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A BRIEF SKETCH
OF

THE LIFE OF THE TRANSLATOR.

Y
00

( Reprinted from the National Magazine, August 1903, by kind
permission of the proprictor Babu Kally Prosonno Dey.)

00 s

RAI BIRESVAR OHAKRAVARTI BAHADOOR.

In devoting a few pages of our Magazine for reviewing the
eventful lifc of the distinguished gentleman whose name appears
above, we are not following the present journalistic craze for bio-
graphical notices of a novel character. We are not admirers of
those literary hawkers who make it their business to record the
minutest details of the life of every individual diverging appre-
ciably from mediocrity ; and in conferring the distinction of a
published record we always carry in mind the wholesome principle
that is seeking to do justice to one, we should not do injustice to
a thousand. Indeced, any one who has cven a cursory knowledge
of Indian litera.tute in all its branches, will at once admit that the
genius of Indian writers flows in a direction other than that of
biograpby. And it is nothing short of a strong feeling of duty—
duty to ourselves, duty to our countrymen and duty to the future
historians of our country—that leads us today, out of our ordinary .
way, to study the life of a contemporary who has only recently left
us for ever.

- We know that the task is difficult and it is with considerable
diffidence that we undertake it. It is like painting the portrait of
one who neéver gave a sitting; the subject of our study was too
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modest and too much engrossed in his work to leave anything
like a counected history of his career. But still we cannot deny
that we have had some facilities. We knew-him from the adminis-
tration of Sir Stenart Bayley. We had the good fortune of securing
his kind patronago and abiding interest in the progress of this
little journal. And as from the beginning of our acquaintance we
felt that his character was one which the country could ill afford to
lose, we availed ourselves of every opportunity that presented itself,
in public or in private, of taking notes which we consider it a
proud though melancholy privilege to utilize today for the benefit of
our country.

Example is better than precept and no nation has ever risen
from fullen stato without some living models to mould and inspire
the national character. If our country is ever to rise from the
present state of intellectual and moral depression, if we are ever to
become free from the just reproach of being a nation of talkers—of
the proverbial empty vessels—we must have some really solid and
unselfish workers in flesh and blood after the example of whose
character we can shape our own. Half-forgotten historical person-
ages, fished out of oblivion by the diligence of research cannot
secure this object. Wo want real persons, living before us; fighting
their battles and laying down their lives before our eyes. And it
is for this reason that we consider studies like the present, valu-
able to all thoughtful men, invaluable to the rising generations of
India.

The subject of the present memoir, Réi Biresvar Chakravarti
Béhddoor, was descended from a family which is associated with the
names of many learned pandits and with the memories of many
remarkable incidents and anecdotes. It belongs to the Ddkshindtya
or southern sect of the Vaidic class of Bengali Brahmans and is
included in the gora of the sage Kasyapa mentioned in the Vedas.
The carliest known scion of the family was Gopijan Ballava Misra
who lived in the seventeenth century A.D.,, and is said to have
migrated from the south east into the village of Godi wear AMilki
in the district of Hughly. His descendant Parasurim, surnamed
Vidydbhusian for the vastuess of his learning, was persuaded by
some rich Zemindar of Chaudernagore to cstablith a Chatustdthi
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{ freo Sanskrit boarding college )'in that town ; and the spot where
he settled can still be seen near the bank of the Hughly, marked
with giant trees and deserted temples and ruins of modest but
extensive buildings which sheltered the numerous students of
ParasurfAm —who as is usually the case, were not only taught but
were also fed and clothed free—and the host of dependent Brahmans
that flocked round him. The whole neighbourhood derives its
popular name Vidydbhuskaner dingd or compound of Vidyibhushan,
from this illustrious settler and the pcople of the locality at the
prescnt day, seven or eight genérations afterwards, still make the
customary dounations in honour “of Parasurdm’s cheluspdtiis and
temples on occasions of marriages and srdddias.

Parasuram’s son Nilkantha titled Séarba-bhauma Z.e., of universal
kuowledge was also a learned pandi¢ and professor of great renown
but his fame was eclipsed by that of his son, the great Bhabdui
Charan, who is still looked upon by his descendants as the brightest
gem and glory of the line. The brilliance of his intcllectual attain-
ments and the loftiness of his moral nature, his strong religious
faith and sovere austerities secured him the respect and admiration
of all with whom he came into contact and earned for him the
surname of Panckdrara or five-faced, an appellation of the God
Siva himself. One proof of the over-powering influence of the glow-
ing virtues of this illustrious Brihman is that his wife, like a
true Hindu woman, followed him in death. The fascinating story
of Sivéni’s glorious death on the funeral pile of her husband
Bhabéni Charan, is still repeated and listened to with veneration and
awe by many persons in and about British Chandernagore. The
calm and unshakable resolution of the widow, the rcmonstrances
of the older relatives who tried their best to dissuade her, the piteous
cries of the helpless sons and daughters who shuddered at the
thought of losing their mother along with their father, the preliminary
ordeal of holding a finger in the flame which she passed through
without a single twiching of the face to prove the strength of her
nerves, the triumphant march towards the corpse on the river side
in the new robes of a wife, and the clear and distinct uttering of
the name of Kd/ even from amidst the flame, which ccased only
with the last beat of life itself ;—these indeed make up a story
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which cannot, but move the most prosaic heart and exert a mosu
ennobling and elevating influence on all,

The name of Bhabéni’s son was R4m Mohan and Rém Mohan’s
sons were Loknéth and A'nanda. Loknéth followed in the footsteps
of his forefathers and became a professor of Hindu law with the
distinguished title of Nydyaratna. He was also very learned in the
Purdnas and in the Srimadbhdgavat, Bhagavadgitd and Vedéutic philo-
sophy and many a scholar was found to flock round him to learn these
abstruse subjects. But the many-sided genius of A’manda struck
out a new path for itself and instead of devoting himself entirely
to the study of Sanskrit he began the study also of Persian and
English and in time acquired a fair knowledge of these languages.
Himself a most ardent follower of the higher forms of the Zd»iric
cult and a most devoted worshipper of SaZ# according to the rites
of the Hindu religion, A'nanda had a degree of toleration for the
religious views of others which was remarkable, if not unique, in
a man of his time. He freely read the Mahomedan and Christian
religious books, not to mention thoso of the various conflicting sects
of Hinduism and expressed his view that there was goodness and
truth in them all if men could only lay aside their prejudices and
grasp the real principles. After having read the Bible he once
expressed his regret that Christ never visited India. ‘ Our people
are mad for religious light” he observed ‘“and many a lesser soul
than Christ has become object of our worship. If Christ had
preached his gospels in India he would undoubtedly have become
8 very prominent figure in the Sinkdsana of our temples—where
we keep the cherished emblems of those whom we worship in our
hearts.” It will not be out of place to mention here that although
a staunch follower of the Devi, A'nanda was a perfect Pasvdckhdri
and never touched any flesh meat, fish, intoxicating drinks or drugs
or even tobacco in any shape according to the fashion of the Vird-
¢hdri or Kaula Thntrics. He never in his life partook of any con-
fectionery ( mistdnna) prepared by a non-Brdhman caste nor
allowed any body in his family, more specially his only son Biresvar,
to indulge in those, according to his ideas forbidden, delicacies. He
married the daughter of K4li Prasad Chakravarti of the neighbour-
ing village of Haridr&ddngé by name A’dyé Sakti and when he had
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attained the rather advanced age of 38 years his only son Biresvar
was born at British Chandernagere in a lowly room ia Vidydbhushaner
Dénogd on the night of Védruni, 11th Mavrch 1841,

. Old men are still alive who relaie with wounder and veneration
the almost incredible austerities which A’'navda underwent for plea-
sing the Devi so that She might grant bim a sovn, for a man without
a male offspring is according to Hindu ideas most unforcunate and
dies with the debt due to his ancestors unrepaid by him. He wor-
shipped the Devi every new moon with all the ceremonies which
ordinary Hindus observe only once a year ; he sat for hours repenting
Vedic hymns and sacred verses in honour of the Deity; and mauy
were the occasions on which he was seen to take his seat for worship
with the rising sun and to leave it long after he had set—remain-
ing the whole day absorbed in contemplation without taking any
food or drink or stirring from his seat. He performed the sacred
rite of Clhdndrdyana—an extraordinarily difficult fasting feat lasting
a month—which begins with an absolute fast on a new moon, allows
one, two and so on up to 15 morsels of food and sips of drink on
the fifteen succeeding days upto the full moon, then again reduces
the allowance in the same way for the next fifteen days and ends
with a second total fast on the following new moon. By these and
similar observances the pious Brahman continued his incessant de-
votions to the Devi ; and when at length the prospect of an offspring
appeared in view his heart became full of gladness and he regarded
the new born babe as a sacred and precious gift from the hands of
the pleased goddess whom he had so devotedly worshipped all
through life.

'We hope to be excused for dealing with the character of A’nanda
in some slight Qetail for it is necessary for the purposes of our study.
Many qualities which adorned this simple Brahman devotee on the
bank of the Bhégirathee, animated the heart and guided the actions
of the sympathetic official in the hills and forest lands of Chotdnagpur.
The religious toleration which showed itself in the father’s unbiassed
study of the theological literature of different creeds, developed in
the son into that wide and amiable catholicism which secured for
him the help of Christians, Mahomedans, Hindus and the devil wor-
shipping aborigines alike, and led him to undertake the establish-
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Euglish schools and Vernacular institutions. The austerities of-
the father were reflected in the simplicity of habits and disregard
for physical comforts which enabled the son to tour coutinually for®
thirty years in inaccessible and inhospitable tracts under all sorts of
disadvantageous circumstances. And the religious fervour of the steady
devoted Sikta was certainly the source from which the ardent young
worker unconsciously derived the firm faith in his mission which alone
could support the unselfish and unremitting labours of a life time.
From his birth to the ninth year Biresvar’s life was uneventful.
Ho grew up as a member of a large and orthodox joint Hindn family.
His father A’'nanda was during the son’s infancy a ministerial officer
in the court of the Sadr A’ld of Twenty-four Perganés and his
modest income in those days of cheap living kept the family in
fairly affluent circumstances. It was early decided that Biresvar
should have an English education along with the usual course of
and therefore after leaving the subjects usually
taught in a village pdthshd/d and acquiring a knowledge of the
rudiments of Sanskrit Grammar and literature, he entered the Free
Church Institution at Chinsurah at the age of ten. After studying
up to a standard much higher than the Junior scholarship course
in that institution under learned professors like Dr, Mackay, Mr. J.
Beaumont, Dr. W. C. Fyfe and the Rovd. Mr. Miller, he entered
the Hughly College in the year of the sepoy mutiny and completed
his studies there under such distinguished scholars as Professors
J. Graves, R. Thwaytes, E. C. Baunerji &c. The subjects he meost
delighted in were literature, history, theology and the natural
sciences ; and many were the hours he spent in the naoks of the
College Library pouring over his favourite authors®and acquiring
that habit of thorough aund careful reading which lasted all through
life. Of light literature he read very little and he never. read any-
thing without going to the very bottom of the thoughts of the
author he was studying. It was his habit to make marginal notes
in pencil in every work he read which however, he took care to
rub off in the case of borrowed books before returning the- works
to their owners. 1n one case it happened that some notes on the
margin of a book were not rubbed off through oversight; and the

Sanskvitic training ;
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owner of the book, a Barrister-at-law and a llinninxal-y in an im-
portant bar found those notes so valuable tbat he much regretted
that the majority of them had been rubbed off

In 1852 when Biresvar was twelve years of age his father died
and then began a period of struggle lasting for some years which,
if it brought to him much hardship, suffering and privation, was
also the school where he learnt the lesson of worldly wisdom and
experience. But for the help of his maternal uncle, Rém Chandra
Chakravarti, the eldest son of K4li Prasid, it would have beemw
difficult for Biresvar to have stood this current of adversity. A’dyé
Sakti also displayed remarkable strength and fortitude at this stage
and it was mainly due to her affectionate encouragement and help
that Biresvar in the end successfully emerged from this period of
struggle in his life.

Those nlone who are aware of the forces and influences which
work in the innermost recesses of a Hindu family will understand
Biresvar’s position and appreciate his difficulties during the period
of struggle referred 'to above. His father had ecarned and saved
money in his time ; but like a dutiful Hindu he had made over
every pice of his savings to his parents. So when in the last years
of his life he fell sick, he was absolutely without any means of
supporting himself and his family. Misfortune never comes alone
and in Biresvar’s case the loss of a virtuous aund affectionate father
was accompanied by the pangs of poverty and the despair arising
from utter destitution. A’dy4 Sakti had therefore to take shelter in
her brother’s house at Haridradingé and the condition of a helpless
Hindu widow dependent on a brother, overshadowed by a termagant
wife, can be better imagined than described. Reproaches and
taunts—frequently for no conceivable fanlt—became the portion
of the mother and son; they were constantly reminded of their
dependence and individious and galling distinctions were made in
every little matter of food and drink, of dress and bedding between
Biresvar on one hand and his cousins on the other. ¢ Would you
became a Magistrate?’ Some one would sarcastically ask when
Biresvar begged a rupee for paying his college fees. And the future
civilizer of Chotgndgpur several times very narrowly escaped being
apprenticed as a salesman in a retail cloth shop in Chinsurah for
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" his temerity in asking his uucle to purchase some books for him.
But A'dya Sakti did not break down under these trials, She bore
them patiently. Now by selling an utensil out of her poor stock and
then by disposing of a small piece of jewellery worth more than
ts weight in sentiment, sometimes by borrowing on promise to repay
when her son should be able to earn and at others by coaxing the
brother and the sister-in-law by words and by service—the . pious
lady persevered in steadily providing her son with the necessities of
education.

However that may be, Biresvar mnever forgot afterwards that
it was his uncle who sheltered him when he was helpless and his
gratitude towards Rém Chandra knew no bounds. He was a cons-
tant attendant at the bedside of the poor old man in his last days;
and when the uneducated and igunorant cloth retailer died on his
lap, the futher of education in a Province wept like a little child
beside the corpse on the sacred bank of the Bhdgirathee. The sous
of Ram Chandra had always a true friend and supporter in Biresvar
and he ‘made numerous attempts to settle some of them in life.

In 1859, Biresvar had to leave college and seek employment.
After having served for a short time as second master of an aided
High English School in the Hughly District he first entered the
service of government as an assistant master in the Barrackpur
Governor General’s school, as the present Government school was
then called, in September 1860. From Barrackpur, Biresvar was
sent to Gopindthpur, Balasore and Midudpur in which last—one of
the biggest Zila schools in Bengal—he was second and subsequently
officiating head master. From Midnépur he was sent in April 1867
as Deputy Inspector to Chotdnhgpur which was the Bcene of his
labours for the next thirty years. In all the schools® he worked in,
Biresvar left the unmistakable marks of a born school master and
thorough disciplinarian. Thus to mention a single imstance, the
Gopindthpur school was quite an insignificant institution when
Biresvar took charge of it. But the next year it occupied the sécond
place'in the University Entrance Examination under Biresvar’s skil-
ful management and efficient teaching.

It was Réi Bahddoor Biresvar’s work in Choténdgpur which was
* the special work of his life. It was not an Inspeotor’s work--it
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was the work of civilizing a large tract of the country, twenty-six
thousand square miles in area, peopled by mnumerous aboriginal
peoples besides a large number of backward Hindus, Mahomedans
and Semi-Hinduised tribes, He was now in his element and threw
his whole heart into the work. He regarded himself as the instru-
ment through which it was the will of God to deliver His creaturés
in the inaccessible hills and jungles of Chotdndgpur, from the darkest
depths of ignorance, superstition and barbarism. Whoever worked
or sympathised in the same cause—whether the Christian Missionary,
the native Raja, the aboriginal mdnki (headman), or the European
official was the Rai Bahadoor’s best friend and constant companion.
A short history of this unique work by a single individual—un-
paralleled we say with confidence in the annals of educational labour
in this country, official or otherwise—cannot but be interesting and
instructive.

On his first arrival in the field of his future work Biresvar
found that though appointed as an ZzspecZor he had yet scarcely
any schools under him to inspect. There could indeed be very little
of ordinary inspection duty in a place where only 16 schools—8 of
which were primary institutions of the lowest order, under the Berlin
and Anglican missions—Ilay scattered over a rough and hilly tract
of about 26,000 square miles, inaccessible in some parts and populated
to a very considerable extent by the most backward though highly
interesting aboriginal tribes of the Kolarian and Dravidian stocks.
He at once realised the fact that his work was to be of an uphill
and special character—it was in short to be one of construction rather
than of mere supervision. He felt that the heavy and highly onerous
duty which devolved upon him was to consist in organizing a com-
plete and effective system of education for civilizing the hundreds
of thousands of human beings in a barbarous or semi-barbarous
state, who inhabited the yet untried field entrusted to his charge.
He had accordingly from the very beginning of his service in Choté-
néigpur to propose and mature various original schemes suitable to
the tract and after their sanction by Government to work them' out
and carefully note the results. It is gratifying to fiud that most
of these schemes, if not all, proved successful. For, in less than a
quarter of a century the extremely backward tribes of Choténégpur

B
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who were onoe so deadly averse to all ideas of education and reform
gradually became civilized and began freely to avail themselves of
the means of obtaining primary and secondary education now thrown
open to them by Government in all parts of the country.

It has been stated above that when Biresvar took over charge
ot the Division in 1867 there were only 16 schools in all within
jts boundaries. On the other hand when he made over charge to
his successor thirty years later, there were very nearly ?kree thousand
educational institutions of all classes within the same area. This
undoubtedly shews that education was during these thirty years in-
troduced, developed and popularized amongst the aboriginal tribes
of Chot&ndgpur to an extent which its best friends could wish for.
It was by no means an easy task to commence educational operations
amongst a class of people who, like the aboriginal tribes of Chotdnégpur,
had for hundreds of years remained steeped in the darkest ignorance
and superstition. But the Rai Baliddoor was fully equal to the
magnitude of the task imposed upon him. For a long series of years
he had to go from village to village—~the most arduous undertaking
in a hilly and unopened tract like Choténdgpur which ultimately
broke down his splendid pAysigwe and compelled him to retire from
Government service about two years before the usual full term of
extension expired—living and mixing freely with the people as one
of them, slowly but steadily impressing on them the value of ac-
quiring knowledge and continually preaching the cause of education
and reform to their absolutely uncultivated minds.

Imagine a small village on a hill side in the midst of a forest,
consisting of a few huts and cultivated fields cut off on all sides
from the rest of the world. It is morning andcthe half-naked
swarthy inhabitants are following their usual occupations. Some
are working in their fields, others are looking after the cattle, some
women here are picking Ma/kud flowers to appease their hunger and
a few hoary headed elders are perhaps assembled there under a big
‘tree to sacrifice a cock to the wicked dongd or ‘devil who in the form
of a tiger is committing depradations every night in and about the
village. Suddenly there appears on'the skirts of the village a paYan-
guin followed by one or two ddngiwdlids ( porters )—a sight not usual
with the villagers and not likely to increase the balance and peace
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of their uncultured minds. Their worst suspicions are roused—it
must mean.a fresh burden of taxation on them, a new sort of inter-
ference with their quiet and happy life. The men and women run
away from both sides as the palanguin advances, half in shyness,
and half in suspicion and fear, The occupier of the palenguin
notices all this with great care and concern and comes out perhaps
only in his homely dZoti and slippers. He proceeds on foot and
alone to the comparatively bigger hut of the village headman leav-
ing his bearers and servants to rest at a distance under a big Sé/ or
Peepul. He finds the headman sitting in a charpoy, perhaps super-
vising the preparasion of Hdudia or Puackdo (an intoxicating food
prepared from rice) by the members of his family for the next
dance or festival; he walks up to him in perfect confidence and
accosts bim in clear accents of his native dialect. The Mdénks
8 a bit surprised—he never heard before such perfect accent of
Mundiri from a Zikoo (foreigner). He half suspiciously weclcomes
the stranger and asks the object of his visit. But the stranger
first takes care to become perfectly familiar with the headman by a
hearty and free conversation on domestic and general topics. Gradu-
ally the subject of education and reform is introduced—of course
with the greatest caution and with the most scrupulous regard to the
eonservatism and beliefs of his hearer. By and by a few of the
villagers join the party and take part in the friendly eonversation ;
perhaps by midday Biresvar finds himself lecturing in fluent Mundari
or Ho or Séutdli to a pretty big audience of half-nuked uboriginal
villagers; and if fortune favoured him, the establishment of a
pdthshd/d in the village is agreed upon before the sun sets and the
evening finds the Inspector’s peon carrying a letter to the nearest
post office—if there is one within a reasonable distance—instructing
the staff at head quarters to arrange at ounce for a pdthskdl/é for
children and a night school for working adults in the village in
question.

- But all conguests were not go easy. More frequently than not
the most fantastic but at the same time resolute objections were
raised by the ignorant and suspicious villagers, i dealing with whom
one had to exercise the greatest tact and caution. ¢ What is that
to you ¥’ some mdnki would ask with wonder, unable to understand
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'by his mind, utterly foreign to ideas of unselfishness or philanthropy,
~ why one should come from a distance and offer to labour and render
_ assistance solely for their good. - “It is a divise to make us all
christians and give up the worship of the great Bongd of the fig-
tree” some clever villager would suggest and how could a stranger
convince a sceptic multitude that direct interference with their re-
ligious faith was furthest from his intention? On one occasion when
Biresvar was persuading an influential villager to send his son to
school in order that others might follow his example, the old’ man
Jooked up to his face and pathetically said *Sir, I have already
given one son to the sircdr; I am getting old and have only one
more son to look after my fields and my cattle. I shall be ruined
if the sircdr takes him too.” By saying that he had given a son
to sircér or government, the villager referred to the fact that he
had allowed the son to be educated, for the elder boy bad then
made considerable progress in education and was pursuing his
studies in the High English School at Rénchi away from his father’s
home!

Such was the inner meehanism of the agency by whick during
the period of Réi Bihidoor’s service in Choténdgpur the educational:
status of the five districts of the division rapidly rose from that of
an area entirely devoid of all intellectual culture to the level of an
average distriet of Bengal or Behdr—tracts which are peopled by
men of aryan extraction, amongst whom education in some shape
or other is known to have existed for hundreds of years. The Réi
Béhéadoor himself in his extreme modesty, never claimed that all
this marvellous progress in the education and progress of Choté-
négpur was the exclusive work of his unaided hand. But those who
know him and his work—synonymous with the history of education
and civilization in Choténégpur during the 30 years from 1867 to
1897—will at once agree that but for a worker of the stamp of
Biresvar, Chotfnigpur would have been nowhere near the position
it occupies at the present day. There is, of course, no instance in
the whole range of history in which the work of educating and
civilizing a province has been carried out by one individual ; but
- never did an individual’s name better deserve than in the present
- case to be indissolubly united with the sacred and gigantic work of
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redeeming a vast population. The following unimpeachable testi-
monies of high officials, who were certainly not over-anxious to
magnify the magnitude of a Bengali Babu’s work, will shew to aw
unbiassed mind the prominent share which Biresvar had in the work
of spreading education and civilization amongst the backward races
of Choténagpur. ‘

Colonel Hungerford Boddam, Deputy Commissioner of HAzéri-
bfgh and at times officiating Commissioner and Judicial Commis-
sioner of Choténdgpur in the course of a letter written to the R4i
Béhddoor just before leaving the country on retirement said : It is
entirely owing to the hearty manner in which you have exerted
yourself that education ( which when you first came into the dis-
trict was at its very lowest ebb) has advanced until the district
has been very nearly covered with Vernacular and English schools.”

The Right Revd. J. C. Whitley, Bishop of Chotinagpur wrote
in 1897 to the R4i Bahddoor after the latter’s retirement. ‘I came
to Chotanégpur in 1869 but you preceded me by two years. You
have indeed been instrumental in bringing about a very great ad-
vance in the education of this district and it must give you much
pleasure to look back on the changes for the better which have, from
time to time, taken place.

¢« I thoroughly recognise your interest in the cause of education
among the backward races by whom we are surrounded in Choté-
nagpur and take this opportunity of thanking you for the support
and encouragement which you have for so many years afforded to the
schools connected with our Christian missions.”

The Hon’ble W. H. Grimley B. A, 1.0 8, late Commissioner of
Choténégpur and Senior Member of the Board of Revenue, Lower
Provinces wrote in a letter to the Rdi Bihadoor : * Your work as an
Inspector was very highly appreciated by me when I was com-
missioner of Chotdnégpur from 1889 to 1896. I travelled about
a great deal in that extensive country and in the course of my
tours came across abundant traces of your industry, intelligence
and zeal in the cause of education—~more specially in the large num-
ber of primary schools which owed their origin to your exertions.
When you first went to ChotanAgpur in 1867, elementary education
was unknown in the villages, but now there is scarcely a village of
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aVei'age size in which some few persens cannot read, write and wnder
stand the Hindi language. I used te read your annual reports oo
the progress of education with much interest and I consider that
the title of ¢ Rai Bab&door” which bas been recently conferred upon
you was never better deserved. When you firstt joined the division
there were I believe not more than twenty educational institutions.
in the tountry ;.when you left it the number of schools of all classes
was about three thousand. What better evidence could there be-
than this of your interest in promoting education among the abori-
ginal races of Chotanagpur 7’

The following certificate was awarded to Rai Biresvar Chakra-
varti Bah&door on the occasion of Her late Majesty Queen Vietoria’s
assumption of the Imperial title in 1877 :—

By command of His Excellency the Viceroy and Governor General
this certificate is presented in the name of Her most Gracious Majesty
Victoria Empress of India, to Babu Biresvar Chakravarti son of
A’nanda Chandra Chakravarti in recognition of his eminent services.
in the cause of education. :

1st January 1877, Sd. Ricaarp TEMPLE,

The above testimonials have been quoted amongst a large num-
ber only to shew that Rai Bahddoor Biresvar had a very large share
im the work of civilizing Chotdudgpur by the spread of education
among its population—a larger share than can be claimed by any
other single individual. One can clearly remember that even so late
as twenty years ago half-naked savages called * DZidngars” with
wooden combs stuck in their long hair used to visit the towns in
lower Bengal and offer to do dirty work such as clearing cess-
pools and the like for a small remuneration. Has any one consider-
ed why we do not sec thema now? The reason is that they have
now been civilized and if at the present day you visit the places
whence they used to come, you will find that. the Dkdngars have put
on proper clothing, have thrown aside their wooden combs and are
doing the same sort of work which their Hindu and Mahommedan
peighbours do. Many of them have acquired a knowledge of read-
ing and writing and are following gccupations requiring such kyow-
Jedge. Surely the services of a man are extraordinary when he
has a’consgiderable share in effecting - such a ‘transformation in the

'
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balk of the population of twenty-six thounsand square miles; and
such are the services of R4i Biresvar Chakravarti Bahfdoor to his
country !

On the 15th December 1896 after 36 years of honest, patient
and highly successful work, the Rii Bahddoor retired from the
service of ' Government. He travelled a good deal in various parts
of India after his retirement but generally lived ms a recluse at
Giridih in the District of H4ziribdgh. Those who visited Giridih
during his stay there must have noticed the neat little * Adyénanda
Cottage” the gates of which were ever open to all; and many a
friend and many a stranger used to visit the place to see the -vener-
able old man and hear his earnest and deeply instructive conver-
sation which was seldom on any subject other than after-life, spirit,
God-head and communion,

Biresvar’s success in the field of literature -was also not of a
mean order and it cannot but be regarded as a severe misfortune
to the country that his career was cut short just at the time when
his vast scholarship, his robust common sense, his wide experience
and acute observation were beginning to bear fruit in this direction.
He was admitted by the highest authorities of Behédr and the North
‘West to have been a writer of chaste and idiomatic Hindi and perhaps
no other Bengali had the good fortune of securing such high
praise from leading Hindi Journalists regarding the style of hia
Hindi as was accorded to Biresvar’s ndvanced reader, the Shhitya
Sangraha—a considerable number of the prose pieces in which were
from the compiler’s own pen. ¢ Biresvar Babu has taken on him-
self the work of educating Hindi spenking boys” wrote the Bebdr
Bandhu in Hindj in its issue of 16th December 1886 ‘*and has
considered it to be his duty to acquire facility in writing correct
Hindi. There is no doubt whatever that he has acquired complete
mastery in that direction.” The ¢ Bhirat Jivan” a leading Hindi
magazine of Benares reviewing the Sahitya Saugraba in its issue
of 10th January 1887 observed : * His book in sure to be an orna-
ment in our schools.” The Bhdrat Mitra an ably conducted and
influentially supported Hindi journal after praising the subject and
style of the book recorded the following remarks in Hindi in its
issue of 3rd March 1887 : ‘ We beg to request with ‘due deference
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%o our educational authorities that if they wish to effect the im»
‘provement of their department and want to bénefit the pupils under
their charge they should try to convey inatruction through the
medium of text books like this.” The Hindi Pradip of Allahabad in
concluding an appreciative review of the work said on 1st December
1886 : “ Our pupils in these provinces also would derive gréat, benefit
if worthless works like the translation of Hunter’s History and the
worm eaten “Gutka” of a thousand years were set aside and this work
used in their stead.” Even in the distant Punjab this Hindi reader
made its influence felt. “I have no doubt” wrote Mr. Nérdin
Déss M. A., Extra Assistant Commissioner, Sialkot, Punjab ¢ that for
us Punjébis amongst whom the study of Hindi is at a discount, your
book will be of great use.”

The Sahitya Sangraha was not merely a Hindi reader for
advanced students—it was a work which brought about a revolu-
tion in the style and nature of Hindi school literature. Pandit
Kesav Ram Bhatt, a Hindi scholar of high acumen and consider-
able reputation and Editor of the Behdr Bandhu wrote in a letter
in 1886 :—

“ As regards the prose portion of Sihitya Sangraha it is a
valuable addition to Hindi literature. I shall attempt to show in
my Beb4r Bandhu how it 'surpasses the existing” Hindi readers such
a8 Gutkd by Rajé Siva Prasad, Bhésé-bodhini by Réadhé Lél and
Bhdsé-s4r by Ram Din Singh.

Séhitya Sangraha is not merely a selection to be taught in
schools, but it is a sort of comparative philology, showing how the
Hiudi literature, of course as far as merely prose is concerned, from
“the timesof Lalluji author of the Prem Ségar up tp this date has
undergone vast and rapid changes.” "

The above passages will clearly shew to the reader unacquainted
with Hindi what R4i Biresvar has done for improving the school
literature of the oldest and most widely spoken vernacular of ‘India.
Of those who take an interest in Hindi and have watched its pro-
gress in late years, more specially in the department of juvenile
and educational works, all must be aware of the beneficial influence
exerted by the labours. of the R4i Bah&door. Thus Mr. G. A.
Grierson I. C. S. the foremost authority in Indian vernacular languages
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of the present day ¢‘ read the Sé&hitya Sangraha with much- interest
and certaiuly thought it to be one of the best Hindi reading .books.”
The late B&bu Bhudev Mukerji o. 1. B, himself an excellent Hindi
scholar, with whom Biresvar was on intimate terms thus oxpressed
himself on the subject in the coursc of a letter: “I have myself
never been a purist and I know that you are not one. And indeed
in the selections you have made one can ecasily see that you have
not at all disregarded the merits of writers who are not purists.
As regards your excellent book I think it ought to be and will be
read extensively by both Hindu and Mahommedan pupils of the
schools of Behdr and the N. W. P. as also of your own division,
Chotanégpur.

