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PUBLISHER’S PREFACE

About the Book

Manual of Zen Buddhism was first published in 1934 under the
authorship of Daisetz Teitaro Suzuki, D.Litt.

About the Author
Daisetz Teitaro Suzuki (1270 - 1966)

"Daisetz Teitaro Suzuki (Suzuki Daisetsu, October 18, 1870 = July
22, 1966) was a famous Japanese author of books and essays on
Buddhism, Zen and Shin that were instrumental in spreading
interest in both Zen and $hin {and Far Eastern philosophy in
general) to the West, Suzuki was also a prolific translator of
Chinese, Japanese, and Sanskrit literature."

{Quote from wikipedia.org)
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Manual of Zen Buddhism

EDITOR'S FOREWORD T
AISETZ Teitaro Suzuki, D.l
Philosophy in the Otani Un

D 1870. He is probably now 1
on Buddhist philosophy, and is cert
on Zen Buddhism. His major works
Buddhism number a dozen or m
Japanese as yet unknown to ths
eighteen. He is, moreover, as a ct

books on Zen in English clearly shq
the subject outside Japan, for e

HIGH-QUALITY SAMPLE PAGE

NE. 1

D SECOND EDITION

itt., Professor of Buddhist
versity, Kyoto, was born in
he greatest living authority
ainly the greatest authority
in English on the subject of
ore, and of his works in

West there are at least
ronological bibliography of
pws, the pioneer teacher of
ept for Kaiten Nukariya's

c
Religion of the Samurai (Luzac a)lld Co., 1913) nothing was

known of Zen as a living experience
Eastern Buddhist (1921-1939), until
Zen Buddhism (Volume 1) in 1927.

Dr. Suzuki writes with authority. Not
works in Sanskrit, Pali, Chinese and
to-date knowledge of Western tho

| save to the readers of The
the publication of Essays in

only has he studied original
|apanese, but he has an up-
hght in German and French

as well as in the English which he speaks and writes so fluently.

He is, moreover, more than a schol
not a priest of any Buddhist sect
temple in Japan, for his knowledge ;
have sat at his feet bear witness, is
he speaks of the higher stages of c;
man who dwells therein, and the im
who enter the fringes of his mind is
the intellectual symbols wherewi

ar: he is a Buddhist. Though
he is honoured in every
bf spiritual things, as all who
direct and profound. When
bnsciousness he speaks as a
pression he makes on those
that of a man who seeks for
th to describe a state of

awareness which lies indeed "beyond the intellect".
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To those unable to
be a substitute. All
by 1940, and all re
the fire which co
When, therefore, |
author for the Budq
its nominees--to b
reprinting the old
translations of the
immured in his hou

This undertaking,
Buddhist Society, ¢
Rider and Co., wha
of Hutchinson, can
task.

Of Zen itself | need
books on the subije
{Murray), and the

Scriptures and oth
prove that the in
however, is a subje
therefore importan

HIGH-QUALITY SAMPLE PAGE
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sit at the feet of the Master his writings must
these, however, were Out of print in England
xmaining stocks in Japan were destroyed in
nsumed three-quarters of Tokyo in 1945.
reached Japan in 1946, | arranged with the
dhist Society, London--my wife and myself as
pgin the publication of his Collected Works,
favourites, and printing as fast as possible
many new works which the Professor, self-
se at Kyoto, had written during the war.

however, was beyond the powers of the
and we therefore secured the assistance of
, backed by the vast resources of the House

honour the needs of such a considerable

say nothing here, but the increasing sale of
>ct, such as The Spirit of Zen by Alan Watts
series of ariginal translations of Chinese Zen
er works published by the Buddhist Society
terest of the West is rising rapidly. Zen,
ct extremely easy to misunderstand, and it is
t that the words of a qualified Master should

come readily to hand.

CHRISTMAS HUMPI

President of the Bu

1948

HREYS

ddhist Society, London

© 2010 Forgotten Books
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EDITOR'S NOTE TO SECOND EDITION

LL references to the Author's Essays in Zen Buddhism,
ASeries One and Two, and to his Introduction to Zen

Buddhism, are to the second edition of these works,
publjshed in "The Complete Works of D. T. Suzuki."
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PREFACE TO FIRST EDITION

outline of Zen teaching is sketched, and in The Training of
the Zen Monk {1934) a description of the Meditation Hall
and|its life is given. To complete a triptych the present Manual
has|been compiled. The object is to inform the reader of the
varipus literary materials relating to the monastery life. Foreign
students often express their desire to know about what the Zen
moEk reads befare the Buddha in his daily service, where his

IN my Introduction to Zen Buddhism (published 1934), an

thoughts move in his leisure hours, and what objects of worship
he has in the different quarters of his institution. This work will
partly, it is hoped, satisfy their desire. Those who find my Essays
too|bulky or too elaborate may prefer these smaller works on
Zen

DAISETZ TEITARO SUZUKI
Kyoto

August 1935

© 2010 Forgotten Books www. forgottenbooks. org
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GATHAS AND PRAYERS

Buddhist literature it is used to desighate the versified

portion of the sutras. Chinese scholars have adopted this
word for their Versified compositions, whi¢h are known as
chieh, an abbreviation of chieh-t'o, or as chieh-sang, which is
the combination of the Sanskrit and the Chinese. The gathas
collected here are not exclusively those of the Zen sect; some
belong to general Buddhism,

GATHA is a Sanskrit term meaning "verse" or "hymn". In

GATHAS AND PRAYERS
1
ON OPENING THE SUTRA

The Dharma incomparably profound and exquisite

Is rarely met with, even in hundreds of thousgnds of millions of
kalpas;
We are now permitted to see it, to listen to|it, to accept and
hold it;
May we truly understand the meaning off the Tathagata's
words!

11
CONFESSION

All the evil karma ever committed by me since|of old,
On account of greed, anger, and folly, which hgve no beginning,

© 2010 Forgotten Books | www. forgottenbooks. org
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Bam of my body, mouth, 3nd khought-
| now|maka full cpen confession of if.

THE THREEFQOLD) RERUGE

I take|refuge in the Buddh
I take|refuge in the Dhar
| take|mfupe in the Sanghd.
| take|refuge In the Buddhp, e Incgmpamably honoured ane;
I take|refuge in the Dharmg, honou bIEEr fts purity;

ri

I take|refuge in the 5anghg, hgnaurable fgr it= harmonious life.
| have| finished taking refuge ip the Buddha;
| hawve finlshed taking refuge |p the hrlrrr a;

I hawd finished taking refugs ipthe ha.
b
THE FOUR|GREAT YOMWS!

Howewer innumerable belpgslare, | shve tham;

Hnwi:er inexhaustible the assinxli | vow 1o extinguish
them]
Howeper immeasurable the Dharmas are) | wow 1o master them:
Hnwxr incomparable the BUddhafruth|is, || vow to attain it

v

THE WORSHIPRING OFF THE SARIRA

repretenting the body of S3kyamunil the| Tathagata, who is
perfeftly endowed with all the virtues, \who has the Charma-
kaya 3% the ground of his being an armadhatu as tha stupa

We prostrate oursehes infall humblensss beore the haly Sarira
ha

L

& i ! Fu:rgu;ﬂtq ok wiwrey. [orgottenbaokd.org



rsal of Fen Buddhlsm W 7

dedicated ta him. To him we pay our| respect with( due defe-

nce, Manifesting himself i a bodily [form for our|sakeq, the
BLiddha gnters into us and makes us epter into him.[His ppwer
beking added to us, we in Enlightenment: ard [3gain]
dependent on the Buddha't miraculoys power, all [Beings are
benefited, become desirous for Enlightenment, | discipline
themsalvps in the life of the Bodhisattve, and equall entef into
irfect guietude where prevails infinfe wisdom absplute
identity. YWe now prastrate dursehres bafore him.

Vi

Wl

THE TEACHING QFF THE 5EMEN EUDDHA

MpPI 10 cofmmibt ewils,
BEt to dofall that s gaod,

Ahd to I:Tap one’s thought pT re--
h Buddhas.

This i the teaching of all the
il
THE GATHA QF IMPERMANENCE?

All com pgsite things are impermanent,
TI:-;- are fubject 1o birth and|death:

PUt an end to birth and death,

And there is a blissful tranguijllity.

VI

THE YEMME] KWANNON TENHCLALUSE SUTRAZ

[Adoratian to] Kwanzean!
oration to the Buddhal
To the Buddha we are related

= iHIH:I' Fu-rgu-ﬂ-t:: ok W I-D'I.'Ftlﬂ'tﬂlln'ﬂk-"-nm
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Depepding on|the Ruddha, the Dharma, and the 53ngha,

|Nirvana ssible which is] eternal, ever-blessed, autpnom-
ous, and am fefilements.
Every|ms

ing our thoughts are on Kwan .
Every|evening cur thoUghts ar: on Hwanﬂ
Every[chought issues from the Mind,
hadpht i= not separated from the Mind.

IX

PRAYER ON THE OCCASION OF FEEDING THE HUNGRY
GHOSTS

wisIEs to knpw all the Buddhas of the past| presengt, and
should fontemplate the hature gf thic Dharmidhatu
assenklallylas the creation of Absalute Mind.
Adordcian po the Buddhas in the ten quarters;
ianto the Dharma pervading the ten guartars; Adgraton

Adoration| to| Sakyamuni the Buddha who | owr Master;
Adordtion | to| Kwanzeon the Bodhkattva,| who | s thel great
compassionate and pitying one, ready to save| beingy from

ion|ta [Ananfa the Arhat wha is th# expdunder of the

sabd totcgyao boryakite, yen!
cla sammala {unl

Namu suryobgya tdtogyatoya tojito, yenl
auryo{su boya syryo baya suryo, somoko
Mamd sam@anda motonan, banl®

Adoratian ko Hoshis® the Tathagata:
Adordtian ko Taha®the Tathagata;
Adoration ke Myoshishin® the Tathagata:
Adordtian ke Kehashin® the Tathagata;

& 110 Fu-rgu-ﬂtnl ok | i forgottenhaskd.org



Manua| of Zen Buddihlsm L 9
Adoration to Rifpi’ the Tathagata;

Adoration to Kaproo® the Tathagata:

adoration to Omito™ the Tathagata.

Mamu|omitoboya totogyatova,

Toniydto,

Smirigsuboml

Cmirito,

Lhitabpmi,

Cmiriga bigyaralei,

COmirita bigyarato gyaminl,

Gyagyane shitogyari,

comoko, ¥

By the supernatpural power of this Dh:lrani the food png drink is
purifigd, and this we offor to the spirithal beings a§ qumerous as
the sinds of the Ganga. We pray that they shal |all|be fully
satlsfied and abandon thelr greed; that they shall|3ll keqve thelr
abodes of darkness and be born jn the blisgh{l paths of
existence; and further that taking refege in the Ty|gle Treasure
they ghall awaken the desire for supreme enlighfdnment and
finally|come to the realization of . The merit th | attain is
inexhaustible and will continue on to the end of tipls, making all
beingy equally share in this Dharma-fopd.

& you|hosts of spiritual belngs, we mare thls offeting of food 10
you all, which we pray will fill the {en quartery fm:l that all
beingy of your kind will partake of it

By the practice &f this merktorious deed we pray II & mpay
whatﬁte awe 19 DUr parents, who ha}: done all t ﬁtIould far
our sakes. May those who are still alife continue ty enjoy their
happyl and prosperous lves for ever,| while thosg|whd are nha

& 110 Fnrgu-ﬂl-tn ok

ke foryottenbooky.org
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rld who are
with those

[istence and

10 23
more with us be relgased from suffering and bom in the land of
bliss.

We pray that all srcntiE'lt ngs in the trip

recipients of the fourfpld benefaction, topathe

beings suffering In thg thme ewvil pachs 2

tormented with tha eight kings of calamities, may

their sins and be clga
b released from t
land of purity.

We pray ta all the Budd
the tén quarters,

Mahapra|na-paramita, t

)
ke of

nas, 4
f the pd
hat b

of @l their sores, sa [that]
1

|l the Rodhisa
£, prasent, an
¢ wirtue of this

M

L

r

repent of all
they may all

ransmigration and be bom in the

hazattvras in

future, and to

unfversalby

ed B3 above,
Deﬁmﬁ who are

beings who

E district.
il paths of existegce varioushy
oy released From

racipients of the

prevailing, not only we hut| all beings shall equally attain
Euddhahood.
X

GENERAL PRAYER12
By the Bhikzhus all presept b
The mystic forimula pf Supangina has been rec
Which is now dedicated to 3l the Magas an
protectars of the Dharmy,
Aand alza to all the holy assemblies of the spipitua
are guardians of thik mojastefy and surrcundir
May all beings in the §1ree
suffering the elght kindq of dikasters be thers
the afflicticns)
May all beings in the triple (Wwordd who are
fourfold benefaction thereby Harticipate in the me

May the state cnnti]: ue |

activities stoppead|

F 2010 Forgoten B-ﬂl-ﬂh |

v pedeeful prosperity with gll its warlike
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a wind blow in time, the rajn falll seaspnably, and the
e happihyl

he“rntire congregation sharing in the exefcise cherish the

aspirationsl

Tolgd beyond the ten ptages with a2 fap, ahd th(s without much

his| monastery keep on its quist life, fmee fram distur-

he patrons and [devotees grow nof onbd in faith but in

e gray(this t¢] all the Buddhas 3 B:ﬂhisama-hlahasamas
the tep quarters, of the past, p and future, and to
Mahaprana-paramital
Xl

PRAYER OF THE BELL

1 the sound of the bell might go beyond our earth,
ard even by all the denizgns of [the darkness outside
I ountains [cakravala) |

ul thit, their organ of hearing bcomipg pupe, beings might
i Interfusion [of all tha spnses|,
ry cne of them might cafme fimalty to the realization
Eugreme enlightennhentt™

& 110 Fu-rg::rﬂtn B-?-ﬂh o W forgottenhooky org
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oy

of the Su
China and i
Shingon elaments of (Chi
thrive very lang but lgft i

dynasty| w

Charani, the roct of \which is dhr, “to haold] or "t
grdinarily translated by

holder®, a
considered
maaning.
ready 1o interfere w
away from it

neng—cH'ih,
as hol|

are given.
tion. They
invocation & an ap
tion is to frlghten a
of these uterances is n
saying.

DHARANIQ

THE DHARANIS

ported ft a5 they found it then

£ magical power In or
hen it is mTunced whatever wlsp '
T

| 1o the highar powery,
v the evil spirits. That

THE DHARANIS

the dharani has ng legiti

en the Japanese Fen

traces in Zen.

"that which holds". £

ForgatierBagksory

toge]
ese Zen. In China the Shingo

the Chingse tsgng-chli

a spiritnal effect gf a

g three maost frequfntlyr
2 they convey no
of invocations andg

1o be judged chjeqti

F REMOVING DISAETERS

A\ place in

ROPERLY speaking -
Zon. That it haf| nepertheless cropt inth its dilly 4¢
clue ko the ge 13-%]'e characteristics of|Chingse B

& 110 Fnrgu-ﬂtnlﬂ-ﬂ-ﬂu )
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Adoration to all the
knows na ohstructio
Thus: Oml Khya khy
Hum hurm|

Jvala jvala prapsala p
Tistha tistha {up, up)
Stri Stri (7))

Sphata [(burst, burst)

Cne who is qulescent
gl

Ta the glorious one,

DHARANI OF

Adoration to the Tn

Rl
adoration 1o AvalnkiIIvara
the great compass|opage nr:i

o

Dm, to the one who
Having adored him,
necked one known

makes all beings vict
Thus:
Om, the seer, the

r
O Hari the Mahahmi

all alll
Defilement, defilems
The earth, the earth|
It is the heart.

Do, dothe workl
Hold fast, hold fast! |
Hol on, hald on| | b

5

THE GREA

af the
means the completipglof all
D

¥
|

Buddhs

kfya hi

!

khya

ageala (Blaze, blaze)!

1l

reasurg!l
the

r

ay |
]

I‘:E

-trangig]
va

usa

reat Jict
on,

& 210
1 1

a:il:aap beyond all fears)
aning, it is pure, it i tH

hding anel

orl

hi(speak, speak}!

T COMPASSIONATE OME

Bod hisattwa-Mahasamya wha i

pnter into the heart of the bl

ke adorable Avalokitd

aanses the path of ex

L

13

Adoration to the Teaching tHat

B
svaral| it
at which
pLance

Forgotber Bookcr

Ww:dr. I'n'r!uﬂ:-tﬂlm-uk.'l.nm



dra the cpeator |
, move, My defilement-free seall

k, spaak!|Cirecting|
(3, hulu, huly, hilg|

, tor the joyous, haill
| one, haill

2 great spccessful one, haill
& ona who has attained mastery ip the
£ blue-ngcked one, haill
& hoar-ficed one, haill
2 one with a lion's head and face,| halll

£ one who holds 2 whesl in his hand, h
& one who holds a lotus in his hardd, ha
a blue-necked far-causing one, halll

"haill
ratian to ghe Triple Treasurel
ration to Avakokhesvaral

t these |p rs] be succosstull
his magical formula, haill

cient ane referred to in thi

a one who halds 3 weapon in his hand ) hai

i

DHARANI OF THE VICTORIOUS BULDH

ForgotrenPaskrary

disdipline, hailt

| Dharani keginning

B-CROWN

& 110 Fll:-rgu-ﬂﬂlz B-ﬂ-ul:nh W forgottenhaskd.org
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Adoratian to the B
the tripk world!

Adorati
Mamely:
oml Cleanse [us]. 4
Sne whe, belng in
light, is pure in his

Zen Buddhism

oseed One

OIS SE53 0 M
sal-nature

five p
Baptize us. O %
of the by
Remove
eternal |
Cleanse
Cone w

disastars,
Fal

s Cleanse
10 5 A% pul

af existencel

5t words, %

. with an
the great

nta the Enlichtensed One, to the B

Heanse [us]! O one whd

of alkpe
cleansed

mmartal ba

remove dsasters, O

us, O ohe

O one who is infla
O all the
Cone w
C one
power
Oone w
o one

fears, a

o 15 pe
ha halds

be

rbha wh
of all bei

holds the
%t be i

ﬂ!ﬂlﬂFu-rgmtnB-ﬂ-::h

hois as pu

be ewver

ajral Let m
e Vajral

&nlighte nmeant)

pssod Onel

“WBlo1s

who is the most excellant dee in

is always
ing, all-ill
the darkn

ane who

of lightl
re world]l

d with th

jral

imp
Emirﬂ:ing
55 gf the
ptism which co
krua phrases|

as the sky
arious Buddha-crown |

ousand ra*H

rary Tathagatal

all impedirmen

fsists
holds an

e spliicual

ks, all

purifi

MICIOrious,

Buddhas!
; body be

r of] the o

E:EFEI
0 Suchn w
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hois

be ||lewvear

ike YWgjral
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1

O one who K in passession of an
wha i absolutely pure fram all the p
me he copscled by all the Tathagatas|
O one who is empowered with tha|c
Tathagatias!

Be enlightened, be enlightenad,
enlightened!

Have thgm enlightened, have th

ever enlightened, bave them ever enlightened!

O one who is most pure In a3 mostt
O one uthn halds a great seal e
power which emanates from the hegr
Haill

aver enlightened,

ForgotenBosksary
Q ome
LAnd IL[

all the

lutely pure body
aths of existencel

onsoling power of
o gyar

enlightened, have them

ughgoing wayl
werad with the $piri
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English, 4

When'*

practice
are the
be am

EN{]

the
of th

5

LidH [ =m

W17

THE SUTRAS

t read in Zen are the Shingyo (Prajnagara-

the Kwannongyo (Samantamykha-
the Kongokye (Vajracchedika). | The
riest is read on almost all oocasipns] The

deyp thoughts, and was studied very much

Japan. There are some more sutras of the
h which Zen students will do we]l 1o

dlnted, for example, the Kongosammalkyo

engakukyo (Sutra of Perfect Enlighten-
(Vimalakirtir-sutra), and the Hannypkyo

e of them have been translated |into

f

FLISHT

Bddhiza
ecl::le 1]

candhb s

ina which |s difficult to abtain now,

THE SUTRAS
I
RANSLATION OF THE SHINGYD
Hva Avalokitesvara was engaged n| the

Prajnaparamita, he perceived that there
1% and these he saw in their selF-natufe 1o

& 2010 Fopgotbe Dok WPy, I'nrquﬂ-ml:n-ul-;.-u.nm
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"0 Sariputra, form is here em
= no other than emptinass,
that which is form is emptines
The same can be said of sengsdtion, §
consciousness.

"0 Sariputra, all things here
they are not born, they a
tainted, they are not immacul
not decrease, Thersfore, O
form, no sensation, no thow
ness: no E"I'rE,H gar, nose, ton
colour, taste, touch, objects;
to” no Dhatu of consclous

extinction of old age and d
accumulation, no annihilation
no attalnment, |and] no reali
attainment. In the mind
depending an the Prajnaparami
and, pgoing beyond the pe
Mirvana. All the Buddhas
depending on the Prajnapara
enlightenment.

"Tharefore, one ought to kn
great Mantram, the Mantra
Mantram, the peerless Mantra
pain; it istruth betause i i< n
proclalmed in the Praynapara
parasamgate, bodhi, svahal' (
other shore, landed atthe otherkhore

'l.‘-*llﬂlﬂ' Fu-fgu-ﬂtn IB-ﬂ-ﬂhl i forgottenhaskd.org
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heald || by tlJe utioner] will be at once broken to [pieces and
the man by reldgased.
Wheh all the Yekshas arg Rakshasas filling the threg thousand
chilieosmy co and apnoy al man, they may bear him utter
the rame df Kswanzeon Bosatsd, and no wigked spirT-; will dare
kook pr him|with their evi] eyes, much less inflict injurfes an him.
When agaip a (man, whither guilty or innpeent, finds himseif
bound in chalng or held Fith nacles, he Jtering thname of
KwaEeun s3tsy will 4ea all these brokdn to piepes and be
relpased.
When all the lands In the threq thousand chiliocosms are filled
with gnem merchart and his caravan [paded with preciaus
treasures mpay fravel thrdugh the dangerous passes. [One of the
company to the qthers: [O good mep, have np fear anly
with | singMness of thopght (rer the mpme of | Kwanzeon
Bosatsu. A4 this Bosatsu gives us fearlessniss, utter his name
and you wi delvered fram|your enemigs.”" Hearpng this, all
the %mpa ¥ jiin in the|recitation, saying |"Kwanziepn Bosatsu
be adored| cause of Rhis udering the npme of the Bosatsu
they | will leased. P Mujjnni, such & the awe-inspiring
spiritual p riof Kwanzeon Bogatsu Makasatsu.
Whah peogle are possedsad off excessive lUst, et tHem always
reverential nk of Kwpnzeon Bosatsu and they wall be freed
from| it. F|they are pojsessed of excessire angen let them
ahwaye reverappially think of Kwanzeon Bofatsu, and they will
be freed frgm £ When they arg possessed of exces folly let
them alw apantialll thinkl of Kwanzeon Bosatsp, and thay
will pe 1 from it. P Mlﬂ:“L of such magnifude is his
spiriual p riwhich is full of bdessings, Tharefore, |6t all beings
abwaiys think of him.

I:I 10 Fucrgmtq Broodcr wisrer. [orgotbénbooky.org
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The (Bwddha kaid ta Mujingi Bosatsy: O goad man, if there are
in|any country who 4re to be saved by his assuming a
I;E-lTrrr, Kwanzean iusatsu will manifest himself in the
a[Buddha and|prea¢h|them the Dharma.

IF bgings |amd to be saved his assumling a Pratyekabuddha-
forn, thx satsy will fest himself in the form of a
P ekabuddha and greach them the Dharma.

wved byl his assuming a Sravaka-form, the

IF b les relta be
himlsgtf in the form of a Sravaka and

ill| manife
predch them|the Dha

IF b les relto be \redn't:! his assuming a Brahma-form, the
ill| manife ff in the form of a Brahma and
predch them|the Dha

d by lis assuming a Sakrendra-form, the
himself in the form of a Sakrendra and
a.

IF I:IEII:E; rafto ba 53
ill (manifes
predch them|the Dha

IF b ilxs are{ to be
B-:%t ill| manife

predch them|the Dha

ved I:vn his assumling an Isvaraform, the
himself in the farm of an kvara and

IF beinRgs are o be saved by Ris assuming a Mahesvara-form, he
will (mpnifesq himself|in the form of 2 Mahesvara and preach
them the [Dharma.

