





PREFACE

Much has been writtén on carly Buddhism and yet
the need of a fresh study of the subject can hardly be
gainsaid. Mrs. Rhys Davids has raised the all-important
question: what was the original message ol Buddhism?
This pointed query has rudely disturbed the almost set-
tled composure of Buddhist scholarship. As soon as it is
admitted that the original mandate of Buddhism-might
have been something different from what it is tradition-
ally reported to have been—and tradition is not unani-
mous—we arec forced to adopt a more critical, a more
historical outlook towards our texts; and the adoption
of this New Approach, of which Mrs. Rhys Davids has
been the pioneer, at, once nccessitates a re-study of the
problems of Buddhist origins.

At the very outset we have to realize that even the
carliest available collections within the Buddhist canon
are of uncertain date and heterogencous contents. Mrs.
Rhys Davids has drawn attention to the fact that the
Nikayas do not preach a uniform set of doctrines. It
will be scen that they contain within themsclves the sceds
of multiform growth. From what we know about the
Chinese Agamas it appears safe to draw a similar general
conclusion about them. A historical approach to an-
cient Buddhism, therefore, most certainly cntails the
stratification of the Nikayas and the Agamas. The task
i+ attempted with reference to the Nikiyas in Chapters
I-VII.

There is, again, an additional reason for a [resh
study of the subject. The discoverics in the Indus
Valley have revolutionized our perspective of the foun-
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Xiv ORIGINS OF BUDDHISM

dations of Indian religion and culture. They have
shown that a civilized non-Vedic culture once existed in
prehistoric India. This invalidates the common
assumption that all higher thought in India existing
before Buddha must necessarily have had a Vedic origin.
In fact, civilization in India, as elsewhere, has been a
composite creation. Numerous races and cultural com-
munities have met and struggled and mingled in the
long history of Ind:ian culture which has progressed
through the synthesis of diverse conflicts. It seems
desirable to review from this standpoint the development
of Vedic religion and culture and of the social and intel-
lectual tendencies of the Age of Buddha and Mahavira.
The task is here attempted principally in Chapters
VIII-IX.

Although a great deal has been written on the life
of Buddha, it still remains a desideratum to correlate his
life and quest, experience and mission, with his teach-
ings. This task is attempted in Chapter X.

There has been much controversy over the “correct”
interpretation of such points of Buddhist doctrine as
Pratityasamutpada and Nirvana. Now the ancient
canonical texts are themselves not quite agreed on these
points, which is intelligible enough since the texts in
question are spread over a considerablce period of time.
The “original gospel" assumed various forms in the
course of its development and was soon grown over by
them to the point of obscurity. It appears that unless
the ancient Buddhist ideas are analysed clearly with
reference to their historical or genetic relationship it
will hardly be possible to trace firmly their original
foundations. This task is attempted in Chapters XI—
XIIIL
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The last two chapters attempt a brief analysis of
certain historical problems arising out of the early deve-
lopment of Buddhism.

The present work is, thus, designed to consist of a
group of organically connected historical studies relating
to the origins of Buddhism. It is the doctrinal rather
than the institutional aspect of Buddhism that is mainly
considered. The subject-matter is for the greater part
of a literary and religio-philosophic character, but the
treatment is intended to be primarily historical.

The approach has been mainly through the Indian
sources of Buddhism. Chinese and Tibetan sources
l:ave also becn utilized as far as possible, though not from
the original languages. The present work is substantial-
ly identical with a thesis of the same title which was ap-
proved in the University of Allahabad for the Degree of
Doctor of Philosophy in 1947. The arrangement of
material has been altered, and necessary modifications
have been made in the light of subsequent study and
reflection.

My deepest debt is to Pt. K. Chattopadhyaya, Read-
er in Sanskrit, University of Allahabad, who supervised
my research work and has guided me all along. I am
profoundly grateful to the authorities of the University
of Allahabad viz., Sri B. N. Jha, Vice-Chancellor, Dr.
B. R. Saksena, D.Litt., Dcan of the Faculty of Arts, Sri
K. L. Govil, Registrar, Dr. B. P. Saksena, Ph.D., Profes-
sor of History, and Svi G. R. Sharma, Head of the Depart-
ment of Ancient History, Culture and Archaeology, who
have made the publication of the present work possible.

It is regretted that owing to haste some misprints.
which mostly do not affect the sense, have escaped prool-
reading. Except for some obvious omissions of diacri-
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tical and punctuation marks, these have, however, been
indicated in the list of errata at the end.

I am thankful to Sri Brij Nath Singh Yadav, M.A,,
D.Phil, for his help in the preparation of the Index. I
am also thankful to Sri H. P. Ghosh, Manager, Indian
Press, and Sri K. P. Dar, Press Manager, for their help-
ful co-operation in the printing of the present work.

G. C. PaNDE
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CHAPTER 1

THE BUDDHIST CANON AND ITS
CHRONOLOGY

The Buddhist Canon.—In spite of the differences of
language, place, dogmatic preferences, verbal variants,
and the divisions of the canon, one can still speak of a
“Canon of the Hinayana” divided in two Pitakas. The
only redaction of this canon which we possess in its
entirety and in an early Indian language is the Pali
redaction.’

The Abhidharma and its versions—The relative
lateness of the Abhidharma Pitaka is manifest. It prob
ably grew out of the Matikas® and is found in only two
schools—Theravada and Sarvastivada.? The Pali Abhi-
dhamma consists of seven works—Dhammasangani,
Vibhanga, Puggalapaififiatti, Dhatukatha, Patthana,
Yamaka, Kathavatthuppakarana. The Sarvastivada
Abhidharma also consists of seven works—Jfianaprasthana,
and the six Padaéastras. The six Padadastras in their
traditional order (which is a little different from that of
Nanjio) are*: 1. Sangitiparyayapada, 2. Dharmas-
kandha, 3. Prajfiaptipada, 4. Vijiianakiyapada, 5.
Dhitukayapada, 6. Prakaranapida. According to tra-
dition the Abhidharma too represents the words of

1La Vallée Poussin, Opinions, pp. 30f.

2 Winternitz, History of Indian Literature II, p. 166.

3 The Dharmaguptas and the Kisyapiyas are also supposed
to have had an Abhidharmapitaka (see EMB 11, 163, 165) but
they were subsects of the Sarvistivida group. The Paiica-
Matuka of the Mahasanghika canon may refer to the Vinaya
(Ib., pp. 55-56).

* Rosenberg, Die Probleme, p. 271.
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Buddha® This opinion is, however, belied by the
fact that the two Abhidharmas teach quite different
doctrines. Takakusu tells us: “Comparing the two
sets of Abhidharma works as far as accessible
to me, I do not find anything in form or in matter which
could lead us to suppose that they were the same,
though they treat as a matter of course, of more or less
similar subjects.””® Perhaps the most striking resem-
blance is to be noted between the Puggalapaiifiatti and
the Sangitiparydyapada as both follow the Anguttara
method. But the contents of the two do not corres-
pond.” It appears that the Abhidharmas arc in fact a
systematization and development of the doctrines of
the siitras along sectarian lines.® Their growth belongs
to the post-Nikaya period.”

The Vinaya and its versions.—The Vinaya is
available in the following versions: the Vinaya of the
Theravadins in Pali, portions of the Vinaya of the
Milasarvastivadins in Sanskrit contained in the Gilgit
Manuscripts (ed. Dr. N. Dutt), and. in Tibetan and
Chinese translations (in the latter, not in its entirety);
the Vinayas of the schools of Sarvastivadins, Dharma-
guptas, Mahisasakas and the Mahasanghikas in Chinese
translation.’ Besides, fragments are available in
Sanskrit which clearly belonged to or were associated
with the originals of some of these Vinayas.'* At least
cighteen of the narratives in the Divyavadana ‘“‘sont

5 Minayeff—Recherches, p. 14. fn; Wassiljew—Der Buddhis-
mus I, p. 115; Atthasalini—p. 23t (Nagari Edition, Poona 1942).

¢ JPTS. 1905, p. 161.

71b., p. 162.

8 Cf. Glasenapp, ZDMG. 1938, 408-13.

9 See below.

Wassiljew—op. cit. I, p. 97. cf. Frauwaliner, The Earliest
Vinaya, p. 11, pp. 172 ff.

11 Winternitz—op. cit. II, p, 283, fn. 1.
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autant de fragments ayant fait jadis partie du Vinaya
Pitaka des Sarvastivadins.’?® These are the Avadanas
—1,2,3,4,5,6,7, 13, 19, 21, 23, 24, 25, 30, 31. 35, 36
and 38. Similarly is the Mahavastu connected with the
Vinava of the Mahasanghikas.”® A Sanskrit version of
the Pratimoksa of the Mahasanghikas has been edited by
Dr. Pachow and Sri Ramakanta Mishra in JGRI X pts.
1-4. The Pratimoksa of the Milasarvastivadins too is
available in Sanskrit.**

As to the relationship of these Vinayas, it i§ now an
established fact that the Priatimoksa is practically the
same for all the sects.® But the agreement is supposed
to extend to the Vibhanga and even the Khandhaka.'®
Fragments have been discovered at Koutcha which
correspond to portions of the Mahavagga;" and Beal
remarks on the close resemblance that exists in the order
of representation between the Pali and Mahasanghika
Vinayas where the Mahavagga is concerned.

It appears that the diversity of the Vinaya redactions
is a later growth based on an originally common stock of
rules.’™

Corresponding to the DN, MN, SN and AN of the
Pali canon there exist in Chinese translation the DA,
MA, SA and the EA™ Several suttas of the Nikiyas
occur in the Chinese Tripitaka in separate translations

12 Huber—B. Lecole Fr. 1906. p. 1.
13 I}_bi. p. 3.
_ MIHQ 1953. Recently published are G ksuni-
Vma;;a;(%in_ananda, Abhisamacarika. - Roth, Bhiksurd
5 Cf. JA. 1913—-Nov-Déc. pp. 467, 549; JA. 1912 Jan-Févr.
p- 103; JRAS—1862 pp. 407 ff; ZDMG. 1898, ;I) 645; Cf'.’Winter-
nitz loc. cit. Also Dr. Pa-Chow’s partly published thesis—Com-
paralt;vze Dslt?gy og the Pratimoksa.
DMG 1898 pp. 647f; cf. Wassiljew op. cit.
17 Fin6t—JA. 1911. Nov.Déc. 619.95. & o P 9
'7aCf. Winternitz—loc. cit. For a recent reconsideration of
the Vinaya see, Dr. G.S.P. Misra, The 4ge of Vinaya.
17" Nanjio, Catalogue, Columns 127-37.
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also.’®* Further, fragments of various suitras of the DA
(Sangiti-siitra, Atanatiya-siitra), of the MA (Upali-siitra,
Sukasiitra), of the SA and the EA, have been found in
central Asia.” Finally, various Buddhist Sanskrit works
like the Ab.k, Ak.V. MK and MK.V, contain quotations
from these Agamas. The Divyavadana makes frequent
mention of the Agamacatustayam.®

About the relationship of the Chinese Agamas and
the Pali Nikdyas, Anesaki tells us *“ The materials of both
are pretty much the same but the order of arrangement
is strangely different.”® * The deviations, in matter,
though wusually inconsiderable, are sometimes interest-
ing.”*?* Prof. Akanuma has compared the Agamas with
the Nikayas in his work—"' The Comparative Catalogue
of Chinese Agamas and Pali Nikiyas,” (1929). His
main conclusions have been summarized by Prof.
N. Dutt.® All the suttas of the DN with the exception
of the Mahali, Jaliya, and Subhasuttas are contained ir
DA, with a few in the MA. The DA contains two extra
suttas. The order of suttas is very different in the two
collections.”*  Of the 152 suttas of the MN only 19 are
omitted in the MA viz., Calasiropama (No. 30), Maha-
saccaka (No. 36), Sileyyaka (No. 41), Veraiijaka (No.
42), Kandaraka (No. 51), Jivaka (No. 55), Kukkurava-
tika (No. 57) Abhayaridjakumara (No. 58), Apannaka
(No. 60) Tevijjavacchagotta (No. 71), Ghotamukha
(No. 94), Canki (No. 95), Vasettha (No. 98). Sangirava

18 1bh. Columns, 138 ff.

YWiniernitz. op. cit p. 234 fn. 3 Waldschmidt has edited
Catusparisat, Mahdvadana and Mahaparinirvdna.

20 Divyav. pp. 77, 331, 333.

21 TRAS. 1901 p. 895,

22 This with ref. to the MN. (1h. 897).

2 EMB II p. 125 I,

24 See chap: Farly and Late in the DN, where it is sug-
gested that the Pali order is probably more authentic,
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(No. 100), Paficattaya (No. 102) Kinti (No. 103), Sunak-
khatta (No. 105), Anupada (No. 111), Bhaddekaratta
(No. 181). The MA contains 222 satras, 82 of which
correspond to the suttas in the AN, 10 to suttas in the
SN, 9 to those in the DN and the rest to suttas in the
MN. The MA has, further, a few stray suttas corres-
ponding to passages in the SN, Theragitha, Ther’, and

Vin (Mvg.).%.

The SA, as it exists in Chinese, is divided into 50
sections and incorporates a large number of suttasof the
AN and a few of the other texts. There are a few siitras
which have no parallels in Pali. The Sagathavagga of
the two collections has much in common, but not the
Nidinavagga; the 8th and 9th chapters of Nidana viz.,
Samanabrahmana and Antarapeyyala are wantingin the
Agama, while the firstand fifth chapters(Buddha and
Gahapati)show marked differences. In thesame section,
Abhisamaya. Dhitu and other Samyuttas are almost
passed over in the Agama, but there is much agreement
in the following five Samyuttas: Anamatagga, Kassapa,
Lakkhana, Opamma and Bhikkhu. Inthe Khandha-
vagga of the Agama the following Samyuttas are wanting:
Okkantika, Valdha, Vacchagotta, and Jhana. In the
Salayatana-vagga the following are absent : Matugama,
Moggalana, Asankhata, Sammappadhina, Bala and
Iddhipada, while major portions of the Magga, Indriya
and Sacca are omitted.*

. The EA and AN have very little in common. This
is partly due to the fact that a large number of the suttas

25EMB. loc. cit.; see below—“Early and Late in the MN™.
For a recent study of the Madhyamagama, see Thich Minh Chau,
The Chinese Madhyamagama and the Pali Majjhima Nikdya. Prof.
Bapat contests the thesis of the work—Satkar: Mookerjee Felicitation
Volume, pp. 1 fI.

BEMB. IL loc. cit. see below chap. Early and Late in the
SN; Cf. Huber’s review of Pischel’s Bruchstiicke des Sanskrit-
canons . .in B. L’ecole Fr. 1904. 473-°4. It appears that the SA
contains suttas corresponding to MN. 1. 497, and AN 1. 185. cf.
Lévi in Téung Pao V. p. 299 quoted by Dutt. op. cit. p. 127.
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of the AN arc included in the MA and the SA. The
Pali text is much more extensive than the Sanskrit and
it seems that the two collections grew independently of
each other. The following are more or less common to
both. . Samacitta (I. pp. 61-9), Devadita (1. pp. 132-50),
Brihmana to Lonaphala (I. pp. 155-258), Cakka (II. pp.
32-44) Mundaraja (III. pp. 45-62) Nivarana (IIL. pp.
63-79), Aghata (III. pp. 185-202), Devata to Maha (III.
pp- 329-420) Avyakata to Maha (IV. pp. 67-139), Gaha-
pati (IV. pp. 298-35), Savitta (V. pp. 92-112), Upasaka
(V. pp. 176-210), Janussoni (V. pp. 249-73), and Anus-
sati (V. pp. 328-58). This however is not an exhaustive
list for there are stray agreements in other sections.”

In the absence of a detailed and exhaustive com-
parison between the Pali and Chinese siitras it would
appear very hazardous to comment on the relationship
between the two. However, the fact of general similarity
in contents appears to be as clear as that of difference in
grouping and arrangement. That both the sets of
collections go back to a common original is apparent.
Winternitz concludes that they “ were compiled from
the same materials, but were arranged in different ways
in different schools.”*®

The quotations from the Agamas in later Buddhist
Sanskrit works find in many cases their parallels in the
Pali Nikiayas. Poussin thus states that “la haute anti-
quité des suttas Pali est confirmée par la temoignage des
sources sanscrites.’’”® He points out that the Ak. V.
contains parallels to SN. III. 25 1Ib. 159, AN IV. 70—
4; Similarly MK has passages corresponding to SN. IIL

2T EMB II. loc. cit.
28 Op. cit. p. 235.
2%a JA. 1902 XX. p. 237.
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142, Ib. 138. Dr. Vaidya points out that Mk. XV, 7
seems to refer to SN. II, 172.*® Some further parallels
are noted below.*

A fifth Agama or Nikidya does not appear to have
been recognized by schools other than the Theravada.®
The Pali Khuddaka Nikaya is itself of a miscellaneous
character with variable contents.?® However, the San-
skrit canon is known to have included texts called
Udana, Dharmapada, Sthaviragitha, Vimanavastu and
Buddhavamsa, and corresponding to the Pali texts of
the same titles.®® Further, the Chinese Tripitaka con-
tains texts corresponding to the A¢thaka and Parayana
sections of the Sn. and the It®

According to Rockhill “The Udanavarga contains
300 verses which are nearly identical with verses of
Dharmapada; 150 more resemble verses of that work; 20
are to be found in the Suttanipata; and about the same
number are very similar to parts of the same book.”
Thus more than half of Udanavarga is found in works
of the southern canon.®®* La Vallée Poussin identifies
many more verses and says that Dharmatrata—the trans-
lator of the Udanavarga—has utilized the whole of the
Udana, prose and verse.

According to Lévi®" the Dhp. is represented in the
Chinese collection by four works—l. Fa-Kiu-King,

29 Etudes—p. 21.

#0 See 1nfra,

 Dutt op. cit., p. 128; cf. Winternitz op. cit., p. 286, fn. 2.
#2 See below Chap. ITL

33 Winternitz loc. cit.

% For a comparison of the Chinese and Pali versions see
below Chap, III.

® Rockhill-U. Vg.
:“ La Vallée Poussin—JA. 1912 Mars—Avril—p. 312.
7 JA. 1912—Sept.-Oct., p. 203f. ’
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2. Fa-Kiupi-Yuking. 3. Tchéu-Yao-King, and 4. Fa-
tsi-yao-song-king. The first was translated in 224 A.D.
but was not a literally faithful translation. Dharma-
pada was then already in circulation in China. Of the
39 sections of the first only 26 belonged to the original
translation. The Pali text also has 26 sections. The
order of verses is quite different but the rubrics are dis-
posed in the same order. The second was translated
by two Sramanas between A.D. 290—306 and is based
on the firstt The third was translated in A.D. 398-9,
and is a veritable Atthakatha. The fourth dates from
the end of the 10th cent. A.D. and is a revision of the
third by an Indian monk.

Lévi's detailed comparative study of the Apramada-
varga in the various redactions of the Dhp. shows close
similarity with occasional differences.

The chronology of the canon, esp. the Nikayas.—
According to Buddhist tradition, the Vinaya and the
Sutta Pitakas were compiled immediately after the
death of Buddha in the First Council held at Rajagrha.®®
The question of the, historicity and nature of the First

88 'The sources for the First Council are:

(i) Pali—-CV.XI, which is the earliest of the group & from
it are derived the traditions preserved in the Ceylonese chronicles
and Buddhaghosa’s commentaries.

(ii) Sanskrit—short notices in the Mvu and the Maifijusri-
miilakalpa.

(iif) Chinese—the Vinayas of the Mahi$isakas, Dharma-
guptas, Mahasanghikas and the Sarvastivadins; Kasyapasangiti-
sitra (tr. A.D. 148-70); Adokavadana (tr. c. 300 A.D.); Maha-
prajfidpiramitadastra (tr. A.D. 402—5); Parinirvanasatra (tr.
A.D. 290—306); account of the compilation of the Tripitaka and
of Tsa Tsang by Kidyapa and Ananda after the Nirvina of
Buddha in the Kingdom of Magadha, on the north of the town
of Sankadya (the work is in Chinese verse, dated between 317
and 420); comy. on the Ist Chap. of the EA (see Dutt—EMB.
1, pp. 326ff).

