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INTRODUCTION. '

I rEsoick in the opportunity which is afforded me of presenting the {ruly philosophic reader, in
the present work, with a treasure of Grecian theology ; of a theology, which was first mystically
and symbolically promulgated by Orpheus, afterwards disseminated enigmatically through images
by Pythagoras, and in the last place scientifically unfolded by Plato and his genuine disciples. The
peculiarity indéed, of this theology is, that it is no less scientific than sublime ; and that by a geo-
metrical series of reasoning originating from the most self-evident truths, it developes all the deified
progressions from the ineffable principle of things, and accurately exhibits to our view all the links
of that golden chain of which deity is the one extremc, and body the other.

That also which is most admirable and laudable in this theology is, that it produces in the mind
properly prepared for its reception the most pure, holy, venerable, and exalted conceptions of the
great cause of all. For it celebrates this immense principle as something ‘superior even to being
itself; as exempt from the whole of things, of which it is nevertheless ineffably the source, and does
not therefore think fit to connumerate it with any triad, or order of beings. Indeed, it even apologises
for attempting to give an appropriate name to this principle, which is in reality ineffable, and
ascribes the attempt to the imbecility of human nature, which striving intently to behold it, gives
the appellation of the most simple of its conceptions to that which is beyond all knowledge and all
conception. Hence it denominates it the one, and the good; by the former of these names indica-
ting its transcendent simplicity, and by the latter its subsistence as the object of desire to all beings.
For all things desire good. At the same time however, it asserts that these appellations are in reality
nothing more thau. the pérturitious of the soul which standing as it were in the vestibules of the

Procl. ‘ Vou. L. b
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adytum of deity, announce nothing pertaining to the ineffable, but only indicate her spontaneous

tendencies towards it, and belong rather to the immediate offspring of the first God, than to the first
itself. '

Hence, as the result of this most venerable conception of the supreme, when it ventures not
only to denominate the ineffable, but also to assert something of its relation to other things, it con-
siders this as pre-eminently its peculiarity, that it is the principle of principles ; it being necessary
that the characteristic property of principle, after the same mamer as other things, should not begin
from multitude, but should be collected into one monad as a summit, and which is the principle of
all principles. Conformably to this, Proclus, in the second book of this work® says, with match-
less magnificence of diction : “ Let us as it were celebrate the first God, not as establishing the
earth and the heavens, nor as giving subsistence to souls, and the generation of all animals ; for he
produced these indeed, but among the last of things ; but prior to these, let us celebrate him as
unfolding into light the whole intelligible and intellectual genus of Gods, together with all the
supermundane and mundane divinities

as the God of all Gods, the unity of all unities,
and beyond the first adyta,>—as more ineffable than all silence, and more unknown than all
essence,—as holy among the holies, and concealed in the intelligible Gods.”

The scientific reasoning from which this dogma is deduced is the following : As the priuciple of
all things is the one, it is necessary that the progression of beings should be continued, and that no
vacuum should intervene either in incorporeal or corporeal natures. It is also necessary that every
thing which bas a natural progression should proceed through similitude. In consequence of this,
it is likewise necessary that every producing principle should generate a number of the same order
with itself, viz. nature, a natural number ; soul/, oue that is psychical (i. e. belonging to soul); and
intellect, an intellectual number. For if whatever possesses a power of generating, generates simi--
lars prior to dissimilars, every cause must deliver its own form and characteristic peculiarity to its
progeny ; and before it generates that which gives subsistence to progressions far distant and
separate from its nature, it must constitute things proximate to itself according to essence, and con-
joined with it through similitude. It is therefore necessary from these premises, since there is one
unity the principle of the universe, that this unity should produce from itself, prior to every thing
else, a multitude of natures characterized by unity, and a number the most of all things allied to
its cause ; and these natures are no other than the Gods.

According to this theology therefore, from the immense principle of principles, in which all

' P.139. *i.e. The highest order of intelligibles.
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things causaily subsist, absorbed in superessential light, and involved in unfathomable depths, a
beauteous progeny of principles proceed, all largely partaking of the ineffable, all stamped with the
occult characters of deity, all possessing an overflowing fulness of good. From these dazzling sum-
mits, these ineffable blossoms, these divine propagations, being, life, intellect, soul, nature, and body
depend ; monads suspended from unities, deified natures proceeding from deities. Each of these
monads t00, is the leader of a series which extends from itself to the last of things, and which while
it proceeds from, at the same time abides in, and returns to its leader. And all these principles
and all their progeny are finally centered and rooted by their summnits in the first great all-compre-
hending one. Thus all beings proceed from, and are comprehended in the first being; all inteh
lects emanate from one first intellect ; all souls from one first soul ; all natures blossom from one
first nature ; and all bodies proceed from the vital and luminous body of the world. .. And lastly, all
these great monads are comprehended in the first one, from which both they and all their depending
series are unfolded into light. Hence this first one is truly the unity of unities, the monad of
monads, the principle of principles, the God of Gods, one and all things, and yet one prior to all.

No objections of any weight, no arguments but such as are sophistical, can be urged against this
most sublime theory which is so congenial to the unperverted conceptions of the human mind, that
it can only be treated with ridicule and contempt in degraded, barren, and barbarous ages. Igno-
rance and priestcraft, however, have hitherto conspired to defame those inestimable works," in
which this and many other grand and important dogmas can alone be found ; and the theology of
the Greeks has been attacked with all the insane fury of ecclesiastical zeal, and all the imbecil flashes
of mistaken wit, by men whose conceptions on the subject, like those of a man between sleeping
and Waking; have been turbid and wild, phantastic and confused, preposterous and vain.

Indeed, that after the great incomprehensible cause of all, a divine multitude subsists, co-operating
with this cause in the production and government of the universe, has always been, and is still admitted
by all nations, and all religions, however much they may differ in their opinions respecting the natare
of the subordinate deities, and the veneration which is to be paid to them by'man; and however
barbarous the”conceptions of some nations ou this subject may be when compared with those of
others. 'Hence, says the elegant Maximus Tyrius, « You will see one according law and assertion
in all the earth, that there is one God, the king and father of all things, and many Gods, sons of God,
ruling together with him. This the Greek says, and the Barbarian says, the inhabitant of the Continent,

" 1 Viz. the present and other works of Proclus, together with those of Plotinus, Porpbyry, Jamblichus,
Syrianus, Ammonius, Damascius, Olympiodorus, and Simplicius.
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and he who dwells near the sea, the wise and the unwise. And if you proceed as fur as to the utmost
shores of the ocean, there also there are Gods, rising very near to some, and setting very near to

”s3

others.”* This dogma, too, is so far from being opposed by either the Old or New Testament, that
it is admitted by both, though it forbids the religious veneration of the inferior deities, and enjoins
the worship of one God alone, whose portion is Jacob, and lsrael the line of his inheritance. The

following testimonies will, I doubt not, convince the liberal reader of the truth of this assertion.

In the first place it appears from the 32d chapter of Deuteronoimy, v. 8. in the Septuagint
version, that  the division of the nations was made according to the number of the angels of
God,” and not according to the number of the children of Israel, as the present. Hebrew text
asserts. This reading was'adopted by the most celebrated fathers of the Christian church, such as,
among the Greeks, Origen, Basil, and Clu'ysostom, and among the Latins, Jerom and Gregory.
That this too, is the genuine reading, is evident from the 4th chapter of the same book and the 19th
verse, in which it is said, ¢ And lest thou lift up thine eyes unto heaven, and when thou seest the
sun and the moon, and the stars, even all the host of heaven, shouldst be dsiven to worship them,
and serve them, which the Lord thy God hath divided unto all nations under the whole heaven”
Here it is said that the stars are divided to all the nations, which is equivalent to saying that the
nations were divided according to the number of the stars ; the Jewish legislator at the same time,
considering his own nation as an exception, and as being under the government of the God of Israel
alone. For in the following verse it is added, *“ But the Lord hath taken you (i. e. the Jews), and.
brought you forth out of the iron furnace, even out of Egypt, to be unto him a people of inheri--
tance, as ye are to this day.” By the angels of God therefore (in Deuteron. 32. v. 8.) the stars are
signified ; and these in the same book (chapter 17. v. 38.) are expressly called Gods; “ And hath
gone and served other Gods, and worshipped them, either the sun or moon, or any of the host of

”

heaven, which [ have not communded.” In the 3d chapter also, and the 24th verse, it is implied
in the question which is there asked, that the God of the Jews is superior to all the celestial and
terrestrial Gods : “ For what God is there in /eaven, or in earth, that can do according to thy
works, and according to thy might i’ As the attention of the Jews was solely confined to the
worship of the God of Abraham, Isaac, and Jacob, they but little regarded the powers whom they
conceived to be subordinate to this God, and considering all of them as merely the messengers of .

their God, they gave them the general appellation of angels ; though as we shall shortly prove from

¥ Eves 130 a¥ 1y Xaca y opopwyoy youoy xas Aoyoy, ‘071 Quog tig wavrwy Basihug nas wamg, x21 Broi oArss, Oiou waudec, curapyovreg
b1y, Tavra xas o Ay Aryus, xas o BagBagog Aeyss, xai o nEugwTng %as 0 OaAaTTIOf, Xas 0 CoPos xs 0 agepos, Kay smi Tou wiavoy ifng
7 ag wiorag, xanss iy oig oy anay evTi wyxou waka, Tog 3 xataduoune, Dissert. I. Edit. Princ,
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the testimony of the Apostle Paul, they were not consistent in confounding angels properly so
called with Gods. ~ '

But that the stars are not called Gods by the Jewish legislator as things inanimate like statues
fashioned of wood or stone, is evident from what is said in the book of Job, and the Psalms:
¢ Behold even the moon and it shineth not, yea the stars are not pure in his sight. How much
less man that is a worm, and the son of man which is a worm ” (Job. xxv. v. 5.and 6.) And,
¢ When I consider thy heavens, the work of thy fingers, the moon and the stars which thou hast
ordained ; what is man that thou art mindful of him, and the son of man that thou visitest him.”
(Psalm viii. v. 8. and 4.) It is evident therefore from these passages, that the heavens and the stars
are more excellent than man; but nothing inanimate can be more excellent than that which is
animated. To which may be' added, that in the following verse David says, that God has made
man a little lower than the angels. But the stars, as we have shown, were consideted by Moses as
angels and Gods; and consequently, they are animated beings, and superior to man.

Farther still, in the Septuagint version of verse the 4th of the 19th Psalm, God is said 0 Aave
placed his tabernacle in the sun, (ev vw 3\ edevo To oxpvwpa avrov) which is doubtless the genuine
reading, and not that of the vulgar translation, “ In them (i. e. the heavens) bath he set a taberna-
cle for the sun.” For this is saying nothing more of thé sun than what may be said of any of
the other stars, and produces in us no exalted conception of the artificer of the universe. But to say
that God dwells in the sun, gives us a magnificent idea both of that glorious luminary, and the deity
who dwells enshrined, as it were, in dazzling splendor. To which we may add in confirmation of
this version of the Septuagint, that in Psalm xi. v. 4. it is said, “ The Lord’s tkrone is in heaven.”
And again in Isaiah Ixvi. v. 1. ¢ Thus saith the Lord, the heaven is my throne, and the earth is my
footstool.” If therefore the heavens are the throne, and the sun the tabernacle of deity, they must
evidently be deified. For nothing can come into immediate contact with divinity without being
divine. Hence, says Simplicius,” ¢ That it is connascent with the human soul to think the celes.
tral bodies are divine, is especially evident from those, (the Jews) who look to these bodies through
preconceptions about divine/ natures. For they also say that the heavens are the habitation of God,
and the throne of God, and are alone sufficient to reveal the glory and excellence of God to those

who are worthy ; than which assertions what can be more venerable ¢

* In his commentary on the second book of Aristotle’s treatise On the Heavens,
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- Indeed, thatthe heavens are not the inanimate throne and residence of deity, is also evident from
the assertion in the 19th Psalm, « That the heavens declare the glory of God.” For R. Moses,
a very leamed Jew, says," ¢ that the word saphar, to declure or set forth, is never attributed to
things inanimate.” Hence he concludes, ¢ that the heavens are not without some soul, which, says he,
is no other than that of those blessed intelligences, who govern the stars, and dispose them into such
letters as God has ordained ; declaring unto us men by means of this writing, what events we are
to expect. Aud hence, this same writing is called by all the ancients chetab hamelachim, that is to
say, the writing of the angels.”

The Gods therefore, which were distributed to all the nations but the Jews, were the sun and
moon, and the other celestial bodies, yet not so far as they are bodies, but so far as they are aui-
mated beings. Hence the Hebrew prophets never reprobate and prohibit the worship of the stars .
as things which uneither see, nor hear, nor understand, as they do the worship of statues. Thus in
Deuteron. iv. and 28. “ And there ye shall serve Gods the work of men’s hands, wood and stone,
which neither see nor hear, nor eat, nor smell.” And the Psalmist, ¢ They have a mouth but
speak not, &c.” These, and many other things of the like kind are said by the prophets of the
Jews against the worship of images and statues, but never of the sun and moon, and the other
stars. But when they blame the worship of the heavenly bodies,‘ they assign as the cause
that the people of Israel are not attributed to them as other nations are, in consequence of
being the inheritance of the God that brought them out of the land of Egypt, and out of the house
of bondage. This is evident from the before cited passage in the 4th chapter of Deuteronomy, in
which it is said that the stars are divided unto all nations under the whole heaven but the Jews.

Indeed, as the emperor Julian® justly observes, ¢ unless a certain ethnarchic God presides over
every nation, and uunder this God there is an angel, a demon, and a peculiar genus of souls, sub-
servient and ministrant to more excellent natures, from which the difference in laws and manners
arises,—~unless this is admitted, let it be shown by any other how this difference is produced. For
it is not sufficient to say, “ God said; and it was done,” but it is requisite that the natures of
things which are produced should accord with the mandates of divinity. But I will explain more
clearly what I mean.  God, for instance, commanded that fire should tend upward, and earthly
masses downward ; is it not therefore requisite, in.order that the mandate of God may be accom-

-~ 1 Scc Gaffarel’s Unheard-of Curiosities, p. 391. 2 Apud Cyril.
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plished, that the former should be light, and the latter heavy? Thus also in a similar manner in
other things. Thus too, in divine concerns. But the reason of this is, because the buman race is frail
and corruptible. Hence also, the works of man are corruptible and mutable, and subject to all-various
revolutions. But God being eternal, it is also fit that his mandates should be eternal. And being

such, they are either the natures of things, or conformable to the natures of things. For how can
nature contend with the mandate of divinity? How can it fall off from this concord? If, there-

fore, as he ordered that there should be a confusion of tongues, and that they should not accord
with each other, so likewise he ordered that the political concerns of nations should be dis-
cordant ; he has not only effected this by his maudate, but has rendered us naturally adapted to this
dissonance. For to effect this, it would be requisite, in the first place, that the natures of those
should be different, whose political concerns among nations are to be different. This, indeed, is
seen in bodies, if any one directs his attention to the Germans and Scythians, and considers how
much the bodies of these differ from those of the Lybians and Ethiopians. Is this therefore, a
mere mandate, and does the air contribute nothing, nor the relation and position of the region with
respect to the celestial bodies ?”

Julian adds, “ Moses, however, though he knew the truth of this, concealed it; nor does he

ascribe the confusion of tongues to God alone. Tor he says, that not only God descended, nor one .

alone with him, but many, though he does not say who they were. But it is very evident, that he
conceived those who descended with God to be similar to him. If, therefore, not the Lord only,
but those who were with him contributed to this confusion of tongues, they may justly be consi-

dered as the causes of this dissonance.”

In short, that the heavens and the celestial bodies are animated by certain divine souls, was not
only the opinion of the ancient poets and philosophers, but also of the most celebrated fathers of
the church, and the most learned and acute of the schoolmen. Thus for instance, this is asserted

by Jerom in his exposition of the 6th verse of the first chapter of Ecclesiastes. And by Oriéen in

“his book On Principles, who says that the heavenly bodies must be animated, because they are said

to receive the mandates of God, which is only consentaneous to a rational nature. This too is
asserted by Eusebius in his Theological Solutions, and by Augustine in bis Enchiridion. Among
the schoolmen too, this was the opinion of Albertus Magnus in his book De quatuor Comquavis ;
of Thomas Aquinas in his treatise De Spiritualibus Creaturis ; and of Johaunes Scotus Super
Secundo Sententiarum. ' To these likewise may “be added, the most learned Cardinal Nicolaus

Cusanus.  Aureolus indeed strenuously contends for the'truth of this opinion, and does not even
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think it improper to venerate the celestial bodies with outward worship (dulie cultu) and to implore
their favour and assistance. ~And Thomas Aquinas says, that he has no other objection to this
than that it might be the occasion of idolatry. Hence, though it may seem ridiculous to most of
the present time, that divine souls should be placed in the stars, and preside over regions and cities,

tribes and people, nations and tongues, yet it did not appear so to the more intelligent Christians
of former times, ‘

I had almost forgotten however the wisest of the ancient Christians, but as he was the best of
them, I have done well in reserving him to the last; and this is no other than the Platonic bishop
Synesius. This father of the church therefore, in his third hymn, sings as follows:
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ToOX(H Cygm
70, T¢ Xudyen
Yevos Newawy,
egyx ta byyray
xgupaiaiy odoig
Biavicaopavoy,
sy Peornia.
Yuxe T axiums,’
xou xAfvopeva

& melayavyels
cbovioug oyxoug.

viz. ¢ Thee, father of the worlds, father of the ®ones,* artificer of the Gods, it is holy to praise.
Thee, O king, the intellectual Gods sing, thee, O blessed God, the Cosmagi, those fulgid eyes, and
starry intellects, celebrate, round which the illustrious body [of the world] dances. All the race of
the blessed sing thy praise, those that are about, and those that are in the world, the zonic Gods,
and also the azonic,” who govern the parts of the world, wise itinerants, stationed about the illus-
trious pilots [of the universe,] and which the angelic series pours forth. Thee too, the renowned
genus of heroes celebrates, which by occult paths pervades the works of mortals, and likewise the
soul which does not incline to the regions of mortality, and the soul which descends into dark terres-
trial masses.” ‘ '

In another part also of the same hymn, he informs us that he adored the powers that
preside over Thrace and Chalcedon.

Ixerevoa Osovg,

dgnamgas odos
yoripor Ogyxng

' What these are will be shortly explained, when we come to speak of the Apostle Paul.

* Synesius does not here speak conformably tothe Chaldean theologists, from whom he has derived these ap-
pellations. For the fwvais and the awm, are acoording to them Gods, the former being the divinities of the stars,
and the latter forming that order of Gods which is called by Proclus in the sixth book of this work amorveeg, k-
berated. Both these orders therefore, are superior to the angelic series. ‘This unscientific manner however of calling
hath the highest and lowest divine powers by the common name of .angels, is not peculiar to Synesius and the
Jews, but to all the fathers of the church, and all the Christian divines that succeeded them. '

Proc. Vor.I. c
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i. e. “ I have supplicated the ministrant Gods that possess the Thracian soil, and also those that,
in an opposite direction, govern the Chalcedonian land.”

And in the last place he says (in Hymn I.)
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The substance of which is, “ that incorruptible intellect which is wholly an emanation of divinity,
is totally diffused through the whole world, convolves the heavens, and preserves the universe with
which it is present distributed in various forms. That one part of this intellect is distributed
among the stars, and becomes, as it were, their charioteer ; but another part among the angelic
choirs; and another part is bound in a terrestrial form.”

I confess I am wholly at a loss to conceive what could induce the moderns to controvert the
db,gma, that the stars and the whole world are apimated, as it is an opinion of infinite antiquity, and
is friendly to the most unperverted, spontaneous, and accurate conceptions of the human mind.
Indeed, the rejection of it appears to me to be just as absurd as it would be in a maggot, if it
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were capable of syllogizing, to infer that man is a machine impelled by some external force when
he walks, because it never saw any animated reptile so large.

The sagacious Kepler, for so he is called even by the most modem writers," appears to have had
a conception of this great truth; but as he was more an astronomer than a philosopher, he saw this
truth only partially, and he rather embraced it as subservient to his own astronomical opinions, than
as forming an essential part of the true theory of the universe. But from what I have seen of the
writings of Kepler, I have no doubt, if he had lived in the time of the Greeks, or if he had made
the study of the works of Plato and Aristotle the business of his life, he would have become an
adept in, and an illustrious and zealous champion of their philosophy. Kepler then (in Harmo-
nices Mundi, lib. 4, p. 158) says, “ That he does not oppose the dogma, that there is a soul of the
universe,. though he shall say nothing about it in that book, He adds, that if there is such
a soul, it must reside in the centre of the world, which, according to him, is the sun, and
from thence by the communication of the rays of light, which are in the place of spirits in
an animated body, is propagated into all the amplitude of the world.”* In the following passages
also he confidently asserts that the earth has a soul. For he says,  That the globe of the earth is
a body such as is that of some animal ; and that what its own soul is to an animal, that the éublunary
nature which he investigates will be to the earth.”” He adds, ¢ That he sees for the most part
every thing which proceeding from the body of an animal testifies that - there is a soul‘in it,
proceeds also from the body of the earth. For as the animated body produces in the super-
ficies of the skin hairs, thus also the earth produces [on its surface] plants and trees ; and as in the
former lice are generated, so in the latter the worms called eruce, grasshoppers, and various insects
and marine monsters are produced. As the animated body likewise produces tears, mucus, and the
recrement of the ears, and sometimes gum from the pustules of the face, thus also the earth pro-

! Dr. Gregory, in the 70th proposition of,the first book of bis Elements of Astronomy, ssys of Kepler, “ That his
archetypal ratios, geometrical concinnities, and harmonic proportions, show such a force of genius as is not to be found
inany of the writers of physical astronomy before him. SOthatJeremin_hme,avuycmpemtjudgcoﬂhaem
ters, though a little averse to Kepler, in the beginning of his astronomical studies, after having in vain tried others,
entirely falling in with Kepler's doctrine and phrysical reasons, thus addresses his reader: Kepler is & person whom I may '

Justly admire above all mortals beride: I may call him great, divine, or cven something more ; since Kepler is to be valued
above the whole tribe of philosophers, Him alone let the berds sing of —Him alonc let the philesophers read ; being satisfled
of this, that ke who has Kepler has all things.®

I quote this passage, not from thejmtnenofthcencomiumitconuiu;foritilextnngut,mdbyno means true;
but that the reader may see what an exalted opinion some of the greatest of the moderns have had of the geniug of
Kepler.

* ¢ Et primum quidem de anima totius universi etsi non repugno, nihil tamen hoc libro IV. dicam. Videtor enim (si
est talis aliqua) in centro mundi, quod mihi sol est, residere, indeque in omnem ejus amplitudinem commercio radioram
lucis, qui sint loco spiritvum in corpore animali propagari.” :

$ ¢« Denique terrm globus tale corpus erit, quale est alicnjus animalis : c(wdquenimali est sua anima, hoc erit telluri
hzc, quam quzrimus, natara sublunaris.” '
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duces amber and bitumen. As the bladder too produces urine, thus likewise mountains pour forth
rivers. And as the body produces excrement of a salphureous odour, and crepitus which may also
be inflamed, so the earth produces sulphur, subterranean fires, thunder, and lightning. And as in
the veins of an amimal blood is generated, and together with it sweat which is ejected out of the
body, so in the veins of the earth, metals, and fossils, and a raimy vapour are generated.”’ Amd in
cap. 7, p. 162, after having shown that there is in the earth the sense of touchimg, that it respives, and
is subject in certain parts to languors, and internal vicissitudes of the viscera, and that subterrenewn
heat proceeds from the soul of the earth, he adds, *“ That a certam image of the zodiac i resplead-
ent in this soul, and therefore of the whole firmament, and is the bond of the sympathy of thimgs

”s

celestial and terrestrial.

Bishop Berkeley also was by wo means hostile to this opimion, that the world is one great
animal, as is evident from the following extract from his Siris, (p. 181).

<« Blind fate and blind chance are at'bottom much the same thing, and one no more intelligible
than the'other. ‘Such is'the mutial relation, connection, motion, and sympathy of the parts of this
world, that they seem, as it were, animated and held together by one soul : and such is theirharmony,
order, and regular course, as shows the soul to be governed and'directed by a mind. It was an opinion
of Yemote antiquity ‘that the world was un animal. If we may trust the Hermaic writings, the
Zgyptians thought all things did partake of life. This opinion was also ao’general and current
among the Greeks, that Plutarch asserts all others held the world to be an animal, and governed by
providence, except Leucippus, Democritus, and Epicurus. And although an animal containing
all bodies within itself, could not be touched or sensibly affected from without ; yet it is plain they
attributed to it an inward sense and feeling, as well as appetites and aversions ; and:that from all
the various tones, actions, and passions of the universe, they supposed one symphony, one animal

act and life to result.

¢ Tamblichus declares the world to be one animal, in which the parts, however distant each from
other, are nevertheless related and conuected by one common nature. And he teaches, what is

* % Videbam pleraque omnia, que ex corpore animantis provenientia, testantur animam in illo inesse, provenire
etiam ex tellaris corpore. Ut enim corpus in cutis superficie pilos, sic terra plantas arboresque profert; inque iis ibi
pediculi, hic eruce, cicadz, variaque insecta et monstra maripa nascuntur : et ut corpus lachrymas, blennam, aurinmque
recrementa, est ubi et gummi ex faciei pustulis, sic tellus electrum, bifumen: utque vesica urivam, sic montes flumina
fandunt; etut corpus exerementam sulphurei odoris, crepitusque, qui etiam inflammari possunt, sic terra sulphur, igues
subterraneos, tonitrua, folgura: utque in venis animantis gemeratur sanguis, et cum eo sudor, extra corpus ejectus;
sic in venis terrse, metalla et fossilia, vaporque pluvius.”

2 « Relucet igitur in anima telluris imago qusdam circoli sodiaci sensibilis, totinsque adeo firmamenti, vinculum
sympathis rerum celestinm ot terrestriom.”
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alse a received notien of the Pythegoreans and Platonics, that there is no chasm in nature, but a
chain or soale of beiugs rising by gentle uninserrupted gradations from the lowest to the highest,
each nature bewg informed avd perfected by the participation of a highes. As air becomes
igneous, se the purest fre becames apimal, and the animel soul becomes intellectual, which is to be
wadarstood, not of the change of eme nature iuto snother, but of the connection of different natures,
each lower nature being, aceording to thase philosophers, as it were, a receptacle or subject for the
wext abowe it to reside and act in.

« It is also the docwrine of Platosic philosophess, that intellect is the very life of living things,
the first principle and exemplar of all, from whence, by different degrees, are derived the inferior
classes of life ; first the rational, then the sensitive, after that the vegetable, but so as in the rational
animal there is still somewhat intellectual, again in the sensitive there is somewhat rational, and in
the vegetable somewhat sensitive, and lastly in mixed bodies, as metals and minerals, somewhat of
vegetation. By which means the whole is thought to be more perfectly connected. Which doc-
trise implies that all the faculties, instincts, and motions of inferior beings, in their several
reapective subardinations, are derived from, and depend upon intellect.

¢« Both Stoics and Platonics held the world to be alive, though sometimes it be mentioned as a
seutiont animal, sometimes as a plant or vegetable. But in this, notwithstanding what has been
surmised by some learmed men, there seems to be no atheism. For so long as the world is sup-
posed o be quickened by elementary fire or spirit, which is itself animated by soul, and directed
by understanding, it follows that all -parta thereof originully depend upon, und may be reduced
unto, the sume indivisible stem or principle, to wit, a supreme mind ; which is the concurrent
doctrine of Pythagoreans, Platonics, and Staics.”

Compare now the Newtonian with this theory, that the heavenly bodies are vitalized by their
informing souls, that their orderly motion is the result of this vitality, and that the planets move
harmonically round the sun, not as' if urged by a centripetal force, but from an animated tendency
to the principle and fountain of their light, and from a desire of partaking as largely as possible of
his influence and power. 1o the former theory all the celestial motions are the effect of violenee,
in :the latter they ase all natural. The former is attended with insuperable difficulties, the latter,

- when the principle on which it is founded is admitted, with none. Aund the former is unscientitic
and merely hypothetical ; but the latter is the progeny of the most accurate science, and is founded
on the most gennine.and unpasverted conceptioss of ‘the human mind.
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I have said that I should prove from the testimony of the Apostle Paul, that the Jews were not
consistent in confounding angels properly so called with Gods. ‘And this appears to me to be evident
in the first place from the following passage in Hebrews ii. v. 3. micres vooupey xamyeriolas rovg asavas
enpars Oeov, aig 7o py ex Gauvopsvay ta BAewouova yeyovevas. This in the English version is erro-
neously rendered ; ¢ Through faith we understand, that the worlds were framed by the word of
God, so that things which are seen, were not made of things which do appear.” I say this is erro-
neously translated, because in the first place, the worlds is evidently a forced interpretation of
asavag ; and even admitting it is not, leaves the passage very ambiguous, from the uncertainty to
what worlds Paul alludes. 1f we adopt ages, which is the general sense of the word in the New
Testament, we shall indeed avoid a forced and ambiguous interpretation, but we shall render the
meaning of the Apostle trifling in the extreme. For as he has elsewhere said, ¢ that all things
were framed by the word of God,” what particular faith does it require to believe, that by the
same word he framed the ages ?

In the second place, from the definition of faith, given in the first verse of this chapter, that it is
“ the evidence of things not seen,” it is clear, that Paul is s[;eaking in this passage of something
invisible.  Since then aswvas is neither worlds nor ages, what shall we say it is? 1 answer, the
eones of the Valentinians. And agreeably to this, the whole passage should be translated as
follows: “ By faith we uﬁdemand, that the @ones were framed by the word of God, in order that
things which are seen, might be generated from such as do, not appear (i. e. from things invisible).”
Every one who is much conversant with Greek authors, must certainly be convinced that eig vo
means in order that ; and Bishop Pearson translates as I have done the latter part of this verse.

Now we learn from the second book of Irenzus against the heretics, that according to the
Valentinians, all created things are the images of the #ones, resident in the pleroma, or fulness of
deity. And does it not clearly follow from the above version, that according to Paul too, the
wones are the exemplars of visible or created things? To which we may add, that this sense of
the passage clearly accords with the assertion that “ faith is the evidence of things not seen.” For
here the things which do not appear are the eones; these, according to the Valentinians, subsisting
in ‘eity. So that from our version, Paul might say with great propriety, that  we understand by
faith, that the zones were framed by the word of God, in order that things which are seen, might be
generated from such as do not appear,” for this naturally follows from his definition of faith.

I farther add, that among these cones of the Valentinians were vous, Sulos, oryn, arndsia, copia,
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i. e. intellect, a profundity, silence, truth, and wisdom, which as Gale well observes in his notes on
Iamblichus de Mysteriis, &c. prove their dogmas to be of Chaldaic origin. For these words per-
petually occur in the fragments of the Chaldaic oracles. And the middle of the Chaldean intelli-
gible triad is denominated aswv om,’ i.e. efernity, and is also perfectly conformable to the
. theology of Plato, as is very satisfactorily shown by Proclus in the third book of the following
work. According to the Chaldeans thérefore, the @ones are Gods; and considered as the exem-
plars of the visible universe, they are analogous to the ideas of Plato, which also are Gods, as is
evident from the Parmenides of that philosopher.* According to Paul too, as the ones are the
fabricators of the visible world, they must be beings of a much higher order than angels, and con-
sequently must be Gods; productive power being one of the great characteristics of a divine
nature.

Agan, in the Epistle to the Ephesians, chap. i. v. 21. Paul says that God has exalted Christ
“ far above every principality, and power, and might, and dominion,” vwegavw waons agyms xa
. eckougias, xas Suvapens xas xvgioryros. Andin the 6th chapter and 12th verse he conjoins with princi-
palities and powers, the rulers of the world, i. e. the seven planets, xgos Tas agxas, Tgos Tas efov-
oias, Tgos Tas xoopoxgatogas. Augustin® confesses that he is ignorant what the difference is
between those four words, (principality, power, might, and dominion,) in which the Apostle Paul
seems to comprehend all the celestial society. “ Quid inter se distent quatuor illa vocabula,
quibus universam ipsam ccelestem societatem videtur Apostolus esse complexus, dicant qui possunt, ‘
si tamen possunt probare quod dicunt ; ego me ista ignorare fateor.” Ignatius also (in Epist. ad
Trallianos) speaks of the angelic orders, the diversities of archangels and armies, the differences of
the orders characterised by might and dominion, of thrones and powers, the magnificence of the
aones,* and theé transcendency of Cherubim and Seraphim,” xas yag eyw ov xaf’ o, 1 dedepars, xas
durapess vosiw va emougana, xxs Tag ayyehixas Tafeg, xas Tag TOY agxayyiAoy xas oTeatioy efaAiayas,

' Mm begins the ‘lixth book of the following work with observing that he has celebrated in the preceding book the
hebdomadic won of the intellectual Gods, The @ones therefore, though the cause of them exists in the intelligible, pro-
perly belong to the intellectual order; and the Demiurgus or artificer of the universe subsists at the extremity of that
order. But the de.mmrgm according to Orpheus, prior to the fabrication of the world absorbed in himself Phanes the
exemplar of the universe. Hence he became fall of ideas of which the forms in the sensible universe are the images. And
as all intellectual natures are in each, it is evident that things which are seew were generated the invisi

risid
conformably to the assertion of Paul. d from il emet

* I refer the reader who is desirous of being fully convinced of this to the notes accompanying my trauslation of that
dialogue, in vol. S of my Plato.

3 Ad Laurentium, c, 58.

¢ Here we see the @ones are acknowledged by Irenmus to be beings of an order superior to angels.
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Suvamsoow Te xas xvgioTHTY iaPopas, Sgovew Te xau sEousuy KugAmyas, auovey Be pEyRAOTYTHS, Tow TE
X1g00Bus xau cugaiis Tas viagoxms.