IF bgIrgs pre|to be saped by [his assuming a Chakravartin-form,
the Bdsatsy Lﬂill manfest Himself in the form of a Chakravartin
and preagh them the Bharma,

& 2010 Fopgotbe Dok wiwrey. [orgottenbaokd.org
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if beings gre 1o he saved by his EIS‘.'rI.IE'IiI'I.g a vaisra‘rana-fu rm,the
Bosats ill manifest himself in the farm of 3 ¥aisravana jand
przach them the Dharma.

f beings||are to be saved by hig| assuming the form of a
Proving J::hlef, the Bosatsu will maplifest himself in the form of
c

a provinckl chief and preach them the Gharma.

f beings dre 1o be saved by his assUming a housgholdar's fgrm,
the EnEEjﬂu wlll manifest himself i [the form of|(a houscholder
and prepth them the Dharma,

if bein re to be saved by his asquming a lay-gsciple's fIrm,
the Bc%}u wil| manifest himself I the form of a |lay-disgiple
and prepth them the Dharma,

f beings Are to be saved by his assyping a staterofficer's .:er'
the EosE u will mantfest himself Ig(the form off a state-officer
and prepth them the Dharma,

f beingk Are to be saved by his assyming a Bralman -form | the
Bosatsu Wil manifest himself to theg In the form of 2 Brahman
and prepth them the Dharma,

f beinge gre to be saved by his asduming 2 Bhikshu-form, pr a
Bhikshunk, or an Upasaka-, ar an U%‘Lsika-hrm, g Bosatsu| will
n‘mmil‘n:aliI Eimseh‘ in the farm of a Bh(kshu, or a Bhikshuni, cL'
Upasaky, pr an Upasika, and preach them the Dharma.

an

family df § househoMer, ar a [ay-disgiple, or a state-officer, pra
Brahrnar, the Bosatsu will manifest| himself in the form of such
a female @gnd preach therm the Dharma.

f belngk ﬂre to be saved by his aﬁﬂ%‘mlng a famale form ofl the

& 110 an?ﬂtn ok e I'nrgluﬂ-ml:n-ul-;.-u.nm
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If beings ang to pe saved by Bis assuming a|youth- or a mairien-
form, the 1qu will manifakt himself in the fopm of a youth or
& maiden and peach them the Dharma,

=
4

i beings 4re 1 be saved py his assuming & Dewva-, Naga-,
Yaksha-, ndharva-, Asura}, Garuda-, Kinnafa-, Mahnragz
Manushya-l of [Amanushya-form, the Bgsatsp will manifest
himsa!f in any gl these farmsgnd preach thpm the Dhama.

e saved by his assuming 3 Va)rapaniform, the
nifest hims4lFf in the farm of Vajrapani and
Dharma.

IF b2ings ane ta
Basatsu will
preach them t

ch meritorbus
isming diffensnt

O Mujinni, | this
deads by assu

Kwanzeon B
ing variaties

lands saves am{l releases bpings. Therefpre, |you will mpke
offerings with Binglenass of thought 1o Kwanmpon Bosatsul In
the midst of fears, perils, and disasters, it = he who gived us
fearlessness,” apd for this repson he i called in this Saha werld
the one whp pives fearlessn

Mu Inni Bosatsl said to the Buddha: | wish jnow to make j
offering Kwpnzeon Bosdgsu. 30 saying, he took off |his
necklace stfu ith all kindy of precious gems worth hundreds
of thousands gold piecet, and prece 10 Kwanieoh
Bosatsu wigh t pt khis necklacyg of

word: 'l.l'e:ﬁ;able Sir, a
precious gams ag a Dharma fning.

Kwanzeon Bositsu refused 1 accept it, wheraupon Mujin hi gaid
ta him: Venerafle Sir, Pray agoept this out pf campassion for us
all,

for Mujinn| Bosatsu and all the four classes of peings, and glso

Then the Euddi:Esaid to Kwanzeon Bosatsy: Out of compasdion
for the Deyas.|Nagas, Yakshps, Gandharvas, Asuras, Garugas,

& 110 Fu-rgu-ﬂ-&ln B-th m.lrnrguﬂ-tﬂl:n-uh.nm
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Or if|drifting in the vast ackan a man & abadt
the Magas, fishas, or
er of Kwannon, ang

up
theo

Or if from the top of Mouni :j:l
. let his thought dwTI on the powe

b

ane
will gtay in the air like the s
Or i
mou
nat d hairan him will be inj

pursued by wicked
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surtouhded by an ar

COr if persecuted by a tyran
place of execution, lot
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Or if{a man should find hi
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hi= hand=s a nd feet manad’}i and fette

on the power of Kwanno
shaclas.

if hayrm is going to be doge to 2 man
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startpd,

ntain, ket his thought 4

ewil beings, |

Sumerd a
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thought dw
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I a party o
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. each of whom with]a sword In hpnd
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T
g
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an
afce be broken to

it T
thought dwell

d gn

o
re
by mepns of magic on

B
Kwannon, and the curse will revert 1o the people from whom it

bkt dwell on the
dane to him,

& 110 Fnrgu;ﬂtn IB-H:I;:

ForgotenBosksary

o be swallowed
hought dwell on
rown him,

t
i

.II:Ed down by an
annon, and he

s on the Vajra
f Kwannan, and

js threatenad by
about to injure

the power cff

d enchainad with

It-: thought dwell
ased from the

the power off
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il

whose sharp teeth and
dwell on the power of
in all diractions.

ff a man is surrounded by wild bgast
claws are to bae dreaded, let his though
Kwannan, and they will quickhy runja

a man |5 attacked by veno
reathing poisonous gas ready to sco
ower of Kwannon, and they
hrieking.

u$| snakes and scgrplons
him, let his thought the
turn away froan him

hen thunder-dauds burst with flasheg of lightning, a starm of
thought dwell gn the
no time cear awsy.

a calamity falls an beings and they alr tortured with intermin-
ble pain, [let them resort ta] K n who, being enpowepd
ith the mysterious power of wisdorrd, | will save them fiom all
kroubles in the workd.

disciplined in knowledge and skilfyl hs, and in all the [ands
pf the ten quarters thers |s not|a pgce where he doges not
manifest himsalf,

Kwannon s the possessor of m":}}uluus pOWers, |widehy

The various avil paths of Existenfe sr:h as bhells, evil gpirits,
beastly creatures, etc., and the pains aflsing from birth, ofd age,
disease, and death--they will all by|degreas be annihilated,

[Kwannon is] the one who views the rld in truth, frep from
defilement, with knowledge exte dlnﬂ:n and full of lowe and
compassion; he is to be always prayed po and abvays adoned,

& 110 Ful-rgu-ﬂﬁ ok WPy, Iln'r!uﬂ-tﬂl:n-ulu-nm
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. spotless light and, like the sun, disp

kove he keeps under

the flames of evil pass|ons.

let his thought 4

ntral like thunden

held at court with 4 case against him
iHated at a military camp,

ForgotoenBoosksary

els 40 darkness
FI‘rH:IE of wind

of Kwannan, and all his enemies will beat t.
[HIs|i§] a most exqulsite wolce, alvoice that surve & World,
the wgice ¢f Brahma, the wice t+ the coean-one thyl excels all
the pgices|of the world. For this reason ket aur theljght always
d 1 R,
Let by never cherish thoughts of doukt abaut Kwanpaon wha is
thonobghhy pure and holy and is feally a refuge and ctorin
trowble, grief, death, and disasten
He i puflsassinn of all merits, regards all things wl]h an eye of
cnrrrp ssiop, and like the ocean Tnlds in himself an [ijnestimable
mazk of virgues. For this reason ha is to be adored.
At uhrt time Jiji Bosatsu®™ rosel from his seat, afild standing
befdrg the Buddha said: World-honoured One, they are truly
furnpned with no small amoudt of merit who Jsten to his
Cha :Ijer Kwanzeon Bosatsu,| In which his |fe|of perfect
activiies |5 described--the life |of one who en ad with
mirgcplous powers, manifests himself in all directions
Whan the |Buddha finshed preihlng this Chapterdn the All-
sided I0ne |all the people in the assembly, amounting(to 53,000

L =] iltllﬂ' Forgotiery Boodor
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in number, cherishad thr desire for tII'_E sugremd enlightanment
with which thdre i3 nath|ng to comparg.

1
THE FONGOKYQ QR DIAMOND U SUTRA

1. Thus | have heard.

at one time the Buddhp stayed at Apathdpindgka's Garden in
the grove of ) In thg kingdom of Gravagtl; was together
with 1,250 great| Bhiksghus. When the al time camg the
World-honourgd ©ine plt ean his clopk anf, I';}I:ing his powl,

entered the g city of Sravasti, where he bepped for food.
Having finlshed hiy begglng from doon 1o dgor came back 1o
his awn place, [and took his meal.

When this was ddane, hg put away his dodk and bowl, washed
his feet, spraad hig seart, pnd sat down|

rose from his Seat| bared his right shoplder|<et His ripght & 0n
the ground, and, respeqtfully folding (hks hands] addres the
Buddha thus:

2. Then the U{:El’;ble Jubhuti, who was 3mang the assemnbly,
ot

"It & wondefful | Worlf-honoured Dne, fthat |the Tathpata
thinks so mudh all the Bodhis c arjd ingtructs them so
well, World-hgnoygred One, in r:as:?d mpn anfd good wgmen
ever rase the desire for the Sopregme Enlightenment, | how
would they abide| in it how would fhey keep! their thodghts
under control§"

The Buddha sgid: TWell taid, indeed, © Subhut!!|As you say, the
Tathagata thipks very fuch of all the hitattvas, amd so

& 110 Fu-rgu-ilttn B-ﬂ-ul:nh o rn'rFuﬂ-tﬂlm-uk.-l-nrg_



30 x,_:h

-

instructs them well, But gow I
In case good mepn and pood

men
i should thus [akide In it, they
under rontroll”

"So be it, Workd-heonoured Qne | wish 1o lister] to You

Supreme Enlighteénmen
should thus keep their th

3. The Buddha| =aid

Mahasattvas shodld thug keep

kinds of beings such a
moisture-barn, the mira
without form, those

consciousness th

no-consclousnessi-they dre all|led by Ee to
ind ard to gttain fimal eapcipatian, Though

keaves nothing b

thus beings immeasuraple, i

in rpality n ba'i:fs tha
If a EFndI" ttva

amancipated, there ar
amancipated. Wpy, 5Su

thought of an egq, a pen

Bodhisattva.

4, "Again, Subhuti, wh

shauld not be cherishing any jdea, that is|tq say, h
when practising(charity, n

cherish the idea of a fo

cherish the idea

charity without

"No, World-honogred One ' | cgnnot.”

"Subhuti, can you ha
towards the sauth, arw

1 NO-¢oNsciousness, {nd tho

ten attsT'lt'w fyland |

ubhuti: | "All ghe B
thair th;ugl't-s under
egg-bom, the| womb

consciolusngss|  thos

hnumerable, | apd unl

baing. dr a gol, he is

a scynd, an odoud a h, or
Subhuti, a Bodhisattva [should thus :ra:II:E chari
cherishing any idga of foam, Why? Whein a 8odhisa
erishigg an
beyond conceptign. Subluti,
the canception of|space dxtenc

odhlsattva practises

idea :j form,) his m
hat do you think? Can
ing eastwarg?'

conceplon uﬂspace
north, or abdy
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guality.**
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nt will he
you have
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"MNo, War|d-honowad One, | cdnnot.”

charity without gherishing ¥ idea form! (s beyond
conceptidn. Subhpti, a Bodhpartva shopld cherisH only that
which i tpught to him.

"Subhut|,|so it is '{ith the I'I"IEJ:: of a Bc:{:isama whao practices

5. "sSubhyti, what|do you thingk? |s the| Tathagata t@ be recog-
nized afgr a bodyform?”

body-forn. Why'|According the Tathpgata, a bpdy-form is

"Mo, Wjﬁlld-hunnured Cne, hLis. not to [be recogniped after a
nota boy-form."

The Buddha said to Subhuti, JAll that has a form i an illusive

existencpl When jt is percetvpd that 4l form s ng-form, the
Tathagatg is recoghized."
6. Subh

i said tothe Budd h:L "Word-hgnoured Ome, if beings
hear such words apd state mergs, would{they have 3 true faith in
them?"

The Buddha said fo Subhuti: 100 not talk that way.| In the last
yeard after the pgscing of the Tathagata| there may
who, having practlped rules| of morality |and, being
thus posdessed ol merit, happen to hgar of these statements
, YOu must know, are

those who have pranted their it not ankly junder one,
twa, thrge, four, 9r five Budd ady unden thousands
of myriagls of asamkhyeyas of|Buddhas|hpve they planted their
roct of et of a|l kinds. Th who hedring these Ftatements

hti, are ajl khown 1a
having acquired such

i one thought of pu
the Tathaeata, and recognized by him

= HIIHI' Fu-rgu-ﬂtrlt i forgottenhaskd.org
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an immeaasurable amount of
beings are free from the idea

soul; they are free from the |
that of a no-dharmma. Why?
minds the idea of a form, th

attached to an ego, a persan,

cherish the idea of a no-dharma,

person, a being, or a soul. The
a3 dharma, nor that of a n

Tathagata always preaches thys:

teaching is 1o be likened o

aside, much more a no-dharma.

7. "Subhuti, what do you thin

rit. Why? Because Rl| these

of b ego, rson, a blimg, or a
ed of a dhafma as we isfmm
ause if they cheris their

arp attached to an e=go, B person,
3 belng or a soul. If they cherigh the [dea of a dharmallthey are
a [baing, or 3 soul. Wh 1 tf thay
they arn ched to jn ego, a
refore. do not cherish the idea of
p-dharma. Feor this regsgn, the
5 [0 you Bhikshus, knowy that my
a raft. Even a dharnfa |is cast
!? Has the Tathagata s iIed the
hg somethipg about fhich he

supreme enlightenment? Ha
would preach?™"

Subhuti said:

the Tathagata would preach.
preaches s not to be adhered
it is neither a dharma norann
all wise men belong to th

{asamskara). and yet they are 4i

"Warld-honoyred
teaching of the Buddha, there|i

Cne, as

B, "Subhuti, what do you thi
thousand chiliocosms with

obtains be great?

Subhuti said: "Very great, indegd |

"Why? Because thelr merkt Is

nat being a merit- Therefore, th

k?
the
give them all away for charity,

racterized with the
Tathagata speaks of

ch
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a5 being great. If again|there is a mdn whao, Rolding Even the
four lines in this sutra, ppeaches about|it to Othars, his merig will
be superiar ta the one jiist menticn ehc:LE acausa Subhuti, all the
Buddhas and their sufjreme enlightenment |ssue }‘ﬂm this
tutra. Subhuti, what is Enown as the teaching of the udc‘m is
not the p2ach ing of the Buddha.

9. "Subhuti, what do yo!| think? Does g Srotapanna think in this
wise: '| have obtained the fruit of Srotdpatti'™

Sulbhuti said: "Ma, World-hanoured Dne, he does ppt, Why?
Because while Srotapanfja means "entpring the|streapr| th{:e is
no entenng here, He is @alled a Srotaparma why dnef hot anfer
[a world of] form, sound] odowur, taste, [touch, and quality.

"Subhuti, what do you ghink? Does 2 kridagaLnin thipk in this
wise, | have obtained the fruit of a Sakridagamip' "

ne, he does ppt Why?
going-gnd-c ]rlnin far
oing-and-coming herg, and|Re is fthen

Because while Sakridi
ance’, there i really no
called a Sakridagamin."

Subhuti said: "Na, Wol Elz-hanuured

"Subhuti, what do yruullhink'r' Dues‘ﬂ‘n Anagamin tHink in this
wise: '| have obtained the fruit of an Anagamin' ™

Subhuti said: "Ma, World-hanoured Dne, he does ppt Why?
Because while Anagamilj means 'not-Coming' tl:ere = realy no
not-cominhg and therefofE he is called an Anagamin.”

"Subhuti, what do you think? Does an arhat think in this wise: |
have obtained Arhatshig|?"

& M1 Funrgu-ﬁltn Brobex | . I'anuﬂ-mlm-uk.'l.nm
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Subhuti said: "No,
Because there is n

hanoured One, an
Arhatship,' this me3n
being, or a soul.
foremost of those ?
the foremast of th
desires, Word-haon
have attained Arha
would not tell me:| 'l
nan-resistance.” Just

this life, he is said
resistance.”

10, The Buddha saigd 1

When the Tathagas
he have an attainm

2 |y
BTt

"No, World-hanou
Dipankara Buddha

"Subhuti, what dg
Buddha-land in arra

i

!

"Mo, Warkd-hanour

Ry

53
h th

One, ke daes not.”

bhutl, are one who enjo

bhuti: "What do you think?

a2
:(ainme nt whatever the

b think? Does a Badhisal

"Why? Because to
array. and therefor
Subhuti, all the B
pure thought, Thay
form: they should n
odour, taste, touch,
dwelling on nothin

0 =

i

ate

kngwn as setting it in array. The
tevd-Mahasattvas should thus rodse a

ord-honoured One, |

ciently with Dipankard Buddhj did
Oharma?"

with

did not. The Tathagata while
Uharmg.

tva set] any

dha-land in array is n

H quality; they should chegsh thogghts

af, Subhuti, #t &5 ke upto 2 hyman
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thic bodly large?"

Subhut

Bercausy the Buddha teaches
55 a large body."

known

Are ne
Subhut

"Consl

numbea
rvars|

a good
chiliocg
AVErS--
charity,

Subhut

Buddh3

hoMing even four lines from

merit 19

11. "5ubh
are asl}nanv Ganga rivers as

said: "Very large indeed, World
L

uti, regarding the sa
the sands of all those
said: "Very many, inde
erling such Gangas a
ass; how much mo
E ubhuti, | will truby ask
woman who, filling all
sms--all the workds as

with the seven precio
would not this menit b

said: "Very large indee
said to Subhwti: “If

much larger than the

12. " Again, Subhuti, wherever

are pte
Devas,

ched, ths place will
Asuras, etc, as if it

sutral Jubhuti, you should kn

chaitya
highesi

how much more 3 pe

foremost, and most

nual in size to Mount Sumeru; what do you think? s

that t

d= of 1

any as
5 treaj
very la

. Worlg-h

o enful

e

ra

W |[38

at

thonoured One. W

whith © ho-body| is

Sanga, suppose thTE
m:f, what do you thiflk?
many?"

nonoured ane.”

must be sa3id to
s of all those Ga
Fithere is a good ma
in the three thous
h .}:a nds of these Ga

ar

ures, Uses them all
™

anoured One "

man or 3 pood womgn

preach it to others, this
hr even four lines
ed by all beings inclu

=8
it
E
E%ddha'ﬁ own shrine jar

& can held and racite this
ich a person achieves the
deed, Wherever this
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5utrii5 kepd. the place|is 1o be regarded 35 if the Buddha or a
venerable disciple of hi were present.”

13. At that gme, Subhuyti said to the Buddha: "Warld-honaured
One Jwhat will this sutr3 b call=d} How shguld we hold it

The Buddha |said to Sy hull': "This|sutra will be called the Vajra-
prajria-pararpita, and by this title you will Rold it. The reascn is,
Subhuti, that, according |to the teaching of the Buddha,
Prajnaparamita s not raUrwapara ta and therefare K is called

Prajnaparamita. Subh hat do you think? Is there anything
abeut which|the Tatha preachpss"

4

1a

Subl'luti caid to the & dl::!'lﬂ: 'Wlorld=hnn ured One, there is
nath|ng about which the Tathagatg preachds."

"Subhuti, what do you think? Are there many particles of dust in
the three thousand chillocgsms?”

Subhuti said} “Indeed, there are mpny, World-hanoured One."

dust|are noparticles ofl dupt and therafora that they are called
partIIIEE of [dust; he tpaches th1 the wqrld is no-world and
thergfore thipt the world s palled the world

"Subhuti, the Tathag teEn:hes that all thj se many particles of

"Subhuti, what do you think? Is the Tathagata to be recognized
by the thirtyltwo markd [of|a greatf man| ™

"Moa, Warld-hanoured gne | he 15 not."

"The|Tathagata is not 1§ be recoggized by the thirty-two marks,
Ma£se what are said the thirty-two marks ara told by the

Tathagata tp be no-mparks and |thereforg to the dhirtytwe
marks. Subbuti, if therg ba a good man or|a good woman whe

= H}W Fu-rgu-ﬂ-&ln ok WPy, I'nrguilt-ml:n-uk.-l.nm
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it thys gained does not exceed that pf one who,
tha of four lines from this sutra,|predches

bhuti, llstening ta this sutra, (hag a deep
significatian, and, filled with| tears of
this to the Buddha: "Wonderful indeed, L:rrld-

I of
Even | with
om Reoquired in my past lves. Waorld-hongurad
H Fraquires 3
b believing heart he will then have a true idea of tHings| This

listgned;
5. if 1thaere

rstand, and to|hold it, they will indeed be most fonderful
ings. Why? [Becapse they will have no idea of anlego,|of &
i r of a soul, For what reason® The [dea pf an

rson, a being, aor a soul]. For what rzagon? [They
free from all kinds of ideas,”

mita. Subbuti, the Paramita of humillty (patente)|ls sald by
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the Tathagata to be [§o-Paramita of humility, ang therefare it is
the Parami ility. Why? Subhuti, anciehtly, when my
bady was cut] to piegis by the King of Kalinga, | Bad neither the
idea of an nor t | idea of a person, nor the gea of a being,
nor the ides |of a . Why? When at that ti my body was
dlsmembs d | had the dea
either of an of a person, ar of a beingl or a soul, the
fepling of ll-will would have been awakened in me.
Subhuti, || remembey] in my past five hundred

rishi called :

iea of an
of a soul.

wter limb, joint after Jalnt,

"Tharefo ubhutil[[you should, detaching yobrself from all
ieas, rodse (the ddgre for the supreme enlightanment. Yau
should chengh thouphts without dwelling on foym, you should
cherish thoughts hout dwelling on sound | odour, taste,
tauch, or|quelity. atever thoughts you may have, they are

ling on form.

Subhuti, the meason b practises charity 15 1o bengfit all beings.

"The Tat teadhes that all ideas are no-ideas, and again
that all beings ara n{tbeings. Subhuti, the Tathapata s the one
who spea at Is firue, the one who speaks what Is real, the
one wh rds and as they are, the one wha foes nat speak

falsehood] the one
"subhuti, [in the CHymMma attalned by the Tathpgata there is
neither truthl nor f3 ehunl:l. Subhuti, f a BodBisattva should
practise ha | ishing a2 thought which dwells on the
Dharma e is like ufto a person who enters thp darkness, he
sees noth(ng| If he dould practise charity without cherishing a

& 2010 Forgotben B-ﬂ-ﬂklt WPy, rﬂr!uﬂfﬂl:n-uh.nm



Mamial of Zen Buddhlsm

thought] that dwells o the Dharma, he & Iiﬁ
with eygs, he sees all kigds of forms illumined

"Suhhu

, it there are ggod men and pood wo

come who hold and cpeite this sutra, they will be|teen
recognifed by the Tathagata with his Buddha knn:rEge,
asurable and innumerjble

they will all mature im

15, "Subbuti, if there
would |§ the first part

a good mah or a go

of the dpy sacrifice as many bodies of his or herg

the Ganga, and again ip the latter part of the|day
many bgdles of his or hers as the sands of the Sanga) and
up these sacrifices thrpugh hundred-thousands of

known 1o be carmying the supreme enlighten
the Tathagata. "Why?| Subhuti, those whao

dextrings are attached

and a squl. They are unable to hear, hold, lear

& 2010 Fopgotbe Dok |

the day sacrifice as mdny
or hers hs the sands of ghe Ganga, and again in|the

r excead that of the forfmer.

unto p PET'DI'I
the sppligh

nin thEe tim

it,

d

as t

ho
ehicldg)} If there
axpaund it|far

o the ides of an ego, alper-m a beyng,

. recild, and far
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. Subhuti, wherever this sutra is
, including Devas and Asuras, will
place will have to be known as a
rship and obekance, where the
t flowers, and burn incense,

heir holding and reciting this sutra.
evil karma for the reason of which

ir preyious lives will be thereby destroyed,
in the supreme enlightenment.

bar, ip my past |ives innumerable asamk-
Dipankara Buddha, and at that time

arn this suera, the merlt they thus
lculation), for when this is compared
e atta|ned by serving all the Buddhas, the
one fundredth part of the farmer, ho, not
and tan millionth part. No, & B indeed
ond analogy,

ve beeh good men and good wornen in the
ars whe hold, recite, and learn this sutra,

e sigrnficance of this sutra and how also
ion thd rewards are,*™

& 2010 Fopgotbe Dok WPy, I'n'r!u'll.-tﬂl:n-uk.-l-nm
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18. The Buddha said iz 50
akle lands, the Tathigat
hy? Because the T
no-traits and therph

huti: "Of all beings in those |nnumer-
knows well all thelr mental trais.
teachas that all thase mental traits
they are known to mengal traits.
past are beyvand grisp, thoughts of
rasp, and thoughts he future are

a present are bayahd
nd grasp.”

. "Agaln, Subhuti,|thy Charma & even and hag neither
elevation nor deprestion] and it is called supre nlighten-
ent. Becausa a man [prictses everything that |s good, withouot

chernshing the though an ago, a person, a being, and a soul,
he attalns the supreme eplightenment. Subh hat b5 called
gyad is no-goad, and fhergfore it is known as g

e Tathagata

2B, "Subhuti, what do yu;fmink? Can a man see
by the thirty-two marks [of a great man] ™

Swbhuti said: "Soit is, ko [ k. The Tathagata is seeh by his thirty-
marks."

The Buddha said to S.Ibbulti. *'If the Tathagata |5 to be seen by
his thirty-two marks, danthe Cakravartin be a2 Tathagata?

cbhuti sald to th ddha: “"World-hono One, a5 |
understand the tea:li:‘g?if the Buddha, the T Il‘lﬁr,atJlls not to

bk seen by the thirty- marks."

form sees me, By g seaks me, This ong walks the fake

‘;Ean the Warld-hondure r]d One uttared this g*:rl'ra: "If any one
path, And cannot see the|Tathagata."

