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FOREWQRD

There 15 much misconcepticn a0 the werld tocay wilh
tespect 10 the peution ¢l Chnsharnity 1n the Third Reich,
cpmion beicg rife that av anti-Chrstian attitude ¢r paganism
1t at the mement predominacl i Germany. These were the
considerations which led me to 1ssue an English editien of my
hook: “Poutives Christentum im neuen Staat”

Thie beok is in ne way an clficial statement. The cnly
olficial bock on Naticnal Sccialism 1s Adcll Hitler's *Mein
Kampf". Official documents are also “The Pregramme ef the
Naticnal Scaialistic Party” and the Laws of the State. | fer
my part, bave simply endeavcured as a theclegian to give
these pages a clear and scientific expesition ¢l the substance
ol Chnstiznity in st relaticns te the substarce c¢f National
Sccialism. The peint ef view, however, thus sel ferth in thae
Litle book s nel enly my cwn, but is shared by milliens of
German pecple who are real Chrstiars and at the same time
goed Natienel Sociabste unswervingly leval 1c thenr Fiihrer
Adelf Hitler.

The Geiman ed:tien af this boek was published in 1935
Since ther the German sitvation, the fundamertal principles
of the National Socialistic State ard the attitude of the Fthrer
tewarde Christianity have remaived unchanged. A few days
brtore wriling these lines, the Ftkrer in hie speech 1o the



Reichstag on 30th January said, that in all humility he thapked
Almighty God for His grace manifested in the upnsing of the
German Volk. He said too, in speaking of his personal
experiences that he had had three unusual friends nearly all
lis life: In his youth, poverty, then sorrow at the collapse of
his People, and finally anxiety for the Reich. This is the
Fihrer's unchanged attitude, onc conforming both to a
Christian and a heroic figure.

Thus may this little book serve to spread the truth through-
out the world. [ hope that my attempt al its expression will
be understood abroad. and [ should be glad to receve any
comments on what I have said from friends in other countries.

Cajus Fabnicius.
30 Hiandel Allee, Berlin NW 87,
February 1937.
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INTRODUCTION

“We demand hberty for all religious denominations 1 the
State, so far as they are not a danger to 1t and do not militate
agamnst the morality and moral sense of the German race. The
Party as such, starnds lor positive Christianity but docs not bind
iteelf in the matter of creed to any particular confession. It
combats the Jewish-matenalist spirit within and without us,
and 1s convinced that our nation can achieve permanent health
fiom within only on the principle: The Common Interest Be-
fore Self-Interest.”

Such is Point 24 of the Programme ol the German
National Socialisic Party. Since 1920 this has been the
unchanged and unwavering guiding principle of the Move-
ment with respect to its attitude towards religion, and since
1933 the nviolable expression of what is to be as law to the
whole German nation. Adoll Hitler, its Fiihrer and Chanc-
cllor has 1epeatedly affirmed this article, especially the mamn
clause relating to Positive Christiamty. This was particularly
the case 1n the three notable speeches made by him in the year
1934, namcly, on January 30th, August 17th and 26th. On
these three solemn occasions the Fiithrer stated in words that
left no doubt as to their meaning, that National Socialism



affirmed Positive Chrnistianuty. Morcover, as a further ex-
planation of his statement, Adolf Hitler declared that by
Positive Christianity, he mcant the Chnstiamity of the two
great Churches the Evangelical and the Roman Catholic, both
of which arec represented in Germany. He also called upon
these Christian Churches to do everything i their power to
make the moral forces of the Gospel Message effectual in-
fluences n the life of the German nation. At the same time
however, he made it perfectly plain that he had nothing in
common with “people in bear-skins” with those namely,
who recalling the old Germanic tribes, would foist nec-pagan
cult experiments upon the German Volk. On other occasions
too, as for instance, in his lustorically remarkable speech of
May 21st, 1935, the Fuhier emphatically rejected the god-
lessness of Bolshevism, contrasting it with the fact that mn
National Socialistic Germany the Churches have not been
turned into places of secular amusement. And even if the
Fihrer does speak on occasions such as these of a new
National Socialistic Weltanschauung he means neither a new
religion nor a new godlessness, but simply everything that is the
result of national consciousness, of the ties of comradeship and
of the heroic attitude of the National Socialistic German with
respect to his mode of life, and his views of the world sur-
rounding hum. To these may be added everything necded for
the reconstruction of man's inner hfe, and this includes n no
small degree the forces of Positive Chnstiamity.

Thus the fundamental hines to be followed are defined here
clearly and simply. There remains however, the task of tracing
the programme of National Socialism with regard to religion
in every possible direction, and with attention to the minutest
details. Hitherto this has not been attempted n a manner
sufficiently comprehensive and exhaustive. And yet, how vitally
important 1t is to form a picture of the religion of the German
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Volk in all its details, and to consider the deivelopment of
its religious forces in various directions.

And just in an cra of new beginnings, such as we arc
now experiencing, it 1s indeed doubly important for rehgious
principles to be worked out on a perfectly clear basis, and 1n
every possible direction. For duning times such as these when
the inner life of a nation is in the process of being revohution-
ized, how casy it i1s for a certain confusion of mind to anse,
whereby many a trend of thought has come to the fore that
had once already existed, only however, to fall into oblivion
where it has remained until now, when the auspicious moment
for its re-appearance and the realization of its aims would
appear to have arrived. Efforts of this kind arc remarkably
prevalent at the present time, and in consequence. a certamn
religious unrest has seized hold of our Volk, most disturbing
to the peaceful reconstruction of our new Reich, leading as
it does men's minds astray, and so placing difficulties in the
path of national unification.

Since this is the situation in which our spimtual life hnds
itself today, 1t 1s all the more necessary to state with simple
directness the real attitude adopted by National Socialism

towards religion, and to consider it in detail from every point

of view. An exposittion such as this however, can only be
undertaken by an expert, that is to say by onc who is an
au!ho!i!y on the suhjcct_, RO T SyUNS p—
himself to the work of investigating the Christian religion, in
short, a theologian, and at the same time a convinced National
Socialist.

It was the need for such a treatise that brought me to the
forc. I am conscious of a sense of responsibilitv te God and to
my own conscience, both in my capacity as theological expert
on confessional questions, and as an Evangelical Christian 1
felt it incumbent on me to proclaim the truth in all publicity.
As an official of the State and as a political leader within
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the Parly I am bound l)_v a two-fold cath ta the Fuhrer of my
Volk. But my rehigious and political duties do not clash, nor
do they necessitate any inward struggle, bhut rather the one
supplements the other, and both stand together in complecte
harmeny. Indeed, they do even more than this: In my own life
and theught, Christiamity and National Socialism are closely
kot together.  And just because | am a Chnstian and a
theologian, | felt caompelled to put on the “brown shint”. Just
because my inmost being is filled with the most sacred feeling
of respansibility, T have felt for years past a sense of duty
towards my Valk in 1ts time of distress. For this reason
therefore, my path had perforce to lead me into the move-
ment which has been called upon these days to rescue my
Volk from need. My life during the past decisive years has
been mapped out accordingly. Conscicus of my responsibility
as a Chnstian and as a Professor of Theology in the early days
when Natonal Socialism was struggling to assert itself. | became
one of the founders and pionects of the Students’ Labour-
service Corps. Commumity life such as 1 expertenced in labour-
camps with my students and unemployed Youth of all classes
made me one of Adolf Hitler's most loyal supporters.  Nat
primarily through hearing speeches, cr reading books and news-
napers was | won for the Natonal Socialistic cause, but rather
through my experience as an independent leader of the labous
camp with all the heavy responsibilities connected wath this task
that also included strenuous physical work. Thus | was formed
into a Natianal Socialist in the smithy of lhie, having become one
af the great comradeship not only with all my heart and mind.
but with flesh and bloed as well

My own personal attitude therefore, gives me every nght,
mdeed makes it my duty to publish an expert opinion on the
prncaiples of Natianal Socialism with respect to religion. As an
expert I shall adhere strictly to facts, having no intention of
cbtruding any persanal theories or pet 1deas that might tend
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ta divert attention fram the man line of thought. Rather shall
with unwavering consistency how the attitude of

|—
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Natinnal Socialism to the Chrnstian rehgion as evidenced 1n
!l’\n PRI_".V prngrammq_ gnd in the Fihrer's own WOl’dS. has
en determined hath by the suhstance of the Chnstian rehgion

E X

my own !)r!’sl_\pa! upign'_nn: in the harkground, l sha" on l})r
other hand, alsn refrain {ram hringing forward the philasophical
!dgas ar fantashic utterances of other wnters, who may perhaps
have graspad enly a part or even nathing at all of the meaning
of Chrigtianity or Natianal Socialism, and are thus guilty of a
certain dilletantism particularly dangerous in maiters of such
serious import. And least of all am | inclined ta make use of
the views on Wollanschanung laid down by these wmiters
wha. half canverted ta Natianal Socialism as they may be, are
atll partly in the tails of the prejudices of the liberalistic and
marxistic cra, heing canght wp so to say, in the spint of thase
Technics. placrr{ their mark an Furapean thought fram the 18
to the heginning of the 20 century.

Rnl,h fnrrrg hawever, Cl\nsliamly as well as Nationai
Sacialism will he dealt with by me as present realities, more
with respect ta what they are today. than with respect to their
histarical development and growth. Far in this case we are
not primarnly infcrested in what has heen and neaw 15 na
more. hut we wish 1ta view the present and from 11 cast a
glance inta the future, e da nat wich tn travel far afeld
but prefer to consider what 15 alive today and close at hand.
assisting i the work of recanstruction. and of promoting peace

unanimity My expasition has perhaps its comhbative side

Where | am palemical, it is
all would 1 attack felloa-
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Chnshans and National Socialistic comrades. | fight against
thoughts onlv, but heie too. not agamnst systems of thought
expounded in Iiterary work of one kind or another, but 1 attack
thosc ideas that are so as to say in the air and make ther
influence more or less strongly Ielt, or give hints of 1t only m
existing trends of thought.

Such is the thought underlymg my treatment of the question
of Positive Christianity as the foundation of National Sacialism
It has been found advisable to divide the exposition itself into
two main parts, The fArst subject of investigation ta be dealt
with concerns the Nabional Sacialistic pelicy with respect to
Religon. Conclusions will thereby be drawn from the Party
Programme applicable to the general attitude of the 1’arty and
the State towards Church life. In a second exposition the nner
associations will be treated of, and it will be shown how the
spintual forces of Chnshanity must needs have a great influence
in the life of the newly awakened German Volk.



PART ONE

THE RELIGIOUS POLICY OF
NATIONAL SOCIALISM

To forestall all misconceptions we must show what religious
policy would contradict the very cssence of National Socialism
before we judge of what is meant by the affirmation of Chnst-
1anity in National Socialism.

1. WHAT WE REJECT
|. Liberahsm

The whole attitude of National Socialism shows a striking
difference on companson with all that i1s to be included in the
name of Liberalism. Every singling out of human individuals,
every separation of interests, confusion of opinions, cvery irreg-
ular appearance of selfish interests, everything that calls forth
and emphasizes differences between individuals and between
various groups is repellant to the spirit of National Socialism,
since it disturbs the umty of the Volk, breaks up the team
spint and menaces the powerful sohidarity of the nation.

And least of all would it be compatible with National
Socialism were a form of religious Liberalism to find a place
in Germany, that is to say, the springing up of several hundreds
or thousands of religious societies all at hberty to represent
not only the old traditional teachings but also strange and
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questinnahle doctrines, and to abuse and accuse one another
of heresy. A religious Liberalism of this kind would be far
more dangeraus than Liberalism in secular affairs, because
Religion alwavs lays claim to the whole individual, and shuts
off the individual person and individual groups from the world
outside far more completely than do secular interests

For this reason therefore, the religious policy of National
Socialism 1s absolutely apposed to the prnncipde “pronouncing
Religion to be a private affair”, laid down by the Social
Demaocrats, and which was denved from hberalistic tdeas, 1n
the hope of dealing a blow at the power of Religion by
breaking up the Churches into private societies. In National
Socialistic Germany, Religion is not a private matter at all, 1t
concerns the whole Volk. True one can ascnbe the religious
policy of National Sacialism to the utterance of Frederick the
Great: “Here, each must be saved after his own fashion™, -~ but
these words spoken by the great king, and which were to
become proverbial, referred only ta the peaceful mtercourse
between the Evangelical and Roman Cathalic Christians in
his country, and must not be understood to mean an unbndled
Liberalism.

