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Redtation · of Pātimokkhd 
, ,� ·· .Thi�·�i�t���. take� at Wat Bo'.;,dranives Vihāra during the 
recit�Üon of· Pā�imokkha, shows the, �hikkhusangha, sitting 
v!ŗltļiin ··fore armslength' around the reciting bhikkhu. . '., . 

: : · 'At the time:'when this photograph was taken, the' 3rd of 
Novem ber 2499, Ris Majesty King Bhūmipol Adulyadef was 
ordained temporarily as a bhikkhu and may be seen sitting '�econd, from left in the photograph with the late venerable 
subabbot (later Abbot) seated next to hlm. 

Behind the reciting bhikkhu is the image of . the late 
Sangbarāja Somdej Phra Maha Samaņa Chao Krom Phrayā 
Vajiŗafiāņavarorasa, son of Kin.g Rāma IV (Mahā MongkuO 

whileto the left may be seen the flower-offerings placed before 
the main Buddharūpa. . . ,. 
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INTRODUCTION TO THE PĀTIMOKKHA . 
by Plira Sāsana· Sob/ia'!a ( Suva��liano) 

It is the intention of this introduction to place the 
Pāŗimokkha in historical perspective and to show from the books 
of Discipline and the Discourses ( Vinaya and Sutta ) the various 
steps which led up to the formulation of the Pāŗimokkha as we 
have it now. This involves describing the establishment of the 
Uposatha ( Observance ) days and how the Pāŗimokkha came to 
be chanted on those days. In order to trace the steps in this 
development, it is necessary to consult many parts of the Pāli 
Canon and its commentaries since no continuous history of the 
Pārimokkha is found either in the books of Discipline, or in the 
Discourses. It is not intended to embark on speculations regar­
ding the Pā!imokkha but only to state the history as we know it 
from the ancient Canon supplemented to some extent by conunen­
tarial i nformation. As this book is not a comparative work and 
as we are presenting the Pāļimokkha now used in the Theravāda 
Sangha which has been preserved in Māgadhi, so other traditions 
(in Sanskrit, etc ) ,  have not been consulted. 

The traditions regarding the first promulgation of Vinaya 
are worthy of examination and teli us something of the conditions 
of the Sai:igha in the early days. After the Enlightenment, it is 
obvious that the Sangha abounded in those with great insight or 
direct knowledge of Dhamma. The Noble Ones ( ariya ) were 
many and worldings ( puthujjana ) were few. As the mora] 
conduct of the Arahant is naturally established and that of other 
ariyas very pure, so no need was f eh for rules and regulations. 
Also, numbers were small and disciples after their attainment 
lived scattered about the groves and forests either singly or in 
small groups, so that organizational problerns were not likely to 
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have troubled them. The Iargest group in that early time would 
have been those bhikkhus acx:ompanying Lord Buddha and who 
requirecl, because of their great ability, not so much rules of 
training as the instructions given them in Dhamma. Thus, 
historically, of the twin constituents of the Dispensation (Sāsana), 
Dhamma predates Vinaya. 

· 
It was only wheo the Sruigha grew in strength and some 

enterecl it not having the purest of motives, or who through 
weaknesses in their characters came to lead a corrupt life, that it 
became necessary to establish rules of training. The commentary 
states that twenty years passecl before there was any major case 
to consider ( though this does seem a long period). Up to that 
time a number of rules on lesser matters ( such as the Pacittiya, 
etc) had been establishecl whenever the occasion arose to do so. 

It is noteworthy that Lord Buddha did not at first Jay down 
a fixecl code but made up rules according to circumstances which 
meant that what was theo called the Pā!imokkha was constantly 
growing and changing. It grew as new rules were made and 
addecl, and it changecl as allowances altered the application of 
these rules. 

We cannot now determine which rules were laid down �ll 
the earliest times. The present arrangement of the rules of train-·. 
ing in their various categories is of course the work of senioŗ 
bhikkhus possibly within the lifetime of Lord Buddha but certaiŗi�· 
ly at the First Council of Rājagaha. It is of course not to be 
supposed that the order of offences as we bave them represents the 
order in which they were committed although the first serious 
offence, the breaking of the life of purify by Phra Sudinna, is held 
to be the first tirne a serious obstacle occurred for a bhikkhu. 

Before this tirne we find Phra Sāriputta Thera requesting 
Lord Buddha to rnake known "the course of training for disciples" 
and "appoint the Pātirnokkha in order that the Jife of purity rnay 
persist and last long ". But although the request was rnade in 
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this way, Lord Buddha had no intention of formulating a rule 
unless there was cause to do so. Saying, "Wait, Sāriputta. 
Wait, Sāriputta. The Tathāgata will know the right time for 
that. The Teacher does not make known, Sāriputta, the course 
of training for disciples or appoint the Pā!imokkha until some 
conditions causing the pollutions ( āsava) appear here in the 
Saiigha." Lord Buddha then lists the circumstances favouring 
the arising of these pollutions: When the Sa.Ilgha has attained to 
long-standing, to full development, to chief greatness in gain, to 
great learning. "Hence the Teacher makes known the course of 
training for disciples and appoints the Pā!imokkha in order to 
ward off those conditions causing the pollutions. Sāriputta, the 
Bhikkhusa.Ilgha is free from immorality, devoid of danger, 
stainless, purified, based on the essential" ( training of moral 
conduct, collectedness, wisdom, freedom, and knowledge and 
insight into freedom ). At that time among five hundred 
bhikkhus, even the most backward was a streamwinner. Here 
we shall leave this matter, assuming that the condition of "long­
standing" referred to covers a period of twenty years as the com­
mentary says. In the circumstances when we have very little 
evidence to supply a history, this figure must be preswned to be 
accurate. 

Before tuming our attention to the Pā!imokkha itself, the 
steps leading up to its chanting on the Uposatha days should be 
tracecl. The custom of Uposatha ( the 14th or 15th and the 8th 
days of the lunar half month), is an ancient one, long precee­
ding the time of Lord Buddha. Originally it bad been a day set 
aside by the Vedic priests for abstinence before offering their 
sacrifices. With the rise of the various groups of homeless 
wanderers, this custom of using these days as holy-days was taken 
up by them but put to a new purpose. As many of them no 
longer offered sacrifices in the fi.re ( on though some sects such as 
the Ja!ilas maintained the efficacy of ritual sacrifice also), so the 
day came to be one set aside for the communal meetings of various 
groups of wanderers. They took advantage of this gathering to 
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teach house-holders who would go upon such days, to hear what 
were the teachings of the various ascetics and wanderers roUDd 
about. 

As we leam from the Uposatha - Chapter ( Mahāvagga II) 
this fact was noted by the good king of Magadha, Seniya 
Bimbisāra. As he was devoted to the Teaching of Lord Buddha, 
it occurred to him as he sat meditating that it would be an advan­
tage for the forthgone disciples of the Exalted One to follow the 
same custom. Noting that the wanderers belonging to other sects 
taught some dhamma to people and that thereby peop]e gained 
affection and faith in them, it is said that the king thought: 
"Suppose the masters ( i.e. bhikkhus ) should also collect together 
on the fourteenth or fif teenth and the eighth days of the 
half-month ". 

It is evident that Lord Buddha approved the words of King 
Bimbisāra for after addressing the bhikkhus, He made the 
following allowance: " I allow you, 0 bhikkhus, to meet together 
on the fourteenth or fifteenth and the eighth days of the ( lunar ) 
half-month ". Having established this meeting for the SaDgba 
nothing more is known until people ( doubtless non-Buddhists as 
well as Buddhists ) criticized the bhikkhus since although they 
met together, they then sat down in silence. As the general 
standard of meditational attainments among bhikkhus was very 
high in those days, one may suppose that most of them employed 
their time for the practice of absorptions ( jhāna ). The meeting 
would then be a silent assembly of bhikkhus ( with some lay 
devotees? ) w ho practised collectedness ( samādhi ) although their 
meeting was not stated to be for this purpose. Perha):'6 such 8ll 
assembly can be glimpsed from the words of King Ajāt:asatm 
from a much later time. Upon a Full Moon night after the king. 
had approached one thousand two hundred and fifty bhikkhus 
headed by the Lord, among whom there was "no sound at all, 
not a sneeze' or a cough ", he exclaimed, "Would that :rqy lļ)iĢļ 
Udayibhadda might enjoy such calm as this assembly haa." 
(DN 2). 
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But while the uposatha was held in this peaceful way it 
could not satisfy the many house-holders who did not have faith 
in any one teaching and who, on such holy days went round 
investigating different teachers' doctrines. ln fact, they were so 
dissatisfied by these silent gatherings that they used a colloquial 
term of abuse for the Sakiyaputta samaņas, - "sitting in silence 
like dumb pigs ". This proved to be effective in getting instruc-­
tion for them since Lord Buddha then allowed bhikkhus who had 
assembled on those days, "to speak Dhamma ". 

How long the uposatha continued in this way, indeed the 
dating for the whole sequence of these events, is uncertain, since 
when the Vinaya material was classified in the First Council it 
was not in a chronological order but largely according to subject. 

The next stage is seen when a thought comes to Lord 
Buddha: "What now if I were to allow those rules of training, 
laid down by me for bhikkhus, ( to form ) a recital of Pāŗimokkha 
for them? It would be an act of observance ( uposathakamma ) 
for them ". Consequently, in an evening instruction after that 
day's seclusion, Lord Buddha addressed the bhikkhus, saying: 
"I allow you, 0 bhikkhus, to recite the Fāļimokkha" 

From this evidence we understand that i t  was the Vinaya 
Pāļimokkha ( or as many of its rules of training as had been 
established at that time ) ,  which was to be recited by bhikkhus 
from that time on. 

Now we have to takc up a different thread of evidence 
which also leads up to the regular recital of the Pāļimokkha but 
while the above reason may be considered the extemal one, the 
circumstances which will be related below and which also' led to 
the same conclusion, is a matter of internai Saiigha policy. These 
two must have occurred almost simultaneously although we have 
now no means of judging the precise order of events. 
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This series of events starts with the Enlightenment of Lord 
Buddha and concems the life of the early Saiigha. Much of the 
information we shall use here is contained in Ācariya Buddhagho­
sa 's Cornrnentaries cornpiled frorn earlier sources about one 
thousand years after the events on which they cornrnent. 
Nevertheless, this inforrnation is better than none, besides which 
#Je great commentator's works often ernbody reliable traditions. 

In the Cornrnentary on the Dighanakha Sutta (MN 74) it 
is related that after the attainment of arahantship by Phra 
Sāriputta Thera in the first year after the Sarnbodhi, and the arising 
of the Dhamma-eye to the wanderer Dighanakha, Lord Buddha left 
the Boar's Cave on Vulture Peak and went down to the Barnboo 
Grove nearer to Rājagaha followed by the great chief disciple. 
At that tirne there carne about the union of four factors ( cātura­
nga-sannipāta): ( 1) it was the tirne of the Full Moon in the 
constellation of Māgha (February-March), (2) one thousand two 
hundred and fifty bhikkhus bad assernbled without any previous 
instruction to do so, ( 3 / all of these were arahants having the six 
accornplishments (abhiīiīīā), (4) and all were accepted as 
bhikkhus with the "Corne-bhikkhu" formula. 

Then Lord Buddha recited the Ovāda Pātimokkha (see page 
19 below ). Frorn that tirne on, Ovāda Pāti�okkha was recited 
by Lord Buddha frorn time to tirne though it is not said that he 
recited it every uposatha-day. Indeed there were long periods, 
sometirnes for three rnonths at a stretch when He practised solita­
ry rneditation having only one attendant so that He could not have 
recited the Ovāda Pāŗirnokkha on every uposatha-day. The 
comrnentary on the Udāna ( Pararnatthadipanī) stresses that He 
alone recited it, so that it seerns as though groups of bhikkhus not 
living with Lord Buddha had nothing special by way of recitation 
on that day. We rnay picture them either in silent assembly or 
instructing in Dharnma, as outlined above. As this Ovācla 
Pātirnokkha is very brief though it encornpasses a great range of 
Dharnma, no doubt Lord Buddha expounded it in various ways 
for the benefit of those hbikkhus "'ccompanyillŖ Him. 
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As was also mentioned above, during the period when the 
Sangha remained free of serio1Js obstacles, minor rules were 
established from time to time. Over the years there grew to be 
a sizable number of rulings on behaviour which would not at 
that time have been clas.5ified since there was no need as yet to 
recite them. The odd numbers of Sekhiyas found in Cullavagga 
VITI might be the remains of such material. 

When permission was granted by Lord Buddha for bhikkhus 
to perform the ceremony of acceptance ( of a person into the 
Saiigha), undesirable elements began to creep in for all sorts of 
reasons. Such bhikkhus were only so in name and most of them 
had little thought of renunciation or of leading the life of purity 
for the realization of Nibbāna. As the years went by, no doubt 
this process of accepting unsuitable people into the Sangha 
although checked by numerous regulations, tended to alter very 
greatly the balance between the ariyas and those who were 
worldlings. Formerly, the latter were hardly found in the Sailg­
ha while after a time they came to form the majority. Such a 
state of affairs is seen from the Sangārava Sutta in the threes of 
.Aiiguttara Nikāya: "In former times, you know, bhikkhus were 
fewer in number but those possessed of supemormal powers being 
more numerous, they showed the marvel of rnagical power but now 
it is just the opposite ". More signifigantly there is the question 
of Phra Mahākassapa Thera ( Samyutta Nikāya, Nidānavagga 
XVI, 13 ) : "What are the conditions now Lord, what is the cause 
that formerly there were both f ewer precepts and more bhikkhus 
were established in profound knowledge ( =arahantship ). What 
are the conditions and cause that now there are more precepts and 
fewer bhikkhus established in profound knowledge?" 

As the movement of Dhamrna spread and attracted more 
into the Sangha who were not so acromplished as the first great 
disciples, so it was inevitable that a time should come when the 
Sailgha was no longer pure. Even when the Pāļimokkha and 
the rest of the Vinaya had not been formally established, bhik-
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khus and sāmaņeras through the teaching of Dhamma must have 
known, if they were intelligent and devoted, what was suitable 
for the practice of a samana. In those days many bhikkhus bad 
formerly been ascetics in �ther sects and would therefore know 
the sort of conduct observed by all sorts of samaņas. House­
holders, too, had ample discourse with wanderers and would gather 
from them an idea about the sort of things which an ascetic was 
allowed by custom to do and what was not proper for him. Thus, 
even without the Pāļimokkha or Vinaya, there would have been 
plenty of guidance for a conscientious bhikkhu. 

However, we read in Cullavagga IX that when the Lord 
was staying at Sāvatthī in the Eastem Vihāra, sitting surrounded 
by a saiigha, although requested three times by Phra Ānanda 
Thera to recite the Pāļimokkha, i t  was only the third time that 
He replied, "Ānānda, the assembly is not entirely pure ". 

Then Phra Moggallāna Thera surveying the assembly in his 
mind, saw that there was one bhikkhu, "of bad moral conduct, 
depraved in character, not a samaņa though pretending to be a 
samana, not one who leads the life of purity although pretending 
to be 

.
one who does so, rotten within, filled with desire, filthy by 

nature ". It needed three commands from Phra Moggallāna Thera · ·arid even then that individual did not move, so hat the had te be 
ģr�ped by the arm and ejected from that building before the 
·a�mbly could be declared entirely pure. 

Note that the nature of the corrupted bhikkhu's offence is 
not stated. It could not have been what was later to be called the 
First Pārājika otherwise this would have been the occsion for the 
laying down of the course of training in that respect. This inci­
dent may therefore be assigned to a time before the First Pārajika 
came to be laid down. Whatever were the actions of that bhik­
khu they must have deviated very far from the true course of 
training for a samaņa since it is said of him, " there is no comm­
union for you with the bhikkhus ". 
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There follows LordBuddha's instruction on the eight strange 
and wonderful things about the great ocean, each of which is used 
to illustrate some facet of the Dhamma-Vinaya. Two of these 
facets are of interest here: "And even, 0 bhikkhus. as the great 
ocean is stable and does not overflow its bounds, even so. 0 
bhikkhus, whatever training-rule has been laid down by me for 
hearkeners, they will not transgress it even for life's sake ...... " 

"And even, 0 bhikkhus, as the great ocean does not 
associate with a dead body, a corpse, but whatever dead body 
or corpse there may be in the great ocean, that it quickly forces 
ashore and casts up onto dry land, even so, 0 bhikkhus. whatever 
individual is of bad mora] habit.. .... (as above ), the Sangha does 
not live in communion with him, but having assembled quickly. 
suspends him; and although he is sitting in the rnidst of the 
bhikkhusangha yet he is far from the Sangha and thc Sangha 1s 
far from him ... . . .... " 

Later. in concluding this incident, Lord Buddha says: 
"Nor, 0 bhikkhus, should the Paŗimokkha be heard by one who 
has an offence. Whoso should hear it, there is an offence of 
wrong-doing" ( see below, "Confession of Offences ...... " ). 

The question arises here as to which Paŗimokkha is being 
spoken of. This problem can only be resolved with the aid of 
the commentary on the following passage, occurring in the sarne 
section: "Now, 0 bhikkhus, henceforth I shall not carry out the 
uposatha, nor shall I recite the Paŗimokkha; you, 0 bhikkhus, 
should yourselves now carry out the uposatha. you should recite 
the Paŗimokkha. It is impossible, 0 bhikkhus and it cannot corne 
about that the Tathagata should carry out the uposatha or recite 
the Paŗimokkha in an assembly not entirely pure ". This is not 
possible obviously because a Tathagata is possessed of ali the 
accomplisments among which is the power to see into the rninds 
of others. 
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The commentary on the Udāna, where the same incident 
is recounted states that on this occasion Lord Buddha ceased to 
recite the Ovāda Pāŗimokkha and gave to the bhikkhus the task 
conducting their own assemblies on uposatha-days when a 
Pāŗimokkha of an unspecified number of rules was to be recited. 
It explains two sorts of Pāŗimokkha: calling the verses beginning 
"KhantiparamariI ...... " the Ovāda ( or exhortatory) Pāŗimokkha, 
while the one later established it calls the Āņapāŗimokkha 
( beginning "Sunātu me bhante„ .... ") and this is here called the 
Vinaya Pāļimokkha. 

This incident must be nearly simultaneous with the 
allowance to recite the Pāŗimokkha dealt with above ( Mahāvagga 
IX). We do not known which of these incidents took place first 
but we do know that they occurred in widely separated places -
Rājagaha and Sāvatthi. It is possible, but not now provable, that 
the Rājagaha event preceeded that at Sāvatt}:ii, since after the 
latter bhikkhus everywhere would definitely be instructed to recite 
regularly the Vinaya Pāŗimokkha. In other words, these two 
events as related in the Vinaya, seem to record separate but 
chronologically close steps taken for the well-being of the Saiigha 
by Lord Buddha. 

Probably soon af ter this and at the ei� of the twenty 
years ( or so) of purity in the Sangha, there .ci;opped up the 
serious deviation from the life of a samana seeri in the actions 
of Phra Sudinna. At first he was no. doub't- � serious and 
well-intentioned bhikkhu who put forth consičlerable energy in 
his practice, undertaking as we are told, four of the Austere 
Practices (dhutanga). But after having as many as eight Rains 
Retreats, he was trapped by his scheming family who wished to 
re-entangle him in household lif e and by his own weakness as 
regards sexuality, so that he broke the tacit but so far unfonnul­
ated rule on the abstention of bhikkhus from sexual intercouse. 
This was a mode of restraint usually undertaken by ali who lef t 
the household life, whether within the Buddhasāsana or in the 
doctrines of outsiders. 
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Though the rule of the training had not been laid down 
formally this was but a slight excuse for Phra Sudinna and the 
best that one may say for him is that he did not see the dangers 
( ādīnava) potential in his act. As the course of training had not 
yet been laid down in this respect, one might query the action of 
Lord Buddha. in rebuking Phra Sudinna but we find that after he 
had committed sexual intercourse with his former wife, he was 
remorseful and conscience-stricken and blamed himself for his 
inability to lead the life of purity, complete and purified. "And 
because of his remorse and bad concience, he became haggard, 
wretched, of bad colour, yellowish, the veins showing ali over his 
body, melancholy, of sluggish mind , miserable and depressed, 
repentant, weighed down with grief ". Ali this shows clearly 
that in this matter, as with many others, even before there was a 
rule, inteJligent and devoted bhikkhus would know the correct 
thing to do. 

Phra Sudinna had first to suffer a lengthy rebuke from 
bhikkhus who were his f riends and then, when they reported 
this matter to the Lord, another and more elaborate upbraiding 
from Him. Among His words on this occasion were: "How can 
you, f oolish man, while Dhamma is being taught by me in various 
ways for the sake of passionlessness, strive after passion; how can 
you while Dhamma is being taught by me for being without 
fetters, strive after being bound; how can you while Dhamma is 
being taught by me for the sake of non-grasping, strive af ter 
grasping? Foolish man, is not Dhamma taught by me in various 
ways for the waning of passion, is not Dhamma taught by me 
for the subcluing of conceit, for the restraint of desire, for the 
abolition of clinging, for the annihilation of the round of 
becoming, for the destruction of craving, for passionlessness?" 

He is further castigated with the words: "Foolish man, you 
ue the first doer of many wrong things ", meaning that from that 
�ime on, serjol,ls offepces WQ\lld ipcrease in number. 

n 



Then Lord Buddha uttered words of rebuke which occur ali 
through the Vinaya and bring out forcefully the fact that He 
intended the Dhamma to spread and knew that the good conduct 
of forthgone disciples was essential for this. He said to Phra 
Sudinna: "It is not, foolish man, for the pleasing of those not 
pleased ( i.e. outsiders ), nor for the increase of those who are 
pleased (i.e. Buddhists), but foolish man, it is for the displeasing 
of those not pleased as well as for the pleased, and it causes 
wavering in some ( i.e. in those who are inteFeSted in Dhamma 
but not yet Buddhists ) . 

After further upbraiding, Lord Buddha says: " On  account 
of this, 0 bhikkhus, 1 shall make known the course of training 
for bhikkhus, founded on ten reasons: For the welfare of the 
Saiigha, for the comf ort of the Saiigha, for the control of unsteady 
men, for the comfort of well-behaved bhikkhus, for restraint of 
the pollutions ( āsava) · in this present life, for guarding against 
pollutions liable to arise in a future life, for the pleasing of those 
not yet pleased, for the increase of those pleased ( with Dhamma), 
for the establishment of True Dhamma, and for the benefit of the 
Vinaya." Following this, the basie rule of the First Pārājika was 
established. 

Now we have reached a stage· where both a Vinaya 
Pāļimokkha is to be recited by bhikkhus and what will be classed 
as. the first offence in the final form of the Pātimokkha, has been 
established. 

. 

The number of rules even at this time had not yet arrived 
at the number we know today. This iš seen from a number of 
Discourses where mention is made of the "150 rules of training ", 
(AN, Threes, 9, 84ff). Lord Buddha is there recorded as saying: 
"O bhikkhus, this recital (of the Pā!imokkha) amounting to 
more than one hundred and fifty rules is to be made twice a month 
for the training of young men of family who are zealous for their 
own welfare. Now all these rules combine together to make up 
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these three steps of training. What three? The supreme mora} 
conduct, the supreme collectedness and the supreme wisdom. ln 
these are combined every one of these ( hundred and fifty ) rules„. 
Thus, 0 bhikkhus, one who partly fulfills thEse observances 
( experiences ) attainment partially ( i.e, insight but not supreme 
wisdom ), while one fulfilling perfectly ( comes to experience ) the 
complete attainment. Not barren of results, 1 declare, are these 
rules of training ". 

While in the Pali Text Society's translation there are said 
to be more than ( sādhika ) 150 rules, the commentary states that 
this is to be understood as "fif ty more than a hundred ". With 
the rules as we have them, one can only arrive at precisely 150 by 
subtracting from the 227 rules of training, the 75 Sekhiyas plus 
the 2 Aniyata. The commentary again comes to our aid by 
simply stating, "at that time there were only one hundred and 
fifty rules ", which seems very reasonable. 

So we may picture the gradual accumulation of the rules of 
training during the life-time of Lord Buddha. Although some 
scholars in the West have expressed doubt as to whether the 
whole of the Pāļimokkha .was formulated during the Buddha-time, 
tbe following should be gi�.eD; careful consideration: Firstly, the 
bhikkhus who preserved tne. rules had little to gain by adding 
new ones. Already when: there were only a hundred and fifty 
rules, a distraught bhikkliu went to Lord Buddha and exclaimed: 
"Lord, the recital 1 have �o make twice a month amounts to 
( more than ) one hundred and fifty rules. Lord, 1 can't stand 
such a training ! " Men, even monks, do not usually go about 
deliberately burdening themselves with Ioads of extra regulations ! 
Secondly, many bhikkhus of those days had memories far beyond 
the capacity of most westem minds, and quitE outstripping the 
memories needed in this age of written books. Many bhikkhus 
had in their youth come from brahmin families and consequently 
had been trained to remember the Vedas, etc. As such bhikkhus 
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were by no means few in number, it is inconceivable to suppose 
that any rule or saying of the Lord 'invented' by some bhikkhu 
could go unchallenged. The rules and discourses were not the 
property of a select minority who could please themselves and 
invent what they liked but were the common knowledge of a great 
number of disciples, some of them lay-people. Thirdly, there is 
an offence: "ln ( uttering) false speech in full awareness there is 
( a rase entailing) expiation" - and this is the first among the 
ninety-two pācittiyas. It is impossible to think of those great 
disciples who had won the highest fruits deliberately committing 
an offence by putting into the mouth of the Lord something not 
said by Him. Fourthly, time and time again iu the Suttas we 
find talk of misrepresenting the Tathāgata, and how serious it is to 
do this. Careful bhikkhus were in the habit, af ter answering 
some outsider's questions, «)f coming to Lord Buddha and humbly 
asking whether in replying thus they were misrepresenting Him 
or not ? Fifthly, if one accepts the tradition that a large number 
of disciples did manage to attain the highest fruit of the samaņa's 
life, then it should be taken into consideration that one of the acts 
of which an arahant is incapable, is that of lying or any sort of 
falsification. Sixthly, merely taking history into account, it is 
noticeable that all recensions of the Pāļimokkha are similar, with 
the similarities much greater than the differences. This is not 
surprising since the Pā!imokkha in every country to which the 
Dhamma has spread, is and always has been greatly revered, -so 
who would dare to alter it? La.stly, Dr Pachow in his 
Comparative Study of the Pā�imokkha has done some very 
useful work by tracking down in Discourses delivered during the 
life-time of Lord Buddha, references to Pāļimokkha rules of 
trammg. Altogether, he manages to trace over thirty rules 
through incidents involving references to them. There is little 
doubt that more could be found af ter another search through 
the Sutta Pi!8ka. 

H 



Before closing this narrative on the Pāŗimokkha, it is useful 
to look briefly at the First Council and the reasons which led up 
to its being convened. Here it may also

. 
be noted that some 

scholars attribute a fictional character to this Council on the 
slightest of speculations. If one sees the Dhamma from the point 
of view of practice, then knowing the precious nature of Dhamma 
for one's own training, it is very clear why the great disciples 
after the Mahāparinibbāna, wished to collect and preserve the 
Lord's words of Dhamma and Vinaya, for the profit of future 
generations. This could be called the general reason for the 
Council but the particular one is found in the utterance of the 
bhikkhu Subhadda-gone-forth-in-old-age: "Enough, you rever­
ences, do not grieve, do not lament, we are well rid of this 
Mahāsama:ņa (Lord Buddha ). We were troubled when He said: 
'This is allowable to you, this is not allowable to you '. But now 
we shall be able to do as we like and we won't do what we don't 
like „ ( Cullavagga XI). 

Here Phra Subhadda is attacking the very basis of Vinaya 
without which the Dhamma would soon cease to exist ( see 
below). Phra Mahākassapa Thera's reply to this was: " Come, 
Iet us, your reverences, chant Dhamma and Vinaya before what 
is not-Dhamma blawns out and Dhamma is obscured, before 
what is not-Vinaya blawns out and Vinaya is obscured; before 
those who speak not-Dhamma become strong and those who speak 
Dhamma feeble, before those who speak not-Vinaya become 
strong an those who speak Vinaya feeble." 

After the differences of opinion during the Council con­
ceming the lesser and minor rules of training, the convening 
Thera, Phra Mahākassapa spoke thus to the assembly : "H it 
seems right to the Sangha, · the Sangha should not lay down what 
has not been laid down, nor should it abolish what has been laid 
down. It should proceed in conformity with and according to 
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the rules of training that have been laid down." This is the 
motion ( Īiat ti ) . Y our reverences, Iet the Saiigha listen to me ..... 
It is pleasing to the Saitgha, therefore it is silent. In this way 1 
understand" ( Cullavagga XI). 

This is the basie attitude which has governe:l the Sangha 
throughout its long history and which continues to shape Saiigha 
policy in the present day. It is an attitude not completely rigid 
but one flexible enough to deal with new circumstances. Above 
all it stresses the need for the continued practice of the code of 
discipline of which the framework is found in the Pāŗimokkha. 
Without this indeed the Sāsana would have disintegrated long 
ago. Decline in Vinaya observance is followed by or related to a 
decline in practice of Dhamma and many examples could be 
brought forward to show this. That this was realized in the earliest 
times is seen in the Vinaya-nidāna where Phra Sāriputta Thera 
Lord Buddha regarding the life of the Sāsana during the periods 
questions of previous Buddhas. It appears that the Sāsana when 
taught by the Lords Vipassī, Sikhi and Vessabhü did not last long 
since they gave little of Dhamma to their disciples and "the course 
of training was not made known, the Pāŗimokkha was not 
appointed ". In· a simile which follows in the text: "flowers 
loose on a flat piece of wood, not tied together by a thread, are 
scattered about, destroyed by the wind. What is the cause of 
that? Since they are not held together by a thread .......... " 

Whereas, in the times of the Lords Kakusandha, Konā­
gamana and Kassapa, the life of purity lasted long. These Lords 
explained Dhamma in detail and "the course of training for 
disciples was made known, Pāŗimokkha was appointed ... ... It is 
as if, Sāriputta, various flowers placed on a piece of wood were 
tied together by a thread (as a garland) and are not scattered about, 
whirled about, or destroyed by the wind. What is the reason for 

"' "So long, 0 bhikkhus, as you appoint no r:ew ru)es and do not abolish the 
existing ones, but proceed in accordance with the Vinaya laid down, so long 
will the bhikkhus be expected to prosper, not to decline." ( see Appendix 1 ). 
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this? They are well tied together by thread ". Thus the wind of 
impermanence cannot so easily destroy the various teachings and 
discourses when these are secured by the thread of the Pāŗimokkha 
and Vinaya. 

This is the great stabilizing factor in the Buddhasāsana from 
ancient times up to the present. It remains the conviction 
of ai! good bhikkhus that the higher mental states cannot be 

maintained, nor the higher wisdom attained, unless strenuous 
effort is made to observe the higher moral conduct. One cannot 
do better than conclude with these words of exhortation uttered 
by our great Teacher :-

" Be perfect, 0 bhikkhus, in moral conduct, be perfect in the 
Pātimokkha. Dwell restrained in accordance with the restraint 
of 

0
the Pā�imokkha. Be perfect in conduct and resort. seeing 

danger even in the slightest faults. Train yourselves by undertak­
ing rightly the rules of training ". 

W at Bovoranives V ihāra, 

Bangkok. 
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The Pātimokka for Exhortation ( Ovāda-pātimokkba) 

The verses printed below occur in the Dhamrnapada ( 183-
185 ) and in the Dīgha Nikāya, Mahāpadāna Sutta. They have 
been mentioned already in the preceeding Introduction. In the 
next section of this book, King Mahā Mongkut's composition is 
given explaining in some detail this Pāŗimokkha for Exhortation. 
These verses are frequently recited by bhikkhus in Siam at present 
when the Pāli may be interspersed with a Thai translation. For 
the Pāli text of the Ovāda Pāŗimokkha with a more literal 
translation, see Appendix One. 

"The practice most excellent is patience enduring, 
'Nibbāna most excellent' proclaimed by the Buddhas, 
But he is not forthgone who hurteth another 
And neither a samaņa harrying others. 

Every evil never doing 
And in skilfulness increasing 
And one's heart well-purifying: 
This is the Buddhas' Sāsana. 

Not insulting, neither harming, 
In Pāŗimokkha well-restrained, 
Knowing moderation in one's food, 
Far away one's sleeping-sitting place, 
And striving in the heart sublime : 
This is the Buddhas' Sāsana. 
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Passages explaining the Ovāda-pā�mokkha 

These three verses, the Pā!imokkha for Exhortation, were 
indeed spoken by the Lord, the One-who-Knows, the One-who­
Sees, the Arahant, the Perfect Buddha : 

"The practice most excellent is patience enduring, 
'Nibbāna most excellent' proclaimed by the Buddhas, 
But he is not forthgone who hurteth another 
And neither a samaŗia harrying others. 

Every evil never doing 
And in skilfulness increasing 
And one's heart well-purifying: 
This is the Buddhas' Sāsana. 

Not insulting, neither harming, 
ln Pā!imokkha well-restrained, 
Knowing moderation in one's food, 
Far away one's sleeping-sitting place, 
And striving in the heart sublime : 
This is the Buddhas' Sāsana. 

ln various ways indeed has moral conduct been rightly 
expounded, collectedness been rightly expounded, wisdom been 
rightly expounded by the Lord, the One-who-Knows, the One­
who-Sees, the Arahant, the Perfect Buddha. 

And how has moral conduct been rightly expounded by the 
Lord ? The lower course of moral conduct has been rightly 
expounded by the Lord. Further, the higher ·course of moral 
conduct has been rightly expounded by the Lord. 

And how has the lower course of moral conduct been rightly 
expounded by the Lord? Here, a noble hearkener is restrained 
from destroying living creatures; is restrained from taking what 
is not given; is restrained from wrong conduct in sexual relations; 
is restrained from false speech ; is restrained from distilled and 
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Ovādapātimokkhādipā�ho 

Uddigham kho tena Bhagavā jānatā passatā arahatā sam­
māsambuddhena ovādapāļimokkham tīhi gāthāhi: 

Khanti paramam tapo titikkhā 
Nibbānam paramam vadanti buddhā 
Na hi pabbajjito pārupaghātī 
Samaņo hoti param vihethayanto 

Sabbapāpassa akaranam 
kusalass'üpasampadā 

Sacitta pariyodapanam 
etam buddhānasāsanam 

Anüpavādo anüpaghāto 
Pātimokkhe ca samvaro 

Mataiiiiutā ca bhatiasmim 
pantaii ca sayanāsanam 

Adhicitte ca āyogo 
etam buddhānasāsanan'ti. ·. · Anekapariyāyena kho pana tena bhagavatā jānatā passatā 

arahatā · sammāsambuddhena silam sammadakkhātam, samādhi 
sam�dakkhāto, paiiiiā sammadakkhātā. 

Kathaiica silam sammadakkhātam bhagavatā? Heļļhimenapi 
pariyāyena silam sammadakkhātam bhagavatā. Uparimenapi 
pariyāyena silam sammadakkhātam bhagavatā. 

Kathaiica heļļhimena pariyāyena silam sammadakkhātam 
bhagavatā ?  Idha ariyasāvako pāņātipātā paŗivirato hoti, adin­
nādānā paļivirato hoti, kāmesu micchācārā paļivirato hoti, 
mūsāvādā paļivirato hoti, surāmerayamajjappamādaļ!hānā paŗi-
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fermented intoxicants which are the occasion for carelessness. 
Thus it is that the lower course of mora} conduct has been rightly 
expounded by the Lord. 