& 2010 Fopgotbe Dok o m.ulw.l'nrguﬂ-ml:n-uh.nm



i,

oy

43 |~

" Subhuti
who con
w2 aning
e from

afore he

pN

"Alllcompaosite
Arellike a drga
Are(like a dew-
They are thus t

29.
Lalp s
the
L ]
the

f
i

a
i

"How d
hed to

2.
a

Some of th

{samsara in
Hirfana is the

S

a man sh
, OF goas,

prsits, o

my taad

nywhere,

hing. W
nd d

called the Fathaga

C
m, it is of

und it
chness

hings [samskrita)
., a phantgsm, a bu

drop and a|flash of |
I be rega

ed."

n

NEAVAT

s may

highest tr

b axp

uth and

N

nskrit) always sta

uld declare that the T

fﬂt understa
Bata does n

" lies, he dops

v? The Tath
not depart

r others?
remaining un

htming;

the norm of
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birth |and death is a warkd|of pagticulars governad by
causgtich. As long as we are supject to karma we gg from one
birth |ta Enathen and ar all{the ills necessarily

thie kind of life, thopgh| it is[a form @f immonality. What
Buddiisty want is not this

"Minf onhy" {cittamatma) & an chuuth te[m. it means absolute
mind| to| be distingushed from @n empirigal mind

of psychologidal study. (When it pegins with a capital
it| is the ultimate realtyl on which the enti
individudl objects depends for its value. To realise this truth is
the a|m ¢f the Ruddhisg [iFe.

 is seen of the Mind-onk" is mgant this vislble world

inclugding that which B generally known 3s mind. Oyr ordinary

expetienge takes this |warld fof somethig that hak its "ssif-

i.e. existing D{it-sell‘. BuUt a higher intuition tells us that
I

5o, that it 19 an|llusian, and that what really exists is

Min nich being ahfolyte kngws no sepond, All that we see
and + and think of]as |ob; of the dijnanas arq what rise
and hpeat in and of the Mind-only.

This lute Mind is Jlso|called| in the Lagkavatara the Dharma
aof e [vivikta-dhpma), bedause it stands by itself, It also
SIEni tha Dharma's peing absglutely quiescent.,

Therd i5|no "discriminptign” in this Dharma of Solityde, which
mea at discrimingtigqn belpngs to this side off existence
whe ultiplicities o ’:} and}usatinn fu les, Indeqd, without
this discimination no gwond |5 passible,

Discr/minjation = bom of| "hab-energy" | ar "memoiry”™, which
li=s Iategtly preservedq in| the 'alavauijnilll'ua" or alHonsaerving
consglousness, This cohsclousness alone has no powdr to act by

= Iﬂlﬂ: Forgotten B-Iﬂ-ﬂh i forgottenhaskd.org
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mself. It is akogether passivel and remdins (Nactive uptll a
particularizing agency touches if. The appegrange of thie aL‘E'lm.r
i a great mystery which is not to be solved by the intellec: it is
something to be accepted simply as such. k is swakened [al) of
& sudden”, according to Asvaghosha.
To understand what this suddenness means i5 the function of
"noble wisdom" [aryajnanal. Byt as a rna'l:tfr xperienck, the
sudden awakening of discrimingtion has n ning behlhg it.
The fact Is simply that it 5 awakened, and po more; it s an
axprassion painting to something else,
When the Alavavijnana or the all-conserving onsciousnpss is
considered a store-house, or |better, a aﬂe matrix | fom
which all the Tathagatas issue| it is called |"Tathagata-gatbha".
The Garbha is the womb.
Ordinarily, all our cognitive | apparacus |is (made to |work
outwardly in a world of relaivity, and |for |[this rea we
become deeply involved in it|so that we faj| to realizp the
freedom we all intrinsically ppssess and|as @ result re
annoyed on all sides. To turn| away from all| this, wha ¥
psychalogically be called a * revylsion" or "revolution” musg take
place in our inmost consciousness, This is pot Rowever a|mere
ampirical psychological fact be explaingd in terds| of
consciousness. b takes place |n the despest|fecesses Dur
baing, The original Sanskrit is paravrittasra
The following extracts are fromymy English Era nglation {19g2) of
the original Sanskrit text edited |by Bunyw Nanjo, 1923,

Xyl
Further, Mahamati, those who | afraid of suHfernpes an'sinﬂfrum
the discrimination of birth and|death, seek fon Nirvana, do hot

l.'-IP 10 Fnrgu-ﬂtln Bk m':rw.ll'nrgutl:mlmch.nm
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know that birth and death and
the [ope from the other: and,

iscFimination have no reality,
rther annihifation of the

and|a
ipngrd

nd, Mahamati, go on rolling [themsehles al
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dualistic vi axistemce where they regagnize its rise, abiding,
and disappearance, chenshing the idea that all things are in::lrn
and subjex tp discrgmination as to :eing and non-bging.
Therafore, Malamati, Eu should discipli Ftherein|[i.e.
in sel-realiatign].

XY

Further agﬂin. Hahamlrti, let the Badhis -Mahasativa have
2 thorough understanding as to the ure of the

agolessnesd. Mahamat), what s this twofold ego
the epolessness of persons and the egokepsness

i meant Ry Tulessn 55 of persans? §f meang that] in|the
collection gf the Skanfdhas, Dhatus, and| Ayatanas there is no

ega-substangce,| nor apything belenging |[to it fhe Vinang k
originated py Ennran , deed, and delra, an i
function hyﬁ;a ping chjects by means of the sans

as the eye, &tc.| and by|clinging to them af real; while a world of
object: and bddies 5 manfested owing|to the discriminatblon
that takes plack in the world which is of{Mind ithelf, that i, in

-anergy stored upg by falde iImaginagion
., this world ({shaya) [is subj
from moment tp momant; it is like a

ind, 3 cloud; [while the Vijnana itself is]

naver sati iEI:IL Again| it is like a3 water-drawing wheel
i ijnana] goes on |rolling the whedl of
ng varieties of | bodles| and fo
like the demon Vetala, causing|the
woaden figures to m about as a mpagician |moves dlem.
Mahamati, | a | thoroggh understandil congeming
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phenpmena is called
persy

comprehending  the

hamati, what is
alize that the
rized with the n

whic
and thus there is ho ¢
the ndhas are even pgestit

ahamati, when
nding as regards
ain the first st

ition s obtained
vahood], the

knawn as "Graat Lotus T

Estaiighing himself here, he will
pala "hroge" which i in the shape of 2

ati

lotus|and is adomed with varipus
will th}n actuire and | complete
SU o

seated

r= of je
a world
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epalessness of

the egolessness of things? It

nd Avatinas are
ation. Mahamati,
destitute of an
regation of the
utual arigination

ings, before long
hood|, when he

rience joy, and,

cted, and [finally the tenth stage
known hs] Great Dharma- megha.

n the great Jewel

ek and peark; he
of Maya-nature:

ded by Bodhisattwas ofthe same chardcter and ancinted
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like the san of
coming fram all
stage of Dodhis

realization, and

At that time, Mak
the Blessed One:

avery baing |ike ;

dirty garment, Tvehped i

Dhatus, and Ayat
folly, and fake in

he Cakrava

Now the B

One to be eterna
not this Tathagat
a5 the ego-sub

the Tathagatas
Mahamati, that

the Tathagatas,

teach the dnctringt pointing t
aside thdir fear wlen they Bsten(fo the

the ignorant ca

ill go be
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apgolessn them realize the|state of

ination an

feaching o
hon-discri

xl to have

elessness

E4ttva-Mahasattvhs of the
emsehves to the idea of
amatl, It Is like|a poter

a mass of clay of one

r combined w% a rod,
Tathagatas prpach the
Il the traces of Hiscrimi-
from their tranjcenden-
botrine of the Tqthagata-
pes and like 3 r, by
. @nd synonyms. | For this

r<' doctrine of bn ego-
aphing of the T4thagata-

also wich, [Mahamati,
present ang future w

n ego [i

*
1

the Tathagata-ghrhha is
hilkksaphers frgm their
those minds that have
Nexistent ego as peal, and

ancipatian is fihal, may

kse the rine of the Tathagata-

to ke kn as identical yith the
an ¢go-substapie,
harefore, Mahamati, lin drder to abandon the mlsclieptlnn
therished py the phflosgphers, yol | must strive r the
foaching oflegolessnest ang the Tathagjta-garbha.
Al
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At tha time, I:ha i the Bodpisattvz-Mahasattva again said
this tojthe Blegsed Ona:

Pray tell me,| Blessed e, afout the attainment of self
realizﬂ;inn by noble wEdn . whigh does not belong to the path

and the usage pf the philogtphe

Whichy is devoid of [all|such pred|pates as| being and non-being,
onenegs and gtherneds, bpthnesk and not-bothness, exlstence
and ngn-existance, etarnity and npn-ctamity;

Whichl has nothing to| do prith the false imagination, nor with
individuality apd generall(lt whigh manifests self as the truth
of highest real

Whict{, going| up ntinm:usly by degrees the stages of
purifigation, enters uppn the stagp of Tathagatahood;

Whidh, becausg of the ﬂrﬂ:al \ru[:s unattended by any striving,
will ;Iﬂnrm it works| in ifffinite| workds like a gem reflecting a
variety of coloyrs;

And vwhich is (manifested ||when| one perceives how| signs of
indiviquation fise in all things ar[ one realizes the course and
realm|of what] 15 seen of Mind (fself, and thereby | and other
Badhifattva-Mphasattyas angpled 1o survey things from the
paint of view which i3 nof|lhampered by marks of individuality
and generality nor by anghing [pf the filse imagination, and
may fuickly attain quprdime dplightenment and enable all
baingq to achigve the 1erf ion :l;all thair virtues,

Replied tha Blessed One: Well dane, well done, Mahamati! and
agaln,|well done, indeed, Mahamat!! Because of your compas-
sian for the world, for tie begefit of many pecple, for the

= "ﬂlﬂ' Forgotber Bookcr wwer. [orgottenbooky.org
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happiness of many people, for the welfare, |bengfit. hagpiness
of many peocple, both of celettial | beings arli hurmapkind,
Mahamati, you present yourself before T and make this
request. Therefore, Mahamati, lisfen well and truly, and peflect,
for | will tell you.
Assuredhy, said Mahamati the Podhisattva-Mapasattvp, and
gave ear to the Blessed One.

The Blessed One sald this to him:|Mahamati|since the
and the simple-minded, not knowging|that tﬂe waorkd i
seen of Mind itself, cling to the mulitudingusngss of e
abjects, ding to the notions of baihg apd nonbeing, onendgss and
otherness, bothness and not-bgthnpss, exsterdoe an

existence, eternity and non-etem 5 hauiig the char
self-substance [svabhava|, which jdea rises from Hiscrimjpation
based on habit-energy, they are afdicted to filse imagini

ich{ the spFings|are setn as if
ed [sa by [the |animal

tMahamati, it is like a mirage in
they wore real. They are imagi

thirsty from the heat of the seasgn, would rin after theph, Mot
knowing that the springs ame thiir dwn ntall Musions, the
animals do not realize that therg arg no such springs.||n the
same way, Mahamati, the ignogant|and simpld-minded with

their minds impressed by varioufp erfonecus spaculatiops and
5 |time; [with| their

with the Weas of birth, destrjctign, an :
understanding well what s meany by gristent and non-gistant,
by inner and outer, these ignoraft and sim
the way of prasping at oneness and gthem
being |as realities].
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Mahamati, i

gppears in as
2 city prese
thus oeither
Mahamatl, I:J
speculations

fast to ideas
being, and the
of Mind-onby.

unwitted takEﬂr a real city, though it is

Mahamati, it
Lountry vano

cuch as aneness and ath

is like the city of the Gandharvas

nce awing to thair attach
d in seed from beginni

exsient nor non-edistenk.

nging to the memory {
nd doctrines since beginn

ir thoughts are not ar all ¢

& like 3 man, who, drea
sly filled with women,

cars, pedestrjans, villages, towns, ha

mansions,

recallects the
Mahamativ 15

recollecting the various unrealities he has

Said Mahamati! Indead, he is hot, Blesseq

The Blessad C

towards the ghilesophers, do not recagn
the Mind itself are like a dream, and are

of oneness an

Mahamati, it
neithar depra
the same wa

pecple brought up in the habit-energy, n

tion based an
ideas of anans
they may brin

ds, mauntaing, rivers, an

City and s inner apartments.
Fda

this person w be rega

ne continued: In the samg

ROt
]
le

el
otherness, of being and ntn- 2ing.

is like the painter's cany
t, Mahamati, there may
the philosophers' erroneoy

2 themsehvas and others 1o

:sion nor elevation as imagln

bos and otherness, or bothpess

ruip; the
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Marsp| of Zeft Buddh W53
th p-ec;ile nihilists wha hald the dmm-:i of norbyrth apart
fromithe cytepgory pf being and non-being. They [argup against]
causd and| effect, thevnire fallowers of [the u\i d wiews
whergby they uprbot mefitorious causes of unstajned purity
They [are tg be kepr away by those whose dasires 5 r things
excellent. They ard those fwhoss thoughts are entangled In the
error| of self, r, and koth, Entangh:ajEl in the|error of
imagining peing agd non-being, assertion and reftgtion; and
hell will be[their fingal resa

Mahgmati,| it is (ke the dim-eyed ones who seai hair-net,
wuuil exclaim to jone anpther, saying: "It |is wonddrfull it is
wonderfull Look, O hanourable cirsl® And tHe <aid r-net has
never been brought into epistence, It s In fapt neftheran entity
nor & non-pntity, Because|it is seen and nof seen, |0 fthe same

aham those whose minds| are 1
ination of fhe erfonecus views as| cherishe

of then

ho ar
E. one

5
will cogtradict| the good I::IharrL

e |l wes

L|itis like
imagined

imagin

it is lik
nce of
stal ge

more

gems, becguse of 1

wise, Il the sa

a fireh
yo be

to the
in th

and otherpness, b

those

crysta Iqu

ems, and the ignarant
after them. Mahamati,
they are not gems, nar a
ed [by

T% PN

water-bubbles,
heir being o compraha

ako given uptot
ss and cthermes

nd others,

nd-whea| which
such character I:Er
e manner, Mahj
BRMCNEOUS lews
rise of all bei
hness and not-ho

ter-bubbles Ina
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g4 b ForgattenBaoksary
and peipg not so camprepended [by another| - (g the same
manner| Mahamati, t whose minds are impressed by the
haki-energy of the philosgphical views and digscrimipatians will
regaftd things born 4= rop-exitent and th destroyed by
causatign as existent.
vl
Further) Mahamati, there gre four kinds of DHyanay. What are
the fpurj? They are: {1] The Phyana practised by the ignorant, {2}
the Dhyana devoted to the edamination of meanhng, (3) the
Chyana [with Suchness fo object, and (4] the Dhyana of the
Tathagagas.
What is |meant by the Dhyapa practised by the Enoraptt It is the
one |resorted to by| the| Yogins exercising |themsehses the
i ine of the Sravakas(apd Pratyekabuddhag, whg perceiving
there is no epogsublstance, that things 3re characterized
individuality and|ge lity, that the body is a shadow and
n which is tfansiant, full of suffering, and| is impure,
cling to thesqd notions which are regardefd as just se
and nof otherwise, and |who starting from them successively
advapcd until they Iac the cessation whewe there arc no
thoughts. This & calleq the Dhyana practised bythe ignorant.

stages of Ba
ramination of

is
m

spects of the egol
ttvahood. This is the

ning.

& 2010 Forgotben B-ﬂ-lﬂh

the shiamination
aving gone
Eenaralivy,
. which are

s of things
ha devated

wurer [orgottenbogkyorg



. L

ati, | the Dhyana with Tathata for its object?
10 rm:ugnlzes ha'l:] thE‘ dlscnmlnatmn of the t

rizes self-realization attalned Hy
If, for the sake of all beings to tII'E
rehensible works, 1 call it t

refore, it is said:

ised by(the igndrant, the Dhyana with Tathata fgr

2 in the exerciga, saes the farm of the sun or the
tthing|lcoking |ike a lotus, or the underwarkld, gr
e sk fire, atd.

rances lead hiLn to the way of the philosophers;
do into the state of Sravakahood, into the
ptyekabuddhag.

WhE!LaII thesql are fossed agide and there & a state of image-
Iessndks, then p confdidon in|conformity with Tathata preszen

iself ((and thd Puddhas will come together from all thejr
countfles and fwith their shinlng bands will stroks the head
this benefacto

LxVII]
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When | ar
distinctio
know wh!
more hec
meaning.

Whan we
ayjsteno

d

amati the Bodhisattva-Mbhasattva
plain concerning the deeg-soated al
of all things and the w
One, pray tell
neerning the

e Tath

chiment

achment,
ans concerning them, an
waords a:mrdini ta which

what is meant
the detachment|from the

ForgotopnBosksary

psked the
Harhment

of emancipation,

a%ta, Arhat,

racteristies of our

From it.

understand well the

we shall
d shall no
we Brasp

attachment to the

we shall

destroy ol discijimination|of words and kefters; and, by means
of our wikdom {buddhi), enter into all the Buddhadands and
assembll Il stamped with the stamp of the p rs, the
self-cantrpl. the |psychic faculties, and the|Dharanis;|and, well
furmished e wisdomn (buddhi} in the ten ineghaustible
vows, and| shining with paretes of rayd pertainigg to the
Transfor ody, behave oursehves wilh effortlessness like
the moon| the syn, the jowel, and the elempents; and|hald such
views at e as gre free from all the signs of self-
discrimindtjon: apd, seeing that all things ay'e like a2 draam, like
Maya, & |sha)l be abla to] enter the ftage and|abode of
Buddhahgad, and deliver| discourses on the Dharma in the
waorld of Al| beings and in 3ccordance with their needs, and free
them from|the qualstic nption of being and non-befng in the
conte mplti all things which are llke B dream gnd Maya,
a#nd free them Ako from the false discrimjnation of |birth and
destructidrl; and| finally, [Ehall be able to] establish|oursehes
where the revukign at the deep recessqgs |of our
Conscious hich Is mpre than words [$an exprasg].
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kested One; and gave ear to

Blessed One said to him
deep-seated attachme
ficance of which we t
nce, there are the des
"r}idualit'.r, to causation, 1o
the dscrimination of birth

nlim the exstence

the Blessed One.

anjal of Zen Buddhlsm “WFLB?
id the Blessed One: Well| said, well said, ml;amaﬁl Listan
Il ta me then, Mahamati) and reflect well within yourself; |

ill tall you.

aHamati the Bodhizattva-Mahasattva: sad Lectainly, ||will

thus: Mahamati,

to understand
p-seated attach
the notion of bein

becation and no-Cedssati

of the stages and n
Hmination iteelf and 1o

ilh the philosophers are
e triple vehicke and the

e and others, Mahamat

t
infled. Tenacioushy artad
ignarant and simple-minded
orms, which, with thein
rhment, enwrap not on
agmed with the thread: a
ched to the notions of

no-vehicle, of Samskrita and Asanvskrita,

Ll:r themselves but

and no-birth, to t
n, to the discrimi

ges. There is th

at arsing from enli
chment to the discrimination of being a

Lo dependent, and
one vehicke, whir

hing themsehves
BO on aver discri
own thread of di

d thus they are
aw|steno: and no

ally] Mahamati, there a
Ch ment or detachment,
olitude where thare

:

no signs here
|l things are to bﬁ
ho evdlving o
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MaEa atil the Bndrisatm-Mahasartva shauld have Iiﬁ abode
reg he gan see allthings from the view point|of Sclithde,

= af the
of the
entef|(upon the

Furth i. when the existence and nonesd

resplting fherefrom| This being so, there 3
sEns deep-ropted attachment or of d

ize |bondage | and emancipation, WhyP Bec
things neither being(nar non-being k& to be tak

orant and simple-minded| They Hre gread,
#nger) an thus there is desire which is i
and isl accpmpanied by joy and preed; closely attac
there pakel place a fuccession of births in the [five|
thepe |are [the fve
foupd :Il::;:\r attached [to greed, anger, and falky]. WhHen ane is

Furthar, rs]ahamati, Fhere are three attachmegts dee

cut|off chment, no signs will be $een indicative of
-artachment.

v

THE RYDGDNKYD, OR SURANGAMA SUTRAS

Thara|are lin the Chjnese Tripitaka two sutras [bearing the tide,
"Sura " but they are enatirely different|in corgents. The
fi ne was transkted into Chinese by Kumara)iva| between
402-412 and consists of two fascickes. The sgcond ppe in ten
fasgickes was transldted by Paramiti in 705, and this|is the one

& 2010 Forgotben B-u::-ﬂh W lorgotténbogks org



Ala and a mantram called "Sitatardp

poy1. |t was quite natural that all the co
A to the Zen school. The tertns used he
I--especially those descobing the Mi

o of birth and death, that is, because

ind-esse2ncH is
gditen in the midst of causal nexus which 5 this wilrld
of pgrticular objeots,

as somethjng
iflumining, true,
nfuged with |pur

This Tind-essenm is variousty characterize
nnﬂ:cl, mysterious, mysteriously  bright,
perfect, chear as a jewel, etc. It is not to be
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empirical mind, for it
tion.

Ananda is asked to Kc

mowves along the line g
satlsfactory answer,
subject to birth and ¢
try to find the Mind
axperiences possible,

3. Even the Bodhisg
transparent Essence

cannot demonstrate i

intelligence. It is not
avident from the fact

idea, objective or sub
wetalk of atrec ora
hand, all these objects
true and orginal and
possible onkly when th

mind thinks. Only it rs[

4, Bacause since the
objects, not knowing
Original Mind and are
objectlve warld, reg
agreaable or disagre
circumstances, The Bu
1o be exactly the oth

T

with the world. Then
mind will retain its o

moving away from thi
the worlds in the ten

of a hair.

15

ddha advises
way, Let thingd
commands. Let the tdue Self glve [di
shall all
nal virtue

at of anlightenment, we s
arters r-&:'u.ulgg

U

thi=s Mi

ForgscoenBoosksary

not an abject of intellectual giscrimina-

ans of hi

byght of in cognnedtion with it

ginninglads pagt we are n

thps slaves
tharuur real
follow us
lons In all
o Tdthagatas, O
oright and shini

althemmelves e

d-essence. But, |a%|his mind

axperience, he fails togive a

abjeftive even hich are

lacts with E:EEH’ to

ofight and illumiring which makes all his
pick up this mysteriaushy

rid of individual fhings. He

Hiscerning
M there is
and the
object or
the way
he other
EREENCa,
mind is

FeatEning
or false,

wait our
dealings

n
T

make all
tthetlp

|
n
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& M
be as

s

jusri & Manjusry;
erted nor to be 1

iy, and this
. Basad

te Ermptiness, su
sclble In it

ar being] enligh

g(born; It &5 absalutely unpttalnable and u

ellect, far it lies beyand all the gategaries

ha is in
is form

Tathagata-ga
ing. and in ft

itseff |thorough
la holgs: form |
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hE is neither to

lregatiuns start
f=|\no other than
by this Essance,
the Sanses ara
we think,

it cannot be
nce, Nor can
i also presup-
substance of
of which we
atve, it i5 no
nd ideas, and
n them. It is
son all things

five Skandha
atana [seats),
o exktenca
#n they cease,
iljusively in the
ind-essence,

5 Essence of
ming, neither
er dyihg nor
ndxplalnable by
thought.,

pure and all-
mptiness and
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W
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PURty
whi
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of
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Lion: When the
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nstInt changes

n thoughts
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. In spite
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rilliance .0

ich the ong

., and all

£s from nog
khe Essenc
5 only po
lity. The E
it outside

nyata, sunyateva i

Tathagata-garbha o

and dispositions

vaned degreos of| k
of its being invohe
the Essence in ftself never los

emptiness, zll of

FargotenBosksary

am. This
pyoaals it
all being
owledge,| and
H ip the evalltion

I-; its
are

ing
If in
. 1N

ug

of

which tarm;

|ective warld d

Tathagata-garbha

other composite
and transformatio

understanding th

EL:W by purtty Is n

ikle by estahli

m
D:Iid nt; nar is |
ons or fact

ot come

L3

rters inclyding
partickes of dust,

aring like foam, i the vast empti-
illurnin ative Mind-

estence eterhally

s in itsef so pure
vH this world of
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Manua| §f Zen Buddhlsm L 63

altogethar irrelevant when applied to the natyre of the Essence
and = rjatin-n to the world.

Hence th|s remarkable statement: The Tathagata-garbha, which
is mysterousty bright and illuminating as the Mind-Esgence, is
neither] to be Identified nor not © be Idantifigd [with the
wiorld];Jit|is at once this and not-this,

atta, a citiren of Sravasti one mopning looked inta
r and found there a face with the :‘ﬂ: gharming
.|He thought his own head disappeared [dnd|thereby
. This stary & used to illustrate| the| supidity of

dinging tp relative knowledge which rises fram the opposition
of subject and object. As we cling to it as havimg a Iu'Le value,
a worll |of topsyturviness comes to extendg re [us. The
original Bright and charming face is posses ery one of
us onlywhen we realize the fact by reflectingl witin opreelves,

instea running after unrealities,

12. Nof |Ananda wants to know how to geq intg thg palatial
mansion, (which he is told to be his own. He is|hot | pgssession
of the |key wherewith he can open the entrangs deor. The
Buddhd 1eaches him in this way, There are|t methods to
effect entrance, bath af which being comjplemientiry must

be praptised conjointly. The ane js Samat
Vipasydna. Samatha means "tranguillizatio
"contemnplation”,

By Samjatha the world of forms i shut out of ondgd's cgnscious-
ness <ol that an approach s prepared Ffor the [realgatign of the

final T;e of enlightenment. When one's| mifd ig full of
confusipn and distraction, it 5 no fit argan fpr rxr plation
By Vipgsyana is rmeant that the Yogin is fi wiken the

desire §or enlightanment, 1o be firmly dete

£ 20170 Fonpotber Boolos | e loryottenhoski.org
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Iife of Bodhisattys
regards the sou
to assert themsaly

hogd, and to have gn
of the evil passions
s i the Tathagataga

illuminating

1d,

13. when this so
aptrance |5 effect
Senses are merge
through the audi
Bosatsu, and the
effaced; that s to
called "perfect i
smells, and fag|s,
are remdaved, an
between them; e

hear; and that wh
This questioning an
finally the Buddha
just pursuing what
altogethar their
objective mediumy
and riof the hear
is the result of co

ll the phenomen
taking hold of the
of all the six Yijnan

14. The root of bitth ﬂrd desath 15 in

makes one come t
in the six Vijnanas

| T

rcel is penetrated (b pans of Pra
d tp the inner saT

il one. Let the (P
sonse A5 was|ihe
ipctions of the 3id 54
there will then take
sion", The ar|ng

[l the barriers be ‘ ni

there i a penfe

1]
case with K

place an ex
onty hears b

interfusian

, horthe sound. Top take the latrer for rea

sad mentallty. B

the so-called
-pegnce, the

objective world.

in k3 "perfect inte

5, which constit anlightenment,
fhe 4ot Vijnanas a
o reallzation of| perfect interfusio

seek anlighten
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Marma| |of 2en Bugdhlsm S 6
Nirvanp is not 10 make it something 5Tparate m or indepen-
dent of thase garticularizing agents called sendps. |If it & qought
outside them, t nowhera exists, or rpther it [pegomes gne of
particylar objedts and ceases to be what in iiself it js. This |s why

the un:Ettainab ity of Sunyata is so much talkeg about in §ll the

Mahayana sutrgs.

