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EDITORIAL NOTE

Tug olyect of the editors of ths series 1s a very defimte one.  They
desire above all things that in their humble way, these books shall
be the ambassadors of good-unll and understanding between East
and West, the old world of Thought and the new of Action.  They
are confident that a deeper knowledge of the great ideals and lofty
philosophy of Oriental thought may help to a revival of that true
spirst of Charity winch neither despises nor fears the nation of
another creed and colour
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INTRODUCTION

TrE Chou dynasty, which lasted from 1122 to 249 B ¢, was
feudalstic 1n character, and thus very different from all those
that followed 1t in the long course of Chinese history  Thisis
2 pomt to be borne 1n mind by anyone approaching the Book
of Menaws for the first tme who wishes to understand the
conditions whuch determined his career  Three periods may
be disunguished : during the first of these, the country was
dvided up 1mnto a very large number of vassal states, over
which the King's authority was paramount In the second,
the power of the sovereign waned rapudly, and a series of
dictators arose who usurped his functions and made their
kingdoms practically independent  This pertod may be taken
to end with the desth of Confucius m 479 8¢ The thurd
15 the period of the Fighting States A continual process of
absorption or annexation had greatly reduced the number
of kingdoms, until there remamed only half a dozen or so
that really counted 1n the struggle for supremacy ~ Of these,
we hear most of Ch'1 1n the east, Ch‘u 1n the south, and Ch‘m
m the west, which finally swallowed all 1ts rivals The
Population of the last two contamed considerable non-
Chinese elements

Thus 1t was a restless, uneasy world mnto which Mencius was
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INTRODUCTION

born mn 372 Bc. His surname was Méng and his, personal
name K'o; ‘ Mencius’ 1s the latinized form of Méng Tzi,
“the Philosopher Méng’, just as ‘ Confucius’ represents
K'ung Fu Tzii, ‘the Master K‘ung’. Almost as httle 15
known about his life as that of Amstotle and other Greek
phalosophers with whom he was contemporary ~ According
to certain anecdotes of a legendary nature which are told
of his widowed mother, she was 2 woman of strong character,
and showed firmness and wisdom m bringing up a son who
cannot have been remarkable for docility Born m the
small prmcipality of Tsou, which adjomed Confucius’s
native State of Lu, he does not figure on the political stage
until the age of forty. Of the mtervenmg years there is
no rehable record, but he must have devoted much time
to the study of Confucan ethics and principles of government,
for his distinction as a teacher soon attracted a number of
disciples who afterwards attended him on his journeys to
other States Most of his public Iife was spent in Ch%, and
other noteworthy visits were made to the less important
States of T‘éng, Liang, and Lu.

Like Confucius before lum, Menaus made many fruitless
attempts to find a ruler who would adopt tus theories of
government and put his principles mto pracace  The causes
of his failure to win the complete confidence of the princes
whom he approached are not far to seek ; to begin with,
he was mclined to be tactless, and sometimes unnecessarily
rude , his childlike faith m the essential goodness of human
nature and 1ts power to revolutionize the world was doubtless
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INTRODUCTION

sincere, but it was expressed mn extravagant terms which
must have raised doubts as to his wotldly wisdom , he was
obsessed with the wonderful (but largely 1maginary) achieve-
ments of the philosopher kings of remote antiquity, and
seemed to think 1t was enough to hold their example up for
imitation without considering how far it was possible to
apply their methods to the problems of his own day  But
prde, perhaps, was the chief obstacle that prevented his
makmg headway Rather unreasonably, he expected rulers
to seeck huim out and humbly ask for mstruction, while he
himself was chary of making any advances that mght
compromuse his personal dignity in the shightest degree
His best opportumity came to him in Ch‘i, where the King
recerved him with honour, and seemd to have been really
impressed by his teaclhing  But each was afraid of appearing
too eager, the King feeling no doubt that something was due
to his rank, while Mencius refused to bate a jot of lus rugged
independence As a result, their relations became stramed,
and in the end Menaus left the country; though the King
made a well-meant effort to detain him, and he himself was
obviously loth to go A second sojourn m Ch‘ some
years later was not much more successful He accepted an
appomtment at Court, but his demeanour was as stern and
unbending as before, and his influence suffered in consequence
He gave a conditional sanction to an onslaught on the Yen
State, which was badly misgoverned, but expressed strong
disapproval of the harsh measures taken by the conquerors,
and foretold a popular nising  When this occurred, the King
Ix



INTRODUCTION

of Ch'1 felt that he could not face his counsellor without
shame, and this seems to have led to Mencius’s final departure
It was from the Duke of Lu, however, about the year 309,
that he received the rebuff which convinced him of the
futithity of strugghng any longer agamst fate, and the last
twenty years of lus life were spent in retirement.
Whereas the Confuctan Analects contain much on the
subject of the Master’s personal habits and pecularities, we
find nothing of that sort i the Book of Mencus ; nor could
1t indeed be expected if the work was compiled under his
own superviston Yet somehow we seem to know him
better than we know Confucius, who suffers a little from
having been placed on a pedestal by his admirers. Both
the weak and the strong points of his character are revealed
all the more clearly because the revelation 1s made uncon-
Sciously and without any attempt to influence our judgement.
His deep conviction and enthusiasm for the truth, his courage,
independence and honesty of purpose he shared with the
older Sage, but Confucius seems to have been free from some
of his more serious faults—his want of humility, his intolerance
of other men’s opinions, his self~complacency and blindness
to his own failings. Mencius shows a more active sympathy
with the lives and sufferngs of the common people, but he
was not so lovable a man, if we may judge from the com-
paratively small number of his disciples and the absence of
any personal tributes such as Confucius recetved from many
quarters His scholastic routme may be compared with .
what we hear of the ancient Greeks, and he would argue
12



INTRODUCTION

with other teachers much as Socrates disputed with the
sophists m Athens Mencius, however, was far from
possessmg the calm temper and cool irony of Socrates
We do not find lum secking to elat the truth by skilful
questioming, but dogmatically laymg down the law to his
hearers, or trymg to confound his adversaries with biting
sarcasm  Like Dr Johnson, whom he resembles 1n more than
one respect, he was apt to resort to verbal.sophistries m order
to come off tnumphant ; and when cnitiased himself, he
was never at a loss to jusufy his own words or conduct.
The philosophy of Mencius has come down to us mn seven
books, contaming a total of some 35,000 characters in 260
chapters Morc than half of these are included 1n the present
translaton  The time and method of compilation arc matters
of dispute, but there 15 little reason to doubt the general truth
of the statement made by the historian Ssii-ma Ch'ien, that
Menaus compiled the work after his reticement along with
some of the disciples of his own discipleWan Chang.  This
may mean that Wan Chang had taken notes of Mencius’s
conversations, which hus disciples subnutted to the philosopher
for revision and corrcction, and that these were published
by the same disciples, probably after Mencius's death  In
Chinese philosophical works there 1s scldom much attempe
at systematic arrangement, and it 15 certamly difficult to
trace any prinaiple of order, chronological or other, in these
wrnangs  Thus, the first book begins with the mstruction
given to King Hw of Luang, whom Mendus did not isit
until the nuddle of his carcer, several years after his first
13



INTRODUCTION

long residence in Ch'1.  His utterances arc much more amply
recorded than the terse and pithy sayimgs placed mn the mouth
of Confuctus, and his teachipgs are for the most part thrown
into a lively and dramatic form  The text 1s by no means
free from obscure passages, due chiefly to the conciseness of
the style ; but 1t seldom appears to be corrupt, and 1s in good
condition compared with most of the other philosophical
works of this period.  So 1t may be true, as an early commen-
tator tells us, that the work escaped notice when so many
other classics were marked down for destruction m the
Burning of the Books decreed by the first Chin Emperor.
If so, 1t was a remarkable piece of good fortune, seeing how
roundly Mencius condemns all tyranny, and what short
shrift he would allow even to legitimate monarchs who
abused therr power. )

It miay farly be said that jén,  benevolence’, forms the
centre and pivot of Confucian ethics This renderng 1s
not wholly satisfactory, and m some contexts such alternatives
as love, humanity, altrusm, chanty, or simply goodness,
mght be preferable ; but the truth 1s, that no Enghsh word
conveys all that 1s implat m yén  Confuctus often uses
the word rather vaguely for moral virtue m general, but
Mencius keeps to the stricter application, and combines it
with 1, * righteousness > (also translated night, duty, or justice)
when he wishes to sum up the essentials of human morality.
He also enters the domain of psychology by analysing these
and other cardmal virtues, and showing how they are derived
and developed from certain prinutive emotions. As a

14



INTRODUCTION

thinker, Mencius was cvidently of opmion that the proper
study of mankind 1s man, for he reframs from entering mto
questions of rchgion and the after hfe Legge complains
that ‘he says very httle of what we owe to God There
is no glow of natural piety m lus pages’ That may be true.
But 1t must be added that such an impression of Mencws’s
mental atttude 1s unduly heightened by translators who
fight shy of the rendeting *God’ for T'en, although m
most cases that comes nearer to the meaming than the more
hazy and indefinte ‘ Heaven’. In several places, indeed,
something not far from the conception of a personal God 15
clearly indicated . see the dialogue withWan Chang on the
bestowal of empire (pages 83, 84), the tesung of a man
by God on page 106, and the knowmg and serving of God
on page 108.

Whatever may be thought of lus theological deficiencies,
1t cannot be demied that Mencius cherished noble and lofty
1deals which would have made the world better and happier
could they have been carmed into effect But conditions
were aganst him , the system prevaiing in his time favoured
rvalry rather than harmony amongst men, and led almost
inevitably to the trrumph of might over right  The nghtful
head of the realm (who should be designated ‘emperor’
mstead of ‘king’ m order to be distingusshed from those
feudal princes who had usurped the latter title) was now a
mere nonentity, shorn of all power, and for that very reason,
no doubt, had managed to escape complete extinction  The
so-called vassal States were in reality autonomous kingdoms,
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INTRODUCTION

served by their own chancellors, minusters, great officers,
and officials of lower rank classed together under the gencral
name of ‘scholars*. This state of things had continued so
long that Mencius appears quite reconciled to it Any
feudal lord, 1 his opinton, was justified 1n aspiring to impertal
honours, provided only that his rule was benevolent and
accepted by the whole people ; nay, he goes so far as to
assert that the truly benevolent prince never fails to reach
this pmnacle of greatmess The same tendency to over-
statement, which 1s not peculiar to Mencius but may be seen
occurring elsewhere mn Chinese literature, shows itself agam
n his exaggerated praise of ancient worthies such as KimgWeén
and King Wu These two founders of the Chou dynasty
were doubtless men of emnent abiity, but there 1s no reason
to suppose that they were preternaturally wise or good
And just as the Sage Kings were transformed by a heated
1magmation mto heroes who are far too good to be true,
50 1t 15 fauly safe to assume that the accursed tyrants Chieh
and Chou Hsin were not quite so black as they are pamted.
Much of ths demsgration was stmply due to what has become
famihar to us nowadays as propaganda, designed to justify
the action of a new dynasty m expelling the old With
our greater abihity to disciminate between hustorical truth and
legend, we naturally find Mencius’s worship of antiquity
excessive and shightly ridiculous  But to him Yao and Shun
were no shadowy wraiths of a dim past, but the unquestion-
able creators of a golden age m which the 1deals he strove
after had actually been realized on earth
16



NI ONUCTION

Dy vrdee ov srpee v 1~ seuho whioved by Meaons™s
- o e, we et pemmmber dhae (o'nﬁmamsm 1
b s, o a0 ot bane predomunant, was only one of
IRECat SRR Sh R U S ST N the empire QF theee, e
eopaeras e B b eartee opan o atady o man weem
emse e tban he e er taesuons Lanc ethier for praice or
Wawe s e, Byt the Lot e Gl it 1 almost certun
et grent = oof Chusny Tea and Lich T8 were then
i1 ewvtemee, Ticr doctiine, however, may o cll have
appratad oo fantade to be ueated sertowshy, and i oanv
ca= 1l e Toonts bad not vet eaalesced into an organised body
capabde nf imflvencmy the dirccsion of public affurs, e was
ethere e vath the tewding of Mo Ty, the exponent of
univeral Joae, and Yang Chu, the plulosopher of egonm,
Both of » hom had made a Jarge number of converts  The
venom with which Mencius ateached them, and the scom he
pourcd on therr tenets, are exphicable ecnough m the case of
Yang, whose opmonsclished atevery pomnt with the orthodox
views of Confuctus, but 1t 1s not so casy 10 understind why
he <hould have been equally bitter agamst Mo Ti, whose
fundamental doctrme scems to differ so little from the
benevolence preached by Mencis himself  There were
several elements in Molusm, however, which rendered 1t
objecctionable to the Confucimst. One was its utlitarian
bias  men should love onc another because it 1s to their

! Sclections from both these writers have been published 1n this sencs

utder the titles Musmgs of a Clunese Mystic and Taowst Teachugs,
respectin cly
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INTRODUCTION

advantage to do so. Thus 1s not true benevolence as Mencius
concewves 1t Agam, Mo T1 advocates a return to the most
primitive state of society, 1n which ritual will have no place,
and the cult of the beautiful will disappear ; for he sets his face
agamst the fine arts, including music, and all that they 1mply
for the furtherance of civilisaion But what arouses our
philosopher’s ire most of all 15 the levellng tendency of the
new teachmg . all distinctions of famuly and class are to be
ignored ; all men are to be loved equally, and the spectal
claims of sovereign, parents and kimnsfolk are to go unrecog-
nised Thus conflicted too sharply with the deeply rooted
traditions of ancestor worship and filial piety, and m conse-
quence Mo Ti was bracketed with Yang Chu - both were
heresiarchs, and both had to be snuffed out

The most dangerous heresy of all was already i the arr,
though 1t may not have been clearly formulated n Mencius’s
hfettme  This was propagated by the so-called Legalist
school, which discarded the ordmary prmciples of morality,
recommended severe laws and punishments, and glorfied
war  The Legalists enjoyed a short-hived triumph under
the ruthless and dynamic Fust Emperor, but were finally
swept away by the revival of Confucianism mn the Han
dynasty Both Buddhism and Taosm, which were to
flounsh at a later date, were utterly opposed to war and
violence, and could therefore exist peaceably enough under
the accepted régime

Mencius himself, of course, was an ardent pacifist He
regards mihtary leaders who boast of therr skill as no better

18
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INTRODUCTION

than cniminals, and cven declares that mn the whole of the
‘ Spring and Autumn’ period, covering ncarly 250 years,
there had been no such thing 4s a nighteous war. We may
imaginc how modern warfare, and the widespread desolation
i Chima to-day, would have hornified lumn  Yet Cluang
Kai-shek’s heroie struggle must have won his approval, for
in the last resort he gives thus advice to the ruler who has
reason to fear aggression from his powerful neighbours -
‘Dig ~vour moats deep, buldd your walls hugh, and guard
them along wath your people. Be ready to sacrifice your
own lfe, and your people will never desert you’ Nobly
indeed have the Chinese nisen to the height of this expectation

In spite of certan obvious weaknesses, Mencius cannot but
appeal to us on account of lus strong human sympathies, his
untinng championship of the poor and the oppressed,
the boldness with which he spoke his mmd to the men
mn power and told them the truth as he saw it He was
mterested above all in the welfare of the common people,
and his passionate desire to alleviate the lot of the toiling
masses and to bring happiness into the homes of the humble
will always be remembered with gratitude by hus countrymen
Even for us of an alien race, living under a different order
of things, Mencius may have a message not to be despised
So long as riches, luxury and greed are tolerated withm
the borders of a State side by side with hopeless destitution
and the musery of unemployment, his ringing protest of
sO many centuries ago ought to awaken an answenng echo
m our hearts

19






THE BOOK OF MENCIUS

I

Mencrus went to visit King Hut of Liang  The King said to
him . You are an old man, yet you have not shrunk from a
journey of a thousand /s 1 1 order to come huther Doubt-
less you have something in your mind which wall profit 2 my
kingdom ?

Menaws replied + Why must your Majesty use that word
¢ profit* ? My business 1s with benevolence and righteousness
and nothing else If the King says, How shall I profit my
kingdom ? the great officers will say, How shall we profit
our families ? and the petty officers and common people will
say, How shall we profit ourselves > And while upper and
lower are thus engaged m a fierce struggle for profits, the
State will be brought mto peril. If the ruler of ten thousand
chariots 1s slain, 1t will be by a family of a thousand ; if the
ruler of a thousand chariots 1s slam, 1t will be by a family of a
hundred A thousand out of ten thousand, or 2 hundred out
of one thousand, 1s no small proportion of the whole But

1 A i 1s about one-third of an English mule
* Materal profit of a selfish kind 1s implied here

21



THE WORD ° PROFIT’

if nighteousness be considered of less importance than profit,
people will never be satisfied without grasping more than
they possess As benevolence 1s incompatible with neglect
of one’s parents, so righteousness never puts the mnterests of
one’s sovereign last. Let me, then, hear your Majesty speak
only of benevolence and nghteousness  There is no need to
use the word * profit’ at all

-

* * *

King Hui of Liang said . In my humble way, I really do
tax my mund to 1ts utmost on behalf of my kingdom If
things arc bad on thus side of the river, I transplant people to
the eastern bank and convey gram to the afflicted region.
If 1t 15 the people 1n the east who are suffering, I do the same
for them. None of the neighbouring States, I observe, take
as much trouble m therr admmnistration as I do, yet therr
population does not tend to decrease nor mine to mcrease mn
proportion Why 1s that ?