The Sahitya Sangraha was the text-book in Hindi of the
Calcutta University Entrance Examination for a long sorics  of years,
during a part of which the jurisdiction of tho University extended
over the United Provinces, the Punjab and the Central Provinces
besides the area under the jurisdiction of the Lieutenant Governor
of Bengal. The R4i Bahidoor was also the author of some minor
Hindi school books. He was the first to arrange and print the
tables of native arithmetic taught in Hindi Pdtkshd/ds and over a
lac of copies of his Ganit-gur have been used by Hindi speaking
students. His Bengali works on the lives of poct saints and on
the history of the Kols, as well as his excollent sanitary primer
the Swhsthya S&dhan, were for a long time among the favougite,
prize books in Bengali schools. We are moreover in g position tq’
state that besides bis published works, the R&i Bahidoor has left
a mass of unpublished manuscripts some of which are exremely
valuable and interesting. Amongst these are a complete translation
of the Bhagavad Gitéd in English rhyme and an incomplete treatise
on Mdnava Praksiti ( Hauman nature ) in Bengali and several Hindi
works. His Bengali hymns—which he called Kéngal Déasi from his
assumed name Kangal Das or the beggar servant of the Lord—are
very much liked by his friends and regarded as exquisite by such
eminent authorities in such matters as the Revd. Bhii Tryluceo
N4th Sény4l, the Singing Apostle of the New Dispensation Bréhmo
Saméj. 1n his monthly Magazine the Naba Vidhéna for the month
of Bhiddra, 1210 ( Bengali year) the Reverend gentleman reviewed

o .
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the hfe of Biresvar in a long article which he concluded by repro-
ducmg two of the latter’s latest songs romposed a few days before
his deuth, when perhups the inner light in him had already perceived
of the approaching dissolution.* We refrain from any attempt to
trahslate these delicate pieces for it is impossible to maintain -in
- translation the homely beauty, the natural grace and the earnest
sentiment of the original.

The Réi Bahadoor was a master hand in English writing—both
official and literary—and his articles in the magazines and his annual
reports year after year were read by the public and high
officials with great interest. The Hon’ble Mr. Grimley as will be
seen from his remarks speaks of Biresvar’s reports in glowing terms.
We select at random the following extract as a specimen of the Rai
Bahédoor's English style. It is taken from the preface of his
Sihitya Sangraha which in fact is not a preface in the ordinary
senge but a learned paper on the history and the gradnal develop-
ment of the Hindi language. Speaking of the range and power of
the Hindi language the erudite author observes :(—

“Derived as it is immediately from the Prikrit, the popular
form of Sanskrit spoken in old times, Hindi has very nearly an
unlimited resovrce in the parent language. It ecan accordingly
boast of a classical literature, more specially in the department
of poetry, which in respect of sweetness, capacity and splendour
stands unrivalled amongst all the living vernaculars of the east.
He who has read the sublime poetry of Tulsidds, and realized the
beauty of his thoughts, the happy elegance of his expression and
the chaste and natural flow of his style, cannot but admit that if
it were for this one wrifer alone, the language in which he has
written would command the highest respect and admiration of all
the literary world. But Tulsi is not the only star that has adorned
our firmament—he is not the only bard that has sung in the Hindi
language. Sdrdas, Kabir, Nanak, Kesav, Bihé&ri, Gridbéri, Lalluji,
Géng and a host of other equally able writers enriched the litera-

* A number of these songs have since appeared in the masterly article
reviewing Biresvar’s life and work published in the leading Bengali magazine
Nabya*Bharat (issue of the month of Jaistha, Bengali year 1311).
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ture of our country in the olden days. In modern times the number:
-of our geniuses has undoubtedly fallen off,-but the appearanee of
men like Hanumén and the illustrious Haris Chandra in our . owiw
days, proves to the worfd that their language is not doomed and
that there is enough of poetry and sweotness left even in the dry
bones of dying India.”

The above extract will perhaps help to make it clear to all,
that there are not many Indian writers of English prose who caw
approach Biresvar’s style. Well might Mr. F. S, Growse, 1CS8,
Magistrate of Futehpur, a no mean judge of English style, go a
Tittle out of his way in reviewing the Hindi selection and observer
“The peeface is very semsible and iuteresting and well-written
and shews cousiderable mastery over the difficulties of English com-
position.”

Amongst his varfous contributions to periodicals, we may men-
tion the ¢ Lay of the Kol ” a poetical composition in English writtew
on the occasion of Sir Charles Elliott’s visit to Chotdndgpur which
was published in the Reis and Rdyyet several years ago and was
much appreciated by its learned Editor, Dr. Sambhw Chandra
Mukhopidhydya and by its readers. His Bengali ode on the death
of liis mother and his learned review of ¢Ihakal Parakél’ a philo-
sophical work by Chiranjib Sarmé may be mentioned amongst his
numerous contributions to Bengali periodical literature.

This is perhaps the place where mention should be made of
the R&i Baha loor’s knowledge of many languages. He was familiar
with the following tongues »7z, Bengali, Sanskrit, Eunglish, Hindi,
Ury4, Ho, Munddri and Séntdli. The last five languages he ac-
quired by self-study and frequent intercourse with the various peoples
in the midst of whom he had to live from time to time.

One of the main traits in Rdi Bihadoor Biresvar’s character
was a missionary spirit which never allowed him to lose a suitable
opportunity of imparting instruction to others. He was always
impelled by an earnest desire to raise his fellow beings to his
own level of intellectual and moral culture. He was a born ins-
tructor of men. He obtained the chance of appointment as Deputy
Collector in 1867 and conld also have very easily entered the
judicial service if he liked. But with bis firm fixedness of pur-
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- pose he gave up all these chances of more lucrative appointment as

he found the work of education more congenial to him. He
travelled much and visited every place of interest in India - except-
ing those in the Bombay and Madras presidencies. He visited
" Burma and Oudh and spent about a year at Lucknow, mixing freely
with the people there and acquiring a knowledge of that province
of olassical interest and Mahommedan greatness in constant company
with his beloved friend Dr. R4m L&l Chakravarti RA&i Béhédoor.
His religious views were broad and catholic and he was an ardent
student and follower of Yog system of Hindu philosophy as ex-
pounded in the Upaniskads. With a mind thoroughly cultured and
stored with a vast amount of information drawn from an inoredible
variety of sources; of extraordinary conversational power and pre-
sence of mind which alvays made him the most.prominent figure
in a party towards whom all faces were turned ; firm and energetic
in hours of crisis but full of feelings and sentiments of almost
feminine tenderness ; R4i Biresvar Chakravarti BaAhédoor was always
surrounded by men who came to him for advice in time of danger,
consolation In days of distress, help in time of need and fatherly
care and sympathy in moments of dejection and despair.

R4l Biresvar Chakravarti Bihddoor was the head of a large
family consisting of five sons, six daughters and numerous grand
children. During his last days he lived among them the life of an
unattached griZastka mixing with them and sympathising with their
trials and sorrows without identifying himself with their worldly
pursuits. His inner thoughts were centered on Brahman alone :

“ As some tall cliff that lifts its awful form

Swells from the vale and midway leaves the storm ;«
Though round its breast the rolling clouds are spread.
Eternal sunshine settles on its head.”

We cannot conclude this brief and imperfect sketch without
relating some incidents, which throw a flood of light on the real
nature of the man. As the reader has already seen, Biresvar’s

. father A'nanda was a person of great religious fervour and strong
* faith in divine goodness, It is said that if any man devotedly and
earnestly uttered the single syllable md—i/. e,, mother, by which
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name Sdkfa devotees address the goddess they adore—within his
hearing, his heart would at once become full and tears would appear
in his eyes. ‘Holy men of this nature who feel so closely the divine
presence are never over-mindful of what ordinary men say and think
of their action. They are guided by their conscience and sense of
duty—the sacred voice of God which they hear within them. In
short such men have a regular principle of action and are thoroughly
independent. They do what they hold to be right, thinking that
they are carrying out the command of the Almighty and they do
not care how the world interprets their action.

A few men of the generation about to be extinct may perhaps
yet be found in and about British Chandernagore who can relate
incidents shewing the many high virtues of A'nanda. For example
they can say how one afternoon a respectable gentleman of Chan-
dernagore, well advaflced in years, appeared before A'manda as he
wag sitting near his temple of worship and fell prostrate before him), "
The gentleman had been socially boycotted for some time through
the influence of a far more powerful rival house and subjected to
oppression and harassment by some of his castesmen. That was the
day of Laksmi pujd—it was long past noon, but the old man could
not find a Brdhman to worship the goddess in his place; and the
result was that the whole family~~men, women and children—were
fasting, for not even a drop of water could be taken by any one till the
worship had been done. Many Bréhmans were of course willing to
go and perform the ceremony, for the gentleman was in fairly affluent
circumstances and could pay a handsome fee. But none dared for
fear of incurring the displeasure of the head of the opposite party
whose influence in the locality was unbounded. A'nanda heard
the man’s pitiable story—related with tears and sobs—in silent con-
templation. His bright eyes dimmed, his heart melted. * Your
wife and children shall not fast so long as I live” said the courage-
ous Brahman * Let——do to me what he can.” And saying so he
called one of the dependent Brahmans of the family and ordered
him to go and do the worship at the gentleman’s place. The worehip
was done ;. the gentleman who had sought his assistance, gradually
regained his position in society. But A‘nanda reaped the fruits of
his courage and magnanimity in the bitter hostility of the most power-
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fiil Zeminddr of the locality which entangled him in lawsuits lasting
for years and caused him endless troublo, harassment and pecuniary
joes. He never however repented the action he took for helping
the oppressed -and looked back on the day of the event with pride
‘and satisfaction.

Bori of such a father Biresvar had naturally a strongly reli-
gious turn of mind. It is said that in childhood his play consisted
mainly in making siva emblems of clay and imitating the processes
of worship. - In his school, he became a gteat favourite with his
Christian teachers of the Duff College for the keen interest he
took in his Biblical and theological studies. When be was yet in
his teens he first came into contact with the great Keshub Chunder
whose fiery fervour and enthusiasm he koenly appreciated and whose
glorious and triumphant career he foresaw. It was he who after-
wards took Keshub Chunder and his party to Hazaribaigh. Biresvar
was constantly with him and their acquaintance ripened into a close
spiritual friendship. '

An incident may here be mentioned which will shew how sin-
cére and out-spoken Biresvar was and how this quality of his was
appreciated by Keshub Chunder, One morning during the latter’s
stay at Hazéribigh, Biresvar was sitting with him. Keshub had
just finished a long article for the Sunday Mirror which was then
edited by him and he handed over the manuscript to Biresvar
usking him to read and express his opinion on it. The article was
on some publiec question which had been the subject of newspaper
-agitation for some time past. Biresvar read the article carefully
and then silently handed back the manuscript to the great orator.
“ Why are you silent #” the latter asked ‘“Come on, be frank and
outspoken in yout verdict.” Biresvar atonce responded to the eall.
“The article is well written” he said *“and contains much thought-
ful matter, but I am of opinion that it betrays a little undue
partiality towards the Sdkebs.” Keshub was not prepared for such
a charge. His face flushed ; some feelings tended to rise in his
heart which the saint successfully subdued. Then half in jest
-and half in reproach to his critic he observed ‘Yes, I am unduly
‘partial to the Sdiebs. Perhapis, they will make me a Doputy Magis-
trate.” ‘A Deputy Magistrateship is not the only thing which a
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man may desire and the Sdkebs can give” came the retort quick as
a flash of lightning. Before the speaker had time to understand
fully what he had said and to blame bis indiscretion, the words had
reached Keshubls ears. His face grew erimson for an instant but the
incident was then forgotten and friendly conversation on other topics
was carried on which the usual enthusiasm, mirth and mutual good will.

Three or four years after this trifling incident Keshub deliverd
one of his most magnificent lectures in the Town Hall of Caleutta
at which the Viceroy, the Lieutenant Governor and many other high
officials and native princes and notables were present. Biresvar,
who never lost an opportunity of treating himself with Keshub’s
inspired eloguence, was also there. After the lecture was over the
most distinguished men in the aundience were shaking hands and
conversing with the hero of the evening. Biresvar was stand-
ing at a little distance and talking to some friends of his.
Suddenly Keshub approached Biresvar, held him by the hand and
drew him aside. * Your charge was not altogether groundless,
Biresvar,” he observed with considerable emotion ¢ the seeds of truth
lay in it though I did not perceive them at the time. The tendency
to gain some advantage by leaning towards the SdZebs did rise.in me
but I am glad that I have conquered it.. You were quite right in
thinking that thero were things other than Deputy Magistrateships
to wish for. Thanks for the advice yon gave, which has done me
much good.” Before Biresvar had time to recover from the surprise
and to gather what to say in reply, Keshub broke away and dis-
appeared in the crowd.

Biresvar was known to a large circle of European officials many
of whom had a high regard for him and invited him to mix freely
in their society—4# privilege not ordinarily extended by high-class
Europeans to mnatives of India. Biresvar gladly accepted these
opportunities but did not forget his caste rules in such company.
He once went to pay a morning visit on business to a European
official of high position with whom he had only a short acquaintance.
After the business was finished they were couversing on a variety
of subjects. In the mean time the official’s tea was ready and was
brought into the room. As usual, the official asked Biresvar to take
& cup of tea if he had no objection.
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. Thank.you, I am not accustomed” replied Biresvar in.the
. stereotyped fashion. - Lo

Bat the official would not let him escape 80 cheap. He wanted
to atudy the man having perhaps heard of his worth from his pre-
decessor in office. ¢ Do take a cup, Biresvar Babu” he urged 1
am sure it won’t do you any harm.” Then seeing some Hindu peons
of his and one or two other visitors waiting in the Verandéh, the
sly official asked in a low tone * Shall I shut the. door ¥’

This was a rather hard hit and roused the veteran educationist.
“ Don’t please do injustice” he exclaimed * to me and to yourself; 1
myself have no superstition and don’t think that I shall be a whit
the worse by drinking tea with you. But I shall consider myself
entitled to that honour, only when I shall be in a position to do
it openly. To take tea with you and then to deny the fact in
my own society as if it were a sin would be to lower you and myself
in a way which is as unnecessary as distasteful.” The official admit-
ted the force of his argument.

Biresvar worked with this fearless mdependence and out-
spokenness even while discharging his official duties. He was a
most obedient and graceful subordinate but he never hesitated to
state his opinions openly and forcibly however contrary they might
be to those of his official superiors. At the same time he had due
regard for the opinion of others. This was one of the reasons why
he retired from service before the retirement of Sir Alfred Croft
from the Directorship of the Department of Public Instruction in
Bengal. I must retire from the service” he wrote to the great and
sympathetic official * at least three months before -your own retire-
ment.” The official did not ask him the reason why, for with his
deep insight into human nature he fully understood<the meaning and
sent a very kind and touching reply. When asked by a friend as to why
he was retiring when he could still continue in service for gbout two
years and had just been promoted, he said “I do not wish to enjoy the
promotion at the risk of creating unpleasantness, Sir- Alfred knows
me and my work. He gives me a free hand in my Division. He
treats me more as a friend than Jas a subordinate. How can 1 ex-
pect that his successors, without his knowledge and experience of
Choténégpur, will treat me in the same way? I have identified
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wyself so much with Chotdundgpur that I cannot bear being overruled
in anything concerning it. It hurts me. I had therefore better
retire with Sir Alfred whose kindness and encouragement alone
makes service with failing health a possibility and a pleasure to
me.”

Sir Alfred’s high estimation of Biresvar’s character will be
apparent from the following copy of a letter received by one of his
sons after the R4i Bahadoor’s death :—

“ My dear

I received two days ago your lotter of tho 5th June. The
melancholy news that it conveyed of your father’s death, I had
already learnt from Babu Chandra Néith Basu who spoke of him
in terms of high regard and sincere affection and who evidently
felt his loss very deeply. Those sentiments, as I told him in reply
I fully share. Your father was not only one of the most faithful
servaunts that the Government had in the department of education
but he was a man whose high character and unswerving rectitude
tended to elevate the tone of all who were brought into contact
with him. As a personal friend I valued him highly though the dis-
tance at which he lived and carried on his work was a bar to frequent
meeting.

It is o satisfaction to me to believe that the high traditions
which he has left will be fully ma intained by yourself and T trust
also by the other members of your family. I sball always be glad
to hear of your welfare.”

Brought up in the school of adversity in childhood, the Réi
Bah4 loor was of extremely simple habits. His food and clotiffog
were of the commonest kind. At times the members of his family
would prepare for him rich food or make his clothing a bit costly.
On such occasions he would address his sons in a sweet joking mood
and observe * You may consider yourselves to be the sons of a rich
man and do what you like. But I am a poor man’s son and must
live as such.” Aud soon he would revert to his own simplicity. He
could cook all sorts of Indian dishes excellently and took pleasure in
occasionally demonstrating his proficiency in the arts of the kitchen.
In his younger days he could walk very long distances without feel-
ing fatigue. He used to say how, while out touring he would get
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out of his palanguin and walk along with the bearers counting the
mile posts one after another. In this way he would frequently walk
ten or fifteen miles on a morning or afternoon over the hilly roads
of Choténdgpur. All through his life be was an excellent sick-nurse
and both in his own family and in those of his friends be frequently
sat up night after night watching the sick and administering to their
needs. An intelligent study of mediecal books coupled with a keen
power of observation gave him sach an insight into cases of common
forms of illness, that medical men of considerable experience and
‘education not unfrequently wanted to comsult him and obtained
benefit from his suggestions. He disliked vanity and ostentation in
any form. Once a hot-headed young medical graduate nrged on him
that laymen should not make suggestions to professional physicians
because laymen had no hospital training. ¢ What may be your age,
young man ¥’ asked Biresvar considerably disgusted at the pedantry
of the young braggart. ¢ Tweuty-five years” was the defiant reply.
“ Well” said Biresvar ‘“ my friend here ( pointing to his old friend
B#bu Chuni LAl Mukerji ) and I have each had a hospital training
‘for fifty years,” referring of course to their big families which bus
too frequently brought them into contact with disease. The young
doctor blushed and remained silent. .
The Réi Bihadoor was a very social man. The improvement of
“his own society was always at his heart. Three or four months
‘before his death he started a movement for the improvement of the
Ddkshindtya Baidik Brahmans in conjunction with a few other - lead-
ing members of the community. The institution has already done
sofhe good work and promises to attack successfully some of the
most difficult of our social problems. During his residence of about
9 months in Burma, R4i Biresvar Chakravarti Bahddoor took a pro-
minent part in founding the A'rya Saméj at Rangoon, which is now
a flourishing institution. In fact for several months the meetings
of the Sam4j were held at his residence. When asked by a friend
a8 to why he was so earnest in founding an A'rya Saméj when he
-was himself:not a follower of Day&nanda he said :—* T hat does
not matter. Burma, I find, is a land of atheists. The spread
of true knowledge about the One God in -any form is desirable in
" thig dark land. I must therefore try to promote this nndertakiné

>
<
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aud see that an A'rya Saméj is established.” And he did see tho
thing eatablished and left it in competent hands a full blown iusti-
tution. ‘He did not however enlist himself as a member of the
Saméj—he was only a supporter and sympathiser.

Rai Biresvar Chakravarti Bahddoor was always a moderate con-
servative in his political opinions. He renouunced as much the
cringing servility of a courtier as the red-hot republicanism of a
charlatan politician. Here, as everywhere the Rii Bahddoor was led
by the calm light of reason rather than the phantom passions of an-
impetuous and self-conceived patriot. Deeply convinced as he him-
self was that the British rule is for the ultimate benefit of India,
be never failed to impress ou all who came into contact with him,.
the immense good that would flow from a harmonious combination
of Eastern and Western ideas. 'The landable and strong points -of a
man with whom he became acquainted never escaped the LR&i Bahi-
door’s attention. He never shrank from praising all that was praisc-
worthy in & man. He thoroughly appreciated the refined manners
of educated Englishmen, their manliness and courage, their cleanli-
ness and regard for health, . their reverence for age, their regular
hiabits and their indomitable energy—aud successfully tried to in-
corporate in himself all these high qualities. :

Réi Biresvar Chakravarti Bdhddoor had a great thirst for reli--
gious aud spiritnal knowledge and he somectimos took great trouble-
to meet earnest seekers of truth aud delighted in their company and
conversation. In Rangoon, he heard with great interest of the
European 64iksku—a Scotchman named White, of great scholarship—
who had renounced Christianity and embraced Buddhism. White had
given up all butopeau habits and passing through the regular grades
of the Buddhistic religious order had ultimately become an orthodox.
bhikshu—putting on the yellow flowing robes and carrying the beg-
ging bowl. Biresvar was very curious to see this ascetic and a meot-
ing was arranged in the princely abode of Maung Hla Oung an,
influential Burmese gentleman at present occupying the high position
of Accountant General, Madras. In due time Biresvar went and
was very kiudly received by Mr. and Mrs. Oung who led him to
the presence of the B/ikshu sitting in the midst of a party. In one
seuse the meeting must have been very disappointing to Biresvar,,
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for he found the Blikshu to be an atheist of the worst description
who would not even utter the word God, but when forced to refer
t6 it in the course of argument would spell out the name G-—o—d.
There was a long conversation between Biresvar and the white
Bhiksku in which the former tried to instil into the latter’'s mind
the essence of the religion of devotion and communion and that
with some success. Unfortunately the two had no occasion to meet
again, for the Bkikshu soon after left Rangoon; and Biresvar was
leard to express much regret at this and say to his friends in private,
that if he got the misguided young Scotch for fifteen days he could
bring him back to the fold of the Lord. Biresvar used to spend his
time during the nine months’ stay in Burma chiefly in reading works
belonging to Buddhistic religious literature. Some of these works
were written in Pali and though that language was unknown to him at
first, he began to plod through works in that language and constantly
comparing the texts with the translations soon acquired a fairly
good knowledge of Pali by sheer dint of perseverence. His know-
ledge of Sanskrit undoubtedly helped him in doing so, the two
languages being to a great extent similar,

" The last of his many excursions was his visit to Allahabad in
the autumn of 1901. He stayed there for about two months, visit-
ing the shrines and interesting places over again—for he had visited
the place on the occasion of a former tour of pilgrimage through
northern India—and noting the changes worked by the hands of
time in quarter of a century. Almost every evening he would drive
to the romantic neem-shaded Jamuné strand or to the picturesque
bank of the Ganges at Phépadméo and sit for some time in silent
contemplation. And once he crossed the Ganges and visited the
spot on the other side called Jhoonsi where bundreds of Sédhus of
all creeds and nationality live in primitive simplicity, far from the
strife and noise of the world. He spent a whole day there in con-
versation with the SAdhus and returned in the evening much im-
pressed with the idea of the superior happiness they were seeking;
and carrying away a deep veneration for some of them—specially
for a S4dhu of Nanak Panth named Dayardm Babsji.

Biresvar had his share in the trials'and sorrows of the world but
his living faith enabled him to bear them patiently and bow in sub-
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mission to the luscrutable decrees of Providence. Four of his children
died in infancy. He lost his father when he was 12 years old and his
first wife died when he was about 30 years of age. His . mother
lived up to a ripe old age and died only about 15 years ago.
Biresvar's devotion to his mother was proverbial amongst those who
were on intimate terms with the family. He personally took her
round all the principal places of pilgrimage, a Hindu woman wishes
to visit ; arranged for her living in the strictest orthodoxy enjoined
on Hindu widows ; acted in all family matters strictly according to
her instructions and inclinations ; and fulfilled all her wishes to the
best of his power as soon as he could know of them. A’dyd Saktj
also cherished the fondest affection for her son and appreciated his&
devoted services to her. Thus it was that when the old lady lay
on her death-bed on the banks of the Bhégirathee and was according
to the usual custom asked if she had any desire unfulfilled, e. g,
any food which she wished to take or any charitable or other meri-
torious act which she wished to do before she died—she proudly
said * Don’t ask me questions like these. I did not bear such a son
in my womb as would leave in me any reasonable earthly desire unfule
filled. My only desire was to see him at the last moment. But as you
_say that he would not reach in all probability before I die, I shall be
satisfied with Siddheswar’s (Biresvar’s eldest son) water. Do pre-
pare a paste of Ganges clay and write the name of Kali on my
breast and forehead and all over my body. My blessings to you
all.” And so the old devoted lady left her mortal clay with perfect
calmness and tranquility. Biresvar arrived from Ranchi two or
three days later in hot haste, to find that the main fountain source
of love and affection in bis household had dried up for ever.

Biresvar had many hair-breadth escapes from the jaws of im-
minent death in his eventful life. Some of them were so miracu-
lous that a contemplation of them confirms the belief that Heaven
preserved his life for achieving something great. While six or seven
years of age he was once playing on the banks of the Hughly at
Chandernagore by making heaps of sand in various shapes as
children often do. While thus playing he was carried away by a
tremendous &dore. He caught hold of a bamboo post used for
fastening boats, but the post gave way under the force of the Jdore
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and a piece of the broken bamboo pierced his left sidé. He was
picked up unconscious and apparently dead at a distance of aboat
a mile' from the spot where he had disappeared, with a gaping
wound on the side. It was several months before the child was all
right again.

On another occasion he- narrowly esedped death when coming
home from Balasore on a brief holiday. In those days there was no
railway or steamer service from Oriss4 but one had to come from
Balasore to Uluberi4 by bullock cart and thence proceed to Calcutta
or Chandernagore by steamer or boat. Biresvar with two or three
companions reached the Uluberié bLazir just as the steamer gave
“the first whistle. The companions wanted to rest there for the day
and proceed by the next duy’s steamer and pressed Biresvar to adopt
the same course. But Biresvar somchow did not agree and leaving
tl:iem behind jumped into the steamer when the ladder had just been
drawn up and the steamer set in motion. He was taken to the
captain for his rashness and fined Rs. 5 because it was against the
rules to get into a vessel when she was in motion. Biresvar paid
the fine and reached home the same evening. Two or three days
later he heard that on the night following his departure from Ulu-
berid there had been a sudden dore and flyod and the whole of the
béizér with all men sheltered there had becn washed away.

Another narrow escape of Biresvar was on the occasion of the
great Shamnagar collision. Biresvar had been on a visit to his
cousing in Caloutta and was about to go back to his Chandernagore
home. It was at first settled that he would leave by the ill-fated
train and all arrangemeuts were made accordingly. But all on a
sadden Diresvar changed his mind and much to the annoyance of
his cousius, came by the preceding train.

During h}s tours in Choténdgpur Biresvar had several very
narrow escapes. On one occasion he was touring on horte back in
the interior of a hilly district. In such places there are deep ravines
here and there which appear somewhat like broad oracks in ‘the
soil, but are in reality passages gradualy earved out by rain water in
its course to the nearest stream. Biresvar while riding saw one such
raviue which, from a distauce of 70 or 80 feet appeared to him
o be so.uarrow thut it could be jumped owver by his animal. and
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he accordingly set the horse at full speed. But when about ten or
twolve feet from the ravine, Bitesvar saw that it was perhaps too
broad and almost undonseiously checked the animal. But the animal
had then already taken the jump and the effect of checking him
was only to make the jump half-hearted. Biresvar gave up every-
thing for lost and shit his eyes expecting to find himself the next
moment in the bed of the ravine 20 or 25 feet below  the surface,
with fractured limbs and the struggling horse pressing .on bis
breast. As it was however, the horse alighted with the front feet
and a portion of the body on the other side but the hind feet
and the rest of the body hung into the ravine; the abdomen of
the animal touching the brink. It was a most perilous position.
The animal occasionally scrambled to get up on the other side but
unsuccossfully. At last after keeping his rider in intense suspense
for two or three minutes, he made a final effort and got up all
on a sudden. Biresvar at once sprang down from his saddle, fell
on his knees to praise the Lord for saving his life; then caressed
his favourite animal and led him by the reins into the nearest village.
At the first Hd/wai’s shop he came across, he saw a large quantity
of hot fi/dpé just prepared and arranged on a big wooden tray. He
purchased the whole lot and gave it to the animal to eat. .

On another occasion when attending a call of nature in a forest
at a little distance from the tree the shade of which served as his
camp of rest he was nearly bitten by a snake of the most venomous
species called Sid/ Chdndd. He discovered his situation and escaped
when the monster was staring in glee at its intended victim and was
on the point of striking. :

Through dangers such as these, did the most merciful Mother
safely lead her d:avobed son in his useful and extraordinary career on
this earth. In Her he relied firmly and absolutely; to Her and Her
ouly he appealed for help and mercy and light. Rich in the supreme
treasure of Divine love and communion he despised all worldly
wealth and position, And let us hope, that now for ever free from
the trammels of corporeal existence he has attained that' everlasting
union with the Supreme Spirit for which he so nobly strove all
through his life.

Here we shall finish the present sketch. We feel that we have
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performed our important duty imperfectly and anworthily. The
picture we have drawn falls far short of the original. There is much
which wo do not know and much which- we know but have left
unsaid. We have not spoken of the golden manliness and valour
which, in the protection of the weak and the helpless did not shrink
from chastising the most formidable Benares dadmdsk in the early
seventies ; we have not described the amiable benevolence which
drew Christian missionaries and Mahommedan moulvis, Hindu
pandits and Brdhmo preachers alike under his hospitable roof ; we
have not painted that fatherly care and concern with which he
sought the welfare of his numerous subordinates and dependents ;
we have not enumerated the numberless men, scattered all over the
province, who owe their all to his kindness and sympathy and who
feel his loss as keenly as the members of his own family. All this
and many other things we have left unsaid for various reasons. If
Bengal learns to know her own sons before it is too late they may
perhaps see light.

And now we conclude with the following verses from R4i Biresvar
Chakravarti Bah&door’s translation of the Bhagavad Gits about to
be sent to press. Nothing can be a more appropriate conclusion to
the sketch, however brief and imperfect, of a life so divinely useful :

¢ Unnumbered births, O Arjun” said the Lord
“Both thine have passed and Mine, which I record
“ And know full well, but thou dost never know

¢ Forgetful all, O terror of thy foe ! .

¢ Although unborn, unchanging, Lord of all,
“ Whom actions done t1 birth do ne’er recall,
¢ Suppressing nature Mine I take My birth

* Or seem to take to men upon this earth.

‘¢ Whene'er doth fade the light of virtue pure,

“ And vile impiety flourish all secure,

“ Create I then Myself as mortal man

‘ Know thou, O Partha ! this My heavenly plan,

¢ To save the good, whom sins at times decoy
*“The curse of earth, the wicked, to destroy,
¢ To virtue’s rule establish on this stage

“1I take My birth as man from age to age.®

K. P. D
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The following extract from a letter written by Sir Alfred Croft
M.A, D.L, K.C.LE, to the editor of this work will shew how the
writer of the above narrative has acquitted himself in the delicate
task undertaken by him :—

“My DEAR JNAN SARaAN,

It was a kind thought of yours to send me the National
Magazine containing an account of your late father’s life. I have
read it with the greatest interest. The narrative is very well-written
and presents a faithful picture of your father’s life, his high character
and unswerving integrity.”

The way in which the news of the death of R&i Biresvar
Chakravarti Bahddoor was received by the press of Dengal, both
Euglish and vernacular, shews how widely he was known and how
highly his worth was appreciated. The leading Bengali weeklies,
the Bangabdsi and the Sanjibané published biographical notices
accompanied by an admirable likeness of Biresvar in office dress.
The Pratibdsi, the Nabavidkdn, the Nubyabhdrat and other Béngall
papers published articles expressing regard and admiration. Anglo-
Indian papers like ke Indian Daily News and the Statesman an-
nounced the sad event in suitable terms. The Bengalec and the
Amrita Bdzdr Patrikd referred to the deceased in appreciating notices
and the Unity and the Minister had a review of his lifc and works.
Those who are acquainted with the different sects and classes re-
presented by the papers named above will at once see how Biresvar
succeeded, by his high character and noble work, in winning the
respect and affection of all classes of his countrymen.
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Section I—GENERAL.

