27 He who sees the supreme Lord existing in all
creatures in an equal measure, and not periching on the
destruction of the creatures he knows the truth,
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ad qeafe a3 qrafaadian |
7 feaseaenarmd aat aifa @i afag 1ren

28. Knowing the same Lord existing equally every-
where, he does not destroy® his self, and thereby attains
the supreme goal.

gFedT T wuifn fmammfa adq: )
a: qgafa gueaanswar] @ q@fa ke

29. Whoso sees that all varieties of actions are done
by Prakriti, and that the atman does nothing, he sees. the
truth,

a3 agararRsaadasafa |
aa o 9 fGm ag |@qgd agr 13en

30. When he realises the whole variety of created
beings as rooted in One and from that One the whole
of this expansion, then he attains to the Brahman.t

sifgemfarueacqraeaaasan: |
ndwei sty wivag 7 wafa 7 ey 1

31. By reason of being beginningless, and attribute-
less, this imperishable Supreme Self, though dwelling in the
body, nexther acts nor is tainted, O son of Kunti.

¢ A maun who has dxvme lllummatmn knows tllat the body whxoh is
perishable is not his atman (self ) which is indestructible ; on
the other hand an ignorant man who thinks the perishable body
to be his self, really injures himself by clinging to false notions
and thus continuing in the wheel of birth and death.

+ All that appears to exist is in reality the Suprewme Spiril appearing in
80 many forms through his maya.,
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T QAT @lEFEI Aty |
gamafaat 28 awem Algfemd 1w

32. Just as the all-pervading ether from its subtlety
is never tainted, so the self dwelling in all the bodies is
not tainted,

o1 aFwIgEcRw: Few Stwmn
A st qur T’ awmafa awa i

33. As the one sun illuminates the whole of this

world, so does the Kshetri, O Bharata, illuminate all the
Kshetras.

FAAATAIGAAC FERIFA |
Janzfans a ¥ fzaifa & g

34, Thus those who with the eye of spiritual know-
ledge perceive the distinction between the Kshetra and
Kshetrajna, as well as (know) the means of libration of
beings from Prakriti, they attain the supreme goal.*

acafzfa egnagagafaecg safaemai
qingred sigongaaa® aagwata-
qim A FEgRISAE: 13}

Thus ends chapter the thirteenth called the Yoga of
distinction between Kshetra and Kshetrajna in the blessed
Bhagavad Gita, the sacred secret, the divine wisdom, the
science of Yoga, the colloquy between the Blessed Lord
Krishna and Arjuna.

* Those who know that the body (Kshetra) is the product of Prakriti
and that the Kshetrujna is the spirit, as also that Prakriti is an
illusion which disappears on the attainment of divine knowledge
they reach the supreme goal.



CHAPTER XIV.

*e ¢

This chapter deals with the Gunas of Prakriti
(qualities of mnature). The supreme Being creates
the universe through His maya or Prakriti which is
possessed of three Gunas or qualities, namely Sattva,
Rajas and Tamas. The gunas bind the embodied
self to the body. The Sattva is characterized by
kunowledge and happiness, Rajas by attachment, desire
and activity, and Tamas by ignorance, delusions and
indolence.

The triad is never in equilibrium in any
individual, one or the other being always predomi-
nant. When Sattva is in ascendancy the result is
peace and refulgence in all the senses and faculties.
The predominance of Rajas is marked by greed,
activity, desire, and restlessness. The prevalence of
Tamas is noted by sloth, delusion, and heedlessness,

When one realizes the fact that all actions are
done by the Gunas and that there is no other agent
or actor, and has abandoned love and hate and the
whole of the dual throng and worships the Deity with
firm faith and utmost devotion he transcends the
Gunas and obtaius eternal peace.



a9 aggmsena;
g
q{ 37 SaeAita @At ageny |
ggieTt gaa: |/F aif fafgfmar wan aq

CHAPTER XIV.
The Blessed Lord spoke.

1. I will again declare the supreme knowledge
which is the best of all kinds of knowledge and by which
all sages have attained perfection from here,

2 Fagaifea aq grasgawTar |
|irshy Atqenass g=d 7 saual T i)y

2. Having resorted to this knowledge and attained
unity with Me, they are not born at the beginning of the
creation, nor disturbed at its dissolution.

an AfAgeam afent gamaey |
waa: gRgant aat wafa ara o)
3. Mahat Brahma (My great Prakriti) is the

womb, in which I place the seed; from that, O Bharata, is
the birth of all creatures.

adaifag #\ag gaa: swafa an |
avat am Aeafae daug: frar i

4. In all wombs, O son of Kunti, whatever forms are
produced, Mahat Brahma (Prakriti) is their womb, and I,
the seed giver, their father,
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g WA gfa gom aufadaan |
frapfma gt 38 2fAasaay qw

5. O mighty-armed, Sattva, Rajas and Tamas, the
Prakriti-born gunas (qualities), bind the imperishable
embodied self to the body,

. ax g SR INwAAHAY, |
gaaga Afa amaga @ 1

6. Among these Sattva, resplendent and restful on
account of its purity, binds by attachment to happiness and
knowledge, O sinless one.

it wnens fafs emagenga |
affesmifa wi-ag wdaga fag el

7. Know Rajasa as characterized by passion; it is
the source of desire and attachment ; it binds the embodied
self, O son of Kunti, by attachment to action.

aweeaaas fafs Ated @adfgan |
smseafamifaafaasnta aa a

8. But know Tamasa, O Bharata, as arisen from
spiritual ignorance; it is the deluder of all embodied beings:
it binds by attachment to negligence, indolence and sleep.
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avd g@ gaaty @ st ara |
FAAITT g an: 9N |@aqacqa 18

9. Sattva attaches to happiness and Rajas to action,
O Bharata, but Tamas enshrouding wisdom attaches to
heedlessness.

wwmnahngg a<d wafa awra )
TR e AT an: Gxd ST ol

10. Overcoming Rajas and Tamas, Sattva predom-
inates, O Bharata, suppressing Rajas and Sattva, Tamas
prevails and overcoming Sattva and Tamas Rajas becomes
uppermost,

Tamty Wsfemmwm sawad |
g a1 ag1 faafegs e=afacga wq

11, When in all gates of this body the light of
knowledge appears, then it should be understood that
Sattva has become predominant,

Fhy: safaaET: SHUTANE: €A |
weRaf e fgg aEer 1=

12. Greed, activity, initiation of actions, restlessness
and desire are born on the increase of Rajas, O Bharata.
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aneRarfa saea &IF seaga e

'13. Darkness, inactivity, heedlessness and delusion
are born when Tamasa predominates, O son of the Kurus.

q71 6<Q 979 g Sed arfa 2w )
aftaAfagt AwmnsEafaad 18

14. If a person dies when Sattva is predominant,
he attains to the pure regions of the knowers of the
highest truth,

i god wear sRafgy AER |
awr afaEnafa gratfag aEd igw

15. Meeting death during the predominance of Rajas
one is born among those who are attached to action, while
dying in Tamasa one is born in deluded wombs.

wdu: graeag: aifeas fads wey |
WEEg ®O pEAAEana: w39 1l

16. The fruit of Sattvic actions is said to be peace
and serenity, the fruit of Rajas actions is pain, while the
fruit of Tamsic actions is ignorance (delusion).