The opinion of Grotius* therefore, is highly probable, that the Jews obtained the names of
Powers, Dominations, and Principalities, from their ﬁabyloﬁc captivity; and Gale in lns notes on
Tamblichus® says, that certain passages of Zoroaster and Ostanes cited by the author of Arithm.
Theolog. confirm this opinion of Grotius. Indeed, the appellation of agyas principles, which are
the first of the four powers mentiowed by Paul, was given by the Chaldeans to that order of Gods
called by the Grecian theologists supermundane and assimilative, the natare of which is unfolded
by Proclus in the sixth book of the following work ; and Proclus in the fourth book of his MS.
Commentary On the Parmenides of Plato shows that the order of Gods denominated yonres xay
vosgag, tntelligible and at the same time intellectual, is according to the Chaldean oracles® princi-
pally characterized by domination.~ In proof of this, the two following oracles are cited by him,
the first, concerning the empyrean, and the second concerning the material Synoches.*

Tosg 31 wugos voegou vosgols *gNa TGy axavre
Eixafe Sovarvovra, wargos wedynids Bovay.

i. e. « All things yield ministrant to the intellectual presters of intellectual fire, through the per-
suasive will of the father.” And :

ar xas VAaIoIS oda Soulsues Zuvoxeuss.
i.e. ¢ But likewise such asare in subjection to the material Symoches.”

Farther still, Paul in the Epistle to the Romans, chap. viii. v. 38, says, “ For 1 am persuaded
that neither death nor life, nor angels, nor principalities, nor powers, nor things present, ner things
to come, nor height, nor depth, nor any other creature, shall be able to separate us from the love
of God, &c.” From this arrangement therefore, it is evident that priacipalities and powers are
not the same with angels ; and as according to Paul they are beings so exalted, that in his Epistle

i
' Ad Cap. 18. Matthei.
+ De Myst. p. 206"
3 See my Collection of these Oracles in the old Monthly Magasise.
4 The Synoches form the second triad of the intelligible, and at the same time intellectual erder of Gods.
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to the Ephesians, he could not find any thing more magniﬁcent to say of Christ, than that he
" is raised even above them, it follows that they must be Gods, since they are superior to the angelic
order. It is remarkable too, that he coarranges height and depth (vywpa xai Babos) with principali--

ties and powers ; and Bullos is one of the zones according to the Valentinians.

1o the first Epistle to the Corinthians likewise, chap. viii. v. 5. Paul expressly asserts that there
is a divine multitude. For he says,  Though there be that are called Gods, whether in heaven or
in earth, (as there be Gods many and Lords many ;)” in the parenthesis of which verse, it is incon-
trovertibly evident that he admits the existence of a plurality of Gods, though as well as the
heathens he believed that one God only was supreme and the father of all things. Nor am I sings-
lar in asserting that this was admitted by Paul. For the Pseudo-Dionysius the Areopagite in the
second chapter of bis treatise On the Divine Names observes concerning what is here said by Paul
as follows : ¢ Again, from the deific energy of God, by which every thing according to its ability
becomes deiformn, many Gods are generated ; in cousequence of which there appears aud is said to
be a separation and multiplication of the one [supreme] God. Nevertheless, God himself, who is
the chief deity, and is superessentially the supreme, is still one God, remaining impartible in the
Gods distributed from him, united to himself, nnmingled with the many, and void of multitude.”

“And he afterwards adds, ¢ that this was in a transcendent manuner understood by Paul, who was
the leader both of him and his preceptor, to divine illumination,” in the above cited verse. And,
“ that in divine natures, unions vanquish and precede separations, and yet nevertheless they are
united, after the separation which doesnot in proceeding depart from the one, and is unical.”* Paul
therefore, according to this Dionysius, considered the Gods, conformably to Plato ami the best of
his disciples, as deiform processions from the one, and which at the same time that they hafve a dis-
tinct subsistence from, are profoundly united to their great producing cause. Dionysius also
employs the very same expression which Proclus continually uses when speaking of the separation
of the Gods from their source ; for he says that the divine multitude avexgoiryros Tov evos, i. e. does
not depart from, but abides in the one. Hence Proclus in the fifth book of bis MS. Commentary
On' the Parmenides of Plato, speaking of the divine unities says, * Whichever among these you
assume, it is the same with the others, because all of them are in each other, and are rooted in the

' Maliy 7y of aveey Hrwon, 1w nava durapuy sxacrev drendes ey wodduwy yiyvopnn, doxss puay 1ives was Aryevas sov rrog frov Siangton
2 wAawragiaTasst 1971 i swdey wreove -éx_wnc ums uwepliog UTepVeIe, g Brog, MATFITTC 1Y TOIS LANIETONG, WPRAITS 12 UTY, etk TOIg
worhag mpasyne xai axIOUVTOr. Kai $ouTo URIpPUNG ivranaas o Xeiveg wuwy xmt Tov uadnyiuerss sws Ty OQuay porsdoniay Rupaywyss,
o wohvg va uia, To puwg Tou Moo poy, Ta 31 pnowr liacTinug 1Y Toig ipeis avTey ypappaes, Kai yap nwig ues Aryoprres boos, uvs oy
oupar, 1Ts X ymg, xAe——Kas yup omi ey Quwy ai tvxeng Ty Disxpiowy mATOURS Kal Npeavapy suei, xst ovdy wrTey 1T
NI, NS (TR THY FIV (Vo5 MYIPTATOY X34 NGy Jiangiouy.

Proc. - You L d
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one.. For as trees by their summits .(i. e. their roots) are fixed . the earth, and through these are:
carthly; after the same: manner also diviie natures are rooted by their summits in the one, and each
of -thenv is a unity and one, through unconfased union withthe one itself.” Hy yag av Tovray Ax-
" Brus, ™IV acorny Taug alAaug Aapfavess, diots Iy waces xes o eAMpAaIS eios, Xoh ovepgilovras o . Kalamee
yag ta devdpa Tasg eavtay xogudais evidouvran ™ YN, Xtk ETTH YMiva XAT" EXEIVALS, TOV AUTOY Tpomoy Xou Ta deice
Ty 0aUTIN aXQOTRITY ‘eveppilTol T €Y1, X&b EXAGTOY QUTWY VS 0TI, Xat oY, Sl THY FPOSTO & agUyXUTor
vy °

This ‘Diouysius, who certainly lived posterior to Proclus, because he continually borrows from
his* works, barbarously confounding that scientific arrangement of these deiform piocessions
fromy the one, which is so admirably ‘unfolded by Proclus in the followiug work, "classes
them as follows. The first order, according to him, consists of Seraphim, Cherubim, and
Thrones. The second of the divine essences characterized by dominioh, might, and power.
Ard the third of Principalities, Archangels, and Angels. Hence he has transferred the character-
istics' of the intelligible triad of Gods to Seraphim, Cherubim, and Thrones.. For symmetry,

truth, and beauty, which characterize this triad, are said by Plato in the Philebus to subsist:

in the vestibule of the good ; (exi pav vois Tov aryalbon yuy ndy wgobuposs epecraves) and Dionysius says*
of his first order that “it is as it were arranged in the vestibules of deity.” Goodness, wisdom,:

and - beauty also, are shown by Proclus in the third book of the following work to belong to the-

mtelligible triad ; gooduess to its summit, wisdom to the middle of it, and bequty to its extremity.
And ‘Dionystus says, that a.cording to the Hebrews, the word Cherubim signifies @ multitude of

knowledge, or an effasion of wisdom, Tny 3 xsgooBip epdawesv, xrnlos yvavews, 4 xvow codixg. The -

characteristics of the Gods called voyros xas voepos tntelligible and at the same -time intellectual,

and of the Gods that are vospas intellectual alone, he appears to have transferred to his middle triad -
which is characterized by dominion, might, and power. And he bag adapted his third triad consist- -

ing of Principalities, Archangels, and Angels, to the supermundane, liberated, and mundane
orders of Gods. For the supermundane Gods are called by Proclus in the sixth book of the fol-
lowing work apxas Principalities, or rulers, which is the word employed by Dionysius and Paul.
‘And the mundane Gods are said by Proclus (in Parmenid.) to be the sources of a winged life, and

angels are celebrated by Dionysius as having wings. Hence it is evident that Dionysius has accom-

modated the peculiarities of the different orders of Gods to the nine orders which he denominates' _

celestial powers ; and his arrangement has been adopted by all succeeding Christian theologists.

P Taig mpwraig ovoiais, ai kit oY ouGIoRIY BUTWY Quczpyiar sdpuparvar, xas oty oy w;08Upaig aUTNE TITRYUINEI MaoH 1Y GopUTIL
xas oparng urtpSemuias yiyovviag SUTaisiwg, wg exaeY ainTioY wres xas xaTe Ray opoudy w1 wjapyiar, De Ceelest. Hierarch.
cap. 7.
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Vestiges therefore of the theplogy of Platousy besean both.in the Jewish.and Christian religion;
and in a similar manner, 8 resemblance in. the religions.of -all other nations.to it might be- easily
pointed out, and its universality be clearly demonstrated. Omitting however, a discussion of. this
kind for the present, I shall farther observe respecting .this theology, thut the deification of dead

‘men, and; the worshipping men as Gods form no.part of it when it is considered - accarding to its

. vgenyine purity. Numerous instances of the truth of this/might be adduced,:but I shall.mention for
.this-puspose, as umexceptionsble witnesses, the-writings of . Plato, the Golden Pythagoric verses,’
«and, the treatise of Plutarch On Isis and Osiris. -All the works of . Plato indeed, evinoe the teuth
- of thissposition, but this is: particularly manifest from bis Laws. The Goldes verses order, that-the
immortal Gods be honoured first as they are disposed by law ; afterwards the_ illustrious, Heraes,
under which appellation, the author of the verses comprehends ‘also.angels:end -deemons, properly
.80 called : and in the last place the terrestrial demens, i. €. such good men:as transcend i virtue the

. vest of mankind. But to honour the Gods as they are sisposed by: law, is, as Hieroclea obserwes, to
reverence them as they are arranged by their fabricator and fathet ;. and this is.to- honour themwas

" beings superior to man. Hence, to henour men, howeves excellent they may be; as Gods, isnot to
) honour the Gods according to the rank in which they are placed by their Creator, for it is con-
founding the divine with the human nature, and is thus-acting directly contrary to the Pythagorie

t «Diogenes Laertius says of Pythagoras, That he charged his disciples not to give equal degrees of Ronour to the
Gods and heroes. Herodotus (in Euterpe) says of the Greeks, That they worshipped Hercules two ways, one as an
- immortal deity and so.they sacrificed to bim: and amother as a Heroy and so they celcbrated his memory. »lsecrates
(Encom. Helen.) distinguishes between the honours of herces and Gods, when he speaks of Menelaus
and Helena. But the distinction is no .where more fully expressed than in the Greek inscription upon
the statue of Regilla, wife to Herodes Atticus, as Salmasius thinks, which wae set up. in his temple
at Triopium, and taken from the statue itself by Sirmondus; where it is said, 1%t sie Rad neither thg
Konour of a mortal, nor yet that which was proper to the Gods : svdt supa bmroig, atap ovds Groizer spaa, It seems by
the inscription of Herodes, and by the testament of Epicteta extant in Greek in the Collecsion of Inscriptiens,
that it was in the power of particular families to keep festival days in honour of some of their own family, and to
give Acroical honours to them, In that noble inscription at Venice, we find threc days appointed every year to
be kept, and a confraternity established for that purpose with the laws of it. The first day to be observed in
honeur of the Muses,-and sacrifices to be offered to them as deities. The second and third days in bogour of the
heroes of the family ; between which honour and that of deitiee, thcy shewed the difference by the distance of
time beuwween them, and the preference given to thie other. But wherein soever the difference lay, that there was
a2 dutinction aclmowledged among them appears Ly this: paseage of Valerius in his excellent oration- extant in
Dionysius Halicarnass. Aatiq. Rom. lib. 11. p. 696. I call, says he,the Gods to wilness,whosa temples and allarsour
family has worshipped with common sacrifices; and nest after them, I call the Genii of our aucestors, to whom
we. give divripag wipns, the second honours wext to the Gods,as Celsus calls those ta¢ x;oomovong viuag the dus
honours that belong to the lower demons. From which we take notice, that the Heathens did not confound all
degrees of divine worship, giving to the lowest object the same which they supposed to.be due to the celestial
deities, oc the supreme God. So that if the distinction of divine worship will excuse from idolatry, the:Heathens
were not to blame for it.” See Stiflingfleet’s answer to a book entitled Catkolics no Idolaters, ps 510, 518, &c.
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precept. Plutarch too in his above-mentioned treatise most forcibly and clearly shows the impicty
of vjqorshipping men as Gods, as is evident from the following extract :

¢ Those therefore, who think that things 'of this kind [i. e. fabulous stories of the Gods as if they
were men] are but so many commemorations of the actions and disasters of kings and tyrants, who
through transcendency in virtue or power, inscribed the title of divinity on their renown, and after-
wards fell into great calamities and misfortunes, these employ the most easy method indeed - of
eluding the story, and not badly transfer things of evil report, from the Gods to. men; and they
are assisted in so doing by the narrations themselves. For the Egyptians relate, that Hermes was
as to his body, with one arm longer than the other; that Typhon was in his complexion red; but
Orus white, and Osiris black, as if they bad been by nature men. Farther still, they also. call
Osiris a commander, and Canopus a pilot, from whom they say the star of that name was denomi-
nated. The ship likewise, which the Greeks call Argo, being the image of the ark of Osiris, and
which therefore in honour of it is become a coustellation, they make to ride not far from Orion and
the-Dog ; of which they consider the one as sacred to Orus, but the other to Isis.

¢ 1 fear, however, that this [according to the proverb] would be to move things immoveable, and
to declare war, not only, as Simonides says, against a great length of time, but also against many
pations and families of mankind who are under the influence of divine inspiration through piety to
these Gods; and would not in any respect fall short of transferring from heaven to earth, such great
and venerable names, aad of thereby shaking and dissolving that worship and belief, which has been
implanted in almost all men from their very birth, would be opening great doors to the tribe of
atheists, who convert divine into human concerns ; and would likewise afford a large license to the
impostures of Euemerus of Messina, who devised certain memoirs of an incredible and fictitious
mythology," and thereby spread every kind of atheism through the globe, by inscribing all the
received Gods, without any discrimination, by the names of generals, naval-captains, and kings,
toho lived in remote periods of time. He further adds, that they are recorded in golden characters,
in a certain country called Pancho#, at which neither any Barbarian or Grecian ever arrived,
except Euemerus alone, who, as it seems, sailed to the Panchoans and Triphyllians, that neither
have, nor ever had a béing. And though the great actions of Semiramis are celebrated by the
Assyrians, and those of Sesostris in Egypt ; and though the Phrygians even to the present time, call

¥ Both Arnobius therefore and Minucius Felix wcre very unfortunate in quoting this impostor to prove that
the Gods of the ancients had formerly been men. Vid. Arnob. lib. 4. Adversus Gentcs, ct Minucii Felicis
Octavo. p. $50. 8vo. Parisiis, 1605. .
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all splendid and admirable actions Manic, because a certain person named Manis who was one of
their ancient kings, whom some call Masdes, was a brave and powerful man; and farther still,
though Cyrus among the Persians, and Alexander among the Macedonians, proceeded in their vic-
tories, almost as far as to the boundaries of the earth, yet they only retain the name of good kings,

and are remembered as such, [and not as Gods.]

“ But if certain persons, inflated by ostentation, as Plato says, having their soul at one and the
same time inflamed with youth and ignorance, have\insolently assumed the appellation of Gods, and
had temples erected in their honour, yet this opinion of them flourished but fur a short time, and
afterwards they were charged with vanity and arrogance, in conjunction with impiety and lawless

conduct ; and thus,

Like smoke they flew away with swift-pac’d fate.

And being dragged from temples and altars like fugitive slaves, they have now nothing left
them, but their monuments and tombs. Hence Antigonus the elder said to one Hermodotus, who
. had celebrated him in his poems as the offspring of the sun and a God, ‘he who empties my
close-stool-pan knows no such thing of me.” Very properly also, did Lysippus the sculptor blame
Apelles the painter, for drawing the picture of Alexander with a thunder-bolt in his hand, whereas
he had represented him with a spear, the glory of which, as being true and proper, nv time would

take away.”

In another part of the same work also, he admirably reprobates the impiety of making the Gods
to be things inanimate, which was very common with Latin writers of the Augustan age, and of the
ages that accompanied the decline and fall of the Roman empire. But what he says on this sub-

ject is as follows :

« In the second place, which is of still greater consequence, men should be careful, and very
much afraid, lest before they are aware, they tear in pieces and dissolve divine natures, into blasts
of wind, streams of water, seminations, earings of land, accidents of the earth, aud mutations of
the seasons, as those do who make Bacchus to be wine, and Vulcan flame. Cleaathes also some-
where says, that Persephone or Proserpine is the spirit or air that passes through (¢spoueroy) the
fruits of the earth, and is then slain, (¢povevopevor.) And a certain poet says of reapers,

Then when the youth the limbs of Ceres cut.
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" For these men'do not in any respect differ from those who conceive the sails, the cables, and the
anchor of a ship, to be the pilot, the yarn and the web to be the weaver, and the bowl, or the
- -mead, or the ptisan, to.be the physician. But they also produce dire and atheistical opinions, bi
.- giving the names of Gods to natures and things deprived: of sense and soul, and that are necessarily
destroyed by men, who are in want of and use them. For it is not pessible to conceive that these
things are Gods ; since, neither can any thing be a God to men, which is deprived of soul, or is
subject to human power. From these things however, we are led to conceive those beings to be
Gods, who both use them and impart them to us, and supply them perpetually and without ceasing.
. Nor do we canceive that the Gods who bestow these, are different in different countries, nor that
- some of them are peculiar to the Barbarians, but others to the Grecians, nor that some are
southern, and others northen; but as the sun and moon, the heavens, the land, and the sea, are
common to all men, yet are differently denominated by different nations; eo the one reason that
adorns these things, and the one providence that administers them, and the ministrant powers that
preside over all nations, have different appellations and honours assigned them according to law by
different countries. Of those also that have been consecrated to their service, some employ
obscure, but others clearer symbols, not without danger thus corducting our intellectual concep-
tions to the apprehension of divine natures. For some, deviating from the true meaning of these
symbols, bave entirely slipt into superstition ; and others again flying from superstition as a quag-
" mire, have unaware fallen upon athcism as on a precipice. Hence, in order to avoid these dangers,
“itis especially necessary that resuming the reasoning of Philosophy as our guide to mystic know-
ledge, we should conceive piously of every thing that is said or done in religion ; lest that, as
Theodorus said, while he extended his arguments with his right hand, some of his auditors received
them with their left, so we should fall into dangerous errors, by receiving what the laws have well

instituted about sacrifices and festivals in a manner different from their original intention.”

"The Emperor Julian, as well as Plutarch appears to have been perfectly aware of this confusion
jn the religion of the Ileathens arising from the deification of men, aud in the fragments of his
treatise against the Christians, preserved by Ciyril, he speaks of it as follows: “ If any one wishes
to consider the truth respecting you [Christians.] he will find that your impiety is cdmposed of the
Judaic audacity, and the indolence and confusion of the Ileathens. For deriving from both, not

" that which is most beautiful, but the worst, you have fabricattd a web of evils. With the
Hebrews ndeed, there are accurate and venerable laws pertaining to religion, and innumerable
precepts which require a most holy life and deliberate choice. But when the Jewish legi.sla(or

forbids the serving ali the Gods, and erjoins the worship of oue alone, whose portion is Jacoh, and
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Israel the line of 'his inhéritance; and wot only says this, but alse- omits to -add, ‘I think, you shall -’
not revile-the Gods, the detestable wickedness and audacity of those in after trmes, wishing to take -
away all religious reverence from the multitude, thought that not to worship should be followed by -
blaspheming the Gods. This you have alone thence derived ; but there is no siniilitude. in any-*
thing else between you and them. Hence, from the innovation of the Hebrews, you have seized-
blasphemy towards the venerable Gods; but from our religion you have cast aside reverence’ to
every nature more excellent than man, and the love of paternal institutes.”

¢ So great an apprehension indeed, says Dr. Stillingfleet,* had the Heathens of the necessity of
appropriate acts of divine worship, that some of them have chosen to die, rather than to give them
to what they did not believe to be God. We have a remarkable story to this purpose in Arrian
and Curtius® concerning Callisthenes. Alexander arriving at that degree \qf vanity, as to desire
to have divine worship given him, and the matter being started out of design smong the coustiers,
either by Anaxarchus, as Arrian, or Cleo the Sicilian, as Curtius says; and the way of doing it
proposed, viz. by incense and prostration ; Callisthienes vehemently opposed it, as that which
would confound the difference of human and divine worship, which had been preserved inviolable
among them. The worship of the Gods had been képt up in temples, with altars, and images, and
sacrifices, and hymns, and prostrations; and such like ; but it is by no means fitting, says he, for
us to confound these things, either by lifting up men to the honours of the Gods, or depressing the
Gods to the konours of men. For neither would Alexander suffer any man to usurp his royal dig- -
nity by the votes of men; how much more jusﬂy may the Gods disdain for any man to take their
. honours to himself. And it appears by Plutarch,® that the Greeks thought it a ‘me.an and base *
thing for an'y of them, when sent on an embassy to the kings of Persia, to prostrate themselves *
before them, because this was only allowed among them in divine adoration. Therefore, says he, -
when Pelopidas and Ismenias were sent to Artaxerxes, Pelopidas did nothing unworthy, but
-Ismenias let fall his ring to the ground, and stooping for that was thought to make his adoration ;
which was altogether as good a shift as the Jesuits advising the crucifix to be held in the Mandarms®
hands while they made their adorations in the Heathen temples in China,

“ Conon* also refused to make his adoration, as a disgrace to his city; and Isocrates® accuses

' Aunswer to Catholics no Idolaters Lond. 1676. p. 211.
* Arrian, de Exped. Alex. 1. 4. et Curt. lib. 8.

3 Vit. Artaxerx. Zlian, Var. hist. lib. 1. c. 21.

4 Justin. lib. 6,

* Panegyr.
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. the Persians for doing it, because kerein they shewed, that they despised the Gods rather than men,
by prostituting their honours to their princes. Herodotus® mentions Sperchius and Bulis, who
could not with the greatest violence be brought to give adoration to Xerxes, because it was against
the law of their country to give divine honour to men.' Aud Valerius Maximus® says, the Athe-
nians put Timagoras to death for dving it ; so strong an apprehension had possessed them, that
the manner of worship which they used to their Gods, should be preserved sacred and inviolable.”
The philosopher Sallust also in bis treatise On the Gods and the World says, * It is not unreasona-
ble to suppose that impiety is a species of punishment, and that those who have had a knowledge
of the Gc;ds, and yet despised them, will in another life be deprived of this knowledge. And it is
requisite to make the punishment of those who have honoured their kings as Gods to consist in
being expelled from the Gods,”?

When the ineffable transcendency of the first God, which was considered as the grand principle
in the Heathen theology, by its most ancient promulgators Orpheus; Pythagoras, and Plato, was
forgotten, this oblivion was doubtless the principal cause of dead men being deified by the Pagans.
Had they properly directed their attention to this tranrcendency they would bave perceived it to be
30 immense as to surpass eterity, infinity, self-subsistence, and even essence itself, and that these
in reality belong to those venerable natures which are as it were first unfolded into light from the
unfathomable depths of that truly mystic unknown, about which all knowledge is refunded into
ignorance. For as Simplicius justly observes, * It is requisite that he who ascends to the princi-
ple of things should investigate whether it is possible there can be any thing better than the sup-
posed principle ; and if something more excellent is found, the same enquiry should again be
made respecting tbat, till we arrive at the highest conceptions, than which we have no longer any
more venerable. Nor should we stop in our ascent till we find this to be the case. For there is
no occasion tu fear that our progression will be through an unsubstantial void, by conceiving some-
thing about the first principles which is greater and more transcendent than their nature. For it is
not possible for our conceptions to take such a mighty leap as to equal, and much less to pass
beyoud the dignity of the first principles of things.” He adds, * This therefore is one and the best
extension [of the soul] to [the highest] God, and is as much as possible irreprehensible ; viz. to
kpow firmly, that by ascribing to him the most venerable excellencies we can conceive, and the
most holy and primary names and things, we ascribe nothing to him which is suitable to his dignity.

' Lib.7. '

* Lib. 6.Cap. 3.

3 K xohacswg 3 udog sivas abuisy oux amuxog,  Tove yag yrovrag fioug, xas xarappemrarrag, vdoyey 1v a7spw Biw xas w5 yrwe mw;
enipiobas, xas Toug isvTwy Basiag wp Brevg Tiunoarrag, du Ty dixny avrwy wemeas Tuy Gin ixmieny.  Cap. 18,
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I is sufficient however, to procure our pardon [for the attempt,] that we can attribute to him
nothing superiof.’" If it is not possible therefore to form any ideas equal to the dignity of the
immcdiate progeny of the ineffable, I. e. of the first principles of things, how much less can our
conceptions reach that thrice unknown darkness, in the reverential language of the Egyptians,
which is even beyond these! Had the Heathens therefore considered as they ought this trans-
cendency of the supreme God, they would never have presumed to equalize the buman with the
divine nature, and consequently would never have worshipped men as Gods. Their theology,
however, is not to be accused as the cause of this impiety, but their forgetfulness of the sub-

limest of its dogmas, and the confusion with which this oblivion was necessarily attended.

“In the last place, I wish to adduce a few respectable testimonies to prove that statues were not
considered nor worshipped by any of the intelligent Heathens as Gods, but as the resemblances of
the Gods, as auxiliaries to the recollection of a divine nature, and the means of procuring its assist-
ance and favour. For this purpose, I shall first present the reader with what the philosopher
Sallust says concerning sacrifices and the honours which were paid to the divinities, in his golden
treatise On the Gods and the World. “ The honours, says he, which we pay to the Gods are per-
formed for the sake of our advantage; and since the providence of the Gods is every where’
extended, a certain habitude or fitness'is all that is requisite in order to receive their beneficent
communications. But all habitude is produced through imitation and similitude. Hence temples
imitate the heavens, but altars the earth ; statues resemble life, and on this account they are similar
to animals; prayers imitate that which is intellectual ; but characters superior ineffable powers ;
herbs and stones resemble matter ; and animals which are sacrificed the irrational life of our souls.
But from all these nothing happens to the Gods beyond what they already possess ; for what acces-

sion can be made to a divine nature ! But a conjunction with our souls and the Gods is by these

means produced.
« | think however, it will be proper to add a few things conceming sacrifices. And in the first

T Kas xpn 707 1% 705 apxac avafaivorca {nvuy, 6 duvater uvas oo xpurter. ng uoridueng apyng wpy swply, sakiy ax” nuivey
{ntasr, nwg @y wg Tag exgoTaTas moiag Nwpe, WY oUNIT CIKYSTIPES SX O xas [n CTHCR: TY avaPaciy, Oudr yap whaBurior pn
s Barway, wufora Timm uas veigBaorra sag pwTas apy s Tip GUTWY Aveouveic, Ou yap Surator Tnkiousoy wndnpua wndnoas Tag
npTegac imvoiag, w wagirwinres o3 afis CwWr TpUTWY agUWTY, U Ayw X8 VTIPRTIVGL [4iG Yo auTn xpes Oy evaTacic epioTh, Rl wg
dvrarer anTmiovos. Kas wy smoouputy ayaduy sa CrAmTaTs, X2l ayiwTaTa, Kol FEWTI,Ya, Xab S70UGTE, XAl FpAYUATE SUTW araTidn vag
sdnas Bifaiwg, ors by avardunapn afin agais dt wpiy sig auyyvu, 7o undey ey nvwy veprge,  Simplic. in Epiet.
Enchir. p. 207. Lond. 1670. 8vo. :

* Of the first principle, says Damascius (in M. S. s apxw) the Egyptiaus said nothing, but celebrated it as
a darkness beyond all intellectual cunception, a thrice unknown darkness, spwni apy .y avvursnasar, sxovo; vxe zacey
YOIy, TROTO; GYINTTOY, TPip TOUTe emipniilTIC,

Proc. Vou. L. e
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Place, since we possess every thing from the Gods, and it is but just to offer the first fruits of gifts
to the givers ; hence, of our possessions we offer the first fruits through consecrated gifts ; of our
bodies through ornaments ; and of our life through sacrifices. Besides, without sacrifices, prayers
are words only ; but accompanied with sacrifices they become animated words ; the words indeed
corroborating life, but life animating the words. Add too, that the felicity of every thing is its
proper perfection ; but the proper perfection of every thing consists in a conjunction with its cause.
And on this account we pray that we may be conjoined with the Gods. Since therefore life pri-
marily subsists in the Gods, and there is also a certain human life, but the latter desires to be
united to the former, a medium is required ; for natures much distant from each other cannot be
conjoined without a medium. And it is necessary that the medium should be similar to the con-
nected natures. Life therefore must necessarily be the medium of life; and hence men of the
present day that are happy, and all the ancients, have sacrificed animals. And this indeed not rashly,
but in a manner accommodated to every God, with many other ceremonies respecting the cultiva-
tion of divimity.”

In the next place, the elegant Maximus Tyrius admirably observes concerning the worship of
statues* as follows: “ It appears to me that us external discourse has no need, in order to its com-
position, of certain Pheenician, or Jonian, or Attic, or Assyrian, or Egyptian characters, but human
imbecility devised these marks, in which inserting its dulness, it recovers from them its memory ;
in like manner a divine nature has no need of statues or altars ; but human nature being very imbe-
cile, and as much distant from divinity as earth from heaven, devised these symbols, in which it
inserted the names and the renown of the Gods. Those, therefore, whose memory is robust, and
who are able, by directly extending their soul to heaven, to meet with divinity, have, perkaps,’® no
need of statues. This race is, however, rare among men, and in a whole nation you will not find
one who recollects divinity, and who is not in want of this kind of assistance, which resembles that
devised by writing masters for boys, who give them obscure marks as copies; by writing over

1 See chap. 15 and 16, of my translation of this excellent work.

2 See Vol. 2 of my translation of his Dissertations, Dissertat. 88, the title of which is,  Whether statues
should be dedicated to the Gods.”

3 The philosopher Isidorus was a man of this description, as we are informed by Damascius in the extracts
from his life preserved by Photius. For he says of him : evri 7a aysduara xposxirey Biwy, ard’ ndn o’ aurous Toug
Oroug saputrog, Bow xpUTTOLLETOUS oUX & GdUTOIS, AN 1Y AUTW T amOpITIY, O, T1 TOTI ETTI NS TAVTINOUS GyYwTIas Fg ovy IR GUTIVC
o TotouToUg 0¥TaS 5 tjwTs Suvw anoppnTw Xk fl’ourgv' x4 Tig 3t adrog n BYMTTOS XSk 0 IS 3 XA TINS TOUTO Pajuly, LTGTIY 6 Weipms
Ovrege amay 31 aduvartor, xai yonoas ye ovdey paddor padior. i e. ¢ He was not willing to adore statues, but approached to
the Gods themselves, who are inwardly concealed not in adyta, but in the occult itself, whatever it may be of all-
perfect ignorance. How therefore to them being such did he approach? Through vehement love, this also
being occult. And what else indeed, could conduct him to them than a love which is also unknown? What

my meaning is those who have experienced this love know ; but it is impossible to reveal it by words, and it is
no less difficult to understand what it is.”
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which, their hand being guided by that of the master, they become, through memory, accustomed
to the art. It appears to me therefore, that legislators devised these statues for men, as if for a
certain kind of boys, as tokens of the honour which should be paid to divinity, and a certain manu-

duction as it were and path to reminiscence.

“ Of statues however, there is neither one law, nor one mode, nor one art, nor one matter. For
the Greeks think it fit to honour the Gods from things the most beautiful in the earth, from a pure
matter, the human form, and accurate art : and their opinion is not irrational who fashion statues in
the human resemblance. For if the human soul is most near and most similar to divinity, it is not
reasonable to suppose that divinity would invest that which is most similar to himself with a most
deformed body, but rather with one which would be an easy vehicle to immortal souls, light, and
adapted to motion. For this ulone, of all the bodies on the earth, raises its summit on high, is
magnificent, superb, and full of symmetry, neither astonishing through its magnitude, nor terrible
through its strength, nor moved with difficulty through its weight, nor slippery through its smooth-
ness, nor repercussive through its hardness, nor groveling through its coldness, nor precipitate
through its heat, nor inclined to swim through its laxity, nor feeding on raw tlesh through its fero-
city, nor on grass through its imbecility ; but is harmonically composed for its proper works, and
is dreadful to timid animals, but mild to such as are brave. it is also adapted to walk by nature,
but winged by reason, capable of swimming by art, feeds on corn and fruits, and cultivates the
earth, is of a good colour, stands firm, has a pleasing countenance, and a graceful beard. Iu the
resemblance of such a body, the Greeks think fit to honour the Gods.”

He then observes, “ that with respect to the Barbarians, all of them in like manner admit the
subsistence of divinity, but different nations among these adopt different symbols.” After which he
adds, “ O many and all-various statues! of which some are fashioned by art, and others are
embraced through indigence : some are honoured through utility, and others are venerated through
the astonishment which they excite ; some are considered as divine through their magnitude, and
others are celebrated for their beauty! There is not indeed any race of men, neither Barbarian nor
Grecian, neither maritime nor eontinental, neither living a pastoral life, nor dwelling in cities, which
cun endure to be without some symbols of the honour of the Gods. How, therefore, shall any one
discuss the question whether it is proper that statues of the Gods should be fabricated or not? For
if we were to give laws to other men recently sprung from the earth, and dwelling beyond our
boundaries and our air, or who were fashioned by a certain Prometheus, ignorant of life, and law,
and reason, it might perhaps demand consideration, whether this race should be permitted to adore
these spontaneous statues alone, which are not fashioned from ivory or gold, and which are neither
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oaks nor cedars, nor rivers, nor birds, but the rising sun, the splendid moon, the variegated heaven,
the earth itself and the air, all fire and all water; or shall we constrain these men also to the neces-
sity of honouring wood, or stones or images? If, however, this is the common law of all men, let
us make no innovations, let us admit the conceptions concerning the Goda,‘ and preserve their sym-

bols as well as their names.

“ For divinity indeed, the father and fabricator of all things, is more ancient than the sun and the
heavens, more excellent than time and eternity, and every flowing nature, and is a legisiator with-
out law, ineffable by voice, and invisible by the eyes. Not being able, however, to comprehend his
essence, we apply for assistance to words and names, to animals, and figures of gold and ivory and
silver, to plants and rivers, to the summits of mountains, and to streams of water ; desiring indeed °
to understand his nature, but through imbecility calling him by the names of such things as appear
to us to be beautiful. ~And in thus acting, we are affected in the same mannver as lovers, who are
delighted with surveying the images of the objects of their love, and with recollecting the lyre, the:
dart, and the seat of these, the circus in which they ran, and every thing in short, which excites the
memory of the beloved object. What then remains for me to investigate and determine respecting
statues? only to admit the subsistence of deity. But if the art of Phidias excites the Greeks to the
recollection of divinity, honour to animals the Egyptians, a river others, and fire others, I do not
condema the dissonance : let them only koow, let them only love, let them only be mindful of the

object they adore.”