The poem known as the Bhagavad CGitd is a short episode in
.. .. . that wonderful and voluminous Sanskrit epic, the
Tha position of .
the - Bhagavad Mababhérata. The Mahébbarata consists  of
l()}l:;::';'t‘u‘:hc Maha- ighteen Parbans or parts, the sixth of which is
named after the hero Bhishma. The Bhagavad
Gité covers eighteen chapters of this part, namely, from the twenty-
fourth to the forty-first, and consists of seven hundred slokas or
couplets.
As an exposition of the principal philosophical doctrines of the
- Upanishads, the Bhagavad Gité is a complete trea-
Gi'f:"anl;ﬁ;‘:s‘:} tiso in itself, A knowledge of the preceding parts
.phical treatise of the great epic is not essential to the proper
complete in it- . . are
self. understanding of that admirable exposition. A
brief sketch of the narrative of the Mahdbhérata
down to the Bhishma Parban is however given below to enable the
reader to follow the context of the opening book of the Bhagavad Git4.
This opening book is the link connecting the philosophical portion of
the Bhagavad Git4 with the main story of the Mah&bharata.
In the sacred line of Bharata there was a king. named Séntanu
A brief sketch who ruled at Hastindpur near modern Delhi.
of the plot of Bhishma and Bichitra-biryya were his sons.
the Mahabharats. i ishma the elder of the two took a vow in his
youth that he would neither marry nor reign as king. Accordingly
after the death of his father Séntanu he brought up his half-brother
'Bichitra-biryya and made him king. But king Bichitra-biryya died
soon after and Bhishma had to take up the guardianship of Bichitra-
biryya’s sons.
.7"Ehe princes who thus grew up uunder the affectionate care of
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their uncle were named Dhritargshtra and Pandu. The former: be-
ing blind from birth the latter was made king by DBhishma. Dhrita-
rdshtra married a princess of Gaudh&r by whom he had mawuy sons
the tldest of whom was named Duryodhan. Pandu had two wives;
one Prith& a princess of Dwérkd, brought up in the house of the
Prinee of Kuntibboj and the other & princess of Madra. By the
first wife P4ndu had three sons, Yudhisthir, Bhim and Arjun ; and
by the second, two, Nakul and Sahadeb. The sons of Dhritarshtry
were called the Kauravas and the five sons of Pandu, the Pindavas.

While the Kauravas and the Padndavas were yet young Pinduw
died and the work of bringing them up was taken up by their. un-
sclfish grand-uncle Bhishma. He placed them under a ‘renowned
Brahman ﬁreccptor named Drona who instruoted them in the
skdstras and in the use of arms. When they grew up, Yudhisthir,
the eldest of them all was declared heir-apparent. This offended
Duryodhan, the eldest Kaurava, who himself aspired to tho throno;
aud the blind Dhritarashtra was aceordingly persuaded to banish
tho Péndavas from the capital Hastinapur to Vdrandbat. Duryo-
dhan then arranged & secret plot to burn the Padundavas to death
in their new station ; but the Péndavas escaped and fled through
meles to a place called Ekachakra where they lived as stra.ngers
in the house of a hospxhable Brahman.

While thus living in disguise the Pandavas heard that the king
of PAuchéila had invited all princes and herces and dcclared his in-
tention to give away his daughter Draupadi in marriage ta the best
archer in the assembly. They at once started with a view to competa
av the ceremony and on arrival found that all the important princes
of the time, incliding their cousins the Kauravas, had assembled.
The test of strength and skill set before them was to manipulate
a gigantic bow and with its help to hit a mark placed at a great
height behind a revolving dise in which there was only ono slit,
for the arrow to pass. Aftor the other assembled chicfs failed,. Arjun;
succeeded in fulfilling the conditions of the test and the beautiful
Draupadi became his wife. About this time good counscl again pre«
vailed with Dhritardshtra and he invited his now famous ncphews,
the Péndavasg, back to Hastindpur,. To prevent further friction be-
tween them and his sous, he assigned to them the forest tragt. of
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Khéndesh which was speedily reclaimed by the Péndavas and cou-
verted into a flourishing principality with capital at Indraprastha.
The Péndavas rapidly gained power and influence and in a few years
King Yudisthir of Indraprastha celebrated the Rajsuya ceremony
by which in those days a king made himself recognized as suprenre
amongt the neighbouring chiefs.

The prosperity of the Pindavas kindled the jealousy of Duryo-
dban with fresh vigour and he hit upon a plan for ruining the
Péndavas. Having scoured the services of his maternal uncle
Sakuni who had acquired facility in winning at dice by deceit, he
challenged Yudhisthir to gamble and contrived by a succession of
games to win everything which the Péndavas had and to securc
their exile for thirteen years as mendicants. '

The P4ndavas patiently fulfilled the terms. They spent thirteen
years in cxile with the faithful Draupadi. Their privations and
sufferings were great. But ultimately the period of exile came to
an end and they returned and claimed back their kingdom of Indra-
prastha from the Kauravas. The ill-advised Duryodhan, however,
answered with an emphatic ¢ no,” and on further representation being
made replied that without war he would not give even as much land
as could be covered by the point of a needle.

War was therefore inevitable and each party prepared for the
great struggle resolved to die or to conquer. Nearly all the im-
portant chiefs of India living at the time sided with one party or
the other; the collective forces on the side of Duryodhan being
11 akskoukinis or divisions and that on the side of Yudhisthir 7
akskoukinis.® These troops assembled on the vasb plain of Kuru-
kshetra north-west of modern Delhi.

To secure the alliance of Krishna, the great prince of Dwarké,
regarded even then by many as an incarnation of Divinity, was
considered a matter of great importance by both parties and it =o
happened that both Duryodhan and Arjun arrived at his place on
the same day to solicit his assistance in the struggle about to ensue.
Duryodhn.n entered his room first and finding him sleeping took

* An akshowhini consisted of 21,370 elephants, 21,870 chariots, 65,610
wE2ygigymen and 1,09,350 foot soldiers,
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a seat near his head. Arjun then entered and took a seat ncar
his foot. When Krishna awoke his eyes naturally first fell on Arjun
and then on Duryodhan. Both of them at once put forth their
prayers, Duryodhan pleading that he was the first to arrive while
Arjun claimed preference on the ground of having been first seen.
To effect a compromise and please both, Krishna said that one of
of them might have him alone, unarmed and not taking any active
part in the struggle, while the other could have the whole of his
vast army each man in which was a brave and skilled vetoran. On
this Arjun prayed that Krishna alone, with all the restrictions imposed,
might remain on his side while Duryodhan eagerly accepted the
offered army. It was then arranged between Krishna and Arjun that
the former would act as the latter’s charioteer during the war.

The weak and good-natured Dhritardshtra was greatly mortified
at the prospect of this fearful struggle between his sons on one side
and his nephews on the other. One day the great sage Vydsa
appeared before him and said ‘“Son, do not be overpowered with
grief. I can see that your sons and the myriads of assembled
warriors are alfeady within the jaws of death. But the tide of
events cannot be turned. If you wish to see this great war I can
restore the power of vision to you.” Dhritarshtra said that he had
no desire to see the slaughter of his own people but he would rather
hear a full description of it. On this Vyésa said ‘ Very well;
this Sanjay, who is your constant attendant, is henceforth endowed
with supernatural powors of seeing and hearing. He will see and
hear everything in connection with the war and describe the events
to you in minute detail.”

The war which thus began lasted for eighteen days and ended

The sotting of in a total rout and general slaughter of the forces
the DBhagavad Of the Kauravas aud their allies. As arranged be-
Gia. fore, Krishna acted as Arjun’s charioteer during
the battle ; and on one occasion when Arjun got depressed at the
thought of having to kill his own relatives and shrank from action,
Krishna explained that such thoughts were unworthy and unphiloso-
phic and dictated a proper course of action for his guidance. Arjun
was not to be easily satisfied and he asked question after question as
doubts arose in his mind. Krishua answered each question [ucidly,
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sympathetieally and convincingly and the diafogue whiich thus resulted
is one of the sublimest and at the same time one of the most fasci-
uating works in the whole range of philosophical literature of the
world. This dialogue is tho Bhagavad Gité. It is put in the mouth
of Sanjay who relates to the blind king Dhritarashtra how Arjun
got dejected, what he asked and how Krishna removed his doubts.

In the dialogue which constitutes thoe Bbagavad Git4, Krishna

Krishna and 18 represented as answering Arjun not as an or-
Arjun reprosent  dinary instructor but as the Supreme Being Him-
3:3233?3: raox; - self. Arjun also knows whom he addresses. In
pectively. fact Arjun stands for jib-afma or man spirit and
Krishna for param-atma ov God-spirit. Little man, perplexed and
bowildered, eagerly represents his doubts and difficulties to the
All-wise who has condescended for a time to manifest Himself ; and
the Lord overflowing in love as in wisdom, instructs him with Divine
oloquence. A noble conception this—and as all who bave rcad
the Gitd to any effect will admit—nobly cxecuted. A

The Bhagavad Gitd ocoupies a vory high place in tho religious

The place of and philosophical literature of the Hindus, It eons
g‘; t.: inB:l\laegas::f_l tains in a very condensed but lucid form somo of
rod literature of the highest dootrines of the #panishads. * The
tho Hindus. upanishads are kine ; Krishna the milkman ; Arjun
the calf ; and the sweet Gité is milk thus obtained to be enjoyed by
the learned.”* 'To read the Git4d or portions of it every day is con-
sidered to be a work of great religious merit. And many a Hindu
finds comfort and solace in its luminous lines during the eclosing
years of a life embittered by trials, sorrows and misfortunes.

- It is not our intention in this introduction to enter on a detailed
oritical oxamination of the contents of the Gitd from a philosophic
or any other stand point. But as any introduction, however brief,
will be incomplete without an attempt to indicate the value of the
work regarded, first as a philosophical system and secondly as a
practical treatise on self-culture, a few obsérvations on these subjects,
a4 well as on the probable date of its composition are made below.

)";Gt'm-ll{almtyam verse 5. The Gita-Makatyam is a sort of appendix to
the Gita consisting of cighty-three couplets. It must have been composedt” by
an'ndmirer of the orthedox type. It extols the work and its religious impor-

o .
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Section II—THE -GITA' AS A PHILOSOPHIOAL STSTRM.

The philosophicsl doetrines found in the Git4 do not a3 a whole
Tho six systems correspond with those contained in any particular
of Hindu philo- system of Hindu philosophy. Six of thesc systems
?:p&ieeg:::[i‘fd are usually rccognized and they are arranged in
' three groups v/z., the Sdmiiya and the Pdtanjal
the Veddnta and the Mimdnsd, thoe Nydya and the Baisestk.
Each of these groups may be supposed to constitute a larger and
more complete system, onc system in a group supplementing the
other. But the Gitd considered as a school of philosophy cannot bo
said to coincide with any one of even the larger systems represented
by the groups mentioned above.
Speaking broadly it may be held that the Gité presents a grand
combination of the first two of the three groups
ecﬁ::ic?;::en:n described above iz, a combination of the Sdu-
. khya and Pdtanjal with the Veddnta and Mimdnsd
gystems. It is a tridmph of the wonderful harmonizing skill of a
vigorous and capacious master mind. It represents the achiev-
ment of a savant deeply versed in sacred lore—the wvedas, the
Brdhmanas and the Upanishads,—~who perceiving how brilliant
schools of thought, hostile to one another, were crystallizing out of
those common crude materials, made a noble and earnest effort to
fuse the pure and valuable substance in each into a beautiful and
_ perfect gem. It is a work in which the main doctrines underlying
four different schools of philosophy, exist in a state of sublime and’
harmonious union, giving rise to a system which though not alto-
gother free from complexities or difficulties, is still sufficiently’
coherent and consistent to be understood and admired as one of
the boldest but most rational flights in the whole range of specula-
tive thought of mankind.
To understand how the Git4 harmoniously combines the essence
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of four such widely divergent systems let us very briefly examine
the main doctrines of each :—

(1) The Sdmkkya system codified by Kapila holds that the uni-
verse has sprung from a primordial essence called
Prakriti which is itself made up of three constituent
principles or gunas called sattwa, rajas and famas. 'Twenty-three other
talfwas or entitios spring from this Prakriti by a process of spon-
tancous evolution, and make up the universe. The Puruska or soul
is a twenty-fifth entity not springing from Prakriti and destitute
of gunas. Individual souls are separate and each remains unchanged
through successive transmigrations. Each soul is bound to Prakriti
in the shape of a body. The liberation of the soul from the clutches
of Prakriti by the acquirement of true knowledge should be the
aim of man. As regards Godhead the attitude of the Sdmiiya
system is one of pure agnosticism.

(2) The Yoga system, also called the Pdlanjal system from its
redactor Patanjali, closely follows the Sdmiiya
but differs from it in acknowledging the existence
of a Suprenie Being. It also lays down a new way
of attaining the liberation of the soul from Prakriti viz., getting
rid of all disturbing thought. Various means of mental concentra-
tion leading to this state are described. '

(3) The Veddnta system of Vyhsa or Bddardyana as expounded
by Sankardcharyya, is the creed of unflinching pan-
theism the formula of which is Zkam eva Adwi
tiyam, *one only without a second.” It acknowledges but one eternal
all-pervading essence which is both creator and creation, actor and
act. Whatever else appears to exist besides this essence at any time
or under any circumstances, is the result of mdyd or illusion.

(4) The Mimdnsd system of Jaimini is usually known as Purva-
Mimdnsa or Karma-Mimdnsa in contradistinction
to the Veddnfa which is known also as Uttara
mimdnsd or Brakma Mimdnsd. It deals with the Purva or first
portion of the vedas which describes various kinds of Zarma or
rituals, while the Veddnfa deals with the topic of Brahman dis-
cussed in the u/fara or latter portion of the vedas ¢.e., the upani-
shads. According to Jaimini the vedas are eternal and self-existent.

Samkhya.

Yoga or Patan-
jal

Vedanta.

Mimansa.
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The aim of man should be to follow perfectly the ritualistic portion
of .the vedas which is far more important than the portion dealing
with knowledge. The Mimdnsd system therefore tries to clear
up the doubtful points and remove the difficulties found in the
ritualistic portion.

For the sake of completeness and also to clearly shew that
there is no reference in the Gitd to the two systems of the remain-
ing group of Hindu philosophy except perhaps in one solitary ins-
tance®, we add here very brief summaries of the doctrines of the
Nydya and the Vaisesik systems. ‘

(5) The Nydya system, said to have been propounded by Gotama,
approaches philosophy through the channel of
logic. Having laid down that therc are twelve
subjects about which right knowledge is to be obtained and four

Nyaya,

methods of proof by which such knowledge is to be arrived at, it
proceeds to lay down an elaborate system of reasoning for guarding
against error in the application of these methods of proof. The
Nydya system recognizos atoms as the ultimate material cause of
the universe and both these atoms and souls of men are held to be
eternal. The human soul when joined to mind can work, desire, think
and feel. The existence of God is recognized. The aim of man
should be to get rid of all false notions which lead man to action
and rebirth and are the cause of all misery.

(6) The Vaisesik system of Kanddais a further development,
mainly of the physical side, of the MNydya. It
divides the whole subject of human study into
seven paddrtkas or categories 74z, substance, quality, action, genera-
lity, pa):ticula.rit.y, perpetual connection and non-existence. The first
category. of substance is subdivided into nine items v/z., earth, water,
light, air, ether, time, space, soul and mind. This system lays much
stress on the eternal ultimate difference between these substances
and derives its name from this doctrine of particularity. In other
respects the Vaisesik doctrines follow the NVydya system.

Vaisesik.

# Book X, verse 32.
)
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It will now be easy to follow the bharmony” brought about by
the author of the Bhagavad Gits. He has taken
the whole of the Sémkhya doctrines regarding the
primordial essence Frakriti compesed of the three
gunas, the evolution of the universe consisting of the various entities
or Zaftwas from Prakriti, the immortality of the soul which exists
apart from Prakriti and is unchangeable thraugh successive trans-
migrations, and the connection between soul and Praksiti. But the
Git4 goes two steps in advance of the S&émkhya system. In the
Sémkhya, souls arc distinct from one another ; according to the Gita
they are different phases or manifestations of One Great Spirit——
parts of tho Great Soul, individualized by their union with Praks:t.
And whereas in the Samkhya, Purusha and Prakrili i. e., soul and the
primordial essence of the universe are eternally distinct, they are
not so in the Gitd4. By introducing the noble conception of a
Supreme Spirit beyond both soul and Prakriti, the author of the
Gita has not only obliterated the ultimate distinction between soul
and soul but also that between soul and Praksizi. He has thus
very effectively incorporated into his system the essence of the
Veddnta. According to him the soul as well as Praksiti are manifes-

tations of the Supreme Spirit—the former a superior
valta and  g04 the latter an inferior manifestation. At the end

of a period of creation these manifestations cease and
there is only the Supreme Spirit and nothing else. Here we have the
most orthodox Veddntia, Ekam eva Adwitiyam, in the strictest sense.
But along with the dawn of a new creation the manifestations wis.,
souls and the Praksitimake their appearance ; and in as much as these
manifestations are real and not mere illusions as in the VPeddnta
and. are also essentially different as manifestations, we have the solid:
dualism.of the Sémkhya system. In short we have the ordinary
doctrine of dvartabdd.or duelism recognized in the Gitd but carried
to a higher platform, where it becomes identical with advaitabdd ox
pantheism. This very nearly coincides with the great school of
bisista advaitabdd or qualified pantheism developed in a later period

" Gita and Sam-
kh"b t

- by Ramanuja and his followers.
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" 'The way in which the (lit4 has incorporated the most important
doctrinies of the Pdfamjal system is equally re-

markable. Thbe existence of God and devotion to

Him as a means of attaining salvationn are em-
phasized, and great importance is attached to the practice of con-
centrating the mind and getting rid of all disturbing thought. The

Sdmbkhya and Veddnta methods of attaining the supreme bliss 7z,

by the acquirement of knowledge is not ignored, but harmony is

established by proving that when devotion ripens and concentration

is complete, true knowledge comes of itself.

In incorporating the doctrines of Poga philosophy in his system,
the author of the Git seems to have improved upon the system of
Patanjali in at least one respect. 1In the Pdsanjal sytem, the Yoga
aimed at is scarcely different from the Sdmkhya liberation. When
the soul liberates itself from the clutches of .Prakriti, knows
its own pure nature and rests in itsclf the followers of the Sdmiiya
and of the Pdlansal have got their summnum bonum. But the Gitd
goes further and points out that the attainment of this state leads
to direot communion and contact with the Supreme Spirit—it makes
the *“dewdrop glide into the shining sea.” The summum bonum of the
Gité is sayujya or complete union with the Supreme Spirit which
is a state higher than the Pdtanjal kaibalya or separation of the
soul from Prakriti. Kaibalya, at best, is a form of Sdrupya which
means the attainment of likeness only to the Supreme Spirit, and
is one stage lower in the ladder of spiritual progress than Sayujya
or eomplete union*

Even thé Mmdnsd hay not been entirely ignored in the Gité.

: The vedic rités and ceremonies which form the
ng:':‘.:. and’ subject matter of this system and the proper per-
formance of whxch is'insifted upon with so much

force throughout its su?ras or aphorisms are praised in the Gité and
their good effects pointed out in clear and emphatic language. But

Gita and
Patanjal.

# The four final stages in the path of spiritual progress are desoribed in
Sanskrit philosophy as Salokya or residence in same heaven with God, Samipya
or proximity to God, Sarupya or attainment of the nature of God and Saywya

er complete union.
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while the Mimdnsd treats the vedic rites and their results iz, the
attainment of the various /okas or heavens as ends in themselves,
the author of the Git4 values rites as only an effective means of
spiritual culture and advancement. Herein lies the key of the
difficulty which the Gité presents on first reading to the student,
some passages praising vedic rites and enjoining them on the people
while others seem to deprecate such rites and ceremonies.*

It will be in vain that the reader will search for any MNydya or
Nyaya and Vaisesik doctrines in the pages of the Gitd. It is
Vaisesikh d o c-  difficult to conceive why such a powerful master mind,
trines not to be . . . .
found in the which apparently set before itself the gigantic
Bhagavad Gita. .51 of reconciling the differences between the
great systems of philosophy prevailing in his time and working out
a perfect system of his own by the combination of all, should have
let alone such a great system as the ANydya supplemented by the
Vaisesik. It is not likely that the difficulty of the task daunted
him ; and a passing reference to what appears to be an important
Nydya doctrinet tends to shew that he was acquainted with the
system. No explanation of this omission appears to have been given

by any scholar and the present writer has none to offer.}

* Compare for example Book 1I, 43-45 with Book I1I, 10-15. See Book
111, note under stanza 10. .

t Book X, verse 32.

{ Since writing the above the writer has come across a very learned work
in Bengali by Mr. Hirendra Nath Dutt dealing with the relation, of the
Bhagavad Gita to the various systems of Hindu philosophy. ‘Mr. Dutt seems
to think that the author of the Gita has shunned the Nyaya and the Vaisesik
because the place of God in these systems is not one of p.rimary importance.
But when we see that the Gita bas not shunned even the godless Samkhya
and Mimansa systems, the explanauon appears to be inadequate.



Section I7I—Tur Gira' as A PracricarL TREATISE ON

. SPIRITUAL CULTURE.

The Gitd is not merely a system of philosophy, it is also a
The Gita evol- Practical treatise on spiritual culture. It not ouly
ves a progressive  explains and harmonizes the different views which
system of spiri- .
tual culture out Pphilosophers have taken about the nature of matter
;l’fu'ei‘"z,e;;s‘;’;;‘:“ and spirit, but it tries to show at the same time how
the apparently different ends to be attained by the

human soul according to the different schools, converge practically to
the same point. It also proves how the means laid down for
attaining those ends, though necessarily seeming at the first sight
to proceed on entirely different lines, can be regarded as
essential parts of one great system of spiritnal culture. The
practice of vedic rites and caste duties enjoined by the Mimdnsd
system, the culture of the sacred feeling of Bkakti or fervent
devotion to a personal deity, the constant spiritual exercises prescrib-
ed in the Yoga system by which the power of concentration is deve-
loped, the attempts to realize the existence of the soul apart from any-’
thing else in which consists the Samkhya summum bonum of kaibalya,
the intense and constant contemplation of the spirit which leads
to the gradual perception of a grand and all-pervading shining ocean in
which the contemplator ultimately dissolves his existence and realizes
the highest Vedéntic truth of Sokem or ¢That am I’,—all these
processes of spiritual advancement are reconciled in the Gita as the
different steps of one grand and connected staircase by which man rises
from the ordinary level of mean and material worldliness into the pure
and mthereal height of divine communion. The Gitd rejects nothing
but puts everything in its proper place; it finds out the true signifi-
cance and weight of the rules and practices laid down in each system and
divests them of the imaginary meaning and exaggerated importance
attached to them in course of time by the bigotry, superstition or
ignovance of a period of decline,  Even the physicaprocesses of con-
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trolling the life-winds practised by the Hatka ~Yogis, have not been
ighored by the author of the Gita but carefully utilized in their proper
place and to the proper extent in building ap this wonderful staircase
of spiritual culture.
- The Gita must be looked upon from the point of view above des-
cribed, inorder thut the two defects discovered in it
m‘:.llll% ::l ::cz:; in the highest and most well-informed quarter may
Bhagavad Gita to a great extent, if not completely, disappear. In
explained. the first place it has been held that there are several
passages in the Gita which it is not very easy to reconcile with
one another.* Nothing is more natural. If an author were to write
& book of instructions for the guidance of travellers who, starting from
the plains, desired to visit a hill-station on the lofty ranges of the
Himalayas, we should not be surprised if certain instructions laid down
in one part of the work, appeared on a first sight to be exactly the
opposite of those given in another part. In the vast world of spiri-
tual oulture there are many well-defined stages of progress and the
instructions regarding spiritnal advancement which may suit an indi-
vidual in a particular stage, may be very much unsuited to the
requirements of another who is on a qnite different level.
The stages distinctly traceable in the Gita ave stated below :—
Stages of spiri- (1) The first stage is that of faithful perform-
:;ll:lllﬁ. advance- ance of the duties enjoined in the common skdstras.
As the senses often tempt a man to become irregular
and reckless, an honest attempt to lead a regular sids#ric life lends to,
(2) constant culture and patient struggle to gain mastery over the o6r-
gans of sense and of action and over the mind ; then follow in succession:
(3) freedom from desire and the performance of work without attach-
ment ; (4) consequent eqnanimity of the soul which enables it t6 see
things in their true light ; (5) the sense that actions proceed from
Prakeiti and her virtues and that man is not the actor ; (6) the
gradual perception of the soul apart from other existences and along
with it that of the Grand Iufinite Soul of similar nature ; (7) constant
contemplation of the Infinite Spiritual existence which is gradually

» Telang s Translation of the Bhagavad Gita in the Sacred Books of the Fast ~
- series, Iutroduction page 11.
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seen to be the only ultimate. existence embracing all things and even
the contemplator himself, (8) ardent devution to the Supreme Infinite
existence with a true knowledge of its nature and (9) last of all the
summum bonum viz., eternal, perfect communion with the Great One ;
these are the various stages which the Git4 lays down for man. It is
needless to say. that the first three stages are most difficult to pass
through, but when the third stage has been attained the rest of
the process follows easily and quickly.

In Book XII an alternative is laid down for the first few
stages and it is stated that the third stage of Karma Yoga refer-
red to above can be attained through the medium of devotion.
Varions means of maturing devotion have been laid down iz,
practice, knowledge (acquired and indirect —not the direct perception
of Infinite Spirit which is #4¢ true knowledge) and contemplation.
The objact of all thesc methods of devotion is to attain Karma Yoga
i. e, the practice of action without desire and attachment. Karma
Yoga attained, the remaining stages succeed one another as described
in the preceding paragraph.

To illustrate how the alleged inconsistencies in the Git4 disappear
A particular ap-  ° the above view we will take an example. It bhas
parent inconsist-  been stated * that the value of knowledge is a point
ency explained . . . ..
by way of illus- on which the Gita is guilty of sclf-contradiction. In
tration. support of this charge it has been pointed out that
in IV, 88 it is stated that nothing is 8o pure as knowledge ; in VI, 46 it
is laid down that the man in Yoga is superior to the man of knowledge;
in VIT, 18 knowledge is again accorded the highest esteem, it being-
held that a man with knowledge is one with God ; and in XII, 12 it
is, maintained in a,.pparenb contradiction to the above that devoted
concentration is better than knowledge. It is most interesting to
see how the apparent inconsistencies melt away if we bear in mind the:
context in each case and the theory of different stages referred to-
above., In IV, 38 the purity of true knowledge is extolled but in the.
same stanza it is said that such knowledge arises after Karma Yoga has
been attained (the word Yoga in the second line of 1V, 38 means

* Telang's translation referred to in the last foot-note, Introduction, page 1-12.
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Karma Yoga), and in the next stanza it is made clear that knowledge is
extolled because it leads to salvation. The reader will observe that
this is exactly the place of true knowledge in our gradation. Simi-
larly there is nothing contradictory in VI, 46 where those who have
attained communion with the Infinite are described as having proceed-
ed further that those who have simply obtained knowledge. Reading
verse VII, 18 exactly the same view is found ; while it will be abun-
dantly clear from what has been recorded above regarding the stages
described in Chapter X1I, that the word ‘knowledge’ in XII, 12 is a
very different thing from the true and high knowledge which follows
Karma Yoga. ‘Knowledge’ as used in XII, 12 means common know-
ledge which matures devotion and which is acquired by such practices
as constant attention to the instructions of preceptors, frequent study
of religious books &c. This preliminary devotion to an incarnation is
an earlier stage than Karma Yoga to which it leads, and is unot the
devotion with true knowledge which follow several stages after the
attainment of Kurma Yoga.

It is unnecessary to multiply examples. The reader can himself
select passages apparently inconsistent with each other, and keeping
the context in view, apply a process of reasoning similar to the above.
After a certain number of such exercises he will undoubtedly find
that it is neither rashness nor undue partiality to assert, that allowing
for figures of speech always permissible in compositions with a poetical
garb and the use of some words in different senses in different parts
of the work, the Gita, attentively read and fully understood is free
from inconsistencies of any degree of importance.

The second alleged defect of the Gita* is that the sequence of
ideas throughout the verses can nouv always be
Alleged non-sys- . o s .

tomafﬁo natureof ©asily followed and that it is a non-systematic work.

theGita, aground 7'y the novice or the superficinl reader the several
-less charge. .

parts of a book which at one place speaks of one

system, and a few verses thence of another, may appear incongruous

and self-contradictory. But it is difficult to see how learned eritics

.

* Telang’s translation referred to above, Introduction, pl‘ge 13.
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-,-familiat;wit.h_ the nungerous Sanskrit commentaries of the work, found
"'guything. to complain of in this respect. Many of the commentators
make it & point to show at the beginning of the note of each sk#a,
how the idea contained in the preceding verse naturally leads.to that
in the one under consideration. And similarly in the remarks prefixed
to the note on the first slka of each book,.the commentatops
take care to explain how the chain of thought is carried in one
unbroken and continuous line through the successive parts of the
work,  These ddkdses or foreshadowing passages are the most
interesting parts .of a commentary ; and to those accustomed to the
style of the Sanskrit philosophical commentators, these connecting
links do not at all seem to be laboured.

To make clear the sequence of ideas throughout the verses of the
Bhagavad ‘Git4, and to bring out more fully than has been described
above, the several stages of spiritual culture and advancement laid
dowa in it, we summarize below in the form of a dialogue the whole
of the Divine lay. In this summary the questions are not those that
are asked by Arjun in the Gitd. They are imaginary questions
framed, after the fashion of Sanskrit commentators, with the view of
bringing out the sequence of ideas. The portion of the text covered
by each agswer has been carefully marked. Explanations of
well-defined and well-known philosophical doctrines have been passed
over with a mere reference, the chief object being to present the ideas
original in the Gité, in a well-connected and cogent form.

The Bhagavad Gild presented in the form of a short dinlogue to bring
out the systematic and continuous nature of the work.
Arjun.—I will got fight because I do not wish to kill my friends and
relatives. [Upto II, 9].

.Krishna.—There is no killing as the soul is immortal. [II, 9-30]

A. Very well, but still why should I fight

K. Because fighting is the duty of your caste according to the sacred
books and laws of society. [II, 31-38].

A. Admitted. But I can not persuade my mind to fight as it w:ll
cause me intolerable grief.

K. Spiritual culture is necessary to get over this frame of mind.
Those that practice vedic rites for their own sake, do not know

"}



anything about this culture. If consists im constantly trying to
do one¢’s duty, without selfish attachment and desire for fruits.
When success is attained in this culture, one is not disturbed by
the action of onc’s senses and rises above worldly happiness and
misery. With perfect self-control and imperturbable equanimity,
such a man finds complete rest in communion with God.
[TL, 39-72].

Then let me leave this war and try to attain that state. Why
do you ask me to fight ?

Because you are only a beginner and have not reached that stage
of spiritual culture when a man may leave work and can
practise Divine communion with true knowledge (_/zara Yoga ).
You must pass through that earlier stage of spiritual culture
(Karma Yoga) in which actions are to be purified 7. e., divested
of the elements of attachment and desire. You can not become
workless by simply leaving this battle. Your mind will remain
busy with worldly thoughts and objects. So, why leave what is
your duty ? In your stage a man should perform all his duties
according to'the Vedas and other sacred books. These duties
have been laid down with great care for the benefit of mankind.
But acts should be done not for their own sake, but as affording
the ground on which to practise spiritual culture. Ouly those who
have effected this culture and acquired trueknowledge can afford to
remain (though they should not remain) indifferent to action.—
[I11,1-26). They can see that action is merely the doing of Nature
(Prakriti) and her virtues; the soul is a higher existence apart from
Prakriti. 1t is desire, pervading the senses, mind and reason,
" which covers this true knowledge in common men. The soul is
subtler than the senses, mind and reason and is untouched by
desire. When therefore the senses, mind and reason are under
control, desire vanishes and true knowledge of action and
actor comes. (III, 27-42).

