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Preface

The Atthakavagga is the fourth chapter of an ancient collection of Bud-
dhist scriptures known as the Sutta Nipata. Although it is only a single
chapter of a larger work, there is good evidence suggesting that the
Atthakavagga existed in its own right prior to the compilation of the
Sutta Nipata, and that it was much better known and more influential in
ancient times than it is today. This lapse into relative obscurity is unfor-
tunate, as the Atthakavagga contains invaluable information for anyone
wishing to better understand the earliest teachings of Buddhism, and
also for anyone seeking the way of wisdom.

It had been my intention to include a sort of commentary to the text,
explaining the importance of the Atthakavagga as a work of Buddhist
literature, and also explaining why I chose to translate it as I did—why I
chose to render kama as “object of desire,” tadi (in both places where it
is found) as “one who is such,” the first verse of the Mahaviytiha Sutta as
a statement rather than a question, etc. But, I feel that too much of my
own verbiage would detract from the immediacy of the scripture; and
furthermore at present I lack the resources and the initiative to write such
a book. Suffice it to say that my main objective throughout the work of
translation was to reproduce the literal meaning as well as the style and
tone of the discourses as faithfully as the language barrier, the culture
barrier, and my limited abilities would allow. The Atthakavagga is truly a
masterpiece of philosophical literature, with respect to both the profun-
dity of its philosophy and the beauty and subtlety with which that philoso-
phy is conveyed; and I sincerely hope that this translation of it will help
the actuality—the Suchness—of very ancient Dhamma to speak for itself.

May all in want of wisdom find it, and may all beings be well and
peaceful.

Pafifiobhasa Bhikkhu, 8 July 1999



namo dhammassa

I. KAMA SUTTA

kamarh kamayamanassa / tassa ce tarh samijjhati
addha pitimano hoti / laddha macco yadicchati

tassa ce kamayanassa / chandajatassa jantuno
te kama parihayanti / sallaviddhova ruppati

yo kame parivajjeti / sappasseva pada siro
somarn visattikam loke / sato samativattati

khettam vatthurh hirafifiam va / gavassam dasaporisari
thiyo bandhii puthu kame / yo naro anugijjhati

abala narn baliyanti / maddantenarm parissaya
tato nar dukkhamanveti / navam bhinnamivodakar

tasmd jantu sada sato / kamani parivajjaye
te pahdya tare ogharn / navam sitvava paraguti

II. GUHATTHAKA SUTTA

satto guhayam bahunabhichanno
titthari naro mohanasmiri pagalho
dire viveka hi tathavidho so

kama hi loke na hi suppahaya



Homage to the Way

I. DISCOURSE ON OBJECTS OF DESIRE

If it prospers for one desiring objects of desire
The fellow of course becomes exhilarated in mind, having got what
he wants.

If for a person, desiring, with strong preference aroused,
Those objects of desire dwindle away, he is distressed as though
pierced with a spike.

Whoever avoids objects of desire, as with one’s foot the head of a
snake,
He, being mindful, transcends this attachment in the world.

Whatever man is greedy for fields, property, or gold,
Cows and horses, slaves and servants, women, relations, various
objects of desire,

The powerless overpower him; troubles press him down;
Thus unease comes to him like water into a broken boat.

So a person, always mindful, should avoid objects of desire;
Having abandoned them he would cross the flood, like one who
has gone to the other shore having bailed out his boat.

II. EIGHT-VERSED DISCOURSE ON THE CAVE

Holding fast in a cave, much obscured,

A man stays plunged in confused stupidity.

He, being of such a type, is far from detachment.

Objects of desire in this world are indeed not easy to abandon.



icchanidana bhavasatabaddha

te duppamurica na hi afifiamokkha
paccha pure vapi apekkhamana
ime va kame purime va jappari

kamesu giddha pasuta pamiilha
avadaniya te visame nivittha
dukkhiipanita paridevayanti
kirmsti bhavissama ito cutdase

tasma hi sikkhetha idheva jantu
yam kifici jafifid visamanti loke

na tassa hetii visamarm careyya

apparthidam jivitamahu dhira

passami loke pariphandamanari
pajam imam tanhagatarm bhavesu
hina nara maccumukhe lapanti
avitatanhdse bhavabhavesu

mamayite passatha phandamane
maccheva appodake khinasote
etampi disva amamo careyya
bhavesu asattimakubbamano

ubhosu antesu vineyya chandam
phassam parififidya ananugiddho
yadattagarahi tadakubbamano
na lippati ditthasutesu dhiro

safifiarh parififia vitareyya oghari
pariggahesu muni nopalitto
abbiilhasallo caramappamatto
nasimsati lokamimarn paraficati

10



Founded in desire, bound to the pleasures of existence,

People are released with difficulty and indeed cannot get release
from another.

Hoping for what is after or before,

Longing for these desirable objects or former ones,

Greedy, engrossed, confounded over objects of desire,

Miserly, they are entrenched in the way of inequality.

And brought to an uneasy end they lament,

“What will become of us when we have passed away from here?”

Therefore a person should train himself right here and now;
Whatever he would know in the world to be a way of inequality
Not because of that should he go along the unequal way.

The wise say this life is but a little thing indeed.

I see in the world this race of men

Thrashing about with craving for existences.
Inferior men cry out in the jaws of Death

With craving not gone for this or that existence.

See them thrashing in the midst of what they call “mine”
Like fishes in a dried-up stream with little water.

And having seen that, one should go the way of “not mine,”
Not working up attachment for existences.

Having dismissed preference for either extreme,

Having thoroughly understood stimulation, not greedy for
anything,

Not doing that which would lead to self-reproach,

A wise man is not stuck to by the seen or the heard.

Having truly understood perception he would cross over the flood.
A sage is not mired with possessions.

With the spike pulled out, going with mind unclouded,

He does not wish for this world or another.

11



III. DUTTHATTHAKA SUTTA

vadanti ve dutthamanapi eke
athopi ve saccamanda vadanti
vadarfica jatarm muni no upeti
tasmd muni natthi khilo kuhifici

sakarihi ditthim kathamaccayeyya
chandanunito ruciya nivittho
sayam samattani pakubbamano
yatha hi janeyya tatha vadeyya

yo attano silavatani jantu
andanuputthova paresa pava
anariyadhammam kusala tamahu
yo atumanam sayameva pava

santo ca bhikkhu abhinibbutatto
itihanti silesu akatthamano
tamariyadhammarn kusala vadanti
yassussada natthi kuhifici loke

pakappita sankhata yassa dhamma
purakkhata santi avivadata
yadattani passati anisarisari

tam nissito kuppapaticcasantirm

ditthinivesa na hi svativatta
dhammesu niccheyya samuggahitam
tasmd naro tesu nivesanesu
nirassati adiyati ca dhammam

dhonassa hi natthi kuhifici loke
pakappita ditthi bhavabhavesu
mayarica manarica pahdya dhono
sa kena gaccheyya aniipayo so

12



1.

4)

III. EIGHT-VERSED DISCOURSE ON THE CORRUPT

Some corrupt-minded ones do make arguments;

Then again, true-minded ones make arguments also.

But a sage does not have recourse to any arisen argument;
Therefore the sage is not unyielding at all.

How would one get over his own view,

Led on by preference, entrenched in personal inclination,
Working up consummate systems for himself?

Indeed, as one would understand, so would he argue.

Whatever person, even unasked,

Speaks to others of his own morality and observances,
Whoever even of his own accord speaks of himself—
Adept ones say his is an ignoble way.

But a mendicant at peace, with self completely blown out,
Not boasting about his morality saying, “I am like this,”

For whom there are no distinguished positions at all in the world—

Adept ones say that his is a noble way.

Whosever philosophies are contrived, determined,

And set before them are not immaculate.

Whatever the advantage he sees for himself

He is dependent upon a peace that is conditioned by instability.

Indeed, not easily got past are the entrenchments of views
Seized, having discriminated, from among the philosophies.
Thus a man amid those entrenchments

Discards, adopts a philosophy.

For the purified man there is not at all in the world

A contrived view concerning this or that existence.

The purified man, having abandoned illusion and self-regard—
What would he go by, he who has recourse to nothing?

13



upayo hi dhammesu upeti vadam
anapayarn kena katham vadeyya
atta nirattd na hi tassa atthi

adhosi so ditthimidheva sabbanti

IV. SUDDHATTHAKA SUTTA

passami suddham paramarm arogari
ditthena samsuddhi narassa hoti
evabhijanam paramanti fiatva
suddhanupassiti pacceti fianam

ditthena ce suddhi narassa hoti
fianena va so pajahati dukkharm
afifiena so sujjhati sopadhiko
ditthi hi nam pava tatha vadanarm

na brahmano afifiato suddhimaha
ditthe sute silavate mute va
pufifie ca pape ca aniipalitto
attafijaho nayidha pakubbamano

purimam pahdya aparar sitase
ejanuga te na taranti sangam

te uggahdyanti nirassajanti

kapiva sakham pamuficam gahayam

sayar samadaya vatani jantu
uccavacari gacchati safifiasatto
vidva ca vedehi samecca dhammar
na uccavacari gacchati bhiripafifio

14



Indeed, one having recourse to philosophies has recourse to
argumentation.

To one not having recourse, about what, how, would one make an
argument?

For him, indeed, there is nothing acquired or discarded,;

He has shaken off all views even here.

IV. EIGHT-VERSED DISCOURSE ON THE PURE

“I see the pure, the ultimate, the diseaseless;

By view complete purity is for a man.”
Understanding such, having known “the ultimate,”
A “seer of purity” relies upon knowledge.

If by view purity is for a man,

Or by knowledge he abandons unease,

Then he who is already encumbered is purified by something extra.
Indeed, the view betrays him claiming in that way.

The holy man does not say purity is from anything extraneous—

From the seen, from the heard, from morality and observances, or
from the felt.

Not mired by merit or by evil,

Leaving behind what was acquired, he is not working up anything
here.

Abandoning what was before they have adhered to what is after;

Following their disturbed passions they do not cross over
attachment.

They take up and let go

Like a monkey releasing and grabbing a branch.