With respect to the worship of animals, Plutarch apologizes for it in the following excellent man-

ner in his treatise On Isis and Osiris.

« It now remains that we should speak of the utility of these animals to man, and of their sym-
bolical meaning ; some of them partaking of one of these only, hut many of them of both. Itis
evident therefore that the Egyptians worshipped the ox, the sheep, and the ichneumon, on account
of their use and benefit, as the Lemnians did larks, for discovering the eggs of caterpillars and
breaking them ; and the Thessalians storks, because, as their land produced abundance of ser-
pents, the storks destroyed all of them as soon as they appeared. Hence also they enacted a law,
that whoever killed a stork should be banished. But the Egyptiaus honoured the asp, the weezle,
and the beetle, in consequence of observing in them certain dark resemblances of the power of the
Gods, like that of the sun in drops of water. For at present, many believe and assert that the
weezle engenders by the eér, and brings forth by the mouth, being thus an image of the generation

of reason, [or the productive principle of things.] But the genus of beetles has no female; and
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all the males emit their sperm into a spherical piece of earth, which they roll about thrusting it
backwards with their hind feet, while they themselves move forward ; just as the sun appears to
revolve in a direction contrary to that of the heavens, in consequence of moving from west to east.
They also assimilated the asp to a star, as being exempt from old age, and performing its motions
unassisted by organs with agility and ease. Nor was the crocodile honoured by them without a
probable cause ; but is said to have been considered by them as a resemblance of divinity, as being
the only animal that is without a tongue. For the divine reason is unindigent of voice, and proceed-
ing through a silent path, aud accompanied with® justice, conducts mortal affairs according to it.
They also say it is the only animal living in water that has the sight of its eyes covered with a thin
and transparent film, which descends from his forehead, so that he sees without being seen, which
is likewise the case with the first God. But in whatever place the female crocodile may lay her
eggs, this may with certainty be concluded to be the boundary of the increase of the Nile. For
not being able to lay their eggs in the water, and fearing to lay them far from it, they have such an
accurate pre-sensation of futurity, that though they enjoy the benefit of the river in its access, during
the time of their Jaying and hatching, yet they preserve their eggs dry and untouched by the water.
They also lay sixty eggs, are the same number of days in hatching them, and those that are the
longest lived among them, live just so many years; which number is the first of the measures

employed by those who are conversant with the heavenly bodies.

«« Moreover, of those animals that were honoured for both reasons, we have before spoken of the
dog. But the ibis, killing indeed all deadly reptiles, was the first that taught men the use of medi-
cal evacuation, in consequence of observing that she is after this manner washed and purified by
herself. Those priests also, that are most attentive to the laws of sacred rites, when they conse-
crate water for lustration, fetch it from that place where the ibis had been drinking ; for she will
neither drink nor come near unwholesome or infected water; but with the distance of her feet from
each other, and her bill she makes an equilateral triangle. Farther still, the variety and mixture of
her black wings about the white represents the moon when she is gibbous.

« We ought not, however, to wonder'if the Egyptians love such slender similitudes, since the
" Greeks also, both in their pictures and statues, employ many such like resemblances of the Gods.
Thus in Crete, there was a statue of Jupiter without ears. For it is fit that he who is the ruler
and lord of all things, should hear no one.* Phidias also placed a dragon by the statue of

* Instead of nas dineg, I read xes wive dixng,
2 j. e. Should be perfectly impartial,

< 4
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Minerva, and a snail by that of Venus at Elis, to show that virgins require a guard, and that keep-
ing at home and silence become married women. But the trident of Neptune is a symbol of the
third region of the world, which the sea possesses, having an arrangement after the heavens and the
air. Hence also, they thus denominated Ampbitrite and the ‘L'ritons. The Pythagoreans likewise
adomned numbers and figures with the appellations of the Gods. For they culled the equilateral
triangle Minerva Coryphagenes, or begotten from the summit, and Tritogeneia, because it is divided
by three perpendiculars drawn from the three angles. But they calied the one Apollo, being per-
suaded to this by the obvious meaning of the word Apollo [which siguifies a privation of multi-
tude] and by the simplicity of the monad.' The duad they desnominated strife and sudacity ; and
the triad justice. For since injuring and being injured are two extremes subsisting according to
excess and defect, justice through equality has a situation in the middle. But what is called the
tetractys, being the number 36, was, as is reported, their greatest oath, and was denomiuated the
world. For this number is formed from the composition of the four first even, and the four first
odd numbers, collected into one sum.* If therefore the most approved of the philosophers did not
think it proper to neglect or despise any occult signification of a divine nature when they perceived
it even in things which are inanimate and incorporeal, it appears to me, that they in a still greater
degree venerated those peculiarities depending on manners which they saw in such natures as had

. sense, and were endued with soul, with passion, and ethical habits. We must embrace therefore, not

those who honor these kings, but those who reverence divinity through these, as through most clear
mirrors, and which are produced by nature, in a becoming manuer, conceiving them to be the instru.
ments or the art of the God by whom all things are perpetually adorned. But we ought to think thatno
inanimate being can be more excellent than one that is animated, nor an insensible than a sensitive
being, not even though some one should collect together all the gold and emeralds in the universe. For
the divinity is not ingenerated either in colours, or figures, or smoothness; but such things as neither
ever did, nor are naturally adapted to participate of life, have an allotment more ignoble than that of
dead bodies. But the nature which lives and sees, and has the principle of motion from itself, anda
knowledge of things appropriate and foreign to its being, has certainly derived an eflux and portion
of that wisdom, which, as Heraclitus says, considers how both itself, and the universe is governed,
Hence the divinity is not worse represented in these animals, than in the workmaunships of copper
and stone, which in a similar manner suffer corruption and decay, but are naturally deprived of all
sense and consciousness. This then I consider as the best defence that can be given of the adora-
tion of animals by the Egyptians.

1 Instead of dimrorasoic ovades as in the original, which is nonsense, it is necessary to read, as in the above

translation axhomyts s pevado;,
* For 3+44+6+8=20; and 1+3+5+7=16; and 20+416=36,
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With respect however to the sacred vestments, those of Isis are of various hues ; for her power
is about matter, which becomes and receives all things, as light and darkness, day and night, fire
and water, life aud death, beginning and end ; but those of Osiris are without a shade and have no
variety of colours, but have one only which is simple and luciform. Hence when the latter have
been once used, they are laid aside and preserved ; for the intelligible is invisible and intangible.
But the vestments of Isis are used frequently. For sensible things being in daily use and at hand,
present us with many developements and views of their different mutations: but the intellectual
perception of that which is intelligible, genuine, and holy, luminously darting through the soul like
a coruscation, is attended with a simultaneous contact and vision of its object. Hence Plato and
Aristotle call this part of philosophy epoptic or intuitive, indicating that those who have through
the exercise of the reasoning power soared beyond these doxastic, mingled and all-various natures,
raise themselves to that firsi, simple, and immaterial principle, and passing into contact with the
pure truth which subsists about it, they consider themselves as having at length obtained the end
of philosophy.! And that which the present devoted and veiled priests obscurely manifest with
great reverence and caution is that this God is the ruler and prince of the dead, and is not different
from that divinity who is called by the Greeks Hades and Pluto, the truth of which assertion not
being understood, disturbs the multitude, who suspect that the truly sacred and holy Osiris dwells
in and under the earth, where the bodies of those are concealed who appear to have obtained an
end of their being. But he indeed himself is at the remotest distance from the earth, unstained,
unpolluted, and pure from every essence that receives corruption and death. The souls of men
however, being here encompassed with bodies and passions, cannot participate of divinity except
as of an obscure dream by intellectual contact through philosophy. But when they are liberated
" from the body, and pass into the invisible, impassive, and pure region, this God is then their leader
and king, from whom they depend, insatiably beholding him, and desiring to survey that beauty
which cannot be expressed or uttered by men ; and which Isis, as the ancient discourse evinces,
always loving, pursuing, and enjoying fills such things in these lower regions as participaté of gene-
ration with every thing beautiful and good.” '

And lastly, the Emperor Julian, in a fragment of an Oration or Epistle on the duties of a priest,
has the following remarks on religiously venerating statues : “ Statues and altars, and the preser-
vation of unextinguished fire, and in short, all such particulars, have been established by our fathers
as symbols of the presence of the Gods; not that we should believe that these symbols are
Gods, but that through these we should worship the Gods. For since we are connected with body,

¢ For sideg sy uv pideropamy, it is necessary to read as in the translation, rineg sxur pinogopiag,
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it is also necessary that our worship of the Gods should be performed in a corporeal mauner; but
they are incorporeal. And they indeed have exhibited to us as the first of statues, that which
ranks as the second genus of Gods from the first, and which circularly revolves round the whole of
heaven.! Since, however, a corporeal worship cannot even be paid to these, because they are
paturally unindigent, a third kind of statues was devised on the earth, by the worship of which we
render the Gods propitious to us. For as those who reverence the images of kings, who are not
in want of any such reverence, at the same time attract to themselves their benevolence ; thus also
those who venerate the statues of the Gods, who are not in want of any thing, persuade the Gods
by this veneration to assist and be favourable to them. For alacrity in the performance of things
in our power is a document of true sanctity ; and it is very evident that he who accomplishes the
former, will in a greater degree possess the latter. But he who despises things in his power, and
afterwards pretends to desire impossibilities, evidently does not pursue the latter, and overlooks the
former. For though divinity is not in want of any thing, it does not follow that on this account
nothing is to be offered to him. For neither is he in want of celebration through the ministry of
words. What then? [Is it therefore reasonable that he should be deprived of this? By no means.
Neither therefore is he to be deprived of the honour which is paid him through works; which
honour has been legally established, uot for three, or for three thousand years, but in all preceding

ages, among all nations of the earth.

¢ But [the Galilzans will say,] O!you who have admitted into your soul every multitude of demons,
whom, though according to you they are formless and unfigured, you have fashioned in a corporeal
resemblance, it is not fit that honour should be paid to divinity through such works. How, then,
do not we [heathens) consider as wood and stones those statues whick are fashioned by the hands
of men? O more stupid than even stones themselves! Do you fancy that all men are to be
drawn by the nose as you are drawn by execrable demons, so as to think that the artificial resem-
blances of the Gods are the Gods themselves? Looking therefore to the resemblances of the
Gods, we do not think them to be either stones or wood ; for neither do we think that the Gods
are these resemblances; since neither do we say that royal images are wood, or storte, or brass, nor
that they are the kings themselves, but the images of kings. Whoever, therefore, loves his king,
beholds with pleasure the image of his king ; whoever loves his child is delighted with his image ;
and whoever loves his father surveys his image with delight.* Hence also, he who is a lover of
* Meaning those divine bodies the celestial orbs, which in consequence of participating a divine life from the

incorporeal powers from which they are suspended, may be very properly called secondary Gods.
2 Dr, Stillingfleet quotes this part of the extract, in his answer to a book entitled Catholics no Idolaters, and

calls Julian the devout emperor.
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divinity gladly surveys the statues and images of the Gods; at the same time veuerating and fearing
with a holy dread the Gods who iavisibly behold him.r

The Catholics have employed arguments similar to these, in defence of the reverence which they
pay to the images of their saints, Indeed, it is the doctrine of the Church of England,” that the

' ¢« Diov Chrysostome (says Dr. Stillingfleet in the before-cited work, p. 414) at large debates the case about
images, in bis Olympic Oration; wherein he first shows, that all men have a natural apprehension of one
supreme God the father of all things; and that this God was represented by the statue made by Phidias of
Jupiter Olympius, for so he said xap’ w vvv 1ouev, before whom we now are; and then describes him to be the king;
ruler, and father of all, both Gods and men. This image he calls the most blessed, the most excellent, the most
beautiful, the most beloved image of God. He says there are four ways of coming to the knowledge of God, by
nature, by the instructions of the poets, by the laws, and by images; but neither poets, nor lawgivers, nor arti-
ficers were the best interpreters of the deity, but only the philosophers who both understood and explained the
divine nature most truly and perfectly. After this, he supposes Phidias to be called to account for making such
an image of God, as unworthy of him; when Iphitus, Lycurgus, and the old Eleans, made none at all of him, as
being out of the power of man to express his nature. To this Phidias replies, that no man can express mind and
understanding by figures, or colours, and therefore they are forced to fly to that in which the soul inhabits, and
from thence they attribute the seat of wisdom and reason to God, having nothing better to represent him by,
And by that means joining power and art together, they endeavour by something which may be seen and painted,
to represent that which is invisible and inexpressible. But it may be said, we had better then have no image or
representation of him at all. No, says he ; for mankind doth not love to worship God at a distance, but to come
near and feel him, and with assurance to sacrifice to him and crown him. Like children newly weaned from
their parents, who put out their hands-towards them in their dreams as if they were still present; so do men out
of the sense of God’s goodness and their relation to him, love to have him represented as present with them, and
80 to gonverse with him. ~ Thence have come all the representations of God among the barbarous nations, in
mountains, and trees, and stones.”

The same conceptions also about statues are entertained by the Brachmans in Benares on the Ganges. For
Monsieur Bernier when he was at their university, and was discoursing with one of the most learned men among
them, proposed to him the question about the adoration of their idols, and reproaching him with it as a thing’
‘very unreasonable, received from him this remarkable answer : ¢ We have indeed in our temples many different
statues, as those of Brahma, Mahaden, Genick, and Gavani, who are some of the chief and most perfect Deutas
(or Deities) ; and we have also many others of less perfection, to whom we pay great honour, prostrating our-
selves before them, and presenting them flowers, rice, oyles, saffron, and the like, with much ceremony. But
we do not believe these statues to be Brahma or Bechen, &c. themselves, but only their images and representa-
tions, and we only give them that honour on account of the beings they represent. They are in our temples,
because it is necessary in order to pray well, to havz something before our eyes that may fix the mind. And
when we pray, it is not the statue we pray to, but he that is represented by it.” The Brahmans have also ano«
ther way of defending their worship of statues, of. which the same author gives the following account: « That
God, or that sovereign being whom they call Achar (immutable) has produced or drawn out of hisown substance,
not only souls, but also whatever is material and corporeal in the universe, so that all things in the world are
but one and the same thing with God himself, as all numbers are but one and the same unity repeated.” Ber-
nier Memoires, tome 8. p. 171. 178.

From this latter extract it appears that the Brachmans as well as the ancient Egyptians, believe that the
supreme principle is all things. According to the best of the Platonists likewise, this principle is all things prior
o all. For by being the one, it is all things after the most simple manner, i. e. 80 as to transcend all multitude.

* See its Homilies, tome 8. p. 46.

Proc, Vor. L, S
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Catholics form the same opinions of the saints whose images they worship as the Heathens did of
their Gods ; and employ the same outward rites in honouring their images, as the Heathens did
in the religious veneration of their statues. Thus as the Heathens had their tutelar Gods, such as
were Belus to the Babylonians and Assyrians, Osiris and lsis to the Egyptians, and Vulcan to
the Lemnians, thus also the Catholics attribute the defence of certain countries to certain saints.
Have not the saints also to whom the safeguard of particular cities is committed, the same office
as the Dii Prasides of the Heathens? Such as were at Delphi, Apollo; at Athens, Minerva ;
at Carthage, Juno ; and at Rome, Quirinus. And do not the saints to whom churches 'are built
and altars erected correspond to the Dii Patroni of the Heathens? Such as were in the Capitol,
Jupiter, in the temple at Paphos, Venus, in the temple of Ephesus, Diana.  Are not likewise, our
Lady of Walsingham, our Lady of Ipswich, our Lady of Wilsdon, and the like, imitations of Diana
Agrotera, Diana Coriphea, Diana Ephesia, Venus Cypria, Venus Paphia, Venus Gnidia, and the
like? 'The Catholics too, have substituted for the marine deities Neptune, Triton, Nereus, Castor
and Pollux, Venus, &c. Saint Christopher, Saint Clement, and others, and especially our Lady,
as she is called by them, to whom seamen sing Ave Maris stella. - Neither has the fire escaped
their imitation of the Pagans. For instead of Vulcan and Vesta, the inspective guardians of fire
according to the Heathens, the Catholics have substituted Saint Agatha, on the day of whose nati-
vity they make letters for the purpose of extinguishing fire. Every artificer likewise and profession
has a special saint in the place of a presiding God. Thus scholars bave Saint Nicholas and Saint
Gregory; painters Saint Luke; nor are soldiers in want of a saint corresponding to Mars, nor lovers
of one who is a substitute for Venus.

All diseases too have their special saints instead of Gods, who are invoked s possessing a healing
power. Thus the venereal disease has Saint Roche ; the falling sickness Saint Cornelius, the tooth-
ach Saint Apollin, &c. Beasts and cattle also have their presiding saints: for Saint Loy (says the
" Homily) is the horse-leach, and Saint Auntony the swineherd, &c. The Homily adds,’ “ that in
many points the Papists exceed the Gentiles in idolatry, and particularly in honouring and wor-
shipping the relics and bones of saints, which prove that they be mortal men and dead, and there-
fore no Gods to be worshipped, which the Gentiles would never confess of their Gods for very
shame.” Aud after enumerating many ridiculous practices of the Catholics in reference to these
relics, the Homily concludes with observing, “ that they are not only more wicked than the Gen-

tile idolaters, but also no wiser than asses, horses, and mules, which have no understanding.”

In the second place the Homilies shew* that the rites and ceremonies of the Papists in honour

' Tome 3. p. 54 B OF 1)
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ing and worshipping their images or saints, are the same with the rites of the Pagans.  This,
say they, is evident in their pilgrimages to visit images which had more holiness and virtue in them
than others. In their candle-religion, burning incense, offering up gold to images, hanging up
crutches, chairs, and ships, legs, arms, and whole men and women of war, before images, as though
by them, or saints (as they say) they were delivered from lameness, sickness, captivity, or shipwrack.”
In spreading abroad after the manner of the Heathens, the miracles that have accompanied images,
¢ Such an image was sent from heaven, like the Palladium, or Diana of the Ephesians. Such an
image was brought by aogels. Such a one came itself far from the east to the west, as Dame
Fortune fled to Rome. Some images though they were hard and stony, yet for tender-heart and
pity wept. Some spake more monstrously than ever did Balaam’s ass, who had life and breath
in him. Such a cripple came and saluted this saint of oak, and by and by he was made whole,
and here hangeth his crutch. Such a one in a tempest vowed to Saint Christopher, and scaped, and
behold here is his ship of war. Such a one, by Saint Leonard’s help, brake out of prison, and see
where his fetters hang. And infinite thousands more miracles by like, or more shameless lies were

reported.”

After all this, I appeal to every intelligent reader, whether the religion of the Heathens, accord-
ing to its genuine purity as delineated in this Introduction, and as professed and promulgated by
the best and wisest men of antiquity, is not infinitely preferable to that of the Catholics? And
whether it is not more holy to reverence beings the immediate progeny of the ineffable principle of
all things, and which are eternally centered and rooted in him; and to believe that in reverencing
these, we at the same time reverence the sneffable, because they partake of his nature, and that
through these as media we become united with him,' than to reverence men, and the images of
men, many of whom when living, were the disgrace of human nature? The Church of England as
we see prefers the Pagans to the Papists; and I trust that every other sect of Protestant Christians
will unanimously subscribe to her decision. And thus much in defence of the theology of Plato,
and the religious worship of the Heathens,

1t now remains that I should speak of the following work, of its author, and the translation. The
work itself then is a scientific developement of the deiform processions from the ineffable principle

* The ineffable principle of things, as is demonstrated in the Elements of Theology in this wock, is beyond
self-subsistence. Hence the first ineffable evolution from him consists of self-subsistent natures. As we
therefore are only the dregs of the rational nature, many media are necessary to conjoin us with a principle so
immensely exalted above us. And these media are the golden chain of powers that have deified summits, or
that have the ineffable united with the effable, :



xhiv INTRODUCTION.

of things, and this, as it appears to me in the greatest perfection possible to man. For the reason-
ing is every where consummately accurate, and deduced from self-evident principles; and the
conclusions are the result of what Plato powerfully calls geometrical necessities. To the reader
of this work indeed, who has not been properly disciplined in Eleatic and Academic studies, and
who has not a genius naturally adapted to such abstruse speculations, it will doubtless appear to
be perfectly unintelligible, and in the language of critical cant, nothing but jargon and revery.
This, however, is what Plato the great hierophant of this theology predicted would be the case, if
ever it was unfolded to the multitude at large. “ For as it appears to me, says he, there are
scarcely any particulars which will be considered by the multitude more ridiculous than these; nor
again, any which will appear more wonderful and enthusiastic to those who are naturally adapted
to perceive them.”*

In his seventh epistle also he observes as follows : “ Thus much, however, I shall say respecting
all those who either have written or shall write, affirming that they know those things which are
the objects of my study (whether they have heard them from me or from others, or whether they
have discovered them themselves) that they have not heard any thing about these things conform-
able to my opinion : for I never have written nor ever shall write about them.* For a thing of this
kind cannot be expressed by words like other disciplines, but by long familiarity, and living i
conjunction with the thing itself, a light? as it were leaping from a fire will on a sudden be enkindled
in the soul, and there itself nourish itself.” And shortly after he adds; “ But if it appeared to me
that the particulars of which I am speaking could be sufficiently communicated to the multitude
by writing or speech, what could we accomplish more beautiful in life than to impart a mighty
benefit to mankind, and lead an intelligible nature into light, so as to be obvious to all men? I
think, however, that an attempt of this kind would only be beneficial to a few, who from some
small vestiges previously demonstrated are themselves able to discover these abstruse particulars.
But with respect to the rest of mankind, some it will fill with a contempt by no means elegant, and

others with a lofty and arrogant hope that they shall now leam certain venerable things.”*

2 Zadov yap wp suns dexss, ouX 10TH TouTWY WPOg ToUG KOAAOUS XRTAYIASTTITIIE WXIVT AT, ou 3” A Wpos Tous QUL fmvpuacToripa 71
xs nfoveiacriwrips,  Epist. 9.

z Plato means by this, that he has never written perspicuously about intelligibles or truc beings, the proper
objects of intellect. : ‘

3 This light isa thing of a very different kind from that which is produced by the evidence arising from
truths perceptible by the multitude, as those who have experienced it well know.

4 Togods y1 pom wips wavrwy 1w ppaduy Twy yrypaporwy xas ypadavrwy, cooi paciy udtvas megs wy ryw oxovdadw, nT spov
«omorTeg, LT alhwy, 110’ wg EOYTIS GUTH, TOUTOUS OUX STTI XA Y1 Y SNy Sofay weps TOU TpayuaTop imainuy ovdty, oux ouy amov
78 TIpi GUTWY 5Ts TUYYpaALLa, ovde un worr Yoo 7TV yap oudauwg 10TIY, ws aAAa ualnuata, ah)’ m KokAys CURUTIaS YiyToAIE
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The prediction of Plato therefore, has been but too truly fulfilled in the fate which has attended
the writings of the best of his disciples, among whom Proclus certainly maintaims the most distin-
guished rank. This indeed, these disciples well knew would be the case ; but perceiving that the
hand of Barbaric and despotic power was about to destroy the schools of the philosophers, and
foreseeing that dreadful night of ignorance and folly which succeeded so nefarious an undertaking,
they benevolently disclosed in as luminous a manner as the subject would permit, the arcana of
their master’s doctrines, thereby, as Plato expresses it, giving assistance to Philosophy, and also
preserving it as a paternal and immortal inheritance, to the latest posterity. Proclus in the first
book of this work has enumerated the requisites which a student of it ought to possess ; and it is
most certain that he who does not possess them, will never fathom the depths of this theology, or
perceive his mind irradiated with that admirable light, meutioned by Plato in the foregoing
extract, and which is only to be seen by that eye of the soul which is better worth saving than ten
thousand corporeal eyes.

With respect to the diction of Proclus in this work, its general character is that of purity,
clearness, copiousness, and magnificence ; so that even the fastidious critic, who considers every
Greek writer as partially barbarous who lived after the fall of the Macedonian empire, must, how-
ever unwillingly, be forced to acknowledge that Proclus is a splendid exception. The sagacious
Kepler, whose decision on this subject, outweighé in my opinion, that of a swarm of modern
critics, after having made a long extract from the commentaries of Proclus on Euclid, éives the
following animated encomium of his diction. ¢ Oratio fluit ipsi torrentis instar, ripas inundans, et
ceeca dubitationum vada gurgitesque .occultans, dum mens plena majestatis tantarum rerum,
luctatur in angustiis linguz, et conclusio nunquam sibi ipsi verborum copia satisfaciens, proposi-
tionum simplicitatem excedit.” i. e. ¢ His language flows like a torrent, inundating its banks, and
hiding the dark fords and whirlpools of doubts, while his mind full of the majesty of things of such
a magnitude, struggles in the straits of language, and the conclusion never satisfying him, exceeds
by the copia of words, the simplicity of the propositions.” If we omit what Kepler here says
about the struggle of the mind of Proclus, and his never being satisfied with the conclusion, the
rest of his eulogy is equally applicable to the style of the present work, so far as it is possible for
the beauties of diction to be combined with the rigid accuracy of geometrical reasoning.

wips 70 Mpaypa avvo, xas Tou oudny, tfaipmg v ax wupes Eednaarros (lege minoar) tEapley pwg, 1v 7y Juyy yovopiry avro ravee
wdn Tprpu,——Es b pos tpasraro ypaxria 0" xavws sivas mpos Toug WOAAOUS Xas nTa, T4 TOUTOU XGAMOY ININPAXT aY npar v Tw Biwy
woig 71 arfpwnoios wiya opidog ypabai, N THY QUIIY Uig g Foig RaTs TOTAYRYHY ; aX\’ oure avbparmois wyoupas Ty YNy T
avrwy Aryopurmy ayaBor, 1 g Tiow ohsyoig, oxoooe duvaTos avivpiy auTos i pinpag edugnuge Tur €1 dn aldwy, Tous iy navappeTIc NG
aux oplwg s Anaucy ar audapy spepuehaus, vous & vibnhag xas Yavmng iNEido, w cuar’ arTa ipuadmorar.
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With respect to the life of Proclus, it has been written with great elegance by his disciple Mari-
nus ; and a translagion of it by me prefixed to my version of the commentaries of Proclus was pub-
lished in 1788. From the edition of that life therefore, by Fabricius, the following particulars
relative to this very extraordinary man are extracted, for the information of the reader who may not
have the translation of it in his possession. According to the accurate chronology then of
Fabricius, Proclus was born at Byzantium in the year of Christ 412, on the 6th of the Ides
of February, and died in the one hundred and twenty-fourth year after the reign of the empe-
ror Julian, on the seventeenth day of the Attic Munichion, or the April of the Romans,
Nicagoras the junior, being at that time the Athenian archon. His father Patricius, and his
mother Marcella, were both of them of the Lycian nation, and were no less illustrious for their
virtue than their birth. As soon as he was born, his parents brought him to their native country -
Xanthus, which was sacred to Apollo. And this, says Marinus, happened to him by a certair divine
allotment. “ For, he adds, I think it was necessary that he who was to be the leader of all
sciences, should be nourished and educated under the presiding deity of the Muses.” The person
of Proclus was uncommonly beautiful ; and he not only possessed all the moral and intellectual
virtues in the highest perfection, but the vestigies of them also, which are dengminated the physical
virtues, were clearly seen, says Marinus, in his last and shelly vestment the body. Hence he
possessed a remarkable acuteness of sensation, and particulgrly in the most honourable of the
senses, sight and hearing, which, as Plato says, were imparted by the Gods to men for the purpose
of philosophizing, and for the well being of the animal life. In the second place, he possessed so
great a strength of body, that it was neither injured by cold, nor any endurance of labours, though
these were extreme, both by night and day. In the third place, he was, as we have before observed,
very beautiful. ¢ For not only, says Marinus, did his body possess great symmetry, but a living
light asit were beaming from his soul was efflorescent in his body, and shone forth with au admira-
ble splendor, which it is impossible to describe.” Marinus adds,  Indeed he was so beautiful,
that no painter could accurately exhibit his resemblance ; and all the pictures of him which were
circulated, though very beautiful, were very inferior to the beauty of the original.” And in the
fourth place, he possessed health in such perfection, that he was not ill above twice or thrice in

’

the course of so long a life as seventy-five years.

Such then were the corporeal prerogatives which Proclus possessed, and which may be called
the forerunners of the forms of perfect virtue. But he possessed in a wonderful manner what
Plato calls the elements of a philosophic genius." For he had an excellent memory, learned with
facility, was maguificent and graceful, and the friend and ally of truth, justice, fortitude, and tem,

1 See the sixth book of the Republic of Plato,
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perance. Having for a short space of time applied himself in Lycia to grammar, he went to Alex-
andria in Egypt, and was there instructed in rhetoric by Leonas who derived his lineage from
Isaurus, and in grammar by Orion, whose ancestors discharged the sacerdotal foffice among the
Egyptians, and who composed elaborate t;'eatises on that art. A certain good fortune however,
says Marinus, brought him back to the place of his nativity. For on his return his tutelar Goddess
exhorted him to philosophy, and to visit the Athenian schools. Having therefore, first returned to
Alexandria and bade farewell to rhetoric, and the other arts which he had formerly studied, he gave
himself up to the discourses of the philosophers then resident at Alexandria. Here, he became an
auditor of Olympiodorus,’ the most illustrious of philosophers, for the sake of imbibing the doc-
trine of Aristotle; and was instructed in the mathematical disciplines by Hero, a religious man,
and eminently skilful in teaching those sciences. Proclus however, not being satisfied with the
Alexandrian schools, went to Athens, “ with a certain splendid processit;n, says Marinus, of all elo-
quence and elegance, and attended by the Gods that preside over philosophy, and by beneficent
demons. For that the succession of philosophy, might be preserved legitimate and genuine, the
Gods led him to the city over which its inspective guardian presides.” Hence Proclus was called
xat’ sfoxnv by way of eminence, the Platonic Successor. At Athens therefore, Proclus fortunately
met with the first of philosophers, Syrianus,* the son of Philoxenus, who not only much assisted
him in his studies, but made him his domestic as to other concerns, and the companion of his philo-
sophic life, having found him such an auditor and successor as he had a long time sought for, arid one

who was capable of receiving a multitude of disciplines and divine dogmas.

In less than two whole years therefore, Proclus read with Syrianus all the works of Aristotle, viz.
his logic, ethics, politics, physics, and theological science. And being sufficiently instructed in these
as in certain proteleia, or things preparatory to initiation, and lesser mysteries, Syrianus led him
to the mystic discipline of Plato, in an orderly progression, and not according to the Chaldean
oracle with a transcendent foot. He likewise enabled Proclus to survey in conjunction with him,
says Marinus, truly divine mysteries, with the eyes of his soul free from material darkness, and
with undefiled intellectual vision. But Proclus employing sleepless exercise and attention, both

-

! This Olympiodorus is not the same with the philosopher of that name whose lcarned commentaries on cer-
tain dialogues of Plato are extant in manutcript; as in these, not only Proclus, but Damascins who flourished
after Proclus is celebrated. !

2 This truly great man appears to have been the first who thoroughly penetrated the profundity contained in
the writings of the more ancient philosophers, contemporary with and prior to Plato, and to have demon-

strated the admirable agreement of their doctrines with each other. Unfortunately but few of his works are
extant,
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by night and by day, and synoptically and judiciously committing to writing what he heard from
Syrianus, made so great a progress in a little time, that by then he was twenty-eight years of age,
be had composed’a multitude of works and among the rest his commentaries on the Timzus which
are truly elegant and full of science. But from such a discipline as this, his manners became more
adorned ; and as he advanced in science he increased in virtue.

Marinus after this, shows how Proclus possessed all the virtues in the greatest possible perfec-
tion; and how he proceeded from the exercise of the. political virtues, which are produced by
reason adorning the irrational part as its instrument, to the cathartic virtues which pertain to reason
alone, withdrawing from other things to itself, throwing aside the instruments of sense as vain,
repressing also the energies through these instruments, and liberating the soul from the bonds of
generation. He then adds,  Proclus having made a proficiency, through these virtues, as it were
by certain mystic steps, recurred from these to such as are greater and more telestic, being con-
ducted to them by a prosperous nature and scientific discipline. For being now purified, rising
above generation, and despising its thyrsus-bearers,” he was agitated with a divinely inspired fury,
about the first essences, and became an inspector of the truly blessed spectacles which they contain.
No longer collecting discursively and demonstratively the science of them, but surveying them as
it were by simple intuition, and beholding through intellectual energies the paradigms in a divine
intellect, assuming a virtue which can no longer be denominated prudence, but which ought rather
to be called wisdom, or something still more venerable than this. The philosopher therefore ener-
gizing according to this virtue, easily comprehended all the theology of the Greeks and Barbarians,
and that which is adumbrated in mythological fictions, and brought it into light, to those who are
willing and able to understand it. He explained likewise every thing in a more enthusiastic man-
ner, and brought the different theologies to an harmonious agreement. Atthe same time. also,
investigating the writings of the ancients, whatever he found in them genuine, he judiciously
adopted ; but if he found any thing of a spurious nature, this, he entirely rejected as erroneous.
He also strenuously subverted by a diligent examination such doctrines as were contrary to truth.
In his associations too with others, be employed no less force end perspicuity. For he was a man
laborious beyond measure ; as, in one day, he gave five, and sometimes more lectures, and wrote

1 Socrates in the Phzdo of Plato, Oréhically calls the multitude thyrsus-bearers as living Titannically. For
the thyrsus, says Olympiodorus, (in MS. comment in Phed.) is a symbol of material and partible fabrication, on
account of its divulsed continuity, whence also it is a Titannic plant. “ For it is extended, says he, before Bac-
chus, instead of his paternal sceptre, and through this they call him into a partial nature. He adds, « Besides
the Titans are thyrsus-bearers; and Prometheus concealed fire ina reed, whether by this we are to understand

that he draws down celestial light into generation, or impels soul into body, or calls forth divine illumination, the
whole of which is ungenerated, into generation,”
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as many as seven hundred verses. Besides this, he went to other philosophers, and spent the
evening in conversation with them. And all these employments he executed in such a manner as
not to neglect his nocturnal and vigilant piety to the Gods, and assiduously supplicating the sun

when rising, when at his meridian altitude, and when he sets.”