But these doctrines regarding spiritual culture seem recent and
heterodox ; are they really so?

No. They were preached again and again by Me in My former
incarnations and many men have gained true knowledge through
them and attained salvation. [IV, 1-10].
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Buat most mien cannot at once rise up to that high level-and there
are therefore various classes or castes who worship ac-
cording to their own standards and get My response to their
prayers according to those standards. All these men should
practise spiritual culture . e.. try to do their proper work, always
maintaining the mental state corresponding to worklessness.—
(IV, 11-18]. This culture will, as stated before, impress man
with the truth that he is not the actor ; and following up the
natural question ‘Who then is the actor? he will perceive that
all actions proceed from the great Brahman, the cause alike of
nature and of human soul.—[IV, 19-24]. The rites and exercises
which various sects of men practise as means of this spiritual
culture, are different ; but they are all good as they lead to the
perception of that grand truth. {IV, 25-33], This great know-
ledge leads to undisturbed peace and Divine communion.—[IV,
34-42].

A. All this advancement is to be attained by maintaining a mental
state corresponding to worklessness. Why not, then, renounce
action altogether ? .

K. Let there be no confusion between renouncement of action and
Karma Yoga i.e , renouncement of selfish desires only, accompanied
by the performance of proper action. To be able to reach the stage
when one can, if he chooses, really renonnce acts, one must pass
through the stage of Karma Yoga. A practiser of Karma Yoga
is not touched by his actions.—[V, 1-13}. By Karma Yoga & man
can see that though God creates what we call actors and actions,
and also the laws by which actions produce their fruits, the sense,
that actors cause actions and enjoy the fruits thereof, is a false
delusion on the part of man. For one who sees thus, there is no
sin or virtue, a dog and a learned Bréhman are equal, and there ig
no cause of disturbance in the highest worldly gain or the severest
worldly misfortune.—[V, I4-20]. Absorbed in the contemplation
of the spirit, and in perfect peace and tranquillity such a man
gradually loses himself in the Great Spirit and becomes identified

. with It.—[V, 21-29]. . L
A. Very well, let me see if I have followed you. Ordinary men

[
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- should begin spiritual culture by trying to do their Shds¢réc duties
without desires and passions. 1t is these desires and passions that
cloud the understanding of common men and make them feel that
actions are done by them and are the cause of their happiness and
misery. Consequently when, as the result of culture, desires and
passions disappear, the true knowledge dawns on man, that aetions
are not done by him, but proceed apparently from Praksiti or
nature, but really and ultimately from the Great Spirit of which
both nature and the soul are manifestations. When he contem-
plates on this Great Spirit he feels himself absorbed in Its
all-pervading existence (rzcapitulation). All right, so far; are
there any further developments ?

. Yes. We have reached that stage when a man becomtes a

real renouncer by renouncing fruits of action, perceives the spirit,
and sees everything with an equal eye.—[VI, 1-9]. A man who
has proceeded so far and tasted the sweets of contemplation, longs
to make it a habit. He lives secluded and in surroundings which
favour such contemplation, avoiding excesses or irregularities of
any kind. Drawing away his thoughts from all worldly objects,
he finds complete rest within himself and enjoys the supreme
bliss of Divine communion.—[VI, 10-24]. By patieat practice
these intervals of Divine communion are prolonged, till, at last,
the mind, ordinarily so fickle and restive, is completely under sub-
ordination.—[V1, 25-36).

Permit me to ask one thing. All men, you say, should begin to
practise Karma Yoga and you have also described what happens
to those who succeed in Karma Yoga i. e., can get rid of desires

and passions. But what about those who do not succeed com-
pletely ?

They retain what spiritual culture they effect in this life and
get opportunities of improving that culture in the next; and in
this way after successive births they get one in which they
succeed in attaining the supreme bliss of communion with Me—
the highest state man can attain.—[VI, 37-47].

May I enquire the nature of the Great Spirit, communion with
which is regarded as the supreme bliss 1
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It is the eternal existence of which both nature and soul are
manifestations. It is that from which the universe springs and
into which it dissolves. It is the essence of everything.—[VII,

. 1-12): It is not- readily recognized in its manifestations on

account of delusion. Few are the men who get this delusion
dispelled by knowledge ; the majority steeped in it, worship
various gods for attaining such objects as residence in heaven,
which end sooner or later.—(VII, 13-27]. Those only whose
sins have come to an end, seek the Great Spirit and attain true
knowledge about it, as well as its various manifestations e.g. soul,
conscience, matter, the Sun-god and the various actious proceed-
ing from them.—[VII, 28—VIII, 4] An attainment of the
knowledge of the Great Spirit and contemplation of it even at
the time of death, result in salvation.—[VIII, 5-15]. The
result of all other meritorious acts is the attainment of a happy
state for a finite period, after which there is rebirth ; the result of
knowing and contemplating the Great Spirit is salvation from
which there is no return to mortal existence.—[VIII, 16-22}.
When therefore a man dies, his soul is, as it were, carried away
either by bright spirits through light into the Divine presence
for etermal communion with God; or by dark spirits through
lightless regions into a new world from which the soul is sure to
be reborn again.—(VIII, 23-28].

I bave now heard something the nature of the Great Spirit, and I
have also seen how the spiritual culture described by you, leads
men to a habit of contemplating It with true knowledge regard-
ing It. What is the next stage '

Constant contemplation of the Great Spirit leads a man to a more
and more complete realization of the indescribable grandeur and
transcendental nature of the Supreme Existence, which those with-
out spiritual culture can never know. Ardent devotion to such an
existence naturally follows, and the devotee losing himself in
the sublime object of his devotion sees Its existence in everything.
—|IX, 1-19]. Worshippers according to ordinary rites can never
have such vision. —[IX 20-25]. Contemplation of and devotion, ag
above described, to the Supreme Spirit raises even the lowest man
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‘to the sublime height of Divine comminion. As I am the
Supreme Spirit, Men should be devoted to Me and I will dlspel
their ignorance.—[IX, 26—X, 11].

Kindly desecribe in detail the transcendental nature of the Great
Spirit which is perceived by contemplation.

It is impossible to describe such an endless subject in detail.
I relate it in brief. (Enumerates various things and states how the
Great Spirit is the essence of all)—[X, 12-42].

May I see with my own eyes the transcendental nature and the
lordliness of the Great Spirit ?

Yes, as you are really. devoted. I bestow on you a superior sight.
Look at Me, who am the Great spirit and see how myridds of worlds
arise from me and get absorbed in Me. (Shows him the cosmic
‘form) —[XI, 1-55]. '

Lord, a little while ago you told me of the expressionless Great
Spirit, which lies beyond both Nature and soul as their
cause, and you have just shewn me your supreme cosmic form of a
thousand manifestations. Which should men worship %

The worship of either leads to salvation ; but the worship of the

Great Spirit associated with virtues is easier than that of the

expressionless spirit. The former form of worship is favourable
to the development of strong devotion to a personal Deity, by
which the worshipper proceeds rapidly along the path of spiritual

progress and gets deliverance.—| XII, 1-20].

What is deliverance ?

Deliverance is the attainment of freedom by the soul from the
bonds of Prakriti. This happens when true knowledge regard.
ing the nature of both arises. (Explains in detail the Samkhya
doctrine of Prakriti and Puruska) [XIII, 1-34]. All beings spring
from the union of Prakriti and the superior manifestation of
the Great Spirit Ze., the soul. The three virtues of Prakriti tinge
the soul with action and bind it to rebirth. The object of man
should be to raise the soul above the three virtues [X1V, 1-27]—
to perceive by spiritual discipline and culture that the great
tree of creation, with its far-spreading branches, is the rvesult of
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the soul’s unholy combination with Prakrii which should be
put at end to, as soon as possible. The soul, thus separated from
the bonds of Prakriti should be traced to its ultimate source,
the great expressionless existence.—[XV, 1-20].

Who can hope to gain such deliverance and who not ?

Those that are'born in surroundings favourable to the growth
of the godly virtues (described in detail) and cultivate them by
methods laid down in the SZdsfras can gain deliverance. Those
that cultivate demoniac qualities and do not follow the S/tastras
caunot,—[XVI, 1- -24].

And what is the fate of those who worship according to the light
within shem, without following any sacred books %

They fare well or ill according to the nature and strength of their
devotion—according to the virtues which predominate in them.—
[XVI, 1-6]  All acts of life e.g., performing rites, undergoing
penances, bestowing gifts, taking food &c. are performed with
different feelings and objects by the men subject to each of the
three different classes of virtues. If the men who do not follow
any books but act according to their own inclinations, are predo-
minateg over by the bright or godly virtues and if their practice
of rites, penances and charity—the three kinds of action which
have never been renounced but all along performed by sages in
the holy name of God—proceed from earnest devotion, they will
progress in the path of deliverance ; otherwise they go backwards
in the path of spiritual culture.—[XVII, 7-28].

Once more, then, kindly vell me for removing what little doubt
yet remains,»whether rites, penances and acts of charity should
be practised by seekers of deliverance or whether all acts should
be forsaken.

As I have said already, man should not give up action but only
the selfish attachment to action and desire for the fruits thereof.
‘Man should act with the true knowledge of what action is, not with
the false belief that it is something proceeding from him.
Fruits of acts should not touch him.--[XVIII, 1-12]. (The
elements of action are described in detail and it is explained how
the various elements of action and various qualities are, like the
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virtues of nature, three-fold). —[XVIII, 18-40]. Each caste has
got its proper sphere of action. Working in this sphere, man
should by constant culture get rid of attachment and desire.
‘When by this means the perfect peace of worklessness has been
attained, man should begin self-contemplation. This contempla-
tion will enable man to realize that his existence is touching a
supremely sublime and infinite existence. With more and more
devoted contemplation this touch will become a closer and closer
communion, till at last it will culminate in the complete merging
of the dewdrop in the shining ocean. Let Me tell you, then, the
great secret, that I am that Great Spirit. Be devoted to Me. I
will deliver thee.—[XVIII, 41-78}. :

After giving the above brief summary, we can only earnestly
‘hope that the charge of being non-systematic made against the Gita
will be seen to be not of a very serious character. Indeed when we
consider that, as a philosophical system, the Gita reconciles within
itself the docrines of so many different schools with remarkable success
and that, as a system of spiritual culture, it is comprehensive
enough to include instructions suited to all stages of advancement
from the lowest to the highest, we cannot but greatly admire the
highly skilful way in which the whole thing has been presented as
a well-connected and continuous dialogne.




Section IV.—DATE AND AUTHORSHIP.

The date at or about which the Bhagavad (Jit4 was written is not
definitely known. Many oriental scholars have attempted to solve
the problem of fixing the date of this work, but the inadequacy of data
continues upto this time to prove an insurmountable obstacle in the
way of attaining a complete solution, We propose, without entering
into any claborate discussion on thoe subject, to offer a few general
remarks on the views expressed by the principal scholars who have
dealt with the question.

If the Mahédbharata, as we how have it, were an ordinary epic
Relation betwoen written by one individual at a definite time, then
the Mahabharata the problem of fixing the date of the Bhagavad Gitd
and theBhagavad , . . . . .
Gitaas rogards Would have been identical with that of determining
g]':it;'“d author-  the age of the Mahibhgrata. But the doubts which

» oriental scholars have always entertained about
the condition of production of the Mahdbhéarata, are now universally
recognized to have ripened into a certainty that tho great epic was
originally started as a nucleus of much smaller size, and has gradual-
ly assumed its present form and dimensions by receiving nu-
merous additions from time to time, chiefly in the form of episodes.
The nucleus, again, might have embodied in itself some work
extant at the tithe it was written, The question of the date of
composition of the Bhagavad Git4 is therefore scen to be one which
is absolutely independent of, and uncomplicated with, the bigger
question of analyzing the various strata of the Mah&bhérata and
determining their time. The Git4 may be older than the nucleus
of the MahébhArata having been incorporated by the original author
of the Mahdbhérata in the nucleus; it may have been written by
the author of the nucleus as an integral part of it; or it may be
one of the numecrous additions which the nucleus has admittedly
received from time to time.

H
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We ean, therefore, consider the date of the Git4 taken by itself ;
The poetioal and the first pf)iut, t.h-at strikes . one on going
setting of the through a certain portion of the literature on the
i]rsnht?;iaﬂ::hdabch;r:: subject, is the large amount of serious thought and
does not claim  argument which have been wasted* in refuting a
historical value. i . X ..
view which is not held by any one whose opinions
can claim cousideration. Some scholars have taken great pains to
establish from philosophical and historical considerations, that the
verses were not, as ;illeged in the poem itself, delivered ex fempore
on the field of Knrukshetra by Krishna while driving the war chariot
of Arjun between the contending armies. As if any one seriously
maintained that it were so !

The Mah&bharata is professedly a poetical work. In verses 61-74
of the first Chapter of the work, its nature is clearly laid down as that
of a poem which embodies instructions in a great variety of subjects.
It is not a work every word of which is intended to be taken as
historically correct. It abounds in accounts of supernatural
incidents like the churning of the ocean and the birth of Matsya and
Satyabati, which defy the credulity of the most imaginative and
zealous advocate of orthodoxy. There is accordingly no ground
whatever for supposing that the supernatural nagrative which
connects the Bhagavad Gita with the main body of the Mahabhérata,
is intended to be taken as historically correct. It is meant as
nothing more than a beautiful and poetical setting for the philosophi-
cal gem, a setting which appeals strongly to the imagination and
impresses the teachings of the great work more forcibly on the mind
thaun any historically correct account of its origin could have done.

It has been supposed by some writerson the subject, that the average
Hindu believes in the bistorical truth of the story relating to the origin
of the Git4, becanse he shows great veneration to the work as the utter-
ings of God Himself. 1f he does not believe that the Lord Himself ac-
tually addressed the instructions to Arjun on the battle-field, why does
he quote the Bhagavad Gitd as Divine saying, with earnest and sincere

* See, for exami:le, the Rev. J. Farquhar's tract on the Gita published by
the Young Mesx's' Christian Association, '
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devotion ? The answer to this question has been foreshadowed in
the preceding paragraph to a certain extent. It is the extreme
grandeur and overpowering beanty of the poetical setting of the Gité,
that carries away the speaker in such cases. But on calm and deliber-
ate consideration, every Hindu regards the saying of the Giti as the
message of God to man delivered through the inspired writer of the
work, and not directly spoken to a warrior on the field of battle.
It is therefure, difficult to understand why any writer should
The Mahabha. V2St€ evergy in refuting the bistorical accuracy of
rata gives no di- the account given in the Mah4bh#rata regarding the
:e;:rtdincgl ;,: anthorship of the Gitd and the date and circums-
date of the Bha-  paice of its origin. That account is understood Ly all
gavad Gita. . . . .
impartial readers as poetry and not history ; and it
is capable of yielding material for historical investigation only in-
directly like other poeticul works. T'o arrive at the date of the Git4,
one must follow the usual tedions procedure of examining, one by one,
the little bits of internal and external evidence which appear relevant
to the subject. [n the entire absence of historical works in the field
of Sanskrit literature, this procedure is the only one that can be
adopted in such cases ; and the results obtained by it are of value in
proportion to, the amount of industry and extent of scholarship brought
to bear on the subject in collecting data, and the degree of maturity
of judgment aud absence of bias displayed in drawing conclusions.
As has been stated above however, the examination of internal
and external evidences have led different scholars to
Diversity of .
opinion. different conclusions. There are, on the one hand,
writers like Telang, who after a careful and elaborate
examination of the question come to the conclusion that “the date at
which the Git4. can have  been composed must be earlier than the
third century B. C, though it is impossible to say how much earlier ;"
on the other hand, we have scholars of the stamp of Lorinser, Weber
and Lassen who -bold that “the Bhagavad Git4 was not written before
the third century A.C.”. (Davies, p. 183). That most of the scholars who
have written on the subject are men of vast scholarship, indefati-
gable industry and clear judgment no one can, for a moment,
doubt ; but all of them cannot be said to have been altogether
free from bias, in as mach as many of those who lean to a late date, do
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80 with the object of establishing that the author of the Bhagavad
Gitd “must have been acquainted with the doctrines of the Christian
fditil”, (Loriunser, referred to by Davies, p. 181) while those who, like
Telang, push the date far back into the centuries before Christ,
apparently do so with the object of making the theory of Christian
influence an absurdity.

The chief arguments of those who maintain that the Gité was

The main ar. 1Ot written before the third century A. D. and was
guments regard- produced under the influence of christianity* are :—
ing the date of )
composition  e- (1) The Vedas are not regarded by the Gita
numerated. as the supreme authority. They are in some places
slighted and sneered at. It is unlikely that the Vedas eould have
been spoken of in that way at a very early period.

(2) There are many parallel passages in the Gité and the New
Testament.

(3) The thoughts contained in the Gitf are of a much higher
and purer kind than that of other Hindn religious books, and this
probably resulted from a contact of the author with a system more
gpiritual than the idolatrous Hinduism.

(4) Krishna is regarded in the Git& as the Supreme Deity. On
a consideration of the history of the gradual development of the
Krishna cult, this view is seen to be possible only about the advent of
the Paurénic period of Sanskrit religious literature.

(6) The mythological forms of the Gité correspond with those
of the Purfnas,

(6) The style and language of the poem point to the third or

fourth century A. D. as the date of its composition. '

As regards the first point, it is difficult toesee how any one
o acquainted with the origin and progress of the
Attitudo of the g ddhistic movement in India, can fail to that

Bhagavad Gita u ¢ movemel ) see
{,gd‘;:rd’ the  gbsolute free-thinking as regards the authority and
utility of the Vedas existed in India at a period
much earlier than the third or fourth century A. D. Without going
80 far as to think, along with Mr. Telang, that the Git4 is antibuddhis-
tic and represents only the first stage of the struggle against the rigid

i~ % Vide the learned note on the subject by J, Davies appended to his trans-
Jation of the Bhagavad Gita (Trubner's Oriental Series.)
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authority of the Vedas which gradually gathered strength and
ultimately culiuated in the great upheaval brought on by the
teachings of Gautama, an impartial reader can have little hesitation
in rejecting the attitude of the Gité towards the Vedas as an
evidence of the work haviug been composcd several centuries after
the birth of Christ,
As regards the parallel passages we have the authority of such
Parallel pass- ©minent thinkers as Dr. Muir and Dr. Monier
ages in the Bha-  Wijlliams that the resemblance between the passages
gavad Gita and
the New Testa- i8 not greater than what can reasonably be expect-
ment. ed in works dealing with the same subject from
similar stand-points. Earnest thinkers on a subjeet which is equally
interesting to all, will often think in the same way and there is noth-
ing to wonder at, if the truths flashing on their minds from a common
source, find similiar expression, in both. The coincidence of thought
and language rcferred to cannot therefore be regarded as affording
chronological data of any value.
The statement that the Gitd towers above the rest of Hindu
The argument theological literature in the loftiness of sentiments,
thatthe Bhagavad  and appears to be the prodnct of a purer influence

Gita does not fit S L. . .
into the rest of from outside, is one which is at variance with the fuct

Hindu theology. ¢}, wimost every doctrine mentioned in the Gitd ean
be traced, in some form or other, to treatises belonging to the various
early periods in the history of Sanskrit literature. Here, again, though
one may not be prepared to go with Mr. Telang so far as to belicve
that the Gité represents a cruder and less systematized, and therefore
more ancient, stage of the very thoughts which were crystallized and
codified later on in the various aphoristic philosophical and other
treatises, one can see little difficulty in realizing that the Gité fits in
so well with the literature preceding and following it in sanskrit
literature, and has so much in common with such literature, as to
make the theory of Christian influence absolutely unnecessary.
The argument in connection with the Krishna cult is far from
conclusive, The mere fact that Krishna figures in
Cﬁ‘tl.o Krishna the Gita caunot bring the datc down to the third
or fourth century A. D.; for the name occurs in
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works like the Chhandogya Upanishad which nndoubtedly belong to an
earlier period. But much is wade of the fact that Krishna is spoken
of . in the Gitdé as Brahman or God Himself, and it is argued with
great force that the divinity of Krishna, as described in the Git4, is
fatal to all theories regarding i1ts antiquity beyond the date mention-
ed above. It must however be remembered that though the divinity
of Krishua is repeatedly and most emphatically asserted in the
Bhagavad Gita, Krishua as described therein does not represent the
Jatest development of the cult as fouud in the Purdanas. There is not
the slightest reference in the Gité to that phase of the Krishna cult
which is the chief topic regarding Krishna in Pauranic literature ; the
ideas which had firmly got hold of the mind of the people in the Pauranic
age, are.not discernable even in their most rudimentary forms in the
pages of the Gitd. Thus of at least 35 different names by which
Krishna is referred to in the Gitd, not one has any reference to the
Gopikds or. Rd7hd.  'The divinity of Krishna as described in the Gita
does not therefore at all tend to show the proximity of the date of the
work to. the Pauranic age. It would perbaps be more rational to assume
that superhuman attributes had already commenced to gather round
the character of the hero about the time the Git4 was written, and
that the author of the work raised the demigod to the level of an
incarnation of the Supreme Being Himself, to make the setting of his
poem into the body of the Mahibharata grander and more impressive.

Thg similarity of the 111ytl|ologicatl forms mentioned in the Gité
. with those described in the Purdnas would have
- Pauranic my- .

tholo«rwnl forms been a valuable source of information, if the
‘G"":E‘e §hagavad Purdnas themselves had contained nothing having
greater antiquity ‘than the period of Indian History
to which t.hey give its name. But as the word ‘Puréna’ itself shews, and
as scholars like Dr. Buhler and Telang have held, “there is a good deal
in the Purdnas which must be admitted to be very ancient ; while

undoubt,edly also there is a great deal in them that is very modernA
Besides, ns it is not muintained by any one that the Git4 is later than any
of the Purdnas and has adopteld their phrascology, the common mytholo-
gical forms and expressions mnst have been drawn by the Gité from the
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original ancient source from which the Purduas themselves bortowed
later on. .

A consndemhon of the style and language of the poem in this

: connection "ig*nsefnl.. The language of the Gits
lm?gtrzg}: and  certainly shows that the book belongs to a period

' earlier than that of the classical Sanskrit literature
which is characterized by artificiality of diction, inordinate length and
number of compounds and a laboured plentitude of figures of speech.
But beyond this no further conclusion can be drawn. So far as lan-
guage is concerned. the Bhagavad Gité and Mann Smriti seem to stand
on cxactly the same footing, the style of the two works being almost
exactly similar, :

From a study of the vérsiﬁcat.ion, however, the Gita would seem
to be somewhat older than the Code of Manu. In
' the whole of Manu’s work there is not a single de-
viation from the rigorous rules of prosody. In the Bhagavad Gité
two forms of metre have been used, the anuskinbk and the trisktubh,
each foot 7. e, quarter-verse of which consists of eight and eleven
syllables respectively. The anusktubk verses of the Gith—and 645 out
of the 700 verses are in this metre—are all very regularas regards rules
of prosody ;, but a large number of the frishtublk verses display -great
variations from the prescribed standard. 1If freedom from hard -and
fast metrical rules is a test of antiquity—and as a matter of fact we
find it to be so in Sanskrit literature generally speaking—then the
date of the Git4 can be reasonably placed a little before the date of
Manu Sambité, though it should be stated that in the work of Manu
only one metre has been used »iz., the anusktubh. Here, again, we
cannot go quite so far as Telang, who concludes that the versification
of the Gité indicates its position as nearly contemporaneous with the
Upamshad literature ; for the Upanishads abound in instances of com-
plene freedom from the rules of the anushtubh as well. But we never
theless feel sure from considerations of style and vexsiﬁcation, that
the Gitd was sufficiently removed from the classical period of Sanskrit
literature to make the third or fourth centnry A. D, an lmpossxble
date of its composition, .

On a consideration as far as has been found possible of points,
some of which have been briefly referred to above, the Git4 seems to us

Versification.
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tu huave beewr composed about the first century before the Christian
era. The theory that the Gita was composed under Christian influ-
ehce appears to us to be absolately untenable, specially as the ideas
regarding Godhead and creation, as expounded in the Gitfi, are essen-
tially. Hindu and' totully different from those found in the New
Testament.
There are many learned and elaborate commentaries of this
Objoct of the great work and translations of it have a.p.peared in
present publi- almost all European languages.* In English alone
cation. there are atleast sixt excellent translations by Sans-
krit scholars of great repute. But the labours of all these translators
can hardly be said to have brought the work out of the oriental
scholar’s library into the mass of general literature to be enjoyed by
the public ; and the work continues to this day to be beyond the
reach of those who have not the time, patience and inclination to
follow scholarly discussions on an admittedly abstruse branch of
philosophy.

The main object of this publication is to popularize the Git4 and
its doctrines as far as practicable ; to present before the English
speaking nations an accurate rendering of the contents of this remark-
able work in a form at once attractive and devoid of technicalities. It
i3 not meant so much for the savant, as for the general reader ; for
those who are in the thick of worldly occupations, but may yet wish
in their leisure hours to know something about the great problems
of spirit, duty, afterworld and communion. , The pretensions of the
volume will therefore be seen to be extremely modest. It does not
represent the result of any critical study 31‘ original investigation in
the field ; it does not claim to present before the reader the abstruse

» The chief commentaries in Sanskrit are those lof Sankara, Ananda Giri,
Madbusudan, Hanuman, Sridhar Swami, Baladeva and Gour Govinda Roy., The
Greek version of Galanos, the Italian version of Stanisallo Gatti, the French
version of Burnouf, the Latin version of Lassen and the German version of
Dr. Lorinser are tue principal translutions in European Languages other than
English. (All referred to by Davies in his English translation.)

t The chief English translations are those by Wilkinson, Thomson, Telang
‘(two translations), Davies and Annie Besant. Sir Edwin Arnold’s Song Celestial
is a free rendering.

w
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and extremely subtle doctrines discovered in the Gité by learned
commentators. It aims at being a plain and acourate English transla«
tion of the text, verse by verse, as it would be understood by an im-
partial and intelligent reader. And if its publication will lead, even in
a small degree, to a wider knowledge of the contents of the Git4
amongst English speaking peoples and will cause a larger number
of men to think over the sublime subjects dealt with in that work, its
object will have been fulfilled.

It is necessary here to say one word of explanation regarding
the translation of technical terms. In a work like the Bhagavad Git4,
most of the ideas contained in which are totally foreign to the genius
of the English language, there must be many words for which there
are no exact English equivalents. In a critical or scholarly transla-
tion, intended for purposes of research, it is perhaps best to leave
such words in their Sanskrit form, explaining their meaning in notes.
But in a translation like the present one, the main object of which is
to popularize the subject by presenting it in an attractive form, the
retention of a large number of Sanskrit words seemed undesirable ;
and the English words which come nearest to the significance of the
Sanskrit words have therefore been used in such cases. The notes, of
course, explain the accurate significance of the Sanskrit terms in the
original. To illustrate the above remarks by an example : the word
Brakman has been frequently translated in this work as ‘God’, although -
it is known that the word is really untranslatable, and it is only after
Brahman is associated with virtues that It becomes Zszara or God.

In transliterating Sanskrit words, none of the scholarly systems
of transliteration hasfybeen strictly followed. The unusual and
unfamiliar appearance which those systems give to some common
words is objectionable.in a work of this kind. The forms in which
an Englishman would ordinarily write the words as pronouced by a
Sanskritist, are the forms adopted in this work.

The study of the Bhagavad Gitd and the higher Upanishads
formed the main occupation of the closing years of
the translator’s life. Every work was read over and
over again and fresh light appeared to dawn with each reading. By
and by, he could think or talk of nothing else. The all-pervading,
calm and infinite Spirit spoken of in those works seemcd to have

Conclusion,

I
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absorbed him. Many hours in the morning and evening were spent
in solitude—in praying, in chanting hymns and in silent meditation.
The external life was also gradually being brought more and more
into conformity with the lofty ideals of the Git4, the main features
of which are self-control, want of attachment, renunciation of the
fruits of action and unswerving devotion.

The present translation is thus the production of an author who,
on the one hand, was an ardent and admiring student of the original
work and, on the other, combined a vast scholarship of Eunglish philo-
sophical and theological literature with a remarkable mastery over
the difficulties of English composition. It is a matter of deep regret
that he could not finish the final revision of the .work which now
appears before the public as a posthumous publication. He is also
not responsible for the notes. But the instructions he gave have
been faithfully followed both as regards revision of the text and
compilation of the notes.

The first three books of the translation are in iambic tetrametre
and the rest is iambic pentametre. Monotony of versification has
therefore been inevitable ; but variations have been introduced as far
as practicable by inserting occasional feet of other kinds.

. 'The notes are intended to explain allusions and technicdi terms
and to shew the train of reasoning. They have been made as few as
possible. The argument at the beginning of each boeok contains its
substance in simple language. Nowhere has any attempt been made
to grapple with subtle and intricate philosophical questions. If any’
reader becomes interested in such questions and desirous of entering
on a systematic study of the principles of Hindu philosophy, he will
have no difficulty in selecting a fairly large number” of suitable’
English works ‘from the productions of classical workers in the field
of Sanskrit literature. '

In spite of all the care taken by the printer, a few typographi-
cal errors have crept into'the body of the work. It is hoped that
such errors ‘are not numerous and as they are such as the reader can
himself easily correct, a table of errata is not wiven.
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Sanjay relates to Dhritardshtra the following aec-
count of the battle of Kurukshetra: Both the armies
being arrayed in battle order and ready to engage in
action, Duryodhan enumerates for the information of
‘Drona, his preceptor and general, the heroes taking
part on each side. The martial band then strikes up.
Arjun next appears on the scene in a car, Krishna
acting as hiy charioteer. He requests Krishna to place
the car between the two armies for a while s that he
may survey them well. Krishna does so. Arjun sees
that it is with his own relatives and friends that he
has to fight. His heart revolts at the idea of killing
his own people and he eloquently describes to Krishna
the evil effects of such a sinful course. He then
throws aside his weapons and refuses to fight.
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BOOK 1.

THE DEJECTION OF ARJUN.

Dhyitardshtra—
In Kurukshetra’s sacred field,
Desirous all their arms to wield,
Of Pandu’s sons the troops, I pray,
And mine did what? O Sanjay, say.
2.
Sanjay—
King Duryodhan surveyed with care
The P4ndav troops located there ;
Then went to his preceptor’s’ side
And thus he spoke with humbled pride?.
3.
“ Liook here, my lord, how big in size
The Péindavs’ force !—that Draupad® wise,
Thy pupil, hath arrayed so nice
In battle order all precise.
’ 4-6.
Great archers fierce like Arjun, Bheem,
Are here, who do unrivalled seem ;

1. Drona, the preceptor of the Kurus and Péndavas alike (see
introduction) was one of Duryodhan’s generals in the war. -

2. Duryodhan felt from the beginning that the P&ndavas were
superior to him in strength. See stanza 10 below.

3. Draupad ie., the son of Drupad. His name was Dhrista-
dyumna.
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Of mighty car, King Drupad* old,
Virat® and Yuyudh4n® so bold ;

And Dhristaketu,” Chekitan,®

The king of Kési*—mighty man ;

And Purujit" of Kuntibhoj,"
Saubhadra,'? Saibya,”® Uttamouj" ;
Yudhimanyu® of courage rare,

And sons® of Drupad’s daughter fair ;—
All these are men of mighty car,'
Whose fame hath travelled near and far.

4. Drupad, king of Panchdl, was father-in-law of the Pindavas.
For explanation of the phrase ¢ of mighty car’ see 17 below.

b. Virit was the ruler of the Matsya kingdom. His daughter
Uttaréd was married to Arjun’s son Abhimanyu.

6. Yuyudhdn was better known as Sityaki. He was a prince of
the Yadu family and acted on many ocecasions as Krishna’s charioteer.