Mencius rephied : Your Majesty is fond of war, so let me
take an illustration from that  Your soldiers advance to the
beating of drums, but after having crossed swords with the
enemy they fling off therr mail and run away, tralhng ther
weapons behind them Some may run a hundred paces,
others only fifty paces before stopping Would those who
ran fifty paces be justified m laughmng at those who ran a
hundred >—Not at all, said the Kmng , for though they

did not rup quite so far, 1t was runming away all the
same

22



THE FIRST DUTY OF A KING

Well, if you can sec that, sard Mencius, you must not expect
your population to be greater than that of neighbourmng
States

If the farmer’s scasons are not wmterfered with, there will be
more gram m the land than can be consumed If close-
meshed nets are not allowed m the pools and lakes, there wall
be more fish and ttirtles than are required for food  If the axe
15 brought to the forest only,at the proper time, the supply
of timber will exceed the demand  The people, having more
grain and fish than they can eat, and more timber than they
can use, will be able to lve their lives and bury their dead
without undue worry and vexation To ensure this for his
people 1s the first duty of a king

Let homesteads of five roods* be planted with mulberry,
so that all persons over fifty may be able to wear silk  Let
the proper seasons be observed m the breeding of poultry,
dogs and swine, so that all over seventy may be able to eat
meat Let a farm of a hundred roods be not robbed of 1ts
labour, so that a family of several persons may never go hun-
gry Letattention be paid to teaching n schools, with special

" regard to the duties of sons and brothers , then white-headed
men will not be seen carrying loads along the highways No
ruler under whom the aged wear silk and eat meat, and the
common people suffer neither from cold nor hunger, has
ever failed to become king of the whole country
" But what 15 the actual state of things > —Dogs and swine

! The nearest Enghsh equivalent to a mon, which 1n Mencws’s time
was less than one-sixth of an acre
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KILLING BY STATECRAFT

eat the food of men, and you know not how to stop the waste
On the roads people are starving to death, and you know not
how to relieve them out of your store. When they die, you
say : ‘It 15 not my fault; 1t is due to the bad harvest’; no
better plea than if you stabbed a man to death and then said :
‘It was not I that did 1t, 1t was the kmfe’ Do not lay the

* blafne on the harvest, O King, and you will find the people
of the whole empire flocking to you

* * *

King Hu1 of Liang said I wish to recerve your teachuing
1n a calm spmnt —Mencius then said : Is there any difference
between kilhing a man with a club and killing him with 2
sword >—There 1s no difference, said the King —Is there any
difference between killing him with a sword and killing him
by statecraft > —No, there 1s none.—In your kitchen, said
Mencius, you have fat meat ; m your stables you have fat
horses  Yet your people have a hungry look, and m the
countryside lie some who have starved to death  This 1s
tempting beasts to devour men  Beasts that only devour one
anotherareheld mabhorrence by men.  Butif the father of his
people so orders his government that beasts are necessarily led
to devour men, what becomes of his fatherhood ? Confucius
once said . ‘ Can the man who first made wooden 1mages
ever have had children of lus own ?° Tlus because they were
fashioned 1n the shape of men and buried with the'dead?

1 Confuaius thought that this had led to the practice of burymg
lving persons with the dead, hence hlS\ protest

24



BENEVOLENT RULE

What would he have thought of one who causes hus pcoplc
to die of hunger ?
x Kk %

King Hw of Liang said . As you, venerable Sir, are aware,
there was once no more powerful State than Chm 1 the
Empire Butsmcelcame to the throne,! it has been defeated
m the east by Ch', and my eldest son lost his Iife there,
1n the west we have lost seven hundred It of territory to Ch'm,
and m the south we have been humiliated by Ch‘u  Tam truly
ashamed, and wish to wipe out this disgrace for the sake of
the dead. How shall I set about'it ?

Mencius replied With a territory of only a hundred It in
extent 1t 15 possible to become overlord of the Empire  If
your Majesty will confer benevolent rule on the people, ighten
punishments, reduce taxation, encourage deep ploughing
and the use of the hoe , if m their spare time the able-bodied
make an effort to be filial, fraternal, conscientious and faithful,
rendening service to their fathers and elder brothers in the
home, and out of 1t, to their seniors and superiors, you will
then have a body of men who could use their clubs to smute
the armies of Ch'm and Ch‘u m spate of their heavy mail and
sharp weapons  The rulers of those States rob the people of
theirr ttme, so that they cannot plough and hoe to support

their parents  These are left cold and hungry, while brothers,
wives and children are separated and scattered abroad. Those
rulers virtually ensnare and drown their own people, and 1f

1 Of Liang, that 15 to say, which was one of the three States into
which Chin had already been drvided

23



HOW CORN GROWS

you sct forth agamst them, who will withstand you ? Hence
the saymg  ‘ The benevolent man 15 without an encmy.’
I beg your Majesty to have no misgivings

*  Kx  *

Mencius went to see King Hsiang * of Liang  On coming
out, he said to his people . At the very first sight he did not
look to me like a ruler of men, and when I drew near, I saw
nothmg mn him to mspire respect  All of a sudden he asked
me - How can the Empire be brought to peace >—I replied :
By being united —Who can give 1t umty °>—I said : A man
with no lust for kilhng men —But who could place 1t n the
charge of such a man >—Everybody i the Empire will help
todoso Does your Majesty know how corn grows * Dur-
ing the two months of summer drought the sprouts remamn
dry Then thick clouds gather 1n the sky and copious ram
begins to fall, whereupon the corn shoots upward and grows
rapidly 'When thus bappens, who can hold 1t back » Now,
among the shepherds of the people mn this realm there 1s none
without a lust for killing men  If such a one could be found,
all the people of the Empire would crane therr necks to catch
asight of um  If he were indeed a man hke ths, the people
would flock to lim as naturally as water flows downward,
and 1 such a flood that nothing could stem 1ts onrush

*  x %

King Hsuan of Ch'1 asked Mencius, saymng  May I hear

something about the deeds of Huan of Cht and Wén of

* The son of King Huw, who succeeded him 1mn 320 BC
26 .



THI TRIGHTENLD OX

Chin ? 1—Mencius rephed : No disaple of Confucius has
spoken of the deeds of Huan and Wén, and so they have not
been handed down to after gencrations  Your servant knows
nothing of them  Failing that, shall I not speak of truc king-
ship >~~\What quahity, then, should I possess n order to become
a true kung ?—Love and protect the common pcople, and none
can prevent you from becomung one —But 15 1t within my
humble capaaity to love and protect the people 2—1It 15, said
Mencius —How do you know that >~—~From the following
mnadent which was told to me by Hu Ho: The King, he
said, was sitting at the upper end of the hall when a man
leading an ox passed through the lower part  The King saw
lim and asked : * Where are you gomg wath that ox ?’—The
man said : * Tam going to consecrate a bell with its blood *—
‘ Letit go,” said the King ; “ I cannot bear to see the fnghtened
look of the poor harmless thing as 1t 15 led to the slaughter.”—
‘ Must the ceremony, then, be given up ? '—" There is no need
for that Take a shecp mstead.” Did this mnadent really
take place >—Yes, 1t did, said the King —Well, said Mencuus,
the feeling you showed 1s enough to make a true king of you.
The people all thought you did thus because you grudged the
amimal, but I know very well that it was because your Majesty
could not bear to see 1its suffering —Yes, said the King, that
was what the people thought, no doubt  But, small though
Ch‘1 may be, I would hardly grudge the sacrifice of one ox
It was indeed because I could not bear to see the harmless,
frightened creature bemg taken to the slaughter that I told
1 Two dictators of the seventh century B C.
27



A HUMANE IMPULSE

them to change 1t for a sheep —Mencius said © Your Majesty
must not be surprised that the people mistook your motive
You simply substituted a small animal for a large one ; and
how were they to know why you did so ? If you really felt
pity for 1ts mnocence as 1t was being led to the slaughter, what
was there to choose between an ox and a sheep ?

The King laughed and said: You are mght. I hardly
know myself what was n my mind I certamly did not
grudge the expense ; but, seemng that T substituted a sheep,
1t was only natural that the people should think I was stingy —
It matters not, said Mencius : Your action really sprang from
a humane impulse You saw the ox, but had not seen the
sheep That 15 how the princely man feels about animals .
having seen them alive, he cannot bear to see them die , hav-
mg heard therr cries, he cannot bear to eat their flesh ; and on
that account he keeps away from the cookhouse —The King
was ‘pleased, and said - It 15 wrtten m the Book of Songs.
‘1 can read the hearts of my fellow-men’ That applies to
you, st For though the act was mine, when I came to
think it over I was unable to discover my motive until you
told me There was m my mind a certamn feeling of distress ,
but what relation 1s there between this feeling and the state
of true kingship ?

© Mencwus replied - Suppose a man came and told your

Majesty that he was strong enough to lift a hundredweight,

but not strong enough to hft a feather ; or sharp-sighted

enough to discern the tip of an autumn hatr, but not to sce a

' cartload of fuel ; would you credit such a statement ?—No
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A LIFE OF HARDSHIP

pray you, along the path I mean to pursue, and enlighten my
muind with your teaching. In spite of my small wit, please
make the attempt. :

Mencius said : To maintain a steadfast heart without fixed
means of livehhood is only within the power of the true
scholar.  As for the multitude, they have no fixed means of
livehihood, so it follows that they cannot maintain a steadfast
heart. Lacking that, they will become reckless and depraved .
thereisnothing, indeed, that they will shrink from doing. And
when they have lapsed mto crime, you wall proceed to punish
them. This is nothing more nor less than ensnaring your
people. But if a benevolent ruler is on the throne, how can
he do such 2 thing as ensnare his own subjects 2 Therefore
an enlightened prince will secure means of hivelihood for his
people, seeing that their provision suffices, on the one hand,
to minister to their parents, and on the other, to support their
wives and children ; so that 1 years of joyful abundance
everybody may eat his fill, and in bad years, no one need
starve to death. Thus only will he lead them irresistibly mto
the path of virtue, and it will be an easy task for the people
to follow in the way they should go. As things are ordered
at present, the people have insufficient means to munister to
their parents or to support their wives and children. Even
in years of abundance their whole Iife 15 one of hardship,
and in bad years they are faced with starvation. Thus their
whole endeavour is to escape death, and they are ever in
dread of having too little for the purpose’ What lessure have
they to attend to their manners and morals ?
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THE CRIME OF KILLING DEER

If your Majesty wishes to put all this nght, why not go
back to the root of the matter 2?1

* * *

King Hsuan of Ch‘; asked, saymng - Is 1t true that King Wén
had a private park of seventy square l; >—Mencius replied
It 15 so stated n the records —Was not that too large for a
park >—On the contrary, his people thought 1t was too small.
My own park, said the King, 1s only 40 square Ii, yet my
people think 1t 15 t0O large Why 1 that 2—The whole of
King Wan's park, said Mencius, was thrown open to any who
wished to gather grass and fuel or to catch pheasants and hares
He shared 1t wth his people, so 1t 1s natural that they should
have thought 1t to0 small

When [ first reached your borders, 1 mnquired about the
chuef things prohibited by the government before I ventured
to enter the country And I was told that just mside the
frontier gates there was2 park of 4o square It 1n which the kill-
ing of a deer was as hemous a crime as the killng of 2 man.
Under such conditions, this park 15 nothing less chan a huge

pitfall planted 1 the kingdom. D 1t not natural that the
people <hould consider 1t too large ?

* * *

Mencs addressed King Hsuan of Chy, saymg . 1f onc of
your Ma_]cscy's servants Wwere to entrust his wife and chuldren

1 Here follows a repennion of the paragraph on page 23 teguauL 3
* Lot homesteads of five roods be planted with mulberny
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HE CHANGED.THE SUBJECT

to the care of a friend while he went on a journey to the Ch‘u
State ; and «f, on his return, he found that they had been
allowed to suffer from cold and hunger, what should he do
to that friend ?—He should cast him off, replied the King —
If your Chancellor was incapable of controlling the officers
under hum, how would you deal with lum > should get rid
of lum —And 1if there 1s no orderly government in your king-
dom from end to end, what then >—But at this question the
King turned away to huis entourage and changed the subject

* * *

At an mterview with King Hsuan of Ch‘i, Mencius said
‘When we speak of an ancient kingdom, we do not mean one
with tall trees growing m 1t, but one possessing a long line of
trusted minusters  Your Majesty has no mtimate mnisters at
all Those you appount one day are gone the next, and you are
none the wiser —The King said . How am I to know and
get nnd of the mcompetent ones >—Mencius replied The
ruler of a State promotes men of worth only when he needs
must Should he not be cautious when he has to displace
the hugh by the humble, kinsfolk by strangers ?

When all those about you approve of a man’s worth, that s
not enough to go upon  When all the great officers follow
sutt, that 15 still not enough ~ But when all his countrymen
approve of him, then look into the matter ; and if you find
him worthy, you may employ hum. On the other hand,
when all those about you say 2 man 1s unsaasfactory, do not
listen to them ; when all the great officers say the same, do not
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A VILE CREATURE CALLED CHOU

lsten  But when all his countrymen say he s unsatisfactory,
then look mto the matter ; and if you find he 15 really un-
satsfactory, you may get nd of lnm  When those about you
say a man should be put to death, take no nouce ; when all
the great officers say he should be put to death, take no notice
But when all his countrymen say the same thing, then look
iito the matter, and 1f you find he deserves death, you may
executc him  Hence the saying . “ He dies at the hands of
lis own countrymen.” Only 1n this way can you approve
yourself the father and mother of your people.

* * *

King Hsuan of Ch‘rasked . Is 1t not true that T‘ang drove
away Chiech and that King Wu smote Chou®—Mencius
replied : It 1s so stated m the records.—May a subject, then,
slay his sovereign —Mencius said © One who outrages
humamty 1s called a ruffian, one who outrages the moral
sense 1s called a wretch A man of this sort may be termed a
vile creature I have heard that King Wu put to death a vile
creature called Chou, I have never heard that he slew his

sovereign .

* * *

The men of Ch" attacked Yen and conquered 1t King
Hsuan then asked Mencius, saying : Some urge me to annex
the country, others tell me not to " For a kingdom of ten
thousand chariots to overwhelm another kingdom of like
size within fifty days 1s somethuing so miraculous that, 1f I do
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ESCAPING FROM FIRE AND FLOOD

not annex it, Heaven’s displeasure will surely overtake me
Had I not better do sp —Mencius replied  Yes, 1f your doing
so will please the people of Yen. Among the ancients, one
who acted on these lines was King Wu. But 1f 1t will not
please the people, then Isay no Among the ancients, one who
acted on these lines was King Wén ! When a kingdom of
ten thousand chariots smites another of equal size and the m-
habitants welcome your army with food and refreshment, 1t
can only be because they are anxious to escape from the fire and
flood of their own government  But once they find that you

are only making the fire fiercer and the flood deeper, they wall
tebel against you mn your turn

* * *

The people of Ch4, having smitten Yen, took possession of
the country. Thereupon the other princes of the Empire
began to make plans for liberating Yen. King Hsuan said -
The princes are planning to attack me : how shall I cope
with them >—Mencuus replied : I have heard of one with a
ternitory of only seventy /s rubng the Empire. That was
T'ang  But never have I heard of the lord of a thousand I
having cause to fear others It 1 written 1 the Histortes :
* T‘ang set about his work of punishment, and began with Ko.
The whole Empire trusted im  He carrted his campaign to
the east, and the tribes 1n the west were impatient ; he marched
south, and the tribes to the north were mmpatient : Why does

1King Wen denounced the cruelties of the Shang emperor Chou
Hasn, but left the final exunction of the dynasty to his son Kwng Wu
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THE HIGH-HANDEDNESS OF CH'I

e put us lase? they said’ The people looked for his com-
mg as they would look for a ramn-cloud,n time of drought
Markets were frequented as usual, husbandmen contmued to
drive the plough  He put the rulers to death, but was tender
to their subjects, hke gentle ram falling 1n due season ; and all
the people were overjoyed

Further 1t 1s said i the Histories  © We have waited for our
lord. He comes, and we live agamn’  The ruler of Yen was
cruel to lus people, so your Majesty went and punished him ;
and the people felt that you were delivermg them as from
fircand lood They went forth to welcome your army with
food and refreshment But now you are slaymg their
fathers and elder brothers, you are imprisoning their sons and
younger brothers. You are destroymng their ancestral shrines
and taking away the sacred vessels How can this be justified ?
The Empire cannot but fear the high-handedness of Ch'i
By doubling your termitory without the accompaniment of
benevolent rule you have set in motion the forces of the Em-
pire  Let your Majesty give speedy orders that all captives,
old and young, be sent back, and that the sacred vessels be left
undisturbed  Hold parley with the people of Yen, set up a
new ruler, and then withdraw. Thus you may still succeed 1n
averting trouble

* * *

After a skarmush between tlie armues of Tsou and Lu, Duke
Mu of Tsou said to Mencius - I have lost thirty-three of my
officers, but not one of the common soldiers died with them.
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PAID BACK IN THEIR OWN COIN

I cannotvery well put themall to death by way of punishment ;
yet, 1f I do not put them to death, 1t will encourage them to
look grimly'on while their leaders are being killed, without
trymng to save them What 1s the best thing for me to do 2—
Mencus replied : In years of bad harvests and famme your
Highness loses nigh upon a thousand of your subjects : the
aged and the feeble roll mto ditches and pools, while the able-
bodied are scattered 1n every direction.  Yet no officer reports
this state of things, and all the while your granaries and store-
houses are full to bursting. It 15 a case of neghgence from
above which means ruin to those below What did Tséng Tzii
say ?—° Beware, beware ! your actions will recoil on your
ownhead.” If your people have now atlast been able to pay
those officers back in their own coin, you must not blame
them Rule with benevolence, my Lord! Then your
people will be attached to those above them and ready to
give their Iives for their officers.