A person having taken religious observances upon himself

Goes high and low holding fast to perception;

But the experienced one by realizations having attained to the Way
Does not go high or low, being broad in understanding.

15



sa sabbadhammesu visenibhiito

yam kifici dittharh va sutam mutari va
tameva dassim vivatarh carantam
kenidha lokasmi vikappayeyya

na kappayanti na purekkharonti
accantasuddhiti na te vadanti
adanagantham gathitarm visajja
asarn na kubbanti kuhifici loke

simatigo brahmano tassa natthi
flatva va disva va samuggahitari
na ragaragi na viragaratto
tassidha natthi paramuggahitanti

V. PARAMATTHAKA SUTTA

paramanti ditthisu paribbasano
yaduttari kurute jantu loke
hinati afifie tato sabbamaha
tasma vivadani avitivatto

yadattani passati anisamsari
ditthe sute silavate mute va
tadeva so tattha samuggahaya
nihinato passati sabbamafifiarm

tam vapi gantham kusala vadanti
yarh nissito passati hinamafifiam
tasmd hi dittharm va sutarh mutam va
silabbatam bhikkhu na nissayeyya

ditthimpi lokasmim na kappayeyya
fianena va silavatena vapi

samoti attanamaniipaneyya

hino na matifietha visesi vapi

16



He is become at peace among all philosophies
And toward whatever is seen or heard or felt.
That one, going along clear-sighted, open—

By what here in the world would one judge him?

They conceive nothing, they set nothing before them,
They do not argue “This is absolute purity.”

Having let loose the tied-up tie of acquisition

They make no wish at all in the world.

The holy man is gone beyond boundaries—by him there is nothing
He has known or seen that is seized upon.

He has no passion for passion, he is not impassioned for dispassion.
By him nothing outward has been taken up here.

V. EIGHT-VERSED DISCOURSE ON THE ULTIMATE

Abiding in views, thinking “It is the ultimate,”

A person makes out one in the world to be outstanding;
Therefore he says that all others are “inferior.”

Thus he has not passed beyond contentions.

Whatever advantage he sees for himself

In the seen, in the heard, in morality and observances, or in the felt,
He having seized upon that very thing there

Views all others to be inferior.

But adept ones call that a tie

Dependent upon which he views another to be inferior.

So upon the seen, the heard, or the felt,

Or upon morality and observances a mendicant would not depend.

Also he would not conceive a view in the world

Based on knowledge or also morality and observances.
He would not present himself as equal,

Nor would he imagine to be inferior, or superior.

17



attam pahaya anupadiyano
fianepi so nissayarm no karoti
sa ve viyattesu na vaggasari
ditthimpi so na pacceti kifici

yassiibhayante panidhidha natthi
bhavabhavaya idha va huram va
nivesand tassa na santi keci
dhammesu niccheyya samuggahitari

tassidha ditthe va sute mute va
pakappita natthi antipi safifia

tam brahmanam ditthimanadiyanar
kenidha lokasmim vikappayeyya

na kappayanti na purekkharonti
dhammapi tesam na paticchitase
na brahmano silavatena neyyo
parangato na pacceti taditi

VI. JARA SUTTA

appam vata jivitari idam
oram vassasatapi miyyati
yo cepi aticca jivati

atha kho so jarasapi miyyati

socanti jana mamayite

na hi santi nicca pariggaha
vinabhavasantamevidari
iti disva nagaramavase

maranenapi tarn pahiyati

yam puriso mamayidanti mafifiati
etampi viditva pandito

na mamattaya nametha mamako

18



Having abandoned what was acquired, not taking up anything,
He would not be in dependence even upon knowledge.

He truly is not a partisan among the schoolmen;

He does not fall back on any view at all.

For whom there is no intent here for either extreme,

For this or that existence, here or hereafter,

For him there are no entrenchments

Seized, having discriminated, from among the philosophies.

By him, here, in the seen, the heard, or the felt,
There is not contrived even the slightest perception.
That holy man not adopting a view—

By what here in the world would one judge him?

They conceive nothing, they set nothing before them;

Also, no philosophies are received by them.

A holy man is not to be led on by morality and observances.
Gone to the other shore, one who is such does not fall back.

VI. DISCOURSE ON AGEDNESS

Truly, this life is a little thing.

One dies within just a hundred years;
Or, even if one lives beyond that

Then one certainly dies of decrepitude.

People sorrow over what they call “mine”;
Indeed, there are no permanent possessions.
This is verily a state of deprivation—

Seeing thus one should not dwell in a house.

At death, also, that is lost

Of which a man imagines “This is mine.”

So having realized this an intelligent person,

My disciple, would not incline toward “mine”ness.

19



10.

supinena yathapi sangatam
patibuddho puriso na passati
evampi piyayitam janam
petarn kalankatarm na passati

ditthapi sutapi te jana

yesarit namamidam pavuccati
namamevavasissati
akkheyyar petassa jantuno

sokapparidevamaccharar

na jahanti giddha mamayite
tasma munayo pariggahari
hitva acaririsu khemadassino

patilinacarassa bhikkhuno
bhajamanassa vivittamasanar
samaggiyamahu tassa tam
yo attanam bhavane na dassaye

sabbattha muni anissito

na piyam kubbati nopi appiyari
tasmim paridevamacchararn
panne vari yatha na limpati

udabindu yathapi pokkhare
padume vari yatha na limpati
evari muni nopalippati
yadidam ditthasutam mutesu va

dhono na hi tena marifiati
yadidam ditthasutam mutesu va
narifiena visuddhimicchati

na hi so rajjati no virajjatiti

20



10.

Just as a man awakened

Does not see one he met in a dream,
Even so a beloved fellow

That is dead, expired, one does not see.

Seen and heard are these fellows
Who are called by this or that name—
Of a dead person only the name

Will remain to be announced.

Those who are greedy for what they would call “mine”
Do not leave behind sorrow, lamentation, and fear of loss.
Therefore sages, leaving behind possession,

Have gone forth, seeing sanctuary.

Of a mendicant who lives withdrawn,

Resorting to a solitary sitting place,

They say it is fitting of him

That he would not manifest himself in any settled abiding.

Everywhere the sage is independent;

He does not make up what is loved, or what is unloved either.
Therefore lamentation and fear of loss,

Like water on a leaf, do not stick.

And like a drop of moisture on a water lily,
Like water on a lotus does not stick,

Even so the sage is not mired

With what is seen, heard, or felt.

Thus the purified man does not imagine anything
Regarding what is seen, heard, or felt.

He does not want purity through what is extraneous;
Indeed, he is neither passionate nor impassive.

21



VII. TISSAMETTEYYA SUTTA

methunamanuyuttassa
(iccayasma tisso metteyyo)
vighatam brithi marisa
sutvana tava sasanari
viveke sikkhissamase

methunamanuyuttassa
(metteyyati bhagava)
mussatevapi sasanari
micchd ca patipajjati
etam tasmir anariyam

eko pubbe caritvana
methunar yo nisevati
yanari bhantamva tam loke
hinamahu puthujjanam

yaso kitti ca ya pubbe
hayatevapi tassa sa
etampi disva sikkhetha
methunar vippahatave

sanikappehi pareto so
kapano viya jhayati
sutva paresar nigghosari
manku hoti tathavidho

atha satthani kurute
paravadehi codito

esa khvassa mahagedho
mosavajjam pagahati

panditoti samarifiato
ekacariyarn adhitthito
athapi methune yutto
mandova parikissati

22



VII. DISCOURSE TO TISSA METTEYYA

To one given to sexuality

(said the venerable Tissa Metteyya)
Tell us what is the harm, Sir.

Having heard your teaching

We would train ourselves in solitude.

By one given to sexuality
(Metteyya, said the Blessed One)
The teaching is even forgotten,
And wrongly he proceeds—
This in him is ignoble.

Whoever having formerly lived alone

Indulges in sexuality

Is like a vehicle veered off course in the world—
“Inferior” they call that common fellow.

And whatever fame and repute were formerly his,
Those also are left behind.

So having seen this one should train himself

To well abandon sexuality.

Oppressed by thoughts

He broods like a wretch.

Having heard the declamations of others
One of such a type becomes downcast.

Then, reproved by the words of others,
He makes up weapons of defense;
Surely, this for him is immense greed—
He plunges into falsehood.

Recognized as an intelligent person,
Determined upon the solitary life,
And then become given to sexuality,
Like an idiot he is drawn into troubles.

23



10.

etamadinavam fiatva
muni pubbapare idha
ekacariyam dalham kayira
na nisevetha methunarm

vivekafifieva sikkhetha
etam ariyanamuttamam
na tena settho mafifietha
sa ve nibbanasantike

rittassa munino carato
kamesu anapekkhino
oghatinnassa pihayanti
kamesu gadhita pajati

VIII. PASURA SUTTA

idheva suddhi iti vadayanti
nafifiesu dhammesu visuddhimahu
yari nissita tattha subham vadana
paccekasaccesu puthii nivittha

te vadakama parisam vigayha
balam dahanti mithu afifiamafifiam
vadanti te afifiasita kathojjarm
pasarisakama kusala vadana

yutto kathdyam parisaya majjhe
pasarisamiccharn vinighati hoti
apahatasmim pana manku hoti

nindaya so kuppati randhamesi

yamassa vadam parihinamahu
apahatarn pafihavimamsakase
paridevati socati hinavado
upaccaga manti anutthunati

24



10.

Having understood this bad result
The sage, here, earlier and later,
Would make steadfast his solitary life.
He would not indulge in sexuality.

He would train himself just in detachment --

This is supreme for noble ones.

But not by that would he imagine to be preeminent;
He truly is near to blowing out.

Mankind, tied up in sensual pleasures,
Envies the sage, living empty,

Not hoping for sensual pleasures,
Who has crossed the flood.

VIII. DISCOURSE TO PASURA

“Only here is purity”—thus they argue;

They say purity is not in other philosophies.

Claiming the Good to be there, in what they are dependent upon,
They are variously entrenched in individual truths.

They, desirous of argument, having plunged into the assembly,

Contrarily hold each other to be a fool.