QITEATIS FIH S ST F |
iy gAY aRE ATASAARAT T (L8l
17. . From Sattva arises knowledge, from Rajas greed,

and from Tamasa heedlessness, delusion and spiritual
ignorance.

2!
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warfaazrenmsfagla asan |
[eegnagfaar s wegfa awan 1y

18. Those adhering to Sattva go upwards, those
attached to Rajas remain in the middle, while the Tamsic
who stick to the lowest gunas, go downwards.

A Iaea: ward agy gegagafa |
o o afa age @isfarssfa wgan

19. When the seer perceives that there is no agent

other than the gunas, as also knows what is beyond the
gunas, he attains to My Being.

gunAaAdica NI agﬁggmi I
SeamegSUg AR sgang? IRell

20. Transcending the three gunas which are the
source of the body, the embodied one is freed from birth,
death, old age and pain and attains to immortality,

At a1
ffegeirgmAamdat aafa ma |
fema: ®9 AaiswgmAtaTad 128

Arjuna spoke.

21. By what marks, O Lotd, is he recognised who has
transcended the three gunas; how does he conduct himself,
and how does he overcome the three gunas,
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sthrragaT
qel 2 qgfe T Mgl I ey |
a &fe dugwnfa 1 g st 1z

The Blessed Lord spoke,

22. He hates not when light, activity, or delusion (the
fruits respectively of Sattva, Rajas and Tamasa) confront
him, nor does he wish for them when absent,

SFretEZIEat quiar @ faead |
_ T a9 3T dtsafagfa Aga u=a

23. He who remaining indifferent is not disturbed by
the gunas, and knowing, that it is the gunas which act,
keeps firm and is not moved.

guzEge: @W GQUSTISHEIE: |
grafrarfaat shegeafrmreadegia: 1re

24. To whom pain and pleasure are the same, who
dwells in the self, to whom a clod of earth, stone and gold
are alike, to whom desirable and undesirable are the same,
who is wise and indifferent to censure and praise,

AAAtAgtegraegeat fmftagar: |
gatigRequtt qorrda: & a8 14

25. To whom honour and dishonour are the same, who
is the same to friend and enemies, and who has given up all
undertakings, he is said to have crossed beyond the gunas.



[ 164 ]
At | qissafaantor afeaiie Q9 |
| UnFRAEE agEr weaa R4

26. He, who worships me with unfailing devotion,
transcends the gunas, and is fit to be one with the Brahman.

agont fg sfagiengacasaasg T |
EIET A UAEd gasdmiawes 3 IR0

27, For | am the support of the imperishable and
immortal Brahman, of eternal Dharma and of infinite bliss.

Jacafzla fmgmagiamafecg aafaarat
qirareR shigvogdaeag gorrafran-
ahm aw SgamssAE: g8l

Thus ends chapter the fourteenth called the Yoga of
the division of the three qualities of nature in the blessed
Bhagavad Gita, the sacred secret, the divine wisdom, the
science of Yoga, the colloquy between the Blessed Lord
Krishna and Arjuna.




CHAPTER XV

—— G > ———

In this chapter the universe is compared to the
Aswath tree. Its form is not perceptible because it
is an illusion and as such its beginning, middle and
end are not known. It is the creation of Prakriti and
is maintained by the Prakriti born Gunas. The sense
objects are its flowers and fruits and the interested
actions of men make it firmly rooted. This illusion can
end only by divine illumination whichcan be perceived
when one abandons attachment, love, hate, etc,
The embodied self is the eternal essence of the Supre-
me Being, which abiding in the material body takes
the mind and the senses under its control, and
through them experiences pleasure, pain etec,
When it leaves the body at death it carries away with
itself their impressions. Sages blessed with divine
‘{llumination know the self, while those devoid of
such illumination can not perceive it.

The atman (self) is the energy, support,
vitality and light of all beings. The Parmataman
(the Supreme Self) transcends the Prakriti and is
superior to the embodied self. He is therefore
called the supreme Purusha.



AW qHYIA AT
sframagas
FAYSATqTERET T |
gifa qea quify ad g @ F3fq uw

CHAPTER XV
The Blessed Lord spoke.

1. The aswath! tree, whose roots? are above and

branches below? and whose leaves are the vedic metres,*
is said to be imperishable. He, who knows it knows the
Vedas.

AU SgarEE mE usger favasae: |
A geagEaan satgaii agsastd 1

2. lIts branches are spread below and above, They

are nourished by gunas and have sense objects as their
buds. Below in the world of man stretch forth its (secon-~
dary) roots resulting in actions,

1

Aswath tree means the Banian tree—it represents Samasra or the
endless stream of evolution.

Roots above—the universe is evolved from the Supreme Being who
is figuratively alluded to as being above.

Branches below—Branches means the products of the Prakriti in all
their forms and varieties,

Leaves are vedic metres—It means that the ritual portion of the vedas
propagates and protects the Samasra as the leaves protect a tree. '

Nole—This illusory universe, the product of Prakriti is spread on all sides.

It is nourished by the gunas (qualities) of Prakriti, its lowers and
fruits are the sense-objects, the desire for the enjoyment of which
in the form of secondary roots prompts actions which make the
ilJusion firm-rooted.
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A FAAEHE aMqad Al 7 w03 T d@afagr
wacaRd gerganagasiw gaa fe=ar i

3. Butits form in this world is not perceived as
such* nor is known its end nor its origin, nor its perma-
nence. Having cut this deep-rooted aswath with the
sharp weapon of non-attachment,

aa: qf aeqfomfitasd afwemar a fafa qa:
ana ard ged aq@ aa: sgfa: gqgar guod v

4. That abodet should be sought having gone
whither no one returns; (saying ever with firm faith)
“I seek refuge in that adi-purushai from whom all this
eternal manifestation has come forth",

fantamar faagRiar asacafiear fafgasm |
g2fagwn: gegeEitsgagz: WgueTd agq I

5. The wise who are free from conceit and delusion,
who have overcome the evil of attachment, who ever dwell
in the self, whose desires have been extinguished, and who
are free from the pairs of opposites, such as pleasure and
pain, they go to that eternal abode.

® As such means as described in the two foregoing shlokas, Its

form is not perceived as such because it is an illusion and changes
every moment.

