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INTRODUCTION.

THE present volume contains a translation of the
Sirézahs and Yasts, and of the NyAyis. This part of
the Avesta treats chiefly of the mythical and legendary
lore of Zoroastrianism.

For a satisfactory translation of these texts, the etymo-
logical and comparative method is generally considered as
the best or as the only possible one, on account of the
entire absence of any traditional interpretation. I have
tried, however, to reduce the sphere of etymological guess-
work to its narrowest limits, with the help of different
Pahlavi, Persian, and Sanskrit translations, which are as
yet unpublished, and have been neglected by former trans-
lators. I found such translations for the Sir6zahs, for
Yasts I, VI, VII, XI, XXIII, XXIV, and for the Nyiyis?!
(besides the already published translations of Yasts XXI
and XXII).

Of the remaining Yasts, which are mostly of an epical
character, there is no direct translation available; but a
close comparison of the legends in Firdausi's ShAh NAmah
seems to throw some light, even as regards philological
points, on not a few obscure and important passages.
This has enabled me, I believe, to restore a few myths to
their original form, and to frame a more correct idea of
others?,

In this volume, as in the preceding one, I have to thank
Mr.West for his kind assistance in making my translation

pretation of several passages.
JAMES DARMESTETER.

13 December, 1882.

! These translations have been edited in our Etudes Iraniennes, 11, 253 seq.
(Paris, Vieweg, 1883).
? Gee ibidem, II, 206 seq.
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YASTS ANB SIROZAHS.

Tue word yast, in Zend y&5ti, means properly ¢ the act of wor-
shipping,’ the performance of the yasna; and it is often used
in Parsi tradition as synonymous with yasna. But it has also
been particularly applied to a certain number of writings in which
the several Izeds are praised and magnified. These writings are
generally of a higher poetical and epical character than the rest of
the Avesta, and are most valuable records of the old mythology
and historical legends of Iran.

The Parsis believe that formerly every Amshaspand and every
Ized had his particular Yast, but we now possess only twenty
Yasts and fragments of another!. The writings known as Yast
fragments, the Afrin Zartust, and Vistdsp Yast (printed as Yasts
XXI, XXII, XXIII, XXIV in Westergaard’s edition), are not proper
Yasts, and have no liturgical character ; they are not devoted to the
praise of any Ized.

The order in which the Yasts have been arranged by the Parsis
follows exactly the order of the Sirbzah, which is the proper in-
troduction to the Yasts.

SiROZAH.

Sirdzah means “thirty days:’ it is the name of a prayer com-
posed of thirty invocations addressed to the several Izeds who
preside over the thirty days of the month.

There are two Sirdzahs, but the only difference between them is
that the formulas in the former are shorter?, and there is also,
occasionally, some difference in the epithets, which are fuller in
the latter.

1 The Bahman Yast (see Yt. I, §§ 24 and following).

? In the greater Sir6zah the names of the gods invoked are
introduced with the word yazamaidé, ¢we sacrifice to;’ in the
lesser Sir8zah there is no introductory word, the word khshnao-
thra, ‘propitiation,” being understood, as can be seen from the
introductory formulas to the several Yasts.



2 YASTS AND SiROZAHS.

In India the Sirbzah is recited in honour of the dead, on the
thirtieth day after the death, on the thirtieth day of the sixth
month, on the thirtieth day of the twelfth month, and then every
year on the thirtieth day from the anniversary day (Anquetil, Zend-
Avesta, II, 315).

The correspondence between the formulas of the Sirdzah and
the Yasts is as follows :

1. Ormazd. Ormazd Yast (I, 1-23).
2. Bahman., Bahman Yast (I, 24-33).
3. Ardibehest. Ardibehest Yast (III).
4. Shahrévar.
5. Sapendirmad.
6. Khord4d. Khordéd Yast (IV).
7. Murdad.
8. Dai pa Adar.
9. Adar.
10. Abin, Abén Yast (V).
11. Khorshéd. Khorshéd Yast (VI).
12. Méh. Mé4h Yast (VII).
13. Tir. Tir Yast (VIII).
14. Gbs. G6s Yast (IX).
15. Dai pa Mihir.
16. Mihir. Mihir Yast (X).
17. Srosh. Sr6sh Yast (XI).
18. Rashn. Rashn Yast (XII).
19. Farvardin. Farvardin Yast (XIII).
20. Bahrim. Bahrim Yast (XIV).
21. Rém, Rém Yast (XV).
22. Bid,
23. Dai pa Din.
24. Din, Din Yast (XVI).
25. Ard. Ashi Yast (XVII).
26. Astad. Astad Yast (XVILI).
2%. Asmin.
28. ZemyAd. ZemyAd Vast (XIX).
29. Mahraspand.
30. Anérin,

The Yasts that have been lost are, therefore, those of Khsha-
thra-vairya, Spenta-ﬁrmaiti, Ameret4/, Atar, Vita, Asman, Mathra-
Spenta, and Anaghra raokeu. The second Yast, or Yast of the
seven Amshaspands, appears to have been no independent Yast:
it was common to all the seven Yasts devoted to the several
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Amshaspands, and, accordingly, it is recited on the first seven days
of the month. One might suppose that it was originally a part of the
Ormazd Yast, as the Amesha-Spentas are invoked in company with
Ahura Mazda (Sirbzah 1, 8, 15, 23). There may, indeed, have been
several Yasts for one and the same formula of the Sir6zah, as in
all of these formulas more than one Ized are invoked: this would
apply not only to the Yast of the seven Amshaspands, but also to
the Vanans Yast (Yast XX), which, in that case, ought to follow
the Tir Yast (see Sirdzah 13).

Not every Yast, however, is devoted to the Ized whose name
it bears : thus the Ardibehest Yast is mostly devoted to Airyaman;
the Rim-Yast and the Zemy&d-Yast are devoted to Vayu and to the
Huvarend : but Airyaman, Vayu, and the Hoarend are invoked in
the same Sirdzah formulas as Ardibehest, R4m, and Zemy4id, and
a Yast is named from the opening name in the correspondent Sir6zah
formula.

The systematic order so apparent in the Sir6zah pervades the
rest of the liturgy to a great extent: the enumeration of Izeds
in Yasna XVII, 12-42 (XVI, 3-6) follows exactly the order of
the Sir8zah, except that it gives only the first name of each
formula; and the question may be raised whether this passage in
the VYasna is taken from the Sir6zah, or whether the Sir6zah
is developed from the Yasna.

The very idea of the Sir6zah, that is to say the attribution
of each of the thirty days of the month to certain gods, seems
to have been borrowed from the Semites: the tablets found in
the library of Assurbanipal contain an Assyrian Sir6zah, that is,
a complete list of the Assyrian gods that preside over the thirty
days of the month*.

SirROZAH 1.

1. Ormazd.

To Ahura Mazda, bright and glorious?, and to
the Amesha-Spe7itas 3.

! J. Halévy, Revue des Ftudes Juives, 1881, October, p. 188.
2 See Yt. I, 1—-23. * See Yt. II.

B 2
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4. Shahrévar.

To Khshathra-vairya; to the metals'; to Mercy
and Charity.
5. Sapendirmad.

To the good Spenta-Armaiti? and to the good
RAta 3, with eyes of love, made by Mazda and holy.

6. Khordad.

To Haurvat4s*, the master; to the prosperity
of the seasons and to the years, the masters of
holiness.

7. Murdéad.

To Amereta/?® the master; to fatness and flocks;
to the plenty of corn; and to the powerful Gaoke-
rena %, made by Mazda.

(At the gah™ Hévan): to Mithra®, the lord of
wide pastures and to Rdma Avastra®.

(At the gih Rapithwin): to Asha-Vahista and
to Atar ™, the son of Ahura Mazda ',

eye, mind1 hukasmth’ (Vend. XIX, 36 [123]), the reverse of the
evil eye (Yasna LXVII, 62 [LXVHI, 22]; cf. Etudes Iraniennes,
11, 182).

! Vend. Introd. IV, 33; Ormazd et Ahriman, §§ 202-206.

2 Ibid. 8 Vend. Introd. IV, 30.

¢ See Yt. IV, & See Vend. Introd. IV, 34.

¢ The white H6m, or plant of immortality ; see Vend. Introd.
IV, 28.

7 See Gihs. 8 See Yt. X.

® See Yt. XV. Cf.Yasna I, 3 (7—9), where Mithra and Rima
are invoked in company with the genius of the Haivani period
of the day.

19 The Genius of Fire.

1 Cf. Yasna I, 4 (ro-12), where Asha-Vahista and Atar are
invoked in company with the genius of the Rapithwin period
of the day:
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(At the ghh Uziren): to Apim NapAs?, the tall
lord, and to the water made by Mazda®

(At the gdh AiwisrQithrem): to the Fravashis?
of the faithful, and to the females that bring forth
flocks of males*; to the prosperity of the seasons;
to the wellshapen and tall-formed Strength, to
Verethraghna 8, made by Ahura, and to the cfushing
Ascendant®.

(At the gah Ushahin): to the holy, devout, fiend-
smiting Sraosha’, who makes the world grow; to
Rashnu Razista®, and to ArstAZ?, who makes the
world grow, who makes the world increase 1.

8. Pai pa Adar™.

To the Maker Ahura Mazda, bright and glorious,
and to the Amesha-Spezntas.

! Literally ‘the Son of the Waters;’ he was ariginally the Fire
of lightning, as born in the clouds (like the Vedic Apim napit);
he still appears in that character, Yt. VIII, 34; he is for that
reason ‘the lord of the females’ because the waters were con-
sidered as females. (cf Yasna XXXVIII, 1 [2]). Bat, as napis
means also ‘navel’ (the same words having ot:ten the two meanings
of “navel’ and ‘offspring ;* cf. nibhi in the Vedas and the Zend
nifyé, offspring,” from nifa ‘navel”), Apim Napis/ was inter-
preted as ‘the spring of the waters, the navé! of the waters,’ which
was supposed to be at the source of the Arvand (the Tigris;
Neriosengh ad Yasna I, 5 [15]); cf. Y.V, 72.

® Cf Yasna I, g[13-15]. * See Yt. XIIL

* Perhaps better: ‘1o the Aocks of Fravashis of the faithful, men
and womevn_.‘

® The Genins of Victory; see Yt. XIV,

¢ Cf. Yasnal, 6 [r6—19].

7 See Yt. XI and Vend. Introd. IV, 31; Farg. XVIII, 14 seq.

* The Genius of Truth; see Yt. XTI

® Truth; seeYt. XVIIL, * Cf. Yasna I, 1 [20-23].

" The day before Adar (Dai is the Persian (s, ¢ yesterday,’
which is the same word as the Sanskrit hyas, Latin heri). The
eighth, fifteenth, and twenty-third days of the month are under the
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9. Adar.

To Atar, the son of Ahura Mazda ; to the Glory
and to the Weal, made by Mazda; to the Glory of
the Aryas?, made by Mazda; to the awful Glory
of the Kavis 2, made by Mazda.

To Atar, the son of Ahura Mazda; to king
Husravah 2; to the lake of Husravah4; to Mount
Asnavanﬁ, made by Mazda; to Lake Kaééasta*®,
made by Mazda; to the Glory of the Kavis, made
by Mazda .

rule of Ahura and the Amesha-Spentas, like the first day ; they
have therefore no name of their own and are named from the day
that follows. The month was divided into four weeks, the first
two numbering seven days, the last two numbering eight.

! Or better ‘the Glories of the Aryas’ (Eramdesasrizim): the
Glory or Hvarend (Vend. Introd. IV, 11, p. Ixiii, note 1) is
threefold, according as it illuminates the priest, the warrior, or the
husbandman. Yast XIX is devoted to the praise of the Hwparend.

* Or “the awful kingly glory:’ Kavi means a king, but it is
particularly used of the kings belonging to the second and most
celebrated of the two mythical dynasties of Iran. The Kavis
succeeded the Paradhita or Péshdidians, and Darius Codo-
manes was supposed to be the last of them. For an enumeration
of the principal Kavis, see Yt. XIII, 132 seq. The Hwaren6 alluded
to in this clause is the Hwvarend of the priest; ‘it is the fire
known as Adaraprﬁ [Adar Frobd]; or better Adar Farnbag:
see Etudes Iraniennes, II, 84; its object is the science of the
priests; by its help priests become learned and clever’ (Sanskrit
transl. to the Atash Ny4yish).

? See Yt.V, 41, note.

4 See Yt. XIX, 56.

* A mountain in Adarbaigin (Bundahis XII, 26), where king
Husravah settled the fire Gushasp.

& See Yt. 'V, 49.

? The glory of the warriors, the fire known as Adar Gu shasp
or Gushnasp; with its help king Husravah destroyed the idol-
temples near Lake K&kast, and he settled it on Mount Asnavan/
{Bund. XVII, 7).
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To Atar, the son of Ahura Mazda; to Mount
Raévans!, made by Mazda; to the Glory of the
Kavis, made by Mazda 2.

To Atar, the beneficent, the warrior; the God
who is a full source of Glory, the God who is a full
source of healing.

To Atar, the son of Ahura Mazda, with all Atars?;
to the God Nairy6-Sangha*, who dwells in the
navel of kings?.

10. Aban.

To the good Waters, made by Mazda; to the
holy water-spring Ardvi Anéhita®; to all waters
made by Mazda ; to all plants made by Mazda.

11. Khorshéd.
To the undying, shining, swift-horsed Sun™.

12. Mah.

To the Moon that keeps in it the seed of the
Bull®; to the only-created Bull?; to the Bull of
many species '°.

! A mountain in Khordsdn on which the Burzin fire is settled
(Bund. XII, 18).

