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CHAPTER XVII.
WIGHTS AND ELVES.

Apart from deified and semi-divine natures there stands a
whole order of other beings distinguished mainly by the fact
that, while those have issued from men or seek human fellowship,
these form a separate community, one might say a kingdom of
their own, and are only induced by accident or stress of circum-
stances to have dealings with men. They have in them some
admixture of the superhuman, which approximates them to gods;
they have power to burt man and to help him, at the same time
they stand in awe of him, being no match for him in bodily
strength. Their figure is much below the stature of man, or else
mis-shapen. They almost all have the faculty of making them-
selves invisible.!  And lere again the females are of a hroader
and nobler cast, with attributes resembling those of goddesses
and wise-women ; the male spirits are more distinctly marked off,
both from gods and from heroes.? .

The two most general designations for them form the title of
this chapter; they are what we should call spirifs nowadays.
But the word spirit (geist, ghost),® like the Greek Sailnwv, 1s
too comprehensive; it would include, for instance, the half-
goddesses discussed in the preceding chapter. The Lat. genius
would more nearly hit the mark (see Suppl.).

The term wilt seems remarkable in more than one respect, for
its variable gender and for the abstract meanings developed from

! But =0 have the gods (p. 325), goddesses (p. 268) and wise-women (p. 419).

¢ Celtic tradition, which runs particularly rich on this subject, I draw from
the following works: Fairy Legends and 'Traditions of the South of Ireland,
by Crofton Croker, Lond. 1825 ; 2nd ed., parts 1. 2, 3, Lond. 1828, The Fairy
Mythology, by Th. Keightley, vols. 1, 2, Lond. 1828. DBarzas-Breiz, chants popu-
laires de la Bretagne, par Th. de la Villemarqudé, 2e ¢d., 2 vol., Paris 1810.

3 OH(G. keist, AS. gast, OS. gést (sce root in Gramm. 2, 46); Goth. ahma,
OHG. atum for abhadum, conn. with Goth. aha (mens), ahjan (meminisse, cogitare),
as man (homo), manniska, and manni, minni beloug to munan, minuen (pp. 59.
344, 433).
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440 WIGHTS AND ELVES.

it. The Gothic vailts, gen. vaihtdiis, is feminine, and Ulphilas
hardly ever uses it in a concrete sense ; in Luke 1, I he translates
by it mpayua, and much oftener, when combined with a negative,
008év (Gramm. 3, 8. 734). This, however, does not exclude the
possibility of vailts having at other times denoted to the Goths
a spirit regarded as female; and in 1 Thess. 5, 22 the sentence
awo wavros eldovs mwovnpod améyeafe is rendered: af allamma
vaihté ubildizd afhabdip izvis, where the Vulg. has: ab owni
specie mala abstinete vos; the nse of the pl. ¢ vailiteis ubilos’ of
itself snggests the notion of spirits. The other Teutonic tongues
equally use the word to intensify and make a substantive of the.
negative, and even let it swallow up at last the proper particle
of negation ;! but in all of them it retains its personal meaning
too. The OHG. writers waver between the neut. and masc. ; the
Gothic fem. is unknown to them. Otfried has a neut. wikt, with
the collective pl. wiltir,® and likewise a neut. pl. wilti, which
imphes a sing. wihti; thus, armu wihtir, iv. 6, 23 ; armu wihti,
i. 16, 117; krumbu wihti, iii. 9, 5; meaning ¢ poor, crooked
creatures,” so that wilt (derivable from wihan facere, creare)
seems altogether synonymous with being, creature, person, and
can be used of men or spirits: “in demo mere sint wunderlichiu
wihtir, din heizent sirenae,” Hoffin. Fundgr. 19, 17. In MHG.
sometimes neut.: unreinez wiké, Diut. 1, 13; Athis H. 28;
triigehaftez wikt, Barl. 567, 11 ; vil tumbez wiht, 11, 21; some-
times masc.: beeser wilt, Barl. 220, 15; unrehter beesewiht, MS.
2, 147, Geo. 3508 ; kleiner wilt, Altd. bl. 1, 251; der wilt,
Geo. 3518-36; der tumbe wilkt, Fragm. 42%; and often of in-
determinable gender: beaese wilt, Trist. 8417 ; helle wilt, Geo.
3531 ; but either way as much applicable to men as to spirits.
Ghostly wights are the ‘minnti dii’ of the Romans (Plauat.
Casina, 1. 5, 24). In Mod. Germ. we make wichki masc.,
and use it slightingly of a pitiful hapless being, fellow, often
with a qualifying epithet: ‘clender wicht, bosewicht (villain).
If the diminutive form be added, which intensifies the notion of
littleness, it can only be used of spivits: wichtlein, wichtelmann ;3

T ! Aught = d-wiht, any wight or whit; naught = n’a-wiht, no wight, no whit.—
RANS.

 So: thiu diufilir, iii, 14, 53, by the side of ther diufal, iii. 14, 108.

% In Hesse wichtelmiinner is the expression in vogue, except on the Diemel in
Saxon Hesse, where they say ¢ gute holden.’
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MHG. din wiktel,t MS. 1, 157 ; baesez wilitcl, llfenm. exviil. ;
kleinez wilitelin, Ls. 1, 378, 550, Wolfdietr. 753, 799 ; OIIG.
wilidelin penates ; wilidelew vel helbe (i.e. elbe), lemures, diemones,
Gl lortan.  The dernew wilitiy occults genii, in Hel. 31,20, 92,2
are deceitful demonic beings, as ‘thic derno’ 16t, 19 mecans
the devil himsell; éthe wiliti, 76, 15; wrida wikti 76, 1. In
Lower Saxony wicht is said, quite m a good scuse, of little
children: in the Miinster country ¢ dat wicht’ holds especially
of girls, about Osnabriick the sing. wicht only of girls, the pl.
wichter of girls and boys; ¢innocent wichte’ arc spoken of in
Sastrow, 1, 351. The Mid. Nethl. has a neut. wiclt hke the
1. German: quade wickt, clene wicht (child). Huyd. op St. 3, 0.
370 ; arem wilt, Reinh. 1027; so the Mod. Datch wickt, pl.
wichteren @ arm wicht, aardig wicht, in a kindly sense.  The AS.
language agrees with the Gothic as to the fem. gender: wilt,
gen. wihte, nom. pl. wilita; later wuht, walte, wuhta; sco wilt,
Cod. Iixon. 418,8. 419,3.5. 420, 4. 10. The meaning can be
cither conerete: yfel wikt (phantasma), leds wiht (diabolus),
Ceedm. 510, 16; swwiht (animal marinnm), Beda, 1, 1; or
entirely abstract =thing, affair.  The Engl. wight has the sense
of owr wicht. The ON. v@ft and vattr, which are likewise fem.,
have preserved in.its integrity the notion of a demonic spiritual
being (Sem. 145%) ¢ allar weettir, genii quicunque, Swem. 93"
hollar vcwttin, genii benigni, Swem. 240"; rajucettir or meinvaltir,
wenil noxiy,® landrvettic, genit tutelares, Iornm. sog. 3, 100.
Isl. sog. 1, 198, etc. In the Iirdes they say: “fear tu tcar
til mainvittis (go to the devil)!” Lyngbye, p. 548, The Danish
cette 1s o female spirit, o wood-nywph, wcinectte an evil spirit,

! Swer weiz und doeh nilit wizzen wil,  Whoso knows, yet will not kno,

der sket sich wit sin selbes haat ; Swmites himself with his own hand;

des wisheit aht ich zeime spil, His wislom Ivalue no more than a play
daz man diw wihtel hat genannt That they call ¢ the little wights’:

er lit uns sehouwen wuuders vil, He lets us witness much of wonder,

der ir da waltcet. Who governs them,

The passage shows that in the 13th cent. there was a kind of puppet-show in which
ghostly beings were set before the eyes of spectators. ¢ Der 1r waltet,” he that
wields them, means the showman who puts the figures in motion. A full eonlir-
wation in the Wachtelmiire, line 40: *ribhtet zu mit dew swiicren (string- die
tatermanne !’ Another passage on the wiktel-spil in Haupt's Zeitsehr, 2, 00 :
Cspilt mit dem wihtelin Gf dem tiseh wnb guoten win.’

2 Biorn supposes a masc. (fem.?) mcincettr and a nent. meinvetti; no doubt
mein is noxa, malum ; nevertheless I eall atteution to the Zendic mainyus, dicuion,
and agramainyus, dicinon malus.



442 WIGHTS AND ELVES.

Thiele 3, 98. The Swedish tongue, in addition to wviit! (genius)
and a synonymous neut. vittr, has a wikt formed after the German,
Ihre, p. 1075. Neither is the abstract sense wanting in any of
these dialects.

This transition of the meaning of wight into that of thing on
the one hand, and of devil on the other, agrees with some other
phenomena of language. We also address little children as
“thing,” and the child in the miérchen (No. 105) cries to the
lizard : “ding, eat the crnmbs too!’ Wicht, ding, wint, teufel,
vidant (Gramm. 3, 73 L. 7306) all help to clinch a denial. O. French
malcs choses, mali genii, Ren. 30085.  Mid. Latin bonce res=boni
cenil, Vine. Bellov. ni. 3,27 (see Suppl.).

