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Book One



The Master said, Studying, and from time to time going over what
you’ve learned—that’s enjoyable, isn’t it? To have a friend come
from a long way off—that’s a pleasure, isn’t it? Others don’t un-
derstand him, but he doesn’t resent it—that’s the true gentleman,
isn’tit?

Master You said,' A man filial to his parents, a good brother, yet
apt to go against his superiors—few are like that! The man who
doesn’tlike to go against his superiors but likes to plot rebellion—
no such kind exists! The gentleman operates at the root. When
the root is firm, then the Way may proceed. Filial and brotherly
conduct—these are the root of humaneness, are they not?

The Master said, Clever words and a pleasing countenance—1lit-
tle humaneness there!

Master Zeng said, Each day I examine myself on three matters. In
making plans for others, am I being loyal to them? In my dealings
with friends, am I being trustworthy? Am I passing on to others
what I have not carefully thought about myself?

The Master said, Guiding a state of a thousand chariots,” be atten-
tive to affairs and trustworthy, frugal in expenditures and sparing
of others. Employ the common people only at proper times.?
The Master said, Young people should be filial at home, brotherly
with others, circumspect, and trustworthy. Let them act kindly
toward the populace in general and befriend those of humane
character. If, after that, they have energy left over, let them study
the arts.*

For the identity of Master You and other persons mentioned in the text, see the glos-
sary. A few of Confucius’s more distinguished disciples are addressed as “Master.”
The domain of a feudal lord.

Call them up for forced labor or military service only when they are not busy with farm

work.
Literature, rites, music, and so on.
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Zixia said, If he treats worthy persons as worthy and is respectful
to them, does all in his power to serve his father and mother, gives
his best in the service of the ruler, and in dealings with friends is
faithful to his word, though some may say he lacks learning, I
would surely call him learned!

The Master said, If the gentleman lacks gravity, he won’t com-
mand respect. If he studies he will avoid narrow-mindedness. Put
prime value on loyalty and trustworthiness, have no friends who
are not your equal,’ and, if you make mistakes, don’t be afraid to
correct them.

Master Zeng said, Tend carefully to death rites, and pay reverence
to those long departed, and the people will in the end be rich in
virtue.

Ziqin questioned Zigong, saying, When the Master goes to a par-
ticular state, he is certain to learn about its government. Does he
seek such information? Or do others just give it to him?

Zigong said, The Master goes about it by being cordial, forth-
right, respectful, modest, and deferential. The Master’s way of
seeking is different from that of others.

The Master said, While his father is alive, observe his intentions.
After his father is dead, observe his actions. If after three years he
hasn’t changed his father’s way of doing things, then you can call
him filial.

Master You said, What ritual values most is harmony. The Way
of the former kings was truly admirable in this respect. But if in
matters great and small one proceeds in this manner, the results
may not always be satisfactory. You may understand the ideal of
harmony and work for it, but if you do not employ ritual to regu-
late the proceedings, things will not go well.

Master You said, Trustworthiness is close to rightness—it ensures
that people will live up to their word. Courtesy is close to ritual

That is, in moral character.
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decorum—it ensures that people will give wide berth to shame
and disgrace. When one makes no mistakes in what he favors, he
can serve as a leader.’
The Master said, A gentleman when he eats doesn’t try to stuff
himself, when he chooses a dwelling is not overly concerned
about comfort. He is attentive to affairs, careful of his words, and
looks to those who have the Way to correct himself. He’s the kind
who can be called a lover of learning.
Zigong said, Poor but free of obsequiousness, rich but free of ar-
rogance—how would that do?

The Master said, All right. But not as good as poor but happy in
the Way, rich but a lover of rites.

Zigong said, When the Odes says:

As something cut, something filed,
something ground, something polished 7

is that what it’s talking about?

The Master said, Si (Zigong), now I can begin to talk to you
about the Odes. Someone tells you the first step, and you under-
stand the step that comes after!

The Master said, Don’t worry about whether other people under-
stand you. Worry about whether you understand other people.?

The sentence is obscure and open to widely differing interpretations.

Book of Odes, no. 55, which describes a man of elegant bearing. Zigong takes the lines to
refer to moral training,.

That is, judge them correctly.
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The Master said, Conduct government in accordance with virtue,
and it will be like the North Star standing in its place, with all the
other stars paying court to it.

The Master said, The three hundred poems of the Book of Odes
may be summed up in a single phrase: Think nothing base.!

The Master said, Guide them with government orders, regulate
them with penalties, and the people will seek to evade the law and
be without shame. Guide them with virtue, regulate them with
ritual, and they will have a sense of shame and become upright.
The Master said, At fifteen I set my mind on learning; by thirty I
had found my footing; at forty I was free of perplexities; by fifty
I understood the will of Heaven; by sixty I learned to give ear
to others; by seventy I could follow my heart’s desires without
overstepping the line.

Meng Yi Zi asked about filial devotion. The Master replied, Never
break the rules.

When Fan Chi was driving the carriage, the Master reported
this to him, saying, Meng Sun (Meng Yi Zi) asked me about filial
devotion. I told him, Never break the rules.

Fan Chi said, What did you mean by that?

The Master said, While they are alive, serve them according to
ritual. When they die, bury them according to ritual, and sacrifice
to them in accord with ritual.

Meng Wu Bo asked about filial devotion. The Master said, Your
father and mother should have to worry only about your falling
ill.

Quoting a phrase from poem no. 297 and interpreting it out of context, Confucius
stresses his view of the didactic import of the Book of Odes. In the poem, the words refer
to carriage drivers and mean something like “Ah, never swerving!”
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[Or, according to another interpretation of the last clause:] In
the case of one’s father and mother, one just worries about their
falling ill.

Ziyou asked about filial devotion. The Master said, Nowadays it’s
taken to mean just seeing that one’s parents get enough to eat. But
we do that much for dogs or horses as well. If there is no rever-
ence, how is it any different?

Zixia asked about filial devotion. The Master said, The difficult
part is the facial expression.? As for young people taking on the
heavy work when there’s something to be done, or older people
going first when there’s wine and food—can this be called filial
devotion?

The Master said, I talk a whole day with Hui, and he never dis-
agrees with me, as though he were stupid. But later, when I exam-
ine his private conduct, I see that it fully exemplifies my ideas. No,
Hui is not stupid.

The Master said, Watch what he does, observe the path he fol-
lows, examine where he comes to rest—can any person then re-
main a mystery? Can any person remain a mystery?

The Master said, Be thoroughly versed in the old, and understand
the new—then you can be a teacher.

The Master said, The gentleman is not a utensil.®

Zigong asked about the gentleman. The Master said, First he puts
his words into action. Only later does he follow up with explana-
tions.

The Master said, The gentleman is fair-minded and not partisan.
The petty man is partisan and not fair-minded.

The Master said, Learning without thought is pointless. Thought
without learning is dangerous.

Watching the faces of one’s parents to make certain how they are reacting Or perhaps
the meaning is keeping the proper expression on one’s own face.
Not something to be used because he has some special knowledge or ability.
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The Master said, To delve into strange doctrines can bring only
harm.*

The Master said, You (Zilu), shall I teach you what it means to
know something? When you know, to know you know. When you
don’t know, to know you don’t know. That’s what knowing is.
Zizhang was studying to gain an official position. The Master said,
Hear much, put aside what’s doubtful, and in your speech apply the
rest with caution—then you’ll make few mistakes. Observe much,
put aside what’s suspicious, and in your actions apply the rest with
caution—then you’ll have little to regret. Making few mistakes,
having little to regret—the way to official position lies in this.
Duke Ai asked, saying, How can I make the common people sub-
missive? Confucius replied, Promote the straight and let them
oversee the crooked—then the common people will be submis-
sive. Promote the crooked and let them oversee the straight—
then the common people will not be submissive.

Ji Kangzi asked, How can I make the common people respectful,
loyal, and diligent in their work?

The Master said, If you are strict in overseeing them, they will
be respectful. If you are filial and compassionate, they will be
loyal. If you promote persons of goodness and teach those who
are incompetent, then the people will be diligent.

Someone questioned Confucius, saying, Why aren’t you in gov-
ernment?

The Master said, The Book of Documents says: Filial, only be
filial, a friend to elder and younger brothers—this contributes
to government.” To do this is in fact to take part in government.
Why must I be “in government”?

No one knows just what Confucius means by this. Perhaps the term yiduan, translated
here as “strange doctrines,” has some quite different meaning, though it suggests going
off in an unusual direction.

From a lost section of the Book of Documents.
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The Master said, Persons who lack trustworthiness—I don’t
know how they get by! Big carts that have no yoke-bar, little carts
that have no collar-bar—how can you go anywhere in them?
Zizhang questioned the Master, saying, Can we know how things
will be ten generations from now?

The Master said, Yin followed the rites of Xia, and we know in
what ways it added to or subtracted from them. Zhou follows the
rites of Yin, and we know in what ways it added to or subtracted
from them. Whoever carries on from Zhou, we can know how
things will be even a hundred generations from now.

The Master said, To sacrifice to those who are not one’s ancestors
is flattery. To see what is right and not do it is cowardly.






Book Three



Confucius observed of the Ji family, They have eight rows of
dancers in their courtyard. If this can be excused, what cannot be
excused?!

The three Ji families used the Yong ode when the sacrifices were
being carried away.? The Master said,

Assisting are the great lords,
the Son of Heaven in majesty,

How can this be used in the halls of the three Ji families?

The Master said, A human being who lacks humaneness—what
is ritual to someone like that? A human being who lacks humane-
ness—what is music to someone like that?

Lin Fang asked what is basic in ritual. The Master said, A big
question indeed! In rites in general, rather than extravagance, bet-
ter frugality. In funeral rites, rather than thoroughness, better real
grief.

The Master said, The Yi and Di tribes with their rulers cannot
match the Xia people without a ruler.’

The head of the Ji family was planning to make a sacrifice to
Mount Tai.* The Master said to Ran You, Can’t you save him
from this?

According to Zhou ritual, only the Son of Heaven was privileged to have eight rows of
dancers in the ceremonies in the courtyard before his ancestral temple. Persons of lower
rank were expected to have a lesser number. The Ji families were ministers to a feudal
lord and hence considerably lower in rank, yet they usurped the rites of the supreme
ruler. Confucius sees this as an indication of social disharmony and moral decay.

Book of Odes, no. 282. As the lines quoted by Confucius indicate, it was intended for use
in sacrifices at which the Son of Heaven and the great feudal lords were present.

The Yi and Di were non-Chinese peoples who lived to the east and northwest of the
Chinese, the Xia people.

The sacrifice that the head of the Ji family proposes to perform is appropriate only to a
feudal lord, not to one of his ministers.
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Ran You replied, No, I can’t.

The Master said, Are we to suppose that Mount Tai knows less
about ritual than Lin Fang?
The Master said, The gentleman never strives with others. To be
sure, there are the archery matches. But even they have their bows
and deferences as the contestants go up and come down, and the
wine drinking at the end. Such is the “striving” of the gentleman.
Zixia asked, saying,

Her artful smile engaging,
lovely eyes in clear outline,

colors on a white grouna’,5

What do these lines mean?

The Master said, The painting comes after the white back-
ground.

Zixia said, So ritual comes afterward?

The Master said, Shang (Zixia) is the one who reads my mean-
ing. At last I have someone to discuss the Odes with.
The Master said, As for the Xia rites, I could describe them, but
the state of Qi can’t provide the proofs I need. As for the Yin
rites, I could describe them, but the state of Song can’t provide
the proofs T need.® This is due to the lack of records and persons
of authority. If these were sufficient, I could prove my words.
The Master said, As for all that comes after the libation to the
spirits in the ancestral sacrifice—I have no wish to see it.”
Someone asked about the meaning of the ancestral sacrifice. The
Master said, I don’t know. Someone who knew its meaning would

Book of Odes, no. 57. Only the first two lines are found in the present text of the Odes.
The descendants of the Xia rulers were enfeoffed in the small state of Qi in order to
carry on their ancestral sacrifices; those of the Yin rulers, in the state of Song,.

The di sacrifice to the ancestral spirits was ordinarily performed by the Son of Heaven
alone. But because of Lu’s close connections with the founders of the dynasty, the ruler
of Lu had been given special permission to perform it. Evidently, Confucius disap-
proved of something about the way the ritual was performed
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understand all the affairs of the world as if they were displayed
right here—and he pointed to his palm.

Sacrifice as if they were present means to sacrifice as if the gods
were present. But the Master said, If I can’t take part in the sacri-
fices, it’s as though I haven’t sacrificed at all.

Wangsun Jia said,

Better pay compliments to the kitchen stove

than to the southwest corner.t

What does this mean?

The Master said, Not true! If you incur blame with Heaven, you
have nowhere to turn for forgiveness!’
The Master said, Zhou surveyed the two dynasties that went be-
fore, its ways are refined and elegant. I follow Zhou.
When the Master entered the Grand Temple, he asked ques-
tions about everything. Someone said, Who claims that this son
of a man of Zou! understands ritual? When he enters the Grand
Temple he asks about everything!

When the Master heard this, he said, Asking is part of the ritual.
The Master said,

In archery hitting the target is not the point—
people are not all of equal strength.

That was the old-time way.

Zigong wanted to do away with the sacrificial sheep at the first-
of-the-month announcement to the ancestors. The Master said, Si
(Zigong), you care about the sheep; I care about the ritual.

The southwest corner of the house, where sacrifices to the ancestors were held.

A folk saying, meaning that it is better to make sure you have enough to eat rather than
worrying about the ancestors. Confucius rejects this cynical view.

The ancestral temple of Lu, dedicated to the duke of Zhou, the founder of the state.
Birthplace of Confucius’s father.
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The Master said, In serving the ruler, if you carry out all the acts
prescribed by ritual, people think you are toadying.

Duke Ding asked how the ruler should treat his ministers and
how the ministers should serve the ruler.

Confucius replied, The ruler should treat his ministers in ac-
cordance with ritual. The ministers should serve the ruler with
loyalty.

The Master said, The Guanju ode’>—joy, but not excessive; sad-
ness, but not to the point of injury.

Duke Ai asked Zai Wo about the altar to the god of the soil. Zai
Wo replied, The Xia rulers planted it with pines, the men of Yin
planted it with cedars, and the men of Zhou plant it with chest-
nuts (/), in order, they say, to make the common people tremble
%).B

When the Master heard of this, he said, Completed affairs one
does not comment on; things done one does not carp over; what
is past one does not criticize.

The Master said, Guan Zhong was a man of small parts!

Someone objected, saying, Guan Zhong was noted for frugal-
ity, was he not?

The Master said, Guan Zhong had his Three Returnings man-
sion, and he did not require his staff to perform double duties—
how can that be called frugal?

But, said the other person, Guan Zhong understood ritual, did
he not?

Book of Odes, no. 1, which describes a young man pining for his love and the later happy
union of the pair.

Confucius perhaps did not approve of this pun on /% (chestnut/ tremble) because of its
linking of government with feelings of fear.

Various explanations of the name Three Returnings are given, one being that it housed
Guan Zhong’s three wives. In any event, Confucius disapproved of the way Guan
Zhong, an official of the state of Qi, imitated the ways of a ruler.
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The Master said, Rulers of states put up gate screens, and Mr.
Guan put up a gate screen too. Rulers of states, when entertaining
another ruler, have a stand for inverted wine cups, and Mr. Guan
had a stand for inverted wine cups too. If Mr. Guan understood
ritual, who doesn’t understand ritual?

The Master, speaking with the Grand Music Master of Lu, said,
Music can be understood in this way. The players first in unison,
then freely harmonizing, playing separately or carrying on from
one another, and thus the piece is completed.

The border guard of Yi requested an interview with Confucius,
saying, When gentlemen pass this way, I never fail to have an
interview with them.

The Master’s followers arranged a meeting. When the bor-
der guard emerged from the interview, he said, You young men
should not worry about your present bad luck. For a long time
now the world has been without the Way. Heaven is going to use
your Master as a wooden-clappered bell.”

Of the Shao music, the Master said, Perfect in beauty, perfect in
goodness. Of the Wu music, he said, Perfect in beauty, but not
perfect in goodness.!

The Master said, Standing above others but without tolerance,
carrying out rites but without reverence, conducting funeral
proceedings but without grief—how can I bear to view such as
these?

A bell with a wooden clapper, used to summon people for important announcements.
The Shao, or “Succession,” music was said to date from the time when Shun ascended
the throne peacefully ceded to him by Yao. The Wu, or “Martial,” music was from the
time when the Zhou dynasty forcefully overthrew the Yin. The music was probably
accompanied by dance performances.
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The Master said, Humaneness is the beauty of the community. If
you can choose but do not make humaneness your home, how can
you be called wise?

The Master said, A person lacking in humaneness cannot endure
straightened circumstances for long, nor can he enjoy favorable
circumstances for long. The humane person rests in humaneness,
the wise person profits from humaneness.

The Master said, Only the humane person is able to like others
and is able to hate others.

The Master said, Truly set your mind on humaneness, and you
will be without evil.

The Master said, Wealth and eminence are what people desire,
but if one can’t get them by means that accord with the Way, one
will not accept them. Poverty and low position are what people
hate, but if one can’t avoid them by means that accord with the
Way, one will not reject them.

If the gentleman rejects humaneness, how can he be worthy of

the name of gentleman? The gentleman never departs from hu-
maneness even for the space of a meal—in confusion and distress
he holds fast to it; stumbling, faltering, he holds fast to it.
The Master said, I have never seen a person who really loved hu-
maneness or a person who really hated the lack of humaneness.
A person who really loved humaneness would have no one who
surpassed him. A person who really hated the lack of humaneness
would conduct himself humanely, never allowing those who lack
humaneness to affect his behavior.

Is there someone who for a whole day is willing to use all his

strength to achieve humaneness? I've never seen anyone who
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lacked the strength to do so—there may be such a person, but I've
never seen one.!
The Master said, People’s errors vary with the category they be-
long to. Look at the errors, and you know the degree of humane-
ness.
The Master said, Hear the Way in the morning, and it won’t mat-
ter if you die that evening.
The Master said, A man of station whose will is set on the Way
but who is ashamed of poor clothing and poor food—not worth
talking to!
The Master said, With regard to worldly affairs, the gentleman
has no strong likes and no strong dislikes—he sides with what is
right.
The Master said, The gentleman has his mind fixed on virtue; the
petty man has his mind fixed on land. The gentleman has his mind
fixed on penalties; the petty man has his mind fixed on bounty.
The Master said, Act only with profit in mind, and you face much
rancor.
The Master said, Can you govern the state with ritual and a def-
erential approach? Then you will have no difficulty. If you cannot
govern the state with ritual and a deferential approach, then what
use is ritual alone?
The Master said, Don’t worry that you have no positionz—worry
about how you can qualify for one. Don’t worry that people don’t
know you—TIook for some reason to become known.
The Master said, Shen (Master Zeng), my Way has one theme
running throughout!

Master Zeng said, Yes.

What we lack is not the strength but the determination to do so.
Confucius probably means a position in government, but the saying has much broader
implications.
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After the Master left, the disciples asked, What did he mean?