+ abode=place.
1 adi-purushasprimieval spirit,
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7 agraad gat @ qmg A qaw: |
agear & faaaea agw @ AR LGN
6. The place which cannot be lighted by the sun, the

moon and the fire, and by attaining to which none comes’
back, that place is My supreme abode.

Adgint TSR Hwga: qaran: |
gragrFifmin awfaafa swf o
7. Only a particle of My eternal essence having

become jiva (soul) in the living bodies, draws the mind and
the five sense organs seated in Prakriti,

gad ggamifa amrcgswmmaa |
ydedafa dafa arprearfiamana 1a)

8. When the lord (Jivatma) takes a new body or
leaves the old one it carries with it these (senses) as the
wind (carries) the fragrance from its source.

sl =: Equ = e o T |
afagm amand fawgge@sd o

9. Dominating the ear, the eye, the skin, the tongue,
the nose and the mind, it enjoys sense pleasures.

Iammtadanty g a1 gonfraag )
fager agaeatta avafta smae: 1t
10. The deluded do not see it when leaving the body
or when remaining in it, nor when enjoying or when joined

with gunas, those only see it who have eyes of spiritual
knowledge,
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aa aiftaed qareaeRaatean |
FASATARHTA AF qyareqHas®: Ll
11. The Yogins, who endeavour, see it seated in their
hearts, but those who are devoid of spiritual knowledge

and whose minds have not been purified, though striving,
they do not see it.

ggfgeand ast swmgaadstasy |
quaafa amat st &l amesg 1R
12. That splendour which residing in the sun illumi-
nates the whole world, that which is in the moon and that
which is in the fire, know that to be My splendour.
mafagg @ gt aranagataan
qunfi Sesh: gataEhiear w@eaw: 13
13. Entering the earth | support all beings by My

energy and having become the moon full of sap | nourish
all vegetation.

agasara e snforat Jgmbera:
QNGRS TRas agfae 1L
14. Abiding in the body of all living beings as

Vaisvanara and in union with pranat and apanai I digest
the four kinds* of food.

& Four kinds of foods are as shown below—
(1) Fwoods which are masticated or chewed as bread etc.
(2) Foods which are sucked as a sugarcane.
(3) Foods which are druuk or swallowed as milk, etc.
(4) Foods which are lapped or licked as a chutney.
+ Prana=to breathe in, inspiration,
1  Apana=to breathe out, expiration,

22
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aveq T £f d@iafaet v safagtanged =)
4232 |awEAT I AnanszfaT T 1L

15. 1 am seated in the hearts of all, from Me are
memory, knowledge, as well as their loss; it is I who am to
be known through all the Vedas: | am the author of the
Vedanta to be sure, and [ am the knower of the Vedas.

gifaal get 1% weTgT aa 7 |
g |t Janfa Fretsye I=a@ 1Lk

16. There are two beings, in the world, the perishable
and the imperishable. All creatures are perishable, and
the Kootastha (unchangeable) is called the imperishable.

I JEIRT: TWAHITES: |
4t Siwxamfaw fawcdsag av nyen

17. But different (from these) is the supreme Purusha,
He is called the supreme self, the indestructible lord, who
entering the three worlds supports them.

qRicgmAtatseRguzfa atea: |
aaisten #1% 3% F afua: getiam: 1

18. Because | transcend the perishable, and am
superior to the imperishable, therefore | am known in the
world as well as in the Vedas as the highest Purusha,
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q AATREYET AT gEnEAd |
| gafagafa ar gFadq aa

19. The wise man, who knows Me thus as the
supreme Purusha, He, the all knowing one, worships me
with his whole being, O Bharata.

tfa gaad o@fazgs aaaw
QAZITETT AIGAFEARFATANT WRA |IRol

20. Thus this most secret science has been declared
by Me, O sinless one ; knowing this, one becomes spiritually
wise, and has done all that is to be done.

Sacafzfa shagmagiagafascg aafaaat
Qe shgrurgaa iy gesieaain
ATH QEZDISEATT: 114

Thus ends chapter the fifteenth called the Yoga of the
Supreme Being in the blessed Bhagavad Gita, the sacred
secret, the divine wisdom, the science of Yoga, the
Colloquy between the Blessed Lord Krishna and Arjuna.




CHAPTER XVI.

e @ G ——

In this chapter are described in detail the
characteristics of the godlike and demoniac natures
which were referred to in Chapter IX and it is
explained that in order to attain the supreme goal
(Nirvana) a godlike nature should be cultivated. Lust,
anger (passion) and greed,—which constitutethethree
fold gate of Hell, should be abandoned. Itis further
enjoined that in the determination of what ought and
what ought not to be done, the scriptures are to be
the authority.




# Simssan:
g
wad eerEgfeataatmsaafala: |
g1 AT 9 SENAET AR, 13

CHAPTER XVI
The Blessed Lord spoke.

1. Fearlessness, purity of heart, steadfastness in the
realisation of spiritual knowledge, alms-giving, control of
the senses, sacrifices, study of scriptures, practice of
austerity and uprightness,

wfgar seanmtaecam: micdgan |

a1 JAIRGT mEd ey 1R
2. Not injuring anything, truthfulness, absence of
anger, renunciation, tranquillity of mind, absence of

calumny, compassion for all creatures, uncovetousness,
gentleness, modesty and absence of fickleness,

s g gfa: Mangiet mfamfrar |
wafm gag gftafasmacs w1
3. Energy, forgiveness, firmness, purity of body:
absence of hatred and of pride ; these are the characteris-
tics of a person born with godly nature O Bharata.
gt gafsfammmes sra: qresaig =
s SISt il SOEATEA (18
4. Hypocrisy, arrogance, self-conceit, anger, harsh-

ness of language and ignorance are the characteristics of
one born with demoniac nature.
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gt dafgatgm fasarngd war |
ar g=: wag Ffmfrsnatsfa arega o

5. The divine nature is deemed for liberation while
the demoniac nature is for bondage. Grieve not, O
Pandava, thou art born with divine nature.

gt syaadt Sidslerss sigrog 9 |
gl faee: S agd g & sz 4

6. There are two classes of creatures in this world,
the godlike and the demoniacal; the godlike has been
fully described, hear now from me O Partha, about the
demoniacal.

vzt a fagle = a7 fagog: |
7 o= afy svend 7 |ed Ay TR e

7. The demoniacal creatures do not know either
action or inaction; there is neither purity nor good
behaviour nor truth in them,

wgeqAgfag I JMFE I, |
apEqREd frarrewmdge 1l

8. They say the world is unreal,’ supportless® and
godless.? It is evolved by mutual union and its cause is no
other than the gratification of lust.