? «The fire known as Adaraburagimihira [Adar Burzin Mihir];
its object is the science of husbandry.” King Gustdsp established
it on Mount Raévan/ (Bund. XVII, 8).

* All sorts of fires. See another classification, Yasna XVII,
11 [63-67] and Bundabis XVII, 1.

* See Vend. XXII, 7.

® The fire Nairy6-sangha, as the messenger of Ahura, burns
hereditarily in the bosom of his earthly representative, the king.

¢ See Yt. V. 7 See Yt. VL.

# See Yt. VII and Vend. XXI, 1, text and note.

® Aévb-dita glus; see Vend. 1. 1. and Bundahis IV.

* Pouru-saredha gius: the couple born of the seed of the
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13. Tir.

To Tistrya!, the bright and glorious star; to the
powerful Satavaésa? made by Mazda, who pushes
waters forward; to the stars, made by Mazda, that
have in them the seed of the waters, the seed of the
earth, the seed of the plants?; to the star Vanan##4,
made by Mazda; to those stars that are seven in
number, the Haptdiringas4, made by Mazda, glorious
and healing.

14. Gés.

To the body of the Cow, to the soul of the Cow,

to the powerful Drvéspa %, made by Mazda and holy.

15. Dai pa Mihir.

To the Maker Ahura Mazda, bright and glorious,
and to the Amesha-Spentas.

16. Mihir.
To Mithra®, the lord of wide pastures, who has
a thousand ears and ten thousand eyes, a God
invoked by his own name; to Rama //vastra’,
17. Sroésh.
To the holy, strong Sraosha®, who is the incar-
nate Word, a mighty-speared and lordly God.
18. Rashn.
To Rashnu Razista?; to Arstd/'°, who makes the

only-created Bull, and from which arose two hundred and eighty
species (Bund. XI, 3).

1 See Yt. VIIIL. 2 See Yt. VIII, g.

¥ See Yt. XII, 29-31. * See Yt. VIII, 12.
5 See Yt. IX. ¢ See Yt. X.

7 See Yt. XV. 8 See Yt. XI.

® See Yt. XII. 10 See Yt. XVIII.
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world grow, who makes the world increase; to the
true-spoken speech, that makes the world grow.

19. Farvardin.

To the awful, overpowering Fravashis of the
holy ones®.
20. Bahram.

To the well-shapen, tall-formed Strength; to
Verethraghna? made by Ahura; to the crush-
ing Ascendant.

21. Ram.

To R4ama AHwvistra®; to Vayu? who works
highly ¢ and is more powerful to destroy than all
other creatures: to that part of thee, O Vayu, that
belongs to Spenta-Mainyu®; to the sovereign Sky,
to the Boundless Time®, to the sovereign Time of
the long Period .

22. Bad

To the bounteous Wind, that blows below, above,
before, and behind; to the manly Courage.

23. Dai pa Din.

To the Maker, Ahura Mazda, bright and glorious;
to the Amesha-Spentas.

24. Din.

To the most right Kista’, made by Mazda and

holy; to the good Law? of the worshippers of
Mazda.

1 See Yt. XIII. L ? See Yt. XIV.
3 See Yt. XV. * Powerfully.
8 See Yt. XV, 1.

¢ See Vend. Introd. IV, 39 and Ixxxii, 1.
7 See Yt. XVI.
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25. Ard.

To Ashi Vanguhi?!; to the good Kisti?; to
the good Erethe?; to the good Rasistis; to the
Weal and Glory, made by Mazda; to Parendi?, of
the light chariot; to the Glory of the Aryas made
by Mazda; to the kingly Glory made by Mazda;
to that Glory that cannot be forcibly seized ¢, made
by Mazda; to the Glory of Zarathustra, made by
Mazda.

26. Astad.

To Arstd#", who makes the world grow; to
Mount Ushi-darena 8, made by Mazda, the seat of
holy happiness.

27. Asman.

To the high, powerful Heavens; to the bright,
all-happy, blissful abode of the holy ones.

28. ZemyAd?®.

To the bounteous Earth; to these places, to these
fields; to Mount Ushi-darena 8, made by Mazda, the
seat of holy happiness; to all the mountains made
by Mazda, that are seats of holy happiness, of full
happiness; to the kingly Glory made by Mazda;

! See Yt. XVII.

? Religious knowledge, wisdom (fargénak ; nirvinagninam).

* Thought (4ittam). ¢ Thoughtfulness (£ittasthiti).

* The keeper of treasures; cf. Vend. Introd. IV, 30.

¢ Ahpvaretem hvarend: ‘the Awarend of the priests: that it
cannot be forcibly seized means that one must take possession of
it through virtue and righteous exertion’ (Neriosengh and Pahl.
Comm. to Yasna I and 1V, 14 [42]).

7 See Yt. XVIIL. 8 See Yt. I, 31, text and note.

® See Yt. XIX.
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to that Glory that cannot be forcibly seized !, made
by Mazda.

29. Mahraspand.

To the holy, righteousness-performing Mithra
Spenta®; to the Law opposed to the Daévas, the
Law of Zarathustra; to the long-traditional teach-
ing 3; to the good Law of the worshippers of Mazda ;
to the Devotion to the Mithra Spenta; to the
understanding that keeps* the Law of the worship-
pers of Mazda; to the knowledge of the Mithra
Spenta; to the heavenly Wisdom made by Mazda;
to the Wisdom acquired through the ear® and
made by Mazda.

30. Anérin.

To the eternal®and sovereign luminous space?;
to the bright Garé-nména 8; to the sovereign place
of eternal Weal?®; to the Kinvaz-bridge !’, made by
Mazda; to the tall lord Apim Napis'! and to the
water made by Mazda; to Haoma '2, of holy birth ;
to the pious and good Blessing ; to the awful cursing
thought of the wise 2; to all the holy Gods of the

! See p. 11, note 6. 2 The Holy Word.

8 Daregha upayana: the Genius of Teaching (sixdm adrisya-
ripinim; Yasna I, 12 [40]).

4 In memory. ® See above, § 2.

¢ Or boundless (anaghra; the Parsi anérén).

7 Or Infinite Light; see Vend. Introd. p. Ixxxii and Bund. I, 2.

8 The abode of Ahura Mazda; see Vend. XIX, 32.

? See Vend. XIX, 36, note 1.

10 See Vend. XIX, 29, note 3.

1 See Sirdzah II, 7, note.
2 See Vend. Introd. 1V, 28.

8 ¢<The blessing (4friti) is twofold: one by thought, one by
words; the blessing by words is the more powerful; the curse

-
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heavenly world and of the material one; to the
awful, overpowering Fravashis of the faithful, to
the Fravashis of the first men of the law, to the
Fravashis of the next-of-kin!; to every God invoked
by his own name %

SiROZAH 1I.

1. Ormazd.

We sacrifice unto the bright and glorious Ahura
Mazda; we sacrifice unto the Amesha-Spentas, the
all-ruling, the all-beneficent.

2. Bahman.

We sacrifice unto Vohu-Mand, the Amesha-
Spenta; we sacrifice unto Peace, whose breath is
friendly, and who is more powerful to destroy than
all other creatures. We sacrifice unto the heavenly
Wisdom, made by Mazda; we sacrifice unto the
Wisdom acquired through the ear, made by Mazda.

3. Ardibehest.

We sacrifice unto Asha-Vahista, the fairest, the
Amesha-Spenta ; we sacrifice unto the much-desired
Airyaman; we sacrifice unto the instrument made
by Mazda; we sacrifice unto the good Saoka, with
eyes of love, made by Mazda and holy.

(upamana) in thought is the more powerful’ (Neriosengh ad
Yasnal, 15[44]). Upamana is the same as the Vedic manyu.

1 See Yt. XIII, o.

2 In contradistinction to general invocations.
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4. Shahrévar.
We sacrifice unto Khshathra-Vairya, the Ame-
sha-Spenta ; we sacrifice unto the metals; we sacri-
fice unto Mercy and Charity.

5. Sapendirmad.

We sacrifice unto the good Spexta Armaiti;
we sacrifice unto the good Réata, with eyes of love,
made by Mazda and holy.

6. Khordad.

We sacrifice unto Haurvati# the Amesha-
Spenta; we sacrifice unto the prosperity of the
seasons. We sacrifice unto the years, the holy and
masters of holiness.

7. Murd4ad.

We sacrifice unto A meretiz the Amesha-Spenta;
we sacrifice unto fatness and flocks; we sacrifice unto
the plenty of corn; we sacrifice unto the powerful
Gaokerena, made by Mazda.

(At the gah H4van): We sacrifice unto Mithra,
the lord of wide pastures; we sacrifice unto Rdma
Hvistra.

(At the gh Rapithwin): We sacrifice unto Asha-
Vahista and unto Atar, the son of Ahura Mazda.

(At the gih Uziren): We sacrifice unto Apim
Napi# the swift-horsed, the tall and shining lord,
the lord of the females; we sacrifice unto the water
made by Mazda and holy.

(At the gah Aiwisrfithrem): We sacrifice unto the
ood, powerful, beneficent Fravashis of the holy
ies; we sacrifice unto the females that bring forth
ocks of males; we sacrifice unto the thrift of the
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We sacrifice unto that God, who is a full source of
glory. We sacrifice unto that God, who is a full
source of healing.

We sacrifice unto Atar, the son of Ahura Mazda;
we sacrifice unto all Fires; we sacrifice unto the
God, Nairys-Sangha, who dwells in the navel of
kings.
10. Aban.

We sacrifice unto the good Waters, made by
Mazda and holy; we sacrifice unto the holy water-

spring Ardvi Anshita ; we sacrifice unto all waters,
made by Mazda and holy; we sacrifice unto all

plants, made by Mazda and holy.

11. Khorshéd.
We sacrifice unto the bright, undying, shining,

¢

12, M4h,
We sacrifice unto the Moon that keeps in it the
seed of the Bull. We sacrifice unto the Soul and

Fravashi of the only-created Bull; we sacrifice unto
the Soul and Fravashi of the Bull of many species.

strya, the bright and glorious

star ; we sacrifice unto the powerful Satavaésa, made

by Mazda, who pushes waters forward; we sacrifice
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14. Gbs.
We sacrifice unto the soul of the bounteous Cow ;

we sacrifice unto the powerful Drvaspa, made by
Mazda and holy.

15. Dai pa Mihir.
We sacrifice unto the Maker Ahura Mazda, the

bright and glorious; we sacrifice unto the Amesha-
Spentas, the all-ruling, the all-beneficent.

16. Mihir.

We sacrifice unto Mithra, the lord of wide pas-
tures, who has a thousand ears and ten thousand
eyes, a God invoked by his own name; we sacrifice
unto Rdma Hvéstra.

17. Srosh.

We sacrifice unto the holy, tall-formed, fiend-

smiting, world-increasing Sraosha, holy and master
of holiness. '

18. Rashn.
We sacrifice unto Rashnu Razista; we sacrifice
unto ArstdZ, who makes the world grow, who makes

the world increase ; we sacrifice unto the true-spoken
speech that makes the world grow.

19. Farvardin,

We sacrifice unto the good, strong, beneficent
Fravashis of the holy ones.

20. Bahrim.

We sacrifice unto the well-shapen, tall-formed
Strength ; we sacrifice untoVerethraghna, made by
Ahura ; we sacrifice unto the crushing Ascendant.
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21. RAm.

We sacrifice unto RAma AHovistra; we sacrifice
unto the holy Vayu; we sacrifice unto Vayu, who
works highly and is more powerful to destroy than
all other creatures. Unto that part of thee do we
sacrifice, O Vayu, that belongs to Speznta-Mainyu.
We sacrifice unto the sovereign Sky; we sacrifice
unto the Boundless Time: we sacrifice unto the
sovereign Time of the long Period.

22. BAd.

We sacrifice unto the beneficent, bounteous Wind ;
we sacrifice unto the wind that blows below; we
sacrifice unto the wind that blows above; we sacri-
fice unto the wind that blows before; we sacrifice
unto the wind that blows behind. We sacrifice unto
the manly Courage.

23. Dai pa Din.
We sacrifice unto the Maker Ahura Mazda, the
bright and glorious; we sacrifice unto the Amesha-

Spentas.
24. Din.

Mazda and holy ; we sacrifice unto the good Law of
the worshippers of Mazda.

25. Ard.

We sacrifice unto Ashi Vanguhi, the bright,
high, strong, tall-formed, and merciful ; we sacrifice
unto the Glory made by Mazda; we sacrifice unto
the Weal made by Mazda. We sacrifice unto
Parendi, of the light chariot; we sacrifice unto the
Glory of the Aryas, made by Mazda; we sacrifice
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unto the awful kingly Glory, made by Mazda; we
sacrifice unto that awful Glory, that cannot be
forcibly seized, made by Mazda; we sacrifice unto
the Glory of Zarathustra, made by Mazda.

26. Astad.

We sacrifice unto Arstid#, who makes the world
grow ; we sacrifice unto Mount Ushi-darena, made by

‘Mazda, a God of holy happiness.

27. Asman.

We sacrifice unto the shining Heavens; we sacri-
fice unto the bright, all-happy, blissful abode of the
holy ones.

28. ZemyA4d.

We sacrifice unto the Earth, a beneficent God ;
we sacrifice unto these places, unto these fields; we
sacrifice unto Mount Ushi-darena, made by Mazda, a
God of holy happiness; we sacrifice unto all the
mountains, that are seats of holy happiness, of full
happiness, made by Mazda, the holy and masters of
holiness ; we sacrifice unto the awful kingly Glory,
made by Mazda ; we sacrifice unto the awful Glory
that cannot be forcibly seized, made by Mazda.