(iv) Tibetan: Buston’s History of RBuddhism; Tirina-
tha’s History of Buddhism.
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Council has been the subject of keen debate among
scholars for over half a century.®® All the sources—
Pali, Tibetan and Chinese—have been tapped and dis-
cussed threadbare. Oldenberg believed the First Coun-
cil to have been a pure fiction, mainly on the ground
that the Mahaparinibbanasutta gives the motive but not
a word about the session of the Council.®® Franke ex-
pressed the same opinion arguing that Cv. XI—XII
constituted the only independent source of the tradition
and were themselves no better than concoctions based on
the Mahaparinibbana sutta.** Jacobi had already an-
swered Oldenberg reasonably by saying that it-was not
really necessary for the Mahaparinibbana sutta to go out
of its way ‘to describe the Council.** Further, it has
been suggested recently # that Cv. XI-XII originally
formed part of the Mahiparinibbana sutta. That Gv.
XI-XII form a kind of appendix to the Cv. and could
not have originally belonged to it, is very probable,*
Further, Cv. XI begins abruptly unlike any other ‘chap-
ter of the Cv. It commences in the same way as the
Mahiparinibbana sutta and is closely allied to it in
contents.** Finally, a work entitled Samyuktavastu

3 Minayeff op. cit., p. 26ff; Oldenberg—Introduction to the
Vin. I, XXV—-XXIX; ZDMG. 1898, pp. 613—94; Poussin IA. 1908,
pp- 1-18; 81-106; Franke—JPTS 1908, pp. 1-80; R. C. Majumdar,
Buddhistic Studies (ed. B. C. Law), pp. 26—72; Finbt—THQ 1923,
pp. 241-6; Obermiller. Ib.,, pp. 781-4; Dutt op. cit., p. 324ff.
The volume of Przyluski—Le Concile de Rijagrha—deals with all
the traditions available in Chinese and Tibetan.

40 Cf. ZDMG. 1898, 613-32.

41 Op. cit.

42 ZDMG. 1880, 184fF.

. Findt & Obermiller—1. c; Dutt. op. cit., p. 337f. Dr. Dutt
points out that the argument really holds with reference to Cv.
XTI only.

4 See Winternitz op. cit., p. 25 & fn. 2.

“sCf. Bauddha Dharma Ke Vikas Ka Itihas, pp. 161-62,
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(Nanjio, 1121), the Vinaya of the Mulasarvastivadins,
contains the account of both Parinirvipa and the
Councils. It is thus not impossible that Cv. XI and
DN. 16 formed originally a continuous narrative. It
is, however, not clear why the Theravadins should
have in that case separated the two. Perhaps
they felt that Cv. XI had greater affinitics with Cv.
XII than with DN. 186.

But although it may no longer be plausible to re-
gard the first Council as pure fiction, its nature and
work remain uncertain. According to Minaycff, the
account of the First Council contains two clearly distin-
guishable parts, of which the one speaking of the compi-
lation of the canon is much later, being, in fact, posterior
to the rise of the sects.*® Prof. Poussin would regard the
Council as an enlarged Patimokkha assembly.** Accord-
ing to Prof. Dutt,*” the motive of the Council was to
determine the ‘Khuddakinukhuddakani sikkhipadani’,
the abrogation of which was sanctioned by Buddha just
before his passing away. The account of the recitation
of suttas by Ananda is a later engrafting upon the ac-
count of his Parisuddhi, which was then, except for the
Dharmagupta Vinaya, shifted from its proper place, i.e.,
before the recitation of the texts.

That the huge mass of the Vinaya and the Sutta
Pitakas was “recited” in the First Council is, of course,
manifestly impossible. A beginning in the direction,

15 Op. cit.,, pp. 35-6. He points to the disagreement among
the sources over what exactly was redacted in the First Council—
Ib., p. 29. Dr. Dutt details the works supposed to have been
redacted at the Council according to the various sources. Op. cit.,
pp- 3334. Some sources speak of the redaction of the Abhi-
dharma even—Minayeff, op. cit., p. 30.

6 EMB I, 339.

#7 Op. cit., p. 339L.
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however, might have been made quite naturally, but
lack of certain evidence makes any pronouncement on
the subject difficult.*s

The years following the Parinirvina appear to
have been marked by a process of growth both with res-
pect to the rules of discipline as well as with respect to
doctrines. The Sangha grew in wealth, membership
and complexity of organisation.® The original teach-
ings must have left room for interpretative divergences,
and the Theras in the various communities would act
not only as the transmitters of tradition but also as com-
mcntators. Buddha himself is supposed to have dis-
couraged the habit of regarding his actual words as
sacrosanct and to havc forbidden their “Sanskritization”
and chanting after the Vedic manner.®® This must
have added to the swiftness with which the original

W Cf. Winternitz, op. cit.,, p. 7. Also, Mrs. Rhys Davids—
Buddhism, p. 213 (H. U. L.).

# CF. Ib., p. 26.

%0 Majjhima sutta 139 which condemns bias in favour of
particular Janapadaniruttis and Safifidas; Cv. V. 33, of which
Senart gives the parallel versions from the Vinayas available in
Chinese of four schools (JA. 1915 Mai-Juin, 441 ff). The
Dharmagupta and Mahi$asaka Vinayas speak of Sistabhasi only;
the Sarvastivada and Mila® Vinayas introduce *“Chanting”.
Senart opines that perhaps at that time intonation was integral
to correct speech. According to the Pali Atthakathi “putting in
chandas” signified Sanskritization after the Wedic manner
(Winternirz 11, p- 603): Buddha permitted his tcachings to be
put down in “one’s own speech” (Sakanirutti). .Atthakatha takes
1t to mean Magadhi (Winternitz 1I, p. 602) cf. La Vallée Pous-
s, Opinions, p. 36.

It appears that Buddha did not want his teachings to be
fixed in any learned language but wished them to circulate in
different local dialects. One may recall that Asoka followed a
stmilar policy. It is thus that we have, for instance, the Prikrta
Dhammapada found in Central Asia. Pali is probably one of
these ancient dialects—the dialect probably of Central India or
N. Deccan (see App. I).
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message would get embedded in scholastic growth which
followed several conflicting directions.

The crystallization of the divergent tendencies
within the community in the shape of definite schism
appeared, we are told, by the end of the first century
A.B. The history of the schism is considered later,™
but for our present purposes it is only necessary to ob-
serve that the state in which the canon was at the time
of Sanghabheda is difficult to ascertain. The minute-
ness, however, of the Ten Points at Vaiéali or the Five
Points of Mahadeva argues for a more or less well deve-
loped canon. Further, the period of a century will not
appear to be too small to account for the extent of ideo-
logical development in the Nikayas.

In the Nikayas, in spite of variety and even discre-
pancy, there is a2 general impression of homogeneity.??
Occasional controversies in interpretation are recorded,
and though Sanghabheda is feared,* it 1s not assumed as
an actuality, except perhaps at a very few places.”
From the Kv. and the Ab. K. it is evident that the con-
tending parties differed, not with respect to their scrip-
tures, but only in their interpretation. It follows that
the scriptures, which are mostly the Nikayas*® go back
to a period when the sects were, in important doctrinal
matters at least, as yet one. Further, had not this been
the case it would be difficult to account for the presence

51 See Chap. XV.

52 Cf. Keith—BP., p. 21.

5 See Dutt—EMB. II, p. 7ff.

% Thus DN, III, 133 which says *“Abhabbo (Araha)
Navathinani Ajjhicaritum” may have in mind the points of
Mahadeva. Similarly, SN. 1V, 325 may have in mind the Vajjian
heresy of the Second Council (Cf. MN, p. 372, Nag. ed.).

83* This is apparent from Index I of Points of Controversy,
{pp- 401-4).
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of clearly Pudgalavadin texts within the Pali version of
the Nikiyas.®* Also, it should be noted that from the
standpoint of doctrinal evolution, the stage of thought
reflected in sectarian controversies is later than that com-
mon in the Nikayas. The former is maturer and more
decided; besides, partly at least, it represents the conti-
nued further development of some of the latest trends
visible within the Nikayas. The Nikdyas, thus, appear
to reflect the first and earliest period of the history ol
Buddhist thought when the Sangha was, in appearance
at least, doctrinally one.” It has, of course, to be re-
membered that particular versions of the Nikayas may be
expected to contain much editorial retouching, addition,
and even expurgation.’® The problem will become
more determinate were we to trust the Pali account of
the Third Council, according to which the last of the
Abhidharma works—the Kv. was composed by Tissa in
that council held in the reign of Adoka."* The Kv.
quotes from the Dhs. and Vbh. and refers to the con-
tents peculiar to Patthanma. It does not quote from
Dhatukathd and Puggalapaiifiatti, and has no direct
reference to Yamaka, although like that work it uses
‘vokdra’ for ‘khandha’. As to the other two pitakas,
“all, even the Vinaya, are for its compiler (s) ‘Suttanta’
just as we would say, not Leviticus, or Luke, or King
John, but the Bible, Shakespeare.”** If then the Kv.
belonged to the 3rd cent. B.C., the Nikayas would have

53 See Chap. on Nirvana.
53¢ Cf. N. Dutt—Aspects of Mahayina—pp. 146-7.
53 See Chaps. on Stratification.

53¢ The tradition is found only in the Atthakathas and the
Ceylonese chronicles. See Debates Commentary, pp. 1-7 (tr.
B. C. Law for the PTS).

&Mrs. Rhys Davids—Points of Controversy; cf. Sakya, p. 365.

Cf. Dr. 8. N. Dube, ‘The Date of Kathavatthu’, East and West,
March-June 19792.
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to be placed at the latest in the first half of the 4th cent.
B.C. Minayeff argued that the Kv. apparently referred
to the Vetulyakas and hence could not be pre-Christian.*
To this Rhys Davids answered that the name actually
occurred in the commentary on Kv.*®* Mrs. Rhys Davids
has suggested that the Kv. was not composed en bloc. It
has a “patchwork-quilt” appcarance, which is explained
if we suppose that each katha was framed as a new heresy
gained importance and was then added to the memorial
stock.” That the whole of Kv. does not belong to the
same stratum follows clearly from the fact that the first
debate of the book—Puggalakathi—has some marked
linguistic peculiarities. It uses “Ke” for “Ko",
“vattabbc” for “vattabbo’ “vattabbam”, and ‘“se” for
“so0”" It appears thus possible that the whole of the
Kv. did not exist in the 3rd cent. B.C. On the other
hand, it is probable that the first Katha derives from a
Magadhan text of Adoka’s times.

The very fact of the Third Council has becn de-
nied*® The more plausible opinion seems to be that
the Third Council did take place, although it was a
sectarian affair™ Afdoka, it is true, does not directly
refer to the Council,®® yet Dr. Bhandarkar seems to be
right in thinking that some of his inscriptions appear
to presuppose some such event.®* That Asoka is not

i Op. cit., p. 82.

% Dialogues (DN), pt. I, Preface: Cf. Oldenberg in ZDMG
1898, pp. 632-43.

% Intr. to Points of Controversy.

57 Sakya, p. 359; JRAS 1929, pp. 27f.

38 See Dutt, op. cit., II, pp. 265-6; Keith BP, pp 189,

% Ib. Also, Mrs. Rhys Davids—Buddhism (HU ) loc. cit.
0 Minayeff, op. cit., p. 75.

61 Afoka, pp. 96-102 (2nd ed.).
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clearer over the Council may be explained by the sup-
position that he was not as intimately connected with the
council as the Pali tradition would have us believe.®

It is thus not improbable that some parts at least
of the Kv. were composed in the time of Afoka. Apart
from the frequent and direct references of the Kv. to the
Nikayas, stylistic and doctrinal considerations alone
should suffice to place the greater part of the Nikayas
prior to the composition of the Kv. The major portion
of the Nikayas, thus, appears to have certainly existed in
the 4th cent. B.C.®

The relation of Adoka to Buddhism has been the
subject of much debate,* but it is clear that at places
his rescripts show striking verbal similarities with the
Nikiyas,® and although all the texts referred to in the
Bairat edict have not been satisfactorily identified, it is
undeniable that Asoka must have been familiar with a
large number of Buddhist texts or Dhammaparyayas
which were regarded as the words of Buddha and some
at least of which were identical with those found in our
Nikayas.%®

An examination of the Bharhut and Saiichi inscrip-
tions shows that ‘‘some time before the second century
B.C. there was already a collection of Buddhist texts,
which was called ‘Pitakas’ and was divided into five
‘Nikayas’, that there were ‘suttas’ in which the ‘Dhamma’
. . . . 'was preached, that some of these agreed with those

2 Cf. Dutt, op. cit., II, pp. 269-70.

3 Cf. Rhys Davids—loc. cit.

% Thus, see Hultzsch C. 1. L. I; D. R. Bhandarkar—op. cit.,
Chap. 111; Dutt, op. cit., II. Chap. XIV; Minayeff—op. cit., p. 77;
Mrs. Rhys avids—Buddhism, p- 226ff (H.U.L. 1934) etc. etc.

% Win ernitz, op. cit, p. 16, fn. 1.

% Cf. Bhandarkar, op. cit., p. 89ff; Winternitz, op. cit., Ap-
pendix III; Keith, op. cit., p. 17.
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contained in our Tipitaka, and that Jatakas of exactly
the same kind as those contained in the Tipitaka, al-
ready belonged to the stock of Buddhist literature. . .”%

Finally, we are told that in the first century B.C,,
the entire Pali Tipitaka was written down in Ceylon.%
The Nikiyas would then go back to the 3rd century
B.C. at least.

The evidence for ascertaining the chronology of
the canon, of which the Pali version is still available in
its entirety, is, thus, small, but it may be asserted that
the growth of the Nikayas falls between the 5th and the
3rd centuries B.C.*" The fact that the Nikayas take
but slight notice of the issues contested by the carliest
sects certainly suggests that they had practically reached
completion in the 1st century A.B." The silence of
the Vinaya over the third Council suggests that it had
reached completion in the 1st two centuries A.B."* The
silence of the canon over AS$oka, which contrasts so
strongly with later tradition, is also significant in this
respect and suggests its antiquity.

87 Winternitz, op. cit., pp. 17-8.

%8 1b., pp. 8, 617; Malalasekara—DPPN. 1I, pp. 817-8.

8 It may be remembered that AN. III, 57 speaks of King
Munda at Pataliputra, Cf. C. H. L. 1, p. 195.

70 Rhys Davids concludes that the Nikayas were put together
out of older material at a period about half way between the
death of the Buddha and the accession of Asoka (Ib) Cf. La
Vallée Poussin, Opinions—39.

71 Cf. Minayeff, op. cit., p. 17.



CHAPTER II

THE STRATIFICATION OF THE NIKAYAS:
PROBLEMS AND METHODS

The Problem.—The Nikiyas or the Agamas are
admittedly of prime importance for the study of early
Buddhist doctrines, but they are collections of early as
well as late siitras differently ordered and edited in their
different versions.! The stratification of the satras thus
appears a sine qua non of futurc progress in the dircc-
tion of discovering ancient Buddhism.* Oldenberg, in
his introduction to the P. T. S. edition of V. P. 1. and
again in the introduction to SBE. XIII (in collabora-
tion with Rhys Davids), has indicated the probable
course along which the growth of the Vinaya took place.
The Patimokkha® and part at least of the liturgical
formulac embedded in the Khandhakas* form the earliest
stratum. The old commentary, wholly philological and
cxegetical, and containing nothing of a legendary or
quasi-historical nature,® constitutes the next stratum.
The traditions of this latter character, together with
what we may call Notes on the Rules, were, in the third
stage, amalgamated to the Text and the old commen-

! See Mrs. Rhys Davids—Sakya; Buddhism (H.U.L.); What
was the Original Gospel in Buddhism? etc.
2 Cf. N. Dutti—EMB 1, Preface,

2 The Bhikkhuni-Patimokkha is patterned on that for the
Bl_l}kkhus (Winternitz, op. cit. 11, p. 24); and the “Sekhiya Dham-
ma '.are merely rules of etiquette, and, besides, vary in the various
versions of the Vinaya. (Ib., p. 23 fn. 5; also JRAS, 1862, p. 409).

* Of these it is dificult to sift the earlier from the later.
The Upasampadia Kammavici may be indicated among the
earlier ones (see SBE XI11, p. XIX).

51Ib., p. XVIL.

17
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tary.® The last two books of the Cv. are still later,” and
the Parivira is the latest of all.® Thus, starting from a
small and definite nucleus, the Vinaya has reached its
present form in at least five stages. The investigation
into the Kammaviacas, it may be observed, is as yet rudi-
mentary; and it appears that merely literary criteria arc
not sufficient for their stratification. It is the history of
the material and organisational growth of the Sangha
that must supply the main test. Those suttas in the
Sutta-pitaka, which relatc to Vinaya, can also be of help
here.?

The narratives in the Vinaya Pitaka.—Again,
though the ad hoc character of most of the narratives is
patent, yet it has been admitted that they do contain
some genuinc history as well.” The fragments relat-
ing to Buddha’s biography will be considered later.
As a wholc, however, the question necds further investi-
gation, especially in the light of the Northern versions.'

Oldenberg on the Sutta Pitaka.—From this picture
of the evolution of the Vinaya to pass on to Dhamma
in the way in which Oldenberg docs, appears, however,
without much justification. He supposes, on the ana-

¢ Ib., XVIL

* Cf. Winternitz, op. cit, p. 25 fn. 2 (The fact that section X
of Cv. has been added for the benefit of the Nuns fits in very
well with its having been the final chapter once).

8 SBE XIII, p. XXIV; cl. Winternitz, p. 33 also.

® On the relative priority or posteriority of the two Pitakas,
opinions are as yet quite fluid (see Winternitz, p. 21 fn. 83). The
problem, in [act, must be sub-divided as to the separate relations
of the constituents of the two Pitakas and solved in detail. It
will only then be possible to make a general and yet accurately
qualified statement.

10 SBE XIII, p. xx; Winternitz, p. 27, 28.

1 Infra, Ch. X.

12 Cf. Takakusu—Int. Cong. Or. 1899. Tome 2, pp. 11-32
{:\ comparison of the Chinese and Tibetan Vinayas).
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logy of the liturgical formularies, that the earliest ex-
pression of the Dhamma must have been in dogmatic
paragraphs consisting of such formulae as the Four
Noble Truths, the Twelve Nidanas etc., and barren of
all narrative details.’® The analogy does not hold,
because. wherecas institutional rules from their very
naturc demand the order and coherence of systematic
expression, and lend themselves easily to a formular
mode of statement, the case is just the rcverse where the
profounder truths of religion and philosophy are con-
cerned, especially where these are of a more or less mys-
tical character. Originating in inspired vision, they
not unoften find, particularly in earlier times, contem-
porary concepts inadequate to their originality, and at
first express themselves quite nebulously, taking fre-
quently the aid of myth. Formulae, technicalities and
system appear relatively later with the growth of the
“School”, of controversies, change in linguistic habits
under the new impact, and, very often with the failing
of inspiration.

These arguments are, indeed, not brought forth o
prove that the evolution of Buddha’s Word must have
been along these lines. It is only intended to point out
how hazardous is the analogy on which Oldenberg has
thrown out his suggestions as to the probable develop
ment of the Sutta-Pitaka.