7. Dhristaketu was the prince of Chedi. He was placed on the
throne by the Pandavas after his father Sisupila was killed by Krishna
during the KRd/suya ceremony of king Yudhisthir.

8. Chekitan was a prince of the Brishni race.

9. The royal houses of Kési and Iastindpur were related, the
mothers of Dhritardshtra and Pandu being princesses of the house of
Kaési,

10. Purujit was tho foster-father of Kunti, the mother of
Yudhisthir.

11. Kuntibhoj was the name of Purujit’s principzility.

12. Saubhadra, better known as Abhimanyu, *was the son of
of Subhadré, Krishna’s sister married to Arjun.

13. Saibya was a prince of the Sibi race.
14. TUttawmouja was a prince of the Brishni race.
15. Yudhémanyu was also a prince of the Brishni race.

16. Drupad’s daughter z.e., Draupadi, the common wife of the five
Pandava brothers. She had one son by each of the brothers wviz.
Pratibindhya, Sutasom, Srutakarna, Satdneek and Srutasen by Yudhis-
thir, Bhim, Arjun, Nakul and Sahadev respectively.

17. A man of mighty car or Mahiratha in Hindu military voca-
bulary is a hero who can singly match ten thousand 7. e, a large
number of archers.

[
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7.
On our side too, O twice-born®® best!
Now thee I tell of those that rest ;
The leaders of my army chief
By name I count for thy belief.

8.
Thyself and Bhishma' grandsire old,
Vikarna,® Karna,? Kripa® bold,
Somdatta’s son,? Jayadrath’®* known
And Asvathim4® who’s thine own.

9
And many more of able parts
Well skilled in war, adept in darts,
Have made up all, in this our strife,
Their minds, to win or lose their life.

18. The term ‘dwija’ used in the original means ¢ twice-born’ and
includes the Brahman, Kshatriya and Vaisya castes, but is usually
applied to Brahmans only. These castes are supposed to be born
twice 2¢3., once physically and for the second time spiritually at the
time of religious initiation. Men of lower castes 7. ¢, sudras on the
other hand are not initiated to religious practices and are thercfore
‘once-born.’ Drona being a Brahman is addressed by his pupil
Duryodhan as the best amongst the twice-born.

19. Bhishma was the half-brother of,.Bichitrabirya the common
grandfather of the Kauravas and the Pandavas (see introduction.)

20. Vikarna was once of Duryodhan’s brothers.

21. Karna was the chief adviser and supporter of Duryodhan.
He was really horn of Kunti the mother of the Arjun during her
maidenhood by the grace of the Sun-god, but was brought up by
Adhiratha and his wife Radhd of the Suta caste whom he knew to
be his parents. His mysterious birth was unknown to him till Kunti
herself told him all, to win him over to the side of the Pandavas.

22. XKripa was born of the Rishi or Sage named Gautama. His

sistér Kripi was Drona’s wife.
923. The name of Somadatta’s son was Bhurisrab4d. He was a

great warrior.
24. Jayadratha, the king of Sindhu, was the husband of Duryo-
dhan’s only sister Duhsalé.

35, Asvathamé was the son of Drona and his wife Kripi.
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10.
In spite of these our force doth seem
Less fit to fight than that of Bheem ;
E’en though our hardy soldiers stand
All under Bhishma’s own command.

. 11. -
Our leader thus, yon Bhishma brave,
Each in his post do try to save ;
At openings of arrays let all,
Repel the foe or dying fall.”’?
Co12.

This said, the Kuru grandsire old?’
To please the king a hundred fold
Roared lion-like and conch-shell blew
Aloud as no man ever knew.

Y : 13-

Directly then the martial band—

The conch, the trumpet, panab® grand,
Loud anak® too and cowface® tall,
Were struck in wild confusion all.

14.

Soon after on 4 mighty car
With milkwhite horses that were far

26. The old Hindu method of fighting consisted in arranging
the troops in a vast array or ywxia in which the leader ocoupied a
a prominent position. Each party tried to break the array of the
other and attack its leader.

© 27.. This refers to Bhishma, the leader of the Kaurav army, who
was Duryodhan’s granduncle. The king referred to in the.. next line
of the text is of course Duryodhan. '

-28. The instrument now known in Bengal as Mddal—a sort of
. flat drum, \ :

29. The huge drums now known in Bengal as DAd% or:tom-tom.
. 30. -Horns resembling the face of cows. ,
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Beyond compare, came M4dhav® there
And Pé4ndav,* blowing conch-shells fair.
15-16. :
The Lord his Pinchajanya® famed,
And Arjun his, Dev-datta named ;
Fierce Bheem his giant. Paundra blows;
The sound of Anant-vijay flows
From breath of Kunti’s son, the just,
King Yudhisthir the man of trust ;
Nakul and Sahadev did charge
The Sughosh and Man/pushpak large.

17-19.

And Kasi’s king* —the archer free—
The man of great car, Shikhandi ;*
Virat®*® and Dhristadyumna®® great,

And Satyaki,® e’er viet’ry’s mate ;

Bold Drupad® with his grandsons famed,
Young Abhiman,* the mighty named ;—
All lords of earth their conch-shells blew

K
31. Mé4dhab is another name of Krishna, the great prince of
Dwarka. ( See introduction.)
32. The term Pandav here refers to Arjun.

33. The lord Krishna blew his conch which was named Pancha-
janya. Similarly the conchs of the five P4ndava brothers viz., Arjun,
Bheem, Yudhisthir, Nakul and Sahadev were respectively named
Devadatta, Paundra, Anant-vijay, Sughosh and Manipushpak as the
text clearly shews.

34. See not@ 9 above.

35. Shikhandi was a son of Drupad and brother of Dhrista-
dyumna. He was previously a female but was miraculously changed
into a man. When all others failed, Shikhandi succeeded in felling
the invincible Bhishma in war. The reason of his success was that
Bhisma would not return the blows of one who had once been a.
woman. & !

36. See note 5 above.

37. See note 3 abave.

38. Also called Yuyudhén. See note 6 above.
39. See notes 4 and 16 above.

40. See note 12 above,
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Of which the sound tremendous grew,
And did to heaven and earth impart
A noise that rent the Kauravs’ heart.

20.

Then Arjun saw the foe arrayed

In battle; and his bow he weighed

To throw his pointed darts ; when lo!

To Krishna’s ears these words did flow :—

21.

“ Do kecp my car, Achyut," pray thee,

"Tween both the armies while I see

The men arrayed here wishing war,

And judge them closely as they are.
22-23.

Do halt, till I the heroes know

Who fight me from amongst the foe ;

Till all the hostile bands survey

That have become an easy prey

To Dhértarashtra’s*? wile and stood

1In field resolved to do him good.”

24-25.

While thus he* spoke, the Lord,* your grace,*
"T'ween armies two the car did place

In front of Drona, Bhisma both

And all'the kings ; and then he quoth

“ Liook yonder, Partha,*® and behold

The Kurus grouped in bands untold.”

41. Achyuta is another name of Krishna.

42. Dhartarashtra means son of Dhritarashtra, here Duryodhan
in particular.

43. This pronoun stands for Arjun.
44. The Lord /. e., Krishna.
45. This is Sanjay’s address to Dhritarishtra.

46. Pértha is another name of Arjun; literally the son of
Prithé or Kurlti, Arjun’s mother,
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26.

And Arjun there assembled saw
His uncles, cousins, sires-in-law
And grandsires, sires, preceptors, sons,
With children’s children—dearest ones—
And friends and comrades in that field ;—
All bent to conquer, none to yield.
27.

Thus finding all his friends and clan,
To melt the P4ndav’s heart began ;
Dejected then, with feeling speech
He strove to such a war impeach.

28-29.
And said ;—* When I, O Krishna dear !
Behold our own assecmbled here
To fight with us, my skin grows hot,
My mouth gets dry at every thought,
My limbs do shake, my hair doth stand
Erect and Gé4ndiv*’ leaves my hand.

30.

I cannot rest, O Keshav* dear ;

My mind doth wander far and near ;
The omens sure, methinks I see

In this of dire calamity.

31.
No conquest, Krishna, seek I bright
Nor happiness nor monarch’s right ;

No good in battle fierce 1 ken
In killing friends and our own men.

32-34.

Of Ringdoms, sensuous joys profuse
Or life itself, say what’s the use

47. Géandiv was the name of Arjun’s famous bow.
48. Keshav is another name of Krishna.
o )

-
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When they themselves, Govinda'® fair,
For whom men all possessions care,
When they in war are standing nigh
At any time to fall and die.
Instructors, grandsires hoary grown,
And these our sons and grandsons own,
And these who fathers, brothers stand
In law, these kin that love demand,

I loathe to slay though kill they me ;
I should not sure their murd’rer be.

35,

What peace shall we, Jonardan,* gain

E’en if we three-fold** world’s domain

Do earn—aside a little land—

By killing all Dhrit’r4shtra’s band ?
36.

If these our foes by us be killed,

Our souls with sin will sure be filled ;

Tisn’t meet for us to slaughter then

The Dhértarashtras®® and their men.
37.

How can we, M4dhav,* happy be

By killing our own family ?

Though duped by avaricious mind,

The ill that lies they® do not find

In death afid loss of one’s own clan

And mischief done to friendly man ;—

49. QGovinda is another name of Krishna.

50. Jonédrdan is another name of Krishna, derived from his
having slain the demon Jana.

bl. The universe according to Hindu mythology consists of
three regions of which this world inhabited by men is tKe middle one.
"Above is swarga or heaven the abode of devas who are superior beings,
friendly to man. Below is Pd/4/ the residence of asuras and Ndgas,
beings hostile to mankind.

52. Dbhértarashtras 7. e, the sons of Dhritaréshtra.

b53. Madhav.is apother name for Krishna ; see note 31 above.

64. They ¢ e., Duryodhan and his party. '
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38.

Yet why not we who rightly see
The harm that loss of family
Involves, desist from such a course
That sin begets and brings remorse ?
39.
Impov'rished race®® so often leads
To want of good and pious deeds
Of olden days—a house’s pride ;
And virtue gone doth sin bestride.

40.

A house devoid of pious tone
Degrades the females from the throne
Of chastity and moral force—

Of hybrid birth the fruitful source.

41,

The bastards for their parents pave
The way to the infernal wave ;

For all ancestors do the same

And all that ever bore the name.
Of hybrids such the fathers dead
In want of water and of bread®®
Do roam in hell—ah, cruel fate—
Regretting their unenvied state.

42,

Thus, friend, the men who kill their kin
And friends in war, are plunged in sin ;—

65. In verses 39-41 Arjun shews the various evil effects of an
extensive slaughter of relatives. In verses 42-43 the same thing is
repeated in a slightly different way.

56. This is a reference to the Hindu Sradha ceremony. Every
orthodox Hindu is required to offer periodically rice-cakes, water &o.,
for the satisfaction of his dead ancestors. The offerings are popularly
supposed to reach the ancestors in the after world. Those that leave
no legitimate children do not get these offerings after death and con-
sequently suffer.
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Dire sin—which bastard sons begets
And ways of race and caste upsets.

43.

And racial high traditions gone,
Men reckless grow by vices drawn ;
And live in hell for e’er ’tis said,
Thus being for their sins repaid.

44.
Alas, to do a sinful act
Bent are we all—who doubts the fact *—
‘When we from greed of throne are led
The blood that is our own to shed.

45.
Should me, inactive, bare of arms
The Dhéartarashtras® kill, or harms
Inflict with darts, it would for me
A better course than battle be.”

46.
And Arjun in that field of war
Thus saying, on his mighty car,
Distressed he sat and pensive grew,
‘While shafts and bow away he threw.

Exp oF Book 1.

57. The sons of Dhritardshtra and their party.
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BOOK II.

0o

Krishna tries to rouse Arjun up to action by re-
proaching his weakness. But Arjun is deeply con-
vinced of the sin and impropriety of killing his own
friends and relatives and he would not fight. Krishna
now launches into a metaphysical disquisition, explain-
ing matters to Arjun in a true philosophical light.

(1) In the first place he explains the immortality
of the soul and shews that death is nothing but a slight
change of condition for which no wise man should
mourn.

(2) In the second place he urges that as a member
of the Kshatriya or warrior caste, Arjun should regard
lawful war as a duty. To shrink from a righteous war
because it would result in death of men is foolish and
disgraceful for him.

(3) In the third place he explains that the motive
of any action determines whether it is sinful or not.
Those that rest in Karma Yoga 4. e, perform actions
from a pure sense of duty, without attachment or anxiety
for the result, cannot be touched by sin. Arjun need
not therefore be afraid that any sin will result from
the war, if he undertakes it in a proper spirit.

Arjun thereupon enquires the signs by which a
man resting in Karma Yoga may be known and
Krishna describes that pure and holy state of true
wisdom. He also explains that such true wisdom can
‘be attained by controlling the passions and the senses
and not by performing actions and rituals desecribed
in the vedas and other works. ‘



BOOK 1II

SAMKHYA YOGA OR COMMUNION BY WISDOM.

L]
To Arjun then, whose constant sighs,
Dejected heart and tearful eyes
Cast gloom around, did Krishna say
These words in his own graceful way.

2'
“ Whence this; my friend, the timid thought,
Unaryan' most, with meanness fraught,

Unheavenly too—infamous far—
That shewest thou at time of war ?

3

Thou Partha,? shalt no coward be ;
Such weakness, sure, is not for thee.
Do thou arise then, O my dear,

Forego thy doubts and abject fear.”

4,
To whom thus Arjun ;—¢ Why should I,
The strength of Drona, Bhisma try
In battle,—wound and kill them ptay ?
Both worshipful to me are they.

1. From the earliest historical times the population of India has
consisted of two broad divisions vsz., the Aryans who are said to have
originally migrated from Central Asia and the non-Aryans or aborigenes.
"The former who are more civilized, look down upon the latter who are
still in a very backward condition aud the term ¢ un-aryan’ has always
-hean a term of reproach amongst the Aryan races of India.

3. See note 46, Book I
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5,

’Tis better far to beg and eat,

. Than teachers great in war defeat
And kill ; such murd’rers here enjoy,
As masters honoured do destroy,

Foul pleasures that are washed in gore
And earn misfortune ever more.

6.

Nor do 1 know if conquest bright

Or dire defeat, in this our fight,
Would better be for us ; when they
Whose death is sure to take away
All zest of life from us, there are
Dhrit’rashtra’s sons, in front, for war.

7.

In wisdom poor, confounded, I

Of virtue void, do not descry
What duty is ; O teach Thou me®—
Distiple Thine ;—1I ask of thee
‘What best to do for one so week ;
Protection Thine for this I seek.

8.

Distressing thoughts arising hence*
That will my senses burn’intense
Shake how I off ? Although I get -
Vast wealth on earth or though am set
To rule o’er gods, their king on high,
Nay even then no way descry.”

3. Arjun knew and believed in the divine nature of Krishna.
( See introduetion.) : : : c
4, From ‘t.;he slaughter of friends and relatives.
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9,

The fire of foes,® Gudikes® best,

The Lord of Senses’ thus addressed ;

And then did add ¢ I will not fight ;”
So saying ceased to speak outright.

10.

Then smiling soft, as if in joke,

Tween armies two Sree Krishna® spoke
To Arjun, who depressed in mood

‘Was there; do hear, O Bhéarat good.’

11.

*(Percome art thou with deep regret

For those that shouldn’t be mourned ;" dost yet
Philosophize as do the wise ;

They do not care who lives or dies.'?

5. *“Fire of foes” is a very honourable epithet of kings and
warriors in Sanskrit.

6. Gudékes is another name of Arjun.

7. Krishna is frequensly referred to as * the Lord of senses.”

8. The prefix *“ Sree” is frequently used before propet names to
denote respect. Sree Krishna is a little more formal than Krishna.

9. Bhérat s e, a descendant of king Bharat of the Lunar
dynasty. This is Sanjay’s address to Dhritarashtra.

10. From this stanza the philosophical portion of the Bhagavad-
Gith begins. The commentaries of Sankara and some other com,
mentators begin from this stanza.

11. That is, for those who are about. to fall in battle.

12, This is half sarcastic. * You, Arjun” says Krishna * speak

like a sage but act like a fool.” "
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12,

"*Tis not that ever was I nought,'®
-Nor thou, nor these together brought
The lords of men ;—nor is it right,
That nothingness can be our plight,

13.

As man in this corporeal frame

Has boyhood, youth and age,—the same™
He gets a body new ;'° the wise

In this see nought to cause surprise.

14.

O Kunti’s son, our senses touch'®

Their objects, and from contacts such
Grow feelings ; from which all sustain
Their chill and heat—their pleasure, pain ;

13. Krishna proceeds to shew why the impending death of the
assembled wazriors should not be mourned, by explaining the im-
mortality of the spirit.

The stanza should be paraphrased thus: It is not a fact that at
any time I did not exist # ¢, my spirit is existing through all the
past ages. Similarly it is not a fact that at any time you or these
assembled warriors did not exist. Again it is not a fact that any one
of us can become nothing in the future.

The round about but forcible method of expression used in the
original, has been jmitated in the translation.

14. In the same way.

15. That is, by death. The word ‘body’ need not be taken in
the restricted sense of a human body, but may mean any form of
clothing of the spirit. -

16. Arjun may say “ Yes, the spirit is eternal and cannot die.
But I mourn not for the impending death of these men but at the
thought of my separation from them.” This stanza is a reply to
such an objection. Worldly pleasure and pain, like heat and cold, are
the result of certain objects meeting our senses and are thus bound
to be transient. It is foolish to mourn when one of such contacts
is inevitably broken.

%
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Short-lived these contacts come and go ;
O Bhérat," do thou bear them so. ;

15.

O best of men, those people gain,

To whom such contacts™ give no pain,
Immortal life ; they always kiss

With equal zest both woe and bliss.

16.

From want,'® existence® cannot grow,
And what exists can never know

Want absolute ;#* of both these, friend,
Philosophers have seen the end.?

17.

The spirit® that pervades this all,
Immortal is and cannot fall ;
No one to it can put an end,
The wasteless to destruction send.

17. See note 9 Book II. But here the word is addressed by
Krishna to Arjun.

18. Contacts of senses with their objects.
19.. Want 4. e,, nothingness.
20. Existence . e., something which has an existenoe.

21. 1In this stanza, a general dootrine is Iaid down to shew that
the spirit can afford to be indifferent to worldly pleasure and pain,
as advised in the two preceding stanzas. It need not be afraid of
being crushed or annihilated. The comprehensiveness of the dactrine
here laid down is really amazing. It enbpunciates on the one band, the
modern theories of conservation of matter and energy and om the
other, the doctrine of eternity of the soul—the bases of both our
material and spiritual sciences.

22. That is, wise men have seen that existence always remains
! existence and want always remains want.

.. 23, Stanzas 17-30 consist of a lacid exposition of the im-
“mortality of the soul. S
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18.

The bodies have their death; but, friend,
That which is bodied® knows no end—
Changeless, immeasurable, far

Beyond compare ;—so go to war.

19.

Who thinks this spirit ever slays,
Or’s killed by others, sure betrays

A head with serioys errors fraught ;
None kills it nor *tis killed by aught.

20.

Nor hath it birth, nor doth it die,
Nor once existing ever try

A second being,—changeless sure,
Unborn, eternal, always pure,
Bestowed with everlasting breath,—
Which dies not with the body’s death.

21.

Who knows this human spirit strange

Quite free from death and waste and change—
Whom can he slay ? How can he slay.

Or get one slain? O Péirtha,® say.

22,

- ‘Ams man doth ragged vests forego
- And put on new apparel, so

- 24.. That which is bodied is the spirit.
23, See note 46, Book I.
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By throwing off the worn out frame
It% goes to others all the same;

In body new it® lives once more—
A being fresh in flesh and gore.

23.

Arms cut it* not, nor fire doth burn,
Nor waters wet, nor in their turn

The airs evaporate it,? friend ;

It knows no waste, nor birth, nor end.

24.

For changeless 'tis* by nature sure,
Eternal, all pervading, pure ;—

A thing which can’t, howe’er you try,
Be cut or burnt, made wet or dry.

25.

Beyond expression, thought and change
*Tis* said to be—existence strange !
Who knows it* once can ne’er forget,
"Tis* not an object of regret. .

26,

Shouldst thou assume ’tis* daily born,*
And suffers death each eve and morn,
E’en then, thou strong of arms, canst see,
Aggrieved for it* one should not be.

26. The spirit.

27. That is, if you think that souls are born as bodies are born
every day and die &c. Of course this assumption is quite contrary to
the doctrine of the Gitd. But Krishna, being very eager to remove
Arjun’s grief says that even if the soul be supposed to undergo change
with the birth and death of the body, one should not grieve for it. The
reason is stated in the next verse whieh lays down in clear terms the
doctrine of transmigration of- the soul. Absolute death of the spirit
or annihilation is not here contemplated. . .
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27.

The born are sure to die, the dead

As sure to future births are led ;

Fixed thus the lot of man ; wherefore
Thou, sir, shouldst grieve for man no more,

28.

All beings are formless first and last,
The middle only gives them cast ;*
‘When all must run this usual course,
1 fail to see what brings remorse.

29.

Few?® see this wondrous spirit here,
Few speak of it and few do hear;
And. few again that see it so

Or speak or hear, its nature know.

30.

This changeless soul, O Bharat dear!
Of vile destruction always clear
Enlivens bodies all; and so

For friend or foe, no grief thou show.

28. But why should we not grieve for the (assumed) death of
the soul, even if we. know that after death it will have a fresh birth?
Because the question is then really one of death of the body only.
Bodies are formed out of nature and after death they merge into
nature. This is inevitable. In the brief interval between birth and
death they find expression .as in a dream. Nothing is lost; what
remained in nature continues to remain in nature. So there should
be no grief.

29. 1If asstated in the last stanza we should not grieve for
man’s death, then why do even so called wise men mourn? Because
they do not know what spirit is. That knowledge is possessed by
few. This stanza emphasizes the rarity of true spiritual knowledge.

A AYES
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31.

The duty® toe, of : Kshetris think ;

As such from war thou caust not shrink ;
Of things desired by them that are
None better than a lawful war.

32.

As heaven’s open gates appear

Such wars unsought, O Partha dear !
Thrice blest are those of kingly race,

That get the chance to these embrace.

33.

Shouldst thou forego this sacred war,
Then thou wouldst fail in duty ; mar
For ever thy good name, and be

Filled with black sin of worst degree.

34.

Shall men thy evil name proclaim
Unending *—What than loss of fame ,
A harder lot can be ? 1In faith,

For powerful souls ’tis worse than death.

35.

Great heroes 'mongst themselves will say
That thou from field hast run away®
Through fear ;—thou honoured now- by all,
In their esteem wilt hopeless fall.

30, Here begins the second portion- of Krishna’s speech (see
argument). Kshatriya or Kshetri is the second of the four main Hindu
.. castes. Kings and warriors belong to this caste. The duty of
- - Kehetris is to fight in the eause of jusgice and humanisy.

- 8L Torun away from battle is the worst disgrace for's Kshatriya.
. Oyt the other band & Kehatriya: “who :faBe' in battle ' is supposed. to
- 'gain heaven at ouce. ‘ - : :
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36

Thy foes of . thes shall evil talk
Prolific,.and shall openly mock

Thy power—now dreaded most—and hiss ;
What greater curse is there than this 2

37.

If killed in war, you heaven gain,
If victor, get earth’s wide domain ;
So rise, O rise, fair Kunti’'s son,

Be firm—nor try the fight to shun.

38.

Regarding bliss and woe the same,
And gain or loss, and victor’s name
Or that of vanquished foe, do fight ;
Thus sins avoid by acting right.

39.

Explained have 1,°2 how man, if he

Has real knowledge, can be free

From sin or such delusion false,

As thee, my friend, here now enthralls ;
Now hear the means that doth secure
That end ; do make your motives pure
By constant culture ; that will rend

The actions’ bonds, that bind thee, friend.

32. Here begins the third e(fmrt:ion of Krishna’s speech (See
argument). . It hgs been explained above that if aman knows the
real nature of the spirit v/z., that it is immortal and unchangeable,
he cannot be grieved at the death of his relatives or at any other
calamity. A man who has gained that knowledge is said to bave
attained Samkhya-yoga or Jnana-yoga i. e, communion of knowledge.
But to attain the high state of Jnana-yoga is difficult, and for
gaining i6- one has to practice, ib the first instance, Karma-yoga
which aime at making the . motives of action pure by constant self-'
cultuve. This method of Karma-yoga or communion of action is
described in the following verses. - Any high stdte of spiritual -pro-
gress.ia called ‘ commuuion’ beeause by attaining it, the hwman wpirit
approaches perfection in-a particular direction and: becomes joined, as:
it were, to the Supreme Spirit. Ce
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40.

This means® to follow if you mind,
Then sure its merit soon will find ;
Abortive starts in wisdom here

Are none,* no sudden fall to fear;

Of culture such the smallest trace,
Doth from the mind great fears efface.

41.

O Kuru’s® son, the wisdom sure

Of those that act from motive pure

Of duty——follows €’er the same

One principle, one holy aim;

But men who wallow in the mire

Of worldliness, act from desire

Which grows and goes through every phase,
Branched off at last a thousand ways.

42-44.

Those men that vedic texts* obey
Implicit, and O P4rtha; say

33. The means viz., of Karma-yoga or communion of action.
This consists, as has been stated above, in purifying the motives of

action by constant self-culture, with a view to get rid of worldly desires
and passions.

34, Krishna here contrasts Karma-yoga with the ritualistic
methods of purifying one’s self described in the Vedas, In the case
of the latter a single mistake or omission in the details of a process
nullifies the whole thing. In the rational method of Karma-yoga
there is no such sudden fall. The more one cultures one’s self the

more one approaches perfection. Advancement once .secured is not
liable to be suddenly lost.

35. The epithet ‘Kuru’s son or descendant’ though usually
restricted to denote Duryodhan and his brothers, is sometimes' applied

to tl,xe Péindavas as well. Here Krishna addresses Arjun as ‘Kurw’s
son,

36. Krishna openly denounces the ritualistic vedic ceremonies
and holds that man is saved not by performing rituals and sacrifices
but only by self-knowledge and spiritual .culture. -
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¢ There nothing is save what is taught

1n these our books, with blessings. fraught,’
Unknowing are—a tempted® band, :
Heaven-thirsty ;* these deliver grand
And flowery speech which teach of birth*
And fruits of action* done on earth;
And how by various rituals done

Wealth power and worldly joys are won.
Deceived are they by doctrines vain,

And strive for pleasure, wealth and gain.
Their wisdom sure can never stand

On action’s true communion* grand.

37. Tempted by various desires.

38. In the vedas there are descriptions of various rites and cere-
nionies which, if properly performed, secure for the doer residence in
heaven for some ages. The heaven here contemplated is a locality
inhabited by fmmortal beings who are surrounded by every material
comfort and luxury. Those that seek such a heaven as this by per-
forming vedio rites are regarded by Krishna as working unworthily
for an unworthy object. The proper work for man is to seek salva-
tion and the proper means for this is to practise spiritual culture and
aoquire self-knowledge.

89, Teach the method by which future. birth in very favourable
-conditions may be secured. This is in contrast to the teachings of
Krishna's yoga-system which secures, not good future births, but salva-
tion 7. e., want of future births altogether.

- 40, 'This is contrary to Krishna’s yoga-system which teaches how
to Aot from a pure sense of duty without any desire or attachment
for.the fruits of action,

41. Action’s communion #. ¢, karma-yoga. This, a8 has been
explained above, is the high state of spiritual culture in which all
sotion is done from a pure sense of duty.

4
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. 48, ,
' The sbjects of ‘the veds maintain ...
- The thres-fold*® virtues ; do thou gain
The stgte, my friend, without the three,
For e'er f;:om pain and pleasure free,*®
All tranquil let thy spirit lie,
For what thou hast not never sigh,

Nor labour to protect thine own ;
In gpirit thou be fully grown.

48.

As in a country flooded o’er .
One needs the tanks or wells no more,
But gets whene’er there is demand

The limpid current near at hand ;

So, friend, the Brdhman who hath found
The bliss of knowledge,* is not bound

42. The three kinds of quality of man’s inner nature according to
some systems of Sanskrit philosopby are satwa, rajas and Zamas which
may be roughly translated as pure, forcing and dark respectivly.
Virtues which favour spiritnal progress e. g, devotion to truth and
lmowledge are of the first kind ; those which force men to action e. &
desire of fame, pride &oc., are of the second kind ; and those which drag
the mind down to sin and darkness e, g., lust, avarice &o., are of the
third kind, So long as a man works with some desire or motive he
is coloured by these virtues. But when he attains karma-yoga and
works not from any desire but from a pure sense of duty he rises
abové them. The vedas preseribe various rites for attaining definite
objects e. g., gaining heaven &c.——good and nobld objects it is true,
but still some desized objects. So a man following the vedas, works
from desire and is therefore subject to the threefold virtues, But
a man who follows karma-yega, works from a pure sense of duty
without attachment for any object or end end be is therefore free
fyom all virtues.

43. A man who is above worldly joj and gorrow and who being
devoid of desire and attachment leads a calm spiritual life, is above
the threefold virtues. :

44, Who has attained karma-yoga and thus obtained true know-
ledge. See note 29 above. . ‘
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To vedas all** ;—he doth notcate,
-To learn the trifling topics there.
47. .

Thy sole concern with actions be, -
Their fruits may never frouble thee !
Ne’er act attached for result’s sake, .
But acts themselves thou ne’er forsake.

48.

Without attachment do thou work
On God resigned, acts never shirk ;
Success, reverse, regard the same,
For sameness*® is communion’s name.

49.

The acts that spring from wisdom pure
O friend, than those are better sure
That follow from desire ; know this,
And look to wisdom*’ thou for bliss.
Let acts all flow from wisdom’s root,
For mean are they that work for fruit,*®

50.

Theé wise one here*® doth never know
This good, that bad ; this joy that woe ;

.

45. The ritualistioc portion of the four vedas »sz, Rik, Yajus,
Séiman and Atharvan are here refeired to. The idea is that when
& man has, by karma-yoga, attained the means of salvation, he does not
oare to gain auy meaner happiness ¢. g. residence in heaven, by per-
forming vedio rités and ceremonies.

46 When a man has cultured his inner nature to such an extent
that he is not disturbed by the joy of success or the sorrow of
failure, he is fit for communion with the God.spirit. This communion

. takes place when all the faculties of a man are withdrawn from ex-
ternal objects and centred on the spirit.

47. The wisdom attained by Karma Yoga #. e.,, the conviction
that it is best to work from a pure sense of duty, and yot for attain-
ing any particular object. .

" 48. 'That is for selfish attachment to the abject aimed at.

49. On earth ; in this life.
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Hence ractiSe -wisdom thou, be wise ;

From s ill'in acts doth Yog" ‘_ar_iae.‘ .
51. )

Of fruits regardless wont to be,*!

From chains of birth*® for ever. free, ,

The learned joined to wisdom gain
A state diseaseless,’ free from pain.

52‘

‘When wisdom thine, serene will shine
Above delusions—me and mine*—

Then only wilt thou cease to care

For acts and rites, the fruits they bear ;—
‘Which are in various shdstras taught,
Some known to you and others not.

53.
‘When wisdom' thine will steady lie
Unmoved in God, not ruffled g
The shdstric texts diverse, thy share
will then be deep communion rare.’

650. Yoga or yog is communion with the God-spirit. The prac-
tice of doing work in a certain way*s. ¢., from a pure sense of duty,
brings the mind to a condition fit for communion.

61. Accustomed to be regardless of the fruits of a.ot.xons done. -

, B2. According to some systems of Hindu plnlosof ‘ man has
to be reborn to reap the fruits of his actions in this life. But if by
Karma Yog a man acts from a pure sense of duty and is not conocerned
with the frnita of his action, he is not rasponuble for them and thus
gats free from re-birth.