And how has the higher course of moral conduct been 
rightly expounded by the Lord? Here, a bhikkhu is virtuous. He 
dwells restrained in accordance with the restraint of the Pāŗimok­
kha, perfect in conduct and resort, seeing danger in the slightest 
faults he trains himself by undertaking rightly the rules of 
training. Thus it is that the higher course of moral conduct has 
been rightly expounded by the Lord. 

And how has collectedness been rightly expounded by the 
Lord ? The lower course of collectedness has been rightly 
expounded by the Lord. Further, the higher course of collected­
ness has been rightly expounded by the Lord. 

And how has the lower course of collectedness been rightly 
expounded by the Lord t Here, a noble hearkener having made 
relinquishment his object gains collectedness, gains one-pointedness 
of mind. Thus it is that the lower course of collectedness has 
been rightly expounded by the Lord. 

And how has the higher course of collectedness been rightly 
expounded by the Lord? Here, a bhikkhu aloof from sense­
desires, aloof from unskilful thcughts, attains and abides in the 
first concentration having application and sustenation ( of mind), 
and being born of solitude, joy and happiness. By the quietening 
of application and sustenation ( of mind), the heart serene within 
and concentrated upon one point, without application and sustena­
tion of mind, bom of collectedness, joy and happiness, he attains 
and abides in the second concentration. By dispassion towards 
joy he dwells with equanimity, mindful, clearly comprehending 
and with the body experiences that happiness of which the ariyas 
say: 'One with equanimity and mindfulness dwells happily ', 

and he attains and abides in the third concentration. By giving 
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v�rato hotī'ti. Evam kho hetthimena pariyāyena silam sammadak­
khātarīi bhagavatā. 

Kathaiica uparimena pariyena silam sammadakkhātam 
bhagavatā? Idha bhikkhu silavā hoti pāļimokkhasamvarasamvuto 
viharati āciiragocara sampanno ru:iumattesu vajjesu bhayadassāvi 
samādāya sikkhati sikkhāpadesū'ti. Evarii kho uparimena pari­
yāyena silam sammadakkhātam bhagavatā. 

Kathaiica samādhi sammadakkhāto bhagavata? Heļ!hi­
menapi pariyāyena samādhi sammadakkhāto bhagavatā. Upari­
menapi pariyāyena samādhi sammadakkhāto bhagavatā. 

Kathaiica heŗŗhimena pariyāyena samādhi sammadakkhāto 
bhagavatā? Idha ariyasāvako vossaggārammaņa1n karitvā labhati 
samādhim labhati cittass'ekaggatan'ti. Evam kho he!ļhimena 
pariyāyena samādhi sammadakkhāto bhagavatā. 

Kathaiica uparimena pariyāyena samādhi sammadakķhāt_o 
bhagavatā? ldha bhikkhu vivicceva kāmehi vivicca akusalehi 
dhammehi savitakkarii savicārarii vivekajampitisukharii paŗha� 
jhānam upasampajja viharati. Vitakkaviciirāna.rii vūpasfilnā 
ajjhattarii sampasādanam cetaso ekodibhāvarii avitakkarīi aviciirarii 
samādhijampitisukharii dutiyarii jhānam upasampajja viharati. 
Pitiyā ca virāgā upekkhako ca viharati sato ca sampajāno sukhaiīca 
kāyena paŗisal!lvedeti yantam ariyā ācikkhanti upekkhako satimā 
sukhavihārī'ti tatiyarii jhānari:i upasampajja viharati. Sukhassa 

23 



up happines.5, by giving up dukkha, by the disappearance of former 
joys and anguish, he attains and abides in the fourth concentra­
tion, with neither dukkha nor happiness, completely pure, with 
equanimity and mindfulnes.5. Thus it is that the higher course 
of collectednes.5 has been rightly expounded by the Lord. 

And how has wisdom been rightly expounded by the Lord? 
The lower course of wisdom has been rightly expounded by the 
Lord. Further, the higher course of wisdom has been rightly 
expounded by the Lord. 

And how has the lower course of wisdom been rightly 
expounded by the Lord? Here, a noble hearkener is wise, pos­
ses.5ed of the wisdom concerning arising and passing away, noble, 
penetrating and leading to the rightful destruction of dukkha. 
Thus it is that the lower course of wisdom has been rightly 
expounded by the Lord. 

And how has the higher course of wisdom been rightly 
expounded by the Lord? Here, a bhikkhu understands according 
to reality, thus: 'This is dukkha '; he understands according to 
reality, thus: 'This is the cause for the arising of dukkha '; he 
understands according to reality, thus: 'This is the cessation of 
dukkha '; he understands according to reality, thus: 'This is the 
practice-path leading to the cessation of dukkha '. Thus it is that 
the higher course of wisdom has been rightly expounded by the 
Lord. 

When mora] conduct is thoroughly developed, collectedness 
is of great fru1t, of great advantage; when collectednes.5 is 
thoroughly developed, wisdom is of great fruit, of great advantage; 
w hen wisdom is thoroughly developed, the heart is freed com­
pletely from the pollutions ( āsava), which are in brief: the 
pollution for sensuality, the pollution for existence, the pollution 
of unknowing. 
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ca pahānā dukkhassa ca pahānā pubbeva somanassadoļTlanaSEānarii 
atthangamā adukkhamasukham upekkhāsatipārisuddhim catut­
tharit jhānam upasampajja viharatī'ti. Evam kho uparimena 
pariyāyena samādhi sammadakkhāto bhagavatā. 

Kathafica pafifiā sammadakkhātā bhagavatā ? Henhimenapi 
pariyāyena pafifiā sammadakkhātā bhagavatā. Uparimenapi 
pariyāyena pafifiā sammadakkhātā bhagavatā. 

Katharīca heŗļhimena pariyāyena pafifiā sammadakkhātā 
bhagavatā ? Idha ariya�āvako pafifiavā hoti udayatthagāmiņīyā 
pafifiāya samannāgato ariyāya nibbedhikāya sammādukkha­
kkhayagāmiņīyāti. Evam kho heghimena pariyāyena pafifiā 
sammadakkhātā bhagavatā. 

Kathafica uparimena panyayena pafiiiā sammadakkhātā 
bhagavatā ? Idha bhikkhu idam dukkhan'ti yathābhūtam 
paJanah. Ayam dukkhasamudayo'ti yathabhūtam pajānāti. 
Ayam dukkhanirodho'ti yathābhūtam pajānāti. Ayam duk­
khanirodhagāminīpaļipadā'ti yathābhūtam pajānātī'ti. Evam 
kho uparimena pariyāyena pafifiā sammadakkhātā bhagavatā. 

Sīlaparibhāvito, samādhi mahapphalo hoti mahānisamso, 
samādhiparibhāvitā paiifiā mahapphalā hoti mahānisarilsā, pafifiā­
paribhāvitarii cittarii sammadeva āsavehi vimuccati, seyyathīdam : 
kāmāsavā, bhavāsavā, avijjāsavā. 
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This was said by the Lord at the time of the Parinib00na, 
this was His last utterance : " Listen well, 0 bhikkhus, 1 exhort 
you : Subject to decay are ( lxxlily and mental ) activities. With 
heedfulness strive on ! " And this was said by the Lord : " 0  
bhikkhus, just as whatsoever jungle creatures there be, the feet of 
those species are contained by the elephant's foot, the elephant's 
f oot is said to be the greatest of them ali because of its extensive­
ness ; even so, 0 bhikkhus, whatsoever skilful dhammas there be, 
all those spring from the root of heedfulness, unite in heedfulness, 
heedfulness is said to be the greatest of them ali ". 

Therefore, we should train ourse]ves thus : We shall have 
keen attention in undertaking the training in supreme mora) 
conduct, the training in supreme collectedness, the training in 
supreme wisdom. With heedfulness we shall strive ! Thus 
indeed we should train ourselves. 
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Bhāsitā kho pana bhagavatā parinibbānasamaye ayam 
pacchimavācā : ' Handadāni bhikkhave āmantayāmi vo ; vaya­
dhammā sankhārā appamādena sampādethā'ti. Bhāsitaiicidarii 
bhagavatā : ' Seyyathāpi bhikkhave yāni kānici jaiigalānarii 
pāt:iānari:t padajātāni sabbāni tāni hatthipade san'iodhānari:t gac­
chanti, hatthipadari:t tesam aggamakkhāyati yadidari:t mahantat­
tena ; evameva kho bhikkhave ye keci kusaladhammā sabbe te 
appamādamūlakā appamādasamosaranā appamādo tesari:t ag-
gamakkhāyatī'ti. 

. 

Tasmātihamhehi sikkhitabbari:t : tibbāpekkhā bhavissāma 
adhisīlasikkhāsamādāne adhicittasikkhāsamādāne adhipafuiāsik­
khāsamādāne appamādena sampādessāmā'ti. Evaiihi no sik­
khitabbam. 

OvādajJāŗimokkhādipaŗho Niŗŗhito. 
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THE ' BHIKKHU-PĀTIMOKKHA ' 

( Anumāna Sutta, Majjhima Nikāya 15). 

INTRODUCTION 

This very Sutta was named by the ( Teachers called the ) 
Ancients, the ' Bhikkhupāļimokkha '. It should be recollected 
thrice during the day. In the moming, having gone into the 
dwelling-place and sat down, one should recollect thus : ' Are 
there or are there not in  me these defilements? ' If ( the bhikkhu ) 
sees that there are, then he should strive to abandon them, but if 
he does not see them he should have the joy that : ' 1  am one 
well gone-forth'. Having finished taking food and having sat 
down in the place for spending the night or the day, there should 
be ( a period of ) recollection. During the evening in the dwelling­
place there should be ( a period of ) recollection. Being unable to 
do this three times, one should make this recollection twjce . .  
When it cannot be done twice, then certainly one should make · 
this recollection once. Not to recollect ( this at ali ) is not pro�r„ 
they say. 

· 
( The words in italics are quoted from the Sutta ) 

From the Commentary on Anumāna-sutta (Papancasūdanī ii 67) 
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THE DISCOURSE ON WHAT SHOULD BE INFERRED 
( ABOUT ONESELF ). 

( Anumānasutla ) 

Thus have 1 heard : At one time the Venerable Mahāmogga­
llāna was staying among the Bhaggas in Sumsumāragira in 
Bhesakaļā Grove in the deer-park. Then the Venerable Mahā­
moggallāna addressed t he bhikkhus, saying : " Reverend bhik­
khus ". " Your reverence ", those bhikkhus answered Venerable 
Mahāmoggallāna in assent. Then Venerable Mahāmoggallāna 
spoke thus : 

( 1 )  Now if, your reverences, a bhikkhu makes an invitation, 
saying : 'Let the venerable ones teli me ( of faults ) ,  1 should be 
told ( of them ) by the venerable ones', but if he is obstinate, 
having tendencies which make him difficult to admonish, intract­
able, one who cannot be instructed to go in the right way, then 
his fellow monks deem that he should not be told ( of them ) ,  deem 
that he should not be i nstructed, deem that trust should not be 
placed in that individual. 

i. Now what, your reverences, are the tendencies which make 
him difficult to admonish ? As to this, your reverences, a bhikkhu 
is of evil desires and in the thrall of evil desires. When a 
bhikkhu, your reverences, is of evil desires and in the thrall of 
evil desires, this is a tendency that makes him difficult to admonish. 

ii. And again, your reverences, a bhikkhu exalts himself and 
disparages others. When a bhikkhu, your reverences, exalts 
himself and disparages others, this is a tendency that makes him 
difficult to admonish. 

iii. And again, your reverences, a bhikkhu is angry, overcome 
by anger. When a bhikkhu, your reverences, is angry, overcome 
by anger, this is a tendency that makes him difficult to admonish. 

iv. And again, your reverences, a bhikkhu is irritable and 
because of irascibility, retains dislike. When a bhikkhu, your 
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reverences, is irritable and because of irascibility, retains dislike, 
this is a tendency that makes him di.fficult to admonish. 
v. And again, your reverences, a bhikkhu is irritable and because 
of irascibility, holds on to resentment. When a bhikkhu, your 
reverences, is irritable and because of irascibility holds on to 
resentment, this is a tendency that makes him di.fficult to admonish. 
vi. And again, your reverences, a bhikkhu is irritable and utters 
words close to anger. When a bhikkhu, your reverences, is 
irritable and utters words close to anger, this is a tendency that 
makes him di.fficult to admonish. 
vii. And again, your reverences, a bhikkhu, reproved, blurts out 
reproof against the reprover. When a bhikkhu, your rcvcrences , 
reprovecl, blurts out reproof against thc reprover, this is a tendcncy 
that makes him difficult to admonish. 
vm. And again, your reverences, a bhikkhu, rcproved, disparages 
the reprover for reproof. When a bhikkhu, your reverences, repro­
vecl, disparages the reprover for the reproof, this is a tendency that 
makes him difficult to admonish. 
ix. And again, your reverences, a bhikkhu, reproved, retorts to 
the reprover for the reproof. When a bhikkhu, your reverences, 
reproved, retorts to the reprover for the reproof, this is a tendency 
that makes him difficult to admonish. 
x. And again, your reverences, a bhikkhu, reproved, evades the 
reprover in one way or another, shif ts the topic to something else, 
or evinces irritation, anger and displeasure. When a bhikkhu, 
your reverences, reproved, evades the reprover in one way or 
another, shifts the topic to something else, or evinces irritation, 
anger and displeasure, this is a tendency that makes him di fficult 
to admonish. 
xi. And again, your revercnces, a bhikkhu, reprovecl, is not able 
to explain his actions to the rcprover. Whcn a bhikkhu, your 
reverences, reprovcd, is not able to explain his actions to the 
reprover, this is a tendency that makes him difficult to admonish. 
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xii. And again, your reverences, a bhikkhu is contemptuous and 
spiteful. When a bhikkhu, your reverences, is contemptuous and 
spiteful,  this is a tendency that makes him difficult to admonish. 

xiii. And again, your reverences, a bhikkhu is envious and mean. 
When a bhikkhu, your reverences, is envious and mean, this is a 
tendency that makes him difficult to admonish. 

xiv. And again, your reverences, a bhikkhu is treacherous and 
deceitful. When a bhikkhu, your reverences, is treacherous and 
deceitful,  this is a tendency that makes him difficult to admonish. 

xv. And again, your reverences, a bhikkhu is stubborn and proud. 
When a bhikkhu, your reverences, is stubborn and proud, this is 
a tendency that makes him difficult to admonish. 

xvi. And again, your reverences, a bhikkhu is attached to world­
ly gains, grasping them tightly, not renouncing them. When a 
bhikkhu, your reverences, is attached to worldly gains, grasping 
them tightly, not renouncing them, this is a tendency that makes 
him difficult to admonish. 

These, your reverences, are called the tendencies making it  
difficult to admonish ( a bhikkhu ) .  

( IT )  But if, your reverences, a bhik
.
kliu makes an invitation, 

saying : ' Let the venerable ones tell iņ.e ·( of faults ), I should be 
told ( of them ) by the venerable ones'· and if he is meek, having 
qualities which make him easy to adrnonish, tractable, one who 
can be instructed to go in the right way; then his f ellow monks 
deern that he should be told ( of thern ), deern that he should be 
instructed, deern that trust should be placed in that individual. 

i. And what, your reverences, are the qualities that rnake him 
easy to admonish ? As to this, your reverences, a bhikkhu is not 
of evil desires or in the thrall of evil desires. When a bhikkhu, 
your reverences, is not of evil desires or in the thrall of_ evil 
desires, this is a quality that rnakes him easy to admonish. 
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ii. And again, your reverences, a bhikkhu does not exalt himself 
or disparage others. When a bhikkhu, your reverences, does not 
exalt himself or disparage others, this is a quality that makes him 
easy to admonish. 

iii. And again, your reverences, a bhikkhu is not angry, not 
overcome by anger. When a bhikkhu, your reverences, is not 
angry, not overcome by anger, this is a quality that makes him 
easy to admonish. 

iv. And again,  your reverences, a bhikkhu is not irritable, nor 
because of irascibility does he retain dislike. When a bhikkhu, 
your reverences, is not irritable, nor because of irascibility does he 
retain dislike, this is a quality that makes him easy to admonish. 

v. And again, your reverences, a bhikkhu is not irritable, nor 
because of irascibility does he hold on to resentment. When a 
bhikkhu, your reverences, is not irritable nor because of irascibility 
does he hold on to resentment, this is a quality that makes him 
easy to admonish. 

vi. And again,  your reverences, a bhikkhu is not irritable and 
does not utter words close to anger. When a bhikkhu, your 
reverences, is not irritable and does not utter words close to anger, 
this is a quality that makes him easy to admon.ish. 

vii. And again, your reverences, a bhikkhu, reproved, does not 
blurt out reproof against the reprover. When a bhikkhu, your 
reverences, reproved, does not blurt out reproof against the repro­
ver this is a quality that makes him easy to admonish. 

viii. And again,  your reverences, a bhikkhu, reproved, does not 
disparage the reprover for the reproof. When a bhikkhu, your 
reverences, reproved, does not disparage the reprover for the 
reproof, this is a quality that makes him easy to admonish. 

ix. And again, your reverences a bhikkhu, reproved, does not 
retort to the reprover for the reproof. When a bhikkhu, your 
revereņces, reproved, does not retort to the reprover for the 
reproof, this is a quality that rnakes hirn easy to adrnonish. 
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x. And again, your reverences, a bhikkhu, reproved, does nof 
evade the reprover in one way or another, does not shift the 
topic to something else, and does not evince irritation, anger or 
displeasure. When a bhikkhu, your reverences, reproved, does 
not evade the reprover in one way or another, does not shift the 
topic to some thing else, and does not evince irritation, anger or 
displeasure, this is a quality that makes him easy to admonish. 

xi. And again, your reverences, a bhikkhu, reproved, is able to 
explain his actions to the reprover. When a bhikkhu, your 
reverences, reproved, is able to explain his actions to the reprover, 
this is a quality that makes him easy to admonish. 

xii. And again, your reverences, a bhikkhu is not contemptuous 
and spiteful. When a bhikkhu, your reverences, is not contemp­
tuous and spiteful, this is a quality that makes him easy to 
aclmonish. 

xiii. And again, your reverences, a bhikkhu is not envious and 
mean. When a bhikkhu, your reverences, is not envious and 
mean, this is a quality that makes him easy to admonish. 

xiv. And again, your reverences, a bhikkhu is not treacherous 
and deceitful. When a bhikkhu, your reverences, is not treacher­
ous and deceitful, this is a quality that makes him easy to 
admonish. 

xv. And again, your reverences, a bhikkhu is not stubborn and 
proud. When a bhikkhu, your reverences, is not stubborn and 

proud, this is a quality that makes him easy to admonish. 

xvi. And again, your reverences, a bhikkhu, is not attached to 
worldly gains, does not grasp them tightly, renouncing them. 
When a bhikkhu, your reverences, is not attached to worldly 
gains, does not grasp them tightly, renouncing them, this is a 
quality that makes him easy to adrnonish. 

These, your :ŗeverences, are called the qualities which make 
it easy to admonisb ( a  bhikkhu). 



( m )  i. As to this, your ·,·everences, a bhikkhu, ought to infer 
about hirnself thus : ' Whatever person is of evil desires and in 
the thrall of evil desires, that person is displeasing and disagreeable 
to rne ; and sirnilarly, if 1 were of evil desires and in the thrall of 
evil desires, 1 would be displeasing and disagreeable to others '. 
When a bhikkhu knows this, your reverences, he should rnake up 
his rnind that : ' 1  will not be of evil desires nor in the thrall of 
evil desires '. 

ii. ' Whatever person exalts himself and disparages others, that 
person is displeasing and disagreeable to rne ; and sirnilarly, if 1 
were to exalt rnyself and disparage others, 1 should be displeasing 
and disagreeable to others'. When a bhikkhu knows this, your 
reverences, he should .rnake up his rnind that : ' 1  will not be one 
who exalts hirnself and disparages others '. 
iii. ' Whatever person is angry, by overcorne by anger, that 
person is displeasing and disagreeable to rne ; and similarly, if 1 
were angry, overcome by anger, I should be displeasing and 
disagreeable to others'. When a bhikkhu knows this, your rever­
ences, he should make up his rnind that : ' I  will not be angry, 
overcome by anger'. 

iv. ' Whatever person is irritable and because of irascibility 
. retains dislike, that person is displeasing and disagreeable to rne ; · and similarly, if I were irritable and because of irascibility 
.· retained dislike, 1 should displeasing and disagreeable to others '. 

When a bhikkhu knows this, your reverences, he should make up 
his mind that : ' 1  will not be irritable, nor because of irascibility 

. retain dislike'. 

v. ' Whatever person is irritable and because of irascibility holds 
on to resentment, that person is displeasing and disagreeable to 
rne ;  and similarly, if 1 were irritable and because of irascibility 
held on to resentment, 1 should be displeasing and disagreeable to 
others'. When a bhikkhu knows this, your reverences, he should 
rnake up his mind that ; ' 1  will not be irritable, nor because of 
irascibility hold on to resentrnent'. 



vi. ' Whatever person is irritable and utters words close to anger, 
that person is displeasing and disagreeable to me ; and similarly, 
if 1 were irritable and uttered words close to anger, 1 should be 
displeasing and disagreeable to others'. When a bhikkhu knows 
this, your reverences, he should make up his mind that : ' 1 will 
not be irritable nor utter words close to anger '. 

vii. ' Whatever person reproved, blurts out · reproof against the 
reprover, that person is displeasing and disagreeable to me ; and 
similarly, if I were reproved and blurted out reproof against the 
reprover, I should he displeasing and disagreeable to others'. 
When a bhikkhu knows this, your reverences, he should make up 
his mind that : ' Reproved, I will not blurt out reproof against 
the reprover; 

viii. ' Whatever per3on, reproved, disparages the reprover for the 
reproof, that person is displeasing and disagreeable to me ; and 
similarly, if 1 were reproved and disparaged the reprover for the 
reproof, I should be displeasing and disagreeable to others'. When 
a bhikkhu knows this, your reverences, he should make up his 
mind that : ' Reproved, I will not disparage the reprover for the 
reproof'. 

ix. ' Whatever person, reproved, retorts to the reprover for the 
reproof, that person is displeasing and disagreeable to me ; and 
similarly, if I were reproved and retorted to the reprover for the 
reproof, I should be displeasing and disagreeable to others'. When 
a bhikkhu knows this, your reverences, he should make up his 
mind that : ' Reproved, I will not retort to the reprover for the 
reproof'. 

x. ' Whatever person, reproved, evades the reprover in one way 
or another, shif ts the topic to something else, or evinces irritation, 
anger and displeasure, that person is displeasing and disagreeable 
to me ; and similarly, if 1 were reproved and evaded the reprover in 
one way or another, shifted the topic to something else, or evinced 
anger, irritation and displeasure, I should be displeasing and 
disagreeable to others'. When a bhikkhu knows this, your rever-
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ences, he should make up his mind that : ' Reproved, 1 will not 
evade the reprover in one way or another, nor shift the topic to 
something else, nor evince irritation, anger and displeasure'. 

xi. ' Whatever person, reproved, is not able to explain his actions 
to the reprover, that person is displeasing and disagreeable to me ; 
and similarly, if I were reproved and was not able to explain my 
actions to the reprover, 1 should be displeasing and disagreeable 
to others'. When a bhikkhu knows this, your reverences, he 
should make up his mind that : ' Reproved, I will be able to 
explain my actions to the reprover'. 

xii. 'Whatever person is contemptuous and spiteful, that person 
is displeasing and disagreeable to me ; and similarly, if l were 
contemptuous and spiteful, I should be displeasing and disagree­
able to others'. When a bhikkhu knows this, your reverences, he 
should make up his mind that ; ' I  will not be contemptuous and 
spiteful'. 

xm. ' Whatever person is envious and mean, that person is 
displeasing and disagreeable to me ; and similarly, if 1 were 
envious and mean, I should be displeasing · and disagreeable to 
others'. When a bhikkhu knows this, your reverences, he should 
make up his mind that : 'I will not be envious and mean'. 

xiv. ' Whatever person is treacherous and deccitfol, that person is 
displeasing and disagreeable to me ; and s.iffii.Jarly, if I were 
treacherous and deceitf ul, I should be displeasing and disagreeable 
to others'. When a bhikkhu, knows this, your reverences, he 
should make up his mind that : 'I will not be treacherous and 
deceitful'. 

xv. ' Whatever person is stubborn and proud, that person is 
displeasing and disagreeable to me ; and similarly, if 1 were stub­
bom and proud, 1 should be displeasing and disagreeable to 
others'. When a bhikkhu knows this, your reverences, he should 
ma.ke up his mind that : ' l  will not be stubborn 'and proud'. 
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xvi. ' Whatever person is attached to worldly gains, grasping 

them tightly and not renouncing them, that person is displeasing 
and disagreeable to me ; and similarly, if 1 were attached to 
worldly gains, grasping them tightly and not renouncing them, I 
should be displeasing and disagreeable to others '. When a 

bhikkhu knows this, your reverences, he should make up his mind 
that : 'I will not be attached to worldly gains nor grasp them 

tightly, but renounce them '. 

( IV )  i. As to this, your reverences, a bhikkhu ought to reBect 

UJX>D himself, thus : ' Now am I of evil desires or in the thrall of 

evil desires ? '  If, your reverences, while a bhikkhu is reflecting, 

he knows thus : ' I  am of evil desires and in the thrall of evil 
desires ', then, your reverences, that bhikkhu should strive to 

abandon those evil unskilled tendencies. But if, your reverences, 

while that bhikkhu is reflecting he knows thus : 'I  am not of evil 
desires or in the thrall of evil desires ', then that bhikkhu training 

himself in skilful qualities by day and by night should abide in 

joy and happiness. 

ii .  And again, your reverences, a bhikkhu ought to reflect upon 

himself thus : ' Now do I exalt myself and disparage othera ? ' 

If, your reverences, a bhikkhu while reflecting knows thus : 'I do 
exalt myself and disparage others ', then, your reverences, that 

bhikkhu should strive to abandon those evil unskilled tendencies. 

But if your reverences while that bhikkhu is reflecting, he knows 
thus : ' I  do not exalt myself or disparage others ', then that 

bhikkhu training himself in skilful qualities by day and by night 
should abide in joy and happiness. 

iii. And again, your reverences, a bhikkhu ought to reflect upon 
himself thus : ' Now am I angry and overcome by anger ? ' H, 
your reverences, a bhikkhu while reflecting knows thus : 'I am 
angry, overcome by anger ', then, your reverences, that bhikkhu 
should strive to abandon those evil unskilled tendencies. But if, 
your reverences, while that bhikkhu is reflecting he knows thus : 
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' 1  am not angry or overcome by anger ', then that bhikkhu 
training himself in skilful qualities by day and by night should 
abide in joy and happiness. 

iv. And again, your reverences, a bhikkhu ought to reAect upon 
himself thus : ' Now am 1 irritable and because of irascibility do 
1 retain dislike ? '  lf, your reverences, a bhikkhu while reAecting 
knows thus : ' 1  am irritable and because of irascibility do retain 
dislike ', then, your reverences, that bhikkhu should strive to 
abandon those evil unskilled tendencies. But if, your reverences; 
while that bhikkhu is reAecting he knows thus : ' 1  am not 
irritable and do not retain dislike because of irascibility ', then that 
bhikkhu training himself in skilful qualities by day and by night 
should abide in joy and happiness. 

v. And again, your reverences, a bhikkhu ought to reAect upon 
himself thus : ' Now am 1 irritable and do 1 because of irascibility 
hold on to resentment '? '  . If, your reverences, a bhikkhu while 
reflecting knows thus : ' 1  am irritable and because of irascibility 
do hold on to resentment ', then, your reverences, that bhikkhu 
should strive to abandon those evi] unskilled tendenci es. But if, 
your reverences, while that bhikkhu is reAecting he knows thus : 
' 1  am not irritable and do not hold on to resentment because of 
irascibility ', then that bhikkhu training himself in skilful 
qualities by day and by night should abide in joy and happiness. 

vi. And again, your reverences, a bhikkhu ought to reflect upon 
himself thus : ' Now am 1 irritable and do 1 utter words close to 
anger ? '  lf, you reverences, while a bhikkhu is reflecting he 
knows thus : ' 1  am irritable and 1 do utter words close to anger ', 
then your reverences, that bhikkhu should strive to abandon those 
evil unskilled tendencies. But if, your reverences, while that 
bhikkhu is reflecting he knows thus : ' 1  am not irritable and do 
not utter words close to anger ', then that bhikkhu training 
himself in skilful qualities by day and by night should abide in 
joy and happiness. 
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vii. And again, your reverences, a bhikkhu ought to reflect upon 
himself thus : ' Now, do I, reproved, blurt out reproof against the 
reprover ? If, your reverences, while a bhikkhu is reflecting he 
knows thus : ' Reproved, I do blurt out reproof against the 
reprover ', then your reverences, that bhikkhu should strive to 
abandon those evil unskilled tendencies. But if, your reverences, 
while that bhikkhu is reflecting he knows thus : ' Reproved, I do 
not blurt out reproof against the reprover ', then that bhikkhu 
training himself in skilful qualities by day and by night should 
abide in joy and happiness. 

vm. And again, your reverences, a bhikkhu ought to reflect 
upon himself thus : ' Now, do I, reproved, disparage the reprover 
for the reproof ? If, yomueverences, while a bhikkhu is reflecting 
he knows thus : ' Reproved , I do disparage the reprover for the 
reproof ', then you_r reverences, that bhikkhu should strive to 
abandon those evil unskilled tendencies. But if, your reverences, 
while that bhikkhu is reflecting he knows thus : ' Reproved, I do 
not disparage the reprover for the reproof ', then that bhikkhu 
training himself in skilful qualities by day and by night should 
abide in joy and happiness. 

ix. And again, y01.�r r�verences, a bhikkhu ought to reflect upon 
himself thus : ' Now, ·9o I, reproved, retort to the reprover for the 
reproof ? '  If, your .re:verences, while a bhikkhu is reflecting he 
knows thus : ' Reproyed, I do retort to the reprover for the 
reproof ', then your reverences, that bhikkhu should strive to 
abandon those evil unskilled tendencies. But if, your reverences, 
while that bhikkhu is reflecting he knows '.thus : ' Reproved, I do 
not retort to the reprover for the reproof ' then that bhikkhu 
training himself in skilful qualities by day and by night should 
abide in joy and happiness. 

x. And again, your reverences, a bhikkhu ought to reflect upon 
himself thus : ' Now, do I, reproved, evade the reprover in one 
way or another, shift the topic to something else, or evince 

39 



irritation, anger and displeasure ? '  H, your reverences, while a 
bhikkhu is reflecting he knows thus : ' Reproved, I do evade the 
reprover in one way or another, shift the topic to something else 
and evince anger, irritation and displeasure ', then your reverences, 
that bhikkhu should strive to abandon those evil unskilled 
tendenci es. But if, your reverences, while that bhikkhu is 
reflecting he knows thus : ' Reproved, I do not evade the reprover 
in one way or another, shift the topic to something else, or evince 
irritation, anger and displeasure '. then that bhikkhu training 
himself in skilful qualities by day and by night should abide in 
joy and happiness. 

xi. And again, your reverences, a bhikkhu ought to reflect upon 
himself thus : ' Now, am I, reproved, not able to explain my 
actions to the reprover ? '  H, your reverences, while a bhikkhu is 
reflecting he knows thus : ' Reproved, I am not able to explain 
my actions to the reprover ', then your reverences, that bhikkhu 
should strive to abandori those evil unskilled tendenci es. But if, 
your reverences, while that bhikkhu is reflecting he knows thus : 
' Reproved, 1 am able to explain my actions to the reprover ', then 
that bhikkhu training himself in skilful qualities by day and by 
night should abide in joy and happiness. 

xii. And again, your reverences, a bhikkhu ought to reflect upon 
himself thus : ' Now, am 1 contemptuous and spiteful ? '  If, your 
reverences, while a bhikkhu is reflecting he knows thus : ' 1 am 
contemptuous and spiteful ', then your reverences, that bhikkhu 
should strive to abandon those evil unskilled tendencies. But if, 
your reverences, while that bhikkhu is reflecting he knows thus : ' 1 am not contemptuous and spiteful ', then that bhikkhu training 
himself in skilful qualities by day and by night should abide in 
joy and happinesss. 

xiii. And again, your reverences, a bhikkhu ought to reAect upon 
himself thus : ' Now, am I envious and mean ? '  If, your 
reverences, while a bhikkhu is reflecting he knows thus : ' 1  am 
envious and mean ', then your reverences, that bhikkhu should 
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strive to abandon those evil unskiful tendenci es. But if, your 
reverences, while that bhikkhu is reflecting he knows thus : • I 
am not envious and mean ', then that bhikkhu training himself in 
skilf ul qualities by day and by night should abide in joy and 
happiness. 

xiv. And again, your reverences, a bhikkhu ought to reflect upon 
himself thus : ' Now, am I treacherous and deceitful ? '  If, your 
reverences, while a bhikkhu is reflecting he knows thus : ' I  am 
treacherous and deceitful ', then your reverences, that bhikkhu 
should strive to abandon those evil unskilled tendenci es. But if, 
your reverences, while a bhikkhu is reflecting he knows thus : ' I  
am not treacherous and deceitful ', then that bhikkhu training 
himself in skilful qualities by day and by night should abide in 
joy and happiness. 

xv. And again, your reverences, a bhikkhu ought to reflect 
upon himself thus : • Now am I stubborn and proud ? '  If, your 
reverences, while a bhikkhu is reflecting he know thus : ' I  am 
stubborn and proud ', then your reverences, that bhikkhu should 
strive to abandon those evil unskilled tendencies. But if, your 
reverences, while a bhikkhu is reflecting he knows thus : ' I  am 
not stubborn and proud ', then that bhikkhu training himself in 
skilful qualities by day and by night should abide in joy and 
happiness. 

xvi. And again, your reverences, a bhikkhu ought to reflect upon 
himself thus : ' Now, am I attached to worldly gains, grasping them 
tightly and not renouncing them ? '  If, your reverences, while a 
bhikkhu is reflecting he knows thus : ' I  am attached to worldly 
gains, grasping them tightly and not renouncing them ', then your 
reverences, that bhikkhu should strive to abandon those evil 
unskilled tendencies. But if, your reverences, while a bhikkhu is 
reflecting he knows thus : • I am not attached to worldly gains, 
not grasping them tightly but renouncing them ', then that 
bhikkhu training himself in skilful qualities by day and by night 
should abide in joy and happioes.5. 
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(V ) If, your reverences, while reflecting, a bhikkhu perceives 
that ali these unskilful tendencies are not abandoned in himself, 
then your reverences, that bhikkhu must strive to abandon ali 
these evil unskilful tendencies. But if, your reverences, while 
reflecting, a bhikkhu perceives that ali these evil unskilful tenden­
cies are abandoned in himself, then your reverences, that bhikkhu 
training himself in skilful qualities by day and by night should 
abide in joy and happines.<>. 

Your reverences, it is like a woman or man, young, in the 
prime of life and fond of ornaments who is pondering on his own 
reflection in a mirror that is quite clear, quite pure, or in a bowl 
of limpid water. If he sees dust or blemish there he strives to get 
rid of that dust or blemish. But if he does not see dusi or blemish 
there, he is pleased in consequence and thinks : ' lndeed it is my 
gain, indeed I am quite clean '. Even so, your reverences, if a 
bhikkhu while reflecting, perceives that ali these evil unskilled 
tendencies in himself are not abandoned, then your reverences, he 
strives to abandon ali of those evil unskilled tendenci es. But if, 
your reverences, a bhikkhu while reflecting perceives that all these 
evil unskilled tendencies in himself are abandoned, then, your 
reverences, that bhikkhu training himself in skilful qualities 
by day and by night should abide in joy and happiness. "  

Thus spoke Venerable Mahāmoggallāna. Delighted, those 
bhikkhus rejoiced in what Venerable Mahāmoggallāna had said. 