1. Unreal=is fleeting i.c. it exists for a time and then disappears.
Supoortless=it is not based on dharma and adharma (right and
wrong).

3. Godless=it has no creator.
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gat gfungerg agematseagza: |
auFFegARATO: A Fwrarsfgan e

9. Holding this view, these cruel people of small
intelligence, and ruined souls, are born as the enemy of the
world for its destruction,

wrmifae g3 gnwmangfcaan
alggySenagmEFEasasgfaaan o

10. Following insatiable desires, filled with hypo-
crisy, pride and arrogance, and holding false notions
through delusion, they engage in evil deeds.

famafdat a seamngakan |
wmtgaiTeat gaaizfa fafar ng

11. Engrossed in endless cares, ending only with
death, and devoted wholly to sensual enjoyments, being
convinced that they * alone are the supreme end,

ATMAOAAZN:  FIAR QU |
§27R FIMTTMLAANRG/GNA, LR

12. Bound by hundreds of chains of hope, devoted
wholly to lust and wrath, they strive to amass wealth by
unjust means for sensual enjoyments.

* They=sensual pleasures,
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wgRg w4 geafad el Ay |
rguwigafy & wfrafa gadag L

13. This has been gained by me to-day, that desired
object I shall gain, this wealth is, and that also shall become

Mine.

s@t 7 ga: gt aEEfa |
fsatsgne Wi faglsE ssawgen 1l

14. That enemy has been slain by me, and others also
I shall slay, I am the Lord, I am enjoyer, | am successful, ]
am powerful, ] am happy,

e stsmaaf@wtsaisfa agmaar |
aed greafa Aiffsy seamatamifegan 1w

15. 1 am rich and of noble birth, who else is there My
equal ? I shall perform sacrifices, 1 shall give alms, I shall
rejoice. Such are the delusions of these spiritually blind

people.

smwfaafrawr Algmeamgan |
ge: WY qafea ad@sgat ngd

16. Confounded by many desires, entangled in the
net of illusion, and deeply attached to the gratification of
lust, they fall into a foul hell.



[ 177 ]

arerEafaan: @sar gamaanfaan |
qaF A FRATEfagd s 1L
17. Given to self-glorification, stubborn, filled with
the pride of wealth and self-esteem, they perform sacrifices

ostentatiously, simply for the sake of name and without
regard to the shashtric injunctions,

HEFIE a3 g9 FH wid T @hran |
AmEeaTdRy afge=t seag@sn: 1l
18. Clung to egotism, tyrannical power, haughtiness,

lust and anger, these envious people hate Me (seated) in
their own and other bodies.

awe fama: FUEAIRY ATUIAT |
faaeassagaagdsas qifag ugen

19. I repeatedly hurl these cruel haters, the worst of
men and evil-doers in the world, in demoniac wombs.

sngd qifaaar gor seafa seafq |
aaareds svag aat aweaaat afag ol
20. Falling into demoniac wombs birth after birth, and

not reaching Me, these deluded people sink into the lowest
depths, O son of Kunti.

fafad awwedd g awmARAs: )
HIH: FHITQUT SHICREETT AR IR
21. Lust, wrath, and greed, the three destroyers of the

self, constitute the three—fold gate of Hell. Therefore these
three should be abandoned,

23
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vafdges: wlaa amerfataa |

A= TeRT: Hawal arfa quf afag iz

22. A man, released from these three gates of darkness,
O son of Kunti, works for his welfare and thereby reaches
the supreme goal.

a: afafagegsy aaa smEa: |
a g fafgamaifa a g 7 quf afag 1

23. He, who abandons the scriptural ordinances and
acts according to his own will, obtains neither perfection
nor happiness nor the supreme goal.

ACATSBIES Gl T Fralssgai@al |
grear qesfarals w8 sdfaefa ke

24. Therefore the scripture is thy authority for
deciding what ought and what ought not to be done,
knowing this thou oughtest to perform acts prescribed by
shashtric ordinances.

racafzfa smgnadagafascg safaenat
Qe shigwnsiaaay gaigEatgamr-
Qi A aissaE: 1L

Thus ends chapter the sixteenth called the Yoga of
godlike and demoniacal natures in the blessed Bhagavad
Gita, the sacred secret, the divine wisdom, the science of
Yoga, the Colloquy between the Blessed Lord Krishna and
Arjuna,




CHAPTER XVII

————

In the concluding shloka of the preceding
chapter the scriptures are declared to be the autho-
rity in spiritual matters. Arjuna therefore enquires
as to the nature of the mental disposition, in relation
to the Prakriti born Gunas, of those who worship
with faith but do not follow the shastric ordinances.

In answer to this question the Blessed Lord ex-
plains that faith is an inherent quality in man but
its nature varies with his mental disposition. Persons
of Sattvic faith follow the gods and strive to lead
godly lives and acquire divine knowledge, Those of
Rajsic faith follow semi-gods and demons and hanker
after wealth and enjoyments, while persons of
Tamsic faith follow the evil spirits and lead a life
of sin and destruction. Foods, sacrifices, austerities
and gifts which are attractive to different persons
are also of three kinds according to their mental
dispositions as determined by the three gunas.

In conclusion it is declared that the three
syllables OM, TAT, SAT, constitute the three-fold
designation of the Supreme Being and these names
are uttered on auspicious occasions appropriate to
each of them.




qY QEFM ST
H¥A ST
3 meafafugegsy asa ggaifaan |
ast fagr g w1 Fvun geAE w1

CHAPTER XVII

Arjuna spoke.

1. What, O Krishna, is the nature of the belief of those
who worship with faith but do not follow the scriptural
injunctions, is it Sattvic, Rajsic or Tamsic?

LGN IS
e wfa s Afgai av awaen
anfeaat use 97 aweh 3fa af sqor i)

The Blessed Lord spoke.

2. The faith of embodied beings, born of their nature,
is of three kinds, Sattvic, Rajsic and Tamsic, hear about
them.

aamsT Gaed g Aafa i |
STFAAISE & a1 AERK: § TT &: 11
3. The faith of everyone, O Bharata, is according to

his own rature. Man is made of * faith; asis one’s faith,
so is he himself.

. 7Made of faith means that faith is an inherent quality in man.
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gara enfeast Ramwagwgifa vee: |
SAFITUIRR qowa AT A9 191

4. Sattvic persons worship Gods, Rajsic worship
Yakshas and Rakshas, while others, the Tamsic people,
worship ghosts and spirits.

ameEfafd 2K acasd F aqt qan |
FRERIEIHR: KARIETESRAT |41

5. Persons who practice terrible austerities not
enjoined by scriptural authority, who are full of hypocrisy
and egotism, and are possessed of desire, attachment
and might,

w0 R AATAAIAE: |
at Qe afagargdrema, id

6. Who torment the aggregate of the elements of *
the body as well as Me, abiding in their hearts, know these
deluded persons to be possessed of demoniac faith.

sEeeafq ade fafaa vafa fra
gt g1 Qi JgfaE sgm e

7. The food which is agreeable to all is of three
kinds and so are the worship, austerities and gifts. Hear
of their differences now.