We at once perceive a morve decided colouring in the OHG.
aud MHG. «lp (genius), AS. «lf, ON. alfr ; a Goth. alls may
safely be conjectured.  Together with this masc., the OIG.
may also have had a neut. alp, pl. clpir, as we know the MHG.
had a pl. elber ; and from the MHG. dat. fem. elbe (MS. 1, 50%)
we must certainly infer a nom. din elbe, OHG. alpiu, elpia, Goth.
albi, gen. albyos, for otherwise such a derivative could not occur.
Formed by a still commoner suflix, there was no doubt an OHG.
clpinno, MHG. elbinne, the form sclected by Albrecht of Halber-
stadt, and still appearing in his poem as remodclled by Wikram;!
AS. eljen, gen. elfenne.  Of the nom. pl. mase. I can only fecl
sure in the ON., where it is @/fur, and would imply a Goth.
albos, OHG. alpa, MHG. albe, AS. wlfas; on the other hand an
OILG. clpi (Goth. albeis) is suggested by the MIG. pl. elbe
(Amgb. 2", unless this comes fromn the fem. elbe above) and by
the AS. pl. ylfe, gen. pl. ylfa (Beow. 223).2 The Engl. forms

PWikram 1, 9. 6,9 (ed. 1631, p. 11+ 199v). The first passage, inall the editions
I have compared (ed. 1545, p. 8%), has a faulty reading: ¢ auch viel ewinnen und
frayen,” rhy ning with ¢ zweyen.”  Albrecht surely wrote ¢ vil elbinnen und feien.

[ e malk: nothing of “ freien’ but at best a very daring allusion to Frigg and
Frea (p. 311); and *froie’ = friulein, as the weasel is called in Reinh. clxxii., can
have nothing to say here,

2 Taking AS. y [as a modified a, «, ca,] as in yldra, ylfet, yrfe, OHG. eldiro,
clpiz, erpi. At the same time, as y can also be a modified o (orf, yrfe = pecus), or
a moditied u (wulf, wylfen), I will not pass over a MHG. ulf, pl. iilve, which seems
to mean much the same as alp, and may be akin to an AS. ylf: *von denvilren
cnthunden werden,” MS. 1, 81a; “Jilyheit ein subht ob allen siiliten,” MS. 2, 1352,
‘der sich iilfet in der jugent,” Helbl. 2, 426; and conf, the &lp quoted from K.
Saclis. Shakspeare occasionally couples elves and goblins with similar beings called
ouphes (Naves sub v.). It speaks for the identity of the two forms, that one
Swedish foll-song (Arwidsson 2, 278) has Ulfver where another (2, 276) has Elfrer.
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elf, elves, the Swed. elf, pl. masc. elfvar (fem. elfvor), the Dan.
elv, pl. elve, are quite in rule ; the Dan. compounds ellefolk, ellc-
Loner, elleskudt, ellevild have undergone assimilation. With us
the word alp still survives in the sense of night-hag, night-marc,
in addition to which our writers of the last century introduced
the Engl. elf, a form untrue to our dialect ; before that, we find
everywhere the correct pl. elbe or elben.! H. Sachs uses dlp :
“du olp! da délp !’ (i. 5, 525", and olperisch (iv. 3, 95°) ; conf.
olpern and dlpetriitsch, alberdriitsch, drelpetriitsch (Schm. 1, 48) ;
elpentrotsch and tolpentritsch, trilpentrisch (Schmid’s Swab. dict.
162); and in Hersfeld, hilpentrisch. The words mean an awkiward
silly fellow, one whom the elves have been at, and the same thing
is expressed by the simple elbisch, Fundgr. 365. In Gloss. Jun.
340 we read elvesce welite, elvish wights.

On the nature of Elves I resort for advice to the ON. authori-
ties, before all others. It has been remarked already (p. 25),
that the Elder Edda several times couples cesir and d@lfar together,
as though they were a compendium of all higher beings, and
that the AS. és and ylfe stand together in exactly the same way.
This apparently concedes more of divinity to elves than to men.
Sometimes there come in, as a third member, the vanir (Sem.
83%), a race distinct from the esir, but admitted to certain
relations with them by marriage and by covenants. The Hrafna-
galdr opens with the words: Alf6Sv orkar (works), alfur skilja,
vanir vita,” Sem. 88*; Allfather, i.e. the is, has power, alfar
have skill (understanding), and vanir knowledge. The Alvismil
ennmerates the dissimilar names given to heavenly bodies,
elements and plants by various languages (supra, p. 332); in
doing so, it mentions sir, @lfar, vanir, and in addition also
qod, menn, ginreqin, totnar, dvergar and denizens of hel (hades).
Here the most remarkable point for us is, that @l/fur and deergar
(dwarfs) are two different things. The same distinction is made
between dlfar and dvergar, Sam. 8"; between dverger and
dockalfar, Seem. 92°; between three kinds of norns, the as-kungar,
Alf-kungar and deetr Dvalins, Swem. 188%, namely, those descended
from 4ses, from elves and from dwarfs; and our MIIG. poets,
as we see by Wikram’s Albrecht, 6, 9, continued to separate ¢lle

! Besold. sub v. ¢lhe; Lttner's Hebamme, p. 910, alpen or elben.
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from getwere.!  Some kinship however seems to exist between
them, if only becanse among proper names of dwarfs we find an
Alfr and a Vindalfr, Seem. 2. 3. Loki, elsewhere called an s,
and reckoned among 4ses, but really of iGtun origin, is neverthe-
less addressed as «lfr, Scem. 110" ; nay, Vilundr, a godlike hevo,
is called “dlfa liodi, alforum socins, and ¢visi dlfn,” alforum
princeps, Swmm. 135%™ T explain this not historically (by a
Finnish descent), but mythically : German legend likewise makes
Wielant king Elberich’s companion and fellow smith in Mount
Gloggensachsen (otherwise Gougelsahs, Cancasns ?). Thus we
see the word alyr shrink and stretch by turns.

Now what is the true meaning of the word albs, alp = genius ?
One is tempted indeed to compare the Lat. albus, which according
to Festus the Sabines called alpus; al¢os (vitiligo, leprosy)
agrees still better with the law of consonant-change. Probably
then «lhs meant first of all a light-coloured, white, good spirit,*
so that, when dlfar and dvergar are contrasted, the one signifies
the white spirits, the other the black. This exactly agrees with
the great beanty and brightness of dlfar. But the two classes
of creatnres getting, as we shall see, a good deal mixed up
and confounded, reconrse was had to composition, and the elves
proper were nawmed losalfor.?

The above-named dickdalfur (genii obscnri) require a connter-
part, which is not found in the Eddic songs, but it is in Snorri’s
prose. He says, p. 21: ‘In Alfheim dwells the nation of the
losdalyur (light elves), down in the earth dwell the dickilfar
(dark clves), the two unlike one another in their look and their
powers, lvsdljar brighter than the sun, diockdlfar blacker than
pitch.”  The losalfar occupy the third space of heaven, Sn. 22,
Another name which never occurs in the lays, and which at
first sight seems synonymous with dockélfar, is svartdlfar (black

! In Norway popnlar belief keeps alfer and drerge apart, Faye p. 49.

= The word appears in the name of the snowelad mountains (a/pes, see Suppl.),
and that of the clear river (4bis, Elbe), while the ON. elf clfa, Swed. elf, Dan.
elv = tluvins, is still merely appellative ; the ghostly elvish swan (OHG. alpiz,
MIIG. clbez, AS. wlfet, ON. alpt, p. 429) can be explained both by its colonr and its
watcry abode ; likewise the Slav. labud, lebed, from Labe.

3 Tlanuwr also may contain the notion of white, bright; consider the ON. venn
(puleher), the Ir. ban (albus), ben, bean (femina), Lat. Penus, Goth. qing, AS. cwen.
To ihis add, that the Ir, banshi, ban-sighe devotes an elvish being usually regarded
as female, a fay. The same is expressed by sia, sighe alone, which is said to mean
properly the twilight, the hour of spirits (see Suppl.).



ELVES. 445

clves); 1 and these Snorri evidently takes to be the same as
dveryar, for his dvergar dwell in Svartilfaheim, (Sn. Stl. 130.
136). This 1s, for one thing, at variance with the separation
of dalywr and deergar wn the lays, and more particularly with
the difference implied between dockdlfar and dvergar in Sem.
02" 183*.  That language of poetry, which everywhere clse im-
parts such precise information about the old faith, I am not
inclined to sct aside here as vague and general.  Nor, in con-
nexion with this, ought we to overlook the nddr, the deadly pale
or dead ghosts named by the side of the dvergar, Swm. 92"
though agam among the dvergar themselves ocenr the proper
names Nar and Nainn.