In the|true Estence there is neither| samskrita [created] nar
fita [ungreated): they are like Maya o flo rn of
hallucipation. ‘When you attempt to mantfest|what is true by
means of what|is erronaous, you make both u a. Whdn you

releasa takes place. But when there is anywhefe any clinging of

st'l ego-mind s asserted| the Estende is hol more

rious Lotus fades,

Buddha then makes same of the prin::r:m r=ons|in the
assembly relatg their experience of pgriect |

n amehg them 5 regarded 35 most

comes|from the aud tory sense as his lame imglies. it leads him

he enlightened state of consciousness aftaiped by gll the

ing up towards the love of the Buddha. nnan iF thus
reveal himself amywhere his Help is nged any
being who hears bim, The whole content of the K SUtra
is hare fully confirmed.

16. Legrning 5 hot of much avail in the study Brﬁddhism at is
provegd by the case of Amanda, who beingl| enticed by the
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sleeping hur .
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ivers, and
serenehy re
accepts the

property  dir
introduced
in Samathg,
encouraged

iluminating. The sou

by r fogin knows
d.

Eln must be

intuitions t

no Mok C

ipasyana is 1§

nfused ideas
the tralhing
o be greatly

& 110 Fanu-H-tn ok

i I'nrgluﬂmlm-uk.'l.nrg



aE N P ForgotenBosksary

FROM THE CHINESE ZEN MASTERS

r I WHERE i a large mass of e called especially
Fen begause|of its style gn . Until the time
of Hui{neng| {Yeno in Jaganess) and his immediate

disciplds, thene waf not much far as Igerary expressions

were conoe mad tnE:Iisl:in,guish tises specfficalty on Zen from
the resp of Buddhis| literatura. Bu] as time went on there grew
nuwn as tHe [[Yu-lu {gorpku in lapanese),

s and sermo
Iterary works|of a2en master

king, the Yu-lu or
characteristics of

N is oo inane for
the mind of a

HROM|THE CHINKSE ZEN MASTERS

EODHIDHARMA|ON THE TWUH:OLD ENTRANCE TQ THE

There 4re many ways o enter briefly Speaking
they arp of sarfs anly. The gng is "Entrance by Reason” and
the otker "Entfance by Conduct|' .| By "Entrance by Reason”™ we

scriptural tea
True Nature
why it does n

ing. |\We then to have 3 deep faith in the
lch & the same in J sentlent peings. The reasan

wurer [orgottenbogkyorg
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e from canceptual

f
Ji?ng. This is called

ct" is meant the

Ase

ned

guike ha

undation of causation is

agse he mgkes the bost usa of
i his hdvance towards th

hen things are su

a man, he will be

d".

r acts in which all

n faretell what is
by and patiently 1o

athed." When this
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hatred and turns it
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2. By "being okedient to

{atman} in whatever| beid

ForgotenBosksary

ant this: There is no self
ced by the interplay of

karma"

karmaic conditions; the p

results of my previous adtion. If

honour, ete., this 5 fhe

karmia is exhausted, the rdsult(a

what is then the use pf

ain | yuffer are alsc the
rewafded with fortune,
deeds which by
hen the force of

2asure

5
s are p
a
[

uteo

ing j

accept the karma as (it brings to the ond or the other: the

Mind tself knows nefthe
pleasure [and pain| will ng

with the Path. Therefarg this |5 called "

karma”.

3. By "not craving {ch'iu)
waorld, in eternal oo
thing or another, ich
understand the truth|and
abide serenely in the
accardance with the [aws
there is nothing dedirabl

merit of brightness there

This tripke world whEtre re stay| a
5

hause on fire: all th
knows what peace| s,
acquainted with this| crut

that change; their thoughts are

anything. Says the Sytra:
pain; cease from crajing
that not to crave apythl
Tharafore, it is taughy not

14. By "being ih aocqord

Reason which we callthe Pharmalin |t essen
this Reasan is the principle of empt(nass {su

uncgaated wWhi

increase ngr de
it stir mye, for | am gilenthy in harmeony

anything®|ig meant this: Men of the

sirnr are |atjathed rywhere to one

s called graving. The wse however
are not(h

rant. Their minds

Of causati

nd nobody really

are thoroughly
ttached to things
Leted, hey never crave

Becausp
N, they

i

Whereye
End you a3
g |5 indaed the
"to crave dnything”

S Thus we know
ay to the Truth,

% meant that the
e is pure, and that
yata| inm all that s

ith the Dharma”
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of confijsed thoug

on the|
Thissec

1. The
Except
Onby wh
it revea

A& tenth
And hes

part that

kenpe of the Dharma no desire to poss

allad "being

.m

afth 3

S

a2 Jefilements and attachments, and t
er'| in it. Says the Sutra: "In the Cha
ings, becausea it is frea from the stai
i there is no 'self’ because it is free from
hen the wise understand this truth

M be "in accordance with the Dhar

dy|to practise charity with their body,
ay pever begrudge, they never know

rﬂ.-y have a parfact understanding of
ptiness, they are above partiality
se af their will to cleanse all being
among them as of them, but they
his i the self-hencfiting phase of
now also how to benefit others,

truth of enlightenment. s with
the other five virtues [of the Prajn
itz tha six virtues of perfection to g
., and yet there is no specific conscious
Are angaged in any mertonous dey
cord with the Oharma®. ™

=3
-

1l
NG [N MIND [SHIN]IN-NO-MET)*

nows no difficulties
rake preferences;

I\ ht:e and lave,
nd without disguise;

[Harence,
e SOt apart;

a
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if yau wish to s2e it before your awn
Have no fired thought= ether for or

2. To set up what you likef a
This is the dsease of the mind:
Whan the deep meaning
Paace of mind is disturbe

3. [The Way is] perfect li
With nothing wanting, n
It is indeed due to maki
That its suchness is lost si

(n]m 1
t of,

&, Pursuge not the auter ent
Dwell not in the inner mi‘:‘lj
Be serzne in the oneness o
And [dualism] vanishes by |

5, When you strive to gai

The quiescence thus gained is everin
A lang as you tarry in the dualism,
How can you reallze oneness?

&. And when cneness is nptithorough

In Two ways boss is sustainef:
The denying of reallty is the asserting
And the asserting of emptiness is the

7. Wordiness and intallectign—

The more with them the further ast
Away therefore with wa
And there is no place wherg we cann
2. When we return to the reot, we ga
When we pursug external ghjects, w

& 110
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ainst it.

t you dislike--

nglemen

s not understood
1:3

nto vast gpace,
Ing superluous:

wiescenog by stopping motion

motion;

b understood,

of it,
denying of it "

W gC

iness and intellaction,

pass freely.

nthe meaning;
lose the reason,
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The mo
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We o hr:ﬁu

9, Transfo
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App=ar
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ok after the t

10. Ablde
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Confusio

void pursuing it;

11. The axist bacause

But hold

usand things o

12. Mo

ceases whenth

ject is an abject
is asubject for
the relativity of

14.In on
And aach
When no
How can

Emptiness the
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isCrimination is
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nd the voidnes
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to cherish opinigng
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even to this O
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o
I5 quleted whe tj: object cgases,
b

ately on one Em

one-sided and p

d within,
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norance.

d

IWTONE,
- lost,

b

tha One,

no offence|
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subject is quisted.
fhe subject
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wo

NEsE,

2

re not dlstingulshe
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age between this and
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ten thousand things;

"
Lsand things.
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confronts
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15 The [Great Way
For it nathing is ea
Small u%;ws areir
The mo

1€, Clinging Is newve
It is surg
Quitit, 4
While the Essence

17. Che
Way,

Cialm angd easy and
But whan your tho

They gréw heavier

18. Whe
What is
Fyou w
Be not

n they are
the use of

19. Whan you are
Youw are then one

The wisg are non-a
While the @norant

All forms of dualsn

Are con

& in haste 1

to ga the wrang way,
nd things f

¥ the naturg of things, and you are in cgnoord

ant ta walkkhe course of the One Yehicl
rejudiced a

rived by th
They ar¢ like unto visions and flowers in the air;

s calm and larga-hearted,
. nathing is hard;
lute,
he tardier they go.

kept within bounds,

hlow their own cou rses,
neither departs nor abides,

Free fram annoyance;
lights are tied, you turn away fromt
ng duller and are nat at all sqund.

of saund, the spirtt is troublgd:
&|ng partial and cne-slded th}n?

inst the six sense-abjocts,

prejudiced against the six $ense-
h the Enlightenment;

e,

ind themselves up;

itself there i no indlviduati
ch thepsatves to particular g
that creates illusicns--

st of all self-contradictions?

erish the idea of rest and unrest,
re no likes and dislikes:

e [gnorant themselves,

iz &

k)i
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with the

ruth,

cts,
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hen the ten thgusa

Fen Buddhlsm

rou kb

]

Idwea t
d wrong-—~
far alll
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thamselves cease:
5 ity absoluteness,
thi

5 will by

ausang

gs are of one Suchness.”

le curselves to take hold of 1

1

the d
dden

=R
fargat the external
d things are vie

1 theor

3. Forg

Bt 5ot i
hen du

nenes»

here s
175 wold
‘hera is A
"his is wh
(his 5 wh

the whe
ndWE:Etainm

ovement stopped aAnd there is no movement,

ind han

b

re of things,
e boyond analog

h motlen and there |5 no rest:
lism dges na more obtain,
se ¥ abjdes|not.

2l
bles(and measures:
anipus [with the Way|

timate

find all 1
irresgluti
ght faith is
othing keft
L lucid, and
O exert
ere thin
are thei

rvings quieted;
ns are completah
raightened;

H-illuminating;

never attains,
ination fails to rmy

o waste of energy--

ystery of one Suchness is f

nghem
intheid

in and remain where we evelr b 3

r

of things where they cannot

we hawve

ehind, There is nqthing retained,
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ham?

homed,
OnEness,

v been,

go any further

the principle of

r done away with,

& 110 Fnrgu-ﬂ-tln ok

W, foryottenbooky.org



igher real

p ot identification is
by say, "Noftwo
g "notrwaallist

s compreh
theten g

Mlinstant is tep thou
F 480 it or not,
b5t Eve ryw

o external

rre limits are here

% is the samp as w
bt i5 the 53

tarrying thipre.

i is realized,

ed are eath beli
e words £l

p iy smniall thiggs are

arge things are as 4

ForgotenBasknory

of trde Suchness
njther "self" nor "ather":

ught,
r

12 Sama,

nded in it
rers,

er inta this Abcolute Reason.

Eand years!

re in all the ten quarters.

pf no conside raton.

arry about|yourn

as what is:
= state of thijngs fails to obtain,

Ft is not,

pt being perfect)

ing mind and Mind,

t of the past. present, and future.
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is beyond gquickening [time] and

as [arge as large things can be,
nditlgns obtain;
mall as small things can be,

p Mind and &ach hjﬂeving mind are not divided,
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FROM HUI-NENG'S TAN-CHIN{E+

Tang it means "great-whdom fehjh-hui), pther-

d". This Truth (dharmas=fa| is 1o ks ligad, it s pot 10
be [merahd] prenounced with the mouth. Whi:];' is mot lied, (it
akaya pf the

ajnaparamita s a Sansknt term|of the w-ane%w

What is mlaha? Maha means “great”. The capagi

wide and at, it is like emptiness of space. it with 4 mind
emptied makes one fall inte amptiness of In rence. [Spa
contains the sun, the moon, stars, constellationg, great leart
mountaing gnd rivers. All grasses and plants, g men and bad
men, bad thinps and good things, Heaven and He -they au}:ll n
empty spagd. The emptiness of |SeK-] nature ag igis In all peop|e
is Just like this.

25. [SelF] .Jz:ure containg in it all objects; hened it B 2reat All
objects without exceptdon are of Self-nature, ing all fuman
beings and non-human beings as they are, ayil pnd goof, avil
things and|gpod things, it abandons them nat, is it coptani-
nated with trmm; it s like the emptiness of spacd. So it ikfcallygd
great, that lis, maha. The confused pronoo it with thei
mouths, tha wise live it with their minds. i, therme afe

people confused [in mind); they conceive this
they have their minds emptied of ﬂ'lﬂl.lghtﬁ--blhi h is not rig
The capacgy of Mind is preat; when there is n

ing it it is sMmall. Do not merely pronounce it |wih the mhouth.
Those wha fail o discipline themsalves ta Iiva this [fe, are n
my disciples
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LR Wiy ForgotienBqoksory
26. Wh4t is grajna? Prajna i chih-bui (wigdam). Whep| every
thoughtof rs is not benightaed at pll timgs, when you hhways
lve chibchui fl=prajna, wisdom), this|is callegd the life Ufl rajna.
When a inglg thought of yours is befighted| then Frajhd feases
ta work| WhHn a single thought of Yours is| of chih, i.e. Ila-nnli,gh-
tened, dhen |Prajna is born, Being plways | kenighted | their
minds, peopl vet declare themselvel to hErLiuing Prajna. Prajna
has noshapeyno form, it B no otherthan the essence (9ng) of
chih-huifwistom).
What i Pailgmita? Thi= & a 5anskrit term of the starn
country [In YHng it means "the otheqshore feached”. WhiEn the
meaningd {arfia In Sanskrit) [s unde d, ape ik detached from
birth and deph, When the ubjecti:jo:urld {visaya) s clng to,
there is|the of birth and death] it is like the wa rising
from th ar- this is called “thys 5hn’£“. When yqu are
detached frof the abjective workd, there i no birth angdjdeath
for yau; [it is J|ke the water constantly runnipg its course:|this is
*reaching th ershore”. Hence Paramita.
The confusedl pronounce |Prajna) with thelk mouths; thg wise
live it in|theifjminds, When it is mr:%hr promounced, these is at
that wve ant a falsehood: whef there|is a faleehood, it is
not a Ity .[When Prajna is [ived in every thought of yolfs, this
i knowh as|feallty. Those who ung eman%r:hls truth,| inder-
stand the trifth of Prajna and practife the Ife of Prajnd.|Thase
who do pot gractee it are ordinary people.| When you plactise
and live pt in ﬂ:_ thought of yours, You are efual to the Blddha.
Good frlendy| the passians are no [gther fhan enlightehment
{bodhi). [Whah your antecedent thought is gonfused yourg is an
ordinary mind: as sooh as vour sugceading thought | enligh-
tened, ypu age a Buddha.

& 210 IF ucrgmtnl Broodcr
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Good friends, Prajnaparpmita
highest, th
ing, nowhdre coming; all the By
future ssue our of it.
huiEma hapgrajna) that leags to

foremost: it |5 nowhe

means

of your bei
nown that the|meri
lstincthy praisad in o
ail.

thould be
ble, as is
speakind

This Truth|of the highest orde
intelligence and supericl end

is

of
he

ris

Fe abiding,
ddhas of the

the most

of Groat

uch a pe
sutras, of w

taught to

valume
ill, seai

it im
leh | o

e ke great

owiments, If ppople small
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ndawments happen ta

intalligence and in riIr 2
in their minds. Why?

would ever be awake
dragon pouring rans| dawn in torrents over
cities, towns, villages (arg all deluged and carri
flood, as if they were grass-leaves. But when the|rain,
much, falk on the gre
nara decrease.

When people of the dreat Vehicle listen 1o a d

ariginally endowe rajna-wisdom and thj

1o be viewed ih th this wisdorm [chib-hui tand
they need not depen on leters. It s like ters |not
being reserved in the sky: but the water 5 d the
dragon-king out o ers and oceans, wh Il bejngs
and all plants, sentient and non-sentient, uni the
wat, All the waters|Aowing together once more ured jnto

the great ocean, apd tha ocean accepting all thd waters fyses
wisdom which is thpe ofiginal Mature of all baings

29. When people pf inferior endowments hadr]this| "abrypt"
dactrine here discaursed pn, they are like those

growing small r:mml

raln, are all unably 19 rajse themsehes up an
growth, It is the same with pecple of inferior en megnts. They
are endowed with '
intelligenca: there |ic po |[distinction. Why 5 it [then that they
have na Insight even pwhen lstening to the Trogh? t|s dug to
the heaviness of Rindrance caused by false vi and to|the
deep-roctedness e fassions. It is like an asfing cloud
screening the s un:
visible.
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o give you algatha with the title, "On the |Absolut
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ing false in it
itsalf i= not |

conscious being alone

e immovable you gain s

ou are desirous for the tr
e immovalyle is inthe m

55,

rk well h
d know that the first reali
¢ when tHis insight & a

L =]

here to be sepn:

era the true is left to itsve£
i

ere is pothing troe, nowha

T

uninte gl b

i you exerclse yourself in 1
uimoved, [i.p. in a quietistic
T

1

re,

4

[

ich is Mind itself.

meditation],

by immaovahle,
ing itself,

d this imelovable is the [tuly] Immovable one;
ere is na sead of Buddha

is immovahbe;
ined,

ing of Suchnesk 5 understaod.

| advise you, O students of the Truth
Td exert you[selves in the proper direction;
Do not in theteaching of thel Mahayana

IIlZIIlZI' Forgotber) Broodes

rated from the false,
e i% the true to be found.

undarstands what

he practice of keeping

WL 83

5| meant by

o |

those ndt endowed with consciousness, the moving is

yIpur mind

that of one who has mp ponscious-

cod where thera s ng gonscious-

varied are aspects [of the immovabld gpe],
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Cammit the fault of clingi
and death

Where thdme is an all-side

You may t3lk together regarding the Buddha's teach

Whare thdre 15 really no s

Keep yaur|lhands folded and your joy within yoursel

ForggtienBa

ng to the relative knowledge™ of

H concordance of views

uch concordance,

Iby nothing to
is sure to go
Dactrines Eiven up to oan
Lead by thp mselves to bin

YO

rgue abaut in this teaching:
{galnst the intent of it;

usian and argumentation
th and death,.

v

KA DAISHI'S "qONG OF ENLIGHTENMENT 52

1. Knowefpt thou that
beyond legrning and is n
He neithel endeavours
the Truth;
|For he kn
|And that)

bady.

2. When 1
object |to pe known as su
The sourcp of all things.
Buddha injhis absolute as
The five
2nd thither with no fixed

The threq poisons (ki
disappear

this empty visl

exerting himsalf in anyth
avoid idle thoughts nor

ans that] ignordnce in reality i the Budd ba-nan iJe
r

nary body & ne 255 than 1

ne knows what the Dharma-body is, there is qgit ap

ch],
as far as s self-nature
et

regatas {skapdha)] are like a cloud flaating

U058,
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Manua| of Zen Buddhlsm . B5

3. When Reality is attained, t is seen to he|without an egp-
substance and devoid iof all fofis of objectivity,

And thereby all the kprma whlch kads us to the kwest hellfis
instantly wiped out;
Those, however, who theat bemgs with their false knowledge,
WIll surely see their tdngues plled out for innpmerable ages to
come.

4. In one whose mind |is at onge awakerned 1o [khe intejnt of] the
Tathagata-dhyana
The six paramitas and gl the ﬁj’ler mers are fiilly matpred;
While in a word of dirams tHd six paths of existence jre vividly
traced,
But after the awakenjng thefg is vast Emptiness onby and npt
EvVen a great chilinmﬁL EXists

5. Here ohe sees neitlxr sin nif bliss, neither Igss nor gain;
In the midst of the Bternalhy Berenz no idle |questiohings are
invited;
The dust |of ignarance| has been since of cld|accumylating on
the mirror hever palished,
Mow i5 the time once for all td see the clearing posttivaly done.

6. Who ik said to have|no-thoughty¥ and who nagt-born?
if really not-born, thete is no birth etther;
Ask a machine-man and find if this s not sa:

As long as you seek Byddhahgod, specifically epercising yourself
forit, thera is no attaipment fpf you.

7. Let the four elements po off your hold,
And in the midst of tHe Etemplly Serene allow) vourself to guaff
or to pack, as you liks;
Where all things of relptivity ave transient and bitimatdly empiy,

= IIIHIQ' Forgotber) Broodes | e rn'r!uﬂ-li‘.'ﬂlm-ﬂk-'l.nm
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Therae is seen the |great perfdol enlightdnment of the Tathagate
realized.

8. True menkhood consists in hving a firm canwvictich;
If. however, you fgil to hive |it] ask me|according to your deag.
|land you will be eplightaned]
To have a direct| understan iEg in regard to the|roct of Al

things, this is what the BuddHta affirms;
if yau go on gathgring keaves and branghes, thers i no help for
you.,

9. The whereabodts of the pregious mani-jewsl is ngt known 1o
people generally,
Which lies deeply buried in [the recesses of the| Tathagatd
garbha;
The sixfeld functipn miraculgushy perfgrmed by it i§ an illusion
and yet not an illusion,
The rays of light gmanating fram one gerfect sun belong to the
realm of farm and yet not to |t.

10. The fivefald eye-sight iq pgurified and the fivefald power[1]
i Rained,
When ane has 3 realizption,| which |is beyand [intellectual)

measure ment;
There is no diffic uty in regogning irnaies in the migor,
But who can take hold of the oon reflected in watdr?

11. [The enlighteged ond| wilks always by himself,|poes abo|t
ahwaye by himsetf
Every perfect ond saunters alopg one gnd the same passage f
Mirvana;
His tone is dassicdl, his spirt fstranspanent, his airs re naturally
alevated,
His features are father gaudt| his bones are firm, |he pays mp
attention to athers,
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12 %
But

ns of the Sakya are known to be poal:
hair poverty is of the bady, their 5[iri‘tual lifa knows no

The arfy-stricken body is wrapped in Eﬁ,
But thelr spirit holds within tself a rare invglyable gem,

ane |yses i
And| peln
n::ajin ns;

riple pody*? and the fourfold jnana®] afe perfected within

13. fhe rire invaluable gem is never imgaired however much

are thereby beneffted ungrudgingly as required by

The| |eightfold emancipation™ and thd $idfold miraculous
r* ane impressed an it.

e suparior one has it settled once fod all and forever
viddifng one learns much and holds njuch doubt;
The |peint |5 to cast aside your soiled clothps vau so dearly Keep

What i thp use of showing off yaur work Befpre athers?

15, Lt otHers speak ill of me, let others spite me;
who try to burn the sky with 8 torch ond in tiring
hrex out:

| listEn to fhem and taste [thelr evil-speakingl as nectar;
ks qway and | find myself ﬁuddenlvrwithin the Unthipka-

16. Eeeing others talk il of me, )| acquire the chance of galhing
mer

For they afe really my good friends;

When | chierish, being vituperatad, neithel epmity nor favolrit-
ism,
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/N ForgotrenBaphs.ory

There grows withif me the powerof love and humility which is
barn of the nbom.

17. Let uf be thorgughgoing not ofily in inner experience put in
it interpfetdtion,

And our disgpline Will be perfect ip Dbyana as well as in Arajna,
nat ane-fidedly abiding in Sunyatafemptiness);
This is nok whare we alone hawve firlally come to,

Eut all th . 4% humerous 35 the Ganga sands, are pf the|

18. The lipn-foaring of the doctring of fearlessness--

Hearing this | the tinid animals' braing are tarn in piecas,

Even the scented elephant run ld forgexting s hative
dignity;

It is the Heawenly dragon alone th Is elated with joy, ¢almiy
listening [to the lio -rnaringnftheTB ddhal.

19, | crossed seas|and rivers, climbed mountains, and fprded
freshets,

In order [to [interview the mastegs, [to inquire after Trugh, 1o

s enabled to reI::r,E_ nize the path of Sokdi, ™
s ot the thing | have fo bel

fontem h.
20. For walking is Zn, sitting is 2en,
Whether king |or remaining [silkent, whether moving o

standing guiet, the|Essence itself idefer a1 ease;
Even when greeteld with swards pnd spears [t never losas ity
quiet way,
So with poisginous Hrugs, they fail $o perturb its serenity.