Marinus farther observes of this most extraordinary man, * that he did not seem to be without
divine inspiration. For words similar to the most white and thick-falling snow* proceeded from his
wise mouth, his eyes appeared to be filled with a fulgid splendor, and the rest of his face to partici-
pate of divine illumination. Hence Rufinus, a man illustrious in the Republic, and who was also
a man of veracity, and in other respects venerable, happening to be present with him when he was
lecturing, perceived that his head was surrounded with a light. And when Proclus had finished
his lecture, Rufinus rising, adored him, and testified by an oath the truth of the divine vision which
he bad seen.”

Marinus also informs us, “that Proclus being purified in an orderly manner by the Chaldean puri-
fications, was an inspector of the lucid Hecatic visions, as he himself somewhere mentions in one
of his writings. By opportunely moving likewise a certain Hecatic spherula,* he procured showers
of rain, and freed Athens from an unseasonable heat. Besides this, by certain phylacteria or
charms, he stopt an earthquake, and had made trial of the divining energy of the tripod, having
been instructed by certain verses respecting its failure. For when he was in his fortieth year, he

appeared in a dream to utter the following verses :

High above zther there with radiance bright,
A pure immortal splendor wings its flight ;3
W hose beams divine with vivid force aspire,
And leap resounding from a fount of fire.

* Alluding to the beautiful description given of Ulysses in the third book of the Iliad, v. 22. which is thus

elegantly paraphrased by Pope.
But when he speaks what elocution flows!
Soft as the fleeces of descending snows
The copious accents fall with easy art;
Melting they fall and sink into the heart.

* Nicephorus in his commentary on Synesius de Insomniis, p. 364. informs us that the Hecatic orb is a golden .
sphere, which has a sapphirestone inclosed in its middle part, and through its whole extremity characters, and
various figures. He adds, that turning this sphere round, the Chaldeans perform invocations which they call
Iynge. Thus too, according to Suidas, the magician Julian of Chaldza, and Arnuphis the Egyptian brought
down showers of rain, by 3 magical power. And by an artifice of this kind, Empedocles was accustomed to
restrain the fury of the winds; on which account he was called a\savios, an espeller of wind. '

3 This signifies that the divine splendor which is the cause of the prophetic energy, would leave the earth,
in consequence of the then existing inaptitude of persons, places, and instruments, to receive it.

Proc. Vou. 1. . g
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And in the beginning of his forty-second year he appeared to himself to pronounce with a loud
voice these verses :

Lo! on my soul a sacred fire descends,

Whose vivid power the intellect extends;

From whence far beaming thro’ dull body’s night,
It soars to @ther deck’d with starry light ;

And with soft murmurs thro’ the azure round,
The lucid regions of the Gods resound.

Besides, he clearly perceived that he belonged to the Mercurial series ; and was persuaded from a

dream, that he possessed the soul of Nicomachus the Pythagorean.” *

In the last place, Marinus adds, “ that the lovers of more elegant studies may be able to conjec-
ture from the position of the stars under which he was born, that the condition of his life, was by

no means among the last or middle, but among the first orders, we have thought fit to expose in
this place the following scheme of his nativity.”

~
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' No opinion is more celebrated, than that of the metempsychosis of Pyihagoras > but perbaps no doctrine is
more generally mistaken. By most of the present day it is exploded as ridiculous ; and the few who retain some
veneration for its founder, endeavour to destroy the literal, and to confine it to an allegorical meaning. By some
of the ancients this mutation was limited to similar bodies; so that they conceived the human soul might trans-
migrate into various human bodies, but not into those of brutes. And this was the opinion of Hierocles, as may
be seen in his Commentary on the Golden Verses. But why may not the human soul become connected with
subordinate, as well as with superior lives, by a tendency of inclination? Do not similars love to be united ; and
is there not in all kinds of life something similar and common? Hence when the affections of the soul verge to
a baser nature, while connected with a human body, these affections, on the dissolution of such a body, become
enveloped as it were, in a brutal nature, and the rational eye, in this case, clouded with perturbations, is oppressed
by the irrational energies of the brute, and surveys nothing but the dark phantasms of a degraded imagination.
But this doctrine is vindicated by Proclus with his usual acuteness, in his admirable Commentaries on the Timaus,
lib. 5. p. 829, as follows: « Itis usual, says he, to enquire how human souls can descend into brute animals.
And some indeed, think that there are certain similitudes of men to brutes, which theycall savage lives : for they
by no means think it possible that the rational essence can become the soul of a savage animal. On the contrary,
others allow it may be sent into brutes, because all souls are of one and the same kind; so that they may become
wolves and panthers, and ichneumons. But true reason indeed, asserts that the human soul may be lodged in
brutes, yet in such a manner, as that it may obtain its own proper life, and that the degraded soul may, as it
were, be carried above it, and be bound to the baser nature by a propensity and similitude of affection. And that
this is the only mode of insinuation, we have proved by a multitude of arguments, in our Commentaries on the
Phiedrus. If however, it be requisite to take notice, that this is the opinion of Plato, we add that in his Republic
he says, that the soul of Thersites assumed an ape, but not the body of an ape: and in the Phedrus, that the
soul descends into a savage life, but not into a savage body. For life is conjoined with its proper soul. Andin
this place he says it is changed into a brutal nature, For a brutal nature is not a brutal body, but a brutal life.”
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And thus much for the life of Proclus.

~

With respect to the translation of the following work, On the Theology of Plato,
that I have endeavoured to render it as faithful as possible,
the matter of the author ; this being indispensably necessa;
Jject, and the scientific accuracy of the reasoning with whi

I can only say
and to preserve the mauner as well as
ry, both from the importance of the sub-

ch it is discussed. [ have added a seventh
book in order to render the work complete ; for without the developement of the mundane Gods,

and the more excellent genera their perpetual attendants, it would obviously be incomplete. From

g’s library, it is evident that Proclus had
said to be extant in that library. These
The want of this seventh book by Proclus,

ek literature, and particularly by all who are

the catalogue of the manuscripts in the late French kin
written a seventh book,* as some chapters of it are there
I bave endeavoured, but without success, to obtain,

will doubtless be considered by all the friends of Gre.

lovers of the doctrines of Plato, as a loss of no common magnitude. It is, however, a fortunate

that in the composition of the seventh book I have been able to supply the deficiency
arising from the want of that which was written by Proclus,

circumstance,

in a great measure from other works

of Proclus himself, and particularly from his very elegant and scientific commentaries on the

Timeus of Plato. So that I trust the loss is in some measure supplied ; though 1 am sensible,

very inadequately, could it be compared with the book which was written by a man of such gigantic

' Proclus at the end of the first book of this work says, “ that divine names will be accurately discussed by

him, when he comes to speak of partial powers.” This, however, is not done by him in any one of the six books
that are extant; which shows that another book is wanting.
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powers of mind as Proclus, and who had also sources of information on the subject, which at the
present period, it is impossible to obtain.

A translation of the Elements of Theology is added in order to render the treatise On the
Theology of Plato, more complete, and to assist the reader who wishes to penetrate the depths of
that most abstruse and sublime work ; for the former elucidates, and is elucidated by the latter.

In translating the treatise of Proclus On Providence and Fate, I had g;'eat difficulties to encoun-
ter, as the original Greek is lost, and nothing but a Latin translation, which Fabricius observes, is
all but barbarous, remains. If the reader compares that translation with mine, he will at once
acknowledge the truth of my remark. Indeed, that translation is in some parts so barbarous, that
nothing but an intimate acquaintance with the writings of Proclus, and the philosophy of Plato
could enable any one to render them intelligible in another language. The same observation is
partially applicable to the translation of the Extracts from two other treatises of Proclus.

The Greek text of Proclus abounds with errors, so that the emendations which [ have made,
and the deficiencies which 1 have supplied in this volume, amount to more than four hundred.
And the Latin translation of Portus is so very faulty, as to be almost beyond example bad.
Having discovered this to be the case, and having in so many places corrected the original, I
scarcely think that any of my critical enemies will be hardy enough to say, that any part of this
volume was translated from the Latin, where the Greek could be obtained. As 1 am conscious
however, that in what is now offered to the public, I had no other view than to benefit those who
are capable of being benefited by such sublime speculations; that wishing well to all mankind, and
particularly to my country, I have laboured to disseminate the philosophy and theology of Plato, as
highly favourable to the interests of piety and good government, and most hostile to lawless conduct
and revolutionary principles; and that I have done my best to deserve the esteem of the wise and
‘worthy part of mankind, 1 am wholly unconcerned as to the reception it may meet with from the
malevolent, though I wish for the approbation of the candid critics of the day. For in all mylabours
I have invariably observed the following Pythagoric precept: Do those things which you judge
to be beautiful, though in doing them you should be without renown ; for the rabble is a bad judge
of a good thing.”*

U Floiss @ xpivess e47oss Kby %Y T0wy (uahdng wdo£ o QAU yap xpiawg xakev Fpayuatos oxdos, Demophilus,



CONTENTS

THE CHAPTERS OF BOOK I.

CHAPTER I

/

Thr Preface, in which the scope of the treatise is unfolded, together with the praise of Plato hum-
_ self, and of those that received the philosophy from him.

CHAPTER II1.
What the mode of the discussion is in the present treatise, and what preparation of the auditors of
it is previously necessary.
CHAPTER IIIL

What a theologist is according to Plato, whence he begins, as far as to what hypostases he ascends,
and according to what power of the soul he particularly energizes.

(N

CHAPTER 1V.
Fhe theological types or forms according to all which Plato disposes the doctrine concerning the
Gods.
) CHAPTER V.

What the dialogues are from which the theology of Plato may eﬁpecially be assumed; and to what
orders of Gods each of these dialogues refers us.



liv : CONTENTS.

CHAPTER VL.

An objection against collecting the Platonic theology from many dialogues, in consequence of its
being partial, and distributed into minute parts.

CHAPTER VII.

A solution of the before mentioned objection, referring to one dialogue, the Parmenides, the
whole truth concerning the Gods according to Plato.

CHAPTER VIIIL

An enumeration of the different opinions concerning the Parmenides, and a division of the objec-

tions to them.
CHAPTER IX.

A confutation of those who assert that the Parmenides is a logical dialogue, and who admit that the
discussion in it is argumentative, proceeding through subjects of opinion. il

CHAPTER X.

How far they are right who assert that the hypotheses of the Parmenides are concerning the princi-
ples of things, and what is to be added to what they say from the doctrine of our preceptor
[Syrianus.]

. CHAPTER XI.

Many demonstrations concerning the conclusions of the second hypothesis, and of the division of
it according to the divine orders.

CHAPTER XIL

The intention of the hypotheses, demonstrating their connexion with each other, and their consent
with the things themselves." '

CHAPTER XIIIL

What the common rules concerning the Gods are, which Plato delivers in the Laws. And also
concerning the hyparxis of the Gods, their providence, and their immutable perfection.

CHAPTER XIV.

How the hyparxis of the Gods is delivered in the Laws, and through what media the discourse
recurs to the truly existing Gods.———How the providence of the Gods is demonstrated in
the Laws, and what the mode of their providence is according to Plato.”

* The 12th chapter is not marked in the original ; but it begins conformably to my translation.
2 The 15th chapteralsois not marked in the original; and is comprehended in my translation in the 14th chap-
ter. Perhaps it should begin at the words, « If therefore the Gods produce all things,” in p. 49.



CONTENTS. 1v

. CHAPTER XV.

Through what arguments in the same treatise [the Laws] it is demonstrated that the Gods provide
[for all things,] immutably. :

CHAPTER XVI.

What the axioms are conceming the Gods which are delivered in the Republic, and what order
they have with respect to each other.

CHAPTER XVII.

What the goodness of the Gods is, and how they are said to be the causes of all good ; and that
evil according to every hypostasis is itself adorned and arranged by the Gods.

CHAPTER XVIIIL.

What the immutability is of the Gods; where also it is shown what their self-sufficiency, and firm
impassivity are ; and how we are to understand their possessing an invariable sameness of
subsistence.

CHAPTER XIX.

. What the simplicity is of the Gods ; and how that which is simple in them appears to be various
in secondary natures. ' '

CHAPTER XX.

What the truth is in the Gods; and whence falsehood is introduced in the participations of the
Gods by secondary natures,

‘CHAPTER XXI.

From the axioms in the Phadrus concerning every thing divine [it follows] that every thing divine
is beautiful, wise, and good.
CHAPTER XXIL

A discussion of the dogmas concerning the goodness [of the Gods,] and an investigation of the
elements of the good in the Philebus.

CHAPTER XXIII.

What the wisdom of the Gods is, and what elements of it may be assumed from Plato.

CHAPTER XXIV.

Concerning divine beauty, and the elements of it, as delivered by Plato.



Ivi CONTENTS,

CHAPTER XXV.

What the triad is which is conjoined with the good, the wise, and the beautiful, and what auxili-
aries to the theory of it, Plato affords us.*

CHAPTER XXVI.

Concerning the axioms delivered in the Phado,” respecting an invisible nature. What the divine
nature is. What the immortal, aad the intelligibles are ; and what order these possess with
reference to each other.

CHAPTER XXVII.
What the uniform and indissoluble are, and how sameness of subsistence [and the unbegotten are]

to be assumed in divine natures.

CHAPTER XXVIIIL

How paternal, and how maternal causes are to be assumed in the Gods.

' CHAPTER XXIX.

Concerning divine names, and the rectitude of them as delivered in the Cratylus.

CONTENTS OF THE CHAPTERS OF BOOK II.

CHAPTER I.

A method leading to the superessential principle of all things, according to the intellectual concep-
tion of the one and multitude.

CHAPTER 11

A second method unfolding the hypostasis of the one, and demonstrating it to be exempt from all
corporeal and incorporeal essences.

* Such is the title of this chapter in the Greek, which is obviously erroneous. For the proper title is, ¢ What -
that is which unites us to the good ; and that it is divine faith.” What is said indeed in the Greek to be the con~,
tents of this, belong to the preceding chapter.

* For v pasdpw it is necessary to read o ¢aidwn.

3 In the Greek 7o woroudis the uniform, but it should evidently be ve vonrey, the intelligible.



CONTENTS. Ivii

CHAPTER III.

Many arguments in confirmation of the same thing, and evincing the irreprehensible hypothesis of
the one. .

CHAPTER IV.

A confutation of those who say that the first principle is not according to Plato above intellect, and
demonstrations from the Republic, the Sophista, the Philebus, and the Parmenides, of the
superessential hypostasis® of the one.

CHAPTER V.

What the modes are of ascent to the one according to Plato ; and that the modes are two, through
analogy, and through negations. Likewise, where Plato treats of each of these, and through
what cause,

CHAPTER VI.

By what, and by how many names Plato unfolds the ineffable principle, and why he unfolds it by
such and by so many names. And how these names accord with the modes of ascent to it.

CHAPTER VII.

What the assertions are in the Republic concerning the first principle, through its analogy to the
sun; where also it is shown, how it is celebrated as the good, and as the most splendid of
being. How the sun is the offspring of the good; and that according to each order of
divine natures, there is a monad analogous to the first principle. And how the first principle
is the cause of all beings, and is itself prior to power and energy.

CHAPTER VIII.

What Plato in his Epistle to Dionysius says the first king is. And admonitions, that the first God
is discussed in that Epistle.

CHAPTER IX.

What the three conceptions are- which are delivered [in that Epistle] concerning the first king. How
all things are about him. How all things are for his sake. How he is the cause of all
beautiful things. ‘What the order is of these conceptions. And from what hypotheses they
are assumed.

CHAPTER X.

How in the first hypothesis of the Parmenides, Plato delivers the doctrine concerning the one,
employing for this purpose negations. And on what account the negations are such and so
many.

7 For vxodioiwg I read vxorrasmg,

Proc. Vor. L. h
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An explanation of certain terms which are unusual, or have a meaning dif-
Serent from their common acceptation, and which there was a necessity of

introducing in the translation of this work.

’

CoMPOSITE, cuferos. 1 have used the word composite instead of compounded, because the
latter rather denotes the mingling than the contiguous union of one thing with another, which the
former, through its derivation from the Latin word compositus, solely denotes.

DEMIURGUS OF WHOLRS, dnpiovpyos Twv oAav. The artificer of the universe is thus denomi-
nated, because he produces the universe so far as it is a whole, aud likewise all the wholes it con-
tains, by his own immediate energy; other subordinate powers co-operating with him in the pro-
duction of parts. Hence he produces the universe totally and at once.

Desire, emfupia. 1s an irrational appetite solely directed to external objects, and to the
gratification arising from the possession of them.

D1aNoi1a, Siavaia, from whence dianoetic, is the discursive energy of reason ; (Siefodixy Tov Aoyov
evepynia) or according to its most accurate signification, it is that power of the soul which reasons
scientifically, deriving the principles of its reasoning from intellect, or the power which sees truth
intuitively.

DoxasTtic, formed from 3oZx, opinion, is the last of the gnostic powers of the rational soul ; and
knows that a thing is, but is ignorant of the cause of it, or why it is. The knowledge of the 3iors,
ur why a thing is, being the province of dianoia.

GUEST, £mvog.  This word, in its more ample signification in the Greek, denotes a stranger, but
properly implies one who receives another, or is himself received at an entertainment. In the dia-
logues of Plato therefore, (and consequently in this work of Pioclus when he cites the dialogues in
which this word occurs) wherever one of the speakers is introduced as a evog, [ have translated this
ward guest, as being more conformable to the genius of Plato’s dialogues, which may be justly
called rich mental banquets, and consequently the speakers in them may be considered as so many
guests. Hence in the Timzus, the persons of that dialogue are expressly spoken of as guests from
having been feasted with discourse.

Hyrarxis, vrapki. The first principle, or foundation as it were, of the essence of a thing.

Ilence, also, it is the summit of essence.
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IMPARTICIPABLE, apelexros. One thing is said to be imparticipable with respect to another,

to which it is superior, when it is not consubsistent with it.

INTELLECTUAL PROJECTION. The immediate energy of intellect is thus denominated,
because it is an intuitive perception, or an immediate darting forth, as it were, to its proper object,
the intelligible.

MoNAD, povag, in divine natures is that which contains distinct, but at the same time pro-
Jfoundly-united multitude, and which produces a multitude exquisitely allied to itself. But in the
sensible universe, the first monad is the world itself, which comprehends in itself all the multitude of
which it is the cause (in conjunction with the cause of all). The second monad is the inerratic
sphere. In the third place, the spheres of the planets succeed, each of which is also a monad, com-
prehending an appropriate multitude. And in the fourth and last place are the spheres of the
elements, which are in a similar manner monads. All these monads likewise are denominated
ohoryres, wholenesses, and have a perpetual subsistence.

PERMANENCY, oragi;. The proper word for rest, in Greek, is vpegia. And Simplicius justly
observes, that not every cracis is wpswia, but that only which is after motion. This word is
employed by Plato in the Sophista, to express one of the five genera of being, viz. essence, perma-
nercy, (crasis), motion, sameness, and difference ; in which place it evidently does not signify rest.

PuaNTAsY, or Imagination, ¢pavracia, i8, pogparixy vensis, 1. . « figured intelligence, because
all the perceptions of this power are inward, and not external, like those of sense, and are accom-
panied with figure.

PsycuicaL, Yuyxog, i. e. pertaining to soul, in the same manuver as guaixos, physical, is some-
thing pertaining to nature.

REAsoN, Aoyos. This word in Platonic writers signifies either that inward discursive energy
called reasoning ; or a certain productive and seminal principle ; or that which is indicative and
definitive of a thing. Hence Aoyos or reasons in the soul, are, gnostically producing principles.

UNicAL, siaiog, that which is characterized by unity.
UN1rPORM evondns. This word when it occurs in Proclus, and other Platonic writers, signifies

that which has the form of t/e one, and not as in. Johnson, that which keeps its tenour, or is similar
g0 itself.



PROCLUS,

THE PLATONIC SUCCESSOR,

ON

3

The ThHeology of Plato.

CHAPTER 1.

O PERICLES, to me the dearest of friends, I am of opinion that the
whole philosophy of Plato was at first unfolded into light through the
beneficent will of superior natures, exhibiting the intellect concealed in
them, and the truth subsisting together with beings, to souls conversant
with generation (so far as it is lawful for them to participate of such
supernatural and mighty good); and again, that afterwards having received
its perfection, returning as it were into itself, and becoming unapparent to
many who professed to philosophize, and who earnestly desired to engage
in the investigation of true being, it again advanced into light. ButI
particularly think that the mystic doctrine respecting divine concerns,.
which is purely established on a sacred foundation, and which perpetually
subsists with the gods themselves, became thence apparent to such as are
Proc. Vor. 1. - A
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capable of enjoying it for a time, through one man," whom I should not
err in calling the primary leader and hierophant of those true mysteries,
into which souls separated from terrestrial places are initiated, and of
those entire and stable visions, which those participate who genuinely
embrace a happy and blessed life. But this philosophy shone forth at
first from him so venerably and arcanely, as if established in sacred
temples, and within their adyta, and being unknown to many who have
entered into these holy places, in certain orderly periods of time, proceeded
as much as was possible for it into light, through certain true priests,
and who embraced a life corresponding to the tradition of such mystic
concerns. Jt appears likewise to me, that the whole place became
splendid, and that illuminations of divine spectacles every where
presented themselves to the view.

These interpreters of the epopteia (or mystic speculations) of Plato, who
have unfolded to us all-sacred narrations of divine concerns, and who
were allottéd a nature similar to their leader, I should determine to be
the Egyptian Plotinus, and those who received the theory from him, I
mean Amelius and Porphyry, together with those in the third place who
‘'were produced like virile statues from these, viz.: Jamblichus and
Theodorus, and any others, who after these, following this divine choir,
have energized about the doctrines of Plato. with a divinely-inspired
mind. From these, he* who, after the gods, has been our leader to every
thing besutiful and good, receiving in an undefiled manner the most
genuine and pure light of truth in the bosom' of his soul, made us a
partaker of all the rest of Plato’s philosophy, communicated to us that
arcane information which he had received from those more ancient than
himself, and caused us, in conjunction with him, to be divinely agitated
about the mystic truth of divine concerns.

To this man, therefore, should we undertake to return thanks adequate -

to the benefits which we have received from him ; the whole of time
would not be sufficient. But if it is necessary, not only’ that we should
have received from others the transcendant good of the Platonic

‘ Meaning Plato. * Meaning his preceptor Syrianus. * The word wovoy is omitted in the original.
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philosophy, but that we should leave to posterity monuments of thosé
blessed spectacles of which we have been spectators, and emulators to-
the utmost of our ability, under a leader the most perfect of the present
time, and who arrived at the summit of philosophy ; perhaps we shall
act properly in invoking the gods, that they will enkindle the light of
truth in our soul, and in supplicating the attendants and ministers of
better natures to direct our intellect and lead it to the all-perfect, divine,
and elevated, end of the Platonic theory. For I think that every where
he who participates in the least degree of intelligence, will begin his
undertakings from the Gods, and especially in explications respecting
the Gods : for we can no otherwise be able to understand a divine nature
than by being perfected through the light of the Gods ; nor divulge it to
. others unless governed by them, and exempt from multiform opinions,
and the variety which subsists in words, preserving at the same time the
interpretation of divine names. Knowing therefore this, and complying
with the exhortation of the Platonic Timzeus, we in the first place establish
the Gods as leaders of the doctrine respecting themselves. But may
they in consequence of hearing our prayers be propitious to us, and
benignantly approaching, guide the intellect of our soul, and lead it about
the Vesta of Plato, and to the arduous sublimities of this speculation ;
where, when arrived, we shall receive all the truth concerning-them, and
shall obtain the best end of our parturient conceptions of divine concerns,
desiring to know something respecting them, inquiring about them of
others, and, at the same time, as far as we are able, exploring them
ourselves,

CHAPTER II

Axp thus much by way of preface. But it is necessary that I should
anfold the mode of the proposed doctrine, what it is requisite to expect
#t will be, and define the preparatives which a hearer of it ought to
possess ; that being properly adapted, he may approach, not to our
discourses, but to the intellectually-elevated and deific philosophy of
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Plato. For it is proper that convenient aptitudes of auditors should be
proposed according to the forms of discourses, just as in'the mysteries,
those who are skilful in concerns of this kind, previously prepare
receptacles for the Gods, and neither always use the same inanimate
particulars, nor other animals, nor men, in order to procure the presence
of the divinities ; but that alone out of each of these which is naturally
capable of participating divine illumination, is by them introduced to the
proposed mystic rites.

The present discourse, therefore, will first of all be divided by me into
three parts. In the beginning, considering all those common conceptions
concerning the Gods, which Plato summarily delivers, together with the
power and dignity every where of theological axioms; but in the middle
of this work, speculating the total orders of the Gods, enumerating their
peculiarities, defining their progressions after the manner of Plato, and
referring every thing to the hypotheses of theologists; and, in the end,
speaking concerning the Gods which are in different places celebrated in
the Platonic writings, whether they are supermundane or mundane, and
referring the theory respecting them to the total genera of the divine
orders. \

In every part of this work, likewise, we shall prefer the clear, distinct,
and simple, to the contraries of these. And such things as are delivered
through symbols, we shall transfer to a clear doctrine concerning them ;
but such as are delivered through images, we shall transmit to their
exemplars. Such things too as are written in a *more aﬂirmatxve way,
we shall examine by causal reasonings ; but such as are composed through
demonstrations, we shall investigate ; and besides this, explain the mode
of truth which they contain, and render it known to the hearers. And
of things enigmatically proposed, we shall elsewhere discover perspicuity,
not from foreign hypotheses, but from the most genuine writings of Plato.
But with respect to the things which immediately occur to the hearers,
of these we shall contemplate the consent with things themselves. And
from all these particulars, one perfect form of the Platonic theology will
present itself to our view, together with its truth which pervades through
the whole of divine intellections, and the one intellect which generated all
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the beauty of this theology, and the mystic evolution of this theory.-
Such, therefore, as I have said, will be my present treatise.

But the auditor of the proposed dogmas is supposed to be adorned
with the moral virtues, and to be one who has bound by the reason of
virtue all the illiberal and inharmonious motions of the soul, and
harmonized them to the one form of intellectual prudence: for, as
Socrates says, it is not lawful for the pure to be touched by the impure.
But every vicious man is perfectly impure ; and the contrary character
is pure. He must likewise have been exercised in all the logical methods,
and have contemplated many irreprehensible conceptions about analyses,
and many about divisions, the contraries to these, agreeably, as it appears
to me, to the exhortation of Parmenides to Socrates. For prior-to such a
contest in arguments, the knowledge of the divine genera, and of the truth
established in them, is difficult and impervious. Butin the third place,
he must not be unskilled in physics. For he who has been conversant
with the multiform opinions of physiologists, and has after a manner
explored in images the causes of beings, will more easily advance
to the nature of separate and primary, essences. An auditor therefore
of the present work, as I have said, must not be ignorant of the truth
contained in the phenomena, nor unacquainted with the paths of erudition,
and the disciplines which they contain; for through these we obtain a
* more immaterial knowledge of a divine essence. But all these must be
bound together in the leader intellect. Being likewise a partaker of the
dialectic of Plato, meditating those immaterial energies which are separate
~ from corporeal powers, and desiring to contemplate by intelligence® in
conjunction with reason [true] beings, our auditor must genuinely apply
himself to the interpretation of divine and blessed dogmas, and fill his
soul, according to the Oracle, with profound love; since, as Plato
somewhere observes, for the apprehension of this theory, a better assistant
than love cannot be obtained. ' ' |

He must likewise be exercised in the truth which pervades through all
things, and must excite his intelligible eye to real and perfect truth. He

* Instead of vorois wera Aoyov, it is necessary to read, vonoe pera Aoyou.
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must establish himself in a firm, immovable, and safe kind of divine
knowledge, and must be persuaded not to admire any thing else, nor even
to direct his attention to other things, but must hasten to divine light
with an intrepid reasoning energy, and with the power of an unwearied
life ; and in short, must propose to himself such a kind of energy and
rest as it becomes hith to possess who intends to be such a corypheus as
Socrates describes in the Thewtetus. Such then is the magnitude of our
hypothesis, and such the mode of the discourses about it. Before,
however, I enter on the narration of the things proposed, I wish to speak
about theology itself, its different modes, and what theological forms
Plato approves, and what he rejects ; that these being previously known,
we may more easily learn in what follows, the auxiliaries of the demon-
strations themselves.

CHAPTER III.

ALy, therefore, that have ever touched upon theology, have called
things first, according to nature, Gods ; and have said that the theological
science is conversant about these. And some, indeed, have considered a
corporeal essence, as that alone which has any existence, and have placed
in a secondary rank with respect to essence, all the genera of incorporeal
natures, considering the principles of things as having a corporeal form,
and evincing that the habit in us by which we know these, is corporeal.
But others, suspending indeed all bodies from incorporeal natures, and
defining the first hyparxis® to be in soul, and the powers of soul, call (as
it appears to me) the best of souls, Gods; and denoiinate the science
which proceeds as far as to these, and which knows these, theology.
But such as produce the multitude of souls from another more ancient
principle, and establish intellect as the leader of wholes, these assert that
the best end is a union of the soul with intellect, and consider the
intellectual form of life as the most honourable of all things. They

' Hyparxis, is the summit of any nature, or blossom, as it were, of its essengce.
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doubtless too consider theology, and the discussion of intellectual essence,
as one and the same. All these, therefore, as I have said, call the first
and most self-sufficient principles of things, Gods, and the science
respecting these, theology.

The divine narration however, of Plato alone, despises all corporeal
natures, with reference to principles. Because,indeed, every thing divisible’
and endued with interval, is naturally unable either to produce or preserve
itself, but possesses its being, energy, and passivity through soul, and the
motions which soul contains. But Plato demonstrates that the psychical
essence [i.e. the essence pertaining to soul] is more ancient than bodies, but
is suspended froman intellectual hypostasis. Forevery thing which is moved
according to time, though it may be self-moved, is indeed of a more ruling
nature than things moved by others, but is posterior to an eternal motion.
He shows, therefore, as we have said, thatintellect is the father and cause
of bodies and souls, and that all things both subsist and energize about
it, which are allotted a life conversant with transitions and evolutions.

Plato, however, proceeds to another principle entirely exempt from
intellect, more incorporeal and ineffable, and from which all things, even
though you should speak of such as are last, have necessarily a subsistence.
For all things are not naturally disposed to participate of soul, but such
things only as are allotted in themselves a more clear or obscure life.
Nor are all things able to enjoy intellect and being, but such only as
subsist according to form. Bat it is necessary that the principle of all
things should be participated by all things, if it does not desert any thing,
since it is the cause of all things which in any respect are said to have a
subsistence. Plato having divinely discovered this first principle of
wholes, which is more excellent than intellect, and is concealed in
inaccessible recesses ; and having exhibited these three causes and monads,
and evinced them to be above bodies, I mean soul, the first intellect, and
a union above intellect, produces from these as monads, their proper
numbers; one multitude indeed being uniform,’ but the second intellectual,
and the third psychical. For every monad is the leader of a multitude

* Wherever this word occurs in this translation, it signifies that which is characterized by unity.
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coordinate to itself. But as Plato connects bodies with souls, so likewise
he connects souls with intellectual forms, and these again with the unities
of beings. But he converts all things to one imparticipable unity. And
having run back as far as to this unity, he considers himself as having
obtained the highest end of the theory of wholes; and that this is the
truth respecting the Gods, which is conversant with the unities of beings,
and which delivers their progressions and peculiarities, the contact of
beings with them, and the orders of forms which are suspended from these
unical* hypostases. ‘

But he teaches us that the theory respecting intellect, and the forms
and the genera revolving about intellect, is posterior to the science which
is conversant with the Gods themselves. Likewise that the intellectual
theory apprehends intelligibles, and the forms which are capable of being
known by the soul through the projecting energy of intellect ; but that
the theological science transcending this, is conversant with arcane and
ineffable hyparxes, and pursues their separation from each other, and
~ their unfolding into light from one cause of all : whence, I am of opinion,

that the intellectual peculiarity of the soul is capable of apprehending
intellectual forms, and the difference which subsists in them, but that
the summit, and, as they say, flower of intellect and hyparxijs, is conjoined
with the unities of beings, and through these, with the occult union of all
the divine unities. For as we contain many gnostic powers, through
this- alone we are naturally capable of being conjoined with and
participating this occult union. For the genus of the Gods cannot be
apprehended by sense, because it is exempt from all bodies ; nor by
opinion and dianoia,’ for these are divisible and come into contact with
multiform concerns ; nor by intelligence in conjunction with reason, for
knowledge of this kind belongs to true beings ; but the hyparxis of the
"Gods rides on beings, and is defined according to the union itself of
wholes. It remains, therefore, if it be admitted that a divine nature can
be in any respect known, that it must be apprehended by the hyparxis
of the soul, and through this, as far as it is possible, be known. For we

' i. e. Of the nature of the one.
* i. e. The discursive energy of reason, or the power of the soul that reasons scientifically,
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say that every where things similar can be known by the similar; viz.
the sensible by sense, the doxastic’ by opinion, the dianoetic by dianoia,
and the intelligible by intellect. So that the most unical nature must be
known by the one, and the ineffable by that which is ineffable.

Indeed, Socrates in the [First] Alcibiades rightly observes, that the soul
entering into herself will behold all other things, and deity itself. For
verging to her own union, and to the centre of all life, laying aside mul-
titude, and the varicty of the all inanifold powers which she contains, she
ascends to the highest watch-tower of beings. And as in the most holy
of the mysteries, they say, that the mystics at first meet with the multi-
form, and many-shaped* genera, which are hurled forth before the Gods,
but on entering the interior parts of the temple, unmoved, and guarded
by the mystic rites, they genuinely receive in their bosom divine illumi- -
nation, and divested of their garments, as they would say, participate ot -
a divine nature ;—the saine mode, as it appears to me, takes place in the
speculation of wholes. For the soul when Jooking at things posterior to’
herself, beholds the shadows and images of beings, but when she converts
berself to herself she cvolves her own essence, and the reasons which she
contains. And at first indeed, she only as it were beholds herself; but,
when she penetrates more profoundly into the knowledge of herself, she
finds in herself both intellect, and the orders of beings. When however,
she proceeds into her interior recesses, and into the adytum as it were of
~ the soul, she perceives with her eye closed, the genus of the Gods, and

the unities of beings. For all things are in us psychically, and tbrough
this we are naturally capable of knowing all things, by exciting the
powers and the images of wholes which we contain.