The Sutta Pitaka: T. W. Rhys Davids, and Dr.
B. C. Law.—On this subject, however, the work of Rhys
Davids is more important. According to him the four
Nikayas “had been put together out of older material
at a period about halfway between the death of the

18 SBE XIIlI p. XII
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Buddha and the accession of Asoka.”** The course of
the evolution is thus summarized: (1) The simple state-
ments of the doctrine now found in identical words re-
curring in two or more of the present books—the stock
passages or suttas.® (2) Episodes (not of doctrine only)
similarly recurring. (3) Books quoted in the present
books but no longer existing separately—the Silas, the
Parayana, the Octades, the Patimokkha, etc. (4) Cer-
tain poems, ballads, or prose passages found similarly
recurring in the present anthologies, or otherwise show-
ing sign of greater age. (5) The four Nikayas, the Sutta
Vibhanga and the Khandhakas. (Approximate date
100 A.B.) (6) Sutta Nipata, Therigatha, the Udanas
the Khuddaka-Patha. (7) The Jatakas (verses only),
and the Dhammapada. (8) The Niddesa, the Iti-vutta-
kas, and the Patisambhida. (9) The Peta- and Vimana-
Vatthu, the Apadanas, and the Buddhavamsa. (10) The
Abhidhamma books, the latest of which is the Kv., and
the oldest, perhaps, the Dhammasangani.’® Dr. B. C.
Law argues similarly, but with important differences (see
his History of Pali Literature 1. 42).

1 CHI 1. 195.

15 Some of these appear to have been called “Pariyayas” or
“Dhamma® "', which has 'a more general meaning than “Sutta”.
“Pariyaya’ ‘occurs in the Nikiyas and is used by Asoka—cf. DNI.
46; 11. 93; III. 115; MN. 1. 445; AN. 1. 65; IV. 63; AN. V. 288,
291; very often the “Pariyaya” had a special name—thus Brahma-
jala—DN. L 46; Dhammadaso DN. II. 93; SN. V. 357. Sokasal-

laharana AN. III. 62; Adittapariyayo SN. IV. 168; Lomahamsana
MN. L. 83.

16 Ib. 197; Buddhist India p. 188 has a similar list but with
differences—*It requires the stock passages to occur in all the
books; it does not have “etc.,” under 3; *stage 4 as marked aboave
is absent; *the Suttavibhanga and the Khandhakas are later than
the four Nikdyas and also the texts entered above under 6;
‘Cariyapitaka occurs under 9 and the earliest of the Abhidhamma
books 1s supposed to be the Puggala-Pafifiatti. The asterisked
differences arequite important.
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The test from vocabulary.—Further, Rhys Davids
explicitly states the importance of the test from vocabu-
lary, of “words used in one sense in the older strata of
the literaturc and in another sense in the later strata
(Abhiiifia, anagamin, abhidhamma, ogha, etc.), new
words introduced to modify or supplement idcas in older
works (Dukkata, dhutanga, ctc.) and new words formed
to express ncw ideas.”"

Criticism.—The stock-passages and suttas, however.
themsclves belong to diverse strata. Their formation
seems to have taken place in at least three different ways.
Sometimes they represent very old sayings remembered
unaltered or with very little alteration.' At others, a
number of variant old versions seem to have received a
single and late standardized form."” And in many cases
the stock-passages are simply late formulae.*

In oral transmission mnemonic conveniences play a
large part, and the reduction of the variety of expressions
is clearly helpful in this respect. Besides, tradition as
well as internal evidence prove that there was much
“editing” of the texts; consequently the significance that
attaches to recurrent identical passages in written litera-
ture is much lessened in this case. The only safe con-
clusion that can. in general, be drawn from them is
about the upper limit to the composition of the larger
texts within which they occur, provided they do not
happen to be later additions to these.

Again, the books that once existed independently
but no longer do so now, though undoubtedly earlier
mof the Buddha III, p. ix.

1% eg., the small text “attadipi viharatha—etc.”

19 C[. Mrs. Rhys Davids—]JPTS 192427, pp. 244-45.

20 e.g., “Abhikkantam bhante abhikkantam bhante etc.” oc-
curring at the end of many sermons (Thus DN. Suttas, 2-4).
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than those in which they are referred to and also to the
composition of the Nikiyas as a whole, do not yet form,
among themselves, a single stratum. Whether the four
Nikayas were completed within the first or the first two
centuries A.B., is considered in another chapter.** The
“Itivuttakas” appear to havc been placed too late.*
The test from vocabulary is indeed important, but it
is in most cases dependent on the view taken of the
cvolution of ideas in early Buddhism. In this respect
Mrs. Rhys Davids’ work is of paramount importance.
The work of Mrs. Rhys Davids.—According to her
“early Buddhism is not to be learnt in a few formulae”:
“Eightfold Path”, “Four Truths”, “Three Marks” and
the like; that “it is a discerning of. ... ‘fragments’ as 1t
were left-in in a surrounding structure of ‘doctrine’.”"*
She starts from the hypothesis *that world religions show
a More of some kind in man, but never a Less.””** She
discovers that Gotama taught the doctrine of Man as
Willer becoming better or worse along the way across
the worlds. And in support of this she has collected
together many “fragments” from the Nikayas.
Winternitz has pointed out that Mrs. Rhys Davids
assumes too much,® and Keith rightly complains that
she relies a great deal more than warranted on what is
already an obsolescent psychology. Besides, her “frag-
ments’”’ are mostly too short and ambiguous to be at all
conclusive. And yet, after her work, the facts of inter-
21 Chap. 1.

22 Cf. Winternitz, op. cit., p. 91. The point is considered in
detail below.

2" Buddhism (in the Home University Library; revised edi-
tion}, pp. 89.

24 1b,, p. 10.

2 Visvabharti, N. S. May, 1936.
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polation, elaboration and expurgation in the suttas can
hardly be ignored.*® And also, it is clear, that “the
growing vogue of the coenobitic monk and his peculiar
ideals, and the growing vogue of the study of mind, of
mental procedure™ must be taken into account in
rediscovering “‘the main fact about the old world view of
man” whatever that might have been. In other words,
increased “ncgativist” emphasis® and scholastic analysis
and classification must be accepted, for purposes of
stratification, as late characteristics.*

The Sutta Pitaka and other workers.—Apart from
the “excursions” of Mrs. Rhys Davids, the “stratigraphy”
of the Nikayas does not seem to have attracted much
attention.*® Dr. Keith roundly declared it an impossibil-
ity According to Franke, the Digha N. is a unitary
literary composition,* and the Majjhima “‘mindestens
in groszen und ganzen das einheitlich, in Zusammenhang
verfasste Werk eines Schriftstellers ist.”™ The ground-
plan of the former, according to him, is “der Nachweis.

26 Cf. “Kenapyadhyaropitinyetani  siitranityabhiprayah”
(AKV, Fol, 337 cited in Minayefl—Recherches...., p. 226);
“siitrani ca bahanyantarhitani miilasangitibhramsiat” (Ib., p. 222).

#7 Buddhism, (HUL) loc. cit.

*HCLJPTS 192477, Contra—Wassiljew—Der Buddhismus -
Vol. I, p. 89.

2 The particular conclusions of Mrs. Rhys Davids will be
considered below, as occasion arises.

30 Cf, “Rien n'a été fait pour déterminer les < < strates> >
chronologiques des Ecritures pilies” (La Vallée Poussin—Boud-
dhisme: opinions sur I’ histoire de la dogmatique. 4th ed. avant
—propos. p. viii).

31 Buddhist Philosophy, p. 21; but contra .LH.Q. 1936 where
he not only thinks the method of Mrs, Rhys Davids sound but
himself with Schayer, unearths the traces of “earlier doctrines”
in the Nikayas.

32Z.D.M.G. 1913, p. 410.

33 1b., 1914, p. 474.
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dasz Gotama Buddha, der Erhabenc, ein Tathagata (so
gegangene) sei, d.h. dasz Gotama sclbst den in D. II. 40.
97 vorgeschriecbenen Heilsweg zur Erlosenden Erken-
ntnis zuriickgelegt habe.”®* A certain homogeneity of
ideas and style, of course, cannot be gainsaid, but the
similarities of words, phrases and paragraphs pointed out
by Franke, arc not sufficient to prove his thesis which
takes an inadequate notice of the differences. To ex-
plain this ‘‘identity-in-difference” we must resort to the
hypothesis that the Nikayas are frequently ‘edited’ texts
embodying doctrines dcriving from a common source.®

Directly opposed to Franke’s is the view of Prof.
Bapat.*®* He discovers three different literary strata
in the Digha. The whole ol the first volume
is placed in the first stratum, and the argument
is thus stated: ‘*“This Sutta (the Simafifiaphala) forms
the basis of all the subsequent suttas, except the last
one, in the first volume, and serves the purpose of a
common factor, thus indicating that almost the whole
of the first volume must have been put together in its
present form.””® The point that seems to have been
proved is the posteriority of most of the suttas of the
first volume, in their finished form, to the Samaiinaphala
text. .

Whereas this first stratum is marked by simplicity
of teaching and the conception of Buddha as human,*
the third stratum (indicated mainly in the third volume)
compromises him on the subject of miracles, mentions

34 W.ZK.M. 1912, p. 199.

35 Cf. Winternitz, op. cit., pp. 54-55. Some niore particular
conclusions of Franke are considered below.

3 In A.B.O.R.I. V11§, 1926, pp. 1-16.

# Ib., p. 4.
s 1b., p. 7.
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the Metteyya Buddha, shows a great love of “Puranic”
legends as also the beginnings of Tantric literatmie and
employs the *“Anguttaraform” in the last two suttas.*®®
It must be remembered, however, that the antiquity of
Tantric beginnings in Buddhism is uncertain.®® Also,
the “Anguttara-form” by itself does not indicate late-
ness. Numerical considerations in literary arrange-
ment were not unknown in pre-Buddhist times. In the
“family books” of the Rgveda, the hymns within the
deity groups are arranged according to the diminishing
number of the stanzas contained in them. Thus in the
second book the first group of Stiktas, addressed to Agni,
begins with one containing sixteen stanzas but ends with
one containing only six. The first hymn of the next
group, addressed to Indra, has twenty-one, whereas the
last has only four stanzas.** Again, if we consider the
total numuber of hymns in each of the Books, from the
second to the tenth, we get the following sequence 43,
62, 58, 87, 75, 104, 103, 114, 191—which is on the whole
progressive. Further, the fact that the first and the
last Books have the same number of hymns is also not
without interest. If we turn to the AS., we find that
in the first book, out of thirty-five, thirty hymns contain
four stanzas each; in the second Book the hymns are as
a rule of five stanzas each, these accounting for twenty-two
in a total of thirty six; in the third Book out of thirty-
one hymns thirteen contain six stanzas each; and in
the next Book the majority, of hymns (twenty one out of

% Ib. p. 16.

4 Cf. Bloomfield’s remark on a similar problem, though in
a different context—*The tenth book——contains a great deal of
material, especially of an Atharvanic sort, which is undoubtedly
foreign to the main theme....But why must all such material
really be of more recent date....? (JAOS. Vol. XXI p. 43).

* Cf. Macdonell-A Vedic Reader—p. XIV.
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forty) have seven stanzas each.*® The “ekottara-princi-
ple” is clearly visible here. In the Brahinanas, again,
objects are grouped as Kins (Bandhus) if they can be
imagined to be in some way the examples of the same
number.** Despite its occasional obscurantism this
practice may be looked upon as the beginning of classi-
fication, especially of a numerical character. This be-
comes significant if we reflect that the Anguttara form
is nothing but a certain progression ol numerical groups.

Besides, the fact that this form occurs in non-
Buddhist writings as well seems to indicate that it deve-
loped out of a common literary antecedent.** Thus it
is possible that it may have appcared quitc early in the
history of Buddhist literature, which is not to say that it
was not used later.

Since, however, the main test of any schcme of
stratification must be its consistency with the whole of
evidence,® all these attcmpts obviously suffer through
being fragmentary. That is, of course, hardly avoidable
in the present state of our enquiry; and besides, their
value lies in as much as they add to our stock of the
observed peculiarities of style—early and late. It is
only when this stock reaches a certain degree of fulness
that a more or less complete stratification of the texts
would be practicable.

2 CI. Winternitz op. cit. I. p. 121. 43 Cf. Tait. Up. 1-7.

4 e.g. in the Jaina Thananga and Samavayanga, and some
texts in the Mbh. Vide Winternitz. 1f. p. 65 fn. 1., where it is
also puinted out that this very numerical method ‘s employed in
some riddles and litanies of other peoples as well cl. Satapatha
Bra—1.54. 6-11.

#5 Cf. ]J. E. Carpenter’s remark in another but similar con-
nection.  Referring to Gospel criticism he says “....its success
depends on the elements sclected for judgment. .. .and the range
of considerations admitted to influence the result”. (The Bible
in the 19th Century 1903. p. 220).
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Criteria of Stratification.—The evolution of the
Nikayas falls between the age of the Upanisads and that
of the Abhidharma and other Buddhist sectarian litera-
ture. This provides us with a general sense of direc-
tion in trying to discover what is early and what is late
in the Nikdyas. The growth of monastic learning and
o! philosophical analysis and controversy led to increas-
ed complexity, subtlety and system in the reahn of
ideas, till the message of Buddha was converted into a
stupendous scholastic philosophy.** At the same time
the spread of Buddhism among the people led it to im-
bibe many elements of popular religion and helped the
apotheosis of Buddha.** Pari passu with this orienta-
tion in doctrinal change there was a corresponding
change in the style of expression which tended o lose
simplicity and spontaneity and poetic vigour in favour of
dry-as-dust abstract scholastic formulae.*® Linguistical-
ly, too, the change may be scen in the usc of new tech-
nical terms and in the development of new technical
senses for old words.**

This is a very brief indication of some ol the gene-
ral criteria which may help us in stratifying the Nika-
yas. The following remarks of Carpenter about the
Gospel may be applied, mutatis mutandis, to our present
context—"Most of the problems which they (the Gos-
pels) suggest, can be solved, so far as solution is possible

. % CI. Rosenberg “Das Studium des alteren Buddhismus musz
mit den in der Sammlung des Abhidharma enthaltencn systema-
tischen Traktaten beginnen d.h. mit der sogenannten Literatur
der< < Kirchenviter> > —und nicht mit den Sitra” (Die Prob-
leme- der buddhistischen Philosophie p. ix. This is a veritable
modern delence of the ancient Vaibhasikas.

T CL. Louis Renou—The Civilization in Ancient India, p. 28.
** Cf. Winternitz—History of Indian Literature IL pp. G8-70.
9 Cf. Rhys Davids—Dialogues of the Buddha III. p. ix.
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at all, only with their own aid,—by the comparison, that
is to say, of the materials which they offer us. The
history of Gospel-criticism is in reality a history of this
process; and its success depends on the elements select-
ed for judgment, on the skill with which they are dis-
played before the critical verdict, and the range of con-
siderations admitted to influence the result.”*® Like
the Gospel, the Nikiyas “grew up in the dark; and their
history can only be recovered in the form of a series of
conjectures to account for the facts which they exhibit.”¥

Trends in the style and purpose of Metaphysics.—
(a) The state of doctrinal evolution®™: Within the
Nikiyas there appears to have been a steady growth of
metaphysical interest rcsulting in increasing enumera-
tion, classification and definition. At first it seems to
have concerned itself mainly with the collection, explica-
tion and harmonizing of the Master’s sayings, but, a5
fresh problems emerged, it engaged itsclf more and inore
with further analysis on its own part, and, in the light
of the new results, constantly reinterpreted the older
dogmas. Rival interpretations sprang up and though
attempts were made at co-ordinating them into coherent
systemns, only a few became standardized and the rest
were condemned as heresy. This rise of sectarianism had
a “retrospective effect” too as the sects not only com-

posed ncw literature, but also tampered with the eold
one.’?

W J. E. Carpenter—The Bible in the Nineteenth Contury,
(1903) . p. 290.

5 Jb. p. 503.

32 For an excellent exposition of the meaning and process of
doctrinal evolution in general, see Newman, Development of
Christian Doctrine, Chaps. I and V; also Marin-Sola, L’Evolution
homogéne du Dogme Catholique, Tome 1 pp. 24ff.

53 See Supra.
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Side by side with metaphysics there was also the
growth of a systematic Buddhist theology.®* The num-
ber and classes of gods multiplied, one of the causes
being the discovery or the adoption into the Buddhist
{old of new mystic states or trances communicating with
divine ‘worlds.” Cosmological myths, in spite of the
tradition which represents Buddha condemning these
as futile “speculation”* flourished and indirectly served
to discredit thc gods.™ Alongside it the attitude tc-
wards the miraculous underwent a significant change.*

The Rise of Buddhology.—But the most far reach-
ing theological trend was the apotheosis of Buddha.
The idea of a Being incomparably superior to all crea-
tures, including gods, and [rom time to time incarnat-

54 Jts points of contact with Vedic theology and mythology
appear in general confined to Brahmi (whose nearest Vedic
equivalent would be the much too nebulous Prajapati) and
Brahma-loka, Yama and Pettivisaya (for Mara, see infra),
Inda (Sakka belongs to the Budd. mythology then being
built up cf. PTSD on ‘Inda’; Dial. II. 294-298), Gandhabbas
and Accharis. “Prajapati” is mentioned only in the formula
“deva_sa—indaki sa brahimaka sa pajipatika” (PTSD): on Soma,
Vayu, Pajjunpa and Varuna see Buddhist India p. 235. The
ideas on hell are much nearer to the Purinas. On the whole the
independence of this mythology is manifest, and it must have
taken some time to develop.

5 Another was the infiltration of the deities of local cults,
esp. among the “Bhumma-Devas” (earth-gods) and the “Nagas”
(cf. Mahasamaya and atanatiya). As Rhys Davids remarks “the
idea was to reconcile the people to different ideas. The actual
consequence was that the ideas of the people thus admitted, as
it were, by the back-door, filled the whole mansion” (Budd. Ind.
p. 220) . Mythology did not leave uninvaded even the citadel of
Abhidhamma, which is shown by the fact that the third Section
of Vibhanga (Abhidhammic) contains considerable mythological
material (c[. Winternitz II. p. 168).

3¢ e.g. in the Brahmajalasutta.

57Cf . the Aggafifia Sutta. Whether Brahmacarya was
possible for gods became a hotly debated point among the sects.

58 Contrast the attitude in the Kevatta Sutta and the Pati-
mokkha with that in the Pitika Sutta.
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ing, actually or apparently,” according to a fixed norm
(Dhammati) solely out of compassion, is without a pre-
vious parallel. It is quite forcign to the earliest texts
and must have developed gradually. The degradation
of the concept of the Arhant™ was the other aspect of
the change, which was principally responsible for the
first rent in the garment of the Sangha.®* The mention
of previous Buddhas (likc Sikhi),*™ of Futurc Buddhas
{like Metteyya), of the “Bodhisatta”, of the Pacceka-
Buddha, of the “birth miracles” and the narrative of
the life of the Buddha as governed by “Dhammati’—
these, then, emerge as late characteristics. The change
that came over the concepts of “Saddha” and of “Omni-
science” is also significant in this respect.%® Similar
is the great extension of the practice of Thapa-worship.
which though undoubtedly ancient, came to acquire a
quite exceptional importance for later Buddhists.?

There was also the growth of the physiognomical dogma
of the thirty-two ~“Mahapurisalakkhanas™."

39 See infra.

S8 CE Rhys Davids' introduction to the Patikasutta in the
Dialogues.

61 See last Chap.

%21In a general sense, of course, it is quite common to find
Prophets referring to their spiritual predecessors and Buddha
too might have done so. The theory of the Previous Ruddhas,
however, goes considerably beyond  that. According to Mrs.
Rhys Davids the idea of a Buddha was then “in the air.”
Kindred Sayings I. p. I. (fn).

83 See below.

#Theraising of tumuli over the dead is a widespread primitive
practice. (Mitra, PI. pp. 301 ff; Macdonell, VM. p. 165; RS. VII.
89.1). The anct. meaning of Thiipa goes no further—Sec PTSD.
cf. Vin, iv, 308; Jat. IIT. 56.(cf. Budd. Ind. p. 80). The non-
discovery of pre-Asokan stiipas is, however, significapt, and indi-
cates that the Buddhists took to them rather late. Cf. V.S. Agrawal,
Bharatiya Kala, pp. 156-57. )

85These arc called lokayatamahapurisalakkhanas and, again,
declared a Brahmanic doctrine (see Ambattha Sutta for example).
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The general ideological trend.—The result of this
section may be summarised in the statement that an in-
crease in the number, extent, subtlety and frequency of
the theological and metaphysical “enumerated groups”
may be considered a sign of lateness.