Some have scen, in this antithesis of light and black elves, the
same Dualisin that other mythologies set up between spirits good
and bad, friendly and hostile, heavenly and hellish, between angels
of light and of darkness. DBut ought we mnot rather to assume
three kinds of Norse genii, liosalyur, dickilfar, svartilfar?  No
doubt I am thereby pronouncing Snorri’s statement fallacious:
¢ dockilfar ern svartari en bik (pitch).” Diekr? seems tone not so
much downright black, as dim, dingy ; not niger, but obscurus,
fuscus, aquilns.  In ON. the adj. tarpr, AS. corp, fuscus, scems to
be nsed of dwarfs, Haupt’s Zeitschr. 3, 152 ; and the female name
Irpa (p. 98) 1s akin to it. In that case the identity of dwarfs
and bluck elves would hold good, and at the same time the Old
Iddic distinetion between dwarfs and dark clves be justified,

Such a Trilogy still wants decisive proof ; but some facts can
be brought in support of it. Pomeranian legend, to begin with,
scems positively to divide subterrancans into white, brown, and
black ; * elsewhere popular belief contents itself with picturing
dwarfs in gray clothing, in gray or brown cap-of-darkness;
Scoteh tradition in particular has its brownies, spirits of brown
hue, i.e. dockillfar rather than svartilfar (sec Suppl.). DBut here
I have yet another name to bring in, which, as applied to snch
spirits, is not in extensive use. I have not met with it outside

! Thorlac. spee. 7, p. 167, gives the liosilfar another name Zwitdljur (white
clves); I have not found the word in the old writings.

2 Conf. OHG. tunchal, MH(r. tunkel (our dunkel), Nethl. donker. -

3 T, M. Arndt’s Mirchen und Jueenderinnerangen, Berl. 1818, p. 159, In Phil.
von Steinau's Volkssagen, Zcitz 1835, pp. 291-3, the same traditions arc given,
but only white and black (not brown) dwarfs are distinguished.
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of the Vogtland and a part of East Thuringia. There the small
elvish beings that travel especially in the train of Berchta, are
called the heimehen (supra, p. 276) ; and the name is considered
finer and nobler than querx or erdmiinnchen (Borner p. 52). It
is hardly to be explained by any resemblance to chirping crickets,
which are also called heimchen, OHG. heimili (Graff 4, 953);
still less by heim (domus), for thesc wights are not home-sprites
(domestici) ; Dbesides, the correct spelling scems to be heinchen
(Variscia 2, 101), so that one may connect it with ¢I'riend
Hein,” the name for death, and the Low Sax. lheiuenkleed
(winding-shcet, Strodtmann p. 84).1 This notion of departed
spirits, who appear in the ¢ furious host ” in the retinue of former
gods, and continue to lead a life of their own, may go to support
those ndir of the lidda; the pale hue may belong to them,
and the gray, brown, black to the coarser but otherwise similar
dwarfs. Snch is my conjecture. In a hero-lay founded on
thoronghly German legend, that of Morolt, there appear precisely
three troops of spirits, who take charge of the fallen in battle
and of their souls: a white, a pale, and a black troop (p. 28"),
which is explained to mean ‘angels, kinsmen of the combatants
coming up from hades, and devils.” No such warlike part is ever
played by the Norse Alfar, not they, but the valkyrs have to do
with battles ; but the traditions may long have become tangled
together, and the offices confounded.®  The liosdlfar and seartalfar
arc in themselves sufliciently like the christian angels and devils ;
the pale troop uz der helle’ are the dickdlfar that dwell < nidri
i 10rdu,’ nay, the very same that in the Alvismal are not expressly
named, but designated by the words 7 heljo.” Or I can put it in
this way : liosilfar live in /leaven, dickilfar (and niir?) in fel,
the licathen hades, svartilfar in Svartilfuleim, which is never
nsed in the same sense as hel (see Suppl.). The dusky elves
are souls of dead men, as the younger poet supposed, or are we
to separate dockilfar and niir? Both have their abode in the
realns of hades, as the light ones have in those of heaven. Of
no other elves has the Edda so much to tell as of the black,

UV «IIcinenkleed is mot conn. with Friend Hein, but means a himenkleed
(ch. XVIIL); conf. also the hiinncrskes, and perhaps the haunken, or aunken in
the Westph. sgonaunken.’—Extr. from Strerr.

= The diffcrent races of elves contending for a corpse (Ir. Elfenm. 68).
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who have more dealings with mankind ; svartilfar are named in
abundance, liosilfar and dockalfar but fitfully.

One thing we must not let go: the identity of svartulfar and
deergar.

Dvergr, Goth. dvairgs? AS. dweorq, OHG. tuere, MHG. tvere,
our zwery,! answer to the Lat. nanus, Gr. vdvvos (dwarf, puppet),
Ital. nano, Span. enano, Portug. anfio, Prov. nan, nant, Fr. nain,
Mid. Nethl. also naen, Ferg. 2243-46-53-82. 3146-50, and nane,
3086-97; or Gr. wuyualos. Beside the masc. forms just given,
OHG. and MHG. frequently use the neut. form gituere, getwere,
Nib. 9§, 1. 3835, 8. MS. 2, 15*% Wigal. 6080. 6591. Thrist.
14242, 14515. daz wilde getwerc, Ecke 81. 82. Wh. 57, 25.
Getwere is nsed as a masc. in Eilhart 2881-7. Altd.bl. 1, 253-6-8;
der twerk in Hoffm. fundgr. 237. Can feovpyos (performing
miraculous deeds, what the MHG. would call wundereere) have
anything to do with it? As to meaning, the dwarfs resemble
the Idean Dactyls of the ancients, the Cabeiri and waraccor : all
or most of the dvergar in the Edda are cunning smiths (Sn. 8-f.
48. 130. 354). This seems the simplest explanation of their
black sooty appearance, like that of the cyclopes. Their forges
arc placed in caves and mountains: Svartdlfalevmr must there-
fore lic iIn a mountainous region, not in the abyss of hell. And
our German folk-tales everywhere speak of the dwarfs as forging
in the mountains: ‘von golde wirkent si diu speehen were’ says
the Wartburg War of the getwerc Sinnels in Palakers, whereas
elves and clfins have rather the business of weaving attributed to
them. Thus, while dwarfs border on the smith-heroes and smith-
gods (Wielant, Vulcan), the functions of elves approach thosc of
fays and good-wives (sce Suppl.).?

If therc be any truth in this view of the matter, one can easily
conccive how it might get altercd and confused in the popular
belief of a later time, when the new christian notions of angel
and devil had been introduced. At bottom all elves, even the
light ones, have some devil-like qualities, e.g. their loving to

! In Lausitz and E. Thuringia querr, in Thiiringerwald querlich. Jac. ven
Konigshofen, p. 89, has querch. In Lower Saxony sometimes twarm, for twarg.

¢ In Bretagne the korr, pl. korred answers to our elf, the korrigan to our cltin ;
and she too is described like a fay: she sits by the fountain, combing her hair, and
whoever catches her doing so, must marry her at once, or die in three days (Ville-
marqué 1, 17).  The Welsh cawr means a giant.
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teaze men; but they are not therefore devils, not even the black
ones, but often good-natured beings. It appears even that to these
black elves in particular, {.c. mountain spirits, who in various
ways came into contact with man, a distinct reverence was paid,
a species of worship, traces of which lasted down to recent
times.  The clearest evidence of this is found in the Kormaks-
saga pp. 216-8.  'The hill of the elves, like the altar of a god,
is to be reddened with the blood of a slaughtered bull, and of
the animal’s flesh a feast prepared for the elves: <HO6ll einn er
Liedan skamt { brott, er dlfur bia ¢ (cave that elves dwell in);
erading pann, er Kormakr drap (bull that K. slew), skalth fa, ok
1i0da blOY gradtngsins & holinn Gtan, en gere dlfuin veizln (make
the clves a feast) af slitrinu, ok mun per batna.” An actual
dljablot. \With this I conneet the superstitions custom of cooking
Juod jor angels, and sefting it for them (Superst. no. 896). So
there is a table covered and a pot of food pluced for home-smiths
and kobolds (Deut. sagen, no. 37. 38. 71) ; meat and drink for
domina Abundia (supra, p. 2806); wnoney or bread deposited in
the caves of subterrancans, in going past (Neocorus 1, 262. 560).!
There are plants named after elves as well as after gods : alpranle,
alpfranke, alfsranke, alpkrant (lonicera periclymen., solanum dul-
cam.), otherwise called geissblatt, in Denmark troldbiir, in Sweden
trallbiiv;  dweorges dwosle, puleginm (Lyc), Mone’s authorities
spell dwostle, 322% 5 dvergeriis, ace. to Molbech’s Dial. Lex. p. 86,
the spartinm scoparium. A latrina was called dlfrek, ht. gemos
fugaus, Iiyrb. saga, cap. 4 (see Suppl.).

Whercas man grows but slowly, not attaining his full stature
till after his fifteenth year, and then living seventy years, and a
giant can be as old as the hills; the dwarf is already grown up
m the third year of his life, and a greybeard in the scventh;?
the Flf-king is commonly deseribed as old and white-bearded.

! The Old Pruss. and Lith. parstul (thumbkin) also has food placed for him,
conf. Lasicz 51 The Lott. behrstuhki is said to mean a child’s doll, Bergm. 115,

< Ewp. Ludwig the Bavarian (1347) writes coutemptuously to Markgraf Carl of
Moravia : * Reeollige, quia nondum venit hora, ut pigmei de Judea (1. India) statura
cubica evolanues fortitudine guauica (1. gnanica, i.c. nanica) terras gygantium de-
tralere debeant in ruinas, et ut pigmei, id est homines bicubitales, qui in anno
tercio erescunt ad perfeetam quantitatem et in septimo anno senescunt et moriun-
tur, imperent gygantibus.  Pelzel’s Carl IV. 1 urk. p. 40. Conf. Bihmer’s Font.
12290 2,570, Yot this deseription does not look to me quite German ; the more
the dwarfs are regarded as elves, there is accorded to them, and especially to elfins
(as to the Greek oreads), a higher and semi-divine age ; conf. the stories of change-
lings quoted further on.  Laurin, ace. to the pocms, was more than 400 years old.