* And this is the best employment of our energy, to be extended to a
divine nature itself, having our powers at rest, to revolve harmoniously
round it, to excite all the multitnde of the soul to this union, and laying
aside all such things as are posterior to the one, to become seated and
conjoined with that which is ineffable, and beyond all things. For it is
l_awful for the soul to ascend, till she terminates her flight in the principle

# i. e. The object of opinion, * i, e. Evil demons.
Proc. ' Vor. 1. B
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" of things ; but arriving thither, beholding the place which is there, de-
scending thence, and directing her course through -beings.; likewise,
evolving the multitude of forms, exploring their monads and their
numbers, and apprehending intellectually how each is suspended from its
proper unity, then we may consider her as possessing the most perfect
science of divine natures, perceiving in a uniform manner the progressions
of the Gods into beings, and the distinctions of beings about the Gods.
Such them according to Plato’s decision is our theologist; and theology is
a habit of this kind, which unfolds the hyparxis itself of the Gods, se-
parates and speculates their unknown and unical light from the peculia-
rity of their participants, and announces it to such as are worthy of this
energy, which is both blessed and comprehends all things at once.

CHAPTER 1IV.

ArTER this all-perfect comprehension of the first theory, we must
deliver the modes according to which Plato teaches us mystic conceptions
of divine natures. For he appears not to have pursued every where the
same mode of doctrine about these; but sometimes according to a 'deific
energy, and at other times dnalectncally, he evolves the truth concerning
them. And sometimes he symbollcally announces their ineffable pecu-
liarities, but at other times he recurs to them from i images, and discovers
in them the primary causes of wholes. For in the Pha:drus being inspired
by the Nymphs, and having exchanged human intelligence for a better
possessxon, fury, he unfolds with a divine mouth many arcane dogmas
concerning the intellectual Gods, and many concerning the liberated
rulers of the universe, who Jead upwards the multitude of mundane Gods
to the monads which are intelligible and separate from [mundane] wholes.

'But relating still more about those Gods who are allotted the world, be
celebrates their intellections, and mundane fabrications, their unpolluted
providence and government of souls, and whatever else Socrates delivers
entheastically [or according to a divinely-inspired energy] in that dialogue,
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as he-clearly asserts, ascribing at the same time this fury to the deities of
the place

But in the Sophista, dnalectxcally contending about being, and the
separate hypostasis of the one from beings, and doubting against those
more ancient than himself, he shows how all beings are suspended from
their cause, and the first being, but that being itself participates of the
unity which is exempt from: the whole of things, that it js a passive one,
but not the one itself, being subject to and united to the one, but not

- being that which is primarily one. In-a similar manner too, in the Par-
menides, he :unfolds. dialectically the progressions of being from the one,
and the transcendancy of the one, through the first hypotheses, and this,
as he asserts in that.dialogue, according to the most perfect division of
this method. - And again, in the Gorgias, he relates the fable concerning
the three demiurgi [or fabricators] and their demiurgic allotment, which
indeed is not only a fable, but a true narration. But in the Banquet, he
speaks concerning the union of Love. .And in the Protagoras, about the
distribution of mortal animals from.the Gods; in a symbolical manner
concealing the truth respecting divine natures, and as far as to mere in-
dication unfolding his mind to the most genuine of his hearers.

If likewise, you are willing that I should mention the doctrine deli-
vered through the mathematical disciplines, and the discussion of divine
concerns from ethical or physical discourses, of which many may be con-
templated in the Timeeus, many in the dialogue called the Politicus, and
many may be seen scattered in other dialogues ; here likewise to you who
are desirous of knowing divine concerns through images, the method will
be apparent. For all these shadow forth the powers of things divine.
The Politicus, for instance, .the fabrication in the heavens. But the-
figures of the five elements delivered in geometrical proportions in the
Timeus,' represent in images the peculiarities of the Gods who ride on
the parts of the universe. And the divisions of the psychical essence in
that dialogue shadow forth the total orders of the Gods.

I omit to mention that Plato composes polities, assimilating them to

' o mipaip is omitted in the Greek.
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divine natures, and to the whole world, and adorns them from the powers
which it contains. All these therefore, through the similitude of mortal
to divine concerns, exhibit to us in images, the progressions, orders, and
fabrications of divine natures. And such are the modes of theologic doc-
trine employed by Plato.

It is evident however, from what has been already said, that they are
necessarily so many in number. For those who treat of divine concerns
in an indicative manner, either speak symbolically and fabulously, or
through images. But of those who openly announce their conceptions,
some frame their discourses according to science, but others according to
inspiration from the Gods. And he who desires to signify divine con-
cerns through symbols is Orphic, and in short, accords with those who
write fables concerning the Gods. But he who does this through images
is Pythagoric. For the mathematical disciplines were invented by the
Pythagoreans, in order to a reminiscence of divine toncerns, at which,
through these as images they endeavour to arrive. For they refer both
numbers and figures to the Gods, according to. the testimony of their his-
torians. But the entheastic character, or he who is under the influence
of divine inspiration, unfolding the truth itself by itself concerning the
Gods, most perspicuously ranks among the highest initiators. For these
do not think proper to unfold the divine orders, or their ‘ peculiarities to
their familiars, through certain veils, but announce their powers and their
numbers, in consequence of being moved by the Gods themselves. But
the tradition of divine concerns according toscience, is the illustrious
prerogative of the philosophy of Plato. For Plato alone, as it appears
to me, of all those who are known to us, has attempted methodically to
divide and reduce into order, the regular progression of the divine genera,
their mutual difference, the common peculiarities of the total orders, and
the distributed peculiarities in each. But the truth of this will be evi-
dent when we frame precedaneous demonstrations about the Parme-
nides, and all the divisions which it contains. .

At present we shall observe that Plato does not admit all the fabulous
figments of dramatic composition, but those only which have reference
:to the beautiful and the good, and which are not discordant with a di- -
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vine essence. For that mythological mode which indicates divine con-
cerns through conjecture is ancient, concealing truth under a multitude
of veils, and proceeding in a manner similar to nature, which extends
sensible figments of intelligibles, material, of immaterial, partible, of im-
partible natures, and images, and things which have a false being, of
things perfectly true. But Plato rejects the more tragical mode of my-
thologizing of the ancient poets, who._thought proper to establish an
arcane theology respecting the Gods, and on this account devised wan-
derings, sections, battles, lacerations, rapes and adulteries of the Gods,
and,many other such symbols of the truth about divine natures, which
this theology conceals; this mode he rejects, and asserts that it is in
every respect most foreign from erudition. But he considers those my-
thological discourses -about the Gods,.as more persuasive, and more
adapted to truth and the philosophic habit, which assert that a divine
nature is the cause of all good, but of no evil, and that it is void of all
mutation, ever preserving its own order immutable, and comprehending
in itself the fountain of truth, but never becoming the cause of any de-
ception to others. For such types of theology, Socrates delivers in the
Republic. ‘
All the fables therefore of Plato, guarding the truth in concealment,
~ have not even their externally apparent apparatus discordant with our
undisciplined and unperverted anticipation respecting the Gods. But
they bring with them an image of the mundane composition, in which
both the apparent beauty is worthy of divinity, and a beauty more di-
yine than this, is established in the unapparent lives and powers of the
Gods. This therefore, is one of the mythological modes. respecting di-
vine concerns, which from the apparently unlawful, irrational, and inor-
dinate, passes into order and bound, and regards as its scope the com-
position of the beautiful and good.

But there is another mode which he delivers in the Phadrus. And
this consists in every where preserving theological fables, unmixed with
-physical narrations, and being careful in no respect to confound or
exchange theology, and the physical theory with each other. For, as a

+ divine essence is separate from the whole of nature, in like manner, it is
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perfectly proper that discourses respecting the Gods should be pure from
physical disquisitions. For a mixture of this kind is, says he, laborious :
and to make physical passions the end of mythological conjecture, is the
employment of no very good man; such for instance, as considering
through his [pretended] wisdom, Chimeera, Gorgon, and things of a simi-
lar kind, as the same with physical figments. = Socrates, in the Phedrus,
reprobating this mode of mythologizing, represents its patrons as saying
under the figure of a fable, that Orithya sporting with the wind Boreas,
and being thrown down the rocks, means nothing more, than that Orithya
who was a mortal, was ravished by Boreas through love. For it appears
to me, that fabulous narrations about the gods, should always have their
concealed meaning more venerable than the apparent. So that if certain
persons introduce to us physical hypotheses of Platonic fables, and such
as are conversant with sublunary affairs, we must say that they entirely
wander from the intention of the philosopher, and that.these hypotheses
alone, are interpreters of the truth contained in these fables, which have
for their scope, a divine, immaterial, and separate hypostasis, and which
looking to this, make the compositions and analyses of the fables, adapted'
to our inherent anticipations of divine concerns.

CHAPTER V.

' As we have therefore enumerated all these modes of the Platonic
theology, and have shown what compositions and analyses of fables are
adapted to the truth respecting the Gods, let us consider, in the next
place, whence, and from what dialogues principally, we think the
dogmas of Plato concerning the Gods may be collected, and by a spe-
‘culation of what types or forms we may be able to distinguish his
genuine writings, from these spurious compositions which are ascribed
to him. '

The truth then concerning the Gods pervades, as I may say, through

* For oixsass, it is necessary to read omeas.
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all the Platonic dialogues, and.in all of them conceptions ‘of the first
philosophy, venerable, clear, and sapernatural, are disseminated, in
some indeed, more obscurely, but in others . mare. conspicuously ; con-
ceptions which excite those that are in any respect ahle to participate of
thein, to the immaterial and separate essence of the.Gods. And, asin
each part of the universe, and in nature herself, the demiurgus of all
that the world contains, established resemblances of. the .unknown
hyparxis of the Gods, that all things might be converted to a divine na-
ture, through their alliance with it, in like manner.I am of .opinion, that
the divine intellect of Plato weaves conceptions about the,Gods in all
his writings, and leaves nothing deprived.of the mention of divipity, that
from the whole of them, a reminiscence of wholes may. be obtamed and
imparted to the genuine lovers of divine concerns. . .

If however, it be requisite to lay before the reader those dxalogues out
of many, which principally unfold to us the mystic discipline about the
gods, I should not err in ranking among this number,. the Phedo and
Pheedrus, the Banquet, and the Philebus, and together with these, the
Sophista and Politicus, the Cratylus and the Timaeus. For all these are
full through the whole of themselves, as I may say, of.the divine science
of Plato. But I should place in the second rank after these, the fable in
the Gorgias, and that in the.Protagoras ; likewise the assertions about
the providence of the Gods in the Laws, and such things as are delivered
about the Fates, or the mother:of the Fates, or the circulations of the
universe, in the tenth book of the Republic.. Again, you may, .if you
please, place in the third rank those Epistles, through which we.may be
able to arrive at the science about divine natures. For'in these, mention
is made of the three kings; and very many other divine dogmas worthy
the Platonic theory are delivered. .. It.is necessary therefore, lookmg to
these, to explore in these each order of the Gods. .

Thus from the Philebus, we may receive the science respecting. the one
good; and the two first principles of things, together with the triad™
~which is unfolded into light from these. For you will find all these

* zpiados is omitted in the original.
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distinctly delivered to us by Plato in that dialogue. But from the Ti«
meus, you may obtain the theory about intelligibles, a divine narration
about the demiurgic monad: and the most full truth about the mundane
Gods. But from the Pheedrus, [you may acquire a scientific knowledge
of] all the intelligible and intellectual genera, and of the liberated orders
of Gods, which are proximately established above the celestial circula-
tions. From the Politicus, you may obtain the theory of the fabrica~
tion in the heavens, of the uneven periods of the universe, and of the
intellectual causes of those periods. But from the Sophista, the whole
sublunary generation, and the peculiarity of the Gods who are allotted
the sublunary region, and preside over its generations and corruptions,
But with respect to each of the Gods, we may obtain many conceptions
adapted to sacred concerns from the Banquet, many from the Cratylus,
and many from the Phaedo. Forin each of these dialogues, more or
less mention is made of divine names, from which it is easy for those
who are exercised in divine concerns to discover by a reasoning process
the peculiarities of each. '

It is necessary however, to evince that each of the dogmas accords
with Platonic principles, and the mystic traditions of theologists. For
all the Grecian theology is the progeny of the mystic tradition of Or~
pheus ; Pythagoras first of all learning from Aglaophemus the orgies of
the Gods, but Plato in the second place receiving an all-perfect science
of the divinities from the Pythagoric and Orphic writings. For in the
Philebus referring the theory about the two species of principles [bound
and infinity] to the Pythagoreans, he calls them men dwelling with the
Gods, and truly blessed. Philolaus therefore, the Pythagorean, has left
us in writing many admirable conceptions about these principles, cele-
brating their common progression into beings, and their separate fabri-
cation of things. But in the Timaus, Plato endeavouring to teach us
about the sublunary Gods, and their order, flies to theologists, calls -
them the sons of the Gods, and makes them the fathers of the truth
about those divinities. And lastly, he delivers the orders of the sublu-
nary Gods proceeding from wholes, according to the progression deli-
vered by them of the intellectual kings. = Again, in the Cratylus he fals
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lows the traditions of theologists, respecting the order of the divine: pro-
cessions. But in the Gorgias, he adopts the Homeric dogma, respect-
ing the triadic hypostasis of the demiurgi. And in short, he every
where discourses concerning the Gods agreeably to the principles of
theologists ; rejecting indeed, the tragical part of mythological fiction,
but establishing first hy potheses in common with the authors of fables.

CHAPTER VI.

 Permars, however, some one may here object to us, that we do not m
a proper manner exhibit the every where dispersed theology of Plato,’ and
that we endeavour to heap together different particulars from different dia-
logues, as if we were studious of collecting together many things into one
mixture, instead of deriving them all from one and the same founta'm
For if this were the case, 'we might refer different dogmas to dxﬂ’erent
treatises of Plato, but we shall by no means have a precedaneous doc-
trine concerning the Gods, nor will there be any dialogue which presents
us with an all-perfect and entire procession of the divine genera, and their
co-ordination with each other. But we shall be similar to those who en-
deavour to obtain a whole from parts, through the want of a whole prior
to parts, and to weave together the perfect from things imperfect ; when,
bn the contrary, the imperfect ought to have the first cause of its genera-
tion in the perfect. For the Timseus, for instance, will teach us the theory
of the intelligible genera; and the Pheedrus appears to present us
with a methodical account of the first intellectual orders. But where will
be the co-ordination of intellectuals to intelligibles? And what will be the
generation of second from first natures? In short, after what manner the
progression of the divine orders takes place from the one principle of all
things, and how in the generations of the Gods, the orders between
the one, and all-perfect number, are filled up, we shall 'be unable to
evince.

Farther still, it may.be said, ‘Where will be the venerableness of your

Proc. Von. | 8 C
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béasted science about divine natures; For itis absurd to call these deg-

mas which are collected from many places Platonic ; and which,. as yeu

acknowledge, are introduced from foreign names to the philosophy of
Plato; nor are you able to evince one whole entire truth about divine na-

. ures. Perhaps, indeed, they will say, certain persons, junior to Plato,

have delivered in their writings, and left to their disciples, one perfect

form of theology. You, therefore, are able to produce one entire theory

about nature from the Timzus ; but from the Republic, or Laws, the most

beautiful dogmas about manners, and which tend to one form of philoso-

phy. Alone, therefore, neglecting the treatise of Plato, which contains

all the good of the first philosophy, and which may be called the summit

of the whole theory, you will be deprived of the most perfect knowledge

of beings, unless you are so much infatuated, as-to boast on account, of
fabulous fictions, though an analysis of things of this kind abounds with

much of the probable, but not of the demonstrative. Besides, things of
this kind are only delivered adventitiously in the Platonic dialogues ; as

the fable in the Protagoras, which is inserted for the sake of the politic

science, and the demonstrations respecting it. . In like manner, the fable

in the Republic is inserted for the sake of justice; but in the Gorgias,

for the sake of temperance. For Plato combines fabulous narrations

with investigations of ethical dogmas, not for the sake of the fables, but

for the sake of the leading design, that we. may not only. exercise the in-

tellectual part of the soul, through contending reasons, but that the divine

part of the soul may more perfectly receive the knowledge of beings,

through its sympathy with more mystic concerns. For, from other dis-
courses, we appear similar to those who are compelled to the reception

of truth; but from fables we suffer in an ineffable manner, and call forth

our unperverted conceptions, venerating the mystic information which

they contain.

- Hence, as it appears to me, Timeus with great propriety thinks it fit

that we should produce the divine genera, following the inventors of fa-

bles as the sons of the Gods," and subscribe to their always generating

* vav deswv, 38 omitted i the original.
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secondary natures from such as are first, though they should speak with«
out demonstration. For this kind of discourse is not demonstrative, but
entheastic, and was invented by the ancients, not through necessity, but
_ for the sake of persuasion, not regarding mere discipline, but sympafhy

with things themselves. But if you are willing to speculate not only thg
causes of fables, but of other theological dogmas, you will find that some
of them are scattered in the Platonic dialogues for the sake of ethical,’ and
‘others for the sake of physical considerations. For.in the Philebus, Plato
discourses concerning bound and the infinite, for the sake of pleasure and
a life according to intellect. For I think the latter are species of the for-
mer. In the Timasus, the discourse about the intelligible Gods, is assums«
ed for the sake of the proposed physiology. On which account it is every
where necessary that images should be known from paradigms; but
that the paradigms of material things should be immaterial, of sems
sibles, intelligible, and that the paradngms of physical forms should be
separate

But again in the Pheedrus, Plato celebrates the supercelestml place,
the subcelestial profundity, and every genus under this, for the sake of
amatory mania: the manner in which the reminiscence of souls takes
place, and the passage to these from hence. But every where, as I may
say, the leading end is either physical or political, while the conceptions’
about divine natures take place, either for the sake of invention or per-
fection. How, therefore, can such a theory as yours be any longer venerable
@nd supernatural, and worthy to be studied beyond every thing, when it is
neither able to evince the whole in itself, nor the perfect, nor that which
is precedaneous in the writings of Plato, but is destitute of all these, is
violent and not spontaneous, and does not possess a genuine, but an ad-
ventitious order, asin adrama? And suchare the objections which may

be urged against our design.
* For pubexay, it is necessary to read, 7a poy wixare

el -
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CHAPTER VII.

"1, HOWEVER, to an objection of this kind, shall make a just and per-
spicuous reply. Isay then, that Plato every where discourses about the
Gods agreeably to ancient ramour, and to the nature of things. And
sometimes indeed, for the sake of the cause of the things proposed, he
reduces them to the principles of the dogmas; and thence, as from a
watch tower, contemplates the nature of the thing proposed. But some-
times he establishes the theological science as the leading end. For in the
Pheedrus his subject respects intelligible beauty, and the participation of
beauty pervading from thence through all things; and in the Banquet it
respects the amatory order.

But if it be necessary to survey in one Platonic dialogue, the all-per.
fect, whole, and connected, extending as far as to the compleat number
of theology, I shall perhaps assert a paradox, and which will alone be
apparent to our familiars. We ought however to dare, since we have
entered on such like arguments, and affirm against our opponents, that,
the Parmenides, and the mystic conceptions it contains, will accomphsh
all you desire. For in this dialogue all the divine genera proceed in
order from the first.cause, and evince their mutual connexion and de-
pendence on each other. Aund those which are highest indeed, connate.
with the one, and of a primary nature, are allotted a unical, occult and
simple form of hyparxis; but such as are last, are multiplied, are distri-
buted into many parts, and are exuberant in number, but inferior in.
power to such as are of a lng,her order ; and such as are middle, accord-
ing to a convenient proportion, are more composite than their causes,
but more simple than their proper progeny. And in short, all the axioms
of the theologic science, appear in perfection in this dialogue, and all the
divine orders are exhibited subsisting in connexion. So that this is no-
thing else than the celebrated generation of the Gads, and the procession
of every kind of being from the ineffable and unknown cause of wholes.
The Parmenides, therefore, enkindles in the lovers of Plato, the whole
and perfect light of the theological science. But after this, the before men-
tioned dialogucs distribute parts of the mystic discipline about the Gods,
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and all of them, as I may say, participate of divine wisdom, and excits
our spontaneous conceptions respecting a divine nature. Amd it is ne-
cessary to refer all the parts of this mystic discipline to these dialogues,
and these again to the one and all-perfect theory of the Parmenides. For
thus, as it appears to me, we shall suspend the more imperfect from the
perfect, and parts from wholes, and shall exhibit reasons assimilated to
things, of which, according to the Platonic Timesus, they are interpreters:
Such then is our answer te the objection which may be urged against us ;
and thus. we refer the Platonic theory: to -the Parmenides; just as the
Timeeus is acknowledged by all who are in the least degnee mtelhgent, to
contain the whole science about nature. -

CHAPTER VIII.

I appear, however, by these means, to have excited for myself a two-
fold contest against those who attempt to investigate the writings of
Plato; and I see two sorts of persons, who -will oppose what has been
said. One of these does not think proper to explore any other design in the
Parmenides, than exereise through oppesite arguments, or to introduce'in
this dialogue a croud- of arcane and intellectual dogmas, which are foreign-
from its intention. But the other sort, who are more venerable than
these, and-lovers of forms assert, - that one of the hypotheses is about the’
first God, another about the second God, and the whole of ‘an intellec-:
tual nature, and a third; about the natures posterior to this,*whether
they are the more excellent genefa, or souls; or any other kind of beings.-
For the investigation of these partlculaxs does not pertam to- the present-
discourse. ' :

These, therefore, dlstnbute three of - the hypotheses after - thls manner.
But they do not think _proper to busy themselves about the multitude of-
Gods, the-intelligible, and the intellectual genera, the supermundane and -
mundane natures, -or to unfold all-these By dtvision, ‘or busily explore:
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them. “For according to them, though Plato in the second hypothesis;

treats about intellectual beings, yet the nature of intellect is-one; simple

and indivisible. - Against both these therefore, must he contend, who

entertains that opinion of the Parmenides, which we have before men-
tioned. The contest hewever against these is not equal. But those
who make the Parmenides a logical exercise, are again attacked by those
who embrace the divine mode of interpretation. And those who do not

urfold the multitude of beings, and the orders of divine natures, are in-

deed, as Homer says, in every respect venérable and skilful men, but

. yet for the sake of the Platonic philosophy, we must doubt against them,’
following in this our leader to the most holy and mystic truth. Itis-
proper likewise to relate as far as contributes to our purpose, what ap-

pears to us to be the truth respectmg the hypotheses of the Parmenides ;
for thus perhaps by a reasoning process, we may embrace the whole the-

ology of Plato.

CHAPTER IX.

. In the first place then, let us consider those, who draw down the
design of this dialogue from the truth of things to a logical exercise, and
see whether they can possibly accord with the writings of Plato. It is
" therefore evident to every one, that Parmenides proposes to himself to
deliver in reality the dialectic method, and that with this view he curso-
rily assumes it in a similar manner in each of the things which have a
real being, as, in sameness, difference, similitude, dissimilitude, motion,
and permanency, &c.; exhorting at the same time, those who desire to
discover the nature of each of these in an orderly method, to this exercise,
as to a great contest. He likewise asserts that it was by no means an easy
undertaking to him who was so much advanced in years, assimilates him-
self to the Ibycean horse, and presents us with every argument to prove
that this method is a serious undertaking, and not a eontest consisting in
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mere words. How therefore, és it poasible, that we can refer to empty
arguments. those conceptnons about which the great Parmenides, evine
cing that they require much serious discussion, composed this discourse?
How likewise is it reasonable to suppase that an aged man would busy
himself with mere verbal contests, and that he. who loved to speculate
the truth of things, would bestow so much study on this method,—he
who considered every thing else, as having na.real existence, and who
ascended to the high watch-tower of heing itself? Indeed, be who ad-
mits this must suppose that Parmenides is satirized by Plato.in this dia-
logue, by thus representing him drawn down to Juvemle contests, from
the most intellectual visions of the soul. - ‘ S

But if you are willing, let us consider in addltlon to the ahove, what
Parmenides promises, and on what subject engaging to speak, he entered
on th;s discussion. Was it not then about being aceording to his dec-
trme, and the unity of all beings, to which extending himself, his design
was concealed from the vulgar, while he exhorts'us to collect the multi-
tude of beings into one undivided unicn?. If, therefore, this is the one
being, or that which is the highest, and which is perfectly established
above the reasons conversant with opinion, is it not absurd to confound
dogmas about intelligibles with doxastic arguments? For indeed, such a
form of discourse is not adapted to the hypothesis about true beings, nor
does the intellection of unapparent and separate causes harmonize with
dialectic exercises ; but these differ from each other, so far as intellect is
established above opinion, as Timaus.informs us, and not Timzeus only,
but likewise the deemoniacal Aristotle, who, discoursing on a power of
this kind, exhorts us to make our investigations, neither about things
perfectly unapparent to us, nor about such as are more known. |

It is far therefore from being the case, that Parmenides, who places
the science of beings above that which appears to be truth to those who
rank sense before intellect, should introduce doxastic knowledge to an
intellective nature, since a knowledge of this kind is dubious, various,
and unstable ; or that he should speculate true being with this doxastlc

* For mioroas, it ia necessary to read ewiBoras.
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wisdom, and inane discussion.. For a various form of knowledge does
not harmonige’ with that which is simple, nor the multiform wnth the
uniform, nor the doxastic with the intelligible.

- But still further, nor must this be omitted, that such a mode of dis-
course is perfectly foreign from the discussion of Parmenides. For he
discourses about all beings, and delivers the order of wholes, their pro-
gression beginning from the one, and their conversion ending in the one.
But the argumentative method is very remote from scientific theory.
Does it not therefore appear, that Plato must have attributed a discord-
ant hypothesis to Parmenides, if it be said that he merely regards an
exercise through opposite arguments, and that for the sake of the power
employed in this exercise, he excites the whole of this evolution of rea-
sons? Indeed, it will be found that in all the other. dialogues, Plato
attributes hypotheses to each of ‘the philosophers adapted to their pecu-
liar tenets. ' Thus to Timetus, he 'assigns the doctrine ‘about nature; to
Socrates, that of a republic; to the Elean guest, ‘that about being ; and
to the priestess Diotima, that respecting love. Afterwards, each of the
other dialogues confines itself to those- arguments which are adapted to
the writings of the principal person of the dialogue: But Parmenides
alone will appear to us wise in his poems, and in his diligent investiga-
tion of true being, butin the Platonic scene, he will be the leader of a
juvenile' muse. This opinion, therefore, accuses Plato of dissimilitude of -
imitation, though he himself condemns the ‘poets, for ascribing to the
sons of the Gods a love of money, and a life subject to the dominion of
the passions. How, therefore, can we refer a discussion of doxastic and
empty arguments to the leader of the truth of beings?

But if it be necessary that omitting a multitude of arguments, we
should make Plato himself a witness of the proposed discussion, we will
cite if you please what is written in the Theetetus and Sophista ; for from
these dialogiies what we assert will be apparent. In the Thesetetus then
Socrates being excited by a young man to a confutation ef those who assert
that being is immoveable, attacks among these an opinion of this kind

* For poroy appecreon, it is necessary to read «dos aveppoorior,
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entertained by Parmenides, and' at the same time assigns the cause.
¢ T blush,” says he, ¢ for Parmenides, who is one of these, more than
for all the rest ; for I, when very young, was conversant with him- when
. he was very elderly, and he appeared to me to possess a certain profun- -
dity perfectly generous. I am afraid therefore, lest we do not under-
stand what has been asserted, and much more am 1 fearful that we fall -
short of the meaning of Parmenides.” With great propriety therefore do

we assert, that the proposed discussion does not regard a logical exer-

cise, and make this the end of the whole, but that it pertains to the

science of the first principles of things. - For how could Socrates using &
power of this kind, and neglecting the knowledge of things, testify that

the discourse of Parmenides possessed a depth perfectly generous? And
what venerableness can there be in adopting a method which proceeds

doxastically through opposite reasons, and in undertakmg such an inven-

tion of arguments? :

:Again, in the Sophista, exciting the Elean guest to a perspicuous evo-
lution of the things proposed by him, and evincing that he was now
accustomed to more profound discourses : “ Inform me,” says he, * whe-
ther it is your custom to give a prolix discussion of a subject which you are
able to demonstrate to any one by interrogations ; I mean such discussions
as. Parmenides himself formerly used, accompanied with all-beautiful
reasons, and of which I was an auditor when I was very young, and he
was very elderly ?” ‘What reason then can be assigned, why we ‘should
not believe Socrates, when he asserts that the arguments of Parmenides
were all-beautiful, and possessed a generous profundity, and why we
should degrade the discussion of Parmenides, hurl it from essence -and
being, and transfer it to a vulgar, trifling, and empty contest, neither
considering that discourses of this kind are alone adapted to youth, nor -
regarding the hypothesis of being characterized by the one, nor any thmg
else which opposes such an opinion?

But I likewise think it is proper that the authors of this hypothesns,
should consider the power of dialectic, such as it is exhibited by Socra-
tes in the Republic ;—how, as he says, it surrounds all disciplines like a
defensive enclosure, and eleyates those that use it, to the good itself, and

. Proe. : Vor. L. D
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the first unities, purifies the eye of the soul, establishes it in true beings,
and the one principle of all things, and ends at last in that which is no
longer hypothetical. For if the power of this dialectic is so great, and
the end of this path so mighty, it is not proper to confound doxastie
arguments, with a method of this kind. For the former regards the opi-
nions of men, but the latter is called garrulity by the vulgar. And the one
is perfectly destitute of disciplinative science, but the other is the defen-
sive enclosure of such sciences, and the passage to it is through these.
Again, the doxastic method of reasoning has for its end " the apparent,
but the dialectic method endeavours to arrive at the one itself, always
employing for this purpose steps of a.scent, and at last, beautifully ends
in the nature of the good.

By no means therefore, is it fit that we should draw down to doxastic
arguments, a method which is established among the most accurate scie.
ences. For the merely logical method which presides over the demone
strative phantasy, is of a secondary nature, and is alone pleased with
contentious discussions ; but our dialectic, for the most part, employs
divisions and analyses as primary sciences, and as imitating the progrese
sion of beings from the one, and their conversion to it again. But it
likewise sometimes uses definitions and demonstrations, and prnor to
these the definitive method, and the dividing method prior to this. . On
the contrary, the doxastic method is deprived of the incontrovertible
reasonings of demonstration. Is it not, therefore, necessary that these
powers must be separated from each other, and that the discussion of
Parmenides, which employs our dialectic, must be free from the empty
variety of mere argument, and must fabricate its reasonings with a view
to being itself, and not to that which is apparent? And thus much may
suffice in answer to those who reprobate our hypotheses. For if all this
cannot convince them, we shall in vain endeavour to persuade them, and
urge them to the speculation of things.

* raaog is omitted in the original.
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CHAPTER X.

BuT a greater and more difficult contest remains for me, against those
lovers of the speculation of beings, who look to the science of first causes,
as the end proposed in the hypothesis of the Platonic Parmenides; and
this contest we will accomplish, if you please, by numerous and more
known arguments. i

And in the first place, we shall define what that is, about which our
discourse against them will be employed ; for this, I think, will render the
mystic doctrine of Plato concerning divine natures, apparent in the
highest degree. There are, therefore, nine hypotheses which are dis- -
cussed by Parmenides in this dialogue, as we have evinced in our com-
mentaries upon it. And the five precedaneous hypotheses suppose that
the one has a subsistence, and through this hypothesis, that all beings,
the mediums of wholes, and the terminations of the progressions of things,
may be supposed to subsist. But the four hypotheses which fullow these,
introduce the one, not having a subsistence, according to the exhortation
of the dialectic method, show that by taking away zke one, all beings,
and such things as have an apparent existence, must be entirely subvert-
ed, and propose to themselves the confutation of this hypothesis. And
some of the hypotheses evidently conclude every thing according to rea-
son, but others (if I may be allowed the expression) perfectly evince
things more impossible, than impossibilities; which circumstance some
prior to us perceiving, as it appears to me, necessarily to happen in these
hypotheses, have considered it as deserving discussion,’ in their treatises
on this dialogue. ‘

With respect to the first of the hypotheses therefore, almost all agree .
in asserting, that Plato through this celebrates the superessential princi-
ple of wholes, as ineffable, unknown, and above all being. But all do
not explain the hypothesis posterior to this after the same manner. For
the ancient Platonists, and those who participated the philosophy of

* For Siauryg, I read diarpipng,
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Plotinus assert that an intellectual nature presents itself to the view in
this hypothesis, subsisting from the superessential principle of things, and
endeavour to harmonize to the one and all-perfect power of intellect,
such conclusions as are the result of this hypothesis. But that leader of
qurs to truth about the Gods, and confabulator of Plato (that I may use
~ the language of Homer) who transferred what was indefinite in the theory
of the more ancient philosophers, to bound, and reduced the confusion
of the different orders to an intellectual distinction, in the writings which
he communicated to his associates ;—this our leader, in his treatise on
the present subject, calls upon us to adopt a distinct division of -the con-
clusions, to transfer this division to the divine orders, and to harmonize
the first and most simple of the things exhibited to the first of beings;
but to adapt those in the middle rank to middle natures, according to
the order which they are allotted among beings; and such as are last and
multiform, to ultimate progressions. - For the nature of being is not one, .
simple, and indivisible ; but as in sensibles, the mighty heaven is one,
yet it comprehends in itself a multitude of bodies ; and the monad con-
nectedly contains multitude, but in the multitude there is an order of
progression ;. and of sensibles, some are first, some middle, and some last ;
and prior to these, in souls, from one soul a multitude of souls subsists,
and of these, some are placed in an order nearer, but others more remote
from their wholeness, and others again fill up the medium of the ex-
tremes ;—in like manner, it is doubtless necessary that among perfectly
true beings, such genera as are uniform and occult, should be established
in the one and first cause of wholes, but that others should proceed .into
all multitude, and a whole number, and that others should contain the
bond of these, in a middle situation. It is likewise by no means proper
to harmonize the peculiarities of first natures with such as are second, nor
of those that possess a subject order, with such as are more unical, but
it is requisite that among these, some should.have powers different from
others, and that there should be an order in this progressxon of true
beings, and an unfolding of second from first natures.