(b) The state of literary evolution: In general,
an older style is revealed by its striking simplicity,
spontaneity and earncstness. It is often found in
short texts although thesc short texts are fre-
quently found embedded in larger ones. They arc
either dialogues reminiscent of the Upanisads,” but
marked by a gentle, almost Socratic irony and sometimes
more sustained rcasoning;*" or they are brief sermons,
concerned not so much with philosophical niceties as
with spiritual practice;™ or more rarely, they are [rag-
mentary biographical narratives.® In most cases they
are sun-lit by apt similes and parables (both covered

s

The Brahmanic sources, however, arc curiously silent.

At least two of the Marks have been sought to be traced to
the influence of sculpture—those rel. to jalahatthapado and
unhisasiso (see Foucher's L'Art gréco-boudhique du Gandhiray.

It is interesting to note that Sn. 1019, 1021 and 1022 refe:
to only 3 Lakkhanas. Cf. N. H. Samtani, The Arthaviniscaya
Siitra, p. 283,

t6eg, compare the Samaiiiiaphala® with Br. IV, I. Sec
Winternitz, II, p. 37 fn. 1., also Ib., p. 76. Here, for exan_lple.
is a text quoted in Ak. V. (Sphutartha) I, p. 17 which is obvious-
ly very near to the Upanisads—"Uktam hi Bhagavata—Prthivi bho
Gautama kutra pratisthita, Prthivi brahmaga abmandale
pratisthita. Abmandalam bho Gautama Kva pratisthitam. Vayau
Pratisthitam., Vayurbho Kva pratigthitah. Akade pratisthitah.
Akasam bho Gautama kutra pratisthitam. Atisarasi brahmana.
Akisam brahmanapratisthitamanalambanamiti vistarah”. In
style and expression and orientation of intellectual quest this is
to be scarcely distinguished from some Upanisadic passages, e.g.,
Br. Up. 111, 6; 11], 8.

87 Cf. Winternitz, 11, pp. 69-70.
68 e.g., MN. Sutta 61.
69 e.g., MN. Ariyapariyesana sutta.
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by Pali Upami). Indeed, quite a number of these can
be looked upon as having originated with Buddha him-
self,” who apparently was as fond of them as Jesus.™
This fits in with the non-learned character of much of
his audience,™ the inspired and original character of his
message™ and the state of literary deveclopment in his
times.” The parables arc not merely illustrative and
argumentative but also didactic, so that they frequently
contain a positive teaching. Indeed somc of these
figures later became technical expressions.™ This para-
bolic style was, however, superseded partly by the growth
of greater precision and abstraction in expression and
partly by the growth of edifying myth richly burdened
with anecdotal trappings. Of course, late similes and
parables are by no means rare, but they show a tendency
to be lengthy and drawn-out to the minutest details, e.g.,
the comparison of the cight qualities of the ocean (Cv.
IX, 1; 3f) or of the five kinds of monks in their relation-
ship to women (Puggalapaniatti V, 3)."

70 Cf. Winternitz, Loc. cit.; Sakya, pp. 313fL.

Mrs. Rhys Davids’ interpretations are, however, quite
arbitrary.

71 CL “....the naturalness, the lucidity, and the aptness of
his (Jesus’) parables place them in a class by themselves” (ERE
IX, p. 630).

72 Which must have, for the greater part, consisted of wander-
ing mendicants, khattiya clansmen and merchants (see Chap.
on Life).

73 See Chap. on ‘Lile of Buddha’.

7+ The Upanisads, it is well-known, make use of simile and
connected figures to expound philesophical and mystic ideas, e.g.,
Ch. VI 6ff; Br. IV. 3. 19, etc.

7 Cf. Winternitz, op. cit., p. 74.

7 Jn view of the fact that the method of answering an op-
ponent by comparisons is hardly Abhidhammic (Kv. resorts to

it rarely if at all) is it possible that the author of the “Milinda-
paitho” took his cue from the Payasiradjaiifia Sutta?
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In response to the needs of scholastic controversies
and of the inculcation of dogmatics among the novices,
a dry-as-dust catechistical style came into being. The
“Vedallas” are a prominent example of this class. Pari
passu emerged the commentarial style, illustrated by the
“Vibhangas”.” The suttas calling themselves “Veyya-
karanas” (otherwise, it is difficult to decide whether
they are Veyyakaranas or not) should also perhaps be
considered to have been similarly motived.™

There was also a considerable development of what
may be called the “Puranic”, or perhaps the ‘“Maha-
yanic” style. It is characterised by its wealth of narra-
tive and descriptive material, by its predominantly
mythological character, by its, to say the least, bene-
volent toleration of miracles, by exaggeration in num-
bers (of years, followers, converts, distances etc.) and in
the epithets of praise and blame, and at places, by a
marked change of taste.” Those suttas which exhibit a
form akin to that of the “Jatakas” may be adduced as
examples of this style,® e.g. MN. Sutta 81.

(c) Interpolation: Many suttas reveal patchwork.
That is not surprising in view of the fact that they were
transmitted down long and independent lines of reciters
steeped in later ideas, formule and interpretations,
never had a single standard linguistic expression, and

77 These are not “purely philological-exegetical” as acc. to

gldenberg the commentarial core of the “Vibhanga” in “Vinaya”

"Se.g. Brahmajala.°

" CE. Rhys Davids’s introductory remarks to the Patika
Sutta, Dlalogues, I11.

% As to the “Parittas” they might have been used in certain
popular c1rcle§ quite early, but it must have been only gradually
that they attained to that importance and recognition which is
accorded to them in the Digha and the Khuddakapatha.

F. 3
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underwent probably more than one editorial revision.®
The progress of doctrine has, thus, left behind its en-
registrations on many of the ancient texts. They are
not confined to interpolations and appendages. Many
times the old texts are merely “retouched”, for example
made tidier in expression through the substitution of a
looser statement by a more compact formula; or lists of
adjectives are lengthened or cut down, or conventional
beginnings or endings added. Most of these are cases
of old texts unconsciously brought up-to-date. More
serious is the assimilation of variant versions into new
compositions, though they are sometimes left just jux-
taposed.

Thus late expression may be consonant with early
i1deas and isolated late features may be found in an other-
wise early text. For other reasons also too great a de-
mand should not be made on consistency.®® And as
Bloomfield observes, in another connection, ‘“‘at least
the following caution ought to be observed; before
throwing out we ought to know the reason why the redac-
tors placed these extra materials where we find them.”*

An interesting class is formed by those suttas (parti-
cularly in D.N. II) which have Mahia prefixed to their
titles and these appear to have reached their present
bulk through the elaboration of shorter originals.* One
result of the analysis of discrepancies which result from
the confused jostling of old and new elements, is that

8 Cf. Chap. 1.

82 Cf. the remark of C. Gore “Naive records of personal ex-
periences all the worid over, which are quite credible on the
whole, are still not drawn up with such precision as to stand
minute cross-questioning” (Jesus of Nazareth p. 189 H.U.L.).

8 J.A.O.S. Vol. XXI, p. 44.

8 Cf. the Satipatthanasutta and Maha®; cf. Bharata and
Maha°.
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sometimes we are able to glimpse sayings of an “un-
orthodox” character® i.e. sayings as are opposed to the
established beliefs of the editors.

(d) Vocabulary and other linguistic features : Lutos-
laws!u. in his work on Plato’s Logic has given great
precision to stylometric methodology.*® That procedure
has the advantage of mechanical applicability, but it
depends for its success on such extensive linguistic sta-
tistics as are simply not available in the field of Pali
studies. The PTS dictionary is the best effort in the
direction, but it does not list all the occurrences of a
word, and treats the meaning historically in a few cases
only. In any case, our situation is different from that
of Lutoslawski, for we are after all not concerned pri-
marily with the study of a particular person’s style re.
flected in his choice and arrangement of words, in which
case only, their comparative average frequency in texts
of equal extent could be made the basis of further infer-
ence. For our purposes, words are just milestones in
certain trends of semantic evolution, not the indicators
of personal idiosyncracy. Unfortunately, uncertainty
besets many of our word histories, which have, in any
case, not been comprehensively worked out. At places,
again, the possibility of interpolation makes a semantic
test hazardous.

Below 1s a list of the words which through change
in their meaning or importance indicate the age of the
compositions in which they occur. It does not include
wholly post-Nikaya terms such as, appana, avajjana,
bhavanga etc., and omits such terms as Dukkata, Dutthu-

lla etc., which are of “stratigraphic” significance for

the Vinaya alone—
83e.g. SN. II1 130.

88See Lutoslawski—op. cit., pp.66-72; 146-131. There has
been considerable development in Stylistics in recent years but
whether it has provided a rcliable stylometry for contexts such as
the present, is still 2 debatable issue—Cf. John Lyons, New Horizons
in Linguistics, pp. 185 fI. Besides, the remarks on Lutoslawski
above apply with even greater force to computer stylometry.
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Ajjhattacintin.—The word is rare: PTSD has
only two refererices, Sn. 174 and 388. Later on Ajjha-
tta became just the counterpart of what is Bahiddha and
preoccupation with either was condemned. Previously,
however, Ajjhatta seems to have been commendatory.
Similar is Ajjhattarata—Dn. II. 107; Sn. 263; Dh. 362;
Ud. 64; ANN. IV. 312, Cf. Atmaratih—Ch. Up. VII-25-2
(Ajjhattasanti—Sn. 837—may also be noticed).

Paccatta, attan, anatta, attabhava, attadipa, °sarana.

See infra on the problem of Self (Chap. XII).

Attha.—Mrs. Rhys Davids has pointed out that as a
word for the summum bonum it tended to fall into dis-
use (see e.g. The Original Gospel....pp. 79—80).

Anagamin—". .. in the oldest passages referring to
these four stages (of spiritual progress) the description
of the third does not use the word a° (D.N.I. 156; II.
92, II1. 107, M.N. II. 146) and a° does not mean the
breaking of bonds but the cultivation of certain speci-
fied good mental habits....At It 96 only three stages,
the worldling, the anagamin and the arahant; and the
samyojanas are not referred to. It is probable that al-
ready in the Nikaya period the older, wider meaning
was falling into disuse” (PTSD). It may be added that
in many old passages the place of anagamin is occupied
by “Opapitika” which occurs in a more general mean-
ing in the Jaina canon, as also in the report of some
heretical doctrines in the Nikayas e.g., in the Samaiiiia-
phala sutta.

In view of this gradual growth of the theory of
spiritual stages, it is likely that the terms Antaraparinib-
bayin, upahacca®, sasankhara®, uddhamsota, and akani-
tthagamin are also late, since these presuppose a fivefold
classification of the anagamin.
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Anusaya.—In the older texts the word usually
occurs absolutely, without mentioning the cause or
direction of bias. So Sn. 369, 545; M.N. III. 31 etc.,
or in the triplet adhithnabhinivesanusaya S.N. II. 17;
IIL. 10. etc. Later on its content is schematized in
variant lists; and finally these govern the connotation of
the word. It may be noted that among the sects the
problem of the nature of ‘Anusaya’ and its relation to
‘pariyutthina’ (used quite generally in the Nikiyas e.g.
M.N. I. 18) and ‘citta’ assumed great importance.

Anussati (6)—A list of subjects to be kept in mind.

Apadana—in the sense of ‘sublime life history’,
appears late (See PTSD).

Appamada, utthana, parakkama, nikkama, viriya,
Arambha, and possibly Purisakara are so closely inter-
woven with the Zeitgeist of the 6th century B.C. that
emphasis on thein must have been early.

Ababa, and abbuda (as also Roruva and Avici)
which are the names of hells or hell-periods, are possib-
ly late.

Abhifific has an earlier gencral mearing, and a
later one referring exclusively to the six supernormal
psychical powers (see PTSD).

Abhidhamma which would seem to mean “about
Dhamma” i.e., expository to it, and not “special Dh.”

Abhivinaya.—Must have come in familiar use only
with the growth of an exegetical literature.

Abhibhayatana.—in its specialized signification of
the eight stages of mastery over the senses may be
late.

Amata.—As a frequent expression for the sum-
mum bonum it is obviously nearer the upanisadic ‘Ge-
dankenkreis’ than the other end of the Nikiya period.
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Arahant—Its meaning suffered a degradation (see
Dialogues II Intr. to Sutta 14).

Aviha—appears late. 1t stands for the 12th of the
16 Brahma-worlds—S.N. I. 35, 60; A.N. 1. 279 Pug-
gala® 17. Other words like abhassara, subhakinha,
manopadisika, khidda® etc. appear similarly late.
These belong to a mythology that was built up in inde-
pendence of the Vedic tradition and must have taken
time.

Ayatana.—already found in the upanisads though it
became extremely important in abhidharma. It must
have, therefore, on the whole, tended to increase in
frequency and technicality. And we do find quite 2
number of diverse dyatana groups or schemes; rajassaya-
tana in Sn. 406 is quite general. Vimutti® in D.N. IIL
241, 279 is more specialized; the six ayatanas are still
more so; and the 8 abhibhayatanas as well as the 10
Kasina® are possibly later still. Ayatanakusalata (D.N.
II1. 212) shows not only the growth of technicality but
also of abstraction. Notice also dyatanika S.N. IV. 126.

Arammana—closely allied to the above in meaning,
and like it, became very popular later in psychological
discussions.

Asava.—In the earliest texts it seems to have a
quite general signification; then, for long, it denotes a
set of three evils, which is later increased to four.

Inda.—See above.

Indriya.—Owing to its popularity groups multi-
plied till at Vbh. 122 sq. we have a list of 22 indriyas.
Of these the last three appear late (the order as given
in PTSD).

Upadhi—At first it is used quite generally, and
even where specified, means no more than material en-
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cumbrances like property etc. At the close of the
Nikaya. period, however, we find it systematized into a
set of ten— (See PTSD).

Upadana.—It begins with a general signification,
but is later dogmatized in a set of four-Kama®, ditthi®,
silabbata® and attavada® D.N. II. 230; M.N.I. 51. 66;
S.N.IL 3; V. 59 etc. Jaina “Ayana” may be compared.

Ogha.—Used at first in a lively figure, it was for
some time interpreted with a certain amount of latitude.
A.N. III. 69 speaks of Kamogha. Sn. 945 identifies ogha
with gedha while S.N.I. 126 has five oghas. “Towards
the end of the Nikiya period we find, for the first time,
the use of the word in the plural and the mention
of the four oghas identical with the four ‘asavas’ see
D.N. I1I. 230, 276; S.N. IV. 175, 257 V. 59, 292, 309,
Nd. 159; Nd. 178" (PTSD).

Kappa (Maha®) defined as consisting of four asan-
kheyya® viz. samvatta® samvattatthayi®; vivtta® and
vivattatthayi®, as in A.N. II. 142, appears much more
elaborate and schematic than the samvattavivatta® of
D.N.I. 14 or It. 15.

Kilesa—*Its occurrence in the Pitakas 1s rare; in
later works very frequent...” (PTSD). Now the first
statement at least, does not apply to upakkilesa which
would seem to represent the earlier usage.

Khandha.—The three (increased to four a little
later) dhamma® are reminiscent of “trayo dharmas-
khandhah. ... (Ch. Up IL 2. 3. 1). On the other hand,
the scheme of the 5 upadanakkhandhas is much later.
It assumes a full-fledged theory of Anatta, and a concep-
tion of Viifiana which has travelled far from its origi-
nal form. Starting from the simple distinction be-
tween kiya or rapa and viiifidana (citta), psychological
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analysis in the Nikayas arrived at this subtler concep-
tion through an intermediate stage. And this result
was itself superseded in the Abhidharma stage (see
below).

Gavesana.—An early word according to Mrs. Rhys
Davids. Coomarswamy in his review of her book “What
was the original gospel in Buddhism?” remarks, “It
would have been helpful to point out that the very word
for way (Maggo: Dht. p. 298 has gavessati—maggana)
derives from mrg. to ‘hunt’ especially in the sense of
track’ ” (JAOS 1938, p. 680).

Cakkavattt dhammiko dhammaraja caturanto.—
According to R. Chanda “‘probably post-Afokan” (Mem
Arch Sur. of India, No. 39 p. 16; cf. Bhandarkar, Adoka,
p- 286). This is unlikely, for how, then, explain the
utter silence of the Pitakas about Afoka? Besides, there
are other instances of the early Buddhist tendency to
replace many popular or Brahmanic ideas by “counter-
ideas”. On the growth of the idea of King of Righte-
ousness see Rhys Davids-Hibbert Lectures, p. 129.

Napavatthiini: Forty-four in S. N. II. 56 ff. discussed
in extenso in Vbh. 306—44.

Tanha.—"The figure is a strong one, and the word
Tanhi is found mainly in poetry, or in prose passages
surcharged with religious emotion. It is rarely used in
the philosophy or the psychology. Thus in the long
Enumeration of Qualities (Dh.) Tanha occurs in one
only out of the 1366 sections (Dhs. 1059), and then only
as one of the many subordinate phases of lobha”
(PTSD). One may compare Ch. up. “apipasa eva sa
babhiiva” (Ch. Up. III. 17. 6). It appears one of the
central figures used by Buddha himself, and became
less frequent as scholasticism grew.
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Thitpa—See supra.

Dandae.—In the sense of violence (to creatures) ap-
pears an early usage and occurs frequently in verse, and
is strongly akin to the Jaina usage.

Ditthi—Came to acquire later the very special
meaning of heresy.

Dukkhata—The term occurs in Ch. up. VIIL 26. 2.
cf. D.N. III. 216; S.N. IV. 59; V. 56. Dukkha-dukkhata
is purely Buddhist.

Devayina.—Sn. 139; D.N. I. 215. An Upanisadic
and rare expression; hence early.

Dhammata tathotd, dhammatthitata, and dhamma-
niyamatd: may be late on account of their great abstrac-
tion. Nirodhadhammati (S.N. IV. 217) is similar.
So is “Idappaccayatd”. But cf. By. Up. IV. 1 where
similar abstractions are used Prajiiata, Priyata, Satyata,
Anantatd, Anandati and Sthitatdi. Thus the issue re-
mains uncertain from a linguistic approach. See below
on Pratityasamutpada and Dhamma.

Dhamma.~The “doctrine” is Dhamma, because it
proclaims the Norm that lies behind things; and since it
is through the mind that the abstract norms behind
sensible things arc apperceived, dhammas are the ob-
jective counterpart of “Mano”. This second meaning
secms to have mediated in the progress of the meaning
of dh. from “‘the Norm behind things” to the “things”
themselves.

Dhatu.—Another of the much-used words like Aya-
tana and Indriya, and, like the former, of importance in
Abhidharma. Its popularity betokens a strong analyti-
cal quest, which sought to reduce things to their ultimate

elements, and thus we have kama®, amata®, nirodha®
and even nibbana®.
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The distinction between nitattha, and neyattha
(c.g.. AL 60) belongs to the age of sectarian contro-
versies.

Parovara.—Found only in Sn. 353, 475, 704, 1048
and 1148 (PTSD). Onec may compare the Upanisadic
usage. Probably early.

Paccekavasavattin. D. N. I1. 261 *“These show u ten-

Pacceka-Brahman—S. N. I. 146. dency which be-
came very pro-

Pacceka-Sacca—A. N. II. 41; V. 29. | minent later,
Pacceka-Buddha, e.g., M.N. III. 86; S.N. L. 92; Ud. 50.

Pajapati.—See above.

Padhana.—The more general earlier usage elaborat-
ed and crystallized in the sammappadhinas, The for-
mula of the four padhinas as Samvara, Pahana, Bhavana
and Anurakkhana as detailed in the Sangiti sutta seems
to represent a still more precise and elaborate stage.

Parikkhara—The conception of the seven Parik-
khidras of samadhi is an obvious improvement on the
formula of eightfold path.

Paritta.—See above.

Parissaya—has a meaning which is the exact oppo-
site of the Jinist meaning.