ELVES, DWARFS. 449

Accounts of the creation of dwarfs will be presented in chap.
XIX.; but they only seem to refer to the earthly form of the
black elves, not of the light.

The leading features of elvish nature scem to be the follow-
g :—

Man’s body holds a medium between those of the giant and
the elf; an clf comes as much short of human size as a giant
towers above it.  All elves are imagined as small and tiny, but
the light ones as well-formed and symwetrical, the black as ugly
and misshapen. The former are radiant with exquisite beauty,
and wear shining garments: the AS. elfsciene, Ceedm. 109, 23.
165, 11, sheen as an clf, bright as angels, the ON. ¢fiid sem
alflkona,” fair as elfin, express the height of female loveliness.
In Rudlieb xvii. 27 a dwarf, on being caught, calls his wife out
of the cave, she immediately appears, ¢parva, nimes pulchra,
sed et anro vesteque compta.” Fornald. ség. 1, 387 has: ¢ pat er
kunnigt 1 6llum fornum frisdgnum um pat f0lk, er @lfur hitu,
at pat var mikla filSara enn Snnur mankind.” The Engl. elves
are slender and puny: Falstaff (1 Henry IV. i.4) calls Prince
Ilenry ¢you starveling, you eljskin!’! The dwarf adds to his
repulsive hue an ill-shaped body, a humped back, and coarse
clothing ; when elves and dwarfs came to be mixed up together,
the graceful figure of the one was transferred to the other,
yet sometimes the dwarfs expressly retain the black or grey
complexion: ‘svart i synen,” p. 457; “a little lack mannikin,
Kinderm. no. 92; “grey mannikin,” Biisching’s Wach. nachr. 1,
08. Their very height is occasionally specified : now they attain
the stature of a four years’ child,® now they appear a great deal
smaller, to be measured by the span or thumb: ‘kiime drier
spannen lane, gar eislich getan,” Elfenm. exvi.; tiwo spans high,
Deut. sag. no. 42; a little wight, ¢veht als ein ddimelle lane,” a
thumb long, Altd. bl. 2, 151; “ein kleinez weglin (I. wilit/in)

! In Denmark popular belief pictures the ellekone as young and captivating
to look at in front, but hollow at the back like a kneading-trough (Thiele 1, 115);
which reminds one of Dame Werlt in M1I(. poemws.

2 Whether the OHG. pusilin is said of a dwarf as Graff supposes (3, 3525 conf.
Swed. pyssling), or merely of a child, like the Lat. pusus, pusio, is a question. The
Mid. Age gave to its angels these small dimensions of elves and dwarf-: ¢ Ilin
i_egelich engel schinet alsd gestalter als ein kint in jaren vieren (years 4) in der
Jugende,” Tit. 5895 (Hahn); ‘juncliche gemalet als ein kint daz da viinf jar (5
vear) alt ist,” Berth. 184. Laurin is taken for thie angel Michael; Elberich (Otnit,
Ettm. 24) and Antilois (Ulr. Alex.) are compared to a child of four.



450 WIGHTS AND ELVES.

diimeln lance,” Lis. 1, 378.  In one Danish lay, the smallest trold
is no bigger than an ant, D.V. 1,176. Hence i fairy tales
diwmling (thumbling, petit poucet) indicates a dwarfish figure;
the Sdrrvdos I8atos is to be derived from daxtulos (finger);
muypalos pigmaeus from moywy (fist) ; the O. Pruss. parstuck,
perstuck, a dwarf, from Lith. pirsztas, Slav. perst, prst (finger) ;
and a Bohem. name for a dwarf, pjdimuv?jk = span-mannikin, from
pi (span).! In Sansk. bilakhilya= geniorum genus, pollicis
magnitudinem acquans, sixty thousand of them sprang out of
Bralma’s hair, Bopp’s Gloss. Skr. p. 122" (ed. 2, p. 238"); bila,
Lilaka = puer, parvulus, the “ilya’ I do not understand. There
are curious stories told about the deformity of dwarfs’ fect, which
are said to be like those of geecse or ducks;* conf. queen Berhta,

! YWhen we read in a passage quoted by Jungmann 4, 652 : ‘mezi pjdimuzjky
kraluge trpasljk’ (among thumblings a dwarf is king), it is plain that a trpasljk is
more than a pjdimuzlk. Can this trp- (Slovak. krpec, krpatec) be conn. with our
knirps, knips, krips, gribs (v. infra), which means one of small stature, not quite a
dwarf? Finn. peukalo, a thumbling, Kalew. 13, 67 ; mies peni, pilkkw mics, little
man three tingers high 13, 63-8. 24, 144, For dwarf the MHG. has also ¢ der
Furze man,” Wigal. 6593, 6685. 6710; *der wenige man,” Ex. 7442, Ulr. Alex. (in
Wackern.'s Bas. Ms., p. 29"), in contrast with the ‘michel man’ or giant. One
old name for a dwarf was churzibolt, Pertz 2, 104, which otherwise means a short
coat, Hotf. Gl. 36, 13. Loth. 4576. Conf. urkinde (nanus), Gramm. 2, 789.

= Deuntsche Sagen, no. 149; I here give a morc faithful version, for which I am
indebted to Hr. Hieron. Hagebuch of Aaran.——Vo de hérdmiindlene uf der Rams-
flue.  Hinder der Arlisbacher egg, zwiischenem dortle Hard und dem alte Lorenze-
kapitllele, stoht im ene thile so ganz eleigge e griisle vertrilite fiue. sc siigere
dliamstue. uf der hindere site isch se hohl, und dhdle het numme e chline igang.
Do sind denn emol, me weiss nid iixact i wele johrginge, so rarige mdindle gsi, die
sind i dic hohle us und i gange, hiind ganz e so es ciges labe gefiiehrt, und en
apartige hushaleig, und sind ganz bsunderig derhiir cho, so wirklich gestaltet, und
mit eim wort, es isch halt kei monseh usene cho, wer se denn au seige, woliir se
cho scige, und was se tribe. fdmel gekochet hiind se niit, und wiirzle und beeri
giisse.  unde a der flue lauft es biichle, und i dem biichle hind die méindle im sum-
wer badet, wie titble, aber eis vonene het immer wacht gha, und het pliffe, wenn
Gpper derhiir cho isch, uf dem fuesswiig: denn sind se ame gsprunge, was gisch
was hesch, der barg uf, dass ene kei haas noh cho wer, und wie der schwick in
ehre Liille gscliloffe.  dernitbe hiind se kem mdnsch niit zleid tho, im gigetheil,
glilligkiite, wenn se hind chonne. Einisch het der Hardpur es fiiederle riswiille
glade, und wil er elei gsiiseh, het ers au fast nid mdge. 15 sones mandle gsehts vo
der tlue obenabe, und chunt der durab zhdpperle iiber driese, und hilft dem pur,
was es het moge.  wo se do der bindbaum wiind ufe thue, so isch das mandle ufem
wage osi, und het grichtet, und der pur het {iberunde azoge a de bindchneble. do
hiet das mandle sseil nid richt ume gliret,und wo der pur azieht, schnellt der baum
los und trift smandle ane finger und hets wiirst blessiert; do foht der pur a jom-
mere und seit ¢ o heie, 0 heie, wenns numenau mer begegnet wer !’ do seit das
mandle ‘abba, das macht niit, siillben tho, siilben gha.’* it dene worte springts
vom wage nabe, het es chriitle abbroche, hets verschaflet und uf das bluetig fin-

* Swab. ¢ sell thaun, sell haun,” Sehmid p. 628. More neatly in MHG., ¢ selbe
teete, sclbe habe,” MS. 1, 10b. 89».
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p.- 280, and the swan-maidens, p. 429. One is also reminded
of the bluteviieze, Rother 1871.  Krnst 3828; conf. Haupt’s
Zeitschr. 7, 289.

The Mid. Nethl. poem of Brandaen, but no other version of the
same legend, contains a very remarkable feature.! Drandan met
a man on the sea, who was a thumb long, and floated on « lenr,
holding a little bowl in his right hand and a pointer in his left :
the pomter he kept dipping into the sea and letting water drip
from 1t into the bowl; when the bowl was full, he emptied it out,
and began filling again: it was his doom to be measuring the
sea until the Judgment-day (see Suppl.). This liliputian floating
on the leaf reminds us of ancient, especially Indian myths.?