Master Zeng said, The Master’s Way consists of loyalty and
reciprocity’ alone.
The Master said, The gentleman is alert to what is right. The
petty man is alert to what is profitable.
The Master said, When you see a worthy person, think about how
you can equal him. When you see an unworthy person, reflect on
your own conduct.
The Master said, In serving your father and mother, you may
gently admonish them. But if you see they have no intention of
listening to you, then be respectful as before and do not disobey
them. You might feel distressed but should never feel resentful.
The Master said, While his father and mother are alive, a son
should not go on distant journeys. If he travels, he must have a
fixed destination.
The Master said, If after three years [a son| has not changed his
father’s way of doing things, then you can call him filial.*
The Master said, You must not be ignorant of the age of your
father and mother! For one thing, it is a cause for rejoicing; for
another, a cause for fear.
The Master said, People in old times were sparing in their words.
They were ashamed to think that their actions might not measure
up.
The Master said, Those who go wrong by holding back are few.
The Master said, The gentleman desires to be hesitant in speech
but prompt in action.
The Master said, Virtue is not alone. It invariably has neighbors.
Ziyou said, Be too censorious in serving the ruler, and you will
end up in disgrace. Be that way with your friends, and you will
lose them.

Fellow feeling, doing to others as you would have them do to you.
A truncated version of 1:11.
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The Master said of Gongye Chang, He deserves a wife. Although
he was bound and imprisoned, he was guilty of no crime.

And he gave him his own daughter for a wife.

The Master said of Nan Rong;, If the state is ruled by the Way, he
will notbe overlooked. If the state is not ruled by the Way, he will
still stay clear of penalties and punishments.

And he gave him the daughter of his elder brother for a wife.
The Master said of Zijian, A real gentleman, this one! If there
were no gentlemen in Lu, how could he have become like this?
Zigong asked, What would you say of me?

The Master said, You are a vessel.

What kind of vessel? Zigong asked.

A fine sacrificial vessel, said the Master.

Someone said of Yong, He is humane but lacking in eloquence.

The Master said, Why does he need to be eloquent? People who
overwhelm others with their glibness often end up hated by oth-
ers. I don’t know if Yong is humane, but why does he need to be
eloquent?

The Master urged Qidiao Kai to take an official position, but
he replied, I am not yet confident I'm up to it. The Master was
pleased.

The Master said, The Way does not go forward—TI’ll get on a raft
and set out to sea! And the one who will go with me will be You
(Zilu), will it not?

When Zilu heard this, he was delighted.

The Master said, You outdoes me in love of bravery, though he
doesn’t always think where that may lead him.

Meng Wu Bo questioned Confucius, saying, Is Zilu a humane
person?
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The Master said, I don’t know.

Meng Wu Bo asked again.

The Master said, In a state of a thousand war chariots, You
(Zilu) could be put in charge of military levies. But I don’t know
if he is humane.

What about Qiu (Ran You)?

The Master said, For a town of a thousand households or a clan
of a hundred chariots, Qiu could act as overseer. But I don’t know
if he is humane.

What about Chi (Gongxi Zihua)?

The Master said, Chi, dressed in formal robes, standing in court,
would do very well to discourse with the visitors and guests. But I
don’t know if he is humane.

The Master questioned Zigong, saying, Between you and Hui,
which is the better man?

Zigong replied, How could I dare hope to equal Hui? Hui hears
one part and understands ten. I hear one part and understand two.

The Master said, No, you are not his equal. You and I are nei-
ther of us his equal.

Zai Yu (Zai Wo) was given to sleeping in the daytime. The Master
said, Rotten wood can’tbe carved; a wall of stinking earth can’t be
troweled. What’s the use of trying to reprimand Yu?

The Master said, At first, when it came to people, I listened to
their words and trusted their conduct. Now, when it comes to
people, I listen to their words and observe their conduct. It was
Yu who brought about this change.

The Master said, I have never seen a person of true firmness.
Someone said, What about Shen Cheng? The Master said, Cheng
is all desires. How can he be called a man of firmness?

Zigong said, What I don’t want others to do to me, I want to
avoid doing to others. The Master said, Si (Zigong), you haven’t
gotten to that stage yet.



i3

24

5

6

7

8

L9

BOOK FIVE ¢ 38

Zigong said, The Master’s views on cultural and emblematic mat-
ters—these we have heard. But his views on human nature and
the Way of Heaven—these we have never been able to hear!
When Zilu had heard something and had not yet been able to put it
into practice, his only fear was that he might hear something else.
Zigong asked, Why was Kong Wenzi given the posthumous name
Cultured (Wen)?

The Master said, Clear-sighted and a lover of learning, he was
not ashamed to ask questions of his inferiors. Therefore he was
given the name Cultured.

The Master said of Zichan, He exemplified the Way of the gentle-
man in four respects. In conducting himself, he was prudent. In
serving his superiors, he was respectful. In looking out for the
common people, he was caring. And in employing the common
people, he followed what was right.

The Master said, Yan Pingzhong was skilled in his dealings with
others. Even toward those he had known for a long time, he re-
mained respectful

The Master said, Zang Wenzhong housed a large tortoiseshell for
divination in a hall whose pillars were capped with hill-shaped
designs and whose joists had a duckweed pattern.! What can one
think of the wisdom of such a person?

Zizhang asked, saying, Ziwen, the prime minister of Chu, served
three times as prime minister but showed no sign of delight, and
three times was dismissed from the post but showed no sign of re-
sentment. As former prime minister, he invariably reported to the
new prime minister on affairs of state. What do you think of this?

The Master said, He acted with loyalty.

Was he humane?

I don’t know how he can be called humane.

The use of a large tortoiseshell for divination and the architectural decorations men-
tioned were privileges reserved for the ruler of a state.
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Cui Zi assassinated the ruler of Qi. Chen Wen Zi, who for his
carriages owned ten four-horse teams,” abandoned them and left
the state. When he arrived in another state, he said, The people
here are no better than our high official Cui Zi! and he left that
state. Arriving in another state, he said, More like our high official
Cui Zi! and he left that state, too. What would you say of him?

The Master said, A man of integrity.

Was he humane?

I don’t know how he can be called humane.

Ji Wen Zi thought three times before he acted. When the Master
heard of this, he said, Twice is enough.

The Master said, In the case of Ning Wu Zi, when the Way pre-
vailed in the state, he was wise. When the Way did not prevail in
the state, he was stupid. His wisdom can be equaled, but not his
stupidity.

When the Master was in Chen, he said, Let’s go home, let’s go
home! The young people of our district are in high spirits but
hasty. The cloth has been handsomely woven, but no one knows
how to cut it.?

The Master said, Bo Yiand Shu Qi did not dwell on old wrongs—
so they had few feelings of rancor.

The Master said, Who claims that Weisheng Gao was honest?
When someone came to borrow vinegar from him, he borrowed
some from a neighbor and then gave it to the person.

The Master said, Clever words, a pleasing countenance, polite-
ness overdone—Zuoqiu Ming would be ashamed of such, and I
would be ashamed too. To hide your distaste for someone and
become that person’s friend—Zuoqiu Ming would be ashamed of
that, and I would be ashamed too.

The number of horses Chen Wen Zi owned indicates how eminent he was.
That is, the people of Lu, and Confucius’s disciples in particular, are ready and eager to
be led in the right direction, but they need Confucius to guide them.
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26 Once, when Yan Yuan and Zilu were accompanying him, the
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28

Master said, Why don’t each of you speak of your desires?

Zilu said, I wish that I and my friends could share the same car-
riages and horses, robes and furs, and never worry if we wore
them out.

Yan Yuan said, I would like never to boast of what good points
I have and never cause trouble to others.

Zilu said, I would like to hear the Master’s desires.

The Master said, To free old people from worry, to be trustwor-
thy toward my friends, and at all times solicitous of the young,.
The Master said, It’s hopeless! I have yet to see anyone who can
recognize his faults, look inside himself, and put the blame there.
The Master said, In a village of ten households there are certain
to be those who are as loyal and trustworthy as I am, but none my
equal in love of learning]!
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The Master said, Yong (Zhonggong Ran Yong) could be given a
seat facing south.!

Zhonggong asked about Zisang Bozi. The Master said, He will
do—he’s lenient in nature.

Zhonggong said, If he is strict with himself but lenient when it
comes to overseeing the common people, will that be all right? If
one is lenient with himself and behaves toward others in a lenient
manner, that’s too much leniency, isn’t it?

The Master said, What you say is correct.

Duke Ai questioned Confucius, saying, Who among your dis-
ciples loves learning?

Confucius replied, There was Yan Hui—he loved learning,
never took his anger out on others, never repeated his mistakes.
Regrettably, he had a short life and is dead now. Since then, there
are none who love learning, or none I've heard of.

Zihua went on a mission to the state of Qi. Ran Qiu asked that
Zihua’s mother be given an allowance of grain. The Master said,
Give her a peck. When Ran Qiu asked for more, the Master said,
Give her a bushel. Ran Qiu in the end gave her five large mea-
sures of grain.

The Master said, When Chi (Gongxi Zihua) set off for Qi, he
had a team of fat horses and was wearing light furs. The way I've
heard it, the gentleman helps out the needy but does not contrib-
ute to the upkeep of the rich.

When Yuan Si was given the post of steward, he was offered an
allotment of nine hundred measures of grain, but he declined it.

The Master said, Oh, no! You could have shared it with your
neighboring communities, couldn’t you?

The ruler sits facing south.



20

27

BOOK SIX * 43

The Master said of Zhonggong, The calf of an ordinary cow, if
itis red in color and has proper horns, [is fit to be used as a sacri-
fice,] though people might hesitate to do so. Surely the gods of the
mountains and rivers will not reject it.?
The Master said, As for Hui, he could go three months without in
his mind ever departing from humaneness. The others can do so
for a day or a month, but that is all!
Ji Kangzi asked, Would Zhongyou (Zilu) be suitable to hold gov-
ernment office?

The Master said, Zhongyou is decisive. Why wouldn’t he do
for government office?

Would Si (Zigong) do for government office?

The Master said, Si is knowledgeable. Why wouldn’t he do for
government office?

Would Qiu (Ran Qiu) do for government office?

The Master said, Qiu is talented. Why wouldn’t he do for gov-
ernment office?
The Ji family wanted to appoint Min Ziqian as steward of Bi. Min
Ziqian said, Can someone kindly refuse this offer for me? If they
continue to press me, I will have to retire to the banks of the Wen
River.?
Boniu (Ran Boniu) had an illness.* The Master went to ask how
he was, holding his hand through the window. He said, We are
going to lose him. It’s fate, is it not? Such a man, and to have such
an illness. Such a man, and to have such an illness.
The Master said, What a fine man Hui was! One container of rice,
one dipperful of drink, living in a back alley—others couldn’t
have endured the gloom of it, but he never let it affect his happi-
ness. What a fine man Hui was!

The implication is that Zhonggong Ran Yong, who was of humble origin, was never-
theless worthy to hold high office.

The river that formed the boundary between the states of Lu and Qi.

The illness is said to have been leprosy.
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Ran Qiu said, It’s not that I don’t delight in the Master’s Way, but
I don’t have sufficient strength for it.

The Master said, Those whose strength is insufficient go at
least halfway before giving up. But now you are setting limits for
yourself.

The Master said to Zixia, You should be a gentleman scholar.
Don’t be a petty man scholar.”

Ziyou was made steward of Wucheng. The Master said, Have you
come upon any good men?

Ziyou said, There’s Tantai Mieming. He doesn’t take any short-
cuts, and he never comes to my room unless it is on official busi-
ness.

The Master said, Meng Zhifan never boasted. When our forces
fled in defeat, he guarded the rear. But when he was about to enter
the city gates, he whipped up his horses, saying, I wasn’t deliber-
ately lagging behind—my horses wouldn’t go any faster.’

The Master said, If you have the good looks of Song Zhao but
lack the eloquence of Invocator Tuo, you’ll have a hard time es-
caping blame in the world today.

The Master said, Who can go out of a house without using the
door? Why does no one use this Way of mine?

The Master said, Where solid qualities outweigh refinement, you
have rusticity. Where refinement outweighs solid qualities, you
have the clerkly style. Refinement and solid qualities beautifully
balanced—then you have the gentleman.

The Master said, Human life is a matter of honesty. Live without
it, and you’ll be lucky to escape with your life.

The Master said, To know it is not as good as to approve it. To

approve it is not as good as to find joy in it.

The word ru, translated here as “scholar,” designates a man who devotes himself to
learning and the peaceful arts, as opposed to the military man.

Confucius is speaking of the battle in 484 B.c.E. when invading forces from Qi defeated
those of Lu outside the gates of the Lu capital.
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The Master said, To persons of more than middling capability,
you can talk of higher matters. To persons of less than middling
capability, you cannot talk of such matters.

Fan Chi asked about wisdom. The Master said, Work to lead the
people toward what is right. Respect the gods and spirits but keep
them at a distance—this can be called wisdom.

When he asked about humaneness, the Master said, Humane-
ness means tending to difficulties first and leaving benefits for
later—this can be called humaneness.

The Master said, The wise delight in water; the humane delight
in mountains. The wise move; the humane are still. The wise are
happy; the humane live long.

The Master said, With one change, Qi could measure up to Lu.
And with one change, Lu could measure up to the Way.’

The Master said, A gu drinking cup that is not a gu drinking
cup—what a gu, what a gu!®

Zai Wo asked, If you were to tell a humane person that there was
a humane person in a well, would he go to the rescue?’

The Master said, Why would he do that? The gentleman can
be made to go somewhere but not to fall into a trap. He can be
deceived but not completely hoodwinked.

The Master said, If the gentleman acquires broad learning in cul-
tural matters and focuses it through ritual, he is hardly likely to go
far astray, is her?

In Confucius’s time, Qi was, of course, much larger and more powerful than Lu, but
Confucius is no doubt speaking in cultural terms.

Confucius is apparently complaining of instances in which the name does not match the
reality.

A peculiar question. Commentators suggest emending the second “humane person,” to
read “someone.” Zai Wo is asking how far one is expected to go in pursuit of humane-

ness.
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The Master had an audience with Nanzi.” Zilu was not pleased.
Confucius swore an oath, saying, If I have done anything wrong,
may Heaven cast me aside! May Heaven cast me aside!

The Master said, The virtue embodied in the doctrine of the
Mean!! is of the highest order. But it has long been rare among
people.

Zigong said, If someone could spread bounty abroad among the
people and rescue the populace, how would that be? Could that
be called humaneness?

The Master said, Why bring humaneness into the discussion? If
you must have a label, call the man a sage. Even Yao and Shun had
trouble doing that much.

The humane person wants standing, and so he helps others to
gain standing. He wants achievement, and so he helps others to
achieve. To know how to proceed on the analogy of what is close
at hand—this can be called the humane approach.

The wife of Duke Ling of Wei, notorious for her adulterous conduct, which is why Zilu
disapproved of the meeting.

Zhongyong, or “the doctrine of moderation,” an important concept in Confucian
thought. But it is mentioned only this once in the 4nalects.
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The Master said, A transmitter and not a maker, trusting in and
loving antiquity, I venture to compare myself with our Old
Peng.
The Master said, To be silent and understand, to learn without
tiring, never to weary of teaching others—this much I can do.
The Master said, Virtue not sufficiently practiced, learning not
sufficiently digested, to hear what is right and not be able to do it,
to have shortcomings and not be able to remedy them—these are
the things that I worry about.
The Master when he was at leisure—very relaxed, very genial.
The Master said, How great is my decline! It’s been so long since
I dreamed that I saw the duke of Zhou!
The Master said, Set your sights on the Way, base yourself on
virtue, rely on humaneness, relax with the arts.
The Master said, If a person comes with a bundle of dried meat or
better, I've never refused him instruction.!
The Master said, If they’re not eager to learn, I don’t enlighten
them; if they’re not struggling to put it into words, I don’t assist
them. I hold up one corner to show them, and if they can’t come
back with the other three, then I don’t go on.
When the Master was eating at the side of a person in mourning,
he never ate his fill. On a day when the Master had wept for some-
one, he never sang.
The Master said to Yan Yuan, When needed, to act; when cast aside,
to retire—only you and I know how to do that—isn’t that so?
Zilu said, If you, Master, were directing the Three Armies,’
who would you take with you?

The bundle of dried meat was the student’s gift for the teacher, his tuition fee.
The armies of a large state.
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The Master said, Someone who faces a tiger bare-handed or
wades the Yellow River, going to his death with no regrets—I
wouldn’t take anyone like that. If I must answer, then I'd take
someone who directs affairs in a mood of apprehension, who
plans carefully and thereby succeeds.

The Master said, If one could get rich just by trying, then although
it meant being a herald with whip in hand, I would go along with
that. But if one can’t get rich just by trying, I prefer to follow my
own desires.

The Master exercised great care with regard to the following:
preparations for a sacrifice, warfare, and illness.

When the Master was in Qi, he heard the Shao music® and for
three months no longer knew what sort of meat he was eating. He
said, I never supposed that music could reach such heights!

Ran You said, Will our Master side with the ruler of Wei?* Zigong
said, Very well, I’ll go and ask him.

Entering the Master’s room, Zigong said, What sort of men
were Bo Yiand Shu Qi?

The Master said, Worthy men of antiquity.

Did they harbor rancor?

They sought to behave humanely, and they succeeded in doing
so. Why would they harbor rancor?

When Zigong emerged from the room, he said, Our Master will
not side with the ruler of Wei.

The Master said, Eating simple food, drinking water, a bended
arm for a pillow—there’s happiness in these things too. Wealth

See 3:25.

After the death of Duke Ling of Wei in 493 B.C.E., a power struggle developed be-
tween Kuai Kui, the son of Duke Ling, who had been forced to flee from Wei, and Kuai
Kui’s son Che, who had been made the new ruler of Wei. Confucius’s disciples, some of
whom were involved with the ruling family of Wei, wished to know which party in the
dispute Confucius would support. Zigong does not ask the question directly, but seeks
an answer by referring to the story of Bo Yiand Shu Qi.
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and eminence gained by unrightful means are to me mere drifting
clouds.

The Master said, Give me a few more years—if I have fifty years
to study, then perhaps I, too, can avoid any great errors.

[Or, according to the more widely accepted Ku text:] if I have
fifty years to study the Book of Changes, then perhaps I, too, can
avoid any great errors.

The Master used the correct pronunciations when speaking of the
Odes and Documents or the conduct of rituals. On all such occa-
sions, he used the correct pronunciations.®

The lord of She asked Zilu about Confucius, but Zilu did not
reply.

The Master said, Why didn’t you tell him that he’s the kind of
person who in bursts of enthusiasm forgets to eat, in his delight
forgets to worry, and doesn’t even realize that old age is coming
on?

The Master said, I was not born understanding anything. A lover
of antiquity, I have diligently worked to acquire understanding.
Subjects the Master did not discuss: strange occurrences, feats of
strength, rebellion, the gods.

The Master said, When I walk with two others, I'm bound to find
my teacher there. I single out their good points and pursue them,
note their bad points and make my corrections.

The Master said, Heaven has implanted this virtue in me. Huan
Tui—what can he do to me?¢

The Master said, You young men, do you think I’'m hiding some-
thing? I’'m not hiding anything. I take no actions that are not taken
in conjunction with you. That’s Qiu for you.”

As opposed to the pronunciations of Confucius’s native state of Lu.

Words said to have been spoken when Huan Tui, minister of war in the state of Song,
threatened to kill him.

Confucius refers to himself by his personal name, Qiu.
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The Master taught four things: culture, behavior, loyalty, trust-
worthiness.