But again, it must not be argued here, that the Party
Programme itself allows hberty to all religous behefs. Rebgious
liberty there most certainly is in the National Socialistic State.
This does not mean however, that a wild growth of private
rehgious opmnions and a breaking up of the Churches into
aroups is desirable. What 13 imphed s simply this: No one
i= forced m the Third Reich to adopt any form of Religion.
And again, no one 1s to be compelled by the State to join
any onc of the great Churches, or ta withdraw from it. Finally,
it mmplies that within a religious body the many individuals
who go to form it are not to be confined within the narrow
limits of some form of belief. On the contrary: as evervwhere
in the newly awakened German Volk powere are allowed free

14



play. those of creative persanalhties 1in particular being permitted
to develop freely and vigorously, so within the great Churches
as in every rehigious community, the charactenstic fcatures of
peraanal piety will not be suppressed but will be given every
apportunity for \'igorOUS de\'elopment, m so far as they do
not sow the seeds of discord, or cause confusion of mind and
so prove a menace to the spirit of unammity prevailing in the
Vaolk.

But the anti-hberalistic attitude of National Socialism i
matters pertaining to Religion has another aspect. The Liberal
Fra had a favounte scheme and sought to realize 1t 11 vanous
ways: it was “Separation of Church and State™. This catch-
word was not only based on the idea of the individual and
private nature of Religion, but also on the view that a dishinct
lins mugt be drawn between Religion and secular culture. Thl‘i
universal letting loose  of individual interests  resulted i u
spliting up of culture in its various domains, and a hmted,
ane-aded devotian of individuals and groups of individuals to
<pecial cultural spheres. Indeed these divisions in cultural life
even led individuals in their philosophy of life to specialize
one particular domain of culture, whereby all other spheres
were either rejected or were looked upon as of no importance.,
Thus there arose the practical matenalism or utiitantanism of
Narx and hie followers. which only acknowledged techmca-
economical culture as of any \'a|ue; llurrr were nlhcrs. art-
lovers to wham anly the world of beauly mcant anything at
all. and wha. engrossed by 1t, had lost all understanding for
other thing<: there were men of science and circles of
intelligontsia who only appreciated intellect, despising every-
thing else: there were humane moralists in whose cyes the
highest value of all was the moral or right relationship between
man and man, and wha were nnl_\' s]lg]]ll_\’ interested, or not
at all. in the ather spheres of hfe. This candition of separate
and limited standpoints must alko include the principle: “Separ-
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ation of Church and State™. For this phrase may be so inter-
preted as to mean that occupation with things temporal 1s to
be separated from occupation with things soiritual, because it
is thought that the bulk of mankind is engrossed with temporal
things and docs not concern itself with what is sacred. And
it one goes on to presuppose that the State is without Religion,
that is to say, it concerns itself chiefly swith secular interests,
the principle may be inferred: “Separation of Church and
State”.

This prnciple however, 1s totally opposed to the nature of
National Socialism. The whole meaning of the new lfe n
Germany as revealed in National Socialism is marn's desire to
leave behind him the gulfs and schisms in cultural spheres, all
the specialization, mutual distrust, suspicion and hostility, and
to form instead an organic, lving, co-ordinated culture which,
nothwithstanding its manifoldness is vet permeated with the
one spint common to all. The various spheres of culture must
naturally be differentiated.  We are fully aware that the
rhysically-useful in techmco-economical culture 1s different from
the aesthetic-beautiful, and again, that the investigation of
truth is a thing by itself, just as is carc for the community of
mankind, also that Religion as the surrender to the superhuman
life of the Godhead differentiates itself from all connexions and
activitics which bind us to human and temporal things. But
at the same time we know that the differentiation between the
spheres of life must on no account mecan a severance or schism,
but that they have their common roots and foundations in
human nature., and in the nature of things, and are further
united and interwoven by countless reciprocal effects. And the
National Socialistic State i1s no “'pagan” holding aloof from the
Church as if from the sphere of what is sacred. On the con-
trary, the State is the lawful orgamzation of the living Volk,
of the same Volk that possesses the whole of temporal culture,
and with it, Religion. In the Volk too, the organization of the
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State must naturally be in living, reciprocal connexion with the
arganizations of all the ather spheres of culture, including the
Church,

From the standpaint of National Socialism therelare, it is
impossihle to assert that the new movement has nothing ta
do with Religion awing ta its palitical character, and that the
State must stand aloof, not concerning itself with ecclesiastical
matters, just as the Church keeps aloal from State affaire A
religious policy with this view as its basic principle would
remind one of the French Revalution in the 18th century, hul
certainly not of the National Upnising in Germany in the
venr 1933,

A policy of aloclness and ahenatien with regard 1o the
relatione betweeer Chureh and State weuld ivdeed be most
disnstrene. It would eprn up a fatal chasm belweer church-
clk and the worldly-minded, and cause a frenl 1o be termed
at least 2s dangerous, if nel mere so than the fermer gulf
hetween the beurgecis and the proletanal. And, mcrecver, in
a Chureh chscured frem the light of publieity, dark places
waould be createc, where, under the prelecling mantle of sacred
things revolutionary elements cauld toregather and threaten
the Germran Vealk and all that i helds sacied with dissclutior
and destruchon,

2 Attacks en Chnstianity

Mere alien te the essence of Natonal Socialism than the
separation ¢l Church and State e any atack en Chr sl amty.
Antagenism 1o the Chrstian Religion 1« mueh more cempatble
with the spurid of _Jr'wi\s,h malenaliem l't:}cc:lc-d h)‘ the Pal‘ly
Fragramme, and clesely correspards te the spint of Baolshevism,
the deadly loe of Natienal Socialiem. 1 a5 1n Marxism, matenal
rleasures and manual labeur are 10 he regarded as the highest
valiues, and 1ime-hancured inslitiliens are ta be trampled under
foct, while spititual values are held te be merely 1llusive
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phantoms, and it 1s considered unworthy for any human being
to believe in a higher life, then it must naturally follow that
Churches are blown up, pnests depnved of their nghts or
even murdered, the propagation of religious beliefs forbidden,
and all suspected of picty subjected to suffering.  National
Socialism, on the other hand, as a Movement emanating from
within and testifying at every turn how yreat is the power of
the spint, perpetually striving to awaken man's noblest instincts,
summoning him to obedience, to respect, to self-abnegation
and to sacrifice, would contradict itscll, nay morc, 1t would
destroy itself, were it in any way to promote anti-Christian
activities, or to tolerate such machinations even in their very
beginnings. Marxism coined the phrase that Socialism is as
much opposed to Christianity as fire is to water, and 1t may
here be said of National Socialism: its relationship to anti-
Christian activitics is as that of fire to water

And if there should still be a few mdividuals in Germany
today, who with regard to this point prefer to swim in the
old channel of the last cra, scoffing at pricsts and devout people
after the manner of Marxist free-thinkers, looking askance at
anyone professing to be a Christian, even preventing him
perhaps from attending public worship, and looking upon the
clergy cf a Chnstian Church as second-rate citizens, then it is
a sign that such people have not yet grasped the sigmi-
icance of the new era and are rather to be considered as a
grave menace to the peace and inner strength of the German
Volk.

But n passing another musconception must be removed.
This refers to the relationship between Chnstiamuty and
Judaism. Long before the rise of National Socialism there were
certain national, literary circles amongst the Intelligentsia of
the upper middle classes of pre-war days, who, for the sake of
their German nationality believed it necessary to reject Christ-
ianity as being historically connected with Judaism. On the
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appearance of National Sccialism and its attacks on the Jewish
supremacy in our Volk, these Intelligentsia thought the moment
had arnved for a similar attack on Christianity. This point of
view 1s definitelv rejected by the clause referred to in the Party
Programme, and 1t 1s unnecessary to examine it further here.
Besides it 1s clear that the spirit of the Christan Faith has
vothing to do with the Judaism, we Natianal Sccialists are
mmbaling. Our attacks are directed against the plrscnl-day
Judaism, the ally of the powers of destruction, which, in all
cecrecy, through the agency of banks, bourses and press secks
to rule the world. We oppose the mixture of cur race with
that of the Jews. Moreover, we have liberated our Volk from
the dominating power of Judaism. and are constantly on
the defensive against all attempts to renew this supremacy. But
nothing is further from our intention than to confuse the spirit
of this kind of Judaism with the Chnstian Religion, and to
attack the Chnstian Faith as “Jewish™. Such an act would be
in absolute contradiction both to the essence of Christianity and
ta the spint and Pregramme of Nation Sccialism.

3. Substitutes for Religion

Natonal Sociahsm has as little desire to found a new
religion as 1t has to attack Christianity. Attempts of this kind
must rather be considered a menace to the unity of the Volk
demanded by Natianal Socialism. It 1s already an histonical disaster
that the German Volk ia fated ta have not only one but twa
great Chrishan bodies, the Fvangelical and Roman Cathalic
Churches. Wise statesmanship of the highest order, and a
personal desire for prace is constantly demanded in order to
preserve the inner solidanty of the Volk under such conditions.
But how increasingly great 12 the difficulty when a third religion
confrants the twao great Chrstian Churches, and in oppesing
them claims the right of calling itself the cne and only future
religion of the German Vol The difficulty however, becomes
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a very grave danger when the exponents of such a new rchgion
declare therr 1deas to be the philosophy of lfe in actual
agreement with the ¢pinit of the German race and with Naticnal
Sacialism.

lf we investipate the substance of the new religion that
would appear to be offered to the German ’eople as a sub-
shtute for Chrishanity, we are flled with a deep and genuine
dismay. First of all we get the impression that it is nat the
case of one religion but of a great many, and men of learning
as well as vanous writers dispute as to which of their systems
is to brcome the true spiritual food of the German Volk. It
is to be expected however, that these learned men and writers
will continue to disagree as they have hitherto been doing, and
so we have a picture that s both bewildermg and disinteg-
rated, and is likely 1o remain sa. Thus there 1s danger of not
only a third but of a fourth, ffth and cven more cults bene
tounded, each of which lays claim to he the only true religion
of the Volk.

Neither are the doctrines expounded in these new religions
at all promising. Some are simply cchoes of Chnstianity, others
and to a greater extent, are reminders of the philosophy of the
rationalists with their glorification of humanity and reason, ot
of Nietzsche's naturalism with s deification of those who are
in communion with Nature and arc cnitical of culture. Some-
times too, there is a revival of Indian 1deas of self-redemption.
All these beliefs however, are Lut pale wraiths lacking the force,
the depth and the richness ongimally peculiar to those thoughts
and systems Neither 1s surrender to what 1s supernatural and
superhuman the predominant {cature of the new cults, rather
do we find a glonfication of Nature and of man in particular.
who s held to be sufficient unto himself and capable of
attaining perfection by himself.

The basic pnnaple of these new cults is accordingly the
same as in the case of the older movements of free-thought
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and free religious behiefs af the last epoch. The only diflerence
is that these samc ideas which wete consaidered applicable to
mankind in general are naw spoken of as being essentially
“Germanic™,

All such aims are contiadictory ta Nantonal Socialism.
T'he Fithrer with the exemplary modesty charactenstic of his
whale being, decisively forbids any henour te be paid te him
which 1s fting far God alone, and all genuine National
Sacialists follow his example. When the Fiihrer states on
occasion that he “has fanth™ i the German Volk, and when
we Natioral Sacialists proless “our faith™ in the Fuhrcer, that
daes not mean the canception of a new religion, 1t 1s simply
a confession of trust and conhdence between man and man, and
is included in our trust 1in God. bul 1s by na means that trust
in the Divine Pawer itsell. We are well aware, and the Fiihrer
himself has made frequent mention of 1t too, that we are only
mstruments 1in the hand of Divine Providence. however great
that human endeavaur may be which has been so eflectual in
the great turn of history we are now cxperiencing, and which
s ahll eflectual. And we likewise refuse 1o deily those earthly
forces which laid the foundation of the German uprnising and
are still basic principles. Race, bloced, soil, frecdom, hanour
are to us high values, and 1t is of lasting worth that National
Socialiem has so firmly impressed the supremacy and impaort-
ance of theer forces and virtues uvon an upreocted mankind
:ll_’l{*] a ,qirl: Vanlk

We will not and dare not relax our enthusiasm far those
sunblime things. But we know that such things sublime and
alorions as they may be, are yet of this earth and are human,
<n that although we may consider them as willed and created
hy Gad. we must nat look upen them as <upreme divinities
!hcm,u:lvrs,

These facta require constant reiteration in the full light of
publicity, vot only for the sake of thc matter itself, but also
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‘now that in ather countrnes the enemies of new
Cermany are bucily engaged in spreading slanderous reports as
to how Ger many s in the thraldom of paganism, and lha!
Nru: of llm alarmmg d(-qcnptmn arc not only reparted
hy Christians, hut are alsa propagated by Jews and pagans,
and the Foreign Press, if at all hostile to Germany, wallows
m such reports and gives them full pubhaty, particularly
those papers that in past years completely ignared ccelesiastical
qm-slinm These slanders are published with the intention of

’\f).‘ﬁslhlf' ng.unsl our Volk.