29. Mahraspand.

We sacrifice unto the Mithra Spenta, of high
glory; we sacrifice unto the Law opposed to the
Daévas : we sacrifice unto the Law of Zarathustra ; we
sacrifice unto the long-traditional teaching ; we sacri-
fice unto the good Law of the worshippers of Mazda ;
we sacrifice unto the Devotion to the Mathra Spenta ;
we sacrifice unto the understanding that keeps the
Law of the worshippers of Mazda; we sacrifice unto
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the knowledge of the Mithra Spenta; we sacrifice
unto the heavenly Wisdom, made by Mazda; we
sacrifice unto the Wisdom acquired through the
ear and made by Mazda.

30. Anérin.

We sacrifice unto the eternal and sovereign lumi-
nous space; we sacrifice unto the bright Gar6-
nméina; we sacrifice unto the sovereign place of
eternal Weal; we sacrifice unto the Kinva#-bridge,
made by Mazda ; we sacrifice unto Apim Napi/, the
swift-horsed, the high and shining lord, who has
many wives; and we sacrifice unto the water, made
by Mazda and holy; we sacrifice unto the golden
and tall Haoma; we sacrifice unto the enlivening
Haoma, who makes the world grow; we sacrifice
unto Haoma, who keeps death far away; we sacri-
fice unto the pious and good Blessing ; we sacrifice
unto the awful, powerful, cursing thought of the wise,
a God: we sacrifice unto all the holy Gods of the
heavenly world ; we sacrifice unto all the holy Gods
of the material world.

1 praise, I invoke, I meditate upon, and we sacri-
fice unto the good, strong, beneficent Fravashis of
the holy ones!,

1 Cf. Yasna XXVI, 1.
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I. ORMAZD YAST.

The Ormazd Yast, properly so called, ends with § 23. The rest
of the Yast, from § 24 to the end, is wanting in several manu-
scripts, and is supposed by the Parsis to be a fragment of the
Bahman Yast.

The Ormazd Yast is exclusively devoted to an enumeration of
the names of Ahura and to a laudation of their virtues and efficacy:
the recitation of these names is the best defence against all dangers.

§§ 1-6. The names of Ahura Mazda are the most powerful
part of the Holy Word.

§§ 7-8. The twenty names of Ahura Mazda are enumerated.

§§ 9—11. Efficacy of these names.

§§ 12—15. Another list of names.

§§ 16-19. Efficacy of Ahura’s names.

§§ 20-23. Sundry formulas of invocation.

As may be seen from this summary, the subject has been treated
twice over, first in §§ 1—-11, and then in §§ 12-19; yet it does not
appear that this Yast was formed out of two independent treatises,
and it is more likely that the vague and indefinite enumeration in
§§ 12-15, which interrupts so clumsily the train of ideas, is due
either to an interpolation or simply to the literary deficiency of the
writer himself.

The Ormazd Yast is recited every day at the Hivan GAh, after
the morning prayer (Anquetil, Zend-Avesta, II, 143): it is well
also to recite it when going to sleep and when changing one’s
residence (§ 17).

Speculations on the mystical powers of God’s names have always
been common among Orientals. The number of these names
went on increasing : Dastdr Néshirvin wrote on the 101 names of
God; Dastfir Marzb4n on his 125 names. With the Musulmans,
Allah had 1001 names. On the names of God among the Jews,
see Zeitschrift der Deutschen Morgenlindischen Gesellschaft,
XXXV, pp. 162, 532.

We have three native translations of this Yast; one in Pahlavi
(East India Office, XII, 39, and St. Petersburg, XCIX, 39 ; edited
by Carl Salemann), one in Persian (East India Office, XXII, 43),
and one in Sanskrit (Paris, fonds Burnouf, V, 66); the last two
edited in our Etudes Iraniennes, II, 255).
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The second part of the Yast, the so-called Bahman Yast frag-
ment, is in a state of the utmost corruption. It is difficult to trace
any connection in the ideas, yet §§ 28, 29, 30 seem to point rather
clearly to the final struggle between Ormazd and Ahriman and to
the annihilation of the Daévas, and, thereby, some connection is
established between this fragment and the Pahlavi Bahman Yast?,
which deals with the same subject. If that correspondence be real,
§ 26 might refer to the beginning of the Pahlavi Bahman Yast, in
which Zarathustra is shown by Ahura the times to come and the
end of the world.

Of this fragment we have only a bad Pahlavi translation in the
St. Petersburg manuscript mentioned above.

o® May Ahura Mazda be rejoiced! May Angra Mainyu be
destroyed ! by those who do truly what is the foremost wish (of
God?®).

I praise well-thought, well-spoken, and well-done thoughts, words,
and deeds. 1 embrace all good thoughts, good words, and good
deeds ; I reject all evil thoughts, evil words, and evil deeds.

T give sacrifice and prayer unto you, O Amesha-Spentas! even
with the fulness of my thoughts, of my words, of my deeds, and
of my heart: I give unto you even my own life %,

I recite the ¢ Praise of Holiness ®:’

‘Ashem Vohtéi: Holiness is the best of all good. Well is it for
it, well is it for that holiness which is perfection of holiness !’

T confess myself a worshipper of Mazda, a follower of Zara-
thustra, one who hates the Daévas and obeys the laws of Ahura®;

! Translated by West (Pahlavi Texts, I).

2 The formulas of this section serve as an introduction to all
Yasts.

* The last clause of this sentence is imitated from Yasna XLVI
[XT.V], 19: ‘he who does truly in holiness what was the foremost
wish of Zarathustra’ (that is, what he ordered most earnestly ;
Pahl. Comm.).

4 <If I must give up my life for the sake of my soul, I give it
up’ (Pahl. Comm.). The two sentences, ‘I praise ..., ‘I give
unto you . .., are taken from Yasna XI, 1%, 18 [XII].

5 The Ashem Voh#, one of the holiest and most frequently
recited prayers.

® The Fravardné or profession of faith of the Zoroastrian
(Vasna I, 23 [65-68]).
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For sacrifice?, prayer, propitiation, and glorification unto [Ha-
vani]? the holy and master of holiness ;

For sacrifice, prayer, prapitiation, and glorification unto [Sivan-
ghi and Visya]®, the holy and masters-of holiness;

For sacrifice, prayer, propitiation, and glorification unto the
Masters of the days, of the periods of the day, of the months, of
the seasons, and of the years %;

Unto AnHURA Mazpa, bright and glorious, be
propitiation, with sacrifice, prayer, propitiation, and
glorification.

Yath4 ahfi vairyd : The will of the Lord is the law of holiness :
the riches of Vohfi-Mané shall be given to him who works in this
world for Mazda, and wields according to the will of Ahura the
power he gave him to relieve the poor.

1. Zarathustra asked Ahura Mazda: ‘O Ahura
Mazda, most beneficent Spirit, Maker of the material
world, thou Holy One!

“What of the Holy Word is the strongest ? What
is the most victorious? 'What is the most glotious ?
What is the most effective ?

“What is the most fiend-smiting ? What is the
best—hea]mg? What destroyeth best the malice of
Daévas and Men? What maketh the materla]

! He shows himself a Zoroastrian by -offering sacrifice .

2 The actual Gih dnrmg which the Yast is being rec1ted must
be mentioned here. Havani is the first Gih (see G4hs).

® The Genii who co-operate with HAivani, his hamkirs; for
each Gah the names of its proper hamk4rs should be mentioned
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3. Ahura Mazda answered: ‘Our Name, O Spi-
tama Zarathustra! who are the Amesha-Spentas,
that is the strongest part of the Holy Word; that
is the most victorious; that is the most glorious;
that is the most effective;

4. ‘That is the most fiend-smiting; that is the best-
healing ; that destroyeth best the malice of Daévas
and Men; that maketh the material world best come
to the fulfilment of its wishes; that freeth the material
world best from the anxieties of the heart.

5. Then Zarathustra said: ‘ Reveal unto me that
name of thine, O Ahura Mazda! that is the greatest,
the best, the fairest, the most effective, the most
fiend-smiting, the best-healing, that destroyeth best
the malice of Daévas and Men;

6. ‘ That I may afflict all Daévas and Men; that
I may afflict all Yatus and Pairikas®; that neither
Daévas nor Men may be able to afflict me ; neither
YAtus nor Pairikas.’

7. Ahura Mazda replied unto him: ‘ My name is
the One of whom questions are asked? O
holy Zarathustra!

‘My second name is the Herd-giver®.

‘My third name is the Strong One*

(Phl tr.); vitarkdzim asti mlshakatard (Sansk. tr.); ¥ Ls
uply! Sjea = s.u.:f_cs: (Pers. tr.).

1 See Vendidid, Introd. IV, 20-23.

* As the revealer of the law, which is generally expounded by
a process of questions from Zarathustra and answers from Ahura.
The revelation itself is called spentd frasna, ‘ the holy questions’
(Vendidad XXII, 19).

3 ¢That is, I give herds of men and cattle”’ (Phl. tr.).

4 «Strong, that is, I have strength for the works of the law’
(Phl. tr.); the Sanskrit translation has, ¢ powerful, that is, I have
power to create.
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‘My fourth name is Perfect Holiness™.

‘My fifth name is All good things created by
Mazda, the offspring of the holy principle.

‘My sixth name is Understanding?;

‘My seventh name is the One with under-
standing.

‘ My eighth name is Knowledge;

‘My ninth name is the One with Knowledge.

8. ‘My tenth name is Weal;

‘My eleventh name is He who produces weal.

‘My twelfth name is AHURA (the Lord)3,

‘ My thirteenth name is the most Beneficent.

is no harm+

‘ My fifteenth name is the unconquerable One.

‘My sixteenth name is He who makes the true
account?,

‘ My seventeenth name is the All-seeing One.

‘My eighteenth name is the healing One.

‘My nineteenth name is the Creator.

‘My twentieth name is Mazpa (the All-knowing
One).

9. ‘Worship me, O Zarathustra, by day and by

1 Asha-Vahirsta, which is the name of the second Amesha-
Spenta too. The commentary has: * That is, my own being is all
holiness.’

? Literally: ¢My sixth name is that I am Understanding.’
The same construction is used with regard to the eighth, the tenth,
and the nineteenth names.

king, unless he possesses twelve virtues’ (Phl. tr.).
* “Some say: I keep harm from man’ (Phl tr.).
5 <That is, [ make the account of good works and sins’ (Phl.
tr.); prakazam gamandkaras kila pumyapipayos sankhyim aham

karomi (Sansk. tr.). Cf. Yasna XXXII, 6, b.
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night, with offerings of libations well accepted?.
I will come unto thee for help and joy, I, Ahura
Mazda ; the good, holy Sraosha will come unto thee
for help and joy; the waters, the plants, and the
Fravashis of the holy ones will come unto thee for
help and joy.

10. ‘If thou wantest, O Zarathustra, to destroy the
malice of Daévas and Men, of the Yatus and Pai-
rikas, of the oppressors, of the blind and of the
deaf?, of the two-legged ruffians 3, of the two-legged
Ashemaoghas*, of the four-legged wolves;

11. ‘And of the hordes with the wide front, with
the many spears %, with the straight spears, with the
spears uplifted, bearing the spear of havock; then,
recite thou these my names every day and every
night.

' YasO-bereta: priptena dinena; ,y; 285 w23l

? The Kavis and the Karapans, the blind and the deaf, are
those ‘who cannot see nor hear anything of God.” Those terms
were current in the theological language of the Sassanian times to
designate the unbelievers. An edict, promulgated by king Yazd-
gard III (fifth century A.c.) to make Zoroastrism the state religion
in Armenia, had the following words: ¢ You must know that any
man who does not follow the religion of Mazda is deaf, blind,
and deceived by Ahriman’s devs’ (Elisaeus, The War of Vartan).

8 Or murderers (mairya); according to the Parsis highway-
men (y; 31).

* The heretics. Casuists distinguish three kinds of Ashemaogha:
the deceiver (friftdr), the self-willed (kh6t ddshak), and the
deceived (friftak). The first and worst is one who knowingly
leads people astray, making forbidden what is lawful, and lawful
what is forbidden ; the second is one who follows his own will and
reason, instead of applying to a Dastfir (a spiritual guide) for
direction ; the third is one who has been led astray by another.

® Drafsa means also banner: the Persian U, derived from
drafsa, has preserved the two meanings. The Sanskrit translation
has sastra, the Persian has CL.
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12. ‘I am the Keeper'; I am the Creator and
the Maintainer?; I am the Discerner?; I am
the most beneficent Spirit.

‘My name is the bestower of health; my name
is the best bestower of health.

‘My name is the Athravan*; my name is the
most Athravan-like of all Athravans.

‘My name is Ahura (the Lord).

‘My name is Mazdau (the all-knowing).

‘My name is the Holy; my name is the most
Holy.

‘My name is the Glorious; my name is the
most Glorious.

‘My name is the Full-seeing; my name is
the Fullest-seeing.

‘My name is the Far-seeing; my name is the
Farthest-seeing.

13. ‘My name is the Protector; my name is the
Well-wisher; my name is the Creator; my name
is the Keeper; my name is the Maintainer.

‘My name is the Discerner; my name is the
Best Discerner.

‘My name is the Prosperity-producer?®; my
name is the Wotd of Prosperity®.

‘My name is the King who rules at his will;

! ¢T keep the creation”’ (Phl. tr.).

2 «T created the world and T maintain it’ (ibid.).

T can know what is useful and what is hurtful” (ibid.).

* “The priest.

& ‘T impart increase to the righteous’ (Phl tr.).