*The Discourse on what should be inferred ( about oneself ): 
the Fifth. 

( Majjhima Nikāya. Mūlapaņņāsa, Sīhanādavagga ). 

* Based on the translation by Dr J. B. Horner in " M.idd\e Length Sayings ",  
Vol I,  p.  124f . 
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CONFESSION OF OFFENCES BEFORE PĀTIMOKKHA 

Every bhikkhu should be governed by the laws of the 
Vinaya. An infringement of any of its rules of training is c.alled 
an āpatti or offence. A bhikkhu with an offence should clear 
himself of i t in the appropriate way, such as : confess it to another, 
make amends in some way, or both conf ess and make amends. 
Āpatti are of two kinds characterized by their results, that is to 
say, the incurable ( atekicchā) ,  and the curable ( satekicchā). 
The former refers to the āpatti called Pārājika or the Defeaters. 
If a bhikkhu should commit any of these four Defeaters ( see 
Pā!imokkha ) ,  he c.an no longer be a bhikkhu and nor c.an he be 
re-ordained in the remainder of his life. He has in fact, defeated 
himself. Having committed this āpatti , the offender must be 
removed from the community of bhikkhus, meaning that he takes 
off his robes and resumes the layman's state. The āpatti called 
' curable ' may he divided into two classes : the heavy offences 
( garukāpatti) , and the light offences ( lahukāpatti) .  Under the 
first heading are the Sanghādisesa, thirteen serious offences 
entailing ' Initial and Subsequent Meeting of the Sangha '. These 
offences are curable by undertaking a special kind of self-humilia­
ting process after which if the Sangha'" is convinced of one's 
repentance, in a meeting of not less than twenty bhikkhus, the 
off ender is declared pure once again and restored to his old status. 
( This is discussed in detail in Vinayamukha Volume IlJ ) .  Light 
offences are of different categories, from the more serious to the 
slightest in this order : - Thullaccaya ( grave offences ) ,  Pācittiya 
( offences of expiation ) ,  Pāļidesanīya ( offences w hich ought to be 
confessed ) ,  Dukkaŗa ( offence3 of wrong-doing ) ,  and Dubbhāsita 
( offences of wrong-speech ) .  Purification from these offences c.an 
be effected by confession of them to another bhikkhu in  the way 
outlined below. 

A bhikkhu who wishes for purity from āpatti should arrange 
his robe over his lef t shoulder ( leaving-the right one open ) and 
going to another bhikkhu, usually senior to him, kneel down 
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before him. Joining his hands in anjali he makes known his wish 
to be purified of certain āpatti, which if he recollects specifically 
what they are, he should first tell the other bhikkhu in his own 
language. ( This prevents bhikkhus who have the same offence 
confessing together, which is itself an offence called sabhāgāpatti 
of the Dukkaŗa category ). Then he proceeds to chant the tradi­
tional Pā-li passages for confession. 

1. The Basie Formula 

Aham, bhante,I sambahtdā2 nānāvalthukāyo3 
( l, /venerable sir, /many times /with different bases 
thullaccayāyo4 āpattiyo5 āpamw tā6 
Jof the grave class/ of offences /having fallen into /these 
paŗidesemi. 
/l conf ess ) . 

Alternatives 

at 1 : āvuso ( venerable friend ) - used when the confessing 
bhikkhu is senior to his confessor. 

at 2 :  ekam ( one ) .- used when there has been only one 
off ence against one rule. 

dve ( two ) ·,...: two offences against one rule. 
For more than two offenceš, samhahulā must be used. 

at 3 :  ' Different haseš ' means based on different persons, 
objects, etc connected �itli āpatti and therefore infringements 
of different rules. Omit jn the case of only one offence, or 
where offences are many but against the same rule. Omit also 
in the case of Dubbhāsita. 

at 4 :  Nissaggiyāyo pācittiyo ( expiation with forfeiture ) 
- before confession of this, forfeiture to another bhikkhu has to 
be made of the articles concerned. 

Pācitti:yāyo - ( expiation ) 
Dukkaŗāyo - ( wrong-doing ) 



Dubbhāsitāyo - ( wrong speech )  - there is only one 
rule in  this class so the word ' nānāvatthukāyo ' should not be 
used. 

at 5 : āpattim ( off ence ) - used when there is one off ence 
against one rule. 

at 6: tam ( that ) - used when there is one offence against 
one rule. 

11. Some Examples 

Alzam bhante ekam thullaccayam āpattim āpanno tam pa�i­
desemi. 

( I, venerable sir, having fallen into one grave offence, that do 1 
confess ) .  

Aham bhante dve pādttiyāyo āj>attiyo āpanno t ā  pa#desemi. 

( 1, venerable sir, having fallen into two offences of expiation, 
( against a single training-rule ),  those do 1 confess ) .  

Aham bhante sambahulā dukkaŗāyo āpattiyo āpanno tā paŗi­
desemi. 

( 1, venerable sir, having rnany tirnes fallen into offences of 
wrong-doing ( against a single training-rule ) ,  those do 1 
confess ).  

Aham bhante dve nānāvatthukāyo thullacayāyo āpattiyo āpanno 
tā paŗidesemi. 

( 1, venerable sir, having fallen into two grave offences with 
different bases, those do I confess ) .  

Aham bhante sambahulā nānāvatthukāyo pācittiyāyo āpattiyo 
āpanno tā paŗidesemi. 

( I, venerable sir, having rnany tirnes fallen into offences of 
expiation with different bases, those do I confess ) .  

111. General Confession before Pātimoldiba 

The formula used in this case is always ' many tirnes fal� 
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into offences with different bases '. The coniession is made 
immediately before hearing the Pāļimokkha. 

ln the example below, as with those above, a junior bhikkhu 
is confessing to a senior. Where the opposite is the case, the 
words in brackets are used by the senior bhikkhu confessing, and 
by the junior bhikkhu acknowledging him. 

Confessing Bhikkhu : Aham bhante ( āvuso ), sambahulā nānā­
vatthukāyo thullaccayāyo āpattiyo āpanno tā paļidesemi. ( 1, 
venerable sir, having many times fallen into grave offences with 
different bases, those do 1 confess ).  

Acknowledger : Passasi āvuso ? ( Do you see, venerable friend ? )  
( Passatha bhante ? Do you see, venerable sir ? )  

Confessing Bhikkhu : Āma bhante ( āvuso ) passāmi. ( Y es, 
venerable sir, 1 see ) . 

Acknowledger : Āyatim āvuso samvareyyāsi. ( 1n future, vene­
rable friend, you should be restrained ). ( Āyatim bhante samva­
reyyātha - ln future, venerable sir, you should be restrained ). 

Confessing Bhikkhu : Sādhu sutthu bhante ( āvuso ) samvaris­
sāmi. ( It is well indeed, vene;�ble sir, 1 shall be restrained ) . 
Repeat this THREE times. 

The same formula is then used for each of the other classes 
of āpatti substituting the appropriate words as in Section I. 4 
above. The words ' I  see ' ( passāmi ) above mean ' 1  see the many 
grave offences', etc. for if one has fallen into offences, by this 
confession one is cleared, while if one remembers having broken 
no rules at all, there is no offense in speaking in this way 
fonnally. 

IV. Notes 

In the text of the Pātimokkha, there are no Thullaccaya 
offences, these occurring in the body of the Vinaya. When there 
is the incomplete commission of Pārājika and some Sanghādisesa 
ot!ences, a T hullaccaya results. 
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Pāŗidesariiya is not usually confessed these days as it is 
difficult to commit these four offences. 

The seventy-five Sekhiya or Trainings, if transgressed, are 
off ences of wrong-doing or Dukkaŗa and should be conf essed as 
such. There are numerous other Dukkaŗa in the body of the 
Vinaya. 

Offences of different classes cannot be confessed together. 
The various classes must be taken one af ter the other as given 
above. 

A bhikkhu may miscalculate the number of his offences 
only by stating that he has fallen into more of them than is 
actually the case. Thus, the word ' sambahulā ' ( many ) can be 
used mistakenly for ' ekam ' ( one ) or ' dve ' ( two ). It is 
unallowable to confess one or two offences when in fact many 
should have been mentioned. Nor is it allowable to make a 
mistake in the name of the class of offence. 

V. Conclusion 

Upon the two Uposatha days of each month when the 
Pā!imokkha is recited for all the bhikkhus within a particular 
l;>ouņdary, ali those bhikkhus must first make confession of 
offonces in the manner outlined above, and thus become pure 
before listening to the recital. Listening to the Pā!imokkha 
ŗeei� without first being purified by confession, is itself an 
offence, a Dukkaŗa āpatti. 

Condensed f rom " Ordination Procedure ", 
published by Mahamakut Press, 

Phra Sumeru Road, Bangkok. 
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UPON THE RECITATION OF THE PĀTIMOKKHA 

IN SIAM 

by Phra Khantipālo. 

" Anujānāmi bhikkhave Pāŗimokkharit uddisitum ". 
" I  allow you, 0 bhikkhus, to recite the Pāŗimokkha ". 

Since these words were spoken by the Exalted Buddha, more 
than 2500 years have passed, yet the Pāŗimokkha from that time 
to the present, has been recited upon every lunar fortnight. It is 
true that for some periods and in some countries this practice has 
lapsed but this has always been restored from some more healthy 
branch of the Theravāda Buddhist tradition. 

From the histories of Ceylon and Siam, we know that eve.ry 
time the bhikkhusangha degenerated so that Dhamma-Vinaya was 
endangered, some teachers would come from neighbouring coun­
tries and revive the correct practice of Vinaya. As Vinaya is the 
main root of the Buddhist Sāsana, the Dhamma cannot flourish 
when Vinaya is only practised imperfectly or not at ali. As we 
are interested in the present practice of the Pāŗimokkha in Siam, 
only the last revival of the Vinaya here will be mentioned. 

Before B.E. 2310 ( 1767 ) ,  the capital of Siam was at Ayuthia, 
that state being highly centralized both as regards secular and 
religious affairs. The Sangharāja resided in Ayuthia and Buddhist 
leaming and practice was supervised by him through an adminis­
tration extending to ali provinces. While the kingdom flourished 
and both bhikkhus and laypeople did their duties in accord with 
Dhamma and Vinaya, there was no decline in the Sāsana. 

Then came the Burmese invasion of just over two hundred 
years ago. Not only did the secular government collapse but also 
religious institutions fell into decay. Bhikkhus were wrongly 
ordained, and then practised wrongly. They were known to have 
taken up weapons and even govemed by force a little state. They 
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were a]so seen to engage themselves in the business and also the 
amusements of laymen, while some thereby certainly became non­
bhikkhus though they continued wearing robes and participating 
in ordinations. This meant that the Jineage of the ordination 
tradition was in danger of being broken for if bhikkhus were 
ordained by a sangha who had ceased to be bhikkhus themselves, 
then the former could not lawfully continue to wear robes. 

With this dislocation of Sangha-administration there fol­
lowed a c;Iecline in learning and practice of the Dhamma-Vinaya, 
and in many places no bhikkhu was found who could by heart 
recite the Pāļimokkha. Or perhaps it was recited only in brief, or 
only for the period of the Rains-residence ( Va!>fāvāsa ) while the 
rest of the year no Pāļimokkha at all could be heard. 

During the first three reigns of the present Cakri Dynasfy, 
constant efforts were made to refonn and regulate corruptecl 
bhikkhus in the Sangha. In spite of several royal eclicts upon the 
subject, ali sorts of unworthy practices persisted among bhikkhus, 
even in the present capital. This was noticed by Prince Mongkut 
when he was staying as a bhikkhu at Wat Mahādhātu in 
Bangkok. He saw that it was not suitable to remain in the 
sangha as there was no longer any field for pufüia ( merjts )  among 
those wearing robes. Therefore, after revering tlie. guardian 
deities of the Dhamma in the four quarters, he made ".ovŗ that if, 
within a short time, no bhikkhu came to show him that the 
lineage of the Sāsana come down from the days of the Teacher, 
was indeed stili to be seen, then he would disrobe and become a 
layman. Fortunately, a senior bhikkhu from the Mon peoples 
went to meet him and instructed him in the true practice of both 
Dhamma and Vinaya in a way according with the Buddha-word. 
Having faith in this teacher, Prince Mongkut received a new 
ordination from him and thereaf ter taught the correct and fruitful 
way of Dhamma-Vinaya. This was the beginning of a new group 
in the Sangha in Siam knovr as Gana Dhammayuttika, " the 
Group of those adhering to Dhammma

.
". As the writer of this 
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essay follows this tradition and is most familiar with it, the 
description · below wil l  be of Vinaya-practice relating to the 
Pāŗimokkha in Dhammayut wats ( monasteries ) .  

All the wats where the tradition of Gaņa Dhammayut is 
now followed, have regular recitation of the Pāŗimokkha upon the 
Dark and Full Moon days, unless the number of bhikkhus in 
residence is too few. It is recognizcd in this tradition that 
regular purification from faults against the training and the 
regular hearing of the Pāŗimokkha in which is outlined the 
principal training in the pure l ife ( adibrahmacariyakā-sikkhā ) 
has great value. It is easy enough to forget these basie training­
rules while the recitation acts as a reminder of them. It is also 
an expression of a community in concord, purified of faults and 
making further endeavour in the training. 

The senior bhikkhus in charge of the education and 
training of new bhikkhus and sāmaņeras, instruct them both 
formally and as occasion arises. Formai instruction is given in 
classes when the principles of the Vinaya generally and the 
Pāŗimokkha in particular, are taught. There is also the reading of 
the Vinayamukha Volume One*, a commentary in Thai upon the 
Pāŗimokkha, after either the Morning or Evening Chanting"* 
every day throughout the Rains-residence in the Uposatha-temple 
( or sīmā ) .  This is listened to respectfully by ali other bhikkhus 
present before the final chanting of a dedication of pufüia (merits) . 
Thus, even the ' rains-bhikkhus ' who are ordained for only one 
rains-residence, have a chance to acquaint themselves with the 
principles of Vinaya and the Pāŗimokkha, which is necessary for 
themselves while bhikkhus and, when they have disrobed, pennits 
them to help other bhikkhus in keeping their rules of training in 
purity. 

More informal instruction in Pāŗimokkha would be given 
whenever the need arose for this. A senior bhikkhu having 

* Published in English translation by Mahamakut Press. 
** For these C Pali and English ) see " King Rama the Fourth Mongkut ".  
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seen, for instance, bhikkhus carelessly using unfiltered water 
in which there were sure to be living creatures, �ould himself, 
if a Teacher, bring up this subject at the next meeting of the 
sangha, or else tell a Teacher that this particular rule needed 
explanation. 

Many bhikkhus learn by heart the whole Pāļimokkha. Even 
before the age of twenty when they are still sāmaņeras, many leam 
part or all of this text. ln any case, as sāmaņeras, they must 
know by heart the seventy-five trainings, first learning them in 
Thai and afterwards in Pāli. In the towns as they take up Pali 
education. the young bhikkhus and sāmaņeras can soon understand 
the language of the Pāŗimokkha. For those in the forest who are 
principally interested in the intensive practice of Dhamrna-Vinaya 
and who do not study Pāli, there are the editions of this text in 
Pāli ( Thai script ) with the Thai translation on facing pages. 
Although the grammer may not be clear to them, the meaning 
will be very clear. 

Whenever a senior bhikkhu notices that the numbers of 
bhikkhus in his wat who can recite the Pāŗimokkha is becoming 
less, he will exhort younger bhikkhus to take up or complete their 
rnemorizing of the text, so that the tradition is continued. ln 
Dhammayut, it is considered to be part of a bhikkhu's practice to 
learn and to recite the Pāŗimokkha. Once the learning of it is 
complete, the whole or part of the text may be recited privately 
every day. When this is kept up over a long period of time, 
recitation becomes automatic. This is also a good method for 
concentrating the mind. 

It is not usual to recite the Pāŗimokkha i n  brief since the 
conditions allowing this* generally are not preient. Dhammayut 
bhikkhus if li ving two or three in a small wat, will go to a larger 
temple to hear the complete Pāļimokkha. The exceptions to this 
would be siek bhikkhus or else those living remote in the forest. 

* see Appendix II. 
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As to the actual recitation, before a bhikkhu is allowed to 
recite Pāŗimokkha, he must have memorized it thoroughly and 
then recite it to one or two senior bhikkhus who will correct his 
pronunciation and other faults which he had not noticed. His 
name will then be put down on a raster ( in a large wat ) and he 
will be informed when it gets near to his turn. 

The recitation takes place after either Morning or Evening 
Chanting are finished, according to the traditions of the wat. A 
complete recitation takes about forty-five minutes. Bhikkhus 
gather in circles, with the senior theras in the centre, about the 
Pāŗirnokkha-reciter's raised seat. In a large wat there will be a 
roll-call and a counting of the bhikkhus as this is necessary for 
the Prelirninary Duties ( see the section following ) .  All bhikkhus 
residing in a wat rnust attend even though the simā ( boundary 
for formai acts of the sangha ) only extends round the Uposatha­
temple. Exception would be made of course for bhikkhus seriously 
ill. Wats which have a mahāsimā, that is, where the boundary 
for sangha-acts encloses ali the residences of bhikkhus, must have 
their gates guarded during Pāŗimokkha-recitation so that no 
outside bhikkhu can enter and so spoil the Act of Uposatha. 
Thest: however, are very few in number. Most wats having the 
sīmā es��lished round only the Uposatha-temple have a layrnan 
outside th� ternple to warn visiting bhikkhus not to enter that simā 
until the ;eciting is finishoo. The doors of tempies are left open · and laypeople, provided that they are not within a  forearm's-length 
( hattha�sa ) of the sangha, are welcome to see and hear the 
recitation of the Pāŗimokkha if they wish to do so. Dharnmayut 
tradition follows those sayings of the Exalted One in which He 
has not praised secrecy. Laypeople should know what are and 
what are not offences for bhikkhus so that they may help them 
to keep their training-rules in purity. 

When the bhikkhus have gathered around the seat within a 
forearm's-length of each other, the Pāŗimokkha-reciter upon that 
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Uposatha makes the five-point prostration ( paiic'anga-vandanā ) 
three times and in some wats makes this request : 

" Okāsa me bhante thero dethu vinayakatham kathetum ". 

" May the senior bhikkhu, venerable sirs, give me leave to 
speak upon Vinaya ". Then showing respect to that senior 
bhikkhu, he mounts the seat carefully. One of the senior 
bhikkhus opens a printed copy of the Paļimokkha which he reads 
and checks the reciter, correcting his mistakes. Then the reciter 
with his hands held in aiijali and his mind concentrated, begins 
chanting the passages on the Preliminary Duties : 

" Uposathakaranato pubbe navavidharii. „ . . . . .  „ . .  

53 



TBE PBELIMINABY DUTY 

Before doing Uposatha.!] the ninefold preliminary duty 
should be done; 

( 1 ) sweeping the place ; 
{ 2) lighting the lantem there ; 
(3 ) spreading the sitting mats ; 
{ 4 )  preparing water for drinking and using ; 
{ 5 )  bringing consent of the bhikkhus who are qualified to 

give their consent ; 
( 6 )  bringing the purity of those very bhikkhus who do not 

participate in the Uposatha ;�/ 
( 7 ) telling the season ; 
{ 8 ) counting the bhikkhus, and 
{ 9 ) instructing the bhikkhunis. 

Of these, the first four�/ have been done by the ]aymen of 
the vihāra!/ or by bhikkhus who know the bhikkhus' duties, these 
are therefore completed. 

But there is no bringing consent and purity�I because there 
are in this bounda.ry no bhikkhus who sit further from each other 
than the forearm's length. 

Telling the season is declaring the season thus-:· this number 
{ of Uposathas ) has passed, this number ( of UposathaS ) remain 
to come. 

In this Teaching there are three seasons namely, winter, 
sum.mer and rainy seasons. 

This is the winter season� and in this season theie are eight 
Uposathas. With this fortnight : 

one Uposatha has arrived,'!.! 
two Uposathas have past, 
five Uposathas are to come. 

Thus the telling of the season should be bome in mind 
by all of you. 
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FU BBAKICCAM 

Uposathakaranato!l pubbe navavidharīi pubbakiccam 
kātabbarīi boti : · 

T�ŗhānasammajjananca ; 
tattha padipujjalanruīca ; 
āsanapaiiiiapanaiica ; 
pāniyaparibhojaniyŪpaļ!:hapanaiica ;  
chandārahānam bhikkhūnam chandāharanaiica ; 
tesaiiiieva akatuposathānam pārisuddhiyāpiY āharanaiica ;  
utukkhānaiica ;  

. 

bhikkhugananā ca ;  
bhikkhunī�amovādo cā'ti. 

Tattha purimāni cattāri�/ bhikkhūnam vattam jānantehi 
ārāmikehipi'!/ bhikkhühipi katāni parini!ļ.hitāni honti 

Chandāhar�a pārisuddhi-āhar�ni�_/ pana nrussam 
sīmāyam hatthapāsarii vijahitvā nisinnānam bhikkhūnarii abhāvato 
natthi. 

Utukkhāna.ID. nāma ettakam atikkantaril ettakarii avasi!ļhanti 
evarīi utu-ācikkhanarīi ; 

Utünidha pana sāsane hemanta-gimha-vassānānarii vasena 
tīni honti. 

Ayam hemantotu�/ asmiiica utumhi aļ!}ia uposathā, iminā 
pakkhena. 

eko uposatho sa.mpatto,2/ 
dve uposathā atikkantā 
pafica uposathā avasi!ļhā 

Iti evam sabbehi āyasmantehi utukkhāna.rii dhāretabbarīi. 
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" Y  es Venerable sir " ( spoken by all bhikkhus participating 
in the Uposatha. The word " Bhante " should be ornitted by 
bhikkhus senior to the reciter ). 

The counting of bhikkhus is called the nurnbering of the 
bhikkhus to such an arnount who gather here in this Ui:osatha 
hall for the sake of the Uposatha.l;!f There are four 10/ bhi.kkhus 
gathering in this Uposatha-hall.�/. 

Thus the counting of the bhikkhus should be borne in 
rnind by ali of you. 

" Y  es Venerable sir " ( by all bhikkhus participating in the 
Uposatha. The word " Bhante " should be ornitted by bhikkhus 
senior to the reci ter ). 

But there is no instructing the bhikkhuni.s because of their 
non-existence now. 

Thus the ninefold Preliminary Duty has been completed, 
since done is what there has been occasion to do and sinc.e that 
which there is no occasion to do has already been completecl. 

The Preliminary Duty is finished. 

JiF the day is any one amongst the three, namely, the 
fourteenth, the fifteenth or the day of Pavāranā, tocday being the 
fifteenthW day Uposatha,I_!/ 

· 
- Whatever nurnber of bhikkhus, there are who corne to 

the function, who are appropriate for Sallgha-uposatha, they rnay 
be four or�/ rnore than that, if they are qualitled, not having 
fallen into Pārājika-offences, not having been excluded by th� 
Sa.D.gha, and 

- they not having left the forearrn's length ( not sitting 
further from each other than the forearm from elbow to fingertip ) ,  
being i n  the same boundary, i f  they have not committed the same 
offences such as taking f ood during the wrong hours and if 
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( Evarīi bhante ). 
Bhikkhugaņanā nāma imasnum uposathagge uposathat­

thāya� sannipatitā bhikkhū ettakāti bhikkhūnam ga:ņanā, 

lmasmim pana uposathagge!U cattāro!Q/ bhikkhū sanru­
patitā honti, 

Iti sabbehi āyasmantehi bhikkhugaņanāpi dhāretabbā. 

( E vam bhante ) .  

Bhikkhunīnamovādo pana idāni tāsam natthitāya natthi. 

Iti sakara:ņokāsānam pubbakiccānam katattā nikkaraņokāsā­
narii pubbakiccānam pakatiyā pariniŗŗhitattā evantarii navavidham 
pubbakiccarii pariniŗŗhitarit hoti. 

Nitthite ca Pubbakicce. 

Sace so divaso cātudda�ī:pannarasī-sārnaggīnarnaiiiiataro 
yathājja uposatho!_.!_/ pannaraso,1"21_ · . . . . . 
1. yāvatikā ca bhikkhū kamrnappattā saiighuposathārahā 
cattārol3/ vā tato vā atirekā pakatattā pārājikam anāpannā 
sruighena vā anukkhittā, 

II. te ca kho hatthaļĒsa..I:il avijahitvā:ekasīrnāyarit tJ:iita, 

m. tesafica vikālabhojanādivasena vatthu sabhāgāpattiyo ce na 
vijjanti, 

57 



there is no disqualified person who should be avoided by making 

him sit beyond the forearm's length ( of the SaDgha sitting ) within 

the forearms' length, -

THEN the functionļļ/ of Uposatha endowed with the 

four characteristics 1s called ' completely prepared ', and 

suitable to be observed. 

Having known complete preparedness of the Uposatha­

function!Y it should be understood!§/ that the Uposatha is 

being made now by the SaDgha. 

" It is well, Venerable Sir ! " ( by ali bhikkhus participating. 

" Bhante " is not spoken by bhikkhus senior to the reciter ) .  
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IV. tesaiica hatthapāse hatthapāsato bahikaraņavasena vajjetabbo 

koc:i vajjanīyapuggalo ce natthi, -

Evantam uposathakammamW imehi catühi lakkhaņehi 

sruigahitam pattakallam nāma boti, kātum yuttarūpam. 

Uposathakammassaļli/ pattakallattam viditvā idāni kariya­

māno uposatho sanghena anumānetabbo.!§/ 

( Sādhu, Bhante ! ) 
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BXPLANATIONS 

1. If it is pavāraņā day the word " pavāraņā karanato " 
should be used instead. 

2. lf it is pavāranā day the words " akatapavāriīnampi " 
should be osai instead. · . 

3. If it is done ln the daytime the following sentence 
should be used : 

" Tattha purimesu catüsu kiccesu padīpakiccam idāni 
suriyalokassa atthitāya natthi. Aparāni tīņi . . .  " 

4. If there is no " ārāmika " or layman who works in the 
vihāra and there are only bhikkhus and sāmaneras the words 
" sāmanerehipi bhikkhühipi " should be used as substitute for 
" ārāmi

.
kehipi bhikkhūhipi." 

5. lf it is pavāranā day the word " pavāranā āharanāni " 
should be used. 

· . . 
6. If it is summer recite " girnhotu ", if the rainy season 

recite " vas5ānotu." 

7. This is the season without " adhikamāsa " ( the 
additional month ) and without " pavāraņā " and it is the third 
uposatha. lf it is the second uposatha : one has passed, one is 
present, six, uposathas are to come, then recite thus " aļ!.ha 
uposathā iminā pakkhena eko uposatho sampatto, eko uposatho 
atikkanto, cha uposathā avasitthā " ( there are eight uposathas, 
with this fortnight one uposath� has arrived, one has passed, and 
six are left to come ). lf 2, 3, 4, 5, 6 have passed, 5, 4, 3, 2, 1 
remain to come, recite " aŗļha uposathā iminā pakkhena, 

eko uposatho sampatto, 1 uposatha arrives 

�:;o 

} � } cal_!āro uposathā atikkantā 4 uposathas passed 
panca 5 
cha 6 



���o } � } uposathas lef t 
tayo uposathā avasiļŗhā 3 to come 
dve 2 

eko uposatho avasiļļho 1 uposatha left to come 

If seven uposathas have passed and one arrives, altogether 
being eight, recite : " aļŗha uposathā, iminā pakkhena eko uposatho 
sampatto, satta uposathā atikkantā, aļŗha uposathā paripuņņā ". 
( There are eight uposatha, with this fortnight one uposatha 
arrives, seven have passed, eight uposa thas are complete ) .  

If i t  i s  the season with adhikamāsa ( the additional month ) ,  
recite : " adhikamāsavasena dasa uposathā, iminā pakkhena eko 
uposatho sampatto, nava uposathā avasiŗŗhā. ( There are ten 
uposathas because of the additional month, with this fortnight one 
uposatha arrives and nine uposathas are to come ) .  lf i t  is the 
2nd, 3rd etc, until the lOth uposatha, change the words as in  the 
season without adhikamāsa, the difference being that one must 
always add the word " adhikamāsavasena " ( because of the 
additional month ) before the other words. 

The additional month does not come in the eighth lunar 
month every year ( as fixed in the worldly lunar calendar of 
Siam ) .  It can come in  any season according to the calculation. 
It should be, therefore, declared in accordance with the month and 
season in which it comes. 

The season which has no additional month but has pavāraņā 
should be told as follows : 

If it is the first uposatha : 

" Satta ca uposathā, ekā ca pavārai:ā, iminā pakkhena eko 
uposatho sampatto, cha ca uposathā ekā ca pavārai:ā avasiŗŗha " 
( There are seven uposathas and one pavāraņā, with this fortnight 
one uposatha arrives, six uposathas and one pavārai:ā are to 
come ) 

lf five uposathas have passed and two uposathas are to come, 
and that day is pavāraņā it should be told thus : 
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" Satta ca uposathā, ekā ca pavāra:ņā, iminā pakkhena ekā 
pavāra:ņā sampattā, paiica uposathā atikkantā, dve uposathā 
avasighā " ( There are seven uposathas and one pavāra:ņā, with 
this fortnight one pavāranā arrives, five uposathas have pasred and 
two uposathas are to come ) .  

If i t  i s  the final uposatha, six uposathas and one pavāra:ņā 
have passed, one uposatha ( the last ) arrives, it should be told thus : 

" Satta ca uposathā, ekā ca pavāra:ņa, iminā pakkhena eko 
uposatho sampatto, cha ca uposathā ekā ca pavāra:ņā atikkantā, 
satta ca uposathā ekā ca pavāra:ņā paripu:ņ:ņā " ( There are seven 
uposathas and one pavāra:ņā, with this fortnight one uposatha 
arrives, six uposathas and one pavāranā have passed, seven 
uposathas and one pavāra:ņā are complete ) :  

I f  the season has both the additional month and pavāra:ņā 
and if the day is the first uposatha, it should be told thus : 

" Adhikamāsavasena nava ca uposathā ekā ca pavāra:ņā 
iminā pakkhena eko uposatho sampatto, aļ!ha ca uposathā ekā 
ca pavāra:ņā avasi!!hā " ( because of the additional month, there 
are nine uposathas and one pavāra:ņā, with this fortnight one 
uposatha comes, eight uposathas and one pavāra:ņā are to come ) .  
In the season with the additional. month the word " adhikamāsa­
vasena " ( because of the additio�a� .month ) should always be put 
before the other words. .· 

8. lf it is pavāranā day the words " pavāranagge pavārana­
tthāya " ( in the pavārruiā hall for pavāra:ņā ) shouid be used. · 

9. lf it is pavāranā day the .word " pavāranagge " ( in the 
pavāra:ņā hall ) should � used. 

· 
10. This is for four bhikkhus ; if there are 5,6, 7, 8, 9, 10 up 

to 19, or 20 bhikkhus, the Pāli word should be changed as follows: 
paiica, cha, satta, a!!ha, nava, dasa up to ekünavisati or vīsati 
bhikkhü, respective]y. The number in Pāli language should be 
changed according to the number of bhikkhus gathering in the 
uposatha or pavānu:iā hall, as the case may be. 
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11.  If it is  pavāraņā day the word " yathājja pavāraņā " 
( as today is pavāraņā day ) should be used. 

12. If it is the 14th and uposatha day or the 14th and 
pavāraņā day or the 15th and pavāraņā day the Pali words should 
be changed into " cātuddaso " or " cātuddasī " or " paņņarasī ", 
respectively. 

13. If it is the pavāraņā day the words " Sanghapavāraņā­
rahā paiīca vā " ( 5 or more than that who are appropriate for 
sangha-pavāraņā ) should be used. 

14. If it is pavāraņā day the words " evantam pavāraņā­
kammam " should be used. 

15. If it  is pavāraņā day the word " pavāraņākammassa " 
should be used. 

1 6. If i t  is pavāraņā day the words " kariyamānā pavāraņā 
sanghena anumānetabbā " should be used. 

N OT E  

The Four Characteristics of U posathakamma 

1 .  Four bhikkhus or more who are qualified, not having 
fallen into Pārājika and not having been excluded by the Sangha. 

2. They do not leave " hatthapāsa " or forearm's length 
between each other. 

3. They are in the same boundary. 

4. There is no disqualified person in their gathering. 
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The Words of the Venerabte Elder 

( spoken by the most senior bhikkhu present in the sangha 
to the Pāļimokkha-reciter, but omitted if the most senior bhikkhu 

is reciting the Pāļimokkha ) .  

Pubbakaraņa-pubbakiccāni samāpetvā imissa nisinnassa bhikkhu­
sanghassa anumatiyā pāļimokkham uddesitum ajjhesanam karomi .  

With permission o f  the bhikkhusangha who have finished 
the preliminary works and duties and sat down here, may I invite 
( you ) to recite the Pā!imokkha. 

64 



- -
BHIKKHUPATIMOKKHA PALI 
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as amended from Vinayamukha Vol. 1 

of 

Somdetch Phra Mahā Samaņa Chao 

Krmn Phrayā Vajiranāņavarorasa, 

10tlz Saiigharāja of the Ratanakosin Era 

of Siam, 

having been translated by 

Venerable Nāņamoli Thera, .· 
trmi�lator into English of " The Path of Purification ", 

" Minor Readings and Illustrator ", etc. 
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THE BHIKKJIUS' PATIMOKKHA 

Homage to tbe Exaltcd One, A rabant anil l'erfect Buddba ( Tbrice) 

Venerable sir, Iet the Sangha hear me. Today is the 
Uposatha of the Fifteenth. If there is complete preparedness 
for the Sangha, Iet the Sangha carry out the Uposatha, Iet it recite 
the Patimokkha. 

What of the preliminary duty for the Sangha ? Let the 
venerable ones announce (any declaration of ) purity (given to 
them by absent bhikkhus ). I shall recite the Patirnokkha. Let 
�ll present listen and attend carefully. Should anyone have 
( committed ) a fault, Iet him declare it. Should he have 
( committed ) no fault, Iet him keep silent . I shall by their silence 
know that the venerable ones are pure. Just as one who is 
questioned individually has an answer ( ready ), so too, ( the 
Patimokkha ) having been proclaimed three times in such an 
assembly ( as this ), any bhikkhu, when it is ( so ) proclaimed 
three times, who fails to declare an actual ( undeclared ) fault -on 
remembering it is guilty of false speech in full awareness. 
Venerable sirs, false speech in full awareness has been pronounced 
by the Exalted One to be a thing obstructive (to progress ) ; 
therefore any actual ( undeclared ) fault should be declared by a 
bhikkhu who remembers to have committed it and who looks 
for purification. To have declared it is for his good. 

( The Recitation of the Introductiou is finished. ) 

Here the Four Rules of Defeat come up for recitation. 

1 .  Should any bhikkhu having undertaken the bhikkhus' 
training-rules and way of Jife and having ( stili ) neither disclaimed 
the training-rule nor declared his inability ( to keep it ), engage in 
sexual intercourse even with a female anirnal,  he is defeated and 
no more in communion. 

2. Should any bhikkhu with intent to steal take from 
an inhabited area or from a forest what is not given, the taking 
of what is not given being of such a nature that on its 
account kings would have the robber arrested and eitheŗ 
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BHIKKHUPĀ'ļ'IMOKKHAM 

Namo tassa Bbagavato Arabato Sammā: Sambuddhassa. 