Purisa, °puggala, puggala—While the first is the
usual Upanisadic word, the third word is the usual one in
Abhidharma. The second appears a transitional make-
shift. Are the reasons for this introduction of the new
word to be sought in the growth of the Anatta doctrine,
which disliked purisa on account of its old associations?
Already in the AN “Puggala” has reached pre-eminence;
on the other hand, the only undoubtedly early use of the
word appears to be in the “Samaiiiiaphala sutta” where,
however, it appears juxtaposed to satta.
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Bodhisatta.—has been discussed above and would
appear to be late.

Magga.—Mrs. Rhys Davids has suggested that it was
not originally cightfold. The formula of the tenfold,
at least, is clearly an elaboration. (The Tikapatthana
has twelve constituents—see PTSD).

Vinifiana.—Originally the “More-than-Body” which
in its patitthita state was the mutable transmigrant;
later it came to mean almost exclusively *‘sense-percep-
tion” (this latter meaning has its beginnings in the
latest Upanisadic texts) which is its status in the full-
fledged five khandha theory.

Vedalla.—See above.

Samyojana.—Originally a gcneral meaning in
which the metaphor is clear. Later it was elaborated
into diverse lists.

Sankhara.—From a somehow ‘conative’ meaning
(ck. the three sankhiras; abhisankhira) it came to have
a very extended use and became very important later.
A clearly late instance of its use is S.N. IIL. p. 87.

Safifia.—used loosely and in forming many lists,
some of which are the obvious elaborations of others.
(See PTSD).

Satipatthana.—The usual scheme of four has come
about through the elaboration of the simpler Sati or
“mindfulness”’— (See Chap. on Way).

Sahassi Lokadhatu.—D.N. 1. 46; AN. 1. 228. Im-
plies developed mythology (cf. M.N. IIL 101).

Sufifiatd M.N. II1. 111; Kv. 232. Shows abstrac-
tion and pronounced negativism. Great importance
later, °Patisamyutta A.N. I. 72=III. 107=S.N. II. 257.

From the side of linguistic morphology even fewer
data are available. Geiger distinguishes four stages in



44 ORIGINS OF BUDDHISM

Pali linguistic development,® of which only the first two
are relevant to the present enquiry: 1. The language
of the Githis i.e., the metrical pieces. It is of a very
heterogeneous character, containing many archaic speech-
forms which are distinguished from the old-Indian
forms only phonologically. Fausboll®® has pointed out
that Sn. contains many old Vedic forms of substantives
and verbs in the plural, such as Samihatase, Paccayase,
Panditase, or Caramase, Sikkhisamase; the shorter Vedic
plurals, as Vinicchayd and Lakkhani for Vinicchayani
and Lakkhanani; shorter instrumental singulars as manta,
parififid, labhakamya,—for mantaya, parififidya, labhaka-
myaya; Vedic infinitives as vippahatave, unnpametave,
sampayitave; contracted forms, such as, atumanam, su-
vami, suvani as well as archaic forms like sagghasi (=sak-
khissasi), pava or pava (Pavadati), pavecche (—=pavessey-
ya), sussam (=sunissami), datthu (=disva), paribbasino
(=parivasamano), avocasi, runnena, uggahayanti.

2. The language of the canonical prose, which
is more homogeneous than that of the gathas. The
archaic forms diminish in number and frequency,
while the use of the new formations is no longer
accidental or arbitrary as in the oldest period of the

language, but is governed by more rigid rules.

Considerations of metre can also be useful
occasionally, though the stratigraphy of metres has
itself to be established at the same time.***

(e) Geography.—According to Thomas the expan-
sion of geographical knowledge towards thesouth and the
west indicates a relatively later character of the reports.s
In the DN. and MN. introductory sections generally
mention the Kisis, the Kosalas, theAngas, the Magadhas,

# Pali Literature and Language (tr. by Batakrishna Ghosh,
pp- 1-2).
" #8Ty his intr. to SBE X (tr. of Sn). Quoted by Bapat in

his ed. of Sn. (p. XXVIII).
® Life, pp. 13-14.%%% Cf. Warder, Indian Buddhism, p.14.
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the Kurus, the Vajjis and the Mallas. The Janavasa-
bhasutta, however, also mentions, the Cetis and the
Vamsas to the west of Prayaga, the Kurupaificalas, north
west of the Kosalas, and still further west the Macchas
and the Surasenas.®® This list of twelve is extended in
the AN.” to sixteen by the mention of the Assakas of
South, the Avantis north of the Vindhyas, and, in the
extreme north, the Gandharas and the Kambojas.”
The Godavari is mentioned only in the introductory
verses of Parayana.

An “extension” of geographical knowledge, how-
ever, is difficult to prove. Even in the 6th century
B.C. Kosambi had political connections with Avanti%®
and presumably with the adjacent states to the north-
west;” and traders plied the caravans along the great
highways to the North and the West. Again, Rhys
Davids argues® cogently for the great antiquity of the
Anguttara list of the Sixteen Powers. as also for the
gathas

“Dantapuram Kalinganam Assakanafica Potanam.|

Mabhissati Avantinam Soviranaiica Rorukam]||

Mithila ca Videhanam Campi Angesu mapita|

Baranasi ca Kasinam ete Govindamapitati.||*

% DN. IL p. 200.
91 AN. 1. 213; IV 252, 256, 260.
%2 Cf. also Thomas—Hist. of Budd. Thought p. 5.

% Budd. Ind. p. 4. That one of the queens of Bimisara-
Khem3a hailed from “Madda in the Punjab” seems to be based
on no better evidence than that of the Thig. A, and the Apadana
(sce C.HLI. 1. p. 183 & In. 4).

s eg. cf. CH.L L pp. 213214
9 Ib. pp. 172-178.
9 Ib,
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It appears, therefore, that it'is hardly permissible to
trace a successive growth in geographical knowledge from
the DN. and MN. to AN.

It, however, stands to reason that there was a geo-
graphical extension of the Buddhist Sangha, and it must
have taken place along the trade routes. Warlike rela-
tions between Avanti and Magadha, shortly after Bud-
dha’s death® may have retarded just as well as promot-
ed the westward movement of the Buddhist monks.
The materials, unfortunately, for reconstructing the
pre-Afokan geographical growth of the Sangha appear
to be inadequate (see the last chapter).

Some sermons are reported to have been delivered
at Madhurd and Avanti. These are, however, always
attributed to some of the apostles, and in some cases, it
is expressly stated that they were delivered “shortly
after Buddha’s death”. 'We may suppose that true for
all sermons of the class. It appears unlikely that
Buddha himself frequented much the region to the west
of a line that may be drawn from Savatthi to Kosambi,
although some suttas report Buddha preaching among
the Kurus.®

Some suttas speak of Buddha at ‘Alavi’,*® the loca-
tion of which is uncertain (Is.it the same as the later
Atavi?) but those which speak of the “Kukkutarirama”
at Pataliputta’® (they do not introduce Buddha) may
with some confidence be regarded relatively late.

”MN. IIl p. 7.

98 e.g. the Mahanidina sutta or the Mahasatipatthana sutta
or AN. V. p. 29.

9 e.g. AN. 1V, 216, 218; L. 136.

100 Do not these assume that there was a Vihara at Kukkuta-
rama?—In which case, may we suppose it to be the same as is
xl'{egorted by tradition to have been built by Afokar (Contra—

ys Davids in C.H.I I p. 189).
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Finally, a sutta in MN.? speaks of the ‘yonas’ as
having only two classes (Vannas)—freemen (Ariyo) and
slaves (Daso). Whether it points to an Ionian com-
mercial colony in India is uncertain®® Even if it is
pre-Alexandrian, which is possible though not probable.
it may most certainly be regarded relatively late.

F. Political and Social:

The political data have been fully considered by
Rhys Davids. They belong almost wholly to the age
contemporancous with Buddha. The Kosala sam. of
the Sn. speaks of the familiar relations of Buddha with
the king of Kosala, and mentions the war between
Pasenadi and Ajitasattu. It may be noted that the
relations between Buddha and Ajatasattu appear just the
opposite of those established at the end of the Samaiifia-
phalasutta which may, therefore, be regarded later than
the bulk of the Kosala sam. (The relations established
in the Samaiifiaphala® apparently continued to the end,
as is indicated by the Mabaparinibbana). Again, MN.
II1. 7 speaks of Ajatasattu as fortifying his capital, Raja-
grha in anticipation of an attack by Pajjota of Avanti.
This is supposed to have been shortly after Buddha's
death. The only other reference to a political event
which can be definitely placed in the years following
Buddha’s death is that referred to in AN. IIL. 57—63.
‘We are told here how the thera Narada consoled a king
Munda at Pataliputta, who was overwhelmed with grief
at the death of his wife Bhadda. It may be noted that
Narada simply redacts a sermon delivered by Buddha on
a similar occasion. The chronicles tell us that a grand-

101 MN sutea 93.
192 cf. D. R, Bhandarkar-Asoka pp. 30-32.



48 ORIGINS OF BUDDHISM

son of Ajatasattu was named Muinda and began to reign
about the year 40 A.B.1*

This is almost as much help as we get from the
political data.

On the social side several inonographs have becn
no doubt, written'* but they all attempt to reconstruct
a synoptic picture mainly on evidence of a “‘composite”
character, which is drawn principally from the Jatakas
and then freely combined with that found in the Nika-
yas and the Vinaya. A detailed comparison of this
evidence with the Brahmanic and Jinist sources still re-
mains a desideratum. Since, however, the curve of the
social history of Pre-Afokan India at least can only be
traced with reference to a time axis of relatively longer
periods, it is unlikely that it will throw much light on
the problem of Nikaya stratification. The most impor-
tant considerations in this respect must relate to the
history of the Sangha.

Prose and Verse.—On the basis of the oft-occurring
sutta on ‘Future Dangers’ (Anagatabhayani)'® Winter-
nitz concludes that “the poetical pieces were not at first
generally recognised, that their claim to be regarded as
sacred texts was contested and that they were only later
on combined into a Nikaya, namely the Khuddaka-
nikdya.”** Now although this particular text has been
recommended by Asoka, its authenticity is, for several
reasons dubious. In the first place, it purports to be a
prophecy, and prophecies are at once suspect as compo-

103 8ee C. H. L I p. 189 and in. 3.

104 Rhys Davids, Buddhist India; Mrs. Rhys Davids in JRAS
and C.H.I I. Chap. VIII; Fick-Die Gliederung etc. R. L. Mehta.
Pre-Buddhist India.

105 e.e. AN-IIL. 107,
106 Op cit I1. P. 77.
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sitions concocted after the event. And the truer and
more wonderful they are, other things remaining the
same, the greater must the suspicion become. Now it
does seem remarkable that Buddha should have foreseen
the great rise of verse and heresy within the Sangha.
Again, this sutta speaks of monks as “Abidhammaka-
tham Vedallakatham Kathenta” and of the “Suttanti
Tathagatabhasita. . . .lokuttarasufifiatapatisamyutta’.

The use of the underlined words suggests that the
sutta belongs to a relatively late date in Nikaya history,
and very probably represents the hostile reaction of the
Abhidhammists to the other more popular trend within
the Sangha. In any case to conclude from the sutta in
the way Winternitz does is to invest it with more signi-
ficance than warranted. That is, of course, not to con-
test the late and unstable character of the fifth collection
as a whole.?”’

Cv. V. 83, is important in this context; a study of
the four parallel versions of the text as given by some
other sects,’” however, suggests that the prohibition
there is not against the use of verse as such but rather
against “sanskritization” and chanting after the Vedic
manner.

1971b. fn. 3:—The Buddhists of Burma include in it four
additional texts, while the Siamese edition of the Pali canon has
eight of them missing: Vimamavatthu, Petavatthu, Theragatha,
‘Theri®, Jitaka Apadina, Buddhavamsa and Cariyipitaka.

According to the Dipavamsa v. 37 the mahasamgitikas did
not recognize the Patisambhida, the Niddesa and a part of the
Jataka. “The Khuddaka Nikaya as a whole does not appear in
men(t:ihme(s,; .:hgamas. Further the Divyavadana makes ~gf;equenft

on of the Agamacatustaya only . 17, 331, 388); ct
Oldenberg in ZDMG, 52, 654f. (ep

1%8On th i i i i-
Juin 4418, € basis of their report by Senart in JA 1915 Mai

F. 4
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On the other hand, it must be remembered
that verse is a greater conserving medium and in oral
transmission likely to be more conservative than prose.
Besides, in our texts where prose and verse occur to-
gether, it is impossible to say in general whether the
one or the other is older.»*®

In short, the verse-form is in itself of no stratigra-
phic significance. The Sn. and the Dh. contain quite a
number of verses which are far from being distinctively
Buddhist. These are either popular riddles, or of a
gnomic or generally ascetic character. From a considera-
tion of their content alone such verses are not stratifi-
able, and often the ancillary apparatus adopted here is
also not fine enough to classify them.

Further, the difficulty of marking out interpolations
and additions is much greater in verse since the sudden-
ness or obscurity of transition from one verse to another
is not incompatible with their forming an original
unity, and the absence of short external sections makes
the task of discovering the originally independent units
of the composition an extremely hard one.

10 e.g, in the Sagathavg of the SN, Ud. and It.



CHAPTER 1II

THE STRATIFICATION OF SUTTA-NIPATA
ITIVUTTAKA AND UDANA

Suttanipata (Sn.) and the Chinese Agamas.—
According to Anesaki' no Chinese version of Sn. as a
whole can be traced, but the “Atthakavagga” may be
identified with No. 674 of Nanjio: “Siitra spoken by
Buddha on the fulness of meaning”—which was trans-
lated about the beginning of the 3rd century A.D.
(According to Nanjio between 222—280 A.D.). It con-
tains sixteen texts or stories in which verses are incorpo-
rated; and the agreement of the verse portion with Pali
is perfect.

Now “it is just the Atthavagga which happened to
be preserved in the fragments™ discovered from E.
Turkestan by Stein; and what is more, the outstanding
difference between the Pali and the Sanskrit version is
the existence of prose narratives prefixed to the vetses of
the several vargas of the latter? And Hoernle comes to
the “‘unavoidable” conclusion ‘“‘that the Sanskrit text is
a translation from some vernacular....original; and
that the translator, observing the absence of an introduc-
tory narrative, himself supplied that narrative, and
pointed out the exact place where he came to the trans-
lation of the verses of his original text.”* May not the

1 JPTS 1906-7, pp. 50-51.

2 Hoernle JRAS. 1916, p. 709.

31b., p. 718. In the text the only discrepancies of any im-
g::tance are these: For Pali verses 839-840 there must have

n a much shorter text in the original for the Sanskrit trans-
lation; and there could have been only one verse for Pali 841-

842 (Ib., p. 720).
<1b., p. 719.
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prosc of the Chinese translation be similar in character
and thus a later, almost commentarial, addition to the
verse?

Prose and Verse.—In this connection it may be
noticed that Franke regards the prose of Sn. as repre-
senting a later stratum than the Gathas.®* And Fausboll
holds all the prose passages to be later additions.® It
appears, however, that in regard to this problem one
must be a “Vibhajjavadin” and not an “Ekamsavadin”.
In sutta 4, the prose sequel at any rate contains what is
undoubtedly a late stock-finish—it recurs in suttas 7, 10,
19, 30, 81, 32 (with relevant additions) and 35, and is
equally frequent in the other Nikayas. In sutta 10 the
verses are in the ‘riddle-dialogue’ form and do not stand
in need of the prose preface. In sutta 17 the verses, in
spite of different contents, have a somewhat similar form
and hence receive a prose preface closely resembling that
in suta 10. The verses in sutta 35 contain within the
framework of the dialogue the necessary narrative also,
and it is possible that the prose in the beginning is a later
addition. The suttas 6, 7, 16, 19, 24, 26 and 31 can do
very well without the brief prose with which they com-
mence. Nor are the prose portions of sutta 32 at all
necessary for comprehending the essential verse. And
the possibility of the prose being a merely conventional
addition in these cases is strong, although it is hard to
clinch the argument.. In sutta 29, on the other hand,
the prose has as much claim to be regarded as authentic
as the verse, which in the next sutta seems to take the
preceding prose for granted as is also the case in sutta 33.
In suttas 36 and 38 both the prose and verse can stand

5§ ZDMG. 1909, 1.
¢ Winternitz, II, p- 98.
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independently. In fact in these suttas the verse is al-
ways introduced thus “Idam avoca Bhagava, idam vatva
Sugato athaparam etad avoca sattha.” But it is impos-
sible to say which is earlier.

The antiquity of the Atthaka and Parayana vaggas.
—It appears that Piriayana vagga also occurs in the
Chinese Tripitaka,” the Samyuktigama of which con-
tains, besides, the Megha and the Kokaliya suttas.® Fur-
ther the Khaggavisana, the ™abbajja, the Padhina, the
Nilaka and the Sabhiya suttas find their counterparts, in
some cases almost word for word, in the Mahavastu and
the Lalitavisatara.®

It is, however, only with reference to the Atthaka
and Pardyana vaggas that we can, on external evidence
alone, assert their extreme antiquity. Mahavagga V, 13
speaks of the recitation of the Atthakavaggikas, and the
same story recurs in Ud. V. 6 which has “solasa atthaka-
vaggikas.”?® Divyivadana (really a part of the Mailasar-
vastivadavinaya as translated in Chinese and Tibetan)
has developed the episode into a “petit roman” and re-
lates the recitation of Ud. Parayana, Satyadrsti, $aila-
gathi, Munigitha, (Dulva adds Sthaviragathd and
°agitha) and the Arthavargiya sitra* The Sarvasti-
vada Vinaya, preserved only in Chinese (the Chinese
tide=Dasadhydyavinaya) agrees closely with it, but has
the recitation of Parayana and Satyadarfa only.*> The

71b., 92 fn. 3.

8 Bapat’s ed. of Sn., p. xxx.

9Ib. Since the names of the sutta in Sn. do not seem to
have been rigidly fixed, and many of them are known to have
alternative titles (Ib. XVIII) may it not be that the Chinese
counterparts of many other suttas of Sn. may yet be discovered?

19 Lévi—JA. 1915—Mai-Juin, p. 403.

11 1b., 405.

12 1h,, 407.
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Mahisasakavinaya in Chinese (entitled Paficadhyaya-
vinaya) recites the Kotikarna story after the manner of
the Pali Vinaya. It speaks of the ‘“siitra des Seize Sec-
tion de Sens” (The Chinese term—arthavarga).*®* The
Dharrhaguptavinaya, available in Chinese alone, and
closely allied-to the above mentions the recitation of the
“Seize Phrases de Sens” (Arthapada). The Mahasan-
ghikavinaya differs most; it has Parpa and Sronaparanta
for Kitydyana and Avanti, but speaks of the recitation of
“Astavarga.”™

The Kotikarna history, thus, must have early form-
ed a part of the canon, and it already presupposes the
Atthakavagga. Again, the Dharmagupta enumeration
of the contents of the Ksudrakidgama in the Rajagrha
sangiti places “Arthapada” and “Dharmapada” side by
side.’® It may be noted that SN. III. 12 refers to the
Atthaka by name.

Parayana is mentioned twice in AN. II. 45, II1. 899
and 401. So in 8. IL. 49. Sarvastivada vinaya men-
tions it among the ‘“grands siitras”, in pursuance of a
theme which is identical with Mahavagga (Pali III 5.
9); and occurs also in the Varsavastu of the Mahisasakas,
Dharmaguptas, Mulasarvastivadins and Mahasanghikas.
The actual list, however, is given only in the Sarvastivada
vinaya.'® But in one passage the mahasanghikavinaya
speaks of the Paridyana and Arthavarga together,' and
so does the Abhidharmamahivibhasa.'*

The internal evidence too points towards the anti-
quity of the Atthaka and Pardyana and has been in a
general way indicated by Fausboll.® He points to the

13 Ib., 408. 16 Ib., 421-422.
14 Jb., 411. 17Ib., 422,
15 Ib., 415. 18 Ib., 424.

1% Int. to the Tr. of Sn. in SBE X, pp. xi-xii.
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archaic and relatively obscure character of the language®
of the Atthakavagga, and, on the ideological side, states
“we see here a picture not of life in monasteries but of
the life of hermits in its first stage. We have before us
not the systematizing of the later Buddhist church, but
the first germs of a system.”*

The strata in Sn.—But whereas the Atthakavagga
and the Pirayana undoubtedly represent the earliest
stratum in Sn., it appears, in contradiction to Fausbéll,
that the Mahivagga as a whole belongs to the latest
stratum, while the suttas of the first two Vaggas have, in
general, an uncertain status.