2 1. Our|Master, |[Sakyamuni|, anclgntly served Dipankara the
Buddha,

£ 20170 Fonpotber Boodos . I'nrgluﬂml:n-uk.'l.nm
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b -

many kalpas disciplined hinself as an ascetic

| geme thraugh many a hirth af many a degth
Birthsang degths-how endlessty they recur!

nee y reallzation of No-birth, which| quite
2,
. good and bad, have (lost their pgwdr over

& ountains | live in an humgle hot;
High are she maguntains, thick the arboregus shades, and|under

I sit qyietly and fontentedly in my monksk bome:
trangulikty and rusticsimplicley rules here,

you are awakened |to the Dharmal, all is understood,
% afe required:
skrita®™ are not of this nature;
act with the idea of form {rupa) may result in 3

shoating an arrow against the [siy,
When( thedforge |5 exhausted thearrnwfa“tun the ground.

by, [whpen|the heavenly reward conjas to an end), the life
i re to be one of fartune.

ber then 1o be with Realify which is asamskrita

ings,
by urTev instanthy enters the stage of Tathagatahpod?
24, Only It s take hold of the oot and not worry jbout the
it is Iill:-w a prystal kasin reflecting the maor),

noyw ngw|what this mani-gem is,
Wherpby pot prdy onese f is bepafited but|others, inexbadstibly:

& 2010 Forgotben Bl-ﬂ-ﬂh i r?'r!ﬂﬂ'tﬂlm'ﬂk-'l-nm
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a0

o

Pa

MOon |5 s
hthrough th
rfc bt silance rg

e moraling

rake i cu
bowl an
née sepa

now to th

nely reflacted on the stream,
pines,

iently pacified the fiery dr.
d the fighting tigers:
= goken rings of his staff ghi

are not,

verthe h

wephs the frue NOr Severs

;Ee etrates the
ity Contents,
d

i
28

All
SU

i [then in ut
rely invites eyl

Pw.

wine form of Tathagatahood

vast universe o its minutest

. shinIng llke a perfect gem, has no surfate, northe inside.

Emptiness ndgatively defined denies a wor|

ber confusion, with no order
¢ allaround;

igning unruffled-what is it forl

Hjewel inharent in the Buddfja-nature stam
pn the ming-ground [of the enlightensd gne);
t out of mists, clouds, and dews,

wewver, mere symbolic exprissions, devaid

ical contents;

by staff of Tathagatahood moyes, the traces a

reality means not to be o

- a mirror is brightly illuminating and knows go

multitudinous in form, are

& 2010 Forgotben B-Il::-ﬂh
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the breeze passps

ons, and whose
e out melliflechs

ui

rea

himself from the
ety and have po

he-sided, neith

T

r

revices;
reflected in the

fd of causality,
ness in it, whith
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The same [halds tfue when §eings are clung to af the expense of

Emptines:

For it isnlj[m thrgwing oneself into a flame, inforder to avoid
being dr ed inf the water,

29. When|one attempts to fake hold of the trudg by abandaning

the false,
This is disgi

ination and thpro are artiﬁ:ial'rtieshﬁnd fakkehoods;

When the in, not underftanding [what the Mind 5], is given
up to mers giscipiine,

He is apt, [ndeed,|[to take anenemy for his awn child.

20. That the [Dhagma-materfls are destroved ang merit is bost,
Comes In ry 352 from tﬂ:a relative discriminatory mind;

For this raggon Zen teacheq to have a thorough [insight inte the
nature of ind,

When th ogin abruptly| by means of his Infuitive power

realizes ruth|of No-birth.

31. A man

grodt will c:arrr with him a swaord of Prajna,

Whase ing |Vajra-bla cuts all the emanglements of
knowlaedge|and anance;
it not on shes in piece} the intellect of the philosophers

But diched yizns the spirit of{the evil ones.

32, He chuges the Dharmga-thunder to rear| he bears the

He rakes mercy-glouds, he gours nectar-<howery,
He cond himeself like the lovdly elephant [or dragon and
beings in eralle are thegeby blessed,
The three|(Yehicles and the [five Families are all equally hraught

o enlighte hmen

)

2010 Forgotber Beoobos o lorgotténbogks org



-7 S ForgotenBosksary

oy

Hini the herb grows on the Himalaya where no other grasses gre
found,
And [the crows fedding on it give the pureyt of milk, and thjs |
ahways enjoy.
One [Nature, peze
Cne| Reality, al
realitics;
The pne moon erts itcelf wharever there) s 2 sheet of wandr,
And [all the mognd in the waters ara embrifed within the gne
moap;
The Dharma-ba all the Buddhas enters ITtu my own baing,
And vy own beipg & found in union with thers.

1t and pervading, circulates in all natures;
comprehensive, contalns within itself |all

one stage prevstored up all the stages;
rm, nor mind, nor work:
are snapped, more than eighty thousand

a second the evil kapma of three asamk-

ved;
ions are made by I|ggic are no [trpe]

hyeyva kalpas is de

intrinslc relation to my [ner Light.

is beyond both praise and abuse,
ows no boundaries;
Ith us ever retaining its sgrenity and fulness;
ek it that you lose it.
of it, nor can you get rjg of it;

It is pnly when ypu
You cannat take(h

Whilke you can dp rfeither, it goes on its owh|Wway:
You remain sikent o: d it speaks; you speak apd it is sllent;
The |great gate (cf] charity i wide cpen wWith no obstructigns

whatever befars it

35, Jhould ﬁnmian ask me what teaching lynderstand,
Itell(him that ming |5 the power of Mahaprdjna;

& 110 Fu-rgu-ﬂtllz IB-ﬂ-ﬂh WLy lli:rgnﬂ-mlm-uh.nr;
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of mine, nor am | deceiving you:
-banner to maintain this teaching,
ired at Sakel and which Is no other than the

a false none suth have ever been In existence;
hen both hei
mptiness koses ifs sense;
e twenty formls of Emptiness are not from the first 1
hered to;
e eternal aneress of Tathagatahood remains absolutely
me.

ohjective world is comprehended-
his dualism marks darkhy on the mirror;
hen the dirt is Wiped off, the light chines out:

alk against it pr akeng with t, and Heaven knows npt

a3

irm it ar negpte it as you like-t B beyend your hlman

its

. 1 have been disciplined in t for ever o many kalpas o my

ana

Tis-

. Even the trug nead not be |specifically] established, [a¢ to

and non-heing are put aside, even (mon-

b

tha

. The mind functions through the sense-organs, and thefeaby

& 2010 Fopgotbe Dok WPy, rn'll'!ltlﬂ'tﬂl!n'ﬂk-'l-nm
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th the mind and the abjective warld|are fargotten,
the Essenge assp[1s its truth.

a0. Alas| this age|of degeneration is full of ewvils;
haorty endowed and difficult to cnnlml:
moved from the anclent Sagd, they depply

Belng further
cherish fasa vi
The Evil {ine i

thering up his forces while the] Dharma is
tred is growing rampant;
Even whep they| learn of the "abrupt" school of the Budghist

thil they fail to embrace it and thgrepy to cfush
evils like 3 piece of brickl

ind |i§ the author of all works and [the body|the
altills

L

Do not blame pthers plaintively for what propdely| belongs 1o

f yau desire nof to incur upon yourself the karma hi a hell,
Ceasa m blatpheming the Tathagata-wheel of the good

42, Ther:;re n'l:h nferior trees in the grove of sa n:al 5,
I

Amaong its thickly-growing primeval forest lions along find {heir
abode;
Where na|disturbances reach, where peace only reigns, theres is

the place for liank to roam;
All the other begsts are kept away, and birds dg ngt fly in| the
vicinity.

43, It is only their own cubs that follow their stepg inkhe woods,
When theproung jenes are only three years ald, they ruar.

How can jackald pursue the king of the Dhammat
With all thelr EH:M arts the elves gape to no purpose.

& 2010 Forgotben B-ka o I'nrguﬂ-elnl:n-uk.-l.nm
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&, The perfect "abrupt teaching ha

imaginatian;
Where a shadow of d¢
argumentation;

Wiy saying this is not thg outcomd
ur disclpfing lea

My only fear B last yy
nihilism ar positivism,

45, “Mo" is not necessa
But when you miss
widens up to one tho
When it is "Yes", a
Buddhahood,

pubt is st

iy "Na",

young M

When It is "Ng", the mgst leame

hell.

46, Since eardy years
attainmeant,

| hawve

 have studied the sut
| have been given up

never known what fatigue meanty

and 53
the an

But dlving into the ocpan to cf
exhausting task and a vhin one;

The Buddha has never
poaint,

For what is the use of reckoning ¢

miney

pared su

n a3 tenth

uiﬁud mikas

5 noi
Il lafe, t

of Imy 4

s
of

or

girl

q 2ensh

All my past achievemept= have heen ey

appled-| reale it fully

IO,

| have been a vagrant nponk for

47. When the nodon
understood,

af the drigi

any yed

= Iﬂlﬂanrglu-ﬂtn IB-ﬂ-ﬂIu o

"L 05

thing B do with human

haera |las the kause far

FROTIST
g yau

—

gstray |either 1o

n,
r

the difference

4

n lllf'-
n Inch

3

4

in ar |instagt attains

5% whille alivgd falks into

agerly |after | scholarky

tars
nd

COm

namel

nds is

ms, and
Burehy an
just to the
freasuy [ are not
nrts wdihly anfl wronghy
) end W hatever.

rs 1o ng

Famity| |5 not properly
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You never attain to the upderstanding of the Buddha's perfect
fabrupt" system:;

The two Vehickes e
aspiratians [pf the BodHisd
The philosoghers are infelj@ent enough bt wanting in Prajha;
|45 to the rest of us] they dre either ighorant or puerle;

They take ay empty fist 45 containin sjmething real, and the
painting finger far the dhj¢
When the finger is adhdg
efforts am kgst;
They are indeed idle dref
objects,

themsekles anough, but |ack the

ed 1o as the [moon itself. all their

mers bost in 4 world of senses and

48. The Tathpgata ks int
of nofarms,
Such is to bejreally callnd | Kwanjizai [Avalokitesvara)

When this i understogd [[the karma-hindrances are by nature
ampty;
When not upderstood, e

ed when ore enters upan a realm

all pay for the past debts contracted,

49, A royaltable is set
IF the slick yurn away [Frd
cured?
Practise Ten|while in a
of intuiion i manife

Whan the kptus bloams|in the midst pf a fire, 1t is never
destroved.
Yuse [Yung-shih] the BEhi
gravest crimes, but when
birth
He instanthy pttained tof B
weorld.

te the hungry, put they refuse to eat;
a good (physiclan, how are they

|d of desires, and the genuine power

khu®? was dn dHender in one of the
e had an enlghtens=d insight into Mo-

dhahood and |is still Iving in another

8Q. The doctrine of Fehrle
roars:

sness 15 tAught as boudly as a lion

& 110 F::-rgu-‘ltttn ok wiwrey. [orgottenbaokd.org
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t‘rhata pity that ganfused minds inflexibly hardendd like|leather
derstangd onhf that grave offences are uI:Llructluns to
ightenngEnt,
d are wmable(to see into the secretxs of the Tathagata's

hing.

rder ang the agther a carnal cffence:
li's insight like that of the glowworm, and pnded only in
tening the knpts of offence;
Bt when ghey were instantly enlightensd by tHe wigdom of

Ancienfhy, Ere were two Bhikshus, the one committing

ir griefy and doubts melkted away like the frpst arld show
ore the plazing sun.

5P The p Erufiint:nmprehe nsible emancipation
bris wonders 35 innumerable as the sands of the Ganga and
ws no lmits;
him| th four|kinds of afferings are maost willinghy mt&,
him thpusands of pieces of pokl are dish ithout
hing a yhndt in dedrts!
bones may be crushed to powders, the body cit
to piecds, and yet we cannot repay him enough for what he
far us|
n a phfase [issuing from him| holds true for] hungreds of
busands pf kotk of kalpas.

He is thie Dhatma-king deserving the highest rejpect;
Tathagatas, |as many in humbar as the Ganga-sands, all

ify to tHe truth of his attainment;

w undearstand what this mani jewe| is,

d know that all those who accept it in faith are|in cofrespon-

ee [with i)

[+ 3
LE

& 2010 Fopgotbe Dok W forgottenhaskd.org
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B4, As 1o miin it, the|seaing is clear

here to be

Mot 3 perso
Chiliocosms

All the sage

e
h hére, nof the Buddha;
nu heriis are mere b

E and wo iesareflashts

55, Howevarra

The perfe
affaced;

The sun may tu

with all th

forever indestryctuble
The elephagt-

Befare wh

56. The gred
Supreme Ej
intellection
Caase from
if yau have

BASO (M

Ma-tsu (Ba

Great Quiequd

His family
teaching w
Chiang-hsi
the time, an

that, Ma-tsy.

walves the irgr
of Dhyana

pid by
tiehtne

nn:nlj
r

br

and the mo
the avil one

A
5

rriag
heel

does not wa
gnt goes be

it &
hlig

phan
Enm

heaven with|a

metsu rin
D will have

ho ipsight
v

A-TSU) A

ASTE

D SEKITO (%

h
SOFTHE TR

posthumous
| was to ba g

o)

-

ﬁ-fleadih.i :IimIlup the steepest hill,
< how can the bdetle stand?

|
4

[tiny place of reed;

title was the Zen Maste

ForgotenBosktary

enough, but no objects|are

bles inthe ocean,
of lighthing.

-wheea| over my haad,

jnd Prajna in me is naver

hot;
the true doctrine remgins

on the hare's lane,
nd the narraw ranggq of

he matter settled for ygu.

IH-T'OU), TWO GREA]
G DYNASTY

“[' of
hperly called Tao-i (Doithil.

o8
(ta -l:j
B wa

was

fa, from t
hich briginally pro
oroved of [great influen
d he l:amftn be gener,

am i
P

district of Han-chou.|His

ted In the prowince of
in the Buddhist wnrl} of
known 35 Ma the Father,

= Iﬂllﬂ' |F opptbery Broeodos

mi lorgottenbooki.org



W
by an Indign

dn Byddhism was introduced to Chi
Boghidhprma during the South and Mo
ab Iatefin the fifth century, But i was not until
fui-eng |and Shen-hsiv that Bodhdharma was
the ffirst patriarch of Zen Buddhism in China:
whefn 2en to be properly 3o galled came 1o
of the strong Buddhi
igious genius. The move
and Shib-t'ou {F00-790]).
vince of Hu-nan, and th

distn ah-chpu. His other name was Hei-ch'(en. Whike
yourlg, his
barbfrous cus
The fustom ognsisted in sacrificing bulls in order
wrath of the [#vil spirits| which were worshipped
Shihjt'ou destroyed mapy such shrines dedicated to the spir
and paved thg victims. He probably acted quite Hecislvely a

conwincinghy |5 n the elders of his viljlage failed
prevEnt him shly working against popular supe
tiong. He Latey Buddhism, Pecoming a ¢

neng. The Latg

r died before this young man had bean
farmally orddiped @s a puddhist mank. He then vEnttu Hsinfe-
ssu {}740), of (Thi-chou 4dnd studied Zen BuddhismHsing-ssu li

Man fueh Hupi-j whp was the teacher of Ma-tsu, was ako|a
disciple of H

BEfEI‘E quoting lst me acquaint you with some of Shir-
t'ou'F questid 5-ajfd-an Ewers fmondo = wen-1a)] as recorded |n
the Transmis the[Lamp.

& 2010 Fopgotbe Dok e I'nrguu-ulmlm-ul-;.-u.nm
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H=i
fro

-=sU one day aske

the south of the Li
Tou: "There is no such i

Ssu; "If not, whence are

Toh: "They all corme out

ih-t' ou, "Stone-head”
over the flat surfac

te

*Some say that an fi

telligence from anybigdy.
il thosea sutras of the

of here, and there is foth

gains his name bec of
of a rock in his mo

the following ser

e

i H

ttain the insight a
Mind is Buddha a

Triptaka?"

ing wanting

astery grounds
"My teachi
ddhas
nt apglication

nment), a
ca while th
ind-e558N0

{v¥ljhana). The threa
the|six paths of existe
your mind itself. They a
images in the mirror. H
Of 3% passing away? W
will be furnished with al

Tad-wu, one of Shih-t]
attjlned to the unde rsta

working, and that
], consciousness [
rids of desire, form,
g are no mare tha
all like the moon
w can we speak of
n you come 1o this
the things youw are in

ou's disciples, then
nding of Hui-neng's t
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T'oq: "THe one who understands Buddhizm.”
Wyl "Hape you then atjained i7"
T'oy: "He, | do not undgrigand Buddhism.”
Amonksked: "How dpes one get emancipated?"
The(master said: "Wha hag ever put you in bondage?*
Monk: “What is the Puge Land?"
Master ['Whe has ever|defiled your™
Monk: “What is Nirvang #"
Master: |'Who has ever|subjected vou to birth-and-death?”

Shih-t'ol asked 2 momk newly arrived; "Where do you gome
from™

"Frgm Chiang-hsi."
"Dig you see Ma the great teachene”
“Yes, master.”

Shih-t'oy then pointed|at @ bundle of kindlings and s3id: How
does Ma the teacher resemible thig?™

repyried the intervie ith 5hlh-t'ou. Ma asked: ["Did| you

The n'hua{k made no a:LsTr, Retnlrning to Ma the teacher, he
notice hipw large the bynd|e was™

rl.‘-* 1 F::-rgu-ﬂtn ok W, I-D'I.'Ftlﬂ'tﬂlln'ﬂk-"-nm
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"Animmensaly large one it lwas,
"Yop are a vary strong man jndeed.”

"Hoqw?" asked the monk.

'Biause ?T have carried that huge
even up to this monastery| Only a stro
such a faat.™

Arronl: asked: "What is the meaning
corping from|the Weost?*

Makter: "Askthe post over fhere.”

Monk: "l do pot understand|you.”

mMakter: "I dg not either, any more than wau,

lt-um:ll!a from

& Man £3n ac

Forgotienposksary

n=yuah
omplish

af the First Patriarch's

Ta-fien asked: "Accarding fo an anceent|sage it is a duplism to

takg the Taoleither as existing or as not-4gxisting. Pleass

how to remawve this cbstruchian."

"Mdt a thing here, and what{do you wish

[ remover

tell me

Shik-tou twined about and demanded)|"Do away with your

threat and lips, and let me gec what yau

Saig Ta-tien, ['No such things have |

"If {0, you may enter the gate.

Tad-wu asked: "“What is the jultimate teadhing of Buddhn

"You won't understand it until you have

& 110 Fnrg?-?tn ok
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Manua| of Zen Buddhlsm WL 103

“Is there anything over apd abgve it whergby one may have a
new turn?"

"Boundlesshy edpands they sky and nothing [ofstructs the white
clouds from freety flylng about.”

"What is Zen?" asked 3 monk.
"Brick and stone.”
"What is the Tag™

"4 block of woop."

“Comeone askad Ma-tsu: [How Hoes a man| discipling|himsalf in
the Tao?r"

The master reglied: “In the Tag there is nothing to| discipline
oneself in. If there i any Qiscipline in it, th mpledign af such
discipline means the destruction of the T%ﬂ. One then will be
like the Sravakg. But i there W no discipl ever in the
Tag, one remains an ignarpmus,|

ng what

"By what kind of understahding does 2 man(attain the [Tao™

On this, the master gave tha follpwing serman|;

“The Tao in its dature is frpm thy first pedfedt and selfsufficient.
When a man f:{ds himserr unhating In his mtnagem nt of the
affairs of lifa gapd or bad,|he is known as nJm who i fis:iplin g
in the Tao. To|shun evily and o becomm facheﬂ to things
good, to medithie on Empptiness and to epteEr into @ state of

& i ﬂ'l Forgotten B-H:hl g forgottenhaskd.org
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samadhi--this & daing sumrt ing- If| tHase wha [run after an
objject, they are the|f3rthest Jway [from the Tao].

ining he can
an iota of

Only let a [man exhaust all hifnthinkl'lg and ima
have in the tripl oHd.
imagingtlon is left with him, [this is

source irth and death i a trace of
imagin , he has remowe h and death,
he the olds the unpa ing to the
Charmarajg. all the imagin ured since the beglnning-
bass pa an ignorant bpi ther with His falsehood,
flatte if-conceit, arroggnge, and ssions, are

to ma is body of ours e rising| of the body
merely megns the rsing tog nts and the
disappdarapee of the body that of the
elemants. When the |atter ri re that they
are now to| rise: when they di declare that

they arg now 1o disappear.

S0 with thoughts, one f ws another without
interruption, the preceding the succeed-
ing, =ach ope i self-contain iefcent. Thig is called the
Sagara udEa-gamadhl, " it ati n-stamp", in
which ara ipcluded all thing all the rivars
however different in size, pfc. themselves| In this great
ocean of ohe salt-water, all of one and
the same taste. A man livipg In 1t diffpses himgelf In all the
streams pouring inta it. A ' n the great ocean uses

2ll the waters emptied into i,

"Tha Smavaka |5 enlightened|and yet f g astray] the ordinary
man is put|of the right path| and yot way enlightencd, The

Il.‘-* 1 F::-rg::rﬂtn ok | wiwrey. [orgottenbaokd.org
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Sravaka faik to

stages, No Causagip

S5

Arceve that Mind as it is i
, no imaginations. Disciplin|pg Rimself in the

"L 105

itsgif knows no

cause he has atfaimed the resuft and abides i th

Emptiness iisehE
in his way, the §
point of view of
of hell, The Sray:
not know how T Ee
no insight into 1

tf aman i of s
the instruction
of the thing ang
and processes,
Matura. 50 we
their thoughts b
means that he
gquitude].

M

"“"Going astray'
there is primari
efther. All belng
outside the Dha
of the Dharms-}
they respond:
doings are of
understand to
forms, allow co
kinds of karma.
cource and thei

1o

I |

L

"0 maonks, let
memarize what
all kinds of thinj

E 14

arior character and intelligen

derstand that this is not 3
2 (has am instant insight Inte |his

W
Ein}s
changes [which

o

]

ng
avy

the Sravaka knows no suc
guer comes out of his meditd

btands against 'being enlights
& going astray there s no b
(nce the begloningless past
a-essence itself; akbiding for |

sing imaginations ta rise
t them once in one thoup

h of you see into his o
nLII you. However elaguenthyl mi

ever 50 many kalpas. Ho

HErin

gting

wise director, at once see ||nto

in the sutra that ordinary |

nce, they aat, they are cly

he functioning of the six |
| Dharma-essence ftself, 'W

ck to the Source they follp

¢ nnumerabke as the sand
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2|
aka is not at all on the rghf tra

E

Samadhi of
enlightened
k. From the
the torture
55 and doas
n, for he has

r, will, under
the essence
ter of stages

n Qriginal

change in

of absolute

* bur when
enlghtened
never been
in the midst
. thay talk,
5, all their
they Fall to

nAMmes, pursue

culthrate all
turn to the
g.

h Mind. Do nat

¥ talk about
the Ganges,
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you have an

Criglnal Body

iw!" Ma-tsu ooked

the master
t looked st

you made a

asked: "What iz the Buddha?"

the BuddhBa, ang there's no oth

incrgase; even whedu

10 you to an

& 110 anfn-ﬂtn ok
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no talk is passible, the
evor 50 much about it
r at all talk aboux it, and

25

vitality and are likened
the cause in order to
weet are full of vitality
Ife in the Tao is pure
talk about the various
there will be no end
hey are like an endless
sight inta the Buddha-
in.

re you wel(1"

en Ma-tsu appeared ih
ocgether unbedimmed!
raight downward, Said
ays on the first-class
ght up. P'arg made a
n room. Fang followed
ol of yourself, did you

wurer [orgottenbogkyorg
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A monk asked:. "With
an endless series of n

is the jdea of our Patr

aster said: "1d
ctern Hall and

pointpe at his head
and | om unable to ex
Brother Hai”

The mornk now called
und;ltand."

The ﬂlu
adventure, Said the m
wihite|"

A rnu'rk asked: "Why
Buddhat"
“In on

"Wheh the chying is s

"Meither Mind nor Buddha,"

F teaching woulg
Rroups?"

“Iwilllzay, It s nota s

DUt rad

Blain it

nk finally retufned to

Her 1o make a cHild stop its crying,

larting 1o the
ationk, can you tell

rch's goming from the We

n't fe
sk Shi

!

like answerinif
tsang about

e We
ith &

caw th
v head

emn Hallland
inger said,
to you t

on Hial and Hal saidq "As to

rer ard told
s black

the masi

aster | Tsang's head

de yol

hpped |what wopld yqu say?

pmet hifng.'

Four statements a'.Ld
tE sir
it today. You go

B priest, w

adwvise you ta go

L 207

htway what

o

tu
aches tod
)

g

that 1do n

is

b

15

nim about
while Hai'

teach that Mind = no other than

you gve to him whi 55 nof in these Twa

= IJ.'(IW' Fnrguﬂlt-tn B-ﬂ-ll:nh
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T

"If yoy umexpactadhy int

you dp@"
"l will|let

The mas

Paichang raised his hossy,

finally, asked th

him realize the great Tao,

fer asked Pai-:l'rang. ong off his chief disciplgs:
would yom teach others?

ForgotenBosksary

iow a persan who is in it whak would

monk.

The master remarked, "lsithat all? Bo pther way

Pairchang threw the hoss

u down.

How

uh

A mohk psked: "How does a man|set] himself in harmopy with

the Tac?

*1 am pl

Tan-ypa
his pilgri

ady aut of harmjony.

ane of Ma-tsu's persanal disciples, came ba

ge. When he

w the master, he drew a cirel

floar and after making baws stoo nrcllrtfa:ing the ma

Ma-tsp-

The monk said: | do not

out of fou

"I am pof your equal.”