* elements of the body=the five elements, ether, air, water, fire and earth,
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ay: sIvEQagesitatagan |
wn: fewan feu gan sern enfEmstmEn e

8. Foods which promote longevity, energy, strength,
health, joy and cheerfuluess and which are palatable,
oleaginous with a lasting eiiect and pleasing to the heart
are loved by the Sattvic.

FITTISTIUCY U guEatagifE: |
AW TYAGERLT FENFTRAIGT (&)

9. Foods which are bitter, sour, saline, too hot,
pungent, dry and burning are liked by the Rajsic; they
cause uneasiness, suffering and disease.

maaw wave gfa edfe = aq )
Sfgafq maw Ws awmafiag 1o

10. Foods which are insufficiently cooked, tasteless,
putrid, stale, leavings, and unclean are dear to the Tamsic.

arenifeafaan fafuge a wad |
gusgAdfa na: garam g arl=gs: 1

11. That sacrifice is Sattvic, which is enjoined by
scriptural authority, is obligatory and is performed with a
settled mind by men who desire no fruit.

sfrgsag g we gunaafy 99 aq )
£59a WAy | ag fafg aseg ugRn
12. But that sacrifice which is performed, O best of

the Bharatas, with a view to reward, or for ostentation,
know it to be Rajsic,
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fafadmeed  ardiamafium |
wgifafed ad ama qfagd 1
13. That sacrifice is called Tamsic which is unautho-

rised, in which no food is given, and which is devoid of
mantras and gifts and is performed without faith.

FafEeaged  taATstay |
SgEAaldar 1 oT a9 3saH (189
14. Reverence to gods, Brahmans, preceptors and

wise men, purity, straightforwardness, continence, and
harmlessness are called bodily austerities.

agaawd ad g frafzd = aq)
@EAAAEA 97 TEHT a9 ISAF 14

15. Words which cause no agitation and are true,
kindly and beneficial as well as the repeated readings of
the scriptures are called the austerities of speech.

Aa:Ra1g: atwed AtaArafataag: |
wasgfaiclaaat maag=ad (i

16. Serenity of mind, good-heartedness, silence, self-
control, purity of heart, these are called the austerities of
mind,

HZAT QAT ad ageafeafay a<: |
awewfenfads aifawafaamd e
17. This three-fold austerity, practised with utmost

faith by devout men not dc.iring its fruit, is called
Sattvig.
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FERRATAGHIG a9t g7 9T a9 |
frad afgg o ase ssgEg 1Ll
18. The austerity, which is performed with hypocrisy
with the object of gaining reverence, honour and homage,
is said to be Rajsic. It is uncertain and transitory.
gEMEWIERAT acdftear Rad aw: |
qrEAlcARATY a1 AAEHIIEa 128

19. That austerity, which is practised through miscon-
ception with self torture, or for the purpose of ruining
another person, is said to be Tamsic.

Frasafafa ag fadsgawfa
N w13 T qiF F A el Sgag ke
20. That gift, which is given, knowing it as obligatory,
and is given in a proper place, at a proper time, and to a

worthy person from whom no benefit has been received, is
said to be Sattvic,

aY TYIFIG FAygRw av g |
fiaa a ofifgs ag™ e saq k)
21. But that gift, which is given in return for a ser-

vice rendered, or with the object of gaining an advantage,
or again is given with reluctance, is called Rajsic.

AWHTS  ATTAATTRAIRY 9T |
AGHAAANE  AQATHSHIEAR, IR
22. That gift, which is given in an improper place, at

an improper time, and to an unworthy person without
respect but with contempt, is called Tamsic.
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dacafzfa faFm sgwfafa: saa: |
srgurrea Agrar awe fafgan googRa

23, “OM, TAT, SAT,” this has been declared as the
threefold designation of the Supreme Being. By these, in

the beginning, were created Brahmans, Vedas and the
sacrifices.

aengifacgyiges ag@zmaq: wan |
gadea faamten: qad agafzam 1zgn

24. Therefore the acts of the Vedic teachers, such as
sacrifices, gifts, and austerities, prescribed by the scriptures,
are always begun by uttering the syllable “OM".

afqcaafadtam & agaq: frarn
gbran fafaan frad mawfeat: i

25. Uttering the syllable TAT, and without aiming at
the fruit, acts of sacrifices, austerity and various acts of
gifts, are performed by the seekers of liberation.

agd |rga 1 affedacigsaq |
qurER WA qun @S35y Qe JIAF Wk

26. The syllable SAT is used in the sense of truth and
goodness; it is also used on performing auspicious acts, O
Partha.

24
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ax aafa 3R 3 fafa: afzfa atsad |
7 97 At afgedmhnhad el

27. The constancy of mind in worship, in austerity
and in alms-giving, is also called SAT, and even the action
for them is called SAT.

ANGAT g g qI@H T T A |
wafeg=ad a7 7 adea /@ @ 1R

28. Whatever is offered in sacrifice, whatever is given,
and whatever austerity is practised, and whatever else is
done without faith is called ASAT, O Partha. It does no

good either here or hereafter.

doaecafzfa simgmagiamafrecg amfaaai
Qe siFvisiAEag AR
aEM ATA GEIMSSATT: 12911

Thus ends chapter the seventeenth called the Yoga of
three-fold division of faith in the blessed Bhagavad Gita,
the sacred secret, the divine wisdom, the science of Yoga,

the Colloquy between the Blessed Lord Krishna and
Arjuna.



CHAPTER XVIIlL.

> G ¢

This Chapter summarises what has been taught
in the preceding seventeen chapters. It begins by
defining Sanayasa and Tiyaga both of which mean
renunciation with this difference that, while Sanyasa
means the abandonment of all interested and selfish
acts, Tiyaga signifies the abandonment of the fruit of
all actions. Obligatory acts must not be abandoned,
but they too must be performed without attachment,
and without any desire for their fruit. Thus per-
formed they purify the mind.

Abandonment of actions through delusion is
Tamsic renunciation. Their abandonment through
fear of bodily pain is Rajsic renunciation, while the
abandonment of the fruit of actions, obligatory and
others, is a Sattvic renunciation. It is utterly im-
possible to give up all actions, but one who abandons
the fruit of actions is a true Tiyagi.

For the accomplishment of all actiouns of
whatever description five factors are essential, namely
the material, the agent, the instrument, the effort
and the divinity. This being the case, he, who considers
himself alone as the doer, is ignorant of the truth.