¥ inust defend ourselves against such defamations. Today,
the German People amongst the nations of the earth is the
trongest hulwark agamst all the powers of darkness threatening

he nverthrow of Christian culture. Indeed we may sav: the

lutinn and disintegration that with simister and
rhahnhrzl strength arc striving for mastery in the weorld today
are nowhere so eflectually repulsed as in National Socialistic

Faor thie reagan all foreign nahons who fight us as
heing nan-Christian in their eyes. find themselves i very
tortnonus and most (lnnpm‘rmc pal}u and in so far as l}wv are

Christians therasehies cambat in their appalling delusion thase
very tlun,gg lnr wlu_r;h l"\py wnu|r‘| sfnlu‘_ lhﬁlr lives.

In view of thie sitnation predaminant in the world at
present, it is deubly impartant for us ta defend Natenal
Socialismi uncerasingly and unliringly against the delamatory
repcits 1hat it {avaurs p:g:«nis‘m, be 1t apenly or .wr.rt-ﬂ;y, and
desires an the sirength of 1l authority ta intraduce a substitute

for the Christian relioicor.
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I. WHAT WE AFFIRM

1. Positive Christianity

Abandoning negatives, let us now ask the question: what
1= the relicion upon which the new life in Germany is to be
constructed in accordance with the basic principles of National
Sacialism? What 1s the strong, lifegiving spintual food upon
which the soul of the newly awakened Volk is to feed?
The answer 1s: Pasitive Christianity.

But what is Positive Chnistianity > 1t racans at any ratc the
rehgion that has grown and become as one with the spint of
the German nation throughout the history of centunes. The
utterances of the Fihrer have made this perfectly clear, and
undoubtedly it is in accordance with the essence of National
Socialism. For everywhere this Movement forms connections
with all the noblest powers it discovers and knows to be
naticnal in the German spint. Thus it 1s perfectly natural
that the new Mavement should scck contact with the religion
so intimately woven by countless living associations into the
history of our Valk both in past tustory and the present day.

“Positive”™ means here as everywhere “the real thing”, but
in the case of a spiritual power like rcligion, it means what is
a historical reality. A special meaning however, within this
general interpretation may be given to the word “'pasitive”,
and with it ta the term “Positive Christianity™. The *real
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Ihmg“ mAY be understand ac snmr‘lhmg nm)ny‘rl ta what 15

artifcial. supposed or pu‘[onﬂrd Thus a difference has been

made between the poative, historical religion and a rational.
philosophical trend of thoupht.,  Taken in this gense, o
pra_\fns “Pnsili\'r Chrssh;\nﬂv“ \_\-nu‘r‘ e ta reject all syslrms
af freethought and free religion together with all wonld-be
rathonahsthic nterpretathions of Christiamity,  Again “Posihve
C}w_r;d_ianilvu may be talt_rn tn mean u‘hag I3 ||n|\‘nsz]|y known
as Tpractical Chrghamitv”. which 1w a Chrnghanity uot ex-
hausting iteelf in expressing convictions of faith but one active

in loving one’s neighhaur. Rut the wense of the waord “positive”

mus! nat he strained too much in imterpreting “Poaitive

Chrnstiamty™. A political Party Programme Lke that of the

Ngtir_\nal Snl;i.l‘isf_s !\a: mogkt r_‘er':\hﬂ_\' not [:\lzt)n upon it,o)” Il‘le

tacdk of pranonncing a limited and spcrini type of C‘ny}:l_ianity

WLl ila

to be its religion. Maoreaver, the Programme itself adds that

it “does not bind iteelf 1n the matter of creed to any particular

confession”. Hence gencrally speaking. it 1c abvioue that nathing

else cxcept the histarical and real Chrstian Rt_-li_gin_n_ 18 meank.

which. as the living religian of the Valk cannat he canfined
within a2 narrow scheme. but encloses wathin iteelf individual

omninng and points of vieae in abundance

2. Twa Great Churches

In Cermany however, while considening the atnation of

Chr'u'janifv we Are confranted “'itli an impartant [aci nf ul"nz;}\

we havg a‘lgeadv rrmr{('l hrwf menhnn, bnt must necessanly cpppql_

a moment ar o 1n ate further conaderation. becauge 1t wonled

appear to place gpecial difficulties in the way of National

Sacialism. It s the r}l,lalhy of the great Churches, Some o
thirde of the Cierman nation belong to the Evangelical Church,

and ahout ane thisd to the Raman Catholic Church. But

National Socialiem wishes to consohdate the nation in all its

=

parts into aone strang inner unity. How ic this ta he accan
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phshed when in 11s wnner hie, that 18 in religon, the nation 1s
divided into twa great communities, onc of which is the largest
arganizatien in the country next to the Reich itsell, and the
ather forms an aorganization that 1s mainly represented i other
countnes ?

The answer to this 1s as follows: National Socialism has net
the intention of forcng every German to become Evangelical,
nat ta mmsist on his conversion to Roman Cathohicism; neither
does it intend by the authonty of the State to establish one
Church representing a mixture of both creeds. All such measures
would be in sharp opposition to the recognised basic pnnciple
of confeesional liberty, were attempts to be made to violate the
cansciences of manv mullions of people. Besides all National
Sacialists who are at all conscious of their respousibility knaw
enough of history and human nature to see that any attempis
of this kind would lead to stubborn opposition. Rather must
the differences between the great Churches be left as noble
rivalry in the spintual arena.

Hov.  the destinies of the two great Churches will be
further shaped in the coming decades and centunes is nat for
the State nor for the Party as such to determine. It must be
left to the great Guide of History to develop the inner life of
our Volk i this respect according to Fhis will, and never must
pressure of any kind whatsoever be |)lactiscd by the State ar
by the Party; reckoning as they do with facts they must simply
talerate the co-existence of two great Churches in Germany.
At the same time however, they must so cxercise their in-
fluence that the duality of the Churches should not be pre-
mdhcial 1o the inner peace of the nation. Let there be liberty
of religicus discussion, but at the same time care must be taken
1o see that freedom 1s unmited with love and dignity, to the
avoidance of malice, slander and suspicion, and that cven the
moat impcrl;ml debates be carnied on as between experts and
in a brotherly spinit.
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The difficulty presented by confessional duality cannot be
avaided by simply declaring that both State and Party ought
officially to disregard the fact of confessional diversity. A
standpoint such as this would be absolutely oppossed to the
essence of National Sccialism. Indeed it would be exactly
the pomnt of view adopted by Liberalism already rejected by
us as being anti-National Socialistic, and which we must
always continue to reject. No real German be he an Evangelical
or a Roman Catholic Chnshan would ever think for a moment
of giving up or of denying his Christian sentiments, and no
one may demand of him anvthing approaching the nature of
such a step. Least of all would National Socialism tolerate
such unreasonable requests so contrary to its nature, and
desining as it does the whole personality and not a character
so pieced together that it can be divided at will. Further it
desires an organically unmiform culture, and not what would
appear externally a collection of cultural domains each capable
as it were, of being enclosed within walls and of lecking itself
behind barred doars.

The path of National Socialism leads in the oppoatc
direction. In every domam of German life multiform character-
istics of individuals. the diversity of groups and the plurality
of spintual trends of thought are duly appreciated, but cvery-
thing 1s brought from out the spheres of secrecy, treachery,
malice and cantradiction to the full light of day and brotherly
understanding  And so in the German nation today and in
all National Socialistic associations, the difference between
Evangclical and Roman Catholic Christians may not be hidden
or suppressed, and no onc may cast suspicion on, or refuse to
recognise another hecause he prolesses a different creed, or
prefers another form of rehgious practice or methods of Church
organization. This very difference ought to make him all the

more respected and appreciated as a German and a Christian
brother.
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Much might be said in this connection about the substance
of the two great types of Chnshamity and their attitude towards
National Soctalism, which owing to their diversity of character,
is obviously not quite the same. But this is not the place for me
ta deal with the differences existing between Evangelical and
Roman Catholic Christians, since the task 1 have sct myself
here, 15 the cxposition of the basic principles of National
Secialism with respect to Chnistianity as expressed in its spinl
and in 1te Party Programme. For the rest I am wrting now
as an F.vangelical theologian heedless of confestional strife.
and leave 1t ta Roman Catholic theologians to do the same.
I am however, convinced that the survey of the pnnciples of
Chnstianity which 1 as an Evangelical theclogian have set
farth in these pages will be approved by very many Roman
Catholic Christians, dealing as it does with fundamental truths
that in spite of differences are affirmed by countless Roman
Cathalie Christians.

3. The Cerman Evangelical Church

The attention of Party and State 1s naturally directed 1
a high degree 1o the Fvangelical Church comprising as 1t doe:
more than 40 millions of German citizens 1n the Reich itself.
and bevond the frontiers where it forms the soul of Germans
living abroad in all pasts of the wairld, it numbers at least
anather 10 millions. This Church deserves the name of Church
af the Gierman Volk more than any other religious community.
Qutwardly, it 15 one and the same with the great bulk of the
People, and not only this, its inner life 1s most intimately
beund up with the inner life of the German nation. This
Church therefore, is one of the great living facts confrenting
every National Socialist at all conscious of his responsibility
and who considers in all sericusness the present and future
position of his Volk.
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In this great Evangehcal Church therc is a certain multiform-
ity of opmions and trends of thought. Here arc to be found
Christians of a more conservative turn of mind and others who
hold more progressive vicws; there are Pietists who devote
themselves morc than others to the practice of piety: others
again there are whose devoutness is most closely hinked wath
secular life. either as workers serving their fellows in the social
sphere or else by connecting their faith chiefly with the
questions of intellectual life, and again amongst these arc to
be found those who “‘rationalistically” trust to human under-
standing for their conception of God, and others who “dialect-
ically” emphasize the separation of the Divine from the human,
as the infinite from the fimte. These diversities of opinion
howcver, amongst those holding Fvangelical views are of
considerably less importance than the gulf between Protestant
and Roman Catholic Chrnistianity. Neither has their duration
been that of centuries as in the case of the separation of the
two great Churches, but they come and go with decades and
gencrations. Inadentally, a multifformity of views 1s consistent
with the essence of a truly great and living National Church.
Another important point is that in Germany such differences
of opmion have hardly ever been known to lcad to final
disintegration and to the formation of Free Churches, unless
foreign influences have made themselves felt, as has already
happencd to a very small extent. The feeling of umty in the
German F.vangelical Churches has always been exceedingly
strong, notwithstanding the change of views, so that a splitting
up of the Churches as in Fingland for instance. has never taken
place here. This kind of German Evangelical Church will
propably continue to be prescrved in future. For just at the
very moment when evervwhere in Germany as clsewhere in
the world. the urge for unity is apparent, and great efforts are
being made towards the rcunion of separated Churches, it
would indeed be an unusual conditton of things were a
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cleavage worthy of particular remark to occur within the
Evangelical Church of Germany. The unrest which befell the
Evangelical Church 1in 1933 having already been noticeable
in the precceding year, cannot allow the Government and
Parnty to acdopt a policy of aloofness. Rather 1s 1t necessary
for responsible political authonties to investigate with particular
care the question of this unrest and its accompanying symptoms.
Close co-operation with the Church Administration and with
theological experts is imperative in order to make the position
perfectly clear and restore peace. For the new unrest was not
merely caused by an inner ccclesiastical theological dispute, but
1t was due in no small measure to the national resurgence. True,
it was not result of a proper understanding of National
Socialism, but was causcd by certain misconceptions and a
vaguencss which 1n conjunction with the political revolution
arose 1n the spintual life of the German pecople. One important
cause, perhaps indeed the most important cause of the recent
quarrels is to be found in the fact that certain writers and
their followers, all supporters of frec thought created the
impression that National Socialism 15 nccessanly connected
with a new pagan creed that was to replace the Chnstian
religion. Tlis unmediately brought the Opposition Party within
the Church to the fore. This party however, in the course of
events didd not only militate against the pagans but against the
German Chrishans who affirmed both Chnstianity and Nationa!
Socialism. Opposition was then extended against the Reick
Church Government, because it was thought that the German
Christian and the Reich Church Government were making
common cause with National Socialism that sas supposed to
be “pagan” at hcart. A sccond cause of the conflict was to
be fourd in the Church Constitution. A most thorough recon-
struction of the Constitution ol the German Fevangelical Church
on the hnee of the “Reichs-Reform™ had been undertaken
because it was believed and correctly too, that normally speaking
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each Church 13 orgamzed i1n accordance with the essting
sacial arder of a people. The Opposition Party within the
Church however, were unwilling to renounce the existing forms
which after the Revolution of 1918 had been constructed as
emergency conshitutions, and were partly adaptations of old
Church Administrations under former ruling princes of the
German States, and were partly derived from the democratic
system of the Weimar Reich Constitution. A third important
cause was that certain political elements cntical of National
Socialism attached themselves to the Church Opposition Party
hoping therchy ta prevent the inner consolidation of the German
Valk by making use of the disturbances within the Church.
In considerahion of the close connection of the tension within
the Church with the political reconstruction of the Volk, the
Reichs Government 1s naturally unable to hold aloof from
Church affajrs.