The title of the “Atthavagga” presents a difficult
problem. In Lévi’s survey whereas the Mahi$asaka and
Dharmagupta Vinayas have Arthavarga and Arthapada
respectively, the heterodox sect par excellence—the Ma-
hasanghikas—have Astavarga. Sanskrit sources like the
Divyavadina, the Ab. k. or the East Turkestan fragments
already referred to, have Arthavarga in favour of which
Lévi decides. That looks very unlikely, for while it is
easy to see how Atthakavagga could have been mis-sans-
kritized as Arthavarga—there are other instances of
wrong Sanskrit renderings—the reverse is difficult to
explain. “Artha” becomes in Pali regularly “Attha”
except in the compounds Atthapatti and Atthakatha
where it means “meaning” (See PTSD). Indeed, that is
how the Mahisasaka and Dharmagupta Vinayas seem to
understand it, but with little cogency, since Artha in
Arthapada or Arthavarga is best taken in the same sense
in which we have Atthabhisamaya, Atthapatti, Paramat-
tha etc. Besides, how otherwise explain the entry of

20 See supra, Chap. II. It may be mentioned that there is
a notable increase in the v. Is in the last two vaggas of Sn.
2 Joc. cit.
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‘Ka’ in Atthaka? Finally, and this clinches, the vagga
actually contains a group of four Atthakas (so called in
the text) each consisting of eight verses.

This is of great significance. The Atthakavagga
reveals a definite plan of arranging the suttas. We begin
with one containing six verses; then follow octades, after
which the sequence of the total number of verses in the
suttas is as follows:—

10, 10, 11, 13, 14, 16, 17, 20, 20,*2 20 and 21. This
striking progressive order shows clearly that the present
Atthakavagga is the product of careful editorial activity.

(It is also noteworthy that both the first and the last
suttas of this vagga speak of the Parissayas). It appears
that like the Family Books of the Rgveda, the four
Atthakas form a closely connected nuclear group to
which the other suttas were editorially added.

The nuclear Atthakavagga.—The ‘“‘Atthaka-group”
has a distinguishing unity of metre, language, subject-
matter and style of expression. Each of the four
Atthakas consists of eight verses in a mixture of Indra-
vajrd and Upendravajra.®?® Considering the extent of
these Atthakas, they show, even within the Atthakavagga,
a greater use of archaic forms than the other suttas. In
the Guhatthaka occur cutise (verse 3), avitatanhase
(v. 5) Vineyya (v. 7) and Parififia (v. 8); the next has
Pava which occurs twice (v. 8), atumanam (Ib), and
niccheyya (v.-6); the Suddhatthaka has Pava (v. 2),

22 Metrical variation ought to be noted.

23 The metrical scheme of the sixteen suttas in the Atthaka-
vagga is as follows :—

1. Anustubh; 2-5. Upajati; 6. Vaitiliya (loosely); 7.
Anustubh; 89. Upajati; 10. Anustubh; 11-13. Upajati; 14.
Mixture of Anustubh and Vaitiliya; 15. Anustubh; 16. First
half Anustubh, second Upajati.
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vadanam (Ib), sitase (v. 4), and gahaya (Ib);* and the
Paramatthaka has paribbasano (v. 1),* samuggahaya
(v. 2) and Paticchitase (v. 8). On the other hand, the
following Jarisutta of 10 verses has hardly any marked
ancient form; Tissametteyya of similar extent has, how-
cver, sikkhisaimase (v. 1) sutvina (Ib), caritvana (v. 3),
and vippahatave (v. 4)Pastira’has vadani (twice-v. 1. &
2), sagghasi and sampayitave (both in v. 11) in 11 verses:
Magandiya has disvana (v. 1), niccheyya (v. 3), vinic-
chayi (v. 4) and anuggahaya (v. 5) in 13 verses. After
this though the length of the suttas increases much, only
the Kalahavivada®, Cilaviytiha® and Mahaviyiha® have
marked archaic forms to show.

In expression the Atthakas are more involved and
obscure than the other suttas.?®* The very frequent oc-
currence of Nara and Jantu in them is also significant,
and peculiar. The use of Guha in the Guhatthaka is
reminiscent of Katha up.

The state of ideas, again, is perhaps the earliest to
be found in the canon. Man-Nara Jantu—is bound and
tormented in the world (Bhavo, loko) by pleasures
(Kama) and desire (Tanhi, chando). Instead of the
later formula of Paticcasamuppida we have such simple
statements as “ (Kama....icchanidina bhavasatabad-
dhi....”" (Guhatthaka-v. 2), or the implication in v.
778 that desire (Chanda) springs from contact (Phassa).
Egoism (Mamiyita) and Safifia—which is the wordly
counterpart of Paiifia (see vv. 847, 779, 792),—must be
abandoned. So must all speculation (Ditthi) and en-

24 Js the Nirassajanti of v. 4 in t.his Atthaka the result of a
confusion between Nirassanti and Nissajjanti ?

25 §s it connected with “Paryavasyati”? CE. the expression
Ditthiparibbasino® in Cala® and Mahiviyiiha®: P
26 Cf. Fausbsll. loc. cit.
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cumbrance (upadhi). Avoiding the extremes (ubhesu
antesu vineyya chandam) and grasping nothing, not even
individuality (Attam pahaya anupadiyano—800) a man
attains to a state which is neither the self nor the non-self
(Attam nirattam na hi tassa atthi—787), which is beyond
all limitations (simatigo—795) and all mental and merely
moral processess (Dittha, suta, muta, fiana, and silavata;
where there is not the slightest mental construction:
“Pakappita natthi anit pi safifia”—802), and which means
a peace (Santi, Abbinibbuti—783) that has neither the
taste of pleasure nor is distasteful (na ragarago na vira-
garatto—795).

The rest of the Atthakavagga. Sutta no. 44, which
immediately succeeds the fourth Atthaka, goes out ofits
way to incorporate in the last verse the conclusions of
suttas 41 and 42. Sutta 49 develops the theme of v. 773
and we are here ncarer the formula of Paticcasamuppada.
The Mahaviytha appears to be a slightly more elaborate
version of the Gulaviyaha.

Conclusion about the Atthakavagga.—On the
whole, however, the ideological difference between the
various suttas in the Atthakavagga is too small to permit
a definite stratification within it, but it must be remem-
bered that from the literary standpoint the Atthakavagga
is not homogeneous.

The Parayana vagga.—It has already been men-
toned that tradition closely connects the Atthaka and
Parayana vaggas. It is noticeable in this connection that
just as the Atthaka has sixteen “suttas” so the Pariyana
has sixteen “"Pucchas”. Its language shows occasionally
old forms like Sankhatadhammase (56.7), Sutvana (twice
m 60.1 & 2 also in 66.7), vajju (61.8), samanabrahma-
nase (four times in 62) Datthu (66.3), Disvana (77.2).
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In 58.6 occurs the rare, and possibly old, word Paro-
varani. It is similarly rare for Buddha to be addressed
as “Sakka” and even “Brahma” (60, 3 & 5; 61.1) and
“Samantacakkhu” is here suggested by “‘Sakka”—it has
not as yet become dissociated and independent.

Sutta 63 of four verses is composed in the “gayatr1”
metre, which is rare if not unique. Though on a much
more metaphysical level than the Atthakavagga, its doc-
trinal position is, on the whole, not much different. Its
clearest exposition is found in sutta 61, which, taken
in conjunction with the other suttas in the vagga, yields
a picture somewhat as follows:—

Viiifiana or consciousness as manifested in the in-
dividual, ceases in the highest experience (Paramavi-
mutti cf. 61.4) but of what remains neither being nor
non-being can be predicated. We have here a trans-
cendentalism which is in danger of being misunderstood
as Nihilism.

It may be noted that Namaripa (at one place Nama
kiya 61.6) is a frequent expression in this text, but there
is not the faintest suggestion of its interpretation in
terms of the “khandhas” which find no mention. Its
psychological analysis is exhausted in the tetrad “Dittha-
sutamutavifiiiata” (63.3) ““Vififianatthiti” is yet used in
its general and unformulized meaning (68.3). In the
description of “Arfiiavimokkha” in 68.2-3 we have the
materials for the later formula of the fourth Jhana.

The sixteen “Queries” may thus be placed in the
Same stratum as the Atthakavagga, though they are,
perhaps, slightly later.

Conclusion about the Parayana.—The Vatthugi-
this are, however, 2 definitely later addition. They
show a knowledge of the south which is exceptional in
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the Nikayas, are written in a fluent narrative style re-
miniscent of the Mbh-ballads (mark, for instance the
culous powers, assume a fully developed theory of the
Thirty-two Marks, and serve the merely commentarial
purpose of furnishing a narrative setting to the “Queries”
which in no wise depend upon it.** It is possible that
the epilogue entitled “Parayanasutta” is also a later ad-
dition.

Mahavagga.— Though it is true that the Pabajja—
and Padhana suttas find very close parallels in Mvu.
II. 198ff and Ib. IT 238ff (also LV.XVIII) respectively,
and present the Buddha-legend in a form much less
developed than many suttas of DN and MN, still as
Winternitz has stated, it is impossible to place them
in the earliest Nikdya stratum. The incident in the
Pabbajjasutta can hardly be regarded as historical and
seems to have been invented “for the greater glory” of
Buddha. The Padhanasutta is almost a continuation
of it, but seems to stand in need of intermediate prose
narrative to explain the change of speakers. Besides,
it glories in an excess of asceticism, which is quite in
contravent.on to Buddha’s own mandate (sisana).
Much of the simplicity of these poems is to be attributed
to their being good poetry.

The long and straggling Sabhiyasutta (cf. Mvu III.
394ff), which gives fanciful etymologies for Samana and
Brahmana, belongs to a still later stage in as much as it
refers to sixty-three Sramanic dogmas.

The Selasutta (M. sutta 92-11. 146ff) can hardly be

21 Cf. “The Mahiapurisalakkhanas. .. .are in Sn. 1022 attri-
buted to Bavari (i.e., the “Babylonian"), and clearly point to the
late origin of the vatthugithis as well as to Babylonian
influence” (W. Stede-Afterword to PTSD. p. 202. fn. 8).
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earlier since the theory of “Thirty-two Marks” plays a
central rdle in it, and Buddha is described as the supreme
Dhammarija, with Sariputta as his commander.

The Kokaliyasutta (occurs in the Chinese Sam-
yuktigama—see supra) belongs to the same or even later
stratum. For the relatively light sin of criticizing Sari-
putta—Moggalina, the monk Kokaliya dies miserably
and, what is more, is condemned to a hell, the duration
of which is simply inconceivable. We are given a series
of ten hells, which are described in gruesome detail.
Here is, in fact, a type-sutta for the extreme Puranic
style. '

Of the Nalakasutta (parallels in Mvu. & Lal. Vist),
the first half consisting of the Vatthugathas is, at any rate,
from a late stratum. Buddha’s birth is a great event
for the gods, and Buddha himself is called “Bodhisatta”.
Besides, Asita is described as “Lakkhanamantaparagu”
which may refer to his knowledge of the Thirty-two
Marks. These, it may be remembered, are often des-
cribed as “Mantesu 3gatani.”

Finally, the Dvayatanupassana-sutta is doubtless
late. It introduces a dichotomy within the formula for
the Four Truths, uses “Upadisesa” and “Anigamita”
technically, seems to distinguish between Cetovimutti
and Paiifiavimutti, and describes eleven Paccayas of
Dukkha which include all those that occur in the Paticc-
asamuppiada except Namariipa, Saldyatana, Bhava, Jati
and Jaramarana. In short, it evinces considerable dog-
matic and analytical development.

Conclusion about the Mv.—Thus of the twelve
Suttas of the Mahavagga seven appear definitely late, the
term Iage comprising two strata; the first consisting of
Suttas 27 and 28, and the second of the other five.
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The Rest.—Some of the remaining suttas of the
Mahavagga and the first two Vaggas embody the Buddhist
protest against the social and sacrificial ideas of the
Brahmanas. They portray what may be termed the
Brahmana-Sramana conflict. To this class belong the
Vasala®, Brahmanadhammika®, Sundarikabhiradvaja®,
Maigha® and Viasettha suttas. Except for the last, these
suttas appear similar and are less dialectical than similar
ones in DN and MN and the exception mentioned is
actually found in the latter collection. They do not
aim so much at confuting logically the theory of the
Brahmanas as at presenting a truer conception of the
“Vasala”, the “Brahmana” etc. They partake more of
the nature of ethical sermons than of polemics. The
Brahmanadhammikasutta is partly an attempt to con-
vince the Brahmanas of the Buddhist ideal by repre-
senting it as having been followed by the ancestors of
the Brahmanas themselves, and partly an outcome of
the tendency to imagine ideal visions of the future as
having been actually realized in the past (since to go
back to the past appears easier). This latter tendency is
also followed in the Aggaiifiasutta of DN but receives
there a much more developed and mythological treat-
ment.

These suttas thus represent the earlier stages of a
distinct genre in Buddhist writing; but it seems impos-
sible to correlate, with any degree of certainty, the steps
in this particular trend with those in the general ideolo-
gical evolution of the Nikayas.

Sutta 3 is apparently inconsistent with developed
communal life among the Buddhist monks. Its use of
the terms Attha and Parissaya, which later on practi-
cally disappeared in favour of *“asava” and ‘“anusaya”,
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also suggests the possibility of it being early. So does
the use of Sneha more than Sineha (see PTSD). It
describes the state of the fourth Jhiana without mention-
ing it by name. The five “avaranas” (nivarapas) are,
however, presupposed as a technical expression. Also,
its use of “fiana” is different from that in the Atthaka—
and Pardyana-vaggas.

Suttas 1 & 2 are not far removed in point of ideo-
logy and diction. The former uscs samahatise and
paccayase (1.14 & 15) and the latter carimase and bha-
vamase (2.15). Besides, both these arc written in the
same metre, and have the same number of verses. It
is likely that they have common authorship.

As already suggested the central five verses of sutta
4 are possibly nuclear in character. At any rate, they
expound a lively parable of spiritual cultivation, which
seems to belong to the same stage of development as the
parable of the spiritual car (Dhammayana) in SN. It
is quite innocent of any formulae, and may be placed
in the earliest stratum. For the goal it uses the expres-
sions Yogakkhema, Amata, and Sabbadukkha (Pamutti).

Sutta 5 has much to say on the “maggo” but no-
where speaks of it as eightfold or tenfold, which argues
for its earliness.

Sutta 12 has been recommended by Asdoka?® It
uses the forms anuppavecche (12.20 & 8), muninam
(12.2) and atitariya (12.13); and the old term Rajo.*®
For the goal it has the expressions Santipada (12.2) and
Paramattha (12.18); the fact that whereas Muni occurs
in evey vese, Bhikkhu is seen only in the last one, may
also not be without significance. It delineates the ideal

B
:: See D. C. Sircar—Select Ins. 1. p- 78, fn. 2,
See the account of Jainism below, Chap. X.
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of the solitary hermit meditating in the forest, and the
total impression that onc gets after perusing it resembles
that resulting from the Atthakavagga. It may be placed
i the same stratum.

Sutta 14 regards the prohibition of meat-eating as
only symbolical of good conduct. With this may be
compared the early Buddhist reinterpretation of such
terms as Brahmana, Vasala, Yaniia, Aggi, Vedagl, Ara-
hant and Ahdro. This reveals a process of transvalua-
tton in progress. In the MN,* however, the authors
are eager to rvefute the Jinist charge of meat-eating
levelled against them. This would appear to represent
a later stage, since Buddha is reported to have partaken
of “sikaramaddava” and a development in the reverse
direction goes against general probability. The present
sutta, therefore, may be considered earlier than MN
(loc cit).

The short utthanasutta (no. 22) is singular for its
earnestness and power. It is reminiscent of Kath.® It
describes Pamida as Raja and in its spirit of Kiriyavada
certainly belongs to the earliest Buddhism. The com-
position too may be early.

Sutta 24 addresses Buddha as Sakka (24.3) and calls
him “Samantacakkhu, Sakko va devanam sahassanetto”
It describes the Ariyadhamma as Parovara (24.11) and
explains Tanha as Namariipa— (24.18). - It looks early.

On the other hand sutta 13 (—Khuddakapatha VI)
is the solitary example .of a ‘Parittd’ in Sn. It pays
homage to the Three “Jewels”’, speaks technically of
the 8 Puggalas, the Ariyasaccas, the 6 Abhabbatthanani
(18.10), the 4 upayas of vippamutti (Ib) and refers to

30 Sutta 55.
31 Kath. 3. I4.
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the theory of “Na te bhavam atthamam adiyanti” (13.9).
It clearly belongs to a late stratum, although it appears
less developed than the similarly purposed Atanatiya
sutta of the DN.

Of the remaining suttas it does not seem possible
to assert anything except that sutta 20 gives the impres-
sion of earliness—for its “Inda” is the most venerable
of gods; it develops a lively “upami” (in the Pali sense)
of “crossing the river” and concludes ‘“‘afifiaya attham
patipajjamano vififistadhammo so sukham labhethati”
(30.8).

Concluding table ;

(a) Early Late
The Atthakavg. (the 4 Atthakas Suttas 27-28, 32-33, 37
appear earlier than the rest). (Vatthugathas), and '38.
The Parayapavg. (minus the (Suttas 2728 may be
Vatthugathas; Parayana-sutta earlier than the rest).

may also be late).
(Suttas 1-3, 5, 12, 14, 22 and 24 Sutta 13 also appears late

appear early and may belong and may belong to the
roughly to the same stratum same stratum as above.
as above).

The rest uncertain.— (b) Suttas, 4, 7, 19, 30, 31 and
35 form a distinct class. Sutta 20 may be early.

Itivattaka.—According to Watanabe® a collection
of It, translated by Yiian Chwang about 650 A.D. exists
in the Chinese Tripitaka. The scheme of its contents
is indicated thus:—

I. Ekadharmakhanda stutras 1—12
” 13—24
. 2547
»  48-60
siitras 112
» 1324
» 2586
»  37-50

II. Dvidharmakhanda

2 00 10 1= b o 1D =

-
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III. Tridharmakhanda 1. sitras 113
2. » 1425
3. - 26—28

The Pali scheme, on the other hand, may be repre-
sented thus:—

I. Ekakanipito 1. Patibhogavaggo suttas 1-10

2. Dutiya® 11-20

3. Tatiya® 21-27

II. Duka® 1. Pathamo vaggo 28—87
2. Dutiyo® 38—49

II1. Tika® 1. Pathama® 50—59
2. Dutiya® 60—69

3. Tatiya® 70-79

4. Catuttha® 8089

5. Paiicama® 90—99

IV. Catukka® 100112

Fourth Nip. of doubtful authenticity.—The most
striking difference is the absence of the 4th Nip. in the
Chinese. It is noteworthy in this connection that at
least four suttas of this Nipita occur identically in the
AN also—sutta 101=A.4.27; 5. 105=Ib. 9; s. 108=Ib. 26;
s. 111=Ib. 12. Furthermore, sutta 100 repeats after
the third sentence the prose of sutta 98 which seems to
have been suggested merely by word consonance. Sutta
102 in its prose portion describes the formula of the Four
Truths, and its verses seem to distinguish three stages in
the highest spiritual release—Asavakhaya accompanied by
Vimuttifizina.