The Master said, A sage I have never managed to see. If I could
see a true gentleman, that would be enough.

The Master said, A truly good person I have never managed to
see. If I could see a person of constancy, that would be enough.
With nothingness pretending to possession, emptiness pretending
to fullness, want pretending to affluence, true constancy is hard
to find.

The Master fished with a rod but not with a longline. He shot at
birds with a stringed arrow, but not if they were roosting.

The Master said, There are those who do not have knowledge and
yet make things. I’'m not that way. I hear much, choose what is
good and follow it, see much and keep it in mind. This is the next
best thing to knowledge.

The people of Hu village are hard to talk to.® A young man came
for an interview with the Master. His disciples were troubled by
this.

The Master said, My concern was with what brought him, not
with what he did after he left. What was so wrong about that?
When a person comes to you in good faith, give him credit for the
good faith. Don’t expect guarantees for what comes after.

The Master said, Is humaneness so far away? If I want humane-
ness, then humaneness is right here.

The minister of crime of the state of Chen asked whether Duke
Zhao of Lu understood ritual. Confucius replied, Yes, he under-
stood ritual.

After Confucius had retired from the scene, the minister of
crime signaled to Wuma Qi to step forward and said, I have heard

Presumably a place that Confucius passed in his travels. Commentators offer various
explanations as to why the villagers were hard to talk to.
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that a gentleman is not partisan, but some gentlemen appear to be
partisan indeed! Duke Zhao took a wife from the state of Wu, but
because she was of the same surname as Duke Zhao, she was re-
ferred to simply as Wu Mengzi.” If Duke Zhao understood ritual,
then who doesn’t understand ritual?

Wuma Qi reported this to Confucius. The Master said, How
fortunate I am! If T make a mistake, someone is certain to let me
know.

If the Master was singing with others and one of them happened
to be particularly good, he would invariably ask the person to re-
peat the piece and then he would join in.

The Master said, In cultural matters I believe I do as well as oth-
ers. But as for personally enacting the role of the gentleman—that
I'am not yet up to.

The Master said, The title of sage or humane man—how could I
dare lay claim to such? But working without tiring, teaching others
and never growing weary—yes, that much could be said of me.

Gongxi Hua said, It’s precisely this that we, his disciples, can-

not equal him in!
The Master was gravely ill. Zilu asked to be allowed to offer
prayers for his recovery. The Master said, Is that done? Zilu re-
plied, Yes. The Eulogies say, Prayers are offered for you to the
upper and lower gods and spirits.

The Master said, My praying began a long time ago.

The Master said, The gentleman is composed, at peace with
things. The petty man is constantly fretting, fretting.

The Master was both mild and sharp-spoken, dignified but not
oppressively so, respectful but relaxed.

According to Chinese ritual, persons of the same surname are forbidden to marry. The
ruling houses of the states of Lu and Wu both had the Ji surname. Confucius, speaking
with an official of another state, chose to give a wrong answer rather than acknowledge
the error in ritual made by the ruler of his own state.
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The Master said, Tai Bo may be said to exemplify the highest vir-
tue. Three times he relinquished the right to the empire, but the
common people did not understand why this was praiseworthy.
The Master said, Courtesy without ritual becomes labored; caution
without ritual becomes timidity; daring without ritual becomes ri-
otousness; directness without ritual becomes obtrusiveness.

If the gentleman treats those close to him with generosity, the
common people will be moved to humaneness. If he does not forget
his old associates, the common people will shun cold-heartedness.
When Master Zeng was ill, he summoned his disciples and said,
Uncover my feet, uncover my hands. The Ode says:

Tremble, tremble, be wary
as one on the brink of a deep pool,

as one crossing thin ice—!

Now and hereafter I know I have escaped, my little ones—have
I not?
When Master Zeng was ill, Meng Jing Zi asked how he was.
Master Zeng spoke these words: When a bird is about to die,
its cries are sad. When a man is about to die, his words are good.
With regard to the Way, there are three things the gentleman
prizes: in his actions and manner, that he be far from harshness
or arrogance; in ordering his appearance, that he stick close to
trustworthiness; in his utterances, that they be far from crude or
unseemly. As for the sacrificial baskets and stands, there are ex-
perts to tend to such matters.

Book of Odes, no. 195. Master Zeng is rejoicing that, as the ideal of filial piety dictates,
he has preserved his body from harm, particularly from the mutilating punishments
decreed by the penal code of ancient China.
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Master Zeng said, Able but consulting those who lack ability, of
many talents but consulting those with few, possessing but seem-
ing to be without, full yet seeming to be empty, offended against
but never retaliating—in the past I had a friend who always tried
to be like that.?

Master Zeng said, Trust him as guardian to a six-foot orphan,’
charge him with the command of a hundred-league domain, he
will preside over the most critical occasions and can never be di-
verted from his course. This is the gentleman, is it not? This is the
gentleman.

Master Zeng said, The man of station must be both broad-minded
and resolute. His burden is heavy, and the road is long. Humane-
ness is the burden he is charged with—heavy, is it not? The road
ends only with death—long, is it not?

The Master said, Get your start with the Odes; acquire a firm
standing through ritual; complete the process with music.

The Master said, The common people can be made to follow a
course, but cannot be made to understand why they should do so.
The Master said, Where there is love of daring and hatred of pov-
erty, disorder will result. And if people lack humaneness and their
hatred is extreme, disorder will result.

The Master said, Although one may have talents as admirable as
those of the duke of Zhou, if he employs them in an arrogant or a
mean manner, then whatever other qualities he has are not worth
alook!

The Master said, Someone who can study for three years without
thinking about an official salary—not easy to find!

The Master said, Entirely trustworthy, a lover of learning, faith-
ful until death, exemplar of the Way, he never enters a state where

Commentators surmise that the friend was Confucius’s favorite disciple, Yan Yuan.
A boy who has succeeded to the position of ruler of a state on the death of his father; a
height of six Chinese feet would be shorter than that of a mature male.
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there is peril, never remains in a state where there is disorder.
When the Way prevails in the world, he appears; when the Way
is lacking, he retires. When the state follows the Way, being poor
and lowly is a cause for shame. When the state is without the Way,
being rich and eminent is a cause for shame.
The Master said, If one does not hold the position, one does not
dictate the policies that go with it.
The Master said, When Music Master Zhi has begun and reached
the conclusion of the Guanju ode,* what a torrent of sound fills
our ears!
The Master said, Enthusiastic but not straightforward; naive but
insincere; simple, guileless, but not to be trusted—such persons I
do not understand.
The Master said, Study as though you could never catch up, [and
if you did,] you would still be fearful of losing it.
The Master said, Awesome was the way in which Shun and Yu
held possession of the empire! Yet they took no part in it.”
The Master said, Great was Yao as a ruler! Awesome, awesome,
Heaven alone is great, yet Yao alone made it his model. Vast, all-
encompassing, the people could put no name to it. Awesome,
awesome were his works and accomplishments, brilliant his cul-
tural achievements.
Shun had five ministers, and the empire was well governed. King
Wu said, I have ten capable ministers.

Confucius said, Talent is hard to find—true, is it not? In the
time of Tang and Yu,® talent flourished, [yet Shun had only five
ministers. As for King Wu’s ten ministers,] one was a woman, so

See 3:20.

According to commentators, because they selected men of worth to carry out the actual
administration of affairs.

Alternative names for the rulers Yao and Shun.
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he had only nine men.” Zhou already possessed two-thirds of the
empire, yet it continued to serve the Yin dynasty. The virtue of
the Zhou may be termed the highest virtue.

The Master said, I can find no fault with Yu. Sparing in his food
and drink, he yet served the spirits and gods with utmost filial de-
votion. His ordinary robes were shabby, but his sacrificial aprons
and caps were of the utmost beauty. He lived in lowly rooms
and halls, devoting his entire energy to the opening of irrigation
ditches and channels. I can find no fault with Yu.

One woman, either King Wu’s mother or his wife, was numbered among the ten minis-
ters. The text of this passage appears faulty, and the translation is tentative.
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The Master seldom spoke about profit, about fate, or about hu-
maneness.

A villager of Daxiang said, What a great man Confucius is! He
has studied widely, but he doesn’t make any particular name for
himself.

When the Master heard this, he said to his disciples, What should
I specialize in? Should I specialize in charioteering? Should I spe-
cialize in archery? I think I'll specialize in charioteering.

The Master said, Ritual calls for caps of hemp, though nowadays
silk is used, because it is more economical. I go along with others
in this.

Ritual calls for one to bow at the foot of the stairs. Nowadays
people bow at the top of the stairs, but this is presumptuous. Al-
though it means differing from others, I perform the bow at the
foot of the stairs.

The Master observed four prohibitions: no willfulness, no obsti-
nacy, no narrow-mindedness, no egotism.

The Master’s life was endangered in Kuang.! He said, King Wen
is deceased, but his culture (wen) remains here with me. If Heaven
had intended to destroy that culture, then those who come after him
could not have inherited that culture. But if Heaven is not ready to
destroy that culture, what can the people of Kuang do to me?

The prime minister? questioned Zigong, saying, The Master—is
he a sage? He has so many capabilities!

Zigong said, Indeed, Heaven has opened the way for him to
become a sage. And he has many capabilities besides.

The people of Kuang mistook Confucius for Yang Hu, a military leader who had led
a revolt in the region.

Identity unknown; perhaps the prime minister of Wu, a state with close connections
to Lu.
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When the Master heard this, he said, The prime minister knows
me well. When I was young, I was in humble circumstances and
hence became capable in many menial undertakings. But is the
true gentleman a person of many capabilities? Surely, he is not!
Lao reports that the Master said, I have never been given a proper
trial—hence these “accomplishments.”>
The Master said, Do I have knowledge? I have no special knowl-
edge. But if an uneducated fellow comes to me with a question, I
attack it with all sincerity, exploring it from end to end until I've
exhausted it.

The Master said, The phoenix does not appear; the river puts
forth no chart.* It is all over with me, is it not?

If the Master saw a person in mourning clothes, in ceremonial cap
and robe, or a blind person, though the person might be younger
in age, he would invariably rise to his feet and, if passing the per-
son, would invariably quicken his steps.®

Yan Yuan, sighing, exclaimed, Look up and it’s higher than ever,
bore into it and it’s harder still. T see it in front of me, then sud-
denly it’s behind. Our Master—step by step, how skillfully he
leads others along! He broadens me with culture, reins me in with
ritual. [ want to give up but cannot. Already he has exhausted my
ability, yet I see him standing tall before me. But although I want
to follow him, I’ve no way to do so.

The Master was gravely ill. Zilu directed the disciples to attend
him in the manner of retainers.5

When the Master had recovered somewhat, he said, How long
you go on, You, practicing these deceptions! To pretend that I

Probably a continuation of the preceding passage.

The appearance of the phoenix and a mysterious “chart” put forth by the Yellow River
were believed to be portents signaling the presence of a sage in the world.

As a sign of respect.

As if he were a government official; as a private individual, though, he was not entitled
to such retainers.
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have retainers when I have no retainers—who would I be deceiv-
ing? Would I be deceiving Heaven? Moreover, rather than dying
in the hands of retainers, isn’t it better that I die in the hands of
you, my disciples? And although I may not be entitled to a grand
funeral, it’s not as though I were dying by the roadside, is it?
Zigong said, Suppose here is a beautiful piece of jade. Better to
put it in a box and store it away? Or to find someone willing to
pay a good price and sell it?

The Master said, Sell it! Sell it! I'm waiting for a buyer.
The Master wished to go live among the nine foreign tribes.”
Someone said, But they are so crude! The Master said, If a gentle-
man lives among them, how can they be crude?
The Master said, When I returned from Wei to Lu, only then
was the music put in order, and the “Ya” and “Song” found their
proper places.®
The Master said, In public life serving lords and high ministers; at
home serving father and elder brothers; when there is a funeral,
never daring to be remiss; never getting drunk and unruly—this
much I can manage.
Standing by a stream, the Master said, It flows on like this—does
it not?—never ceasing, day or night.”
The Master said, I have never seen the person who loved virtue
the way he loved physical beauty.
The Master said, It’s like building a mound. If the mound needs
one more basketful of dirt for completion and I stop work, then
the stopping is mine. Or it’s like the case of level ground. Al-
though it may be only one basketful of dirt, if I heap it up, then
the progress is mine.

[Or, according to an older interpretation:]

Non-Chinese peoples who lived to the east of China.

The “Ya” and “Song” are sections of the Book of Odes, a text that Confucius is supposed
to have edited.

One of the most famous passages in the Analects. What does it mean?
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The Master said, It’s like someone building a mound. If the
mound needs one more basketful of dirt for completion but the
person stops work, then I stop [helping him]. Or it’s like the case
of level ground. Although the person may have heaped up only
one basketful of dirt, if he keeps working, then I follow along.
The Master said, Someone I could talk to and he never got tired—
that was Hui, wasn’t it?

Speaking of Yan Yuan, the Master said, What a pity! I saw him
move forward. I never saw him come to a stop.

The Master said, There are seedlings that never grow to maturity,
are there not? And mature plants that never bear fruit.!’

The Master said, Respect those younger than yourself. How do
you know that the coming generation may not prove as good as
our present one? But if a person lives to forty or fifty and hasn’t
been heard of, then he’s no longer worthy of respect.

The Master said, authoritative words—can one fail to heed them?
But what is important is that they bring about a change in you.
Words of friendly advice—can one fail to delight in them? But
what is important is to interpret them correctly. To delight but not
interpret, to heed but not change—I can do nothing with those
who take that approach.

The Master said, Put prime value on loyalty and trustworthiness,
have no friends who are not your equal, and, if you make mis-
takes, don’t be afraid to correct them.!!

The Master said, The Three Armies”? may be stripped of their
commander, but even a simple commoner cannot be deprived of
his will.

The Master said, Wearing a shoddy floss-wadded jacket, stand-
ing beside someone clad in fox and badger furs, and feeling no
shame—that would be You (Zilu)!

Presumed to be a meditation on the premature death of Yan Yuan.
Identical to the last sentence of 1:8.
See 7:10.
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Doing no harm, seeking nothing—

why am I not seen as good? 13

Zilu was forever reciting these lines. The Master said, That ap-
proach—why would anyone rate it as good?

The Master said, When the year-end cold comes, then we know
that the pine and cypress are the last to lose their leaves.

The Master said, The wise are never perplexed; the humane,
never anxious; the brave, never afraid.

The Master said, You may study alongside a person but can’t
agree with him how to pursue the Way. You may pursue the Way
with him but can’t agree where to take your stand. You may agree
where to take your stand but not how to adapt to circumstances.

The blossoms of the cherry,
how they flutter and turn.
1t’s not that I don’t think of you,

but your house is far away. 14

The Master said, He doesn’t really think of her. If he did, why

would he worry how far it was?

Book of Odes, no. 33.
From a poem not found in the present text of the Book of Odes.



Book Ten



When Confucius was among the people of the community, he was
mild and deferential, as though he were unable to speak. When he
was in the ancestral temple of the ruler or at court, he spoke at
length, though always in a circumspect manner.

At the morning audience, he talked with the lesser officials in a
relaxed and affable way, and talked with the higher officials in a
respectful manner. When the ruler made his appearance, Confu-
cius assumed a reverential attitude, but one free of constraint.
When the ruler summoned him to greet a guest, his face took on a
look of concentration and his pace was solemn. As he bowed and
took his place with the others in line, he clasped his hands first to
the left, then to the right, his robe falling front and back in graceful
folds. When he hurried forward, he did so in a dignified manner.
And after the guest had departed, he always reported the conclu-
sion of the mission, saying, The guest has ceased to look back.
When he entered the ruler’s gate, he bent forward, as though the
gate were not big enough to admit him. He never stood in the
middle of the gateway or stepped on the threshold.

When he passed the place customarily occupied by the ruler,
his face took on a look of concentration and his pace was sol-
emn. When he spoke, he seemed to have trouble getting out his
words.

When he gathered up his robe and ascended the hall, his body
was bent forward and his breathing stilled, as though he were
unable to breathe. When he emerged from the audience and de-
scended the first step, he relaxed his expression with a look of
relief. When he had come to the bottom of the steps, he hurried
forward in a dignified manner and returned to his original posi-

tion with a reverent air.
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When he carried the jade tablet,' he bent forward, as though he
could not bear the weight. He held it up as though performing a
bow, lowered it as though handing over an object. His face took
on a look of concentration, an expression of fear, and he moved
his feet carefully, as though walking a line.

When presenting official gifts, his expression was genial, and at
the exchange of private gifts his manner was even more relaxed.
The gentleman® did not wear dark purple or puce trimmings on
his garments or informal clothes of red or purple. In hot weather,
he wore a single garment of fine or coarse kudzu fiber but always
put on an outer garment when he went out. With a black robe, he
wore black lambskin; with a white robe, white deerskin; and with
a yellow robe, yellow fox fur. With informal dress, he wore fur of
ordinary length, but with the right sleeve cut somewhat shorter.
He always wore a sleeping robe one and a half times his body
length. He used thick fox or badger fur for his sitting mat. When
not in mourning, he wore any sort of belt ornament. With the
exception of ceremonial skirts, his lower garments were always
fitted at the waist. He did not wear black lambskin or a black silk
hat on visits of condolence. On the first day of the month, he in-
variably put on court vestments and attended court.

In periods of ritual purification, he always wore a clean robe made
of hemp. At such times, he invariably changed his diet and satin a
seat different from his ordinary one.

He had no objection to polished rice or meat or fish finely cut up.
But if the rice was moldy or rancid, the fish putrid or the meat
spoiled, he would not eat it. If food had a bad color, he would not

Symbol of the ruler’s authority.

This might refer to Confucius or to any proper gentleman of Confucius’s time and so-
cial station. I have translated as though it refers to Confucius, which is how it is usually
taken.
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eat it; if it smelled bad, he would not eat it; if it was improperly
cooked, he would not eat it; if it was out of season, he would not
eat it; if it was not properly sliced, he would not eat it; if it did not
have the proper sauce, he would not eat it.

Although he might eat a large helping of meat, he did not allow
it to overwhelm the vital nourishment of the rice. Only in the case
of wine did he have no fixed limit, but he never drank to the point
of confusion.

He would not drink wine or eat foods bought from the market.
He did not refuse ginger, but did not eat much of it.

When he had received sacrificial meat from the ruler, he did not
keep it until the following day. When he had meat from a family
sacrifice, he ate it before the third day. If three days had passed, he
would not eat it.

He did not converse at mealtime and did not talk in bed. Al-
though it was no more than coarse grain, a soup of greens or
melon, before eating he always set aside a portion as an offering
and did so with a reverential air.

If the sitting mat was not properly straightened, he would not sit
on it.

When drinking with the others of the community, he waited until
the elderly people with canes had left before leaving. When the
members of the community were performing their demon-expel-
ling rites, he put on his court robes and stood on the eastern steps.
Sending a messenger to inquire about someone in another state,
he would bow to the ground twice on seeing him off.

(Ji) Kangzi presented Confucius with some medicine. Confucius
bowed to the ground in accepting it, but said, As I am not familiar
with this medicine, I do not venture to taste it.’