The dlfar are a people, as the Edda expressly says (Sn. 21), and

gerle gleit, und das het alles ewiig puzt.  do springts wider ufe wage, und het zum
pur gseit, er soll sseil nume wider ume ge. Mingisch, wenn riichtschafne liit durn
tag gheuct oder bunde hind und sc sind nit fertig worde bis zobe, und shet Gppe
welle cho riigne, so sind die héiirdmiindle cho, und hind gescliaffet und gewirnct
druf ine, bis alles im schirme gsi isch. oder wenns durt dnacht isch cho witterc,
hiind se sheu und schorn, wo dusse glige isch, de liite zum tenn zue triit, und am
morge hct halt alles gross auge gmacht, und se hiind nid gwiisst, wers tho het.  den
hind erst no die méndle kei dank hegehrt, numenan dass e s¢ gern hiit.  Amenim
winter, wenn alles stei und bei gfrore gsi isch, sind die wiindle is oberst hus cho
zArlispach: se hiind shalt gar guct chinnen mit dene liite, wo dert gwohnt hiind,
und sind ame durt dnacht ufem ofe ghige, und am morge vortag hind se se wiedcer
drus gmacht. was abev gar gspiissig gsi 1seh, si héiind ehre fiiessle nie viire glo, hiind
es charlachroths méntele triit, vom hals bis ufe bode nabe. jetzt hets i dorf so
gwunderige meitle und bucbe gha, die sind einisch znacht vor das hus go gen iische
streue, dass se gsiche, was die lirdmiindle fiir fiicssle hebe. und was hindse
gfunde ? sisch frile wunderle : énte und geissfiiess sind in der dsche abdriickt gsi.
Aber vo sialber stund a isch keis mandle meh cho, und se sind au nitmme uf der
amsflue bliebe, i dkriche hind se se verschlofie, tief id geissilue hindere, nud hiind
keis zciche me von ene ge, und chémme niimme, so lang dliit eso boshaft sind
(sec Suppl.). ——[Substance of the above. Farth-mannikins on the Ramsflue :
lived in a cave with a narrow entrance; cooked nothing, ate roots and berries;
bathed in a brook like doves, set one to wateh, and if he whistled, were up the hills
faster than hares, and slipt into their cave. Never hurt men, often helped: the
farmer at [Iard was alone loading, a dwarf came down, helped to finish, got on the
waggon, did not properly run the rope over the bind-pole, it slipped off, the pole
flew up and hurt him badly. IFarmer: ‘I wish it had happened to me.” Dwarf :
¢Not s0; self do, self have.” Got down, picked a herb, and cured the wound in-
stantly. Often, when honest folk cut hay or tied corn, dwarfs helped them to
finish and get it under shelter; or in the night, if rain came ou, they brought in
what was lying cut, and didn’t the people stare in the morning!  One severe winter
they came every night to a house at Arlisbach, slept on the oven, departed before
dawn; wore searlet cloaks reaching to the ground, so that their feet were never s ;
but some prying people sprinkled ashes before the house, on which were scen the
next morning marks of duek’s and goose’s jeet. They never showed thewmselves
again, and never will, while men are so spiteful.]

! Blommaert’s Oudvlaemsche gedichten 1, 118>, 2, 26+,

2 Brahma, sitting on a lotus, floats musing across the abysses of the sea. Vihnu,
when after Brahma’s death the waters have covered all the worlds, sits in the shuape
of a tiny infant on a leay of the pipala (fig-tree), and tloats on the sca of nulk
sucking the toe of his right foot. (Asiat. Res. 1, 815.)
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as the Alvismil implies by putting Alfar, dvergar, and helbtar (if
1 may use the word), by the side of en, giants, gods, dses and
vanir, cach as a separate cluss of beings, with a langnage of its
own. 1lence too the expressions ‘das stille woll:; the good
people (p. 456) 5 huldu-folk 5 in Lausitz ludki, little folk (Wend.
volksl. 2, 268), from lud, liud (nation), OHG. liut, Boh. lid ; and
in Welsh o teuln (the family), o tylwuth téy (the fair family, the
pretey little foll, conf. Owen sub v. tylwyth, and Diefenbaclh’s
Celtica i1, 102, Whether we are to understand by this a histo-
rical realm situate in a particular region, I leave undcecided here.
Decrgindl (sermo nanorum) is the ON. term for the ccho: a very
cxpressive one, as their calls and cries resound in the hills, and
when man speaks loud, the dwarf replies, as it were, from the
mounntain.  Herrandssaga, cap. 11, p. 50: ¢ Sigurdr stilti svi
hiatt horpuna, at dvergmal gvad 1 hollunni,” he played so loud
on the harp, that dwarf’s voice spoke in the hall. \When heroes
dealt loud blows, “dedrgumdal sang uj qvorjun hamri,” echo
sang in cvery rock (Lyngbye, p. 4Gk, 470); when hard they
hewed, “deargamdl sang uj fiddlun,” echo sang in the mountains
(ibid. 468).  ON. “quvedr viJ 1 klettunum,” reboant rupes. Can
grati alfe {ploratus nanorum) in the obscure Introduction to
the Hamdismal (Sem. 2697) mean something similar ?  Even our
German heroie poetry scews to have retained the same image :

Dem fehten allez nach erhal, To the fighting cverything
resounded,

do6 berde berg und ouchi din tal  then both hill and also dale

gaben ir slegen stinane. gave voice to their blows.

(Licke, ed. Hagen, 161.)

Daz di beide berg und tal
vor ir slegen wilde wider cinander allez hal.  (ibid. 171.)

The bills not only rang again with the sword-strokes of the
heroes, but uttered voice and answer, .. the dwarfs residing in
them did.!

This nation of elves or dwarfs has over it a king. In Norse
legend, 1t s true, I remember no instance of it among Alfar
or dvergar; yeo Huldra is gucei of the huldrefdlk (p. 272), as

! The Tiish for ceho is similar, though less beautiful : muc alla, swine of the rock.
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Berchta is of the heinchen (p. 276), and English tradition tells
of an elf-queen, Chaucer’s C.'T. G112 (the fairy queen, Perey
3, 207 seq.); I snppose, becanse Gallic tradition likewise made
female fairies (fées) the morc promiment. The OI'r. fable of
Huon of Bordeaux knows of a 20i Oberon, i.c. Anberon for
Alberon, an alb by his very name: the kingdom of the fays
(royanme de la féerie) is his.  Our poem of Orendel cites a dwarf
Alban by name.  In Otmt a leading part 1s played by lLince
Alberich, Elberich, to whowm are subject ‘“manec berg und tal;”’
the Nib. lied makes him not a king, but a vassal of the kings
Schilbung and Nibelung ; a nameless king of dww:fs appears in
the poem of Lecke 80 ; and elsewhere Ling (foldaiir (Dent. held-
ensage p. 174 Ianpt’s Zeitschr. 6, 522-8), kiwy Stuncls and
Lawrin (MS. 2, 15Y); “der getwerge kiince Dilei,y Er. 20806,
The German folk-tales also give the dwarf nation a king (no.
152); kiug of erdmiinnchen (Kinderm. 8, 167).  Giibich (Gibika,
p. 187) 1s in the Harz legends a dwarf-king.  [leiling is pnrinee of
the dwarfs (no. 151).1  These are all kings of black elves, exeept
Oberon, whom I take to be a light alb. It appears that human
heroes, by subduing the sovercign of the clves, at once obtain
dominion over the spirits ; 1t may be in this sense that Vdlundr
is called visi alre (p. 411), and Siegfried after conquering Lilbe-
rich would have the like pretensions (sce Suppl.).

The ON. writings have preserved plenty of dwarfs’ names
which are of importance to the study of mythology (loc. priuc.
Seem. 2" 3. 1 pick out the rhyming forms 17t and Litr, Il
and N/, Iiadare and Galaer, Skivea and Vireir, luar and Ouwar,
I'inne and Ginnr, as well as the absonant Iicor and Duvor.
Nar and Nainn are manifestly synonymous (mortuus), and so
arec Tloir and Thrdinn (contumax, or rancidus ?).  With Nainn
agrees Diinn (mortuus again); with O (timidus)  Moinn ;
Dealinn, Durtun, Thorinn, I'undiun, shew at least the same

1A curious ery of grief keeps recurring in several dwarf-stories: ¢the Ling i
dead! Urban is dead! old mother Pumpe is dend !’ (Bisching's Waoeh. nachr. 1
99. 101) 5 the old schumpe is dead ! (Legend of Bonikau), MHG. schumpfe, Iragm.
36¢; couf. Bange’s Thiir. chron. 49*, where again they say * king Knoblauch
(earlie) is dead !’ Taking into aecnunt the sayiug in Saxony, ¢ de gaue fruwist nu
al dot!’ with evident allusion to the motherly goddess (p. 253), and the similar
phrase in Seandinavia, ‘ nu eru daudar «llar disir!” (p. 402); all these exclama-
tions scem to give vent to a grief, dating from the oldest times, for the death of
sowme superior being (sce Supypl.).
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participial ending. Alfr, Ganddlfr, and Vinddlfr place the con-
nexion of elves and dwarfs beyond doubt. A¢ occurs twice,
and scems to mean avus, as in Sem. 100*; Finnr and Dilliagr
are like the heroes’ names discussed on pp. 373, 380. Nyjr, and
Nidi, Njr and Nyridr have reference to phases of the moon’s
light ; a few other names will be touched upon later. In Swem.
15" and Sn. 48. 130 all dwarfs are said to be ¢Ivaldi synir)
sons of Iraldi, and he seems identical with the elvish Jvaldr,
father of ISunn, Seem. 89% just as IPolkvaldr and Folkvaldi (AS.
Folewealda), Domvaldr and DOmvaldi=Domaldi, are used in-
differently.  Tvaldr answers to the Dan. Iivald and our Ewald,
a rare name in the older documents: we know the two St
fwalds (niger et albus) who were martyred in the elder Pipin’s
time (695) and Dburied at Cologne, but were of English origin.
Beda o, 10 spells it Hewald, and the AS. transl. Hedwold (see
Suppl.).