* * *

Duke Wén of T‘éng asked, saymng : T‘éng 1s only a small
State, lying between Ch‘1and Ch'u  To which of those two
kingdoms should I pay homage >—~Mencius rephed : That
15 a question of policy which I am not qualified to answer
But if you msist, here 1s one prece of advice Dig your moats
deep, build your walls high, and guard them along wath
your people  Be ready to sacrifice your own life, and your
people will never desert you  So much at any rate you can do

* ok k
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A POLICY OF APPEASEMENT

Duke Wén of T‘éng asked, saymg * Téng 1s a small coun-
try  Though I show the utmost deference to the great States
around me, we cannot escape aggression What 1s the best
thing for me to do >—Mencius rephed  Of old, when Prince
T*a1 dwelt 1n Pin, his country was mvaded by northern tribes
He tried to placate them wath furs and siks, then wath horses
and hounds, then with gems and jade, but all was of no avail
So he called an assembly of elders and spoke to them thus
‘ Whatthese barbarians wantisourland  Now, I have learned
that a princely man does not bring rum upon hus subjects for
the sake of that which should support them My children, 1t
will be better for you to have no prince I wall go away from
here’ Accordingly he left Pin, crossed the Liang hils, and
settled at the foot of Mount Ch‘1. The people of Pin said to
themselves : ‘ This1sa good man We must not lose hum ”,
and crowds streamed after him like men gomng to market

On the other hand, some might say . ‘ Yours 1s a hentage
from the past, not to be disposed of by any one person  Stay
on, and defend 1t to the death’ Your Highness must choose
between these two alternatives
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KunG-sun Cr‘ou? asked, saying . If, Sir, you were appomted
Chancellor of the Ch'i State, you would be able to put your
principles mto practice ; and 1t would not be at all surpnsing
if you thereby succeeded m obtaming the hegemony,? or the
royal dignity 1tself, for your prince. In such circumstances,
would you feel agitated 1n mind >—No, rephed Mencuus,
by the age of forty 3 I had achueved imperturbability of mind.
In that case, you are far superior to Méng Pén 4—It 1s not
hard to acquire The philosopher Kao 5 achieved the same
result before I did  Is there any special method of acquirmg
1t ?—Oh, yes Per-kung Yu trammed himself mn physical
courage so as not to flinch from a blow or to relax the stead:-
ness of his gaze He would resent the slightest push from
anybody as fiercely as a thrashing m the market-place , he
would not stomach an msult exther from a coarsely clad man
of the people or from a lord of ten thousand chariots When'
* A naave of Ch'y, and one of the four principal disciples of Mencius
* Such as was usurped duning the seventh century B ¢ by five feudal

princes who 1n turn became the virtual dictators of China

3 Confucius at the same age clamed to have been free from
delusions .

1 A famous swashbuckler of the Ch“ State

® A contemporary of Menaus, whose views are contested below
(sec pages 91-95)

i
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FOSTERING COURAGE

1t came to stabbing, prince and pauper were all the same to
him. He stood’in no awe of the feudal princes, and if an
abusive word was addressed to him, he would be sure to
retort

Méng Shih-shé had another method of fostering his courage
He used tosay . ‘ L care not whether Iwm orlose  One who
weighs up the enemy before he advances, and plans for
victory before he joins battle, 15 1n reality afraid of the army
he s fighting. How can I make certam of victory ? All 1
can do 1s to have no fear” Méng Shih-shé was like Tséng
Tzi,! and Per-kung Yu was like Tz Hsia! Which of the
two was the more courageous I do not know, but Méng
Shih-she held to the essential point Tséng Tzd once sad
to huis disciple Tz Hsiang : Do you admure courage 2 On
the subject of courage 1n its ighest form I once heard our
Master say . If on self-examination I find that I am not mn
the night, shall T not be afraid even of the humblest yokel ?
But 1f I find that I am m the nght, I will face the enemy
mn his thousands and tens of thousands’ After all, Méng
Shih-sh&’s hold on his spirit 2 was not so good as Tséng Tzii’s
hold on the essennal pomt

May Iask, Sir, sad Kung-sun Ch‘ou, what your mmperturb-
ability consists m, as compared with that of the philosopher
Kao >—Kao Tz says: ‘ What cannot be put mto words
must not be looked for in the mind , what cannot be found

1 A promnent disciple of Confucius.
2 Here and m the following passage the word ¢ spint’ 1s to be taken



DEVELOPMENT OF SPIRIT

in the mind must not be looked for m the spirit.”  The lacrer
half of this dictum, © what cannor be found in the mind
must not be looked for in the spiric’, may stand ; bur the
other half, ®what cannot be put into words must not be
looked for in the mind’, is to be rejected. For the will &5
caprzin over the spirit, which is 2n element informing the
physical body. The will is supreme, and the spirit is sub-
ordinate to it. Therefore I say : Keep the will erect, and
do nor coerce the spirit—Since you say, the vall is supreme
and the spirit subordinate to i, why do you 2lso say, keep the
will erect, 2nd do nor cozrce the spirit #—If the will, replied
Mencius, is coacentrated on one object, ir will move e
spirit in hat direcdon. I the spisit is similarly concenrazed,
it will 2kso t=nd to disturb the will For insmnce, running
or jumpmg is an impulse of the spirir, but it 2lso tends o
react upon the mind.—May I ask, Sir, in what zespect you
bave the bewtes of Kzo *—DMendus replied : I know bow 10
interprer words, and I have learnz to feed my spiric so chat
iz develops into somerhing vast and sublime—\f2y I ask
what you mean by 2 spiric that s vest and soblime 2—I- &5
hard to explain.  Spirit is o 155 namire both grear and resoluce
to a high degree. If propery nourished and prozected From
injury, it 15 commensuraze With th: pmiverse Isels  Spimt
bas nzrural 2finides o the moral sense and rghr prindple ;
witbour these irlanguishes. It proceeds from an accumulation
of righzzous acwm, and is not o ke snawched fom sudden
onsess of consdzuce. Acs thar do not contenc dhe mind
starve the spirje. Thezefore I sav char Kao hzs never under-
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HELDPING THE CORN TO GRQW

staod the nature of nightcousness, bucause he takes 1t to be
something external.

When difficulties anse, as they certanly will, they should
not be strmghtened out at once, for the mmd must not
forgee what the spirt 1, or try to assisc 1ts natucal growth
BenothkethemanofSung  He was much distressed because
his comn would not grow, so he pulled the shoots out, and
then, plodding homewards, sud to lus fanuly : “ How ured
I feel to-day! I have been helping the corn to grow’
His son rushed off to see what he had done, and found that
the crops were all withered.  There are few indeed i ths
world who do not help their comn to grow Those who
think it useless to feed thewr spint and sumply let 1t alone
are as 1t were neglecting to weed thewr crops  But those
who try to assist the growth of their spiric are pulling their
crops up by the roots : not only no bencfit, but positive
harm results —And what do you mean by ‘ knowmng how
to interpret words ’ *~—Under biased words I can see what
15 concealed Under mtemperate words I can perceve
the snare I can see how evil words are intended to lead
astray, and how evasive words show emptiness withm.
Springing up mn the mind, these things work harm m the
government , finding vent m the government, they spread
theirr muschief through all sorts of affawrs If an mnspired
Sage should agam arsse, he will surely follow these words
of mne

Tsat Wo and Tzii Kung? excelled mn dialectic  Jan Niy,
1 Disaiples of Confuaus
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AN INSPIRED SAGE?

Min Tzii and Yen Yuan ! excelled in the discussion of virtuous
conduct Confucius united both excellences, although he
declared that he had no skill in dialectic —It appears then,
Sir, that you are already an mspired Sage ?—How now !
sad Mencius, what words are these? Once upon a tume
Tzii Kung asked Confucius, saying : © Master, are you not
an mspired Sage?’ Confucius replied : ‘To the title of
Sage I can lay no claim.  But I study vartue without surfert,
and never weary of teaching others> Tzii Kung rejomed
‘To study virtue without surfeit is wisdom. To teach
without wearymng of the task 1s benevolence Bemng benevo-
lentand wise, our Master isreallya Sage °  Now, if Confucius
himself would not accept the designation of Sage, what
words are these that you have spoken ?—Kung-sun Ch’ou
went on - Formerly I was given to understand that Tzii
Hsia, Tzt Yu, and Tzii Chang? each possessed one of the
distmguishing marks of a Sage, while Jan N, Mm Tzi
and Yen Yuan had them all, though on a small scale May
I ask where you would place yourself m relation to these
men >—Mencus replied - Let us drop this subject, if you
please
What 1s your opinion, then, of Po 12 and I Ym ? 3—Therr

principles were not the same, said Mencius.  Po I would serve

1D15aples of Confucus

2 Po I and lus brother Shu Ch’ dlstmgulshed themselves by their
quixotic loyalty to the Shang dynasty after its overthrow 1n the
twelfth century Bc  (See also page 50)

8 The wise and capable munsster of T‘ang ¢ the Completer ’, who
founded the Shang dynasty
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PO I AND I YIN

none except his lawful prince, nor would he rule over people
that were not hus by right When order prevailed he took
office  When anarchy came he retired to private hife I
Yin, on the other hand, would say : “Whomsoever I serve
15 my prince ; whomsoever I rule are my people’ And he
held office n times of order and anarchy alike To hold
office or resign 1t as conscience dictated, to remain 1n a country
. Just so long as 1t was right, and to withdraw promptly when
crrcumstances demanded it —such was the way of Confucius
These were all Sages of the past 1 cannot put my conduct
on a par with thews, but T do wish to model myself on
Confucius —Are Po I and I Y, then, on the same plane as
Confucius >—No, rephed Mencius From the creation of
mankind until now, there has never been another Confucius
—DBut have they not pownts m common >—Yes Set to
rule over a small country of not more than a hundred I,
they would all have been able to attract the other feudal
lords to their court and thus obtan the imperial throne  But
had the throne been obtainable at the price of a single unnight-
eous deed, or by shedding a single drop of mnnocent blood,
not one of them would have done 1t This much they had
m common.

And now would you tell: me in what they differed from
him *—Tsa1Wo, Tzii Kung and Yu Jo, said Mencius, were
wise enough to recogmise a Sage when they saw him , and
1n any case they would not have stooped to flatter one whom
they loved Well, TsasWo said .  So far as my own obser-
vation goes, Confucius 1s far superior to Yao and Shun’
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NONE SO GREAT AS CONFUCIUS

Tzii Kung said : * By studying the ntual of ancient sovereigns
one can appraise the quality of their government ; by listening
to their music one can form an estimate of their character.
Thus, a hundred generations after their time, we can rank
the monarchs of bygone ages according to thewr merts :
none can escape our scrutiny. And, from the creation of
mankind until now, there has never been another like Con-
fuctus®  Yu Jo said : “Why speak only of the human race ?
The unicorn 1s one of the beasts of the field, the phoenix one
*of the birds of the air. Mount T a1 1s the same 1n kimnd as
mounds and hillocks, the Yellow Ruver and the Ocean 1tself
the same in kind as puddles on the road The Sage and the
common people are also of a kind. But the Sage stands out
amongst his kind : he towers above the multitude. And,
from the creation of mankind until now, there has been no
Sage so great as Confucius’

* * *

Mencws said : He 1s a tyrant who uses force while making
a show of benevolence To be a tyrant, one must have a
large kingdom at one’s command He is a true king who
practses bemevolence m a virtuous spit. To be a true
king, one need not wait for a large kingdom. T‘ang ruled
over seventy square /1, and KingWén over 2 hundred When
men are subdued by force, 1t 15 not their hearts that are won
but their strength that gives out When men are won by
goodness, their hearts are glad within them and their submis-
sion 1s sncere  Thus were the seventy disciples of Confucius
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FROM THE BOOK OF SONGS

won by therr Master  This 15 what 1s meant m the Book
of Sougs where 1t says  ‘ From cast and west, from north
and south, came no thought but of surrender 't

* * *

Mencius smd . Benevolence brings honour, without 1t
comes disgrace  To hate disgrace and yet to be content to
live without benevolence 1s like hatnng damp and yet hving
in a hollow If a ruler hates disgrace, his best way 1s to
prize virtue and do honour to the scholar With worthy
men 1 high places and able men 1n office, lus country may
enjoy a season of peace and quiet, and if he uses this oppor-
tumty to clanfy law and government, even a great kingdom
will be wary of him It 15 said 1n the Book of Songs .

Ere that the rain-clouds gathered,

I took the bark of the mulberry tree
And wove 1t 1nto window and door 2
Now, ye people below,

Which of you will dare to affront me ?

Confucius,said of the maker of this ode that he knew the
principles of statecraft , for who will dare to affront a ruler
that can order his kingdom well ? But, now that the State
15 enjoymg a season of quiet, to use the opportumty for
junketing and 1dle amusement 1s nothing less than seeking
out misfortune  Happiness and misfortune are indeed always

1 Refernng to the campaign of King Wu.
2 A bird 1s speaking of its nest.
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HOW TO PLEASE ALL

of man’s own secking  That 1s the lesson conveyed m the
Book of Songs -

Ever adjust thyself to the will of Heaven,
And great happimess will be thine ;

and 1, the T'a Chia "1* Heaven-sent calamities you may
stand up agamst, but you cannot survive those brought on
by yourself

»

* * *

Mencius said - If a prince honours the wise and employs
the able, so that men of light and leading are mn power,
then the scholars of the Empire will all be pleased, and anxious
to attend his Court If he levies ground-rent on the stalls
m the market-place but reframns from taxing goods, or if
he contents himself with keeping order and levies no ground-
rent, then the traders of the Empre will all be pleased, and
anxious to stall thewr goods m his market-place If at his
frontier stations merchandise 15 only examined and not
burdened with duties, then the bagmen of the Empire will
all be pleased, and anxous to frequent his highways I
ploughmen have to help on the public fields? but are not
otherwise taxed, then the farmers of the Empire will all

1 A section of the Book of History

2 This refers to the mmne-square system, which Mencius describes
clsewhere * A square /i 1s divided 1nto nine smaller squares, containing
mne hundred roods in all The central square 1s publc land, and 15

cultivated jontly by eight families, each of which has a hundred roods
of is own.’

48



SYMPATHY TFTUR ONF'S FLLLOWS

be pleasads and amaous to cultivate his waste lands 1t from
tridespeople he doe not exact mdividual or village contribu-
tons, then all the mhabiants of the Empire will be pleased,
and anatous to become b subjects.  If he 1s truly able to
walk in these fiv e ways, the people of naighbouring kingdoms
will fock up o lum as to a facher and mother.  And from
the begmnnng of the race unul now, no man that seduced
childeen o attack thewr fathers and mothers has succeeded
in lus enterprise Thae being so, such a price has no enemuces
m the Lmprre, and 1s the very mmwter of God, who must
cventually, accordng to all experience, attan full sovereignty

* * *

Mencius said - All men have a certam sympathy towards
their fullows. The great monarchs of old had this human
sympathy, and 1t resulted i thewr government being sympa-
theuc Having thus fechng of sympathy for his fellows, he
who acts upon 1t 1 governing the Empire will find that hus
rule can be conducted as it were i the palm of his hand
What I mean by this feehng of sympathy which all men
possess 1s this  If anyone were to sce a cluld falling mto a
well, he would have a feelng of horror and pity, not because
he happened to be an mntimate friend of the chuld’s parents,
nor because he sought the approbation of his neighbours
and friends, nor yet because he feared to be thought inhumane
Looking at the matter m the Light of this example, we may
say that no man 1s devoid of a feeling of compassion, nor of
a feeling of shame, nor of a feehng of consideration for others,
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FOUR ELEMENTS IN MAN

nor of a feelng of plam mght and wrong The feehng of
compassion 15 the orgin of benevolence , the feclng of
shame 15 the origin of righteousness ; the feeling of considera-
tion for others 1s the origin of good manners ; the feeling
of nght and wrong 1s the origin of wisdom The presence
of these four elements 1 man 15 as natural to hum as the
possession of his four hmbs Having these four elements
within hum, the man who says he 15 powerless to act as he
should 15 domng a grave myury to lumself ~And the man who
says the same of his prince 1s hikewise domg him a grave
mjury. Let a man but know how to expand and develop
these four elements existing 1n the soul, and lus progress
- becomes as wuressstible as a newly kindled fire or a spring
that has just burst from the ground. If they can be fully
developed, these virtues are strong enough to safeguard all
within the Four Seas ; if allowed to remam undeveloped,
they will not suffice for the service due to one’s parents.

* * *

Mencius sud  Po I would serve no other than his rightful
sovereign, and would consort with no other friends than
those he could rightly regard as such He would not stand
m the Court of a wicked prince, nor hold converse with
any wicked person  For hum, such acts were like sitting 1n
the mire when wearmg court robes and hat He carried
his dislike of what was mcorrect so far that, if standing with
a fellow townsman whose hat happened to be awry, he would
move away without turning his head, as though 1n danger
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HULI OF LIU-HSINA

of contammaucn. So, o, when feudal princes came to
seck hum our, however parucular they nughe be m wordmg
d cir invitanons, he would never accepe them, dunkmg 1
would Le improper for hum to go

Hui of Liu-hus! on the other hand, felt no shame
enving a vicious sovereign, nor did he chink 1¢ beneath hus
digmty 1o hold 2 small post.  On wking office, he did not
attempe to conceal hus lugh principles, but msisted on follow-
wig the path of rectitude.  When lcft out of office, he showed
no resentment, and when stratened by poverty he did
not worry He was wont to say: ‘You are you, and I
am I; 1if you choose to stand at my side with bare arms or
naked body, how can that contamate me ?” And so he
cheerfully associated with all and sundry, but was never
untrue to humself When pressed to remam 1 a country,
he would do so on the ground that 1t would be mmproper
for him to leave 1t

Menaus then went on to say : Po I was narrow-munded ;
Hui of Liu-hsiz was wanang n digmty. Both of these
faules will be shunned by the pnncely type of man

* * *

Mencius said © In war, the seasons of Heaven are of less

avall than the advantages derived from Earth,® and the

1 Huw 1s the posthumous title of Chan Huo, a famous govemor of
the Ln-hsia district 1n the Lu State, who 1s mentioned more than once
m the Confucan Analects.

2 Heavep, Earth, and Man are the ‘ Three Powers of Nature’ 1
Chinese cosmogony ~ We gather from what follows that the ‘ advan-
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ADVANTAGES IN WAR

advantages derived from Earth are of less avail than harmony
amongst Men. Take the case of a city not more than three
Ii m extent, or seven I mcluding the outworks, which s
mvested and assaulted, but cannot be overcome. In order
to mvest and assault 1t, the enemy must have turned to account
the seasons of Heaven , but his failing to overcome it shows
that the seasons of Heaven were of less avail than the advan-

tages derived from Earth.

Now suppose that a city has been surrendered and forsaken,
though not because the walls were not lugh enough or the
moats not deep enough, nor because the weapons were t00
blunt and the armour too weak, nor yet because there was
a shortage of mce and corn This would mean that the
advantages derived from Earth were of less avail than harmony
amongst Men

Hence the saymg ‘A people 15 hedged n not merely
by dykes along the fronters ; a State 1s protected not merely .
by the natural obstacles of hill and stream ; the Empire 15
kept m awe not merely by sharp swords and armour.” He
whose government 15 based on right principle will find many *
helpers, he whose government 1s unprincipled will find
but few In the latter case, even huis own kith and kin will
at last revolt agamnst lum , 1n the former case, the whole
Empire will m the end espouse his cause

¢ tages denived from Earth’ comprise walls, moats, and other material
a1ds to a campaign  The * Seasons of Heaven ’ are not speafied, but
the term 1s probably more comprehensive than Legge's ‘ oppor-
tumties of tme vouchsafed by Heaven ’, and may include all vanetics
of weather as well as umes and seasons
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ACCEPTING GIFTS

With the Empire at his back, and attacking one agamnst
whom his own kinsmen revolt, the nobler type of prince
may not find 1t necessary to fight at all ; but if he has to
fight, he wall surely conquer.

* * *

Ch‘én Chén asked Mencius, saymg : Formeriy, when you
were i Ch'i, the King sent you a hundred ounces of fine
gold, which you would not accept. Yet afterwards, n
Sung, you accepted a gift of seventy ounces of gold, and m
Hsieh you accepted one of fifty ounces. If you were right
n refusing a guft the first tme, you must have been wrong
1n accepting 1t on the other occasions ; or, if you were nghe
then, you must have been wrong previously. How can
you escape this dilemma, Sir?—Mencius rephied : In all
three cases I was nght When I was in Sung, I had a long
journey to make. A traveller must be provided with money ,
so that when they came to me, saymg : ‘ Here 15 a present
of money for your journey,” why should I have refused ?
When I was mn Hsieh, I had reason to fear attack ; so thac
when they sad : * We hear that you have to be on your
guard, and are therefore offermg you money for soldiers,’
why should I have refused? Bur when I was in Ch'y, I
had no need of money. To give money when there 15 no
need for it is equivalent to oEamc a bmbe And whar
gendeman would let himself be won over by a bribe?