Confucius politely acknowledges receipt of the gift but does not, contrary to custom,
taste it, being uncertain of its properties.
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The stables caught fire. Returning from court, the Master said,
Was anyone hurt? He did not ask about the horses.
When the ruler sent him a gift of food, he would always straighten
his sitting mat and first taste it.* If the ruler sent a gift of uncooked
meat, he would always cook it and make an offering to the ances-
tors. If the ruler sent a live animal, he would raise it.
If he was attending the ruler at a meal, while the ruler made an
offering of a portion of the food, Confucius would first taste it.
When he was sick and the ruler came to see him, he lay with his
head to the east, his court robe spread over him, the sash draped
on top.
When the Master entered the Grand Temple, he asked questions
about everything.>
If a friend died and there was no one to receive the body, the Mas-
ter would say, Let me handle the funeral proceedings. If a friend
presented him with a gift, even though it might be a horse or car-
riage, he did not bow to the ground to receive it. Only in the case
of sacrificial meat did he do so.
In bed, he did not sprawl like a corpse. At home, he did not be-
have in a formal manner.
If the Master saw someone in deep mourning, even though it was
a person he was familiar with, he always changed his attitude. If
he saw someone in a ceremonial cap or a blind person, even some-
one he knew well, he invariably assumed an appropriate bearing.
If he saw a person in mourning, he bowed from the crossbar
of his carriage, and he would likewise bow from his carriage to a
person carrying population registers.

To make certain it was safe to eat before sharing it with others.
Identical to the first sentence of 3:15.
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Confronted with a sumptuous feast, he invariably changed his
expression and rose to his feet. At a sudden clap of thunder or a
blast of wind, he would invariably change his posture.

When mounting a carriage, he always stood in the correct posi-
tion and took hold of the mounting-cord. Once in the carriage, he
did not look toward the rear, speak in a hurried manner, or point
at things.

Seeing his expression, it flew up, and after circling, came to
roost.

[The Master] said,

The female pheasant on the mountain bridge—

how timely, how timely!

Zilu saluted it. It sniffed three times and flew alway.6

This last passage is garbled somehow, and no one can make any real sense of it. Readers
are advised to ignore it.



Book Eleven



The Master said, Older people, when it comes to rites and music,
are mere rustics. Younger people, in matters of rites and music,
are true gentlemen. But when it comes to usage, I follow the older
people.

The Master said, Of those who followed me in Chen and Cai,
none succeeded in gaining official position.!

[Or, according to another interpretation of the last phrase:]
none come to my gate anymore, [because they are all dead or
scattered)].

[Or:] none come to my gate anymore, [because they have for-
gotten me].

VIRTUOUS CONDUCT: Yan Yuan, Min Zigian, Ran Boniu,

Zhonggong
SKILL IN LANGUAGE: Zai Wo, Zigong
ADMINISTRATIVE ABILITY: Ran You, Jilu
CULTURAL ATTAINMENT: Ziyou, Zixia
The Master said, Hui was not one to give me much help. Nothing
I said failed to please him.

The Master said, What a filial son Min Zigian is! Even with what
his own father and mother and brothers say of him, people can
find no fault.

Nan Rong kept repeating the words about the white jade tablet.”
Confucius arranged for him to marry the daughter of his elder
brother.

Because they chose to go abroad with Confucius.
Flaws in a white jade tablet

can still be polished away,

but a flaw in these words —

nothing will mend it! (Book of Odes, no. 256)
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Ji Kangzi asked, Who among your disciples loves learning?
Confucius replied, There was Yan Hui—he loved learning. Re-
grettably, he had only a short life and is dead now. Now there is
no one.

When Yan Yuan died, [his father] Yan Lu asked the Master if he
would sell his carriage in order to provide money for an outer
coflin.

The Master said, Whether the sons are talented or untalented,
each man speaks up for his own. But when [my son] Li died, I
provided an inner coflin but no outer coffin. I follow the high of-
ficials—it would not be right for me to go on foot.

When Yan Yuan died, the Master said, Ah, Heaven is destroying
me! Heaven is destroying me!

When Yan Yuan died, the Master mourned for him in a highly
emotional manner. His followers said, Master, you are being too
emotional.

The Master said, Am I too emotional? If I am not to be emo-
tional for this man, who should I be emotional for?

When Yan Yuan died, the disciples wanted to give him a lavish
burial. The Master said, That won’t do! But the disciples gave him
a lavish burial anyway.

The Master said, Hui looked on me as a father, but I could not
bury him as I would a son. I'm not to blame—it was you young
men!

Jilu asked how one should serve the gods and spirits. The Master
said, When you don’t yet know how to serve human beings, how
can you serve the spirits?

Jilu said, May I venture to ask about death? The Master said,
When you don’t yet understand life, how can you understand
death?

When Min Zigian attended the Master, his manner was highly re-
spectful. Zilu was bold and resolute, while Ran You and Zigong
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were relaxed and genial. The Master was pleased, but he said, A
man like You (Zilu) will not die a natural death.?
The people of Lu were rebuilding the Long Treasury.* Min Ziq-
ian said, Why not build it along the old lines? What need is there
to make changes?

The Master said, This man doesn’t say much, but when he does
speak, he’s sure to hit the mark.
The Master said, You’s zither playing hardly fits the style of my
school.” The other disciples began to treat Zilu with disrespect.
The Master said, You is qualified to ascend the hall, though he has
not yet entered the inner room.
Zigong asked, Of Shi (Zizhang) and Shang (Zixia), which is wor-
thier? The Master said, Shi goes too far; Shang, not far enough.

Then Shi is the better man?

The Master said, Going too far is as bad as not going far
enough.
The Ji family were richer than the duke of Zhou, and yet Ran
Qiu, who acted as their tax collector, worked to enrich them even
further.

The Master said, This man is no follower of mine! You young
men, sound the drum and attack him—you have my permission!
said, Chai (Zigao) is stupid; Shen (Zeng Shen) is dull; Shi is

erratic; You is unruly.6

The Master said, Hui comes near [to the ideal], though he is often
in want. Si (Zigong) holds no government office but knows how
to turn a profit. His guesses often hit the mark.

Presumably, a premonition of Zilu’s death in combat, which occurred in 480 B.C.E.

A storehouse for government supplies. Presumably, the rebuilding reflects some change
in government procedures.

A mild criticism of the disciple Zilu, perhaps made in jest. Confucius then goes on to
give a more serious evaluation of Zilu’s level of attainment.

The speaker is not indicated, though it is usually assumed to be Confucius.
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Zizhang asked about the way of the truly good person. The Mas-
ter said, Unless you follow in others’ footsteps, you cannot enter
the inner room.

The Master said, The person skilled in argumentation—is he a
true gentleman? Or merely an impressive showman?

Zilu asked, When I hear something, should I proceed to putitinto
action?

The Master said, While your father and elder brothers are alive,
how can you hear something and immediately put it into action?

Ran You asked, When I hear something, should I proceed to
put it into action?

The Master said, When you hear it, then act on it.

Gongxi Hua said, When You asked if, when I hear something, I
should put it into action, you, Master, said, Your father and elder
brothers are still alive. But when Qiu (Ran You) asked if, when 1
hear something, I should put it into action, you said, When you
hear it, put it into action. I’'m confused—may I venture to ask for
an explanation?

The Master said, Qiu is timid—so I urged him on. You always
tries to outdo others—so I restrained him.

When the Master faced danger in Kuang,” Yan Yuan was some
distance behind. The Master said, I thought you had died!

Yan Yuan said, While the Master is alive, how would I dare to
die?

Ji Ziran asked whether Zhongyou (Zilu) and Ran Qiu were fit to
be called great ministers.®

The Master said, I thought that you were going to ask a quite
different question, but now you ask about Zhongyou and Ran

Qiu. The term “great minister” applies to someone who serves

See 9:5.
Both Zilu and Ran Qiu were in service to the Ji family. Confucius hints at the Ji family’s
possible designs for usurpation.
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the ruler according to the Way. If he cannot do that, he retires. As
for You and Qiu, they can best be called stop-gap ministers.

So you mean they would do whatever they were told to do?
asked Ji Ziran.

The Master said, If it involved killing a father or a ruler, they
would never go along.

Zilu appointed Zigao to be steward of Bi. The Master said, You
are doing harm to another man’s son.”

Zilu said, He has the people he needs and the altars of the soil
and grain. Why must one read books before he is regarded as
learned?

The Master said, That’s why I hate smart-alecky people!

Zilu, Zeng Xi, Ran You, and Gongxi Hua were seated with the
Master. He said, I'm a few days older than you, but forget that for
the moment. You are always complaining that no one understands
you. If someone truly understood you, how would you proceed?

Zilu quickly spoke up in answer: Suppose there is a state of a
thousand chariots,'” hemmed in by larger states. In addition, it’s at
war and thus there’s a famine. If [ were in charge, in three years’
time I could teach the people courage and make them understand
how to go about things.

The Master laughed at this and then asked Ran You how he
would proceed.

He replied, An area sixty or seventy square /, or just fifty or
sixty /i—if I were in charge, in three years’ time I could make sure
that the people had enough of what they needed. As for rites and
music, I'd have to wait for the help of a gentleman.

And Chi (Gongxi Zihua), how about you?

Bi was one of the areas under the control of the Ji family. Confucius considered Zigao
too young for such an appointment, particularly one associated with the Ji family.
See 1:5.
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I’m not saying that I could do it, he replied, but Id like to study
the procedure. In the ancestral temple, or when there is a dip-
lomatic meeting or gathering of the rulers, I'd like to put on a
ceremonial robe and cap and assist in a small way.

What about you, Dian (Zeng Xi)?

Dian ceased strumming on the large zither and, as the last notes
died away, set the instrument aside and stood up. My tastes are
different from those of these three men, he replied.

What harm in that? said the Master. Each person has simply to
speak of his desires.

In the late spring, said Zeng Xi, when work on the spring
clothes is finished, I'd like to go with five or six older fellows who
have been capped and six or seven young boys to bathe in the Yi
River, take the air among the altars where they pray for rain, and
come home singing.

The Master gave a deep sigh and exclaimed, I’'m with Dian!

When the others had left, Zeng Xi lagged behind. Master, he
said, what did you think of what those three said?

The Master said, Each was just speaking of his desires, that’s all.

Why did you laugh at Zilu’s words?

The Master said, A state is governed through ritual, and his
words lacked modesty. That’s why I laughed. And as for what
Ran You said, he too was talking about governing a domain,
wasn’t he? How can an area of sixty or seventy square /Z, or just
fifty or sixty /Z, be seen as anything but a domain? And Gongxi
Hua—he, too, was talking about governing a domain, wasn’t he?
Ceremonies in an ancestral temple or diplomatic meetings—these
are carried out by feudal rulers, are they not? If Gongxi Hua is
merely to “assist in a small way,” I don’t know who that leaves to
do the big assisting.!

Confucius, while laughing at Zilu’s outspoken manner, at the same time disparages the
excessively modest language in which the other two express their ambitions.






Book Twelve



Yan Yuan asked about humaneness. The Master said, To master
the self and return to ritual is to be humane. For one day master
the self and return to ritual, and the whole world will become
humane. Being humane proceeds from you yourself. How could
it proceed from others?

Yan Yuan said, May I ask how to go about this?

The Master said, If it is contrary to ritual, don’t look atit. If it is
contrary to ritual, don’t listen to it. If it is contrary to ritual, don’t
utter it. If it is contrary to ritual, don’t do it.

Yan Yuan said, Lacking in cleverness though I am, I would like,

if I may, to honor these words.
Zhonggong asked about humaneness. The Master said, When
you go out the door, behave as though you were going to meet an
important guest. When you employ the common people, do so as
though you were conducting an important sacrifice. What you do
not want others to do to you, do not do to others. In the domain,
let there be no grievances against you; in the family, let there be
no grievances against you.!

Zhonggong said, Lacking in cleverness though I am, I would
like, if I may, to honor these words.

Sima Niu asked about humaneness. The Master said, The humane
person is cautious about how he speaks of it.”

Being cautious in how you speak—is that what it means to be
humane?

The domain is the feudal state of Lu. The family may refer either to the disciples’ own
families or to the powerful families such as the Ji, in which some of them were em-
ployed.

A pun on “humaneness” (ren) and “caution” (ren). Sima Niu fails to understand the
meaning of Confucius’s answer.
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The Master said, When it is so difficult to do, how can you fail
to be cautious in speaking of it?

Sima Niu asked about the gentleman. The Master said, A gentle-
man has no worries and has no fears.

Having no worries and no fears—is that what it means to be a
gentleman?

The Master said, If, when he looks inside himself, he finds noth-
ing to censure, then what could he worry about—what could he
fear?

Sima Niu, troubled, said, All men have elder and younger broth-
ers, but I alone have none.

Zixia said, The way I've heard it, life and death are a matter of
fate; wealth and eminence rest with Heaven. If a gentleman is re-
spectful and free of error, if he is considerate of others and treats
them according to ritual, then all within the four seas are his elder
and younger brothers. Why should a gentleman be troubled that
he has no elder or younger brothers?

Zizhang asked about clear-sightedness. The Master said, Some-
one who is unmoved by insidious slander or hurtful and persis-
tent accusations—he may be called clear-sighted. Someone who
is unmoved by insidious slander or hurtful and persistent accusa-
tions may be called a person of far-reaching perception.

Zigong asked about government. The Master said, You need
enough food, enough weaponry, and the trust of the common
people.

Zigong said, If you had to do without one of these, which of the
three would you do without first?

Do without weapons.

And if you had to do without one of the other two, which would
it be?

The Master said, Do without food. From times past, everyone
has to die. But without the trust of the common people, you get

nowhere.
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Ji Zicheng said, The gentleman should have solid qualities and
that’s enough. What need is there for refinement?*

Zigong said, Regrettable indeed—what you have said, sir, about
the gentleman! Refinement is equal in worth to solid qualities, and
solid qualities to refinement. Strip the hide of a tiger or a panther
of its [patterned fur], and it is no different from that of a dog or
a goat.

Duke Ai questioned You Ruo, saying, The crop is bad this year, and
I don’t have enough for government needs. What should I do?

You Ruo replied, Why not halve the rate of taxation?

The duke said, Even when I take two-tenths of the crop in taxes,
I don’t have enough. How could I get by with half?

You Ruo replied, If the people have enough, what ruler will be
left without enough? But if the people don’t have enough, how
can the ruler hope to have enough?

Zizhang asked how to uphold virtue and detect faulty thinking.

The Master said, Concentrate on loyalty and trustworthiness
and follow what is right—that’s the way to uphold virtue. When
you love someone, you hope that the person will live, but if you
hate him, you wish that he were dead. Having wished for life, you
turn around and wish for death—this is faulty thinking.*

Duke Jing of Qi questioned Confucius about government. Con-
fucius replied, Let the ruler be a ruler; the subject, a subject; the
father, a father; the son, a son.

The duke said, Splendid! For if indeed the ruler is not a ruler,
the subject not a subject, the father not a father, the son not a son,
then although there is grain, how will I be able to eat it?

See Confucius’s remarks on solid qualities and refinement in 6:18. The word wen (re-
finement) has elsewhere been translated as “cultural achievements”—that is, learning,
the arts.

The eight characters that conclude this passage, a quotation from the Book of Odes,
make little sense here and have been left untranslated.
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The Master said, Hearing only a word or two from the litigants,
he can decide a lawsuit—that’s You (Zilu), is it not?

Zilu never slept on a promise.®
The Master said, In hearing lawsuits, I'm no different from other
people. What we need is for there to be no lawsuits!

Zizhang asked about government. The Master said, While you're
engaged in it, never be negligent. Act in accordance with loyalty.
The Master said, Acquire broad learning in cultural matters, focus
it through ritual, and you are hardly likely to go far astray—isn’t
that so? ¢

The Master said, The gentleman brings out what is most admi-
rable in people; he does not bring out what is bad in them. The
petty man does the opposite.

Ji Kangzi asked Confucius about government. Confucius replied,
To govern is to put to rights. If you lead in the right direction,
who will dare do what is not right?’

JiKangzi was troubled by thieves and asked Confucius for advice.
Confucius replied, If you had no desires, then, even if you offered
prizes, no one would steal.

Ji Kangzi asked Confucius about government, saying, If I kill
those who don’t follow the Way, and thereby encourage those
who do follow the Way, how would that be?

Confucius replied, Your task is to govern. What need is there
for killing? If you desire goodness, the common people will be
good. The virtue of the gentleman is like the wind; the virtue of
the petty people like the grass. When the wind blows over the
grass, surely it will bend.

Zilu fulfilled it immediately; see 5:14.

Almost identical to 6:27.

A pun on “government” (7heng) and “to rectify” (theng). According to commentators,
Ji Kangzi was at this time serving as prime minister of Lu.



20

217

22

BOOK TWELVE ¢ 84

Zizhang asked, What does a man of station have to do to be known
as accomplished?

The Master said, What do you mean by accomplished?

Zizhang replied, In the domain, invariably well reputed; in the
family, invariably well reputed.

The Master said, That is reputation, not accomplishment. The
accomplished man is solid, straightforward, a lover of right. He
weighs people’s words, observes their attitude, and is careful to
defer to others. In the domain, he is invariably recognized for his
accomplishments; in the family, invariably recognized for his ac-
complishments. The man of reputation pretends to adhere to hu-
maneness but acts quite differently and never shows any doubt in
what he’s doing—so in the domain, he is invariably well reputed;
in the family, invariably well reputed.

Fan Chi was accompanying the Master in an outing to the rain
altars.® He said, If I may, I would like to ask how to uphold virtue,
remedy badness, and detect faulty thinking,.

The Master said, An excellent question! Think of the work first
and the gains afterward—this is how to uphold virtue, isn’t it?
Attack the evils in yourself, not the evils in others—this is how to
remedy badness, isn’t it? Because of one morning’s anger, to for-
get your own safety and even endanger those close to you—this
is faulty thinking, isn’t it?

Fan Chi asked about humaneness. The Master said, Love others.
Fan Chi asked about understanding. The Master said, Understand
others.

When Fan Chi failed to grasp the meaning, the Master said,
Promote the straight, and let them oversee the crooked. That
way, you can cause the crooked to be straight.

After Fan Chi had left the Master, he met Zixia. A while ago, he
said, I met the Master and asked him about understanding. He said,

See 11:26.
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Promote the straight, and let them oversee the crooked—that way
you can cause the crooked to be straight. What does that mean?
Zixia said, How rich in meaning—these words! When Shun
ruled the empire, he chose Gao Yao from among the multitude—
and those who lacked humaneness were kept at a distance. When
Tang ruled the empire, he chose Yi Yin from among the multi-
tude—and those who lacked humaneness were kept at a distance.
Zigong asked how to deal with friends. The Master said, Advise
them in a loyal manner; lead them with goodness. But if you get
nowhere, then stop. No use to bring shame on yourself.
Master Zeng said, The gentleman uses the arts’ in acquiring
friends and uses friends in helping him to become humane.

See 1:6.






Book Thirteen



Zilu asked about government. The Master said, Do it by leading,
and by rewarding,.

Anything further, may I ask?

The Master said, Never be neglectful.

Zhonggong, who was serving as steward to the Ji family, asked
about government.

The Master said, Your first concern should be the officers in
your employ. Excuse minor shortcomings, and promote those of
outstanding talent.

How can I know those of outstanding talent in order to pro-
mote them?

The Master said, Promote those you know to be worthy. As for
those you don’t know, will others fail to mention them?