He, who does not consider himself as the agent,
and whose mind is free from egotism, is not bound
by his actions, the reason being that the fault does
not lie in the action but in the mind, and one whose
mind is pure and free from all selfish interests, his
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actions are always free from evil whatever may he
their nature.

According to the difference in the Prakriti-
born gunas (quality of nature), knowledge, action and
actor as also Buddhi (intelligence), firmness and
happiness are divided into three categories. The
whole of the created universe is dominated by these
gunas and there is no object on earth, in heaven or
among the gods, which is free from the control of
these gunas. Devotion to one’s own appropriate
duty and the dedication of all works connected there-
with to the Deity, control of the senses and mind, and
meditation lead a man to the realization of the
supreme reality and final emancipation.




silqTaERd an:
TR S

asiq ITR
9

anaey agaE awfrefa afzgg
nred a ghga gustafagsa g

CHAPTER XVIII
Arjuna spoke.

1. I wish to know O mighty-armed Hrishkesha the
truth as regards sanyasa and tyaga, as also the distinction
between them, O slayer of Kish.

CAEUCICCIC
Fuamr sAul A daE Fwaa fag:
qdwARecaw Sigeean =g k)

The Blessed Lord spoke.

2. The wise men know sanyasa as the renunciation
of all works performed with the desire for their fruit, while
renunciation of the fruit of all actions is declared by sages
as tyaga.

earsy giaatzei® wa argaafaon |
aggman: &4 a1 carsafafa st i

3. Some sages say that all action being sinful should
be abandoned, while others aver that such actions as
sacrifices, giving of alms, and the practice of austerities
should not be abandoned.
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fAmd sz & ax AW w@Ewd |
zantt fe gevsna fafa: d@aeifaa: nen

4. Now listen, O noblest of the Bharatas, to my con-~
sidered view about this tyaga. Tyaga, O excellent person,
is declared to be of three kinds.

amgWay: w7 7 g F1ERT &aq |
gt g1+ qqela qraarta adfaong wn
5. Actions such as sacrifices, alms-giving and

austerities are not to be abandoned, but should be perform-
ed. Sacrifices, gifts and austerities purify the sage.

carafeg waifo ag acarwetaa |
wasaiifa & ard frard aagaang 1
6. These acts, O Partha, must however be performed

without any attachment, and without the expectation of a
reward. This is my best considered conclusion.

fagaen g deamE: A QT |
sgraea qReaurenaa: affda: e
7. The abandonment of actions enjoined as duty is

not justifiable, their abandonment through delusion of
mind is called Tamsic.

g:aficly gcad ST |
& FeTT UAG QW AT qWIRS SAG_ 1<
8. If one abandons an action considered troublesome

through fear of bodily pain, he performs Rajsic tyaga by
which he does not gain the fruit of renunciation.
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wafay geed frad BRadsEA |
o eael 6@ A7 @ annareEa! 7| 1

9. When an obligatory act is performed, O Arjuna
thinking it as a duty, by abandoning attachment and with-
out the expectation of a reward, such abandonment is
considered to be Sattvic tyaga.

A Sunzue w4 TP AGTEA |
aawh geramfagt o foadaa: 1o

10. A person who does not hate an unpleasant act,
nor shows any attachment to a pleasant one, such a wise
man possessed of Sattvic qualities and free from doubts is
a true tyagi.

a f& Fgaan e caad wAtvadma: |
qEg RGN | anfeafadtad 1Ly

11. A corporeal being cannot abandon actions in their
entirety; verily he, who renounces the fruit of action, is
said to be a true tyagi.

sfrefrd fast a ffad sdm: qeg |
AFegeAifal Sea a g d@ranfaat sfag 1gxu

12.  The fruit of action after death of a non-tyagi is
of three kinds, good, bad and mixed; but none of a
sannyasi, *

*

Because a sanpyasi is not attacked to the action or its fruit. He does
it as a duty and dedicates it to the deity.
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gsaaifa mgraEt wronfa faea 8
qie} gara Mwifa fagd aasdong iy
13. For the successful accomplishment of all actions
five factors, as stated in the Sankhya science, are essential,
these thou know from Me, O of mighty arms.
afagid agr war swi T gafaag |
fafransy guwder 39 S TR 1181

14. (They are) the material, the agent, the different
instruments, the various and separate efforts and divinity,
the fifth.

paTmgAAifagcsd aad v |
w1z a1 f3qdd a1 usaa aeq a3 1

15. Whatever action a man does by his body, mind
and speech, be it lawful or unlawful, these five are its
causes.

add gfq watcaea fad g 4 |
quacaFaaigea & qyafa gafa agd

16. Now such being the case, he who considers him-

self alone as the agent through faulty understanding, that
fellow of perverted mind knows nothing.

geq AEEat WAt gheaea a foead |
geaifq @ saigtwa efa a faesa@ ugen
17. He, whose nature is not egotistical, and whose

mind is not tainted, even by killing these people he neither
kills nor is bound by his action.
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T f49 oferar Bl saatgar |
ool o) s b wdeng: 1o

18, Knowledge, the thing to be known, and the
knower, constitute the threefold impulse to an action.
The instrument, the object and the agent, are the threefold
basis* of an action.

g &7 I &ar T fady quiga: |
AR YUEETA AP aeata 1
19, Knowledge, action, and the agent are described in

the Sankhya science to be of three kinds, according to the
difference of gunas. Hear them precisely.

SRy AME  AAASTIAER |
wfyas faasy asae fafg afasg 1o

20. Know that knowledge to be Sattvic, by which one
sees one imperishable and undivided reality in all the
separate beings.

guEcad g A5 AANTEFGIRTI, |

afa afy Ag asa fafs asag ik

21. And know that knowledge as Rajsic, by which one
sees in all created beings endless entities of different
descriptions all separate from each other.

ag FEREREHT aEaig |
A=At 9 aERagIEay. 1R

22. That knowledge by which one clings, without
reason and without knowing the truth, to one object as if
it were the whole, is stated to be worthless and Tamsic.
® This means that all action is inherent in the asﬂemblagewof_th—e—a;v

three copstituents and that no action can exist if one or more of

them be absent,

25
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frad  agfeammisa: Fag |
ARSBACGAT FH qacETERG=ER IR}
23. An obligatory act,done without attachment, and

without love and hate by a person not desiring its fruit, is
called a Sattvic act.