The trjon

One day
{783),( w
noticad

"My Bod

you wish to Hecome a Bu

s,

: had no answer

im the first month of the

ile walking in 1

dha?"

k fram
on the
r. Said

know the aff of putting my owm eyes

he woods at Shih-men Shan,

urth year of Ch#n-yuan

Ma-1su

cave with a flat Aoor. He s38d to his attendant monk,
¢ subject ta decompesitian will returm to earth
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thg month tp come." On the fourth of the serond month, (he
wa indispnid as he predicted, and Jfter|a bath he sat crgss-
d

logged an ssed away.
¥l
ANG-PO'S SERMON, FRDM "TREATISE ON THE ESSEN-
TI OF THE TRANSMISSION OF MIND[ (DENSHIN HOY()

said to Pai-hsiu:

- dhas an sentient beings™ I:r:rth grow gut of One Mind,

nor forme: i
it is not to (be
nor short; & is
. Words, trages,
itself: when|an
ur thoughts| it

Pesuremant; ho concepts are applicable Here.,

i hot tp be sogregatod
sentient beings. But because sepk it| outwardhy in 3
wofld of farm, the more we seek the fupthen it moves ay
us. Te make Buddha seek after himself, ltﬂ make M|nd

e hold of jisalf--this & an impossibilty t9 the(end of eternfty,
alize that as soon as oyr thoup
mpt-s at|forming Meas are forg
self before us.

cease and| all
n|the |[Buddha revaals

it Mind is no other than the Buddhg, and B:Idha i= no other
an sentkent being. When Mind assures the fidrm of 3 senthent
ing, it has|suffered no decrease; when it becpmes a Buddpa,

& 110 Fu-rguﬂ;m B-ﬂ-lﬂh | WPy, I'nrguilt-ml:n-uk.-l.nm
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ot added anything to|tself. Even when we spaak of
six |virtues of perfection {pdramitas) and other ten thous3apg
ritericus deads aqual in number to the sands of the Ganges
all in the being of Mind rxelf: they are not sompthyng
be added to it by maans of discipline. When conditi
ork, t is set up; wheen conditlons cease to operatd
guiet, Those who have no definite faith in this, ta
it Buddha and attempt an achievement by means o

‘N
beca use you then a

innjngless past, thers is
chment to form, I you

ch vourself to form. Since
no Buddha who has ever had [

re no differences n them. it is like space whire
re no complexities, hpr is it subject to destruction. 1)
great sun which |llumines the four warlds: when I riges
the world, but space itself g3

35 and sentient heings grow out of the One Mind dng

Er out and akernately prevail,
nd suffers ne vicissitudes.
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Manua| of Zen Buddhlsm WL A

The same may b said of tha Mind that constitytes the essence
of Buddha as well as thay|ef sentient lleing. When you take
Buddha| for a fprm of pYnity, light, and emancipaticn and
sehtien] beings| for a of defilement, | darkness, and
transmigration, you will nag¥er have the gecasion however long
[your striving may g0 an]|fer attaining enlightenment; for so
long as| you adhere to this way of understanding, you are
attamelr 1o form. And in s One Mind there s not a form of
particu

That Mjnd i= no other 1
Buddhisgs of the| present
socing ipto the !Eind asft

gn Buddha if not (understood by
i and because of their inability of
| they Imaging a mind beside Mind
ardty afver|a form. This way of
the way of eplightepment.

itself and seek Buddha o

ingk|to a splritual man who is free from
the Buddhas in
from mind-

running|[wild by] do not darg |enter this path, foq they are afraid
into anlemptines
them supported.| They beayls
kers off learming
are indeed such feekers, likk

truth are as few §s homs.
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Manjusri carrgsponds ta li (feason or principle] and Samaptak-
hadra to hgigg (life ar action). Li is the principle pf
emptiness an nnn-ubﬂrur{:‘t hsing is a |life of detach

from form, |agd inexhaustible. Avalokitesvara ‘carresppngds to
perfect lowve|apd Sthamapra o perfect wisdom. Vimpla-
means "undefiled name®; Jndefiled 5 Essence and

farm. Essenteland form are hot|{two different things, he
name Vimalaikirti (" pure-n3 Tj'l. All that is represe
#ach one of the great Bodhisattyas is present in each of gs, [fpr it
i the contents of One Mind. |All will be well when we [are
awakened e truth,

Buddhists of the present day lo

mings. They E

k owmtward, instead of irﬁ;ﬂw
themsalves attached t ms
viplation of the truth.

To the sand the Gangex the Buddha refers in this way: these
sands are den and passed ower by all the B as,
Badhisattva krendra, and ccher devas, but the sands not

gain trodden y cattle, ep,
ot thereby incens=d: t

all kinds of and ill-smellipg mnaterial, but they do nof lgathe
them. A mental attitude Of thid nature is that of one JET
realized the | state of mpshin {"being free from| da(nd-
attachment').

When a mind|is free from all fprm, it sees into [the fa hat
there is no |[distinction between Buddhas and sentiant |belngs;
when ance |tHis state of mpshin is attained it comp
Buddhist life. [ Buddhists a nablke to see into the qr
mushin withogt anything m ing all their discipline
would not gnable them to In enlightenment. The
ever he in bopdage with the netion of discipline and

'ﬂllﬂlﬂ' Forgotber) Broodes W, forgottenhaskd.org



anual of Zen Buddhlsm 113
arished by followers of the Tripke Vehicle, they \Wwauld naver
hiowe emancipation.

In the attainment of thi state of mind {mushig|, some |are
uicker than others. Th arelsomd who attain tb a state of
ushin all at once by just ligtening to a discqurse on [the
harma, while there are pthers who Jttain to it onfy after gping
rough all the grades of Podhi aship such as the ten itiges

faith, the ten stages gf abidipg, the ten stages gf disciphne,
nd the ten stages of tufning ore or less Efjme may be
quired in the attainmeat of but onca ined it puts
n end to all discipline, tp all ion and yet there is rgally
othing attained. 1t is truth a falsehood. Whether [this
ushin & attained in gne thpughtl or anained| after geing
rough the ten stages pragtical [working is the same jand
era is no question of te one peing decper ar shallower than
e other. Onky the ane has papsed through long @ges of hard
wcipline.
ommitting evils or pracjising T EE outcgme
attachment 1o form. Whan ewl accourt of
chment to form, ong has o tlon; when
dnass is practised on atcutr 8 farm, pne
as to po through a life nLha rdships. pfore to|see
Il ar once into the assence of|the Dharma as listen 1o it
rcoursed.
the Dharma 5 mean{ Mind] for there is no Oarma apart
m Mind. Mind is no cther than tr]e Dharma, for thare it ho
ind apart from the D‘:Iarma, This [Mind In tselfl is no-mind

{mushin), and there i Qo nn-[:ind either. When| no-minf is

snught after by a mind, fhis is ak‘i;Lg it a particdlar objeqt of

thoupght. There is only festimogny silence, it poes beyonhd

= HIH: Fnrgu-'ltt-tn ok
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thinking. Tlmrefure it 5 sald that [the Dharma] cuts off the
passage to wprds and puts afj end to all form of mentation.

This Mind ¥ the Soufce,
nature, and |5 presant(in o
however megn and degrads
different frop Buddhak ang

e Buddha absolutely pure in its
pry one pf us, All sentient beings
are net| In this particular respect
Bodhisattvas--they are all of one
substance. {(nly because |pf their | imaginations and false
discriminatigps, sentient beings work put their karma and reap
its resuft, whjke, in their Bugiha-essence Wself, there i nothing
correspondinp to it; the Essg
to pass throggh, it is quiet|g
peaceful andproductive of Biss.

elf a deep insight into this you
at you need is there in perfection,

When you Hpve withip yo
immediately|realize that all
and in abung
have mast

gently disciplined yourself for the

5 and pagsed through all the stages
tn you come to have a realization in

one thoug
the Buddha Mimself and na
anything to

her. The|reallzation has not added
h. When|you look back and survey
| you have gone through, you anly
arée thah so many idke doings in a
by thel Tathagata that he had
enlightenment, and that if he had
ddha Digankara would never have

nathing actamed when he h;
really sometling attained, B
testified 1o i

It is tald agji: by the Tath a thal this Dharma is perfectly
even and fréw from irmegulyrities. By| Dharma & meant Rodhi.
That is, thiq|pure Migd fgrming the source of all things s
perfecthy tln all sentient|beIngs, In all the Suddha-lands, and
aglso in all the other worldg| together with mountains, ooeans,

& 110 F::-rgu-ﬂtn ok WPy, I'n'r!uﬂ-tlﬂl:n-uk.-l-nm
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sl

etc., things with form and things without form.

even, and there

and that. This Itll.ma Mind,

perfect and illu
of this and take

arc no marnks of distinction betwepn(this
the Scurce of all things is
inating amd alk-pervading. Peoplg afe ig

what they|see or hear ar think

Mind msaif; an
penatrate into

their In

ing. When you| realize mpshin without anythin
ky], the substance itself is reveal

[that is, intuiti
like the sun revs
the ten quarters
passage.

For this reason,
of thair senses

and there(is nothing that will int

when foll

and thoug

are of no signif

anhihilated, all the passages to the Mind ace bl
entrance then pecomas p
recognized along with the

only it does not

rs of 2en fall to go be

cance, But|when the senszes and

They 4

gr kn

sible. The original

Do not build up your views ah yaur senses and thaughts, 4o

CATTY ON YOUr uf
but at the sa
senses and tha
senses and tho
detached from

time do
his, don

them, wh

clinging to themq, then y

froedom, then vy

o have yo

When people |

object known
realize; but this

5 a mind

it seekin

hich they attemnpt
sormething outside

creating samething which does not exist. In realt

2010 Forgotber Beoobos
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tapnet purshe it by setting up anot
hundneds of thousands of kalpas, you are after it,
£ 10 you when you ca

imself in the ten quarters,
wise once point at it hlire it lies hidden,
¥y perceives his own

of Zep fail to recognize the Bugdd
i2|ng Where their own Mn
Il kinds of exerclses which they hope to

most decided understa
in their nature are without pps
withont dependence, without
nditioning, you will K
aginatipn, which is to realize Bg
owh [Mind which is Buddha
ages|are then found 1o have
linjng. WhHen the strang man recs
the recovery had nothi
in his outside research, 50 says the Buddha, 1
ng attalned In my attal
s akout our nat believi
the five staterments.”
& first true statement.

ing anxiay

ad| for it s th

ForgotenBosksary

mind; howevar

y that you have
itg to the state of
he strong man's
head: as lang as
he will not come

as having been

ha is due to their
is. They seek it

themsehes work out diligently

VIl

& 2010 Forgotben IB-ﬂl-ﬂh

f they fail to reach enlightenment. No warks
immediate awakening to|a|state of mushin

nding to the effect
ons, wit hout
n abiding place,
ome free fram

g ko do with all his

nt of Enlighten-
his, he refars to
it is truth, not
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W
tH

crushed ta pieces so that the

&

B
n

agross such a koan Let one

th
sh

p

tH

Gensha gave the following sermon:

exen for three thousand 1i.]

GENSHA ON THE: THREE INVALIDSS

Prelimingry Remark

hen gates and courts are ettablished, then tha
era are threes, there is a realm of multiplicities;

discourse it carried on on the highest subjects
world of sevens and elghts 19 thoroughly! broken

atever ways views and opinpans may be presen

[den chains are successfully jbrushed asde. Whe
n from the highest quarters, all traces dre wipe

L 117

are twos,
n a depp
uitioh a
rough. In
. they are

n when they are of

rders are
, leaving

hing whereby trailing is mdde possible] When 3o we come

ho has an $yo on
eto ir.*

Nustrative Case

"It is asserted by all the worthylmasters of the pr.

ey are working for the bengfit of all bejngs. [--E
op according to his means.|-Same are
|

g forehead

time that
keeps a

rich and fthers are

his being the case, what willjyou do if there suddenly appear

mean to frighten snakes oyt.--As for

n wide and my mouth cloge.-We all h

allet or a hossu, [--Blind to the very co
an 'benefiting all beings'.--Nof necessan

= Hlllﬂ' Forgotten B-ﬂ-ll:nh

My eyes

ore you three kinds of in'nj‘ld-;? |--By bqating ul the weeds,

to bdat 3 rotreat

"Those who are blind fail to sge you ever}:f;hen ydu (hald up a

id no other
jee.l
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"Those wholarg deaf fail to hpar you aven when you talk volubly
encugh] [--peaf to the vgry gorel--This is |na uthIfr than
‘benefiting all (beings'.~Not |necassarilty altogather deaf.—~That
snmeth]ngi st]ll unheard.|

"Those |wh speak out, whatever| under,
standing they ¢. [~~Dumb to|the very corel--

Ths B po all brings'.tHot nedessarily
ahltagether dum Eis still left ungold of |
"What treat accord to sugh people? If you

do not kn em, Buddhisrm must be said 1o
be lacking i |-Quite true] this wolld-1 am
ready to give myself up wikth my hands foldpd.--"Benefiting"
alreadyac ctruck.")

A monklasked Ummeon [Yun-men) to be enlightpnad. |- s ako
important t3 g¢ about and inguirg,--Hitl]

Said Ummohy, “ou make bows." [--As the wind|blows, the grass
bends ~Ch'

When the monk rose from makige bows, [--This monk's staff is
braken|

Ummocn, "fgu re not blind thenq" [--Blind 1o the very corel-Do

Umman po £I1in1 with a s4aff, gnd the monk|drew back. Said
not say thatthe monk has a failing eye—sight.]

Ummar now told him to appreath, and the mtEnk apprpached.
|~-Washed with a second dipperful of dirty watpr.--Kwan-naon is
a "Kwatzl" s bptier.] Said Uinmon, "fou are
not deaf thend" [--Deaf to the very corel--Do not say that this

monk is|deaf indhis 2ars.]

= Ilﬂlﬂ' Forgotten B-ﬂ-?h ko forgottenhaskd.org
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Ummeah furth#r contipued, "Da you understand?] [--Why does
he noy feed him with the right forage?-Pity that hg then
uttered a word at all.]
"Mo, master. |do not,| was the rdply. [--A double koan|--\Whpt a
pity]
Ummoh said, [You are not dumb then™ |-Dumb|es to the yery
care --What elpquence!l--Do not say thatthis monk |5 dumb.
The m@nk now prasped the poimt. [--5tretching the bow) when
the bugglar is 9ff.--What old bowl is he after?]

Commentary Notes
Genshy pives this sermon from h|s standpoint wh oW
able to|sit, aftgr yearsaf his study of 2Zen, in absclgte nakedess
with np trumpery trifmimings about him, altogether sh of
imaginptions gnd free/fram concpptualism. In th are
were many Zan monasteries gach of which rivalled the rs,
Genshg used tp give this sermon 4o his monks:
“it & agserted py all the worthy myasters of the p hat
they ate working for the benefit of all beings. Jhis beipg [the
case, what wil| you dof if three kinds of invalids sujdenly apgear
before wod hefa? Thode who are blind fall to see ypu even when
you hold up a mallet dr a hossu, Those who are ddaf fail tp Hear
you n whdn you may talk valubly enough, Those who|are
dumb fail to speak out whatever|understanding they m ve
inwardfy. What treatment are you going 1o a ch
peopleg If you|do not know how fo go on with th dhjizm

must b said

be lacl

EFing i mira

lous works."

& 110 ]I"'u-rgu-ﬂ-tn ok
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i people|understand him here as|merely making referenee
to the deaf, to the dun‘fﬂ, they arg vainly grogin

the dark. [Thereforg, it is said that

ing in the rds which kill; jyou are rgéquested to|enqter

into the sperit iself of Genpha, when you will gragp

A5 Gogs nrdinaﬂ tested his nks with [this statemien

ying for so tirme with him onp
accosted him when he came up tofthe Dharmja-hall, and as
"Will yvou|allow me to present my way of reasoning ahui
invalids?" Gensha said, |"Yes, you m
ried, “"Fare thees well
e room. Gensla said, "Net that, not|thpt."
monk has fulldgrasped Gensha.

ade this satement: “When
| listened| to Master Jizo (Tl-tsangl making meference Is
as anabled to Ynderstand| Gensha's ser

you, 2 manks!| If that
s it that{Hogen made this

Cne d
sermao
"Yes" |l
what |
satisfigd

told that|you have glvein a
n the thfee invalids, is that sov Gensha answe
5, cars, hose, and gngue:;
ment mee” Gpnsha was | qbi

ith this

When Ee;rsha [ urﬁimn-nd,wu ill raalize that his spirit) is pot
ta be|sgught in rds. You wll| also see| that thosg who
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understand make thems

rept.

La
asked him abowut| Gens
damonstrate & ip the
understocd Sensha. Sa

er when a monk came o Umman

M [Umman

ehvies naturally disting

WL 11

wishable from the

ied 949} and
as ready to

b, 0
n

llowing

h
onk

thoroughby
"You make
. mon poked
id Ymmoh, "You
pproach, and the

monk approached. Saig Ummon, "You are |not|deaf then?*
Finally, he said, "0Ono yo uTrder'stand " "No, mastgr®, being the
reply, Ummoan remarked, "pfou are hat dumb thent Ths made

their
asters

. 1 1ell you that
That the anclent i1
of
ho
 va)

ok and be caugh
have us see inta

T up.
the g

Wy own master G
is [one who can

o W

contrivance is hecause

Ik u.rf
ther who undgdrstands

uln
t

u-tsu, died 1104 ha

erstanding about
s chair when he
woukd have been
whether Umman
the tame way, ar
(ted Iln one point,

ake all kinds
meh pdy bite their
remparks in order

1o 5ay: "Here

I:IJ;::;E
undenstanfding; here is

a hut i uhakle to talk about it. When
thpse twa presept the iwes before yod, h will you
distinguish the o frﬂr a other?| If you tan make this
discrimination, yoj can oxpect 19 free pecple from their
bagndage and attaghmeny. But when ypu an, ||will gee to ik that,
I5/500N0 a5 you enter my|gate, | put on a pair gf sandak and run

| 1 Fnrguﬂlttn B-Mhl
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thraugh the inside of your bady several times eyen before you
realize. In case, however, ygu fail to h an |insighd in this
matter, what & the usd of Runting around for| an old bowl?
Better be gona ("

Do you wish to know what |5 thel ultima meaning ;1 these
complications in regard tp the blind, deaf, apd dumb? Lot us see
what Secche says about it.

Seccha's Rgmarks in'Ve

Blind, deaf, dumb! [--E¥en beforg any rd iﬁil'nnezd,--The
threse sense-grgans are perfeqgtly sound.--Alfeady finished ik one
paragraphl|

Infinttely beyond the reach|of imaginati trivances! [--
Where do you wish to h ntfa:' 75 thare ny:ﬁ[ﬁ heIJE which
permmits your calculations--Vhat relationship h y after
&l1?]

th

Above the heavens and below the heaveng! [--Perecthy freo is
the warking of Truth.--Thiou hast saidl]

How ludicrous! How dkheartening! [--What is it that is so
ludicrous, so disheamening?--Parthy|kbright and pagthy dank.]

Ll-lou does not know h to discniminate the Jgrt cTnur. I—
Blind fellowl--A good crpftsman saves no [trace.--Blind ta the
very corel|

How can Shih-k'vang regagoiie the mysterious taney [+Deaf in
his ears|-~-There B no way tg appreciate the greatest|mert.--
Deaf to the very coral]

= Iﬂllﬂ' Fu-rgmﬂ:: B-ka . forgottenhooky org
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What life can gomparg with this?--Sitting alone quiethy by the
window, [--Thig is thd|wa¥ o go on.1Do not try to get your
Ivelihood in a gave cfiphofts.--Break gp all at once this cask of
coal tarl]

bloom as the seasons
come and go. E-Wha hink it is now?=-[x3 not
raegard thic as doing- y, morning 5 followed
by evening: tomlorraw] madning. is foll d by evening.|

| obsarve the KHaves

Seccho now remarkdd: Do you upderstand, or not? [--
"Ropeated in the gathd|"l

An lron bar wthowt||a I;lu-lel [--Cn? NE Up with your own

confession |--Top bad Mat Be was reledsed too easily, --"Then he
struck.”]

Yengh's Comment or feccho

"Blind, deaf, dumbl
Infinitely beyond the riach

of imaginatfye contrivances!”

In this, Seccho has sw tything a
together with Wwhat vpu not see,
with what you go noheal, and wh

with what you| cann
brushed off, and you againithe life of t
Here all your imaginaliony, contrivances' and calculations are
ance for all putfan ang(to, they are no|mare made use of this is
where lies the highestipoint aof Zen, t:li is where we have true
blindness, true deafnefs, apd true dumpness, each In s artless
and effectless appect.

ay for you what you see
hat you hear together
v talk about together
| these are completely
bllnd, deaf, and dumb.

"Abowe the heavens arffi bdlow the hedyensl

'II# 1 Fu-rgmﬂ: ok wiwrey. [orgottenbaokd.org



124 N 3

Haw ludicrous!

haw disfpear

Hare Seccho lifts up
down. Tell me what he j

disheartening.

all dumb, that this deaf
ing that the ank wha i
that the one wha is not [

‘Li-lou does not

When he is una
and white, ha
the Emperor H
paint of a soft
sight was exty
pleasure-trip 1o

ForgotenBgokisary

kening!”

Ehe hand and with the othar puts

be ludicrous, what he findg to be

it ludi

the water and
magea Ch'ih-knfea rch

Hsiang-wang

"When Hsiang-wang g0

brillianthy;

But where Li-lol walks

Whan we comg

kau are incapacitated

"How can Shik-

Shih-kuang was
Chiang in the
could thoroug
he could even
When Chin an

ada Li

5 arder:

up 1ot

doin, the preclous gem shine

Jbaut

ghigs the mystenous tune?”

at this durmb person is nog after

all klind is blind for all that, and
gaf s deaf for all that.

iscriminate the right calou

jnate betwean blue and yellgw, red
ihd man. He lived in the rpign of
to have been able to discdrn the

ut he alsa Failed to lacate i

pet it, and he got it Hence:

tho waves rise even to the sy."

of Li-
r

:I?h er spheres, aven the eye
uish which is the right colo

is other name was Tzu-ygh. He
e five sounds and the six |hotes,
fight on the other side of|a hill.
at war, Shih-kuang could thll, by

Euang of Chin in the province of

& 2010 Fopgotbe Dok
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mersbly quietly playing on| the stringg [of his lutd| that the
engdgement would surehy nfavourghle far Chu. |In spite of
his #xtraordinary sensit'nre}?a . Secch |[H5u13h-1:'4:41l declares
that |he s unable to recognide the mysteripus tune. Aller all, one
who| is not at all deaf is Iy deafl in his ears. [[The most
exqulsite note in the higherlspheras s indeed bavondthe ear of
Shihtkuang. Says Seccho: "llan not going to be a Lidpu, nor to
be a[5hih-kuang, but

"“Whit Ife can compare with this?--Sitting alone quisily by the
windaow,
| ohserve the keaves fall, thelflowers blojpm as the seagons come
and go."

Whin ane attains this stag realizatidn, seeing is| po-seeing,

hearjng is no-hearing, preachiqg is no-preaching. n hungry
ane (eats, when tired one [skeeps. Let| the leaves fall. let the
fi rs bloom as they like, When the [daves fall, | kngw It is the
amn: when the flowers plopm, | knpy it is the spring. Each

seasnn has its pwn features)

passRgeway, saying: Do yop upderstand| ar not?" HE has done
all he could for you, he is exhaysted, anlylable tao turn pbout and
nt to you this iron-hat without 3 hobe, It a most
signlficant expression. Look|and see with| your own gyes! f you
hesiate, you miss the mark forlever,

Havipg swept evenything tlet*an befors qu. Seccho ngw opens a
d
my

ote] now
his chalr
r, he said,

d his hossu and said, "Qo you see? then stru
aid, " Do you hear? Cgming down from the ch
"Wag anything talked aboutp"

Yengo (Yuan-wu, the authpr of this mentary
¥
f

Yl
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THE TEN

of those "Ten

DXHERDING PICTURE

Preliminaty

he Sung Dyn

helanging to the Rinzai sc

Oxherding Ricturas” is
sty known as Kaku-an
hool, He is

ForgotienBoskisary

Raid to be a Zen
Shi-en [Kuo-an
iko the author
ko the pletures.
ta illustrate by

in his general

his, who made
n Seikyo's case

of t 6 and introductory words attached

Ha wias not hawever the first who antempted

me3ang of pgictures stagds of Zen digcipline, fo

pre the pictures e refers to another Zep master called
Seikyad (Chipg-chu), probably a contemparary

use|ofl the px to explain| his Zen teaching. But

the g development of the Zen life was

pro e
ance
instpad of [ten as by

S0
the g Zen discipling
all | t and final. K

whitening of the animal| ending in
whok: being There we

in this
Kaku-an. Kaku-zn th

mislkeading because of an empty cir

b, Some might take me
ance his [mprovemant
as we have them now.

indicated by a
the disappear-

five plcrures,
ught this was
rle being made
e emptiness as
resulting In the

tor of Kgku-an's Pi

res, there is

res by a 24n master called

knew of fhe exstence of
"5 are sid jn number, The

Last &, goes nd the styge of absglute emptiness
wher 'send: the poem reads:

"Ev vohd the ukimate limits ther: extends 4 passagaway,
Whersby he comes back pmang the sjx realms rjexiste nee;

Eve ardly affair i a Buddhist wor

An t he goes ha finds his home alr;

Like{ a pem bhe stands out|ewven in the qod,

& 110 Iu-rgu-ﬂ-tnﬂ-m‘lu
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Like pure ggMd he s
Along the gndless

unta himself,
In whatever asso
unattached

Jitcku's ox

W 127

even in the furnace;
[of birth and death] he walks sufficient

ns he |k found he moves leisurely

er as Jeikyo's, and in this partic

there 5 no
gained 3

palnters in black a

ThE

hera are four varieties of fhe
an, (2) by Seikyo, (3} by Jitcku,

bduced are by Shubun, a den
ry. The ariginal pictures jre
, Kyoto] He wias one of the greatest
I'I'E' In the Ashikaga perlod.

n Oxherdling Pictures, 1.

by Kafu-an

= HIH: Forgotber) Broodes WPy, I'nrgutlt-ml:n-uk.-l.nm
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oy

Se
i Tthe use ¢f searching for him? THe :}
BEa

tehing fpr the Ox, The beast has|newvelr ﬁ:rma- astray, and what

n why the axherd is
bo the oxherd himsalf
e bedst is lost. for the
thaugh his deluding
way from him, and
. Dasire for gain and
ng shoot up like

on intifnate terms with Him & |b
ha¥ violatel his own inmost | natu
odherd hasjhimself been led out of the wa
senses. Hi{ home is recedipg farther
ays and crossways are eyer cdnfu
fedr of loss|burn like fire; ideds of rlpht

Algne in thg wildernass, lost in the|junglel the boy is searching,

ins. @and the unending

ardto go,
n trll maple-woods.