Zilu said, If the ruler of Wei were waiting for you, Master, to take
charge of government affairs, what would you do first?

The Master said, If I had to name my first action, I would rec-
tify names.

Zilu said, There—that’s why people say you are out of touch
with reality!

The Master said, How boorish you are, You (Zilu)! When a
gentleman is confronted with something he does not understand,
he should adopt a respectful attitude!

If names are not rectified, then speech will not function proper-
ly, and if speech does not function properly, then undertakings will
not succeed. If undertakings do not succeed, then rites and music
will not flourish. If rites and music do not flourish, then punish-
ments and penalties will not be justly administered. And if punish-
ments and penalties are not justly administered, then the common

people will not know where to place their hands and feet.



BOOK THIRTEEN * 89

Therefore, when the gentleman names a thing, that naming can

be conveyed in speech, and if it is conveyed in speech, then it can
surely be put into action. When the gentleman speaks, there is
nothing arbitrary in the way he does so.!
Fan Chi wanted to study how to grow grain. The Master said, In
that line, I’d be less use to you than an old farmer. Fan Chi then
wanted to study how to grow vegetables. The Master said, In that
line, I’d be less use to you than an old vegetable grower.

After Fan Chi had left, the Master said, What a petty man, Fan Xu
(Fan Chi)! If those in higher positions love ritual, then none of the
common people will venture to be disrespectful. If those in high-
er positions love rightness, then none of the common people will
venture to be disobedient. If those in higher positions love trust-
worthiness, then none of the common people will venture to act
insincerely. And if such a condition prevails, then the people from
the four lands adjacent, bearing their little children strapped to their
backs, will gather around. What need to study grain growing?

The Master said, A man may be able to recite all three hundred
odes,” but if you assign him as an envoy to some neighboring
state and he can’t give his answers unassisted, then no matter how
many odes he might know, what good is he?

The Master said, If the person himself is correct, then although
you do not order him to do so, he will act. But if the person him-
self is not correct, then although you order him, he will not obey.
The Master said, The governments of Lu and Wei are elder and
younger brothers.?

On the rectification of names, see 12:11.

The three hundred—odd poems of the Book of Odes. They were often quoted in diplo-
matic gatherings, and if an official did not recognize a quotation or interpret it correctly,
he could bring shame on himself and his government.

Lu was founded by Dan, the duke of Zhou; Wei by Kangshu, his younger brother. Both
were brothers of King Wu, the founder of the Zhou dynasty. Commentators disagree
about whether Confucius is referring to the friendly relations that continued to exist
between the two states or to the way in which both had deteriorated in recent times.



20

21

2

13

24

BOOK THIRTEEN ¢ 9O

The Master said of the ducal son Jing of Wei, He was good at
managing his household wealth. At first he said, This just about
covers things. When he had accumulated a little more, he said,
Just about enough! When he became truly rich, he said, Just about
perfect!
When the Master went to Wei, Ran You acted as his carriage driv-
er. The Master said, A sizable population!

Ran You said, Once you have a sizable population, what should
you do next?

The Master said, Make them rich!

And once they are rich?

The Master said, Instruct them!
The Master said, If someone were to employ me in government,
in one year I could show what I can do. And in three years, I could
bring things to completion.
The Master said, They say that if good men were to govern the
domain for a hundred years, they could wipe out violence and put
an end to killing. How true those words!
The Master said, Even if we had a true king, it would require a
generation before humaneness would prevail.
The Master said, If you can learn to correct yourself, what trouble
could you have in administering government? But if you cannot
correct yourself, how can you hope to correct others?*
Master Ran came from a gathering of the court.” The Master said,
Why are you so late?

Ran You replied, There was government business.

The Master said, Routine matters, no doubt. If there had been
real government business, though I do not hold office, I would
surely have been consulted.

The same play on “correct” (zheng) and “government” (7heng) as in 12:17.
Commentators disagree about whether the court was that of the ruler of Lu or of the Ji
family.
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Duke Ding asked, Is there one word that can bring prosperity to
the domain?

Confucius replied, Words alone cannot do that. But there’s a
saying that might come close. People say, To be a ruler is difficult;
to be a minister is not easy. If the ruler understands that it is not
easy to be a ruler, this would come close, would it not, to “one
word that can bring prosperity to the domain”?

And is there one word that can bring ruin to the domain? asked
the duke.

Confucius replied, Words alone cannot do that. But there’s a
saying that might come close. People have a saying, I have no
delight in being a ruler. My sole delight is making certain that no
one contradicts my words.

If he is a good ruler and no one contradicts him, that would be
good, would it not? But if he is not good and no one contradicts
him, this would come close to being “one word that can bring
ruin to the domain,” would it not?

The lord of She asked about government. The Master said, When
those close by are happy, those from far away gather around.®
When Zixia became steward of Jufu, he asked about government.
The Master said, Don’t try to hurry things; don’t go after petty
gain. Try to hurry, and you accomplish nothing. Go after petty
gain, and the big undertakings won’t succeed.

Talking with Confucius, the lord of She said, In our district there’s
a fellow called Honest Body. When his father stole a sheep, the
son testified against him.

Confucius said, In our district the honest people are different
from that. A father covers up for his son; a son covers up for his
father. There’s honesty in that, too.

The Chinese states of this time were eager to increase their population by attracting
immigrants from other states.
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Fan Chi asked about humaneness. The Master said, In private life,
be courteous; in handling affairs, respectful; in dealings with oth-
ers, loyal. Even if you go among the Yi or Di tribes, these rules
can never be put aside.

Zigong asked, How should one conduct himself in order to be
called a man of station?

The Master said, Be mindful of anything shameful in your ac-
tions. When sent on a mission to other regions in the four direc-
tions, do nothing to disgrace your ruler’s commands. Then you
can be called a man of station.

And may I ask about a person on the next level?

The Master said, Among the members of his clan, he is praised
for his filial conduct. In his village or community, he is praised for
his brotherliness.

And may I ask about the next level?

The Master said, Their words are certain to be trustworthy;
their actions, certain to be decisive. But petty men just plodding
along can reach this level.

And how would you rate those who handle government affairs
these days?

The Master said, Ah—peck and bushel people! Not even worth
sizing up!

The Master said, If you can’t get someone to work with whose
actions follow the mean, then you must choose between the as-
sertive and the cautious. The assertive will forge ahead decisively.
The cautious can be trusted to have things that they will not do.

The Master said, Southerners have a saying: If a person lacks con-
stancy, he cannot become a shaman or a doctor. Well put, is it not?

Someone not constant in virtue is likely to suffer disgrace.8

See 3:3.
This sentence is identical to the Book of Changes, hexagram 32, heng, line 3.
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And the Master said, No need to consult a diviner to know that
much!

The Master said, The gentleman acts in harmony with others but
does not ape them. The petty man apes others but is not in har-
mony with them.

Zigong asked, If everyone in the village liked him, how would
that do?

The Master said, Not good enough.

If everyone in the village hated him, how would that do?

The Master said, Not good enough. Better if the good people in
the village liked him, and the not-good people hated him
The Master said, The gentleman is easy to serve but hard to please.
Try to please him with what does not accord with the Way, and
he will not be pleased. But when he employs others, he thinks of
their particular capabilities.

The petty man is hard to serve but easy to please. Try pleas-
ing him with what does not accord with the Way, and he will be
pleased. But when he employs others, he expects them to be able
to do anything.

The Master said, The gentleman is self-possessed but not arro-
gant. The petty man is arrogant but not self-possessed.

The Master said, The firm, the bold, the simple, the slow in speech
are near to humaneness.

Zilu asked, How should one conduct himself in order to be called
a man of station?

The Master said, Earnest, exacting, but also harmonious—that
would qualify you to be called a man of station. With friends,
earnest, exacting. With elder and younger brothers, harmonious.
The Master said, Let a good man instruct them for seven years,
and the common people will be capable of military service.

The Master said, To fail to instruct the common people in war-
fare—you could call that throwing them away.






Book Fourteen



Xian (Yuan Si) asked what is shameful. The Master said, When a
state follows the Way, one receives an official stipend. But when a
state is without the Way, to receive an official stipend is shameful.
[Yuan Si said,] If one is free of high-handedness, bragging, en-
mity, and craving, can this be termed humaneness? The Master
said, It may be termed difficult. But as for humaneness—I don’t
know about that.

The Master said, A man of station who longs for the comforts of
home does not deserve to be called a man of station.

The Master said, When a state follows the Way, be stern in speech,
stern in action. When a state is without the Way, be stern in action
but conciliatory in speech.

The Master said, Those who have virtue invariably have some-
thing to say, but those who have something to say do not invari-
ably have virtue. Those who are humane are invariably coura-
geous, but those who are courageous are not invariably humane.
Nangong Kuo questioned Confucius, saying, Yi was a skilled ar-
cher and Ao could push a boat over dry land, but neither was able
to die a natural death. Yu and Ji, however, though they worked
the fields in person, gained possession of the empire. The Master
made no reply.

After Nangong Kuo had left, the Master said, A gentleman
should be like this! An upholder of virtue should be like this!!
The Master said, A gentleman but not humane—there are some
like that, are there not? But there’s never been a petty man who
was humane.

The Master said, If you love people, can you fail to reward them?
If you are loyal to them, can you fail to admonish them?

Confucius admires Nangong Kuo for recognizing the worth of the sage ruler Yu and
the minister Ji.
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The Master said, When government proclamations were being
drawn up, Pi Chen made the first draft; Shi Shu examined it; Ziyu,
the official in charge of envoys, polished it; and Zichan of Dongli
added the finishing touches.’

Someone asked about Zichan. The Master said, A generous man.

The person asked about Zixi. The Master said, That man! That
man!

The person asked about Guan Zhong.’ The Master said, He
was the one who stripped the leader of the Bo family of Pian, a
village of three hundred households, so that he had to eat meager
fare, though until his death he never spoke a resentful word.

The Master said, To be poor but not resentful is difficult. To be
rich and not arrogant is easy.

The Master said, Meng Gongchuo would have been excellent as
chief retainer to the powerful Zhao or Wei family. But he could
not have served as a high official even in the little states of Deng
and Xue.

Zilu asked about the complete person. The Master said, Zang Wu-
zhong’s understanding, Meng Gongchuo’s freedom from desire,
the valor of Zhuangzi of Pian, the arts of Ran Qiu—embellish
them through rites and music, and you have what may be termed
the complete person.

And he said, But the complete person of our times need not
necessarily be like this. If when he spies gain, he remembers what
is right; when he spies danger, is ready to risk his life; when faced
with old promises, does not forget his past words; then he can be
termed a complete person.

Confucius wishes to depict good government as operating through written documents
drawn up by high-ranking members of the bureaucracy, such as these eminent officials
of the state of Zheng in the preceding generation.

Not enough is known about the officials Zixi and Guan Zhong to determine the exact
meaning of Confucius’s comments.
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The Master questioned Gongming Jia about Gongshu Wenzi,
saying, Is it true that your master never spoke, never laughed,
and never accepted things?

Gongming Jia replied, Whoever told you that was exagger-
ating. My master spoke only when it was time to do so—thus
others did not object to his speaking. He laughed only when he
was happy—so others did not object to his laughter. He accepted
things only when it was right to do so—thus others did not object
to his accepting.

The Master said, Is that so? Could that really be so?

The Master said, Zang Wuzhong holed up in Fang and asked the
ruler of Lu to appoint [his brother] Wei as heir to succeed him.
Although they say he did not press the ruler to do so, I do not
believe that.*

The Master said, Duke Wen of Jin used devious methods, not up-
right ones. Duke Huan of Qi used upright methods, not devious
ones.”

Zilu said, When Duke Huan put to death his brother, the ducal
son Jiu, Shao Hu died with him but Guan Zhong did not.® That
was hardly humane of Guan Zhong, was it?

The Master said, Duke Huan nine times called the other feudal
rulers together in assembly and did so without employing his war
chariots. Guan Zhong’s influence made this possible. But as for
his humaneness, as for his humaneness—

Zang Wuzhong, involved in a power struggle within Lu, was forced to flee to a neigh-
boring state in 546 B.c.E. Before he did so, he paused in his domain of Fang and asked
the Lu ruler to appoint his brother to succeed him as leader of the Zang family. Al-
though people said he did not pressure the ruler of Lu to do so, Confucius believed
otherwise.

Both Duke Wen and Duke Huan were ba (hegemons) who for a time exercised power
over the other feudal rulers. Just what Confucius is referring to in his comment is un-
clear.

Both Shao Hu and Guan Zhong had been supporters of Jiu, but after Jiu’s death Guan
Zhong transferred his loyalty to Duke Huan.
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Zigong said, Guan Zhong was not a humane man, was he? When
Duke Huan put to death the ducal son Jiu, he not only could not
bring himself to die with Jiu but went on to become prime minis-
ter to Duke Huan.

The Master said, With Guan Zhong as his prime minister, Duke
Huan was able to become leader of the feudal lords and impose
order on the empire. Even to this day, our people benefit from
what he did. Without Guan Zhong, we would be wearing our
hair unbound and folding our robes to the left.” Would you ex-
pect of him the kind of “fidelity” of ordinary men or women who
strangle themselves, end up in a roadside ditch, with no one even
aware of it?

Zhuan had been a retainer to Gongshu Wenzi, but later he became
a high official, taking a place beside Wenzi in the service of the
ruler. When the Master heard of this, he said, Gongshu Wenzi
deserves the posthumous name Cultured (Wen).®

Speaking of Duke Ling of Wei, the Master said that he lacked the
Way.

Ji Kangzi said, If so, why doesn’t he meet with failure?

Confucius said, He has Zhongshu Yu (Gongshu Wenzi) to re-
ceive foreign envoys, Invocator Tuo to supervise the ancestral
temples, and Wangsun Jia to handle military affairs. Given such
conditions, how could he fail?

The Master said, He who speaks irresponsibly will find it hard to
put his words into action.

Chen Chengzi assassinated Duke Jian of Qi. Confucius bathed,
washed his hair, proceeded to court, and reported to Duke Ai,

Non-Chinese customs; that is, China would have been invaded by foreign tribes and
Chinese culture wiped out.
On Gongshu Wenzi’s posthumous name, see 5:15. Confucius applauds Gongshu Wenzi
for having allowed his former retainer to become equal to himself as an official in the
service of the ruler of Wei.
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saying, Chen Heng (Chen Chengzi) has assassinated his ruler. I
request that he be punished.

The duke said, Report that to the three leaders of the Ji family.

Later Confucius said, I follow the high officials—I would not
dare to leave such an event unreported. The ruler said, Report
that to the three leaders of the Ji family.

When he went and reported to the three leaders, they declined
to act. Confucius said, I follow the high officials—I would not
dare to leave such an event unreported.’

Zilu asked how to serve the ruler. The Master said, Never deceive
him; oppose him openly.

The Master said, The gentleman is an expert in important mat-
ters; the petty man, an expert in trivial ones.

The Master said, Formerly people studied to improve themselves;
now they do so to impress others.

Qu Boyu sent a messenger to Confucius. Confucius seated him at
his side and questioned him, saying, What does your master do?

The messenger replied, My master endeavors to lessen his
faults, though he is not yet entirely successful.

After the messenger left, the Master said, What a messenger,
what a messenger! !0
The Master said, If one does not hold the position, one does not
dictate the policies that go with it. !

Master Zeng said, The gentleman’s thoughts do not extend be-
yond the position that he holds.

Duke Jian of Qi was assassinated in 481 B.C.E., when Confucius was seventy-two by
Chinese reckoning. Duke Ai, a weak ruler, showed no inclination to launch a military
strike against Chen Heng, leader of the powerful Chen (Tian) ministerial family of Qi,
nor did the heads of the Ji family. In the years following Confucius’s death, the process
of usurpation in Qi continued until 386 B.C.E., when the Tian family overthrew the rul-
ing family and declared itself ruler of Qi.

Some commentators take Confucius’s final remark as an indication of approval, while
others see it as sarcasm.

Identical to 8:14.



29

30

317

32

33

34

35

36

37

BOOK FOURTEEN ® 101

The Master said, The gentleman is ashamed to let his words out-
strip his actions.
The Master said, The Way of the gentleman has three character-
istics that are still beyond me. The humane are never anxious; the
wise, never perplexed; the brave, never afraid.”?
Zigong said, Master, that is your own Way.
Zigong was voicing his opinion of others. The Master said, How
wise Si (Zigong) is! I'm afraid I don’t have time for that sort of
thing.
The Master said, Don’t worry about others’ not understanding
you. Worry about your own lack of ability.
The Master said, Do not be overly wary of deception; do not sus-
pect others of bad faith. But he who is first to perceive the true
situation is the wise onel
Weisheng Mu said to Confucius, Qiu, why are you always rush-
ing around? Are you trying to talk yourself into favor?®
Confucius replied, I would not venture to talk myself into favor.
I’m distressed by so much obstinacy.
The Master said, The famous horse Qi was praised not for his
strength but for his virtue.!*
Someone said, Repay hatred with virtue—how would that do?
The Master said, Then how would you repay virtue? Repay ha-
tred with uprightness. Repay virtue with virtue.
The Master said, No one understands me—isn’t that so?
Zigong said, Why do you suppose that no one understands
you?

Almost identical to 9:30.

The fact that Weisheng Mu addresses Confucius by his personal name, Qiu, suggests
that he is older than Confucius or disdainful of him. He is referring to the way Confu-
cius travels from state to state in an effort to gain a hearing for his ideas.

Virtue in the sense of innate nature or capacity.
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The Master said, I bear no grudge against Heaven; I do not
blame others. I study affairs close at hand and try to become adept
in higher matters. Perhaps it is Heaven that understands me!
Gongbo Liao spoke ill of Zilu to the head of the Ji family. Zifu
Jingbo reported this, saying, My master[, Ji Sun,] has for some
time been led astray by Gongbo Liao. But I still have enough in-
fluence to see that Gongbo Liao is executed and his corpse ex-
posed in the marketplace.

The Master said, If the Way is destined to proceed, that is a
matter of fate. And if the Way is destined to fail, that too is fate.
How can Gongbo Liao change what is fated?

The Master said, Worthy persons retire from the world. The next
best retire from the region. The next best retire because of a look.
The next best retire because of a word.

The Master said, There were seven who did so.”

Zilu stopped for the night at Stone Gate. The gatekeeper said,
Where are you from? Zilu said, From the household of Confucius.

The gatekeeper said, The one who knows there’s nothing that

can be done but keeps on trying?
When he was in Wei, the Master was once playing the chiming
stones.® A man carrying a basket passed the gate of the house
where Confucius was staying. He said, Someone of strong convic-
tions is sounding the stones! After a while he said, Shallow—all this
clang-clanging! If no one understands you, you give up, that’s all.

In deep water, let your robe get wet;
In shallow, hike it up. 17

The Master said, Quite right—that would be the easy way out.

The passage refers to recluses and how much animosity one should put up with before
retiring and becoming one. Who the “seven” are is not known; the text is probably
faulty.

A row of stone slabs suspended from a rack and sounded with a mallet.

Book of Odes, no. 34, which refers to adjusting to circumstances.



42

43

45

46

BOOK FOURTEEN * 103

Zizhang said, The Book of Documents states that Gao Zong was in
his mourning hut for three years without speaking.® What does
this mean?