Rather 12 it a mare rational proceeding on the part of
State and Party to eliminate all possibilities of canflict with the
Fuvangelical Church. The appointment of a Ministry for Church
Aflairs in the summer of 1935 was a propitious beginning, and
it 12 tn he expected that the activities of this Ministry and the
«flarts of all concerned will be effective in finally restoring
confidential relations which are an essential preliminary to the

promatinn of the natinn’s inner unity.



. WHAT WE STAND FOR
1. The Recognition of Christianity by the Party

Let us now consider more closely the relations hetween
National Socialism and the Christian Religion.

It 12 taken for granted in National Socialistic Germany
the interna] peace of which has always been the Fithrer's chicf
care, that the Christian religion professed by the overwhelming
majority of the nation should be regarded with the utmost
reverence. [his would also be the case even if a ruler were
a free-thinker or if the sentiments of his entourage were pro-
fessedly anti-Chnstian. Again, 1t would he extremely unwise
on the part of men holding high offices 1n State and Party
if they permitted anything however trivial, that would pro-
mulgate the i1dca that they wished 1o interfere with the
Chnstian Faith and the furtherance of Christian hfe.

A deep respect for and recognition of the Chnstian religion
on the part of the State and the Party have important con-
sequences for the position of the Church within the nation.
The Church is to be unconditionally allowed all the privileges
becoming to its dignity and which can be claimed by any
statutory corporation. It is granted entire liberty to preach the
Gospel with all the means at its disposal, and to preserve and
promote Christian life. It is the duty of the guardians of public
peace to protect Church Services and all Church institutions
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with the utmost rigour against defamation and ridicule, in fact to
repulse every act of violence directed against the Church and
its representatives,

2 The Chnstian Standpoint of the Party

We have however, 1n the course of these remarks only
reached the threshold of what is to be said concerming the
iclations between Chnstiamity and National Socialism. For the
Chnistian rehgion 1s not merely regarded with outward respect
by the National Socialists or considered from a distance as
something great and sacred 1t may be, to other and narrower
circles, but for themselves as something neglgible or useless.
Neither is the Christian religion looked upon as something that
merely adorns life, or enhances the beauty of some earthly
cxperience in moments of uplift, nor s it only some spherc of
life visited perfunctonly when occasion demands, in order to
do for the sake of appearances what to others is a sacred and
solem act No, “the Party as such stands for positive Christ-
janity” 1s the prorouncement of the Party Programme, and
that means vastly more than mere respect and regard, more
than mere toleration of what now exists once and for all, and
which must be preserved as one of the old traditions of the
People.

Generally speaking, we mean by “standpoint” the foundation
<upporting us, that which gives us a held and secunty. We
should hover in the air and plunge into the abyss if we were
without a firm standpoint. Now if the Party as such takes
Postive Chnstianity as its standpoint. it means that the
National Sociahstic Movement finds 1ts hold, its support in
Christianity, and that without this solid foundation National
Socialism would hover in the air and plunge into the abyss.

Important too, and the best possible explanation in this
connection, is the statement in the Programme that the German
nation can achieve permanent health “from within”. That is
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to say: Positive Christianity 1s the innermost life, the spint, the
soul of the National Soaialistic German People. or m other
words, National Sociahsm itself has its roots deep in the
Chnstian spint; it 1s a Movement determined by Chnstianity.

This does not mean however, that National Socialism itself
15 actually a religious NMovement. Natonal Socialism as such
1s nothing clse but the vigorous drawing together of a People
menaced by danger and destruction mto one great bond of
inner unity. It is substantially more national in character being
a reversal of the relatons existing between men within the
nation, hence an event that 1s realized in the doman of social
culture. National Socialism as such, is therefore not a religious
reformation, but is ncvertheless an upheaval 1n a Chnst'an
People, and so the tumult 1n the minds of men brought about
by the awakening to a new conception of national life,
penetrates the imnermost spheres of life even into rehgion itself,
and consequently a Chnstian awakening through the national
uprising would appear a perfectly natural thing. And morcover,
the rich fulness of the Divine Spint would bestow new gifts
ond endow the natronal regeneration with the final qualities
of strength and depth.

And so when in the Party Programme Positive Chnistianity
1s spoken of as being the essential standpoint of the Party as
such, if permancnt health is to be achieved from within, and
when the Fithrer appeals to the Chrishan Churches to make
therr moral influence an effectual force i the nation, this s
sure proof that doors are not closed to Christianity in Germany,
but that wnstead thev are opened wide to allow the stream of
the Holy Spint to flow into the hves of the People and
transform barren soil into a fruitful garden of God. The German
Volk is ready to be sanctified, its soul, weary and parched
in the age of matenalistic barreness and Marxian agitation,
longs for the noblest of spintual food, tarries and waits for
those who have authority to preach the Gospel Message to
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give them this food, in the hope too, that all personal f{orces
will be active in promoting the regencration of the spint of
the People from within. This, and this alone, 1s the real mcaning
of the clause pronouncing Positive Christiamity to be the stand-
point of the Party.

But another more weighty question arises — for us the
core of the whole matter: Whercin dogs the inner connection
conaist between the Christian religion and the National Social-
istic view of lhfe or Weltanschauung? It 1s not sufficient for
us to know that according to Point 24 of the Party Programme
both belong together, nor is it enough to find that the Chnstian
religion forms the kernel of National Socialistic views of life or
Weltanschauung, rather must we investigate the nature of
those forces which emanating from the spint of Chnstianty
permeate the whole life of the People. Inversely. 1t must be
determined in how far the forces proceeding from free-thought
are inadequate or detrimental to the life of the Volk. And
above all, we must keep 1n view in how far Christian forces
are conducive to success in the present heroic fight of the
German Volk for life and honour, and to what extent pagan
forces are a hindrance. But this makes a new and thorough
investigation necessary.
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PART TwO

THE CHRISTIAN FOUNDATIONS OF
NATIONAL SOCIALISM

He who lives on the heights of human life reaches up te
the superhuman and so possesscs real religion. For religion s
airrender 1o the supemnatural. But he who lives in the plam:
of human life is remote frcm the superhuman. and consequently
has nao real relignen, or, if he declares what is purely human
ta be the supreme Being, then his is a false religton. and he
himaelf praclises |do|atry.

A true leader of the Pecple, one occupying the highest
position of all and at any moment prepared to pronounce
momentous  decisions undertaking thereby respcnsibility for
millians of his followers, knows he i1s united with the super-
human, and bends his will to God. And a Peaple that has
experienced a change of faile, having awakened from weakness,
sickness and fevensh dreams 1o new health and strength.
experiences 1n its resurgence not only the highest of human
things, but 1t feels the power of the superhuman. And alse each
single insignificant human being carrving within him what s
noble in man, rises in same great decisive crisis of his life above
the merely human, and in touching thus the fringe of the
cwperhuman becomes reverent and devout. But human worms
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crawling along the ground know nothing except what 1s human
and less than human, and do not rise to what 15 truly divine.
but are sufficient unto themsclves and even confuse themselves
with what 1s divine

Because of this it is a matter of course that the Fiihrer.
Adolt Hitler cccupying the high pasiton he dees, feels and
has expressed in many a notable speech. that he 15 under the
providence of Almightv God, and is responsible to the great
Guide of the destinies of nations. Neither are we surprised
when he sometimes closes an address with a prayer; once he
even concluded a great speech on May It 1933 with the
words: “We will not leave thee except thou bless vs”. And
again, it 1s a matter of course that National Socialiem is, on
the whole, to those who gaze into its depths, the expenence of
some immense change of destinv bestowed by God. Here we
have proof of the indisscluble connection between the
development of the power of our national upnsing and a deep.
1everent submission to God.

National Socialistic piety does not consist in man's deifi-
cation of himself, or in his creation of new, imaginery idels —
n a reallx' greal epoch such abberations make no appeal to
men's minds — rather does he look to the lord of the world
and to the God of all nations of the carth whom his forefathers
have already served in the usages of congregatianal life as well
as 1n the forms of rehgion and divine worship, all of which
fram time immemorial bave been bound up in the inner life
of the German Prnpl(', thal is to sav in the torms cf the
Christian religion Consequently here then 1s ta be found the
necessary nner cannechon between the Chnishan relimon and
the National Sccialistic attitude.

It 1s theretore agreed that gencrally speaking the National
Sociahistic ¢pint 1s closely connected with the powers of the
Chuistian life. But what 15 applicable in general 1s nc less true
of the individual aspecls and matives of the Christian life.
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And now we shall try to visuahze those hving forces in detail
We shall therefore treat of God's children and kinship with
God, and dominion over the world; love for onc's neighbour;
sin; redemption and the Redeemer. We shall realize how the
different powers of the Christhan spint find their fulflment
the lhfe of the German People, and in the heroie struggle of
the moment 1n particular. At the samc tme however, we
shall keep in view those attempts at rehgion offered to the
German People today under the name of Neo-Pagamsm, and
we shall ask oursclves if they possess any value as sources of
health and strength for a nation hghting for its very existence.



1. KINSHIP WITH GOD
1. Kinship with God and Dominion over the World

All Chnstians unite in the use of the Lord’s Prayer
addressing God as children do their Father. The more genuine
their Christianity is, the more do they feel that what they pray
is the truth. All rcal Christians submit to the Lord of the
world and to the God of all the nations of the carth, just as
children are submussive to their father. They experience in
their child-bke surrender how the superhuman Spirit descends
and receives them into His divine life so that they are filled
with His Spinit.

The state of being God’s children comprises many special
motives. In it the Chnstian lifc 1s child-like joy. sublime felic.
ity; of the pcace of God and a happy rcfuge for the human
mind in the Divine Spint. And this in its turn results in the
child-like surrender of the human will in voluntary obedience
to the Divine Will, a striving in the same direction as God iz
working out His purpose, the desire to perform what is divinc,
to be perfect as the Father is perfect. This gives rise to a
child-like trust in God, to the conviction that the Father in
the world surrounding us directs everything in accordance with
His divine will, just as He directs the happenings of our own
lives that cven the sufferings and unpleasantness of which the
world is full, are there for the purpose of serving the honour
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of God. This frame of mind however, 15 accompanied by a
child-like humility, that is to say, lifc in unison with the Father
is lived within the narrow compass of the world, and the
restriction of the world with all its hazards and uncertainties,
difficulties and obscurations is recognized as such, and is
affirmed as the framework, as the husk, as the shape in which
God realizes the salvation of His children. All these, fehcity,
obedience, trust, humiity when organically forged together in
one uniform experience, makc up the substance of this kinship
with God.

In this child-like surrender to the Lord of the world, man,
from a beight which he othcrwise would never have rcached,
experiences an inner release. [he great security of the human
spirit enfolded in the superthuman, Divine Spirit allows the
sons of men to participate in the exaltation of God beyond the
narrowness of the world. In the midst of this world man has
inwardly gained superionty over the world, nothing that is of
this earth has power to enslave him, and he lives exalted above
all things.

But in the Christian religion this does not mean fleeing the
world or denying it. Closcness to Cod is not expenenced
remote from the world and away from things connected with
the world. From the height to which man has ascended as o
child of God, he influences the bustle and hurry of the world.
He regards all his worldly goods as divine gifts. He lives and
works in this world to the honour of God, and to him scrvice
in the world is divine service. True, divine service in the
narrowest sense of the word is, and remains the direct surrender
of the soul to the divine reality of life. But divine service in
the widest sense of the word is activity in all the spheres of
this earthly life, service in human soctety, search for truth,
cultivation of the beautiful and all physical work.

With the domination of the Christian personality over the
world there is a further connection, namely this, that in a life
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consciously placed under the direction of the Divine Spint
every value and every activity is arranged in its proper ordcr.
When man submits unconditionally to the rule of the super-
human Spint then the consequences for his whole hfe including
all worldly connections are, that the spirit controls the flesh in
cverything. The values determining human life from the sacred
through the good. the true and the beautiful down to the
useful, appear to grade themselves naturally in that the inner
hfe unconditionally takes the highest place, the sensual the
lowest, and that everywhere the sensual 1s kept in control by
the spirit and reduced to its right measure. This attitude
preserves man forthwith from every kind of excess in the sensual
life, indeed from every “revaluation of all values” whereby the
Christian grading of values professed by National Socialism 1s
reversed. In this sense our Programme declares: *“We combat
the Jewish materialistic spant within and without us”. Corre-
sponding to this 1s the well-known principle: “To abolish the
thraldom of interest” included in another part of the Pro-
gramme. [his demand fits perfectly into the grading of values
which conforms to the Christian attitude of mind. Indeed we
are reminded of the words of the New Testament: “Ye cannot
serve God and mammon”, which, applied to the situation under
discussion means; The domination of the goods of this world
including money and borrowed capital ceases for those who
are impelled by the Divine Spint, and consequently look upon
matenial life not as the highest but as the lowest sphere of life.