* ¥ *x
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DESERTING ONE’S POST

Mencius went to Png-lu! and said to the governor,
K'ung Chu-hsin - If one of your spearmen, Sir, deserted his
post three times m one day, would you not get rid of him ?—I
should not wait for um to do 1t thrice, was the reply —
Indeed * And yet you too, Sir, have deserted your post
many tmes over During the years of bad harvests and
fammne which have afflicted your people, the old and the
feeble simply rolled into ditches, while the able-bodied
scattered and mugrated m all directions—several thousands
of them —The Governor replied: There was nothing I
could do to prevent 1t.—Mencius went on - Suppose some-
one takes charge of another man’s flocks and herds m order
to pasture them, he will have to search for grazing grounds
If he cannot find any, ought he to return the ammals to their
owner or sumply stand by and see them perish >—The Gover-
nor then sad . Iadmit I am to blame m this —The next
day Mencius had an audience with the King and said : Of
your Majesty’s governors I know five, but K‘ung Chu-hsm
is the only one who knows his own faults —He then told the

King what had passed, and the Kmg said . I myself was the
ty one

* k%
Shén T'ung privately consulted Mencius saymng  Ought

Yen to be smutten >—Mencius rephed . Yes Tzi-k‘uai had
no right to give Yen away to another man, and Tzii-chih had

1A aty m the Ch" State
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ONE YEN SMITING ANOTHER YEN

no night to take Yen from Tzii-k‘uar*  Suppose you, without
telbing the King, secretly made over your salary and your
rank to an officer whom you liked, and that he accepted them,
also without the King’s sanction - would such a proceeding
beright * And wherem would 1t differ from the present case ?

The men of Ch'l smote Yen Somebody asked Mencius
if he had actually urged them to do so, and he repled *
No Shén T‘ung asked if Yen mught be smutten, and I
told him that it mught Accordingly they went and smote
1t Had be asked me who should be the one to smite Yen,
I would have said that God’s deputy should do the work If
asked whether a murderer ought to be put to death, I would
answer, Yes If asked who should do 1t, I would say, the
Minsster of Justice But that one Yen should be smitten
by another Yen 2 how could I ever urge such a thing?

*  x %

When the people of Yen rebelled, the King of Ch't said
I am deeply ashamed when I think of Mencius >~—-Ch‘én
Chia *said to hum  Your Majesty must not take this to heart
Do you consider yourself equal to the Duke of Chou m
wisdom and benevolence >~How can you ask such a
question ? said the King —Well, the Duke of Chou made

1 Tzii-k‘uar was a weak ruler who resigned mn favour of his mumster
Tzii-cmh  Later on, his son tmed to regan the throne, wath disastrous
results to the people  Shén T‘ung appears to bave been a mumster w

the Ch* State
2 Mencus calls Ch another Yen because is government turncd
out to be as harsh and pppressive as that of Yen iself  (See page 37)
3 Whose advice he had not followed.
1 An officer of Ch'L
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A NATURAL MISTAKE

Kuan-shu supermtendent of Y, and Kuan-shu led the
State mto rebelhon  If he knew that he was gomg to act thus
when he appomted him, 1t was not benevolent . If he did
not know, 1t was not wise. If even the Duke of Chou was
not wholly benevolent or wise, how can one expect your
Majesty to be so ? With your permussion I will see Mencius
and get his opmion —Accordingly he went to see Mencius
and asked : What kind of man was the Duke of Chou ?—
A Sage of the olden time —He made Kuan-shu superintendent
of Y, did he not, and Kuan-shu led Yin nto rebellion >—
- Yes —Dud the Duke of Chou know that he would rebel
when he appomted um >—No, he did not —Then even 2
Sage may make mustakes >—The Duke of Chou, rephed
Mencius, was Kuan-shu’s younger brother © was not his
mustake a very natural one ? Moreover, the princely man
"of old would always rectify any mustakes he made, whereas
' the princes of to-day allow their mustakes to stand The
mistakes of a prmcely man of old were hke echipses of the
sun and moon  they were beheld of all the people, and when
the light came back, they looked up to 1t with admiration
The princes of to-day not only allow their mustakes to stand
but go further and try to excuse them
*  x %
When Mencius had left Ch‘, Ym Shih 2 said to hus friends

1 After the fall of the Shang dynasty, the small State from which 1t
dentved 1ts later name of Yin was given to the son of 1ts last monarch,
but as a measure of precaution Kuan-shu and another brother of the
new Chou emperor were sent to keep ap eye on the government.

2 Presumably a Ch4y statesman, but nothing 1s known about hun

56



WY MLNCIUS LEFT CH'Y

It he did not b now that our King was mcapable of buconung
3 I'any or aWu, he was lacking in meelbgence.  [f, knowing
it, he camse hither nevertheless, he was secking for favours
He travelled a thousand I to sce the King, and when he found
that they could not agree, he went away agam. But he
spent three mghts m Chou before he departed for good.
Why hesiate thus?  Such conduct displeases me —The
disciple Kao reported his words to Menass, who sad .
How htele Yin Shih knows me ! [ travelled a thousand &
to sce the King because I wanted to come.  But, when [
was disappointed i himy, does he suppose thac I wanted to
lcave ® No; [ simply had no choice  As to my spending
three mghts in Chou before departing, 1 thoughe even then
that I mught be acung too hasuly, and that the King mighe
change his mind, 1n which case he would recall me  Only
when I had left the country and he had not sent after me did
I feel absolutely bent on returning home  Even so, I cannot
be said to have given up the King enurely  He may stll
be brought to do good, and if he were willing to employ
me, it would be for the happiness, not only of the people
of Ch, but of the whole Empire I am daily hoping that
the King may change his mind Am I lke those petty-
minded persons who rebuke their sovereign, and when their
words are not heeded, fly mto a rage which they take no
trouble to conceal, and then make off, travelling a whole
day’s journey before they stop for the mght ? When this
explanation came to Yin Shih’s ears he sad I am a petey-

minded man indeed.
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_ A cErTAIN Hsu Hsing, who professed to follow the teachng
of Shén Nung,! came from Ch‘u to T‘éng, and taking his
stand at Duke Wen’s gate addressed hum thus . ‘I, 2 man
from afar, have heard that your Highness 1s a benevolent
ruler I wish to have some land allotted to me and become
your subject’ So the Duke gave him a place to live mn
Fiis disciples, numbering thirty or forty, were all clad n
rough serge, and wove mats or platted sandals for a hving
There also came from Sung to T‘éng one Ch'én Hsiang,
a disaiple of Ch'én Liang, with his younger brother Hsmn,
bearing ploughs and ploughshares on their backs He sad
“We have heard that your Highness 1s governing on the
lines laid down by the Sages, which shows that you yourself
are a Sage  'We wish to become the subjects of such a'one’
On meeting Hsy Hsing, Ch%n Hsiang was delighted and,
casting aside what he had previously learned, began to study
under im  He had an interview with Mencius at which he
repeated the followmg words of Hsy Hsing - The Prince
of T'éng 15 mdeed a worthy prince, but he has not yet made
himself acquainted wath the True Path The wise ruler
labours 1 the fields wich hys people and eats the frut of his

~ 1The ¢ Divine Husbandman ", a legendary emperor
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AN APOSTLE OF SIMPLICITY

own labour ; he prepares his own meals, morning and even-
ing, while carrying on the wark of government  But T'éng
possesses barns and grananes and storehouses, which means
domng harm to the people m order to supply his own needs.

Can that be considered wise ?’

Mencius said  Master Hsu, I presume, is nourished by the
gram which he himself has sown  Is that so >—That 1s so.—
And his garments are made of cloth that he himself has woven 2
—No; Hsu Hsing wears rough serge —Does he wear a
cap >—Yes —What sort of cap ?—A plamn sk cap —Which
he has woven himself, I suppose.—No ; he got 1t m exchange
for some gran —Why did he not weave 1t himself >—It
would have mterfered with his farming.—Does Hsu use
pots of metal and earthenware for cooking, and 1ron 1mple-
ments for tlling the ground 2—Yes —Does he make them
himself 2—No, he gets them 1 exchange for gramm —Well,
his getting these articles 1n exchange for gram does no harm
to the potter or to the blacksmith, and they in their turn,
by getang gram mn exchange for their own manufactures,
are surely domng no harm to the husbandman. But why
does not Hsu himself act as potter and blacksmuth, supplymg
his needs with articles made on his own premuses ? Why

- this multfanious deahing wath all sorts of craftsmen ? How
is it that Hsii does not spare himself this trouble >—Why,
the business of farming cannot possibly be carried on simul-
taneously with a number of other trades —Is 1t only the
admunistration of the Empure, then, that can be combmed
with the business of farmmng ? No ; men of high and low

39



INUNDATION OF THE EMPIRE

station alike have their own proper business, and any one
man has to be supplied with the products of other men’s
industry. If he had to manufacture them all for his own
use, everybody 1n the Empire would be turned out upon
the roads  Hence the saymg : * Some todl with therr mmnds,
others toil wth their bodies. Those that toil wich therr
minds govern others, those that toil with therr bodies are
govemed by others Those who are governed feed their
fellows, those who govern are fed by their fellows’ This
principle 15 world-wide in 1ts application.

In the ume of Yao, before the world had been reduced
to order, mighty rivers flowed out of their channels and
mundated the Empire Rank vegetation covered the face
of the earth, and wild animals muluphed apace. The five
kinds of gram could pot be grown, and men were hard
pushed by bird and beast, whose tracks ran criss-cross through-
out the Middle Kingdom. To Yao this state of things was
2 source of special grief, and he appointed Shun to cope with
the dsorder. Shup set Yih to superintend the use of fire,
and Yih then burned away the undergrowth of mountam
and marsh, so that birds and beasts were obliged to flee for
cover. Yuitwas who kept the nine streams asunder, scoured
the beds of the Chj and the T3, and made them flow mto
the sea. He opened a Ppassage for the Ju and the Han, deter-
mined the course of the Huat and the Ssii, and led them all
into the Great River.1 Thus he enabled the people of the

1 Menaus’s geography seems to be at fayle Actually, of these four
avers only the Han flows o the Yangtse
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INSTRUCTING THE PEOPLEL

Middle Kingdom to obtan food At that nme Yu spent
aght years away from home - thrice he passed hus own door
and did not enter  Even if he had wished to all the soil,
could he have done so? Hou Chi? taught the people to
sow and to rcap, to plant and to culuvate the five kinds of
gram ; and when the grain nipened, the people found sus-
tenance.

Now, men have a moral nature ; but if they hive comfort-
ably with plenty of food and warm clothing, and receive
no teaching, they sink almost to the level of brutes  Ths
caused anxicty to the Sage Shun, and he appomnted Hsieh
to be Mister of Instruction 1 order that he mught teach
the human reclationships . the affection that should exist
between father and son; the nghteousness that acts as a
bond between sovercign and subject; the division of
duties between husband and wife ; the rules of precedence
between old and young; and mutual fidelity between
friends The Highly Mentorious One ? exhorted his mister
to reward the people and lead them on, to correct and improve
them, to aid and protect them, to help them to be inde-
pendent, and finally to stimulate them to virtue. While the
Sage was thus solicitous about the people, could he find
leisure to till the soll ? The anxtety felt by Yao was that
he mught not find a Shun; the anxtety felt by Shun was
that he might not find a Yu or a Kao Yao ,® but 2 husbandman

1 Director of Husbandry under Yao
2 An epithet applied to Yao i the Book of History
3 Munster of Justice under Shun.
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YAO AND SHUN

1s one whose anxiety is confined to the cultivation of his
hundred roods.

There 15 chantableness mn sharing wealth with others,
consctentiousness in teaching others what is good, benevolence
in obtaning men for the service of the Empire. It 15 easier
to give the Empire away to another than to find men who
will serve the Empire

Confucius said: ‘How great a sovereign was Yao!
Heaven alone 1s truly great, but Yao alone could make Heaven
his model How vast his stature ! The people could find
no words for such a man Princely indeed was Shun !
Mayestically he presided over the Empire, yet 1t seemed
nothing to hum’ In therr ordermg of the Empire both
Yao and Shun assuredly had wherewnthal to occupy their
minds, albeit their minds were not occupied with husbandry.

I have heard of barbarians being converted to the mstitutions
of Hsia,! but never of men bemng converted by barbarians. |,
Ch'8n Liang was a native of Ch‘u  Pleased wath the doc-
trines of the Duke of Chou and Confucius, he came north
to study m the Middle Kingdom, and of the northern scholars
there was none, perhaps, who excelled him. He was what
you may call a scholar cast i heroic mould ~ You and your
brother followed him for thirty years or more, but when
your Master died you promptly turned your back on him.

Long ago, when three years had elapsed after the death
of Confucius, his disciples packed their baggage and prepared
toreturnhome  First, however, they wentn to take leave of

1 A name for China, denived from its first dynasty
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A SHRIKE-TONGUED SOUTHERNER

Tzli Kung * and all wailed 1n unuson until they lost their voices -
Then they returned to theirr homes, but Tzii Kung went
back and built himself a hut within the burial-ground, where
he dwelt alone for three years before going home  Another
time, Tzdi Hsia, TzG Chang and Tzl Yu, thinking that Yu
Jo resembled the departed Sage, wished to do hum formal
service even as they had served Confucius They urged
Tséng Tzii to do the like, but he smd : *No. What has been
washed in the Great River and the Han, and bleached m the
autumn sun, 1s so dazzlingly whte that 1t cannot be made
whter.” .
Now here 1s this southerner, 2 man with the tongue of
a shrike, whose Way 1s not that of our ancient Kings. Unlike
Tséng Tzili, you have turned away from your own Master,
and made yourself hus disciple  Thave heard of birds winging
therr way out of dark valleys to perch on the tree-tops,
but not of therr leaving the tree-tops to descend nto dark
valleys It 1s said n the Eulogies of Lu * ‘ They have given
battle to the Jung and T tribes, they have dealt out pumsh-
ment to Chmg and to Shu’? Thus, the Duke of Chou
would give battle to those whose disciple you have become
The change you have made 1s not for the better
Ch‘én Hsiang said . If Hsu’s doctrines were followed, there
would be no two prices i the market, nor any fraud in
the whole kingdom A young boy might be sent to market,
L The disaple who had acted as master of the ceremonies

2 From the Book of Songs Ching was another name for the great
southern state of Ch‘u, and Shu was mn the same region.
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TRULY GREAT MEN

and no one could cheat lum Pieces of cloth and silk of
equal length would all be the same price ; bundles of hemp
and floss silk of equal weight would be the same price ; equal
quantities of the different kinds of gramn would be the same
price ; all shoes of the same size would be the same price

Mencius replied : By their very nature things differ’m
quality . some are twice or five tumes, some are ten or 2
hundred times, some are a thousand or ten thousand times
as valuable as others By reducing them all to the same
level you wbuld bring confusion mnto the Empire If big
shoes are to cost the same as little shoes,! no one will manu-
facture them  If Hsu’s teachings were adopted, they would
mduce people to practise deceit How could a State be
governed on those lnes?

* * *

Ching Ch‘un said ta Mencius : How can 1t be contended
that Kung-sun Yen and Chang I are not truly great men?
While they are angry, the feudal princes shiver with fear,
when they hold their peace, the flames m the Empire die
down —Mencius replied . How should that make them
great men ? Have you not read the Book of Rites >— At
thé capping of a young man his father admonshes him At
the marnage of a young woman her mother admomshes
her. Accompanying her to the door, she exhorts her thus
“You are gomng to your new home, where you must be

1 It will be noticed that Mencius nusrepresents here what Ch‘n
Hsiang actually sud.
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SUPPORT WITHOUT SERVICE

respectrud, discreet, and submissive to vour husbond.’ ' Thus,
© muake a ducy of obedience is the rule for wives 2nd con-
cubines. Dwelling in the spacious mansion of the world,
occupying the correct position therein, and walking along
is great lighway ; when he armins his ambinon, usng 1
for the good of the people; when he fuls to amain 1, pursiing
the path of virrue all alone ; not to be corrupted by nicka
and rank, nor deflected from prindple by poverty and low
condidon, unbending in the face ot threas and violence:
steh & the muly great man.
x * x

Péng Kéng? asked Mendizs, saymng @ I5 1t not exceeding ol
measure O eXPECT 3 prince to entertun a reanus: numbering

dozens or carnages snd hundreds of artendants >—Menqus

replied : Without jusaticatdon, not so much as 2 bowl of
rice shoald be accepted from another man 5 but with jwntic:-
ren, even Shun’s acceprance of the Empire from Yao canno:
be regarded as exceading all measure. Oz do yoaso regerd
1 2—No; but it doxs not scem nghe that a xhc';.r shoald
IiCave support withoot rendering any seovoe—\Withoo:
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PAY FOR WORK, NOT INTENTIONS

have a superfluity of cloth. By means of such an exchange,
carpenters and carriage-makers may all derive support from
you Now here 15 2 man, dutiful in his private and public
life, who mamtams the principles of the Sage Kings of old,
all ready to be transmtted to the coming generation - 15
he to be denied your support? Why should you hold 2
carpenter or carriage-maker m esteem while shghting the
man who deals in benevolence and righteousness >—P‘éng
Kéng said : The aim of the carpenter and the carriage-maker
15 to earn their living Is 1t also the aim of the prncely
man to earn lus living, by putting his prnciples into practice ?
—Mencuus replied - Sir, how does his aim affect you? He
renders you a service for which he deserves your support
Support him, therefore. Tell me this, too : Do you pay
a man for his mtentions or for his actual work >—For his
mtentions —Well, suppose you engage a plasterer who
smashes your tiles and scribbles on the walls . his mtention
may be to earn lus hiving, but will you give him any pay ?
—No —Then you do not pay a man for his intentions ,
you pay lum for his work

* * *

Ta1 Ying-chih * said to Menaus : Just at present I am unable
to do away with frontier and market dues, and to restrict
myself to the levying of a uthe ; but I propose to lighten
these taxes, and m the commg year I will abolish them alto-

1 A mumster of Sung
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STEALING POWLS

gether  What say you ?—Mencius rephied . There was once
a man who stole one of lus neighbour’s fowls every day
Some one remonstrated with lum, saymg . ‘ This conduct
does not befit a gentleman ’—° Very well,” said he, ‘T will
reduce the number and take only one fowl a month until
next year, when I will put-a stop to 1t’ If you know a
thing to be wrong, you should stop domg 1t at once, and not
wait unul next year

* * *

The disciple Kung-tu said to Mencius  People outside
our school all say that you arc fond of dispunng May I
venture to ask why >—Mencius replied I am not really
fond of disputing, but I cannot do otherwise Durng the
long ages that tlus empire has been 1n existence, periods of
orderly government have alternated with periods of confusion,
In the nme of Yao, the rivers lowed out of their channels
and floods swept over the Middle Kingdom  Serpents and
dragons made 1t their abode, and nowhere could the people
find safe foothold In the lowlands they made nests mn
the trees, m the highlands they dug themselves caves In
the Histortes 1t 1s satd ~ “ The flood waters alarmed me’ —
this refers to the great mundation Yu was appomted to
cope with the perl He scooped out new channels and
drained the waters into the sea,; he droye the dragons and
serpents away into the marshes, and the rivers flowed once
more between their banks: these were the Great River,
the Huai, the Yellow Ruver, and the Han After these
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ALTERNATING CYCLES

dangers and difficulties had been surmounted, and the beasts
harmful to man had disappeared, the plans became fit for
habitation and were re-occupied.