53. Free from disturbing lnﬂuenm

b4.. The delusions under which man. thinks.* thw bo’dy
myself and my earthly sesmons are really. mine own.” ‘' The truth
is that the body is not onme’s self and thnt. nothiug in vthe world

- really belongs t.o any one but, God.

o "The word sAdstra the plural of wluch ooccurs in- the: ﬁ!th lnﬁe of

,4:~t.hln ve;: ;::ems saored books. SAM in verse 53 A - t.hc udjq;;.ivo
S a :
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54.

And ‘Arjun said “ O Kesav mine,

Of settled wisdom what’s the sign—

Of men in grave communion, pray.?
What words, if aught, the settled say ?
Rest they whereon and how do go ?
Truths such as these, fain would I know.”

55..
The Lord replied—‘ When one foregoes
All mind’s desires and, P4rtha, knows

Contentment in himself installed,
Of knowledge settled is he called.

56.

A man unshaken in sorrows dire,
In pleasures all without desire,
From love® and fear and anger free
A man of settled wisdom he.

57.

One who to all attachments dead,

Is not by good or evil®® led

To bless or curse who does, hath got

To ground secure one’s wisdom brought.

58.

. When senses from their objects®? all
Like turtle’s limbs one can recall®®

Bb. - Attachment to worldly things,

56. Good or evil done to him. :

57. ' The.things on which tbey fall; e. g., the object of the eye
is.light, that of thé ear is sound and so on, AN
58 * 'The sensés of an ordinary man are turned outwards nd

roam on external objects. Fresh impressions and disturbing 'influ-
enoces therefore always arise. A man in Yog can, however, withdraw

his aénsgs: from their objects at pleasure 7. ¢, carry concentration of .
thought 80 far as to make the senses inactive. . Lo
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At will, then, friend, one’s wisdom sure
Hath found its rest—a state secure ;

59.

Not when® the jays of senses cease

From want of power or disease,

For then the wish remains ; but he

Who sees the Great, from thirst is free.
' 60 4,172

The senses wild are ruin’s source,
They take away the mind by force ;
E’en those who learned are and try
To stand their action, yield and die.*

61.

But those who rule their senses blind,
And joined to Me, in Me confined
Do rest, whom senses all obey,—

My friend, of settled wisdom they.

62.

A constant thought of worldly thing$
For them attachment doubtless brings;
Attachment breeds desire ; and thence
Fierce anger comes in form intense.

63. |
£

From anger want of judgment grows,
‘Whence one forgets all good ane knows ;

59. It might be concluded from the preceding verse that wisdom
is gained whenever & man cuts off his senses from the enjoyment
of their objects. This verse males it clear that it is mot so. The
wise man can not only make his senses recoil from their objeets bub

. the desire for sensudl enjoyment is also conquered by him,

How this leads to death 7. 2,
in verses 62 and 63.

60, The senses, if unchecked, lead the inind to wortdly
, extinetion of spifitual life is explained
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And thus doth reason’s loss arise,
And man from want of reason dies.*

6 4.

Yet not as sin enjoyment shun ;*3
Enjoy the world ; but see 'tis done
‘With senses under self-control

And free, from love and hate ; the %oul
Enjoying objects thus doth gain -
Contentment, void of earthly pain.

65.

Contentment puts and end to all
Dire sorrows which the mind enthrall
Of mortal man ; a soul so blessed
Doth soon in settled wisdom rest.

66.

No wisdom his whose passions sweep
Unchecked, nor thoughts condensed and deep
Pixed on the High;—a soul ’tis sure
Without such thoughts peace can’t secure.

67.

As boats by gales and storms are tossed
Now here, now there, and often lost ;

So human wisdom by a mind

‘Which follows senses wild and blind,

Is driven and dashed and made a wreck ;
So keep’thy senses well in check.

bei 81. Becomes devoid of the signs of spiritual life for the time
eing. o ' 4
. _62. A constant thought of worldly things leads, as explained
in the preceding stanzas to spiritual death. But for that reason
worldly things are not to be absolutely forsaken. There is no harm in
enjoying‘.them unattached and with self-control. ,
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68.

Thou strong of arms, for this I say
That who at will .can draw away
His senses from their objeots, he

A maw .of settled wisdom, free.

69.

What ni@‘ﬁt is for all others’ sake®
*Tis time when masters are awake
Of passions wild ; when wakeful all*
*Tis night, such holy hermits call.

70.

‘To ever filling ocean grand -
As various waters® glide and stand
~Full unperceived ; so joys may burst
On master minds which know no thirst
. By hundreds, but they do not swell
Nor change, nor feel disturbed. These well
Can peace secure ; not such as care
And run for pleasures here and therer

63. This stanza explains that the spiritually develo sages
who have conquered their passions and have thus attgined Karma-
yog, live in an atmosphere wholly different from that in which the
common people live. Their thoughts are centred iy "&nd their whole
mind is- ocoupied with things of which the ordinary man Knows
nothing. Thus a eircumstance which affects a Yogee materially and

" - leads to exertion and activity on his part, makes no impression what-

ever in the ordinary man, who as it were sleeps over the circamatance
at the dead of night. Similarly the ordinary events of every: day
lifé, affect the worldly man and he is wide awake in. respect of them ;
but the Yogee is not at all affected by them and hardly perceives them
‘being absorbed in other things. He may thus be said to sleep in deep
upconsciousness of these worldly events, S
. 64, The common people.
. 65. Rivers, '
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71.

Devoid of all desire who lives

A ttached to nought as his, and gives
No way to pride’’—a peaceful mind,
The fortune of the blest, doth find.

72, .

In Godly wisdom high to rest
This®? is ; the mortal that is blest
With such a state can never be
Deluded, P4rtha, doubtlessly ;
This envied state at death-bed got
Brings on salvation’s happy lot.”

ENp or Book II.

66. To the sense namely, that I am the doer and things are
mine.

67. This is to rest in high Godly wisdom 4. e., this state is that
of resting on divine wisdom. Throughout the latter half of this
chapter the state of Karma-yoga or communion of action has been
described as” the true wisdom. It consists in having a frame of mind
in which work is done from a pure sense of duty without anxiety or
attachment for the *result and can be attained by controlling the
senses. It is now stated that this true wisdom leads to salvation.



ARGUMENT -

BOOK III

Arjun is confounded. “You praise wisdom” he says
to Krishna “and condemn acts; but still instead of
“advising me to retire from the world and try tbd attain
wisdom, you wish me to take part in this battle.”
Krishna thereupon explains that he objects not to ac-
ti:/j but to attachment and desire. On the other hand
he urges for the following reasons that man should
work :—

(1) Man cannot become workless by forcibly
¢hecking his organs of action ; such forcible check re-
sults in the mind brooding over acts and objects from
which the organs are restrained, It is therefore better
ta let the organs of action work under the control of
the mind. ‘ .

(2) Adction is not bad.. All acts do not bind us
to the world or stand in the way of salvation; on the
other hand acts done for the worship of God lead to
true knowledge. Acts such as rituals should be per-
formed out of gratitude to the Devas and also for pre-
serving the cycle of creation.

(8) Those who have attained real knowledge need
not do any act for their own benefit, but they should



i

work for the benefit of the masses who have not attajned
true knowledge. The only means of spiritual advande-
ment suitable for common people in the beginning is the
practice of good action.

»

(4 Ttis o use trying not to act ; our nature—the
accumulated impressions of our previous actions—wunell
make us work. 'We should not therefore attempt forced
inaction but try to be free from attachments and dis-
likes which are the sources of sins of all kinds.

Arjun feels that to remain free from attachments
and dislikes is not easy; there is something within man
which compels him to become subject to them. He
asks Krishna what that is. Krishna explains that it is
desire and its effect anger. Desire sways the senses,
will and reason and thus thoroughly enslaves its victim.
The way to kill it, is to bring the senses under the con-
trol of the mind and to acquire true knowledge of the
soul which is the best of all existing things.
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00

KARMA YOGA OR COMMUNION BY ACTION.

And Arjun said, “ Janardan kind 1

If wisdom’s better to thy mind,

Than acts, what leads thee then to press
My mind to deeds of dire distress %2

2.

In doubtful words® is led astray—
It seems—my wisdom ; do thou say
The way decisive that will lead

My mind to what is good indeed.”

3.

The Lord replied, * O sinless, meek !
For men upon this earth to seek

1. In the preceding book Krishna bas repeatedly said that
real bliss and salvation cannot be attained by doing any acts pres-
cribed by the vedas or any other authority but only by acquiring true
. wisdom of which he has indicated two kinds ; (1) Having real know-

' "ledge regarding the nature of the spirit (S4mkhya Yoga) (2) Purifying
motives of action (Karma Yoga). Arjun now asks that if bliss is
to be attained by true wisdom and not by action, why he should en-
gage in such acts as warfare instead of retiring and trying to acquire
wisdom.

2. The impending war.

3. Words requesting me to fight on the one hand and those
urging the acquirement of wisdom on the other. Compare for ins-
tance verses 3, 37, 38 of Book II with 45, 50 &c., of the same book.
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Salvation rare, two ways* are laid

As even now to thee I said ;

For some ’tis knowledge true and sure,
For others, acts’ communion pure.

4.

‘Who doth no work we see, in fact
Isn’t workless, for the mind doth act;
And e’en who work renounce may miss
Success—salvation’s greatest bliss,

5.

No one can e’er a moment spend
In perfect worklessness, my friend ;
All helpless act by Nature’s laws—
Of active life the mighty cause.

6.

Who checks from acts his organs all
Of action,’ but doth still recall
Their objects in his busy mind,

Is false, poor soul ! deluded, blind.

7

Far better he who lets by tact
The organs all of action act,
‘With senses under self-control,
And unattached—a blessed soul.

8.

Work always thou—as actions are
Than worklessness sure better far;
Thou canst not manage e’en this frame

Of flesh and blood without the same.

@

4. See note.l, Book III above.
. 8. Five organs of action, five organs of perception and the
mind—these are the eleven means of activity according to Hindu
philosophy.
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19, :
Nor fear, as some indeed do say,
That all acts bar salvation’s way ;
In rituals, for Lord Vishnu® those
That are performed, do ne’er impose
Dire action’s bonds ; hence Kunti’s.son, .
See acts without attachment done.?

10.

With rituals did the Lord create
All beings at first and thus did state
His orders then ;—* Do you by this
Attain prosperity and bliss ;”
And further more ‘*Be this for you,
_ Fulfilment® of you wishes true.
11,

With rituals thus the devas please

And may they work to give you ease

By mutual good will both derive

What’s good for both and happy thrive.
" ' 12.

For such are thieves as get their food
From gods' and not return the good

6. Vishnu is a name of the Supreme Deity in the vedas.

7. Perform acts but see that you are not attached to earthly
things.
] g8 Be the rituals the means by which all your geod desires will

be fulfilled.

9. This idea of an exchange of service between the inhabitants of
‘heaven and those of earth is common in Sanskrit works. Men should
‘perform rituals and offer oblations of ghee &c., for the benefit and
pleasure of . gods and the gods in their turn will bless the earth with
- rain, plenty and happiness.

.. .10, QGodsi. e, Devas, the inhabitants of heaven. The trans-
lation of deva by the word ‘god’ should net mislead the careful
. Exglish reader of Hindu philesophy. The word as thus uséd eans

only a superior class of beings who inhabit the swarga or heaven
- of Hindu mythology.  'The tse of the plaral gods does mot therefore
imply that the Hindus have no'idea of the One Supreme Spirit. '



. BOOK III —ON- XCTION: 89

By grateful rites,—unlawful thrift—
Forgetting that ’tis all their gift.

18.

On remnants of religious rite

Those men that live do what is right,
And sinless are ; who cooks his food
For self, eats sin, ’tis understood.

14.

Life springs from food, all food doth grow
From clouds, which thgir existence owe
To rituals pure, and rites indeed

From acts of living men proceed..

15.

From veds all acts—the veds do flow
From Lord Eternal thou shouldst know ;
Hence all pervading'God is found

Firm fixed in ritual’s sacred ground."

11. God resides in rites 7. e. He can be attained by performing
rites. Just as we say ‘success rosides in diligence.” Because rites
are prescribed in the vedas which are considered to be the breath of
the Almighty Himself, they are the true means of attaining God.

This seems to be in direct opposition to the attack on the blind
followers of the vudas in Book II, verses 42-46. Indeed throughout
the end of the last book Krishna has impressed on Arjun that salva-
tion can be attained by true knowledge and not by performing rites.
The reconciliation of these two apparently conflicting views is to be
found in the fact that Krishna condemns rites and other forms of
action as a substitute for spiritual culture but appreciates and. extols
them as méans to that end. If a man thinks that by performing a
certain ritual he will gain salvation irrespective of any spiritual
eulture, he is surely mistaken. But if he performs the ritual as a
means to spiritual improvement he is right and may benefit matarially
by it., Therefore also it is stated in verse 17 of this book that those
who have-attained the end vs2., aelf-know.ledge - by spiritual culture,
ueed no longer care for the means /2., action.
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16.

The sensual, sinful live in vain

Who cannot, Pirtha, here retain
His way in circle? thus described,
By will of God so well contrived.

17.

But who in self, enjoyment find,
‘Whose pleasures are in self confined,
Men self-contented, virtuous, true,

No active work have here to do.

*18.
For works performed they do not gain,
Nor lose if they from acts refrain ;

They don’t require and never take
One’s help for their salvation’s sake.

19.

Hence" do thy duty, free from care
For actions’ fruits, and happy fare ;

L]

12. The circle described in verse 14. A man if he acts accord-
ing to the vedas must perform rituals. These produce clouds and
clouds produce food and food produces life again. Now if the new
living being acts according to the vedas, then rituals, rain, food and life
will follow in succession and the circle will be repeated; but if he
does not act according to the vedas, there is an end. Those that do
not move in this circle #. ¢,, do not act according to the vedas are
sinful.

13. This refers to wise men who can find enjoyment in con-
templation and do not want external pleasures.

14. In stanzas 17 and 18 it has been explained that' the .wise
only may exercise the option of acting or not acting according to
their pleasure. It has also been shewn before that others wvsz., ordi-
nary mortals must act. So Arjun, not yet having acquired knowledge,
should not shrink from action. t
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For acts without desire like this
Do earn for men the highest bliss.

20.

By acts alone did Janak!® wise

And all like him obtain their prize
Success'® complete. And others too
To lead _to work, work thou shouldst do.

21.

For great men’s deeds are copied by
The masses; what the former spy
As just, the latter ready take

As good for mere example’s sake.

22.

What I in these three worlds havn’t got ?
What can’t I get? Forsooth there’s naught
For Me to do; e’en then I say

In work engaged am night and day.

: 23.

If I inactive ever be

And leave off work, men after Me
Would idle be undoubted all
Without exception, great and small.

. 24.

My workleésness would put an end
To all good acts ; and I, my friend,

15. Janak in Indian mythology is the  type of a class of sages
called Prince-saints. They lived amidst the splendours of the palace
and performed their royal duties but became by culture absolutely
free.from attachment to any earthly thing.

16. Success in spiritual advancement.

6
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Would bring .on ruin on this ‘éarth
And be the cause of hybrid" birth.-

25,

To save the masses, rouse their fire -
The wise who work without desire
Should work as if attached,'® not: free
From ignorance of dire degree.

26.

Most eareful he should work and make
The masses work: for duty’s sake.

*Tis never wise to draw away :
The common folk from work ; for they"
Have not true knowledge and can so
Through work alone in spirit grow.

27.

All work is done by nature’s rule,
But self-conceited man—a fool——
Doth think himself the master sole, -
And puffed up plays the doer’s role.

28,

Not so the wise who know this mueh
. That attributes and acts don’t touch -

The spirit ; and that, senses all

And not the soul on objects. fall.”

No, such a man who knows all facts

Doth never think *“’Tis I who aets.”

17. How the want of pious. deeds leads to hybrid birth, the
greatest Gurse of society a Hindu ean imagine, is explained in»Chapter
“I; verses 39440. - - ' * . :

18. That is with all the zest and srdour of one who is deeply
attached to worldly things. :
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. 29, :
"By nature’s virtues blinded stark,”
Short-sighted souls here grope in dark ;
The senses and their actions all
Of persons such the mind enthrall ;
Such men the wise should never move
From acts ; but let by acts improve.

30.

In Me all actions thou resign

And calmly merge thy will in Mine ;
Forgetting aims and ‘ mine and me’
Go thou to war with firmness, glee.

31.

Those who these doctrines mine obey
With faith, devotion, every day

Are, in the end, all sure to be

From iron bonds of actions free. .

32.

But those who don't obey, who doubt
From them all wisdom is shut out ;
Their soul is lost—the more they think
And act, the more in sin they sink:.

38.

The knowing e’en here work ’tis found
In their own nature’s gonial ground,
The nature which doth hold them fast-—
Impressions left of actions past ;

19. The common people try to gain knowledge regarding spirit_
and the spirit-world from properties of objects as seen in external
natare and are therefore deluded and misguided. They regatd. the
hody of man as his self and attach great importance to the action ‘of:
senses. Such men can improve only by steadily performiing thé
duties imposedl upon them by the' skdstras. It is extremely unwise
to do anything which will move them from. their reverence for action.
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All creatures here to nature tend,
What’s gained by checking senses, friend %

34.
On objects let your senses roam,
The world’s by nature’s law their home.
But of attachments they form there
And of dislikes, my friend, beware
To neither thou submission shew—
Of heav’'nward souls eternal foe.

30.
So work ; in thy own field thou work
The duties of thy class ne’er shirk ;
Know, one’s own duty barely done*
Is better far than laurels won
In others’ fields ;——avoid them all,
In thy own duty rather fall.”

36.
And Arjun said :* “ By what is it
That men beguiled do sins commit
Against their will, Barshneya® dear,
As if by force impelled severe ?”

: 37.
The Lord replied : “TIt is desire
Which baffled leads to anger dire ;
From forcing attributes which?* grow,
Unsatiate, strong, salvation’s foe,

38.

It covers o’er all knowlege sound.
As womb the foetus doth surround,

20. There is not much good in trying to check one’s senses, as
man is bound to act in obedience to his nature 4. e., the impression of
past acts,

21. Barely 7. ¢, even indifferently.

22. In stanza 34 Krishna advised Arjun to act but not to be

‘subject to attachments or dislikes which lead to sin. Arjun feels
that this is very difficult and asks the question.

23. Literally one of the Brishni class ; here Knshna

24. ‘Which ¢. ¢, desire and anger.

4
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As smoke doth shroud the burning light,
And thick dust veils the mirror bright.

39.
The knowledge of the wise, my friend,
Is covered up and finds its end,
In this their foe, eternal fire
That’s hard to quench, this vile desire.

40.
The senses, reasoen, mind these all
Desire’s own place, the learned call ;
For observation thought and will
Do make its hard bonds harder still ;
Thus shrouding knowlege doth it blind,
Delude and fool all human kind.

41.

Hence senses thine at first control,
And then with fully balanced soul
Do thou destroy this foul desire—
For holy knowledge fatal fire.

42,

The senses sure superior are

To matter—powerful, subtler far ;

The mind directs the senses, so

Superior *tis to them all know ;

And reason freely moulds the will,

So ’tis than mind much higher still ;

And soul, about which thoughts do stay
Is highir than thought, the wise men say.

43.

The soul which thus is higher still
Than reason thine thou know ; and kill
Desire so hard to slay—thy foe—

Firm fixed in wisdom one should know.2

Enp or Booxk III.

25, In true wisdom v;ihich every one should try to attain.
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Krishna says that the practice of work without
attachment and desire described in the previous chapter,
had been preached by Him in his previous incarnations
ages before; but as it was forgotten by succeeding
generations he has disclosed the truth again to Arjun.

Krishna then proceeds to explain that a man
should not only work without attachment and desire,
but at the same time try to throw away action from
himself by attaining true knowledge. God Himself
acts untouched by work and those devoted td Him can
be like Him. Ofcourse, those that worship particular
forms of the Deity for lower objects, get only the ob-
jects they want; but those who practise pure spiritual
devotion can attain the state in which action does not
touch one and cannot therefore bind one to reblrth
Man should, in these circumstances, perform acts of
religious merit ; that will not hmder salvation.

1t is important to know what are acts. of religious
merit, what are the reverse and in what state man may
_be called workless. Various acts and rites described
- in the vedas are enumerated as religious and acts which
.. are opposed to the vedas and proceed from -doubt -and
irreverence are laid down as the reverse. - But much
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higher and better than all religious activity is the
attainment of the blessed state of worklessness. Forced
worklessness however involves effort. Only the man
who works with the knowledge that he is not the actor
is really workless. Such knowledgeis attained by a man
who by constant culture learns to work without attach-
ment or desire, because he is in a position to view
actions and their relations to him in a clam and philo-
sophic spirit. 'When a man thus sees that he is not the
actor, he naturally asks who the Real Actor is and
gradually sees God in all his actions and attains Him
by constant meditation.

" While therefore we should practise various rituals
which tend to spiritudl improvement, we must always
try to detach all action from ourselves by true know-
ledge 4. e., by attaining true knowledge we should cease
to regard any work as our own. True knowledge is
higher and better than all rites. It is the great object
to which all rites only tend ; for rites do nothing more
than prepare the mind for receiving true knowledge.
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ON THE RESIGNATION OF ACTIONS BY KNOWLEDGE.

And thus the Lord ;—* Communion this! 1 said
To Sol® the bright ; to Manu,® Sol conveyed
The same ; and Manu duly did proclaim

To Ikshaku, his son of blesséd name.

2.

The knowledge thus descending downward reached
The royal sages;* then unfrequent preached

In course of . tlme on men it lost its hold

And in oblivion sank, unheard, untold.

3.
That knowledge old and good to thee to-day
All curious, did in full detail I say ; .
Devoted art thou so, a friend so true
That fain to wisdom this thy heart I drew.”

4.

To whom thus Arjun soft: ¢ Thou came on earth
Long after Sol so old had tak’n his birth ;

How then, O Lord! can I believe it pray

That Thou to him at first this truth did say ?”

1. This method of spiritual culture sz, the practice of action

without attachment and desire as taught in Book IIL

2. The Sun-god is a familiar figure in Hindu mythology. He

is 8aid to have been the progenitor of the royal line of Ajodhya, the
Jistory of which forms the subject of the great epic Réméayana.

3. The son of the Sun-god.
4. Nimi and others of the solar line who, though kings, lived

the life of ascetics. See Book III verse 20 and note thereunder.

.
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5

“ Unnumbered births, O Arjun” said the Lord®

“ Both thine have passed and Mine which I record
And know full well, but thou dost never know
Forgetful all, O terror of thy foe!

6

Although unborn, unchanging, Lord of all,
Whom actions done to birth do ne’er recall,
Supressing nature Mine I take My birth
Or seew to take to men upon this earth.

7

Whene’er doth fade the light of virtue pure
And vile impiety flourish all secure,

Create I then Myself as mortal man

Know thou, O Partha ! this my heavenly plan.

8.

To save the good whom sins at times decoy,
The curse of earth, the wicked, to destroy,
To virtue's rule establish on this stage

1 take My birth as man from age to aga.

9.

He who My sacred births and actions knows
Such as they are, when off at last he throws
His mortal frame, no future birth sustains—
From bonds for ever free—but Me attairs,

y 10.

From passions free and fear and anger dire,
And filled by Me, depending on My power,

5. Both the God-spirit and the man-spirit have incarnations,
but the One remembers them all while the other forgets. It is also
explained in the next stanza that the rebirth of man is compulsory
being due to the bonds of action, but the incarnation of Divinity is
voluntary, In an incarnation the Divine *Nature is suppressed but
that is only apparent.
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By knowledge and by acts from sins all free,
M’n’an have in ages past been joined to Me.

11.

I favour men €’en in the way they serve,’

And give to all, their Lord, as all deserve ;
To My path, Parthat men do hold on fast,
Wheme'er they worship 'tis but Me at last.

12.

But yet not Me direct men worship here,

Of which the fruit though bliss, the means severe ;
Men worship other gods mean ends to gain,

For quick on earth such actions fruit attain.

13.

Each with its virtues own and duties too,
The fourfold ocastes have I created true ;
Indeed in Me their maker thou dost see,
But still ara I from change and efforts tree.

14.

Me acts can ne’er gongern of any kind

Nor thou in Me desire for fruits shall find

Of works; who know Me thus, the wise profound
In action’s fearful chain are never bound,

L

6. Though only those who practise devetion as described in
stanza 10 can be joined to God, yet those who practise other religious
rites are not lost. Stanza 11 says that even those who worship to
attain partioular objects get what they wans 'if they worship ear-
neatly ; stanza 12 explains why moat men worahip to attain particulst
.objeqts ; and stapza 13 deglazes that it ia impossibla in the order of
nature that all mepn should riga up to the highest form of worship
uis. devotion, gnd hence theve ara the four castes sacording to the
stage of spiritual advancement reached by ‘each. ok .
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15.

Thus knowing® e’en the sages great of yore

- Who sought salvation, action’s burden bore ;
Do thou too hence perform thy work with graaes,
Which in the past your fatlers did embrace.

16.

What aetion is, what not® this truth divine
E’en heads with wisdom filled cannot define ;
Such knowledge therefore now to thee tell 1
So that salvation thou mayst gain thereby.

17.

A thousand mysteries from every side

From man the knowledge true of actions hide ;
What comes of actions good, what comes of ill,
What comes from want of work, are darkness still.

18.

The man who worklessness in acts doth spy,’
And acts that bind in worklessness' descry,
Is doubtless wise among the human kind,
Though werking he doth yet communion find.

7. That work can be done without the doer being at all concerned
about it.

8, 1Instanza 15 it is said that man should work ¢.e, do good
and religious work. We should therefore know what are good works
and what are bad works and what is meant by worklessness. O

9. When a man works with the full. knowledge that he is not
the doer he is workless, though mechanically acting. See Book III
Verses 37-28. _ , , .
.~ 10. " Porved worklessness of the organs of action Teads ‘to effort
4. ¢, to action. See Book III verse 4. ‘
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19.

Whose acts are free from motive and desire,
‘Who burns his acts" as ’twere by wisdom’s fire,
The learned, him extolling high do call

The truly wise exempt from rise and fall.

20.

The thirst for fruits of acts for ever gone

‘Who craves for naught, naught earthly rests upon,
Engaged in actions though of various kinds

Yet nothing does himself-—-no, naught that binds.

21.

From wishes free, with body mind controlled,
Who gives up earthly joys and greed of gold,
Doth never sin, nor path of bliss forsake
By working unattached for body’s sake.'?

22.

Content with things that come themselves unsought,
Who takes both good and ill with equal thought
To none unfriendly, who doth equal see
Success, failure—while acting e’en is free.

23.

The acts of him who all attraction past
Delivered is and joined to knowledge fast,
Who works for sacred rites, whose mind. is pure,

Of worklessness the merit doth secure.

11. Acts are injurious if done with desire and attachment and
the wrong knowledge that the man who apparently acts is the real
doer.© A man who has true knowledge acts, but his actions are puri-
fied as it were and divested of their injurious action on spiritual
advancement by his knowledge.

12. This does not mean that the only works which we should
do are those absolutely necessary for the support of the body. It is
merely an illustration of the statement that all actions do not retard
spiritual progress and bind us to rebirth,
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. 24.. . . \ -

The vessel God™ and God the butter poured

And God the fire and priest the God adored ;

Who God in acts thus all in all observe

And rest in them, sure find the God they serve.
25,

To please the lesser gods their rites perform

Some men' on earth ; while others have the form

Of sacrificing all the rites divine

By rites in God'*—the fire that bright doth shine.
26.

Yet others'® are who hearing and the rest
Of senses to restraint’s great fiery test
Consign ;'* and also those of holy name
That senses’ objects burn in senses’ flame’®

27.

And further sages' are who actions cast
Of senses and of vital airs at last

13. A bgautiful illustration of realizing spiritualism' by material
symbolism—the same as eucharist among the Roman Catholics.
14. Those who follow the ritualistic portion of the vedas.

15. Inthe way described in stanza 24. A man sacrifices his
rites by rites in God when having attained the higher stages of spiri-
tual progress, in which God is perceived to be all in all, he dispenses
with the performance of those rites or mechanically performs them
knowing that he is not the doer.

16. Various acts of religious merit are described in this and
the following verses with the object of ultimately asserting that true
knowledge as described in stanza 24 is better than all of them.

17. Refers to those who restrain the senses ¢. e, do not allow
them to fall on their objects. They burn the senses as it were in
the fire of restraint.

18. Refers to those who allow the senses to fall on their objects
but by practice become indifferent to the sensations. They burn the
objects as it were in the fire of the senses.

19. Refers to those who allow senses to play on their objects
and produce sensations which they feel but by self-control prevent
those sensations from troubling the mind. They may be said to
burn the action of the senses in the fire of self-control.
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In self-control’s resplendent burning flame.
Feeling with the objects of their thoughts the same.®

28. .

Some rites of gift perform, while others take-
Devotion’s path austere and penance make ;
Some on communion best do fix the mind,

While some in Vedic knowledge comfort find.

29.

Some? pour the upward on the downward breath
And check them both in calmness as of death,
And then the downward on the upward force
Performing thus Priniyam’s triple course ;

Some?? starve themselves and when the sensés fade
Regard them offerings to the life-winds made.

30.

All these who knot the rites and render clean

. Their souls by them, and do from rituals glean
Their remnants and do live upon that food®
Get God eternal e’en, the source of lasting good.

20. The effect described in the last note it obtained by oon-
centrating t he mind on one object with which the thinker becomes
thoroughly identified. :

21. Refers to the complicated operations of the Hatha Yogees
—a class of men who believe that communion can be attained through
variouns physical processes. They have systems of anatomy and physio-
logy of their own. The various life-winds are supposed to flow from
.one region of the body to another thus carrying on the processes of
life. A regulation of the flow of these winds is supposed to lead te
various results.

22. Refers to those who believe starving and otheér forms of
forced restraint to be works of religious merit.

23. Compare Bovk HI versse 13.
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31.. .
The man who does no rite—not one of those
Above described, O best of Kurus, shows

That he deserves not e’en short earthly bliss;
Where then his hope in life that’s after this ?

32.

Such rites unnumbered heavenly bliss to gain,
The vedas—word of God—do fully explain ;
These rituals all from worldly actions rise,
Thus knewing shalt thou gain salvation’s prize.

33.

But better far to practise wisdom’s rites
Than action’s rituals wherein man delights ;
All acts, O Péartha, terror of thy foe,

But tend ta what from wisdom doubtless flow.2¢

34.

Acquire that wisdom thou from teachers good
By service, questions, trué obeisant mood ;

The right observers here and those that know
The path of knowledge true to thee will shew.

35.

That wisdom gained, O Pandav, ne’er again
Wilt thou deluded be by feelings vain,®
By that unending creatures wilt thou see
Within thyself and last of all in Me,

36.

Sh'ould.y,ou; of sinners all the greatest be,
Most hardened-—yet the passage o’er.the sea

35

24. Compare Book II, verse 46,

28. Like the weakness which makes you _shrink from this {ight-

oous war.
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Of sin, you can accomplish safe and swift
In wisdom’s float if you but get a lift.

37.
As fire when flames of it do brightly burn
Doth heaps of wood to ashes quickly turn,
So knowledge pure and high, O Arjan dear,
Doth burn® with fruits all acts which men do here.

38.
For nought on earth is €’er so high, so pure
As blest self knowledge, wisdom true and sure ;

‘When man on acts’ communion rests his mind
And doth deserve it, in himself doth find.

39.
He knowledge gains who faithful precepts hears
And follows them and ckecks his passions fierce ;
Thus wise and knowing, soon his errors cease
And then the highest peace he gains with ease.