They argue away at the controversy, each adhering to something
different,

Desirous of praise, claiming to be adepts.

Engaged in debate in the midst of the assembly,

Wanting praise, one becomes worried about being beaten.
Further, upon being refuted he becomes downcast.

He is upset by censure, and is a seeker of weaknesses.

When the judges say some argument of his

Is deficient and refuted

He with the inferior argument laments and sorrows;
“He overcame me”—thus he cries.

25



10.

11.

ete vivada samanesu jata

etesu ugghati nighati hoti

etampi disva virame kathojjam

na hafifiadatthatthi pasamsalabha

pasarisito va pana tattha hoti
akkhaya vadari parisaya majjhe
so hassati unnamati ca tena
pappuyya tamattharn yatha mano ahu

ya unnati sassa vighatabhumi
manatimanarm vadate paneso
etampi disva na vivadayetha

na hi tena suddhirh kusala vadanti

suro yatha rajakhadaya puttho
abhigajjameti patisuiramiccham
yeneva so tena palehi sira
pubbeva natthi yadidarh yudhdya

ye ditthimuggayha vivadayanti
idameva saccanti ca vadayanti

te tvari vadassii na hi tedha atthi
vadambhi jate patisenikatta

visenikatvd pana ye caranti
ditthihi ditthim avirujjhamana
tesu tvam kirn labhetho pasiira
yesidha natthi paramuggahitam

atha tvam pavitakkamagama
manasa ditthigatani cintayanto
dhonena yugam samagama

na hi tvar sakkhasi sampayataveti

26



10.

11.

These contentions are arisen amongst philosophers;

In them occur beating and being beaten.

So having seen this one should refrain from controversy;
Indeed, there is no other purpose in it than the gain of praise.

Further, if he is praised there,

Having announced his argument in the midst of the assembly,
He is mirthful and self-satisfied by that,

Having achieved that purpose as was his intention.

Yet any self-satisfaction is the ground for his own harm,
As he argues with conceit and contemptuousness.
Having seen this too one should not contend,;

Adept ones say purity is indeed not by that.

Like a hero nourished by royal food

He comes thundering along, wanting an opponent.
Run off to wherever he is, Hero.

The one for battle has never been here.

Those who having taken up a view contend

And argue, “Only this is true”—

Make your arguments to them. There certainly are not here
Any fighters in an argument that has arisen.

But those who live having made themselves at peace,
Not opposing view against views,

What would you get from them, Pasiira,

By whom nothing outward has been taken up here?

And now you are come theorizing,

Thinking over beliefs in your mind.

You are come into engagement with a purified man;
You certainly will not be able to advance.

27



IX. MAGANDIYA SUTTA

disvana tanharn aratirh ragafica
nahosi chando api methunasmirn
kimevidarn muttakarisapunnari
padapi nam samphusituri na icche

etadisarn ce ratanari na icchasi
narim narindehi bahiihi patthitar
ditthigatam silavatar nu jivitarm
bhavipapattifica vadesi kidisam

idam vadamiti na tassa hoti
(magandiyati bhagava)

dhammesu niccheyya samuggahitari
passafica ditthisu anuggahaya
ajjhattasantim pacinam adassam

vinicchaya yani pakappitani

(iti magandiyo )

te ve munt briisi anuggahdya
ajjhattasantiti yametamatthar
kathari nu dhirehi paveditam tam

na ditthiya na sutiya na fianena
(magandiyati bhagava)
silabbatenapi na suddhimaha
aditthiya assutiya afiand

asilata abbata nopi tena

ete ca nissajja anuggahdya
santo anissaya bhavari na jappe

no ce kira ditthiyd na sutiya na fidnena
(iti magandiyo)
silabbatenapi na suddhimaha
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IX. DISCOURSE TO MAGANDIYA

Having seen Craving, Dissatisfaction, and Passion
There did not occur even an inclination to sexuality.
Just what is this, full of urine and dung?

I would not want to touch it even with my foot.

If you do not want a treasure such as this,

A woman desired by many lords of men,

What belief, what morality and observances, what way of life,
And what kind of rebirth into existence do you declare?

There is nothing of which I say, “I declare this,”
(Magandiya, said the Blessed One,)

Seized, having discriminated, from among the philosophies.
But looking among the views, not taking hold of anything,
Examining, I saw inner peace.

Whatever discriminations have been conceived,

(said Magandiya,)

Truly, O Sage, you speak of them without taking hold.
This “inner peace,” whatever it means,

How is it made known by the wise?

Not by what is viewed, not by what is heard, not by inner knowledge

(Magandiya, said the Blessed One,)

Nor by morality and observances is purity said to be;

By absence of what is viewed, by absence of what is heard, by non-
knowledge,

By amorality, by nonobservance—also not by that.

So having let go of these, not taking hold of anything,

A peaceful one, not being dependent, would not have longings for
existence.

If you say that not by what is viewed, not by what is heard, not by
inner knowledge,

(said Magandiya,)

Nor by morality and observances is purity said to be;
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aditthiya assutiya afiand

asilata abbata nopi tena

marifiamaham momuhameva dhammarn
ditthiya eke paccenti suddhim

ditthafica nissaya anupucchamano
(magandiyati bhagava)
samuggahitesu pamohamaga

ito ca naddakkhi anumpi safifiar
tasma tuvam momuhato dahasi

samo visesi uda va nihino

yo mafifiati so vivadetha tena
tisu vidhasu avikampamano
samo visesiti na tassa hoti

saccanti so brahmano kirh vadeyya
musati va so vivadetha kena
yasmir samam visamarn vapi natthi
sa kena vadarn patisaryujeyya

okam pahaya aniketasari

game akubbari muni santhavani
kamehi ritto apurakkharano
kathari na viggayha janena kayira

yehi vivitto vicareyya loke

na tani uggayha vadeyya nago
jalambujamn kandakavarijarh yatha
jalena parikena caniipalittari

evari muni santivado agiddho
kame ca loke ca antuipalitto

na vedagu ditthiya na mutiya
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By absence of what is viewed, by absence of what is heard, by non-
knowledge,

By amorality, by nonobservance—also not by that;

Then I imagine that to be a confused philosophy indeed.

Some do rely on purity by view.

And having depended upon view, enquiring,

(Magandiya, said the Blessed One,)

You have become confounded by what you have seized upon;
And so you have not seen the slightest sense in this.
Therefore you hold it to be confused.

He who imagines the existence of “equal,” “superior,” or “inferior”
Would contend with regard to that.

To one not vacillating among three distinctions

There occurs no “equal” or “superior.”

What would that holy man argue saying, “It is true”;

Or with regard to what would he contend saying, “It is false”?
For whom there is neither equal or unequal,

With whom would he engage in argument?

A sage, having abandoned his home, going without fixed abode,
Not working up intimacies in a village,

Rid of objects of desire, setting nothing before him,

Would not take up a position and make debate with the people.

From whatever things he has detached himself as he would roam
through the world,

Not taking hold of them, a great one would not put forth an
argument.

Just as a white lotus whose stalk arises from the water

Is not mired by water and mud,

Even so a sage, a speaker of Peace, one without greed,

Is not mired by sensuality and the world.

One who has realized does not come to conceit through what is
viewed or felt,
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sa manameti na hi tammayo so
na kammuna nopi sutena neyyo
anupanito sa nivesanesu

. safifiavirattassa na santi gantha
pafifidvimuttassa na santi moha
safifiafica ditthifica ye aggahesum
te ghattayanta vicaranti loketi

X. PURABEDHA SUTTA

katharmdassi katharhsilo
upasantoti vuccati

tari me gotama pabrithi
pucchito uttamari narari

vitatanho purd bheda

(iti bhagava)
pubbamantamanissito
vemajjhe nupasarikheyyo
tassa natthi purakkhatam

akkodhano asantasi
avikatthi akukkuco
mantabhani anuddhato
sa ve vacayato muni

nirasatti anagate
atitam nanusocati
vivekadasst phassesu
ditthisu ca na niyati

patilino akuhako
apihalu amacchari
appagabbho ajeguccho
pesuneyye ca no yuto
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For he is not made up of that.
He is not to be led on by what is done, or heard either.
He is not brought to a conclusion among entrenchments.

. There are no ties for one dispassioned toward perception;
There are no confusions for one released by understanding.
But those who have grabbed hold of perception and view
Roam through the world causing trouble.

X. DISCOURSE ON BEFORE THE BREAKUP

Having what vision, having what morality
Is one said to be “at peace”?

Tell me this, O Gotama.

You are asked about the supreme man.

With craving gone before the breaking up of life,
(said the Blessed One,)

Not dependent upon former times,

Not to be determined in the present,

He has not anything set before him.

Not angry, not intimidated,

Not boastful, not beset with worry,

A speaker of discretion, not pompous,

He truly is a sage whose speech is restrained.

With no attachment to the future

He does not sorrow over the past.

A viewer of detachment among stimulations,
He is not led into views.

He is withdrawn, not a schemer,

Not covetous, not afraid of loss,

Not audacious, not beset with aversion,
And not given to denigration.
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satiyesu anassavi
atimane ca no yuto
sanho ca patibhanava
na saddho na virajjati

labhakamya na sikkhati
alabhe ca na kuppati
aviruddho ca tanhaya
rasesu nanugijjhati

upekkhako sada sato

na loke mafifiate samar
na visest na niceyyo
tassa no santi ussada

yassa nissayatd natthi
fiatva dhammar anissito
bhavaya vibhavaya va
tanhad yassa na vijjati

tam briami upasantoti
kamesu anapekkhinari
gantha tassa na vijjanti
atari so visattikam

na tassa putta pasavo
khettar vatthufica vijjati
attam vapi nirattam va
na tasmim upalabbhati

yena nam vajjuri puthujjana
atho samanabrahmana

tarn tassa apurakkhatarn
tasma vadesu nejati

vitagedho amacchari
na ussesu vadate muni
na samesu na omesu
kapparn neti akappiyo
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Not attracted to what is pleasant,
And not given to contemptuousness,
Mild, and possessed of ready wit,
He is not devout, he is not impassive.