Doubtful. Fsfis6-mathrd is used in several passages as the
name of a part of the Avesta, Yasna LVIII [LVII], which appears
10 be called so from the presence in it of the words fsfisa,
fsiman/, ‘thriving, causing to thrive,” which aptly express its
contents.
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my name is the King who rules most at his
will,

‘My name is the liberal King?'; my name is the
most liberal King.

14. ‘Mynameis He who does not deceive; my
name is He who is not deceived.

‘My name is the good Keeper; my name is He
who destroys malice; my name is He who con-
quers at once; my name is He who conquers
everything; my name is He who has shaped
everything?

‘My name is All weal; my name is Full weal;
my name is the Master of weal.

15. ‘My name is He who can benefit at his
wish; my name is He who can best benefit at
his wish. i

‘My name is the Beneficent One; my name is
the Energetic One; my name is the most Bene-
ficent.

‘My name is Holiness; my name is the Great
One; my name is the good Sovereign; my name
is the Best of Sovereigns.

‘My name is the Wise One; my name is the
Wisest of the Wise; my name is He who does
good for a long time.

16. ‘ These are my names.

“And he who in this material world, O Spitama
Zarathustra! shall recite and pronounce those names
of mine? either by day or by night;

! Ndma, translated 4p4t, and interpreted Khutdi rdt. The
Sanskrit translator has misread 4zit for 4pit, and translated
svatantra, independent.

? The commentator observes orthodoxly, ¢ everything good.’

3 That is to say, who will recite this Yast.
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17. ‘ He who shall pronounce them, when he rises
up or when he lays him down; when he lays him
down or when he rises up; when he binds on the
sacred girdle! or when he unbinds the sacred girdle ;
when he goes out of his dwelling-place, or when he
goes out of his town, or when he goes out of his
country and comes into another country;

18. ‘That man, neither in that day nor in that
night, shall be wounded by the weapons of the foe
who rushes Aéshma-like? and is Drug-minded ; not
the knife, not the cross-bow, not the arrow, not the
sword, not the club, not the sling-stone * shall reach
and wound him.

19. ‘But those names shall come in to keep him
from behind and to keep him in front*, from the
Drug unseen, from the female Varenya fiend *, from
the evil-doer ¢ bent on mischief?, and from that fiend
who is all death, Angra Mainyu. It will be as if
there were a thousand men watching over one
man 8,

20. ‘“ Who is he who will smite the fiend in order
to maintain thy ordinances? Teach me clearly thy

' The aiwyldonghanem or k&sti (see Vendiddd XVIII,
p- 1971, note 4).

2 QOr ‘ with anger.’

* Akav§, kaliavé, ishavd, kareta, vazra, translated kartari,
kakra, sara, sastrik4, vagra.

* Min akhar u Ifitn (Phl tr); prishzkafta]s purataska
(Sansk. tr.).
5 Interpreted as the demon of lust and envy. Cf. Vendidid,
Introd. 1V, 23.

s K_ayadhé, translated k4stir (Phl), ‘the impairer;’ kadar-
thaka (Sansk.), ‘he who holds for nothing, who makes slight of.’

7 Doubtful. The Phl tr. has ‘ who impairs living creatures,’ etc.

¢ Cf. Yt. X111, 71.
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Achem Vohl’l‘ Holiness is the best of all

22. ‘We worship the Ahuna Vairya ®. We worship
Asha-Vahista, most fair, undying, and beneficent 1°.
We worship Strength and Prosperity and Might and

Victory and Glory a dVig;nurlh We worship Ahur.

‘Yénghé hé.,:m”: All those beings!? of whom
Ahura Mazda knows the goodness!* for a sacrifice

! From Yasna XLIV, 16; cf Vendidid VIII, 20

2 See Sirbzah I, 9, p. 4, note 2

* Irin Vég; see Vendidad, p. 3

* Saoka; see Sir6zah I, 3 i

¥ See Vendidad, p. g, note 2

¢ Ardvi Sfira Anshita, the great goddess of the waters; see
Y. V.

? See above, p. 23. ¢ See above, p. 22.

¢ The prayer yathd ahfi vairyd, known as Ahuna vairya
(Honover), from the first words in it: ahfi vairyd. See above,

¥ Or “the fairest Amesha-Spenta;’ cf. Vend. Introd. IV, 4

mpersonated as gods, to obtain from them the benefits of

) ey are the lmpercnnatmns

1 A formula found at the end of most chapters of the Yasna and

imitated from Yasna LI [L], 22.
? The Amesha-Spentas (Pahl

::.-3

1 mm. ad Yasna XXVII, fin.).
* The benefits of which they d p se, and which they impart as
rewards to the righteous,
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[performed] in holiness, all those beings, males ! and
females ?, do we worship.

23. ‘Yathd aht vairy6: The will of the Lord is
the law of holiness. ...

‘I bless the sacrifice and the prayer unto Ahura
Mazda, bright and glorious, and his strength and
vigour 3/

(Bahman Yast4)

24. ‘O Zarathustra! keep thou for ever that man
who is friendly [to me] from the foe unfriendly [to
me]! Do not give up that friend unto the stroke
(of the foe), unto vexations to be borne; wish no
harm unto that man who would offer me a sacrifice,
be it ever so great or ever so small, if it has reached
unto us, the Amesha-Spentas.

25. ‘Here is Vohu-Mand, my creature, O Zara-
thustra! here is Asha-Vahista, my creature, O Zara-
thustra! here is Khsathra-Vairya, my creature, O
Zarathustra! here is Spenta-Armaiti, my creature,
O Zarathustra! here are Haurvatd/ and Ameretas,
who are the reward of the holy ones? when freed
from their bodies, my creatures, O Zarathustra!

26. ‘ Thou knowest this, and how it is, O holy
Zarathustra! from my understanding and from my
knowledge ; namely, how the world first began?,
and how it will end ™.

1 The first three.

2 The last three, whose names are feminine.

? Which he will impart in return to his worshippers.

4 See above, p. 21.

5 As the Genii who preside over plants and waters, they are
very likely entrusted with the care of feeding the righteous in
Paradise. Cf. Yt. XXII, 18,

¢ From Yasna XXVIII, 12. 7 Cf. Yasna XXX, 4.
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¢ A thousand remedies, ten thousand remedies !

¢ A thousand remedies, ten thousand remedies !

‘A thousand remedies, ten thousand remedies!

27. ‘[We worship] the well-shapen, tall-formed
Strength ; Verethraghna, made by Ahura ; the crush-
ing Ascendant? and Spenta-Armaiti.

28. “And with the help of Spenta-Armaiti, break
ye ? asunder their* malice, turn their minds astray,
bind their hands, make their knees quake against one
another, bind their tongues*.

‘When, O Mazda! shall the faithful smite the
wicked #? When shall the faithful smite the Drug?
When shall the faithful smite the wicked ?’

29. Then Zarathustra said: ‘I threw you back
into the earth 7, and by the eyes of Spenta-Armaiti 8
the ruffian was made powerless®.

30. ‘ We worship the powerful Gaokerena®, made
by Mazda ; the powerful Gaokerena, made by Mazda.

31. ‘We worship the memory of Ahura Mazda, to
keep the Holy Word.

¢ We worship the understanding of Ahura Mazda,
to study the Holy Word.

‘ We worship the tongue of Ahura Mazda, to speak
forth the Holy Word.

' Yasna LXVIII, 15 (LXVII, 50). ? See Sirdzah I, zo.

* Refers probably to the Izeds mentioned in the preceding
paragraph.

* Of the foes alluded to § 24. 5 Derezvan; see Yt. XI, 2.

¢ Cf. Yasna XLVIII [XLVII], 2.

7 I follow the reading zamerena, which is followed by the
Pahlavi translation too. In the Yasna IX, 15 (46) Zarathustra is
said to have obliged the Daévas to hide themselves in the earth.

8 Cf. Yt. XIX, 94. ® Cf. Vend. IX| 12-13.

10 See Sirdzah I, 4.
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‘We worship the mountain that gives under-
standing, that preserves understanding’; [we worship
it] by day and by night, with offerings of libations
well-accepted 2

32.“We worship that creation [of Ahura’s], Speznta-
Armaiti; and the holy creations of that creature and
of Asha [Vahista], that are foremost in holiness 3.

‘Here I take as lord and master* the greatest of
all, Ahura Mazda ; to smite the fiend Angra Mainyu;
to smite Aésma of the wounding spear®; to smite
the M4zainya fiends®; to smite all the Daévas and
the Varenya fiends®; to increase Ahura Mazda,

! That mount is called in later literature Mount Osd4star (the
Pahlavi translation of ushi-darena, the keeper of understanding).
According to the Bundahis (XII, 15), it stands in Seistan. High
mountains, being nearer heaven, are apt to become in the spirit of
mythology the seat of heavenly beings or treasures. It was on the
top of a mountain that Ahura revealed the law (see Vd. XXII, 19
[53]); the first man and king, Gayomarth, ruled on a mountain
and was called Gar-shéh, the king of the mountain. When the
Kayanian family failed, the Iranians went to Mount Alborz and
found there Kai Kob4d waiting for his fate.

2 The order of the text differs in one series of manuscripts, in
which it begins with § 31; then comes § 29 with the following
additional words:

‘A thousand remedies, ten thousand remedies!| (three times;
cf. above, § 26.)
We worship the Fravashi of the man whose name is Asm&-
khvanvan/; then I will worship the Fravashis of the other
holy ones who were strong of faith’ (Yt. XXII, 3%).
Asmd-Avanvan/ was one of the first followers of Zarathustra, and with
his name begins the enumeration of the Fravashis (Yt. XIII, 96).

Then follows § 30, and then again § 31 with the Ashem Vohfi;
and then the additional passage, ‘ We worship...., is repeated
twice.

3 Vispérad XIX, 2.

4 As ahuand ratu, that is, as temporal chief and spiritual guide,

8 See Vend. Introd. IV, 22, ¢ Ibid. 23.
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bright and glorious; to increase the Amesha-Spextas;
to increase the star Tistrya’, the bright and glorious ;
to increase the faithful men; to increase all the holy
creatures of the Beneficent Spirit.

‘Ashem Voht: Holiness is the best of all
good . .

33. ‘[Give] unto that man® brightness and glory,
give him health of bedy, give him sturdiness of body,
give him victorious strength of body, give him full
welfare of wealth, give him a virtuous* offspring,
give him long, long life, give him the bright, all-
happy, blissful abode of the holy Ones .

: May it come according to my blessing ¢!

‘A thousand remedles ten thousand remedies?!
(three times.)

‘Come to me for help, O Mazda!

‘We worship the well-shapen, tall-formed Strength,
and Verethraghna, made by Mazda, and the crushing
Ascendant ®,

‘We worship Rama Hvistra, and Vayu who works
highly and is more powerful to destroy than all
other creatures. That part of thee do we worship,
O Vayu, that belongs to Spenta Mainyu. We wor-
ship the sovereign Sky, the boundless Time, and
the sovereign Time of the long Period®.

‘Ashem Voht: Holiness is the best of all
good .../

! See Yast VIIT, * As above, p. 22.

3 Who shall offer thee a sacrifice. This pmcrr aph is taken
from Yasna LXVIII, 11 (LXVII, 32), where it is addressed to the
Waters : * Ve, good waters, give unto that man who will offer you
a sacrifice ., ..’

4 Snsila {Qansk tr, ad YVasna I.X I 11\

% This clau_,p serves as a conclusion to au Yasts.

¢ From Yasna LXVIII, zo (LXVII, 52).

7 Cf. above, § 26. 8 Cf. Sirézah I, 2o0. ¢ Ibid. 21,
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1I. HAPTAN YAST.

The Yast of the seven Amshaspands is recited on the first seven
days of the week, that is to say, on the days consecrated to the
Amesha-Spentas. In fact it is nothing more than an extract from
the Sirbzahs, being composed of the first seven formulas in their
two forms: §§ x—5=Sir51ah I, 1-7; §§ 6-10=Sirdzah II, 1-7.
Then come four sections which -are the original part of the Yast

(§§ 11-15).

o. May Ahura Mazda be rejoiced!! . ...

Ashem Vohfi: Holiness is the best of all good®. ...

I confess myself a worshipper of Mazda, a follower of Zara-
thustra, one who hates the Daévas and obeys the laws of Ahura ;

For sacrifice, prayer, propitiation, and glorification unto [Hévani],
the holy arid master of holiness® . ...

1

12. To Ahura Mazda, bright and glorious, and
to the Amesha-Spentas;

To Vohu-Mané; to Peace, whose breath is
friendly, and who is more powerful to destroy than
all other creatures; to the heavenly Wisdom, made
by Mazda, and to the Wisdom acquired through the
ear, made by Mazda ;

23, To Asha-Vahista, the fairest; to the much-
desired Airyaman; to the instrument made by
Mazda ; and to the good Saoka, with eyes of love,
made by Mazda and holy;

! The rest as above, Yt. I, o. % Sirdzah I, 1-2.
8 Sirbzah I, 3-4.
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To Khshathra-Vairya; to the metals; to Mercy
and Charity.

3. To the good Spenta-Armaiti, and to the
good Réita, with eyes of love, made by Mazda and
holy ;

To Haurvat4/ the master; to the prosperity
of the seasons and to the years, the masters of
holiness ;

And to Amereti? the master; to fatness and
flocks; to the plenty of corn; and to the powerful
Gaokerena, made by Mazda.

42 (At the Gah H4van): To Mithra, the lord of
wide pastures and to RAma AvAstra.

(At the Gah Rapithwin): To Asha-Vahista and
to Atar, the son of Ahura Mazda.

(At the Gah Uziren): To Apim Napi/, the tall
lord, and to water, made by Mazda.