{ Tikkhattuin ) 

Suņātu me bhante* saiigho. Ajj'uposatho paņņaraso.* *  Yadi 

sanghassa pattakallam, saiigho uposathaffi kareyya pāŗimokkham 
uddiseyya. 

Kim sanghassa pubbakiccam ? Pārisuddhim āyasmanto 

ārocetha, pāļimokkham uddisiSf'āmi, tam sabbeva santā sādhukam 

sunoma manasikaroma. Yassa siyā āpatti, so āvikareyya, asantiyā 
āpattiyā tuņbī bbavitabbam, tuņbī bbāvena kbo pan'āyasmante 

parisuddbā'ti vedi�āmi. Yathā kbo pana paccekapuŗŗbassa 

veyyākaraņam boti, evam evam evarūpāya parisāya yāvatatiyam 

anussāvitam boti. Yo pana bhikkhu yāvatatiyam anussāviyamāne 

saramāno santīm āpattim n'āvikareyya, sampajānamusāvādassa 

hoti. Sampajānamusāvādo kho pan'āyasmanto antarāyiko dhammo 

vutto bhagavatā. Tasmā saramānena bhikkhunā āpannena 

visuddbāpekkhena santī āpatti āvikātabbā, āvikata his5a phāsu 

boti. 

( Nidānuddeso ninhito.) 

Tatr'ime cattāro pārājikā dhammā uddesam āgacchanti. 

1 .  Y o  pana bhikkhu bhikkhūnam sikkbāsājivasamāpanno 

sikkbam appaccakkhāya dubbalyam anāvikatvā methunam dbam­

mam paŗiseveyya antamaso tiracchānagatāya'pi ; pārājiko boti 

asamvaso. 
2. Y o pana bhikkhu gama vā arafiiiā vā adinnam 

theyyasankhātam ādiyeyya, yathārüpe adinnādāne rājāno coram 
* " Sunātu me īīvuso sai1gho " - if the most senior bhikkhu is reci ting the 

Pīī�i�okkha. •• " Cātuddaso " if uposatha is on the fourteenth. 
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executed, imprisoned or banished ( censuring him thus ) ,  " You 
are a robber, you are a fool, you are idiot, you are a thief ", 
( then ) the bhikkhu taking anything not given of such a nature 
is def eated and no more in communion also. 

3. Should any bhikkhu purposely deprive a human being 
of life or provide him with a ( life- ) taking sharp weapon or 
recommend advantages in death or encourage him to kill himself ; 
who should ( in fact ) recommend advantages in death or encourage 
him to kill himself in various ways with such thoughts in mind 
and such intentions in mind as, " Good man, what ( good )  is this 
miserable life to you ? Death is better for you than life ", ( then ) 
he is defeated and no more in communion also. 

4. Should any bhikkhu while having no acquaintance of it 
suggest that ( some ) superior human state worthy of the Noble 
Ones' knowledge and vision is piesent in himself ( saying ) " 1  
know thus, 1 see thus " and af terwards on another occasion 
should he, whether examined or not examined, having fallen into 
the fault and being desirous of purification, say thus, " Friends, 
not knowing, 1 said ' 1  know ' ;  not seeing, 1 said ' 1  see ' ;  what 1 
said was vain and false ", ( then ) unless it was through over­
estimation, he is def eated and no more in communion also. 

Venerable sirs, the Four Rules of Defeat have been recited, 
in any one of which if a bhikkhu admits to be at fault he is no 
longer entitled to ( live in ) communion with bhikkhus ; as ( he 
was ) before ( the admission ) so ( he is ) af ter ( the conf ession of 
the fault ) ; he is defeated and no more in communion. 

Herein 1 ask the venerable ones : Are you pure in this ? 

For the second time 1 ask the venerable ones : Are you 
pure in this ? 

For the third time 1 ask the venerable ones : Are you pure 
in this ? 

The venerable ones are pure herein ; that is why they are 
silent. So do 1 record it. 

( The Recitation of the Defeaters is finished. )  
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gabetvā baneyyum vā bandbeyyum vā pabbājeyyum vā, " Coro' 
si bālo'si muļbo'si tbeno'sī " ti. Tathārūpam bbikkbu adinnam 
ādiyamāno ; ayam'pi pārājiko boti asamvāso. 

3. Yo pana bbikkbu saiicicca manussaviggabam jivitā 
voropeyya, sattbahārakam vāssa pariyeseyya, maraņavaņņam 
vā samvaņņeyya, maraņāya vā samādapeyya, " ambbo purisa 
kim tuyh' iminā pāpakena dujjīvitena ? Matante jīvitā seyyo " ti ,  
i ti cittamano cittasaiikappo anekapariyāyena rnaraņavaņņam vā 
samva ņņeyya, maraņ�ya vā samādapeyya ; ayam'pi pārājiko hoti 
asari:ivāso. 

4. Yo pana bhikkhu anabbijānam uttarimanussadbam­
mam attüpanāyikam alamariyaiiāņadassanam samudācareyya : 
" Iti jānāmi, iti passāmī " ti, tato aparena samayena samanug­
gāhiyamāno vā asarnanuggāhiyamāno vā āpanno visuddhāpekkho 
evam vadeyya, " ajānam evam āvuso avacam, ' jānāmi ' apassam, 

passāmi '. Tuccham musā vilapin " tl . Aiiiiatra adhimānā, 
ayam'pi pārājiko hoti asamvāso. 

Uddi!ļbā kbo āyasmanto cattāro pārājikā dhammā, yesam 
bhikkhu aiīIĪataram vā aiīIĪataram vā āpajjitvā na labhati bhik­
khūhi saddhim samvāsam, yathā pure, tathā pacchā, pārājiko 
boti asamvāso. 

Tatth' āyasmante puccbāmi : Kacci' ttba parisuddhā ? 

Dutiyam'pi puccbāmi : Kacci' ttba parisuddhā ? 

Tatiyam'pi pucchāmi :  Kacci' ttha parisuddhā ? 

Parisuddb' etth' āyasmanto, tasmā tuņbī, evam etam 
dbārayāmi.  

( Pārājikuddeso niM;hito. ) 
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Now, venerable sirs, the Thil'teen Rules entalling Inltlal 
and Subsequent Meeting of the Saogha come up for 
recitation. 

1. Intentional emission of semen, except in a dream entails 
initial and subsequent meeting of the Sangha. 

* 2. Should any bhikkhu, lustful, with perverted thoughts, 
engage with a woman i n  bodily contact or holding of hands or 
holding of tresses of hair or touching some ( bodily ) member, this 
entails initial and subsequent meeting of the Sangha. 

3. Should any bhikkhu, lustf ul, with perverted thoughts, 
address a woman with lewd words as young men ( address ) a gid 
with ( words of ) invitation to sexual intercourse, this entails initial 
and subsequent meeting of the Sangha. 

4. Should any bhikkhu, lustful, with perverted thoughts, 
speak in a woman's presence in praise of ministering to his own 
sensuality, inviting sexual intercourse thus, " Sister, the highest 
kind of ministering is this, namely, ministering with this ( sexual ) 
act to a virtuous lofty-natured observer of the Brahmacariya such 
as 1 am ", this entails initial and subsequent meeting of the 
Sangha. 

5. Should any bhikkhu engage to act as go-between for 
( the purpose of conveying ) a man's intentions to a woman or a 
woman's intentioris · to a man whether about marriage or about 
paramourage ( or). ·even for a temporary ( arrangement ) ,  this 
entails initial and subsequent meeting of the Sangha. 

* 6. When a bhikkhu is having a hut constructed ( with 
means got ) by his.· own asking and with no ( lay ) owner ( to 
build and give i t )  and destined for himself it must be con­
structed by him according to the ( prescribed )  measurements. 
The measurements are these : in length twelve spans of the 
sugata-span, across seven, ( being ) inside ( measurements ) .  
Bhikkhus must be assembled to appoint a site and by those 
* Training-rules preceeded by a star have some brief explanations in the Notes 

at the end of thls book. 
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Ime kho pan' āyasmanto terasa saitghādisesā dhammā 
uddesam āgacchanti. 

1. Sa:ūcetanikā sukkavisa!ļhi aiiiiatra supinantā san­
ghādiseso. 

2. Yo pana bhikķhu otiņņo vipari:ņatena cittena mātu­
gāmena saddhim kāyasari:isaggam samāpajjeyya, hatthagāharii 
vā veņigāharii vā aiiiiatarassa vā aiiiiatarassa vā aiigassa parāmasa­
nari:i, saiighādiseso. 

3. Yo pana bhikkhu otiņņo vipari:ņatena cittena mātugā­
mam dunhullāhi vācāhi obhāseyya. Yathā tam yuvā yuvatim 
methunüpasaiihitāhi, saiighādiseso. · . .  

4 .  Yo pana bhikkhu otiņņo vipariņatena cittena mātugāma­
ssa santike attakāmapāricariyāya vaņ.ņarii bhāseyya, " etadaggarii 
bhagini pāricariyānam yā mādisam sīlavantam kalyānadhamma.i:D. 
brahmacārim etena dhamrnena pāricareyyā " ti methunüpasaiihi­
tena, saiighādiseso. 

5. Yo pe.na bhikkhu saiicarittarii samāpajjeyya i.tthiyā vā 
purisamatim purisassa vā itthimatim jāyattane vā jārattane vā 
antamaso tam khru;iikāya' pi, saiighādiseso. 

6. Safüiācikāya pana bhikkh1:1nā kNŗim kārayamānena 
assāmikam attuddesarii pamāņikā kāretabbā, tatr' ida.rīi pa.mi­
nam. Dīghaso dvādasa vidatthiyo sugatavidatthiyā tiriyam 
satt' antarā. Bhikkhü abhinetabbā vatthudesaruiya, tehi 
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bhikkhus an unoccupied site must be appointed and with a sur­
rounding area. Should a bhikkhu have a hut constructed ( with 
means got ) by his own asking on an occupied site and with no 
surrounding area, or should he not assernble bhikkhus to appoint 
a site, or should he exceed the ( prescribed )  measurements, this 
entails initial and subsequent meeting of the Sangha. 

7. When a bhikkhu is having a large dwelling constructed 
with a ( lay ) owner ( to build and give it ) and destlned for 
himself, bhikkhus must be assembled to appoint a site and by 
those bhikkhus an unoccupied site must be appointed and with a 
surrounding area. Should a bhikkhu have a large dwelling 
constructed on an occupied site and with no surrounding area 
or should he not assemble bhikkhus to appoint a site, this entails 
initial and subsequent rneeting of the Sangha. 

8. Should any bhikkhu, being angry, desirous of venting 
anger, and displeased, accuse a bhikkhu groundlessly of a case of 
Defeat ( thinking ), " Perhaps with this 1 may make hirn fail from 
the Brahrnacariya ", and afterwards on another occasion whether 
he is examined or not examined that legal process is ( shown to be )  
groundless and the bhikkhu adrnits to anger, this entails ini_tial 
and subsequent meeting of the Sangha. .· 

9. Should any bhikkhu, being angry, desirous of ventihg · 
anger, anJ displeased, accuse a bhikkhu of a case of Defeat, �ing 
as a pretext some point of a legal process connected with another 
class ( of fault, or connected with another person's fault, thinking' ) 
" Perhaps with this 1 may make him fall from the Brahmacariya ", 
and afterwards on another occasion whether he is examined or not 
examined ( and whether he is believed or not ), that legal process 
it> ( shown to be )  connected with another class ( of fault ) and the 
9hikkhu admits to anger, this entails initial and subsequent 
meeting of the Sangha. 
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bhikkhühi vatthum desetabbarīi anārambham saparikkamanam. 
Sārambhe ce bhikkhu vatthusmim aparikkamane safüiācikāya 
kutim kāreyya, bhik.khü vā anabhineyya vatthudesanāya, pamānam . . 
vā atikkāmeyya, saiighādiseso. 

7. Mahallakam pana bhikkhunā vihāram kārayamānena 
sassāmikam attuddesam bhikkhü abhinetabbā vatthudesanāya, 
tehi bhikkühi vatthum desetabbam anārambham saparikkamanam. 
Sārambhe ce bhik.khu vatthusmim aparikkamane mahallakarn 
vihārarii kāreyya bhikkhü vā anabhineyya vatthudesanāya, 
saiighādiseso. 

8. Yo pana bhikkhu bhikkhum du!!ho doso appatīto 
amülakena pārājikena dhammena anuddhamseyya, " app' eva 
nāma nam imamhā brahmacariyā cāveyyan " ti ,  tato aparena 
samayena samanuggāhiyamāno vā asamanuggāhiyamāno vā, 
amülakaii c'eva tam adhikaraņam hoti, bhikkhu ca dosarii 
patiļ!hā' ti, saiighādiseso. 

9. Y o pana bhikkhu bhikkhum dunho doso appatīto 
afüiabhāgiyas.5a adhikaraņassa kiiici desam lesamattam upādāya 
pārājikena dhammena anuddhariiseyya, " app'eva nāma nam 
imamhā brahmacariyā cāveyyan " ti, tato aparena samayena 
samanuggāhiyamāno vā asamanuggāhiyamāno vā, afüiabhāgiyafi 
c'eva tam adhikaraņam hoti, koci deso lesamatto upādinno 
bhikkhu ca dosam patiļ!hā'ti, saiighādiseso. 
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• 10. Should any bhikkhu attempt to cause a schism of the 

Sangha when it is in  concord and should he undertake and 
endeavour in and persist in a legal process conducive to schism of 

the Sangha, that bhikkhu should be admonished by bhikkhus thus, 

" Let the venerable one not attempt to cause a schism of the 

Sangha when it is in concord, Iet him not undertake and endeavour 

in and persist in a legal process conducive to schism of the Sangha. 

Let the venerable one be at peace with the Sangha ; for when the 

Sangha being in concord and in agreement and without dispute, 

holds undivided reci tations ( of the Patimokkha etc. ) then it lives 

in comfort ". Should that bhikkhu, being admonished by bhik­

khus thus, endeavour as before, then that bhikkhu should be 

remonstrated with by bhikkhus, ( that is, the announcement in the 

Sangha to stop a bhikkhu from such action ) up to the third time 

so that he may relinquish ( his endeavour ). If on being 

remonstrated with up to the third time he relinquishes ( his 

endeavour ), that is goo<l ; if he should not relinquish it, this entails 

initial and subsequent meeling of the Sangha. 

* 11 .  There may be bhikkhus who are followers of that 

bhikkhu, say, one or two or three, and who speak on his side and 

they may say thus, " Let the venerable ones not admonish that 

bhikkhu at ail ; for that bhikkhu is a speaker of Dhamma and a 

speaker of Vinaya and he speaks in accordance with our desire and 

choice, he knows ( our minds ) and speaks ( for us ) and that is our 

wish ". Those bhikkhus should be admonished by bhikkhus thus, 

" Let not the venerable ones say thus ; for that bhikkhu is neither 

a speaker of Dhamma nor a speaker of Vinaya. Let not schism 

of the Sangha be the venerable ones' choice too. Let the venerable 

ones' ( minds ) be at peace with the Sangha ; for when the Sangha, 

being in concord and in agreement and without dispute, holds 

üDdivided recitations ( of the Patimokkha etc. ) then it lives in 



10. Yo pana bhikkhu samaggas.c;a sanghassa bhedāya 
parakkarneyya bhedanasamvattanikam vā adhikaraņam samādāya 
paggayha ti!ŗheyya, so bhikkhu bhikkhūhi evam assa vacanīyo 
" Mā āyasmā samaggassa sruighas.c;a bhedāya parakkarni bhedana­
samvattanikam vā adhikaraņam samādāya paggayha aŗŗhāsi, samet' 
āyasmā sruighena, samaggo hi sangho sammodamāno avivadamāno 
ekuddeso phāsu viharatī "ti. Evaiica so bhikkhu bhikkhühi 
vuccamāno tath'eva paggaņheyya, so bhikkhu bhikkhūhi yāvata­
tiyam samanubhāsitabbo tassa paļinissaggāya, yāvatatiyan'ce 
samanubhāsiyamāno tam pa!inissajjeyya icc'etam kusalam. No ce 
paŗinissajjeyya, sruighādiseso. 

11 .  Ta�'eva kho pana bhikkh� bhikkhū honti 
anuvattakā vaggavādakā, eko vā dve vā tayo .va, te evam vadey­
yuril, " Mā āyasmanto etam bhikkhum kinci · avacuttha, dham­
mavādī c'eso bhikkhu, vinayavādi c'eso bhikkhu, amhākanc'eso 
bhikkhu, chandanca rucinca ādāya voharati, ffenāti no bhāsati, 
amhākamp'etam khamati"ti. Te bhikkhü .bhikkhühi evam 
a�u vacanīyā, " Mā āyasmanto evam avaeuttha. Na c'eso 
bhikkhu dhammavādi na c'eso bhikkhu vinayavādi. Mā 
āyasmantānam'pi sruighabhedo rucittha, samet'āyasmantānam 
sruighena, samaggo hi sangho sammodamāno avivadamāno. 
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comfort ". Should those bhikkhus, being admonished by bhikkhus 
thus, endeavour as before, then those bhikkhus should be remon­
strated with by bhikkhus up to the third time so that they may 
relinquish ( their endeavour ). If on being remonstrated with up 
to the third time they relinquish ( their endeavour ), that is good ; if 
they should not relinquish it, this entails initial and subsequent 
meeting of the Sangha. 

* 12. A bhikkhu may be naturally difficult to admonish and 
when lawfully admonished by bhikkhus conceming the training­
precepts included in the recitation, he makes himself unadmonish­
able thus, " Let the venerable ones not admonish me at ali about 
either what is good or what is bad and 1 too shall not admonish 
the venerable ones at all about either what is good or what is bad. 
Let the venerable ones refrain from admonishing me ". Then 
that bhikkhu should be admonished by bhikkhus thus " Let the 
venerable one not make himself unadmonishable ; rather Iet the 
venerable one make himself admonishable. Let the venerable one 
lawfully admonish bhikkhus, and bhikkhus will lawfully admonish 
the venerable one ; for the Exalted One's following comes to 
growth thus, that is to say by mutual admonishment and by 
mutual rehabilitation ". Should that bhikkhu, being admonished 
by bhikkhus thus, endeavour as before, then that bhikkhu should 
be remonstratcd with by bhikkhus up to the third time so that he 
rnay relinquish ( his endeavour ). lf on being remonstrated with 
up to the third tirne he relinquishes ( his endeavour ) that is good; 
if he should not relinquish it, this entails initial and subsequent 
meeting of the Sangha. 

* 13. ( It rnay be that ) a bhikkhu who is a corrupter of 
families ( by gifts of flowers etc. ) and of bad behaviour lives 
in dependence on some village or town ( and that ) both his 
bad behaviour is seen and heard about and families corrupted 
by hirn are seen and heard about. That bhikkhu should be 
admonished by bhikkhus thus, " The venerable one is a 
corrupter of families and of bad behaviour. Both the venerable 
one's bad behaviour is seen and heard about and farnilies 

76 



ekuddeso phāsu viharatī "ti. Eva.iica te bhikkhū bhikkhūhi 
vuccamānā tath' eva paggru:iheyywii. te bhikkhū bhikkhūhi 
yāvatatiyarii samanubhāsitabbā tassa paļinissaggāya, yāvatati­
ya:iice samanubhāsiyamāna tam paļinissajjeyyum icc'etam kusa­
larii, no ce paļinissajjeyyurii, sanghādiseso. 

12. Bhikkhu pan'eva dubbacajātiko hoti, uddesapari­
yāpannesu sikkhāpadesu bhikkhūhi sahadhammikam vuccamāno 
attānam avacanīyam karoti ,  " mā mam āyasmanto kiiici avacuttha 
kalyānam vā pāpakam vā, ahamp ' āyasmante na kifici vakkhāmi 
kalyāņam vā pāpakam vā, viramathāyasmanto mama vacanāyā"ti, 
so bhikkhu bhikkhūhi evam' assa vacanīyo, " mā āyasmā attānam 
avacanīyam akāsi. Vacanīyam eva āyasmā attānam karotu, 
āyasmā'pi bhikkhü vadetu sahadhammena bhikkhü'pi āyasmantam 
vakkhanti sahadhamrnena, evam samvaddhā hi tassa bhagavato 
parisā yad'idam afüiamafifiavacanena a:iinamaiifiavuŗŗhāpanenā"ti. 
Evanca so bhikkhu bhikkhühi vuccamāno tath' eva paggru:iheyya, so 
bhikkhu bhikkhühi yāvatatiyam samanubhāsitabbo tassa pa!inis­
saggāya, yāvatatiyance samanubhāsiyamāno tarii paļinissajjeyya 
icc' etam kusalam, no ce paŗinissajjeya, sanghādiseso. 

13. Bhikkhu pan' eva aiifiataram gāmam va mgamam vā 
upanissāya viharati kuladüsako pāpasamācāro, tassa kho pāpakā 
samācārā dissanti c' eva suyyanti ca, kulāni ca tena duļ!hāni 
dis.5anti c'eva suyyanti ca. So bhikkhu bhikkhühi evam assa 
vacanīyo, " Ayasmā kho kuladüsako pāpasamācāro, āyasmato kho 
pāpakā samācārā dissanti c'eva suyyanti ca, kulāni c' āyasrnatā 
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corrupted by him are seen and heard about. Let the venerable 
one leave this abode. You have lived here long enough ". 
Should that bhikkhu, being admonished by bhikkhus thus, say to 
those bhikkhus, " The bhikkhus are guided by desire and guided 
by aversion and guided by delusion and guided by fear. On 
account of the same fault they banish one and do not banish 
another ", then that bhikkhu should be admonished by bhikkhus 
thus, " Let the venerable one not say so. The bhikkhus are 'not 
guided by desire nor guided by aversion nor guided by delusion 
nor guided by fear. The venerable one is a corrupter of families 
and of bad behaviour. Both the venerable one's bad behaviour is 
seen and heard about and families corrupted by him are seen and 
heard about. Let the venerable one leave this abode. You have 
Iived here long enough ". Should that bhikkhu on being 
admonished by bhikkhus thus, endeavour as before, then that 
bhikkhu should be remonstrated wi th by bhikkhus up to the third 
time so that he may relinquish ( his endeavour ) .  lf on being 
remonstrated with up to the third time he relinquishes ( his 
endeavour )  that is good ; if he should not relinquish it, this 
entails initial and subsequent meeting of the Sangha. 

Venerable sirs, the Thirteen Rules entaiEng Initial and 
Subsequent Meeting of the Sangha have been recited, nine being 
established at once upon being āpatti and four upon the third 
( remonstration ), in any one of which if a bhikkhu admits to be 
at fault, he must live on probation with no choice in the matter 
for as many days as he knowingly concealed ( the fault ) .  When 
the bhikkhu has finished the probation he must undertake in 
addition the six-night penance for bhikkhus. When the bhikkhu 
has completed the penance he must be reinstated where is there a 
Sangha of bhikkhus comprising a chapter of twenty. If a Sangha 
of bhikkhus comprising a chapter of even one less than twenty 
should ( proceed to ) reinstate that bhikkhu then that bhikkhu is 
not reinstated and those bhikkhus are censurable. This is the 
proper course here. 
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duļŗhāni dissanti c' eva suyyanti ca ; pakkamat' āyasmā imamhā 
āvāsā, alan'tc idha vāsenā " t i .  Evaiica so bhikkhu bhikkhūhi 
vuccamāno te bhikkhū evam vadeyya, " chandagāmino ca 
bhikkhū, dosagāmino ca bhikkhū, mohagāmino ca bhikkhū, 
bhayagāmino ca bhikkhū, tādisikāya āpattiyā ekaccarii pabbājenti, 
ekaccam na pabbājentī " t i .  So bhikkhu bhikkhūhi evam' assa 
vacanīyo, " rnā āyasrnā evam avaca, na ca bhikkhū chandagāmino, 
na ca bhikkhū dosagārnino, na ca bhikkhū mohagāmino, na ca 
bhikkhü bhayagāmino, āyasmā kho kuladūsako pāpasamācāro, 
āyasmato kho pāpakā samācārā dissanti c'eva suyyanti ca, kulāni 
c' āyasmatā du!!hāni dissanti c' eva suyyanti ca, pakkamat' āyasmā 
i mamhā āvāEā, alan'te idha vāsenā " t i .  Evaiica so bhikkhu 
bhikkhühi vuccamāno tath'eva pagga:ņheyya, so bhikkhu bhik­
khūhi yāvatatiyam samanubhāsitabbo tassa paŗinissaggāya, yāva­
tatiyaiice samanubhāsiyamāno tam pa!inissajjeyya, icc' etam 
kusalam, no ce pa!inissajjeyya, sanghādiseso. 

Uddighā kho āyasmanto terasa sanghādisesā dhammā, nava 
paŗhamāpattikā cattāro yāvatatiyakā, yesam bhikkhu aĪi.Īi.atarari:t vā 
aĪi.Īi.ataram vā āpajjitvā yāvatiham jā.nam pa!icchādeti .  Tāvatiham 
tena bhikkhunā akāmā parivatthabbam, parivutthaparivāsena 
bhikkhunā uttarim chārattam bhikkhumānattāya pa!ipajjitabbam, 
ci:ņ:ņamānatto bhikkhu, yattha siyā vīsatiga:ņo bhikkhusangho, 
tattha so bhikkhu abbhetabbo, ekena'pi ce Ūno vīsatiga:ņo 
bhikkhusangho tam bhikkum abbheyya, so ca bhikkhu anabbhito, 
te ca bhikkhū gārayhā, ayari:t tattha sāmīci. 
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Herein I ask the venerable om'S: Are you pure in this : 

For the second time I ask the venerable ones : Are you 
pure in this ? 

For the third time I ask the venerable ones : Are you pure 
in this ? 

The venerable ones are pure herein ; that is why they are 
silent. So 1 record i t. 

( The Recitation ( of those rules ) entaillng Initial 
and Subsequent Meeting of the Sangha is finished. ) 

Now, venerable sirs, the Two Indefinite Boles come up 
for recitation. 

1. Should any bhikkhu seat himself together with a 
woman, one man and one woman privately, on a screened seat 
convenient ( for sexual dealings ) in such wise that a woman lay­
follower whose word can be trusted having seen ( them ) would 
say that it constituted one of three cases, namely, one of Defeat 
or entailing Initial and Subsequent Meeting of the Sangha 
or Expiation, then provided that the bhikkhu who was sitting 
( there ) concurs he should be dealt with under one of the three 
cases, namely, Defeat or .entailing Initial and Subsequent Meeting 
of the Sangha or Expiation, and he should be dealt with 
under whichever one that woman lay-follower whose word can be 
trusted should say. This· case is indefinite. 

2. ( It may be that ) the seat is not convenient ( for sexual 
intercourse, but that ) it is ·convenient for addressing lewd words 
to a woman. Should any bhikkhu seat himself together with a 
woman, one man and one woman alone, on such a seat in 
such wise that a woman lay-follower whose word can be trusted 
having seen ( them ) would say that it constituted one of two cases, 
namely, entailing Initial and Subsequent Meeting of the Sangha 
or Expiation, then provided that the bhikkhu who was 
sitting ( there ) concurs he should be dealt with under one of the 
two cases, namely, entailing Initial and Subsequent Meeting of 
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Tatth' āyasmante pucchāmi : Kacci' ttha parisuddhā ? 

Dutiyam'pi pucchāmi : Kacci' ttha parisuddā ? 

Tatiyam'pi pucchāmi : Kacci' ttha parisuddhā ? 

Parisuddh' etth' āyasmanto, tasmā tuņhi, evam etarii 
dhārayāmi. 

( Sa.lighādisesuddeso nitthito. ) 

Ime kho pan' āyasmanto dve aniyatā dhammā uddesam 
āgacchanti. 

1. Y o pana bhikkhu mātugāmena saddhim eko ekāya raho 
paŗicchanne āsane alamkammaniye nisajjam kappeyya. Tam' enam 
saddheyavacasā upāsikā disvā tiņņam dhammānam aiiiiatarena 
vadeyya pārājikena vā sa.Ilghādisesena vā pācittiyena vā. Nisajjarii 
bhikkhu paļijānamāno tiņņam dhammānarii aiiiiatarena kāretabbo 
pārājikena vā sanghādisesena vā pācittiyena vā. Y ena vā sā 
saddheyyavacasā upāsikā vadeyya, tena so bhikkhu kāretabbo. 
Ayam dhammo aniyato. 

2. Na h'eva kho pana paŗicchannam āsanam hoti nālam­
kammaniyam. Alaiica kho hoti mātugāmam ciu!ļhullāhi vācāhi 
obhāsi,um. Yo pana bhikkhu tathārüpe āsane mātugāmena 
saddhim eko ekāya raho nisajjarii kappeyya. Tam'enam saddhey­
yavacasā upāsikā disvā dvinnam. dhammānam afüiatarena vadeyya 
sanghādisesena vā īJdcittiyena vā. Nisajjam bhikkhu paļijānamāno 
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the Sangha or Expiation, and he should be dealt with under 
whichever one that woman lay-follower whose word can be 

trusted should say. This case also is indefinite. 

Venerable sirs, the Two lndefinite Rules have been recited. 

Herein I ask the venerable ones : Are you pure in this ? 

For the second time I ask the venerable ones : Are you 

pure in  this ? 

For the third time I ask the venerable ones : Are you pure 
in this ? 

The venerable ones are pure herein ; that is why they are 

silent. So 1 record it. 

( The Recitation of the lndefinites is finisbed. ) 

Now, venerable sirs, the Thirty Rules entailing Expia­

tion with Forfeiture come up for recitation. 

1. ( During a Üme) when ( stored-up ) cloth is finished up 
( by its being either all made up into robes or destroyed etc.) and 

when the kathina ( privileges ) are in abeyance an extra robe can 
be wom ( or kept ) by a bhikkhu for ten days at the most. When 
he exceeds that, it entails expiation with forfei ture. ( 1 )  

2. ( During a time ) when ( stored-up ) cloth is finished 

up and when the kathina ( privileges ) are in abeyar.ce then if a 

bhikkhu should li ve apart from his triple robe even for a single 
night without the consent of bhikkhus, ( an act of the Sangha ) ,  
this entails expiation with forfeiture. ( 2 )  

3. ( During a time ) when ( stored-up ) cloth is finished up 

and when the kathina ( privileges ) are in abeyance, should there 
accrue to a bhikkhu robe ( material ) outside the time ( appointed 
for robes ), it can be accepted by the bhikkhu if he wishes. 

Having accepted it, he must get i t  made up as soon as po.ssible. 

If it is not enough for at least one complete robe, ( the cloth ) can 
be laid aside by that bhikkhu for a month at the most in the 

82 



dvinnarn dhammānarn afuīatarena kāretabbo sanghādisesena vā 
pacittiyena vā. Yena vā sā saddheyyava�ā. upāsikā vadeyya, 
tena so bhikkhu kāretabbo. Ayam'pi dhammo aniyato. 

Uddiļŗhā kho āyasmanto dve aniyatā dhammā. 

Tatth'āyasmante pucchāmi : Kacci'ttha parisuddhā ? 

Dutiyam'pi pucchāmi : Kacci'ttha parisuddhā ? 

Tatiyam'pi pucchāmi : Kacci'ttha parisuddha ? 

Parisuddh' etth' āyasmanto, tasmā tuņhi, evam etaril 
dhārayāmi. 

( Aniyatuddeso niM;bito. ) 

Ime kho pan'āyasmanto timsa nissaggiyā pācittiyā 

dhammā uddesarn āgacchant i .  