He does not train himself through desire of gain,
And he is not upset at lack of gain.

He is not opposed to craving,

Nor is he greedy for savory stimulations.

An indifferent onlooker, always mindful,

He imagines nothing in the world to be equal,
Nor superior, nor lower.

For him there are no distinguished positions.

With whom there is no sense of dependence,
Having understood the Way, independent;
With whom there is not to be found craving
For existence or for nonexistence;

Him I call “at peace”—

One not hoping for the objects of desire.
With him there are no ties to be found;
He has crossed over attachment.

For him there are no sons or livestock,
Nor field nor property to be found.
Regarding him there is not to be detected
Anything acquired or discarded.

That for which common people would criticize him,

Or also philosophers and holy men,
He has not set that before him;
Therefore he is not disturbed amid criticisms.

Without greed for gain, not afraid of loss,

A sage does not put forth a claim as among superiors,

Nor as among equals, nor as among inferiors.

He does not come to conception; he is without conception.
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14. yassa loke sakam natthi
asata ca na socati
dhammesu ca na gacchati
sa ve santoti vuccatiti

XI. KALAHAVIVADA SUTTA

1. kutopahiita kalaha vivada
paridevasoka sahamacchara ca
manatimana sahapesunda ca
kutopahta te tadinigha brithi

2. piyappahiuta kalaha vivada
paridevasoka sahamacchara ca
manatimana sahapesunda ca
maccherayutta kalaha vivada
vivadajatesu ca pesunani

3. piya su lokasmim kutonidana
ye vapi lobha vicaranti loke
asd ca nittha ca kutonidana
ye samparayaya narassa honti

ye capi lobha vicaranti loke
dsa ca nittha ca itonidana
ye samparayaya narassa honti

5. chando nu lokasmirh kutonidano
vinicchaya vapi kutopahiita
kodho mosavajjafica katharhkatha ca
ye vapi dhamma samanena vutta

6. satam asatanti yamahu loke
tamupanissaya pahoti chando
ruapesu disva vibhavam bhavarica
vinicchayarn kubbati jantu loke
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14. He for whom there is nothing his own in the world,
And who does not sorrow over what is not there,
And who does not go by philosophies—

He truly is said to be “at peace.”

XI. DISCOURSE ON QUARRELS AND CONTENTIONS

1. Derived from what are quarrels and contentions,
Lamentations and sorrows, along with fear of loss,
Conceit and contempt, along with denigration?
From what have they derived? Please tell us this.

2. Derived from what is loved are quarrels and contentions,
Lamentations and sorrows, along with fear of loss,
Conceit and contempt, along with denigration.
Conjoined with fear of loss are quarrels and contentions,
And denigration is from contentions that have arisen.

3. In what in the world would what is loved be founded,
And also whatever yearnings roam over the world?
And founded in what are hopes and ends
Which are for a man’s future state?

4. Founded in preference is what is loved in the world,
And also whatever yearnings roam over the world.
And founded in this are hopes and ends
Which are for a man’s future state.

5. Preference is founded in what in the world?
Also, derived from what are discriminations,
Anger, falsehood, and brooding uncertainty,
And also whatever philosophies are declared by the philosopher?

6. What they call “pleasant” and “unpleasant” in the world—
Depending upon that preference derives.
Having viewed among forms nonexistence and existence
A person makes a discrimination in the world.
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kodho mosavajjafica katharikatha ca
etepi dhamma dvayameva sante
kathamkathi fianapathaya sikkhe
fiatva pavutta samanena dhamma

satam asatafica kutonidana

kismir asante na bhavanti hete
vibhavarh bhavaficapi yametamattharn
etari me pabriihi yatonidanam

phassanidanarn satarn asatam

phasse asante na bhavanti hete
vibhavari bhavaficapi yametamatthar
etam te pabrami itonidanam

phasso nu lokasmiri kutonidano
pariggaha capi kutopahiita

kismirh asante na mamattamatthi
kismim vibhite na phusanti phassa

namarica ruparica paticca phasso
icchayasantya na mamattamatthi
riipe vibhiite na phusanti phassa

kathari sametassa vibhoti riipari
sukham dukhaficapi katham vibhoti
etam me pabrithi yatha vibhoti

tam janiyamati me mano ahu

na safifiasafifii na visanfiasanfii
nopi asafifii na vibhitasafifi

evari sametassa vibhoti riparm
safifianidana hi paparicasankha

yarm tar apucchimha akittayi no
afifiam tar pucchama tadingha brihi
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Anger, falsehood, and brooding uncertainty,

And those philosophies also are in just that pair.

The uncertain one should train himself on the path of understanding,
The philosophies declared by the philosopher having been understood.

In what are founded pleasant and unpleasant?

In what not being do they not exist?

And nonexistence and existence too, whatever that means—
Tell me that in which they are founded.

In stimulation are founded pleasant and unpleasant;
In stimulation not being they do not exist.
Nonexistence and existence too, whatever it means—
I tell you that they are founded in this.

Stimulation is founded in what in the world?

Also, derived from what are possessions?

In what not being is there no sense of “mine”ness?
In devoidness of what do stimulations not stimulate?

Stimulation is conditioned by name and form.
Founded in desire are possessions.

In desire not being there is no sense of “mine”ness.
In devoidness of form stimulations do not stimulate.

In one how attained does form become void?
And how also do ease and unease become void?
Tell me in what way they become void,;

My intention has been that we should know this.

He has no perception of perception; he has no perception of non-
perception;

He is not without perception; he has no perception of “void.”

For one who has attained thus form becomes void;

For founded in perception is diversifying designation.

That which we asked, you have related to us.
Let us ask you something more—please tell us this:
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ettavataggarn nu vadanti heke
yakkhassa suddhiri idha panditase
udahu afifiampi vadanti etto

ettavataggampi vadanti heke
yakkhassa suddhim idha panditase
tesari paneke samayam vadanti
anupadisese kusala vadana

ete ca fiatva upanissitati

fiatva muni nissaye so vimamsi
flatva vimutto na vivadameti
bhavabhavaya na sameti dhiroti

XII. CULAVIYUHA SUTTA

sakamsakarnditthiparibbasana
viggayha nand kusala vadanti

yo evam janati sa vedi dhammam
idam patikkosamakevali so

evampi viggayha vivadayanti
balo paro akkusaloti cahu
sacco nu vado katamo imesam
sabbeva hime kusala vadana

parassa ce dhammamananujanam
balomako hoti nihinaparifio
sabbeva bala sunihinapafind
sabbevime ditthiparibbasana

sanditthiya ceva na vivadata
samsuddhaparifia kusala mutima
na tesam koci parihinapatifio
ditthi hi tesampi tatha samatta
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Do indeed some intelligent ones here declare
That the highest purity of the spirit is to that extent,
Or do they declare that it is even more than that?

Indeed, some intelligent ones here do declare

That the highest purity of the spirit is to that extent;

But then some of them, claiming to be adepts,

Declare an attainment in which nothing that was taken up remains.

So having understood these to be dependent,

The sage, an investigator, having understood the ways of dependence,
A released one, having understood, does not come to contention.
The wise one does not attain to this or that existence.

XII. SMALL DISCOURSE ON TACTICAL DEPLOYMENT

Each abiding in his own view,

Having taken up a position, “adepts” make different arguments.
“He who knows thus has realized the Way.

Denying this, one is imperfect.”

And thus having taken up a position they contend
And say, “The other is a fool, not an adept.”
Which of these is the true argument?

Indeed, even all of them are claiming to be adepts.

If by not consenting to another’s philosophy

One is a lowly fool of inferior understanding,

Then even all are fools with quite inferior understanding,
Even all of those abiding in a view.

If by their own view, even though they are not immaculate,
They are of purified understanding, adept, possessed of insight,
Then not one of them is of deficient understanding.

Indeed, their views also are in that way consummate.
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na vahametam tathiyanti briami
yamahu bala mithu afifiamarifiam
sakarh sakarn ditthimakarisu saccam
tasma hi baloti param dahanti

yamahu saccarn tathiyanti eke
tamahu afifie tuccharm musati
evampi vigayha vivadayanti
kasma na ekam samana vadanti

ekari hi saccam na dutiyamatthi
yasmim pajano vivade pajanam
nand te saccani sayam thunanti
tasmd na ekam samand vadanti

kasma nu saccani vadanti nana
pavadiyase kusala vadana
saccani sutani bahiini nana
udahu te takkamanussaranti

na heva saccani bahiini nana
afifiatra safifidya niccani loke
takkarfica ditthisu pakappayitva
saccarh musati dvayadhammamahu

ditthe sute silavate mute va

ete ca nissaya vimanadassi
vinicchaye thatva pahassamano
balo paro akkusaloti caha

yeneva baloti param dahati
tenatumanam kusaloti caha
sayamattana so kusalavadano
afifiam vimaneti tadeva pava

atisaraditthiyava so samatto
manena matto paripunnamani
sayameva samam manasabhisitto
ditthi hi sa tassa tatha samatta
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5. Truly, I do not say “It is so,”
Which fools say contrarily to each other.
They have each made out their own view to be true;
Therefore, indeed, they hold the other to be the fool.

6. That which some say is “true,” is “so,”
Others say is “vain,” is “false”;
And thus having taken up a position they contend.
Why do philosophers not declare just one way?

7. There is but one Truth, not a second
Over which a knowing one would contend with a knowing one.
But philosophers call out different truths for themselves;
Therefore they do not declare just one way.

8. Why do they declare different truths,
Argumentative, claiming to be adepts?
Many different truths are heard,

Or else they just follow speculation.

9. Indeed, there are not many, different, perennial truths
In the world, except by means of perception.
So having contrived a speculation from among the views
They speak of a duality of “truth” and “falsehood.”

10. The seen, the heard, morality and observances, and the felt—
Depending upon these he is disdainful;
And standing in his discrimination, scoffing,
He says “The other is a fool, not an adept.”

11. That very thing by which he holds the other to be “a fool,”
By that he speaks of himself as “an adept.”
He himself claiming himself to be adept
Disdains another while speaking just the same.