It is, however, not unambiguous in its expression
(shall we read the fourth line after the first?).** Sutta
108 has the same theme. Its last verse seems to dis-
tinguish between Cetovimutti and Paiifid.° The next
sutta instead of the earlier triad of Sila, Samadhi and

33 Cf. Mrs. Rhys Davids, Ind. Psy., p. 264.

3¢ Cf. the similar and more coherent version in the verses
of sutta 62. Have we a garbled borrowing in sutta 102?
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Paiiiia, has the pentad of these plus Vimutti and® nana-
dassana, which is the scheme that occurs as a rule in the
last books of the AN. The verses in sutta 105 seem to
have been taken over from the sutta 15—they harmonize
much more with the spirit and diction of the prose there.
Sutta 109 presupposes considerable dogmatic develop-
ment: it considers the 6 Ajjahttika—ayatanas and the
5 ‘Orambhagiya-samyojanas’ and well-known technical-
ties. Sutta 111 appears to use “khandha” in the later
technical scnse of the five Khandhas. The next sutta
adds to Dittha, suta, muta, and Viiiiata, three other
terms viz. Patta, Pariyesita, and Anuvicarita.

It appears, thus, that the fourth Nipata is, as a
whole, not only doctrinally more advanced than the
rest of the It, but also partly depends in its composition
on the preceding suttas and the AN. This taken in
conjunction with its total non-appearance in the Chinese
It. certainly points to it as having the chargcter of a later
addition.

The Third Nip.—Another point that emerges from
the tables given above is the very regular and schematic
arrangement of the suttas in the Pali Tika Nipata.
Now Watanabe informns us that whereas the Pali suttas
of the first two Nipata are almost all found in the
Chinese, threc fifths of those of the third are not.®
Against this, of course, it has to be remembered that
t!le third part of the Chinese is apparently defective
since the regular “uddana” fails to occur at its end, and
also that the Chinese version of the suttas is in general
more elaborate than the Pali one and appears later.

The internal evidence of the Pali version does not
wain light on the “stratigraphical” position

8 Joc. cit.
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of the 3rd Nipata. Its first two vaggas are, however,
on the average, considerably shorter than those of the
next two vaggas. Also, the prose in suttas 50-67 follows
the same mode of enunciation, which strengthens the
general impression of their closer unity.®* Further,
some, at least, of the suttas of the last two vaggas of the
3rd Nip. may with some certainty be regarded “late”.
Suttas 70 and 71 treat the theme of 64-65 in greater
detail. Sutta 73 seems to take sutta 51 for its starting
point. Sutta 74 speaks of the “Three Refuges”. Suttas
82-83 describe the occasions on which the gods shout
(Devasaddo niccharati). Sutta 90 advocates faith in
the “Trinity” and speaks technically of ‘Yadidamp
cattari Purisayugani attha purisapuggala.”

It is thus likely that the third Nipita has earlier
and later elements, the latter being principally represent-
ed in the last two vaggas.

The first two Nip.—The suttas of the first two
Nipatas belong, in general, to the same stratum. The
suttas 1-6 resemble each other obviously in prose and
in verse so closely that they must be considered for all
purposes a single group. They use “Anagimiti” in
its general ‘‘pre-technical” meaning, and employ such
forms as luddhase, dutthdse, miulhase, which are ex-
tremely rare in the It. This suggests that this is a very
carly group.

The suttas 7-13 are indistinguishable from the pre-
vious group as far as the verse portion is concerned.
The prose has a different form but one which is com-
mon within this group. The next two suttas belong
to the earliest ideological stratum. The former cquates

36 The prose and verse portions of the sutta 63 have nothing
in common.



STRATIFICATION OF SUTTA-NIPATA & OTHER TEXTS 69

—Nivarana=Avijja=Moha==S8amsarahetu. It uses Ni-
varana pre-technically, and represents the earliest form
of the Paticcasamuppada. The latter sutta pictures
man (Puriso) as wandering through the worlds—through
this station and that (Itthabhavaiifiathabhava) accom-
panied by his Thirst alone. The two suttas are similar
in form and complementary in content.

The suttas 16-17 are obviously a unity, the one
dealing with the best internal and the other with the
best external means of spiritual progress. The-former
describes the supreme goal as Anuttara yogakkhema and
Uttamattha.

The demarcation of the 38rd vagga of Nip. 1 from
the 2nd is just as arbitrary as that of the 2nd from the
1st. In either case the last and the first suttas are close-
ly interdependent. It is likely that these divisions
which follow no other principle than that of grouping
ten suttas together are later introductions.

The prose of sutta 22 in which Buddha grandilo-
quently recounts his previous divine births is possibly
later than the verse where we have Dana, Samacariya
and Mettacitta for the Dana, Dama, and Samyama of the
prose. The difference is considerable.

Sutta 23 advocates Appamida as the sole means to
Atthabhisamaya, both ditthadhammika and samparayika.
This has suggestions of earliness. The next sutta, on
the other hand, belongs ideologically to exactly the same
stage of development as the Ratana sutta of the Sn.

Sutta 25 (Sampajanamusavida) may have formed
the original for the first part of the Cilarihulovida of
the MN.

I_n sutta 27 (Mettabhava®) it is noticeable that of
the similes adduced only the first really fits in. The
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point to be illustrated is how “‘opadhikani puiifakiriya-
vatthiini—mettaya cetovimuttiya kalam nagghanti sola-
sim,” The first simile is the transparent and very
natural one of the stars and the moon. The second is’
“just as the autumn sun shines forth, dispelling all dark-
ness from the sky.” The rclation between a lesser and
higher virtue is, however, not that of darkness and light.
The third simile speaks of the “‘osadhitaraka” shining in
the morning, and has no reference whatever to any
counterpart, similar or dissimilar. Again, if the follow-
ing verses have any authentic reference to a simile, it
is to the first'one only. It is thus obvious that there
has been a later addition to the prose text. Of such
forced additions there are other examples in the Nikayas.

In the second Nipata the verse portions of the suttas
30-31 are less tolerant and more dogmatic than the cor-
responding prose. '

The verse in sutta 38 has two distinct and uncon-
nected divisions; the second occurs in MN and is more
relevant there.

In sutta 43 the verse has six lines arranged in two
groups of three each, and since each consists of eight
syllables the metre may be supposed to be a variety of
Gayatri. Ideologically also it leaves no doubt of
the positive connotation of “Nirodha” which is described
as “Santam atakkavacaram dhuvam ajatam asamuppann-
am asokamn virajam padam (then, nirodho dukkhadham-
manam sankharapasamo sukhoti).” In sutta 44 there
secms to be a difference between the idea of the prose
and of the verse. Both distinguish between Sa-upadiscsa
and Anupadisesa Nibbinadhitu but according to the
former the second also appears attainable during life:
“Tassa idheva—sabbavedayitani anabhinanditani sitibha-
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vissanti ayam vuccati...... anupadisesa nibbanadhatu,”
while according to the latter “Anupadisesa pana sampa-
rayika yamhi nirujjhanti bhavini sabbaso” (which is to
be considered in contrast with the previous line: FEka
hi dhatuidha ditthadhammika saupadhisesd bhavanet-
tisankhaye).” According to the prose the distinction
between the two Nibbutas lies in the fact that after
Anupadisesa, experience is freed from all hedonic tone.
This appears the earlier version since the view advanced
in the verse is the one that became standard later. The
earliness of the prose is also suggested by the fact that
it speaks categorically of just five and not six senses.

Conclusion.—The It. thus reveals at least two, if
not three strata, of which the earliest is represented
principally in the first two and a half Nipatas and the:
latest in the fourth.

Udana.—Winternitz points out that the utterances
are, “‘as a rule, older than the narratives into which they
are inserted...... 8t The stories contained in many
of the suttas are very simple and sometimes even inap-
propriate “to the pathos of the utterances themselves.””
This appears quite correct, and what is more, not only
do the verses and the prose introductions form two dis-
tinct but also the only two distinguishable strata within
the Ud. The verses are in style and ideas quite homo-
geneous and show many signs of earliness. Metrical
irregularities are not uncommon but they only streng-
then the impression of antiquity. At places archaic
fOI‘ms occur but they are very rare:—Esino 15.1; lapetave
21.1; sutvina 38.1; and laddhina 50.1. The language
15, on the whole simple, clear, fluent and not without a

# Op. cit. I1. pp. 85-86.



72 ORIGINS OF BUDDHISM

certain force. It is reminiscent of the Dhp. rather than
of the Sn.

Of technicalities and formulae the verses are quite
innocent, and yet they are, in most cases, more than
merely moral or ascetic exhortations of a general charac-
ter. They are, on the whole, distinctly Buddhist, but
seem to belong to a pre-scholastic stage.

The prose introductions, on the other hand, serve
generally the commentarial purpose of indicating the
occasion of the particular udina. In some cases the
prose narrative has the flimsiest of connections with the
following verse and in certain others none. Besides.
in a few instances their lateness is manifest from their
contents. The probably genuine and early prose is
extremely rare.

The wholly mechanical arrangement of the Ud.
contra-indicates a historical growth as among the various
vaggas.

Vg. 1.—The first or ‘Bodhivaggo’ can be much more
suitably named the ‘Brahmanavaggo’ as nearly all the
verses contain “Brahmana” as the vital word in them.
In the prose introductions to the first three suttas, which
also occur in the Mahavagga (Vin.), the full formula,
of the Paticcasamuppada is concisely stated in both
forms (the general and the detailed) and orders (‘anu-
loma’ and ‘viloma’). The final verses are, on the other
hand, of a much more general character. They simply
speak of “Dhammapitubhiva.”® Suttas 4-9 are concern-
ed with the true conception of “Brihmana” and in every
case the prose appears to be the result of ad hoc inven-
tion. In sutta 10 the prose has as much independence
as the verse, but they are connected all the same. The

38 See below.
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former beside the interesting narrative has a short and
rather obscure sermon. It becomes, however, intelli-
gible if placed by the side of thc more explicit first ser-
mon of the MN. The first line of the verse occurs in
the DN and the following two lines resemble very strong-
ly Kath.®® Besides, there is a homily on these verses
contained within the Ud. itself (sutta 71). These are
undoubtedly very ancient.

Vg. 2.—The next vagga (Mucalindavagga) is better
renamed ‘“‘Sukhavagga” since all the verses in it are con-
cerned with contrasting worldly and non-worldly happi-
ness. In the first two suttas the prose has little relevancy
to the verse, and in the next two ones it is ad hoc. In
the following two suttas two different incidents are nar-
rated to lead to the same moral contained in the final
verse (the first line of which differs in form in the two
suttas). In the other suttas of the vagga also, except
shtta 18, and perhaps s. 20 (cf. v.7.1.) the prose has the
general appearance of having been built upon the verse.
In sutta 18, however, it dominates and the verse is of the
nature of a short and pointed moral following from it.

Vg. 3.—In vagga 3 the verse of the first sutta has a
very archaic appearance—it uses the form “lapetave”
and its “dhunamanassa purekatam rajam” reflects the
same idea as the “Dhona” of the Dutthatthaka in the Sn.
‘The expression *“Sabbakammajaha” too is uncommon,
and accords more with the Jinist than with the Buddhist
emphasis. Whereas the verses of the suttas 22-24 vary
P“t little, the corresponding prose narratives have little
I common. The case is similar with the suttas 27-28.9
In sutta 29 the expression Asippajivi in the verse occa-

R
* Kath 5-15,
°0n sutta 27 see Winternitz I1. p. 86.
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sions a long list of the industries in the prose. In sutta
80 the form of metrical construction is quite unusual;
and, more infportant, it speaks of only two ‘“‘tanhas”,
.bhava-and vibhava®, instead of the usual three.

Vg. 4.—In the fourth vagga, the first sutta has a re-
latively long prose sermon employing the Ar’iguttara
form and connected but little with the final verses. The
prose of sutta 34 illustrates the verse at the end by
means of a very fanciful narrative. In the next sutta
the verse may well have formed an original part of the
prose. The same relation is possible in sutta 38, which
relates the well known story of the Paribbajika Sundari.
Sutta 40 appears a variant of the preceding sutta; its
verse portion is a part of that of the latter, and the prose
is brief and non-descript.

Vg. 5.—In vagga 5, the first sutta forms an integral
whole and recurs in SNI.  Its view of Atta as the dearest
is reminiscent of Br. up. The next two suttas belong
to the other end of the scale, and presuppose a well
developed Buddhology—the former describes how the
mothers of the Boddhisattas must be shortlived, and the
latter recounts an event contemporaneous with the Pac-
cekabuddha Tagarasikhin. The very long sutta 45 has
by way of verse two brief lines at the end, couched in
metaphorical language and wholly irrelevant to what
precedes. The prose details the eight miraculous quali-
tics of the ocean and the Dhammavinaya.

Sutta 46 has already been considered in its various
versions.” It is plainly later than the collection of the
sixteen Atthakavaggikas, and yet belongs, as Lévi has
pointed out, to the earlier rather than the later parts
of the canon. In sutta 48 a story relating Devadatta’s

1 In connection with Sn.
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schism has been prefixed to a verse which just states that
it is easy for the good to do good and vice versa.

Vg. 6.—Of vagga 6, the first sutta recurs in the
Mahaparinibbanasutta. It depicts Buddha as a vain
magician who .resorts to oblique hints in order to be
requested to live longer. The next sutta partly occurs
in SN L pp. 77-9. The verse it has at the end is quite
irrelevant to the preceding prose. The sutta which
follows is an organic whole and contains the famous
parable of the blind men and the elephant. It expresses
Buddha's opposition to Ekamsavada so well, correlating
it with his Abyakatavada, that it is difficult to resist
considering it as old as Buddha himself. It stands on
the same level as the parable of the poisoned arrow,*
to which it is a valuable supplement.

The list of the Digghis mentioned in sutta 54 is
extended in the next two suttas, which have an identical
prose prefaced to variant verses. Sutta 59 is a typical
instance of the ad hoc prose (see Winternitz, loc. cit.)
Sutta 63 of the next vagga offers another equally patent
instance. So does sutta 64. Sutta 67 is even less con-
vincing, The author of the prose of sutta 69 seems to
have grossly misunderstood the final verse, which™ in-
tends “water” in no more than a merely figurative sense.
Sutta 70 is a flagrant instance of the prose-verse uncon-
nectedness.

In suttas 71-74 the introductions are negligibly
Pl‘ief and nondescript. In sutta 71 there is no verse;
1nstead, there is a short prose homily on the final verse

of sutta 10.#* The suttas 73-74 too have no verse, the
-

42 Ml.\l. Calamilunkyaputea®.
3 Winternity (loc. cit.),
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central text of the one occurring in it, and of the other
in MN.*

The Cunda-sutta, which recurs in DN.s.16, con-
tains the ‘“‘unorthodox” report of Buddha’s partaking of
“sikaramaddava” at the place of Cunda. The two
verses beginning “Cundassa bhattam bhuiijitva etc.”
belong to the earliest stage of that genre which culmi-
nated in Aédvaghosa’s Buddhacarita. The next sutta
also forms part of DN.s.16, but beside the prophecy
about the future of Pataliputta it contains the miracle
of crossing the river Ganga; and both these, especially
the latter, must be considered of dubious authenticity.

The identical prose preface to the suttas 79-80 is
clearly based on the final verses, which however must
be understood with reference to the similar utterances
in the Parayana vagga of the Sn.

Conclusion.—The verses of the Ud. thus represent
a homogeneous early stratum while the prose is for the
greater part later, and more heterogeneous.

4 Sutta 144.



CHAPTER IV
EARLY AND LATE IN THE DIGHA-NIKAYA

Dirghagama and Dighanikaya.—The Chinese Dir-
ghdgama (No. 545 of Nanjio’s Catalogue) contains thirty
stitras instead of the thirty four of Pali. After a com-
parison of these, Nanjio concludes that six of the former
collection ‘‘seem not to be given in the Pali text, or at
least with different titles.”* These are: (5) on the four
castes’; (11) ‘on the Fkottara (dharma)’; (12) ‘On the
Trirasi (Dharma)’; (15) ‘on (the city) 6-tho-i-(?)’; (17)
‘on the pureness (of practice)’; (30) ‘on the record of
the world.” On the other hand, the following ten sutias
are missing in No. 545 (Dirghagama): (6) Mahali®; (7)
Jaliya®; (10) Subha®; (17) Mahasudassana® (but found
in the Madhyamagama);? (22) Mahasatipatthana®; (24)
Patika®; (27) Aggaiifia®; (29) Pasadika® (50) Lak-
khana®; (32) Atanatiya®.

Nanjio, however, adds that on a minuter compa-
rison some of these may still be found.

Now, according to Riahula Sankrtyayana® siitra 5 of
the Chinese corresponds to the Pali Aggafiia, satra 15
to the Pitika, and siitra 17 to the Pasidika® and, from
the other side, No. 22 of Pali is supposed to correspond
to No. 98 of the Madhyamigama; and No. 30 of DN to
No. 59 of the latter collection (i.e., MA). Nanjio gives
the title of this No. 59 as “on the thirtytwo characteristic

1 Cataldgue Column 137.

2 Acc. to Anesaki—“The Mahasudassana is incorporated en-
tire in the Mahaparinibbana 3 propos of the reference to the
Sudassana story in the M.Ps. 5. 42”7 (JRAS 1901 p. 896)

3 Intr. to the Hindi tr. of the DN. (Published Sarnath, 1956)
77
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marks,” and that appears to confirm this last identi-
fication.

According to Lévi* also Digha No. 29=Dirgha A.17.
Further, he proposes to equgte one of the ‘“grands
siitras” listed in the Sarvastivadavinaya with the Mahali®
and Jaliya® of Pali. Moreover, according. to him,
though the Atinitiya is not found in the Dirghagama
it must have formed a part of the Sanskrit collection as
it 1s reckoned in the “grands siitras” in the middle of
the sitras of the Dirghagama.”

Of the three siatras of the Dirgha®, untraced in
Pali none it seems can be very early. Nos. 11-12 follow
the Sangiti® and the Dafottara® and their titles also indi-
cate their Anguttara form. As to No. 30, it appears
from Nanjlos description to treat of cosmography 'md
cosmogony in twelve chapters!

Thus all the suttas of the Pali Digha can be evi-
denced in the Agamas, though not necessarily in the
Dirgha—That only suggests the conclusion that the
division between the DN and the MN was not a water-
tight one, which is very plausible otherwise also. Thesc
two collections appear to have been made out of a not
very dissimilar material along the rough test of the size
of the suttas. Consequently a certain difference of
opinion between the sects as to the exact position to be
assigned to a particular sutta in this or that collection
is easily intelligible.®

The order of Suttas in D.A. and D.N.—The differ-
ence in the order of the suttas that the Pali and the

+JA. 1915, Mai-Juin. 4218,
5 1b.

6 Cf. the accusation levelled against the mahasanghikas by
the Mahdvamsa: p. 28E.
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Chinese collections show within particular collections
is however more serious.

According to Franke' the order of the Chinese
Dirghagama almost suggests a deliberate attempt to .re-
move the appearance of similar words and thoughts in
the neighbouring suttas. He is inclined to attribute
greater originality to the Pali than to the _Ch.in.,esc order,
and advances the plausible argument that the latter
makes ‘Brahmajala’ the 21st sutta while in the Sangiti-
sutta of the Cv, accerding to both the Pili and the
Dbarmagupta canons, (Oldenberg Z. D.M.G. Vol. 52
653) it is represented as the first. It may be added that
the testimony of the Dharmagupta canon is of parti-
cular. value since the translator of the Dirghigama—Bud-
dhayasas—is also the translator of the Dharmaguptavi-
naya (Nanjio 1117) and the Dharmaguptapratimoksa
(N.115g) beside that of the Akasagarbhabodhisattvastitra
(N. 68). If then the original of the Chinese Dirgha too
belonged to the Dharmagupta sect,® its present order is
all the more discredited. ) ‘

The order of the Pali sutta-groups seems to show
roughly the historical phenomenon of later writings be-
ing added to earlier ones since the third and second books
of the Pali DN are on the whole recognizably. later than
the first one.® Now, in the Chinese collection apart
from the fourth varga which contains a single long cos-
mological siitra in twelve sub-chapters and 'appears apo-
cryphal, the first two vargas seem to have, on the whole,
later material than the third. And the reason is that
the first vagga of the Pali DN corresponds strongly to

TZDMG 1913 (409t).
8 Cf. Rahula Sankrtyayana, loc. cit,
" 9 §e5e Bapat’s analysis already ref. to above; and Winternitz,
2 P- ¢
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the 3rd Vagga of the Chinese. All the ten siitras of
the latter are found in the former, the three extra suttas
of which are absent from the whole of the Chinese DA.
The order of the satras within the varga is, however,
very different in the two. The Chinese order is much
less intelligible than the Pali one. It breaks, for ins-
tance, the obvious sequence of the Ambattha, Sona-
danda and Kitadantasuttas by the arbitrary interpola-
tion of the Brahmajala. The first and second vargas of
the Chinese, on the other hand, show much less commu-
nity with the 2nd and 3rd vargas of Pali, if taken separate-
ly. Chinese I contains only four suttas, whereas Pali
II has ten, -though it is noticeable that all the four of
the former collection are out of the ten of the latter.
One other interesting feature is that there arc in these
two vargas four groups ol adjacent suttas such that they
are adjacent in Pali also. These are Chinese 3-4; Pali
19-18: Chinese 5-6. Pali 27-26: Chinese 17-18; Pali
29-28: Chinese 9-10: Pali 33-34. The reversal in order
in the case of the first three groups may be noted.