7g FIHCGAT FH QKL N GA: |
fraa agz@E agiTERIEay 1R

24. But an act, involving much trouble which is done
by an egotistical person desiring its fruit, is called Rajsic.

sigaed wd femadea 3 vy |
AEIead w7 g99HEgad 1Y)

25. An act undertaken through delusion without any
regard of consequences, loss or injury, and one’s own
capacity (to perform it), is called Tamsic.

gEagsAETdl gegeamaAtaa: |
faeafaemififas: war afasw I=2d 1é)

26. An agent, who is free from attachment, is not
given to egotism, is possessed of firmness and enthusiasm,
and remains unmoved by success as well as by failure is
said to be Sattvic.

it wAGedcgE sl faenwisgha: |
gamtwifaa: sat usa: afwifda: 1o
27. The agent who is passionate, desirous of the fruit

of action, greedy, cruel, unclean and given to fits of joy and
sorrow, is called Rajsic.
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APFAFAEELIS AsFfawtsaa: |
faarst fagsht 1 wat ama s=17 1Rl

28, The agent who is unsteady, vulgar, obstinate
wicked, dishonest lazy, despondent and procrastinating,
is said to be Tamsic.

T yRely guafafed squ
MSTAAARING guFcas qAAT (1R8]
29. Listen, O Dhananjaya, to the differences of buddhi

and firmness, which are of three kinds by reason of the
gunas, and which will be fully and separately explained

(by Me).
agfe a1 gl @ st d aamd |
aed wited =t an Afaafs: ama arfeEs 1ol

30. That buddhi is Sattvic, O Partha, which knows
action and inaction, what should and what should not
be done, fear and fearlessness, and bondage and liberation.

aqu aiAAH F T TIHERT T |
sqaaearta gfe: e ara astE i)

31. That buddhi is Rajsic, O Partha, by which one
does not know properly the distinction between dharma
and adharma and between what should and what should
not be done.

aad wwfafa a1 a=a@ anargar |
aatutfadaiar gfs: @ o ameEl iR

32. That buddhi which is covered by darkness, and
which considers adharma as dharma, and sees in all things
the reverse of reality, is Tamsic, O Partha.
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Yeql qar awgd  aamafake: |
aRftmsafranfoar gftar ant arfesd

33, That unwavering firmness, with which, through
Yoga, the functions * of the mind, of vital powers, and of
the senses are kept under control, is Sattvic, O son of
Pritha.

7q1 g UAKTHIGIRIEAT TRIASHA |
qaga FewEE 9f: | arg awE 1asn

34, But that firmness, O Arjuna, by which a person
desiring the fruit of his actions, eagerly holds to dharma,}
pleasures, and wealth is Rajsic, O Partha,

a1 @ wd W Gnd ngdT = |
a fagafa g afa: an aod arms iy

35. The firmness by which a stupid man does not give

up sleep, fear, grief, depression, and lust, is Tamsic ,O
Partha,

ge feaqrt Bt s & weasw
IETEIEna AT gad o faassha nadn
36. Now hear from me, O best of the Bharatas, the

threefold division of happiness which one enjoys by
repeated  practice and by which pain comes to an end.

¢ Functions......... kept under control. This means that these functions
are petformed without attachment and without any desire for a reward.

+ Repedted practice in Smadhi (profound meditation.)

} Dharmasaduty.



[ 197 ]

auga fefex aftodsgatng |
acge arfers Memerafaaargay 130
37. That happiness, which in the beginning is like

poison, but is like nectar in the end, and is produced by the
tranquillity of one’s own mind, is called Sattvic,

faeafgagaimaagi sgatany |
qfton fafra acge asE sgag el
38. That happiness, which results from the contact of
the senses with their objects, and which in the beginning is

like nectar, but is like poison in the end, is said to be
Rajsic.

g8 AgER T GE AlgAAH: |
fageeanmgicd aTwagzIgay 13
39. The happiness which in the beginning as well as

at the end deludes the mind and results from sleep, in~
dolence, and heedlessness, is called Tamsic.

a agfea gfasat ar fgfa g av ga:
aw asfadds agf: et ngon
40. There is no being on earth, or in heaven, or among

the gods that can be free from these three gunas (qualities)
born of Prakriti (nature).

argumfratant gt o wag |
waifor sfrwsnfa @amEaadd: e
41. The duties of Brahmans, Kshatriyas, Vaishas and

Shudras are divided, O Pramtapa, according to the gunas
born of their respective natures,
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qet e Nis fausanT T |
g Fmamfaed sewa arasy 1er
42. Control of the mind and senses, practice of
austerities, purity (cleanliness), patience, rectitude, know-
ledge, spiritual perception and belief in God are the qualities
of a Brahman born of his nature.
ot st gfaghed a2 arcqazaag |
FAMsaTNTET IS ®A @IS 182
43, Bravery, energy, firmness, skill, not turning back

in battle, giving of alms and lordliness are the qualities of
a Kshatriya born of his nature.

sfeamfosd dgawd @waag |
aftsaten® w@ et @xEaa gl

44. Agriculture, cattle-breeding, and trade are the
nature-born duties of a Vaisha, while menial service is the
nature born duty of a Shudra.

& @ suvafia: @fafd aad ac |
awnfrca: fafd 2 fasfa asgo uew)

45, Man devoted to his own proper duty attains
perfection. Listen how he attains perfection by devotion
to his own duties,

7a: sgfejant 37 wafag aag |
awaon anwasa fafe gl ama: wekn

46. By worshipping Him from whom all beings have
evolved and by whom all this (universe) is pervaded, with
devotion to one's own duty, man attains perfection,
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sawaadt B qoantcag@an |
aafaad w8 sty fERavy won

47. Better is one’s own duty though devoid of merit
than the duty of another well performed. By doing one’s
natural duty one does not incur sin.

HES &7 wiraa qaAfq 7 g |
|t fg gi%o gamfafagan g

48. One’s own duty though faulty should not be
abandoned, O Partha; since all actions are shrouded by
faults as fire is by smoke.

aawgfe: gax frarea fanasgs: |
awwrfaty war @xanaafanssfa nea

49. He, whose buddhi (reason) is not attached
anywhere, whose self is under control, who is free from all
desires, attains through renunciation * the supreme state of
perfection which is actionless. t

fafs et qun ag andifa FEg a
Qmiaia fYaa @er aE av gl

50. Now hear from me briefly, O son of Kunti, the way
in which a man who has attained perfection{ reaches the
Brahman. This is the ultimate end of spiritual knowledge.

s renunciation==abandonment of selfish acts performed for their fruit,
+ actionless=means that state in which action ceases to bind.