53 (At the G4h Aiwisrtithrem): To the Fravashis
of the faithful and to the females that bring forth
flocks of males; to the prosperity of the seasons; to
the well-shapen and tall-formed Strength; to Vere-
thraghna, made by Ahura, and to the crushing
Ascendant.

(At the G4h Usahin): To the holy, devout, fiend-
smiting Sraosha, who makes the world grow; to
Rashnu-Razista and to Arsti#, who makes the world
grow, who makes the world increase ?;

Be propitiation, with sacrifice, prayer, propitiation,
and glorification !

Yath4d aht vairyd: The will of the Lord is the
law of holiness . . . .

! Sirdzah I, 5—. ? Sirdzah 1, 4.
3 Sirdzah T, 4.
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II.
61 We sacrifice unto Ahura Mazda, bright and
glorious ; sacrifice unto the Amesha-Spezntas, the

all- nhng the all-beneficent.

We sacrifice unto Vohu-Manéd, the Amesha-
Sp nta; we sacrifice unto Peace, whose breath is

rie dly, and who is more powerful to destroy than
all other creatures; we sacrifice unto the heavenly
Wisdom, made by Mazda; we sacrifice unto the
wisdom acquired through the ear, made by Mazda.

72 We sacrifice unto Asha-Vahista, the fairest,
the Amesha-Spexta; we sacrifice unto the much-
desired Airyaman; we sacrifice unto the instrument
made by Mazda ; we sacrifice unto the good Saoka,
with eyes of love, made by Mazda and holy.

We sacrifice unto Khshathra-Vairya; we sacri-
fice unto the metals; we sacrifice unto Mercy and
Charity.

82 We sacrifice unto the good Spenta-Armaiti;
we sacrifice unto the good Réta, with eyes of love,
made by Mazda and holy.

We sacrifice unto Haurvati?, the Amesha-
Spenta; we sacrifice unto the prosperity of the
seasons; we sacrifice unto the years, the holy and
masters of holiness.

We sacrifice unto Amereté?, the Amesha-Spenta;
we sacrifice unto fatness and flocks ; we sacrifice unto
the plenty of corn; we sacrifice unto the powerful
Gaokerena, made by Mazda.

9% (At the Gah HAivan): We sacrifice unto

! Sirdzah II, 1-2. ? Sirfzah II, 3~4.
3 Sirbzah 11, 5-%. 4 Sirbzah 11, 1.
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Mithra, the lord of wide pastures; we sacrifice unto
Rima HvAstra.

(At the Gah Rapithwin): We sacrifice unto Asha-
Vahista and Atar, the son of Ahura Mazda.

(At the Gah Uziren): We sacrifice unto Apim
Nap4is, the swift-horsed, the tall and shining lord,
the lord of the females; we sacrifice unto the holy
waters, made by Mazda.

ol. (At the Gah Aiwisrtithrem): We sacrifice
unto the goad, powerful, beneficent Fravashis of the
faithful ; we sacrifice unto the females who bring
forth flocks of males ; we sacrifice unto the prosperity
of the seasons; we sacrifice unto the well-shapen,
tallformed Strength; we sacrifice unto Verethraghna,
made by Mazda; we sacrifice unto the crushing
Ascendant.

(At the G4h Usahin): We sacrifice unto the holy,
Ifnrmed fiend-smiting Sraosha, who makes the
orld grow, the holy and master of holiness; we
crifice unta Rashnu-Razista: we sacrifice unto

stAZ, who makes the world grow, who makes the

I11.
11. Let the YAtus be crushed, O Zarathustra 2!
both Daévas and men?,
Who is he in whose house, O Spitama Zara-
thustra! every Drug is destroyed, every Drug
erishes, when he pmnmmces these words *

L2% toi b 1o
13. Itis he who takes the seven Amesha-Spentas,

ess:z

! Sirbzah II, 7. ? Or: Let Zarathustra crush the Yitus.

¢ The Yatus are either demons or men: the man-Yitu is the
sorcerer, the wizard, Cf. Vt, VIII, 44.

* Doubtful. ® T am unable to make anything of this section.
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the all-ruling, the all-beneficent, as a shield® against
his enemies.

We worship the Law of the worshippers of Mazda;
weworship the waters coming in the shape of a horse?,
made by Mazda.

14-15. He has renounced trespasses and faults,
O Zarathustra! he has renounced all trespasses and
faults3, O Zarathustra! when he throws down ¢ the
destroyer of Vohu-Mand and his words?, with a
hundred times hundredfold, with a many times
manifold preaching and smiting, and he takes away
the Law of Mazda, that was carried away as a pri-
soner®, from the hands of the [ungodly], who are
destroyed by his strength.

Ashem Voha: Holiness is the best of all
good . ...

16. Yath4 ahd vairy6: The will of the Lord is
the law of holiness.. . ..

I bless the sacrifice and the prayer, the strength
and vigour

Of Ahura Mazda, bright and glorious, and of the
Amesha-Spentas ;

Of Vohu-Mand; of Peace, whose breath is
friendly”. ...

1 Doubtful. ? See Yt. VIIL, 5, 42; cf. § 20,

2 f&tare-vitaremaibyﬁ ....vimrao#; cf. Atardish ....vi sarem
mruyé (Yasna XII, 4 [XIII, 16]): 4tareman seems to be a sin
by commission, vitareman a sin by omission.

* Doubtful (fraspivares: fraspi is generally translated rami-
tntan).

® Doubtful.

¢ Cf. Yt. XIIT, 1060; XIX, 86; fravasndm is the reverse of
uzvazhas (1. 1).

7 The rest as ahave, § 1.
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Of Asha-Vahista, the fairest; of the much-desired
Airyaman!®....

Of Khshathra-Vairya, of the metals?. ...

Of the good Spenta-Armaiti and of the good
Réata?. ... :

Of Haurvatis the master?. ...

Of Amereti/, the master?. . ..

(At the Gah H4van): Of Mithra3. ...

(At the Gah Rapithwin): Of Asha-Vahista3. ...

(At the G&h Wziren): Of the high lord Apim
Napdr®. .....

(At the Gah Aiwisrithrem) : Of the Fravashis of
the faithful +. . ..

(At the Gah Usahin).: Of the holy, deveut, fiend-
smiting Sraosha, who. makes the world grow; of
Rashnu-Razista and of ArstdZ, who makes the world
grow, who makes. the world increase.

Ashem Vohfi: Holiness is the best of all good ... .

Give unto that man® brightness and glory, give him, health of
body, give him sturdiness of body, give him victoripus strength of
body, give him full welfare of wealth, give him a virtuous offspring,

give him long, long life, give him, the bright, all-happy, blissful
abode. of the holy Ones.

1 The rest as above, § 2. * The rest, as above, § 3.
% The rest as above, § 4. * The rest as above, § 5.
® Who shall offer a sacrifice to the Amshaspands.
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I1I. ARDIBEHIST?!® YAST.

This Yast is for a great part devoted to the praise of the Air-
yaman prayer, which is described as driving away all the diseases
and plagues that have been brought upon the world by Angra
Mainyu; and when the writer passes from the glorification of
Airyaman to that of Asha-Vahista, which is put into the mouth
of Angra Mainyu himself (§§ 13 seq.), he makes him speak of Asha-
Vabhista just in the same way, and ascribe him just the same powers,
as he himself has done with regard to Airyaman. This is owing
to the fact of Airyaman being invoked in company with Asha-
Vabhista in the second formula of the Sir6zahZ

The powers ascribed to Asha-Vahista have their origin in the
twofold nature of that Amesha-Spenta, who being, in his abstract
character, the impersonation of the highest element in Mazdeism,
Divine Order and Holiness®, and in his cencrete character, the
genius who presides over the mightiest of physical elements, Fire*,
is one of the most powerful and dreaded opponents of Angra
Mainyu®. On the other hand, Airyaman is the genius to whom
Ahura Mazda applied to heal the nine, and ninety, and nine hundred
and nine thousand diseases created by Angra Mainyu ®.

This Yast is recited every day at the Gihs Havan, Rapithwin,
and Aiwisrfithrem (Anguetil).

o. May Ahura Mazda be rejoiced!.. ..

Ashem Vohi: Holiness is the best of all good .. . .

1 confess myself a worshipper of Mazda, a follower of Zara-
thustra, one who hates the Daévas and obeys the laws of Ahura ;

For sacrifice, prayer, propitiation, and glorification unto [ Hivani],
the holy and master of holiness . . ..

* Ard-f-behist is the Parsi form for Asha vahista, ard being
derived from arta, the Persian form corresponding to. the Zend
asha.

? See Sirdzah I, 3, and helow the introductory formula.

? See Vend. Introd. IV, 3o0. ¢ Ibid. 33.

 See Yt. XVII, 18. ¢ Fargard XXII and Introd.

7 As above, Yt. I, o.
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Unto Asha-Vahista, the fairest; unto the much-
desired Airyaman, made by Mazda, and unto the
good Saoka, with eyes of love, made by Mazda and
holy?;

Be propitiation, with sacrifice, prayer, propitiation, and glori-
fication.

Yath4 ahfi vairy6: The will of the Lord is the law of holi-
ness?,...

I.

1. Ahura Mazda spake unto Spitama Zarathustra,
saying : ‘ That thou mayest increase Asha-Vahista,
O Spitama Zarathustra! with hymns of praise, with
performance of the office, with invocations, holy
words, sacrifice, blessings, and adoration—once to
abide in the shining luminous space, in the beautiful
abodes 3—for the sacrifice and invocation of us, the
Amesha-Spentas?’ . . . .

2. Zarathustra said: ‘Say unto me the right
words, such as they are, O Ahura Mazda! that I
may increase Asha-Vahista, with hymns of praise,

1 Sirbzah I, 3.
? Several manuscripts add here the full invocation of the greater
Sirdzah :
‘We sacrifice unto Asha-Vahista, the fairest, the Amesha-
Spenta ;
We sacrifice unto the much-desired Airyaman ;
We sacrifice unto the instrument, made by Mazda ;
We sacrifice unto the good Saoka, with eyes of love, made by
Mazda and holy.’
® The Gar6-nméinem or Paradise; see Yasna XVI, 7 [XVI],
42], Phl. tr.
+ The principal clause appears to be wanting, unless Zarathustra
is supposed to interrupt Ahura. One might also understand the
sentence in an optative sense : ‘ Mayest thou increase .. ..
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with performance of the office, with invocations, holy
words, sacrifice, blessings, and adoration,—once

- -+
Q

—

abodes,—for the sacrifice and invocation of you, the

abide in the s h.nmg luminous space, in the beautif

(1]

3% ‘. ... I proclaim Asha-Vahista: if I pro-

claim Asha-Vahista, then ea sy is the way to the
abode of the nther A mesha-Spentas 2, Which Ahura

Mazda keeps with Good Words, whlch Ahura Mazda
keeps with Good Deeds 3;

4. ‘(Easy is the way to the Garé-nména of Ahura
Mazda): the Gard-nmdna is for the holy souls, and

no one of the wicked can enter the Garé-nména and

its bright, wide, holy ways; (no one of them can go)
to Ahura Mazda,

S221288S

! Here again it seems as if a paragraph had been lost: ¢ Ahura
Mazda answered : Proclaim thou Asha-Vahista ; if thou proclaimest
Asha-Vahista . . . .—Then Zarathustra replied: I proclaim Asha-
Vabhista . ...

? The Gar8thmén.

® An allusion to the three Paradises of Humat, Hikht, Hvarst
through which the souls of the blessed pass to Gardthmén (Yt
XXII, 15).

¢ The prayer known as Airyama-ishyd; see Vendiddd XXI,
11-12.

¢ See Vend. Introd. IV, 20-21.
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fairest of spells, the very fairest of all spells; the
fearful one amongst spells, the most fearful of all
spells; the firm one amongst spells, the firmest of
all spells; the victorious one amongst spells, the
most victorious of all spells; the healing one
amongst spells, the best-healing of all spells.

6. ‘One may heal with Holiness, one may heal
with the Law, one may heal with the knife, one may
heal with herbs, one may heal with the Holy Word:
amongst all remedies this one is the healing one
that heals with the Holy Word ; this one it is that
will best drive away sickness from the body of the
faithful : for this one is the best-healing of all
remedies !,

7. ‘Sickness fled away [before it], Death fled
away; the Daéva fled away, the Daéva’s counter-
work ? fled away; the unholy Ashemaogha® fled
away, the oppressor of men fled away.

8. ‘The brood of the Snake fled away; the brood
of the Wolf fled away ; the brood of the Two-legged+*
fled away. Pride fled away; Scorn fled away; Hot
Fever fled away; Slander fled away; Discord fled
away ; the Evil Eye fled away.

9. ‘ The most lying words of falsehood fled away;
the Gahi? addicted to the Yitu, fled away; the

! Cf. Vendiddd VII, 44 (118). That Airyaman made use of
the Holy Word (of spells) to cure diseases appears from Vend.
XXII, 6 seq.

? Paitylra: every work of Ahura was opposed and spoiled by
a counter-work of Angra Mainyu. Cf. Bundahis I, 23 seq.;
I11, 13 seq.; Vend. I; see Ormazd et Ahriman, §§ 195 seq.

3 See Yt. I, 10 and note 4.

¢ The Ahrimanian creatures belonging to mankind, the Mair-
yas and Ashemaoghas (Yt I, 10).

® The courtezan ; cf. Vend. XXI, 17 (35). and Introd. IV, 25.
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Gahi, who makes one pine’, fled away; the wind that
blows from the North? fled away; the wind that
blows from the North vanished away.

10. ‘He it is who smites me that brood of the
Snake, and who might smite those Daévas by thou-
sands of thousands, by ten thousands of ten thou-
sands; he smites sickness, he smites death, he smites
the Daévas, he smites the Daéva's counter-work,
he smites the unholy Ashemaogha, he smites the
oppressor of men.