Free-thinkers and the advocates of frec-religious movements
however, who look upon the individual, or the community.
mankind or the People as the Supreme Being, and in deifying
thete refuse to recognize surrender to a superhuman Spint,
possess no ultimate standard for the grading of values. Thus
great divergency is noticcable in the philosophical systems and
trends of thought from the 18th to the 20th century in their
determining of what is the highest value. Humanitarians there
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are who would glonfy the social bfe of mankind as such,
intelligentsia who consider thought to be the culmination of
human life, acsthetes who regard art as the sublime 1n life, and
there are also very doubtful revaluations such as the practical
matenalism of the Marxians or the naturalism of Nietzsche, all
being philosophies of life that may be cither included in the
“Jewish-matcrialistic spirit” rejected by our Programme, or else
are dangerously near to it. For the more mankind and the
physical phenomena of Nature surrounding us are regarded as
divine, the more quickly does the spirit of naturalism and
materialism gain ground, and the more rapidly does the
importance of spiritual values vanish, and the sensual spreads
like rank growth and the animal in man clamours for its nights.
In other words: the deification of mankind quickly degencrates
into a deification of subhuman nature as has been proved by
numerous instances where Marxism holds sway, but it 1s also
to be found in other trends of thought as well.

A word now remains to be said concerming Christian
character in relation to the heroism demanded in Germany of
every loyal German in these days of national resurgence.

The standpoint to be expressed i1s perfectly clear, The
knowledge of having dominion over the world which is part
of the Chnstian Faith, creates strong characters that cannot be
shaken. It gives men a feeling of great stabiity in the
vicissitudes of life, a steady purpose mn all the activities of this
world, an unconditional reliability and fidelity in all the
changes of time, an untinng diligence in everything that has
to be accomplished.

When the nucleus of a nation is composed of men of this
stamp, or when a spirit such as this dominates a people, a
wonderful source of strength thus exists for them. For men
of this kind guarantee invincible calm, endurance, equability
and steadfastness of soul in the spirit of the nation. This spirit
can morcover, preserve a nation from inner disintegration and
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dusolution, and can gude it from an era of destruchon ntc
an age of reconstructicn, of unity and salidarity. Consequently
the permanent recavery of our German Volk also comes “from
within”, that is to say from the sources of holy life dwelling in
the depths of the soul by virtue of kinship with God. And
preciscly in the heraic fight to he won hefare aur Volk can
hope to recover from its collapse, there can be no betler scurce
of strength than the lfe-giving streams that flow from the
depths of the Godhead nto the soul of the nation open ta
receve lh(‘m l:Or the consciousness 0‘ hﬂ"lnﬂ (lominiﬂn over
the world gives God's children strength to overcome all diffi-
culties, to become indonutable fighters, to ward off every danger
in a cheerful spint, to break down all obstacles boldly and
courageously, and form a brave kmighthood scorning death and
the dewil.

There are however, free-thinkers and supporters of free
religions including the representatives of a new religion that
claims to conform to German type, who now come farward
and preach a philosophy at vanance with what has just been
said about the relations between Chnstian  sentimente  and
human development of strength. In such circles whether they
represent liberal or sccial views, or uphold national or inter-
national sentiments, the conviction 18 widespread that to men.
man is the supreme bemng, and besides him only Nature exists.
And it is irrational ta believe in the superhuman, living Gad
just as 1t 1s irrabional in daily lfe to put one’s trust in the
supreme power of a divine heing. A religion sueh as Christians
prafess with its teaching on humility makes man delight
slavery of mind, makes him cowardly and obsequious. and
prevents the manly development of his powers. As a contras
to this they call upon man to develop by himself and baldly
(]r.fy all such powers from abave that seek to subdue him, and
in accordance with ane’s private sentiments this standpaint s

praclaimed as a form of godlessness, or as a new substitute for
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religion, accerding ac there 1s a lack ol rehigious lechng ot an
snthusiastic reverence for man and Nature.

Ay we have already showr mean can develop hu human
powers more casily when they are rocted in 1he superhumar
and he is thus accustomed to deal with l}ﬁtng'! ol this lite frem
ahove as il were, and not frem below. And when in Chrnistian
of human nature, this does nct mean 11 1 a conlrast te
oiem. Rather does i1 beleng 1o the substance of the really
true, heroie spivil Fer the real bera who has te assert himsell

in cdanger and cistress with all the high values he deferds,
kncws better than anyone else the limitations ef his powers
The prefound thenghts centamed i the stenes ¢l Achilled
heel and Sicgfried’s vulrerable spol express thie unequivocally.
Ard the qualities of the real berc mus! include modesty ore cl
the mest mmportant ol all the virtues Judged by moral star-
dards the man whe prases his own bercic deede i ret highly
respected. Rather 1¢ 11 a proct of roblest heroism when he
vefrains from menbioming his victonous deeds, cr al the most
speake of them in all madeety as but the tulfiment of hie duty.
Well may the real hero berd tis will te God whe e the
source of his s.ll‘e‘n,gﬂ'a ard sels the limils 1o his achions, In this
way it is impassihle to lock upen hunnlity ac an obslacle te

heroie senfimerts

2. Ged and Volk

We must now investigate the question as la how the
Chnistian's belief in God harmonizes with beliet in 1ke German
Volk, ene of the basic principles of the National resurgence.
There are certain peaple, those 1o whom the Fiihrer alludes as
“men in bear-skins”, who weuld appear desirous of establishing
a new Germanic “Folk-religion™. Our standpeint with regard
te this matter is as follows:
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Since in religion man nses to the superhuman, which means
he advances beyond huinan limitations and communes with the
Power recognized by him to be the Ruler of the world, so 1s
the horizon of the world which man conceives in experiencing
God of great vastness at every stage of rehgion. It 1s always
identical with the end of the world known to lim. Is his clan
his world, then the spinits of his clan are to him supreme beings.
Avre the bounds of the world to him the boundarnies of his Volk
then the deities or the one deity of his Volk are to hum absolutely
the supremc godhead. Should his vision cxtend beyond the
boundaries of his own nation to the nations surrounding his,
even to the nations of the earth, then the many deities of the
other nations form togcther the conception of the divine, or
the one godhcad ruling over all 1s worshupped as the supreme
being. Should rehgion however, notwithstanding the widened
horizon confine itself to a limited sphere on earth, it is but a
survival of past ages, or, if such limits are artificially constructed
it is a reversion to an ancient stage in the history of mankind,
having nothing to do with a higher culture or even with higher
rchigion. Religions of this kind found on paper, may well serve
to elevate the mind in small literary circles, but in the spiritual
life of a great nation they are but curious phenomena, and one
cannot expect them to become a source of strength for a whole
Nation, least of all for one that would work its way up from
the depths of bitter need to a new hife. We National Socialists
assuredly think with reverence of the religion of our forefathers.
We reject however, all attempts to resuscitate the dim shapes
of pre-histonic days, or to create a new “folk-religion™ by
adopting a modern deification of man and Nature, and limiting
it to our own Volk and land. For we take our stand with
our Fihrer upon the basis of Positive Chnstianity.,

Chnishamty 18 a world-rehgion. It compnses and unites
many peoples. It is predominant among the Indo-Germamc
peoples of the earth who by reason of their culture and their
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politics rule the greater part of the world The God Whom
Christians worship is the God of the whale world and the God
of all nations. But amongst the various nations in the world
the Christian religian which in the Gospel 15 represented as one
only, has 1o a certain extent mingled with the characters of
nations, and conscquently without any artificial means but
solely through the growth of history, has absorbed in many
inward and eutward things the spinit of the people that adopted
it — Greek, Roman, German and English — and confronts
us now, a umty i multiformity and a multiformity in umty®).
And so the German spirit has become fused with the spint of
the Chnstian religion at vanous stages, such as in the German
mysticism of mediaeval days, then again in Luther and the
Relormation as well as in religious and secular movements of
more modern times — all this in its nch fulness of histarical
happenings but which we may not follow up here in detail
since we are naot discussing past histary but arc dealing with
the living present. Ome fact however, stands out clearly: we
as Germans of German type are at the same time Chnstians,
and as Christians are at the same time Germans of German
type. Hence to us Christianity means no eradication of falk-
characteristics but rather an experiencing of the supreme Divine
Power behind the outward wrappings that go to make up our
racial characteristics

Accordingly therefore, our Volk too, has a place m our
Christian Faith. To us God 1s no dim conception indifferent
to things of the world and its multiphcity, but the Father
reveals Himself 10 His children through the Holy Ghost whe

¢) For defails respecting (he varwous kinds ol Conlestions vid. my
other publications: Ecumenical Handhouk of the Churches of Chrint
{Foglish tranalation Becelin. Fvang. Pre<sverband filr Deutechland, 1927
Corpus Confessionum (Berlin, Walter de Cruyter & Co., 1928 f1): Types
uf Rehgion {(Article in the Dictionary Rcligion in History and the
Present Day. Yol IV (Religion 11} Tubingen. J. € B. Mohe, 1970



dwells in them in hountiful fulness of lite. We belang ta Him
and see the warld in Him and Him in the world. We believe
that Nature and the natians of the world are His creation and
under Hie fatherly care. This is the essence of our trust in
Cod, and cancequently a mest important facter in the lives of
the children of God In the Divine ordering of the waerld
however. everything in Nature, the smallest as well as the
largest, all hving things, every individual, every nation has its
place and its meaning 1n all the charactenstics pecubar to its
heing and vitality, which precludes any obliteration or denial
of disinguishing features But within this wotld cur German
Valk i« a part of the Aryan race; German blcod courses
thiough our veins, and we live cn German scil. We love this
Valk with all the surrender we are capable of, and we love
precisely this people ¢f ours today, raced as it has been frem cut
the depths of direst need by an overwhelming act of Divine
Providence. And in this greal happening we lock upen the
fact that the Fihrer, Adolf Hitler has been given to us as a
very special mark af Ged's mercy tewards us. We shall never
bhe weary of thanking God for this special ordering of our
histary in the great happericgs of the warld. But as National
Sacialisls wha take their stand upan the basis of Positive
Christianity we do not intend fer a moment to deity the Fihier,
the Valk, the Race, Blood or Soil. Wken the cxpression
“cternal” Germany is cccasionally used, no idolatry 1s imphed.
Far “eternal” in the language of the Valk, particularly in
expressing enthusiasm, simply means “an indefimte time™. Thus
no one prachises idalatry in calling something “cternal™. Or s
1 idn]alry when two lovers make vows af eternal ﬁ(le]ily,
cr if 1wo couniries on the sigming of a treaty shall henceforth
remain “undivided for ever”, or if the mathematician reckons
with the number “intinile™? Neither 15 it idelatry to speak of
“sacred” Germany. For to Christians living in the Holy Spint
of kinship with Ged it s assuredly an indisputable truth that
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everything that 1s under the pratection of Ged and blessed by
Him is accordingly sacred In the New Teslament the body
i« spcken of as the temple cof the Holy Chost and 1s therefore
sacred. Luther also declared that secular work performed by
Lelievers te the glery of God cven if cnly the most crdinary
avd simplest of hcuschold dulics, 15 sacred work. As a Christian
people. we Germars have alsc learned in child-like trud 1o
place everything under Ged's Providence. We are even teld
in Luther's Catechism 1o take clothes and shoes, focd and drink,
house and homestead, wife and child, fields, caltle and all cur
goods stiaight frem the Father's hand as gifts. For this reason
we take it for granted that our Valk and coumtry arc guided
and governed by Divine Previdence. And when today, cur
country has been visibly blessed by God, it is quite natural
for Christian Germans ta speak of “sacred Germany™ without
entertaining idolatrous thaughts cf any kind whatsoever. There
are it is true, as remarked before, a few isclated groups cl
anti- Chnstian free-thinkers and supporters of free religions who
may use similar expressicns in an idolatrous sense. They mus
rot however, be included amengst those whe understand the
hull meaning ¢f National Sccialism, but are tc be classed with
those upon whom we have frequently passed judgment as being
sdvocates of freethought and free-religion

As« we now in all reverence ccnsider our Volk to be
under God's protection, but orly as cne nation amcngst many,
and under the pratection of God whe rules all raticns and
1he whale world, the question in cencluding arises as tc whether
this Faith does not weaken our strength fer our carthly tasks.
and the develcpment of cur Velk in parnticular, The answer
1c that the strength of a nation 1s strengthened most of all when
its sonl constantly ascends 1o the exalted heights of 1he Godhead,
far beyond iscll, above all nations and all things to where
Cod is. and on its returning from this flight it descends to the
warld, ta the nations and to itself imbued with new strength
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and with new love. Assuredly it 1s fitting for a nation to
remember itself, its dignity and honour. But this national
attitude draws its final support and inner strength agamn and
again from the depthe of the truly Divine. A super-national
religian therefore cannot be considered as weakening but must
rather be regarded as the source of a natien's strength. A
significant histerical instance of this may be given here. Simult-
anecusly with England’s development into the greatest Empirc
al the world a greal religious revival developed about the
middle of the 18th century when tremendcus national strength
was displayed. This movement started by the Methodists was
not actuated by naticnal motives but was purely super-naticnal
having orly one aim in view that of spreading “holiness over
the land”, or in other werds to ingtil godly strength inte men's
minds. This pawerful religicus movement was no ohdacle te
Fngland's naticnal development of strength, cn the centrary,
it has been said that witk a piely making men calm and strong,
Methodism preserved the Enghsh peopke from the discrders
ot a Revelution similar 1o that connected with the Free-theughl
Movement in France. Thus the German Volk in sc far a
itis Christian, will net weaker the strength cf the Third Reich,
hut the more Chnstian 11 15, the more will 11 in its earnest
piely form the ncblest and mest vigercus kernel of the nation,
when 1n yecars 1o come Germany will have tc mantain her
pesitien, not ke England 1t 1e true, by develeping intc 2 Warld-
Reich, but in sirengthening the place she has won in the
council el the nations.