The Master said, Why only Gao Zong? The men of ancient times
all did this. When the ruler passed away, the officials under him for
three years took all their instructions from the prime minister.
The Master said, If those in high positions love ritual, the com-
mon people will be easy to employ.

Zilu asked about the gentleman. The Master said, He trains him-
self to be respectful.

Is that all?

The Master said, He trains himself in order to give ease to

others.

Is that all?

The Master said, He trains himself in order to give ease to all
men and women. But training himself in order to give ease to all
men and women—even the sages Yao and Shun found that hard
to do.

Yuan Rang sat waiting for Confucius in a slovenly posture. The
Master said, Young but not properly submissive, grown and no
one speaks well of you, old and you still don’t die—a real pest!

He rapped on Yuan’s shins with his cane.”

A young boy of the village of Que was assigned to carry messag-
es. Someone asked Confucius about him, saying, Is he improving
himself?

The Master said, I've seen him sit in the seat for adults, seen him
walk shoulder to shoulder with his elders. He’s not trying to im-
prove himself—he’s just in a hurry to be treated as a grownup.

The passage alludes to the three-year mourning period for parents, here observed by
Gao Zong for his father, the former ruler of the Yin dynasty. Zizhang is probably refer-
ring to the Book of Documents, Zhou Documents, “Wuyi.”

Was Confucius serious in his censures of his old friend Yuan Rang, one wonders, or
merely joking?






Book Fifteen



Duke Ling of Wei asked Confucius about battle formations. Con-
fucius replied, With regard to sacrificial platters and stands, I have
some learning. But I have never studied military affairs.

The next day he left Wei for good.

When Confucius was in Chen, he ran out of provisions and his
followers were so weak that none of them could stand up. Zilu
confronted Confucius angrily, saying, Does the gentleman have
to put up with such hardships?

The Master said, The gentleman remains firm in the face of
hardships. The petty man, when he encounters hardship, gives
way to panic.

The Master said, Si (Zigong), you suppose that I have studied
many different matters and retain them in my memory, don’t
you?

Zigong replied, Yes. Isn’t that so?

The Master said, No. I have one thread that links it all to-
gether.!

The Master said, You (Zilu), those who understand virtue are
few!

The Master said, Of those who ruled through inaction, surely
Shun was one. What did he do? Dedicating himself to courtesy,
he faced directly south, that was all.?

Zizhang asked about how to get along in the world. The Master
said, If your words are loyal and trustworthy and your actions

See 4:15.

Confucius is invoking the Daoist ideal of wuwe: (inaction) in characterizing the rule of
the ancient sage Shun. But Shun, being a sage, was already possessed of very powerful
charisma and, according to legend, was assisted by highly capable ministers. The Chi-
nese ruler traditionally sits facing south.
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sincere and respectful, then even in the lands of the Man and Mo
tribes you will get along.’ But if your words are not loyal and
trustworthy and your actions not sincere and respectful, then
even in your own district or village you won’t get along, will you?
When you stand up, see these words plainly before you; when rid-
ing in your carriage, see them resting on the crossbar. Act in this
way and then you will get along,.

Zizhang wrote this down on his sash.
The Master said, How upright Shi Yu was! When the state fol-
lowed the Way, he was straight as an arrow. When the state was
without the Way, he was straight as an arrow. What a gentleman
Qu Boyu was! When the state followed the Way, he held office.
When the state was without the Way, he knew how to fold up his
hopes and put them away in the breast of his robe.
The Master said, If it’s someone you ought to speak to and you
fail to speak, you waste a person. If it’s someone you ought not to
speak to and you speak, you waste words. The wise man doesn’t
waste people and doesn’t waste words either.
The Master said, The man of high ideals, the humane person,
never tries to go on living if it is harmful to humaneness. There
are times when he sacrifices his life to preserve humaneness.
Zigong asked how to practice humaneness. The Master said, A
craftsman who wants to do his job well must first sharpen his
tools. Whatever country you are in, be of service to the high of-
ficials who are worthy and become friends with the men of station
who are humane.
Yan Yuan asked about how to order the state. The Master said,
Use the Xia calendar, ride in the chariots of the Yin, wear the caps
of the Zhou, and for music, the Shao and Wu. Do away with the

The Man and Mo were non-Chinese peoples who lived to the south and north of the
Chinese.
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Zheng tunes and stay away from artful talkers. The Zheng tunes
are excessive, and artful talkers are dangerous.*

The Master said, The person who fails to take far-reaching pre-
cautions is sure to encounter near-at-hand woes.

The Master said, It’s hopeless! I have never seen the person who
loved virtue the way he loved physical beauty.?

The Master said, Zang Wenzhong held high office unjustly, did he
not? He knew that Liuxia Hui was a man of worth, but failed to
elevate him to a position comparable to his own.

The Master said, Be hard on yourself; go lightly when you blame
others—that way you stay clear of resentment.

The Master said, People who don’t ask themselves, How should I
proceed? How should I proceed?—1I don’t know how to proceed
with their kind!

The Master said, Groups gathered together all day, not a
word touching what is right, happy in carrying out their petty
schemes—don’t look for much from them!

The Master said, The gentleman makes rightness the substance,
practices it through ritual, displays it with humility, brings it to
completion with trustworthiness. That’s the gentleman.

The Master said, The gentleman is troubled by his own lack of
ability. He is not troubled by the fact that others do not under-
stand him.

The Master said, The gentleman is pained to think that after he
has left the world his name will not be remembered.

The Master said, The gentleman makes demands on himself. The
petty man makes demands on others.

On the Shao and Wu music, see 3:25. The words to the songs of the state of Zheng are
found in the Book of Odes, but Confucius apparently disapproved of the music to which
they were sung,.

Identical to 9:18.

On Zang Wenzhong, at one time prime minister of the state of Lu, see 5:18.
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The Master said, The gentleman is proud but not contentious; he
joins with others but is not cliquish.
The Master said, The gentleman does not esteem a person merely
because of his words, nor does he disregard words merely be-
cause of the person.
Zigong asked, Is there a single word that can guide a person’s
conduct throughout life?

The Master said, That would be reciprocity, wouldn’t it? What
you do not want others to do to you, do not do to others.’
The Master said, In my dealings with others, who have I cen-
sured, who have I praised? If I praise someone, it is because he
has been put to the test. The common people of today are the ones
who carried out the straight Way of the Three Dynasties.®
The Master said, I can still remember when recorders left blanks
in their text [when they were unsure of something,] or when peo-
ple with horses lent them to others to drive. Nowadays such cus-
toms are no longer observed, are they?’
The Master said, Clever words are the disrupters of virtue. Lack
patience in minor matters, and you may disrupt larger schemes.
The Master said, When everyone hates someone, look into the
matter carefully. When everyone likes someone, look into the
matter carefully.”
The Master said, A person can enlarge the Way, but the Way can-
not enlarge a person.
The Master said, To make a mistake and not correct it is to make
a mistake indeed.

See 12:2.

The Xia, Yin, and Zhou, particularly the early, well-ordered years of these dynasties.
That is, the common people of Confucius’s time are the same as those of the golden
ages of the past.

The meaning of the passage is unclear.

See 13:24.
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The Master said, Once I went all day without eating and all
night without sleeping in order to think. It was no use—better to
study.

The Master said, The gentleman schemes for the Way; he does
not scheme for food. You might work the fields and still at times
encounter hunger; you might study and at times acquire an of-
ficial stipend. But the gentleman worries about the Way; he does
not worry about poverty.

The Master said, You might have sufficient knowledge to gain a
position, but if you do not have the humaneness needed to hold on
to it, then although you gain it, you will surely lose it. You might
have sufficient knowledge to gain a position and the humaneness
needed to hold on to it, but if you do not administer it with dig-
nity, the common people will not respect you. You might have
sufficient knowledge to gain a position, the humaneness needed
to hold on to it, and may administer it with dignity, but if your ac-
tions do not accord with ritual, the results will be less than good.
The Master said, The gentleman cannot handle affairs demanding
only limited understanding, but he is capable of large undertak-
ings. The petty man is not capable of large undertakings, but he
can handle affairs demanding limited understanding.

The Master said, Humaneness is more vital to the people than
water or fire. I have seen people die from treading on water or
fire, but I have never seen the person who died from treading the
path of humaneness.

The Master said, In matters of humaneness, do not defer even to
your teacher.

The Master said, The gentleman is firm but not stubbornly un-
bending.

The Master said, In serving the ruler, attend respectfully to your
duties and look on pay as a secondary matter.

The Master said, In matters of instruction, there should be no
class distinctions.
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The Master said, If your Way is not the same, you cannot lay
plans for one another.
The Master said, With words it is enough if they get the meaning
across.
Music Master Mian called on Confucius. When they reached the
steps, the Master said, Here are the steps. When they reached the
seating mats, the Master said, Here are the mats. After everyone
was seated, the Master reported, So-and-so is over here. So-and-
so is over there.

After Music Master Mian had left, Zizhang asked, Is that the
way one talks to a music master? The Master said, Yes, of course.
That’s how one assists a music master.!!

The music masters of Confucius’s time were blind.






Book Sixteen



[In the following passage Ran You and Zilu, two disciples who
were in the service of the Ji family, inform Confucius of a plan to
attack Zhuanyu, a small feudal domain within the state of Lu. It
was situated close to Bi, a region under the control of the Ji fam-
ily. Feudal lords were charged with the duty of sacrificing to the
major mountains and rivers in their domain.]

When the Ji family was about to attack Zhuanyu, Ran You and
Jilu (Zilu) called on Confucius and reported that the Ji family was
planning to move against Zhuanyu.

Confucius said, Qiu (Ran You), are you going to make a mistake
like this? Long ago the kings of former times charged Zhuanyu
with the duty of conducting sacrifices to Mount Dongmeng. More-
over, it is located within our state and thus is a servant of our altars
of the soil and grain. What reason could there be to attack it?

Ran You said, Our lord wishes to do so. Neither of us, his ser-
vants, wish it.

Confucius said, Zhou Ren had a saying: Show your ability,
move into the ranks; if you can’t do that, then step aside. If you
see your lord in danger and cannot support him, if you see him
tottering and cannot prop him up, then of what use are you as his
aides? And you are wrong in what you said. If the tiger or rhinoc-
eros breaks out of its cage, if the tortoiseshell or jades lie broken
in their box, whose fault is it?!

Ran You said, Zhuanyu is at present heavily fortified and is lo-
cated close to Bi. If we do not seize it now, it is bound to be a

threat to our lord’s sons and grandsons.

The fault of the person responsible, as you are responsible for the actions of the Ji
family.
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Confucius said, The gentleman hates someone who won’t say
outright that he favors a course and yet keeps offering reasons to
support it. I have heard that a nation or a family does not worry
that it has little but that that little is unevenly apportioned, does
not worry that it is poor but that it is unstable. Because with eq-
uitable distribution there is no real poverty, with harmony, no
real scarcity, with stability, no real peril. When such a situation
exists, if neighboring people do not submit to your ruler, then
enhance your culture and virtue and draw them to you, and once
you have drawn them to you, offer them stability. Now you, Qiu
and You, in assisting your lord to deal with neighbors who do
not submit, are not following a course that will draw them to
you. Instead, the state threatens to break apart, to collapse, and
you cannot hold it together. And now you propose to resort to
armed conflict within the state itself. I fear that the threat to the
Ji family lies not in Zhuanyu but in what is taking place within
its own walls!

Confucius said, When the Way prevails in the world, rites, music,
and punitive expeditions proceed from the Son of Heaven. When
the Way no longer prevails in the world, rites, music, and puni-
tive expeditions proceed from the feudal lords, and rarely does
this situation continue for ten generations before failure ensues. If
these proceed from the high officials, rarely five generations pass
before failure; and if the retainers of the high officials govern the
fate of the nation, rarely three generations before failure. When
the Way prevails in the world, government is not in the hands of
the high officials. When the Way prevails in the world, ordinary
people voice no criticisms.

Confucius said, Five generations have gone by since the right of
making awards passed out of the hands of the ducal house of Lu,

and four generations since the power of government came to be
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exercised by the high officials.? Therefore, the three houses that
descend from Duke Huan of Lu are now growing powerless.
Confucius said, Three kinds of friends are beneficial; three kinds
are harmful. Straightforward friends, sincere friends, well-in-
formed friends—these are beneficial. Hypocritical friends, syco-
phantic friends, glib-talking friends—these are harmful.
Confucius said, Three kinds of delight are beneficial; three kinds
are harmful. The delight of regulating oneself with rites and
music, the delight of speaking of others’ good points, the delight
of having many worthy friends—these are beneficial. Delight in
extravagant pleasures, delight in idle wanderings, delight in the
joys of the feast—these are harmful.

Confucius said, In one’s relations with a gentleman, there are
three errors to avoid. To speak of something before the time is
right—this is called boorishness. To fail to speak when it is time
to do so—this is called secretiveness. To speak without first ob-
serving the face of the person one is addressing—this is called
blindness.

Confucius said, The gentleman has three things to beware of.
When he is young and his energies are not fully controlled, he
bewares of sexual attraction. When he is mature and his energies
are at their height, he bewares of aggressiveness. When he is old
and his energies have waned, he bewares of avariciousness.
Confucius said, The gentleman has three things he stands in awe
of. He stands in awe of the Mandate of Heaven, of persons in high
position, and of the words of the sages. The petty man, failing to
understand the Mandate of Heaven, does not view it with awe.
He treats persons in high position with disrespect and scorns the
words of the sages.

That is, the three branches of the Ji family, the three houses descended from Duke
Huan referred to in the next sentence.
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Confucius said, Those born with understanding rank highest.
Those who study and gain understanding come next. Those who
face difficulties and yet study—they are next. Those who face dif-
ficulties but never study—they are the lowest type of people.
Confucius said, The gentleman has nine things he thinks of. He
thinks—is my vision clear? He thinks—is my hearing acute? He
thinks—is my expression genial? He thinks—is my manner cour-
teous? He thinks—are my words loyal? He thinks—am I respect-
ful in the way I serve? He thinks—when in doubt, do I seek ad-
vice? He thinks—when angry, do I think of the troubles that may
ensue? He thinks—when I spy gain, would I be right to take it?
Confucius said, He sees what is good and acts as though he could
never attain it, sees what is not good and acts as though he had put
his hand in scalding water—I’ve seen people like that and heard
reports of their kind. He lives in seclusion in order to fulfill his
aims, practices rightness in order to perfect his Way—1I’ve heard
reports of such people but never actually seen them.

Duke Jing of Qi had a thousand teams of four horses, but the day
he died, the common people of Qi could think of no bounty to
praise him for. Bo Yi and Shu Qi died of hunger on Mount Shou-
yang, yet to this day the common people praise them. This is what
the saying means.?

Chen Gang (Ziqin) questioned [Confucius’s son] Boyu, saying,
As a son, have you received any special instruction?

No, replied Boyu. But once, when my father was standing by
himself and I hurried across the courtyard, he said, Have you
studied the Odes? Not yet, I replied. He said, If you don’t study
the Odes, you won’t know how to speak properly! So after that I
studied the Odes. Another day, when he was standing by himself

This passage appears to be defective, as it lacks any indication of the speaker or the
“saying” to which the last sentence refers.
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and I hurried across the courtyard, he said, Have you studied the
rites? Not yet, I replied. He said, If you don’t study the rites, you
won’t have any basis to stand on. So after that I studied the rites.
He gave me these two pieces of instruction.

Afterward Chen Gang, delighted, said, I asked one question
and learned three things. I learned about the Odes, I learned about
rites, and I learned that the gentleman maintains a certain distance
in relations with his son.

In the case of the wife of the ruler of a state, the ruler refers to
her as “the lady,” and she refers to herself as “this little youth.”
The people of the state refer to her as “the lord’s lady,” but when
they are addressing persons of other states, they call her “our little
lord.” The people of other states refer to her as “the lord’s lady.”*

This seems to be a passage from a text on ritual that has for some reason been appended
here.



Book Seventeen



Yang Huo (Yang Hu?) wanted to see Confucius, but Confucius
refused to see him. He then sent Confucius a suckling pig. Confu-
cius, choosing a time when Yang was not at home, went to express
thanks for the gift, but he happened to meet Yang in the street.
Addressing Confucius, Yang Huo said, Come—I have some-
thing to say to you. You hide in your heart a wealth of talent and
yet let your country go astray. Can that be called humaneness? Of
course not! You long to hold office and yet time and again miss the
chance to do so. Can that be called wisdom? Of course not! The
days and months fly by, time does not work in our favor!

Confucius said, Very well—I will take public office.

The Master said, In nature close to one another, in practice far
apart.!

The Master said, Only the highest among the wise and the lowest
among the stupid never change.

When the Master visited Wucheng, he listened to the music of
stringed instruments and a chorus. A smile came to his face, and
he said, To cut up a chicken, why use an ox-cleaver?

Ziyou replied, In the past I have heard you say, Master, that
when the gentleman studies the Way, he learns to love others, and
when the petty man studies the Way, he becomes easy to employ.

The Master said, You young men, what Yan (Ziyou) says is
right. My earlier remark was just meant as a joke.2

Confucius’s statement on the human condition.

Ziyou, as we have seen in 6:14, had been made steward of the outlying region of
Wucheng. Confucius’s remark on the knife used to cut up a chicken is usually inter-
preted to mean that the music performed for him in Wucheng was overly pretentious.
Another interpretation would take it to mean that a man of Ziyou’s talents is wasted on
a minor post in Wucheng,.
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Gongshan Furao headed a rebellion in the region of Bi and in-
vited Confucius to join him.> The Master wanted to go, but Zilu,
displeased, said, Don’t go, and that will end the matter. What
need is there to join someone like Gongshan?

The Master said, He has invited me—how could it be a com-
plete waste? If someone would only make use of me, I could cre-
ate a Zhou of the east!*

Zizhang asked Confucius about humaneness. Confucius said, A
person who can exercise these five in his dealings with the world
is acting humanely.

When Zizhang asked what “these five” were, Confucius said,

Courtesy, tolerance, trustworthiness, diligence, and kindness. Be
courteous, and you avoid disrespect. Be tolerant, and you win
over the multitude. Be trustworthy, and you are trusted by others.
Be diligent, and your work will go well. Be kind, and you will be
able to employ others.
Bi Xi invited the Master to join him, and the Master wanted to
go.” Zilu said, In the past I have heard you say, When someone is
personally doing what is not good, the gentleman will not go near
him. Bi Xi has raised a revolt in Zhongmou. What reason could
you have to go there?

The Master said, You are right—that’s what I said. But don’t
people say, So hard, file it, but it never wears thin? And don’t they
say, So white, dirty it, but it never turns black? Am I some sort of
bitter melon? Can I go on hanging here and never be eaten?

Gongshan Furao, like Yang Hu, had been a retainer of the Ji family, but in 502 B.c.E. he
declared himself in revolt against them. Confucius perhaps thought that he was intend-
ing to restore power to the ruler of Lu.

That is, Confucius could establish in the eastern state of Lu an ideal regime such as
characterized the early Zhou dynasty.

Bi Xi, like Gongshan Furao, had started a revolt, this one in Zhongmou in an area con-
trolled by the state of Jin, and had summoned Confucius to join him. Once again, Con-
fucius saw this as a possible chance to put his ideals into practice.
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The Master said, You (Zilu), have you heard of the six terms and
the six flaws attending them?