After the passing of Yao and Shun, the Way of the Sage
fell mto decay, and tyrants arose m thewr place who pulled
down houses m order to make artificial lakes, so that people
had nowhere to live 1 peace , and turned fields into spactous
pleasure-parks, so that the people could not obtam food and
clothing Evil words and cruel deeds became more common,
parks, lakes, and marshlands more numerous, and wild
beasts mfested the country, until under the rule of Chou
Hsmn the Empire had gone back to a state of great disorder.

The Duke of Chou helped KingWu to extermmate Chou
Hsin, smote the kingdom of Yen, and after three years
put 1ts ruler to death. He drove Fei-lien? to the sea-coast,
where he hemmed him in and slew him  Fifty kingdoms
did he destroy. He rid the land of tigers, leopards, rhino-
ceroses and elephants, and the whole Empire rejorced. It
1s said m the Histories : “ Great and glorious were the plans of
KingWeén ! Greatly were they carried out by the ardour of
KingWu ! Lacking naught m correctness, they may serve
to help and instruct us of a later generation’

Once more the world deteriorated and the Way dwindled.
Ewil words and cruel deeds were rampant, there were minis-
ters who slew their sovereigns, there were sons who slew
therr fathers. Fearmg the outcome, Confuctus penned the
‘Spring and Autumn ’—records concernng the Sons of

1 One of Chou Hsin’s favourite muamsters.
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YANG AND MO

Heaven—about which he said : “ It is through the “ Sprng
and Autumn’ that I may be known, for the “ Spring and
Autumn ”’ that I may be blamed.’

No sage kings have arsen, the feudal lords give rem to
their lusts, unemployed scholars engage n perverse disputation,
the Empure 1s filled with the utterances of Yang Chu and Mo
Tl Those of the people that do not declare m favour
of Yang, declare in favour of Mo Yang 1s all for self, and
denes the rights of a sovereign. Mo is for umversal love,
and dentes the nghts of a father. To deny the rights of a
father and sovereign is to revert to the condinon of brute
beasts

Kung-ming I° said : *In your kitchen there is fat meat,
and 1 your stables there are fat horses.  Yet the people have
a hungry look, and m the countryside there are some who
have starved to death. This is tempting beasts to devour
men’ If the doctnnes of Yang and Mo are not checked,
and the doctrine of Confucius 15 not preached, then ewil
saymgs will lead the people astray and block the way to
benevolence and nghteousness. If that way is blocked,
beasts will be tempted to devour men, and men will devour
one another.

I am alarmed at this prospect, and in defence of the doc-
trines of the ancient sages I would fight against Yang and
Mo and eradicate their lewd sayings, so thar evil counsellors

1 The exact dates of these two philosophers are not known, bur
both may have been elder contemporanes of Menaus.
2 A dsaple of Tzii-chang, himself a disciple of Confucus.
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A FOLLOWER OF THE SAGES

like these may not agan spring up. For, rising in the mind,
their teachings cause harm in practice ; and, as the next step,
work mischief in the government. Should a Sage appear
2gain, he will speak no otherwise than I am doing now.

Of old, Yii curbed the floods, and the Empire was at
peace ; the Duke of Chou embraced the tribes of east and

-north within his sway, drove out the wild beasts, and o !
the people were at rest ; Confucius completed his * Spring
and Aurumn’, and rebellious ministers and wnmarural sons
were seized with terror. It is said in the Book of Songs:
‘ They have given baude to the Jung and the Ti, they have
dealt out punishment to Ching and Shu, and nore dares
to resist us.” The Duke of Choa would have given barte
to those who deny the righs of father and sovereign.

I too wish to rectfy men’s hearss, to pur 2n end to evil
talk, to fight against unscrupulous deeds, to eradicate lewd
savings, and thus to carry on the work of those three great
sages. Am I really fond of disputing? No, it is simply
that I cannot do otherwise. Any one who can lift up his
voice against Yang 2nd Mo approves himself a follower of
the Sages.



v
Mencius said . Ifyou love others but are not loved i return
examine your own feelng of benevolence If you try to
govern others and do not succeed, turn inwards and examine
your wisdom  If you treat others with courtesy but evoke
no response, examne your inward feelng of respect. 'When-
ever our actions fail to produce the effect desired, we should

look for the cause n ourselves  For when a man 1s nwardly
correct, the world will not be slow 1 paying him homage.

* * *

A man must insult lumself before others will A fammly
must begin to destroy itself before othersdoso A State must
smuite 1tself before 1t 1s smitten from without

* * *

With one who does violence to his own nature words are of
noaval For one who throws lumself away, nothmg can be
done To discard decency and night feehng mn one’s speech 1s
what I mean by domng violence to one’s nature  To profess
mability to abide 1n benevolence and follow the road of right-
cousness 1s what I mean by throwing oneself away. Benevo-
lence 15 man’s peaceful abode, and nghteousness hus true road.
Alas for those who desert the peaceful abode, and dwell not
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THE PATH OF DUTY

therein ! Alas for those who abandon the true road and
follow 1t not ! .

* * *

The path of duty lies close at hand, yet we seek for 1t afar
Our busmess hes m what 15 simple, yet we seek for 1t in what
1s difficult  If every man would love his parents and treat hus
elders as they should be treated, the Empire would be at peace

* * *

Mencius satd ' When Ch‘iu was steward m the Chi famly,
and could not reform 1ts ways, he exacted double the amount
of gram that was formerly taken from the people  This made
Confucius exclum  ‘Ch‘u 1s no disciple of mune ! Beat
the drum, my children, and attack um > Thus we see that
those who seek to enrich a prince whose admunistration 1s not
benevolent are condemned by Confucius, how much more
those who fight for him mn an unjust cause When land s
the cause of contention, fields are hittered with the slam ;
when aties are the cause of contention, corpses fill the space
within the walls. Thus 1s teaching the very soil beneath us to
devour human flesh—a crime deserving somethmg worse than
death. Therefore I say that those who make fighting their
trade should suffer the severest pumishment; those who
band the feudal lords together for aggression should come
next ; and last, those who force the people to till unculti-
vated land for the ruler’s benefit

* k%
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A DROWNING EMPIRE

Ch'un~yu K'uan * asked . Is 1t not 2 rule of enquette that
men and women should not touch hands when passing things
to one another >—It 15, rephed Mencius.—Suppose a man’s
sster-in-law were drowning, should he pull her out wath his
hand >~Notto rescuc one’ssister-in-law fram drowning would
be wolfish iwnhumanicy. Pulling her out of the water with
ane’s hand forms an excepuon to the general rule forbidding
men and women to touch hands —The Empire, said Ch'un-
yu K'van, 1s drowning before our eyes  Why wall you not
come to the rescue >—A drowmng Empire, replied Menauws,
15 to be rescued by the nght principles 5 a drowning sister-mn-
law by the hand. Do you expect me to rescue the Empire
with my hand ?

* * *

Kung-sun Ch'ou said - Why is it that a princely man
does not teach his own son 2—Mencwus replied - Circum-
stances forbid 1t. A teacher has to admomish hss pupi as to
what is nght, 1if lus admontion is unheeded, he naturally
gets angry, and a cause of offence will arise  The son may
say to humself : ‘My master professes to teach me the nghe
path, but does not follow 1t lumself” ; and the resul 15 that
father and son feel offended with each other, which 1s a bad
state of thmgs The men of old used to exchange sons for
purposes of tmtdon Between father and son, good advice

1 Ch'un-yii K'van was a famous sophist of the Ch't State He is
trymg to induce Menaws to take office on the ground that the emer-

gency of the nme must override all other considerations.  Menaus's
reply 15 of course a mere quibble.
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TWO HALVES OF A TALLY

should not be accompanied by reproofs, for that leads to
estrangement, than which there 1s no greater curse

* * *

Mencius said : Man’s weakness 15 his passion for teaching
others
* * *

Mencuus said : Three things are unfilal, and of these the
worst 1s to have no ofipring. It was because he had no off-
'spring that Shun married without telling his parents.!  Inthe
opmuon of the best men, his motive made up for this omisston

* * *

Mencws said : Shun was born m Chu-féng, migrated to
Fu-hsia, and died in Ming-t'iaoc  He was an eastern tribes-
man King Weén was born mn Ch‘i-chou and died m Pi-ying.
He was a western tribesman ~ Their respective countries were
over a thousand /s apart, and they were separated by more than
a thousand years in tume  Yet, each having achieved his aim
and brought his principles nto vogue throughout the Middle -
Kingdom, those are found to agree like the two halves of a
tally ; for the earlier and the later sage had one and the same
ideal

* Kk %

When Tzii~ch‘an? was responsible for the admimstration
of the Chéng State, he would take people across the Chén and

1 Who hated hum and would have prevented the marrage

* A contemporary of Confucius, who held a high opiaon of hum.
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TRYING TO PLEASL EVERYBODY

Wetrnvers in his ovm carnage. Manaussad o He was kind,
but did not know how to govern. If the foor-bndges are
ready for use in the cleventh month of the year, and the
bridges for wheeled tratfic m the twelfth month, the people will
aot be reduced to wading through the water  So long as the
prncely man rules mmparoally, he may have the populace
cleared out of hus path when he goes abroad  How can he help
cachpersonacrossmdividually ® A governer who tries to please
wirybody will not find the day long enough for hus purpose.

* * *

Mencius sad : Lo for those who walk 1n the path of virtue
to train those who do not, and for those who have talent to
train the untalented  Hence one 1s glad to have a worthy
father or clder brother  If the virtuous reject those who are
deficient m virtue, and 1f the talented reject the untalented,
then there will be very hetle indeed to choose between the
worthy and the unworthy

* * *

A man can only do things when he knows what things he
will not do

* * *

What trouble 1s he not laymg up for himself who discourses
on other people’s faults !

* * *

1 Or more hiterally, ‘ keep to the mean’,
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WHY CONBUCIUS PRAISED WATER

The great man makes no cffort to be sincere in his specch
nor resolute 1 his acts . he simply does as his conscience

prompts hum
*  x  *

The great man 1s one who has never lost the heart of a chuld.

* * *

Not the support of one’s parents when alive but rather the
performance of their obsequues after death, 1s to be accounted
the great test of filial piety

* * *

The disciple Hsu said  Confuctus used to apostrophize
water i terms of prasse. What did he find to admure m 1t?
—Mencius rephed A spring of water flows m a copious
stream, never ceasng day and might, filling all cavities and,
continmung 1ts course, finding 1ts way at last into the ocean
Such 15 the behaviour of water that lows from a spring, and
this 15 what he admired But where there 15 no sprng,
though channels and ditches are filled after ramfall mn the.
seventh and eighth months, yet the water may soon be
expected to dry up agam  Thus the princely man 1s ashamed
to enjoy a reputation which exceeds his real deserts

* * *

Mencius said  Small are the points in which man differs
from the brute  These differences are shed by the common
herd, but carefully preserved by the true gentleman

Shun possessed clear msight mto the nature of things,
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THE DUKE OF CHOU’

and explored the relanons between man and man. He may
be said to have walked along the path of benevolence and
righteousness rather than to have made a duty of them

* * *

Yu banned the pleasing wine, and loved good words.
Tang kept to the Middle Path, and gave office to worthy men
regardless of their ongin  King Weén saw the people as poor
wounded creatures who were looking for the Way but had
not found it King Wu did not neglect the near nor forget
the distant. The Duke of Chou tried to combimne the qual-
ines of the three kings * as shown 1n those four pownts , 1f any
problem arose about them, he would meditate on 1t well into
the mght ; and if haply he found the answer, he would sit
and awat the dawn

* *x* *

Menaus sad : All statements about the nature of things
must be based on phenomena, and the essence of phenomena
1s therr regularicy.  What I object to 1n our pundits is their
caprice  If they reasoned as Yu did n dealing with the flood,
I should have no fault to find with their wisdom. Yu dealt
with the waters by domng nothing i opposition to their
nature. If our wise men also dealt with problems in this wav,
their wisdom would be great ke his  The heavens are lugh
above us, the stars are far away. If we sumply wvesdgate

L if the reading 15 nght, Weén and Wu, as co~foanders of the Choa
d)msr,; must be freatd as one.
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THE NOBLER TYPE OF MAN

their phenomena, we may determine the date of a solstice
a thousand years hence without rising from our seats

* * *

The princely man 1s distinguished from others by the feel-
ngs laid up i his heart, and these are the feelings of benevo-
lence and propriety. The benevolent man loves his fellows ,
the man of propriety respects his fellows He who loves his
fellows 15 loved by them m return; he who respects his
fellows 15 respected by them in return  The nobler type of
man, when treated by anybody mn a rude and churlish manner,
will turn hus eyes mward and say . “ I must have been lacking -
m benevolence , I must have shown a want of propriety ,
orhow could thus have happened ?”  Having exammed hum-
self thus, he may find that he has really been mspired by
benevolence and propriety If the other man 1s none the
less rude and churhsh, he will agan subject humself to 2
searching examimation, saying ‘I cannot have been true to
myself”  But 1f he finds that he has been true to himself, and
the rudeness of the other still perssts, he wall say to humself
 This must be an unreasonable sort of fellow after all If
he behaves thus, there 1s little to choose between hum and a
bird or beast  And why should I be unduly concerned about
a bird or beast ?°

Thus 1t 15 that the nobler type of man, while constantly

1 This remarkable saymg, which rings almost hike an aphorism of

Bacon, has been translated n many different ways It secems to me
that the 1dea of umversal causality lies at the bottom of 1t
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BENEVOLENCE AND PROPRIETY

sohicitous, never suffers grief of any duration Solicitude,
mdeed, he feels , for he will argue thus . ¢ Shun was a2 man ;
I too am a man. But Shun was an example to the Empure,
worthy of being handed down to posterity, whereas I have not
yet risen above the level of an ordinary villager > Thus, then,
causes hum solicitude, which 1s nothidg more than anxiety to
become like Shun himself ~ But anything that would cause
him real grief stmply does not exist  He never acts without
a feeling of benevolence, never moves without 2 sense of
propriety. Even 1if some transient cause for grief were to
come his way, he would not regard 1t as such.

* * *

A man of Ch't had a wife and a concubine, with whom he
lived together 1n one house. Whenever he went out, he used
to come back well filled with meat and wine ; and when his
wife mquired with whom he had been dining, he always told
her that they were people of wealth and rank The wife
spoke about 1t to the concubme, saymng : * When our good-
man goes abroad, he always comes back full of meat and
wine , and when Task hum whom he has been dining wath, he
tells me they are people of wealth and rank.  Yet no distn-
gmshed people have ever been to our house. I mean to
spy upon him and sec where he goes’  Accordngly, she got
up ecarly, and stealthuly followed her husband wherever he
went  Nobody in the whole aty stopped to talk to hum
But at last, when hearnvedat the eastern suburb, where people
were offenng sacrifice among the tombs, he began beggng
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A DOUBLE LIFE

for the scrapsof food that were leftover.  Nothaving enough,
he turned to another group of worshippers and begged more
food from them  Thus, then, was the way in which he man-
aged to obtam a bellyful ! )

His wife returned home and told her companion, saying :
* This is the husband we have always looked up to with
respect, and to whom we are bound for Iife. And now to
think that he behaves like that ! * Thereupon the two women
began railing at their husband, and wept together 1n the hall
of their house. Meanwhile the man, unaware of whar had
happened, came strutring in from the street, and met his two
womenfolk with his usual air of assurance

As seen by a princely man, there are few mndeed who do
not give their wives cause for shame and tears by the means
they employ ig acquiring riches and bonours, profit and
advancement.
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Wan Craang ! asked Mencius, saying : When Shun went
mto the fields, he wept and cried aloud to the meraful
heavens Why did he do this >~Mencius replied © Because
he was full of yearning and regret —Wan Chang continued -
* When a son 1s loved by his parents, he 1s joyful and forgets
them not, when a son 1s hated by his parents, he bears
his burden without resentment’ 2 Was Shun, then, rescnt-
ful >—~Mencius replied . Ch‘ang Hsi put tus queston to
Kung-nung Kao,® saymng . ‘ About Shun’s faning forth inco
the fields I have recewved your pronouncement, what I do
not understand 1s his weeping and crymng aloud to Heaven
and to lus parents” Kung-mmg Kao sud: ‘No, that 1s
sometlung you would not understand” He meant that a
filial son could not have so hght a heart as to say, * In exerang
all my strength to labour i the ficlds, Tam only discharging
my duty as a son; but whether my parents love me or no
18 no concern of nunc’

The Emperor cawsed his own children—nme zons and

YA disaple of Menaws, whese tth boos 13 naaed Lo las

* Apparerly 2 quedation

*Chfang Hsowas a dinaple of Kur g-m 2 Neas whon oppaead to
have besna deaaple of Tel 3 Ts%an, who was b watfy oo Tt pros-
upal deaples of Contucas.
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THE SORROW OF SHUN

two daughters—and all the state officrals to pay homage to
Shun m the furrowed fields, preparing for his behoof sheep
and oxen, granaries and store-houses The scholars of the
Empure flocked to him 1 great numbers, and the Emperor
arranged, first to share the admunistration with him, and
then to hand 1t over to him entirely. Yet, because he was
not 1 harmony with his parents, Shun felt like a miserable,
homeless wretch.