12. Just by his excessive view he is “consummate,”
Drunk with conceit, considering himself to be complete,
By himself consecrated in his own mind.
Indeed, that view of his also is in that way consummate.

43



13.

14.

15.

16.

17.

parassa ce hi vacasa nihino
tumo saha hoti nihinaparifio
atha ce sayam vedagu hoti dhiro
na koci balo samanesu atthi

afifiarn ito yabhivadanti dhammam
aparaddha suddhimakevali te
evampi titthya puthuso vadanti
sanditthiragena hi tebhiratta

idheva suddhir iti vadayanti
narnfiesu dhammesu visuddhimahu
evampi titthya puthuso nivittha
sakayane tattha dalham vadana

sakayane vapi dalhari vadano
kamettha baloti param daheyya
sayamva so medhagamavaheyya
pararii vadam balamasuddhidhammarn

vinicchaye thatva sayam pamdya
uddhari sa lokasmir vivadameti
hitvana sabbani vinicchayani

na medhagam kubbati jantu loketi

XIII. MAHAVIYUHA SUTTA

ye kecime ditthiparibbasana
idameva saccanti vivadayanti
sabbeva te nindamanvanayanti
atho pasarmsampi labhanti tattha

appari hi etam na alarh samaya
duve vivadassa phalani briami
etampi disva na vivadayetha
khemabhipassari avivadabhiimim
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Indeed, if by another’s word someone is inferior

Then oneself also comes to be of inferior understanding.
Then again, if of oneself one is a realizer of Truth, a wise man,
Then among philosophers no one is a fool.

“Those who proclaim a philosophy other than this

Have failed at purity and are imperfect”—

Just so do sectarians severally claim;

Indeed, they are impassioned with passion for their own views.

“Only here is purity”—thus they argue;

They say purity is not in other philosophies.

Just so are sectarians severally entrenched,
Steadfastly proclaiming there their own method.

But steadfastly proclaiming his own method,

What other person here should he hold to be the fool?
Even he himself would bring about the conflict

Declaring the other to be a fool with an impure philosophy.

Standing in discrimination, having measured himself up,
He comes to further contention in the world.

But having left behind all discriminations

A person makes no conflict in the world.

XIII. GREAT DISCOURSE ON TACTICAL DEPLOYMENT

Whichever of these abiding in a view
Contend, saying “Only this is true”—
Even all of them incur censure,

But then they also get praise therein.

Yet it is only a little, not enough to be equable—

I tell you of the two fruits of contention.

So having seen this one should not contend,
Regarding as sanctuary the ground of non-contention.
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ya kacima sammutiyo puthujja
sabbava eta na upeti vidva
antipayo so upayarn kimeyya
ditthe sute khantimakubbamano

siluttama safifiamenahu suddhim
vatari samadaya upatthitase
idheva sikkhema athassa suddhim
bhavipanita kusalavadana

sace cuto silavatato hoti
pavedhati kamma viradhayitva
pajappati patthayati ca suddhim
satthava hino pavasari gharamha

silabbatam vapi pahaya sabbari
kammafica savajjanavajjametamn
suddhim asuddhinti apatthayano
virato care santimanuggahdya

tamiipanissaya jigucchitam va
athavapi dittham va sutarh mutam va
uddhamsara suddhimanutthunanti
avitatanhdase bhavabhavesu

patthayamanassa hi jappitani
pavedhitarh vapi pakappitesu
cutipapato idha yassa natthi

sa kena vedheyya kuhim va jappe

yamahu dhammari paramanti eke
tameva hinanti panahu afifie
sacco nu vado katamo imesam
sabbeva hime kusalavadana.
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Whatever common conventions there are,

An experienced one does not have recourse to any of them.
How would he without recourse come to have recourse
When not making submission to the seen and the heard?

Those who think morality is supreme say purity is by self-restraint;

Having taken upon themselves an observance they are dedicated to it.

“Let us train ourselves right here and now, and then there would
be purity”—

Claiming to be adepts, they are brought up to further existence.

If he is fallen away from his morality and observances
He is agitated, having failed in his action.

He longs for and aspires to pure freedom from wrong
Like one who has lost his caravan and is far from home.

But having abandoned all morality and observances,
And that action that is criticized or uncriticized,

Not aspiring to “purity” or “non-purity,”

He would live refraining, not taking hold even of peace.

Depending upon ignorant darkness or upon something being
shunned in aversion,

Or then again upon the seen, the heard, or the felt,

In their going on they cry for purity

With craving not gone for this or that existence.

Indeed, for one aspiring there are things longed for;

And also there is agitation among contrived conceptions.
But he for whom there is no falling away or arising here—
Why would he be agitated, and what would he long for?

That very philosophy which some say is “ultimate”
Others say is “deficient.”

Which of these is the true argument?

Indeed, even all of them are claiming to be adepts.
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sakarihi dhammam paripunnamahu
afifiassa dhammari pana hinamahu
evampi viggayha vivadayanti
sakari sakarih sammutimahu saccam

parassa ce vambhayitena hino

na koci dhammesu visesi assa

putht hi afifiassa vadanti dhammari
nihinato samhi dalharh vadana

saddhammapujapi nesam tatheva
yatha pasamsanti sakdyanani
sabbeva vada tathiya bhaveyyuri
suddhi hi nesari paccattameva

na brahmanassa paraneyyamatthi
dhammesu niccheyya samuggahitam
tasma vivadani upativatto

na hi setthato passati dhammamarifiam

Jjanami passami tatheva etam
ditthiya eke paccenti suddhim
addakkhi ce kifihi tumassa tena
atisitva afifiena vadanti suddhim

passam naro dakkhati namartparn
disvana va fiassati tanimeva
kamari bahum passatu appakari va
na hi tena suddhim kusala vadanti

nivissavadi na hi subbinayo
pakappitam ditthi purakkharano
yarh nissito tattha subhari vadano
suddhimvado tattha tathaddasa so

na brahmano kappamupeti sarikhari
na ditthisari napi fianabandhu
flatva ca so sammutiyo puthujja
upekkhati uggahananti marifie
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Indeed, they say their own philosophy is complete,
While they say the philosophy of another is deficient.
And thus having taken up a position they contend,
Each saying his own convention is the truth.

If by being scorned by another one were deficient
Then among philosophies none would be outstanding.
Indeed, they severally claim the other’s philosophy

To be inferior, while steadfastly proclaiming their own.

And just as they praise their own methods,

Even so is their veneration of their own philosophies.
Even all arguments would be correct;

Indeed, their purity is only subjective.

For the holy man there is nothing outward which would lead him,
Seized, having discriminated, from among the philosophies;

Thus he has transcended contentions.

Indeed, he sees no extraneous philosophy to be preeminent.

“Iunderstand, I see, it is just like this”—

Some rely on purity by view.

If one has viewed something, what indeed has one got by it?
Having overshot, they argue that purity is by something extraneous.

Seeing, a man views name and form,

And having viewed he will understand just those.
Let him see much or little, as he desires;

Adept ones say purity is indeed not by that.

Indeed, not easy to guide is a dogmatist

Who is setting before him a contrived view.

Claiming the Good to be there, in what he is dependent upon,
He is a proclaimer of “purity” who has seen “reality” there.

Not conceiving, the holy man has no recourse to any designation;
He is neither a follower of views nor an adherent of knowledge.
And he, having known the common conventions,

Looks on indifferently while others take them up.
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18.

19.

20.

vissajja ganthani munidha loke
vivadajatesu na vaggasari
santo asantesu upekkhako so
anuggaho uggahananti marifie

pubbasave hitva nave akubbam
na chandagii nopi nivissavadi
sa vippamutto ditthigatehi dhiro
na lippati loke anattagarahi

sa sabbadhammesu visenibhiito

yam kifici ditthar va sutam mutari va
sa pannabharo muni vippamutto

na kappiyo niiparato na patthiyoti

XIV. TUVATAKA SUTTA

pucchami tam adiccabandhu
vivekar santipadarica mahesi

katham disva nibbati bhikkhu

anupadiyano lokasmim kifici

miilam paparicasankhaya

(iti bhagava)

manta asmiti sabbamuparundhe
ya kaci tanha ajjhattam

tasam vinaya sada sato sikkhe

ajjhattarn atha vapi bahiddha
na tena thamam kubbetha
na hi sa nibbuti satam vutta

seyyo na tena marifieyya
niceyyo athavapi sarikkho
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18. The sage, having let loose his ties here in the world,
Is not a partisan among contentions that have arisen.
Peaceful among those who are not at peace, he is an indifferent
onlooker,
Not taking hold of things, while others take them up.

19. Having left behind former encumbering influences and not
working up new ones
He does not go by inclination, nor is he a dogmatist.
He, a wise one, is freed of beliefs;
He is not mired in the world, and he does not reproach himself.

20. He is become at peace among all philosophies
And toward whatever is seen or heard or felt;
He, a sage, has put down his burden and is freed,
Not conceiving, not desisting, not aspiring.

XIV. DISCOURSE ON THE QUICK

1. TIask that kinsman of the sun,
The great seer, about detachment and the state of peace.
How having seen does a mendicant blow out,
Not taking up anything in the world?

2. One with discretion would arrest “I am,”
(said the Blessed One,)
The whole root of diversifying designation.
Whatever cravings there are within himself
He would train in their dismissal, always being mindful.

3. Whatever philosophy he would well understand
From within himself, or then also from without,
Not through that would he build up firmness of position;
Not indeed is that called “being blown out” by the virtuous.

4. He would not imagine himself to be better by that,
Nor lower, nor then again similar.
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10.

phuttho anekaripehi
natumanarm vikappayam titthe

ajjhattamevupasame

na afifiato bhikkhu santimeseyya
ajjhattarh upasantassa

natthi atta kuto niratta va

majjhe yatha samuddassa

umi no jayati thito hoti

evari thito anejassa

ussadari bhikkhu na kareyya kuhifici

akittayi vivatacakkhu
sakkhidhammar parissayavinayarm
patipadam vadehi bhaddante
patimokkham atha vapi samadhim

cakkhiihi neva lolassa
gamakathdya avaraye sotari
rase ca nanugijjheyya

na ca mamayetha kifici lokasmir

phassena yada phutthassa

paridevam bhikkhu na kareyya kuhifici
bhavarica nabhijappeyya

bheravesu ca na sampavedheyya

annanamatho pananari
khadaniyanam athopi vatthanam
laddha na sannidhim kayira

na ca parittase tani alabhamano

11. jhayi na padalolassa

virame kukkucca nappamajjeyya
athasanesu sayanesu
appasaddesu bhikkhu vihareyya
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10.