Zilu replied, No, not yet.

Sit down, said the Master, and I will tell you. Love of humane-
ness without love of study invites the flaw of foolishness. Love of
understanding without love of study invites the flaw of reckless-
ness. Love of trustworthiness without love of study invites the
flaw of injurious behavior. Love of uprightness without love of
study invites the flaw of bluntness. Love of bravery without love
of study invites the flaw of riotousness. Love of firmness without
love of study invites the flaw of irrational action.

The Master said, Young people, why do none of you study the
Odes? The Odes train you in analogy, allow you to observe cus-
toms, teach you to be sociable, teach you to express anger. Close
at hand, you learn how to serve your father; in more distant terms,
how to serve the ruler. And you become familiar with the names
of numerous birds, animals, plants, and trees.

The Master said to [his son] Boyu, Have you studied the “Zhou-

nan” and “Shaonan”?¢

Anyone who doesn’t know the “Zhounan”
and “Shaonan” is like a person who stands with a wall in front
of him.

The Master said, Ritual! ritual! they say. But is it just a matter of
jades and silks? Music! music! they say. But is it just a matter of
bells and drums?

The Master said, Stern in aspect but weak inside—look for his
likeness among petty men, and it would be the thief who breaks
through or climbs over walls.

The Master said, The self-righteous villager is the thief of virtue.
The Master said, Hear it along the road and expound it in the
byways—this is to throw virtue away.’

The first and second sections of the Book of Odes.
That is, come on some good idea and, before you understand it fully, begin expounding
it to others.
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The Master said, Can you serve the ruler with some mean-minded
fellow as your companion? Before he has gotten what he wants,
he worries he won’t get it. After he has gotten it, he worries he’ll
lose it. And when he starts worrying about losing it, there’s noth-
ing he won’t do!

The Master said, In former times the common people had three
weaknesses, but now even these seem to have largely disappeared.®
Assertive persons in the past were reckless; now they are down-
right overbearing. Firm-minded persons in the past were prudish;
now they are testy and belligerent. Stupid persons in the past were
at least upright; now all they do is try to deceive others.

The Master said, Clever words and a pleasing countenance—Ilit-
tle humaneness there.’

The Master said, I hate the way the color purple detracts from
red. I hate the way the tunes of Zheng throw the Ya music into
confusion.”’ T hate the way clever talkers bring ruin to the state
and the leading families.

The Master said, I wish I could just say nothing. Zigong said, But
Master, if you do not say anything, what will we, your followers,
have to pass on to others?

The Master said, What does Heaven say? The four seasons pro-

ceed in order, the hundred creatures live their lives, but what does
Heaven say?
Ru Bei wanted to visit Confucius, but Confucius excused himself
on the grounds of illness. Then, as the person who had delivered
the message was going out the door, Confucius took up his zither
and began to sing, making certain that the man heard him.

The weaknesses turn out to have been better than the traits that have supplanted them.
Identical to 1:3.

On the music of the state of Zheng, see 15:11. The Ya music is the elegant court music
used to accompany the songs in the “Ya” section of the Book of Odes.
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Zai Wo asked about the three-year mourning period, saying that
one year should be long enough.!! If the gentleman goes three
years without performing rituals, the rituals are certain to decline;
if he goes three years without performing music, music is certain
to be lost. The old grain has been used up; the new grain has rip-
ened; drills have kindled new fires to replace the old ones—surely
one year is long enough!

The Master said, Eating rice, wearing brocade—would you feel
right doing that?

Yes, I would, said Zai Wo.

If you would feel right, then do so. But when a gentleman is in
mourning, if he ate fine food, it would have no savor; if he lis-
tened to music, it would bring no joy; if he lived in ease, it would
not feel right. Therefore, he does not do so. But now you would
feel right, so you may do so.

After Zai Wo had left, the Master said, Yu (Zai Wo) has no hu-
maneness! Only after a child is three years old does he leave the
bosom of his father and mother. The three-year mourning period
is a custom common to everyone in the world. Surely Yu, too,
enjoyed his three years of loving from father and mother!

The Master said, Stuff yourself with food all day, never give your
mind anything to do, and you’re a problem! There’s chess, isn’t
there? There’s weigi, isn’t there?—wiser at least to busy yourself
with these.

Zilu said, Does the gentleman esteem courage? The Master said,
The gentleman holds rightness in highest esteem. A gentleman
who possesses courage but lacks rightness will become rebellious.
A petty man who possesses courage but lacks rightness will turn
to thievery.

The three-year mourning period for parents is generally interpreted to mean into the
third year—that is, twenty-five or twenty-seven months.
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Zigong asked, Does the gentleman too have things he hates? The
Master said, He has his hates. He hates those who go on about
what is hateful in others. He hates those in low position who re-
vile those above them. He hates courage that ignores ritual deco-
rum; he hates firmness and decision that is not open-minded.
Zigong said, I too have things I hate. I hate plagiarists who pre-
tend to be wise. I hate unruly people who pretend to be coura-
geous. I hate scandal mongerers who pretend to be upright.
The Master said, Women and petty persons are the hardest to
look after. Treat them in a friendly manner, and they become im-
pertinent; keep them at a distance, and they take offense.
The Master said, Forty and hated by others—and he’ll be so the
rest of his life.?

That is, by the age of forty one’s character is fixed.






Book Eighteen



Weizi left the state; Jizi became a slave; Bi Gan reprimanded him
and was killed. Confucius said, The Yin had three who were hu-
mane.!
When Liuxia Hui served as chief judge he was three times dis-
missed.” Someone said, Wouldn’t you do better going else-
where?

Liuxia Hui said, If I apply the Way correctly in serving others,

where can I go and not be dismissed three times? And if I applied
the Way in a crooked fashion in serving others, what need would
I have to leave the country of my father and mother?
Duke Jing of Qi, speaking of the treatment that he was prepared
to offer Confucius, said, I cannot give him the treatment accord-
ed the senior branch of the Ji family.? It would have to be the
treatment accorded someone in between the senior and the junior
branches. [To Confucius] he said, I'm old—I cannot make proper
use of you.

Confucius left the state of Qi.

The men of Qi presented Lu with a troupe of women musicians.
Ji Huanzi accepted them and for three days failed to appear at
court.* Confucius left the state.

Jie Yu, the madman of Chu, passed by Confucius, singing these
words:

Weizi reprimanded his half-brother Zhou for his evil ways but, his advice unheeded,
left the state. When his reprimands were ignored, Jizi, an uncle of Zhou, feigned mad-
ness and became a slave. Bi Gan, another uncle of Zhou, was put to death for his remon-
strances.

On Liuxia Hui, see 15:14.

On Duke Jing, see 12:11 and 16:12.

The musicians were intended to distract Ji Huanzi from affairs of state and weaken the
power of the state of Lu.
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Phoenix, phoenix,

how your virtue has ebbed away!
What's past has gone beyond mending
but what’s to come ts still within reach.
Leave off! Leave off!

Danger waits those who work at governing today!

Confucius got down from his carriage, hoping to speak with him,
but the madman ran away and hid, and he was never able to speak
to him.

Changju and Jieni® had teamed up to do the plowing when Con-
fucius passed by. He sent Zilu to ask them where the ford was.

Changju said, Who is that driving the carriage?

That’s Kong Qiu, said Zilu.

Kong Qiu of Lu?

Yes, Zilu replied.

Then he must know where the ford is.

Zilu put the same question to Jieni. Jieni said, Who are you?

I’'m Zhongyou (Zilu).

Are you a follower of this Kong Qiu of Lu?

I am, Zilu replied.

Turmoil, turmoil, said Jieni—the whole world’s that way, and
who’s going to change it? Rather than following someone who
shuns this person or that, wouldn’t it be better to follow one who
shuns the world itself? Then he went back to breaking up the
clods, never stopping.

Zilu returned and reported this to Confucius, who sighed and
said, One cannot simply live with the birds and beasts. If I am not
to join with my fellow men, who am I to join with? If the Way
prevailed in the world, I would not try to change things.

Long Marsh and Bravely Drowned, fanciful names suggestive of the fictional charac-
ters described in the Zhuangzi.
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Zilu was accompanying the Master but had fallen behind when
he came upon an old man carrying a pole with a basket dangling
from it. Zilu said, Have you seen my Master?

The old man said, Don’t know how to move your four limbs,
can’t tell the five grains apart?*—who is your “Master”? Then he
stuck the pole in the ground and went to weeding. Zilu folded his
hands in a gesture of respect and stood waiting.

The old man put Zilu up for the night, killed a chicken and
cooked millet for a meal, and introduced him to his two sons.

The following day, Zilu caught up with Confucius and reported
what had happened. The Master said, He’s a recluse! and sent
Zilu to look for the man again, but when he got to the place, the
man was gone.

Zilu said,” If you fail to serve the ruler, you lack rightness. You
understand that the etiquette between elder and younger cannot
be set aside. How, then, can the right relations between ruler and
subject be set aside? You want to keep yourselves unsullied, but
you bring confusion to a much greater relationship. The gentle-
man, in serving the ruler, is carrying out his rightful duty. That
the Way does not prevail today—we know that already!

Those who withdrew from the world: Bo Yi, Shu Qi, Yu Zhong,
Yi Yi, Zhu Zhang, Liuxia Hui, Shao Lian.

The Master said, They never lowered their aims, never let them-
selves be disgraced—that would be Bo Yi and Shu Qi, would it
not?

He said, Liuxia Hui and Shao Lian lowered their aims and suf-
fered disgrace. But they spoke in accordance with reason, acted in
accordance with careful thought—that much can be said of them.

The five grains are rice, millet, panicled millet, wheat, and pulse.

It is unclear whether Zilu speaks these words to the two sons of the old man or to
Confucius. I have translated as though the former were the case. If the latter, the word
“you” would have to be changed to “they.”
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And he said, Yu Zhong and Y1 Yi lived in seclusion, gave up
speaking, kept themselves free of stain, and in their withdrawal
accorded with expediency. I myself differ from these men. I have
no hard and fast dos and don’ts.

The Grand Music Master Zhi went to Qi; Gan, musician of the
second meal, went to Chu; Liao, musician of the third meal,
went to Cai; Que, musician of the fourth meal, went to Qin. The
drummer Fang Shu went to the Yellow River region. The hand-
drum player Wu went to the Han River region. The Lesser Music
Master Yang and Xiang, who played the chiming stones, went to
the coast.®

The duke of Zhou said to the duke of Lu, The gentleman does
not neglect his relatives and does not cause his high officials to be
resentful because he does not heed them. He does not dismiss old
associates without good reason, and he does not demand perfec-
tion from one person.

The Zhou had eight men of station: elder brother Da and elder
brother Kuo; middle brother Tu and middle brother Hu; younger
brother Ye and younger brother Xia; youngest brother Sui and
youngest brother Kuo.”

This describes a dispersal of court musicians in a time of political decline. One theory is
that it pertains to the troubled last days of the Yin dynasty; another that it refers to the
state of Lu in Confucius’s time.

That is, four sets of twins, all holding public office, said to be an auspicious sign of the
flourishing years of the Zhou dynasty.
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Zizhang said, When a man of station spies danger, he is prepared
to give his life.! When he spies gain, he thinks of what is right. At
a sacrifice, he thinks of respectfulness; at a funeral, he thinks of
grief. If he does this much, he will get by.

Zizhang said, He adheres to virtue but not expansively; he trusts
in the Way but not with conviction—how can you tell if he’s re-
ally there or not?

A disciple of Zixia asked Zizhang about personal relations. Zi-
zhang said, What does Zixia say? The disciple replied, Zixia says,
Associate with those who are fit to be associated with; reject those
who are not.

Zizhang said, That’s different from what I've heard. The gen-
tleman honors worthy persons and tolerates the multitude. He
applauds good men and sympathizes with those who lack abil-
ity. Am I myself a person of great worth? If so, why shouldn’t I
tolerate others? Am I a person who lacks worth? If so, others will
reject me. What need is there for me to reject others?

Zixia said, Although it may be a lesser Way, it must have things
worth noting. But if pursued too far, there’s a danger of becom-
ing mired in it—therefore, the gentleman does not do so.

Zixia said, Day by day understanding what is beyond you, month
by month never forgetting what you can do—you may be called a
lover of learning,.

Zixia said, Broad in learning, dedicated in will, acute in question-
ing, reflecting on things close at hand—look for humaneness
there.

Presumably, danger to the state.
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Zixia said, The hundred craftsmen stay in their workshops in
order to accomplish their tasks. The gentleman studies in order to
perfect his Way.

Zixia said, When the petty man makes a mistake, he invariably
tries to gloss it over.?

Zixia said, The gentleman has three changes of appearance. Seen
from a distance, he is austere. Approach more closely, and he is
mild. Listen to his words, and he is sharp-spoken.

Zixia said, The gentleman must be trusted before he can demand
labor from the common people. If he is not trusted, they will
think he is being harsh with them. He must be trusted before he
can remonstrate [with his superiors]. If he is not trusted, they will
think he is speaking ill of them.

Zixia said, If in regard to the major virtues you do not overstep
the line, in regard to the minor virtues you may be permitted a
little coming and going.

Ziyou said, The young men who are followers of Zixia are com-
petent at sprinkling and sweeping, receiving and responding to
guests, advancing and retiring. But these are minor affairs. Ques-
tion them on fundamentals, and they have no answer. How can
that be?

When Zixia heard this, he said, Ah—Ziyou is mistaken. In the
Way of the gentleman, what is to be taught first, what can be put
aside until later? It’s like the case of plants or trees, which require
different types of handling. But the Way of the gentleman—how
can it be handled incorrectly? And who understands it from be-
ginning to end?—only the sage can do that!

Zixia said, Hold public office, and if you have time left over, study.
Study, and if you have time left over, hold public office.

See 1:8.
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Ziyou said, In mourning, if grief is fully expressed, stop there.
Ziyou said, My friend Zizhang can do difficult things, but he has
not yet mastered humaneness.

Master Zeng said, Zizhang is imposing indeed, but side by side
with one like that it’s hard to achieve humaneness.

Master Zeng said, I have heard our Master say, People never fully
express what is in them. If one had to cite an exception, it would
be when they are mourning a parent.

Master Zeng said, I have heard our Master say, The filial piety dis-
played by Meng Zhuang Zi can be matched in other respects. But
the way he refrained from dismissing the officials appointed by
his father or departing from his father’s ways of governing—that
would be hard to match.

The Meng family appointed Yang Fu to the post of chief judge,
and he questioned Master Zeng about the office.

Master Zeng said, Those in high places have lost the Way, and
the common people have long been without guidance. When
you uncover the facts of a case, be sorrowful and compassionate,
never pleased with yourself.

Zigong said, Zhou was not really as evil as they say. That is why
the gentleman hates to be held in low esteem—all the evil in the
world ends up on him.

Zigong said, The gentleman’s errors are like eclipses of the sun or
moon. His errors can be seen by all, and when he corrects them,
all look up in admiration.

Gongsun Chao of Wei questioned Zigong, saying, Where did
Zhongni (Confucius) study?

Zigong said, The Way of Wen and Wu has not yet disappeared
completely. Among the populace, worthy men remember the
essentials, and those of little worth remember the minor points.
There are none who do not possess the Way of Wen and Wu, so
how could our Master fail to study it? But how can you say he
studied with any particular teacher?
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Shusun Wushu, speaking to the high officials at court, said,
Zigong is a worthier man than Zhongni. Zifu Jingbo reported this
to Zigong.

Zigong said, To use the simile of the wall surrounding a build-
ing, my wall is only shoulder-high, so you can get a good view of
the living quarters inside. But Confucius’s wall is many feet high.
Unless you enter by the gate, you can never see the beauty of the
ancestral altar or the wealth of rooms for the hundred officials.
And those who manage to enter that gate are likely to be few. So
it’s not surprising that that gentleman said what he did.

When Shusun Wushu spoke disparagingly of Zhongni, Zigong
said, There’s no point in that. You can’t speak disparagingly of
Zhongni. The worth of other persons is like a hill or knoll-—you
can still walk over it. But Zhongni is like the sun or the moon—no
one can walk over them. Someone may decide to break off rela-
tions with the sun and moon, but what difference does that make to
them? It only shows how little he understands his own capacity.
Chen Ziqin said to Zigong, You are being too modest. How could
Zhongni be a worthier man than you?

Zigong said, The gentleman speaks one word and shows that he
is wise, speaks one word and shows that he is unwise. Therefore,
he must be careful how he speaks. Our Master can no more be
equaled than one can mount a stairway to the sky. If our Mas-
ter were to preside over a state or a powerful family, then, as the
saying has it, If he raised them, they would stand; if he led, they
would go forward; if he chose peace, they would flock around; if
he moved, they would move in harmony. In life he is glorious; in
death, deeply mourned. How, then, could he be equaled?






Book Twenty



Yao said, Ah, you, Shun—the destiny decreed by Heaven rests
with you. Hold sincerely to the center. If those within the four
seas suffer hardship and want, Heaven’s bounty will end forever.

And Shun voiced the same command [when he ceded the
throne] to Yu.

[Tang] said, I, the little one, Lu, venture to sacrifice this black
ox, I venture to report clearly to the most august Lord above. The
guilty one I have not ventured to pardon, but I do nothing to hin-
der the Lord’s officials. May they be chosen in accordance with
the Lord’s will. If there is blame on my part, let the ten thousand
regions not suffer. If the ten thousand regions have any blame, let
that blame rest on me.

Zhou has received great gifts; good persons are enriched. Al-
though Zhou has kinsmen, they cannot equal persons of humane-
ness. If the people have any fault, may the blame be upon me alone.!
Carefully adjust the weights and measures; clarify the laws and
regulations; restore offices that have been discontinued—then the
governing of the four directions will proceed. Reestablish states
that have been wiped out; appoint heirs to successions that have
come to an end; promote men who have gone into hiding—then
the people of the empire will give their hearts to you. What is to
be held in esteem: the people, food, mourning, and sacrifice.”

The statements in this passage are couched in the archaic style typical of the Book of
Documents, though no exact parallels are found in the present text of that work. The
first purports to be the words of the sage ruler Yao when he ceded the throne to Shun
and repeated by Shun when he ceded it to Yu, the founder of the Xia dynasty. This is
followed by a speech by Tang, who overthrew the evil last ruler of the Xia and founded
the Yin dynasty. The third section presumably represents the words of King Wu, who
overthrew the evil last ruler of the Yin and founded the Zhou dynasty.

This and the following passage are often taken to be a continuation of the preceding
passage and interpreted as describing the actions of the founders of the Zhou dynasty.
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3 Betolerant, and you win over the multitude. Be trustworthy, and
the people will trust you. Be diligent, and your work will go well.
Be fair, and the people will rejoice.

4 Zizhang questioned Confucius about government, saying, How
should one proceed in order to govern effectively?

The Master said, Honor the five desirables, avoid the four
evils—then you can govern effectively.

Zizhang said, What are the five desirables?

The Master said, The gentleman is bountiful but not extrava-
gant, exacts labor but rouses no resentment, has desires but is not
covetous, is self-possessed but not arrogant, dignified but not op-
pressively so.

Zizhang said, What do you mean by bountiful but not extrava-
gant?