To be the cynosure of the scholars of thé realm 1s an
object of men’s ambition, but 1t was not enough to dispel
Shun’s sorrow  The possesston of fair women is an object
of men’s desire, and Shun had both the Emperor’s daughters
to wife; but this was not enough to dispel his sorrow. .
Wealth 15 what men covet, and Shun had the wealth of the
whole Empire at his disposal ; but 1t availed not to dispel
his sorrow  Honours are what men desire, and to Shun
fell the supreme honour of bemng the Son of Heaven ; but
even this was not enough to dispel his sorrow  If none of
‘these things—the admuration of his fellows, the possession
of fair women, wealth, and honour—was able to dispel Ius
SOIrow, 1t was because that sorrow could only be dispelled
by the restoration of harmony with his parents

The love of the child 15 for hus father and mother. When
he feels the urge of sex, hus love turns towards young and
beautful girls  When he 1s married, he loves his wife and
children  If he becomes a munsster, he loves his sovereign,
and 1f he fails to win his Sovereign’s regard, his heart aches
within him. But the truly filial son loves hus father and
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THE EMPIRE IS GOD-~GIVEN

mother to the end of his days; and mn the great Shun I
see an example of this love, sull potent at the age of fifty

* * *

Wan Chang said to Mencius  Is 1t true that Yao gave the
Empire to Shun >—Mencius rephed: No; the Son of
Heaven cannot give the Empire to another —If so, when
Shun obtained the Empire, who gave 1t to hum 2—God gave
1t to hum, was the reply—When God gave it to him, did
He make the charge explicit ?—No ; God does not speak
He ‘merely signified His will through Shun’s own conduct
and handhing of affairs —What are we to understand by
that >—The Son of Heaven, replied Mencius, can recommend
a man to God, but he cannot make God give that man the
Empire. A feudal prince can recommend a man to the Son
of Heaven, but he cannot force the Son of Heaven to make
that man a prince A great officer can recommend a man
to hus prince, but he cannot force the ponce to make him a
great officer. Of old, Yao recommended Shun to God,
and God accepted him ; he showed him to the people, and
the people accepted him. That is why I sud that God did
not speak, but merely signified His will through Shun’s
own conduct and handling of affairs.

Wan Chang sad : I would venture to ask what 15 meant
by his being recommended to God, and God’s acceptance
of im , by his being shown to the people, and the peoply’s
acceptance of him 2—Why, sud Mencius, he was appointed
to proside over the sacrifices, and all the spints were pleas.d
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THE PEOPLE’S CHOICE

with them : that indicated Ius acceptance by God He
was placed m charge of public affairs, and they were well
admunsstered, so that the people felt confidence m him :
that mdicated his acceptance by the people It was God'
and his fellow-men who gave the Empire to lum  That 1s
why I sad, the Son of Heaven cannot give the Empire to
another.

Shun served Yao as minster for twenty-eight years . no
man could have done as much without the mterventon of
God. After Yao’s death, when the three years’ mourning
was ended, Shun left Yao’s son m possession and withdrew
to the south of the South River. The princes of the Empire,
however, commg to pay their respects at Court, sought out
Shun, and not Yao’s son ; htigants went to Shun, not to
Yao’s son, bards sang the prases of Shun, not of Yao’s
son  Therefore I say 1t was God’s domg. It was only
after this that Shun came to the capital and was enthroned
as Son of Heaven Had he stayed in Yao’s ‘palace and used
force towards Yao’s son, 1t would have een an act of usurpa-
tion, not a gift from God This s prmciple expressed

-in the Great Declaration, where 1t 1s id . The eyes of my
people are as the eyes of God ; the edre of my people are
' as the ears of God? :

* ok %
Wan Chang asked Mencius, saying + ¥, ;5 commonly sad

that I Yin first recommended himself ¢ Tang by hus skall

1 See the Book of History, V 1 u (7)
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I YIN CHANGES HIS MIND -

as a cook. Whas that so ?—Mencius repled - No, it was
not so. I Yin was a farmer m the domain of Hsin who
delighted i the principles of Yao and Shun, and would
not have considered the offer of the imperal throne if 1t
had involved any departure from their standard of nghteous-
ness. Had a thousand teams of horses been yoked for him,
he would not have looked at them. If it conflicted wath
the standard of Yao and Shun, he would not have given,
or accepted, as much as a single mustard seed.

T‘ang sent messengers with presents of silk to mvite him
to take office ; but he treated the offer with serene indiffer-
ence and said: ‘ What should I do with these gifts that
Tang sends me? Far better that I should abide in the
furrowed fields where I can continue to take delight in the
princaiples of Yao and Shun’ Three tumes did T‘ang send
messengers to mvite lum ; and at last he changed hus mind,
saymng - ‘Instead of abiding in the furrowed fields and
delighting 1 the principles of Yao and Shun, were 1t not
better that I should make of this prince a pance hke Yao
and Shun, and of his people a people like those of Yao and
Shun? Why not see this with my own eyes 2 When God
created mankind, 1t was His design that those who had
knowledge should awaken those who were sull ignorant,
that those who awoke first should awaken those who were
sall asleep I am one of God’s people who has awakened
first 5 1t 15 for me to apply these prinaples and awaken this
people ; for who will do so 1f I do not?’ It sccmed w
hun thae if any of the ordinary men and women m the
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SPOTLESSNESS OF SOUL

Empire remaned untouched by the beneficent influence of
Yao and Shun, 1c was just as if he himself had pushed them
mto a dicch. Thus it was that he shouldered the heavy
burden of the Empire. And he went to T‘ang and counselled
him to save the people by smiting Hsia

I have never heard of one who became crooked, yet made
others straight ; sall less of one who could disgrace himself
in order to recufy the whole Empire. The conduct of
Sages 1s not always alike ; but whether they keep away
from court or no, whether they give up office or retain 1t,
they agree in one thing—the spotlessness of their soul.

I have heard that I Yin recommended himself to T‘ang
by the principles of Yao and Shun ; I never heard that he

did so by his skill as a cook

* * *

Wan Chang said to Mencws : May I venture to ask for
your views on friendship >—Mencwus replied : Friendship
presumes not on age nor on rank nor on kinship. Real
friendship is influenced only by qualities of the mind, and
there must be no presumption about it. Méng Hsten,* for
mstance, was the head of a house with a hundred chariots
He had five friends : Yo-chéng Ch‘wu, Mu Chung, and three
others whose names escape me  His relations wath those
five men were those of pure friendship, and his family did

* Chueh, the last ruler of the Hsia dynasty, was credited wath the
most monstrous crimes
* A worthy munister of the Lu State n the sixth century B C
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TRUE FRIENDSHIP

not come wmto account at all Had it been otherwise, he
would not have been friends with them This has been
scen, not only m a family of a hundred chariots, but also
in the ruler of a small State  Thus, Duke Hut of P1 once
said : I treat Tzli-ssii ! as my teacher, and Yen Pan 2 as my
fnend As for Wang Shun and Chfang Hs, they are
dependants who wait upon me’ And the same thing has
applied to the ruler of a large State as well Consider the
relations subsisting between Duke P‘ng of Chin 2 and Ha-
tang The Duke would come to Hai-t'ang’s house, sit
down, and eat with lum at his request. Though there were
nothing more than coarse rice and vegetable soup, he would 4
always make a good meal, feeling that he could not refuse
But there he stopped short He never gave his friend a
place at Court, nor any admnistrative post, nor any rich
emoluments His attitude was that of a scholar honouring
a worthy man, not that of a prnce at all When Shun
went up to see the Emperor, the Emperor lodged his son-
in-law i the second palace, and was entertained by him
there Fach acted m tum as host or guest. Here is an
mstance of friendship between the Son of Heaven and an
ordinary atzen

Respect shown to a superior is called giving nobility 1ts
due ; respect shown to an mferior 1s called honouring moral

1 The grandson of Confucws, and reputed author of the Doctrie
of the Mean.

2 Supposed to have been the son of Yen Hu, the favounte disaple
of Confucus

3 556-531 B C

87



THE POOR MAN IN OFPICE
worth In both cases, the mght feeling mvolved 1s the

same.

* * *

Mencius sud . Office 1s not to be taken up on account
of poverty, yet there are occasions when this may be the
compelling motive Marriage 15 not to be entered nto as
a means of support, yet there are occasions when this may
be the compelling mottve  He who takes office on account
of poverty must refuse honours and remam m 2 _humble
position, refuse riches and remam poor. Actmg on this
prmaple, what sort of thing ought he to do? Patrol a
gate and sound a watchman’s rattle

Once, when Confuctus was Keeper of Stores, he sad:
‘ My accounts must balance, that 1s all I have to think of.
And when he was Custodian of the Pastures, he said : ‘ The
sheep and oxen must be fine and fat, that 1s all I have to
‘think of”’

Ambitious talk m a humble position 15 wrong ~ To stand
m a prince’s court without seemg one’s principles put mto
practice 1s a cause for shame.

* * *

Wan Chang said . Why should not a scholar hve at the
expense of a feudal prince >—Mencius rephed - He would
shrink from domng such a thing It is nght and proper that
a ruler who has lost his kingdom should be dependent on
another ruler, but it 1s not nght for a scholar to be so
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A PRINCE'S GIRTS

dependent —Wan Chang went on - If the ruler sends lum
a present of gram, may he accept 1t >—He may —On what
prnciple >—On the prinaple that a ruler 15 morally bound
to help his people m therr need —If he may accept help,
why may he not accept regular pay >—His conscience would
forbid him —May I ask why that 15 so >~Watchmen who
guard gates have therr regular duties for which they are
pad by the ruler One who drew pay without regular
duties to perform would be wanting in self-respect —Can
the acceptance of a prince’s gifts be repeated mdefinitely >—
Mencius rephed  Take the case of Duke Mu ! hé was
most assiduous m imnquiring after Tzii-ssi’s health and m
sending hum formal presents of meat from his cauldron

This made Tzii-ssii uneasy at last : he waved to the messenger
to retire outside the front gate, and there, with hus face to
the north, he made a double obessance and declined the gft

‘ Now, I know,” he said,  that my prince 1s feeding me as
he would hus dog or his horse *  So after that no more servants
came with presents Can a prnce be said to delight m
worthy men when he can neither give them advancement
nor support them mn the proper way *—If a prince wishes
to support a2 man of the nobler type, may I ask how he
should properly go about 1t >—~A message from the prince
should accompany the first gift, which will be duly accepted
with a double obeisance  After that the steward will con~
tinue to send the grain, and the cook will continue to send the

meat, without any further message from the prince ~ Tzii-ssii

1 Ruler of the Lu State, 409377 B C
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THE DUTIES OF A MINISTER

thought that making gifts of meat from the cauldron, for which
he continually had to bow like a servant by way of thanks,
was not the proper way to support a self-respecting man.

Compare Yao’s behaviour to Shun: he made his nne
sons do hum service, and gave him his two daughters mn
marniage ; m order to support Shun in the furrowed fields,
he got ready all his officers, his sheep and his cattle, his
barns and his granaries ; afterwards he raised hum up and
set him in the hughest place Hence the phrase . ‘A worthy
man honoured by his sovereign

* Kk ok

King Hsuan of Ch’i inquired about the duties of a mmster.
—Which kind of minister do you mean ? sad Mencius —
Why, said the King, are not all mnisters the same ?—No,
replied Mencius  There are munisters of the blood royal,
and there are mmisters who belong to a different famuly.—
The King then amended his question, and asked about the
former class —Mencius said : If the sovereign has grave
faults they will censure hun ~ And, after they have repeated
their censure agam and again, f he sull pays no heed, they
will dethrone him.—This answer took the King aback, and
he changed countenance. But Mencus said : Your Majesty
must not take my words arniss  You asked me a question,
and [ felt bound to answer frankly.—The King regained his
composure, and asked next about the minssters belonging toa
differentfarmly. Mencius replied : If the sovereign has faults,
they will censure them. After they have done this several
ames, 1f he sull pays no heed, they will leave the country
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VI

Tue philosopher Kao sud . Man’s nature may be likened
to 2 willow tree, righteousness, to a cup or bowl  Makng
a man’s nature nghteous and good is hike making cups and
bowls out of the wood of a willow tree.—Mencius replied :
Can you make cups and bowls without interfering with the
nature of the willow ? No, you can only do so by domg
violence to 1ts nature. Thar being the case, would you
say that men can only be made nghieous and good by
doing violence to their nature ?  Your argument would then
necessanly lead mankind to regard goodness and nighteous-

ness as a nusfortune !

* * *

The phiosopher Kao said : Man's nature 1s Iike a current
of water : deflected 1n an easterly direction, it will fow to
the east; deflected m a westerly direction, it will flow to
the west. And just as water has no predilection either for
east or for west, so man’s nature 1s not predisposed either
to good or to evil —Mencius replied . It 1s true that water
has no preddection for east or west, but will 1t flow equally
well up or down? Human nature 1s disposed towards
goodness just as water flows downwards. There 15 no
water but flows down, and no men but show this tendency
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THE PHILOSOPHER KAO

to good Now, 1if water 1s splashed up, it can be made to
go night over your head, by forang it along, 1t can be
made to go uphdl But how can that be termed 1ts natural
bent? It 15 some external force that causes 1t to do so
And likewsse, 1f men are made to do what 1s not good,
their nature 1s bemng distorted 1n a sumlar way.

* * *

The philosopher Kao said : By life we mean nature —
Mencius said . Do you call Iife nature m the same sense
that you call white white >—Yes —Is the whiteness of whate
feathers the same as the whiteness of white snow ? And
15 the whiteness of white snow the same as the whiteness
of white jade —Yes—Then 1s the nature of a dog the
same as the nature of an ox, and the nature of an ox the
same as the nature of 2 man?! , )

* * *

The philosopher Kao said © The appetite for food and
the appetite of sex are both part of our mmost nature
Likewse, benevolence is something that comes from withmn
not from without, "whereas nighteousness s something that
comes from without, not from within —Mencius asked
What do you mean when you say that benevolence comes
from within and mghteousness comes from without >—He

replied Here 1s 2 man who 15 advanced m years, and I

* Reductto ad absurdum. But the clause about whiteness 1s really
rrelevant, and the reasoning 1s not strictly logical unless 1t be admutted
that Ife 15 the same 1n dogs, oxen and men.
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RIGHTEOUSNESS COMES FROM WITHIN

treat him accordmgly. This recognition of age is no part
of my inmost self. In che same way, if 2 man is white,
I recognise him as such because his whiteness is something
external.  Therefore I say that righteonsness comes from
withour—Mencius seid : Cerainly there 15 no difference
between the whiteness of a white horse and the whiteness
of a white man. But I do not admit that there is no differ-
ence between our recogmdon of age in an old horse and
our recognidon of age in an old man. Moreover, is 1
old age iwelf, or our recognidon of old age, that bongs
this feeling of righteousness inro play >—EKao repked : Ilove
my own younger brother, but not the younger brother of
2 man from the Chin Smte. That is to say, the fecling
Springs from my own heart, and therefore I call it meernal.
On dhe other hand, I recognise the fact of old age in a man
of the Ch*u State as well 2s in one of my own people. That
i t0 say, the feehng is one for old age 1n general, and therefore
I call it exvernal —Mencius then said : A blong for roast

meat is the same whether it be cooked by ourselves or by 2

manof Ch'n. Thus your prinaple applies to objects as well.

Would you then say tharaliking for roast meatisalso external 2

x x *

The duciple Kung-mu said : The philosopher Kzo says
that human nature is neither good mor bad. Some say,
bumag parure can be tumeéd either towards good or to-

*Kz0 had begun by saying that man’s appedits for feed was some-
thog intamal,
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HUMAN NATURE IS GOOD

wards evil ; hence when Weén and Wu arose, the people
loved what was good , when Yu and L1? arose, they loved
cruelty ~Others say, some natures are good and some are
bad. Hence the appearance of Hsiang 2 even under such a
sovereign as Yao, and the appearance of Shun even with
such a father as Ku-sou?; or the appearance of Ch',
Viscount of Wei, and the prince Pi-kan,® with Chou for
their nepbew, and their sovereign lord to boot. But now
you assert that human nature 1s good. Are all those opmions
then wrong >—Mencius rephed - It 1s mn virtue of its innate
feelings that human nature may be considered good That
is what I mean m calling i1t good If a man’s actions are
evil, 1t 1s not his mnsancts that are to blame. The feehngs
of compassion, of shame and repugnance, of moral dis-
crimination, are common to all men  The feeling of com-
passton—that is benevolence; the feelng of shame and
repugnance—that is righteousness ; the feeling of reverence
—that 1s propriety ; 'the feeling of discrimmation between
right and wrong—that is wisdom Benevolence, nghteous-
ness, propriety and wisdom are not instlled mto us, from
without—they are part of our very bemng. Only we give
them no thought. Hence the saying : ‘ You can have them

1 Emperors of the eighth and minth cepyfiries 8 ¢, who oppressed
the people
? Ku-sou, the father, and| Hsiang, ¢y}, halfbrother, of the Emperor

Shun, both plotted agamst\hls Life
3 The Viscount of Wer was p;- f th t
tally an elder brother of the tyran
Chou Hsn  Pikan had husthe# ™ ¥ 5 " " 4o that his nephew
mlght see ‘What the h&rt df a sage looked hkc)
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THE ALLEGORY OF MOUNT NIU

for the seeking, or lase them through neglect.” Some will
have twice as much as others, some five times as much,
and some mecalculably more, but that is because those others
havenot been able to develop their natural instinets to the full.

* * *

Mencius said : Beaurtiful once were the trees on Mount
Niu:? but, standing on the ousskirts of a great capieal,
they were ruthlessly lopped with axe and bill : how could
their beauty then endure? Quickened, however, by the
alternation of day and night, and fed by the ramns and the
dew, some shoots again put forth. But cows and goats
came and browsed upon them, and so the mountam became
denuded as youn see it now; and seeing its denudation,
people imagine thar no nmber ever grew upon it. Yet
such was assuredly not its real nature. So with the natural
endowment of man : how can it be devoid of the feelng
of benevolence or the sense of what'is dght? But these
good feelings are shed in the same way as uees are felled
by the axe. If they are cur down day after day, how can
the beauty of the mind endure? Though quickened by
the alternation of day and night, the moral judgements
which are intimatelv associated with the mind of man tend
to grow weaker after the breath of dawn, and as dhe resule
of the day’s destucdve work atrophy sems in® As this

1In the Ch't Swmta.

2 This sentence does not carry on the allegory quues as wo sheld
expect  The Chmsse text 15 fll of difficulry and pemags comupt,
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A SAYING OF CONFUCIUS

atrophy continues, the healng nfluence of might is mnsuf-
fictent to keep them ahve; and this bemg so, the mind
reverts to a state not far removed from that of brute beasts
Seeing this, one 1s apt to mmagine that the night disposion
never existed Yet how can such a state be regarded as
the real nature of man? Guven proper nourisshment, all
things will develop , if 1t is withheld, they will mevitably
decay Confucius sud : “Hold fast, and 1t will remain ;
relax your hold, and it will disappear It comes and goes
without regard to time and place’* Was 1t not the mind
of which he spake ?

* * *

Mencws said - It 15 no wonder that the King?® 1s not
wise The most easily-grown plant m the world will not
live if one day 1t 1s exposed to heat, and for the next ten
days to cold. My vasits to the King are few and far between,
and as soon as I leave his presence he 1s overrun with people
whose effect on hum 15 like that of cold upon plants Though
I may succeed m bringmg up a sprout here and there, what
good can they be?