1 .  Nitthitacivarasmim bhikkhunā ubbhatasmim kaŗhine, 
dasāhaparamam atirekacīvaram dhāretabbam tam atikkāmayato, 
nissaggiyari:t pācittiyam. ( 1 ) 

2. Niŗŗhitacīvarasmim bhikkhunā ubbhatasmim kaŗhine, 
ekarattam'pi ce bhikkhu ticīvarena vippavaseyya, aiii'iatra bhik­
khusammatiyā, nissaggiyam pācittiyam. ( 2 ) 

3. Niļ!hitacivarasmim bhikkhunā ubbhat."l.smim kaŗhine, 
bhikkhuno pan'eva akālacivaram uppajjeyya, ākaiikhamānena 
bhikkhunā paŗiggahetabbam, paļiggahetvā khippam'eva kāre­
tabbam, no c'assa pāripüri, māsaparaman'tena bhikkhunā tam 
cīvarari:t nikkhipitabbam ünassa pāripüriyā, satiyā paccāsāya, 
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expectation of completing what is lacking. Should he lay it 
aside for Jon�er than that even in the expectation ( of completing 
it ), this entails expiation with forfeiture. ( 3 )  

4. Should any bhikkhu get an old robe washed or dyed or 
washed by beating by a bhikkhuni not related to him, this entails 
expiation with forfeiture. ( 4 ) 

5. Should any bhikkhu accept a robe from the hand of a 
bhikkhuni not related to him, unless it is in exchange, this entails 
expiation with forfeiture. ( 5 ) 

6. Should any bhikkhu ask for cloth ( made up into robes or 
not ) from a man or woman householder not related to him, 
unless it is on the ( proper ) occasion, this entails expiation with 
forfeiture. Herein the ( proper ) occasion is this : the bhikkhu 
has had a robe stolen or has lost it. This is the ( proper ) 
occasion. ( 6 ) 

7. Should a man or woman householder not related to that 
bhikkhu invite him to take as many robes ( or cloth ) as he likes, 
( only) robes amounting to at most an under-robe ( antaravāsaka ) 
and an upper-robe ( uttarāsanga ) together should be accepted 
therefrom by that bhikkhu. Shou]d he accept more than that, it  
entails expiation with forfeiture. ( 7 )  

8. ( It may be that ) a man or woman householder not 
related to a bhikkhu will purchase a robe specifically for a bhikkhu 
( thinking ) ,  " With this purchase price for a robe 1 shall purchase 
a robe and supply the bhikkhu named so-and-so with a robe ". 
If that bhikkhu should then, without being first invited, go there 
and give instructions about the robe thus, " It would be very 
good if you sir, would purchase this or that kind of robe with 
this purchase price for a robe and supply me with that ", ( doing 
so ) out of desire for a fine-quality ( robe ), this entails expiation 
with forfeiture. ( 8 )  

9. ( It may be that two or more ) men or women house­
holders not related to a bhikkhu, individua1ly will purchase 
individual robes specifi.cally for a bhikkhu ( thinking ) ,  " Wi th 
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tato ce uttarim nikkhipeyya satiyā'pi paccāsāya, nissaggiyarit 
pācittiyarit. ( 3 )  

4. Y o pana bhikkhu aiiiiātikāya bhikkhuniyā purāņaciva­
ram dhovāpeyya vā rajāpeyya va ākoŗāpeyya vā, nissaggiyam 
pācittiyam. ( 4 ) 

5. Y o pana bhikkhu aiiiiātikāya bhikkhuniyā hatthato 
cīvaram paŗiggaņheyya aiiiiatra pārivaŗļakā, nissaggiyarit 
pācittiyam. ( 5 )  

6. Y o pana bhikkhu aiiiiātakam gahapatim vā gahapatānim 
vā cīvaram viiiiiāpeyya aiiiiatra samayā, nissaggiyam pācittiyarit. 
Tatth'āyam samayo : acchinnacīvaro vā boti bhikkhu naŗŗhacivaro 
vā, ayarit tattha samayo. ( 6 )  

· 
7. Taiice aiiiiātako gahapati vā gahapatāni vā bahūhi 

cīvarehi abhihaŗŗhum pavāreyya, santaruttaraparaman'tena bhik­
khunā tato cīvararit sāditabbam, tato ce uttarim sādiyeyya, 
nissaggiyam pācittiyam. ( 7 )  

8. Bhikkhum pan'eva uddissa aiiiiātakassa gahapatissa 
vā gahapatāniyā vā cīvaracetāpanam upakkhaŗam hoti, " iminā 
cīvaracetāpanena cīvaram cetāpetvā itthannāmam bhikkhum 
civarena acchādessāmī "ti, tatra ce so bhikkhu pubbe appavārito 
upasankamitvā cīvare vikappam āpajjeyya, " sādhu vata marit 
āyasmā iminā cīvaracetāpanena evarūparii. vā evarüpam vā cīvararit 
cetāpetvā acchādehī "ti, kalyāņakamyatarit upādāya, nissaggiyam 
pācittiyam. ( 8 )  

9. Bhikkhum pan'eva uddissa ubhinnam aiiiiātakānaril 
gahapatīnarit vā gahapatāninam vā paccekacivaracetāpanā 
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these purchase prices for individual robes we shall purchase 
individual robes and supply the bhikkhu named so-and-so with 
individual robes " If that bhikkhu should then, without being 
first invited, go there and give instructions about robes thus, " It 
would be very good if you sirs, would purchase this or that kind 
of robe with these purchase prices for individual robes and supply 
me with that, both doing ( together ) as one ", ( doing so )  out of 
desire for a fine-quality ( robe ), this entails expiation with 
forfeiture. ( 9 ) 

10. Should a king or a king's officer or a brahmin or a 
householder send specifically for a bhikkhu the purchase price for 
a robe by a messenger ( saying ) ,  " With this purchase price of a 
robe purchase a robe and supply the bhikkhu named so-and-so 
with a robe ", and should the messenger approach that bhikkhu 
and say this, " Venerable sir, this purchase price of a robe has 
been brought specifically for the vcnerable one ; Iet the venerable 
one accept the purcha::.� price of a robe '', then the messenger 
should be told by the bhikkhu " Friend, we do not accept the 
purchase price of a robe, but we accept a robe ( or cloth ) at the 
( proper ) time and ( of the kinds that are ) allowable ". ( Now ) 
should the messenger say to thc bhikkhu thus " Has the venerable 
one a steward ? ", ( then ) bhikkhus, a monastery attendant or a lay 
follower can be indicated as a steward by the bhikkhu if he needs 
a robe ( saying ) ,  " Friend, this is the bhikkhus' steward ". If the 
messenger, after instructing the steward, should approach the 
bhikkhu and say thus, " Venerable sir, the steward indicated by 
the venerable one has been instructed by me ; Iet the venerable 
one approach him for a robe at the ( proper ) time and he will 
supply it ( to you )", then the steward can be prompted and 
reminded two or three times by the bhikkhu if he needs a robe 
( saying ),  " Friend, I have need of a robe ". If on being prompted 
and reminded two or three times the robe is forthcoming, that is 
good ; if it should not be forthcoming ( the bhikkhu ) can stand in 
silence for the purpose four times, five times or six times at most. 
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upakkhaļā honti " imehi rnayam paccekacīvara cetāpanehi 

paccekacīvarāni cetāpetvā itthannāmam bhikkhum cīvarehi 

acchādessāmā " ti. Tatra ce so bhikkhu pubbe appavārito 

upasankamitvā cīvare vikappam āpajjeyya. " Sādhu vata rnam 

āyasmanto imehi paccekacīvaracetāpanehi evarüpam vā evarū­

parii vā ei varam cetāpetvā acchādetha ubho'va santā ekenā " ti 

kalyāņakamyatam upādāya, nissaggiyam pācittiyam. ( 9 ) 

10. Bhikkhum pan'eva uddissa rājā vā rājabhoggo vā 

brāhmaņo vā gahapatiko vā dūtena cīvaracetāpanam pahiņeyya, 

" iminā cīvaracetāpanena civaram cctāpetvā i tthannāmam 

bhikkhum cīvarena acchādehi "ti. So ce dūto tam bhikkhurii 

upasankamitvā evam vadeyya, " idam kho bhante āyasmantam 

uddissa civaracetāpanam ābhatam, paļiggaņhātu āyasmā civara­

cetāpanan "ti. Tena bhikkhunā so dūto evam assa vacaniyo, 

" Na kho mayam āvuso cīvaracetāpanam paŗiggaņhāma cīvaraii 

ca kho mayam paŗiggaņhāma kālena kappiyan " ti. So ce dūto 

tam bhikkhum evam vadeyya, " Atthi pan'āyasmato koci 

veyyāvaccakaro "t i. Civaratthikena bhikkhave bhikkhunā veyyā­

vaccakaro niddisitabbo ārāmiko vā upāsako vā, " eso kho āvuso 

bhikkhūnarii veyyāvaccakaro "ti. So ce dūto tam veyyāvaccaka­

rarii safüiāpetvā tam bhikkhum upasankamitvā evam vadeyya, 

" Yam kho bhante āyasmā veyyāvaccakaram niddisi, saiiiiatto so 

mayā ; upasankamatu āyasmā kāleoa civarena tam acchādessati "ti. 

Civaratthikena bhikkhave bhikkhunā veyyāvaccakaro upasruika. 

mitvā dvittikkhattum codetabbo sāretabbo " attho me āvuso 

civarenā "ti, dvittikkhaturii codayamāno sārayamāno tam 

civararii abhinipphādeyya, icc'etam kusalarii. No ce abhinipphā-
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If on standing in silence for that purpose four times, five times or 
six times at most the robe is forthcoming, that is good ; if i t  
should not be forthcoming, and if on making further efforts, it  
is forthcoming, then i t  entails expiation with forfeiture. lf  i t  
should not be forthcoming he should go himself or send a 
messenger to the place from which the purchase price of a robe 
was brought ( to say ),  " That purchase price for a robe that 
you sirs, sent specifically for a bhikkhu has provided nothing at 
all for that bhikkhu ; Iet those concerned send for what is theirs 
lest what is theirs be ]ost ". This is the proper course here. ( 10 ) 

The Section on Robes, first. 

1 1 .  Should any bhikkhu get a ( felted ) rug made mixed 
with silk this entails expiation with forfeiture. ( 1 ) 

12. Should any bhikkhu get a ( felted ) rug made of pure 
black goat's wool, this entails expiation with forfeiture. ( 2 )  

13. When a bhikkhu is getting a new ( felted ) rug made 
two parts of pure black goat's wool and the third of white and the 
fourth of ruddy brown must be incorporated. Should a bhikkhu 
get a new rug made 

·
without incorporating two parts of pure 

black goat's wool and t.he third of white and the fourth of ruddy 
brown, this entails expi::i."t_io;i with forfeiture. ( 3 )  

14. When a bhikkhu has got a new ( felted ) rug made it  
should last him for six yeaŗs. lf  without permission of bhikkhus 
the bhikkhu should get another new rug made within six years, 
whether the former one has been abandoned ( worn out ) mean­
while or not, this entails expiation with forfeiture. ( 4 )  

15. When a bhikkhu is getting a sitting-rug made a 
( round or square piece ) of a used rug one sugata-span round 
must be incorporated in order to make it unsightly. Should a 
bhikkhu get a new sitting-rug made without incorporating a 
( piece ) of a used rug one sugata-span round, this entails 
expiation with forfeiture. ( 5 )  
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deyya, catukkhattum, paiicakkhatturh, chakkhattuparamam 
tunhībhūtena uddissa thatabbam. Catukkhattum, paiicakkhattum, 
ch�attuparamam t�:ņhībhūto uddissa tiļthamāno tam cīvaram 
abhinipphādeyya, icc' etam kusalam, no ce abhinipphādeyya tato ce 
uttarim vāyamarnāno tam cīvaram abhinipphādeyya, nissaggiyam 
pācittiyam. No ce abhinipphādeyya, yatassa cīvaracetāpanam 
ābhatam tattha sāmam vā gantabbarii dūto vā pāhetabbo, "Yam kho 
tumhe āyasmanto bhikkhum uddissa cīvaracetāpanarii pahi:ņittha 
na tantassa bhikkhuno kiiici attham anubhoti, yuiijant'āyasmanto 
sakarn mā vo sakam vinassī "ti. Ayam tattha sāmīci. ( 10 ) 

Civaravaggo pa�hamo. 

11 .  Yo pana bhikkhu kosiyamissakam santhatam kārāpey­
ya nissaggiyam pācittiyam. ( 1 ) 

12. Y o pana bhikkhu suddhakāļakānam eļakalomānam 
santhatam kārāpeyya, nissaggiyam pācittiyam. ( 2 )  

13. Navam pana bhikkhunā santhatam kārayamānena 
dve bhāga suddhakā]akānam eļakalomānarii ādātabbā, tatiyam 
odātānam catuttham gocariyānam. Anādā ce bhikkhu dve bhāge 
suddhakāļakānaril eļakalomānam tatiyam odātānam, catuttham 
gocariyānaril navam santhatam kārāpeyya, nissaggiyam pācitti­
yar:ii. ( 3 )  

14. Navam pana bhikkhunā santhatam kārāpetvā chabba­
ssāni dhāretabbarii. Orena ce channam vassānam tam santhatam 
vissajjetvā vā avissajjetvā vā aiiiiam navam santhatam kārāpeyya 
aiinatra bhikkhusarnmatiyā, nissaggiyam pācittiyarii. ( 4 )  

15. Nisīdanasanthatam pana bhikkhunā kārayamānena 
purāņasanthatassa sāmantā sugatavidatthi ādātabbā dubba.ņ.ņaka­
raņāya, ānāda ce bhikkhu purāņasanthatassa sāmantā sugatavidb­
tthiri:t navam nisīdanasanthatam kārāpeyya, nissaggiyam pāciui­
yarii. ( 5 ) 



16. Should goat's wool become available to a bhikkhu 
while he is travelling on a joumey it can be accepted by him if 

he wishes ; after it has been accepted, it can be carried ( by him ) 
by hand for three leagues at most if there is no one to carry ( it 
for him ) ; if he should carry it further than that while there is 

stili no one to carry ( it for him ) ,  this entails expiation with 
forfeiture. ( 6 )  

17. Should any bhikkhu get goat's wool washed or dyed 
or carded by a bhikkhuni not related to him, this entails expiation 
with forfeiture. ( 7 )  

* 18. Should any bhikkhu receive, or cause to be received, 
or be glad at the money ( gold, silver, bullion, money kept for 
him ),  this entails expiation with forfeiture. ( 8 )  

19. Should any bhikkhu engage in the various kinds of 
trafficking with money, this entails expiation with forfeiture. ( 9 )  

20. Should any bhikkhu engage in the various kinds of 

buying and selling, this entails expiation with forfeiture. ( 10 ) 
Tbe Section on Rogs, second. 

21. An extra bowl can be kept for ten days at most. lf 
that is exceeded, it entails expiation with forfeiture. ( 1 )  

22. Should any bhikkhu change a bowl with less than five 
mends for a new bowl, this entails expiation with forfeiture. 

That ( new ) bowl must be forfeited by that bhikkhu to a gather­
ing of bhikkhus. ( The senior bhikkhu present can if he wishes 
exchange his bowl for the new one and the next in seniority can 
exchange his for that given up by the senior bhikkhu and so on. ) 
The bowl last given up by the gathering of bhikkhus must be 
given to that bhikkhu ( with the words ),  " Bhikkhu, this is your 

bowl and it must be kept until it is broken ". This the proper 

oourse here. ( 2 ) 
23. There are medicines for siek bhikkhus to take, namely, 

ghee, fresh butter, oil, honey, molasses. After these have bee.n 
aocepted, they can be kept in store and used for seven days at 

most. H that is exceeded, it entails expiation with forfeiture. (3 )  
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16. Bhikkhuno pan eva addhānamaggapa!ipannassa 
eļakalomāni uppajjeyyum ākallkhamānena bhikkhunā paļiggahe­
tabbāni, pa!iggahetvā tiyojanaparamam sahatthā hāretabbāni, 
asante hārake, tato ce uttarim hāreyya asante'pi hāreke, nissaggi­
yarii pācittiyam. ( 6 ) 

17. Yo pana bhikkhu afüiātikāya bhikkhuniyā eļakalo­
rnāni dhovāpeyya vā rajāpeyya vā vijaf<ipeyya vā, nissaggiyarii 
µīcittiyaril. ( 7) 

18. Yo pana bhikkhu jātarüparajatam uggaņheyya vā 
uggaņhāpeyya vā upanikkhittam vā !'ādiyeyya, nissaggiyam 
pācittiyarii. ( 8 ) 

19. Yo pana bhikkhu nānappakārakam rūpiyasariivohāram 
samāpajjeyya, nissaggiyam pācittiyam. ( 9 ) 

·20. Y o pana bhikkhu nānappakārakam kayavikkayaril 
samāpajjeyya, nissaggiyam pācittiyam. ( 10) 

Kosiyavaggo dutiyo 

21. Dasāhaparamam atirekapatto dhāretabbo, tam atikkā­
mayato, nissaggiyam pācittiyam. ( 1 ) 

.22. Yo pana bhikkhu ūnapancabandhanena pattena afiiiarii 
navaril·pa�tam cetāpeyya, nissaggiyam pācittiyam. Tena bhik­
khunā so patto bhikkhuparisāya nissajjitabbo. Yo ca tassā 
bhikkhu�risāya pattapariyanto. So ca tassa bhikkhuno padāta­
bbo, "ayante bhikkhu patto, yāva bhedanāya dhāretabbo "ti. 
Ayam tattha sāmīci. ( 2 ) 

23. Yāni kho pana tāni gilānānarii bhikkhūnam paŗisāya­
nīyāni bhesajjāni, seyyath'īdarii: sappi, navanītam, telarii, madhu, 
phā:ņitam; tāni paļiggahetvā sattāhaparamarii sannidhikārakarii 
paribhuii.jitabbāni tam atikkāmayato, nissaggiyam pācitti­
yarii. (3) 
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24. A rains-robe ( or material ) can be sought by a bhikkhu 
( reckoning that ) the Rest of the Hot Season is the ( whole 
}ast) month ( of that season) and it can be wom ( by him reckon­
ing that) the Rest of the Hot Season is the ( last ) fortnight 
( of that season ). If he shauld seek rains-robe ( or material) 
( reckoning that) the Rest of the Hot Season ( starts ) earlier 
than the ( last month) ( of that season ) and should �ear it 
( reckoning that ) the Rest of the Hot Season ( starts ) earlier than 
the ( last) fortnight ( of that season ), this entails expiation with 
forfeiture. ( 4 ) 

25. Should any bhikkhu give his own robe to a bhikkhu 
and ( subsequently) being angry and displeased take it away or 
get it taken away ( from him ), this entails expiation with 
forfeiture. ( 5 ) 

26. Should any bhikkhu after asking by himself for thread 
get weavers to weave it into robe ( material ), this entails expiation 
with forfeiture. ( 6 ) 

27. Should a man or woman householder not related to 
a bhikkhu get robe ( material ) woven by weavers specifically for 
him, then if that bhikkhu should without being first invited go 
there to the weavers and give instructions about the robe thus, 
"Friends, this robe is being woven specifically for me. Make it 
long and wide and stout and the woof well set and the warp well 
stretched and well fulled and well brushed ; then perhaps we 
might give those concemed some liltle present '', and if after 
having spoken thus he should give some little present, even a 
little alms-food, this entails expiarion with forfeiture. ( 7 )  

28. Should a robe ( offered) in hot haste become available 
for a bhikkhu during the last ten days before the Kattika full 
moon ( at the end ) of the three months ( of the First Rains Resi­
dence) it can be accepted by that bhikkhu provided he is aware 
that it is one offered in hot haste. Having accepted it, he can 

put it aside until the time for robes ( that is, the last month of the 
Rains or, if the Kathina has been spread, for the following four 
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24. Māso seso gimhānan'ti bhikkhunā vassikasā!ika­
civararil pariyesitabbam, acļcļhamāso seso gimhānan'ti, katvā 
nivāsetabbam. Orena ce māso seso gimhānan'ti vassikasaļika­
cīvaram pariyeseyya, oren'acļcļhamāso seso gimhānan'ti katvā 
nivāseyya, nissaggiyarii pācittiyam. ( 4)  

25. Yo pana bhikkhu bhikkhussa �āmarii cīvaram datvā 
kupito anattamano acchindeyya vā acchindāpeyya vā, nissaggiyam 
pācittiyam. ( 5 )  

26. Y o pana bhikkhu sāmam suttam viiiiiāpetvā tantavāyehi 
cīvararii vāyāpeyya, nissaggiyam pācittiyam. ( 6)  

'Zl. Bhikkhum pan'eva uddissa aiiiiātako gahapati vā 
gahapatānī vā tantavāyehi cīvaram vāyāpeyya. . Tatra ce so 

bhikkhu pubbe appavārito tantavāye upasruikamitvā civare 
vikappa.m āpajjeyya, '' Idam kho āvuso cīvaram -�at;D uddissa 
viyati āyataiica karotha vi tthataiica appitaiica· .suvitaiica 
supavāyitaiica suvilekkhitaiica suvitacchitaiica karotļ;a_; app'eva 
nāma mayam'pi āyasmantānam kiiicimattam anupada'jjeyyāmā"ti, 
evaiica so bhikkhu vatvā kiiicimattam anupadajje),ya· antamaso 
piņcļapātamattam'pi, nissaggiyarii pācittiyari:t. ( 7) 

28. Dasāhānāgatari:t kattikatemāsipuņņamarii, bhikkuno 
pan'eva accekacīvararii uppajjeyya, accekarii rnannamānena 
bhikkhunā paŗiggahetabbari:t. Paŗiggahetvā yāva civarakāla-
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months as well, provided that the kathina privileges are not 
suspended). If he should put it aside for longer than that, it entails 
expiation with forfeiture. ( 8) 

29. When at the Kattika Full Moon a bhikkhu has com­
pleted the Rains ( season) living in such abodes as are forest 
abodes reputed to be dangerous and risky ( on account of robbers 
etc), he can if he wishes deposit one of his three robes in a house. 
If there is some reason for that bhikkhu to live apart from that 
robe he can live apart from it for six nights at the most. 1f he 
should live apart from it for longer than that without pennission 
of bhikkhus, it entails expiation with forfeiture. ( 9) 

* 30. Should any bhikkhu knowingly cause to be given to 
himself any gift (lit: 'gain ', such as robes etc ), which was to be 
given to the Sangha, this entails expiation with forfeiture. ( 10) 

The Section on Bowls, third. 
Venerable sirs, the Thirty Rules entailing Expiation with 

Forfeiture have been recited. 

Herein 1 ask the venerable ones: Are you pure in this? 

For the second time 1 ask the venerable ones: Are you 
pure in this ? 

For the third time 1 ask the venerable ones: Are you pure 
in this? 

The venerable ones are pure herein; that is why they are 
silent. So 1 record it. 

( Tbe Knies entailing Expiation with Forfeiture are 
finished.) 

Now, venerable sirs, the Ninety-two Kules entailing 

Expiation come up for recitation. 

1. In ( uttering) false speech in full awareness there is ( a 
case entailing) expiation. ( 1) 

2. In abusive speech there is ( a case entailing) expiation.(2) 

3. In slander of a bhikkhu there is (a case entailing) 
expiation. ( 3) 
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samayam nikkhipitabbam. Tato ce uttarim nikkhipeyya, 
nissaggiyam pācittiyam. ( 8 )  

29; Upavassam kho pana kattikapuņņamam yāni kho pana 
tāni āraiiiiakāni senāsanāni sāsaiikasammatāni sappaļibhayāni 
tathārūpesu bhikkhu senāsanesu viharanto ākankhamāno tiņņam 
cīvarānarii aiiiiataram cīvaram antaraghare nikkhipeyya, siyā ca 
tassa bhikkhuno kocid'eva paccayo tena cīvarena vippavāsāya, 
chārattaparamam tena bhikkhunā tena cīvarena vippavasitabbam, 
tato ce uttarim vippavaseyya aiiiiatra bhikkhusammatiyā, nissag­
giyam pācittiyam. ( 9) 

30. Yo pana bhikkhu jānam sanghikam lābham pariņatam 
attano pariņāmeyya, nissaggiyam pācittiyam. ( 10) 

Pattavaggo tatiyo. 

Uddighā kho āyasmanto timsa nissaggiyā pācittiyā dhammā. 

Tatth' āyasmante pucchāini: Kacci'ttha parisuddhā? 

Dutiyam'pi pucchāmi : Kacci'ttha parisuddhā? 

Tatiyam'pi pucchāmi: Kacci'ttha parisuddhā? 

Parisuddh'etth' āyasmanto, tasmā tuņhī, evam etam 
dhārayāmi. 

(Nissaggiyā pacittiyā dhammā nit1;bitā. ) 

Ime kho pan'āyasmanto d"·enavuti pācittiyā dbammā 
uddesam āgacchanti. 

1. SampajānamusāYāde pācittiyam. ( 1) 

2. Omasavāde pācittiyam. ( 2) 

3. Bhikkhupesuiiiie pācittiyam. ( 3) 
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• 4. Should any bhikkhu rehearse the Dhamma word by 
word ( with text and commentary) together with one who is not 
fully accepted ( into the Sangha ), this entails expiation. ( 4)  

5. Should any bhikkhu sleep for more than two o r  three 
nights along with one not fully accepted, this entails expiation. (5) 

6. Should any bhikkhu sleep ( under the same roof ) along 
with a woman, this entails expiation. ( 6) . 

7. Should any bhikkhu teach more than five or six sen­
tences of the Dharnma to a woman without a male ( present) who 
knows the sense ( of what is said ), this entails expiation. ( 7) 

8. Should any bhikkhu announce to one who is not fully 
accepted any superhuman state ( regarding himself ), if it is true, 
this entails expiation. ( 8 )  

9. Should any bhikkhu announce to one who is not fully 
accepted a bhikkhu's gross fault, unless it is with bhikkhus' 
permission, this entails expiation. ( 9) 

10. Should any bhikkhu dig the earth or have the earth 
dug, this entails expiation. ( 10) 

The Section on False Speech, first. 

lL -ln causing plants to be darnaged there is ( a case 
entailing-) expiation. ( 1)  

12:. ·1n rep]ying evasively and in giving trouble ( by remain­
ing silent) there is ( a case entailing) expiation. ( 2) 

13. . In disparaging ( openly) and decrying ( in private) 
there is ( a case entailing) expiation. ( 3) 

14. Should any bhikkhu spread out in the open or get 
spread out ( in the open) a bed or bench or mattress or chair 
belonging to the Sangha and on departing neither put it away nor 
get it put away and then should go without taking leave, this 
entails expiation. ( 4)  

15. Should any bhikkhu spread out bedding, o r  get it 
spread out, in a dwelling belonging to the Sangha and on 
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4. Yo pana bhikkhu anupasampannam padaso dhamrnarīi 
vāceyya, pācittiyam. ( 4 ) 

5. Yo pana bhikkhu anupasampannena uttaridvirattatira­
ttam sahaseyyam kappeyya, pācittiyam. ( 5 )  

6. Yo pana bhikkhu mātugāmena sahaseyyam kappeyya, 
pācittiyam. ( 6) 

7 .  Yo pana bhikkhu mātugāmassa uttarichappaiicavācāhi 
dhammam deseyya afifiatra viiiiiunā purisaviggahena, pācitti­
yam. ( 7) 

8. Yo pana bhikkhu anupasampannassa uttarimanus.sa­
dhammam āroceyya bhūtasmim, pācittiyam. ( 8 )  

9. Yo pana bhikkhu bhikkhussa du!ļhullam āpattim 
anupasampannassa āroceyya aiifiatra bhikkhusammatiyā, pācit­
tiyam. ( 9) 

10. Yo pana bhikkhu paļhavim khaņeyya vā khaņāpeyya 
vā, pācittiyam. ( 10) 

Musāvādāvaggo pathamo. 

11. Bhütagāmapātabyatāya pācittiyam. ( 1) 

12. Aiiiiavādake vihesake pācittiyam. ( 2) 

13. Ujjhāpanake khiyyanake pācittiyam. (3) 

14. y 0 pana bhikkhu sanghikam maficam vā pitham vā 
bhisim vā koccham vā ajjhokāse santharitvā vā santharāPetvā vā, 
tam pakkamanto n'eva uddhareyya na u<ldharāpeyya, anāpuccham 
vā gaccheyya, pācittiyam. ( 4 ) 

15. y 0 pana bhikkhu sanghike vihāre seyyam santharitvā 
vā santharāpetvā vā tam pakkamanto n'eva uddhareyya na 
uddharāpeyya, anāpuccham vā gaccheyya, pācittiyarii. ( 5 )  
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departing neither put it a•.vay nor get it put away and then go 
without taking leave, this entails expiation. ( 5 )  

16. Should any bhikkhu in a dwelling belonging to the 
Sangha knowingly lie down in such a way as to encroach on a 
bhikkhu who arrived th ere before him ( thinking ), "Being 
cramped for room he will go away ", having done it for that 
purpose and no other, it entails expiation. ( 6) 

17. Should any bhikkhu being angry and displeased drive 
a bhikkhu out of a dwelling belonging to the Sangha or have him 
driven out, it entails expiation. ( 7)  

18. Should any bhikkhu sit down or lie down ( suddenly) 
on a bed or bench with detachable legs on a lof t ( with an 
incompletely planked floor) in a dwelling belonging to the Sangha, 
it entails expiation. ( 8) 

* 19. When a bhikkhu is having a large dwelling constructed, 
steadying the door from the door-frame ( and) airanging the 
window, he should stand in a place without green crops ( while) 
putting material on for roofing ( or plastering ), two or three-�ay�rs. 
If he should put on more than that though he stands in an·.area 
without green crops, it entails expiation. ( 9) 

20. Should any bhikkhu knowingly pour water with 
living things in it onto grass or earth or should he have it so 

poured, it enta.i!s expiation. ( 10) 

The Section on plants, second. 

* 21. Should any bhikkhu exhort bhikkhunis without 
permission ( of bhikkhus), it entails expiation. ( 1) 

22. Even ir he has pennission, should a bhikkhu exhort 
bhikkhunis after sundown, it entails expiation. ( 2) 
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16. y 0 pana bhikkhu sanghike vihāre jānarii pubbüpa­
gatam bhikkhum anüpakhajja seyyaril kappeyya, " yassa sambādho 
bhavissati, so pakkamissati" ti. Etadeva paccayam karitvā 
anafüīam, pācittiyarit. ( 6) 

17. Yo pana bhikkhu bhikkhurii kupito anattamano 
saiighikā vihārā nikkacļcļheyya vā nikkacļcļhāpeyya vā, pācit­
tiyarii. ( 7 ) 

18. Yo pana bhikkhu saiighike vihāre uparivehāsalmļiyā 
āhaccapādakarii maiicarit vā piļham vā abhinisideyya vā abhinipaj­

jeyya vā, pacittiyari:i. ( 8) 

19. MahaUakam pana bhikkhunā vihāram kārayamānena 
yāva dvārakosā aggalaŗŗhapanāya ālokasandhiparikammāya dvit­
ticchadanassa pariyāyam appaharite ļhitena adhiļŗ.hātabbam, tato 
ce uttariri:t appaharite'pi ļhito adhi!ļhaheyya, pācittiyam. ( 9) 

20. Y o pana bhikkhu jānam sappāņakam udakarīi tiņarii 
vā mattikam vā smceyya vā siiicāpeyya vā, pācittiyarii. ( 10) 

Bbūtagāmavaggo dutiyo. 

21. Yo pana bhikkhu asammato bhikkhuniyo ovadeyya, 
pācittiyam. ( 1) 

22. Sammato'pi ce bhikkhu atthaiigate suriye bhikkhu­
niyo ovadeyya, pācittiyarii. ( 2) 
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23. Should any bhikkhu go to the bhikkhunis' quarters and 
exhort bhikkhunis, unless it is the proper occasion, it entails 
expiation. Herein the proper occasion is this: a bhikkhuni is siek. 
This is the proper occasion here. ( 3) 

24. Should any bhikkhu say thus, "Bhikkhus exhort bhik­
khunis for rnaterial gain ", it entails expiation. ( 4) 

25. Should any bh ikkhu give a robe to a bhikkhuni not 
relatcd to him, unless it is in exchange, it entails expiation. ( 5) 

26. Should any bhikkhu sew a robe or have it sewn for a 
bhikkhuni not related to him, it entails expiation. ( 6) 

'Zl. Should any bhikkhu by appointment set out to travel 
on the sarne journey with a bhikkhuni even to go through 
one village, unless it is the proper occasion , it entails expiation. 
Herein the proper occasion is this : the journey is to be undertaken 
by a caravan and is reputed to be Jangerous and risky ( on account 
of robbers ). This is the proper occasion here. ( 7) . 

28. Should any bhikkhu by appointment embark with a 
bhikkhuni on a hoat going '-pstream cir <lownstream, unless it is 
( merely) to cross to the other bank, it rntails expiation. ( 8) 

29. Should any bhikkhu knowin.l{ly ect almsfood procured 
through ( the instigation ol) a hhikkh .ni, unless it was already 
intended by householders for bnikkhu6 , it rntails expiation . (9) 

30. Should any bhikkhu c-eat h1mself together with a bhi k­
khum, one man and one v--oman aione, ; t entails expiation. ( 10) 

Tbe Sectlon on Exhortation, tbird 

* 31. Any bhikkhu who is not siek may eat one meal at a 
( public ) food-distribution centrt. If he should eat more than 
that, it entails expiation. ( 1) 

* 32. ln eating in groups ( of four or more among families) 
there .is (a case entailing) expiaiion unless it is the proper occasion. 
Herein the proper occasion is this : an occasion oi sickness, an 
occasion of giving robes, an occasion of making-up robes, an 
occasion of going on a journey, an occasion of embarking on a 
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23. Y o pana bhikkhu bhikkhunüpassayam upasaiikamitvā 
bhikkhuniyo ovadeyya aiiiiatra samayā, pācittiyarii. Tatthāyari:t 
samayo, gilānā hoti bhikkhunī, ayam tattha samayo. ( 3) 

24. Yo pana bhikkhu evarn vadeyya, "āmisahetu bhikkhü 
bhikkhuniyo ovadantī "ti, pācittiyarn. ( 4 )  

25. Y o pana bhikkhu aiiiiātikāya bhikkhuniyā cīvararn 
dadeyya aiiiiatra pāriva!�kā, pācittiyarn. ( 5 ) 

26. Y o pana bhikkhu aiiiiātikāya bhikkhuniyā ei varam 
sibbeyya vā sibbāpeyya vā, pācittiyam. ( 6) 

'Zl. Yo pana bhikkhu bhikkhuniyā saddhirn sarnvidhāya 
ekaddhānamaggam pa!ipajjeyya antamaso gāmantaram'pi aiiiiatra 
samayā, pācittiyam. Tatthāyarn samayo. Satthagamanīyo hoti 
maggo sāsankasammato sappaļibhayo. Ayarn tattha samayo. (7) 

28. Yo pana bhikkhu bhikkhuniyā saddhirn sarilvidhāya 
ekarn nāvam abhirūheyya uddhagāminim vā adhogāminiri:t vā 
aiiiiatra tiriyantaraņāya, pācittiyarn. ( 8) 

29. Y o pana bhikkhu 1anarn bhikkhunīparipācitarī:t 
piņ<ļapātam bhuiijeyya aiiiiŖtra pubbe gihisamārambhā, 
pāci ttiyarn. ( 9 ) 

30. Y o pana bhikkhu bhikkhuniyā saddhirn eko ekāya raho 
nisajjarn kappeyya, pācittiyam .. (10) 

Ovādavaggo tatiyo. 

31. Agilānena bhikkhunā eko āvasathapiņqo bhuiijitabbo, 
tato ce uttarirn bhuiijeyya, pācittiyam. ( 1 ) 

32. Gaņabhojane aiiiiatra samayā, pācittiyarī:t. Tatthāyari:t 
samayo. Gilānasamayo, cīvaradānasamayo, cīvarakārasamayo, 
addhānagamanasamayo, nāvābhirühanasamayo, mahāsamayo, 
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boat, an extraordinary occasion ( where one hundred or one 
thousand bhikkhus gather ), an occasion of a meal supplied by 
samanas. This is the proper occasion here. ( 2) 

33. ln substituting a meal ( for another meal for which 
an invitation has already been accepted earlier ), there is ( a case 
entailin� ) expiation, unless it is the proper occasion. Herein the 
proper occasion is this: an occasion of sickness, an occasion of 
giving robes, an occasion of making-up robes. This is the proper 
occasion here. ( 3 ) 

34. Should a family invite a bhikkhu who has arrived to 
accept cakes or biscuits, two or three bowlfuls can be accepted by 
the bhikkhu if he wishes. If he should accept more than that it 
entails expiation. Having accepted two or three bowlfuls and 
brought them back from there he should share them with ( other) 
bhikkhus. This is the proper course here. ( 4 ) 

35. Should any bhikkhu who has eaten and (then) refused 
( further offered food ), chew or consume harder foods or softer 
foods that are not left over ( from what has been accepted by a 
bhikkhu ), it entails expiation. ( 5) 

36. Should any bhikkhu invite a bhikkhu who has eaten 
and ( then ) refused ( further offered f ood ) to accept harder foods 
or softeŗ foods that are not left over ( from what has been accepted 
by a bhikkhu, saying ) knowingly and wishing to find fault 
"Here bhikkhu, chew this, or consume this ", ( then) in the eating, 
there is ( a case entailing ) expiation. ( 6 ) 

* '51. Should any bhikkhu chew or consume harder foods or 
softer foods outside the ( proper ) time ( i.e. between noon and 
the following dawri ), it entails expiation. ( 7)  

• 38. Should any bhikkhu chew or consume any harder 
foods or sof ter food that have been stored up ( by him beyond 
noon ), it entails expiation. ( 8 ) 

102 



samaņabhattasamayo, ayarii tattha samayo. ( 2 ) 

33. Pararnparabhojane aiīiiatra samayā, pācittiyarit. 
Tatthāyarii samayo gilānasamayo, civaradānasamayo, civarakāra­
samayo. Ayarii tattha samayo. ( 3 ) 

34. Bhikkhurit pan'eva kulam upagatarit pŪvehi vā 
manthehi vā abhihatthum pavāreyya, ākankhamānena 
bbikkhunā dvittipattapūrā paŗiggahetabbā. Tato ce uttaririt 
paŗiggaņheyya, pācittiyam. Dvittipattapüre pa!iggahetvā tato 
nīharitvā bhikkhūhi saddhirit saritvibhajitabbarii. Ayarit tattha 
sārnīci. ( 4 ) 

35. Yo pana bhikkhu bhuttāvī pavārito anatmttarit 
khādaniyarit vā bhojanīyarit vā khādeyya vā bhuiijeyya vā, 
pācittiyarit. ( 5) 

36. Yo pana bhikkhu bhikkhurit bhuttāvirit pavantam 
anatirittena khādaniyena vā bhojanīyena vā abhiha!ļhum 
pavāreyya "handa bhikkhu khāda vā bhuiija vā "ti jānam 
āsādanāpekkho, bhuttasrnirit pācittiyarit. ( 6) 

37. Yo pana bhikkhu vikāle khādanīyarit vā bhojanīyam 
vā khādeyya vā bhuiijeyya vā, pācittiyarit. ( 7) 

38. Yo pana bhikkhu sannidhikārakam khādaniyarit vā 
bhojaniyarit vā khādeyya vā bhuiijeyya vā, pācittiyarit. ( 8 ) 
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39. There are the following fine f oods, namely, ghee, 
butter, oil, honey, molasses, fish, meat, milk, and curd. Should 
any bhikkhu who is not siek having asked for such fine foods for 
his own use consume them, it entails expiation. ( 9 ) 

* 40. Should any bhikkhu convey to the opening of his 
mouth food that has not been given ( into his hands ) , except for 
( pure) water and tooth-sticks, it entails expiation. ( 10) 

Tbe Section on F'ood, fourtb. 