1. 1. OVE FOR ONE'S NEIGHBOUR

1. Lave. Justice, Honaur

Onf of l'mshlp with Gad anees love for oncls n(‘ighbﬂUL
The children of the Father are united in hrotherly love in ane
great. holy famly The one Floly Spunt streaming fram the
wiperhuman bfe of the Godhead into their hearts, creates a
common spirit of vnity and makes them one, so that finally
the many are as of ane heart and one soul. Thus love for
one's m_-ighlmnr ix an indispensable feature of the real Christian
mind. In dominian aver the world which, as was said belore.
1 [Iur |mme¢_'|ialr vﬂrr‘l n‘ l(intllip \\'ill"l CO(‘] Iove '0! onP's
neighhour comes first as the greatest of all virtues. In it the
wnr]_\'ing of the Divine Spirit s made manifest 1in secular life.

On asl:ing nurgrl\'cs lhe queshon: “-"hat is |0ve for nne's
neighbour, we shall find that in substance 1t 15 the community-
spirit. the devation of the ane to the other and to society.
ln this way are united sy‘mpalhy. friendliness. warm-heartedness
and deap 1wy in sharing life in common. In 1his cennection toc,
we kind a feeling af spontanecus goadwill - — the urge of inner
r_oprit_‘hr_\n will‘mut any ontward Pressire 0‘ the ego ' tawards
the common spint and follow.creatures fcr the promotion af
the wellare aof the cn-mmlmil)' and all within i1. And te this
must he added the trust ane hac 1n the other, and which the

individual has i the community, and the cemmunity in the
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individual. This creates the firm conviction of being able to
hnld fast tagether at all costs cven if the one knows but little
about the others And then there is fidehty which through all
the changes of hme hinds the one closely to the other. “lThis
universal conception of love for one's neighbour assumes at
the same time the character of service in the Chrnisban
community, as we are told in the New Testament: he will
be the chief who is servant to all. Hence all these forged
tagether — sympathy, good-will, trust, service — form the
subatance of lave for ane's neighbour. This however, does
not exhaust itself in merely adopting a fendly frame of mind.
it expresses itself in kind words, and above all in helphil acts.
But neither s help only extended to the wnmer life, it comprises
everything that is human, most particularly however, is 1t
directed ta the physical needs of those bound by the ties of
bratherhood.  Ever since Farly Christian days, it hac been
customary amongst Christians to regard it as a sacred duty.
indeed as a service to God. to feed the hungry, give dnnk
ta the thirsty, ta clothe the naked. to viat the sick. to go to
the pruoners, to shelter the stranper.

Ac the gueen of all virtues which ga ta form the life of
a community, love for one’s neighbour halds a higher place than
the two other basic prinaiples which tagether with it make the
foundations of human saciety, namely. honour and jushce.
Honour, wherein 15 expressed the impartance of the individual
in his individuality for society, and justice. wherein 1a emphasized
the equality of all individuals in the community-spint, are
assumed heforehand and recognized ta be elementary principles
i Chrishian  community-life.  But bhath are surpassed by the
love that encircles the individually different. as well as the
universally similar, and which gives the individual his honaur
and all the others justice, bt which at the same time s higher
thar honour and justice. For ta take hanour for himeelf wolates

the indnadual and makes him harsh towards the (;nmmnni!y_
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spinit. Justice taken by itsclf despises the individual and absorbs
lim in the common spint. But love sets the individual within
his praper limits by taking his place and serving the communty
with his own special powers, and gives the principle of justice
too. a subordinate position by not merely acting an the principle
of requital — “an eye for an eye, a tooth for a tooth”, and
in repaying good with good and evil with evil, but it bestows
the good from its divine heichts without expecting anything n
return, forgining even the evil it has suflered in arder that
mjustice may not disturh or even destroy brotherly umity,
National Socialism, a movement in substance and namc
with its centre of gravity in society, hnds itself precisely at
this point in close contact with the Christian religion. Not enly
may we speak of an inner connection, there 1s more than that,
for 1 this sphere National Sccialism actually ccincides with
Chrishamty It s iteelf practical Chnstiamity, a national real-
ization of love for one's neighbour: “The common interest before
self interest™, as it 1s called 1in Point 24 of the Party Pio-
gramme; and in the speeches of the Fiihrer and his coadjutors
as well as 10 the mnumerable pranouncements of 1he Pany.
not only do these words echc ferth, but there 15 a call for
devetien to the natienal community, for comradeship, for
sacnfice, for trust and fidelity and above all for service. Ex.
pressions such as these arc not vamm words, they arc backed
by deeds and by deeds of a greatness never befcre experienced
in such a manner in the history of naticns, er indeed in the
bistery of brotherly love. The National Socialistic Movement
has succeeded 1n restering tc order and disciphne a People
standing on the brink of universal detenoration and divided mte
hostile clastes by a wild and lawless propaganda of hate, Tt
has nhansformed morcover, deep-scated distrust inta uncon-
ditional trust, infidelity nto hidehty, discord into concord, strife
imto peace, and after an era 1in which each wished ta be mastes
and assert lus own rights. And more, National Socialism has
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once again made service, obedience and subnussion honourahle
things. In effecting this legal measures have heen extensively
employed and appeal made to the honour of the whole Volk
without however, detracting 10 anv wayv fram the devoted
surrender of the inchvidual 1o the whole as a ruling power.

Thus Chnetianity and National Socialism are one and the
same 1n love far ane’s veighbour m that they are insolubly
united for all time and can never be parted. The Chrstian
Message, as the Fithrer has expressly stated, has the special
task of making the Churches use their moral powers to influence
the Volk, which means that from the Gospel Message there
spings the dehicate and spintual growth of brotherly love,
namely, the life of kinship vwith God, and spreads all its spiritual
riches over the life of the Volk Natanal Sociahsm again, as
a folk-movement has the task of making this inner growth a
vigorous influence in the life of the nation.

Of a character different to that of Chnstian love which
15 realized in National Socialism are various theories and
practices that have come down to us from the Ages of Reasan,
Romanticism and Technics, alsa such that emphasize their wish
to be “Germanic™ and offer their thearies to the German Valk
as samething of parbicular value. There are, it 1« true. amang
modcrn theoreticians and practicians of sceial life, particularly
some ycars ago, those who rccommend Christian love for ore’s
neighbour as the greatest of all virhies for curing the ills of
society. But since the liberalism of the Ape of Reason repeated
cbyections have been raised against the love for one’s neighbour.
“Frec” madern man thinks that the service and devation which
Chrstian love entails — similar ta humility 1n piety - - s
samething degrading, undignified, insulting, something injurious
to man's pride and reducing him to the status of a slave. And
to strengthen the argument reference is preferably made to the
well-known words of the Serraon on the Mount, accordinp to
which he who 15 smitten en the ane check cught te turn the
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ather also. Marxsm 1s enthusiastic i denouncing Chnstian
love as “slavish happiness” and preaches hatred of the capital-
istic class because it robs the proletarian of his honour and
freedom. Similarly tco. some of thase proclaiming national
hancur and liberty may occasionally be heard opposing the
misunderstood love for one’s neighbour. But such a camparisan
does not conform ta our Chrnstian and at the same time
National Socialistic point of view. Most assuredly are libenty
and hononr high values 1n our eyes, and it 12 our firm conviction
that a People in davs of degradation and oppression must never
tire of fighting for its hanour and liberty, just as it is a duty
1o challenge any interference with honour and freedom in the
life of every free and honourable person. But we know on
the other hand, that service and devotion to the community
do not exclude hiberty and honour, but include them, and we
know toc, the meaning of the words, whosoever smiteth thee
on the night cheek, turn to lim the other also. According to
the context of the Serman aon the Mount, it simply mcans that
the love which gives and forgives, not the ustice which repays,
iv the mamstay of moral ife. For this love as the Sermon on
the NMount shows 11 no “slavish happiness™ hut 15 a victorious
virtue dominating the world. For 1t belongs to the perfectiar
which makes the children of Gad like their Father, the Lord
of the world Who maketh His sun to nisc an the evil and
an the good, and sendeth rain on the just and on the unjust.
That through fargiving love the children of God da not degrade
themselves hut are raised instead to God on high, 15 seen
in the prayer ullered by all Christians: "Fomi\e us our lrespasses
as we forqn‘e them that trespass against us 2

2. Help in Ward and Deed

Thus 15 love for one's neighbour in its full extent common
10 hoth Christianity and National Saciahsm. This also applies

53



ta the method by which brotherly love 1s reahized ui order to
promate peace inwardly amongst men, and externally to furthe)
their welfare by alleviating distress. After the first impression, 1t
18 true, there wounld appear to be 2 wide gulf between Christians
and National Socialists in the method of loving one's neighbour.
Cienerally speaking we are want ta hnd Chnstian love working
very quietly with tenderness and the use of spintual means
National Socialism an the other hand, has been most vigorous
in order to reconstruct the umty of the natian. Where necessary
it vsed its fists against Communism in the streets. Aber the
Party came into power strict laws forbade the continuance of
all political parties that had formerly caused disruption and
hatred in the Peop]e. This however, s un|y an apparent
contrast to the uaual Christian method. Even Chrstian love
must where necessary employ vigerous mcthods when it comes
inta contact with dissolute elements and c¢riminals, and must
needs make use of severe discipline as soon as gentler methods
fail. National Socialism found iteelf in the same position when
attempting to help the German People. 1t was confranted with
the most appalling degradation and dissalution, and had perforce
ta resort to very strang measures in order to snatch the whale
of the great nation from the very brink of an abyss, and set
abaut canslmrling its internal peace. But at the same time
National Socialism applied more gentle and maore spintual
methods ta win compatriots for the new community of the
Volk. In stimulating speeches and writings, indeed it might
be said by palitical preaching on a large scale, the Fiihrer was
ahle in the rarly days of his campaign to win (ierman hearts
for the future comradeship, and his influence was of that deep
and spintual nature anly posable in a Christian sermon an
l:mlhcrlv love. Then toe. en the assumption of power, when
it meant shouldering respansibility for the whole nation. the
same nohle means were employed to alleviate the distress that
prevailed everywhere With a care anly ta be found in Christian
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philanthropy, ways and means have been found to relieve the
want and suflering of all the poor and needy. A gigantic
programme of methods for creating employment was drawn
up, and already millions have been rescued frem the misery of
unemployment. And cven more has been accomplished, part-
icularly in winter when provision is made for all those suffer-
ing from hunger and fram cold, and in a manner conforming
absclutely to Christian methods. National Sccialism has
continued the work begun before its assumplion of power, by
the Chrstian Churches in conjunction with secular societies,
but with far greater success than could possibly have been
achieved by anyone in the years of internal discord in the
naticn. The method employed in this work of relief 1s, as the
Filuer has cxpressly put it, that of voluntary gving. This
corresponds to the ancient and well-tried custom of appealing
for ccntnbutions and of receiving ready offerings.

Tetally opposed to this Christian and National Socialistic
method cf proflening relief is Marxism both in theory and
practice. It directs men to start with their own interests and
claim privileges from the community. [t indignantly rejects all
giving and receiving as something dercgatory both to the
gwver and recipient. The Marxian idea of people’s welfare
corresponds more or less to the institutions of today — taxation
and State insurance. These institutions which we too, make
use of, arc doubtless most important factors placing as they
do peaple’s welfare en an assured maternial basis.  Since
however, their functions are merely mechanical and purely
financial, both Christianity and National Socialism de  net
consider them the sole means or noblest form of eradicating
social evils, but give them a secondary place. The voluntary
surrender of the perscnality 1o the whole and the unslfish
sharing of one's own possessions with the necdy are for us
today as in the past the noblest form of showing love for one's
neighbour.
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4. ¥amly, Natien, Mankind

L'he question nuw remains to be answered respecting the
atitude of Chrstiamity and National Socialism towards the
various sacial circles which have arisen in the human race, and
arc duc partly ta itz nature and partly to its hislorical develap-
ment. Such commumities farmed by man are 1o be found n
plenty and either include or intersect each other. "Three ol
these are of fundamental importance, namcly, the family, the
ration and mankind.