Now, chess-playing 8 1s one of the lesser arts, but 1t cannot
but Mencis seems to hold that man’s virtuous impulses are really
strengthened by the season of repose which mght affords

1 A saying of Confucius which 1s only recorded here

2 Probably King Hsuan of Cht (See page 26 ef al)

3 The Chinese have two games played on a chequer-board, one
called hsiang-cht or ‘ elephant chequers’, which 1s a modification of

our chess, the other wei~ch‘ or ¢ surrounding chequers’ The latter
1s the more ancient game, and 1s probably the one referred to here
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RIGHTLOUSNESS DEARER THAN LIFE

be acquired without perfect concentranion of the mnd
“Chess Ch'wa” 15 the best player m the kingdom, so-let
s suppose that * Chess Ch'u’ 1s teaching the game to two
persons, one of whom concentrates us whole attention on
the lesson he s recaving, while the other, though seemmng
to listen, 1 really engrossed in the approach of a wild swan,
and wondenng 1f he can brng 1t down with lus bow and
arrow  The latter will not become as good a chess-player
as hus fellow-pupd, but 1s dus because he 1s not so clever
No, not at all
x  x *

Mencius said I am fond of fish, and I am also fond of
bear’s paws  If I cannot have both, I will give up the fish
and take the bear’s paws  Similarly, I hold hfe dear, and
also hold nghteousness dear  If I cannot have both, I wall
give up my Lfe and keep my righteousness Although I
hold life dear, there are thungs which I hold dearer than ke,
therefore I wall not keep 1t at the expense of what 15 night
Although I hate death, there are things which I hate more
than death, therefore there are certain dangers from which
I'will not flee. If there was nothung that men desired more
than hfe, would they not use any possible means of preserving
1t®  And if there was nothing men hated more than death,
would they not do anything to escape from danger? Yet
there are means of preserving one’s ife which men will not
use, ways of avoiding danger which men will not adopt
Thus 1t appears that men desire some things more than hfe,
and hate some things more than death  And 1t 15 not only
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A CROOKED FINGER

the virtuous man who has such fechngs; all men have
them What distnguishes the virtuous man is that he can
keep those feehngs from bemng snfled within hum.

* * *

Mencius said : Benevolence 1s the feeling of man’s heart,
nghteousness 15 the path for man’s following To stray
from the path and leave 1t untrod, to let the feelng go and
not know where to seek 1t .—this 15 piaful mdeed ! When
our dogs and fowls are lost, we know how to find them,
but our lost feeling we know not how to find The end
and aim of all learning 15 nothing but this—to seek and
find the feeling we have lost

* * *

Mencius said : Suppose there 1s a man whose fourth
finger 15 crooked and cannot be stretched out, yet without
causmg him pam or mconvenience. If there were a healer
m Ch‘in or Ch‘u who could straighten 1t for him, he would
cheerfully travel all that distance, ssmply because hs finger
1s not so good as other men’s * The fact that s finger 1s
not so good as other men’s causes him to feel annoyance,
but the fact that his moral nature 1s not so good as other
men’s has no such effect. Thus 15 called lacking a sense of

proportion
* ok *

The disciple Kung-tu asked, saying : Human nature 1s
common to us all How 1s 1t, then, that some are great

1 Literally, ‘ the nameless finger ~—the fourth, counting the thumb
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THE NOBILITY Orf HEAVEN

men and some are small men >~Mencws replied - Those
that follow therr higher nature are great men ; those that
follow their lower nature are small men —Kung-tu sad .
Scemg thae all alihe are men, how 15 1t that some follow
theie lugher nacure and some therr lower nature >—Mencius
replied - The funcuon of the eye and the ear 1s not thought,
but 15 determmed by matenal objeces; for when objects
impige on the senses, these cannot but follow wherever
they lead. Thought 1s the function of the mund: by
thinking, 1t aclueves ; by not thinking, 1t fas to aclieve
These faculties are implanted m us by Nature. If we take
our stand from the firse on the higher part of our bemng,
the lower part will not be able to rob us of it It 1s smply
tlus that constitutes the great man

* * *

Menciws said © Heaven confers titles of nobility as well
as man. Man’s atles of nobility are duke, chancellor,
great officer  Those of Heaven are benevolence, nghteous-
ness, true-heartedness and good faith, with unwearymg
delight mn the practice of those virtues The men of old
cultivated the nobility of Heaven, and the nobility of man
followed naturally i 1ts wake. The men of to-day cultivate
the nobility of Heaven only with an eye to the nobility of
man, and when that has been won they cast away the other.
But this 15 the height of delusion , for 1n the end they must
surely lose the nobiity of man as weil

. * k%
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RIPENESS IS ALL

Mencius said : Benevolence overcomes its opposite even
as water overcomes fire.  But those who practise benevo-
lence nowadays are taking a cup of water, as 1t were, to
quench 2 cart-load of burning fuel. Failing to extinguish
the blaze, they say that water cannot overcome fire ! This
only helps the cause of those who are against benevolence
altogether,! and in the end their own benevolence will also
disappear

*  *x %

Of all seeds, the five kinds of grain are the best; yet if
unnpe, they are not so good as darnel or tares. The same
is true of benevolence : here, too, ripeness is all.

* * *

A man of Jén 2 asked the disciple Wu-lu, saying : Which
1 the more important, food or correct behaviour 7—He
replied :  Correct behaviour 15 the more important.—And
which is the more 1mportant, sexual relations or correct
behaviour ?—Correct behaviour.—If observance of the rules
of correct behaviour in regard to food means starving to
death, whereas the infrmgement of them means getting food,
must those rules still be observed? If the necessity of
fetching one’s brde in person ® prevents one from getting

a wife, whereas the omission of this ceremony would make
1 Such as the Taosts (in theory at least), and at a later date the
Legalists
2 A small State 1n the present Chi-ning Chou, Shantung
* As was the custom, according to the Book of Rufes.
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A POLITICAL ADVISER

1t possible to get one, 15 the ceremony still to be regarded
s essential *—Wu-fu was unable to answer thus, so the next
day he went to Tsou and put the case to Mencus.  Mencius
sud : What 15 the difficulty mn answenng these questions ?
Any small picce of wood, if adjusted only at the top and
not at the botrom, may be brought up to the height of a
lofty gable  When we say that gold 1s heavier than feathers,
do we mean that a single golden button 1s heavier than a
cart-load of feathers ?  Here you are given a case i which
rules of behaviour are of lhttle importance as compared
with food or sexual relations, but it mught just as well
be the other way round Go and say this to your friend -
‘If you can get food from your elder brother by twisting
his arm and snatching 3t from hum, but not otherwise, wall
you twist lus arm ? If you can only get a wife by leapng
over your neighbour’s wall and carrymg off his virgin
daughter, will you carry her off in this way 2’

* * ¥

Sung Kng? was just starting for Ch'u when Mencius
met him at Shih-ch‘iu and said  Where are you gomg,
Sir 2—He replied : I hear that Ch'in and Ch'u are joming
battle, so I am going to see the King of Ch'u and advise
hum to stop If he takes my counsel amuss, I shall proceed
to mterview the King of Ch‘in and grve him simlar advice
With one of the two [ am bound to succeed Mencius said :
Without inquuring mto detals, may I beg you to let me

1 An innerant pohncian
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CONSIDERATIONS OF PROFIT

know the gist of your scheme? What sort of persuasion
will you use >—I shall pomnt out to them, replied Sung
K'‘éng, that the course they are taking 15 unprofitable —Sur,
saud Mencius, your intentions are admurable,. but your
argument won't pass muster If you adduce profit as the
ground for your advice to the Kings of Ch'm and Ch'y,
and they stop therr military operations because the idea of
profit 1s pleasing to them, then the soldiers m their armues
will be glad to stop simply because they are eager for profit.
Mmisters will serve their prince from considerations of profit,
sons will serve their fathers, and younger brothers their
elder brothers from considerations of profit. All these will
finally abandon benevolence and nighteousness, and in therr
dealings with one another be guided solely by considerations °
of profit. Those actuated by such motives have never failed
to come to ruin.

If you, Sir, base your advice on benevolence and nighteous-
ness, and if the Kings of Ch‘m and-Chu put an end to
hosuhities because they find pleasure 1n those virtues, then
the soldiers will be glad to stop because they also rejoice
m them ; and 1t will be from wirtuous motives that ministers
will serve their prince, sons their fathers, and younger
brothers their elder brothers. Thus all of them with their
dealings with one another will abandon the idea of profit
and be guided by feelings of benevolence and rnighteousness
The prince that is swayed by such motives has never yet failed
to gamn regal power. Why, then, must you talk of profit ?

*  x  k
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WAR AND AGGRESSION

The Duke of Lu wanted to place Shén Tzii® at the head
of lus army, but Menaws sad  To use one’s people m war
without teaching them first 15 simply to destroy them 2,
and a destroyer of the people would not have been allowed
to exist 1n the age of Yao and Shun  Even though you were
to conquer Ch't mn a single battle, and thus get possession
of Nan~yang, the thing would sull be wrong —This speech
made Shén Tz blush, and he said in an offended tone.
I can't follow you there at all.—Then let me make myself
clear, satld Mencius  The Emperor’s territory measures a
thousand 1 square, were 1t less than this, 1t would not
sufficc for the cntertamment of his vassals  The terntory
of a vassal prince measures a hundred /i square , were 1t less
' than ths, 1t would not suffice for the prescribed observances 3
which are recorded m his ancestral temple When the
Duke of Chou recetved Lu as his fief, the country was a
hundred It square  Small though 1t was, 1t was not msuf-
ficent When T‘a1 Kung * recerved Ch‘ as hus fief, that
country too was a hundred i square  Small though 1t was,
it was not msufficient. Lu to-day 1s five times as large as
that . if a kingly ruler were to appear, do you think he

1 A native of the Chao State with a high reputanon as a soldier
On hearing that he was to be appoimnted commander-in-chief, Mencuus

knew that the Duke was planning an attack on Ch't
2 An echo of Confucius, who said ¢ To take an untrained multitude

mnto battle 1s equivalent to throwing them away’
3 Public sacmfices, entertainments, and so forth
4 Chuef counsellor of King Weén and King Wu, whom he helped to

overthrow the tyrant Chou Hsm
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DESPOILERS OF THE PEOPLE

would enlarge huis domamn or make 1t smaller > If 1t were
merely a matter of taking from one and giving to another,
a good man would not do 1t, how much less if the enter-
prse entails the slaughter of men! The nobler type of
man serves his prince by simply gumding lum along the
right way and fixang his mind on benevolence

* * *

In these days a prince’s servants boast of bemg able to
extend his land and fill his treasury. They are called good
mmisters to-day, but the ancients would have called them
despoilers of the people To seeck to enrch a prince who
follows not the nght way and whose mind 1s not fixed on
benevolence 1s like ennching the tyrant Chieh? They
boast of knowmg how to make pacts with other States
that will enable their prince to win his battles *These are .
called good mumsters to-day, but the ancients would have
called them despoilers of the people To employ mihtary
force on behalf of a prince who follows not the right way
and whose mind 1s not fixed on benevolence 1s like aiding
and abettng the tyrant Chieh.

A pnince who adopts the moral standard of the world
to-day and makes no attempt to reform 1ts practices could
not retain the Empire, if 1t were bestowed upon him, for‘a
smgle morning

* k%

1 The last ruler of the Hsia dynasty, who was dethroned by Ch'éng

T‘ang 1n 1766 B ¢ according to the accepted chronology
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A LOVER OF GOODNESS

Po Kuet! sud My way of dealing with the flood water
was better than Yu's.>—Menaus replied . Sir, you are
mistaken  Yu's method was based on the nature of water
ttself, for he made the four seas 1ts receptacle, whereas you,
my fnend, deflected 1t nto the ternitory of your neighbours
The diversion of water from 1ts proper channel leads first
to flooding, and then to wholesale mundation, a thing which
15 abhorrent to anyone with human feehng That, my
friend, 15 where you made your mustake

*, * *

The pnince of Lu thought of making the disaple Yo
Chéng his Chancellor. Menaus said : When I heard of
it I could not sleep for joy —Kung-sun Ch'ou asked Is
Yo Chéng a strong man *—No —Has he wisdom and fore-
sight >~No ~—Is he a man of wide expenence and know-
ledge >~No —How 1s it, then, that you could not sleep
for joy >—Because he 1s a man who loves goodness —A lover
of goodness ? Is that enough >—Love of goodness 15 more
than enough for govermng the Empire 1self, much more
so a small State Iike Lu. If a man loves the good, then
all within the Four Seas wall set distance at naught and come
to offer what goodness 1s m them. But if he be no lover
of goodness, people will set him down as arrogant and self-
satisfied, of the sort that says . ‘I know that already’ Now,

1 An expert who had been appomted to dram away recent floods
2 Yu the Great, first emperor of the Haa dynasty.  For his engineer-
g feats, see page Go.
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THE TEST OPF SUFFERING

arrogant language and looks will keep worthy men at a
distance, and flatterers and toadies will come mn their stead
Havimng mtercourse only with toadies and flatterers, how can
he govern his country as he would wish ?

* * *

Mencs said : Shun sprang from the furrowed fields,
Fu Yueh 1 rose to office from a carpenter’s shop, Chiao Ko *
from the sale-fish trade, Kuan I-wu? from a publc gaol,
Sun-shu Ao * from' the seashore, and Po-li Hsi 5 from the
market-place  For God, when about to charge 2 man with
a great trust, will try hus soul with bitterness, subject his
bones and smews to toil and his body to hunger, reduce
him to nakedness and want, and bring his enterprises to
naught. Thus his mind 1s made active, his character tem-
pered, and his weaknesses are made good

Men commonly go wrong before they can go mght
Their hearts must be wrung and their hopes must be dashed
before they can begin to mse Things must be shown
looks and uttered 1n speech before they can begm to under-
stand If at home a prince have not about hum legalists

1 A famous mmister of the Yin dynasty

2 Mimster of the tyrant Chou Hsin.

3 Or Kuan Chung, Chancellor of the Ch*1 State under Duke Huan
m the seventh century B C

4 Thrice Prnme Mmster mn the Ch‘u State between 613 and
S9I B C

5 A native of the Yu State who became Prime Mimster in Ch‘in
at the age of seventy
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EASE AND PLEASURE BRING DEATH

and others who thwart hus will, 1f abroad he be not confronted
with hostile States and external trouble, hus country usually
comes to destruction  Only then does he realse that sorrow
and trouble bring life, whereas ease and pleasure bong

death,
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Mencrus said : He who gets to the bottom of his mind
comes to know his own nature ; knowing his own nature,
he also knows God. Preserving one’s mind n 1ts mtegrity
and nourshing one’s nature 1s the way to serve God To
practise self-cultivation and await whatever may betide,
indifferent whether life be long or short - that 1s the way to
establish one’s destiny.

* * *

Everything has 1ts own destiny, and 1t 1s for us to accept
our destiny m 1ts true form Thus, one who understands
what destiny means will not stand under a tottermg wall
One who meets his death pursumg the path of duty has
achieved Ius true destiny, but not so one who dies as 2 male-
factor

* * *

All things are complete within us. There 1s no greater
joy than to return upon oneself and find a clear conscience
there If we strive for chanty m our conduct, we shall
find ourselves near the goal of perfect virtue

* ok %
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THE SENSE OF SHAME

To act without clear understanding, to form habits without
mvestigation, to follow a path all one’s ife without knowing
where 1t really leads :—such is the behaviour of the mulutude

* * *

A man may not be without shame  But if he 15 ashamed
of having been without shame, then he has no cause for
shame

* k%

The sense of shame means much to 2 man One who
mdulges 1n cunning tricks and crafty schemes has no use
for shame. If he 1s not ashamed of bemg worse than his
fellows, what will he have m common with them at all?

* * *

The worthy monarchs of old loved goodness and forgot
their power And the worthy scholars of old, did they
not do the same ? They loved their chosen Way, and forgot
the power which others wiclded. So it was that, unless
kings and princes treated them with the utmost respect
and courtesy, they could not often get to sce them  And if
they could not get to see them often, snll less could they
get them to be therr mnisters

.

* * *

Menaus sud to Sung Kou-chien!: You are a great

1 Or posably, Kou—chien of the Sung State. He was o1¢ of the
sinerant polincans who at thi penod used to wravel Tom state to
state, tendering adwvace to therr rulers.
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ADVICE TO AN ADVISER

traveller, Sir, are you not? Let me speak to you on the
subject If your counsels are heeded, be content ; if they
are not heeded, stll be content —Kou-chien said : What
should I do 1n order to have this feeling of contentment ?—
Honour virtue, was the reply, and take delight in nighteous-
ness ; then this feeling will come to you. Poverty does not
make the worthy scholar lose his righteousness, success
does not make him swerve from the Way. Poor, yet not
losing his mghteousness, he remamns master of himself ;
successful, yet not swerving from the Way, he will not
disappoint the hopes of the people. The man of old who
attamed his ambition showered blessings upon the people ;
or if he failed, he made self~mprovement his task and shone
brightly before the world. If without means, he concentrated
his efforts on his own virtue ; 1if he rose to power, he made
the whole Empire virtuous as well.

x k%

Mencus said : Kindly words do not impress men so deeply
as a name for kindness. Good government does not win
the people so well as good teaching, for good government
excites their fear, while good teaching excites their affection
Good government wins the people’s wealth, good teaching
wins the people’s heart

x k%

Men of exceptional shrewdness and resource have usually

1 By an efficient system of taxation ? One suspects a saturtcal 1nrent
1n these sentences
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THREE SOURCES OF JOY

been through hard umes Friendless orphans and bastard sons,
who have to keep their minds alert for danger and look far
ahead for trouble, are often those who come to the front.