Of the dwellings of light elves in heaven the folk-tales have
no longer anything to tell ; the more frequently do they de-
scribe those of dwarfs in the rifts and caves of the mountains.
Hence the AS. names bergerlfen, duncelien, muntelfen. ON. ¢b¥
ec for tord nedan, &4 ec undr steiny stad,” I dwell underneath
the carth, I have under stone my stead, Seem. 48*. ‘dvergr sat
wndir steininum,” Yngl. saga, cap. 15. “dvergar bla & {irdu oc
T steinuwm,” Sn. 15, Llbenstein, Elphinstone, are names of noble
famihes, see I'heenstein, Weisth. 1, 4. In the Netherlands
the hills containing sepulchral urns are vulgarly denominated
alfenbergen (Belg, mus, 5, 64).  'Treasures lie hidden in graves
as they do in the abodes of clves, and the dead are subterraneans
as these are.  And that is why dwarfs are called erdmdnnlein,
erdmanncken, in Switzerland hdardmindle, sometimes cven unter-
irdische, Dan, underjordiske!  They scamper over moss and fell,
and arc not exhausted by climbing steep precipices : ‘den wilden

! T cannot yet make out the name arweagers, by which the earth-men are called
up in Kinderm. 2, 163-+. "erd-wihte? v. ar- for erd-, p. 467, 1. 3; and weqlin, p. 449 .
The ON. @reakr is hardly the same (see Suppl.). In Pruss. Samogitia * de under-
hiirdschles’; the tales about them earefully collected by Izeusch, no. 48-59. The
Wends of Liineburg called subterranean spirvits garzond (hill-mannikins, fr. gora,
hill), and the hills they haunted arc still shown. When they wished to borrow
baking utensils of men, they gave a sign without being seen, and people placed
them outside the door for them. In the evening they brought them back, knocking

at the window and adding a loaf by way of thanks (Jugler's Worterb.). The Es-, ,
thonian mythology also has its subterrancans (ma allused, under ground).
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getwergen weere ze stigen di genuoc,” enough climbing for wild
dwarfs, says Wh. 57, 25, speaking of a rocky region.! The popu-
lar beliefs in Denmark about the biergmand, biergfoll, biergtrold,
are collected in Molbech’s Dial. lex. p. 35-6. The biergmand’s
wife is a biergeltone. 'These traditions about earth-men and
mountain-sprites all agree together. Slipping ? into cracks and
crevices of the hills, they seem to vanish suddenly, ‘like the
schwick,” as the Swiss tale has it, and as suddenly they come up
from the ground ; in all the places they haunt, there are shown
such dwarf’s holes, querlicl’s holes.  So the ludlt in Lausitz make
their appearance out of underground passages like mouseholes;
a Dreton folk-song speaks of the lkorred’s grotto (Villemarqué
1, 36). In such caves they pursue their occupations, collecting
treasures, forging weapons curiously wrought ; their kings fashion
for themselves magunificent chambers underground, Elberich,
Laurin dwell in these wonderful mountains, men and heroes at
times arc tempted down, loaded with gifts, and let go, or held
fast (sec Suppl.). Dietrich von Bern at the close of his lifo is
fetched away by a dwarf, Deut. heldens. p. 300; of Etzel, says
the Nibelungs’ Lament 2167, one knows not ‘ob er sich ver-
stifle in locher der steinwende, whether he have slipped away
into holes of the rocks?®: meaning probably, that, like Tann-
hiuser and faithful Eckart, he has got into the mount wherein
Dame Venus dwells.  Of this Dame Venus’s mount we have no
accounts beforc the 15-16th centurics; one would like to know
what earlier notions lie at the bottomn of it: has Dume Venus
been put in the place of a subterranean elf-queen, or of a goddess,
such as Dame Holda or Irikka? Heinrich vou Morunge sings
of his beloved, MS. 1, 55*:

Und dunket mich, wie si gé zuo mir dur gunze miren,

ir trost und ir helfe lizent mich niht triiren;

swenne s1 wil) so vieret sic mich hinnen

mit ir wizen hant kihe diber die zinnen.

ich weene sie ist ein Vénus hére.

! Other instances are collected in Ir. Elfcum. lzxvi. ¢ den bere bliten wildiu
getwere,” wild dwarfs inhabited the hill, Sigenot 118,

2 Sliefen is said of themn as of the fox in Reinh. xxxi.; our subst. schlucht
stands for slust (beschwichtigen, lucht, kracht, for swiften, luft, kraft), hence a hole
to slip into.

3 Conl. Deutsche sagen, no. 383, on Theoderie's soul, how it is conveycl into
YVulcan’s ubyss.

VoOL. II, C
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(Methinks she comes to me through solid walls, Her help, her
comfort lets me nothing fear; And when she will she wafteth me
from here With her white hand high o’er the pinuacles. I ween
she is a Venus high.) He compares her then to a Venus or
Holda, with the elvish power to penetrate through walls and
carry you away over roof and tower (see chap. XXXI., Tann-
hiiuser ; and Suppl.). Accordingly, when a Hessian nursery-
tale (no. 13) makes three haule-mdinnerchen appear, these are
henchmen of Holle, elves in her retinue, and what seems espe-
cially worthy of notice is their being three, and endowing with
gifts : it is a rare thing to see male beings occupy the place of
the fortune-telling wives. Elsewhere it is rather the little earth-
wives that appear; in Hebel (ed. 5, p. 268) Eveli says to the
wood-wife: ‘God bless you, and if you’re the earth-mannikin’s
wife, I won’t be afraid of you.”!

There is another point of connexion with Holda: the ex-
pressions ‘die guten holden’ (p. 266), ‘guedeholden’ penates
(Teutonista), or holdichen, Loldeken, lLolderchen seem perfectly
synonymous with ‘the good elves;’ holdo is literally a kind,
favourably disposed being, and in Iceland lZuflingar (darlings)
and huldufolk, huldumenn (p. 272) are used for Alfar. The form
of the Dan. Zyldemand is misleading, it suggests the extraneous
notion of hyld (sambucus, elder-tree), and makes Dame Holda
come ont as a hyldemoer or hyldequind, viz., a dryad incorporated
with that tree (Thiele 1, 132); but its real connexion with the
huldre is none the less evident. Thus far, then, the elves are
good-natured helpful beings; they are called, as quoted on p.
452, the stille volk (Deut. sagen, No. 30-1), the good people, good
neighbours, peaceful folk (Gael. daoine shi, Ir. daoine maith, Wel.
dynion mad). When left undisturbed in their quiet goings on,
they maintain peace with men, and do them services when they
can, in the way of smith-work, weaving and baking. Many a
time have they given to people of their new-baked bread or cakes
(Mone’s Anz. 7, 475). They too in their turn require man’s
advice and assistance in certain predicaments, among which are

1 One winter Hadding was eating his supper, when suddenly an earth-wife
pushed her head up through the floor by the fireside, and offered him green vege-
tables.  Saxo, p. 16, calls her cicutarum gerula, and makes her take Hadding into
the subterranean land, where are meadows covered with grass, as in our nursery-
tales which describe Dame Holla’s underground realm. This grass-wife resembles
a little earth-wife.
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to be reckoned three cases in particular.  In the first place, they
fetch goodwives, midwives, to assist she-dwarfs in labour ; ! next,
men of understanding to divide a treasure, to settle a dispute;?
thirdly, they borrow a hall to hold their weddings i ;® but they
requite cvery favour by bestowing jewels which bring luck to the
man’s house and to his descendants. They themselves, however,
have much knowledge of occult healing virtues in plants and
stones.* In Rudlieb xvii. 18, the captured dwarf retorts the
taunt of treachery in the following speech :