In short, being which subsists according to, or is characterized by the
one, proceeds indeed from the unity prior to beings, but generates the
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whole divine genus, vis. the intelligible, intellectnal, supermundane, and
that which proceeds as far as to the mundane onder. But our preceptor
likewise asserts, that each of the conclusions is indicative of a divine pe-
culiarity. And though all the conclusions harmonige to all the progres-
sions of the one being, or of being characterized by the ane, yet I am of
opinion, it is by no means wanderful, that some eonclusions should more
accord with some hypotheses than with others. For such things as ex-
press the peculiarity of certain orders,. do not necessarily belong to all the
Gods; but such as belong to all, are douhtless by a much greater reason
present with each. If, therefore, we ascribe to Plate, an adventitious
division of the divine orders,’ and do not clearly evince that, in other
dialogues, he celebrates the progressions of the Gods from on high
to the extremity of things, sometimes in fables respecting the seul, and
at other times, in other theological modes, we shall absurdly attribute to
him, such a division of being, and together with this, of the progression
of the one. But if we can evince from other dialogues, that he (as will
be manifest in the course of this work) has celebrated all the kingdoms
of the Gods, in a certain respect, is it not impossible, that in the most
mystic of all his works, he sheuld deliver through the first hypothesis, the
exempt transcendency of the one with respect to all the genera of beings,
to being itself, to a psychical essence, to form, and to matter, but that
he should make no mention of the divine progressions, and their orderly .
separation ? For if it is proper to contemplate last things only, why do
we touch on the first principle before other things? Or if we think fit to
unfold the multitude of the proper hypotheses, why do we pass by the
genus of the Gods, and the divisions which it contains? Or if we un-
fold the natures subsisting between the first and last of things, why do
we leave unknown the whole orders of those divine beings, which subsist
between the one, and natures that are in any respect deified? For all
these particulars evince, that the whole discourse is defective, with re-
spect to the science of things divine.

But still farther, Socrates, in the Philebus, calls upon those that love

* For wpaZsan, it is necessary to read rafswr.
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the contemplation of beings, to use the dividing method, and always to
explore the monads of total orders, and the duads, triads, or auy other
numbers proceeding from these. If this then is rightly determined, it is
doubtless necessary that the Parmenides, which employs the whole dia-
lectic method, and discourses about being which -is cbaractenzed by
the one, should neither speculate multitude about the one, nor remainin
the one monad of beings, nor in short, mtroduce to the one which 1s above
all beings, the whole multitude of first beings immediately, but should
unfold, as in the first order, such beings as have an occult subsistence,
and are allied to the one ; but as in the middle rank, those genera of the
Gods which subsist according to progression, and which are more divided
than the extremely united, but are allotted a union more perfect, than
such as have proceeded to the utmost ; and should unfold as in the last
rank, such as subsist according to the last division of powers, and together
with these, such as have a deified essence. If, therefore, the first of the
hypotheses is about ke one which is above all mulutude, it is doubtless
necessary that the hypothesis which follows this, should not unfold being
itself in an indefinite and indistinct manner, but should deliver all the
orders of beings. For the dividing method does not admit, that we
should introduce the whole of multitude at once to the one, as Socrates
teaches us in the Philebus.

Besides, we may evince the truth of what we assert from the very method
of the demonstrations. For the first of the conclusions become immediately
manijfest from the least, most simple, most known, and as it were com-
mon conceptions. But those which are next in order to these, become
apparent through a greater multitude of conceptions, and such as are
more various. And the Jast conclusions are entirely the most composite.
For he always uses the first conclusions, as subservient to the demonstra-
tion of those that follow," and presents us with an intellectual paradigm
of the order observed in geometry, or other disciplines, in the connexion
~ of these conclusions with each other. If, therefore, discourses bring with
them an image of the things of which they are interpreters, and if, as are

' For eypovraw, it is necessary to read exouerey..
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the evolutions from demonstrations, such must the order necessarily
be of the things exhibited, it appears to me to be necessary, that.such
things as derive their beginning from the most simple principles, must be
in every respect of a more primary nature, and must be arranged as con.
joined with the one ; but that such as are always multiplied, and suspend-
ed from various demonstrations, must have proceeded farther from the
subsistence’ of the one. .

For the demonstrations which have two conclusions, must necessarily
contain the conclusions prior to themselves ; but those which contain pri-
mary, spontaneous, and simple conceptions, are not necessarily ‘united
with such as are more composite, which are exhibited through more
abundant media, and which are farther distant from the principle of
beings. It appears therefore, that some of the conclusions are indicative
of more divine orders, but others, of such as- are more subordinate ;
some, of more united, and others, of more multiplied orders ; and again,
some, of more uniform, and others, of more multiform progressions. For
demonstrations are universally from causes, and things first. If, there-
fore, first are the causes of second conclusions, there is an order of causes,
and things caused, in the multitude of the conclusions. For, indeed, to
confound all things, and speculate them indefinitely in one, nelther ace-
cords with the nature of things, nor the science of Plato.

'CHAPTER XI.

Aca1x, therefore, let us discuss this affair in another way, and view
with the diandetic power, where any thing futile is delivered. For let it
be said, if you please, and we will first of all allow it, that the conclusions
of this second hypothesis are about true being. But as this is multitude,
and not only one itself, like the one prior to beings; for being is that-

* For axooracews, it is necessary to read vxooTagew;.
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which is passive to ¢Ae one, as the Elean guest in the Sophista informs us ;
and as it is universally acknowledged by our opponents, who establish
that which is first as the one, but intellect, as one many, soul, as one and
mmiy, and body, as many end one :—as therefore, this has been asserted a
thousand times, I mean thatin true being there is multitude together with
union, whether will they say that these things harmonize with the whole -
of being, but not with its parts, or both with the whole and its parts?
And again, we ask them, whether they attribute all things to each part of
being, or whether they ascribe different things to different parts ?

If, therefore, they are of opinion,.that each particular should alone
harmonize with the whole of being, being will consist of non-beings, that
which is moved, of things immoveable, that which abides, of things de-
prived of permanency, and universally, all things will consist of their
opposites, and we shall no longer agree with the discourse of Parmenides,
who says that the parts of being characterized by the one, are in a certain
respect wholes, and that each of them is one and being, in a manner
similar to the whole. But if we attribute all things to each part, and
there is nothing which we do not make all things, how can the summit of
being, and that which is most eminently one, contain a wholeness, and
an incomprehensible multitude of parts? How can it at one and the same
time contain the whole of number, figure, motion and permanency, and
in short all forms and genera? For these differ from each other, and the
hypothesis will assert things impossible. For things near to, will be simi-
larly multiplied with things remote from the one, and that which is first,
will not be a less multitude than that which is last; nor again, will the
last of things be a less one than the first, and things in the middle will
have no difference with respect to division from the extremes. .

As therefore, it is not proper to ascribe all this multitude of conclu-
sions to the whole alone, nor to consider all things in a similar manner in
all the parts of being, it remains that different conclusions must harmonizé
with different things. It is necessary, therefore, that either the enume-
ration of the conclusions should be inordinate, or ordinate. But if they
say they are inordinate, they neither speak agreeably to the dialectic
method, nor to the mode of demonstrations, which always generate things
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secondary from such as are first, nor to the science of Plato, which always
accompanies the order of things. But if they say the eonclusions are re-
gular, I think it is entirely necessary, that they should either begin -from
things first according to nature, or from things last. But if from things
last being characterised by the one will be the last, and that which is moved
according to time, the first. 'This, however, is impossible. For that
which participates of time, must by a much greater priority participate
of first being. But that which participates of first being, does not neces-
sarily participate of time. First being, therefore, is above time. If then
_ Plato begins from first being, but ends in that which participates of time,
he proceeds supernally from the first to the last parts of true being,
Hence, the first conclusions are to be referred to the first orders, the
middle, for the. same reason, to the middle orders, and the last, as is evi-
dent, to such as are last. For it is necessary, as our discourse has evinced,
that different conclusions should be assigned to different things, and that
a distribution of this kind should commence from such things as are
highest. S
But likewise, the order of the hypotheses, as itappears to me, is a suffi-
cient argument of the truth of eur assertion. For with us the one which
is-exempt from all multitude, is allotted the first order, and from this the
evolution of all the arguments commences. But the second order after
this, is about true beings, and the unity which these participate. And
the third order in regular succession, is about soul. Whether, therefore,
is it about every soul or not? In answer to this, we shall observe, that our
leader Syrianus has beautifully shown, that the discourse about whole
souls is comprehended in the second hypathesis. If, therefore, the order
of these three hypotheses proceeds according to the nature of things, it is
evident that the second is produced from the first, and the last from the
second. For I would ask those who are not entirely unskilled in discourses
of this kind, what can be more allied to the one, than being characterized
" by the one, which the first of the conclusions of the second hypothesis un-
- folds? Or what can be more allied to soul, than that which participates
of time, which subsists divisibly, and which is the last thing exhibited in
this hypothesis? For the life of partial as well as of total souls is according
Proc. Vor. L. E
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to time. And first being is that which first participates of the one, and
through its connexion with heing, has a redundant hyparxis with respect
to the imparticipable unity. But if this hypothesis is the middle, and if
we aptly harmonize the highest conclusions with things highest, we should
doubtless harmonize middles with middles. For this hypothesis com-
mencing from first being, proceeds through all the genera posterior to it,
till it ends in a nature participating of time. '

But, farther, from the common confession of those interpreters of Plato,
who were skilled in divine concerns, we can demonstrate the same things
as we have above asserted. For Plotinus, in his book On Numbers, en-
quiring whether beings subsist prior to numbers, or numbers prior to beings,
clearly asserts that the first being subsists prior to numbers, and that it
generates the divine number. But if this is rightly determined by him,
and being is generative of the first number, but number is produced by
being, it is not proper to confound the order of these genera, nor to collect
them into one hypostasis, nor, since Plato separately produces first being,
and separately number, to refer each of the conclusions to the same order.
For it is by no means lawful, that cause and the thing caused, should
have either the same power, or the same order: but these are distinct
from each other; and the science concerning them is likewise distinct,
and neither the nature, nor the definition of them is one and the same.

But, after Plotinus, Porphyry in his treatise On Principles, evinces by
many and beautiful arguments, that intellect is eternal, but that at the
same time, it contains in itself something prior to the eternal, and through
which it is conjoined with the one. For the one is above all eternity, but
the eternal has a second, or rather third order in intellect. For it appears
to me to be necessary that eternity should be established in the middle of
that which is prior to the eternal, and the eternal. But of this hereafter.
At the same time, thus much may be collected from what has been said,
that intellect contains something in itself better than the eternal. Ad-
mitting this, therefore, we ask the father of this assertion, whether this
something better than the eternal is not only being characterized by the
one, but is a whole and parts, and all multitude, number and figure, that
which is moved, and that which is permanent; or whether we are to

/
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ascribe some of the conclusions to it, but not others? For it is impossible
that all these can accord with a nature prior to eternity, since every in-
tellectual - motion, and likewise permanency, are established in eternity.
But if we are to ascribe some of the conclusions to it, and not others, it is
evident that other orders in intellect are to be investigated, and that each
of the conclusions is to be referred to that order, to which it appears par-
ticularly adapted. For intellect is not one in number, and an atom, as it
appeared to be to some of the ancients, but it comprehends in itself the
whole progression of first being.

But the third who makes for our purpose aft.er these, is the divine Jam-
blichus, who, in his treatise Concerning the Gods, accuses those who place
the genera of being in intelligibles, because the number and variety of these
is more remote from the one. But afterwards he informs us where these
ought to be placed. For they are produced in the end of the intellectual
order, by the Gods which there subsist. How the genera of being, how-
ever, both are, and are not in intelligibles, will be hereafter apparent. But
if, according to his arrangement of the divine orders, intelligibles are
exempt from the genera of being, much more are they exempt from
similitude and dissimilitude, equality and inequality. Each of the con-
clusions, therefore, ought not in a similar manner to be accommodated
to all things, so as to refer them to the whole breadth of the intelligible,
or intellectual order. Hence from what the best of the interpreters have
said, when philosophizing according to their own doctrines, both the
multitude of the divine orders, and of the Platonic arguments, are to be
considered as proceeding according to an orderly distinction.

In addition, likewise, to what has been said, this also may be asserted,
that we cannot, on any other hypothesis, obtain a rational solution of the
many doubts which present themselves on this subject, but shall .igno-
rantly ascribe what is rash and vain to this treatise of Plato. For in the
first place, why are there only so many conclusions, and neither more nor
less? For there are fourteen conclusions. But as there are so many, we
cannot assign the reason of this, unless we distribute them in conjunction
with things themselves. In the second place, neither shall we be able to
find " the cause of the order of the conclusions with respect to each other,

-
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and how some have a prior, and others a posterior establishment, accord-
ing to the reason of science, unless the order of the conclusions proceeds
in conjunction with the progression of beings. In the third place, why
do some of the conclusions become known from things proximately de-
monstrated, but others from preceding demonstrations ? For that the one
is a whole and contains parts, is demonstrated from being, which is cha-
racterized by the one ; but its subsistence in itself and in another, is placed
in a proximate order, after the possession of figure, but is demonstrated
from whole and parts. Or why are some things often demonstrated, from
two of the particulars previously evinced, but others from one of them ?
For we shall be ignorant of each of these, and shall neither be able scien-
tifically to speculate their number, nor their order, nor their alliance to
each other, unless following things themselves, we evince that this whole
hypothesis is a dialectic arrangement, proceeding from on high through
all the middle genera, as far as to the termination of first being.

Again, if we should say, that all the conclusions demonstrate syllogisti-
cally only, in what respect shall we differ from those, who assert that the
whole of this discussion consists of doxastic arguments, and only regards
a mere verbal contest? Butif it is not only syllogistic, but hkewise de-
monstrative, it is doubtless necessary, that the middle should be the cause
of, and by nature prior to the conclusion. As, therefore, we make the
conclusions of the preceding reasons, the media of those that follow, the -
things which the arguments respect, must doubtless have a similar order
as to being, and their progeny must be the causes of things subject, and
generative of such as are secondary. But if this be admitted, how can
we allow that all of them have the same peculiarity and nature? For
cause, and that which is produced from cause, are separated from each
other. - : ,

But this likewise will happen to those who assert that one nature is to
be explored in all the arguments, that they will by no means perceive
how in the three first conclusions, ¢the one remains unseparated from being,
but is first separated in the fourth conclusion. But in all the following
conclusions, the one is explored considered as subsisting. itself by itself.
Is it not therefore necessary, that these orders must differ from each
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other? For that which is without separation, in consequence of having
an occult and undivided subsistence, is more allied to the one, but that
which is separated, has proceeded farther from the first principle of things.

Again, if you are willing to consider the multitude of the arguments,
and the extent of the hypothesis, how much it differs from that which
* follows it,—neither from this will it appear to you to be entirely about one
and an unseparated nature. For reasonings about divine concerns, are con-
tracted in the more principal causes, because in these the occult is more
abundant than the perspicuous, and the ineffable than the known. But
they become multiplied and evolved, by proceeding to divine orders more
proximate to our nature. For such things as are more allied to that
which is ineffable, unknown, and exempt in inaccessible places, are allotted
an hyparxis more foreign from verbal enunciation. But such things as
have proceeded farther, are both more known to us, and more apparent
to the phantasy, than such as have a prior subsistence.

This, therefore, being abundantly proved, it is necessary that tbe
second hypothesis, should unfold all the divine orders, and should pro-
ceed on high, from the most simple and unical to the whole multitude,
and all the number of divine natures, in which the order of true being
ends, which indeed is spread under the unities of the Gods, and at the
same time is divided in conjunction with their occult and ineffable pecu-
liarities. If, therefore, we are not deceived in admitting this, it follows,
that from this hypothesis, the continuity of the divine orders, and the pro-
- gression of second from first natures, is to be assumed, together with the
peculiarity of all the divine genera. And indeed, what their communion
is with each other, and what their distinction proceeding according to
measure, likewise, the auxiliaries which may be found in other dialogues
respecting the truth of real beings, or the unities which they contain, are
all to be referred to this hypothesis. For, here we may contemplate the
total progressions of the Gods, and their all-perfect orders, according to
theological science. For as we have before shown that the whole treatise
of the Parmenides has reference to the truth of things, and that it was
-not-devised ‘as a vain evolution of words, it is doubtless necessary, that
the.nine hypotheses which it discusses, employing the dialectic method,
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but speculating with divine science, should be about things and certain
natures, which are either middle or last. If, therefore, Parmenides ac-
knowledges that his whole discourse will be about the one, and how it
subsists with respect to itself, and all other things, it is evident that the
speculation of the one, must commence from that which is highest, but
end in that which is the last of all things. For the hyparxis of the one
. proceeds from on high, as far as to the most obscure hypostasis of things.

CHAPTER XII.

As the first hypothesis, however, demonstrates by negations the inef-
fable supereminence of the first principle of things, and evinces that he is
exempt from all essence and knowledge,—it is evident that the hypothesis
after this, as being proximate to it, must unfold the whole order of the
Gods. For Parmenides does not alone assume the intellectual and essen-
tial peculiarity of the Gods, but likewise the divine characteristic of their
hyparxis through the whole of this hypothesis. For what other one can
that be which is participated by being, than that which is in every being
divine, and through which all things are conjoined with the imparticipable:
one? For as bodies through their life are conjoined with soul, and as souls
through their intellective part, are extended to total intellect, and the first
intelligence, in like manner true beings through the one which they contain
are reduced to an exempt union, and subsist in unproceeding union with
this first cause.

But because this hypothesis commences from that which is one being,
or being characterized by the one, and establishes the summit of intelligibles
as the first after the one, but ends in an essence which participates of time,
and deduces divine souls to the extremities of the divine orders, it is ne-
cessary that the third hypothesis should demonstrate by various con~
clusions, the whole multitude of partial souls, and the diversities which
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they contain. And thus far the separate and incorporeal hypostasis
proceeds.

After this follows that nature which is divisible about bodies, and in-
separable from matter, which the fourth hypothesis delivers supernally
suspended from the Gods. And the last hypothesis is the procession of
matter, whether considered as one, or as various, which the fifth hypo-
thesis demonstrates by negations, according to its dissimilar similitude’
to the first. But sometimes, indeed, the negations are privations, and
sometimes the exempt causes of all the productions. And what is the
most wonderful of all, the highest negations are only enunciative, but
some in a supereminent manner, and others according to deficiency. But
- each of the negations consequent to these is affirmative ; the one para-
digmatically, but the other iconically, or after the manner of an image.
But the middle corresponds to the order of soul, for it is composed from
affirmative and negative conclusions. But it possesses negations co-or-
dinate to affirmations. Nor is it alone multiplied, like material natures,*
nor does it possess an adventitious one; but the one which it contains,
though it is still one, yet subsists in motion and multiplication, and in its
progressions is, as it were, absorbed by essence. And such are the hypo-
theses which unfold all beings, both separable and inseparable, together
with the causes of wholes, as well exempt, as subsisting in things them-
selves, according to the hyparxis of the one.

But there are four other hypotheses besides these, which by takmg away
the one, evince that all things must be entirely subverted, both beings and
things in generation, and that no being can any longer have any subsist-
ence; and this, in order that he may demonstrate the one to be the cause
of being and preservation, that through it all things participate of the
nature of being, and that each has its hyparxis suspended from the one.
And in short, we syllogistically collect this through all beings, that if ¢the
one is, all things subsist as far as to the last hypostasis, and if it is not, no
being has any subsistence. The one, therefore, is both the hypostatic and

* For avopoioryra, it is necessary to read opmoioryra.

* Instead of orv w5 7a oAa, read oure ws Ta AR,
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preservative cause of all things; which Parmenides also himself collects
at the end of the dialogue. With respect, however, to the hypothesis of
the Parmenides, its division, and the speculation of its several parts, we
have sufficiently treated in our commentaries on-that dialogue ; so that it
would be superfluous to enter into a prolix discussion of these particulars
at present. But as from what has been said, it appears whence we may
assume the whole of theology, and from what dialogues we may collect
into one the theology distributed according to parts, we shall in the next
place treat about the common dogmas of Plato, which are adapted to
sacred concerns, and which extend to all the divine orders, and shall
evince that each of these is defined by him according to the most perfect
science. For things common are prior to such as are peculiar, and are
more known according to nature.

CHAPTER XIII

In the first place, therefore, we shall assume the things which are de.
monstrated in the Laws, and contemplate how they take the lead, with
respect to the truth about the Gods, and are the most ancient of all the
other mystic conceptions about a divine nature. Three things, therefore,
are asserted by Plato in these writings; that there are Gods; that their
providence extends to all things; and that they administer all things ac-
cording to justice, and suffer no perversion from worse natures.

That these then obtain the first rank’ among all theological dogmas, is
perfectly evident. For what can be of a more leading nature, than the
hyparxis of the Gods, or than boniform providence, .or immutable and
undeviating power ? Through which they produce secondary natures uni-
formly, preserve themselves in an undefiled manner, and convert them to
themselves. But the Gods indeed govern other things, but suffer nothing

\
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from subordinate natures, nor are changed with the variety of the things
to which their providence extends. We shall learn, however, how these
things are defined according to nature, if we endeavour to embrace by a
reasoning process the scientific method of Plato about each of them; and
prior to these, survey by what irrefragable arguments he proves that there
are Gods; and thus afterwards consider such problems as are conjoined
with this dogma.

Of all beings, therefore, it is necessary that some should move only,
but that others should be moved only, and that the natures situated be-
tween these, should both move and be moved. And with respect to these
Jast it is necessary, either that they should move others being themselves
moved by others, or that they should be self-motive. These four hypo-
staseslikewise, are necessarily placed in an orderly series, one after another;
that which is moved only and suffers, depending on other primary causes ;
that which moves others, and is at the same time moved, being prior to
this ; that which is self-motive, and which is beyond that which both
moves and is moved, beginning from itself, and throngh its own motion
imparting the representation of being moved, to other things; and that
which is immoveable, preceding whatever participates either producing
or passive motion. For every thing self-motive, in consequence of pos-
sessing its perfection in a transition and interval of life, depends on an-
other more ancient cause, which always subsists according to sameness,
and in a similar manner, and whose life is not in time, but in eternity.
For time is an-image of eternity.

If, therefore, all things which are moved by themselves, are moved ac-
cording to time, but the eternal form of motion is above that which is
carried in time, the self-motive nature will be second in order, and not the
first of beings. But that which moves others, and is moved by others,
must necessarily be suspended from a self-motive nature: and not this
alone, but likewise every alter-motive fabrication, as the Athenian guest
demonstrates. For if all things, says he, should stand still, unless self-
motive natures had a subsistcnce among things, there would be no such
thing as that which is first moved. For that which is immoveable, is by
no means naturally adapted to be moved, nor will there then be that

Proc. Vor. L. F
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which is first moved ; but the alter-motive nature is indigent of another
moving power. The self-motive nature, therefore, alone, as beginning '
from its own energy, will move both itself and others in a secondary
manner. For a thing of this kind imparts the power of being moved to
alter-motive natures, in the same manner as an immoveable nature im--
parts a motive power to all beings. In the third place, that which is:
moved only, must first of all be suspended from things moved by another,
but moving others. For it is necessary, both that other things, and the
series of things moved, which extends in an orderly manner from on high
to the last of things, should be filled with their proper media.
- All bodies, therefore, belong to those things which are naturally moved
enly, and are.passive. For they are productive of nothing, on account
of possessing an hypostasis endued with interval, and participating of
magnitude and bulk ; since every thing productive and motive of others,
- naturally produces and moves, by employing an incorporeal power. ‘
But of incorporeal natures, some are divisible about bodies, but
others are exempt from such a division about the last of things.
Those incorporeals, therefore, which are divisible about the bulks of
bodies, whether they subsist in qualities, or in material forms, belong to-
the number of things moved by another, but at the same time meoving
others. For these, because they possess an incorporeal allotment, parti-
cipate of a motive power ; but because they are divided about bodies, are
deprived of the power of verging to themselves, are divided together with
their subjects, and are full of sluggishness from these, they are indigent
of a motive nature which is not borne along in a foreign seat, but possesses
an hypostasis in itself Where, therefore, shall we obtain that which
movesitself? For things extended intonatures possessing bulk and interval,
or whick are divided in these, and subsist inseparably about them, must
necessarily either be moved only, or be motive through others. - But itis
necessary, as we have before observed, that -a self-motive nature should
be prior to these, which is perfectly established in itself, and not in others,
and which fixes its energies in itself, and not in things different from
itself. There is, therefore, another certain nature exempt from bodies,
both in the heavens and in these very mutable elements, from which bo-
dies prjmarily derive the power of being moved. Hence, if it be requisite
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to discover what such -an essence as this is, (rightly folowing Socrates,
and considering what the end of things is,) which by being present to alter-
motive natures, imparts to them a representation of self-motion, to which
of the above mentioned natures shall we ascribe the power of things being
moved from themselves? For all inanimate natures are alone alter-motive,
-and whatever they suffer, they are adapted to suffer, through a certain power
externally moving and compelling. It remains, therefore, that animated
natures must posscss this representation, and that they are self-motive i
a secondary degree, but that the soul which isin them, primarily moves
itself, and is moved by itself, and that through a power derived from itself
as it imparts life to bodies, so likewise it extends to them from itself a re-
presentation of being moved by themselves.

If, therefore, the self-motive essence is more ancient than alter-motive
natures, but soul is primarily self-motive, from which the image of selfe
notion is imparted to bodies, soul will be beyond bodies, and the motion
of every body, will be the progeny of soul, and of the motion it contains.
Hence it is necessary that the whole heaven and all the bodies it contains
possessing various motions, and being moved with these different motions;
according to nature (for a circulation is natural to every body of this kind)
should have ruling souls, which are essentially more ancient than bodies,
and which are moved in themselves, and supernally illuminate these with
the power of being moved. It is necessary, therefore, that these souls
which dispose in an orderly manner the whole world and the parts it con-
tains, and who impart to every thing corporeal which is of itself destitute
of life, the power of being moved, inspiring it, for this purpose, with the
cause of motion, should either move all things conformably to reason, or
after a contrary manner, which it is not lawful to assert. But if indeed,
this world and every thing in it which is disposed in an orderly manner,
and is moved equally and perpetually according to nature, as is demon-
strated, partly in the mathematical disciplines, and partly in physical dis-
cussions, is suspended from an irrational soul, which moving itself moves
also other things, neither the order of the periods, nor the motion which is
bounded by one reason, nor the pusition of bodies, nor any other of those
things which are generated according to-nature, will have a stable cause,
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and which is able to distribute every thing in an orderly manner, and accard-
ing to an invariable sameness of subsistence. For every thing irrational is.
naturally adapted to be adarned by something different from itself, and is
indefinite and unadorned in its own nature. But to commit all heaven to.
a thing of this kind, and a circulation revolving according to. reason, and
with an invariable samencss, is by no means adapted, either to the nature of
things, or to our undisciplined conceptions. Ifhowever, an intellectual soul,
and which employs reason, governs all things, and if every thing which is
moved with a perpetual lation, is governed by a soul of this kind, and. there
is.no one of the wholes in the universe destitute of soul (for no body is
honorable if deprived of such a power as. this, as Theophrastus somewhere
says) if this be the case, whether does it possess this intellectual, perfect,
and beneficent power; according to participation, or according to.essence?
For if, according to essence, it is. necessary -that every soul should
be of this kind, since each according to its own nature is self-motive,
Bat if, according to.participation, there will be another intellect subsisting
in energy, more ancient than soul, which essentially possesses intellection,
and by its very being pre-assumes in. itself the uniform knowledge of
wholes ; since it is also necessary that the soul which is essentialized ac-
cording to reason, should possess that which pertains. to intellect through
participation, and that the intellectual nature should be twofold; the
one subsisting primarily in a divine intellect itself; but the other, yhich
proceeds from this, subsisting secondarily in soul. To which, you may
add, if you please, the presence of intellectual illumination in body. For
whence is the whole of this heaven either spherical or moved in a circle,
and whence does it revolve with a sameness of circulation according to.
one definite order? For how could it always be allotted the same 1dea and
power immutably according to nature, if it did not. partxcnpabe of specific
formation according to intellect? For soul, indeed, is the supplier of
motion; but the cause of a firm éstablishment, and that which reduces
the unstable mutation of things that are moved, into sameness, and also
a life which is. bounded by one reason, and a circulation which subsists
with invariable sameness, will evidently be superior to soul.

Body, therefore, and the whole of this sensible nature belong to things
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which are alter<motive. But soul is self-motive, binding in itself all cor-
poreal motions ; and prior to this is intellect which is immoveable. Let
no one, however, suppose that I assert this immobility of intellect to re-
semble that which is sluggish, destitute of life,’ and without respiration,
but that itis the leading cause of all motion, and the fountain, if you are
wiling so to denominate it, of all life, both of that which is. converted to
itself, and of that which has its hypostasis in other things. Through these
causes also, the world is denominated by Timeus, an animal endued with
soul and intellect ; being called by him an animal according to-its own
nature, and the life pervading to # from. soul, and which is distributed
about it, but animated or endued with soul, according to. the presence of
a divine soul in it, and endued with intellect, according to intellectual
domination. For the supply of life, the government of soul, and the par-
ticipation of intellect cornect and contain the whole of heaven.

If, however, this intellect is essentially intellect, since Timeeus indi-
cating that the essence of intellect is the same with its intellection, deno-
minates it divine; for he says, that soul receiving a divine intellect led an
upright and wise life ; if, therefore, this be the case, it is necessary that the
whole world should be suspended from its divinity, and that motion in-
deed should be present to this universe from. soul, but that its perpetual
permanency and sqmeness of subsistence should be derived from intellect,
and that its one union, the eonspiration in it and sympathy, and its all-
perfect measure should eriginate from that unity,” from which intellect is
uniform, soul is one,’ every being is whole and perfect according to its
own nature, and every thing secondary together with perfection. in its
own proper nature,. participates of another more excellent peculiarity,
from an order which. is always established above it. For that which is
corporeal being alter-motive, derives from-soul the representation of self-
motive power,. and is througli.it an animal. But soul being self-motive
participates of a life according to intellect, and energizing according to
time, possesses a never-ceasing energy, and an ever-vigilant life from its

* For atwy read alwy..
* For xas 1y evados, read, xas axo ™ evadis.

* For. xai.0 you, evossdn pia xas n Yuym, read, xas o vovs evoesdng, xas 1 Yuxn waas
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proximity to intellect. And intellect possessing itslife in eternity, always
- subsisting essentially in energy,’ and fixing all its stable intellection at
once in intellect, ‘is entirely deific through the cause prior to itself. For
it has two-fold energies as Plotinus says, some as intellect, but others
as being inebriated with nectar. And elsewhere he observes, that this in-
tellect, by that which is prior to itself and is not intellect, is a god; in the
same manner as soul, by its summit which is above soul, is intellect ; and
&8 body, by the power which is prior to body, is soul. :

All things therefore, as we have said, are suspended from the one through
intellect and soul as media. And intellect indeed hias the form of unity ;
but soul has the form of intellect ; and the body of the world is vital.
But every thing is conjoined with that which is prior to itself. And of
the natures posterior to these, one in a more proximate, but the other in
a more remote degree, enjoys that which is divine. And divinity, indeed,
is prior to intellect, being primarily carried in-an intellectual nature ; but
intelleet is most divine, as being deified prior to other things; and soul is

_divine, so far as it requires an intellectual medium. But the body which
participates of a soul of this kind, so far as body indeed, is also itself
divine ; for the illumination of divine* light pervades supernally as far as
to the last dependencies ; yet itis not simply divine ; butsoul, by looking
to intellect, and hvmg from itself, is primarily divine.

My reasoning is also the same about each of the whole spheres, and
about the bodies they contain. For all these imitate the whole heaven,
since these likewise have a perpetual allotment; and with respect to the
sublunary elements, they have not entirely an essential mutation, but they
abide in the universe according to their wholenesses, and contain in them-
selves partial animals. For every wholeness has posterior to itself more
partial essences. As, therefore, in the heavens, the number of the stars
proceeds together with the whole spheres, and as in the earth the multi-
tude of partial terrestrial animals subsists together with their wholenass,
thus also it appears to me to be necessary that in the wholes which have

t i’or aizy evegyeia, read, ae wy evegyeia.

* The sense requires that feiov should be here supplied.
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an intermediate subsistence, each element should be filled up with appro-
priate numbers. For how in the extremes can wholes which subsist priar
to parts, be arranged together with parts, unless there is the same analogy
of them in the intermediate natures ?

But if each of the spheres is an animal, and is always established after
the same manner, and gives completion to the universe, as possessing life
indeed, it will always primarily participate of soul, but as preserving its
own order immutable in. the world, it will be comprehended by intellect,. ‘
and as one and a whole, and the leader and ruler of its proper parts, it
will be illuminated by divine union. Not only the universe, therefore,.
but each also of its perpetual parts is animated and endued with in-
tellect, and as much as possible is similar to the universe." For each
of these parts is a universe with respect to its kindred multitude. In
short, there is indeed one corporeal-formed wholeness of the universe,.
but there are many others under this, depending on this one ; there is one-
soul of the universe, and after this, other souls,. together with this dispos-
ing in an orderly manner the whole parts of the universe with undefiled
purity ; one intellect, and an intellectual number under this,. participated
by these souls; and one god who connectedly contains at once all mun--
dane and supermundane’ natures, and a multitude of other gods, who-
distribute intellectual essences, and the souls suspended from these, and
all the parts of the world. For it is not to be supposed that each of the-
productions of nature is generative of things similar to itself, but that
wholes and. the first of mundane beings should not in. a much greater
degree extend in themselves the paradigm of a generation of this kind.
For the similar is 1nore allied, and more naturally adapted to-the reason
of cause than the dissimilar, in the same manner as the same than the:
different, and bound than the infinite.. These things, however, we shall
accurately survey in what follows. But we shall.now direct our attention
to the second of the things demounstrated in the Laws, viz. that the Gods.
providentially attend. at once to. wholes and parts, and- shall summarily.

" Instead of opoiouv py xara Suvapw, it'is necessary to read xas xara Suvapsy T Favrs opsiov, as. both:
the sense of the whole sentence and the version of Portus require.
* It-scems tequisite to supply here the word vmegxagpiay as in the translation..

’
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diScuss the irreprehensible coniception of Plato about the providence of
the Gods.

CHAPTER XIV.