41. Should any bhikkhu give harder foods or sof ter foods 
with his own hand to a naked ascetic or to a male or female 
wanderer, it entails expiation. ( 1 ) 

42. Should any bhikkhu say to a bhikkhu thus "Come, 
friend, Iet us go into the village or the town for alms" and then 
whether he has had anything given (to that bhikkhu ) or not, 
should he dismiss him thus: "Go, friend, it is not convenient for 
me to talk or sit with you ( present ), it is only convenient for me 
to talk or sit by myself ", making that the reason and no other, it 
entails expiation. ( 2 ) 

* 43. Should any bhikkhu intrude upon and sit down with a 
family having food, it entails expiation. ( 3) 

44. Should any bhikkhu seat himself together with a 
woman on a screened seat, it entails expiation. ( 4 )  

45. Should any bhikkhu seat himself together with a 
wornan, one man and one woman privately, it entails expiation. 

(5) 
46. Should any bhikkhu who has been invited for a meal 

go ( before noon on the day of the meal) either b efore the meal 
or after it to vīsit ( other) families without informing a bhikkhu 
who is present ( within the Boundary-Hall precincts, or within 
the boundary of that ārāma ) , unless it is the proper occasion, it 
entails expiation. Herein the proper occasion is this: an occasion 
of giving robe;;, an occasion of making-up robes. This is the 
proper occasion here. ( 6) 

104 



39. Yāni kho pana tāni paņītabhojanāni, seyyath' īdam, 
sappi, navanītam, telam, madhu, phāņitr.m, maccho, marllsarit, 
khīraril, dadhi, yo pana bhikkhu C:'varüpāni paņītabhojanāni 
agilāno attano atrhāya viiīiīāpetvā bhuiījeyya, pācittiyam. ( 9 ) 

40. Y o pana bhikkhu adinnam mukhadvāram āhāram 
āhareyya aniīatra udakadantapoņā, pācittiyam. ( 10 ) 

Bhojanavaggo catuttho. 

41. Yo pana bhikkhu acelakassa vā paribbājakassa vā 
paribbājikāya vā sahatthā khādanīyam vā bhojanīyam vā dadeyya, 
pāci tti yaril. ( 1 ) 

42. Y o pana bhikkhu bhikkhum cvam vadeyya: "Eh' 
āvuso gāmam vā nigamarit vā piņqaya pavisissāmā ti. Tassa 
dāpetvā vā adāpetvā vā uyyojeyya "gacch' āvuso, na me tayā 
saddhim kathā vā nisajjā vā phāsu hoti, ekakassa me kathā vā 
nisajjā vā phāsu hotī" ti. Etad'eva paccayam karitvā anaiīiīam, 
pācittiyam. ( 2 ) 

43. Yo pana bhikkhu sabhojane kule anūpakhajja nisajjarit 
kappeyya, pācittiyam. ( 3 ) 

44. Yo pana bhikkhu mātugāmena satlohim raho paŗiccha­
nne āsane nisajjam kappeyya, pācittiyam. ( 4 ) 

45. Yo pana bhikkhu mātugāmena saddhim eko ekāya 
raho nisajjam kappeyya, pācittiyam. ( 5 )  

46. Yo pana bhikkhu nimantito sabhatto samāno santam 
bhikkhum anāpucchā purebhattari1 vā pacchabhattam vā kulcsu 
cārittam āpajjeyya aiīiīatra samayā, pācittiyam. Tatthāyarii. 
samayo, cīvaradānasamayo cīvarakārasamayo, ayam tattha 
samayo. ( 6) 
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47. When a bhikkhu is not siek, an invitation ( to consent 
to being supported) with requisites for (a period of) four months 
can be accepted by him. If he should accept one for longer than 
that, unless it is a repetition of the invitation or a permanent 

1 invitation, it entails expiation. ( 7 )  

48. Should any bhikkhu go to see an army in battle array, 
unless there is a suitable reason, it entails expiation. ( 8 ) 

49. It may be that that bhikkhu has some reason for 
going to ( visit ) an army. Then that bhikkhu can stay with the 
army for two or three nights. If he should stay longer than that, 
it entails expiation. ( 9 )  

50. If while the bhikkhu is staying two or three nights 
with the army, he should go to a battle-field or to a carnp or to a 
battle-array or to a regimental review, it entails expiation. ( 10) 

The Section on Naked" Ascetics, fiftb. 

51. ln drinking distilled and fermented liquors there is (a 
case cntailing ) expiation. ( 1 ) 

52. ln tickling with the fingers there is ( a case entailing) 
expiation. ( 2 ) 

53. ln sporting with laughter ·in the water there is ( a case 
entailing ) expiation. ( 3 ) 

54. ln disrespect there is (a case· entailing) expiation. ( 4 )  

55. Should any bhikkhu frighten a bhikkhu it entails 
expiation. ( 5 ) 

• 56. Should any bhikkhu who is not siek light a fire or 
have a fire lighted exp.:cting to be warmed by it, unless there 
is a suitable reason, it entails expiation. ( 6 ) 

• 57. Should any bhikkhu bathe at intervals of less than a 
fortnight, unless it is the proper occasion, it entails expiation. 
Herein, the-proper occasion is this: The month and a half of the 
Remainder of the Hot Season with the first month of the Rainy 
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47. Agilānena bhikkhunā cātumāsapaccaya pavāra:ņā 
sāditabbā afiiiatra punapavāra:ņāya, afiiīatra niccapavārru:iāya, 
tato ce uttarim sādiyeyya, pācittiyarii. ( 7 ) 

48. Yo pana bhikkhu uyyuttam senam dassanāya gacchey­
ya, aiiiīatra tathārūpapaccayā, pācittiyam. ( 8) 

49. Siyā ca tassa bhikkhuno kocid'eva paccayo senam 
gamanāya, dvirattatirattam lena bhikkhunā senāya vasitabbam. 
Tato ce uttarim vaseyya, pācittiyam. ( 9 ) 

50. Dvirattatirattai'ice bhikkhu senāya vasamāno uyyodhi­
kam vā balaggam vā senābyūham vā anīkadassanam vā gacchey­
ya, pācittiyam. ( 10 ) 

Acelakavaggo paīīcamo. 

51. Surāmerayapāne pācittiyam. ( 1 )  

52. Angulipatodake pācittiyam. ( 2 )  

53. Udake hassadhamme pācittiyam. ( 3 )  

54. Anādariye pācittiyam. ( 4 )  

55. Yo pana 
pācittiyam. ( 5 )  

bhikkhu bhikkhum bhimsāpeyya, 

56. Yo pana bhikkhu agilāno visīvanāpekkho JOhm 

samādaheyya vā samādahāpeyya vā aiīiiatra tathārūpapaccayā, 
pācittiyam. ( 6) 

57. Yo pana bhikkhu orenacļcļhamāsam nhāyeyya, aiīiīatra 
sarnayā, pācittiyam. Tatthāyam samayo. Diyacļcļ.ho māso seso 
gimhānan' ti, vassānassa, paļhamo māso icc'ete acļcļhateyyamāsā 
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Season, making two and a half months, are the occasion of hot 
weather; ( the other occasions are) an occasion of fever, an 
occasion of sickness, and occasion of ( physical ) work, an occasion 
of going on a joumey, an occasion of a storm. This is the proper 
occasion here. ( 7 ) 

* 58. When a bhikkhu has acquired a new robe, one of the 
three kinds of discolouring must be applied .by him, that is, green 
or mud or dark brown. If he should use a new robe without 
applying one of the kinds of disco]ouring, it entails expiation. (8)  

59. Should any bhikkhu, having shared an ( extra) 
robe of his own with a bhikkhu or with a bhikkhunī or with a 
female probationer or with a samanera or with a samanerī, make 
use of it without ( the other) relinquishing ( his share ), it entails 
expiation. ( 9 )  

60. Should any bhikkhu hide or have hidden ( another ) 
bhikkhu's bowl or robe or sitting-mat or needle-case or waist-band 
even for a joke, it entails expiation. ( 10) 

The Section on Drinking Liquor, sixth. 

61. Should any bhikkhu purposely deprive a living being 
of life, it entails expiation. ( 1 ) 

62. Should any bhikkhu knowingly use water containing 
living beings, it entails expiation. ( 2) 

* 63. Should any bhikkhu, knowing that a legal process has 
been disposed of according to what is righteous, agitate for it to 
be carried out again, it entails expiation. ( 3) 

64. Should any bhikkhu knowingly conceal a bhikkhu's 
gross fault ( i.e. Defeat or one entailing Initial and Subsequent 
Meeting of the Sangha ), it entails expiation. ( 4 )  

65. Should any bhikkhu knowingly give the Full Accep­
tance ( as a bhikkhu ) to a person under twenty years of age, then 
that person is not fully accepted and those bhikkhus ( who took 
part in the ceremony ) are censurable; for the bhikkhu ( who 
gave the Full Acceptance ), this entails expiation. ( 5) 
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uņhasamayo, pariļāhasamayo, gilānasamayo, 
addhānagamanasamayo, vātavu!ļhisamayo, ayam 
(7 )  

kammasamayo, 
tattha samayo. 

58. Navam pana bhikkhunā cīvaralābhena tiņņam dubbaņ­
nakaranānam aniiataram dubbannakaranam ādātabbam nīlam vā 
kaddarriam vā kālasāmaril vā ai]ādā ce"bhikkhu tinnam dubban­
nakaranānam afulataram dubbannakaranam navam cīvarain 
i)aribhÜiijeyya, pācittiyam. ( 8 )  

59. Yo pana bhikkhu bhikkhussa vā bhikkhuniyā vā 
sikkhamānāya vā samaņerassa vā samaņeriyā vā sāmam cīvaram 
vikappetvā apaccuddhārakam paribhuiijeyya, pācittiyam. ( 9) 

60. Y � pana bhikkhu bhikkhussa pattam va c1varam vā 
nisīdanam vā sūcigharam vā kāyabandhanam vā apanidheyya vā 
apanidhāpeyya vā antamaso hassāpekkho'pi pācittiyam. ( 10 ) 

Surāpānavaggo cha�ho. 

61. Y () pana bhikkhu saiicicca pāņam jīvitā voropeyya, 
pācittiyam. ( 1 )  

62. Yt?· p�na bhikkhu jānari:i sappā.I_iakam udakam pari­
bhuiijeyya, pāci.ttiyam. ( 2 )  

63. Yo:paiia bhikkhu jānam yathādhammam nihatādhika­
ra.r:ia-m punakammāya ukkoļeyya, pācittiyam. ( 3 )  

64. Yo i)ana bhikkhu bhikkhussa jānam du!ļhullam 
āpattim paļicchādeyya, pācittiyam. ( 4 )  

65. Yo pana bhikkhu jānam ūnavīsativassaril puggalam 
upasampādeyya, so ca puggalo anupasampanno, te ca bhikkhū 
gārayhā, idam tasmirii pācittiyarii. ( 5) 
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66. Should any bhikkhu knowingly and by appointment 
set out to travel on the same joumey with a caravan of thieves 
even to go through one village, it entails expiation. ( 6) 

77. Should any bhikkhu by appointment set out to travel 
on the same journey with a woman even to go through one 
village, it entails expiation. ( 7 ) 

68. Should any bhikkhu say thus '' 1 understand Dhamma 
taught by the Exalted One to be such that those things said by 
the Exalted One to be obstructions are not in fact obstructions 
for him who indulges in them " ; then that bhikkhu should be 
admonished by bhikkhus thus : " Let the venerable one not say 
thus, do not misrepresent the Exalted One; for misrepresen­
tation of the Exalted One is not good, and the Exalted One 
would not say thus. Obstructive things, friend, have been said 
by the Exalted One in many ways to be obstructions. Enough 
of your indulging in obstructive things ". Should that bhikkhu, 
being admonished by bhikkhus thus, endeavour as before, then 
that bhikkhu should l:ie remonstrated with by bhikkhus ( that is, 
the announcement in the Sangha to stop a bhikkhu from such 
action ) up to the third time so that he may relinquish ( his 
endeavour ). If on being remonstrated with up to the third time 
he relinquishes ( his endeavour ) that is good ; if he should not 
relinquish it, it entails cxpiation. ( 8 )  

69. Should any bhikkhu knowingly eat together with or 
live together with or sleep together with a bhikkhu who says 
thus, whose case has not been settled ( according to Dhamma) and 
who has not relinquished that view, it entails expiation. ( 9) 

70. If a samanera should say thus " 1 understand Dhamma 
taught by the Exalted One to be such that those things said by 
the Exalted One to be obstructions are not in fact obstructions for 
him who indulges in them " ; then that novice should be admo­
nished by bhikkhu thus: "Friend samanera, do not say thus, do . 
not] rnisrepresent the Exalted One ; for rnisrepresentation of 
Exalted One is not good, and the Exalted One would not say thus. 
Obstructive things, friend samanera, have been said by the 
Exalted One in many ways to be obstructions. Enough of your 
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66. Yo pana bhikkhu jānam theyyasatthena saddhim 
samvidhāya ekaddhānamaggam paļipajjeyya antamaso gāman­
taram'pi, pācittiyam. ( 6) 

67. Yo pana bhikkhu mātugāmena, saddhim samvidhāya 
ekaddhānamaggam paļipajjeyya antamaso gāmantaram'pi, 
pācittiyam. ( 7) 

68. y 0 pana bhikkhu evam vadeyya, "tathāhari:i bhagavatā 
dhammarii desitari:i ājānāmi. Yathā ye'me antarāyikā dhammā 
vuttā bhagavatā, te paļisevato nālam antarāyāyā" ti. S6 bhikkhu 
bhikkhūhi evam'assa vacanīyo, "mā āyasmā evam avaca. Mā 
bhagavantam abbhācikkhi, na hi sādhu bhagavato abbhakkhānam 
na hi bhagavā evari:i vadeyya. Anekapariyāyena āvuso antarāyikā 
dhammā vuttā bhagavatā alaiica pana te paļisevato antarāyāyā" 
ti: Evaiica so bhikkhu bhikkhūhi vuccamāno tath'eva pagga:ņ­
heyya. So bhikkhu bhikkhūhi yāvatatiyam samanubhāsitabbo 
tassa paļinissaggāya, yāvatatiyaiice samanubhāsiyamāno t_am 
paļinissajjeyya, icc'etam kusalarīi : No ce paļinissajjeyya, 
pācittiyam. ( 8 )  

69. Yo pana bhikkhu Janam tathāvādinā bhikkhi.inā ·. 
akaļānudhammena tam diļļhim appaļinissaļļhena saddhi� " 
sambhuiijeyya vā saritvaseyya vā saha vā seyyam kappeyya:, 
pācittiyam. ( 9) 

· 

70. Sama:ņuddeso'pi ce evam vadeyya, "tathāham bhaga-· 
vatā dhammam desitam ājānāmi; yathā ye'me antarāyikā dhammā. 
vuttā bhagavatā, te paŗisevato nālari:i antarāyāyā" ti. So sama­
ņuddeso bhikkhūhi evam'assa vacanīyo, " mā āvuso sama:ņuddesa 
evari:i avaca, mā bhagavantam abbhācikkl:ii, na hi �ādhu bhagavato 
abbhakkhānarit, na hi bhagavā evam vadeyya. Anekapariyāyena 
āvuso sama:ņuddesa antarāyikā dhammā vuttā bhagavatā, alafica 
pana te pa!isevato antarāyāyā" ti. Evafica so samaņuddeso 
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indulging in obstructive things ". Should that novice, being 
admonished by bhikkhus thus, endeavour as before, he should 
then be admonished thus: "Friend novice, from today onwards 
neither can the Exalted One be claimed by you as your teacher 
nor is ( the privilege of ) sleeping together ( under the same 
roof) with bhikkhus for two or three nights which other novices 
have, any longer yours. Get you gone, you evil man, be off ! " 
Should any bhikkhu knowingly speak to a novice thus expelled 
or be looked af ter by him or. eat together with him or sleep 
together ( under the same roof) with him, it entails expiation. 
( 10 ) 

The Section on Living Beings, Seventh. 

71 . Should any bhikkhu, being admonishcd according to 
Dhamma by bhikkhus (about a training-rule), say thus, "Friends, 
1 shall not observe this training-rule until 1 can ask some other 
bhikkhu who is a leamed expert in the Vinaya about it," it entails 
expiation. Bhikkhus, when a bhikkhu is training he should ask 
and inquire ( so that he) thoroughly understands it. This is 
the proper course here. ( 1 ) 

72. Should any bhikkhu when the Pā!imokkha is recited 
say thus : " Why are these lesser and minor training-rules 
recited ? They only lead to worry, bother and confusion ". ln 
disparaging the training-rules there is ( a case entailing) 
expiation. ( 2 ) 

73. Should any bhikkhu when the Pā!imokkha is recited 
each fortnight say thus, "Only now, do I understand; this case, 
it seems, is in the Suttavibhanga, included in the Suttavibhanga, 
and comes up for recitation each fortnight," and if other bhikkhus 
should know of that bhikkhu.: "This bhikkhu has already sat 
while the Pā!imokkha was recited ( at least) two or three times, 
so why speak further ! " :  then there is no excuse for that bhikkhu 
in ( pleading) ignorance and whatever is the fault that he has 
committed it should be dealt with according to the particular rule, 
and furthermore negligence should be imputed to him ( by an act 
of the Sangha) thus: "It is no gain for you, friend, it is 
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bhikkhūhi vuccamāno tath'eva paggaņheyya, so samaņuddeso 

bhikkhūhi evam'assa vacaniyo, "ajjatagge te āvuso samaņuddesa 

na c'eva so bhagavā satthā apadisitabbo yam'pi c'aiiiie samaņud­

de.sā labhanti bhikkhūhi saddhim dvirattatirattarii sahaseyyari:i, 

sā'pi te n'atthi, cara pire vinassā" ti. Yo pana bhikkhu jānam 

tathānāsitarn samaņuddesam upalāpeyya vā upaghāpeyya vā 

sambhwijeyya vā saha vā seyyam kappeyya, pācittiyam. ( 10) 

Sappāņ.avaggo Sattamo. 

71. Y o pana bhikkhu bhikkhūhi sahadhammikam vucca­
māno evam vadeyya, " Na tāvāham āvuso etasmim sikkhāpade 
sikkhissāmi yāva n'aiiiiam bhikkhum byattarii vinayadharam 

paripucchāmi" ti, pācittiyari:i. Sikkhamānena bhikkhave bhikkhunā 
afulātabbam paripucchitabbam paripaiihitabbarii, ayam tattha 

sāmici. ( 1)  

72. Y o pana bhikkhu pā!imokkhe uddissamāne evam 

vadeyya, " Kimpan' imehi khuddānukhuddakehi sikkhāpadehi 
uddighehi, yāvad'eva kukkuccāya vihesāya vilekhāya samvat­

tanti" ti. Sikkhāpadavivaņņanake pācittiyam. ( 2) 

73. Y o pana bhikkhu anvacļcļhamāsarii pā!imokkhe uddis­

samāne evari:i vadeyya, "Idān'eva kho ahari:i ājānāmi, ayam' pi 

kira dhammo suttāgato suttapariyāpanno anvacļcļhamāsari:i 
uddesa.D āgacchati" ti. Taiice bhikkhum aiiiie bhikkhū jāneyyurii, 

"nisinnapubbarii iminā bhikkhunā dvittikkhatturii pātimokkhe 

uddissamāne ko pana vādo bhiyyo"ti, na ca tassa bhikkhuno 
aiiiiānakena mutti atthi : Y aiica tattha āpattim āpanno, taiica 
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ill-done, in that when the Patimokkha is m�ited you do not heed 
well and give attention ", ( and if he acts thus agai n )  when 
neg]igence has been imputed to him, it entails expiation. ( 3 )  

74. Should any bhikkhu, being angry and displeased, give 
a bhikkhu a blow, it entails expiation. (4) 

75. Should any bhikkhu, being aagry and displeased, raise 
his hand against a bhikkhu, it entails expiation. ( 5) 

76. Should any bhikkhu groundlessly accuse a bhikkhu of 
a case entailing Initial and Subsequent Meeting of the Sangha, 
it entails expiation. ( 6) 

77. Should any bhikkhu purposely provoke worry in a 
bhikkhu ( thinking ) ,  "Thus he will be uncomfortable for a 
while," making that the reason and no other, it entails 
expiation. ( 7) 

78. Should" any bhikkhu stand eavesdropping upon bhik­
khus who are quarrelling, wrangling and disputing ( thinking ) ,  
"I shall overhear what they are saying ", making this the reason 
and no other, i t  entails expiation, ( 8 )  

79. Should ·any bhikkhu af ter giving his consent for lawful 
acts ( of the Sangha ) later engage in decrying that activity, i t  
entails expi&.tion. ('9-) . 

80. Should an"y bhikkhu not give his consent and get up 
from his seat and depart ·while investigatory discussion is still 
proceeding in the Sangha, it entails expiation. ( 10 ) 

81. Should any bhikkhu ( after forming part ) of a Sangha 
in concord that has given a robe ( to a bhikkhu) ,  later engage in 
decrying that activity thus: "Bhikkhus appropriate the Sangha's 
gains according to their whims," i t  entails expiation. ( 11) 

82. Should any bhikkhu knowingly cause to be given to a 
person any gift ( lit: 'gain ', such as robes etc.) which were given 
to the Sangha, it entails expiation. ( 12) 

Tbe Section on According to Dhamma, eighth. 
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yathādhammo kāretabbo uttariiic'as.5a moho āropetabbo, "tassa te 
āvuso alābhā, tas.5a te dulladdharil. Y a.rīi tvam pātimokkhe 
uddissamāne na sādhukarii atthikatvā manasikarosī"d. Idam 
tasmim mohanake, pācittiyam "( 3 ) 

74. Yo pana bhikkhu bhikkhus.5a kupito anattamano 
pabaram dadeyya, pācittiyam. ( 4 ) 

75. Yo pana bhikkhu bhikkhus.5a kupito anattamano 
talasattikam uggireyya, pācittiyam. ( 5) 

76. Yo pana bhikkhu bhikkhum amūlakena sanghādise­
sena anuddhamseyya, pācittiyam. ( 6) 

77. Yo pana bhikkhu bhikkhussa sanc1cca kukkuccam 
upadaheyya, "iti's.5a muhuttam'pi aphāsu bhavissatī "ti etad' eva 
paccayam karitvā anaiiiiam, pāc!ttiyam. ( 7 ) 

78. Yo pana bhikkhu bhikkhūnam bhaņ<ļanajātānam 
kalahajātānam vivādāpannānam upassutim tiŗŗheyya, "yarii ime 
bhaņissanti tam sossāmī"ti. Etad eva paccayam karitvā anaiiiiarii, 
pācittiyam. ( 8) 

79. Y o pana bhikkhu dhammikānam kammānam chandam 
datvā pacchā khiyyanadhammam āpajjeyya, pācittiyaril. ( 9) 

80. Yo pana bhikkhu sanghe vinicchayakathāya vat­
tamānāya chandam ·adatvā utŗhāyasanā pakkameyya, pācit­
tiyarii. ( 10 ) 

81. Yo pana bhikkhu samaggena sanghena civaram da tvā 
pacchā khiyyanadhammarii āpajjeyya " yathāsanthutam bhikkhū 
saiighikarii lābharii pariņāmentī " ti, pācittiyam. ( 1 1  ) 

82. Yo pana bhikkhu jānam saiighikarii lābham pariņatam 
puggalassa pariņāmeyya, pācittiyari:i ( 12) 

Sahadbammikavaggo atthamo. 
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83. Should any bhikkhu, not having perrnis.sion before­
hand, pas.s the ( bedchamber) threshold of a head-anointed king 

while the king has still not made his exit ( from the bedchamber) 
and while the (queen called the) Treasure has still not been 
conducted ( from it), it entails expiation ( 1 )  

84. Should any bhikkhu pick up or cause t o  be picked up 
a treasure or what is reckoned as a treasure, unless it is in his own 
monastery or in his own dwelling, it entails expiation. But when 
a treasure or what is reckoned as a treasure has been picked up or 
caused to be picked up by a bhikkhu in his own monastery or his 
own dwelling it should be kept ( with the thought) : "Whoever 
it belongs to will take it away ". This is the proper course 
here. (2) 

85. Should any bhikkhu enter a village outside the proper 
time without taking leave of a bhikkhu who is present ( within 
the Boundary-Hall precincts, or within the boundary of that 
āvāsa ), unless there is something to be done quickly, it entails 
expiation. ( 3 )  

86. Should any bhikkhu have a needle-case made of bone 
or ivory or horn, it entails expiation with breaking up. ( 4) 

* 87. When a bhikkhu is having a new bed or bench made 
it must be made with legs eight fingers of the sugata-finger high 
excepting the frame below; for one exceeding that there is (a case 
entailing) expiation with cutting down. ( 5) 

88. Should any bhikkhu have a bed or bench upholstered 
with kapok it entails expiation with stripping ( of the bed, 
etc). ( 6) 

89. When a sitting-cloth is being made by a bhikkhu it 

must be made according to the ( prescribecl) measurements. 
Here are the measurements: two spans in length of the sugata-
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83. Yo pana bhikkhu raiifio khattiyassa muddhābhisittassa 
anikkhantarājake aniggataratanake pubbe appa!isarilvidito inda­
khilam atikkameyya, pācittiyam. ( 1 ) 

84. Y o pana bhikkhu ratanam vā ratanasammataID vā 
aiiiiatra ajjhārāmā vā ajjhāvasathā vā uggaņheyya vā uggaņhāpey­
ya vā pācittiyam. Ratanam vā pana bhikkhunā ratanasammatam 
vā ajjhārāme vā ajjhāvasa.the vā uggahetvā vā uggaņhāpetvā vā 
nikkhipitabbam "yassa bhavissati so harissatī" ti ayarii tattha 
sāmici. ( 2) 

85. Yo pana bhikkhu santam bhikkhum anāpucchā vikāle­
gāmam paviseyya, aiiiiatra tathārūpā accāyikā karaņiyā, pācit­
tiyam. (3) 

86. Yo pana bhikkhu a!ŗhimayarii vā dantamayarii. vā 
visānamayam vā sūcigharam kārāpeyya, bhedanakaril, pācittiyarii.. . 

(4} 
87. Navarii pana bhikkhunā maiicam vā piŗharii vā 

kārayamānena aŗŗhai:igulapādakarii kāretabbarii sugatail.gulena 
aiiiiatra hetthimāya a!aniyā, tarii atikkāmayato, chedanakarii,,. 
pācittiyam. ( 5) 

88. Y o pana bhikkhu maficarii. vā piļharii vā tūlonaddham 
kārāpeyya, uddālanakarii, pācittiyam. ( 6) 

89. Nisidanaril pana bhikkhunā kārayamānena pamaņ1-
kam kāretabbaril; tatr' idaril pamāņariJ, dighaso dve vidatthiyo-
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span, one and a half across, and the border a span. F or one w ho 
exceeds that, there is, ( a case entailing) expiation with cutting 
down. (7) 

90. When a ( skin-) eruption covenng- cloth is being made 
by a bhikkhu it must be made according to the ( prescribed) 
measurements. Here are the measurements: four spans in length 
-0f the sugata-span and two spans across. For one exceeding that 
there is ( a case entailing) expiation with cutting down. ( 8) 

91. When a rains-cloth is being made by a bhikkhu it must 
be made according to the ( prescribed) measurements. Here are 
the measurements: six spans in length of the sugata-span and two 
and a half across. For one exceeding that there is ( a case 

entailing) expiation with cutting down. ( 9) 

92. Should any bhikkhu have a robe made to the measure­
ments of a sugata-robe or larger, it entails expiation with cutting 
-down. Here are the n1easurements of the Sugata' s sugata-robe: 
nine spans in length of the sugata-span and six spans across. 
These are the measurements of the Sugata' s sugata-robe. ( 10)  

Tbe Section on Treasures, nintb. 

Venerable sirs, the Ninety-two Rules entailing Expiation 
have been recited. 

Herein I ask the venerable ones : Are you pure in this? 

For the second time I ask the venerable ones: Are you pure 
in this? 

For the third time I ask the venerable ones: Are you pure 
in this? 

The venerable ones are pure herein; that is why they ear 
silent. So I record it. 

( Tbe Expiations are finished) 
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sugatavidatthiyā, tiriyam diya<ļ<ļham, dasā vidatthi. Tam 
atikkāmayato chedanakam, pācittiyari:i. ( 7) 

90. Kaņ<ļupaļicchādirii pana bhikkhunā kārayarnānena 
pamāņikā kāretabbā ; tatr' idam, pamānam, dīghaso catasso­
vidatthiyo sugatavidatthiyā, tiriyarii dve vidatthiyo. Tam 
atikkāmayato, chedanakari:J, pācittiyam. ( 8) 

91. V assikasāļikarii pana bhikkhunā kārayamānena pamā­
nikā kāretabbā ; tatr' idarit pamānarii, dighaso cha vidatthiyo­
sugatavidatthiyā tiriyarii a<ļ<ļhateyyā. Tam atikkāmayato, cheda­
nakari:i, pācittiyarii. ( 9 )  

92. Yo pana bhikkhu sugatacivarappamāņarii cīvararii 
kārāpeyya atirekari:J vā, chedanakam, pācittiyam. Tatr'idam 
sugatassa sugatacīvarappamāņarii, dīghaso nava vidatthiyo­
sugatavidatthiyā, tiriyarii cha vidatthiyo, īdam sugatassa. 
sugatacīvarapamāņam. ( 1 0 ) 

Ratanavaggo navamo. 

Uddi!ļhā kho āyasmanto dvenavuti pācittiy� dhammā. 

Tatth'āyasmante pucchāmi :  Kacci'ttha parisu�<;lhā ? 

Dutiyam'pi pucchāmi :  Kacci'ttha parisuddhā·? 

Tatiyam'pi pucchami : Kacci'ttha parisuddhā ?  

Parisuddh'etth'āyasmanto, tasmā tuņhī, evam et�m dhārayāmi. 

( Pācittiyā nitthitā. ) 
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Now, venerable sirs, the Four Rules tbat must be Con­
fessed come up for recitation. 

1. Should any bhikkhu aecept with his own hand harder 
foods or softer foods from the hand of a bhikkhuni not related to 
him who has gone into an inhabited area and should he ehew or 
consume them, that should be confes&!d by the bhikkhu thus, 
„ Friend, I have done a censurable thing, whieh is unbecoming 
.and should be eonfessed. That I eonfess ". 

2. < It may be tha t )  bbikkhus have been invited and are 
eating in families ( and that ) if a bhikkhuni is standing there 
.giving directions thus, "Give sauce here, give rice there ", then the 
bhikkhuni must be asked to desist thus : " Sister, leave us while 
the bhikkhus are eating ". lf not even one bhikkhu should speak 
in order to ask ber to desist thus : " Sister, leave us while the 
bhikkhus are eating ", it should be eonfessed by the bhikkhus thus, 
„, Friend, we have done a censurable thing, whieh is unbecoming 
.and should be conf essed. That we confess ". 

3. There are the kinds of families declared Initiate ( i .e. in 
whieh both husband and wife are Stream-enterers and are also in 
poor eireumstances ). Should any bhikkhu who is not siek accept 
with his own hand without a previous invitation harder foods 
<>r sof ter foods among such families and ehew or consume them, 
it should be conf essed by the bhikkhu thus, " Friend, I have done 
a censurable thing, whieh is unbecoming and should be con­
fessed. That I confess ". 

4. There are the kinds of forest abodes reputed dangerous 
and risky ( on aeeount of robbers ete, ). Should any bhikkhu 
living in sueh an abode proceed without first having announced 
this faet to aeeept with his own hand in his own monastery harder 
f oods or sof ter f oods and, being not siek, ehew or eonsume them 
( thereby endangering supporters who may bring food to him ), it  
should be confessed by the bhikkhu thus, " Friend, I have done a 
censurable thing, whieh is unbecoming and should be conf�. 
That I confess ". 
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Ime kho panāyasmanto cattāro pā�idesaniyā dhammā 
uddesam āgacchanti. 

1. Y o pana bhikkhu alliiātikāya bhikkhuniyā antara­
gharam pavi!!hāya hatthato khādaniyam vā bhojaniyam vā 
sahatthā paŗiggahetvā khādeyya vā bhuiījeyya vā. Pa!idese­
tabbarii tena bhikkhunā, " Gārayham āvuso dhammam āpaJJim 
asappāyaril, pā!idesaniyaril, tam pa!idesemī'ti. 

2. Bhikkhū pan'eva kulesu nimantitā bhuiījanti. Tatra ce 

bhikkhunī vosāsamānarüpā ŗhitā hoti : " Idha süpam detha, idha 
odanam dethā " ti. Tehi bhikkhūhi sā bhikkhunī apasādetabbā, 
" Apasakka tāva bhagini, yāva bhikkhū bhuiījantī " ti ; ekassa'pi 
ce bhikkhuno nappaŗibhāseyya tam bhikkhunimļ apasādeturil, 
" apasakka tāva bhagini, yāva bhikkhū bhunjantī " ti. Pa!idesetab­
bam tehi bhikkhūhi, " Gārayham āvuso dhammam āpajjimhā 
asappāyam pāļidesanīyam, tam paļidesemā " ti. 

3. Yāni kho pana tāni sekkhasammatāni kulāni. Yo pana 
bhikkhu tathārūpesu sekkhasarnmatesu kulesu pubbe animantito 
agilāno khādaniyaffi vā bhojanīyaffi vā sahatthā paļiggahetvā 
khādeyya vā bhuiījeyya vā. Paŗidesetabbaffi tena bhikkhunā, 
" Gārayham āvuso dhammaril āpajjim asappāyam pāŗidesanīyam, 
tam paŗidesemī "  ti. 

4. Yāni kho pana tāni āraiīnakāni senāsanāni sāsanka­
sammatāni sappa!ibhayāni, yo pana bhikkhu tathārüpesu senāsane­
su viharanto pubbe appaŗisari:J.vidi tam khādanīyam vā bhojanīyam 
vā ajjhārāme sahatthā paŗiggahetvā agilāno khādeyya vā bhuiījey­
ya vā. Paŗidesetabbaril. tena bhikkhunā, " Gārayham āvuso 
dhammaril. āpajjim asappāyam pāļidesanīyari:J., tam paŗidesemī " ti. 
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Venerable sirs, the Four Rules that must be Confessed 
have been recited. 

Herein I ask the venerable ones : Are you pure in this ? 
For the second time I psk the venerable ones : Are you pure 

in this ? 
For the third time I ask the venerable ones : Are you pure 

in this ? 
The venerable ones are pure herein ; that is why they are 

silent. So I record it. 

( Tbose wbicb sbould be confessed are finisbed. ) 
Now, venerable sirs, these Rules of Training come up­

for recitation. 
l. I shall wear ( the under-robe ) even ali round : this is 

a training to be done. ( 1 ) 
2. I shall put on ( the upper-robe ) even ali round : this is 

a training to be done. ( 2 )  
3 .  I shall go well covered in inhabited areas : this is a 

training to be done. ( 3 )  
4.  I shall sit well covered in inhabited areas : this is a 

training to be done. ( 4 ) 
5. I shall go well restrained in inhabited areas : this is a 

training to be done. ( 5 )  
6. I shall sit well restrained in inhabited areas : this is a 

�raining to be done. ( 6 ) 
7. I shall go with downcast eyes in inhabited areas : this is 

Ŗ training to be done. ( 7 ) 
8. I shall sit with downcast eyes in inhabited areas : this is 

a training to be done. ( 8 )  
9. I shall not go ( with robes ) hitched up in inhabited 

areas : this is a training to be done. ( 9 )  
10. I shall not sit ( with robes ) hitched up in inhabited 

areas : this is a training to be done. ( 10) 
11 . I shall not go laughing ]oudly in inhabited areas : this 

is a training to be done. ( 11 ) 
1 2. I shall not sit laughing loudly in inhabited areas : this is 

a training to be done. ( 1 2 )  
13. I shall go with little sound in inhabited areas : this is a 

training to be done. ( 13) 
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Uddiļļhā kho āyasmanto cattāro pā!idesaniyā dhammā. 