1 Ranzan, Alvensleben, Hahn. (Deut. sag. no. 41, 68-9); Miillenh. Schlesw.
holst. sag. no. 443-4. Asbiorn Norw. s. 1, 18. Irish legends and fairy tales 1,
245-250.  Mone's Anz. 7, 475; conf. Thiele 1, 36.—Hiilpher’'s Samlingen om
Jamtland (Westeras 1775, p. 210) has the following Swedish story :——ar 1660, da
jag tillika med min hustru var gingen til fiboderne, som ligga § mil ifran Lagunda
prastegard, och der sent om qgvillen suttit och talt en stund, kom en liten man
ingaende genom doren, och bad min hustru, det ville hon hjelpa hans lustru, som
da lag och qualdes med barn. karlen var eljest liten til viixten, svart @ synen, och
med gamla gra kliader forsedd. Jag och min hustru sutto en stund och undrade
pd deune mannen, emedan vi nnderstodo, at han var et troll, och hirt beriittas, det
sidane, af bondfolk vettar kallade, sig altid i fibodarne uppehdlla, sedan follct om
hosten sig derifrdn begifvit. Men som han 4 a4 5 ganger s begiiran payrkade, och
man derhos betiinkte, hvad skada bondfolket beriitta sig ibland af vettarne lidit,
da de antingen svurit pd dem, eller eljest vist dem med vranga ord til helvetet ;
ty fattade jag da til det radet, at jag liiste 6fver min hustru nagre boner, vilsignade
hienne, och bad henne 1 Guds namn foljamed honom. Hon tog sa 1 hastighet nagre
gamla linklilder med sig, och folgde honom at, men jag blef gvar sittande. Scdan
nar hon mig vid dterkomsten Dberiittat, at dd hon gitt med mannen utom porten,
tykte hon sig liksom firas ndi viidret en stund, och kom si uti ¢n stuga, hvarest
bredevid var en liten mirk kammare, das hans hustru lig och vindades med barn
i en siing, min hustru har si stigit til henne, och efter en liten stund Ljelpt henne,
dd bon fédde barnet, och det med lika atborder, som andra menniskor pliga hafva.
Karlen har sedan tilbudit henne mat, men som hon dertil nekade, ty tackade han
henne och folgde henne at, hvarefter hon dter likasom farit 1 vildret, och kom efter
en stund til porten igen vid passklockan 10. LKinedlertid voro en hoper gamla
silfverskedar lagde pa en hylla i stugan, och fann min hustru dem, da hon andra
dagen stokade i vriarne : kunnandes forsta, at de af vettret voro dit lagde. At sa
i sanning idr skedt, vitnar jag med mitt namns undersittande. Ragunda, d. 12
april, 1671, Pet. Rahm.” [Substance of the forezoing : ——1, the undersigned, and
my wife were accosted by a little man with black face and old gray clothes, who
begged my wife to come and aid his wife then in labonr. Secing he was a troll,
snch as the peasantry call vettar (wights), I prayed over my wife, blessed her, and
bade her go. She seemed for a time to be bornc along by the wind, found his wife
in a little dark room, and helped, ete. Refused foud, was carried home in the
same way ; found next day a heap of old silver vessels brought by the rettr.|

In Finland the vulgar opinion holds, that under the altars of churches there live
small mis-shapen beings called kirkomwiki (church-folk); that when their women
have diflicult labonr, they can be relicved by a Christian woman visiting them and
laying her hand on them. Such serviee they reward liberally with gold and silver.
Mnemosyne, Abo 1821, p. 313.

2 Pref. p. xxx. Neocorus 1, 542. Kinderm. 2, 43. 3, 172. 225, Nib. 92, 3.
Bit. 7819. Conf. Deutsche heldensagen, p. 78.

3 Hoia (Deut. sagen, no. 35).  Bonikau (Iilisabeth von Orleans, Strassb. 1789,
p. 133 ; Leipzig 1820, p. 450-1). Biisching’s Wochentl. nachr. 1, 985 conf. 101,
1 The wounded hiardmindle, p. 450-1. Here are two Swedish stories priven in
Odman’s Bahusliin pp. 191, 224 :——Biirn Martensson, accompanied by an archer,
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Absit ut inter nos unquam regnaverit haec frans !
non tam longacvt tunc essemus neque sani.

Inter vos newmo loquitur nisi corde doloso,

hinc neque ad aetatem maturam pervenietis :

pro cujusque fide sunt ejus tempora vitae.

Non aliter loguisnur nisi stcut corde tenemus,
neque ctbos varios edisus morbos generantes,
longius vncolumes hine nos durabimus ac vos.

Thus already in the 10th century the dwarf complains of the
faithlessness of mankind, and partly accounts thereby for the
shortness of human life, while dwarfs, because they are honest
and feed on simple viands, have long and healthy lives. More
intimately acquainted with the secret powers of nature, they can
with greater certainty avoid unwholesome food. This remark-
able passage justifies the opinion of the longevity of dwarfs ; and
their avoidance of human food, which hastens death, agrees
with the distinction drawn out on p. 818 between men and gods
(see Suppl.).

went hunting in the high woods of Ornekulla; there they found a bergsmed
(mountain-smith) asleep, and the huntsman ordered the archer to seize him, but
he declined : ‘Pray God shield you! the bergsmith will fling you down the hill.’
But the huntsman was so daring, he went up and laid hands on the sleeper; the
bergsmith cried out, and begged they would let him go, he had a wife and seven
little ones, and he would forge them anything they liked, they had only to put the
iron and steel on the cliff, and they’d presently find the work lying finished in the
same place. Biorn asked him, whom he worked for? ¢For my fellows,” he
replied. As Bitrn would not release him, he said: ‘ Had I my cap-of-darkness
(uddehat, p. 463), you should not carry me away ; but if you don’t let me go, none
of your posterity will attain the greatness you enjoy, but will go from bad to worse.’
Which afterwards came true. Biorn secured the bergsmith, and had him put in
prison at Bohus, but on the third day he had disappeared.

At Mylkleby lived Swen, who went out hunting one Sunday morning, and on the
hill near Tyfweholan he spied a fine buck with a ring about his neck ; at the same
instant a cry came out of the hill: ¢ Look, the man is shooting our ring-buck!’
* Nay," cried another voice, ‘he had better not, he has not washed this morning’
(i.e., been sprinkled with holy water in church). When Swen heard that, he
immediately ~——, washed himself in haste, and shot the ring-buck. Then
arose a great screaming and noise in the hill, and one said: ‘ See, the man has
taken his belt-flask and washed himself, but I will pay him out.’ Another
answered : ¢ You had better let it be, the white buck will stand by him.” A tre-
mendous uproar followed, and a host of trolls filled the wood all round. Swen
threw himself on the ground, and crept under a mass of roots ; then came into his
mind what the troll had said, that the white buck, as he contemptuously called the
church, would stand by him. So he made a vow, that if God would help him out
of the danger, he would haud over the buck’s ring to Mykleby churclh, the horns to
Torp, and the hide to Langeland. Having got home uninjured, he performed all
this: the ring, down to the year 1732, has been the knocker on Mykleby church
door, and is of some unknown metal, like iron ore; the buck’s horn was preserved
in Torp church, and the skin in Langeland church.




ELVES, DWARFS. 459

Whilst in this and other ways the dwarfs do at times have
dealings with mankind, yet on the whole they seem to shrink
from man; they give the impression of a downtrodden afflicted
race, which is on the point of abandoning its ancient home
to new and more powerful invaders. There is stamped on
their character something shy and something leathenish, which
estranges them from intercourse with christians. They chafe
at human faithlessness, which no doubt would primarily mean
the apostacy from heathenism. In the poems of the Mid. Ages,
Laurin is expressly set before us as a lheathen. It goes sorely
against the dwarfs to see churches bult, Dell-ringing (supra,
p. 5) disturbs their ancient privacy; they also hate the clearing
of forests, agriculture, new fangled pounding-machinery for ore.!

1 More fully treated of in Ir. Elfenm. xciv. xev.; conf. Thiele 1, 42. 2, 2. Faye
p. 17, 18.  Heinchen driven away by grazing herds and tiukling sheephells, Variscia
2,101. Hessian tales of wichtelminnerchen, Kinderm. no. 39, to which I add the
following one: On the Schwalm near Uttershausen stands the Dosenberg; close
to the river’s bank are two apertures, once the exit and entrance holes of the
wichtelmdnner.  The grandfather of farmer Tobi of Singlis often had a little
wichtelmann come to him in a friendly manner in his field. One day, when the
farmer was cutting corn, the wichtel asked him if he would undertake a earting job
across the river that night for a handsome price in gold. The farmer said yes, and
in the evening the wichtel brought a sack of wheat to the farmhouse as earnest; so
four horses were harnessed, and the farmer drove to the foot of the Doscnberg.
Out of the holes the wichtel brought heavy invisible loads to the waggon, whieh the
farmer took through the water to the other side. So he went backwards and
forwards from ten in the evening till four in the morning, and his horses at last
got tired. Then said the wichtel: ¢ That will do, now you shall see what you have
been carrying.” He bid the farmer look orer his right shoulder, who then saw the
whole wide field full of little wichtelmen. Said the wichtel: ‘ For a thousand years
we have dwelt in the Dosenberg, our time is up now, we must away to anothcr
country ; but there is money enough left in the mountain to content the whole
neighbourhood.” He then loaded Tobi’s waggou full of money, and went his way.
The farmer with much trouble got his treasure home, and was now a riech man;
his descendants are still well-to-do people, but the wichtelmen have vanished from
the land for ever. On the top of the Dosenberg is a bare place where nothing will
grow, it was bewitched by the wichtel holding their trysts upon it. Ivery seven
years, generally on a I'riday, you may see a high blue jlame over it, covering a
larger space of ground than a big caldron. People call it the geldfeucr, they have
brushed it away with their feet (for it holds no heat), in hopes of tinding treasure,
but in vain: the devil had always some new hocuspocus to make some little word
pop out of their mouths.