40.
But sure destruction waits on earth for those
That heedless are to what the wise expose,
And so know not and doubt ; they have no bliss
In life that is to follow or in this. ©
41.
With actions resting firm on wisdom’s ground,
With doubts dispelled by wisdom pure and sound,
The man of spirit true where’er he goes,
With triumph off his actions’ shackles throws.
42. .
Henee doubts that are of want of knowledge born
And carried in thy heart both eve and morn,
By wisdom’s massive sword do thou destroy,
Anund Bhérat® rise, O rise, with yog and joy.

E~xp oF Book IV.

26. Compare Book IV note 11.

27. Arjun was 8o called because he was a descendant of King
Bharat.
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Arjun is still doubtful. “Who is the better”
he asks, “ the man who having acquired true . wisdom
renounces work, or he who works without desire and
attachment #”

Krishna explains that in the beginning action
without attachment is better than renunciation. The
two methods of spiritual improvement are not however
distinct, as the one leads to the other. He who acts
without desire is practically a renouncer of acts; in
fact it is jmpossible to attain renunciation except
through the practice of doing work without desire and
attachment. When a man is free from attachment and
desire and works from a pure sense of duty, it becomes
easy for him to attain the true knowledge that what
we call man’s work is not really done by him-—delusion
merely makes us think so. That true knowledge at-

tained, man sees who the Real Doer is and strives for
communion with Him. By constant meditation and by
keeping the mind free from the action of passions, man
attains that object and merges his spirit in the Supreme
Spirit.
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ON RENOUNCEMENT.

Arjun —
Of acts renouncement and performance too
Dost thou O Krishna, speak ;' the favour do
To mention which of these may better serve
To make my mind the highest bliss deserve.

2.

Krishno :—
Renouncement and performance both do tend
To bring to man salvation’s happy end;
But ’tween the two if judgment I must give,
Work rather,? than in forced renouncement live.

3.
For none renounceth truly, none but he,
From hatred and desire who still is free,
And he alone can action’s bonds forego
Who feels the same all worldly weal and woe.?

1. Compare III, 17 and IV, 33 in which the state of a truly
wise man who is indifferent to action has been extolled as the
highest, with III, 8 and 1V, 15 in which action has. been extolled and
Arjun advised to act. This apparent contradiction in Krishna’s teach-
ings is dize to Arjun’s failure to appreciate that action is praised as
best for men in the lower stages of spiritual improvement. When
man acquires vhe habit of acting without desire and attachment, he
attains true knowledge thereby and rests his spirit in the Supreme
Spirit. He can then become indifferent to action which is of no con-
sequende to him at that stage.

2. This advice applies to men like Arjun who have not ~made
much progress in spiritual advancement.

3. Hence renouncement can be attained only by such culture

of the mind as is afforded by actions.
. !
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4.

Of true renouncement and of actions done
Without desire—the results are but one ;
Most childish they who say that they differ,
Of wisdom void,—most certainly they err;
‘Who hath attained the one* full well is sure
‘What bliss from both® doth follow, to secure.

5.

High bliss do workers pure attain, the same
They win, who know and shun all worldly game ;
Observes he right who sees as one® the two,—
To work or to renounce with knowledge true.

6.

But true renouncement he can never make

Who learns not first to work for duty’s sake ;
That done, O mighty armed, with peaceful mind
One can renounce and rest in God can find.

, 7.

Employed in actions pure the chastened soul
With body conquered, passions in control,
Sees One Great Spirit in all objects fixed,
And working still with work is never mixed.

8-9.

In seeing, .touching, smelling, hearing sound,

In tasting, thinking, breathing, treading ground,
Discharging, talking, taking, actions all—

E’en opening eyes or letting eyelids fall—

4. The practice of working without desire and attachment.

5. That is from pure actions and from knowledge coupled with
renouncement.

6. Leading to the same end 7/z., salvation.
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The senses only in their objects roam’—

By Nature’s law their meet and wonted home ;
Convinced of this the holy man doth see |

In all he does no active worker he.

10.

Without desire who act in God resigned,
Untouched by sin are they ; as one doth find
On lotus leaf though watery drops do lie
They never touch nor wet—’tis always dry.

11.

And so they purge themselves, by doing all
Their work without attachments which enthrall ;
Not they themselves but ’tis the mind in fact
And body, wit or senses that do act.

12.

Forgoing fruits of acts such workers gain
Peace absolute ;- while those endure the chain
Of actions, hard who wallow in the mire

Of worldly thoughts and act from vile gesire.

13.

All acts renounced in mind the gladdened soul
That hath its passions all in strong control,

7. The various actions here enumerated can be classified thus:

The work of the flve senses viz., Seeing, hearing, smelling tast-
eyes, ears, nostrils, tongue and ing and touching.
the skin.

The work of the five organs Taking, treading, talking, dis-
of action z7z., hands, legs, organs charging.
of speech, digestion and genera-

tion. ’
The work of the mind. Thinking.
The work of the winds. Breathing, opening and shut-

ting eyes &ec.
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While dwelling in its home of doorways nine,*
Doth naught; nor work to others doth assign.

14.

The Lord ‘creates not work nor actors e’en,®

Nor joins to work its obvious fruits unseen ;
'Tis nature which in matters such prevails

That does all works, attempts, succeeds and fails.

15.

Hence He doth ne’er take cognizance in men
Of sin or virtue ; mortals think Him then
As doing so when wisdom they do quit,

And darkest night doth cover saintly wit.

16.

But those whose knowledge errors doth efface,
See by its light the Lord’s resplendent face,
E’en as the solar disc in sky doth shine
Enlightening all the world with splendour fine.

17.

Washed clean of sins, by knowledge they forego
Rebirth—the fruitful source of human woe ;
FE’er following him by wisdom, faith and make,
In Him resigned for naught but for His sake.

]

8. The body is a dwelling for the spirit. The nine doors are
the seven orifices of the head and the two others in the body.

9. God makes men work but it is not He that makes them feel
that it is zkes» work and that they are the doers. Nor does He join
men with the fruits of their action. It is man’s deluded nature which
makes him think that he is an independent actor and that he enjoys
the fruits of his action.

10. The error viz., that man does work, being effaced, the Real
Worker is seen.
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18.

In men of lowest castes or Brahmans sage,

In curs or kine or elephants mad with rage,
Those who see equal merit—just the same,"
They are the sages wise of blesséd name.

19.

A strict equality whose minds do know

They conquer true e’en here the world of woe ;
For God is faultless sure, and changeless He,
Hence joined to Him such men must always be.

20.

Let none exult attaining what he would,

Nor feel aggrieved to meet what seems not good,
The man who knows his God, in Him doth rest,
Knows no delusion—fixed in wisdom best.

’ 21.

So one who bliss in self enjoys serene «

All unattached to world, which senses keen,
Roam freely o’er; firm joined to God doth gain
A happy state that one doth e’er maintain.

22.

For such enjoyments as the senses breed

In contact with their objects form the seed

Of griefs ; they rise and vanish, hence the wise
O Kunti’s son ! such pleasures do despise.

. 11. The sense of sameness follows from the knowledge that all
are mere instruments. We think some living things good and others
bad on account of their respective actions. When the real knowledge
about action and aoctor comes, the distinction between good and
bad must vanish. &
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23.

The man who here,® ¢’en in his mortal frame,
Resists the force of anger and can tame

The vile desires that rise, doth surely find
Communion blest—the happy state of mind.

24.

Who happy feel within, in self do play

Who see the light within, true joined are they ;
Those hermits pure within the Lord are placed,
And lost in Him do live by Him embraced.

25.

In God extinction™ gain the seers pure
Who kill the *sense of two” and do secure
Control o’er self complete and sins destroy,
And in creation’s good their time employ.

26, N

Ascetics such as rule their senses all,

And knowing self are free from rise and fall
From fond desire or wrath, begin to share
In God extinction in this world of care.

27-28.

Who shutting out of mind all objects vain
A steady sight between the brows maintain ;'

-

12. In this world.

13. ¢ Brahma-nirvdn” is the word used in the text. It means
the merging of the human spirit in the Great Spirit. It is a totally
different idea from the Buddhistic idea of Nirvéu which is absolute ex-
tinction similar to the extinction of a flame.

14. This is a reference to the system of Hatha Yoga some of
the practites of which—the simplest ones—are adopted by many
devotees for bringing about concentration of the mind. See Book IV
verse 29 and note. :
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The outward with the inward breath who mix, -
And in the nasal path the current fix ;
Who on salvation bent do congquer all

‘False wisdom, mind and senses which enthrall ;
‘From wish and ire and fear who clear their mind,

True freedom they and they alone can find.
| 29, |

Observing Me, the Being for Whom are meant
The rites, towards Whom devotion all is bent,
Of all that live and move, the Friend Supreme,
Content they gaiu—of life the fondest dream.

E~p oF Book V.



ARGUMENT

BOOK VI
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Krishna further emphasizes the sameness of working
without desire and renunciation. They are not separate
means of spiritual culture independent of one anothers
but are processes to be followed by the same in-
dividual in different stages of advancement. In the
beginning pure work must be practised. When, by
that means, true knowledge has been attained, re-
nunciation may be adopted. It is a cultured and
disciplined mind which leads to spiritual success; it
is an untralned and vicious mind which leads to spiri-
tual fall. So within one’s self one has one’s best friend
and one’s worst foe. A man should discipline his mind
by trying to regard dust and gold equally attractive.
Sitting in a straight posture in a sacred and lonely spot,
a man should try to subdue his mind by contemplation
of the Supreme Spirit. Only a man temperate in food,
drink, sleep and in all other actions can attain the
blessed state of yoga, in which a man becomes absorbed
in self and remains calm like an undisturbed flame.
Subduing all desires and fixing the mind in one’s self
by slow degrees, one can by patient wisdom attain the
state of yoga in which all sins are washed clean by

the direct percgption of Divinily. A yogee sees the
9
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Lord in every thing and the Lord does not lose  sight
of him for a moment. ' :

On hearing this explanation of communion by
concentration of the mind, Arjun says that it is a diffi-
cult process, nay, as impossible as to check a storm.
Krishna does not deny that it is difficult, but says that
it can be attained by constant effort.

Arjun thereupon wants to know what becomes of
a man wWho starts in the path of yoga by doing virtu-
ous actions but fails to discard desires altogether and
attain yoga. He is afraid that suchk a man is absolutely
lost. Krishna explains that it is not so. Such a wman
reaps the fruits of his meritorious acts in the shape
of residence in a heavenly region for some ages, and
then takes birth in a good ,and virtuous family. The
wisdom attained by the efforts of his former births leads
him to exert for becoming a devout yogee—the highest
state a human being can attain.
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ON CONTEMPLATION.

Renouncers they of works—while workers too—
Regardless who of fruits all actions do,

As duty bids; not they that! acts forgo,

Nor rites of fire, so useful, off who throw.

2.

Renouncement true and high doth mean to act
From duty pure; O P4indav, know the fact;
A worker pure again he ne’er can be :
Who by renouncing wishes is not free.

3.

For such as wish to climb communion’s peak,
Pure actions are the means that they should seek ;
For th8se howe’er who on that peak do rest,

The vedas say renouncement is the best.?

4.

To objects which the senses wander o’er,
To acts which senses do, when one no more

1. Those who do acts without being attached to fruits are real
renouncers though apparently they are workers. Those that try to
desist from work can not be true renouncers.

2. In the early stages of spiritual advancement man should
work and gradually try to get rid of the elements of desire, passion
and attachmient. By that means true spiritual knowledge becomes
easy to acquire, and meditation, with true knowledge, leads to com-
munion with the Great Spirit. When communion is attained, it is
no longer necessary for & man to work and he can practise renounce-
ment if he wishes.
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Doth feel attached, when killed are wishes all,
Then one communion-perched the Skdstras call

5.

By self well cultured should a man ascend,

By self untaught he never should come down ;*
Sure one’s own self is here one’s truest friend,
And in one’s self one’s fiercest foe doth frown.

6.

He who by self hath conquered self—the source
Of vile attachment’s bonds, by such a course,
The best of faithful friends in self doth greet ;
His foe in self the sensual man doth meet.

7-8.

In chill and heat, in honour, insult grave, :
The calm self-conquerors firm like rocks behave ;
By knowledge taught or that directly gained
Their souls are filled—their nature pure retained ;
They know communion and from passions free,
Do gold and dust and stone all equal see.

9.

Unselfish benefactors, loving friends,

And foes and arbiters for peaceful ends,

And neutral men who see but come.not near,
And objects of one’s hate and of one’s fear,
And worldly sinners and the chaste and pure,
As one who sees is truly wise—be sure.

3. A man should discipline himself well and thereby advance

spiritually ; he should not allow himself to remain uncultured and
by that decline in spiritual matters.



BOOK VI~~ON CONTEMPLATION. 69

10.

Alone the holy saint shall live and be

The master of his body, mind, and free,

Shall hope for naught, take naught and only strive
In deep communion still his self to drive.

11,

First he shall lay firm, far from worldly sound
His seat, nor high nor low, in sacred ground
On kus—the holy grass—and then shall spread
A skin and thereupon a cloth of thread ;

12,

And seated there at rest, controlling all

His senses wild and thoughts which cause one’s fall,
With pointed mind, to sanctify the soul

Shall practice yog*—devotion’s final goal.

13-15.

With body, head and neck, firm fixed, erect,®
The man in yog shall point his sight direct

At his own nose’s tip, and shall see naught
Around himself not least disturbed by thought ;
And void of fear, in perfect self control,

‘With mind in check, and calm and peaceful soul
Should sit for Me,® with Me in heart combined,
And lost in Me—eternal blessing find.

4. Yoga or yog is the Sanskrit term for communion ; one who
Practises yog is a yogee.

b. The position of the body here described is one in which
concentration of the mind can be easily effected.

. 6. Thatis the Great Spirit. Krishna identifies himself with
Divinity.
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15.
Not he communion finds indulges who®
In eating much and in long slumbers too ;

Nor he who lives without sufficient sleep
Or food enough a perfect health to keep.

17.

All temperate who are in food and fare

And sports and all the work which man doth share,
In sleep and wakefulness, they only gain '
Communion blest which kills all worldly pain.

18.

All hankerings gone of foul desires, the mind
From wanderings free, when rest in self doth find,
To yog by sacred ties ’tis joined they say—

The learnéd men profound of holy way.

19.

E’en like a flame of light that flickers not
But steady burns in windless regions brought,
The joined and self-controlling sages sure

Live calm in soul’s communion high and pure.

20,

That blesséd state in which the human mind,®
By practice of communion true, doth find

7. Moderation in food, drink &o., are considered favourable
to meditation and spiritual culture by the authors of all Sanskrit
philosophical works.

8. In this and the following stanzas a description of the state of
absolute Yoga is attempted. This is Samédhi ‘and is different from
the partial communion described in the previous chapters. The idea is
that God is perfect in all directions e. g., knowledge, purity of action
&c. When a man approaches perfection in any of these directions, he
becomes united with the Great Spirit as regards that attribute. But

'the state here described is that in which the whole. man-spirit is

merged in the God-spirit.
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Enjoyment deep and that in which it spies
Within itself the spirit, and ' doth rise

To regions of contentment high and peace—
Is holy yog, which gained, all sorrows cease.

21.

The state, whate’er it is, in which the bliss
Supreme, that wisdom grasps though senses miss®
Is felt—the state which one doth ne’er forgo
When once attained, communion that thou know.

v 22-23.

Which gained, no other gain as great appears,
And man is not disturbed by trials fierce,

That state from worldly woe and bliss so free,
Should by the name of yog be known to thee ;
Yog—which should sure be known by every mind,
Free from all doubts, resolved this state to find.

24,

Becoming free of worldly wishes all

Which motive breed, and bring about one’s fall,
And keeping senses well in mind’s control,

Man should do yog—the blessing of the soul.

25.

Placed in himself by patient wisdom sure,
His mind from other thoughts he should secure
Complete and taste the heavenly bliss so sweet,
By slow degrees—the soul’s delicious treat.

7

9.' For yoga is the direct perception of one spirit by another

without the intervention of senses.
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26.

Should e’er the mind, by nature frail, digress'
To objects vain—the root of dire distress—
The sage will then by force immediate draw.
And fix it firm in self—the sacred law.

27.

Exquisite joy thus seeks the saints content

‘Who rest in peace, all world’s attachments spent ;—
The sinless souls divine that Godward go

And joined to Him in love of Him do grow.

28.

The sinless man on yog thus bent should curb™
His mind that worldly cares so oft disturb,
And pleasure rare enjoy that takes its rise
From touch Divine—the lucky mortal’s prize.

29.

Who sees with equal eye wheree’er he goes

All creatures, in communion pure who grows,
Himself in all that lives and breathes doth find,
And all within his own capacious mind.

30.

Who Me in all the universe behold

And sce in Me all things of worlds untold,
Of him I né’er lose sight—the man of bliss—
Nor he doth Me for e’ecn a moment miss.

10. The idea in this and the following verses is that if the
mind be kept undisturbed by worldly thoughts and fixed in self-con:
templation, the presence of the Great Spirit is felt. It is only the
disturbances of the world and our own thoughts that keep the per-
ception of God away and therefore as soon as the mind is calm, the
perception becomes vivid.

11. This and the following three stanzas describe how yogees
see the one Great Soul enlivening all things,

“
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81.

On Me—the all pervading One—who leans

And worships Me, though mixed in worldly scenes,
That blesséd sage is not by care distressed,

But by belief in Me secure doth rest.

32.

Just as himself, all others who espies

And thinks as his, their woe and bliss, he’s wisc ;
He is in yog—the best of hermits pure,

Opinion mine knows this, O Arjun, sure.

33.

And Arjun said ¢ This yog of sameness high,
Exposed by thee, O Madhu’s slayer "2 I,

Can’t grasp; my mind most restless is and light,
How cua ¢t settled be which is so quick of flight ? .

34.

Most wavering, Krishna, is the human mind
Unconquered, quick and sensuous firm, we find ;
Uncommon hard I feel to change its course,
E’en as it werc to stop a storm by force.”

35.

Anad thus the Lord “ O strong of arms !"® the mind
Is doubtless hard to conquer—unconfined ;

But yet by practice and ascetic’s way |

We can subdus it, Kunti’s son, I say.

36.

A man, unchecked whose mind, communion rare,
Opinion mine it is, can never share ;

12. Krishna once slew a powerful demon named Madhu.
) 13. The epithet is significant—you are strong of arms and can
*also be strong of mind if you try,

10



74 THE BAHGAVAD GITA .

But he who hath a pure obedient mind
By means, from masters learnt, true yog doth find.”

37.

And Arjun asked “ O Krishna, what the fate
Of those that fail to reach a yogee’s state—-
Devoted who at first to work proceed,

But slip too oft and then from yog recede.

38.

Without support, bewildered in the way

Of bliss divine, O Thou Almighty say,

Do not the men unhappy—doubly cursed'*—
Destruction mect, like clouds by winds dispersed ?

39.

Thou canst, O Krishna mine, this doubt remove
Effective ; save Thyself say, who can prove
Full equal to the task of cutting clean

This doubtful view of things, by wisdom keen ?”’

40.

And thus the Lord replied “ O Partha dear,
Those who do good need not destruction fear,
They never get a state devoid of bliss —
Ne’er in the life to follow or in this.

41. -

In yog who fails first goes to regions where
The virtuous have their homes when dcad, and there,

.

14. Fallen both from yoga and action., They feel that they can-
not get the fruits of action for they try to act without desire, and they
do not attain salvation because they cannot base their action on trud
knowledge. The former fear is however groundless for they do geb
the fruits of good acts, vide stanza 41 below. ' 4
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He lives for ages, then to take his birth
Of pure and wealthy parents on this earth.

42,

Or in the home of one of wisdom vast—

A yogee—one from yoga slipped is cast ;
And such a birth indeed for one to take
Most precious is for true communion’s sake.

43.

And there he gains the touch of wisdom fair,
That he in former births did earn with care ;
Employs he that to win success again

In yog, O Kunti’s son{ and not in vain.

44.

In that his life ¢’en if he helpless be,

By former practice acting yet, is frce ;

A mere inquirer”® though of yog sublime,
Surpasses fruits of vedic acts' in time.

45,

The saint who tries to practice yog with care,

Grows sinless and, through numerous births, the rare
Success he meets and thence—ah happy fate—

He gains at last the bliss—the highest state.

16. Onegnly attempting to attain yoga. Even in this stage,
he is superior to those who blindly follow the vedic rites for their

fruits. _
16. Gets something more valuable than such fruits o7z, salva-
tion,
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46,

Superior to the wise, devotees too
And also those that virtuous actions do,
A yogee is—1 always clearly see,
Wherefore O Arjun, friend ! a yogee be.

47.

Amongst the yogees who doth Me adore'
And all his heart’s regard upon Me pour,
The man devoted, with his soul in Me,

The best of saints on earth is surely he.”

Exp or Book VI.

17. As all yogees must be devoted to the Lord, this stanza
geems to mean that the more devoted a yogee becomes, .the more
intimately is he joined in communion with the Suprente Spirit.
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BOOK VII.

) S—

Krishna proceeds to explain the nature of spiritual
perception which a yogee in communion with the
Supreme Spirit attains. He perceives that the external
nature is one manifestation—an inferior one—of the
Supreme Spirit; and the spirit which enlivens all
living things is another and a higher manifestation of
the same. The Supreme Spirit is the essence of the
various things found in these manifestations; but
there is jn them a delusive element which blinds ordi-
nary mortals and prevents the true nature of the
manifestations being known. Those only that worship
God devotedly can get over this delusion.

It is then stated that worshippers of God are of
four kinds »iz ;—(1) those that worship to get over
some danger or want; (2) those who pray for some
object in this or in the after world; (3) those that
want to know ‘the real nature of God; and (4) the wise
yogee vt?o worships God for His own sake without
any ofher object. All these are good, but the wise
yogee is in the highest state. Those that worship for
any object, worship other gods which have no separate
existence and the Great God rewards their misguided
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devotion by accepting their homage and granting the
objects they desire. The mistake of these men in
worshipping-imaginary deities is due to the fact that
the real nature of God is screened off from their eyes
by delusion. Only those who are sinless and do virtuous
actions can get over this delusion and conquer death
by knowing God’s real nature.



BOOK VII

e () () e

THE COMMUNION OF DIRECT PERCEPTION.

The Lord rejoined, ¢ With mind attached to Me,
Dependent Mihe, from other masters free,
Engaged in yog, how thou, O P4rtha, hear,

Canst know Me doubtless, whole, with vision clear.

2.

True knowledge and perception' in its chain
Which once possessed, nought here to know again
Remains in this the mortal world—now I

In full shall say to thee—to follow, try.

3.

In thousands here say one perchance with care,
Attempts success to meet and happy fare ;

Of those that try to find success, again,

One rarely knowledge Mine doth true obtain.

4.

The earth and water, fire and air and sky,
The mind and reason, sense of mine and 1,

1. Spiritual perception differs from knowledge in as much as
it is acquired without the intervention of the senses and the mind.
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These eight? are nature Mine since world began,
. In deep delusion® steeped that hides Myself from man.

5.

Inferior this,—another nature Mine

Know thou, of mighty arms, that’s more divine ;
It is the life of all;* of which the force

Creation this protects—its main resource.

0

2. The tatwas or existences enumerated in the Sdmkhya and
other systems of philosophy, are here grouped under eight heads.
The twentyfour Sémkhya existences are :—

(1) Prakriti (the essence about which the other existences cling.)
(2) Buddki or Makat-fatwa (reason)

(3) Akhamkdra (the sense of mine and I)
I

| | | }
‘(4-8) Five (9-13) Five (14) Mind—an (156-19) Five subtle

organs of organs of organ both of elements.
sense. action, action and
sense. (20-24) Five coarse
elements.

In the enumeration here the five coarse elements sz, fire, water,
earth, air and sky include the corresponding subtle elements vis.,
Rupa or light, rasa or moisture, gandka or smell, sparsa or touch, and
sabda or sound respectively ; and the sense of mine antl I includes, the
-five organs of sense and the five organs of action, which work through
it. These manifestations are called in the Gith apard or inferior
Prakriti (nature). The pard or superior manifestation is the spirit
mentioned in the next stanza.

8. The idea is that the external nature with all its, substances
and attributes is but a manifestation of Divinity—a manifestation
which by its power of delusion, hides the real nature of the Eternal
Spirit. A higher manifestation is the animal soul about which the
.attributes and objects of external nature cling and on which the

_Jiving creation rests.

. 4, That is the spirit that animates all that lives and breathes.
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6.

From natures these all living things do grow—
The mighty causes both, of things thou know ;
I am creation’s source—and in Me too

It finds its rest on ceasing, know this true.

7.

In this great world of objects, virtues, laws,
None greater is—there is no other cause ;
In Me, through Me, the universe is spread,
In Me it rests like gems upon a thread.

8.

In water moisture 1° and I the ray

In moon and sun, the lords of night and day ;
In veds the sacred ¢ OM,” the sound in sky,
True manliness in man am always L

9-11.

In earth the scent, in fire the light and heat,

In living beings the life, in saints the sweet
Devotion I—the Sole Eternal Seed

Whence living things, O Pé4rtha, all proceed ;
Know Me the wisdom bright which fills the wise,
And courage which in valiant hearts doth rise ;

The strength sublime that makes the hero strong—
Nor that by which men strive for fruits, do wrong
And base attachments form and satisfy ;

In man and beast all lawful cravings I.

7

ev
5. 'l"{e majestic monosyllable ¢ OM’ called the pramava is sug-
posed to be the most sacred and essential part of the hymns in
the vedas.
6. This and the following stanzas describe how the Supreme
Spirit is the essence of all things.

11



82 THE BHAGAVAD GITA"
12.

Pure, forcing, dark,? of nature virtues three,
Which fill the world are all derived from Me ;
In them howe’er reside I not, thou know,

But they in Me do lie, in Me do grow.

13.

By nature made up of the virtues three,
Deluded is the world that seems to sec;

In truth they know not Me and blinded are—
The Being that am not spent, supreme by far.

14.

Delusive nature this with virtues stored,®
Full wondrous is and hard indeed to ford ;?
Such men alone as worship Me can this
With ease get o’er—delusion’s deep abyss.

15,

Not worship Me the fools of men,the worst,
The evil-doers on earth, the class accursed

That have their light of wisdom robbed by vile
Delusion ; men with demons’ thoughts and guile.

7. See note to II, 45.

8. This nature which is a manifestation of God, l}b\.bemg full
of the three kinds of virtue is incapable of being recognised by man
as such.

9. Difficult to cross or penetrate. As soon as the deluston is
‘got rid of, the real nature of God becomes known.
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16. .

Four kinds'® of lucky men do worship Me:
Who are oppressed, who wish to know and see,
Who long for objects loved, as well as those
In wisdom’s happy realm who safe repose.

17.

Of these the wise, to me devoted sole

And always joined, are best—the spirits whole ;
Hence dear extreme regard the wise men Me,
And them too I with love supreme do see.

18.

Nay, all the four are loved, but I opine
The wise arc e¢’en the soul itself divine;
As they in spirit joined to Me do rest

On Me—of men the state supremely blest.

19.

Rare is Ehe man that after passing through
Repeated births, acquires the knowledge true
That all is but the Lord, and worships Me ;
Of spirits all the blesséd one he.

10. Of the four kinds of worshippers, the first consists of those
who being oppressed by disease, want or a powerful encmy appeal to
God for protection ; men of the second class worship God because the
hope to gain some object in this or in the afterworld ; those of the third
class want to#cquire true knowledge of His nature and earnestly pray
to Him ;Afhile those of the fourth class—the highest—have acquired
true knowledge and are joined to God is communion being absolutely
without desire or attachment for anything else.

11. Compare VI, 43-45, and note how man acquires truc know-
ledge through numerous births.



84 THE BHAGA VAD GITA'.

20.
With wisdom robbed by vile desires, some lend
Their souls to minor gods for some mean end ;
They do the rites, are faithful to their rules,
Impelled by nature’s powers like pliant tools.

21.

Whoe’er devoted, pious, bends before
The forms of other gods, does Me adore ;
Unmoved devotion his do I ordain

On whom such feeling he does entertain.

22.

‘With that devotion burning in his mind,

He worships that his god—on him resigned ;
And gains from him, his worshipped god, what he
Doth want in heart, bestowed in truth by Me.

23.

The fruits attained by these of little mind
Have end howe’er ; the dev-devoted find

The devs'? they se¢ck—the men that worship Me,
To Me are joined from worldly motives free.

24,

Transcendent good, superior self divine,
Unwasting nature true not knowing Mine,
Do senscless men here Me—the Being best,
Beyond expression think in form ex])ressgﬁ\

12,  Dewy means a minor god. See Book III, note 10,
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25.

Full covered by delusion—goddess sly—

Me all can’t know, but only those that try ;
Those here that are beguiled can never see
My nature true—from birth and wastage free.

26.

E’en creatures all that lived in ages past,'®
And also those whose races now do last,

And things alive that will in future grow,
I, Arjun know, but Me no one doth know.

27.

With body comes desire, dislike, and then

The sense of good and bad blinds sight in men,
From this, tormentor of thy foes, do all

In fiercg deception’s trap so helpless fall.

28.

The men howe’er, whose sins have found their end,
And who do virtuous deeds their minds defend
Successful ’gainst the sense of bad and good,

And see and worship Me in true devoted mood.

13. Thif stanza says that though Mdyd or delusion blinds man,
it does .46!; blind the Lord whose vision remains clear through
eternity. The words ‘no one’ in the fourth line should be read sub-
jeot to the exception of the exceedingly few fortunate knowing men
or yogees.
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29

From death, disease, to save themselves who try*
Depending on Myself true Godhead" spy,

The spirit'® grand as well from body free,

And acts'’ with all their curious virtues see.

30.

The men that Me do know with virtues Mine—
The One who holding all** doth brightly shine,
The One within the solar dise!® who lives,

The Author sole of rituals® all, Who gives

The fruits of holy actions—such do know

Me when thy die—when from this world they go.”

Exp oF Book VII.

(2

14.  The various stages by which communion with the Supreme
Spirit is obtained are here repeated in their inverse order. First the
mystery of action must be learnt. The true knowledge of spirit is

then obtained and finally communion with God rosults. Ses Book
VI note 2.

16-20. These six difficult words and phrases, form the subject
of Arjun’s question and are explained by Krishna in the next book.
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BOOK VIIL

) 7, —

In this book Krishna further explains the nature
of God and explains that the human spirit, the external
nature and the god residing in the sun, are differ-
ent manifestations of Him. He also explains what
true action is, and how God lives in men and directs
the religious rites they perform.

The man who remembers God in his last moments
is saved, but only those who practice hard and try
to worship Him devotedly throughout life can remem-
ber Him atedhe time of death. To be able to do so is
far better than to perform rites prescribed in religious
works. By the latter, heaven may be gained and the
residence jin it may extend over hundreds of thou-
sands of years, but rebirth is sure to follow ; but those
who are saved get rid of rebirth and gain the highest
bliss. It is stated how such saved souls are led through
light to the Divine presence for eternal communion,
while those who are only entitled to fruits of reli-
gious rites gre led through darkness to some happy spot
like the  Jaoon, where they enjoy the fruits of their goud
acts for some time, and then find their way back to the
mortal world,



BOOK VIII.

ON COMMUNION WITH GOD, THE SAVIOUR.

Aryun—
That God* is what ? the spirit® what? I pray
What'’s action® true, O Best of Beings, thou say ;
‘Who holds* all creatures here—the holder grand ?
Of solar disc® who is of heaven’s band ?

2.
‘Who doth command the rites® in bodies placed ?
And, Madhu’s Slayer bold, how is he traced ?
And how the men who can control their mind
On death bed Thee, the Lord, do know and find ?

3.
And thus the Lord ¢ The cause and root of all
That knows no waste, the sages Godhead’ call ;
His nature’s part that doth in bodies dwell
The spirit® is—O Arjun, know this well ;
The offerings made whence creatures rise and grow,
By name of action® true the learned know!