The swelling waters, the far-away moun

Exhaustad and in despair, he nuwﬂnm
He|only heqrs the evening cicadas singi

ces, By the aid pf tha sutrpt and by inquiring into
5, he has come o understphd spmething, he has
races. He now knpws that selqd howewer varied,
s b reflection of the
is unable to distlngush whit is gaod from what s
imd is still canfuseq as tg truth|and falsehood. As he
entered the gate, he |5 prinfisiohally said to have

bin and under the{treeqg scattered are the traces of

The sweetsconted grasses ore grgwing thick--did he find the

= Iﬂllﬂ' Fu-rglu-ilttn B-Iﬂ-ﬂh ey, [orgottenhooky org
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Howevel remcte oder the hills and far|away the bezagt may
wandar,
His nase|reaches the|hedwens and none can conceal iy,

m
Seeing the Ox. The nds the way by the sound he hagrs; ha
secs thereby into the ofigin of things, amd all his sehsesfare in
harmenipus ardar. In all|his activitios, it if manifesty present. |t
is like the salt in water apd the glue in colpur. (It is there though
not distingulshable s dn Indlvidual entity.] When E:he ye is
properhy|directed, hd will find that it iz na ptherthan himsgff,
On a yorjder branch :Ercihesa nightinga ke |cheerfully ginging:
The sun s warm. and a ing brecze Glows, on tll bajk tha
willows 3re green;
The ox iq there all hy‘lhimseﬂ, nawhere is he to hide himsek:
The splandid head decgrated with statefy horns what gainter
can reproduce him?

I
Catching tha Q. I.urf ITI in the wilderngss, the boy has pt [ast
found the ox and his hands are on hip. But, ing to the
nwmh&ming pressure pf the outslde world, thea:: 15 Hard 1o
keep under contrel] He constantly longs for the old fweet-
scentad [field, The Yild] nature is stll &imhr, and |aktogethar
refuses o be hmk}’n. If the oxherd wishes to see the ox
completely In harmany pvith himself, he |has 5ur-e|~.r5Ea uge the
whip freghy.

With thg energy of
hold of the ox
But how|wild his will

his Wwhale being, the

hopw ungavernable His power!

bay has af kast

taken

& 2010 Forgotben Bl-ﬂ-ﬂh
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Atti
Whe

pass.

a2l he is lost

he the QO Whe
another-an and
gh enlightenm

se of an abj
Do not let the
illation,

2% he struts up 4 plateau]

¢ itzelf when cpnfusion |p
wnrldll:

gain in &

I'i'F

h a thm:.f
55 Trai

all thi

Nosa-5trin g

The Hay 15 not to sepafate hlmtﬁw
Lest the animal shoyld wandgr| aw
manis:

ut a chain, not

)
Coming Home on the Dx's Bach. The
no re cancernad with gain [Ju]
the woadman, he sings simple fongs
himself on the ox's bdck, his e ar
earth earthy. Even if he is calkd,
howdver enticed he will no moye |be
Rlding on the animal, pe keisurdhy|we
Enveloped in the evanging mist) hpw
LY ]
Singipg a ditty, beaging time| his
indedcribable!

IIJ .Itllﬂ' :

the ox is pmpell

yiendeq

ForgotenBosksary

unpenetrable mountain-

ther follows, and
thus awakened.
th; but falsehood

i q:fnppress us not
a self-dagelving

it tight, and allow

§. an

his wh!p and tether,
world of defile-

nimsef follow the

s over; the man is

§ 3 rustic tune of
the \ri:Eage-b-ny. Saddling
things not of the
:I:lt turn his head:

"

filed with a joy

home:
a flute vanishes

wurer [orgottenbogkyorg
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That be is now one of thase wh

x Fargotten,
e ox is symb

ving the
lic. When
t-net but]
dross, it |

cloud;, The one ray pf light se and pe
beforg days of creatipn.
Riding on the animal| he is at last pack in his
Wherg ol the ox is lin mora; t:e man alone
Though the red sun is hich pg(in the sk
dreaming,
Under a straw-thatched roof apa(his whip an
0 |
The Ox and the Mas Both G out of Sig
sot aqlde, and serenfty alona ils; even
does not abtain, He does not linger about v
and 35 vo whem tHere is n ddha he
Whern there exists no form alsm, evi
ane fpik 1o detect 3 loop-hok. | B halinass

offer Howers is but Afarce,

v

M

E’E

o

n Alona.

hare af
e the m

t

L 13

Lnow, necd it be tald?

he dharmas arae one

know that what you need is

fish, it 5 like gold
on rising out of the
rating shines ayven

hame,
sits serenchy,
y, he is still quietly

d rope idhy lying.

ht.*” all confusion is
the ea of holiness
thare the Buddha is,
speedily passes by.
Fn a thousand-eyed
before which birds

&l is ¢mpty-the whip, the ropg, = man, and the ox;

Wha €an ever sunvey

Wher this state of 1
ancignt master,

hings ob

&

the vastnes
Onizr the furnace bumning ablage,

10 ]I"'nrgu-ﬂtn B-H:h

of heaven
not a flake

'?-
af snow can falk:

&, mantfest Is the spirit of the

wurer [orgottenbogkyorg
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Returning| to the COrigip, Back to the Sdurce. From) the very
beginning| pure and immaculate,(the mhan has newdr been
affected by dofilement.|He watched the gfowth of thjngs, while
himself abiding in the immovable terenity of nonasderfion, He
does not (ldentify himself with the mayd-like transforpations
|that ara going on akout him], nor has He any use jof|himsalf
|which i;fniﬁnialit'.r]. The waters Jre blup, the moyntdins are
gresn: sitong alone, he phserves things unfdergoing clja nE,es.
To retyrn ta the Origin, po be back at the Source--alrepdy a false
step this!
Far bettef it s to stay [at home, Hlind apd deaf, afld pvithout
much ado
Sitting in the hut, he takes no cognigance af things outsige,
Ee hold t%ﬂstmams Fig win,g-whithfr noliody knowy: §nd the
flowers vividly red-for wihom are thay?

X
Entering the City with Bliss-bestgwing Hands, Hid thatched
cottage is closed, and even the wisgst know him pot. No
glimpses his inner e are to caught: for he % on his
own way|without follawing the steps the ancipnl sages
Carrying algourd™ he gaes out into the market, [eaning against a
staff™ he|comes homd. He is found in [company Wwith wine-
bibbers apd butchers | he and they arg all conwerted Into
Buddhas.
Bare-chested and bare-foocted, he comes|out into the market-
place;
Caubed wyth mud and arh es, how broadly he smiles]
There is ;Eneed far the miramluurlpnwer of the godq.
For he touches, and lo! 1he dead trees are jn full bloam.

L =] HIII:J' Furgﬂtltn Broodcr o lorgotténbooki.org




Mama| offFen Budtihism

With his
Madhbs r
EOes ast
& dark ¢l
and whd
under hi§

| am in p

nose,
For ah
cave Fely

d is sprepd across the
nn&? haw much of t
wild hpofs|

sosdion|of 3 straw rg

e m
ipp

The Ten Osherdipk Pictures, (1.

1. Undrscl

vey the mauntai

rcply projected In dhe airthe b

paths, farthe

rance of the

FofPh
T
.i:.“'
hi

A T R

P

d and whipped;

Z. Dfsclplfre Gepun
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TS‘I Snors,

and farther ha

valley,

l fine frash herk is trampled

pe, and | pasg it through his

keg a frantic attdmpt to run Away, but he is

wurer [orgottenbogkyorg
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The beast re
nature wild a
But the rustig
ready whip.

Gradually pet

Crossing the

fatlgue is.

ists the training
d ungoverned,
oxherd never g

ing into hame
led by the noge,
stream, walking

follows every
The leader hnFE the rope tig
All day lang |he s on the

all the power

K|

p of the |eadhbn

1 Lk~

neast s now

AorgocenBosksary

there is in a

|his pualling tether and ever

cpntent to he

alorg the mountyin padch, he

Jti nall': ha

o5t

uncon

After long days of training the n

is faced round.

=R

IIJ Iﬂlt:Fnrgu-lﬂtn B-Milu |

begi

hs to 14

hd never Ening it po,
scious of what

[l dnd the beast
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A nature sq wild and pngovernaed is finally| broken, hel |(has
become ga nter:
But the tender has not yet given him his full configancea,
He still keep} his straw rppe with which the oX i§ now tied to a

tree,

L) R

- - Sean
Ty

5, Tamed

Under the green willw free and by the apclent mounfain
sream,
The o is sat EFK libarty to pursua his own pleaf-l:E':

At the eventide when a mist descends on pasture,
The boy wende his homeward way with the animal gulethy
following.

& Unimpeded
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On the verdant fie|ld the beast[contentedhky lies idling his time

3way,

The
wil

pri

thic

When hunpty he grinzes when thirsty he quaffs, as time sweetly

shide

Wwhil thj

that poe

“li
In the hpfy atmogphere the meadow grass is seen growing

sineeded now, nor any|kind of restiaint;
t&: 5t Iiﬂ‘urely under the pinetm«i

No whip
The}:;,r

Playving a

T. Lalssper Falre
%ﬂrﬁm In the even:g sun flows [languidhy along the

ForgotienBosksory

ne of paace, ov erflowing with joy.

bank,

oy on the rock dozes for hours ngt noticing anything
qgn abo utlhim.

:*:._
e, )
f..

]

H
o
o

L
[
4
et
LT I

3. Il Fergenen
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The beast Elllin hite now is surroundsgd by the white clouds,

The man is perfectly at his casg and cpre-freq, so is his compa-
nian;

The white|clpuds penetrated by the [mpon-light cast their white
shad ows bele

The white ¢

nuteand the bright mpdn-light-kach fallowing s
course of pmavenent.

9, The Spiftary koon

He is a =olita ud wafting lighthy E the mountain peaks;
Clapping M hands he sings joyfully in the moop-light,

Nowhere ks the paast, and the exherd & mastar of his time,
aﬁ |
But remembper 4 last wall & stilll left Haqring hishomeward walk,

-t
T

™

i

10 Both WanisheH

= Itllltr Fucrglmlm Boodex . wwrey. [orgotierbogky.org
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Bath the man|and the animal have disappeared, ne traces gre
left,
The hright mogndight is empty and shadowlgss with all the ten-
thousand obje ‘[in it

If anyone shn{; sk the maining of this,
Behold the INiey of the Irield and its fresh sweet-scentgd
verdure.

& 110 Il“u-rgu-ﬂtn IB-MH WPy, rlil'r!ﬂ;ﬂ'tﬂl!n'ﬂk-'l-nm
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OM THE JAPANESE ZEN MASTERS

Al-O [1235-B9 Daito (12§2-1338)| and Kwanzan
F7-1360) he three outsgandng lJuminarles [n tha
history of t panese Rinzg| school of Zen. All the

Tenryuji
modern

H]

Dal-
There is areality even g
Indeed, it has no form,

Eyes fail tp see it; It Has

their dgscendants. Dai-o
{Hsu-t'ang| in southem

notable ane is
] is the father of

to tell the fate
temple|of any ecclesias-
entious Ife in a small
the bringing up
teaching among

E BAPANESE ZE
|
KOKUSHI "ON ZEN"

N MASTERS

D

nd earth;
e;
1o detect:

ritr to heaven
mjich less a nar

nf: voice for ea

& 110 Fu-rgu-ﬂﬁn ok | ey, [orgottenhooky org



A,

-

180

ture,
rint

ha vialatas its n
to a visionary flo
ha;

illuminating ip a mysl

To call it Mind or Budg
For it then becomaes i
It is not Mind, nor Bur
Absolutely quiet, and
it allows itsel tg be
It 1s Dharma truly beyand farm and sognd;
It is Tag having acthing to do with worgs.

Wishing to enti

Ith ent
ignds gatherad hejre,

if yau desire to Fsten fo the thunderous voice
Exhaust your wgrds, empty your thoughts,
Forthen you mdy co
Zays Hui the Brather,
Is not to be givep up 1

The Buddha's Dharma

.

DAL-0 KOKUSHL'S ADMONITIO

e aif:

reeived onby by the clear:

pe his gold

to racognize this One Essaence,

b mere human sgntiments."

ForgotenBossenry

r

eriops way,
eyed,

n mouth:

angling briargs.

nf th# Dharma,

NTH

should
biliry of

Those who enter the gate of Buddhis

dignity is that
wardd: no prin

himself in thij
the rock-cave
appiness of a
all the guard
rm of happines

When the mank fin
respectability, |wing i
anjoys the gre
blissful protectjon
Treasure, is thene any

first
mor




Bod hi
namental
vjrtue, They ha

the monkis

opindful of this

o

entho Mona

anisa| of Jon Byddhlsm

ve nathing tg

n dignity and
mindful of what properly belongd 10 monkhood

. O manksl

This is the m::ﬂ'::rl'.r advice

ry.

at the mn:rg now takin
ility,

e shaven hgad and the dyed garment ara the
ahood: the| temple-buildings

)

1 Il‘nrgu-ﬂtn ok

rtability, and that you e

of Manpo:™ okl monk-mendicaht of

Pray, pray. 'be
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DAITO KOKUSHI'S ADMONITION

who are in this mountain| manastery, rdmember

the sake of s you | have ghouldars
[that is, the body], vou will have clot waar, and s long as
you hawve 3 i t¢ cat. §o evar|mindful,
throughout the twelve hours of the day,|to apply youlsehles To

the six periods of the day, practise a religipus degds, Evan
when they arg thus devoted to the ¢ . if thiir thughis are
not really d

one individua the wikderness(in a hut
thatched with one bundle of stra passng hig(days by
agting the ra pot with brgken legs;

£ 2010 Forgotien
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DAITO KOKN

ddhas and Fathers cut to
Ie sword is ever kept shar
here tha whee| turns,

e void gnashes its teeth.

A

JSHI'S T

PG --
ned!

v

agmakura. Throughout the
gver [ald himsef on a bed
scpacts of the ancient worth

ature his experience for {
rely enough, he proved 1o
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bean ip a state of 4
followels to be ower min
spirit ofi2en discipling;

{ing: he left an agmanitian :lur hig
| of keeping vigorgusly alive the true
i$ 15 his merit.

That injobedience to the august order of his Holiness the Ex-
Empeardr Hanazono | b :Tme ta establish{thls monastery, is
due ta the motherhy | gf{ my late master \who chewed food
for his belpless baby. y({fellowers, you mady same day|forget
F the [oving thogghts of Daio and
U ara not nmry desc Tdants, | pray yal to strive tg grasp

{Hakuun) was ifpressed with the
yakjo], and Hu{ch'iu {Kckyu) was
touched with the words o {arning given by Po-yun (Hakuun).

-

u will do well pot ta commit the
earching for branches, |instead of

fauk of| picking laaves jan
old of the root fisp

v

MUSO ROKEL
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JHI'S ADMONITI|ON

I hawve three kinds of digc
all antangling chrcum
apply themsebes to th

b those who, vigoroushy shakling off
. and with singleness of thought
of their own [spiritual] affairs, ara

P to indolence-g
cbe? They arg 1§
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master, clothas-racks 4

disciples and enter t
even a temporary soj
their application as

myself speaks thus, yo
love, but the main thi
and, reforming the
patriarchal pardens,
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Santient beings are primar

it is like ice and water,

Apart from water no ice £a

Outeide sentient beings,
Mot knowing how near
People seek it far away|--
They are like himwho, jn t

Going astray further an

The virtues of perfecti
And the Inwvocation
ascetic discipline,
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-bags. Inasmuch & they are not
permitied to call themselves my
astery and sub-termrhﬁ as well;
to be prohibited, to speak of
L monks. When anjold man like
hink he 15 lacking If all-embracing
et them know of tkir awn fauks,
o become growing| plants in the

Vi
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gll Buddhas

ist:
do we find the Buf
this,

a pity!
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And many cther pood deeds of merit,--
issue from the practice of Meditation;
2 who have practised it just for ane sitting

really gane beyond the ken of sophistry.

opens the gate of the anensss of cause an

How |trdnsparent the perfect moen-light of the faurfold

orment what do they lack?

ch eternally calm reveals itself to them,
earth is the Lotus Land of Purity,

i pody is the body of the Buddha,
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THE BUDDHIST sr[;'rum PICTURESIN
A kEN ON Y

‘ rIEITEIIF.S to a Zen mgnastery fin Japan will be preetad by
varizus Buddh|st fr‘:;tres ens}ﬁn% in tlidirﬁemnt paits

of the instithtion.| This sectlop |5 devoied| 1o the
description of such figures,

I.

THE EUDTIHA

Each Buddhist sect in Japap has itsjown|Honzo
honoured one" as itaamain abject af warship:

Joda and the 5hin have Amida Nyorai| the Shingon,
Myorai [Mahavairocanal: the Nichiran and the
fSakyamunl). But this[tradigion Is no unIormh.r bserved by the
Zan sect and much Iﬁud has beap all

each temple ar monaptery.

The Buddha Sakyamuni s the proper one no
institutions, for Zen plaimg to transmit [the Euddha-
first transmission 1aking| place |betwesn
Mahakashyapa. Sakgamunj thus c:u:r
honour on the Zen alar. BLt frequenthy |we find there
of Kwannan [Avalokitesvara), or Ypkushi {Bhaishajyaguru),
Jizo (Kshitigarbhal, M:}k“ {Mareya), or ini
k

amida, Shaka, and Mirokd. In th latter casg Ami
Buddha of the past, [Shaka of the presgnt, and Miro
future.

'll-'* 1 Fnrq:u-ﬂtn IB-ﬂ-ﬂh | W, I'nrguﬂfnl:n-uh.nm
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Whan the Honzon i Sak
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speak. Seeing him Jttenfed his twa ch

highest Realiny, Salya
warld of transmigration
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religious |ife has
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B Jspe

unifying body ih w
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phy is sametimes
achieved by Buddhi
and wheraver £ is p
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Perhaps it is onby i
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rated. Mahayana Bupdht
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and ane o
it has neve
T helps the 1
¥ O ta sup
g heliefs.

10 naste ry tj
nd his Nirv

m is much given y
dentd| interpretat
bf the Buddha, and
shed the historica
r Amitabha has thy

Fw genius of th

-
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L
gn of the histori

t
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taphysical”, so 1o
disciples, he is|a
who represent
attributes of the
nding abowve thHe
philosophy of the
Zen. In fact, ogr
nce iself and |

ictorical trinity
the metaphysichl
ra. Ananda stands
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lection find thefr
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plaice of Sakyamuni Buddha, and a host
completely displaced the Arhats.

But Zen has not forgotten the historical s

life. While Zen is nof apparently concern

The Buddha's birth as represented by 2en
the most remarkakle contrast to that

at ha=aven and with his left at the eart
“"Sbove the heavens and below the heay
honoured onel" The voice reaches the
chiliocosm, and all the living being--oven
Buddhism-share in the joy of the Buddha's
they too are destined to be Buddhas.

larger cities of lapan, not only by Zen
Buddhists Including manks, priests, lay
children,
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Sakyamuni as the Enlight
anshrined in the main hall
in the meditation posture,

The Minana scene is gene
perhaps the ane at the Ninga
i a bronze-slab. The mast I
su, of Tofukuji, the whole le

EE One sits on
the 78n monaste

tepresented p
Hall of Myoshl

d Mirvana pictu
h of which is abn

THE BDOHISATTVAS

When Sakyamuni is not fognd

the following Bodhisattvas
{Manjusrij, Fugen [Samanta
Yakushi (Bhaishajyaguru), Mi
or sometimes Kokuzo (Akas:

Badhisattvas in the Awvata
world. Monju stands for
sword which is meant o cu
entanglements in order to
Prajna. Fugen is found o
Karuna. Karuna is cnntrastea:
annihilation and to identity
tion and to mukiplicty. ThE
ematlenal; the one unifies

vows are wall known to stuge

Kwannon s exclusively the

in the Hokkekyo (Saddhar
kyo (Suramgama). He is o

in the Main B
enshrined In

chpdra), Kwan-nan [Avalokites

of the Kegon,

Bodhisattva of campassion. |
respect he resambles Fugerr:lﬁh

special chapter |
pundarikal and s
pf the most pop
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Bod hisattvas of
of the Kwannon
p-30of the pre

He is peneralky r

and we find ma
Kamakura.

Miraku is the fut

Tushita Heaven
also essentially

sometimes calked

Afthough he is

frequently encolint

The Arhats, ge
sacond storey

hisp| W7, 151

el

nRyaga Buddhism. For an English franslation

4s rdndered into Chinese by Kumfra|iva see
Manual.

a-doctor. He holds a medicinge jar in his
d} twelve gods each of whoh ;}esents
. The main object of his:tp arance

us $f ignorance, which is the mpsy funda-
e fesh is heir to.

popularly the protector
imal wvows are to save us from
istence. He thus divides himsglf |nto six
stands as guardian in each onel of |the six
izo{we often find by the country raadside,

in priesthy robe, with a shjveh head,
staff in his hand. In the Kampakura and
2 vas quite a popular object orship,
isgeva in

dHha and at presant has his a

ng for his tima to appear aman
pajsionate as his name implles| He is
Buyddha and sometimes 3 Bgdhfsativa.
q
d

dEInthe
Ug. He is

to ke in one of the heawens, he is
n earth.

THE ARHATS

rally sifteen In number, are enshrified in the

t

wower gate, They are all registered as
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dwallers (n sope remote mountains, an

large foljowi Their superficialty g ue and irrpgular
appearamnces fdntrast in a strange with those the
Bodhisativas. JHey are miracle workersfapd tamers of the wild
beasts. This ¢ weited the inteyest of

a.Lacteristi: seams 10 hay
rtist who has|turned tHem into one
: of his artistic imaginatiin

the Zen |mon
favaurita|obje

In a largg Zen| monastery the five hungdred Arhats are ghven a
speclal shelter|in the premises,

Bhadrapjla ic pne of the sixteen Arhats T:l had his satori while

bathing. [He i§ mow enshrined in & njche in the bathiroom
attached |to the Meditation Hall. Wheg the monks takq their
bath, they pay respect ta his figure.™ The|picture shawn pelow
belungr:ju Engekuji, Kamakurg, and ane of the nitional
treasures of lapdn.
nw
THE PROTELCTING QO D5

Cf the mtn\r tecting gods of| Buddhlsin|the following may be
counted ing more or less exclyshely to Zen, and they
have each his whare they parform

their sevgral off

The Miwd or guardian kings" are feund enclozed at pither
side of the entrance gate. They represeht] the Vajra god ]: two

farms; the on h tightly closed, and
the othert is fi mouth. They guard the
holy place fro

The Shivgnne o the four guardian gogs [are enshrined |n the
Buddha-hall a4 the four comers of the Jigar. Of these pods the

& 110 Fnrg'u-ﬂltn ok i forgottenhaskd.org
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most popular(ope is Tamonten (Vaisravana), the guardian| ofithe
comes parhaps from his being the god of

race hstongally how Benzaiten (Sarasvatl),
the F:Iuer,ﬁnds her shrine In a Zen mon

anzamen iq not Sarasvati hut Sridevi. Whosver
emale form|is often found among the aufi
and later[she appears in his dream tellipg him
was farmerly an epemy of Buddhism
d will ke ong of its protectars, and sc on,|Injany
s|room even|in the Zen monastery, whefe |the
of asceticesm 5 supposed to prevail, for a geddess

of the kitchen looking after the provisions|ofithe
| The oariginal [Sanskrit term for #& seems |10 be

Veda as mdy be suggested from i-da or weirt'o,
cﬂ}e eight geperak belonging to Uirudha{:: the

the Southefn quarter. He is a great runngr @nd
it a8 troubleé he is instantly found thera. |In|the
mongstery he occuples an Important seat In thetmr‘ltﬂf

an gods. but in the Japanese he is in the ljittle
to the monks' dining-reom.™

wo s a god of the lavatory. Ucchushma in Sanskrit
"to parch®,|that is, to clean up filth by barmling,
k a great purifying agency. Myowo is Vidyarala, a
the gods whe assume 3 form of wrath.”’

ms ta be allapanase mountain god in the farm
d. He is fuurd outside the vemple huild:;rg As
are generally located in the mountains this pod
to preside jover such districts, 1s invited tp have

£ 2010 Fopgotbe Dok WPy, I'::rg:llﬂ-ml:n-uk.-l.nm
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his residence in the g g Wou

ounds so therblg
protectar of the Brothethood against

avil spirits.