The relative solidarity of that group of suttas which
forms the first'book of the Pali collection is also apparent
in the Chinese version, which seems to have preferred
to add to them by placing the other suttas before rather
than after them.

This division of the DN into two literary strata,
however, does not carry us very far because of important
cxceptions and also because of the pervasive editorial
activity which the collection evidences. Besides, the
accurate formulation of comprehensively valid strata is
impossible so long as the analysis in detail of particular.
suttas and doctrines is not carried much beyond the stage
in which at present it rests.
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Sutta 1: its late features.—The very first sutta makes
the difficulties in the way of a clear-cut stratification
apparent: it is a long and unitary composition, full of
repetitions. It elaborately enumerates in a systcmatic
manner sixty two speculative theses (Vatthus). The
formular expressions appear long fossilized. Many of
them recur identically in other parts of the canon. The
Buddhists have here developed cosmological speculations
of their own, which are in the same state as in the Patika-
suttanta. Further, the majjhima® and mahasilas are
clearly inflated forms of the cila®. The “eel-wrigglers”,
it is possible, have beecn made to vascillatc over more
problems than they ever knew: the list of thesc problems
appears to have attained its present length through the
mechanical addition of further items taken over from
other contexts.

Contra-Indications.—But jostling by the side of
thesc late features there are contra-indications too. The
Brahmajala, along with the Samafiiaphala, is one of
the two suttas which are explicitly mentioned in the
canonical tradition of the first council.’® 1t was sepa-
rately translated into .Chinese even before the full
Dirghigama had been so rendered (Nanjio on 554).
According to Watanabe “it (d. 554) corresponds with
slight differences to the Pali Brahmajala”.'* This shows
the great repute in which the sutta was held. It makes
not the slightest mention of the five khandhas or the
Anatta doctrine, or cven the Bodhipakkhiya dhammas.
Above all, it represents the Paticcasamuppada, not in its
standard but in one of the earlicr forms.* Its vehe-
"~ 10Vin IL p. 287.

1 Quoted by Poussin in JRAS 1903, p. 583.
12 See infra.

F. 6
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mence against holding to any speculation (Ditthi) is re-
miniscent of the four Atthakas in the Sn, as also the
expression—'“Tanhagatanam paritassitavipphandita-
meva” (e.g. DN.I. p. 48 Nag. ed.; cf. Sn. sutta 49.v.5
“Passimi loke pariphandamanam pajam imam tanha-
gatam bhavesu”). Finally, many of the speculations
detailed here are quite primitive and do seem to go back
to very early times.

Conclusion—A late composition out of early ma-
terial.—It appears thus that we have here a case not dis-
similar to that of the First Sermon. 1In its present form
it is a late composition, but it has been compiled out of
ancient material. Diverse reports about the heresics in
the times of the Master and condemned by him have
been reduced to a single systematic and formular shape.
That the previous variant versions disappeared after this
standardisation is hardly to be wondered at. In this
context it is significant to note that the sutta calls itselt
at the end a “veyyakarana”. It is a scholastic exposition,
no doubt, but based on much older traditions.

Sutta 2—The various versions.—The second of the
suttas mentioned explicitly in the conciliar tradition al-
ready referred to, was also translated into Chinese in-
dependently as well of the Dirghagama.’* From a peru-
sal of the English rendering of part of these in an appen-
dix to Rockhill’s Life of the Buddha (pp. 255-259) it ap-
pears that these show a confusion of names, which is com-
parable to that in similar reports in the Anguttara.’* As
to the Tibetan version in the Dulva, Rockhill states
that it is very similar to the Pali sutta; only it looks

13 See Nanjio............ 598.
14 See below, Chap. on AN. Thomas-Life—p. 130; cf. P. V.

Bapat—The $ramanyaphala Satra and its different Versions in
Buddhist Literature—IC 1947, pp. 1076
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much confused on doctrinal points.”® This growth of
confusion about the names of the rival teachers contem-
poraneous with Buddha, which is evidenced not only in
the Chinese and Tibetan translations but also within
the Pali Nikaya itself (e.g., in the AN), seems to have
resulted from the indifference of latter-day monks to
the merely historical data contained in the reports of
the “Ditthis”. It may be this tendency which cuts out
all such encumbrances from the Brahmajalasutia, and,
instead, treats us with a merely logically constructed
“net” of sixty-two “‘views’.

Early features of the Sutta.—All this goes to enhance
the impression of antiquity made by the Samaiifiaphala®,
which is not only clearest in this respect, but in which
the enumeration of the heresies follows organically from
a context reminiscent of Br. IV. I. Oldenberg’s sugges-
tion of an imitation here of the Upanisadic setting'® is
quite unwarranted. The situation described in the
Pali sutta could well have resulted as naturally from the
multiplicity of contemporary teachers plus the philo-
sophical interest that king Ajatasattu is reported in the
sutta to have had, as the one in the Upanisad did from
the similar interest of Janaka in a not very dissimilar
atmosphere of thought-ferment. Sincc there seems to
be no reason to doubt this obvious explanation of the
partial resemblance in form of the two texts, a resort
to the hypothesis of literary borrowing is hard to justify.

Both the sections of the sutta—that relating to here-
tical doctrines and that to the ‘“Samafifiaphalas”’—recur
in identical formulation at many other places in the

15 See Rockhill, op. cit., pp. 95-106.

18 Quoted Winternitz, II, p. 87 fn. 2. Prof, Bapat conclu-
sively establishes the authenticity of the historical setting of the
Samaiifiaphala sutta (see IC, loc. cit.).
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canon, especially the second, which occurs in all the sub-
sequent suitas except the last one of the first vagga of
the DN. From this we cannot, indeed, conclude that
the whole of that vagga forms a single stratum,’” al-
though it certainly does emerge that suttas 3-12 of the
DN in their present form presuppose the prior existence
of the Samaiifiaphala®. It is, of course, not impossible
that there once existed independently a text containing
only the list of the “Samaifiaphalas” to which the pre-
sent sutta of that title and the other suttas mentioned
above arc equally indebted. But there is no direct
cvidence whatever to support this supposition.

The leading emphasis of the sutta is on the practice
of spiritual life, though it contains incidentally a good
deal pertaining to theoretical beliefs. Man is conceived
as a complex of ‘Kaya’ and ‘Viiifiana'.'* This represents
a perceptibly earlier stage of analysis than the doctrine
of the Five Khandhas, of which there is no mention
here. It will be incorrect to suppose that there is no
occasion for mentioning that doctrine, since, according
to the context just referred to, the Bhikkhu, after he
has attained to mental purity and quietude, proceeds to
the attainment of ‘Knowledge-vision’ (Nana-dassana).
and thus realizes his own nature as kaya-cum-viiifiana,
and, now, if the doctrine of the five khandhas were the
ruling dogma about the nature of man, this opportunity,
should clearly have been availed of in order to mention
it. The omission becomes all the more glaring if we
remember that the enthusiasm of those who held the.
theory of the Five Khandhas was for some time so great,
that they insisted upon introducing it even where the

7 Cf. Bapat. ABORI 1926, p. 4.
18 See DN. 1, pp. 87-88 (Nagari ed.).
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excuse for doing so was slight.  Besides, between the view
of man as Kaya-plus-Vifiiana and the view of him
as a complex of the Five Khandhas in its standard inter-
pretation there is a clear gulf fixed by the difference in
the meaning of vififiana. In the former it is “conscious-
ness as individualized through embodiment”, in the
latter it is ‘perception regarded as onc of the four aspects
of empirical consciousness.” This reflects not only in-
creased psychological analysis but also a changed epis-
temological standpoint.

In form also the sutta shows early traits: it is a
dialogue containing a sermon enlivened by “similes”
(Pali-upama) and free from exaggeration. It is true
that it describes the Four Jhanas in a formular and
schematic form, but it has to be remembered that the
doctrine of ‘Jhana’ probably belonged to the original
mandate itsclf and consequently must have cngaged the
attention of system-makers very carly. Besides, within
the four prose Nikiyas, at any rate, an earlier stage of
this doctrine is hardly to be found. The same rcmarks
apply to the formula of the three vijjas although it
must be remembered that the present sutta does not
contain the cxact formula.

Some late features.—Moreover the sutta as it is
cannot be considered quite free from “interpolation”.
Like the preceding sutta it contains the lengthy three-
fold ‘*Moralities”, and these, it has bcen suggested by
Rhys Davids, formed once an independent text. Our
present sutta perhaps contained originally a reference
to the ‘Cilasila’ alone which may have been later re-
placed by its amplified version.

Para 83 of the sutta (in the Nagari ed., para 99 of
the PTS ed.) contains a conventionalized phraseology in
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which the convert-to-be expresses his reaction to the
sermon and the desire to betake himself to the Three
Refuges. As to when this formula came into existence
it is difficult to pronounce with any degree of certainty,
but it appears likely that when it did, it was added on
to previously existing suttas as a convenient finish.
Finally, the description of ‘Asavakhaya’ is suspect.
The simile that follows illustrates the attainment of
discrimination between a ‘pure’ principle and impuri-
ties really external to it. This resembles the picture
of Sankhya ‘Prasankhyana’. The actual description, on
the other hand, only speaks of the knowledge of the
Four Truths (which are repeated with the substitution
of ““Asava” for ‘dukkha’) and of the conscquent cman-
cipation from the Asavas. Of any discriminative insight
in the sense indicated above there is no talk. It appears
therefore that the repetitive section of the Four Truths
has usurped the place of the original reference to the
dawn of Paiifia or Vijja. That there was such a refer-
ence is also supported by the fact that DN. s. 8. subsumes
the last ‘Samafifiaphala’ in the Pafifiassampadi. Suttas 3
and 4_'subsumc it under Vijja and Paififia respectively.
It, (Sutta) 99 also speaks of “Puna ca param—Bhikkhu
asavanam Khaya anasavam cetovimuttim paiifiavimuttim
ditthéva dhamme sayam abhiiifidya sacchikatva upasam-
pajja viharati* ayamassa tatiya vijja adhigata hoti avijja
vihata vijja uppanna tamo vihato iloko uppanno....”
At many other places also there is reference to the three
vijjas, with the last simaiifiaphala as the third ‘vijja’.
Further the conception of ‘Asava’ as threefold is not its
earliest conception. Nor was avijja at first regarded as

*This occurs in DN. 6 also (DN. Pt. 1. P. 181 Nig. ed.).
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merely one-third of the whole evil This also argues
against the earliness of para 81 (Nagari ed.—para 97 of
the PTS ed.).

Sutta 3-5.—Suttas 3-5are closely interconnected in
subject and style, and all presuppose the samaiifiaphala.®
They are long unitary compositions and full of anti-
Brahmanic polemic. Compared to the similarly pur-
posed suttas in SN I and Sn, they are more developed,
being longer, more aggressive and more dialectical. In
the first (i.e., D.N. 2) the theory of the Thirty-two
Marks is well-established. There is supernatural inter-
vention in favour of Buddha who himself displays mira-
culous powers in order to convince a Brihmana about
the two Marks not visible normally from the outside.
The ‘samafifiaphalas’ are divided into ‘carapa’ and
‘vijja. This corresponds to the ‘sila-paiifia’ dichotomy
of the next sutta.

DN. 4 speaks only of the “Lokayatamahapurisalak-
khanas” while there is no reference to the number 32.
The next sutta is in this respect similar. Unlike the
preceding two, however, it is directed not against caste
but against sacrifice, and it achieves its purpose not
through disputation but through offering a figurative
and ethical reinterpretation of the idea of sacrifice,
taking the aid of a Jataka-like tale in doing so.

Of the three suttas, thus only the second (DN. 4)
is free from miracle and myth; it is likewise the most
logical. Since, however, the correlation between the
growth of the miraculous, of the Jataka-form and of
‘dialectics’ among the early Buddhists is as yet a quite
uncertain subject, it is impossible to attempt 2 minuter
stratification as between these three suttas.

DN. 6.—DN. 6 describes the true purpose of “Brah-
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macariya” as “Cetovimutti-Pafifia°”, and not the attain-
ment of miraculous powers. This sounds an early note.
The use of “opapatika” for “andgamin” is concordant
with it, though the use of the expression “three Fetters
(samyojanas)”’ as if it were a well known technicality
indicates that we are not dealing with a text belonging
to the earliest stratum. This is confirmed by the bare
enumeration of the eightfold way. It occurs at a place
where the ‘“samaififiaphala” series might have been ex-
pected. Both serve the same purpose of grouping to-
gether spiritually helpful practices, though the latter
considers them primarily as means to progressive ends.
It is not suggested that the formula of the ‘Eightfold
Path’ has here ousted an original reference to the “Sam-
aiifiaphalas” though that is not impossible—but only that
unlike the latter the antiquity of the former is dubious.
It appears to be one of the many attempted systematiza-
tions of the more or less general directions of Buddha
reldting to the Way.

Jaliya Sutta.—To DN. 6 is tacked on at the end, the
Jaliya sutta without any relevancy whatever. And this
other sutta itself suffers from confusion. Instead of
answering the problem raised by Jaliya, Buddha is made
to digress into the “Samaniiaphala” text, thus very aptly
illustrating himself, as it were, the gibe of Ajatasattu
“Ambamva puttho labujam vyakareyya” (DN. 2)!

The original continuation appears to have been lost.
Can it be recovered elsewhere in the canon? It is worth
recollecting here that the present sutta is one of the few
not traceable in the Chinese Dirghdgama.

Sutta 8.—In sutta 8 Buddha refutes the charge of
condemning all asceticism, of which he explains his own
conception; the cultivation of friendliness (mettacittam)
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and the attainment of Freedom (cctovimutti. Paifia®).
It is noteworthy that almost throughout DN. 1. the talk
is of Vimutti and not Nirodha. At this point Acclakas-
sapa (Buddha's addressee) asks him to explain the three
“Sampada” and so we have the samaiifiaphala text re-
pcated. The following two paragraphs appear to have
been suggested by paras 6—12 (both in the Nagari and
PTS cds). That they portray Buddha as very vainglo-
rious is a further argument for their latencss. Finally.
it may be noticed that this sutta mentions both the Eight-
fold Path as well as the Samafifaphala series. which is
not divided into threc gradessila®, citta®, and Pafifia-
sampadas.

DN. 9.—Composite.—DN. 9 is a lengthy patchwork
showing at least two clear strata. The first belongs to
the stage of the Samaiifiaphalasutta. The second adds
to it three “aripa-vimokkhas”. (The trecatment of this
very topic of “Anupubbanirodha” is still more elaborate
in AN.). It appears that this section was added on
to an already existing sutta, for that will also explain
the addition of para 22, which goes beyond the stage of
thought reflected in the simafifiaphala®, and that in this
way: the first version of the sutta contained reference
to the Olarika® and Manomaya Attas only—as is the
case in the Samafifiaphala®. With the inclusion and
growth of the prestige of the “aripavimokkhas”
(the two very highest of which Buddha is reported
to have turncd down as useless during his “quest”)
in the Buddhist fold, the conception of the “ariipi
safifidmaya Atta” also became important. The later

# Unless otherwise stated the ref. for the first two volumes
of DN. is to the Nagari ed.
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redactor, who was familiar with it, finding it missing
in the older sutta interpolated it and furnished the
answer of the corresponding query by a mechanical
adaptation of the answer in the previous two paras,
The sutta according to all expectations should cnd in
para 31 (Nag. ed.) where not only is the sermon ended
but the chief addressee is also satisfied. It is continued,
however, partly as a zealot’s reaction to the disrespect
shown to Buddha by the Paribbajakas in the preceding
para and partly as an attempt to mcct their objections
better—Buddha had only said that he did not answer
certain problems because they were irrelevant to spiri-
tual perfection. That, however, is no satisfactory
answer to one who wants to know just those very prob-
lems. The answer now added is that they arc indeter-
minate (Anckamsika), although indeterminacy is estab-
lished by no better means than an appeal to the previous
answer;—a proof of the lack of much originality in the
redactor. It is not impssible that Buddha himself had
given this answer at a different place, whence it has been
adapted here.

Then follows a reconsideration of the whole pro-
blem of Atta. This section seems to use, however, two
ancient upamas—that of the Janapadakalyani,’® ridi-
culing thosc who talked more than evidence warranted;
and that of the transformation of milk, establishing an
unchanging identity behind changing appearances.
Now the drift of the second ‘simile’ is clearly “un-Bud-
dhistic” and so we have the corrective—

“Iti ima kho citta lokasamaiifia lokaniruttiyo lokavohara®
pafifiattiyo yahi Tathagato voharati aparamasamtil!”

19 Occ. also in the Tevijja®.
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DN. 10.— DN. 10 is explicitly later than the death
of Buddha. Ananda arranges the Samaififiaphala®
under the three khandhas of Sila, Samadhi and Paiifia.
This further analysis of the Samaififiaph® may suggest
the relative lateness of the sutta.

“Confusion” in D.N. 11.-D. N. 11. is actually
composed of two independcnt suttas. The junction
point is contained in para 13 (in PTS ed. 67). The
“first” sutta (i.e., paras 1—12) explains Buddha’s views
on miracles. The exiension of the connotation of the
term ‘‘Patihariya” is comparable to the similar exten-
sion attempted with the terms ‘‘Brahmana”, “Yafifia”,
““Mangala”, “Dana”, etc.

The abrup. transition to the next sutta is thus
sayam abhififia sacchikatva paveditini Bhiitapubbam
Kevatta imasmin yeva Bhikkhusanghe afifiatarassa
Bhikkhuno evam cetaso parivitakko udapadi kattha nu
kho ime cattiro mahabhita aparisesi nirujjhanti.”’?

This tacking on is similar to that in the Mahali-

sutta already referred to.
- But whereas the whole of the first sub-sutta of
DN. 11 belongs to the same early stratum, the second
one consists of some very ancient verses at the end
preceded by a late mythological preface (which des-
cribes an ascending hierarchy of fourteen classes of
Buddhist gods) belonging to the class of ‘“Tendenzschrif-
ten”, its purpose being to make the gods confess their
own inferiority to Buddha and themselves stress the folly
of seeking refuge in anybody else except in him.

An examination of the final verses, moreover, shows
that they too are not fyee from later addition. First we

" ®DN. I, p. 247 (Nig. ed).
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have three lines of query* “Kattha apo ca pathavi tejo
vayo na gadhati|

Kattha dighafica rassaiica anum thiilam subhasubhaimp
Kattha namafica riipafica asesam uparujjhati. |

Then follows the answer (Tatra veyyakaranam bhavati):
“Vififianam anidassanam anantam sabbatopabham ettha
apo ca” etc. till “‘asesam uparujjhati Vifihanassa nirod-
hena ctth’etam uparujjhati.”

The conception of Viiifiana in the first of this second
group of lines deserves to be noted; it is, so strongly
reminiscent of the Upanisads. That in such a vififiana
“Prapaiicopasama” should be sought, is easily intelli-
gible. Now comes the last line which is not only un-
necessary but flatly contradicts what precedes. And the
situation is in no wise mitigated by the fact theot t