11.

Though being touched by many forms
He would not stay contriving conceptions for himself.

Just within himself would he come to be at peace;

A mendicant would not seek peace from the extraneous.
For one at peace within himself

There is nothing acquired—so how anything discarded?

Just as in the middle of the sea

No wave arises, and it stays still,

So would an undisturbed one stay still;

A mendicant would work up no distinguished position at all.

The open-eyed one has related

The trouble-dispelling Way based on his own experience.
Tell us the line of progress, Venerable Sir,

The ethical duty, and then also mental concentration.

He would not be restless with his eyes;

He would close his ears to village talk;

He would not be greedy for savory stimulations;

And he would not consider anything “mine” in the world.

Whenever he would be touched by affliction

A mendicant would work up no lamentation at all.
He would not pray for existence,

Nor would he be shaken amongst terrors.

Staple foods and drinks,

Other eatables, and then also clothes—
Having got them he would not make a hoard,
Nor would he be in dread at not getting them.

A meditator would not be restless for roving about;

He would refrain from worry; he would not be clouded in mind;
Also, in sitting places and resting places

Where there is little sound a mendicant would dwell.
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12.

13.

14.

15.

16.

17.

18.

19.

niddari na bahulikareyya
Jjagariyarn bhajeyya atapt

tandimh mayam hassam khiddam
methunam vippajahe savibhiisar

athabbanarm supinam lakkhanam
no vidahe athopi nakkhattarn
virutafica gabbhakaranam
tikiccharh mamako na seveyya

nindaya nappavedheyya

na unnameyya pasarisito bhikkhu
lobhari saha macchariyena
kodham pesuniyafica panudeyya

kayavikkaye na tittheyya

upavadam bhikkhu na kareyya kuhifici

game ca nabhisajjeyya
labhakamya janari na lapayeyya

na ca katthita siya bhikkhu

na ca vacam payuttari bhaseyya
pagabbhiyar na sikkheyya
katham viggahikam na kathayeyya

mosavdjje na niyetha
sampajano sathani na kayira
atha jivitena pafifiaya
silabbatena nafifiamatimarifie

sutva rusito bahuri vacar
samandanar va puthujananari
pharusena ne na pativajja

na hi santo patisenikaronti

etafica dhammamafifiaya
vicinari bhikkhu sada sato sikkhe
santiti nibbutim fiatva

sdsane gotamassa na pamadajjeyya
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12.

13.

14.

15.

16.

17.

18.

19.

He would not make much of sleep;

Strenuous in rigor, he would avail himself of wakefulness.
Indolence, illusion, laughter, play,

And sexuality he would abandon, along with their accessories.

He would not practice Atharva magic, interpreting of dreams,
Interpreting of signs, or then also astrology.

A disciple would not cultivate the interpreting of animal cries,
Causing of fecundity, or the art of healing.

A mendicant would not be agitated by censure;
He would not be self-satisfied when praised,;
Yearning, along with fear of loss,

Anger, and denigration he would dispel.

He would not stay with buying and selling;

A mendicant would work up no criticism at all.

He would not be a nuisance in a village;

He would not accost the people with desire for gain.

And a mendicant would not be a boaster;

And he would not utter a word with an ulterior motive;
He would not train himself in audacity;

He would not speak contentious speech.

He would not be led into falsehood,;

Being with full awareness, he would not make betrayals of trust;
Then also he would not have contempt for another

Because of way of life, understanding, or morality and observances.

Provoked, having heard many a word

From philosophers or from common people,
He would not retort to them with harshness;
For those with virtue do not put up a fight.

And understanding this Way

A mendicant, examining, always mindful, would train himself.
Having understood the state of being blown out as “peace”

He would not be clouded in mind regarding Gotama’s teaching.
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20. abhibhii hi so anabhibhiito
sakkhidhammamanitihamadassi
tasma hi tassa bhagavato sasane
appamatto sada namassamanusikkheti

XV. ATTADANDA SUTTA

1. attadanda bhayam jatam
Jjanari passatha medhagari
samvegarn kittayissami
yatha sarivijitam maya

2. phandamanam pajar disva
macche appodake yatha
afifiamafifiehi byaruddhe
disva marm bhayamavisi

3. samantamasaro loko
disd sabba samerita
iccham bhavanamattano
naddasasim anositam

4. osanetveva byaruddhe
disva me arati ahu
athettha sallamaddakkhirn
duddasari hadayanissitarin

5. yena sallena otinno
disa sabba vidhavati
tameva sallamabbuyha
na dhavati na sidati

6. tattha sikkhanugiyanti
yani loke gadhitani
na tesu pasuto siya
nibbijjha sabbaso kame
sikkhe nibbanamattano
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20. He indeed a conqueror unconquered
Saw the Way based on his own experience, not on hearsay.
Therefore indeed following the teaching of that Blessed One,
With mind unclouded always, paying homage, one should train himself.

XV. DISCOURSE ON THE UPTAKEN STICK

1. Fear is aroused by a stick one has acquired;
Look at people in conflict.
I shall relate to you a feeling of urgency,
How it was felt by me.

2. Having seen mankind thrashing about
Like fishes in little water,
Obstructed by one another—
Having seen, fear took hold of me.

3. The world was entirely without substance;
All the quarters were shaken.
Wanting a settled abiding for myself
I saw nothing that had not succumbed.

4. But even in succumbing people are obstructed—
Having seen this, strong dissatisfaction arose in me.
Then I saw a spike here,

Hard to see, stuck in the heart.

5. Subjected to this spike
Through all the quarters one runs about:
Having pulled out just this spike
One does not run, one does not sink.

6. Thereupon training rules are recited
Which are ties in the world—
One should not be engrossed in them.
But having broken through in every respect the objects of desire
One should train for one’s own blowing out.
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10.

11.

12.

13.

14.

sacco siya appagabbho
amayo rittapesuno
akkodhano lobhapaparm
veviccham vitare muni

niddar tandim sahe thinam

pamdadena na sarmvase
atimane na tittheyya
nibbanamanaso naro

mosavdjje na niyetha
riipe sneharn na kubbaye
manarica parijaneyya
sahasa virato care

puranam nabhinandeyya
nave khantirh na kubbaye
hiyyamane na soceyya
akasari na sito siya

gedhari briimi mahoghoti
ajavari brimi jappanam
arammanam pakappanam
kamaparnko duraccayo

sacca avokkamma muni
thale titthati brahmano
sabbam so patinissajja
sa ve santoti vuccati

sa ve vidva sa vedagii
flatva dhammam anissito
samma so loke iriyano

na pihetidha kassaci

yodha kame accatari
sangar loke duraccayari
na so socati ndjjheti
chinnasoto abandhano
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10.

11.

12.

13.

14.

One should be truthful, not audacious,

Not causing illusions, rid of denigration,
Without anger. A sage would cross over

The evil of yearning and manyness of wants.

A man intent upon blowing out

Would rise above sleepiness, indolence, and inertia;
He would not abide with cloudiness of mind;

He would not stand in contemptuousness.

He would not be led into falsehood;

He would not work up affection for form;

And he would thoroughly understand self-regard.
He would live refraining from impetuosity.

He would not rejoice in the old;

He would not make submission to the new.
In something being lost he would not sorrow;
He would not be stuck on ethereal show.

I call greed “the great flood”;

I call longing the current;

Supporting stimuli, the turbulence;

Objects of desire, the mud so hard to get over.

Not deviating from truth, the sage,

The holy man, stands upon high ground.
Having relinquished everything

He truly is said to be “at peace.”

He truly is an experienced one; he is one who has realized

Having understood the Way he is not dependent.
Rightly he is conducting himself through the world;
He does not envy anyone here.

Whoever here has got beyond objects of desire,
An attachment in the world hard to get over,
He does not sorrow, he does not brood.

He has cut off the stream; he is without bonds.
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15.

1e.

17.

18.

19.

20.

yam pubbe tari visosehi
paccha te mahu kificanari
majjhe ce no gahessasi
upasanto carissasi

sabbaso namarupasmirn
yassa natthi mamayitari
asata ca na socati

sa ve loke na jiyati

yassa natthi idam meti
paresari vapi kificanam
mamattarn so asarmvindarn
natthi meti na socati

anitthurt ananugiddho
anejo sabbadhi samo
tamanisarmsarm pabrami
pucchito avikampinarm

anejassa vijanato

natthi kaci nisankhati
virato so viyarabbha
khemam passati sabbadhi

na samesu na omesu
na ussesu vadate muni
santo so vitamaccharo
nadeti na nirassatiti

XVI. SARIPUTTA SUTTA

na me dittho ito pubbe
(iccyasma sariputto)
na suto uda kassaci
evarit vagguvado sattha
tusita ganimagato
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15.

16.

17.

18.

19.

20.

Whatever was before, make it wither away;
After, let there not be anything for yourself.
If in the present you will not grab hold

You will live your life at peace.

For whom there is nothing considered to be “mine”
In any respect among name and form,

And who does not sorrow over what is not there,
He truly does not suffer loss in the world.

For whom there is no thought of “this is for me,”
Or anything for others either,

He, not feeling any sense of “mine”ness,

In thinking “it is not for me” does not sorrow.

Not being harsh, not being greedy,

Being undisturbed by passion, being everywhere equanimous—
I tell you of this advantage

When asked of the one who is without vacillation.

For the undisturbed, understanding one
There is not any resultant.

He has refrained from endeavor.

He sees sanctuary everywhere.

Not as among equals, not as among inferiors,

Nor as among superiors does a sage put forth a claim.
He is at peace, without any fear of loss;

He does not acquire, he does not discard.