Tatth'āyasmante pucchāmi : Kacci'ttha parisuddhā ? 
Dutiyam'pi pucchāmi : Kacci'ttha parisuddhā ? 

Tatiyam'pi pucchāmi : Kacci'ttha parisuddhā ?  

Parisuddh'etth' āyasmanto, tasmā tuņhī, evam etam dhārayāmi .  

( Pātidesanīyā nitthitā. ) 
Ime kho pan'āyasmanto sekhiyā dhammā uddesam āgacd�ti. 

1.  Parimaņcļalam nivāsessāmī'ti, sikkhā karaņiyā. ( 1 ) 

2. Parimaņcļalam pārupissāmī'ti, sikkhā karaņiyā. ( 2 )  

3 .  Supaļicchanr.o antaraghare gamissāmī'ti, sikkhā karaņiyā. (3) 

4. Supaļicchanno antaraghare nisīdissāmī'ti, sikkhā 
karaņiyā. ( 4 )  

5. Susamvuto antaraghare gamissāmī'ti, sikkhā karaņiyā. ( 5 )  

6. Susamvuto antaraghare nisīdissāmi'ti, sikkhā karaņiyā. ( 6 )  

7. Okkhittacakkhu antaraghare gamissāmi'ti, sikkhā 
karaņīyā. ( 7 )  

8. Okkhittacakkhu antaraghare nisīdissāmi'ti, sikkhā 
karaņīyā. ( 8 )  

9. Na ukkhittakāya antaraghare gamissāmī'ti, sikkhā 
karaņiyā. ( 9 )  

1 0. Na ukkhittakāya antaraghare nisīdissāmī'ti ,  sikkhā 
karaņiyā. ( 1 0) 

1 1 .  Na ujjagghikāya antaraghare gamissāmi'ti, sikkhā 
karaņiyā. ( 11 ) 

12. Na ujjagghikāya antaraghare nisidissāmī'ti, sikkhā 
karaņiyā. ( 12) 

1 3 .  Appasaddo antaraghare ganlissāmī'ti, sikkhā karaņiyā. ( 1 3) 
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14. 1 shall sit with little sound in inhabited areas : this is a 
training to be done. ( 14 ) 

15. 1 shall not go fidgetting ( swaggering, staggering ) the 
body in inhabited areas : this is a training to be done. ( 1 5 )  

16. 1 shall not sit fidgetting ( swaying ) the body m 
inhabited areas : this is a training to be done. ( 16 ) 

17. 1 shall not go fidgetting ( swinging ) the arms m 
inhabited areas : this is a training to be done. ( 17 ) 

18. 1 shall not sit fidgetting ( gesticulating with ) the arms 
in inhabited areas : this is a training to be done. ( 18 )  

19. 1 shall not go fidgetting ( shaking, drooping ) the head 
in inhabited areas : this is a training to be done. ( 19 ) 

20. 1 shall not sit fidgetting ( shaking, drooping ) the head 
in inhabited areas : this is a training to be done. ( 20 ) 

21. 1 shall not go with arms akimbo in inhabited areas : 
this is a training to be done. ( 21 ) 

22. 1 shall not sit with arms akimbo iri inhabited areas : 
this is a training to be done. ( 22 ) 

23. 1 shall not go with head covered in inhabited areas : 
this is a training to be done. ( 23 ) 

24. 1 shall not sit with head covered in. inhabited areas : 
this is a training to be done. ( 24 ) 

25. 1 shall not go walking on toes or heels in inhabited 
areas : this is a training to be done. ( 25 ) 

· · 

26. 1 shall not sit clasping the knees in ��lµ.bited areas : 
this is a training to be done. ( 26 ) 

The twenty-six on Proper Behaviour. 
27. I shall accept alms-food appreciatingly : this is a training 

to be done. ( 1 ) 

28. I shall accept alms-food with attention on the bowl : 
this is a training to be done. ( 2 ) 

29. 1 shall accept alms-food with other foods in proportion 
( that is, in the proportion of one part in four to the rice ) : this is 
a training to be done. ( 3 ) 

30. 1 shall accept alms-food Ievel with the edge (of the 
bowl } :  this is a training to be done. ( 4 }  
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14. Appasaddo antaraghare nisīdissāmī'ti, sikkhā karaņīya ( 14 )  

15. Na kāyappacālakam antaraghare gamissāmī'ti, sikkhā 
karaņīyā. ( 15) • 

16. Na kāyappacālakam an taraghare nisīdissāmī'ti , sikkhā 
karaņīyā. ( 16) 

17. Na bāhuppacālakarii an taraghare gamissāmī'ti, sikkhā 
karaņīyā. ( 17) 

18. Na bāhuppacālakam antaraghare nisīdissāmī'ti ,  sikkhā 
karaņīyā. ( 18) 

19. Na sīsappacālakarii antaraghare gamissāmī'ti, sikkhā 
karaņīyā. (19) 

20. Na sīsappacālakarii antaraghare nisīdissāmī'ti, sikkhā 
karaņīyā. (20) 

21. Na khambhakato antaraghare gamissāmī'ti sikkhā 
karaņīyā. ( 21) 

22. Na khambhakato antaraghare nisīdissāmī'ti, sikkhā 
karaņīyā. (22) 

23. Na oguņļhito antaraghare gamissāmī'ti sikkhā karaņīyā. (23) 

24. Na oguņļhito antaraghare nisīdissāmī'ti, sikkhā karaņīyā. (24) 

25. Na uklrnļikāya antaraghare gamissāmī'ti, sikkhā karaņīyā. (25) 

26. Na pallatthikāya antaraghare nisīdissāmī'ti, sikkhā 
karaņīyā. ( 26) 

Chabbīsati sāruppā. 
27. Sakkaccarii piņ<ļapātarii paļiggahessāmī'ti, sikkhā karaņīyā. (1) 

28. Pattasa:fuīī piņ<ļapātaril paļiggahessāmī'ti, sikkhā karaņīyā. (2) 

29. Samasüpakari:i piņ<ļapātarii paļiggahessāmī'ti sikkhā 
karaņīyā. ( 3 )  

30. Samatittikarii piņ<ļapātarii paļiggahessāmī'ti, sikkhā 
karaņīyā. ( 4 )  
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31. 1 shall eat the alms-food appreciatingly : this is a 
training to be done. ( 5 )  

32. 1 shall eat the alms-food with attention on the bowl : 
this is a training to be done. ( 6 )  

33. 1 shall eat the alms-food evenly : this is a training to be 
done. ( 7 )  

34. 1 shall eat the a]ms-food with curries in proportion : 
this is a trainin g  to be done. ( 8 )  

35. 1 shall not eat the alms-food working down from the 
top : this is a training to be done. ( 9 ) 

36. 1 shall not hide curries and other foods with rice out of 
desire to get more : this is a training to be done. ( 1 0 )  

37. 1 shall not unless siek ask for curry or rice for m y  own 
benefit and eat i t : this is a training to be done. ( 1 1 ) 

38. I shall not look finding fault with another's bowl : this 
is a training to be done. ( 12)  

39. I shall not  make up an extra-large mouthful :  this is a 
training to be done. ( 13 ) 

40. I shall make up a raund mouthful : this is a training to 
be done. ( 14 ) 

41. 1 shall not open the mouth when the mouthful is not 
brought to it : this is a t raining to be done. ( 15 ) 

42. 1 shall not put all the fingers into the mouth when 
eating : this is a training to be done. ( 16 ) 

43. I shall not speak with the mouth fu]] : this is a training 
to be done. ( 17 ) 

44. I shall not eat tossing up ( into the air ) a lurnp of 
food : this is a training :o be done. ( 18 ) 

45. I shall not eat biting upon a lump of rice : this is a 
training to be done. ( 1 9 ) 

46. 1 shall not eat stuffing out ( the cheeks ) : this is a 
training to be done. ( 20 ) 

47. 1 shall not eat shaking the hand about : this is a training 
to be done. ( 21 ) 

48. 1 shall not ea t scattering rice about : this is a training 
to be done. ( 22 ) 

49. 1 shall not eat putting the tongue out : this is a training 
to be done. ( 23 ) 
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31. Sakkaccam piņc).apātam bhunjissāmī'ti sikkhā karaņīyā. ( 5) 

32. Pattasa:Ofü piņc).apātaril bhunjissārnī'ti, sikkhā karaņīyā. ( 6 )  

33. Sapadānarii piņc).apātam bhunjissāmī'ti, sikkhā karaņīyā ( 7 )  

34. Samasüpakam piņcļapātam bhuiijissāmī'ti, sikkhā karaņīyā. (8) 

35. Na thüpato omadditvā pindapātam bhunjissārnī'ti, sikkhā 
kara.ņīyā. ( 9 )  

· · 

36. Na süpam vā byanjanam vā odanena paŗicchādessāmi bhiy­
yokamyatam upādāyā'ti, sikkhā karaņīyā. ( 10 ) 

37. Na süpam vā odanam vā agilāno attano atthāya vinnāpetvā 
bhunjissāmī'ti, sikkhā karaņiyā. ( 11 ) 

38. Na ujjhānasanfü paresam pattarii olokessāmi'ti, sikkhā 
karaņīyā. ( 12 ) 

39. Nātimahantam kava]am karisfāmī'ti , sikkhā karaņīyā. ( 13 ) 

40. Parimaņc).alam ālopam karisfārni'ti , sikkhā karaņiyā. ( 14 ) 

41.  Na anāhate kavale mukhadvāram vivarissāmī'ti, sikkhā 
karaņīyā. ( 15 ) . . 

42. Na bhuiijamāno sabbam hat tham mukhe pakkhipisfāmī'ti, 
sikkhā karaņīyā .. ( 16 ) 

43. Na sakava]ena muķh�na byaharissāmī'ti, sikkhā karaņīyā. ( 17) 

44. Na piņc).ukkhepak�uiī°bhunjissāmī'ti, sikkhāl karanīyā. ( 18 ) 

45. Na kava]āvacchedakam bhunjissāmī't i ,  sikkhā karaņīyā. (19) 

46. Na avagaņcļakārakaffi bhunjissāmī'ti, sikkhā karanīyā. ( 20 ) 

47. Na hatthaniddhünakam bhunjissāmī'ti ,  sikkhā karaņīyā. (21 ) 

48. Na sitthāvakārakam bhunjissāmī'ti, sikkhā karaņīyā. ( 22 ) 

49. Na jivhānicchārakam bhunjissāmī'ti, sikkhā karaņīyā. ( 23 ) 
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50. I shall not eat making a champing sound : this is a 
training to be done. ( 24) 

51. I shall not eat making a sueking sound : this is a 

training to be done. ( 25 ) 

52. I shall not eat cleaning ( or lieking ) the hand : this is a 
training to be done. ( 26 ) 

53. I shall not eat cleaning ( or scraping ) the bowl ( with 
the finger ) : this is a training to be done. (27 ) 

54. I shall not eat cleaning ( lieking ) the lips ( with the 
tongue ) : this is a training to be done. ( 28 ) 

55. I shall not aecept a drinking-water pot with a hand 
soiled by food : this is a training to be done. ( 29 ) 

56. I shall not in an inhabited area throw away bowl­
washing water whieh has riee grains in it : this is a training to 
be done. ( 30 ) 

Tbe Group of thirty upon Food. 

57. I shall not teaeh Dhamma to one with an umbrella in 
his hand who· is not siek : this is a training to be done. ( 1 ) 

58. I shall not teaeh Dhamma to one with a staff i n  his 
h�nd who is not siek : this is a training to be done. (2 ) 

59. I shall not teaeh Dhamma to one with a knife in his 
hand who is not siek : this is a training to be done. ( 3 )  

60. I shall not teaeh Dhamma to one with a weapon in his 
hand who is not siek : this is a training to be done. ( 4 )  

61. I shall not teaeh Dhamma to one wearing ( wooden­
soled ) sandals who is not siek : this is a training to be done. ( 5 ) 

62. I shall not teaeh Dhamma to one wearing f ootwear 
who is not siek : this is a training to be done. ( 6 )  

63. I shall not teaeh Dhamma to one in a vehicle who is 
not siek : this is a training to be done. ( 7 ) , 

64. I shall not teaeh Dhamma to one on a eoueh who is 
not siek : this is a training to be done. ( 8 ) 
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50. Na capucapukārakari:t bhu:iijissāmī'ti, sikkhā ka.rru_iīyā. ( 24 ) 

51. Na surusurukārakarīi bhqiijissāmī'ti, sikkhā k�īyā. ( 25 }  

52. Na hatthanillehakarii bhwījissāmī'ti ,  sikkhā kara.J;iiyā. ( 26 } 

53. Na pattanillehakarii bhuiijissāmī'ti, sikkhā k�īyā. ( Z1 } 

54. Na o!ļhanillehakarīi bhuiijissāmī'ti, sikkhā kara:ņiyā. ( 28 } 

55. Na sāmisena hatthena pāniyathālakarii pa!iggahessāmi'ti„ 
sikkhā kara:ņīyā. ( 29 ) 

56. Na sasitthakam pattadhovanam antaraghare cha<ļ<ļessāmi'ti,_ 
sikkhā kara:ņīyā. 

Samatimsa bhojanapatisamyuttā 

57. Na chattapā:ņissa agilānassa dhammarii desissāmī'ti sikkhā 
kara:ņiyā. ( 1 ) 

58. Na da:ņqapā:ņissa agilānassa dhammam desissāmī'ti sikkhā 
karaņīyā. ( 2 ) 

59. Na satthapā:ņissa agilānassa dhammam desissāmī'ti, sikkhā 
kara�īyā. ( 3 )  

60. Na āvudhapā:ņissa agilānassa dhammam desissāmī'ti, sikkhā 
karaņīyā. ( 4 )  

61. Na pādukārūļhassa agilānassa dhammarii desissāmī'ti, sikkhā 
kara:ņīyā. ( 5 ) 

62. Na upāhanārūļhassa agilānassa dhammam desissāmī'ti, sikkhā 
kara:ņīyā. ( 6 ) 

63. Na yānagatassa agilānassa dhamrnarit desissāmī'ti, sikkhā 
kara:ņīyā. ( 7 ) 

64. Na sayanagatassa agilānassa dhammam desissāmī'ti, sikkhā 
karaņīyā. ( 8 ) 
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65. I shall not teaeh Dhamma to one who sits grasping the 
knees who is not siek : this is a training to be done. ( 9 ) 

66. I shall not teaeh Dhamma to one wearing a headwrap­
ping who is not siek : this is a training to be done. (10 ) 

67. I shall not teaeh Dhamma to one with his head eovered 
who is not siek : this is a training to be done. ( 11 ) 

68. 1 shall not while sitting on the ground teaeh Dhamma 
to one sitting on a seat who is not siek : this is a training to be 
clone. ( 12 ) 

69. 1 shall not while sitting on a low seat teaeh Dhamma 
to one sitting on a high seat who is not siek : this is a training to 
be done. ( 13 ) 

70. I shall not while standing teaeh Dhamma to one sitting 
who is not siek : this is a training to be done. ( 14 ) 

71. 1 shall not while walking behind teaeh Dhamma to one 
walking in frant who is not siek : this is a training to be done. (15) 

72. I shall not while walking beside a path teaeh Dhamma 
to one walking on a path who is not siek : this is a training to be 
clone. ( 16 ) 

The Group of sixteen upon Teaching Dhamma. 
73. 1 shall not, when not siek, stool or make water while 

standing up : this is  a training to be done. ( 1 ) 

74. I shall not, when not siek, stool, make water or spit on 
green plants : this is a training to be done. ( 2) 

75. 1 shall not, when not siek, stool or make water or spit 
into water : this is a training to be done. ( 3 ) 

Tbe Tbree Miscellaneous. 
Venerable sirs, the Rules of Training have been reeited. 

Herein 1 ask the venerable ones : Are you pure in this? 

For the second time I ask the venerable ones : Are you 
pure in this ? 

For the third time 1 ask the venerable ones : Are you pure 
in this ? 
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65. Na pallatthikāya nisinnassa agilānassa dhammari:i desissāmi'ti. 
sikkhā karaņīyā. ( 9 ) 

66. Na veŗŗhitasīsassa agilānassa dhammam desissāmī'ti, sikkhā 
karaņīyā. ( 10 ) 

67. Na oguņŗhitasīsassa agilānassa dhammam desissāmī'ti, sikkhā 
karaņīyā. ( 11 ) 

68. Na chamāyam nisīditvā āsane nisinnassa agilānassa dham­
mam desissāmī'ti, sikkhā karaņīyā. ( 12 ) 

69. Na nīce āsane nisiditvā ucce āsane nisinnassa agilānassa 
dhammam desissāmi'ti, sikkhā karaņiyā. ( 13 ) 

70. Na ŗhito nisinnassa agilānassa dhammam desissāmī'ti, sikkhā 
karaņīya. ( 14 ) 

71. Na pacchato gacchanto purato gacchantassa agilānassa dham. 
mam desissāmī'ti, sikkhā karaņīyā. ( 15 ) 

72. Na uppathena gacchanto pathena gacchantassa agilānassa 
dhammam desissāmi'ti, sikkhā karaņīyā. ( 16) 

Soļasa dhammadesanāpatisamyuttā 

73. Na !hito agilāno uccāram vā passāvam vā karissāmī'ti, sikkhā 
karaņīyā. ( 1 ) 

74. Na harite agilāno uccāram vā passāvaril vā kheļam vā 
karissāmi'ti, sikkhā karaņīyā. ( 2 ) 

75. Na udake agilāno uccāram vā passāvam vā khejam vā, 
karissāmī'ti, sikkhā karaņīyā. ( 3 )  

Tayo Pakiņņakā 
Uddiŗŗhā kho āyasmanto sekhiyā dhammā. 

Tatth'āyasmante pucchāmi : Kacci'ttha parisuddhā ? 

Dutiyam'pi pucchāmi : Kacci'ttha parisuddhā ? 

Tatiyam'pi pucchāmi : Kacci'ttha parisuddhā ? 
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The venerable ones are pure herein ; that is why they are 
�ilent. So 1 record it. 

( The Trainings are finlshed. ) 

Now, venerable sirs, the Seven rules for Settlement of Legal 
Processes come up for recitation. 

• For the settlement, for the stilling of legal pr� when­
ever they may arise ( there are ) :-

1. The procedure ( to be done ) in the presence of may be 
given. 

2. The procedure ( setting up ) mindf ulness ( as the main 
point ) may be given. 

3. The procedure ( of announcing ) no-longer-insane may 
be given. 

4. Doing according to what is admitted. 

5. By ( the words of ) a majority. 

6. By ( giving a penalty ) to one who has done evil. 

7. By covering over with grass. 

Venerable sirs, the Seven Rļlies_ for the Settlement of Legal 
Processes have been recited. • 

Herein 1 ask the venerable oii_es·; Are you pure in this? 

For the second time 1 ask the venerable one : Are you pure 
in this ? 

For the third time 1 ask the venerable ones : Are you pure 
in this ? 

The venerable ones are pure herein ; that is why they are 

silent. So 1 record it. 

( The Seven Settlements for Legal Processes are finished. ) 
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Parisuddh' etth'āyasmanto, tasmā tuņhī, evari:t etam dhārayāmi. 

( Sekhiyā nitļ;hitā. ) 

Ime kho pan'āyasmanto sattādhikara:ņasamathā dham­
mā uddesam āgacchanti. 

Uppannuppannānarii adhikaraņānam samathāya vūpasa­
māya : 

1 .  Sammukhāvinayo dātabbo 

2. Sativinayo dātabbo 

3. Amūļhavinayo dātabbo 

4. Paŗiiiiiātakaraņari:t 

5. Y ebhuyyasikā 

6. Tassa-pāpiyasikā 

7. Tina-vatthārako'ti. 

Uddiļ!hā kho āyasmanto sattādhikaraņasamathā dhammā. 

Tatth'āyasmante pucchāmi : Kacci'ttha parisuddhā ? 

Dutiyam'pi pucchāmi : Kacci'ttha parisu�dhā ? 

Tatiyam'pi pucchāmi : Kacci'ttha parisuddhā ? 

Parisuddh' etth'āyasmanto, tasmā tuņhī, evam etari:t dhārayāmi. 

Sattādbikaraņ.asamathā nitļ;hitā. 
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Venerable sirs, the lntroduction has been recited, the four 

Rules of Defeat have been recited, the thirteen Rules entailing 

Initial and Subsequent Meeting of the Sangha have been recited, 

the two Indefinite Rules have been recited, the thirty Rules 

entailing Expiation with Forfeiture have been recited, the ninety­

two Rules entailing Expiation have been recited, the four Rules 

that must be Confessed have been recited, the Rules of Training 

have been recited, and the seven Rules for the Settlement of Legal 

Processes have been recited. This much is in the Suttavibhanga, 

inclu<led in the Suttavibhanga, of the Blessed One, which comes 

up for recitation each fortnight. Herein ali should train in concord 

and agreement without dispute. 

( The Bhikkhus' Pātimokkha is finisbed. ) 

It is well, Venerable Sir ! 
( by . ali bhikkhus participating. " Bhante is not spoken by 

bhikkhus senior to the reciter ) . 
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Uddi!ļham kho āyasmanto nidānarh. 

Uddi!ļhā cattāro pārājikā dhammā. 

Uddi!ļhā terasa sanghādisesā dhammā. 

Uddi!ļhā dve aniyatā dhammā. 

Uddi!ļhā tiriisa nissaggiyā pācittiyā dhammā. 

Uddi!ļhā dvenavuti pācittiyā dhammā. 

Uddi!!hā cattāro pāļidesanīyā dhammā. 

Uddiļļhā sekhiyā dhammā. 

Udditthā sattādhikaranasamatbā dhammā. . . . 

Ettakantassa bhagavato suttāgatam suttapariyāpannam 

anvacļcļhamāsam uddesam āgacchati. Tattha sabbeh' eva samaggehi 

sammodamānehi avivādamānehi sikkhitabban'ti. 

( Bhikkhupātimokkham Nitļ;hitam. ) 

Sādhu, Bhante ! 
.· 
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The Question of Phra Upāli Thera. 

Thus have I heard : At one time the Exalted One was 
dwelling at Sāvatthi at Jeta Grove in Anāthapindika's Park. Then 
the Venerable Upāli approached the Exalted One and having come 
to Him did reverence to Him and then sat down to one side. 
Having sat down to one side, the Venerable Upāli said this to the 
Exalted One : 

" Pray Lord, for what reasons was the course of training 
laid down for the disciples of the Tathāgata and the Pāļimokkha 
appointed ? "  

" For ten reasons, Upāli, was the course of training laid 
down for the disciples of the Tathāgata and the Pāŗimokkha 
appointed. And what are the ten ? "  

For the welfare of the Sangha, 

for the comfort of the Sangha, 

for the control of unsteady men, 

for the comfort of well-behaved bhikkhus, 

for the restraint of the pollutions in this present lif e, 

for guarding against pollutions liable to arise in a future life, 

for the pleasing of those not yet pleased ( with Dhamma), 

for the increase of those pleased ( with Dhamma ) ,  

for the establishment of True Dhamma, 

for the benefit of the Vinaya. 

These, Upāli, are the ten reasons for the course of training 
laid down for the disciples of the Tathāgata, for the appointing 
of the Pā!imokkha. " 

( Anguttara-nikāya V. 70 ) 
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A p p e n d i x  I 

SUTT AS AND GĀTHĀS 

USUALLY CHANTED 

AFTER THE END OF THE 

RECITATION OF PATIMOKKHA 
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Honour to the Exalted One, Arahant and Perfect 

Buddha. ( thrice ) 

Verses oo Asseveratioos of Truth 

' For me there is no other Refuge 
The Buddha is my matchless Refuge '. 
By the power of this truth -
Ever may 1 have well-being. 

' F  or me there is no other Refuge 
The Dhamma is my matchless Refuge '. 
By the power of this truth -
Ever may 1 have well-being. 

' For me there is no other Refuge. 
The Sallgha is my matchless Refuge '. 
By the power of this truth -
Ever may l have well-being. 

Exhortatlon on Moral Conduct 

At the conclusion of the uposatha, this should be recited : 

This has been said by the Lord, One-who-knows, One-who­
sees, the Arahant, the Perfect Buddha enlightened by himself :­

" Be perfect in moral conduct, 0 bhikkhus. Be perfect in the 
Pāļimokkha. Dwell restrained in accordance with the restraint of 
the Pāļimokkha. Be perf ect in conduct and resort, seeing danger 
even in the slightest faults. Train yourselves by undertaking 
rightly the rules of training. " 

Therefore we should train ourselves thus :-

We will be perfect in moral conduct ! We will be perfect 
in the Pāļimokkha ! We will dwell restrained in accordance with 
the restraint of the Pāļimokkha ! W e will be perfect in conduct 
and resort, seeing danger even in the slightest faults ! We will 
train ourselves by undertaking rightly the rules of training ! Thus 
indee<l we should train ourselves. 
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Namo tassa Bhagavato Arahato Sammā Sambuddhassa. 
( Tikkhattum ). 

Saccakirlya-Gāthi 

Natthi rne saranam aiiiiam 
Buddho rne saraņarii varam, 
Etena saccavajjena 
Sotthi rne hotu sabbadā 

Natthi rne saranam afiiiam 
Dhammo rne saraņam varam, 
Etena saccavajjena 
Sotthi rne hotu sabbadā. 

Natthi me saranaIĪl aiiiiarii. 
Saiigho me saraņarii varam, 
Etena sacc.avajjena 
Sotthi me hotu sabbadā. 

Uposathāvasāne sajjhāyitabbo : 

Bhāsitarii idam tena bhagavatā jānatā passatā arahatā 

sammāsarnbuddhena, "Sampannasīlā bhikkhave viharatha sam­

pannapāŗimokkhā pāŗimokkhasariivarasamvutā viharatha ācārago­

carasampannā anumattesu vajjesu bhayadassāvī samādāya 

sikkhatha sikkhāpadesü " ti. 

Tasrnātihamhehi sikkhitabbam : -

"Sampannasīlā viharissāma sampannapā�mokkhā, pāļimok­

khasariwarasarilvutā viharissāma ācāragocarasampannā aņumattesu 

vajjesu bhayadassāvī sarnādāya sikkhissāma sikkhāpadesü " ti. 
Evaiihi no siillitabbarii. 
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Pāļimokkba for Exhortation Verses* 

Patience and endurance are supreme practices for burning up evil 

All those who have known SB:Y that Nibbana is the 

supreme Dhamma. Th� who kill or harm others cannot be called 

' those ordained ones who have become calmed.' 

The not-doing of ali evils, 

The doing of what is wholly good, 

The cleansing of one's own heart, 

These are the Teachings of all the Buddhas. 

The not-speaking of evil, the not-hurting, 

Being restrained according to the Pāļimokkha, 

Knowing what is sufficient in taking food, 

Having a secluded place for sleeping-and-sitting, 

Making eff orts to practise in the pure heart : 

These are _the Teachings of all the Buddhas. 

"' From a Thai translation in a chanting-book. 



Ovāda-pā�okkha Gāthā 

Khantiparamam tapo tītikkhā 

Nibbānam pararnari:J. vadanti buddhā 

Na hi pabbajjito parüpaghāļi 

Samaņo boti param viheµiayanto. 

Sabba pāpassa akaranaril 

kusalass'üpasampadā 

Sacitta pariyodapanari:J. 

etam Buddhānasāsanaril. 

Anüpavādo anüpaghāto 

pātimokkhe ca samvaro 

Matafuiutā ca bhattasmim 

pantaiica sayanāsanam 

Adhicitte ca āyogo 

etaril Buddhānasāsanan'ti. 
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Verses of Protection 

Stri ve and cut the stream ( of cra ving ) , 
Discard desires of sense, religious man ! 
Without abandoning desires of sense 
The sage's mind one-pointed never can arise. 
Vigorously and with all one's strength 
Should be done what should be done ; 
A lax monastic life stirs up 

The dust of passions all the more. 
An evil deed is better left undone 
Since following on the evil comes remorse ; 
Whereas, a deed of weal is better done 
Which being done leads never to remorse. 
As Kusa-grass when wrongly grasped 
Doth cut the hand ; 
So, recluses' l ife when wrongly used 
Drags one to hell. 
Any deed that's loosely done, 
Any vow corruptly kept, 
The holy life led dubiously-
None of these will bear great fruit. 

( SN i 48, Devaputta Samyutta ). 

Seven Conditions for the Welfare of Bhikkhus 

( AN, Book of the Sevens, Sutta 21 ) 

Thus have 1 heard : At one time the Exalted One was 
dwelling at Rājagaha, on the hill called Vulture Peak. Then 
the Exalted One addressed the bhikkhus, " Seven conditions 
leading to welfare 1 shall set forth,  0 bhikkhus, listen and pay 
heed to what I say. 

" So  be it, lord, " said the bhikkhus in assent to the Exalted 
One. Then the Exalted One spoke thus :-

" And what, 0 bhikkhhus, are the seven conditions leading 
to welfare ? 
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Tāyanagātbā 

Chindasotam parakkamma 

Kāme panüda brāhmaņa, 

Nappahāya muni kāme 

Nekattamupapajjati. 

Kayirā ce kayirāthenarii 

Daļhamenari:i parakkame, 

Sithilo h i  paribbājo 

Bhiyyo ākirate rajam. 

Akatam dukkatam seyyo 

Pacchā tappati dukkatari:i, 

Katruīca sukatari:i seyyo 
y am katvā nānutappati. 

Kuso yathā duggahito 

Hatthamevānukantati, 

Sāmaiüiam dupparāma!ļham 

Nirayāyūpakacļcļhati. 

Yan kiiici sithilari:i kammain 

Sankiliļ!haiica yam vatam, 

Saiikassaram brahmacariyarii 

Na tam hoti mahapphalan'ti. 

Bbikkhu-aparibāniyĪi-dbammi Suttam 

Evam me sutam : ekam samayam Bhagavā, Rājagahe 
viharati, Gijjhakūŗe Pabbate. Tatra kho Bhagavā bhikkhü 
āmantesi : •• Satta vo bhikkhave aparihāniye dhamme desessāmi, 
tam sunātha sādhukarii manasikarotha bhāsissāmī'ti . " 

„ Evam bhante " ti kho te bhikkhü Bhagavato paccassosuri:i. 
Bhagavā etadavoca : •• Katame ca bhikkhave satta aparihāniyā 
dhammā ? 
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So long, 0 bhikkhus, as you will assemble frequently toge­
ther and assemble in large numbers, )5o long bhikkhus may be 
expected to prosper, not to decline. ( 1 )  

So long, 0 bhikkhus, as you will meet in concord, disperse 
in concord and tend to the affairs of Sruigha in concord, so long 
bhikkhus may be expected to prosper, not to decline. ( 2 ). 

So long, 0 bhikkhus, as you will appoint no new rules, and 
will not abolish the existing ones, but will proceed in accordance 
with the rules of training as laid down, so long bhikkhus rnay be 
expected to prosper, not to decline. ( 3 ). 

So long, 0 bhikkhus, as you will respect, honour, esteem 
and venerate the elder bhikkhus, those of long standing, long gone 
forth, the fathers and leaders of the Sruigha, and will deern it 

worth-while to listen to them, so long bhikkhus may be expected 
to prosper, not to decl ine. ( 4 ) . 

So long, 0 bhikkhus, as you will not rome under the power 
of producing craving that leads to fresh becoming, so long bhik­
khus rnay be expected to prosper, not to decline. ( 5 ) . 

So long, 0 bhikkhus, as you will be delighted with a forest 
dwelling, so long bhikkhus may be expected to prosper, not to 
decline. ( 6 ) . 

So long, 0 bhikkhus, as you will establish yourselves 
individually in mindfulness, so that virtuous fellow-monks who 
have not yet come, might do so, and virtuous fellow-monks already 
come might live in peace, so long bhikkhus may be expected to 
prosper, not to decline. ( 7 ). 

So long, 0 bhikkhus, as these seven conditions ,leading to 
welfare shall endure arnong the bhikkhus, and the bhikkhus shall 
be known for it, then so long bhikkhus rnay be expected to 
prosper, not to decline ". 

Thus spoke the Lord. Delighted, those bhikkhus rejoiced 
in what the Lord had said. 
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Yāvakivaiica bhikkhave bhikkhū, abhiņhasannipātā bhavis­
santi sannipātabahulā, vuqqhiyeva bhikkhave bhikkhūnam 
pātikankhā no parihāni. ( 1 ) 

Yāvakivaiica bhikkhave bhikkhū, samaggā sannipatissanti, 
samaggā vuŗŗhahissanti, samaggā sanghakaraņīyāni karissanti, 
vuqqhiyeva bhikkhave bhikkūnam pāŗikankhā no parihāni. ( 2 )  

Yāvakivaiica bhikkhave bhikkhū, apaiiiiattam n a  pa:iiiia­
pessanti,  paiiiiattam na samucchindissanti, yathāpaii:iiattesu 
sikkhāpadesu samādāya vattissanti, vuddhiyeva bhikkhave bhik­
khünarii pāŗikankhā no parihāni. ( 3 )  

Yāvakīvaiica bhikkhave bhikkhū, ye te bhikkhū therā 
rattaii:iiū cirapabbajjitā, sanghapitaro sanghaparināyakā, te 
sakkarissanti garukarissanti mānessanti pūjessanti, tesaiica 
sotabbarii mafiiiissanti, vuqqhiyeva bhikkhave bhikkhūnarii 
pāŗikankhā no parihāni. ( 4 )  

Yāvakīvaiica bhikkhave bhikkhū, uppannāya 
ponobbhavikāya no vasam gacchissanti ,  vuq<;lhiyeva 
bhikkhūnarii pāŗikankhā no parihāni. ( 5 )  

tanhāya 
bhikkhave 

Yāvakīvaiica bhikkhave bhikkhū, āraiifiakesu senāsanesu 
sāpekkhā bhavissanti, vuqqhiyeva bhjkkhave bhikkhūnam pāŗi-
kankhā no parihāni. ( 6 )  

· · 

Yāvakīvafica bhikkhave bhik�ü; paccattaii:iieva satim 
upaŗŗhāpessanti, kin'ti anāgatā ca pesalā sabrahmacāri āgacchey­
yum, āgatā ca pesalā sabrahmacārī phāsum vihareyyun'ti, 
vu<;lqhiyeva bhikkhave bhikkhūnam pāŗikankhā no parihāni. ( 7 )  

Y avakīvafica bhikkhave ime satta aparihāniyā dhammā 
bhikkhūsu tJ:iassanti, imesu ca sattasu aparihāniyesu dhammesu 
bhikkhū sandississanti, vuqqhiyeva bhikkhave bhikkhünarii 
pāŗikaiikhā no parihāni"ti. Idamavoca bhagavā. Attamanā te 
bhikkhū bhagavato bhāsitam abhinandun'ti. 

( A.N. Satta Nipāta ) 
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Sili: Ways of Conduct to be remembered by Bhikkbus 

Thus have I heard : Once, the Exalted One dwelt near 
Sāvatthi at Jeta Grove in Anāthapi:ņqika's Park. Then the 
Exalted One addressed the bhikkhus, saying : " 0  Bhikkhus " .  
" Lord," they replied, and the Exalted One said : " Bhikkhus, 
these six ways of conduct are to be remembered, to be cherished 
and held in great esteem as conducive to sympathy, to unbrohn 
and harmonious concord. What six ? 