At this poinl there would appear ta be an impartant
difference between the attitude of Chrstiamiy and that of
National Socialism, so that the questien might well be asked
whether a certam amount of oppesiticn mivht not even exist
between them, o1, at any rate f 1t 15 at all pessible at this
important pamt to speak of Chrshanmity as the basis of
Naticnal Socialism. The diflcrence which appears 10 be here
might be expressed somewhat as fcllows: The Chnstan
standpoint is internaticnal, that of National Socialiem national.

This manner of cenlrasting the twe however, 1s based an
a scrious confusien ef 1deas.  Assuredly there s an inler-
natonalism and a nationalism sharply opposed te each other
Philosophy has long put forward the indistinet conception of
mind 10 whick not enly all the differences between human
indwiduals disappear but also the differences between com-
mumnities. This idea about mind which has developed new
power since the Age of Reasan, and has formed since the Age
of Technics a substantial foundation through sorld-intercourse,
dominates Marxiem and 1s the aim of Bolshcuism whose wish
is the dissolution of the fanuly and the nations through a waorld-
revolution 1n which mankind i general shall flaunsh On the
other hand, there is a siew of Nationalism narrow in s
outlook, not so prevalent m Germany as in other lands. Men
holding this pomt of viewe consider then own nation to he the
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best amangst the nations of the eanh, and with smiling
supenaority lock down on all otheis. It cven hap;‘x‘.ns that a
nation regards itself as the chosen people called upon to rule
the others, or to be the most 1mportant m this world A
sharmp distinclion thercfore, must be made between these two
very hmited points of view and Chnshamty and National
Sociahsm. The situation 1s rather this: From what we have
already discussed it 15 obvicus that nether the Chnstan
religion nor National Socialism exists on mere conceplions ar
1s gaverned by one-sided theunes. Rather do both rely upon
the living fulness of reality. For this reason both respect the
graded circles 1n the ife of the human communmity with all then
multiformity.  And moreover, brotherly love does in no way
abolish any one of these social circles, but cxpands rather
within all the spheres of human community-life, and indced a
special power of love makes itself so strongly felt therein, that
it not only brings into harmony the wishes of individuals, but
also the opposing claims of the various social arcles.

This may be observed most clearly in the Chnstian and
Nationa! Soaalistic views on and treatment of the family 1f
the Chnistian point of view were stnetly mternational, it would
perforce deny and forbid the family as being a barner to uni-
verzal human contacts. Nahonal Saciahsm too, would have to
attempt to abolish family life were 1t to afbum the standpoint
of a hmited view of Natianalism. For 1t would in that case
look upon family life as a hindrance to natonal unity. Neither
18 correct. In reality, the sanchty of marnage and famly Lfe
has always been preached in Chnshan religion, and it s
precisely the Chrishian I\/lessagc that has mn this very point had
an extraordinanly powerful mfluence on the moral education
of the nations. National Socialism follows the same path 1n
1ts message. And since the assumption of power, new work has
been done in this directon which must certainly be called
practical Christiamity, In the preceding years there had been
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a scrious increase in the country of shattered marnages and
ruined family lives. National Sacialism however, now makes
vigorous and successful efforts to enable marriages to take place
notwithstanding the outward poverty that stull exists, and
strives to buld up large families as living cells of the organism
of the Volk.

And just as the famly would never be abolished for the
sake of other social circles, so would Chnstianity never deny
the Volk for the sake of mankind, nor would National
Socialism deny mankind for the sake of the Volk. In the days
of the IZarly Christians as has bcen proved by the New
Testament, the national circumstances of the age werc not
overlooked or even rejected, but were recognized as permanent,
and Christians were exhorted to submit to civil authonity. To
this very day the principle is to be found in the Christian Con-
fessions of Faith that for Chrnistians in civil hife the laws of
State arc authornitative. And the practice of Christian brotherly
love that on prninciple i1s bound to no particular social circle,
has naturally not been chiefly international in its activitics, but
has concerned itself more especially with those living beside us,
that is to sav with the members of the fanuly and our fellow-
countrymen.

National Socialism for its part does not think for one
moment of denying the existence of mankind in general for the
sake of its own nation, or to accord to other nations a lesser
nght to exist than it itself possesses. True, a conception of
mankind is rejected in which national differences are no longer
definable. and most of all are rejected the international
machinations of those elements without home or countiy who
make it their business to disintegrate nations in order to prepare
the way for the world-revolution. In the same way every kind
of world-policy 1s rejected that does net do justice to the
charactenstics and the sound hife-interests of individual nahions.
But a peaceful building up of intcrnational relations 15 being
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siriven alter <o as to promote peace, and allow gicat nations to
ru‘hangp their best goods bath spintual and material, without
any traces of jealousy. This would be mn perfect and complete
harmony with the 1dea of Christian love, 1ndeed the word-
peace which the Christan Churches are stiiving  after will
pethaps be furthered mare by the wotld-pelicy of our Fihrer,
Adclf Hiler than has hitherlo been done by the numerous

intenational conferences held in the name of mankind.
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1. REDEMPTION

That hfe in all its fulness and depth which Christians as
God's children carry within them and continually stnive to
make more perfect and complete, exists in them through Christ,
the Son of God. Real Chnstians have become such through
the real Chnst. Without Him, they simply would not exnst.
Hence the reality of Chnist 1s the indispensable pre-supposition
for the Christian hfe, and everything we have hitherto dealt
with was, without making mention of His name, a description
of the reality of Christ. We must now treat of this pont in
moie detail. It 15 however, neither possible nor permissible to
do so here, in the exhaustive mamner of a detaled doctninal
system, and we must perforce confine ourselves to the few
important points concerned with our special enquiry into the
relationship between Christiamity and National Socialism. In
the following expoution therefore, 1 must leave sume 1mportant
points untouched which personally, are close to my heart The
main consideralion at the moment s to give a simple and
clear outline intclhgible to all, mcluding those who are not yet
capable of grasping the subtle distinctions in Chnsban life and
thought.
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The fact that the reality of hfe in the relanianship of God
as a Father to His children rests on the reality of Chnst, e
explamed as follows in the Chnstian Faith: Man as a creature
barn into the world 1s not already a child of Gad in the il
sense of the worcdh he can only become one by undergoing
1e-creation or re-gencration, while in his natural state he 1s full
of faults and failings, or, as we say, he 1s sinful Re-gencration
or re-creation however, takes place throvgh God's operative
pawer particularly in His educating mankind 1n histary, and
the mdividual 1n the course of his Ife. In the midst of this
divine operative power, however, stands Jesus Christ, the
Redcemer Lhus the closer consideration of redemption
throuch Chnst may best be divided 1nto a threefold enquiry.
We must think of m turn, the fact of sin, regeneration, and
finally of Jesus Chnst Hunsclf, and in cach casc ask ourselves
the question: what does this mcan to National Socialism?

I. Sin and the National Carruption

When scrniously-minded people hold fast to a hich standard
of life, every deviation from the path leading towards the goal
they are striving to reach, creates in them a feeling of acute
tension. The more such people gaze with clear vision at the
reality surrounding them and at the true state of their intenor
lives, the mere plainly do they see how far they fall short of
perfeetion, and so they fec! their own shortcomings all the mare
keenly as being the opposite to all they ought and desire ta be.

Thus do all earnest Chiistians whose relationship to God
1s that of chuldren to a Father, and who have gained a victory
over the world, fecl that something 1s lacking in their hives 1n
as much as they arc net perfect children of God and have not
yet overcome the world. And the more serious they are, and
the more calmly they consider thar real estate, the more
convinced are they of their sinfulness which means living at
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enmity with God and 1in subjection ta the warld. They may
perhaps, have something in their hearts that is of the peace of
God, of \'olumary ohedience ta Gad, and of |\_l|mi|i!_y_ in shart.
of thoughts inherent i all those. who, i very truth are Gad's
children. But at the same time llmy expencnce again aned agamn
unrest and  conflict 1 therr own hearts. are resentful  and
disabedient ta the Divine Xl Hl«(_mrr:\fzrr‘ ton. and rl(jsp'_‘rnll'
cven, and arragantly clan the nght to be masters of ther
ouwn lives. But when the children of Ciod have gamed a victary
aver the warld evidenced h)-‘ their vnfgnrnnsl‘\_' rmplm:nﬁng andl
anpreciating all that s sacred and good. ac well ac all the
other nestimahble values in this life, they will on the ather
handl. alh'aA\'s feel the mast Leen distress. and regard as sinful
g" atlempls tn pive pn:fnro‘nrr toy \\l\gl 1€ ,ch'q!ggzm_ls_ {;\-ll anri
mean And if of the lrmpnr;ul virties !}n Zencrous apr_!
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that in spite of sin the creative goodness of nature has not
disappeared. But the consciousness of existing sin plays an
important part in the depths of the interior life, and in the

{

popular sermon. Indeed many congregations feel a sense o
well-being in hearmg the preacher continually rouse men'
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consciousness by rcferences to sin, shaking them out of th
lethargy of their souls.
The very opposite 1s the view of the free-thinkers and
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herents of frce rchgions both national and international.
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ver since the Age of Liberalism there has prevailed amongst

philesophers and the intellectual movements following in their
train, the unversal conviction that good predominates in human
nature, and that man must certainly be able to attain perfection
bv himself. were he not prevented from doing so either by
others or by unfavourable conditions in his environment.
Severe cnticism s therefore meted out to those clergy who
preach on sin and repentance in the Churches, and a demand
12 made rather to help men by continually emphasizing the

¢ood that is in them, and for the rest to create more favourable
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would-be “good” nature of Youth freed from all family ties,
rots at will in every conceivable kind of cxcess ard crime.
Germany too, was not spared similar experiments if only to

a small extent, particularly for instance, after November 1918

when the Marxiste opened the prisons, bioke the canes n the
schogls, turned the reformatorica into  holiday-homes  and

1caped thercby an increase in dissolution and crime.

\Where now does National Sccialism stand? The answer
is perfectly obvicus. It is not on the side of free-thinkers and
their school, but 1t supports Chnstianity. Even in the early

days of the National Socialistic struggle for existence, 1t called



with uneining truth, the good geod, cvil evil, the ncble nable

and what 1s mean, mean.

And now that the reins of power have passed nta the
hands of the Natenal Sccaahstic Movement, this meral
de hase heen emphauzed and upheld afresh in the words
el rTﬂs-ds of the F":sny, as well ag o the d‘e‘uecs and acts ol
the State, Onee agaim Ycuth has been brought under cantral,
a vigorous war 1s being waged against evil, cnme recoives it
ngg b pv,sm_s.h\nmnt_ and sentences are once mcre execuled n the
manner ||1-l|‘y|ng ther purpose

Since the Party alfrms 1this moral atutede, i is b
reasnnable that the Natienal Socialistic State welcomes the
Church as e ally, just because the latter severcly condemrs
sn and keeps the covscience of the vation alive te its danger.
The Church has a very special mission in recard 10 the meral
lening aof the natian, varmcely, 1o sin (B the hearts of men 10
their mmest cepths, and 1e bring ta hght with  absolute
directness the most sublle and mest secrer faults, and by this
means carefully instruct men a¢ ta what 1« geod and what 13
F'\il.

Thus r_llnvu the (:hm‘(h wlimm its «‘.lupeml(ms tash, ef sate-
gl_ulrling the souls of men by ‘urrsln”ing evil Mary a mar
has been deterred frem commiing cnme and Irem sullenng
prnishment at the kands of the State.

Converscly 1t 1s but nghl, for the National Sociahetic
Maovement and the State 11 affirms to ture againa all religiens
that menace this strctly  moral attiude Port 24 of o
Party Prosaamme s invincible en this paiet, It reluses hherty
of religicus practice 1e all religous denominations which militate
againet the l!‘.tﬂ"d]ll!, cl Ilw C‘(’rmamr race Tl:.(‘»sr m('lu.dc ol
cnly sueh religiens wherein yross crimes and blasphemy cecur,
ntual murder and religicus unchastity, hut alse the expressly
rejected spirit of Jevwssh matenaliser. and all the closely allied

“reversale el values™ that call ccod, evil and evil good. and
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are especially dangerous when they recommend themselves to

the Third Reich as new religons desirous of serving the
Cierman Vaolb.