XVI. DISCOURSE TO SARIPUTTA

Never before have I seen

(said the venerable Sariputta)

Nor heard from anyone

Of such a sweetly speaking teacher,

Become leader of a following of the contented.
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sadevakassa lokassa
yatha dissati cakkhuma
sabbarh tamarh vinodetva
ekova ratimajjhaga

tarn buddharn asitarn tadim
akuhari ganimagatar
bahinamidha baddhanarn
atthi pafihena agamarn

bhikkhuno vijigucchato
bhajato rittamasanar
rukkhamalari susanari va
pabbatanarm guhdsu va

uccavacesu sayanesu
kivanto tattha bherava
yehi bhikkhu na vedheyya
nigghose sayandsane

kati parissaya loke
gacchato agatari disam
ye bhikkhu abhisambhave

pantambhi sayandsane

kyassa byappathayo assu
kyassassu idha gocara
kani silabbatanassu
pahitattassa bhikkhuno

karn so sikkharh samadaya
ekodi nipako sato
kammaro rajatasseva
niddhame malamattano

vijigucchamanassa yadidam phasu

(sariputtati bhagava)
rittasanarm sayanari sevato ce
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. Just as the One With Vision is viewed
By the world with its gods,

Having dispelled all darkness

He has arrived at satisfaction all alone.

To that Enlightened One, unadhering, being one who is Such,
Who, without scheming, is become leader of a following,

For the many here who are bound

There is one come with a question:

For a mendicant feeling aversion,
Resorting to an empty sitting place—
The root of a tree, or a cemetery,

Or in caves in the mountains,

In resting places high and low—

What is the extent of the terrors there

By which a mendicant should not be agitated
In his noiseless dwelling place?

How many are the troubles in the world

For one going to the quarter never gone
Which a mendicant should readily withstand
In his secluded dwelling place?

What should be his manners of speech?

What should be his fields of resort here?

What morality and observances should there be
For a mendicant who has applied himself?

Having taken upon himself what training,
Unified in mind, self-possessed, mindful,
Would he blow away his own impurity
Just as a smith does to silver?

What is comfort for one feeling aversion,

(Sariputta, said the Blessed One,)
If availing himself of an empty place for sitting and resting,
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10.

11.

12.

13.

14.

15.

16.

sambodhikamassa yathanudhammari
tam te pavakkhami yatha pajanarm

paficannam dhiro bhayanari na bhaye
bhikkhu sato sapariyantacari
damsadhipatanam sarisapanam
manussaphassanar catuppadanam

paradhammikanampi na santaseyya
disvapi tesam bahubheravani
athaparani abhisambhaveyya
parissayani kusalanuesi

atanikaphassena khudaya phuttho
sitarh athunharn adhivasayeyya

so tehi phuttho bahudha anoko
viriyam parakkammadalhari kareyya

theyyari na kare na musa bhaneyya
mettdya phasse tasathavarani

kanhassa pakkhoti vinodayeyya

kodhatimanassa vasari na gacche
miilampi tesam palikharifia titthe
athappiyam va pana appiyam va
addhabhavanto abhisambhaveyya

pafifiam purakkhatva kalyanapiti
vikkhambhaye tani parissayani
aratim sahetha sayanamhi pante
caturo sahetha paridevadhamme

kimsii asissami kuva va asissarn
dukkhari vata settha kvajja sessarn

ete vitakke paridevaneyye
vinayetha sekho aniketacari
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10.

11.

12.

13.

14.

15.

16.

Being desirous of full enlightenment in accordance with the wWay—
That I shall tell you in accordance with my knowing.

Five fearful things a wise man would not fear,
A mendicant, mindful, living in self-restriction:
Biting flies, mosquitoes, crawling things,
Affliction by humans, and beasts.

And he would not be intimidated by the followers of other ways,
Even though having seen of them many terrors.

One who is a seeker after adeptness

Would readily withstand other troubles as well.

Touched by the affliction of illness, of hunger,

He would endure cold and also heat.

Touched by them in many ways that homeless one,
Putting forth exertion, would make steadfast his vigor.

He would not work at thievery; he would not speak what is false;
He would touch with loving kindness the moving and the still.
Whatever he would understand to be turbidity of mind

He would dispel, thinking, “It is on the side of Blackness.”

He would not go under the influence of anger and contempt,
And having dug up their root he would stay.

Then what is loved and also what is unloved

He would masterfully withstand, overmastering.

Having set understanding before him, exhilarated by righteousness,
He would render groundless those troubles.

He would rise above dissatisfaction in his secluded resting place;
He would rise above four ways of lamentation:

“What shall I eat?” or “Where shall I eat?”

“I certainly slept uneasily.” “Where shall I sleep tonight?”
These thoughts which would lead to lamentation

One in training, living without fixed abode, would dismiss.
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17.

18.

19.

20.

21.

annarica laddha vasanarica kale
mattari so jafifid idha tosanattharn
s0 tesu gutto yatacari game
rusitopi vacam pharusari na vajja

okkhittacakkhu na ca padalolo
Jjhananuyutto bahujagarassa
upekkhamarabbha samahitatto
takkasayam kukkucciytipachinde

cudito vacibhi satimabhinande
sabrahmacarisu khilam pabhinde
vacarn pamufice kusalam nativelar
Jjanavadadhammaya na cetayeyya

athaparam pafica rajani loke
yesarh satimd vinayaya sikkhe
rupesu saddesu atho rasesu
gandhesu phassesu sahetha ragam

etesu dhammesu vineyya chandar
bhikkhu satima suvimuttacitto

kalena so samma dhammarn parivimarmsamano

ekodibhiito vihane tamam soti
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17.

18.

19.

20.

21.

Having got food and clothing at a suitable time

He would know moderation herein for the purpose of contentment.
Guarded with respect to those things, going self-controlled in a village,
He would not speak a harsh word even if provoked.

With eyes downcast, and not restless for roving about,

Given to meditation, he would be very wakeful.

Starting with indifference, self-composed,

He would cut off the tendency toward speculation and worry.

When reproved with words he, being mindful, would rejoice;

He would break down unyieldingness with colleagues in the Holy Life.
He would let forth speech that is adroit, not excessive;

He would not incline to the way of popular argument.

Furthermore, there are five ways of pollution in the world
In the dismissal of which a mindful one should train—

He should rise above passion for forms, sounds,

Also tastes, odors, and touches.

A mendicant, possessing mindfulness, with mind completely released,
Would dismiss any preference for these ways.

In good time, rightly, thoroughly investigating the Way,

Become unified in mind, he would strike down the darkness.
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Primary references

Listed roughly in order of importance to the work of translation:

Sutta Nipata Pali, Burmese sixth council edition (The transliterated text
upon which the translation is based occasionally follows variant read-
ings, especially in cases where the Thai, Sri Lankan, and Pali Text So-
ciety editions unanimously disagree with the Burmese.)

Concise Pali-English Dictionary, by A.P. Buddhadatta Mahathera (Motilal
Banarsidass)

The Pali Text Society’s Pali-English Dictionary, edited by T.W. Rhys Da-
vids and William Stede (PTS)

The Group of Discourses (Sutta-Nipata), Vol. I, translated by K.R. Norman
(PTS) (When the translation was almost finished I was able to borrow

a copy of Vol. II, which resulted in some significant changes.)

Mahaniddesa Pali (ancient commentary to the Atthakavagga), Burmese
sixth council edition

Sutta Nipata, government of Myanmar’s official Burmese translation,
based upon sixth council edition
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APPENDIX I

Some evidence suggesting the great
antiquity of the Atthakavagga

1. The language of the Atthakavagga contains several rare and archaic
grammatical forms reminiscent of Vedic Sanskrit which are absent in
the more streamlined grammar of most of the rest of the Canon.

2. The Atthakavagga is referred to by name elsewhere in the Tipitaka
at, for example, Udana 5:6 in the Suttanta Pitaka and Mahavagga 5:13
in the Vinaya Pitaka. Both of these passages tell the story of a young
bhikkhu named Sona Kutikanna who, when requested by the Buddha
to speak sore Dhamma, recites the Atthakavagga. The passage in the
Udana also (correctly) specifies that the Atthakavagga has sixteen
parts. Thus it was already compiled and named before the completion
of the works in which the story is found.

3. The Atthakavagga is one of the very few portions of the Pali Canon
with a line-by-line commentary that is also canonical—namely, the
Mahaniddesa. (Interestingly, the purpose of the Mahaniddesa is appar-
ently not to expound upon the great profundity of the Atthakavagga, as
it does more to trivialize than glorify it. Furthermore, the Mahaniddesa
was probably not composed merely to comment upon a notably an-
cient text, as at the time of its composition many suttas were believed
to predate the Atthakavagga—yet they are without a canonical com-
mentary. Its most likely purpose seems to be to reinterpret—to ex-
plain away—a large body of proto-Theravadin or even pre-Theravadin
philosophy that was clearly at odds with later doctrinal development
but was nevertheless too well known to be deleted from the Canon.)

4. According to the literary evidence the Atthakavagga (but not the Sutta-

nipata as a whole) was common to many, probably most, and possibly
all of the ancient schools of Buddhism, including the Mahasanghikas,
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who are historically the first to branch off from the proto-Theravada/
Sarvastivada line (being equivalent to the Vajjiputtas in the Pali ac-
count of the second council). The story of ven. Sona Kutikanna’s reci-
tation of the Atthakavagga is also recorded in the Mahasanghika Vi-
naya, as well as in the vinayas of other ancient schools preserved in
the immense Mahayana Tripitaka.

. The text of the Atthakavagga contains none of the usual stock pas-
sages, little if any technical systematization of doctrine, and, with the
possible exceptions of the introductory verses to the Magandiya Sutta
and Sariputta Sutta, no fairy-tail narratives—all of which are charac-
teristic of later material.