0 Bhikkhus, here a bhikkhu's friendliness in bodily action 
is ever present towards his fellow-monks, openly and in private. 
This is a dhamma ( way of conduct ) to be remembered, to be 
cherished and held in great esteem conducing to sympathy, 
unbroken and harmonious concord. ( 1 )  

Again, 0 bhikkhus, a bhikkhu's friendliness in verba} action 
( speech )  is ever present towards his fellow-monks, openly and 
in private. This is a dhamma to be remembered, to be cherished 
and held in great esteem conducing to sympathy, unbroken and 
harmonious concord. ( 2 )  

Again, 0 bhikkhus, a bhikkhu's friendliness in mental action 
( thought ) is ever present towards his fellow-monks, openly and 
in private. This is a dhamma to be remembered, to be cherished 
and held in great esteem conducing to sympathy, unbroken and 
harmonious concord. ( 3 )  

Again, 0 bhikkhus, a bhikkhu i n  respect of whatever he 
receives as due offerings, even to the contents of his bowl, he does 
not make use of them without sharing them with virtuous 
fellow-monks. This is a dhamma to be remembered, to be 
cherished and held in great esteem conducing to sympathy, 
unbroken and harmonious concord. ( 4 )  
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Cba-Sārānīyadhammā 8uttam 

Evam me sutari:t : ekari:t samayari:t Bhagavā. Sāvatthiyari:t 

vibarati, Jetavane Anāthapiņqikassa, ārāme. Tatra kho Bbagavā 

bhikkhü āmantesi, " Bbikkhavo " ti . " Bbadante " ti te bhikkhū 

Bbagavato paccas.500wii. Bhagavā etadavoca, " Chayime bhikkhave 

dbammā sārāņiyā piyakaraņā garukaraņā, sruigahāya avivādāya 

sāmaggiyā ekībbāvāya samvattanti. Katame cha ? 

Idha bhikkhave bbikhuno, mettari:t kāyakammari:t paccupaŗ­

ŗhitarii boti, sabrabmacārīsu ā·;i ceva raho ca. Ayampi dhammo 

sārāņīyo piyakaraņo garukaraņo, sruigahāya avivādāya sāmaggiyā 

ekībhāvāya samvattati. ( 1 ) 

Puna ca i)aram bhikkbave bbikkhuno, mettari:t vacīkammari:t 

paccupanbitari:t boti ,  sabrabmacārisu āvi ceva iaho ca. Ayampi 

dhammo sārāņiyo piyakaraņo garukaraņo, sruigabāya avivādāya 

sāmaggiyā ekībbāvāya sariivattati. ( 2 )  

Puna ca parari:t bbikkhave bhikkhuno, mettari:t manokammari:t 

paccupanbitam hoti, sabrahmacārīsu āvi ceva raho ca. Ayampi 

dbammo sārāņīyo piyakaraņo garukaraņo, sangahāya avivādāya 

sāmaggiyā ekībhāvāya samvattati ( 3 )  

Puna ca parari1 bbikkhave bhikkhu, ye te lābhā dbammikā 

dbammaladdha antamaso pattapariyāpannamattampi, tathārūpebi 

lābbebi appaļivilihattabbogī hoti, sīlavantebi sabrabmacārīhi sādhā­

raņabhogi. Aya.:npi dhammo sārāņīyo piyakarano garukarano, 

sruigahāya avivādāya sāmaggiyā ekībbāvāya sari:tvattati. ( 4 )  
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Again, 0 bhikkhus, a bhikkhu in company with his brethren 

trains himself, openly and in private, in the rules of conduct, 

which are complete and perfect, spotless and pure, which are 

liberating, praised by the wise, uninfluenced ( by mundane 

concerns ) and favourable to concentration of mind. This is a 

dhamma to be remembered, to be cherished and held in great 

esteem conducing to sympathy, unbroken and harmonious concord. 
( 5) 

Again, 0 bhikkhus, a bhikkhu dwells with his fellow-monks 

openly and in private, preserving the insight that is noble and 

liberatīng, and leads him who acts upon it to the utter destruction 

of suffering. This is a dhamma to be remembered, to be cherished 

and held in great esteem conducing to sympathy, unbroken and 

harmonious concord. ( 6 )  

Bhikkhus, these six ways of conduct are to be remembered, 

to be cherished and held in great esteem as conducive to sympathy, 

to unbroken and harmonious concord" " Thus spoke the Lord. 

Delighted. those bhikkhus rejoiced in what the Lord bad said. 
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Puna ca par.uii bhikkhave bhikkhu, yāni tāni sīlāni akhaņ­

�i achiddāni asabalāni akammāsāni bhujissāni viiifiūpasaŗŗhāni 

aparāmanhāni samādhisamvattanikāni, tathārūpesu sīlesu sīlasā­
maiifiagato viharati sabrahmacārīhi āvi ceva raho ca. Ayampi 

dhammo sārā.ņīyo piyakaraņo garukaraņo, sangahāya avivādāya 

sārnaggiyā ekībhāvāya sarī:ivattati .  { 5) 

Puna ca pararii bhikkhave bhikkhu, yāyarii diļ!hi ariyā 

niyyānikā niyyāti takkarassa sammādukkhakkhayāya, tathā 

rüpāya di!!hiyā di!!hisāmaiiiiagato viharati sabrahmacārihi āvi 

ceva raho ca. Ayampi dhammo sārāņīyo piyakaraņo garukaraņo,_ 

saņgahāya avivādāya sāmaggiyā ekībhāvāya sari:ivattati. { 6 )  

Ime kho bhikkhave cha dhammā sārāņiyā piyakaraņā 

garukaranā, saiigahāya avivādāya sāmaggiyā ekībhāvāya sariivat­

tanti " ti. ldamavoca Bhagavā. Attamanā te bhikkhü Bhagavato­

bhāsitarD. abhinandun'ti. 

( A.N. Cha Nipā.ta, Sutta 11-12} 



Appendix 11 
ON RECITING THE PA TIMOKKHA IN BRIEF 

The Uposathakkhandhaka, or chapter dealing with the 
procedure of Uposatha in the Mahāvagga, gives five ways in 
which the Pā!imokkha may be recited. Four of these ways are 
lmown as reciting the Pā!imokkha in brief, and are distinguished 
as follows :-

1. Nidāna only, the rest announced as though it had been 
heard already. 

2. Nidāna and the four P-arājika, the rest announced as 
though it had been heard already. 

3. Nidāna, four P-arājika, and thirteen Sanghādisesa, the 
rest announced as though it had been heard already. 

4. Nidāna, four Pārājika, thirteen Saiighādisesa wd the 
two Aniyata, the rest announced as though it had been heard 
already. 

· 

5. Recital of tht Pāļimokkha in fu]] is the fift_h way. 

The performance of the shortened version of the Uposatha 
ceremony is allowable in the case of an emergency which may arise 
f rom any one of the following ten sources : -

1. „ The King in royal progress approaches, so bhikkhus 
may cease reciting Pāļimokkha in order to we1come him. 

2. Robbers are plundering, so they rņay. give up the recital 
of Pāļimokkha to avoid them. 

3. There is a confiagration, so they may give up the recital 
of Pāŗimokkha to put it out, or for prevention. 

4. Flood-water rises, so they may give up the recital 
of Pā!imokkha to escape from it. If bhikkhus recite the 
Pā!imokkha in the open and rain fails, they may also give it up. 

5. Many people arrive, so they may give up the recital 
of Pā!imokkha to ascertain the reason, or to greet them. 

6. A bhikkhu is possessed by a spirit, so they may give up 
the recital of Pāļimokkha for exorcizing that spirit. 
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7. A dangerous animal such as a tiger enters the Wat, so 

they may give up the recital of Pāŗimokkha for driving it away. 
8. A dangerous snake crawls into the meeting, so they 

may give up the recital for the same reason . 

9. A bhikklzu beromes ill in that meeting, with a serious 
<lisease which may be the cause for the destruction of his life, so 
they may give up the recital of Pāŗimokkha in order to treat him. 
If a bhikkhu dies, it may also be given up. 

10. There is a danger to the brahmacariya, for examp]e 
someone comes to sieze some bhikkhu or other, so bhikkhus may 
give up the recital of Pāŗimokkha because of the tumult " .  * 

In addition to these ten reasons it also appears permissible 
to recite the Pāŗimokkha in brief if not one of the bhikkhus at a 

residence is able do so in fui).  If, however, they are unable to 
perforrn the Uposatha ceremony either in full or in brief, then 
they must attend the rccitation at another residence where the 
cercmony is known. 

In the case, for example, where only the Nidāna, Pārājika 
and Sanghādisesa come to be rec1ted the rest may be announced 
as though it had be<:n already heard. 

After chanting the Nidāna, the four Pārājika Dhammā and 
the thirteen Sanghādisesa Dhammā as far as and including the 
interrogation passage at the end of the Sanghādisesa rules, the 
ceremony is concluded as follows :-

Uddigham kho āyasmanto nidānam 
Uddiŗŗhā cattāro pārājikā dhammā 
Uddiŗŗhā terasa sanghādisesā dhammā 
Sutā dve aniyatā dhammā 
Sutā tunsa nissaggiyā pācittiyā dhammā 
Sutā dvenavuti pācittiyā dhammā 
Sutā cattāro pāŗitlesaniyā dhammā 
Sutā sekhiyā dhammā 
Sutā sattādhikaranasamathā dhammā 

* The explanation of these ten points is drawn from " Vinayamukha Vol. Il " 
by Somdetch Phra Mahā Samaņa Chao Krom Phrayā Vajiraii.āņavarorasa. 
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Tatthāyasmante pucchāmi : Kacci'ttha parisuddhā ? 
Dutiyam'pi pucchāmi : Kacci'ttha parisuddhā? 
Tatiyam'pi pucchāmi : Kacci'ttha parisuddhā ? 

Parisuddh' etth'āyasmanto tasmā tuņhi evam etarīi dharayāmi*. 

Ettakantassa bhagavato suttāgatarīi suttapariyāpannam 

anva<ļ<ļhamāsarii uddesarii āgacchati. Tattha sabbeh'eva samag­

gehi sammooamānehi avivādamānehi sikkhitabban'ti. 

* According to Somdetch Phra Mahi Samaņa Chao Krom Phrayi 

Vajiraiiānavarorasa, this interrogation passage may a)so be recited after 

each one of the clauses begining with " Sutā " • . . . . . " or it may be 
omitted ahogether. 
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Appendix 111 
THE UPOSATHA FOR LESS THAN FOUR BHIKKHUS 

Pārisaddhi-Uposatha for Three Bhikkhas 

The minimum number of bhikkhus required for the holding 
of a legally valid Uposatha-kamma is f our. If on the fourteenth 
or fifteenth day of the lunar half-month there are only three 
bhikkhus staying at a certain residence, they rnust carry out the 
Uposatha by declaring their ' entire-purity. ' This is known as 
Pārisuddhi-uposatha. 

First the necessary preliminary duty ( Pubbakiccam ) 
as required for the Uposathakamma, rnust be carried out and 
cornpleted, including the conf ession of transgressions against any 
of the seven classes of offences. The three bhikkhus are to rneet 
together within hatthapāsa distance of each other. It is not 
permitted for one to absent himself and to convey his ' entire 
purity ' by proxy. 

An experienced competent bhikkhu is to begin by making 
the following announcement :-

Suņantu me āyasmanto. Ajj'uposatho paņ.ņaraso. Yad'āyas­
mantānam pattakallarii rnayam afüiamafüiam pārisuddhi­
uposatham kareyyāma. 

( Let the venerable ones listen to me. Today is an Uposatha 
day, the fifteenth. ·. If there is the complete preparedness of the 
venerable ones Iet_ us carry out the Uposatha with one another 
by way of entire.purity. ) 

The senior bhikkhu, having arranged his upper robe over 
one shoulder, and having sat down on his haunches, saluting 
with joined palms, should thrice declare :-

Pārisuddho aham āvuso pārisuddho'ti marii dhārehi. 
( I, your reverences, am quite pure, understand that 1 am 

quite pure. ) 
Likewise the other two bhikkhus, separately and in order 

of seniority, are to make the same declaration three times, using 
the word ' Bhante ' (honoured si.rs ), in place of ' Āvuso ', thus :-
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Pārisuddho aham bhante pārisuddho'ti mam dhāretha. 

( 1, honoured sirs, am quite pure, understand that 1 am quite 
pure. ) 

Pārisuddhi-Uposatha for Two Bhikkhus 

ln the case where there are two bhikkhus staying at a certain 
residence on Uposatha day, the carrying out of Uposatha by way 
of Pārisuddhi-uposatha is also required of them. In this case 
there is no forma} announcement. The preliminary duty and 
conf ession are first to be carried out and completed. Then the 
bhikkhu who is the elder, having arranged his upper robe over 
one shoulder, having sat down on this haunches, saluting with 
joined palms, should thrice declare :-

Pārisuddho aham āvuso pārisuddho'ti mam dhārehi 

( 1, your reverence, am quite pure, understand that 1 am 
quite pure. ) 

The younger bhikkhu, having arranged his upper robe over 
one shoulder and sitting down on his haunches, saluting with 
joined palms, should th1-ice declare :-

Pārisuddho aham bhante pārisuddho'ti mam dhāretha. 

( 1, honoured sir, am quite pure, understand that 1 am quite 
pure. ) 

Adhitthāna-Uposatha for One Bhikkbu 

This is a ca se  where there is only one bhikkhu staying at a 
residence on Uposatha day. He is required to keep the uposatha 
by way of a resolution. He should first carry out certain prepa­
ratory requirements. He should sweep the Uposatha hall, or 
place where the Uposatha is usually held ; put out drinking water 
and water for washing, prepare a seat and tend to a lamp. 

lf, having completed these duties, no other bhikkhus arrivep 
he should sit down, and make the following resolution :-

Ajja me uposatho. 

( Today is an Uposatha day for me. ) 
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NO.TES 

Extracts from " The Entrance to the Vinaya " upon some 

Training-rules. 

The translation of the Pāļimokkha in this second edition 
is substantially the excellent work of Ven. Nyānamoli Thera, an 
Englishman who took the robe in Ceylon and who, having become 
expert in Pāli, translated many books into English*. A fter ten 
years of very fruitful work in the Sangha, he died in Ceylon on 
March the 8th 2503/1960 at the early age of fifty-five. Between 
the publication of his translation of Pāļimokkha, as received 
from Ceylon after his death in the first edition of this book, and 
this second edition, the Vinayamukha Volume One ( The 
Entrance to the Vinaya ), a famous Thai commentary on the 
Pātimokkha, has been translated and brought aut here*". In the 
ligbt of this work and of strict Thai practice of Vinaya, a few 
changes have been made. But only in a very f ew cases was a 
new translation of a rule necessary, these major changes being 
recorded in the following notes. Dr. I. B. Horner, President of 
the Pāli Text Society, when reviewing the first edition in the 
" Friendly Way ", made several very useful suggestions all of 
which have been incorporated into this second edi tion, including 
a retranslation of Pācittiya 63. 

The notes in the first edition which were of a more general 
nature, having been added by the compiler, have been largely 
replaced here by useful explanations of a few mies drawn from 
the Vinayamukha. Only the few notes in brackets are not from 
this source. Readers who require detailed explanations of ali the 
rules should refer to the companion volume " The Entrance to the 
Vinaya ". This book explains the training-rules of the Pāļimokkha 
called ' the principal training in the pure life ' ( ādibrahmacariya­
sikkhā) very clearly and thoroughly. Work upon the translation 
-0f Vinayamukha Volume Two which deals with ' the higher 
training in proper conduct ' ( abhisamācāra - sikkhā) - the 
training-rules, allowances and prohibitions which lie outside the 
Pāļimokkha, is now finished. The third volume of this great 
work which is taught in all the Wats throughout Siam, deals with 
the legal acts of the Sangha ( sanghakamma ). Parts of this are 
translated in " Ordination Procedure " (see the back of the cover).  
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• 1. published by the P-ali Text Society, London : 
Minor Readings and Illustrator ( Khuddakapā!ha and 

Commentary ) 1961. 

The Guide ( Nettippakarana ) 1962. 
Piļ:aka-Disclosure ( Pe!akopadesa )  1964. 

2. published by Semage and C,o, C.Olombo, Ceylon : 
The Path of Purification ( Visuddhimagga ) 1956, 2nd 

Edition 1964. 

3. published by the Buddhist Publication Society, Kandy, 
Ceylon : 

Mindfulness of Breathing, an anthology on meditative 
practice. 

The Practice of Loving-kindness ( Mettā ), Wheel 7. 
Three Cardinal Discourses of the Buddha, Wheel 17. 
Pathways of Buddhist Thought, Wheel 52/53. 
The Greater Discourse on Voidness, Wheel 87. 
The Three Refuges, Bodhi Leaves 5. 

** by Mahāmakut Press, Phra Sumeru Road, Bangkok 
2512/1969. 

SANGBĀDISESA 2. 

A bhikkhu who is carried away by lust and desires to fondle, 
has the base of woman as his aim, so āpatti in this training-rule 
is sacittaka. Therefore, no āpatti falls upon a bhikkhu who has 
no intention to touch. For example, a bhikkhu gives way to 
another and collides with a woman ; or a bhikkhu is absent-minded 
and a woman comes into collision with him so he is alarmed and 
pushes her away ; or a bhikkhu touches others unknowingly as 

when passing through a crowd ; or Iastly a bhikkhu is first touched 
by a woman but he is not pleased with the contact, - these 
oonditions ate ali in the category of anāpatti ( no transgression } 
because he has no lustf ul intention. 
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SANGBADISESA 6. 

Sugata-vidatthi equals : ( a )  according to Ācariya Buddha­
ghosa's Commentary = 3 x 1 vidatthi of 10 inches = 30 inches, ( b )  
modem Siamese reckoning according to H.H. Prince Pavaresvari­
yalaffikarai;ia, 8th Sangharāja of the Ratanakosin Period it equals 

1 ļ vidatthi = ( 16 Thai inches ) = 13ļ inches = 1 Sugata-vidatthi ). 

SANGHADISESA 10 & 11. 

( These two rules of trammg reflect the importance of 
Sāmaggi ( harmony, concord ) for the continuance and welfare of 
the Sangha ( see, second and fourth of the Seven Conditions 
Leading to W elf are, and the first three of the Six W ays of 
Conduct to be remembered by Bhikkhus - Appendix of Suttas and 
Gāthās ). 

SA.NGBĀDISESA 12. 

( See the contents of the Anumāna Sutta, called the 
' Bhikkhupāļimokkha ', with reference to this rule ) .  

SANGHĀDISESA IS. 

The term 'corrupter of families' is one way of speech used 
by a group of bhikkhus, It does not mean that a bhikkhu gels 
angry, takes revenge, injures or destroys another's wealth. The 
meaning is that a bhikkhu flatters by behaving as a layman, or by 
serving laypeople, or by hoping for gains, giving a little to get much. 
Doing this a bhikkhu is called a corrupter of families because he 
makes laypeople decline in faith which is the cause for the posses­
sion of skilfulness ( kusalasampatti ). Although a bhikkhu 
behaving in that way may please some some laymen, yet they will 
not respect him as a bhikkhu, only treating him as an inferior 
friend. The term 'of bad behaviour', refers to behaviour beyond 
the bounds of a samaņa' s conduct, for instance, playfully associ­
ating with girls in a family, or playing games, naughtiness or 
joking, singing and dancing. 
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NISSAGGIYA PĀCrrrIYA 18. 

The term 'jātarūpa-rajata' refers firstly to personai 
adomments ( of gold and sil ver ) ,  secondly to ingots, thirdly to 
rūpiya, which are for buying and selling, referring not only to 
gold and silver but anything which can be used in this way. All 
the above-mentioned things are included in this term. The 
phrase, 'be glad at the money kept for him' suggests that if it is 
only cittupapāda ( the coming into existence of a thought ) ,  he 
would not be āpatti, so it must refer to the action of receiving it 
and to holding the right over it. 

Āpatti in this training-rule is aiittaka. It seems to me that 
it was strictly prohibited in the early times but later there was 
Lord Buddha's allow;.mce for leniency : for instance, if the 
householder passes rūpiyc. t'.J the hands of a kappiyakāraka ( or 
steward ) saying, '. please provide suitable things for such and 
such a bhikkhu'. In this case Lord Buddha allows the bhikkhu 
to be glad at whatever allowable thing has been obtained from such 
rūpiya. But He prohibits a bhikklm from being gladdened by that 
very rūpiya. But then this is not much different from the phrase, 

" UPANIKKHfl'A.Ü VA SADIYE.YYA " - to be glad at the 
money kept for hilļ1. It is only said, ' He should not grasp the 
power ( or right ) over the jāta-rūpa-rajata but only over what­
ever is allowable havihg been got from the jāta-rūparajata.' This 
story came into existe�ce from the millionaire Meņtļaka since 
Lord Buddha first ailowed him to offer such suitable things, this 
being called the 'Meņtļaka - allowance ' ( meņtļakāhuyāta ). 

(Modem practice in Siam recognizes two kinds of Invitation 
( Pavāranā ) .  A lay person may say to a bhikkhu, " I  invite you 
sir " ( to 

0
make use of this sum of rnoney for support ) at the same 

time handing that amount to that bhikkhu's steward. Or a 
bhikkhu rnay receive ( at a dāna or o�her occasion ), a printed slip 
which reads thus : " 1  invite you with the Four Supports equal in 
amount to the sum of. . . . . .  w hich has been handed over already to 
the steward. As you have need, please request the steward. " )  
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NISSAGGIYA PACITTIYA SO. 

" Gains " here refer to robes, almsfood, abodes and medicines 
which are collectively called the Four Supports ( catupaccaya ) 
and other allowable things. The phrase " saizghikam lāhham 
pariņatnm " means gifts which arc dedicated as offerings to the 
Saizgha but not yet offered. A bhikkhu diverts such gifts to 
himself by asking directly for them or by roundabout speech so 

that the donor will give to him. ln either case he is dukka(a in 
making an effort and when he receives those gifts he is nissaggiya. 

PĀCITTIYA 4. 

To rehearse the Dhamma word by word referred to in this 
training-rule, was the method to teach others to memorize when 
there were no books. This method was formerly used in ( Thai ) 
temples and popularly known by the name 'studying books in the 
evening'. The aim of prohibiting pronouncing ( Scripture ) 
together is clearly shown in the original story of this training-rule 
which was to prevent the pupils from looking down on the 
teacher. 

PĀCITTIY A 19. 

The Pāli terms and meanings of this training-rule are very 
difficult to understand. 1 am not sure that my translation above 
is corr�t. If 1 speak about the points which should be discussed, 
it will be longer than 1 desire. 1 shall speak about the cause for 
laying down this training-ru]e in order to show the way in which 
Vinaya experts may ponder further. According to the original 
story, Bhikkhu Channa plastered his vihāra which was already 
constructed very of ten and the vihāra could not bear the weight 
and collapsed. He himself collected grass and wood thereby 
destroying the cornfields of a certain brahmin. Lord Buddha spoke 
about this happening and laid down this training-rule. 

( Ven. Nyānamoli's translation which relied heavily on the 
Commentary was as follows : 
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19. When a bhikkhu is having a large dwelling constructed 
( then ) for the purpose of steadying the ( door. ) hinges ( he can 

have plastering and replastering done ) up to ( 2 ! hands from 
where ) the door-panel ( knocks against the wall on being opened 
back, and he can do similarly ) for the purpose of setting the 
window shutters. Material for ( not more than ) two or three 
ways of roofing ( if required ) must be deposited by him standing 
( in a place ) where there are no growing crops ; should he deposit 
( material for ) more ( ways of roofing ) than that even ( in a place ) 
where there are no growing crops, it entails expiation ). 

PACITTIYAS 21-SO. 

While bhikkhunis have some training-rules and traditions 
which are the same as a bhikkhu's and are called Sājīva { lit : same 
l ife ) other training-rules however, differ. The training-rules for 
bhikkhunīs were strictly laid down to limit the spread of the 
bhikkhunī, therefore ( as a sangha ) they have disappeared for 
a long time. A bhikkhunī who got upasampadā only in the 
bhikkhusangha, or only in the bhikkhunīsangha and ( in the latter 
case ) who does not get upasampadā again from the bhikkhusan­

gha, is called Ekato-upasampannā ( lit :  a one-sided ordinee ) and 
is not regarded as full-fledged bhikkhunī as meant by definition in 
the training-rules. A bhikkhunī who gets the complete upasam­

padā in the presence of both sanghas ( bhikkhunīsangha first ) is 
called Ubhato-upasampannā, ( li t : a both-sided ordinee ) becoming 
thereby full-fledged bhikkhWlĪ according to definition. 

PĀCl'PI'IYAS Sl-40. 
The training-rules in this chapter deal with softer foods 

( bhojana). It is proper to make clear the kinds of softer foods 
to gain a preliminary understanding. The Vibhanga divides softer 
foods into five categories, namely : boiled rice ( odana), moist sweets 
( kummāsa ) dry sweets ( sattu ),  fish, flesh. All kinds of grain 
which have been boiled such as ordinary rice and glutinous rice, 
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and which have been prepared in various ways such as boiled rice, 
'oily-rice' ( rnixed with coconut cream ), or 'fried-rice' ( rnixed 
with pork-fat, chopped rneat, vegetables, etc ) ,  are all included 
in odana. Kummāsa rneans fresh, rnoist sweets which soon 

becorne rotten when kept beyond the time, such as sweets 
compounded frorn flour, sugar, and coconut cream. Sattu means 

dry cakes which do not becorne rotten, such as breads and biscuits 
( which can be kept for a while ). Fish includes shellfish, prawns 
and other water creatures which can be used as food. Flesh 
means the rneat of land-animals and birds which can be used as 

food. Various kinds of fruits and roots such as yarns ( under­
ground tubers ), are called khādaniya, harder food. It seems that 
this referred to food which had to be bitten and chewed so it is 
not included in bhojana ( softer food ) ,  yet it is also a kind of 
f ood. 

PĀCITTIYA 82. 

Now I shall explain according to the tiaditions of the past. 
According to the Vibhanga, it is explained that more than four 
bhikkhus accepted an invitation in w hich some of the five softer 
foods are mentioned. 

When there is understanding in this matter, there is a 
traditional practice (among bhikkhus and supporters) that bhikkhus 
do not accept the invitations of those who mention the names of 
the foods to be offered. The inviter who understands this, makes 
invitation just in this way : " 1  invite you receive alrns-food ", 

or " 1  invite you to take breakfast ( piņ<ļ,apiita or bhikkhā ) or 
lunch ". By speaking in this way, it is possible for bhikkhus to 
accept. 

( There is no eating in a group where bhikkhus use a 
' middle spoon ' or serving spoon which is not put in the mouth, 
but there is where bhikkhus eat from comrnunal dishes with fingers 
or without such ' middle spoons ' ) . 
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PACITTIYA S'7. 

The time which is outside the proper time ( vikiila )  in 
this training-rule is explained in the Vibha.Dga as the time after 

noon until the following dawn. 

Apatti in thi.s training-rule is acittaka. lf i t  is really 
vikāla and a bhikkhu understands that it is kāla, or he is in doubt, 
�d he eats food, then he cannot escape from āpatti. The other 
sorts of things allowable by time (kāli ka) apart from yāvakiilika 
( allowable from dawn till noon ) are not included here and a 
bhikkhu can consume them according to the Exalted Buddha's 
permission. 

PACITTIY !\ S8. 

To store up is known in Māgadhi as 'sannidhi'. Harder and 
sof ter foods which have already been received by a bhikkhu, that 
is to say, have reached a bhikkhu's hands today and are stored up 
by him overnight in order to consume them tomorrow, are then 
called ' sannidhi '. A bhikkhu who consumes such things is 
pācittiya and an āpatti comes to him at every mouthful swallowed. 

Apatti in this training-rule is also acittaka. 

PACITTIYA 40. 

Ahāra in other places means :yāvakālika but here since there 
is the exceptions of ( pure ) water and toothsticks, it refers to 
general eatable things. Water should be understood as ordinary 
water and does not refer to soups, sugarcane-juice and so on. 
Toothsticks should be understood as non-edible. The term 
' adinnam ' means, it was not offered into a bhikkhu's hands. 
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The factors of offering should be understood as follows : 

I ) the things to be offered are not so big and heavy that 
a man of middling stature cannot lift them, 

II )  the offerer comes within hatthapāsa (foreann's length), 



m )  he has a humble manner in offering ( making aiijali 
when finished, etc ) .  

IV) the manner of off ering can be done through direct 
bodily contact, through objects in contact with the 
body, or giving by throwing. 

V )  a bhikkhu receives it through direct bodily contact, or 
through objects in contact with his body. 

Giving and receiving as mentioned above, except by throw­
ing, are done through mutual respect and polite behaviour. 
Regarding the giving by throwing, I do not know (the Vibhanga's) 
meaning. Perhaps it may have been the manner of giving many 
small things to a crowd and may be it was not regarded as impo� 
lite. According to the factors of offering, piņ<ļ,apāta given by 
the donor through his ( rice ) spoon, is regarded as given through 
objects in contact with the donor's body and a bhikkhu who 
receives it with his bowl is also regarded as accepting it through 
an object in contact with his body and is regarded as already 
offered. The same manner is observed when a lady off ers and a 
bhikkhu receives with a piece of cloth held in hjs hand except when 
both sides are far apart, this being regarded as out of hatthapāsa. 

PACITI'IYA 48. 

( Venerable Nyānamoli's translation read as·follows : 

43. Should any bhikkhu intrude upon and sit down in ( the 
bedroom of ) a family with both persons, ( the man and the wife, 
present,  one of whom does not agree to his remaining ) ,  it entails 
expiation ) .  

In this training-rule there i s  one term which should be 
discussed ' sabhojane ', an adjective of the term ' kule ' ( family ) .  
Perhaps the Vibhanga considered that it is a term of combination 
( sandhi ), being sa + ubhojane which means ' having two people ', 
the ' u '  being elided. Therefore the Vibhanga explained accord-
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ingly that ' sablwjanasakula ' means having male and f emale being 
not separated from each other and being not without lust ( rāga ) 
and then explained that the place where they were sitting was the 
sleeping room. The original story also relates the same subject, 
that is to say, a bhikkhu goes and intrudes sitting down when 
those two are intimate together. Now the Atthakathā Teacher 
realizes that the understanding of the term ' sa + ubhojane ' in the 
Vibhanga is wrong so he explained in another way, that ' sa '  being 
followed by ' blwjana ' becomes a compound (samāsa) = sablwjane, 
meaning ' along with food ' or ' having food ' but he interprets the 
term ' bhojana ' as ' blwga ' ( wealth ) and explained further that 
male and female are each regarded as the wealth of the other. 
This is hard to accept ! It is no improvement upon the previous 
explanation ! 

I understand that this term is made up of ' sa '  followed by 
• bhojana ' becoming the compound ' sabhojane ', which means 
' along with bhojana ' or ' having bhojana '. Thcre is no doubt 
that this is right and true but it does not have the meaning as 
explained in the Atthakathā. 

There is no doubt that it is the l iteral meaning of this term 
that is true, that is to say, ( the people ) are taking a meal.  A 
bhikkhu who had approached a family while they were taking the 
rneal, would disgrace his etiquette, so that this training-rule would 
have been laid down to prevent a bhikkhu from such misbehaviour. 
I would like to place this matter before the Vinaya experts so that 
they may investigate it further. 

PACITTIY A 56. 

The term ' one who is not siek ' rneans one who can live 
happily without needing to be warmed by fire. The term ' unless 
there is a suitable reason ' refers to other reasons for lighting a fire 
beside needing one for warmth. For example, to light a fire for 
lieht in the night-time, for boiling water, and so on. ln other 
places ( in Vinaya ), the Exalted One allowed a fire-house for hea-
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ting the body, as used in Siam in ancient times. In such a fire­
house, charcoal is used as fuel and either a siek bhikkhu or one 
who is well can warm himself there but the present training-rule 
forbids bhikkhus from warming themselves, so that there is a con­
tradiction. Therefore, it is explained that to light a fire which 
has flames is forbidden but to light a charcoal ( glowing ) fire is 
allowed. 

1 understand that to forbid a bhikkhu from wanning himself 
in this training-ru]e, is to prevent a kuti made of wood and 
thatched with grass from being bumt by fire. So the Exalted 
Buddha allowed a bhikkhu to warm himself in a place for that 
purpose which is called a fire-house, thus preventing such a danger. 
This leads to the assumption that a bhikkhu who warms himself 
in a fire-house is not āpatti but one who does so in other places is 
āpatti, excepting a siek bhikkhu who is unable to dispense with 
heating his body. To light a fire for other purposes is indeed 
necessary and those who do so are excepted from āpatti. 

PĀCITTIYA 57. 

The story of forbidding bhikkhus to bath is queer, although 
it does not concem us directly as we live in a country where 
bathing is allowed ( as this rule applies only in the Middle Country 
in lndia ),  yet we should ponder over the cause for it. According 
to brahmin tradition, they take a bath three times a day, while 
bhikkhus have one only once a fortnight ! How dirty they will 
become ! 1 understand that this training-rule was laid down 
specifically for a country where there was shortage of water and 
for the time of drought, for example upon high land during 
drought. 

PACITTIYA 58. 

A bhikkhu who has obtained a new robe is to make a mark 
first and then use it. When the mark has been made, if it  disap­
pears ( in washing, etc. ) there is no need for a bhikkhu to make it 
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again. If another piece of cloth is patched on to the old cloth on 
which a mark has already been made, the bhikkhu need not make 
the mark on the new patch. Since the training-rule does not state 
clearly, a bhikkhu can make only a round spot. If he wants to 
discolour the robe he can take any of the three colours and paint 
them on it. If he decides to make a mark for identification, he 
can write some letters ( of his _name, etc ) upon it. In order to 
combine these two ways, ( of marking, or of discolouring ) a 
hhikkhu may ( write some letters to discolour ) .  

PACITTIYA 63. 

( The translation which Dr. I.B. Horner suggested in her 
review of the first edition replaces the original of Venerable 
Nyānamoli ;  which read as follows. " Should any bhikkhu, when 
a litigation has been disposed of under (the heading of) a (certain) 
case, knowingly agitate for a rehearsing of it, it entails expiation" ) .  

p ACITTIY A 87. 

( Sugata-anguli equals = ( 1 � Siamese inches ) = 1 � inches, 

according to modem usage ) .  

ADHIKARANA-SAMATHA. 

Things which occur and should be dealt with are called 
' adhikaraņa '. It is classified into four categories :  vivāda or 
contention concerning Dhamma and Vinaya, is called vivādādhi­
karaņa and a judgement should be given as to whether i t  is 
right or wrong. The accusation of āpatti is called anuvādādhi­
karaņa and judgemeht should be given as to whether it is true or 
false. The manner of falling into āpatti or the matter of āpatti 
given to him is called āpattādhikaraņa and this should be cleared 
up, that is, be released from the penalty. The duty which should 
be undertaken by the Sangha, such as giving upasampadā, is 
ca11ed kiccādhikaraņa and this should be completely carried out. 
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Summary of Relations between tbe Seven rnles and tbe 

Four types of Legal Processes. 

Sammukhāvinaya { 1-4 ) 
Sativinaya ( 2 )  
Amüļhavinaya ( 2 )  
Paŗiniiātakaraņa ( 2, 3 )  
Y ebhuyyasikā ( 1 ) 
Tassa-pāpiyasikā ( 2 )  
Ti:ņa-vatthāraka ( 2, 3 )  

1. Vivādādhikarana ( contention ) 
2. Anuvādādhikarana ( accusation ) 
3. Āpattādhikaraņa

· 
( faults ) 

4. Kiccādhikaraņa ( duties ) 
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