From what has been said, therefore, it is evident to every one, that the
Gods being the causes of all motion, some of them are essential and
vivific, according to a self-motive, self-vital, and self-energetic power. But
others of them are intellectual, and excite by their very being all secon-
dary’ natures to the perfection of life, according to the fountain and
principle of all second and third progressions of motion. And others are
unical, or characterized by unity, deifying by participation all the whole
genera of themselves, according to a primary, all-perfect, and unknown
power of energy, and who are the leaders of one kind of motion, but
are not the principle of another. But again others supply to secondary
natures motion according to place or quality, but are essentially the
causes of motion to themselves. For every thing which is the cause of
essence to other things is much prior to this the cause to itself of its own
proper energies and perfection. Farther still, that which is self-motive is
again the principle of motion, and being and life are imparted by soul to
every thing in the world, and not local motion only and the other kinds
of motion, but the progression into being is from soul, and by a much
greater priority from an intellectual essence, which binds to itself the life
of self-motive natures and precedes according to cause all temporal energy.
And in a still greater degree do motion, being, and life proceed from a
unical hyparxis, which connectedly contains intellect and soul, is the
source of total good, and proceeds as far as to the last of things. For of
life indeed, not all the parts of the world are capable of participating, nor
of intellect and a gnostic power ; but of the one all things participate, as far

* For Seuregov read devrega.
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as to matter itself, both ‘wholes and parts, things which subsist according to
nature, and the contraries to these ; and there is not any thing which is de-
prived of a cause of this kind, nor can any thing ever participate of being,
if it is deprived of the one. If, therefore, the Gods produce all things, and
contain all things, in the unknown comprehensions of themselves, how is
it possible there should not be a providence of all things in these compre-’
hensions, pervading supernally as far as to the most partial natures? For
it is every where fit that offspring should enjoy the providential care of
their causes. But all alter-motive are the progeny of self-motive natures.
And things which subsist in time, either in the whole of time, or in a part
of it, are the effects of eternal natures ; because that which always is, is the
cause of that which sometimes exists. And divine and unical genera, asthey
give subsistence to all multiplied natures, precede them in esistence. In
short, there is no essence, or multitude of powers, which is not allotted its
generation from the one. It is necessary, therefore, that all these should be
partakers of the providence of preceding causes, being vivified indeed from
the psychical gods, and circulating according to temporal periods; and
participating of sameness and at the same time a stable condition of forms
from the intellectual gods ;* but receiving into themselves the presence of
union, of measure, and of the distribution of good from the first Gods.
It is necessary, therefore, either that the Gods should know that a provi-
dential care of their own offspring is natural to them, and should not only
give subsistence to secondary beings, and supply them with life, essence
and union, but also previously comprehend in themselves the primary
cause of the goods they contain, or, which it is not lawful to assert, that
being Gods, they are ignorant of what is proper and fit.

For what ignorance can there be of beautiful things, with those who
are the causes of beauty, or of things good, with those who are allotted
an hyparsis defined by the nature of the good? But if they are
ignorant, neither do souls govern the universe according to intellect,
nor are intellects carried in souls as in a vehicle, nor prior to these do the
unities of the Gods contractedly comprehend in themselves all know-

* It ig necessary here to supply the words, ex Ty vocng.‘mv.

Proc. Vor. I. G
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ledge, which we have acknowledged they do through the former demonstra--
tions. If, therefore, they are not deprived of knowledge, being the fathers,.
leaders and governors of every thing in the world, and" to them as being

such a providential care of the things governed by, and following them,.
and generated by them, pertains, whether shall we say that they knowing-
the law which is according to nature, accomplish this law, or that through

imbecility they are deprived of a providential attention to-their possessions

or progeny, for it is of no consequenee as to the present discussion which.
of these two appellations you are willing to adopt? For if through want
of power they neglect the superintendence of wholes, what is the cause of
this want of power? For they do not move things externally, nor.are other

things indeed the causes of essence, but they assume the government of:
the things they have produced, but they rule over all things as if from the

stern of a ship, themselves supplying being, themselves containing the-
measures of life, and themselves distributing to things their respective

energies.

‘Whether also, are they unable to provide at once for all things, or they.
do not leave each of the parts destitute of their providential care? And
if they are not curators of every thing in the world, whether do they pro-
videntially superintend greater things, but neglect such as are less? Or
do they pay attention to the less, but neglect to take care of the greater *
For if we deprive them of a providential attention to all things similarly,
through the want of power, how, while we attribute to. them a greater
thing, viz. the production of all things, can we refuse to grant that which
is naturally consequent to this, a providential attention to their produc-
tions ? For it is the province of the power which produces a greater thing,
to dispose in a becoming manner that which is less. But if they are
curators of less things, and neglect such as are greater, how can.this mode
of providenoe be right? For that which is more allied, and more similar
to any thing, is more appropriately and fitly disposed by nature to the
participation of the good which that thing confers on it. If, however,
the Gods think that the first of mundane natures deserve their providen-
tial care, and that perfection of which they are the sources, but are unable

* xau is omigted in the originak
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to extend their regard to the last of things, what is it which can restrain
the presence of the Gods from pervading to all things? What is it which
can impede their unenvying and exuberantenergy ? How can those who
are capable of effecting greater things, be unable to govern such as are less?
Or how can those who produce the essence even of the smallest things, not
be the lords of the perfection of them, through a privation of power? For
all these things are hostile to our natural conceptions. It remains, there-
fore, that the Gods must know what is fit and appropriate, and that they
must possess a power adapted to the perfection of their own nature, and
to the government of the whole of things. But if they know that which
is according to nature, and this to those who are the generating causes of
all things is to take care of all things, and an exuberance of power,—if
this be the case, they are not deprived of a providential attention of this
- kind. Whether, also, together with what has been said, is there a will of
providence in them? Or is this alone wanting both to their knowledge
and power? And on this accountare things deprived’ of their providential
care? For if indeed knowing what is fit for themselves, and being able to
accomplish what they know, they are unwilling to provide for their own
offspring, they will be indigent of goodness, their unenvying exuberance
will perish, and we shall do nothing else than abolish the hyparxis ac-
cording to which they are essentialized. For the very being of the Gods
1s defined by the good, and in this they have their subsistence. But to
provide for things of a subject nature, is to confer on them a certain
good. How, therefore, can we deprive the Gods of providence, without
at the same time depriving them of goodness? And how if we subvert
their goodness is it possible, that we should not also ignorantly subvert
their hyparxis which we established by the former demonstrations ? Hence
it is necessary to admit as a thing consequent to the very being of the
Gods that they are good according to every virtue. And again, it is con- -
sequent to this that they do not withdraw themselves from a providential
attention to secondary natures, either through indolence, or imbecility,
or ignorance. But to this I think it is also consequent that there is with

* For amywgnras it is requisite to read, magpenvrar.
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them the most excellent knowledge, unpolluted power, and unenvying
and exuberant will. From which it appears that they provide for the
whole of things, and omit nothing which is requisite to the supply of
good. ‘

Let, however, no one think that the Gods extend such a providence
about secondary things, as is either of a busy or laborious nature, or that
this is the case with their exempt transcendency, which is established re-
mote from mortal difficulty. .For their blessedness is not willing to be de-
filed with the difficulty of administration, since even the life of good men
is accompanied with facility, and is void of molestation and pain. But
all labours and molestation arise from the impediments of matter. If,
however, it be requisite to define the mode of the providence of the Gods,
it must be admitted that it is spontaneous, unpolluted, immaterial, and
ineffable. For the Gods do not govern all things either by investigating
what is fit, or exploring the good of every thing by ambiguous reasonings,
or by looking externally, and following their effects as men do in the pro-
vidence which they exert on their own affairs ; but pre-assuming in them-
selves the measures of the whole of things, and producing the essence of
every thing from themselves, and also looking to themselves, they lead
and perfect all things in a silent path, by their very being, and fill them
with good. Neither, likewise, do they produce in a manner similar to
nature, energizing only by their very being, unaccompanied with deli-
berate choice, nor energizing in a manner similar to partial souls in con-
junction with will, are they deprived of production according to essence ;
. but they contract both these into one union, and they will indeed such
things as they are able to effect by their very being, but by their very
essence being capable of and producing all things, they contain the cause
of production in their unenvying and exuberant will. By what busy
energy, therefore, with what difficulty, or with the punishment of what
Ixion, is the providence either of whole souls, or of intellectual essences,
or of the Gods themselves accomplished, unless it should be said, that to
impart good in any respect is laborious to the Gods? But that which is
according to nature is not laborious to any thing. For neither is it labo-
rious to fire to impart heat, nor to snow to refrigerate, nor in short to



CHAP. XIV, OF PLATO. 53

bodies to energize according to their own proper powers. And prior to

“bodies, neither is it laborious to natures to nourish, or generate, or increase.
For these are the works of natures. Nor again, prior to these, is it labo-
rious to souls. For these indeed produce many energies from deliberate
choice, many from their very being, and are the causes of many motions
by alone being present. So that ifindeed the communication of good is
according to nature to the Gods, providence also is according to nature.
And these things we must say are accomplished by the Gods with facility,
and by their very being alone. But if these things are not according to
nature; neither will the Gods be naturally good. For the good is the sup-
plier of good ; just as life is the source of another life, and intellect is the
source of intellectual illumination. And every thing which has a primary
subsistence in each nature is generative of that which has a secondary
subsistence.

That however, which is especially the illustrious prerogative of the
Platonic theclogy, I should say is this, that according to it, neither is the
exempt essence of the Gods converted to secondary natures, through a pro-
vidential care for things subordinate, nor is  their providential presence with
all things diminished through their transcending the whole of things with
undefiled purity, but at the same time it assigns to them a.separate subsist<
ence, and the being unmingled with every subordinate nature, and also
the being extended toall things, and the taking care of and adorning their
own progeny. For the manner in which they pervade through all things is
not. corporeal, as that of light. is through the air, noris it divisible about
bodies, in the same manner as in nature, nor converted to subordinate
natures, in the same manner as that of a partial soul, but it is separate
from body, and without conversion to it, is immaterial, unmingled, unre-
strained, uniform; primary and exempt. In short, such a mode of the
providence of the Gods as-this, must at present be eonceived. Feor.it is
evident that it will' be appropriate according to each order of the Gods.
For soul indeed, is said to provide for secondary natures-in one way, and
intellect in another. But the providence ot divinity who is prior to intel-
lect is exerted according toa transcendency both of intellect and soul.
And of the Gods themselves, the providence of the sublunary is different
from that of the celestial divinities, Of the Gods also who are beyond the
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world, there are many orders, and the mode of providence is different
accarding to each.

LCHAPTER XV.

Tue third problem after these we shall connect with the former, and
survey how we are to assume the unpervertible in the Gods, who perform
all things according to justice, and who do not in the smallest degree
subvert its boundary, or its undeviating rectitude, in their providential
attention to all other things, and in the mutations of human affairs. I
think therefore, that this is apparent to every one, that every where that
which governs according to nature, and pays all possible attention to the
felicity of the governed, after this manner becomes the leader of that which
it governs, and directs it to that which is best. For neither has the pilot
who rules over the sailors and the ship any other precedaneous end than
the safety of those that eail in the ship, and of the ship itself, nor does
the physician who s the curator of the diseased, endeavour to do all things
for the sake of any thing else than the health of the subjects of his care,
whether it be requisite to cut them, or administer to them a purgative
medicine. Nor would the general of an army or a guardian say that they
look to any other end, than the one to theliberty of those that are guarded,
and the other to the liberty of the soldiers. Nor will any other to whom
it belangs to be the leader or curator of certain persons, endeavour to
subvert the good -of those that follow him, which it is his business to pro-
cure, and with a view to which he disposes in a becoming manner every
thing belonging to those whom he governs. -If therefore we grant that the
Gods are the leaders of the whole of things, and that their providence ex-
tends to all things, since they are good, and possess every virtue, how is
it possible they should neglect the felicity of the objects of their provi-
dential care? Or how can they be inferior to other leaders in the provi-
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dence of subordinate natures? Since the Gods indeed always look to-
that which is better, and establish this as the end of all their government,
but other leaders overlook the good of men, and embrace vice rather than
virtue, in consequence of being perverted by the gifts of the depraved.
And universally, whether you are willing to call the Gods leaders, or
rulers, or guardians, or fathers, a divine nature will appear to be in- want
of no one of such names. For all things that are venerable and honor-
able subsist in- them primarily. And on this account indeed, here also
some things are naturally more venerable and honorable than others,
because they exhibit an.ultimate resemblance of the Gods. But what
occasion is there to speak further on this subject ? For I think that we
hear from those who are wise in divine concerns paternal, guardian, ruling
and peeonian powers celebrated. How is it possible therefore that the
images of the Gods which subsist according. to nature, regarding the end
which is- adapted to them, should providentially. attend to the order of
the things which they govern, but that the Gods themselves with whom
there is the whole of good, true and real virtue, and a blameless life, should:
not direct their government to the virtue and' vice of men? And how
can it be admitted, on this supposition, that they exhibit virtue victorious-
in the universe, and vice vanquished? Will they not also thus corrupt
the measures of justice by. the worship paid to them by: the depraved, .
subvert the boundary of undeviating science, and cause the gifts of vice to
appear more honorable than the parsuits of virtue ? For this mode of
providence is neither advantageous to these leaders; nor to those that
follow them. For to those who have become wicked, there will be no -
liberation from guilt, since they will always endeavour to anticipate justice, .
and pervert the measures of desert.. But it will be necessary, which it is.
not lawful to assert, that the Gods should regard as their final end the-
vice of the subjects of their. providence, neglect their true salvation, and:
consequently be alone the causes of adumbrant good. This universe also -
and the whole world will be filled with disorder and incurable perturbation, -
depravity remaining in it, and being replete with that discord which exists -
in badly governed cities. Though is it not perfectly impossible that parts-
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should be governed according to nature in a greater degree than wholes,
human than divine concerns, and images than primary causes ?

Hence if men properly attend to the weltare of men in governing them,
honoring some, but disgracing others, and every where giving a proper
direction to the works of vice by the measures of virtue, it is much more
necessary that the Gods should be the immutable governors of the whole
of things. For men are allotted this virtue through similitude to the Gods.
But if we acknowledge that men who corrupt the safety and well-being
of those whom they govern, imitate in a greater degree the providence of
the Gods, we shall ignorantly at one and the same time entirely subvert
the truth concerning the Gods, and the transcendency of virtue. For this
I think is evident to every one, that what is more similar to the Gods is
more happy than those things that are deprived of them * through dissimi-
litude and diversity. So that if among men indeed, the uncorrupted and
undeviating form of providence is honorable, it must undoubtedly be in a
much greater degree honorable with the Gods. But if with them, mortal
gifts are more venerable than the divine measures of justice, with men
also earth-bern gifts will be more honorable than Olympian goods, and the
blandishments of vice than the works of virtue. With a view therefore to
the most perfect felicity, Platoe in the Laws delivers to, us through these
demonstrations, the hyparxis of the Gods, their providential care extend-
ing to all things, and their immutable energy ; which things, indeed, are
. commen to all the Gods, but are most principal and first according to
nature in the doctrine pertaining to them. For this triad appears to per-
vade as far as to the most partial natures in the divine orders, originating
supernally from the occult genera of Gods. For a uniform hyparxis, a
power which providentially takes care of all secondary natures, and an
undeviating and immutable intellect, are in all the Gods that are prior to
and in the world. ‘

- * For avrou it is necessary to read avrus
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CHAPTER XVI.

Ac 1N, from another principle we may be able to apprehend the theo-
logical demonstrations in the Republic. For these are common to all the
divine orders, similarly extend to all the discussion about the Qods, and
unfold to us truth in uninterrupted connexion with what has been before
said. In the second book of the Republic therefore, Socrates describes
certain theological types for mythological poets, and exhorts his pupils’ to
purify themselves from those tragic disciplines, which some do not refuse
to introduce to a divine nature, concealing in these as in veils the arcane
mysteries concerning the Gods. Socrates therefore, as I have said, nar-
rating the types and laws of divine fables, which afford this apparent
meaning, and the inward concealed scope, which regards as its end the
beautiful and the natural in the fictions about the Gods,—~in the- first
place indeed, thinks fit to evince, according to our unperverted concep-
tion ahout the Gods and their goodness, that they are the suppliers of all
good, but the causes of no evil to any being at any time. In the second
place, he says that they are essentially immutable, and that they neither
have various forms, deceiving and fascinating, nor are the authors of the
greatest evil lying, in deeds or in words, or of error and folly. These
therefore being two laws, the former has two conclusions, viz. that the
Gods are not the causes of evils, and that they are the causes of all good:

-'The second law also in a similar manner has two other conclusions ; and

these are, that every divine nature is immutable, and is established pure

from falsehood and artificial variety., All the things demonstrated there-

fore, depend on these three common conceptions about a divine nature,
viz. on the conceptions about its goodness, immutability and truth. For
the first and ineffable fountain of good is with the Gods; together with
eternity, which is the cause of a power that has an invariable sameness of
subsistence ;" and the first intellect which is beings themselves, and the
truth whichis in real beings. '

Proc. . Vor. 1. : H
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CHAPTER XVII.

TuaTt therefore, which has the hyparxis of itself, and the whole of its
essence defined in the good, and which by its very being produces all things,
must necessarily be productive of every good, but of no evil. For if there
was any thing primarily geod, which is nat God, perhaps some one might
say that divinity is indeed a cause of geod, but that he does not impart to
beings every good. If, however, not only every God is good, but that
which is primarily boniform and beneficent is God, (for that which is pri-
marily good will not be the second after the Gods, because every where,
things which have a secondary subsistence, receive the peculiarity of their
hyparxis from those that subsist primarily)—this being the case, it is per-
fectly necessary that divinity should be the cause of good, and of all such
goods as proceed into secondary descents, as far as to the last of things.
For as the power which is the cause of life, gives subsistence to all life, as
the power which is the cause of knowledge, produces all knowledge, as the
power which is the cause of beauty, produces every thing beautiful, as well
the beauty which is in werds, as that which is in the phaznomena, and thus
every primary cause produces allsimilars from itself and binds to itself the
one hypostasis of things which subsist according to oneform,—after thesame
manaer I think the first and most principal good, and uniform hyparxis, es-
tablishes in and about itself, the causes and .comprehensions of all goods at
once. Nor isthere any thing good which does not possess this power from:
it, nor beneficent which being converted to it, does not participate of this.
‘cause. Forall goods are from thence produced, perfected and preserved;
and the one series and order of universal good, depends on that fountain.
Through the same cause of hyparxis therefore, the Gods are the suppliers
-of all good, and of no evil. For that which is primarily good, gives subsist-
ence to every good from itself, and is not the cause of an allotment con-
trary to itself; since that which is productive of life, is not the cause of
the privation of life, and that which is the source of beauty is exempt
tfrom the nature of that which is void of beauty and is deformed, and from
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the causes of this. Hence, of that which primarily constitutes good, it is
not lawful to assert that it is the cause of contrary progeny; but the na-
ture of goods proceeds from thence undefiled, unmingled and uniform.
And the divine cause indeed of goods is established eternally in itself,-.
extending to all secondary natures, an unenvying and exuberant partici-
pation of good. Of its participants, however, some preserve the partici-
pation with incorruptible purity, receiving their proper good in undefiled
bosoms, and thus through an abundance of power possess inevitably an al-
lotment of goods adapted to them. But those natures which are arranged
in the last of the whole of things, entirely indeed enjoy according to their.
nature the goodness of the Gods ; for it is not possible that things perfectly
destitute of good should either have a being, or subsist at first; but re-
ceiving an efflux of this kind, they neither preserve the gift which pervades
to them, pure and unmingled, nor do they retain their proper good stably,
and with invariable sameness, but becoming imbecil, partial and material,
and filled with the privation of vitality of their subject, they exhibit to
order indeed, the privation of order, to reason irrationality, and to virtue,
the contrary to it, vice. And with respect indeed to the natures which
rank as wholes,' each of these is exempt from a perversion of this kind,
things more perfect in them always having dominion according to nature.
But partial natures through a diminution of power always diverging * into
multitude, division and interval, obscure indeed the participation of good,
but substitute the contrary in the mixture with good, and which is van.
quished by the combination. For neither here is it lawful for evil to subsist
unmingled, and perfectly destitute of good ; but though some particular
thing may be evil to a part, yet it is entirely good to the whole and to the
universe. For the universe is always happy, and always consists of perfect
parts, and which subsist according to nature. But that which is preter-
natural is always evil to partial natures, and deformity, privation of sym-
metry, perversion, and a resemblance of subsistence are in these. For
that which is corrupted, is indeed corrupted to itself, and departs from

its proper perfection, but to the universe it is incorruptible and inde-
structible.

! For arawv it is necessary to réad oAwv,
* For epfawovra read exBawovra.
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And every thing which is deprived of good, so far indeed as pertains
to itself, and its own subsistence, is deprived of it through imbecility of na-
ture ; but it is good to the whole, and so far as it is a part of the universe-
For it is not possible that either a privation of life, or deformity and im-
moderation, or in short privation can be inserted in the universe ; but its
whole number is always perfect, being held together by the goodness of
wholes. And life is every where present, together with existence, and the
being perfect, so far as each thing gives completion to the whole. Di-
vinity therefore, as we have said, is the cause* of good ; but the shadowy
subsistence of evil does not subsist from power, but from the imbecility
of the natures which receive the illuminations of the Gods. Nor is evil
in wholes, but in partial natures, nor yet in all these. For the first of
partial natures and partial intellectual genera are eternally boniform.

‘But the media among these, and which energize according to time, con-

necting the participation of the good with temporal mutation and motion,
are incapable of preserving the gift of the Gods immoveable, uniform and
simple; by their variety obscuring® the simplicity of this gift, by their
multiform its uniform nature, and by their commixture its purity and
incorruptibility. For they do not consist of incorruptible first genera,
nor have they a simple essence, nor uniform powers, but such as are
composed of the contraries to these, as Socrates somewhere says in the
Pheedrus. And the last of partial natures and which are also material, in
a much greater degree pervert their proper good. For they are mingled
with a privation of life, and have a subsistence resembling that of an
‘image, since it is replete with much of non-entity, consists of things hostile
to each other, and of circumstances which are mutable and dispersed
through the whole of time, so that they never cease to evince in every thing
that they are given up to corruption, privation of symmetry, deformity,
and all-various mutations, being not only extended in their energies, like the
natures prior to-themn, but being replete both in their powers and energies
with that which is preternatural, and with material imbecility. For things
which become situated in a foreign place, by co-introducing whole together

' It.is necessary here to supply the word airioy.
* For mapaoxevalovra it is requisite to read wepiexialorre.
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with form, rule over the subject nature; but again receding to that which
is partial, from their proper wholeness, and participating of partibility, im-
becility, war and the division which is the source of generation, they
are necessarily all-variously changed. Neither, therefore, is every being
perfectly good ; for there would not be the corruption and generation of
bodies, nor the purification and punishment of souls. Nor is there any
evil in wholes : for the world would not be a blessed god, if the most
principal parts of which it consists were imperfect. Nor are the Gods
the causes of evils, in'the same manner as they are of goods; but evil
originates from the imbecility of the recipients of good, and a subsistence
in the last of things. Nor is the evil which has a shadowy subsistence in
partial natures unmingled with good. But this participates of it in a
certain respect, by its very existence being detained by good. Nor in
short, is it possible for evil which is perfectly destitute of all good to have
a subsistence. For evil itself is even beyond that which in no respect
whatever has an existence, just as the good itself is beyond that which is
perfectly being. Nor is the evil which is in partial natures left in a dis-
ordered state, but even this is made subservient to good purposes by the
Gods, and on this account justice purifies souls from depravity. But
another order of gods purifies from the depravity which is in bodies.
All things however are converted as much as possible to the goodness of
the Gods. And wholes indeed remain in their proper boundaries, and
also the perfect and beneficent genera of beings. But more partial and
imperfect natures are adorned and arranged in a becoming manner,
become subservient to the completion of wholes, are called upward to the
beautiful, are changed, and in every way enjoy the participation of the
good, so far as this can be accomplished by them.

For there cannot be a greater good to each of these, than what the Gods
impart according to measures to their progeny : but all things, each sepa-
rately, and all in common, receive such a portion of good, as it is pos-
sible for them to participate. But if some things are filled with greater,
and others with less goods, the power of the recipients, and the measures
of the distribution must be assigned as the cause of this. For different
things are adapted to different beings according to their nature. But the
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Gods always extend good, in the same manner as the sun always emits
light. For a different thing receives this light differently according to its
order, and receives the greatest portion of light it is capable of receiving.
For all things are led according to justice, and good is not absent from any
thing, but is present to every thing, according to an appropriate boundary
of participation. And as the Athenian guest says, all things are in a
good condition,and are arranged by the Gods. Let no one therefore say,
that there are precedaneous productive principles of evil in nature, or in-
tellectual paradigms of evils, in. the same manner as there are of goods,
or that there is a malific soul, or an evil-producingcause m the Gods, nor
let him introduce sedition and eternal war against the first good. For all
these are foreign from the science of Plato, and being more remote from
the truth wander into barbaric folly, and gigantic mythology. Nor if
certain persons speaking obscurely in arcane narrations, devise things of
this kind, shall we make any alteration in the apparent apparatus of what
they indicate. But the truth indeed of those things is to be investigated,
and in the mean time, the science of Plato must be genuinely received in
the pure bosoms of the soul, and must be preserved undefiled and un-
mingled with contrary opinions.

CHAPTER XVIIL

In the next place, let us survey the immutability and simplicity of the
Gods, what the nature of each of them is, and how both these appear to
be adapted to the hyparxis of the Gods, according to the narration of
Plato. The Gods, therefore, are exempt from the whole of things. But
filling these, as we have said, with good, they are themselves perfectly good ;
each of them accordingto his proper order possesses that which is most
excellent ; and he whole genus of the Gods is at once allotted predomi-
nance according to an exuberance of good. But here again, we must
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oppose those who interpretin a divisible manner that which is most excel-
lent in the Gods, and who say, that if the first cause is most excellent,
that which is posterior to the first is not so. For it is necessary, say
they, that what is_produced should be inferior to that by which it is pro-
duced. And this indeed is rightly asserted by them. For it is necessary
in the Gods, to preserve the order of causes unconfused, and to define
separately their second and third progressions. But together with a pro-
gression of this kind, and with* the unfolding into light of things secon-
dary from those that are first, that which is most excellent must also be
surveyed in each of the Gods. For each of the Gods in his own charac-
teristic peculiarity is allotted a transcendency which is primary and per-
fectly good. One of them indeed, that we may speak of something
known, is allotted this transcendency, and is most excellent as possessing
a prophetic power, another as demiurgic, but another as a perfector of
- works. And Timeus indicating this to us, eontinually calls the first de-
miurgus the best of causes. For the world, says he, is the most beautiful
of generated natures, and its artificer is the best of causes; though the
intelligible paradigm, and which is the most beautiful of intelligibles is prior
to the demiurgus. But this is most beautiful and at the same time most
excellent, as the demiurgic paradigm ; and the maker and at the same
time father of the universe is most excellent, as a demiurgic God. In the
Republic also, Socrates speaking of the Gods, very properly observes,
that each of them being as much as possible most beautiful and most
excellent, remains always with a simplicity of subsistence in his own form.
For each of them being allotted that which is first and the summit in his
- own series, does not depart from his own order, but contains the blessed-
ness and felicity of his own proper power. And neither does he exchange
his present for a worse order ; for it is not lawful for that which possesses
all virtue to be changed into a worse condition ; nor does he pass into a
better order. For where can there be any thing better than that which is
most excellent? But this is present with each of the divinities according
to his own order, as we have said, and also with every genus of the Gods.

* For 7o it is necessary to read .
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It is necessary therefore that every divine nature should be established
immutably, abiding in its own accustomed manner. Hence from these
things the self-sufficiency, undefiled purity, and invariable sameness of sub-
sistence of the Gods is apparent. For if they are not changed to a more
excellent condition of being, as possessing that which is best in their own
nature, they are sufficient to themselves, and are not in want of any good.
And if they are not 4t any time changed to a worse condition, they re-
main undefiled, established in their own transcendencies. If also they
guard the perfection of themselves immutably, they subsist always with
invariable sameness. What the self-sufficiency therefore of the Gods is,
what their immutability, and what their sameness of subsistence, we shall
in the next place consider.

The world then is said to be self-sufficient, because its subsistence is per-
fect from things perfect, and a whole from wholes ; and because it is filled
with all appropriate goods from its generating father. But a perfection
and self-sufficiency of this kind is partible, and is said to consist of many
things coalescing in one, and is filled from separate causes according to
participation. The order of divine souls also, is said to be self-sufficient,
as being full of appropriate virtues, and always preserving the measure of

its own blessedness without indigence. But here likewise the self-suffi-.

ciency is in want of powers. For these souls have not their intellections
directed to the same intelligibles ; but they energize according to time,
and obtain the complete perfection of their contemplation in whole periods
of time, The self-sufliciency therefore of divine souls, and the whole
perfection of their life is not at once present. Again, the intellectual
world is said to be self-sufficient, as having its whole good established in
eternity, comprehending at once its whole blessedness, and being indigent

of nothing, because all life and all intelligence are present with it, and

nothing is deficient, nor does it desire any thingas absent. But this, in-
deed, is sufficient to itself in its own order, yet it falls short of the self-
sufficiency of the Gods. For every intellect is boniform, yet is not good-
ness itself, nor primarily good; but each of the Gods is a unity, hy-
parxis and goodness. The peculiarity however of hyparxis changes the
progression of the goodness of each. For one divinity is a perfective

— . e e
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goodness, another is a goodness connective of the whole of things, and
another is a collective goodness. But each is simply a goodness sufficient
to itself. Or it may be said, that each is a goodness possessing the self-
sufficient and the all-perfect, neither according to participation, nor illumi-
nation, but by being that very thing whichitis. For intellect is sutficient
to itself by "participation, and soul by illumination, but this universe, ac-
cording to a similitude to a divine nature. The Gods themselves, however,
are self-sufficient through and by themselves, filling themselves, or rathcr
subsisting as the plenitudes of all good.

But with respect to the immutability of the Gods, of what kind sha]l
we say itis? Isitsuch as that of a [naturally] circulating bedy? For
neither is this adapted to receive any thing from inferior natures, nor is
it filled with the mutation arising from generation, and the disorder which
occurs in the sublunary regions. For the nature of the celestial bodies is
immaterial and immutable. But this indeed is great and venerable, as in
corporeal hypostases, yet it is inferior to the nature of the Gods. For
every body possesses both its being, and its perpetual immutability from
other precedaneous causes. But neither is the impassive and the immu-
table in the Gods such as the immutability of souls. For these commu-
nicate in a certain respect with bodies, and are the media of an impartible
essence, and of an essence divided about bodies. Nor again is the im-
mutability of intellectual essences equivalent to that of the Gods.. For
intellect is immutable, impassive, and unmingled with secondary natures,
on account of its union with the Gods. And so far indeed as it is uniform,
it is a thing of this kind; but so far as it is manifold, it has something
which is more excellent, and something which is subordinate, in itself.
But the Gods alone having established their unions according to this trans.
cendency of beings,are immutable dominations, are primary and impassive.
I'or there is nothing in them which is not one and hyparxis. But as fire
abolishes every thing which is foreign to it and of a contrary power, as
light expels all darkness, and as lightning proceeds through all things with-
out defilement, thus also the unities of the Gods unite all multitude, and
abolish every thing which tends to dispersion and all-perfect division. But
they dcify cvery thing which participates of them, receiving nothing from

Proc. Vor.I. I
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their participants, and do not * diminish their own proper union by the
participation.

Hence also the Gods being present every where, are similarly. exempt
from all things, and containing all things are vanquished by no one of the
things they contain; but they are unmingled with all things and unde-
filed. In the third place, this world indeed is said to subsist with inva-
riable sameness, so far as it is allotted an order in itself which is always
preserved indissoluble. At the same time however, since it possesses a
corporeal form, it is not destitute of mutation, as the Elean guest observes.
The psychical order likewise is said to obtain an essence always established
in sameness ; and this is rightly said. For it is entirely impassive accord-

_ing to essence; but it has energies extended into time, and as Socrates
says in the Pheadrus, at different times it understands different intelligioles,
and in its progressions about intellect comes into contact with different
forms. Besides these also, much-bonored intellect is said both to subsist
and to understand with invariable and perpetual sameness, establishicg at
once in eternity its essence, powers, and energies. Through the multitude
however of its intellections, and through the variety of intelligible species
and genera, there is not only an invariable sameness, but also a difference
of subsistence in intellect. For difference there is consubsistent with
sameness. And there is not only a wandering of corporeal motions, and
of the psychical periods, but likewise of intellect itself, so far as it pro-
duces the intelligence of itself into multitude ; and evolves the intelligible.
For soul indeed evolves intellect, but intellect the intelligible, as Plotinus
somewhere rightly observes, when speaking of the intelligible subjections.
For such are the wanderings of intellect and which it is lawful for it to make.
If therefore we should say that a perpetual sameness of subsistence is pri-
marily in the Gods alone, and is especially inherent in them, we skall not
deviate from the truth, and we shall accord with Plato, who says in the
Politicus, that an eternally invariable sameness of subsistence alone per-
tains to the most divine of all things. The Gods, therefore, bind to them-
selves the causes of a sameness of this kind, and guard with immutable

' euy is Olhit@d in the original.
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sameness their proper hyparxis established according to the unknown union
of themselves. ' And such is the immutability of the Gods, which is con-
tained in self-sufficiency, impassivity and sameness.

CHAPTER XIX.

IN the next place, let us consider what power the simplicity of the
Gods possesses ; for this Socrates adds in his discourse concerning a divine
nature, not admitting that which is various, and multiform, and which
appears different at different times, but referring to divinity the uniform
and the simple. Fach of the divinities therefore, as he says, remains
simiply in his own form. What then shall we conclude respecting this
simplicity ? That it is not such as that which is defined to be one in
number. Tor a thing of this kind is composed of many things, and abun-
dantly mingled. Butit appears to be simple so far as it has distinctly a
common form. Nor is it such as the simplicity which is in many things
according to an arranged species or genus. For theseare indeed more
simple than the individuals in which they are inherent, but are replete with
variety, communicate with matter, and receive the diversities of material
natures. Nor is it such as the form of nature. For nature is divided
about bodies, verges to corporeal masses, emits many powers about the
composition subject to it, and is indeed more simple than bodies, but has
an essence mingled with their variety. Nor is it such as the psychical sim-
plicity. For soul subsisting as a medium between an impartible essence,
and an essence which is divided about bodies, communicates with both
the extremes. And by that which is multiform indeed in its nature it is
conjoined with things subordinate, but its head is established on high, and
according to this it is especially divine, and allied to intellect.