. The teachings of the Atthakavagga are addressed to a Sangha of home-
less, wandering ascetics, and are very simple (often to the point of
being enigmatic) yet also exceedingly profound. They appear to come
from a time when the Sasana was still in a primitive state, most of its
converts being veterans to the holy life, and being far more inclined to
practically realize than to theoretically philosophize. The existence of
sedentary bhikkhus living in prosperous monasteries and dedicating
their efforts to intellectual investigation of Dhamma, which became
the norm very early in the history of Buddhism, is clearly at variance
with the spirit of these teachings.
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APPENDIX II

The Parayanavagga

The fifth chapter of the Sutta Nipata, the Parayanavagga or “Chapter on
Going to the Other Shore,” is similar to the Atthakavagga in that parts
of it show signs of an antiquity so great as to represent a relic of Pre-
Theravada, or “primitive” Buddhism. In addition to archaic word forms,
the remarkable fact that the text has a commentary which is itself cano-
nical (the Cila-Niddesa), etc., the text conveys ideas that apparently fell
out of favor, or were at least downplayed, by the time Theravada reached
its classical form, but which are profound and potentially useful to those
who are intent on Waking Up.

In the past I had considered translating the Parayanavagga as a com-
panion to the Atthakavagga, and since then I have received a few requests
to do so, but the philosophical teachings attributed to the Buddha amount
to only a fraction of the entire text. The long introductory and conclu-
ding sections are apparently late additions which place the teachings
within the context of a convenient legend, and most of the rest consists
of the questions asked by 16 Brahmin students who visited the Buddha,
embellished with extensive, very respectful praise of him. Furthermore,
many of the Buddha’s replies are rather unremarkable in that they are
“standard” orthodox doctrine, similar to what may be found throughout
the Pali Canon. Furthermore, translations of the entire text may be found
on the Internet or in any translation of the Sutta Nipata. Consequently,
instead of making a complete translation, I am offering here a selection
of what I consider to be the most interesting, important, and/or profound
verses of the Chapter on Going to the Other Shore.”

* Verses are numbered according to the PTS-edition by Dines Andersen and Hel-
mer Smith, 1913.
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FROM THE METTAGUMANAVAPUCCHA
(The Questions of the Brahmin Student Mettagt)

1050. dukkhassa ce mari pabhavam apucchasi
tam te pavakkhami yatha pajanam
upadhinidana pabhavanti dukkha
ye keci lokasmimanekaripa

If you have asked me of the origination of unease,

Then I shall explain it to you in accordance with my
understanding;:

Whatever various forms of unease there are in the world,

They originate founded in encumbering accumulation.

1055. yarn kifici sampajandsi
uddham adho tiriyaficapi majjhe
etesu nandifica nivesanarica
panujja vififianarh bhave na titthe

Whatever you well understand,

Above, below, across, or also at the center,

Having dismissed delight and entrenchment in these things,
Consciousness would not remain established in existence.

FROM THE DHOTAKAMANAVAPUCCHA
(The Questions of the Brahmin Student Dhotaka)

1068. yarn kifici sampajanasi
uddham adho tiriyaficapi majjhe
etam viditva sangoti loke
bhavabhavaya makasi tanhanti

Whatever you well understand,

Above, below, across, or also at the center,

Having realized that to be an attachment in the world
Do not work up craving for this or that existence.
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FROM THE UPASIVAMANAVAPUCCHA
(The Questions of the Brahmin Student Upasiva)

1070. akificafifiarn pekkhamano satima
natthiti nissaya tarassu ogham
kame pahaya virato kathahi
tanhakkhayari nattamahabhipassa

Beholding nothingness, possessing mindfulness,

Relying upon “It is not,” cross over the flood;

Having abandoned objects of desire, refraining from
controversies,

Look night and day to the destruction of craving.

1071. sabbesu kamesu yo vitarago
akificafifiam nissito hitva mafifiam
safifiavimokkhe parame vimutto
tittheyya so tattha ananuyayi

Whoever is without passion for any objects of desire,

Reliant upon nothingness, having abandoned what is
extraneous,

Freed, in the highest freedom, from perception,

He would remain established therein, being not a follower.

1074. acci yathd vatavegena khitta
attham paleti na upeti sarkham
evarit muni namakaya vimutto
attham paleti na upeti sarkham

Just as a flame tossed by force of wind

Quickly goes to its cessation and subjects not itself to any
designation,

So the sage released from the mass of names

Quickly goes to his cessation and subjects not himself to any
designation.
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1076.

1078.

1080.

atthangatassa na pamanamatthi
yena nam vajjuri tam tassa natthi
sabbesu dhammesu samohatesu
samithata vadapathapi sabbeti

For one who has gone to cessation there is no measuring up;
That which could be told of him no longer exists;

When all ways of thought are removed

All ways of telling are also removed.

FROM THE NANDAMANAVAPUCCHA
(The Questions of the Brahmin Student Nanda)

na ditthiya na sutiya na fianena
munidha nanda kusala vadanti
visesikatva anigha nirasa
caranti ye te munayoti briami

Not by what is seen, not by what is heard, not by knowledge,
Nanda, do adepts say one is a sage here in the world,

I declare them sages who live their lives

Having made themselves at peace, without troubles, without wishes.

ye kecime samanabrahmandase
ditthassutendapi vadanti suddhim
silabbatenapi vadanti suddhir
anekaripena vadanti suddhim
kificapi te tattha yata caranti
natarimsu jatijaranti brami

Whatever philosophers and holy men there are

Who say that purity is by means of what is seen or heard,

Or who say that purity is by means of morality and observances,
Or who say that purity is by means of various forms,

Although they live their lives disciplined therein

I declare that they have not crossed beyond birth and age.
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1082.

1086.

naham sabbe samanabrahmandase
jatijaraya nivutati briami

ye sidha dittham va sutam mutam va
silabbatarh vapi pahaya sabbari
anekarapampi pahdya sabbam
tanharn parififidya andsavase

te ve nara oghatinnati brami

I do not declare that all philosophers and holy men

Are caught up in birth and age;

Whoever here have left behind what is seen or heard or felt

And all morality and observances,

And have left behind all the various forms (of spiritual practice),

Who have thoroughly understood craving, and are without
encumbering influences,

Those men I declare to be “crossed over the flood.”

FROM THE HEMAKAMANAVAPUCCHA
(The Questions of the Brahmin Student Hemaka)

idha ditthisutamutavififidtesu
piyariipesu hemaka
chandaragavinodanari
nibbanapadamaccutam

Herein, Hemaka, the removing of inclination and passion
Toward what is seen, heard, felt, or cognized

Among beloved forms

Is the unchanging state of Blowing Out (Nirvana).
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FROM THE TODEYYAMANAVAPUCCHA
(The Questions of the Brahmin Student Todeyya)

1089. yasmim kama na vasanti
tanha yassa na vijjati
kathamkatha ca yo tinno
vimokkho tassa na paro

In whom no sensual desires dwell,

And with whom no craving is present,

And who has crossed beyond brooding uncertainty—
For him there is no freedom other than this.

1091. nirdsaso so na ca asasano
pafifianava so na ca pafifiakappt
evampi todeyya munim vijana
akificanam kamabhave asattanti

He is without wishes, and is not aspiring (for anything);

He is replete with understanding, and is not cultivating
understanding;

And thus, Todeyya, may you recognize a sage

Possessing nothing, unattached to sensuality and existence.

FROM THE JATUKANNIMANAVAPUCCHA
(The Questions of the Brahmin Student Jatukanni)

1098. kamesu vinayari gedham
nekkhammarh datthu khemato
uggahitam nirattam va
ma te vijjittha kificanarin

Dismiss greed for objects of desire,
Having seen renunciation as sanctuary;
May there not be anything present
That is taken up or discarded.
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1099. yarn pubbe tam visosehi
paccha te mahu kificanam
majjhe ce no gahessasi
upasanto carissasi

Whatever was before, let it wither away;
After, let there not be anything for yourself;
If in the present you will not grab hold

You will live your life at peace.

FROM THE BHADRAVUDHAMANAVAPUCCHA
(The Questions of the Brahmin Student Bhadravudha)

1103. adanatanham vinayetha sabbari
uddham adho tiriyaficapi majjhe
yarn yafihi lokasmimupadiyanti
teneva maro anveti janturm

Dismiss all craving for acquisition

Above, below, across, or also at the center,
For whatever those in the world take up,
By that very thing Mara follows a person.

FROM THE UDAYAMANAVAPUCCHA
(The Questions of the Brahmin Student Udaya)

1106. pahanam kamacchandanam
domanassana ciibhayam
thinassa ca paniidanari
kukkuccanam nivaranam

Leaving behind both the inclination to sensuality
And unhappiness of mind,

And dismissing laziness

And warding off regrets ...
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1107.

1111.

1115.

upekkhasatisamsuddharm
dhammatakkapurejavam
afifiavimokkhar pabrami
avijjaya pabhedanam

... And completely purified equanimity and mindfulness
With consideration of The Way going foremost—

I declare this to be freedom through knowledge,

The breaking up of ignorance.

ajjhattafica bahiddha ca
vedanarh nabhinandato
evam satassa carato

vififilanarn uparujjhatiti

For one not delighting in sensation/feeling
Inwardly or outwardly,
For one thus conducting himself mindfully
Consciousness is stilled.

FROM THE POSALAMANAVAPUCCHA
(The Questions of the Brahmin Student Posala)

akificafifiasambhavam fiatva
nandi samyojanam iti
evametarn abhififidya

tato tattha vipassati

etam fianarh tatham tassa
brahmanassa vusimatoti

Having known the inception of nothingness
One understands “Delight is a fetter”;

Having truly known this in such a way,
Because of this he has insight therein;

This is true knowledge for that

Holy man who has done what needs to be done.
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1119.

FROM THE MOGHARAJAMANAVAPUCCHA
(The Questions of the Brahmin Student Mogharaja)

sufifiato lokam avekkhassu
mogharaja sada sato
attanuditthim tihacca
evam maccutaro siya
evari lokarh avekkhantarm
maccurdjda na passatiti

Look upon the world from the position of Void,
Mogharaja, always being mindful;

Dispelling the view of self

One would thus be a crosser of death;

One thus looking upon the world

The king of death does not see.
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