11. ‘He smites the brood of the Snake; he smites
the brood of the Wolf; he smites the brood of the
Two-legged. He smites Pride; he smites Scorn ; he
smites Hot Fever; he smites Slander; he smites
Discord; he smites the Evil Eye.

12. ‘He smites the most lying words of falsehood;
he smites the Gahi, addicted to the Y&tu; he smites
the Gahi, who makes one pine. He smites the
wind that blows from the North; the wind that
blows from the North vanished away.

13. ‘He it is who smites me that brood of the
Two-legged, and who might smite those Daévas, by
thousands of thousands, by ten thousands of ten
thousands. Angra Mainyu, who is all death, the
worst-lying of all Daévas, rushed from before him :

14. ‘He exclaimed, did Angra Mainyu: “ Woe is
me! Here is the god Asha-Vahista, who will smite
the sickliest of all sicknesses, who will afflict the
sickliest of all sicknesses;

! The Zend is Kahvaredhaini, a synonym of which, Kah-
varedha, Yasna LXI, 2 [LX, 4], is translated impairer of
Glory, which means very likely: he who makes one ‘dwindle,
peak, and pine’ (cf. Vend. XVIII, 62—64).

? From the country of hell; cf. Vend, VII, 2; XIX, 1; Yt
XXII, 23.
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‘“ He will smite the deadliest of all deaths, he will
afflict the deadliest of all deaths:

¢“ He will smite the most fiendish of all fiends, he
will afflict the most fiendish of all fiends;

‘“He will smite the most counter-working of all
counter-works, he will afflict the most counter-
working of all counter-works ;

““He will smite the unholy Ashemaogha, he will
afflict the unholy Ashemaogha;

‘“He will smite the most oppressive of the
oppressors of men, he will afflict the most oppres-
sive of the oppressors of men.

15. ‘“He will smite the snakiest of the Snake’s
brood, he will afflict the snakiest of the Snake's
brood ;

‘“He will smite the most wolfish of the Wolf's
brood, he will afflict the most wolfish of the Wolf’s
brood ;

‘““He will smite the worst of the two-legged
brood, he will afflict the worst of the two-legged
brood ;

‘“ He will smite Pride, he will afflict Pride;

““ He will smite Scorn, he will afflict Scorn ;

‘“He will smite the hottest of hot fevers, he
will afflict the hottest of hot fevers;

““He will smite the most slanderous of slanders,
he will afflict the most slanderous of slanders;

‘“He will smite the most discordant of discords,
he will afflict the most discordant of discords :

¢“ He will smite the worst of the Evil Eye, he will,
afflict the worst of the Evil Eye.

16. ‘“He will smite the most lying words of
falsehood, he will afflict the most lying words of
falsehood ;
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‘“ He will smite the Gahi, addicted to the YAtu,
he will afflict the Gahi, addicted to the YAtu;

‘“He will smite the Gahi, who makes one pine,
he will afflict the Gahi, who makes one pine;

‘“He will smite the wind that blows from the
North, he will afflict the wind that blows from the
North.”

17'. ‘The Drug will perish away, the Drug will
perish ; the Drug will rush, the Drug will vanish.
Thou perishest away to the regions of the North,
never more to give unto death the living world of
the holy spirit 2.

18. “‘For his brightness and glory I will offer unto him a sacrifice
worth being heard?®, namely, unto Asha-Vahista, the fairest,
the Amesha-Spenta. Unto Asha-Vahista, the fairest, the Amesha-
Spenta, we offer up the libations, the Haoma and meat*, the
baresma *, the wisdom of the tongue *, the holy spells’, the speech,
the deeds®, the libations, and the rightly-spoken words.

‘Yé&nhé hitim: All those beings of whom Ahura Mazda knows
the goodness”® . .

19. ‘Yath4d ahfi vairyd: The will of the Lord is the law of
holiness . . . .

1 One set of manuscripts insert: ‘ He will smite the wind that

blows agamst the North he will afﬁjct the wind that hlnwc agalnct
Th-s is mnst hkel_y an mterpolatmn, as the wind that blnwe agmnct
the North (if this is the right meaning of aparﬁ apakhtara as
oppnsed ta pmlrvﬁ apakhtara) blows agalnqt Angra amyu

? Cf. Vendidad VIII, 21.

2 That is to say, worth bemg accepted_ cof. Yt. X, 32; the Parsis
translate, “a sacrifice heard [from the lips of the Dastfirs]’ (sa..24 &
s ubJ ;! o5 East India Oﬂice, XXV, 42).

* The Haoma and Myazda, ¥ See Vend. III, 1, note 2.

¢ Hizvéd danghah huzvin dinikih (P_hl tr) means ¢the
right formulas.'

7 *The Avestd’ (Phl tr.).

? The several operations of the sacrifice.

* As abave, Yt. I, 22,
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‘I bless the sacrifice and prayer and the strength
and vigour of Asha-Vahista, the fairest; of the much-
desired Airyaman, made by Mazda ; and of the good
Saoka, with eyes of love, made by Mazda and
holy .

‘Ashem Vohfi: Holiness is the best of all good?.

[Gwe] unto that man? brightness and glory, give hlm health

of body; . ... give him the bright, all-happy, blissful abode of the
holy Ones.’

IV. KHORDAD YAST.

Only the first two sections of this Yast refer to its nominal
object, Haurvatd/, the Genius of Health and Waters (Vend. Introd.
IV, 4, 33). The rest of the Yast refers to the performance of the
Bareshnfim ceremony as being the test of the true Zoroastrian.
As the Bareshnfim purification was performed by Airyaman to
drive away the myriads of diseases created by Angra Mainyn*, its
laudation is not quite unaptly inserted in a Yast devoted to the
Genius of Health,

The Khorddd Yast can be recited at any time. It is better to
recite it during the Gih Usahin, on the day Khordid (Anquetil).

The text is corrupt.

0. May Ahura Mazda be rejoiced! . .

Ashem Vohfl: Holiness is the best of all goed . . . .

I confess myself a worshipper of Mazda, a follower of Zara-
thustra, one who hates the Daévas and obeys the laws of Ahura;

For sacrifice, prayer, propitiation, and glorification unto [Hévani],
the holy and master of holiness® . . . .

Unto Haurvati/, the master ; unto the prosperity

! Cf. Sir6zah I, 2. ? As above, p. 2
? Who shall offer a sacrifice to Asha-Vahista; cf. Y I 33
and notes.

* Vend. XXII, 20 [54].
* As abave, p. 22 and notes.



Be propitiation, with sacrifice, prayer, propitiation, and glori-

Amesha-Speztas, he would smite the Nasu, he would
smite Hasi?® he would smite Basi?, he would smite

34 ¢ proclaim the faithful man as the first [of
men]; if I proclaim the faithful man as the first
! Sirbézah I, 6. ? Sirbzah II, 6.

* Names of Daévas. According to the Parsi translator of the
Dinkart (vol. ii, p. 65), Hasi is ‘he who makes sceptical ;* Basi is
*he who gives rise to the barking disease;” Saéni is ‘ he who causes

harm ;> Bfigi is ‘ he who preys upon.’
¢ The translation of this paragraph is quite conjectural.
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[of men]!, then Rashnu Razista?, then every heavenly
Yazata of male nature in company with the Amesha-
Spentas will free the faithful man 3

4. ‘From the Nasu, from Hasi, from Gasi4, from
Saéni, from Blgi; from the hordes with the wide front,
from the hordes with the many spears uplifted, from
the evil man who oppresses, from the wilful sinner ?,
from the oppressor of men, from the Yitu, from the
Pairika, from the straying way.

5. ‘ How does the way of the faithful turn and
part from the way of the wicked®?’

Ahura Mazda answered: ‘It is when a man pro-
nouncing my spell, either reading? or reciting it by
heart, draws the furrows ® and hides? there himself,
[saying]:

6. ““I will smite thee, O Drug! whomsoever thou
art, whomsoever thou art amongst the Druges that
come in an open way, whomsoever thou art amongst
the Druges that come by hidden ways, whomsoever
thou art amongst the Druges that defile by contact;
whatsoever Drug thou art, I smite thee away from
the Aryan countries; whatsoever Drug thou art, I
bind thee; I smite thee down, O Drug! I throw
thee down below, O Drug!”

If I am one of the faithful.
The Genius of Truth, Yt. XII.
Will free me as one of the faithful.
Sic; cf. § 2.
Stargi; cf. Ftudes Traniennes, II, 135.
How is the wicked known from the faithful one ?
Mardo: Phl. 6smdrit, Sansk. adhyeti; safarQinit, posha-
yati (pustakayati? Yasna XIX, 6 [g]).
# The furrows for the Bareshnfim purification (Vend. IX).
* Doubtful : gaozaiti; read yaosdAiti (? he cleanses).

C I B A I



KHORDAD VAST. 51

7. ‘He draws [then] three furrows': 1 proclaim
him one of the faithful; he draws six furrows!: I
proclaim him one of the faithful; he draws nine
furrows !': 1 proclaim him one of the faithful.

8. ‘The names of those (Amesha-Spentas) smite
the men turned to Nasus? by the Druges; the seed
and kin of the deaf? are smitten, the scornful 4 are
dead, as the Zaotar Zarathustra blows them away to
woe?, however fierce, at his will and wish, as many
as he wishes.

9. ‘From the time when the sun is down he
smites them with bruising blows; from the time
when the sun is no longer up, he deals deadly blows
on the Nasu with his club struck down, for the
propitiation and glorification of the heavenly gods.

10. ‘O Zarathustra! let not that spell be shown
to any one, except by the father to his son, or by
the brother to his brother from the same womb,
or by the Athravan to his pupil ¢ in black hair,
devoted to the good law, who, devoted to the good
law, holy” and brave, stills all the Druges®.

11. ‘For his brightness and glory, I will offer unto him a sacrifice

worth being heard, namel_y, unto Haurvatd/, the Amesha-Spenta.
Unto Haurvati/, the Amesha-Spenta, we offer up the libations,

the Haoma and meat, the baresma, the wisdom of the tongue, the

-

To perform the Bareshnfim; cf. Vend. XXII, 20 [54].
Reading nasfim kereta; cf. nasu-kereta (Vend. VII, 26

[6

S
~—

T B

ee above, p. 26, note 2.
Sagka; cf. Yt XXII, 13.

* Duzav4Z: both the reading and the meaning are doubtful.
Mr. West suggests, ‘sends ta hell’ (reading duzanghvi/ or
duganghal),

* Doubitful. " Reading ashava instead of asé ava.

* Cf. Yt. XIV, 46. '
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holy spells, the speech, the deeds, the libations, and the rightly-
spoken words.

12. ‘Yath& ahQ vairy6: The will of the Lord is the law of
holiness . . . . :

‘T bless the sacrifice and prayer, and the strength and vigour
of Haurvati/ the master; of the prosperity of the seasons and of
the years, the masters of holiness.

‘Ashem Vohl: Holiness is the best of all good . . ..

‘{Give] unto that man? brightness and glory, . ... give him the
bright, all happy, blissful abode of the holy Ones.’

V. ABAN YAST.

The Ab4n Yast (or Yast of the Waters) is devoted to the great
goddess of the waters, the celebrated Ardvi Sfira Anihita, the
*Avairis of the Greeks. Ardvi Sdra Andhita (‘the high, powerful,
undefiled ’) is the heavenly spring from which all waters on the earth
flow down ; her fountains are on the top of the mythical mountain,
the Hukairya, in the star region. Her descent from the heavens
is described in §§ 85 seq.; it reminds one of the Indian legend of
the celestial Gangai.

This Yast contains much valuable information about the his-
torical legends of Iran, as it enumerates the several heroes who
worshipped Ardvi Sfira and asked for her help. First of all is
Ahura himself (§ 16); then came Haoshyangha (§ 21), Yima (§ 25),
Azi Dahika (§ 29), Thraétaona (§ 33), Keresispa (§ 37), Fran-
ghrasyan (§ 41), Kava Usa (§ 45), Husravah (§ 49), Tusa (§ 53),
Vaésaka’s sons (§ 57), Vafra Navdza (§ 61), Gimispa (§ 68),
Ashavazdah, the son of Pourudhdkhsti, and Ashavazdah and Thrita,
the sons of Sdyuzdri (§ 72), Vistauru (§ 76), Yéista (§ 81); the
Hvévas and the Naotaras (§ 98), Zarathustra (§ 103), Kava Vis-
tispa (§ ro%), Zairivairi (§ 112), Arega/-aspa and Vandaremaini
(§ 116).

This enumeration is interrupted by a description of the descent
of Ardvi Sfira from the heavens (§§ 85~89), and of certain rules for
her sacrifice given by herself to Zarathustra (§§ go—~94%). This in-
terruption may have been intentional, as it takes place just when

! Who shall have sacrificed to Haurvatiz
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the course of the enumeration brings us to the times of Zarathustra
and of the institution of the new religion.

The Yast is opened with a laudation of the benefits bestowed by
Ardvi Sfira'(§§ 1-16), and it closes with a description of her gar-
ments and apparel.