The Master said, In bestowing benefit, go by what benefits the
people—is this not what is meant by bountiful but not extrava-
gant? Select those appropriate for the task and exact labor from
them—then who can feel resentment? Desire humaneness, and
you will achieve humaneness—how can you be called covetous?
The gentleman does not discriminate between the many and the
few, the little and the big, and would never be overbearing—is
this not what is meant by self-possessed but not arrogant? The
gentleman straightens his clothing and cap and is careful how he
looks at others, so that just viewing him from a distance, people
are impressed—is this not what is meant by dignified but not op-
pressively so?

Zizhang said, What are the four evils?

The Master said, To execute people without first instructing
them—this is called tyranny. To demand to see results without
first giving warning—this is called unreasonableness. To be
lax in issuing orders and then suddenly call for results—this is
called brigandage. When something has to be allotted anyway,



BOOK TWENTY °*® 142

to be stingy in allotting it—this is called the habit of government
clerks.

Confucius said, If you do not understand the will of Heaven, you
will have no way to become a gentleman. If you do not under-
stand ritual, you will have nowhere to take your stand. If you do
not understand words, you will have no way to know people.



Glossary of Persons and Places

A0 Legendary, rowdy strong man of antiquity who met a violent end
[14:6].

Bl Town in the state of Lu controlled by the Ji family [6:9, 11:25, 16:1,
17:5].

BI GAN Uncle of Zhou, last ruler of the Yin dynasty, who was killed by
Zhou because of his remonstrances [18:1].

BI XI Identity uncertain; started a revolution in Zhongmou in an area con-
trolled by the state of Jin [17:7].

Bo Family of the state of Qi [14:10].

BO YI AND SHU QI  Sons of the ruler of a small state in Yin times. Their
father intended the younger, Shu Qi, to succeed him, but Shu Qi deferred
to Bo Yi and both brothers left the state. When King Wu overthrew the
Yin dynasty, they admonished him for his violence, withdrew to Mount
Shouyang, and died there of starvation [§:23, 7:14, 16:12, 18:8].

BONIU  See Ran Boniu.

BOOK OF CHANGES (YIJING) Early text on divination, one of the Confu-
cian Classics [7:16, 13:22].

BOOK OF DOCUMENTS (SHUJING, OR CLASSIC OF HISTORY) Collection
of historical documents pertaining to ancient times, one of the Confucian
Classics [2:21, 7:17, 14:42, 20:1].

BOOK OF ODES (SHIJING, OR CLASSIC OF POETRY) Collection of poems
of ancient times, one of the Confucian Classics [1:15, 2:2, 3:2, 3:20, 7:17,
8:3, 8:8, 9:15, 9:28, 9:32, 11:6, 12:10, I3:5, 14:41, I§:11, 16:13, 17:9, 17:10,
17:18].

BOQIN  Son of the duke of Zhou and first ruler of the state of Lu [18:10].

BOYU Personal name Li; son of Confucius [16:13, 17:10].
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cAal  Small state to the southwest of Lu visited by Confucius [11:2, 18:9)].

CHAI  See Zigao.

CHANGJU Farmer recluse [18:6].

cHE Grandson of Duke Ling of Wei [7:14].

CHEN  Ministerial family of the state of Qi; identical to Tian [14:22].

CHEN  Small state to the southwest of Lu visited by Confucius [5:22, 7:30,
11:2, 15:2].

cHEN cHENGzI Official of the state of Qi who assassinated Duke Jian of
Qiin 481 B.C.E. [14:22].

CHEN GANG  See Ziqin.

CHEN HENG  See Chen Chengzi.

cHEN WEN z1  Official of the state of Qi [5:19].

CHEN zIQIN  Perhaps identical to Ziqin [19:25].

cHI  See Gongxi Zihua.

cuu Large and important state in the Yangzi Valley [5:19, 13:16, 18:5,
18:9].

CONFUCIUS (§51—479 B.C.E.) Latinized form of Kong fuzi, or Respected
Master Kong; family name Kong, personal name Qiu, polite name Zhong-
ni; often referred to simply as Zi, or the Master.

cut z1  Official of the state of Qi who assassinated Duke Zhuang of Qi in
548 B.C.E. [5:19].

DAN  See Duke of Zhou.

DAXIANG Village [9:2].

DENG Small state to the south of Lu [14:12].

b1 Non-Chinese people who lived to the northwest of China [3:5, 13:19].

DOCUMENTS  See Book of Documents.

DUKE AT  Ruler of the state of Lu (494—468 B.C.E.) when power was in the
hands of the Ji family [2:19, 3:21, 6:3, 12:9, 14:22].

DUKE DING  Ruler of the state of Lu (509—495 B.C.E.) [3:19, 13:15].

DUKE HUAN OF LU Ruler of the state of Lu and ancestor of the three
branches of the Ji family [16:3].

DUKE HUAN OF QI Illustrious ruler of the state of Qi (685—643 B.C.E.)
[14:16—14:18].

DUKE JIAN OF QI  Ruler of the state of Qi (484—481 B.C.E.) who was as-
sassinated by Chen Chengzi [14:22].
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DUKE JING OF QI  Ruler of the state of Qi (547—490 B.C.E.) [12:11, 16:12,
18:3].

DUKE LING OF WEI  Ruler of the state of Wei (534—493 B.C.E.) [6:28, 7:14,
14:20, 15:1].

DUKE OF LU  See Bogin.

DUKE OF ZHOU  Personal name Dan; younger brother of King Wu, found-
er of the Zhou dynasty, who was enfeoffed as the ruler of the state of Lu
[3:15, 7:5, 8:11, 11:17, 13:7, 18:10].

DUKE WEN OF JIN Illustrious ruler of the state of Jin (636—628 B.C.E.)
[14:16].

DUKE zHAO Ruler of the state of Lu (541—509 B.C.E.) [7:30].

FAN cHI  Disciple of Confucius [2:5, 6:22, 12:21, 12:22, 1314, 13:19].

FAN XU  See Fan Chi.

FANG SHU Drummer [18:9].

GAN  Musician [18:9].

GAO CHAI  See Zigao.

GAO YAO Minister to the sage ruler Shun [12:22].

GAO zZONG  Sage ruler of the Yin dynasty [14:42].

GONGBO L1A0 Identity uncertain [14:38].

GONGMING Ji1a  Identity unknown [14:14].

GONGSHAN FURAO  Retainer of the Ji family in the state of Lu who started
a revolution in the region of Bi against the family in 502 B.C.E. [17:5].

coNgsHU WENzI Official of the state of Wei, considerably older than
Confucius [§:15, 14:14, 14:19, 14:20].

GONGSUN cHAO  Official of the state of Wei [19:22].

GONGXI HUA  See Gongxi Zihua.

GONGXI ZIHUA  Personal name Chi; disciple of Confucius [5:8, 6:4, 7:33,
11:26].

GONGYE CHANG  Son-in-law of Confucius [5:1].

GRAND MUSIC MASTER OF LU  [3:23].

GRAND MUSIC MASTER ZHI  [8:15, 18:9].

GUAN zHONG Famous official under Duke Huan of Qi [3:22, 14:10, 14:17,
14:18].

HAN  Hand-drum player [18:9].

HU Village whose location is uncertain [7:28].
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HUAN TUI  Minister of war in the state of Song who threatened to kill Con-
fucius [7:22].

HUI  See Yan Yuan.

INVOCATOR TUO  Noted for his eloquence [6:16, 14:20].

J1  Ancestor of the founders of the Zhou dynasty [14:6].

j1  Three ministerial families of the states of Lu and Wu descended from
Duke Huan of Lu [3:1, 3:2, 3:6, 6:9, 7:30, 11:17, 12:2, 13:2, 14:22, 14:38,
16:1, 16:3, 17:1, 18:3].

J1 HUaNzI  Father of Ji Kangzi and head of the most important branch of
the Ji family (505—492 B.C.E.) [18:4].

J1 kKaNGz1  Head of the Ji family (492—468 B.C.E.) [2:20, 6:8, 10:12, 11:7,
12:17—12:19, 14:20].

Jj1 L1 See King Wen.

J1 SUN  See Ji Wen Zi.

JI WEN zI (D. 568 B.C.E.) Posthumous name of Ji Sun Xingfu of the Ji
family of Lu [5:20, 14:38].

j1 zicaeNG  Official of the state of Wei? [12:8].

JI ZIRAN  Member of the Ji family of Lu? [11:24].

JIE YU Madman in the state of Chu [18:5].

JIENT  Farmer recluse [18:6].

JILU  See Zilu.

jIN  Powerful state in northeastern China [17:7].

JING OF WEI  Ducal son of Wei [13:8].

jiv  Ducal son of Qi who was killed on orders from his brother, Duke
Huan of Qi [14:17, 14:18].

J1z1, VISCOUNT OF J1  Uncle of Zhou, last ruler of the Yin dynasty [18:1].

Juru  Town in the state of Lu [13:17].

KANGSHU  Younger brother of the duke of Zhou who was enfeoffed as the
ruler of the state of Wei [13:7].

KING WEN  Father of King Wu, founder of the Zhou dynasty [19:22].

KING WU  Founder of the Zhou dynasty. Confucius regarded him and his
father, King Wen, as the creators of Zhou culture [8:20, 1317, 19:22, 20:1].

KONG QIU  See Confucius.

KONG WENZI  See Gongshu Wenzi.

KUAI KUI  Son of Duke Ling of Wei [7:14].
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KUANG Town whose inhabitants threatened Confucius [9:5, 11:23].

LAo  Identity unknown [9:7].

LESSER MUSIC MASTER YANG [18:9].

LI See Boyu.

L1IAO  Musician [18:9].

LIN FANG  Disciple of Confucius? [3:4, 3:6].

rruxia Hut  Official of the state of Lu before the time of Confucius who
was much esteemed in the Confucian school [15:14, 18:2, 18:8].

LORD OF SHE  See Shen Juliang.

LU  See Tang.

LU Small state in northeastern China that was the native state of
Confucius [13:7].

MaN  Non-Chinese people who lived to the south of China [15:6].

MASTER RAN  See Ran You.

MASTER YOU  See You Ruo.

MASTER ZENG Prominent disciple of Confucius [1:4, 1:9, 4:15, 8:3—8:7,
11:18, 12:24, 14:28, 19:17-19:19].

MENG  Senior branch of the Ji family of Lu [19:19].

MENG GONGCHUO Member of the senior branch of the Ji family of Lu
[14:12, 14:13].

MENG JING zI  Son of Meng Wu Bo and official of the state of Lu [8:4].

MENG WU BO  Son of Meng Yi Zi and official of the state of Lu [2:6, 5:8].

MENG YI zI  Official of the state of Lu [2:5].

MENG zHIFAN  Official of the state of Lu [6:15].

MENG ZHUANG zI (D. 550 B.C.E.) Distinguished official of the state of
Lu [19:18].

MIN z1QIAN  Disciple of Confucius [6:9, 11:3, 11:5, 11:13, 11:14].

MO  Non-Chinese people who lived to the north of China [15:6].

MOUNT DONGMENG Mountain in the Zhuanyu area of the state of Lu
[16:1].

MOUNT SHOUYANG Mountain whose location is unknown [16:12].

MOUNT TAI  Sacred mountain in the state of Qi [3:6].

MUSIC MASTER MIAN [15:42].

NAN RONG  Disciple of Confucius, perhaps identical to Nangong Kuo [5:2,
11:6].
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NANGONG KUO Identity uncertain [14:6].

NANZI  Wife of Duke Ling of Wei [6:28].

NING WU z1  Official of the state of Wei [5:21].

ODES  See Book of Odes.

oLD PENG Identity uncertain; perhaps a long-lived sage of antiquity
[7:1]-

PI CHEN Eminent official of the state of Zheng in the generation before
that of Confucius [14:9].

pIAN  Village in the state of Qi [14:10].

Q1 Famous horse [14:35].

Q1 Large and powerful state to the north of Lu [6:4, 7:13, 17:1, 18:3, 18:4,
18:9].

Ql (written with a different character from the name of the large state)
Small state where descendants of the ruling family of the Xia dynasty
were enfeoffed [3:9].

QIDpI1A0 KAl  Disciple of Confucius [5:6].

QIN  State in far western China [18:9].

QIu  See Confucius.

QIU  See Ran You.

Qu BoYu High official of the state of Wei [14:26, 15:7].

QUE  Musician [18:9].

QUE  Village in the state of Lu [14:46].

RAN BONIU  Disciple of Confucius [6:10, 11:3].

RAN QIU  See Ran You.

RAN YoU Disciple of Confucius in service to the Ji family [3:6, 5:8, 6:4,
6:8, 6:12, 7:14, 1133, 11:13, 11:17, 11:22, 11:24, 11:26, 13:9, 13:14, 14:13, 16:1].

RU BEI Identity uncertain [17:20].

SHANG  See Zixia.

sHA0 HU Supporter of the ducal son Jiu of Qi who died when Jiu was
killed on orders from Duke Huan of Qi [14:17].

sHAO LIAN  Recluse? [18:8].

SHEN  See Master Zeng.

SHEN CHENG Identity uncertain [5:11].

SHEN JULIANG Lord or governor of the region of She and official of the
state of Chu [7:18, 13:16, 13:18].
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SHI  See Zizhang.

sHI sHU Eminent official of the state of Zheng in the generation before
that of Confucius [14:9].

su1 YU Distinguished official of the state of Wei [15:7].

SHUN  Sage ruler of antiquity who ceded the throne to Yu, founder of the
Xia dynasty [6:30, 8:18, 8:20, 12:22, 14:44, 15:§, 20:1].

sHUsuN wusHU  Official of the state of Lu, some years younger than Con-
fucius [19:23, 19:24].

SI  See Zigong.

SIMA N1U  Brother of Huan Tui [12:3—12:5].

SONG  Small state to the south of Lu where descendants of the ruling fam-
ily of the Yin dynasty were enfeoffed [3:9, 7:22].

SONG zHAO Prince of the state of Song who was noted for his good looks
[6:16].

STONE GATE  Outer gate of the Lu capital [14:40].

TAl BOo  Eldest brother of Ji Li, King Wen of Zhou. Knowing that his fa-
ther wished to make Ji Li his heir, Tai Bo left the area of the Zhou people
and settled on the coast in a region inhabited by non-Chinese tribes and
founded the state of Wu. What Confucius means by “three times he relin-
quished the right to the empire” is unknown [8:1].

TANG  Personal name Lu; founder of the Yin dynasty [20:1].

TANG  See Yao.

TANG Dynasty ruled by Yao [12:22].

TANTAI MIEMING  Identity unknown [6:14].

TIAN  Ministerial family of the state of Qi; identical to Chen [14:22].

WANGSUN J1A  Official of the state of Wei [3:13, 14:20].

wel  Small state immediately to the west of Lu [9:15: 13:3, 137, 1319, 14:26,
14141, I5:1, 19:22].

WEISHENG GAO  Identity uncertain [5:24].

WEISHENG MU  Identity unknown [14:34].

WEIZI, VISCOUNT OF WEI  Half-brother of Zhou, last ruler of the Yin dy-
nasty [18:1].

wu  Hand-drum player [18:9].

wu  Small state on the seacoast ruled by a family with the same Ji surname

as the ruling family of Lu [7:30, 9:6].
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wuU MENGZI  Wife of Duke Zhao of Lu [7:30].

WUCHENG Town in the state of Lu [6:14, 17:4].

wuMaA QI Identity uncertain; perhaps a disciple of Confucius or a member
of his circle [7:30].

XIAN  See Yuan Si.

XIANG  Chiming-stones player [18:9].

XUE  Small state near Lu [14:12].

YAN LU Father of Yan Yuan [11:8].

YAN PINGZHONG  Distinguished official of the state of Qi [5:17].

YAN YING  See Yan Pingzhong.

YAN YUAN Personal name Hui; distinguished disciple of Confucius who
died young [5:26, 6:7, 6:11, 7:10, 8:5, 9:11, 9:20—9:22, 11:3, 1134, I1:7—I1:11,
11:19, 11:23, 12:1, 1§:11).

YANG FU  Chief judge of the state of Lu [19:19].

YANG HU Military leader and official in service to the Ji family who led a
revolt and was forced to flee to the state of Qi [9:5, 17:1, 17:5].

YANG HUO  Usually regarded as identical to Yang Hu [17:1].

YAO  Sage ruler of antiquity who ceded the throne to Shun [6:30, 8:19,
14:44, 20:1].

v1 Legendary, rowdy archer of antiquity who met a violent end [14:6].

vI  Non-Chinese people who lived to the east of China [3:5, 13:19].

Y1 Area in the state of Wei [3:24].

Y1 vl Recluse [18:8].

YI YIN  Minister who assisted Tang, founder of the Yin dynasty [12:22].

YONG  See Zhonggong Ran Yong.

You  See Zilu.

you rRuo  Disciple of Confucius [1:2, 1:12, 1:13, 12:9].

YU  Sage ruler, successor to Shun, and founder of the Xia dynasty. He is as-
sociated with flood control and encouragement of agriculture [8:18, 8:20,
8:21, 14:6, 20:1].

YU  See Shun.

YU ZHONG  Younger brother of Tai Bo [18:8].

YUAN RANG  Old friend of Confucius [14:45].

YUAN 81 Disciple of Confucius [6:5, 14:1, 14:2].
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zAa1 wo  Disciple of Confucius [3:21, 5:10, 6:26, 11:3, 17:21].

ZAI YU  See Zai Wo.

ZANG WENZHONG (D. 617 B.C.E.) Prime minister of the state of Lu
[5:18, 14:13, 15:14].

ZANG WUZHONG  Grandson of Zang Wenzhong and official of the state of
Lu [14:15].

ZENG CAN  See Master Zeng.

ZENG SHEN  See Master Zeng.

zENG X1 Father of Zeng Shen [r1:26].

zHAo Powerful family of the state of Jin [14:12].

zHENG  Small state to the west of Lu [14:9, 15:11, 17:18].

ZHONGGONG RAN YONG  Disciple of Confucius [6:6, 12:2, 13:2].

ZHONGMOU  Area controlled by the state of Jin [17:7].

ZHONGNI  See Confucius.

ZHONGSHU YU  See Gongshu Wenzi.

ZHONGYOU  See Zilu.

zHOU  (written with a different character from the name of the dynasty)
Last ruler of the Yin dynasty who is depicted in legend as a tyrant [18:1,
19:20].

ZHOU REN  Wise man of antiquity [16:1].

ZHU ZHANG Recluse [18:8].

zHUAN  Official of the state of Wei [14:19].

ZHUANGZI OF PIAN  Noted for his valor [14:13].

zHUANYU  Small feudal domain in the state of Lu [16:1].

ZICHAN OF DONGLI Prime minister of the state of Zheng in the genera-
tion before that of Confucius who was much admired by Confucius [5:16,
14:9, 14:10].

z1rU JINGBO  Official in service to the Ji family [14:38, 19:23].

z16A0  Disciple of Confucius and steward of Bi [11:18, 11:25].

Z1GONG  Personal name Si; prominent disciple of Confucius [1:10, 1:15,
2:13, 3:17, 54, §5:9, §:13, §5:I5, 6:8, 6:30, 7:14, 9:6, 9:13, 11:3, 11:13, 11:10,
11:19, 12:7, 12:8, 12:23, 13120, 13:24, 14:18, 14:30, 14331, 14:37, 15:3, I5:10,
15:24, 17:19, 17:24, 19:20—19:25].

zIHUA  See Gongxi Zihua.
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