* * *

The nobler type of man has three sources of joy, and to
rule the Empire 15 not one of them. That his parents are
both ahve; that his brethren are free from trouble—this is
hus first source of joy. That he need feel no shame in the
presence of God, no embarrassment before his fellow men—
this 15 is second source of joy. That 1t 1s hus to tram and
teach the budding talent of the Empire—ths is his third
source of joy. Yes, the nobler type of man has three
sources of joy, and to nule the Empire is not one of them

* x *

An abundant population 1n a wide-spreading land 15 an
object of the princely man’s desire, but his true pleasure does
not he therein. To stand m the muddle of the Empire, and
give peace to all his subjects within the Four Seas pleases
the pnncely man’s heart, but the satisfaction of his inmost
nature does not lie theremn. This sansfaction is not increased
by the scope of his activity, however large, nor diminished
by a life of:straitened means; for these are matters of
mdinidual appomntment. The sausfaction of his mmost
nature. hes m the wvirtues of benevolence, nghteousness,
propriety and wisdom, wlnch are rooted 1n his brcast. Their
full development 15 made manitest in the seremity of his
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ENRICHING THE PEOPRLE

countenance; the nobihey of his bearing. and the general
character they impart to Jus w hote body, which knows how

to move without nesd of speech.

x x =

{f the felds are culdvated with care end pradon is hghe,
the people can be made rich. If the people are fod fn de2
accord with the season, and employed within propet limizs,
their wealth will exceed their needs. Without waser and
fire people cannot live. Knock aca man’s deor in the evening
to ask for water or fire, 2nd he will surely give them 0 YO0,
so abundant are they. A Sage will order the Empire in
such 2 way thar pulse and grain 2re & sbundant 25 WoIRT
and fire ; 2nd when this 15 so, how cn chere be a lack of
goodness among the people ? )

x x x

He who gews. up at cock-crow and coils zo do geod Is 2
follower of Shun. He who gers up ar cock-Giow and roils
after gain is 2 follower of Chin.* Would you know e dider-
ence becween Shun and Chih, it is no more than the spacs
berween goodness and gzin.

= x x
Yang Tzii's prndiple was one of pure sgoim- He declared
that e would not pluck 2 single hair from his body in order
to benefir the Empire. Mo Tzii's Prin::iplt, on the other

1 A rosd robber chief in fhe Sms of Confudys, 3ud FOUSE
N = e e.-
brorer of Hm of Lin-tsfa (se2 page SI)
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NARROW-MINDEDNESS

hand, was one of unwersal love In order to benefit the
Empire he would have rubbed lus body smooth, through
totl, from top to toe Tzt Mo * held the mean between these
extremes, wlich comes nearer to what 1s nght  But holding
the mean without regard to circumstances 1s equally narrow-
minded., What makes me dislike this narrow-mindedness 1s
that it perverts the true Way. It exalts a single principle
but abandons all the rest.

* * *

To the hungry all food 1s sweet ; to the thursty all drmk
1s sweet And so the true taste of food and drmk 15 lost
Hunger and thirst do real harm to the palate and stomach,
and not only to them, but also to men’s minds If 2 man
can prevent the harm mflicted by hunger and thirst * from
affecing his mind, then mdeed he need not be troubled
by a sense of infentority to his fellows

* * *

A man engaged on any piece of work may be compared
to one digging a well If he digs nmne fathoms deep, and
gives up before reaching 2 spring, he may be said to have
lost: all hus labour on the well

* *x T %

Yao and Shun were naturally good T‘ang and Wu

1 Nothing more 1s known about this philosopher except that he
came from Lu For Yang Chu.and Mo T1 (see page 69)
® That 15, the evils of poverty
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PURITY OF MOTIVE

asstmalated goodness.  The Five Dictators? putona semblance
of goodness ; and after they had worn 1t long enough, who
should know that 1t was not their own?

* k%

Kung-sun Ch'ou said : I Ym declared that he could not
be on friendly terms with one so contumacious, and banished
T‘a Chia® to Tung, whereat the people rejoiced  But
when T‘a1 Chia reformed his ways he brought him back,
and agam the people rejoiced When 2 worthy man 1
munsster, and hus prince proves unworthy, 1s he really justified
m bamshing him >—Mencs rephed - If he has I Ym's
punity of motive, yes Otherwise 1t would be an act of
usurpation.

x k%

Kung-sun Chou said . We read m the Book of Songs that
the princely man does not cat.the bread of 1dleness How
15 1t, then, that we see him eating, yet domg no labour m
the fields >—Menctus rephed - When the ruler of a State
1n which the princely man resides avarls humself of hs servaces,
peace, wealth, honour and glory will be hus And 1if the
young follow the princely man’s teaching, filal prety,
brotherly respect, conscientiousness and good faith will be
thewrs. What better example of ‘not eating the bread of
idleness * could there be than this?

*  x  * -

1 See page 40, note 2 ’

2 T‘ang’s grandson and successor, supposed to have reigned I753-
1721 B C
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GIVING UP THE EMPIRE

with Kao Yao as Mister of Justice, his father Ku-sou had
slan a man, what would have happened >—Mencius said -
He would simply have been arrested.—Then Shun would
not have interfered >—How could he have interfered,
Kao Yao having full authority for his action >~What would
Shun have done, then >—Shun would have made no more of
giving up the Empire than of castng away an old shoe. He
would have stolen away with his father on hus back, taken
up his abode somewhere on the sea-coast; and lived for
the rest of his days cheerful and contented, never thinking
of the world he had quitted.

* * *

Menctus said : To feed a person without loving him, is to
treat him hke a pig To love without respecting him 15 to
treat him like a domestic pet. Honour and respect come
before the presentation of gifts But if 1t 15 only sham
honour and respect, the higher type of man will not be taken
m by them.

* * *

Our body and 1ts functions are bestowed on us by God ,
but a man must be a Sage before he can fulfil those functions
anight

* * *

Kung-sun Chou said * Fair and noble 1s theWay you show
us, but it seems to point up to heaven 1tself, which 1s beyond
II6 :



INSTANCES OF PRESUMPTION

our reach. Why not linue 1 to a goal that can be reached
by dnt of daly endeavour 2—Mencius replied : A master
craftsman does not alter Ins marking-hine to suie the capacity
of a clumsy worker. The marksman Y1t did not modify
the pull of his bow for the sake of a novice n the art  The
model teacher gives the impulse, as 1t were, drawing the bow
but not letang the arrow fly  He stands i the very centre
of the Way, and those follow hum who can.

* * *

The disciple Kung-tu said : When Kéng of T'ng? attended
your school, 1t nught have seemed that specal courtesy was
called for, yet you did not answer lus questions Why was
that >—Mencius replied I never answer questions asked
by onc who presumes on lus nobility, on his character, on
his -age, on scrvices rendered, or on old acquamntance Two
such instances of presumption were present mn the case of
Kéng

x  x  *

The higher type of man treats animals with' kindness,
but not with the same sort of benevolence that he shows
to the people, which, agan, 1s different from the personal
affection that he shows to hus parents He 1s loving to his
parents and benevolent to the people; benevolent to the
people and kind to ammals

1 A famous legendary archer of the twenty-second century B C
2 A younger brother of the Duke of T‘3ng  (See pages 38, 39 )
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ESSENTIAL THINGS JIRST

The wise take all knowledge as their province, but concen-
trate on what is most important  The benevolent are catholic
m their sympathies, but consider 1t of most importance to
attach themselves to men of worth. Even the wisdom of
Yao and Shun did not cover all things, but put the essential
things first ; their benevolence did not mean love for every
human bemng so much as zealous attachment to men of worth.
Inability to keep the three years’ mournmg for parents,
combmed with strict observance of the shorter periods for
distant relatives ; immoderate guzzhing and tippling, com-
bmed with punctihous ascertainment of the rule agamnst
tearing meat with the teeth : —these are examples of ignoring

what 1s 1mportant
x  x

Mencws said  How wanting 1 benevolence was King
Hu of Liang '3 For the benevolent man treats those he
does not love like those he does love; the man without
benevolence treats those he loves like those he does not love —
Kung-sun Ch‘ou asked what he meant —For the sake of
some territory, King Huw of Liang sent his subjects to battle,
and they were beaten to pulp Then he made another
attempt, and fearing he mught not wm, drove his beloved
son to the slaughter. That 1s what I call treating those one
loves like those one does not love

* * *

1 See the Book of Rites, I 1 1u. 54
2 See pages 21-25
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NO RIGHTEOTUS WARS

Mencs said - In the Spring and Autumn period * there
were no nghteous wars, though some may have been better
than others. A punitive war 1s one 1 which a feudal sover-
eign chastises his vassals  Raval States cannot wage punitive
wars against each other

* x *

Rather than believe the Histories from end to end, 1t
would be better to have no Histories at all In the Coni-
pletion of the War, for nstance, there are only two or three
sections which I can accept. The man of benevolence has
10 enemy 1 the world When the most benevolent of
men smote the least benevolent,? how could the resultant
bloodshed have * set the pestles 3 afloat’ ?

* * *

A carpenter or wheelwrnight may hand a man the square
and compasses, but he cannot give him the skill to use them

* * *

When Shun’s diet was parched nice and herbs, he behaved
as though 1t were to continue all hishfe.  Yet when he became

1 The period from 72 to 481 B C., brefly chronicled by Confucius,
mf} m much greater detail by Tso-ch‘iz Mmg
* In King Wu’s final campaign agamnst Chou Hsin.
3\Which the soldiers used for poundmng their mce. The words
quoted occur mn the Book of Hlistory, but refer there to the bloodshed
cused by the front ranks of the enemy turmng on those behind them.
rather spoils Mencus’s argument, unless mdeed the passage was
altered after lns ime 1n consequence of this strIcture.
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THE FRONTIER GATE

emperor, wore fine clothes, played the lute, and had Yao’s

two daughters to wait upon lim, 1t was as though these
things had always been so.

* * *

Henceforth I shall understand the seriousness of killing other
people’s kinsfolk , for if I slay another man’s father or elder
brother, my own father or elder brother will be shin by
lim?* Thus, though the latter deed 1s not mune, I am only

one step removed from 1t

* * *

In olden times, the frontier gate was built to ward off
violence, nowadays itstandsn order to carry violenceabroad.

* * *

A bad year will not prove fatal to one who has laid up
a full store of provisions; a wicked generation will not
confound one who has laid up a full store of virtue m hus heart.

* * *

Love of fame may mduce a man to renounce a kingdom
of a thousand chariots, but if he 1s not the sort of man
to give things up, 1t will appear m his behaviour over a
bowl of nice or a plate of soup

* k. *

The people are the most important element m a State, next

1 According to the law of the vendetta mn ancient China,
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. TWO SAGES

come the spirits of land and gram, and the prince 1s of least
account. Therefore the way to become sovereign 1s to win
the peasantry ; the way to become a feudal lord 15 to win
the sovereign ; and the way to become a mumuster of State
15 to wmn the feudal lord. If a feudal lord endangers the
spirits of Jand and gram, he is removed and another put n
his placc. When the sacnfictal vicams have been perfect,
the bowls of mullet clean, and the sacrifices offered at the
nght season, yet drought or floods follow, then the spirits
of land and gramn are changed and others put m therr
place

* * *

A sage is the teacher of a hundred generations Po I and
Hu of Liu-hsta were such; and the mere report of Po I's
character will make vicious men pure and weak men resolute,
while the mere report of Hur's character will make mean men
open-handed and narrow men broad-mmded They burst
upon the world long ages ago, yet no one hearmmg of their
example after all that lapse of tume but 1s uplifted m spurit.
Could this be so had they not been Sages? And how much
greater must have been the effect on those who came imnto
personal contact with them ''?

' *  kx k

Mo Ch% said I suffer much wrong from slanderous

! Thus glowing eulogy contrasts rather strangely wath the cnoasms
we saw passed on these same two men on page SI
I21



SLANDEROUS TONGUES

tongues —Mencwss sud : Do not be distressed  Public
men are a spectal mark for the many-tongued multitude
It 15 said 1 the Book of Songs : My heart 1s anxtous and sad,
For I am hated by all the meaner sort.” This mught have
been said by Confucius. And agamn: ‘ Though he could
not disarm therr wrath, His own fame suffered no lapse’
This might apply to King Weén.
* Kk ok

Mencius said ©+ Men of worth used to shed light on others
out of their own enlightenment Now they would shed
Light on others out of their own murky ignorance.

* * *

Mencius said to his disciple Kao : A footpath across the
hulls, if mncreasingly used, becomes a road, but if 1t falls mto

disuse, 1t 15 soon choked up with weeds Your mind, Sir,
has been choked up m this way.

* * *

Menaws said © The desire of the mouth 1s for taste, of
the eye for colour, of the ear for sound, of the nose for smell,
of the four limbs for ease and repose :—these are things
ordamed by our nature, but the princely man does not
think of them thus when the Will of God intervenes. Love
between father and son, duty between sovereign and subject,
ceremony between host and guest, wisdom among the worthy,
theWay of Heaven for the Sage :—these are things ordamed
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GRADATIONS OF CHARACTER
by God; but the pancely man does not think of them

thus when they become second nature.
*  x *x

Hao-shing Pu-ha1 asked saymg : What sort of man s Yo
Chéng Tzii ?—Mencius rephied : He 15 a good man and
true —What do you mean by those epithets >—One who 15
lovable may be called 2 good man.  One whose goodness
15 inborn may be called a true man. One whose goodness
15 abundant may be called a fine man  One whose abundant
goodness shunes through hyn may be called a great man.
One whose greatness has a transforming power may be
called 2 Sage A Sage who 15 beyond our power of compre-
hension may be called 2 divine man * Yo Chéng Tzii has
the qualiies of the first two, but falls short of the other four.

* * *

Mencius said . Those who flee the doctrines of Mo wall
take refuge with Yang ; ® and, fleemng the doctrines of Yang,
they will take refuge in the system of the scholar¢ Let
such be received mnto the fold without moreado At present,
those who dispute with the followers of Yang and Mo are
like people chasing a stray pig : no scomer have they got
1t mto the sty than they must proceed to tie 1t up by
the leg

* * *
1 See page 105
*1It 15 noteworthy that Amstotle’s gradanons of moral character
also begin with the man of heroic or divine virtue
3 See pages 69, 112 3 1¢, Confuciamsm.
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THEFT OF A SHOE ‘
There are three things which a feudal prince should prize :

the land, the people, and orderly government  On one who
prizes pearls and jade calamuty 1s bound to fall.

* * * ’

P‘én-ch'éng Kua?! having taken office in Ch't, Mencius
said : He 15 2 doomed man. When P‘én-chéng Kua was
put to death, the disciples asked, saymng: How did our
Master know that he was gomng to die 2—Mencius replied :
As a man, he was not without some abihity, but the philosophy
of the princely man was beyond lus ken. His cleverness
was enough to bring about lus death, but no more.

' * k%

When Mencius came to T‘éng, he was lodged m the Upper
Palace. A half-finished shoe had been left there on a window-
sil, but when the housekeeper came to look for 1t, 1t was
notto be found Somebody asked Mencius about it, saying :
It looks as 1f 1t had been hidden away by one of your followers.
~Why, do you think that they come here to steal shoes *—
Hardly that But when you, Master, open a class, you never
turn away those who want to come nor run after those who
want to go  So long as they come with a wish to learn,
you accept them without further ado 2

* * *

Mencius sud  There are certain things which every man

1 A man who for a short time had studied under Mencius
2 It seems to be mmphed that Mencs, by opening his doors to all
and sundry without further wnquiry, may have allowed men of loose
principles to ship
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THE SPIRIT OF BENEVOLENCE

feels he cannot bear : extend that fechng wnto the posive
sphere, and you have the spint of benevolence There
are certam things which every man will refuse to do - extend
that fechng of repugnance nto the posiave field, and you
have the spinc of nghtecousness  If 2 man can develop the
statc of mind which makes him wish not to hurt others,
his benevolence will be more than enough for practical
purposes If 2 man can develop the state of mind which
makes hum shnink from breaking 1nto another man’s house,
his righteousness will be more than enough for practical
purposes If a man can develop the feehing which makes
hum resent famulianity of address, he will do nothing unnight-
¢ous wherever he gocs  When a scholar says what he should
nort, or docs not say what he should, m order to gamn some
unworthy end, he 15 1n each case doing the same sort of thing
as breaking into another man’s house

* * *

Words concerned with the near, yet pomnting far away,
are good words Principles concentrating on the essential,
yet wide of application, are good principles The words
of the princely man do not come from below the girdle,?

1 Literally, “to what he will bear’. The meaming may be dlus-
trated by the inadent of the ox on page 27, when the King feels he
cannot bear to look upon the fnghtened ammmal This negative
feeling may be developed to one of active love and sympathy for
one’s fellow-men, which 1s true berevolence. Cf. also pages 49, 50

2 1e, are all from near the heart. Some thmnk the reference 1s to a
passage 1 the Book of Rutes .  The Son of Heaven must not be looked
atabove hus collar or below hus girdle * 5 but this makes no sense atall.
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NATURAL GOODNESS

but the deeper principles are there. What the princely man
sets hus heart on 15 self-development, but the Empure thereby
obtains peace! A sad falng m man is that he neglecs
his own field to weed his neighbour’s ; that his demands on
others are heavy, while the burden he lays on himself is
hight

* * *

Yao and Shun were naturally good ; T‘ang and Wu re-
verted to natural goodness.? The highest degree of virtue 1s
mndicated n the man whose every act and gesture is dictated
by night feeling Wailing for the dead should be the expres-
sion of real grief, not done for the benefit of the hiving.
The path of virtue should be pursued without turning back,
and with no eye to emolument. The words one utters
should be true, but with no eye to correctness of conduct
The nobler type of man simply acts according to the rule
of night, and then awaits whatever may be ordained

* * *

Those who act as mentors to the great should look down
on them rather than gape at ther magnificence. Their
lofty halls, their huge projecting roof-beams, should not be
for me, could I bave my wish, neither should the array
of eatables served up to them, nor the hundreds of maids

1 The first two sentences 1 this chapter are elaborated in the two
that follow.

2 CL. page 113
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MIND DEVELOPMENT

that attend therr pleasure, nor yet therr wines and therr
junketing, their horses galloping m the chase, their retinue
of a thousand chariots : nothing of what they hold dear
should be for me All that I myself hold dear are the wise
ordmances of antiquty. Why should I stand 1n awe of those
lighly placed ones ?

* * *

For mund~development there 1s nothing better than restrict-
mng one’s desires A man of few desires may fail to preserve
certam qualities of the mind, but they will be few , a man
of many desires may succeed m preserving certain qualites,
but these again will be few

* * *

From Yao and Shun to T‘ang was over 500 years: Yu
and Kao Yao had seen and known those two sages, while
Tang knew them from what he had heard. From T‘ang
to King Weén was over 500 years. I Yin and Lai Chu! had
seen and known the former, while King Wén knew him from
what he had heard From Kmg Wén to Confucius was over
500 years : T‘ar-kung Wang 2 and San I-shéng had seen and
known the former, while Confuaus knew him from what
he had heard. From Confucius to the present day is some-

1 One of T‘ang’s mumisters

2 The popular title of Lii Shang, who at the age of eighty became
the chuef counsellor of King Wén, and 15 the hero of many legends
San I-shéng was another mumster of the same monarch
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THE CONFUCIAN TRADITION

thing over a hundred years © no further from us than that
is the ime of our great Sage, and his place of abode is very
near to us ideed. s there no one, then, to carry on the
tradition ? 1

1 The text of Mencws is full of obscuritics, and this concluding
sentence, which 1s chiefly made up of particles, 1s as obscure as any
It scems to be 1mplied that Mencius fcels umscIf called upon to hand
on the torch.
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