The first record of the worship of Ardvi Sfira is in a cuneiform
inscription by Artaxerxes Mnemon (404-361), in which her name
is corrupted into Anahata. Artaxerxes Mnemon appears to have
been an eager promoter of her worship, as he is said ‘to have first
erected the statues of Venus-Andhita (‘Apodims, *Avairidoes) in
Babylon, Suza, and Ecbatana, and to have taught her worship to
the Persians, the Bactrians, and the people of Damas and Sardes’
(Clemens Alexandrinus, Protrept. 5, on the authority of Berosus;
about 260 B.c.). My friend M. Halévy suggests to me that the
detailed and circumstantial description of An4hita’s appearance and
costume (in §§ 126—131) shows that the writer must have described
her from a consecrated type of statuary,

The principal data of the Greek writers on Anhita will be
found in Windischmann’s Essay (Die persische Anahita oder
Anaitis, 1856). One must be cantious in the use of the Greek
sources, as the Greeks, with the eclectic turn of their mind, were
inclined to confound under the name of Anihita all the great
female deities of Asia Minor, and her name became a common
appellation for the Aphrodites as well as for the Artemides of the

o. May Ahura Mazda be rejoiced!. . ..
Ashem Vohfi: Holiness is the best of all good . . ..
I confess myself a worshipper of Mazda, a follower of Zara-
thustra, one who hates the Daévas and obeys the laws of Ahura ;
For sacrifice, prayer, propitiation, and glorification unto [Havani],
the holy and master of holiness . . . .

Unto the good Waters, made by Mazda ; unto the

made by Mazda ; unto all plants, made by Mazda?,
Be propitiation, with sacrifice, prayer, propitiation,
and glorification.
Yath4 ahfi vairy8: The will of the Lord is the law of holi-

ness . .. .

! Sirbzah I, 10,
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I.

1. Ahura Mazda spake unto Spitama Zarathustra,
saying : ¢ Offer up a sacrifice, O Spitama Zarathustra !
unto this spring of mine, Ardvi Stra Ané4hita, the
wide-expanding! and health-giving, who hates the
Daévas and obeys the laws of Ahura, who is worthy
of sacrifice in the material world, worthy of prayer in
the material world; the life-increasing? and holy, the
herd-increasing and holy, the fold-increasing and
holy, the wealth-increasing and holy, the country-
increasing and holy;

2. ‘Who makes the seed of all males pure?, who
makes the womb of all females pure for bringing
forth%, who makes all females bring forth in safety,
who puts milk into the breasts of all females in the
right measure and the right quality;

3. ‘ The large river, known afar, that is as large as
the whole of the waters that run along the earth;
that runs powerfully from the height Hukairyas
down to the sea Vouru-Kasha®.

4. ‘ All the shores of the sea Vouru-Kasha are

! ¢As she comes down to all places’ (Phl. tr. ad Yasna LXV, 1
[LXVT, 2]).

2 Adhu, translated g4n ; ‘she makes life longer’ (Aspendiirji).
Perhaps 4dhu will be better translated springs, rivers (reading
gly instead of gdn; cf. Yt. VIII, 29).

3 ¢ Pure and sound, without blood and filth’ (Phl. tr.).

* <So that it may conceive again’ (Phl. tr.).

8 <Hogar the lofty is that from which the water of Arédvivsfir
leaps down the height of a thousand men’ (Bundahis XII, 5, tr.
West) ; cf. infra, §§ 96, 121, 126; Yt. XIII, 24. The Hukairya is
mentioned again § 25 and Yt. IX, 8; Yt. X, 88; VYt XV, 15;
Yt. XVII, 28. It appears to be situated in the west (Bundahis
XXIV, 17; II, 4 ; Minokhired XLIV, 12).

¢ The earth-surrounding Ocean; cf. Vendidid V, 15 (49) seq.,
text and notes.
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boiling over, all the middle of it is boiling over, when
she runs down there, when she streams down there,
she, Ardvi Stra An4hita, who has a thousand cells
and a thousand channels!: the extent of each of
those cells, of each of those channels is as much as a
man can ride in forty days, riding on a good horse.

5. ‘From this river of mine alone flow all the
waters that spread all over the seven Karshvares;
this river of mine alone goes on bringing waters,
both in summer and in winter. This river of mine
purifies the seed in males, the womb in females, the
milk in females’ breasts.

6. ‘1, Ahura Mazda, brought it down with mighty
vigour, for the increase of the house, of the borough,
of the town, of the country, to keep them, to main-
tain them, to look over them, to keep and maintain
them close.

7. ‘Then Ardvi Stra Anihita, O Spitama Zara-
thustra! proceeded forth from the Maker Mazda.
Beautiful were her white arms, thick as a horse'’s
shoulder or still thicker; beautiful was her ... .¢%
and thus came she, strong, with thick arms, thinking
thus in her heart:

8. ‘“Who will praise me? Who will offer me a
sacrifice, with libations cleanly prepared and well-
strained, together with the Haoma and meat? To
whom shall I cleave, who cleaves unto me, and
thinks with me, and bestows gifts upon me, and is
of good will unto me?3”

9. ‘For her brightness and glory, I will offer her

1 See the description § 101 seq.

? Zaosa or zusa, an draf Aeyduevov, seems to designate a part
of the body; cf. § 126.

3 Cf.§§ 11, 124.
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a sacrifice worth being h
the holy Ardvi Stira An
an offering of libations;
us when thou art appea led to! :

most fully worshipped, O Ardvi Sfira Anahita! with

eard; I will offer up unto
ahita a good sacrifice with
—thus mayest thou advise

the Haoma and meat, wzt.h the baresma, with the
wisdom of the tongue, with the holy spells, with the
words, with the deeds, with the libations, and with

the rightly-spoken words..
‘Yénhé héatim?: All those beings of whom
Ahura Mazda . .

Il

10. ‘Offer up a sacrifice, O Spitama Zarathustra] unto this spring
of mine, Ardvi Sfira An4hita, the wide-expanding and health-giving,
who hates the Daévas and obeys the laws of Ahura, who is worthy
of sacrifice in the material world, worthy of prayer in the mate-
rial world; the life-increasing and holy, the herd-increasing and
holy, the fold-inrreasing and ho‘y the wealth-increasing and holy,

'Whn drives fnrwnrds on her chariot, holding
is

ins of the chariot. She goes, driving, on thi:
chariot, longing for men?® and thinking thus in her

heart: “ Who will praise me? Who will offer me
a sacrifice, with libations cleanly prepared and well-
strained, together with the Haoma and meat? T
whom shall T cleave, who cleaves unto me,

thinks W‘ﬂ" me, and bestnwe gifts upon me, and is of

¢For her brightness and glory, I will offer her a sacrifice, worth




IT1.

12. ‘Offer up a sacrifice, O Spitama Zarathustra | unto this spring
of mine, Ardvi Sfira Anshita®, . ..

13. ‘Whom four horses carry, all white, of one
and the same colour, of the same blood, tall, crush-
ing down the hates of all haters, of the Daévas and
men, of the Yitus and Pairikas, of the oppressors,
of the blind and of the deaf?.

¢For her brightness and glory, I will offer her a sacrifice . . . .

IV.

14. ‘Offer up a sacrifice, O Spitama Zarathustra | unto this spring
of mine, Ardvi Sira Anfhita . ...

15. ‘Strong and bright, tall and beautiful of form,
who sends down by day and by night a flow of
motherly? waters as large as the whole of the waters
that run along the earth, and who runs powerfully*.

¢ For her brightness and glory, I will offer her a sacrifice . . . .

V.

16. * Offer up a sacrifice, O Spitama Zarathustra | unto this spring
of mine, Ardvi Sfira Anéhita , .

17. ‘To her did the Maker Ahura Mazda offer up

a sacrifice® in the Airyana Vaégah, by the good river

Déitya®; with the Haoma and meat, with the baresma,

with the wisdom of the tongue, with the holy spells,

with the words, with the deeds, with the libations,

n

)
words”.

and with the rightly-spoke
! As above, § 10, ? Cf, p. 26, note 2.
* Donbtful; cf, Yt VIII, 44. ¢ Cf. above, § 3.
* Cf. Vend. Introd. IV, 9, 40. This is the heavenly prototype of
the Mazdean sacrifice as it was later shown to men by Zara-

thustra; cf. § 101,
¢ Cf, Yt. I, 4 and notes, 7 Cf. Yt. III, 18,
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18. ‘He begged of her a boon, saying: “ Grant
me this, O good, most beneficent Ardvi Stira An4hita !
that I may bring the son of Pourushaspa, the holy
Zarathustra, to think after my law, to speak after my
law, to do after my law!”

19. ‘Ardvi Stra An4hita granted him that boon,
as he was offering libations, giving gifts, sacrificing,
and begging that she would grant him that boon.

¢For her brightness and glory, I will offer her a sacrifice . . ..

VI

20. ‘Offer up a sacrifice, O Spitama Zarathustra | unto this spring
of mine, Ardvi Sfira Anidhita . ...

21. ‘To her did Haoshyangha, the Paradhita?,
offer up a sacrifice on the enclosure? of the Hara3,
with a hundred male horses, a thousand oxen, and
ten thousand lambs.

22. ‘He begged of her a boon, saying: “Grant
me this, O good, most beneficent Ardvi Stira An4-
hita! that I may become the sovereign lord of
all countries, of the Daévas and men, of the

! Haoshyangha was the first king of the Paradhita (Pésh-
didyan) dynasty (cf. above, p. ¥, note 2, and Bundahis XXXI, 1).
It is related in Firdausi’'s ShAh N4imah that he was the grand-
son of Gayomarth, the first man and king, and the son of Syimak;
that his father having been killed by the black Div, he encountered
him at the head of an army of lions, tigers, birds, and Paris, and
destroyed him; he then succeeded his grandfather, and reigned
supreme over the seven Keshvars of the earth.

2 Doubtful: upabda=upabanda, as thribda (Yt. VIII, 55)=
thribanda; it appears from Yt. XV, 7 that the place meant here
is the Taéra which is said in the Bundahis (V, 7) to be surrounded
by the Alborz (the Hara).

* The Hara berezaiti or Alb8rz, in Mizandarin, south of the
Caspian Sea, was supposed to surround the earth; cf. Yt. X, 56.



ABAN YAST. 59

the deaf; and that I may smite dnwn two thlrds‘
of the Daévas of MAizana? and of the fiends of
Varena3.”

23. ¢ Ardvi Stra Anihita granted him that boon,
as he was offering libations, giving gifts, sacrificing,
and entreating that she would grant him that boon.

‘For her brightness and glory, I will offer her a sacrifice . . .

VII.

24. ‘Offer up a sacrifice, O Spitama Zarathustra! unto this
spring of mine, Ardvi Sfira Anahita . . ..
25. ‘To her did Yima Khshaéta*, the goo she
herd offer up a sacrifice from the h ght

thousand lambq
26. ‘He begged of her a -on, saying : “ Grant
me this, O good most beneficent Ardvi Sfira AnA-

hita ! that I may become the vere1gn lord of all

and Pamkas of the opprecco s, h blind a
deaf; and that I may take from the Daévas both
! A formula frequently used, not only in the Avesta, but also in

:J"
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riches and welfare, both fatness and flocks, both weal
and Glory'.”

27. “Ardvi Stira Anéhita granted him that boon,
as he was offering libations, giving gifts, sacrificing,
and entreating that she would grant him that boon.

¢ For her brightness and glory, I will offer her a sacrifice .. . .

VIIL

28. ‘Offer up a sacrifice, O Spitama Zarathustra! unto this
spring of mine, Ardvi Sfira Andhita....

29. ‘To her did Azi Dah4ka? the three-mouthed,
offer up a sacrifice in the land of Bawri?, with a

1 After his brother Takhma Urupa, who reigned before him, had
been killed and devoured by Angra Mainyu (Yt. IV, 11, note).

2 When Yima began to sin and lost the Hvarend (Glory), he was
overthrown by Azi Dahfka (Zoh4k), who seized the power and
reigned in his place for a thousand years (cf. Yt. XIX, 33 seq.).

Azi Dahéka, literally ‘the fiendish snake,’ was first a mythical
personage ; he was the “snake’ of the storm-cloud, and a counter-
part of the Vedic Ahi or Vritra. He appears still in that
character in Yast XIX seq., where he is described struggling
for the Hvarend against Atar (Fire), in the sea Vourukasha
(Vendidid, Introd. IV, 38; cf. this Yast, § 9o). His struggle
with Yima Khshaéta bore at first the same mythological character,
‘the shining Yima’ being originally, like the Vedic Yama, a solar
hero: when Yima was turned into an earthly king, Azi underwent
the same fate. In the Shih Nimah he is described as a man
with two snakes springing from his shoulders: they grew there
through a kiss of Ahriman’s. For the myths referring to Azi, see
Ormazd et Ahriman, §§ 91—95.

$ Babylon (cf. Yt. XV,19). The usurper Azi, being a non-Aryan,
was identified with the hereditary foe, the Chaldzans: the name of
Babylon united in it, at the same time, a dim historical record of
the old Assyrian oppression, then shaken off and forgotten, and
an actual expression of the national antipathy of the Iranians
for their Semitic neighbours in Chaldza. After the conquest of
Persia by the Musulmans, Azi was turned at last into an Arab.
The original seat of the Azi myths was on the southern coast
of the Caspian Sea (Etudes Iraniennes, II, 210).
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hundred male horses, a thousand oxen, and ten
thousand lambs.

30. ‘He begged of her a boon, saying: “ Grant
me this boon, O good, most beneficent Ardvi Stra
Anfshita | that I may make all the seven Karshvares
of the earth empty of men.”

31. ‘Ardvi Stira Anshita did not grant him that
boon, although he was offering libations, giving gifts,
sacrificing, and entreating her that she would grant
him that boon.

‘For her brightness and glory, I will offer her a sacrifice . . . .

IX.

32. ‘Offer up a sacrifice, O Spitama Zarathustra! unto Ardvi
Sfira Andhita....

33. ‘To her did Thraétaona?, the heir? of the
valiant Athwya clan, offer up a sacrifice in the four-
cornered Varena® with a hundred male horses, a
thousand oxen, ten thousand lambs.