Particular cmphnsls must again be laid on the fact thai
the concephion of the sertonsness of sin common to National
Sacialem and the Chnstian  religmon ahke and forming a te
between them. 1< by no means contradictor_v to the heroie
character which we assume or at least hope every German to
have in the struggle for hherty taday. A phllosophy httle suited
to !ht- hf-vmr: spint s the shallow uplmusm fOUlld In flct-
thinkern. This has nat grown oul of the heroic battle of life,
bot has had its heing in the quict rooms of learned men, and 1s
suited ta contented. comfortable citizens who perform  then
daily round of duties, and move along n the old rul without
any greal exerhion on their part. The heroic man, on the other
hand. who has to dare something and fight hard nsking his
very hie for great things plunging beldly again and again inta
dangemus uncertainties, knows f\l” well whal Is meant b}‘
imperfection, error and wickedness. It 1s no mere pet theme of
pocts when they make their tragic heroes sinful; life itsclf has
taught them 1hat it must be so. For it 1s just when on the
heights 1n heroic life that backslidings occur, but agamn the
consciousness of imperfection 1n this casc terms a foundation on
which hernism may be buill. The deeds of almest superthuman
heroism performed by the sons of our Volk as soldiers on the
haitlefield may be largely acccunted for by the facl that at the
beginning of thewr military traiming these same scldiers were
teld day after day in the most emphatic marner posuble how
infenar, inadequate and faulty then eflorte were. Here again,
at thie mest impertant poirt the Chusham spinit and National
Sccialism are urited zgansl pagan Iree-thcught. This alse
spries in nc less degree 1o the views con the grawth of the
new man
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2. Regeneration and the National Upnsing

According ta Chnstian conviction the higher hfe takes
passession of man through the tremendous educative power of
the Divine Spint operating within us, and which must be
considered as a new creatian that reaches its culmmating point
in what 18 known as regencration, because 1t forms the
heginning of ocur relationship te God as Father, just as physical
lurth has made us human children. This regeneration has been
experienced by countless Chnstians and by  whole Chistian
nations. It has taken place as one great event or as a gradual
grovth o the lves of individuals, and has also swept over
nations, either in one great awakening, or has come to them
and remamed as perpetual inspiration. The meaning 1s always
the same —- the old man dies and the new man comes to hife, o
as Luther has put st an his well-known eatechism: “that the
ald Adam is to be drowned with all his sins and evil lusts, and
that the new man should come [arth who shall hve m the
presence of God i nghtecusness and punty for ever’™, that 1s
to say. he 1s snatched from a life in which hostility to Gad and
suhservience to the world predominate, to a life 10 which we
stane as children of God and victors over the world

Tn this upward growth of the new life however, filled as it
1s with a bauntiful plemtude of single expenences, two things
stand out i sharp prominence; the experience of the Divine
forgiveness of sins and the attainment of strength to overcome
san. The repentant anner 1s received into the House of God
the Father juet as he 1s. burdened with all lus sing without
h;wing to chmb step by step, the weary palh of gradunl release
fram ain. This 1s forgiveness of sins. But here where his snul
hreathes the Divine essence he feels the impulse to begin a new
Ife in the strength of God. This leads to a steadily increasing
progressiveness in overcoming sin. Eversavhere in the great

Chnstian Churches, and mn the smallest of Christian communities
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where the Gospel Message i1s nightly understood, those two
things are tanght and experienced. It shows a misunderstanding
of the Chnshan religion when the assertion s made that
Chnsban  salvation ends with the knowledge that sins are
forgiven  whereby man still remams on the same level of
proncness ta miscrable sin. There may be it 1s true, many a
superficial  Chrnistian whose ntenor hfe 1s dull and who s
content with a casuval cogmzance of the Divine forgiveness af
sn. Chosbans of this type are stll half outside, but not within
the Father's House. And still less does Chnstian salvation end
with man's believing himself able to fight against sin, and
having no need for the forgiveness of suin. There are assuredly
seriously minded Chnstians honestly strugghng to live a sinless
lifc. But these lack insight into their human weakness. Both
are essential, life in the fellowship of the Father, and the
working of the power of God withiy us form the perfect being
cf the nev. man,

Those supporters  of frcr-llmug})l and free religlons whao
preach the natural goocdness of man know no regeneration. In
their opinion man was perfect from the very beginning, and n
such a mecasure that there is no need to speak of an inward
conversion, or even of a new creation. lrue, a higher life is
cdimly 1magmed at this pomnt, but in <o far as it 1s striven after,
it does not occur in the experience of an overwhelming
regeneration, but in a process of “selfperfection™, that 1s to say
in a gradual uphfting by means of cne's natural strength.
whereby the petty weaknesses and mistakes noticeable to one's
«lf at tmes, disappear and are ousted by more valuable
achicvements.

The National Sociahistic Programme however, mentions in
our Point 24 the “permanent health of our nation from within™.
It pre-supposes a spiritual and moral sickness of the Volk that
requires treatment, and thinks of inner forces which will make
this heahing effectual. And so it was never thought that the Ger-
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man nation could never be sell-perfecthing when the Programme
was 1ssued 1 1920, The actval experiences in the lastary ol
the period between 1920 and 1933 far esceeded o then
catastrophical character the dight references ta sickness and
permanent health in the Pany Progiamme. The sick Volk
became a Valk doomed to die, and the NMaovement taa. realized
in the national upnsing, didd nat develop smoathly and quickly
in spite of the enormous expenditure al energy bt was sorely
h‘i(‘(‘l and (‘!IS(‘,I])hnt‘d [)y ll)r- [_!n‘m (;m(!v of humnn hlslnry_ anA hatl
perfarce to endure on ats wearv way  disappomtments  and
reversals of fortune, even mmapnsanment. bloadshed and  death
And cven alter assuming power, the Macement had 1o fight
against misunderstanchine and obstinacy, and vears will have ta
elapse before the difficult  tack of rn‘lthenmg the natan s
aceomplished, hastile  elements <cubardimated  and all nusunder-
standings respecting the basic pnnaiples of National Sacialism

including all religious errors swepl awan

This bowever, 15 not the s«"”.[wrfrfllrm af a hra]lhy race
but rather s rescue from perilons danger necessitating painful
aperatians and hitter remedies 1t 18 a new creanon, a regenc.
rahian, Hpr(_* Agam, i ﬁnr] anmnni ,qt\('!hl!_(m n Ilmsr iy
experiencos and 1 oate manner of rxpa-nrm-inq Ilwm_ slant‘!mg
cicdr |~.y side with Christianity  against the advacates of free-
thaught, True. the upnising af the Gernian Valk 1« nat a
religions revival but a natianal and mimal regeneratan All
Chrishan Cermans hawever, endowed with elear vision and
ll\.ung in this great ara see i the regeneralinn al the Valk a

new creahve act of Cr_\rl‘s I]n:\l shrs up tlwnr hearts ta th.- very

r_!gpﬂn_ _A_gn] it may he that the national Awnl-.ﬁning will leac!

veal religious awakening as hae already been the caer so
many times in histary wwhen  palitieal yevoliions have heen
accompanied by earnest religions revivals  Perhaps we too.

may nNow expenence an ;\\A';\L’tjmng ta o new h{!lln:j-ss of Lfe
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3 The Redeemer and the Fihrer

The grawth of new lfe that rnses from the Chnstian
atitude of mind. 1s. like the whale of fife in 1ts relatianship ta
God. made real through the life of Jesus Chnst alone. I Jesus
had nat come inta the world as the Christ, that 1s 10 say as One
anointed with the S[nnl of Gnd. then we should not exist as
Chnstans, that is as thase ancinted sath the Spimt  of
Cod. Our regeneration and new creation take place only
through the strength of Jesus Chnst. Death and  resur-
rechion of our mner hLfe 12 death and resurrechon  with
Jesus Chnist,  And the reality of our new lfe does not
merely rest upan the fact that a general “Chnst principle”
or a Divine redeeming Power exists 10 the world, but
only becanse Jesus appeared as Nan amongst men n
human abasement, and, within the narrow himits of this earthly
Iife made real the fulness of the Divine hfe, are we parh-
cipators i the Divine Spinit and are thus able to call God
aur Father in this Spint. It 15 true that Chnistendom 1s not of
npminn there 1« na other Divine revelation cxcept lhrough
_lesm Chnigt. On the contrary we know that God's hand s
ta be traced in histary and in Nature. We are convinced
however. that the revelation of CGod was made camplete in
Jesus Chnat. and that from Him for the first time full hgh
was shed upon the meanming of histery, nature and one's
cwn lhfe.

It 1s not anr task in these pages to solve the mystery of
the persan of Chrat nor to enlarge on the profound throughts
concerning Him that have ocenpied men's minds fer nearly
tioa thousand vears, We simply wish to show that nervthmg
we have already smid respecting kinship with Gad, dominien
cver the warld, laving one’s neighbour, forgiveness of sin and
overcoming sm s but a cursory dcscriplmn of the fulness of
life emanating from Jesus Chnst, fram Him Whe h)‘ His
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work, teaching, death and resurrection was at the same hime
for us. 1n us and over us, and will be so to all eternity.

Free-thinkers and the supporters of free rehigions object to
the Christians’ belief 1n Chnst. They do so because it i1s 1 no
way campahible with their mode of thought that the powea
of God conld posaibly be revealed in one human individual.
Tao them the Divine 1s generally some indistinct conception of
“heing”. or of Nature or of mankind, and they fail ta under-
sand the creative power of that which happens only ence and
as such s incomprehensible. It is most difficult to convince
them that a Redeemer lived in all humilitv on carth, suffering
even on the Cross and dying there. At the most they can
conceive the Divine as glorified and exalted, but not m the
poverty, narrowness and distress of earthly hfe. And when
free-thinkers emphasize the goodness, the perfection and god-
liness of the natural powers of man, it appears to them a
contradiction of terms to speak of a Redecmer Who came to
save sinners and gave His lfe for them

Agam. n this important pomt National Socialists as s
cnmpalihlc with !hcir whole attitude of mind. are on lhr su]e
of Chnstiamity and not of frec-thought. For like Chrnistans
they have not gained their views of hfe from any syvstems of
philosophy, but from the stern realities of life. One fact 1n
this struggle for existence has become to them an overpowenng
reahty: the Fithrer. In him they have expencnced the
incantestable fact that all great happemings in history do not
originate in the universal but in the particular, not 1in crowds
but in some great personahity In him too, thev have experienced
that great histenical deeds are not only planned in the mag-
nificence of roval palaces. or at the official boards of parliaments
and ministries. ar even in the buildings of large banking-
houses,  but may have their source ' one simple life that
started in modest circumstances, l’m\'ing to strugglc onward
through paverty and privation, and after much hard flghling
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,ﬁn_ally reaches the height, and even on the heght thinks only
of self-denial and aacrifice.

BL" never oo Natianal Soaaliste think  «f fjnllfusing the
Fiihrer with the Redeemer. Ohir Filirer himgelt would utterly
condemn the mere suggestion af any such idea, The political
Fiihrer wha sels his peaple free is not the Saviour of the world
\Whe calls them ta repentance. But in the fact that something
stupendously great has manifested iteelf in a angle persanality,
i cirenmsdances which might appear ta bhe akin, Chrictians
ought all the more readily grasp the fact of the Fiihrer, and
National Socialists more cauly that of the Redeemer; where
both (fl\_rislianily and Natianal Socialism unite perfect harmeny
must nu:r;suri!_y exisl,
himself helonge 1o those wha fulfil the will of God and realize
the life af Chret in thie life in an eﬁmnrdil\:u’_y degree. The
Fithrer in wniting the nation and helping it ta rise fram the
laxity and neglect into which 11 had fallen, ta a sense of maral
dﬁn‘_lphne_ fulﬁ]s thg law r_\' Chﬁu,t respecting love 1n a way
fpw mvvl_:\is conld ever |mp¢- 1o emulate. Ry rlrfrnrling with
a slrong hand lhe spi-rilna] heril‘ﬂge of the German nalion
against t_he powers of darkness, he alsn protects  our mast
aacrad pogeescion. the  Gospel, guarantesing  moreover, the
further spread of ite power. And when he himself in the
s!rrnglh af his trust in Gead places the destiny af the whaole
natinn in the hande of the Father. he manifests the Spirit
which through the caming of Christ has beceme a living power

1y the warld
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CONCLUSION

The results of our mvestications have pmducv(l conclusions
o simple and clear that they mght well be spoken of as a
matter of course. This must also be said of the rehgious policy
of the Third Reich. But it 1s extremely difhcult to put what
is taken for granted into practice. For nowhere 1s our German
nation so difficult to govern as in the domain of spintual things
and especially with respect to religion. Here individual
opinions abound and assert themselves to such an extent that
unammity can only be achieved with very rcal difficulty.
Moreover, the changing influences that marked the last epochs
of intellectual life, could not fail 1o create a fecling of bewilder-
ment 1n men’s minds which of necessity placed great obstacles
in the way of all attempts to enlighten and umte those at
vanance with each other.

And yet the solution of the rehgious question 1z of para-
mount importance today, indeed it 1s perhaps the most urgent
and imperative of all questions. At a time when as now the
firm spintual foundalions arc being laid for life in a great
nation, order must be crecated 1n the inncrmost sphere of all

But the energy and great wisdom of our Fuhrer will
assuredly And the proper way out of all difficulies, and we as
Chnstian National Socialists firmly believe that the Guide of
the history of nations will direct this most sacred cause of the
German People to a glorious end,
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