1+ Perfectionz=freedom from the bondage of action.
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gt fagear gwt geavear fawm =
geRiifauatecasear TrIaaY sggEq = (4
fafa=mad sl sansmamea: |
wrRatad faed gard agafia: 1wl

51. He, who is endowed with pure reason, who has
controlled his self with firmness, who has abandoned sound
and all other sense objects, and has cast off love and
hatred,

52. Who lives in a lonely place, eats but little, who
has subdued speech, body and mind, and who is always
engaged in meditation and concentration, and is indifferent
to worldly enjoyments,

AEFI §S g0 wIE Wi qRAgq |
fagsa fadn: meat sgnga™ woq8 1WAl
53. Who has abandoned egotism, violence, arrogance,
lust, anger and property, who is free from self interest, and
has attained peace of mind, he is fit to become one with
the Brahman.
HERYa: SESEAT @ mafa @ wgwf |
an: g9y JAY Agfe ad qug 1w
54, Having become one with the Brahman, and attained
mental serenity, he neither grieves nor desires, and treating
all creatures alike, he obtains supreme devotion to Me,
awat amfaamifa aaeganta a<ga: |
aat &t azgal AT FNX aZA_E Nyl

55. By (that) devotion he knows truly what and who
I am, and thus knowing me in truth he forthwith enters
into Me,
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qawAtvafq g3 FATO AZIAAA: |
wegEgIEgTfa moad agrsTag, it

56. By taking refuge in Me, while ever performing all
actions, he reaches, through My grace, the eternal, imperish-
able abode. *

Jaar gawnifn afy d@waea veq |
afgainguiica afew: aad a7 1w

57. Resigning all actions to Me with all thy heart,
resting upon Me and resorting to buddhi Yoga,t always fix
thy heart on Me.

afea: gagnifn AeaaEratisata |
s Aengwea swafa faggafa iwan
58. Fixing thy heart on Me thou shalt overcome all

difficulties through My grace. If through egotism thou wilt
not hear Me (then) thou shalt perish.

gegwmiyer 7 atee gfa awad |
furis sqaaraed swfaceat Fatgata ywey

59. 1f through self-conceit thou believest that thou
wilt not fight, vain is this resolution of thine. Thy nature
will force thee to fight.

* abode=state
+ Buddhi Yoga=Yoga of mental tranquillity

26
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eparTan w3 frrg: & s |
*d Asgfa armgrewfsrearasias o

60. Tied as thou art, O son of Kunti, by thy own
nature-born actions, thou shalt be forced to do against
thy will what thou dost not wish to do through delusion.

bac adjamt gg@sda fagha
qmgsaRgat aeasstf aman i

61. The Lord, O Arjuna, dwells in the hearts of all
beings, and revolves all creatures by His maya as if they
were mounted on a machine,

AT WU TS GIARA AW |
aenEieqxt fed eare siceafa maay gy

62, Take refuge in Him with all thy being, O Bharata,
by His grace thou shalt attain the supreme peace, and reach
the eternal abode.

ffa & wameEnd gugae [an |
fradagave adesfa aar g8 né

63. Thus the most secret knowledge has been declared
to thee by Me; now reflect on it théroughly, and then do
as it pleases thee.
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admad qa: A oW aw
cuisfa & gafafa aat sznfa & fag ués

64. Listen again to my most secret and supreme

teaching; thou art very dear to Me, therefore I shall declare
it (again) for thy benefit.

[ERAT VT AFH AT AT ATEEE |
amasafa ad q afaad farsfa & nia

65. Fix thy mind on Me, be My devotee, worship Me,
and do homage to Me, then thou shalt reach Me, I declare
it to thee in truth, for thou art dear to Me.

aFaategficasy A% Qo & |
ag a1 |AqR Atgfasarfa anga: igkén

66. Abandoning all religious acts, take refuge in Me
alone, I shall free thee from all sins, do not grieve.

£g & ATAYERTT ANTHT FI1A |
A Y =4 A T AF AAseagata ngei

67. This (secret knowledge which has been taught)
to thee must not be told to any one who has not practised
austerities, nor to one who is not My devotee, nor to him

who does not wish to hear it, nor again to any one who
speaks ill of Me.
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g ¢n qwn 3 agRsatameafa )
uf® afy od Fear mdsaeadna: 1)

- 68, He, who with steadfast devotion to Me, will explain
this supreme secret to My devotees, shall without doubt
come to Me,

A 9 aenwAgsay wiaeR fragan: |
Afaar 7 a1 & qengeaimad giF ke

69. There is none among men who will do more loving
service to Me than him, nor is there any one in this world
who will be more dear to Me than him.

WA J g O 93 SFgAEa |
Fwaaa angfag: enfafa & afa: neen

70. He, who will study this sacred dialogue o_‘f“ ours
shall be deemed by Me to have worshipped Me by the
sacrifice of knowledge.

agETaagas squarf at av )
wisfugwgaigiemmegaeguasdomg, e

71. Any person, endowed with faith and free from
malice, who will even hear this (dialogue), shall be
liberated from sin, and shall attain to the happy world of
the righteous.
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wfERagd anl cadwiE Jaan |
wimg@mAaEnlg: TAgER 9+ AT 161U
72. Has it (My speech) been heard by thee, O

Pértha, with undivided attention, and has thy delusion of
ignorance been destroyed, O Dhananjaya ?

AAA I

agt Alg: eyfaden @eramEmaEgy )
fematsfen maae: &ty aad ag e

Arjuna spoke.

73. My delusion is removed. | have regained my
thinking power through Thy grace, O Imperishable Lord.
I have become strong in mind, my doubts have gone, and |
will do Thy bidding.

ag ST
£eqE NGITET TUET T ALIEHA: |
danfaansitongd  dngtu el

Sanjaya spoke.

74. Thus 1 have heard this wonderful, and hair-raising
dialogue between Vasudeva and Mahatma Arjuna,

STATHIZ1FATAATIEAE T |
AN QIAFUE MR TEATATIAT, ||O4])
75. Through the favour of Vyasa I bave heard this

most transcendental and secret Yoga from Krishna, Lord
of Yoga, speaking Himself.
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TR e Hewed éarqﬁmwgaqu
Sxmigaat: gud genfa T gadg: ik

76. O King, remembering again and agam this
wonderful and holy dialogue between lLord Krishna and
+Arjuna | rejoice again and again.

AT WP HEA TWAGA AT |
frenat & newusEEsatas g7: g oo

77. O King, recalling to mind repeatedly that wonder-
* ful form of Han, great 1s my amazement and I réjoice over
and over again,

g AlfsAT Fe aT qref 9FET |
a% shfdeal syfagan dfadfada nec)

76  Where thete 1s Lord Kiuishna, the master of the
Yoqa, and where there 1s Arjuna, the archer, there 1s
fogtune, victory, prosperity ever-lasting, and polity. This
1s my considered opinion

3 azafzfa stagmaziamntaecg amfEmai
At NEEIAAEIR AgEara-
ANT AT M ST 1184
Thus ends chapter the eighteenth called the Yoga of
laberapon, in the blessed Bhagavad Gita, the sacred

segret, ‘the divine wisdom, the science of Yoga, the
Goﬂoquy:‘between the Blessed Lord Krishna and Arjuna,