Daikokuten whose Indian prototype i Sometimey regaffied ag
Mahakala Is at pressnt :L‘purely Japanesd god. He farrieg | large
bag ower his shoulder pnd stands on fice ba Thotgh his

phallic origin is suspectefl, he has nothing, as he is)
He 5 a god of material [wealth and like
physical welfare of the Brotherhood. He
object of respact in the Jan monastery

Wherever the Prajnaparamita is preac
the slxtecn "good gods’| stand about
devoted spirits against their being Iy n:ﬂ
Zon is cannected with the philesophy
gods of Zen. The picture
Cf the extra four person
on the left are the Jotai
while the two on the

Incipal chara
series of my

Jotai and Hoyu are the
ta as told in the secon

commentary on the sugra in one hu

inimicall influ

[daten Iqoks a
5 not suf

wias travelling through
the god of the wilde

unsucoessful trips repeatedly atte mpte

pllgrims to Indla prior t
six of the skulls of such
Prajnaparamita as reci
and became 3 most de
hls presence hera,

T by Hsuan-chuang, he

he desert, he
rmess, who wa

b Hsuan-chuang| The god
victims about pis neck, Lig

ted protector gf the ho
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v

SOME OF THE HISTORICAL FIGURES

Besides [thesa| mythical personpges the Fen mgnastery gives
cheler to 5o other higtoricdl characters deeply connected
not onbd with Fen but whH Budghism as a whok.|Bodhidharma
a5 founder of Pen Buddhesm ngturally occupies g chigf seat of
honcur |beside the Budpha S3kyamuni. With Japaresa Zen
followers, h undpr of a piven tample|is more
highly hpnou the princlpal Zen|instifutions In
icated to the faunder of that
particulr monastery, whete anjaiklamp is kept Qurning all day
and night. Bodphidharma is
wherevar he 15, He |s ong jof the favourite subj for the Zen
masters|te try their amgteuridh brush, Kwanngn is| perhaps
anather such subjoct.

Fudalshi| {Fu Ta-shih), alsa known as Zenne Dalshl {
493-564 was [a contemperary|of Bodhidharmal Although he
does nof belong to the argjodoy lineage of Zen trdnsmigsi i
Iife and rmgﬁs as recarded i the TransmissiuLaf he Larmp

(Ch'uanteng Lu)™ are fill of Een flavour, so fo speak. His
atha|is well kndwn all Zen students.
makes Him th& inventar of whit is known as Rirzo {luntsang),
which i5a syslem of revilving thehres for keepirg thd Chiness

. Far thls reason|pe, gther with his tlvfn 5, s set
Buddhist |library aﬁd of god of iterature,

The Zen| monastery harkours mpany ald eccentric| charpcters of
whom the mgst noted a Chinese crigin are [Kanzgn [Han-
shan) and littaku [Shib-tel™ THey are vagabond |poet|ascetics.
Anotherbelonging to this| grouplof characters is I-E:ijl’u-taii.“
That Hotei p:lfﬁﬁ quite a|differgnt réle in Japan uddhism

Il.‘-* HIH: Forgotber) Broodes e forgottenhaskd.org
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fram what he doeg in Chirle, | have ExpTainLr.I in oy artiele in the
Eastern Buddhist, W1, 4, "Impressions of|{Chinese Buddhism®".

Shitoku Taishi {534-622) was really ong of|the most remarkabl
figures in the cultdiral histpry of Japan, ansT it s no wo dertha?
the lapanese Buddhists pdy speclal mapastery buildings. One o
the legendary ries circulating in| Japan with ard td
Boghidharma is tHat he memlapanrh r he had finished his
tk in China and was foynd in the foqm of a miserable beggay
at Katacka Yama, pear Ndara. Shotoku Taishi met him there and
it i said that they pachanged poems.,

& 110 Fu-xl'gu-ﬂ-::n ok e I'n'raluﬂvtﬂl:n-ulu-nm
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ENDNOTES

! These vows drd Recited afterjevery service, [p. &)

the second|half of this gatha Buddha s said I:
Lo sacrifivej his own life. For thisreason this is al
ha of sacrifige”. (p. 7)

have been willi

* For the salq
known as the

“Prolanging Efe”; when ona daily reches this short

lauses relafing to Kwannon, one's health is assured
ondy for =elf tan for 1the whole world. [p. 7)

* Yarmmel me
document in IE
for doing good

* I is ditficult|te kel how this dharani came to hELinserted here, fs
most dharanis||afe it is devoid of sense from the human point of view;
bul i1 may n recessariy 50 Lo Lhe hungry ghasts, for whom the
prayer is off

to the orginal 5ansknt s follows?

Hoamah sanm-
Cambaka, sam

gatavalokite  Om |
Hum|

Marnah surup thagataya

Tadyatha,

Om, suru(pa Upaya, surupaya, suru]payal, svahal

Mamah sama ddhararm, yam |

"Be adared! ¢ Tathagalas who are regarded fas our proteciors |;
Om| Prowvisi vision| Hupn | Adored be the Ta ats Beautifully
Formed! Na om! To|the Beawifully-formed Onel To the
Beautitully fopmpd One! To the Beautifully-formed [One | Haill Adored

be all the Budgbas! vam|" (p_B)

© el -excelled” [ratnakeiu]] [p. 8}

'II# 2010 Forgotber Beoobos | WPy, I'nrguu-ulmlm-ul-;.-u.nm
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¥ “abundant-in-gEwel" iprabtwraratha). §p. 8)
" *Fine-form-bogy” {surdpakaya). ([, B)

* “Broad-wid e-bhdy" |viglakaya). [p. B)
* “Froed from-fear"” (abhgyankara). [p. 9

® "Nectar-king' Jamritargjal. {p. 9)

" e amida” {amigabhal. (. 9]

Y gamo 'mita ya tsphagatayal| Tadyatha, amritodbhave,| amipita-
siddhe, (P)-bhave, amrithvikranie, pmrla-vikranla-gamine, g4 ganlklr-
ukarel Syahal

“Adored be the|Ta

anel O Nectar ecting one| O Nectafr-] producing onel G Qn o
makes nectar p del O Ore whi{ makes nectar universally pervade |
O One whio makps neclar kngwn a5 |widdhy as space| Hall!™ {p, B)

" This is read, T can beinferred mom 1ext, after the recitalion of
the Surangama

of Infinite Light! Nameh- O N ”:P:E
e

* it is customar in the fen monas ery o recite the Kwannongo while
striking the biglbell, which is d ee umes 3 day. The|present
galha is reciled |when striking §5 finished. As will be seen below,
from Kwannon gsues 3 pound whith is heard by those who fincgely
believe in his ppwer of |releasing from every form of Hisadter.
of Kwannon calling|an us Lo
puHly our sense of hearing, a spirlual experenge caled
Yinterfusion” il finally lake place i & {See under the Ryogonkyo gnd
the Kwamnongyd below_|[p. 11)

" There are twi texts whth the title of The Hridaya: the one & knpwn
as the Shorter Il:l the gther the Lyrgen The one printed aboye is|the
shorter sUCR in Jenera| wse it Japan and China,

'l.‘-*I 0 ﬂ'l Forgotber) Broodes ':.hw.lrn'r!ﬂF'tﬂl!n'ﬂh-nm
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LR ELE

ning passage n the largert

L in Sanskrit and Tibetan, whiehis

miss in the shorter| one, s ‘T folows: [The Tibetany has|this
addi | passage: "Addralion e Prpaparamila, whichis beword
word s, Lhought, and prige, whise
™ Hﬁ lsamayzh is misking in the| Chiness transiations as pvell 35 In
the Moyl i M5,

rana all the Chinese haye obstacle”, and this is in il a00ord

e teaching of
" 15 not good.)

afLre bs, llke unio S el
of wisdorm and
h is the mothen

(] "Thus | heard ]
rmumhber

agriha, on the Mo
'hl.rsandal::%
d-hofoared One wis abs

eep  Enlightenmer(t. An

pace,
morak
of all Eke
Al ane 1

wd

which

the speech of the Waorld

e Frajapgeramita. Max Muller's §

endenl 10 OuUr IIEr CON

of the [Vulfure, 1ogether with a large nur

bed it a Samadhi | Meditalig
a

5 ako missing in the shorter

= .I.'.'(IH: Forgotber) Broodes

end ering,

. whi
idl

Lent)
e

is
=4 1
and
tat
ber
the
W
at
eep

r created nor des rayed

nt Ones of the past, pr

wor d-honoured Ong

Of Bodhisativas, At thal| time

td K
the same moment he

b precusing himself in the

Tent,

Funs

sattva practise himself in
£ World -honoured One
ithe Great Bodhisatlva

, hoble sond o itigh su}?uul
ta be carmied on. As it
Tathagatas and Arhats T
| heart. The venerable
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* From the , the conception of Skadha
Seems to be oo vague a -Wwe musl remember thal the
Buddhist pri derived from mere scieflific
interest; il ai iea of an ullimale individual
reality which l.ih [or all the time 10 come| For
when this kda s adhdred 10 agp findl,| the oror of attachment Is
committed, 3 NPl foreser enslaves us 1 1the
tyranny of five | Skardhas [Tagpregates] or

Eation  Or Sense-perc
or conformation (sams

"elements") (&
{vedana), thayp

and conscio ndha is the material or
the materialig while the remplining four Skandhas balong to
the mind. v QuUr SeNGes; [
cartespands ! sense, or that which find
elaboraies; s8 term and there is no giact
English equi thal gives form, formgtive
principle; vimmna is conspiousness or mentation, There arc sic o of
mentation, Jdistingushdbe as zeeing | heardng, smeling, lasfing,
Louchrg, and thinking- (p-17)

7 Hsuan-c g's translption has{this 3dded: “He was delivered {rom
all suffering and misery. {(p. 17}

i "Empty™ (Bunya] or |"emplingss” | ata) is one of the Most
important ons in Mdhayana philos ard at the same timg the
most puzzling| for mon-Buddhist feaders to comprebend. Empthess
does not medn “relativity™, or “pleno livy", or "nothingness"] but
rather meany [the Absolute, or et of wranscendental nature,
although this (rendaring | also misleading as wa shall see later. YWhen
Buddhdsis deflare all things 10 be emply, thay are nod advocallpg a
nihilistic viewt| on the © ary an utimdie reality is hinted at, which
cannot be sUksumed LFZF ihe (categories of logic. With them], to
proclaim the [fonditionality of things ik to point to the exisie of
something  dNogether | uncondifioned | and  transcendent  of] all
dJeterrmirationl Sunyatd may thwes ¢ffen be most approprigiely
repidered by fhe Absolute. When the suftra says that the v Skandlhas

Iﬂ 20 ! I*"uu-gmn Broebcs W lorgotténbogks org




Mamsal of Zon Buddhlsm

W 161

have the character of

wihiile i i5 irmmanand. in
itsell definable, Liniv
Frajna is an inevitable o

® Na eye, no ear, ete.,
mind (manovijnanal is
dharma. or obpects of th

® No form, no sound,
which become abpacts

% vDihalu of vision ete
existence, which indu
(wishaya), and the six ¢

= 2 Till we come 0" [y
requentty met with in
bricveer Subpects. These
and overapping. p. 18)

# The allusion |s of courd
suffering (duhkha); 2.

kamma; 3. The cause of
fior this there is Lhe path|(

* Generally known as Kva
Chanese. B forms the Twenfy
of the Saddbanma pund ik
title is Samanlamukha Parvar

pation, therelord
el {p. 18)

B the six qualities

ae

#45 or that ine

r defilement

rale and partic

Lhe six sensas,
al sense-argan
p-18)

sensas. [p. 18)
o the gighleen

six sernzes (ind
esses [vijnamal

gre to he attribut

), e

5K
ri

in 1he p

I;-rHUddlis
the ap|:J'

ofl the ext

s or

rskrit, and nai
[iveratare 1o a
HOME Iy see

can be annihi
I.{p. 18]

“fy0 in Japane
Chapler in
Lotws of the

ated {niro

d Kuary
arajlva’
opd Law'

re [ reither

maculacy, etc,, the
to the Absclute;
al objects, it is not n

ilosophy of

philosophy,
ehension of

emal world,

elernenils of

Kix qualities

s} is quite
o of well-
t confusing

ha); 4. And

Lyin Ching n
L translathon
. ILs Sanskril

. It is crve of thel mpsi popylar sutras in

Japan, espedally among fgllgwers of the H ath, irduding Zen,
Tendai, Shingon, Nichirep, elc

The Sanskrit for Kmmrl:l ms, Iccordng o some lapanese
authorities, originally (o|have heen Avalokits svdra) and Aovalokites-
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vara. If so, Ewannon s § mgre leral renden
ar Kwanpi i [luaitzuuiil. The
er of voice
voice wijich is varioushy
by this |hearing that the

shih-yin)
is "the

troublesthey are in.

retained

The presgnt Lrans!ation
the pn:?er names, the I3dpanese way of
(

p. 19)

™ Bod
axha

T ugafery”, or better "fa

* Dharagind hara in Sam

“ Korgdeyo in Japanege.
ramita-sutra.
. Those who 3Jre ot acoustomed

er whal is thp ulfimale significat

prajna
litera
may w
The Pragma dialectic
contradi

The pr:I'nt English s
weaen 402412

made

* Dhar a, thai is, the
is the opjeat of the v

odowr t

sallva Akshay
ible Intelliga

s

hi
e

5 fr

.Il.lll

krig. “1he supporter

is viewed or hear
rd ared ifterpretdd
latter are emangig

P KLKara iva's

palience. (p. 210

(p. 24)

th

The Rl tithe in 531

1

|

Xing a simple dre
its directness and intuiti

1

C.E

* That i% Samadhi of ngn 4
the Yogin retires 10 practise

to lead us to
statement. R dif
53,

£r

(p- 29)

't of manowijnanal th

Fsislance. Arana ibso
his medilation. (p| 34

je
al [sense, sound that :I
t of the olfactgry 4ense, and 5o fortH, |

& 110 Fnrgu-'ltt-t:: B-Iﬂ-ﬂh

n K&anzeon |Kuan-
sqttva Avalokitasvara
*{ From him issues a
all beings, and it i3

sted from whatever
imelr::.uh the reading of
rongnciation has been
i in Sansknt, {hax

mtl 19)

*Thalid sahalaka, workd o

is, Bodhisattva of

e garth™. {p. 28]

is Wajracchediks-

longs o the Prinp khss of Mahayana

kind of reasoning
Il these negalions.
igher afirmation by

L from the Hegelian in

slation 15 from Kuomyrajivk's Chinese version

ofgght, as form [rupa)
he auditory sense,
N

means a forest where
1]
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2 This
divided
smilar

the second pirl. The text goesjon in a
dining Feclion| Indead, there g soma
second part is really 3 repetilion of the
i nt copies of one and same
there are in thgse 1wo
o the 1exl isalf [whila |
fact is that paszages
1he whole Fraj raimi-
the folowing only such fdeas as

E.ﬂf the Diamdnd Sutra as it isjusually

et who o Lhins, This
thought] which|is tantamount ¢ Saying
in the

rhulil.am unrelated “Lhi

1 o of the bagc doctrines of Bufdhism,

an}
# rSutrp of Hergjc Deed” . [p]58)

* From The Trar|smission of Jhe Lamp|, XXX, [p. 68

il : (1] I:H!:EESM" m3y alza b r‘endtjred "Entrance h1 Higher
IntLtion"”, aLd “lentrance byl Conducy’, “Entjance by Practical [Uwving™.
(p. 68}

# rywal .gazing" lip. 691

* Since this irargs|ation from) the Trahsmissien of the Lamp. lIn:: Tun-
Faang (55, to-lﬁr;inir-g the (ext hawve| come fa light, The one & in the
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Masters and i es pf the Lanka {Lenghla htzu Ohij, already
published, and the oller silll in M5, wiich ver the present
duthor intends tg havp reproduced in fapsimile pefore|long. They
differ inrmiror paifils with the trarslatan here giveny. (p. 711

* By Seng-Usan (5bsan |p Japanese). Died C.E. ind = hsin. Hsin|is
one of those Chinpsa s which dafy glatior]. Whemn 1he Indl: n
scholars were Irylng tp Lrarslate the Buddhist Sgpnskrit | works gfo
Chinese, they di et that there were fiye classgs of Sanskrit terms
whidh could not be satkfactorily rendered Chi e thus fmd
in the Chinese Tripitaka|such words as prajrja, bodhy, buddha, nirva
dhyana, bodhisa .+ dlmost akways untranslated; and they
appaar I thelr ofiginal Sarskrit fonn am Lhe gedhnldal Budd
1erminalogy. F leave han with al meanl

this Urarslatian, it waulld save us [voem the many di that fac

in its Enghsh r For hsin mea mind|", “hegrt”, "
“epirt™--each i el as all inclusively. In th 1l coamip
lion by the third igrch of Zen, i1 has 1] intellect
connotation but at othgr times it can properhy be given as 'heart”. §
as the predominafil of gen Buddhisn] is mao ciLial th
arfthing else, Lir the serme of being logi ihas aphig

| decided here 1o Yransifle hsin by “mind* l}ther tHan by [heart”,

by this mind | de niot mean our psychologldal mind, but whal may
called absoluie mi Mind. (p. 71)

* This means: en the absolute cnenesy of thiggs i fot prop
undersiood, negation # well as affimmatioh tends|to be & one-si
view of reality. W ddhists deny the replity of fn objeclive worild,
they da not mean that ey believe in the upconditioned empliness pf

things; they know
awray with. When
mean that all is n
contradiction. The
involved in realism

ophy of Zen avaids
N a5 in mibilism, {p.

be d

-

B S

& 110 anu-ﬂtn B-ﬂl-ﬂh
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% The Mastprs a I:Hr;ipl
composition (of S0-san "

following ec

The true and

Haw vaguely il va a
it orignates inni
78]

Y e, Tat tvam asi. [p. 78)

exprestion here:

tance t are.

Lits ends Jre rvaymr reached|
mminates in endless 1me" {p.

time, it

inte nmingling,

d are indeed distinguishable,

s of the |anka aka quotes a |poetical
Mysterious™ in which we Li

nd the

“ The Tun-herg qopy, 2ditedl by D. T. $uzuki, 1934, Hui-neng = Yeno,

637-712.(p. T7)

“ The text h3s "lh‘r Fr:ﬁrfmita SUtka" here. Bl 1 1ake € o mean

Prajna itself instead of

s the b
d=. {p. 82

® The 1ex
ane have "m

* The tithe Iijeralh,r read
againsl “falsd” and

opposidon of army kind
insighi does ot graw fr

y'. while the K

: "ﬂ\E true -Fal
a E-Blﬂﬂ a

a. [p. 81}

e spin
e tisic

pshop edilion and thg cument

moving-culet”_ " " srands
iel and 2% long a:t%r: 5 @
I mnsight is possible.

ercise of meditation. [p. 82)

d this

¥ That &, the AhTImﬂ rEhIes to divide itself into twa: that whidh
. |

sees and that which i

B3}
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1# "Maving' mea
3 dualistic int
B3]

*? Chih, jnana in Janskrit, i

1he highest form

the Absolute. [p. 24)

* Yoka Daishi (died 713,

known as Genga
Hui-neng, the,

converted 1o Zery
Hul-nerg is recq
number of shor
COMpPOsition n

Cheng-tao ke, "r

 The fivefold
Prajna-, (4] Dha

1) The Dhanﬂz

of Tramsformatio

X 11} Mirror-int

Works, and (4) I:I;T;r perc

Vimoksha, See L
203.221.{p. B7)

* For the slx Riddhl,
. cit.

meditations, seg

¥ Tsao<hi is T
monasiery, mear

g "di'.ridi;rg‘
etation of i

il

of knowle

ar "l

dinc
e, dire

[C
Bl

ye-sight
-, and |

'I:H:H:I"'J {1
-p. 7]

on, (2

)
Yallee fo

W

r

ie

LJ:: i

* The Abhidhafmakosa,

kshus)

ddha

tan
of

ng". Whe

takemafe, which i

ﬁ‘tﬁ ol stindg

lar ohe. T
(p. 84)

E (11 Phiys

identiby, |
tions. ip.

I, giv
55in's

g
22

he namg of the

5 the mas himsef]

= llllillﬂ' Fnrgmﬂ:ll B-::n-ﬂh

f an expl
rench ra

_B7)

- (p. 8]

ical
eye. [P, Bﬁf

cality where

ahsolute Mmoves,
Consciousness. |p.

pion 10 Prajna which is

¥ seeing yy the Immovable or

inese), otherwise
chief disciples ol
. Before he was

in 713 leaving a
thesn the present
Cwigital tille reads:

L (2] Heavernly, 3]

) the Body of Enjoyrmery, and [3) the Body

)
7)

mowledge of doing

nation of the eight
|agion, Chap. VI, pp.

g supematurpl products of the

Hui-neng had his

wurer [orgottenbogkyorg
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7 l[lcr:nn:li 1o Auwdhist losoplyy, existence is dhvided o two

ps, sampkrita ‘;jll:l asﬁﬁta. The saomskrita applies amything
that does any king of in ary possible mImer, while the
asamskrila apcomplishes nothing, OF this class are sppee rded a5 3
mnrﬂe of rea|ity, Mingena, and nonexistence owing to{lack o] necessary
ithons, (. 83)

snang-hsirg, 1. "gpod starf, was a greal schotar offhis agg. [p. 85)

* The story of this Bhikshu is(1odd in the Sutra on Cleansing the karma-
Hirdl rance s {Thing Yeh-chang|Chingl. (p. 96)

* The Inllmﬁlg mordo are 3|l taken from a book kapwn ag Sayings of
the [Anc| end Worthiey, fas. 1§ tsun-hsivyudu). (p. 103)

5 yWobaku Ki-un in lgpanese [died B50. (. 109

% dne of understanding of Bu
whiil is meafit by thg Buddhg and by semtient bei

Enas an Il branches of the Buddhist teadhing, The Buddha
is ap arlig 5 SEEm inka the reason of mast . whila
sergient bei nornlmultitudes confused in mind gnd Al of
def]l ements. j dhism ls to have all sen beings

attdin enlig like the Buddha. The question Is whgther they
are|of the same napure as the latier; for if not

inghlrg in a1 will ianslorm them ma dhahood
The positior] of 2erl Buddhism i that One Mind pervades al and
thea fofora on to be made betweaen the Buddha and
sengient he al as far as Mind s concendd Lhe ban arg of
mlglnan.re. Mind? Huang-po atiemnpts 1g solve this
quAsiion forhis disciple Pai-dhsiu in these sermons. [pl 109)

= The five 5 are: [ 1) the ghysical eye, {2) the heavenly gye, [3) the
ey of wisdpm, {4) ithe eye|of the Dharma, and (5} the pye of the
Bugdha. lp- 116
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* In the

statement

|IDiamond Sutra

as regards the yuth of his teadhing. [H

(Vajracchedika), the

Suddhd
. 116)

“* Hsuan-gha, B35-908. Th
LI of the Pi-yen Chi,
the same jme the most p

following is a fiters
hich is one of the
lar of Fan toxts. Th

trans|§tion|of Case
st impprtarfl and at
words [n brjckels In

se ofl Yengo. A ko

the "Nlustfative Case" ard | Seccho's verse are
the naturg and composition of the Pyen CH,|see my Zer] Essays,
series Il p| 237 et seq. [p. 117
* The Renjark purposes 10 make the reader abanfon his Lsual reltive
polnt of vigw <o that he can reach Lhe absolute gnound ofjall things. |p.
117)
“ H will interesting to note what a rmystic losop g 1o say
about thig "A man dhall [become truly poor apd as s
creature will as he was when he was born, Ard| | 5ay 19 youl, by 1the
eternal trjih, that as long|as ye desire 1o flfil the will od, and
have ary desire after clemity and Gad; 50 [ong Jre ye [y poor,
He alona Hath wue spiritual poverty who wilks irg, krjows fiothing,
desires nothing. *--{From Eckhart as quoted by ige in Ught, Life, and
Love }ip. 131)
b Symbdl f emptiness [surpatal. ip. 132)
“Noe property he hay, for be knows that 1the desire| Lo ppssess is
the cuvse ¢f humanlife. (p.[132]
 Left 10 his disciples as s Basit words when e was gboug 10 pass
away. {p. 340}
™ This is |Dai-o Kokushi's |own name, Daio bging his| posfhuamaous
honorary Tile. {p. 141]
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In those monasteries which are comnected in some way] sdth the
hor of ghis admonition, i1 is read or rather chanted beforg 3 lecture
Teisho pegins. (p. 142)

tiuso Cishi is the honorific title posthumoysly given bnd ar] Emperor
Kwanzqn Kokushi, the founder of Myoshing, Kyolo, i
most [mportant Zen headquarters in lapan. aAll the Z
present day in Japan are his descendants. pome doubljis
oul thg genuineness of this Admonition ps penned wanzan
mself, ithe ground that the Content is tpo “grand

2

Respec@vely: april B, December 8, and Febnjary 15_(p. 1459
Tt The Tralning of the Zen Mank, p. 40_{p. 152
11 see alsd nry Training of the Zen Maonk, p_ 106 (p. 153
[ bid., p.Ja4. (p. 153
|

Fas. XXq11, {p. 1550
1 introdudtion 10 Zen Bud dhism, p_ 58. {p. 155

I Zen Ir:ﬁ, i, Plates X1V and XV, with their agcompanying
kplanatigns. [p. 155)

T 1bid. Plgtes X and X1, and also Second Series. (p. 155)
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