4,
Material nature' that doth waste and change
Doth hold all creatures here ; and in the range
Of bodied beings, the first—of gods the one
Supreme is he that lives within the sun ;"
Know too, thou best of those that body hold,
That ’tis in bodies I who guide the rites untold.”?

1-6. See notes 15-20 Book VII.

7-12. These are the respective answers to Arjun’s\juestions 1-6.

The definition of ‘action’ at 9 is an illustrative oneN One kind
of action is specified to give an idea of what is meant by action.

The being in the sun mentioned at 11 is a vedic conception. He
is the first bodied being that came into existence after the desire for
creation arose in the Supreme Spirit—out of him everything arose.

In the last line of Stanza 4 Krishna speaks as Divinity. )
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50‘

Remembering'®* Me who leaves his clay impure-
And passes off, at time of death he sure

My nature does attain so full of bliss;

No doubt whate’er can there exist of this.

6.

The thoughts that fill one’s mind at time of death,
E’en those one gains O Kunti’s son! the breath
When out; by constant brooding on, the mind,
Itself accustomed to such thoughts doees find.

7.

Hence always thou remember Me and fight ;"
In Me the mind and wit resigned, thy right,
Wilt thou e’en Me attain, I doubtless say,
For knowledge thine, salvation’s only way.

8.

To art of practice joined, the pointed mind

That has its thoughts on Him, does Partha | find
The gloribus Person Great that lives on high,
And thus it does all worldly cares defy.

9.

Omniscient, subtlest of the subtle,’® old,
The Ruler Who doth all support and hold,

*

13. Stanzas 5-6 constitute Krishna’s reply to Arjun’s question

in the last two lines of stanzas 1-2.

14. Becallse that is your duty. If you do your duty remem-
bering Meyciways, you will surely attain Me.

15. The effect, work, is gross—the cause or power is fine or

subtle, If we take anything gross and try to ascertain its cause and
the cause of that cause and so on, we proceed to more and more subtle
conceptions. The last cause in the link is the Existence referred to
bere.

12
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With nature far beyond the stretch of thought
And matter dark, with solar;glory fraught ;—

10.

Such glorious Person great doth man attain

At time of death when ’tween the eyebrows twain'®
The life-wind'? he doth place—unmoved and sure,
By strength of yog, devotion, rendered pure.

il.

Unwasting Which the learnéd vedists call,
The sages unattached within Which crawl,
For Which true learners duties hard perform,
How That to gain now thee I brief inform.

12-13.

Securing all the doors, confining close

The mind within the self, and where the nose
The eyebrows meet, e’en there the wind of life
Collecting, calming all the inner strife

By yog; repeating o’er the mystic. “ OM”"*—
The word of letter one, the Deity’s home~
The man who thus can leave his form of clay,
The bliss supreme attains, to Me the way.

14.

With pointed mind who always thinks.of Me
And everyday, O Partha,‘surely he

With ease can Me attain—his certain share—
The man of constant yog, ascetic rare.

16. See V, 27 ; and stanzas 12-13 below.
17. See 1V, 29; V, 27 ; and stanzas 12-13 below.
18. The mystic monosyllable ¢ UM’ is considered to be the mos!

important part of vedic hymns.
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15.

And finding Me, its best success attained,
The spirit grand is never more detained

In dire rebirth——the fleeting home of griefs
And all delusive notione, vain beliefs.

16.

From heaven' ¢’en O Arjun ! men retrace
Their steps to earth to fill the fittest place ;
But gaining Me rebirth they never find,

O Kunti’s son, but live with Me combined.

17.

A thousand yugas® long is Brahm4's day,
His night is equal ; this who know and say.
They are the wise and knowing, men of light,
Acquainted with the truth of day and night.

18.

At dawn he wakes and from that cause unknown
Shoots forth the living world all fresh, full blown ;
‘When night appears, they all destruction meet
And rest in that unknown—their sole retreat.

19. See chapter II, note 38.

20. The following method of calculating Brahm4’s time is here
referred to. A human year is a day (and night) with the dewas. Cal-
culating years by such deva days 12000 years make one four-fold yuga,
8o that a fourfold yuga is really 12000 x 365 or 4380000 years. A
thousand such Yugas is Brahmé’s day and his night is of equal dura-
tion. So Brahmé’s day (and night) consists of 8760000000 years.
Calculatingsyears by such days and nights Brahma4 lives for 100 years.
The object of this reference to Brahmé’s time is to make it clear that
men who secure a happy existence in some heaven by good acts may
enjoy it for a very long time but still they have to return. Even a
Brahm4’s happiness ends. But those that attain communion with Ged
get rid of rebirth altogether.
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: 19,
All beings repeated thus exist and die,
With night’s advent in cause absorbed they lie,

When day again doth break O P4rtha dear !
To life restored, in bodies all appear.

20. |

A Being higher than this cause unknown

Howe’er exists—th’eternal source alone

Of all that is—Itself of cause dévoid,

Which dies not e’en when all the world’s destroyed.

21.

This Being unknown 1is called in scriptures great
The Lord unwasting ; He’s the highest state
Which gained, a man rebirth doth ne’er endure. ;
And I am That, O Partha, know this sure.

22.

In Whom all beings live of various grades,
The Person great who all the world pervades,
By strong devotion only He is won— °
Devotion, pointed, sure, which knows but one.

28.

The ways® by which the yogee travellers gain,
From life departing, birth, or else maintain

N s

21. This and the following stanzas contain a reference to the
method by which the spirit of man leaves the body after death (see
Brakma sutra Chapter IV Section 2 and its commentary by Sankra-
charyya.) A small immaterial body is conceived, with which the spirit
leaves the gross body and proceeds to a region of bliss\gr woe ac:
cording to its deserts. Various devas lead the spirit to its goal.
Those that are to attain communion with the Supreme Being are led
to His presence by various bright gods while those ‘that are only -to
enjoy the fruits of their good actions for a limited time and revert
to earth, are led by darker gods.
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Exemption from return-—the state of weal-—
To thee, O Bharat best, I now reveal,

24,

By fire®® and brightness, day, the half year bright
‘When solar beams the northern sky do light,®

By moon-lit fortnight® too the lucky go

To God Himself, the sages God who’kuow.

25.

By smoke and night, the weeks when luna pines,®
The months when sol in southern regions shines,*
The travellers who depart from life by routes

Like these,? first reach the moon® and there the fruits
Enjoy of works, and then retrace their way

To earth and once more animate the clay.

o

22. Fire, brightness, day &c., here stand for the devas or gods
respectively presiding over them.

23. The year is divided into two parts or ayans in Hindu
Astronomy—the North ayaw, covering the six months during which
the sun is to the north of the equator and the South ayan covering the
remaining six months when the sun is to the south of the equator.
The North ayan begins on the 11th Pous - corresponding roughly to
29nd December ; the South ayan begins on the 11th A’sharh cor-
responding roughly to 21st June. The deva presiding over the North
-ayan is amongst those who lead the saved souls.

24. The fortnight ending in fullmoon.

95. The,fortnight ending in new moon.

26. The South ayan. See 23 above.

27.” Routes like these 7. e., routes presided over by the devas or

gods of smoke, night &o.
* 28. The moon is supposed to be one of the happy regions where

those who do acts of religious merit on earth can live for some ages
a8 & reward.
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26.

Eternal are the ways called white and dark
Of this our world ; by one do men embark

On birth again the source of fruitful deeds ;
To want of birth, the other surely leads.

27,

Those men who, Pirtha, know these ways divine,
Of wordly bliss forgetful, never pine,

Nor in the sorrows of the world they share ;
Hence thou O Arjun, practice yog with care.

28.

Of vedic learning and ascetic mood,

And charity and rites the fruits are good ;

But not so good and rare as knowledge this
Which got, one gains the prime and highest bliss.’

Exp or Book VIIL -

y
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OF

BOOK IX.

PRSSNEEEY 7/ J—

Krishna explains that though He is the cause of
all this universe and permeates through every part of
it, He is not in the least affected by all the changes
going on in it. He creates and destroys myriads of
worlds through infinite time and space, but acts do not
bind Him as they bind men. Those who know this real
nature of God and worship Him devotedly are saved.
But those that mistake a particular form assumed by
God to be the real nature of God and worship that
form instead of the real God are not so fortunate. If
they worship a particular form of God earnestly and
strictly according to vedic rites they may go to heaven ;
but they are sure to be reborn on earth. Hence man
should try to know the real nature of God and worship
Him devotedly., Sinful men become virtuous by such
a course 2., by constant meditation and earncst and
unflagging devotion.
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| e () s

THE BEST AND MYSTERIOUS COMMUNION.

The Lord did say “ To thee who dost not try
To find in others faults, shall gladly 1

The truth of knowledge and perception' say,
Most hidden, which all bonds will cut away.

2.

This knowledge is the prince of wisdoms? sure,
Of mysteries too, so good and always pure ;
Conceived direct, unwasting, pious, true,

And easy most to follow, pleasant too.

3.

Those men that careless are of knowledge this,
Afflicter of thy foes! first Me do miss,

And then to world return through path severe
So full of death, disease, so awful drear. '

4.

By Me, Whose image ne’er expression finds,
Creation all is filled—the various kinds.

Of beings in Me do rest,® but Arjun, I
Untouched by them and ever free do lie.

. L Y
1. Direct perception of one spirit by another is higher than
ordinary knowledge gained through the senses. - N

2. Tt is usual in' Sanskrit works to emphasize the importance of
a subject at the outset in this way to secure seriousness and attention
on the part of the reader.

o

5. Because I am their cause.
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5.

Yes, beings touch me not, do study Mine
This lordly virtue wouderful divine ;

My spirit doth hold all—supporter grand—
But I am free—on them I never stand.

6.

F’en as the powerful wind that moveth free
In all directions, rests in space, in Me

So dwell all creatures, yet untouched 1 lie;
Know this to be the truth sublime and high.

7.

O Kunti’s son, all creatures do attain

My nature* at creation’s end ; again

Create I them with worlds all new begun
Once more to live, their won ted course to run.

8'

Yes, restidg on My nature true sublime’

Create 1 them again and oft again,

These worlds—so vast—of endless space and time
Yot bound so helplessly by action’s chain.

) 4. The idea of Pralaya or the end of creation is met with in

;y Hindu philosophical writings. Just as every thing of the vast uni-
verse has sprung out of the One Spirit, so ultimately at the end
of creation, everything will by a gradual process merge into It.
Fvery gross substance will disappear into its subtle cause. These
causes again will disappear into still subtler cxistences from which
they origingily sprang and this process will go on till everything will
find its rest in the One Spirit—the subtlest existence. This process of
Lralaya is the opposite of evolution and may be called involution.

5. Working unattached and without being bound by action:
See stanza 4.

13
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9.

But me these acts, Dhananjai,® cannet bind,
I act not from desire, nor fruits to find ;
Like one without concern in actions those
In peace and calm eternal I repose.

10.

By Me—its Master great—is nature made

To bear the worlds which bud and bloom and fade ;
All moving things and fixed, O Kunti’s son,

Thus led by Me repeated courses run.

11.

In human frame confined beholding Me,
The men unknowing who can never see
My form supreme as mighty Lord of all,
Consider Me a man so sinful, small.

12.

‘Such men® do hope and work for objects vain,
Abortive wisdom theirs and weak again

Their thoughts ; the dark and forcing virtues dire
Do fill their minds deluded by desire.

13.

While those of mighty souls, O Partha dear,
Me worship—placed on godly nature clear,
Of other thoughts devoid and knowing Me
The cause of creatures all, unwasting, free.

“

8. Another name of Arjun. -
7. ‘Those who think Me to be a man and worship & particular
- human form I take, instead of My real nature.
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14.

Some singing loud My name do try to pray.
And some firm fixed in vows try night and day,
By low obeisance some devoted, free, - '
And some fore’er by yoga joined to Ms ;

15,

By wisdgm’s rites some others Me adore

Anud e’en existence theirs in Mine do pour;

Some are devoid of sense of two,* My friend,

While some in two® believe and ’fore Me bend

As servants to their lord ; and sonre demand

That I pervade the world—the sky and sea and Jand.

16.

I am the vedic rites, those of the law'®

And those for fathers whence the dead mren draw
Their food in after world, and I the plant

That feed the living, I the vedic chant,

The holy butter I, the burning flame

And e’en of act' am I another name:

17,

The father of the world and mother I
And grandsire, sole dispenser htere on high,

8. Those who think that thers is but one eristenco vi5.,, the
Supreme Spirit—a reference to the great scirool of Advaitabdda.

9. Those that hold man spirit to be a separate existence from
God Spirit—a reference to the school of Dwaitabdda.

10. Sevsral modes of worship are described above. How to know

that the same God is worshipped by all when the modes are so different ?

Hence the explanation in this and the following stanzas. Cf, IV, 24.
Three kinds of rites are referred to in this and the next liue

vi3., those desaxribed in the vedas, those enjoined by the legal trea-

tises and those which men perform out of reverence to their aucestors.
11. That is the act of pouring the sacred butter on the fire,
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The pure whom all should know and ‘OM”'2 —the balin—
The vedas three'®*—the Yajus, Rik and Sam ;

18.

The way, supporter, lord and witnesss, friend,
Protector too, the source and also end,

The peace, the stay, the final rest, the seed
Unwasting far that all the world doth bregd.

19.

I lend to carth its heat and draw the rain
And bid it fall in showers to earth again ;
From Me proceed of life and death the laws,
I am the gross effect—the subtle cause',

20.

The men who practise well the vedas three,"
‘Who drink the som'® and are from evils free,
Do please the gods by rites and humbly pray
For heaven, and get that land so pure and gay,
And then enjoy the pleasures rare on high
‘Which in their bliss all worldly joys defy.

12. See VIII, 13 and the note under it. -

13. The vedas are ordinarily divided into four codes—Rik
Yajus, Saman, and Atharvan. But the last is very often discarded and
the first three spoken of as the vedas. In fact European research
has shown that the Atharvan is a much later production than the

other works. .

14. Because I assume all these forms and do all this, men
worship me in different ways. Sece note 10 above. A )

15. See note 13 above.

16. 'The juice of the soma plant used in vedic rites. This fluid
was held in great veneration and drunk by those engaged in rites and
sacrifies. .



BOOK 1X——ON MYSTERIOUS CO MMUNION.

21.

These men of rituals, tasting all the grand
Enjoyments good that heavenly homes command,
Return again to this the mortal sphere

Their virtues spent, to do new actions here;
These men obey for fruits the scriptures three
And come and go forever—never free.

22,

Devoid of other thoughts the men who serve
Myself—devoted quite to Me—deserve

My love; of those success complete I bring
In yoga'® rare, the best and gweectest thing.

23.

E’en those devotees who with piety pure

Do worship other gods, Kaunteya, sure

With rites informal Me alone adore

Uunknowing —though they knock at others’ door.
L

24.

I am the Lord Supreme of every rite,
Enjoyer too and I all hearts delight ;
But Me, in nature true who do not ken
Return to world again those luckless men.

23.

Such men as gods adore, the gods attain,”
The fathes-secekers too, their fathers gain,

101

17. . Communion,
18. Cf. 1V, 11 and VII, 23.
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The devil-worshippers those sprites discern,
And those that worship Me e’en Me do earn.

26.

Good water, leaves and fruits and flowers gay
When with devotion men before Me lay,

These gifts of faithful hearts, though trifling, yct
I take with joy extreme and ne'er forget.

27.

Whate’er you do, enjoy or give, endure,

Whate’er perform of rites and worship pure,
O Kunti’s son! all those in Me resign,

And never think that*fruits or acts are thine,

L
"28.

By working thus, from bonds of action free—
Fruits good and evil both—wilt gain thou Me ;
In Me resigned entire, the holy soul

Doth me attain all free from world’s control.

29.

The same am I to creatures all, and none
As friend I court and none as foe do shun ;
Devoted who to Me all faithful pray

1n Me they live and 1 in them do stay.

30.

Devoid of other thoughts who worships Me
E'en if of evils great the author, he

Should yet be holy thought, because his mind
With zeal and patience is to Me inclined™.

19. A man may have committed sins but when he begins t
worship God with his whole heart he must have given up his ev
propensities ynd directed his energies to the path of devotion.
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31

A virtuous soul he soon becomes and.gains
Eternal peace with ease which he maintains ;
O Kunti’s son, this surely do thou kuow
That my devotees ne’er to ruin go.

32.

E’en those who sure in sinfulness are born,

Low castes untaught, low women—people’s scorn—
In My protection they with ease do share

The highest state of living beings, so rare.

33.
Wh(; then can doubt the lot of Brihmans good

And royal sages—men in pidus mood %
Hence Arjun thou in this the world of woe
That transient is, to Me obeisance show.

34.

A thinker Mine, devotee, servant be,

Fall down on earth with bows profound to Me,
Of Me enamoured—joined to Me in mind
Shalt thou at last e’en Me, thy object find.

Exp or Book 1X.

20. 1t is superfluous to say that such men under My protection
gain salvation,
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BOOK X.

—e D) e

Krishna says that all creatures and all their states
arise from Him. He is the ultimate source of all
things. Those who know this have got real know-
ledge. Avjun feels the truth of this and wants to
know something of the lordliness and splendour with
which Krishna pervades the universe. Krishna there-
upon proceeds to enumerate a variety of objects of
which He says He is the essecnce—the highest and the
brightest part. In fact it is but a spark of His glory
and power which holds the universe.



BOOK X.

THE COMMUNION OF LORDLINESS.

And thus the Lord “ O thou of mighty arms,

Do hear My words so rare and full of charms,
Which for thy good to thee 1 now shall say, - .
And which will gladden thee and wash thy sins away.

2.

My origin the deities do not know
Nor'sages deep can light upon it throw,
Since I the source of all resplendent shine
Of gods that are and sages great divine.!

i 3.

Who Me, devoid of birth, beginning sees— .
The master great of heaven and earth—he frees
Himself from sins, to-all attachment blind
And is on earth the blesséd of his kind.

4.

Dagererion, knowledge, calmness, pleasure, pain
And truthfulness and power to restrain

One’s passions, peace and charity sincere,
Existence, want?® and fearlessness and fear ;

.1, Suges and gods cannot know My origin by their own know-
ledge or power since they have sprung from Myself. In fact none
can know My origin without My grace.

2. Existence—life ; want—death.

14
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50';

Contentment, want of cruel thoughts, a sense
Of sameness high, devotion true intense,
Desire to give, bad name and glory’s prize—
All, all which beings have from Me do rise.

6.

Great sages seven® and four* before them e’en
And manus® too, whose progeny are seen

O’er all the world in castes of many a kind
Are all from Me—the offsprings of My mind.

7'

The man who truly knows the wealth divine
Of lordly power that is exclusive Mine,
Is joined in yog, undoubted doth he see
In everything on earth a trace of Me.

8’

T am the source of all, from Me do flow
E’en all that is on high or here below,

The wise with knowledge such do Me adore
And from their inmost heart devotion pour.

9.

They live in Me, they have their minds in Me,:
And ’mongst themselves, expound My. nature free

3. Bhrigu and the others mentioned in the Purénas.
4. Sanaka and the rest.

5. In every Aalpa or the life time of a creation there are
fourteen manus. The names of those of the present Aalpa are
Swdyambhuba, Swdrockisha, Uttama, Tdmasa, Raibata Chdkshusa,
Baibaswaita, Sdbarni, Dakska-sdbarni, Brakma-sdbarni, Rudra Sdbarni,
Deva Sdbarni, Indra Sdbarni. The first six bave passed away and
the present age is that of the seventh. The rest are yet to come.
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And still of Me do talk, and thus do gain
Contentment sure and purest joy attain.

10.

On these who always joined ta Me do grow
And worship Me with love, I sure bestow
The wisdom high and pure by which they tend
To Me attain—of life the sweetest end.

- 1L

To them to give My grace serene—the prize—
I do destroy the darkness that doth rise
From want of knowledge, by the radiant light
Of truth whose lustre clear improves the sight.”

. . .. 12, p

And Arjun said “{Thou art the Deity best

The pure and great, the highest place of rest, .
The one eternal, bright, of gods® the cause,
Devoid of birth and lord of heavenly laws.

13.

Thus Lord, by virtue these, do Thee define

The holy saints as N4rad great divine ;

Dewal, Asit and Vyas—they all say so,

And now from Thee the selfsame truths do flow.

14.

What sayest Thou O Kesab ! true I find,
The slightest doubt doth never cross my mind, .

6. The reader must have noticed - that the word god when
used in the plural refers to the devasor inhabitants of heaven—a
class of beings superior to men. ‘The misleading translation of *devn’
into *God’ is perhaps responsible for the wide prevalence of the wrong
‘idea amongst English speaking peoples that the, Hindus are idolators
and polytheists, :
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‘Expression thine O Lord'y no one doth know
Of gods above or demons dark below.

15-16.

By Thee Thyself, O Best, know’st Thou alone,
Creator, Lord and God of gods, unknown |

Do graciously in full to me relate

Thy wealth of lordliness and glorious state

By which the worlds whose number none can tell
Thou dost pervade and everywhere dost dwell.

17.

How, O Thou joined to all, shall I get light ?

How think of naught but Thee. all day and night ?
Say in what objects here with glory fraught,

O Lord of all, by me shouldst Thou be_thought.

18.

Detailed description of Thy virtues rare
And lordliness supreme Janirdan® fair !
Do Thou vouchsafe to me e’en once again,
No fill in Thy ambrosial speech I gain.” -

19,

The Lord replied “ O best of Kurus * hear,
Of glories Mine divine—no endgMy dear ;
The chief ones hence alone shall 1 repeat—
A subject vast in language brief, to treat.

20.

- That soul am I which, Arjun, e’er doth live
‘Within the heart of beings their life to give ;
Of creatures all the starting point, the ehd.

.[And middle too am I—their only friend.

- 7. See Book T, note 50, - |
8. Bes} among the descendants of Kuru.
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21-23;

E’en Vishnu I of all Aditi’s® breed,

Of lights the sun from which all rays proceed ;
Of winds' Marichi I that moves so soon,

Of stars" am I the all resplendent moon,

The Sam of veds,'? of s a8 Visav® reign,
Of organs' mind am I, of beings the brain.’®

23.

Of violent Rudras' e’en the Sankar I,
The Lord of wealth'? in Me do all descry
’Mong demons, genii ; and of Vasus'® all
Am I the fire, of mountains Meru' tall.

9. The A'dityas are twelve devas born of the \uge Kasyapa in
Aditi ; of these Vishnu is here referred to as the highest. )

10. The wind gods are 49 in number of which Marichi is here
referred to as’the highest.

11. Loosely used in the sense of heavenly bodies. The ancient
Hindus ofcourse knew the difference between stars, planets and
satellites.

12. See Book.IX, note 13. .

13. Indra, the Chief of the devas ; see note 6 above.

14. The organs are eleven in number 2z, the five organs of
sense, the five qrgans of action and the mind, of which the mind is
here referred to as the highest ; see Book V, note 7. :

16. Which is the seat of consciousness.

1€¢. The Rudras are terrible devas, eleven in number of whom
Sankara or Siva is here referred to as the highest.

17. Kubera the king of Yakskas is regarded as the lord of
wealth and is here referred to as the highest amongst genii and
demons ( yakskas and rdkskasas) taken together.

. 18. The Vasus are eight in number of which the fire-god is
referred to here as the bighest.

~* 19. "Meru is the noblest of mountains in Hindu mythological
geography. : S 4
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24-25.

Of priests the chief, O Pirtha, do thou see
In Me the heavenlv saint Vnhaspatl ;

Of heroes Skanda®! I—of lakes the sea,

Of sages Bhrigu® great regard thou Me ;

Of words the one that's formed of letter one®
Which is in.-holiness surpassed by none ;

The rite of counting name? of rites am I,

Of fixed existences Himéalay high,

o 26.

The Pepul® *mongst the trees, of heavenly saints
The pious Narad®—lord of all restraints ;
Amongst the dainty fairies great and small
Chitrarath?’ I, most handsome of them all ;

Of holy men that have their objects gamed

The sage Kapllz’ am I, from world unchained.

.20. Vrihaspati is the priest of the Zevas of heaven.

21. Skanda or Kéartic—the son of Siva, is the commander of the
army of devas in heaven.

22. A great sage sprung from the skin of Brahmd.

23. A referrence to the mystic syllable ¢OM.” See Book viIII,
13 and the note under it.

24. Repeating sonie holy name or mantra with’ or without the
help of beads.

95. The big tree of the fig order known as Aswaththa (ficus
reltgwsu:—the sacred fig.)

, 26. "Nérad is the greatest celestial ##s4s; he excels in music
' also, ‘ :

27. The chief of the Gandkharavas—a species of beautiful fairies.

28. The great sage who is said fo have lived. at the junction of
the Bbégirathee with the.sea (Ségor pomt) and propounded the
Sémkhya plulosophy
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27-28.

Of horses Me Uchchaisravi® do know

Airibat* too of elephants high and low,

Of men the king, of arms the thunder® I, _
*Mong cows the one*? that things at will supply ;
For work of birth am I Kandarpa® fair,

Of deadly serpents all Vasuki®* rare. -

29.

Of fangless snakes am I Ananta® named,
’Mong those that live in water Varun® famed ;
Of fathers dead their king Aryam4 I

Of rulers all Me Yama® do espy.

29. Thg best horse in existence, obtained during the churning
of the ocean by the devas and the askuras combined. He . is in the
possession of Indra in heaven.

. 30. The best elephant in existence—obtained in the same way
a8 Uchchaisrabé and also in Indra’s possession,

31. The most powerful weapon used by Indra, king of the
devas. '

32. Named *Surabhi. This remarkable cow of the gods not
only supplies milk whenever wanted but also supplies whatever is
required of her. Her daughter Nandini has also similar powers.

33. The Hindu cupid, son of Vishnu.

34. The 3even-headed serpent which, in Hindu mythology, carries
the earth on one of its erected hoods.

35. Ananta, also called Sesha, is the king of the: lower reglons
inhabited by venomless snakes. '

. 36. Varun is the sea-god of Hindu mythology.

37. The Hindu Pluto—the god of death.
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30.

Een Prahlad® I among the demon’s brood— -
Who else of those has ever proved so good ?

Of counters, time and lion mong’ the beasts,
"Mongst birds Vinaté’s eon® on snakes who feasts.

81.

Of those that swiftly go am I the wind, .

"~ Of those who arms do bear am Rim*® unkind
The warrior’s terror great, ‘'mong fishes e’en
The Makar** great, of streams the Gangé*? clean.

32..

Of creatures all beginning, middle, end,

’Mong wisdoms I, the science of soul, My friend ;
Of arguments*® I 'am the most acute

And fruitful form of good and warmn dispute.

38. The extremely religious minded son of thn demon King
Hiranya Kashipu. Hiranya Kashipu hated the god Hari or Vishnuy,
but Prahldd adored Hari. For this reason the king very severely
oppressed the boy and tried to kill himn by various means. But
the Lord saved the devoted boy aund ultimutely appeared in the
man-lion form and killed the heartless father.

39 . The giant bird Garurh on whom Vishun rides.
40. Parasurém £. e, the Rém who bore the axe and is said to
- have killed nearly all the Kshatriyas or members of- the warrior caste
oun earth. A

41. The shark, which is referred to here as the most powerful
of fishes. '

42, The goddess of the river Ganges is held by Hindus "in the
greatest veneration. To utter her name is an act of Feligious merit,
not to speak of bathing in and drinking ber water. ¥
. 43. Arguments are of three kinde—/alpa, Bitandd and bdd. In
the first each party supports its own point; in the second each
party supports its own point and blames the other ; the third is argu-
'Fept without personal feelings by which a conclusion is arrived at.

his last form, Bdd, is here referred to as the best. . : :



FO

BOOK X—ON THE COMMURION OF LORDLINESs. 113
33.
OF letters ¢ A™ and ‘of 'Samdses*® dwond, -
I am unwasting time that knows no bond ;

Dispeuser I and e’en the cause of all )
Men’s actions’ surest fruits both great and smalj.

34.

E’en all devouring death am I ; the source

Of those that are to be in.nature’s course

In fature dark ; among the women kind

Me, men as Fame and Speech and Memory find,
Forgiveness too and Beauty, Patience, Tact ;—
Thrice blest are they who triendship theirs contract.

35.

Of -S4ms*® I am the great, Giyatri*’ sure .
’Mong metres know thou Mé so holy pure;
Of months November* I, of seasons spring
When nature’s face is fresh and birds do sing.

R 36.

Of all deceivers I the cunning die, :
Aund power of- powerful beings who else but 1%
Of victors conquest ¢’en, of those that try

To do their work, in Me exertion spy ;

44, 'The first vowel in almost all known élphab'ets.
45. Samésa is a technical term of Sanskrit Grammar meaning the

various ways of compounding words. There are several 'kinds of

Suméses of which oue, the dwonda is referred to here as the highest.
46. That is of the hymns of the Séma Veda. The great Sima

is the hymn' devoted to Indra, the king of the gods.

+ 47, ‘he name of & vedic. metre which is here praised as the

best.

48, The monthin which.rice is reaped—the -happiest -month

of Indians and formerly the tirst month of vhe Hindu Calendar.
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Of virtuous souls that always pain endure
For piety’s sake, I am the virtue pure.

37.

’Mong Vrishns'® Me the fair Visudev know,
As brave Dhananjai* I with P4ndavs grow,
Among the sages Vy4s,* Usanas*® wise

Of learned men whose wit doth all surprise.

38.

Of rulers all am I the chastening rod,

And rules of actions that are wise and broad

Of conquest seeking men ; -and silence dead

Of hidden things ; as knowledge true am spread

’Mong knowing beings-—that knowledge sure which
, , , S brings

Within. their view the real light of things, s

39.

The fruitful seed supreme of creatures all
Am Arjun, I, that know no rise nor fall ;°
For, moving things and those that do not go
Unless in Me can, never live or grow.

40.

No end, tormentor of thy foes ! of Mine

- All-glorious lordliness, so great, diving ;
Unnumbered are its phases—I a few
Have here described in brief, My friend, to you.

€

49. 'The name of the clan in which Krishna was born.
50. Arjun is here referred to as .the best of the five sons of

i‘indn.
.. . 5l. The learnéd sage who codified the vedas.

52. Qde of the great law-givers of Ancient India.
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41,

All beings that are with lordly splendour crowned,
And all that are with light and vigour found

To flourish here, for certain do thou know

As fractions of My power, luxuriant grow.

2
Or, Arjun! what the good for thee to know
Varieties which in different forms do grow ?-

That I exist, firm holding all in Me, - -
Sufficient knowledge is, My friend, for thee. .

~ Enxp or Book X.
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Arjun is greatly delighted to hear: the description
of superb lordliness. He requests Krishna to show
him his lordly” cosmic form. ‘Krishna endows Arjun
with divine vision to enable him to see it and then
reveals that awful manifestation of Himself. Arjun
sees it with intense wonder and admiration and fall-
ing prostrate, gives expression to his feelings in a very
sublime hymn. Confounded and trembling with fear
he asks Krishna who He is. Krishna replies suitably
and Arjun overpowered with fear asks Knshna to
assume His usual form. Krishna grac)ously does so
and says that the cosmic form displayed to Arjun is a
very rare sight obtainable only by wunswerving devo-
tion.
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THE VISION OF THE COSMIC FORM.

And Arjun said “ To do me good inclined,

The speech sublime on spirit and the mind
Mysterious, that Thou hast addressed to me
Hath cleared my doubts, from crrors set me free.

2.

Extensive have I heard about the rise

And fall of beings, O Thou of lotus eyes,
Thy glory too, which doth no wastage know
But always in its native lustre glow.

3-4.

E’en sayest as Thou, Lord | art Thou the same,
No doubt have I about Thy sacr