34. ‘He begged of her a boon, saying: “ Grant
me this, O good, most beneficent Ardvi Stira An4-
hita! that I may overcome A:zi Dahika, the three-
mouthed, the three-headed, the six-eyed, who has a
thousand senses*, that most powerful, fiendish Drug,

! Thraétaona (Feridfin), son of Athwya, conquered Azi and
bound him to Mount DamAvand, where he is to stay till the end of
the world, when he shall be let loose and then killed by Keresispa
(Vendidad, Introd. 1V, 12, 18; Bahman Yast 1II, 55 seq.; Bund.
XXIX, 8 seq.).

? Visd-puthra=Pahlavi barbiti (see Etudes Iraniennes, II,
139).

3 Cf. Vend. I, 18 and Introd. IV, 12. Modern tradition sup-
poses Varena to have been the region of Ghilan (very likely on
account of its proximity to M4zandarin and Mount Damévand).

* See Yt. X, 82, note.
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that demon, baleful to the world, the strongest
Drug that Angra Mainyu created against the mate-
rial world, to destroy the world of the good prin-
ciple'; and that I may deliver his two wives,
SavanghaviZ and Erenavi£? who are the fairest
of body amongst women, and the most wonderful
creatures in the world 3.”

35. ‘Ardvi Stra An4hita granted him that boon,
as he was offering libations, giving gifts, sacrificing,
and entreating that she would grant him that boon,

‘For her brightness and glory, I will offer her a sacrifice . . . .

X.

36. ‘Offer up a sacrifice, O Spitama Zarathustra! unto Ardvi
Sfira Anshita. ...

37. ‘To her did Keresispa 4, the manly-hearted,
offer up a sacrifice behind the Vairi Pisanah ¢ with a

1 Cf. Yt XIX, 37.

? The two daughters of Yima, who had been ravished by Azi :
they are called in the Shih N4mah Shahriniz and Arnaviz
(see Etudes Iraniennes, 11, 213, Savanghavd% et Erenavéé).
Thraétaona delivered them, and then married them; he had a son,
Airyu, from Arnavdz, and two sons from Shahriniz, Tura and
Sairima; Airyu, Tura, and Sairima became the kings of IrAn, Ttrdn,
and Rim.

' Cf Yt IX, 14; XV, 24; XVII, 34.

¢ Keresispa (Garshésp), one of the greatest heroes in the
Avestean romance, although Firdausi has all but passed him over
in silence. See his feats, Yt. XIX, 38 seq.; cf. Y. V, 27 seq.;
Yasna IX, 10 (2¢g); Vend. I, 10 (36).

® The Pisin valley, south of Cabool. It was in the land of
Cabool that the Keresispa legend had its rise, or at least it was
localised there. It is in the plain near the Pisin valley that
Keresispa lies asleep, till the end of the world comes (see Yt
XIII, 61, note).
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hundred male horses, a thousand oxen, ten thousand
lambs.

38. ‘He begged of her a boon, saying : “Grant me
this, O good, most beneficent Ardvi Stra Anhita !
that I may overcome the golden-heeled Gandarewal,
though all the shores of the sea Vouru-Kasha are
boiling over; and that I may run up to the strong-
hold of the fiend on the wide, round earth, whose
ends lie afar.”

39. ‘Ardvi Stira An4hita granted him that boon,
as he was offering libations, giving gifts, sacri-

LS,

ficing, and entreating that she would grant him that
boon.

‘For her brightness and glory, I will offer her a sacrifice . . . .

' A Parsi poem, of a very late date, gives further details about
Gandarewa. It was a monster who lived ‘in the gea, on the moun-

epithet zairi pAshna, golden-heeled, the Zend zairi being mis-

taken for the Persian zarah s);, sea); his head would rise to the

sun and rub the sky; he could swallow up twelve men at once.
m

Keresispa fought him for nine days and nine nights together; he
drew him at last from the bottom of the sea and smashed his head
with his club: when he fell on the ground, many countries were
spoiled by his fall (Spiegel, Die traditionnelle Literatur der Parsen,

a

P- 339, and West, Pahlavi Texts, II, pp. 369 seq.).
In the Vedic mythology the Gandharva is the keeper of Soma,

and is described now as od, now as a fiend, according a

is a heavenly Soma-priest or a jealous possessor who grudg

to man. What was the original form of the myth in Mazd

S

es it
eism
is not clear. In the Shih Nimah he appears as the minister of
Az Dahfka. Cf Yt XV, 27 seq., and Ormazd et Ahriman, pp. 99,

note §; 215, note 1.



64 YASTS AND SirOzZAHS.

XL

40. ¢ Offer up a sacrifice, O Spitama Zarathustra | unto tbis spring
of mine, Ardvi Sira Anfhita . ...

41. ‘To her did the Turanian murderer, Frangra-
syan!, offer up a sacrifice in his cave under the
earth?, with a hundred male horses, a thousand
oxen, ten thousand lambs.

42. ‘He begged of her a boon, saying: “ Grant
me this, O good, most beneficent Ardvi Stira Ané-
hita! that I may seize hold of that Glory?, that is
waving in the middle of the sea Vouru-Kasha ® and

! Frangrasyan (Afrdsy4b) was king of TQrin for two hundred
years. The perpetual struggle between Irin and Tfr4n, which
lasts to this day, was represented in the legend by the deadly and
endless wars between Afrisy4b and the Iranian kings from Mino-
kihr down to Kai Khosrav (Kavi Husravah). The chief cause of
the feud was the murder of Sydvakhsh (Syivarshina) by Afrdsyib ;
Syavakhsh, son of Kai Kaus (Kava Usa), having been exiled by
his father, at the instigation of his mother-in-law, took refuge
with Afrisydb, who received him with honour, and gave him his
daughter in marriage: but the fortune of Syivakhsh raised the
jealousy of AfrisyAb’s brother, Karsivaz (Keresavazda), who by
means of calumnious accusations extorted from Afrisydb an
order for putting him to death (see Yt. XIX, 77). Syivakhsh
was revenged by his son, Kai Khosrav, the grandson of Afrisyib
(Yt. IX, 22).

? Hankané: Firdausi speaks of a cave on the top of a moun-
tain, near Barda (on the frontier of Adarbaigin), where Afrisyib,
when defeated, took refuge, and was discovered by Kai Khosrav;
that cave was called ‘the cave of Afrdsydb’ (hang i Afrisidb; Shih
Némah, IV, 196). In an older’form of the legend, that cave was
a palace built under-ground, with walls of iron and a hundred
columns : its height was a thousand times a man’s size (Aoge-
maidé, § 61; cf. Bund. XII, 20: see Etudes Iraniennes, II, 225,
Le Hang d'Afrisyab).

8 Yt XIX, 56 seq.
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that belongs to the Aryan people, to those born and
to those not yet born, and to the holy Zarathustra.”

43. ‘Ardvi Stira Anihgta did not grant him that

boon.

¢For her bnghmeqq and glnry, T will offer her a sacrifice . . ..

XII.

44. * Offer up a sacrifice, O Spitama Zarathustra | unto this spring
of mine, Ardvi Sfira Anihita .

45. ‘To her did the great, most wise Kavi Usa?!
offer up a sacrifice from Mount Fre7ifya 2 with a
lambs.

46. ‘He begged of her a boon, saying: “Grant
me, this, O good, most beneﬁcent Ardvi Sora AnA-
hita! that I may become the sovereign lord of all
countries, of the Daévas and men, of the Yitus ;md

hundred male horses, a thousand oxen, ten thousand

Pairikas, of the oppressors, the blind and the deaf.’
47. Ardm Sfira Anihita granted him that boon,

as he was offering libations, g, 1ng gn"tq qacrlﬁmng,

and entreating that she would grant him that boon.

‘For her hnghmeqq and glory T will offer her a sacrifice . . . .

IT1,

48, ¢« Offer up a sacrifice, O Qp itama Zarathustra! unto this cprmg

1

of mine, Ardvi Sfira Andhta .

49. ‘To her did the gallant Husravah 3, he who

! Kavi Usa (Kai Kaus), the son of Kavi Kavita (Kai Kob4d)
and the father of Qyﬁvakhqh (q p. 64, note 1) was the second
k ing of the Kayanian dynasty.

2 Mount Erezifya has been supposed to be the same as the
Sariphi Montes in Ptolemaeus, which stretch between Margla.n_a
and Ana,na, (BLrnouf Commentaire sur le Yasna, p- 436)

* Kai Khosrav; cf. p. 64, notes 1 and 2.
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united the Aryan nations into one kingdom !, offer
up a sacrifice behind the Kaékasta lake 2, the deep
lake, of salt waters3, with a hundred male horses, a
thousand oxen, ten thousand lambs.

50. ‘He begged of her a boon, saying: “ Grant me
this, O good, most beneficent Ardvi SAra Anjhita !
that I may become the sovereign lord of all coun-
tries, of Daévas and men, of the YAtus and Pairikas,
of the oppressors, the blind and the deaf; and that
I may have the lead in front of all the teams* and
that he may not pass through? the forest®, he, the
murderer?, who now is fiercely® striving against me °
on horseback 10.”

51. ‘Ardvi Stra Anihita granted him that boon,
as he was offering libations, giving gifts, sacrificing,
and entreating that she would grant him that boon.

‘For her brightness and glory, I will offer her a sacrifice . . . .

XI1V.

g2. ‘ Offer up a sacrifice, O Spitama Zarathustra | unto this spring
of mine, Ardvi Sfira Anihita . . ..

53. ‘To her did the valiant warrior Tusa " offer

! Doubtful.
* A lake in Adarbaigin, with salt water: fish cannot live in it
(Bundahis XXII, 2). It is the same as Lake Urumiah. Its name

is miswritten in Firdausi (Khangast for Kégast, Cnst> for
* Doubtful; see Etudes Iraniennes, IT, uruy4pa, p. 179.
4 In pursuing his adversary. ® Doubtful (cf. Yt. XV, 32).
® The White Forest (ibid.). 7 Aurvasira (ibid.).
# Doubtful. ® Trying to flee and escape.

¥ Possibly, ¢vieing in horses’ (for the swifiness of the race):
cof. Yt. XIX, #4.

1 Tusa, in the Shih Nimah Tus; one of the most celebrated
Pahlavans of Kai Khosrav; he was the son of king Naotara

(Nédar).
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worship on the back of his horse !, begging swift-
ness for his teams, health for his own body, and
that he might watch with full success? those who
hated him, smite down his foes, and destroy at one
stroke his adversaries, his enemies, and those who
hated him 3, '

54. ‘He begged of her a boon, saying: “Grant me
this, O good, most beneficent Ardvi Sfira Anihita!
that I may overcome the gallant sons of Vaésaka*,
by the castle Khshathr6-saoka, that stands high up
on the lofty, holy Kangha?; that I may smite of the
Turanian people their fifties and their hundreds,
their hundreds and their thousands, their thousands
and their tens of thousands, their tens of thousands

and their myriads of myriads.”

as he was offering libations, giving gifts, sacrificing,
and entreating that she would grant him that boon.

¢ For her brightness and glory, I will offer her a sacrifice . . . .

* He offers not a full sacrifice, being on horseback.

2 Not to be taken by surprise.

3 CR.Yt. X, 11, g4, 114.

4 Vaésaka was the head of the Visah family, whose foremost
member was Pirdn Visah, the clever and upright minister of
Afrisyab, the Turanian Nestor; but his counsels were despised
for the common ruin, and himself perished with all his sons 11-1 the
war against Irdn.

5 Kangha was a town founded by SyAvarshina, during hig
exile, in a part of the land of Khvirizm, which is describéd_ as
an earthly paradise. This city was built on the top of a high_
mountain (AntareKangha, Yt. XIX, 4). The Khshathré-saoka
castle is called in the Shih Nimah Kang dez, ‘the fortress of
Kangha;’ and, possibly, Khshathr6-saoka is a mere epithet of
dvarem, ‘the castle of kingly welfare.’

¢ According to the Shih Nimah, Kang dez was stormed by
Kai Khosrav himself.
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XV.

56. ¢ Offer up a sacrifice, O Spitama Zarathustra ! unto this spring
of mine, Ardvi Sfira Anihita....

57. ‘To her did the gallant sons of Vaésaka offer
up a sacrifice in the castle Khshathr6-saoka, that
stands high up on the lofty, holy Kangha, with a
hundred male horses, a thousand oxen, ten thousand
lambs.

58. ‘They begged of her a boon, saying: “Grant
us this, O good, most beneficent Ardvi SGra An4-
hita! that we may overcome the valiant warrior
Tusa, and that we may smite of the Aryan people
their fifties and their hundreds, their hundreds and
their thousands, their thousands and their tens of
thousands, their tens of thousands and their myriads
of myriads 1.”

59. ‘Ardvi Stra Anéhita did not grant them that
boon.

‘For her brightness and glory, I will offer her a sacrifice . . . .

XVI.

60. ¢ Offer up a sacrifice, O Spitama Zarathustra ! unto this spring
of mine, Ardvi SQra Anéhita . ...

61. ‘The old? Vafra Naviza worshipped her, when
the strong fiend-smiter, Thraétaona, flung him up in
the air in the shape of a bird, of a vulture 2.

* Cf §§ 53-54.
? Doubtful (pourvd); perhaps ‘the man of the primitive faith’

(the paoiryb-rkaésha; cf. Yt. XIII, o, note): the sacrifice he
offers is quite a Zoroastrian one (cf. §§ 17, 104, and note 2 to the
latter).

3 An allusion is made here to a myth, belonging to the
Thraétaona cyclus, of which no other trace is found in the Avesta
(except in Yt. XXIII, 4). It referred most likely to the time when
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