Nor again is the simplicity of the Gods such as that of intellect. For
every intellect is impartible and uniform, but at the same time it possesses
multitude and progression ; by which it is evident. that it has a habitude
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to secondary natures, to itself, and about itself. It is also in itself, and is

not only uniform, but also multiform, and as it is said, is one many. It
is therefore allotted an essence subordinate to the first simplicity. But
the Gods have their hyparxis defined in one simplicity alone, being exempt
indeed from all multitude so far as they are gods, and transcending all di-
vision and interval, or habitude to secondary natures, and all composition.

And they indeed are in inaccessible places, expanded above the whole of
things, and eternally ride on beings. But the illuminations proceeding
from them to secondary natures, being mingled in many places with their
participants which are composite and various, are filled with a peculiarity
simijlar to them. Let no one therefore wonder, if the Gods being essenti-
alized in one simplicity according to transcendency, various phantasms are
hurled forth before the presence of them ; nor, if they being uniform
the appearances are multiform, as we have learnt in the most perfect of
the mysteries. For nature, and the demiurgic intellect extend corpo-
real-formed images of things incorporeal, sensible images of intelligible,
and of tlxings without interval, images endued with interval. For So-
crates also in the Phedrus indicating things of this kind, and evincing
that the mysteries into which souls without bodies are initiated are most
blessed, and truly perfect, says, that they are initiated into entire, simple
and immoveable visions, such souls becoming situated there, and united
with the Gods themselves, but not meeting with the resemblances which
are emitted from the Gods into these sublunary realms. For these are
more partial and composite, and present themselves to the view attended

with motion. But illuminated, uniform, simple, and, as Socrates says,

immoveable spectacles exhibit themselves to the attendants of the Gods,

and to souls that abandon the abundant tumult of generation, and who

ascend to divinity pure and divested of the garments of mortality. And
thus much is concluded by us respecting the simplicity of the Gods. For

it is necessary that the nature which generates things multiform should be

simple,’ and should precede what is generated, in the same manner as the

uniform precedes the multiplied. If, therefore, the Gods are the causes of

* After axAovy in the original, it is requisite to insert sivas xai.
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all composition, and produce from themselves the variety of beings, it is
certainly necessary that the one of their nature which is generative of the
whole of things, should have its subsistence in simplicity. For as incor-
poreal causes precede bodies, immoveable causes things that are moved,
and impartible causes all partible natures, after the same manner uniform
intellectual powers precede multiform natures, unmingled powers, things

that are mingled together, and simple powers, things of a variegated na-
ture. :

CHAPTER XX.

In the next place, let us speak concerning the truth which is in the
Gods ; for this in addition to what has been said is concluded by Socrates,
because a divine nature is without falsehood, and is neither the cause of
deception or ignorance to us, or to any other beings. We must under-
stand therefore, that divine truth is exempt from the truth which consists
in words, so far as this truth is composite, and in a certain respect is mingled
with its contrary, and because its subsistence consists of things that are
not true. For the first parts do not admit of a truth of this kind, unless
some one being persuaded by what Socrates asserts in the Cratylus, should
say that these also are after another manner true. Divine truth also is ex-
empt from psychical truth, whether it is surveyed in opinions or in scien-
ces,so far as it is inacertain respect divisible, and is not beings themselves,
but is assimilated to and co-harmonized with beings, and as being perfected
in motion and mutation falls short of the truth which is always firm, stable
and of a principal nature. Divine truth is likewise again exempt from
intellectual truth, because though this subsists according to essence, and
is said to be and is, beings themselves, through the power of sameness,
yet again, through difference, it is separated from the essence of them, and
preserves its peculiar hypostasis unconfused with respect to them. The
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truth tlnel'éfore of the Gods alone, is the undivided union and all-perfect
communion of them. And through this the ineffable knowledge of the
Gods, surpasses all knowledge, and all secondary forms of knowledge
participate of an appropriate perfection. But this knowledge alone of
the Gods contractedly comprehends these secondary forms of knowledge,
and all beings according to an ineffable union. And through this the
Gods know all things at once, wholes and parts, beings and non-beings,
things eternal and things temporal, not in the same manner as intellect by
the universal knows a part, and by being, non-being, but they know every
thing immediately, such things as are common, and such as are particulars,
though you should speak of the most absurd of all things, though you
should speak of the infinity of contingencies, or even of matter itself.

If, however, you investigate the mode of the knowledge and truth of
the Gods, concerning all things that have a subsistence'in any respect
whatever, it is ineffable and incomprehensible by the projecting energies of
the human intellect ; but is alone known to the Gods themselves. And I
indeed admire those Platonists that attribute to intellect the knowledge of
all things, of individuals, of things pretcrhatural, and in short, of evils,
and on this account establish intellectual paradigms of these. But I
much more admire those who separate the intellectual peculiarity from
divine union. For intellect is the first tabrication and progeny of the
Gods. 'T'hese therefore assign to intellect whole and first causes, and such
as are according to nature, and to the Gods a power which is capable of
adorning and generating all things. For the one is every where, but whole
is not every where. And of the one indeed matter participates and every
being ; but of intellect and intellectual species and genera, all things do
not participate. All things therefore are alone trom the Gods, and real
truth is with them who know all things unically. For on this account
also, in oracles the Gods similarly teach all things, wholes and parts, things
eternal, and such as are generated through the whole of time. For being
cxempt from eterna) beings, and from those that exist in time, they con-
tract in themselves the knowledge of each and of all things, according to
one united truth. If therefore any falsehood occurs in the oracles of the
Gods, we must not say that a thing of this kind originates from the:Gods,



CHAP. XX. OF PLATO. 71

but from the recipients, or the instruments, or the places, or the times.
For all these contribute to the participation of divine knowledge, and
when they are appropriately co-adapted tothe Gods, they receivea pure
illumination of the truth which is established in them. But when they
are separated from the Gods through inaptitude, and become discordant
with them, then they obscure the truth which proceeds from them. What
kind of falsehood therefore can be said to be derived from the Gods, who
produce all the species of knowledge? What deception can there be with
those who establish in themselves the whole of truth ? In the same man-
ner, as it appears to me, the Gods extend good to all things, but always
that which is willing and able receives the extended good, as Socrates
says in the Phedrus. And a divine nature indeed is causeless of evil,
‘but that which departs from it, and gravitates downward, is elongated
through itself’; thus also, the Gods indeed are always the suppliers of
- truth, but those natures are illuminated by them, who are lawfully their
participants. For the Elean wise man says, that the eye of the soul in
the multitude, is not strong enough to look to the truth.

" The Athenian guest also celebrates this truth which subsists primarily in’
the Gods; for he says that truth is the leader to the Gods of every
. good, and likewise of every good to men. For as the truth which is in
souls conjoins them with intellect, and as intellectual truth conducts all
the intellectual orders to the one, thus also the truth of the Gods unites
the divine unities to the fountain of all good, with which being conjoined,
they are filled with all boniform power. For every where the hyparxis of
truth has a cause which is collective of multitude into one ; since in the
Republic also, the light proceeding from the good, and which conjoins
intellect with the intelligible, is denominated by Plato truth.. This cha-
racteristic property therefore, which unites and binds together the natures
that fill and the natures that are filled, according to all the orders of the
Gods, must be arranged as originating supernally and proceeding as far
as to the last of things.
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CHAPTER XXI.

To us however discussing what pertains to every divine nature, what
we assert will be known from those commonly received truths adduced in.
the Pheedrus, and which we have before mentioned. Socrates therefore
says that every thing divine is beautiful, wise, and good,’ and he indicates
that this triad pervades to all the progressions of the Gods. What there-
fore is the goodness, what the wisdom, and what the beauty of the Gods ?
‘With respect to the goodness of the Gods therefore, we have before ob.
served, that it preserves and gives subsistence to the whole of things, that
it every where exists as the summit, as that which fills subordinate natures,
and as pre-existing in every order analogous to the first principle of the
divine orders. For according to this all the Gods are conjoined with the
one cause of all things, and on account of this primarily derive their
subsistence as Gods. For in all beings there is not any thing more perfect
than the good, and the Gods. To the most excellent of beings therefore,
and which are in every respect perfect, the best and most perfect of
things is adapted.

CHAPTER XXII.

Bur in the Philebus, Plato delivers to us the three most principal ele-
ments of the good, viz. the desirable, the sufficient, and the perfect. For
it is necessary that it should convert all things to itself, and fill all things,
and that it should be in no respect deficient, and should not diminish its
exuberance. Let no one therefore conceive the desirable to be such as
that which is frequently extended in sensibles as the object of appetite.

* Buvarov is erroneously prinited jnstead of ayalor.
/
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For such is apparent beauty. Nor let him suppose it to be such asis in-
deed able to energize upon and excite to itself the natures which are able
to participate it, but which at the same time may be apprehended by in-
telligence, and is educed by us according to a projecting energy, and an
adhesion of the dianoetic power. For it is ineffable, and prior to all
knowledge extends to all beings. For all things desire the good, and are
converted toit. But if it be requisite summarily to unfold the characte-
ristic peculiarity of the desirable, as the supplier of light proceeds by his
rays into secondary natures, converts the eye to himself, causes it to be
solar-form, and to resemble hifself, and through a different similitude
conjoins it with his own fulgid splendour, thus also I think the desirable
of the Gods allures and draws upward all things to the Gods in an ineff-
able manner by its own proper illuminations, being every where present
to all things, and not deserting any order whatever of beings. Since even
matter itself is said to be extended to this desirable, and through this
desire is filled with as many goods as it is able to participate. Itis there-
fore the centre of all beings, and all beings, and all the Gods have their
essences, powers and energies about this. And the extension and desire
of things towards this is inextinguishable. For all beings aspire after this
desirable which is unknown and incomprehensible. Not being able there-
fore either to know or receive that which they desire, they dance round
it, and are parturient and as it were prophetic with respect to it. But
they have an unceasing and never-ending desire of its unknown and in-
effable nature, al the same time that they are unable to embrace and
embosom it. For being at once exempt from all things, it is similarly
present to and moves all things about itself, and is at the same time by all
of them incomprehensible. By this motion also and this desire it
preserves all things. But by its unknown transcendency through which
it surpasses the whole of things, it preserves its proper union unmingled
with secondary natures. Such therefore is the desirable.

But the sufficient is full of boniform power, proceeds to all things, and
extends to all beings the gifts of the Gods. For we conceive such a
sufficiency as this to be a power pervading and protending to the last
of things, extending the unenvying and exuberant will of the Gods, and

Proc. Vor. L. K
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not abiding in itself, but unically comprehending the super-plenitude, the
never-failing, the infinite, and that which is generative of good in the
divine hyparxis. For the desirable being firmly established, and surpas-
sing the whole of things, and arranging all beings about itself, the suffi-
cient begins the progression and multiplication of all good, calls forth that
which is primary in the uniform hyparxis of the desirable, by its own pro-
lific * exuberance, and by the beneficent replenishings which pervade to
all things, and copiously produces and imparts it to every being. It is
owing to the sufficient therefore, that the stability of divine natures, and
that which proceeds from its proper causes is full of goodness, and that,
in short, all beings are benefited, abiding in, proceeding from, and being
united to their principles, and essentially separated from them. Through
this power therefore, the intellectual genera give subsistence to natures
similar to themselves, souls desire to generate, and imitate the beings prior
to souls, natures deliver their productive -principles into another place,
and all things possess, in short, the love of generation.  For the sufficiency
of the goodness of the Gods, proceeding from this goodness, is dissemi-
nated in all beings, and moves all things to the unenvying communication
of good ; intellect indeed to the communication of intellectual, but soul
of psychical, and nature of natural good.

All things therefore abide through the desirable of goodness, and gene-
rate and proceed into second and third generations through the sufficient.
But the third thing, the perfect, is convertive of the whole of things, and
circularly collects them to their causes ; and this is accomplished by divine,
intellectual, psychical and physical perfection. For all things participate
of conversion, since the infinity of progression is through this again re-
called to its principles ; and the perfect is mingled from the desirable and
sufficient. For every thing of this kind is the object of desire, and is
generative of things similar to itself. Or.in the works of nature also, are
not perfect things every where lovely and prolific through the acme of
their beauty ? The desirable therefore establishes all things, and com-
prehends them in itself. The sufficient excites them into progressions

* Instead of powipw it is necessary to read yovipw.
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and generations. And the perfect consummately leads progressions to
conversions and convolutions. But through these three causes, the good-
ness of the Gods fixing the. unical power and authority of its proper hy-
postasis in this triad, is the primary and most principal fountain and
vestal seat of things which have any kind of subsistence whatever.

‘ CHAPTER XXIII.

AFTER this, wisdom\is allotted the second order, being the intelligence
of the Gods, or rather the hyparxis of their intelligence. For intelligence
indeed, is intellectual knowledge ; but the wisdom of the Gods is ineffa-
ble knowledge, which is united to the object of knowledge and the intel-
ligible union of the Gods. But it appears to me that Plato especially
surveyed this in the triad [of the beautiful, the wise and the good,]as
may be inferred from the conceptions scattered about it in many places.
Isay then that Diotima in the Banquet is of opinion that wisdom is full
of that which is known, and that it neither seeks, nor investigates, but
possesses the intelligible. Hence, she says, that no one of the Gods phi-
losophizes, nor desires to become wise ; for a God is wise. Hence that
which is philosophic is imperfect, and indigent of truth ; but that which
is wise is full and unindigent, and has every thing present which it wishes
and desires nothing. But the desirable and the appetible are proposed
to the philosopher. Socrates, however, in the Republic considers that
which is generative of truth and intellect, as affording an indication of
wisdom, to our souls indeed the ascent todivine plenitude being accom-
plished through knowledge,* but to the Gods intellect being present from
the fulness of knowledge. For the progression in them is not from an

' For yeymoews it is requisite to read yvwoews.
* The same emendation is necessary here as above.
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imperfect habit to the perfect ; but from a self-perfect hyparxis a power
prolific of inferior natures proceeds. But in the The=tetus he indicates
that the perfective of things imperfect, and that which calls forth con-
cealed intelligence in souls, pertain to wisdom. For he says, it compels
me to obstetrication, but prevents me from generating. It is evident
therefore, from these things, that the genus of wisdom is triadic. Hence
itis full of being and truth, is generative of intellectual truth, and is
perfective of intellectual natures that are in energy, and itself possesses a
stable power. We must admit therefore, that these things pertain to the
wisdom of the Gods. For this wisdom is full indeed of divine goodness,
generates divine truth, and perfects all things posterior to itself.

CHAPTER XXIV.

Ix the next placelet us consider the beautiful, what it is, and how
it primarily subsists in the Gods. It is said therefore to be boniform
beauty, and intelligible beauty, to be more ancient than intellectual
beauty, and to be beauty itself, and the cause of beauty to all beings ;
and all such like epithets. And it is rightly said. But it is separate not
only from the beauty which is apparent in corporeal masses, from the
symmetry which i1s in these from psychical elegance, and intellectual
splendour, but also from the second and third progressions in the Gods;
and subsisting in the intelligible place of survey, it proceeds from this to
all the genera of the Gods, and illuminates their superessential unities,
and all the essences suspended from these unities, as far as to the appa-
rent vehicles of the Gods. As therefore through the first goodness all
the Gods are boniform, and through intelligible wisdom they have a
knowledge ineffable, and established above intellect, thus also, I think,
through the summit of beauty, every thing divine is lovely. For from
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thence all the Gods derive beauty, and being filled with it, fill the
natures posterior to themselves, exciting all things, agitating them with
Bacchic fury about the love of themselves, and pouring supernally on all
things the divine effluxion of beauty.

Such therefore, in short, is divine beauty, the supplier of divine hilarity,
familiarity and friendship. For through this the Gods are united to and
rejoice in each other, admire, and are delighted in communicating with
each other, and in their mutual replenishings, and do not desert the order
which they are always allotted in the distributions of themselves. Plato
also delivers three indications of this beauty, in the Banquet indeed,
denominating it the delicate; for the perfect and that which is most
blessed, accedes to the beautiful through the participation of goodness.
But he thus speaks of it in that dialogue : ¢ That which is truly beauti-
ful, is delicate, perfect and most blessed.” One of the indications there-
fore of the beautiful,is a thing of this kind, viz. the delicate. But we
may assume another indication of it from the Pheedrus, viz. the splendid.
For Plato attributing this to the beautiful says: “It was then that we
were permitted to see splendid beauty shining upon us &c.” And after-
wards he adds: “ And arriving hither we apprehended it shining most
manifestly through the clearest of the senses.” And at last he says:
« But now beauty alone has this allotment to be most splendid and most
lovely.” These two things therefore are to be assumed,as indications of
beauty. Another indication of beauty is this, that it is the object of love,
which now also Plato appears to me to have called most lovely. And
in many other places he shows that the amatory fury is conversant with
the beautiful, defining, and in short, suspending love from the monad of
beauty.  For love, says he, is conversant with the beautiful.”

Because, therefore, beauty converts and moves all things to itself,
causes them to energize enthusiastically, and recalls them through love,
it is the object of love, being the leader of the whole amatory seriess
walking on the extremities of its feet, and exciting all things to itselr
through desire and astonishment. But again because it extends to
secondary natures plenitudes from itself, in conjunction with hilarity and
divine facility, alluring, enflaming, and elevating all things, and pouring on
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them illuminations from on high, it is delicate, and is said to be so *by
Plato. And because it bounds this triad, and covers as with a veil the
ineffable union of the Gods, swims as it were on the light of forms,
causes intelligible light to shine forth, and announces the occult nature
of goodness, it is denominated splendid, lucid and manifest. For
the goodness of the Gods is supreme and most united; their wisdom is
in a certain respect now parturient with intelligible light, and the first
_ forms ; but their beauty is established in the highest forms, is the lumin-
ous precursor of divine light, and is the first thing that is apparent to
ascending souls, being more splendid and more lovely to the view and to
embrace than every luciferous essence, and when it appears is received
with astonishment. This triad therefore filling all things, and proceeding
through all things, it is certainly necessary that the natures which are
filled should be converted to and conjoined with each of the three through
kindred, and not through the same imedia. For of different things that
are filled by this triad there is a different medium ; and different powers
are converted to a different perfection of the Gods. I think therefore,
it is manifest to every one, and it is frequently asserted by Plato, that
the cause which congregates all secondary natures to divine beauty,
which familiarizes them to it and is the source of their being filled with
it, and of their derivation from thence, is nothing else than love, which
always conjoins according to the beautiful, secondary to the first * Gods,
and the more excellent genera, and the best of souls. But again, truth is
certainly the leader to, and establishes beings in, divine wisdom, with
which intellect being filled, possesses a knowledge of beings, and souls
participating of this energize intellectually. "For the full participation
of true wisdom is effected through truth, since this every where illumi-
nates intellective natures, and conjoins them with the objects of
intellection, just as truth also is the first thing that congregates intellect
and the intelligible. To those however who hasten to be conjoined with
the good, knowledge and co-operation are no longer requisite, but collo-
cation, a firm establishment and quiet are necessary.

* Instead of xpos avrov it is requisite to read mpwriorors. |
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CHAPTER XXV.

Waar therefore is it which unites us to the good? What is it which causes
in us a cessation of energy and motion? What is it which establishes all
divine natures in the first and ineffable unity of goodness ? And how does
it come to pass that every thing being established in that which is prior
to itself according to the good which is in itself, again establishes things
posterior to itself according to cause? It is, inshort, the faith of the Gods,
which ineffably unites all the genera of the Gods, of demons, and of
happy souls to the good. For it is necessary to investigate the good neither
gnostically, nor imperfectly, but giving ourselves up to the divine light,
and closing the eyes of the soul, after this manner to become established
in the unknown and occult unity of beings. Tor such a kind of faith as
this is more ancient than the gnostic energy, not in us only, but with the
Gods themselves, and according to this all the Gods are united, and
about one centre uniformly collect the whole of their powers and pro-
gressions. :

If however it be requisite to give a particular definition of this faith,
let no one suppose that it is such a kind of faith as that which is conver-
sant with the wandering about sensibles. For this falls short of science,
and much more of the truth of beings. But the faith of the Gods sur-
passes all knowledge, and according to the highest union conjoins secon-
dary with first natures. Nor again, let him conceive a faith of a similar
species with the celebrated belief in common conceptions ; for we believe
in common conceptions prior to all reasoning. But the knowledge of
these is divisible, and is by no means equivalent to divine union ; and the
science of these is not only posterior to faith, but also to intellectual
simplicity. For intellect is established beyond all science, both the first
science, and that which is posterior to it. Neither, therefore, must wé_a
say that the energy according to intellect is similar to such a faith as
this. For intellectual energy is multiform, and is separated from the
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objects of intellection through difference ; and in short, it is intellectual
motion about the intelligible. But it is necessary that divine faith should
be uniform and quiet, being perfectly established in the port of goodness.
For neither is the beautiful, nor wisdom, nor any thing else among beings,
so credible and stable to all things, and so exempt from all ambiguity,
divisible apprehension and motion, as the good. For through this
intellect also embraces another union more ancient than intellectual
energy, and prior to energy. And soul considers the variety of intellect
and the splendour of forms as nothing with respect to that transcendency
of the good by which it surpasses the whole of things. And it dismisses
indeed intellectual perception, running back to its own hyparxis ; but it
always pursues, investigates, and aspires after the good, hastens as it were
to embosom it, and gives itself to this alone amnong all things without
hesitation. But why is it necessary to speak of the soul? For these
mortal animals, as Diotima somewhere says, despise all other things, and
even life itself and being, through a desire of the nature of the good ; and
all things have this one immoveable and ineffable tendency to the good ;
but they overlook, consider as secondary, and despise the order of every
thing else. This, therefore, is the one secure port of all beings.

This also is especially the object of belief to all beings. And through
this the conjunction and union with it is denominated faith by theologists,
and not by them only, but by Plato likewise, (if I may speak what
appears to me to be the case) the alliance of this faith with truth and
love is proclaimed in the Laws. The multitude therefore are ignorant,
that he who has a conception of these things, when discoursing about
their contraries, infers the same thing with respect to the deviations from
this triad. Plato then clearly asserts in the Laws that the lover of false-
hood is not to be believed, and that he who is not to be believed is void
of friendship. - Hence it is necessary that the lover of truth should be
worthy of belief, and that he who is worthy of belief should be well adapted
to friendship. From these things therefore, we may survey divine truth,
faith and love, and comprehend by a reasoning process their stable com-
munion with each other. If, however, you are willing, prior to these
things we will recall to our memory that Plato denominates that virtue
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fidelity which conciliates those that disagree, and subverts the greatest of
wars, I mean seditions in cities. For from these things faith appears
to be the cause of union, communion and quiet. And if there is such a
power as this in us, it is by a much greater priority in the Gods them-
selves. For as Plato speaks of a certain divine temperance, justice and
science, how is it possible that faith which connectedly comprehends the
whole order of the virtues should not subsist with the Gods? In short,
there are these three things which replenish divine natures, and which
are the sources of plenitude to all the superior genera of beings, viz. good-
ness, wisdom and beauty. And again, there are three things which
collect together the natures that are filled, being secondary indeed to the
former, but pervading to all the divine orders, and these are faith, truth
and love. But all things are saved through these, and are conjoined to
their primary causes; some things indeed, through the amatory mania,
others through divine philosopby, and others through theurgic power,
which is more excellent than all human wisdom, and which comprehends
prophetic good, the purifying powers of perfective good, and in short, all
such things as are the effects of divine possession. Concerning these
things therefore, we may perhaps again speak more opportunely.

CHAPTER XXVI.

AGAIN, let us, if you are willing, from other dialogues investigate the
common dogmas of Plato about divine natures. Whence therefore, and
what dogmas shall we assume, while we proceed in our search according
to nature? Are you willing that we should in the next place recall to
our memory what is written in the Phado? Socrates therefore says in
the demonstrations of the immortality of the soul which are derived from
its similitude to divinity, that the essence which is superior to the soul,

Proc. Vor. I. “ : L
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(and to which the soul is naturally similar, and being similar participates
of an immortal allotment) is divine and immortal, intelligible and uniform,
indissoluble and possesses an invariable sameness of subsistence; but that
the essence which is inferior to the soul, is entirely the contrary, to which
also it pertains to be corrupied and to be passive. For a thing of this
kind is sensible and multiform, and is dissoluble because it is a composite ;
and he predicates among these all such things as pertain to a corporeal
subsistence. Let us therefore direct our attention to these common dog-
mas, and examine after what manner each of them pertains to the Gods.
In the first place then what is that which we look to when we speak
of that which is said to be divine? From what has been said therefore, it
is evident that every God subsists according to the highest union of
beings. For to us ascending from bodies, the Gods have appeared to be
superessential unities, the generators, perfectors and measurers of essences,
and who bind all first essences to themselves. But that which is divine,
is not only hyparxis and the one in each order of being, but at the same
time is that which participates and that which is participated ; of which
the latter is a God, but the former is divine. Whether however, prior to
the participated unities, there is something which is separate and partici-
pated will be evident in what follows. But at present we shall define
that which is divine to be a thing of this kind, viz. being which partici-
pates of the one, or the one subsisting contractedly together with being.
For we assume all things in the Gods except ¢the one, as suspended from
them and secondary, viz. essence, life and intellect. For the Gods do
not subsist in, but prior to these, and they produce and contain these in
themselves, but are not defined in them. But it is necessary not to be
ignorant that these are in reality thus distinguished from each other. In
many places, however, Plato magnificently celebrates the participants of
the Gods by the same names, and denominates them Gods. For notonly
the Athenian guest in the Laws calls a divine soul a God, but also Socrates
in the Pheedrus. For he says “ that all the horses and charioteers of the
Gods are good and consist of things good;” and afterwards still more
clearly, “ and this is the life of the Gods.” But this is not yet woaderful.
Yor is it not admirable that he should denominate those beings Gods who
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are always conjoined with the Gods, and who together with them give
completion to one series? For in many places he calls demons Gods,
though they are essentially  posterior to, and subsist about the Gods. For
in the Pheedrus and Timeeus, and in other dialogues, you will find him ex-
tending the appellation of the Gods even as far as to deemons. But what
is still more paradoxical than these things, he does not refuse to call cer-
tain men Gods; for in the Sophista he thus denominates the Elean
guest.

From all that has been said therefore, this inust be assumed, that with
respect to a God, one thing is simply a God, another according to union,
another according to participation, another according to contact, and an-
other according to similitude. For of super-essential natures indeed, each
is primarily a God ; of intellectual natures, each is a God according to
union; and of divine souls, each is a God according to participation. But
divine deemons are Gods according to contact with the Gods; and the
souls of men are allotted this appellation through similitude. Each of
these however is, as we have said, rather divine than a God. Since the
Athenian guest calls intellect itself divine; but that which is divine is
posterior to the first deity, in the same manner as that which is united is
posterior to the ome, that which is intellectual, to intellect, and that which
is animated, to soul. And always those natures that are more uniform
and simple have the precedency ; but the series of beings ends in the one
itself. Let this, therefore, be the definition and distinction of that which
is divine. _ ‘

In the next place, let us survey the immortal, For with Plato there are
many orders of immortality, pervading from on high as far as to the last
of things ; and the last echo, as it were, of immortality, is in those visible
natures that are perpetual ; which the Elean guest, in his discourse about
the circulation of the universe, says, are allotted from the father a reno-
vated immortality. For every body is allotted a being and a life depen-
dent on another cause; but is not itself naturally adapted to connect, or
adorn, or preserve itself. The immortality of partial souls is, I think,
more manifest and more perfect than this; which Plato evinces by many
‘demonstrations in the Phedo, and in the 10th book of the Republic.
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But I mean by the immortality of partial souls, that which has a more
principal subsistence, as containing in itself the cause of eternal perma-
nency. We shall not, however, err if prior to both these we establish the
immortality of demons. For the genera of these through which they
subsist are incorruptible, and they neither verge to mortality, nor are
filled with the nature of things which are generated and corrupted. But
I infer that the immortality of divine souls is still more venerable and es-
sentially more transcendent than that of deemons; which divine souls we
say are primarily self-motive, and are the fountains and principles of the
life divided about bodies, and through which bodies obtain a renovated
immortality. If, however, prior to these you conceive the Gods them-
selves, and the immortality in them, and how in the B?,nquet Diotima
does not attribute an immortality of this 'kind even to deemons, but defines
it to subsist in the Gods alone, such an immortality as this will appear to
you to be separate, and exempt from the whole of things. For there eter-
nity subsists, which is the fountain of all immortality; and through it all
things live and possess life, some things indeed a perpetual life, but others
a life dispersed into non-being. In short, therefore, that which is divine
is immortal so far as it generates and comprehends in itself a perpetual
life. For it is immortal, not as participating of life, but as the supplier
of a divine life, and as deifying life itself, whether you are willing to call
such a life intelligible, or by any other name. :

In the next place let us direct our attention to the mtelhglble Itis
denominated, therefore, in opposition to that which is sensible and which
is apprehended by opinion in conjunction with sense. For the intelligible
is first unfolded into light in the most principal causes. For soul is in-
deed intelligible, is of this allotment, is exempt from sensibles, and obtains
an essence separated from them. Prior to soul also intellect is intelli-
gible; for we rather think it fit to arrange soul in the middle, than to con-
numerate it with the first essences. That likewise is denominated intelli-
gible, which is more ancient than intellect, which replenishes intelligence,
and is itself by itself perfective of it, and which Timzus arranges prior to
the demiurgic intellect and intellectual energy, in the order of a paradigm.
But beyond these is the divine intelligible, which is defined according to

>
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union itself, and a divine hyparxis. For this is intelligible as the object
of desire to intellect, as perfecting and comprehending intellect, and as
the plenitude of being. In one way, therefore, we must denominate the
intelligible as the hyparxis of the Gods; in another way as true being
and the first essence ; in another way as intellect and all intellectual life ;
and in another way as soul and the psychical order. It is likewise neces-
sary not to fashion the different natures of things conformably to names. -
Such, therefore, is the order of this triad; so that what is divine indeed is
unmingled and ranks as the first; that which is immortal is the second ;
and that which is intelligible the third. For the first of these is deified
being ; the second is life subsisting according to the immortality of the

Gods; and the thirdis intellect, which is denominated intelligible in con-
sequence of being replete w1th union.

CHAPTER XXVII.

AFTER this, it follows in the next place, that we should consider the
uniform, the indissoluble, and that which has an invariable sameness of
subsistence, from the same causes, and these as the precursors of, and
pervading through all the divine orders. For the uniform, indeed, has the
highest subsistence, is present with the divine monad, and appears to be
especially adapted to that which is primarily being,’ and in which also
every participable genus of unities ends. For the one is prior to these, as
will be evident as we proceed. But the indissoluble is the second. For
it comprehends and binds the extremes according to divine union ; since
the dissoluble is such as it is through the want of connexion and of a
power which collects multitude into one. And that which has an invari-
able sameness of subsistence is eternal, and is full of the perpetuity of the

* For 7o o it is necessary to read rw ovri.
]
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Gods; from which also the participation of immortality and eternal same-
ness is derived to other things. The uniform, therefore, pertains to the
same thing as the divine; but the indissoluble to the same thing as the
immortal ; and that which has an invariable sameness of subsistence we
must refer to the intelligible.

"And do you not see how these are severally after a manner co-adapted
to each other? For the first of these, through the first unity which is par-
ticipated by being is, as it is fit it should be, uniform. For if a God sub-
sists according to the ome, that which is divine will doubtless be uniform.
But that which through one cause of life is immortal, is also similardy in-
dissoluble. For life is the bond of dissoluble natures; which also Timzeus
indicating to us, opposes the dissoluble to the immortal: * for you are not
immortal, says the demiurgus, yet you shall never be dissolved, nor be
subject * to the fatality of death.” Every thing mortal, therefore, is dis-
soluble ; but the immortal is indissoluble. That, however, which has a
renovated immortality is for the same reason neither indissoluble, nor
mortal. For being in the middle of both it is neither of the extremes, ac-
cording to each opposition. But the third of these being established ac-
cording to the plenitude of whole intelligibles subsists at once and is in-
variably the same. For the intelligible is the cause of sameness and of
eternal permanency; and intellect through this is entirely eternal. 'These -
triads, therefore, proceed from the first and most principal causes, in the
same manner as we demonstrated of the before-mentioned triads. But
these things, indeed, we shall consider hereafter. :

These things, therefore, being discussed, let us direct our attention to
the unbegotten in divine natures, and unfold what we assert it to be. For
we say that all [true] being is without generation, and Socrates demon-
strates in the Pheedrus, that souls are unbegotten. Prior to these, also,
the Gods themselves are established above generations and a subsistence
according to time. How, therefore, shall we define the unbegotten when
applied to a divine nature, and according to what reason? Is it because
divinity is exempt from all genération, not only from that which subsists

* For yeuresle read Tevkecde.
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in the parts of time, such as we assert the gemeration of material natures
to be, nor from that only which is extended into the whole of time, such
as Timzeus demonstrates the genération of the celestial bodies to be, but
also from the psychical generation ? Since Timzeus denominates this to
be unbegotten according to time, but to be the best of generated natures.
And in short, a divine nature is exempt from all division and essential
separation. For the progression of the Gods is always according to a
union of secondary natures, which are uniformly established in the natures
prior to them, the things producing containing in themselves the things
produced. The indivisible, therefore, the unseparated and the united are
. in reality unbegotten. So that if certain generations of the Gods are
spoken of by Plato in fabulous figments, as in the fable of Diotima, the
generation of Venus is celebrated, and of Love at the birth of Venus, it is
pecessary not to be ignorant after what manner things of this kind are as-
serted, and that they are composed for the sake of symbolical indication ;
and that {ables for the sake of concealment call the ineffable unfolding into
light through causes, generation. For in the Orphic writings, indeed, the
first cause is on this account denominated Time; since again, for another
reason, it is thus denominated, in order that a subsistence aceording to
cause may be the same as a subsistence according to time. And the pro-~
gression of the Gods from the best of causes is properly denominated ge-
neration according to time. To Plato, therefore, mythologizing, it is
adapted to devise things of this kind conformably to theologists; but
when he is discoursing dialectically, and investigating and unfolding
divine natures intellectually and not mystically, it is then adapted to him
to celebrate the unbegotten essence of the Gods. For the Gods primarily
establish in themselves the paradigm of non-generation. But an'intellec-
tual nature is in a secondary degree unbegotten, and after this the psy-
chical essence. And in bodies there is an ultimate resemblance of unbe-
gotten power; which some posterior to Plato perceiving, have indefinitely
shown that the whole heaven is unbegotten. The Gods, therefore, are
unbegotten. But there is an order in them of first, middle, and last pro-
gressions, and a transcendency and subjection of powers. There are also
in them uniform comprehensions of causes; but multif<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>