Then, lastly, a Low Saxon story of the Aller conntry :——Taun Offensen Lin
Kloster Wienhusen was en groten buern, Hiovermann nenne he sick, die harre ok ¢n
schip up der Aller. Jinsdages komt 2 liie tan jiin un segget, he schille se over dat
water schippen. Tweimal fiiuert hei over de Aller, jedesmal na den groten rome,
den se Allero heiten danet, dat is ne grote unminschlichie wische lang un breit, dat
man sc kums afkiken kann. Ans de buer taun tweitenmale over efilnert is, segt
ein von den twarmen to éme: * Wut du nu ne summe geldes hebben, oder wut du
na koptal betalt sin?’ ¢ Iek will leiver ne summe geld nemen’ sit de buer. Do
nimt de cine von den liitjen liien sinen haut af, un settet den dem schipper up :
* Du herrst dik doch beter estan, wenn du na koptal efodert herrst ’ segt de twarm ;
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Breton legend informs us: A man had dug a treasure out of a
dwarf’s hole, and then cautiounsly covered his floor with ashes and
glowing embers; so when the dwarfs came at midnight to get
their property back, they burnt their feet so badly, that they set
up a lond wail (supra, p.413) and fled in haste, bnt they smashed
all his erockery. Villemarqué 1, 42 (sce Suppl.).

From this dependence of the elves on man in some things,
and their mental superiority in others, there naturally follows
a hostile relation between the two. Men disregard elves, elves
do mischief to men and teaze them. It was a very old bclief,
that dangerous arrows were shot down from the air by elves;
this evidently means light elves, it is never mentioned in stories
of dwarfs, and the AS. formula couples together ésagescot and
ylfagescot,” these eclves being apparently armed with weapons
like those of the gods themselves ;! the divine thunderbot is even
called an albscloss (pp. 179, 187), and in Scotland the elf-arrow,
elf-flint, elf-bolt 1s a hard pointed wedge believed to have been
discharged by spirits; the turf cut out of the ground by light-
ning is supposed to be thrown up by them.? On p. 187 I have
alrcady inferred, that there must have been some closer con-
nexion, now lost to us, between elves and the Thundergod : if 1t
be that his bolts were forged for him by clves, that points rather
to the black elves.

Their touch, their breath may bring sickness or death on man
and beast ;3 one whom their stroke has fallen on, 1s lost or in-
capable (Danske viser 1, 328) : lamed cattle, bewitched by them,

un de buer, de vorher nichts nich seien harre, un den et so lichte in schipp vorko-
men was, ans of he nichts inne herre, siit de ganze Allerd von luter liitjen minschen
Erimmeln wn wimmeln. Dat sind de twarme west, dei wier trokken sind. Von der
tit heft Hovermanns noch immer vull geld ehat, dat se nich kennen dcen, averst nn
sind se sau ein nan annern ut estorven, un de hof is verkoft. ¢ Wann ist denn das
gewesen?’  Vor olen tien, ans de twarme noch san in der welt wesen sind, nu
gift et er wol keine mehr, vor driittig, virzig jaren. [Substance of the foregoing:
Hovermann, a large farmer at Offensen, had also a ship on the R. Aller. Two
little men asked him to ferry them over. He did so twice, each time to a large
open space called Allerd. Dwarf: ¢ Will you have a lump sum, or be paid so much
a head?’ Farmer: ‘A lump sum.” Dwarf: ‘You'd better have asked so much
a head.” He put his own hat on the farmer's head, who then saw the whole .{llers
swarming with little men, who had been ferried across. The Hovermanns grew rich,
have now all died out, farm sold. *¢When did that happen?’ Ages ago, in the
olden time, when dwarfs were in the world, 30 or 40 years ago.)

} drrows of the Servian vila, p. 436. The Norw. dli-skudt, elf-shotten, is said
of sick cattle, Sommerfelt Saltdalens pristegield, p. 119, Scot. elfshot.

? Trish Elf-stories xlv. xlvi. cii.

3 Ibid. ciii. .
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are said in Norway to be dverg-slagen (Hallager p. 20) ; the term
clbentrotsel for silly halfwitted men, whom their avenging hand
has touched, was mentioned on p. 443. One who is seduced by
clves is called in Danish ellevild, and this ellevildelse in reference
to women 1s thus described: ‘at clven legede med dem.
Blowing puffing beings language itsclf shews them to be from
of old : as spiritus comes from spirare, so does geist, ghost from
the old verb gisan (flari, eum 1mpetn ferri); the ON. gustr,
Engl. gust, is flatus, and there is a dwarf named Gustr (Sem.
181"); ! other dwarfs, Austri, Vestri, Nordri, Sudri (Sem. 2", Sn.
9. 15. 16) betoken the four winds, while Vinddlfr, stll a dwarf’s
name, explains itself.> Beside the breathing, the mere look of
an elf has magic power: this our ancient idiom denominates
intsehan (torve intueri, Gramm. 2, 810), MHG. entschen : ‘ich
hin in gesegent (blessed), er was entselen,” Eracl. 5239 ; ‘von
der elbe wirt entselien vil maneger man,” MS. 1, 50" (see Suppl.).

The knot-loles in wood are popularly ascribed to elves. In
Smilland a tale is told about the ancestress of a family whose
name is given, that she was an elfmaid, that she came into the
house through @ knot-hole in the wall with the sunbeams ; she was
married to the son, bore him four children, then wvanislhed the
same way as she had come. Afzelius 2, 145. Thiele 2, 18.
And not only is it believed that they themselves can creep
through, but that whoever looks throngh can see things other-
wise hidden from himn; the same thing happens if you look
through the hole made in the skin of a beast by an elf’s arrow.
In Scotland a knot-hole is called elfbore, snys Jamieson: ¢a hole
i a picce of wood, out of which a knot has dropped or been
driven : viewed as the operation of the fairies.” They also say
aiwishore, Jutish ausbor (Molbecl’s Dial. lex. p. 22. 9-4).  If on
the hill inhabited by elves the following rhyme be uttered 15
times :

illkuon, iillkuon, est du her 1an,
saa ska du herud paa 15 1egepinn !

(clf-woman, art thou in here, so shalt thou come out through 15

! Norweg. alrgust, an illness caused by having been breathed upon by elves,
Hallager 4b,

* 01d French legend has an clf ealled Zcphyr ; there is a German home-syprite
Llaserle, Mone'’s Anzeiger 1834, p. 260.



462 WIGHTS AND ELVES.

oak knot-holes, egepind), the elfin is bound to make her appear-
ance, Molb. Dial. 99 (see Suppl.).

~In name, and still more in idea, the elf is connected with the
ghostlike butterfly, the product of repeated changes of form.
An OHG. gloss (Graff 1, 243) says: brucus, locusta quae nondum
volavit, quam vulgo albam vocant. The alp is supposed often
to assume the shape of a butterfly, and in the witch-trials the
name of elb is given by turns to the caterpillar, to the chrysalis,
and to the insect that issues from it. And these share even the
names of gufe holden and bise dinger (evil things) with the spirits
themselves.

These light airy sprites have an advantage over slow unwieldy
man in their godlike power (p. 325) of wvamishing or making
themselves invisible.! No sooner do they appear, than they are
suatched away from our eyes. Only he that wears the ring can
get a sight of Elberich, Ortn. 2, 68. 70. 86. 3,27. With the
light elves it is a matter of course, but neither have the black
ones forfeited the privilege. The invisibility of dwarfs is usually
lodged in a particular part of their dress, a lhat or a cloalk, and
when that is accidentally dropt or cast aside, they suddenly
become visible. The dwarf-tales tell of nebelkappen (Deut. sag.
nos. 152-8-5), of gray coats and red caps (Thiele 1,122.135),
of scarlet cloaks (supra, p.451n.).2 Earlier centuries used the
words Lelkappe, helkeplein, helkleit (Altd. bl. 1, 256), nebelkappe
(MS. 2,156 258"; Morolt 2922. 3932) and tarnkappe. By Albe-
rich’s and afterwards Sigfrit’s twrnkappe (Nib. 98, 3. 336, 1.
442, 2. 1060, 2) or simply kappe (335, 1) we must understand
not a mere covering for the head, but an entire cloak; for
in 837, 1 we have also tarnliit, the protecting skin, and the

1 « Hujus tempore principis (Heinrici dueis Karinthiae) in montanis suae
ditionis gens gnana in cavernis montiumn habitavit, cam hominibus vescebantur,
ludebant, bibebant, choreas ducebant, sed invisibiliter. Literas scribebant, rem-
publicam inter se gerecbant, legem habentes et principem, fidem catholicam pro-
titentes, domicilia hominum latenter intrantes, hominibus consedentes et arridentes.
. Principe subducto, nihil de eis amplius est auditum. Dicitur quod
gemmas gestant, quae eos reddunt invisibiles, quia deformitatem et parvitatem cor-
porum erubescunt.’ Anon. Leobiens. ad ann. 1335 (Pez 1, 940%).

2 Ol. Wormius’s pref. to Claussén’s Dan. transl. of Snorre, Copenh. 1633 : ¢ der-
for sigis de (dverger) at hafve hdtte paa, huormid kunde gidre sig usynlig.” Other
proofs are collected in Ir. Elfenm. lxxiv. Ixxv. A schretel wears a ritez keppel on
him (not on his head), ibid. cxvi. Rollenhagen’s ‘ bergmiinnlein ' wear little white
shirts and pointed caps, Froschmeuseler xx. v°. Mangis, the Carolingian sorcerer,
is called ¢ lerres (latro) o le noir chaperon.’
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schretel’s “rotez Leppel’ becomes in H. Sachs 1, 280" a < mant.l
scharlach rot des zwergleins.” Beside invisibility, this cloak
imparts superior strength, and likewise control over the dwarf
nation and their hoard. In other instances the cap alone is
meant : a Norwegian folk-tale in I'aye p. 30 calls 1t wdidehat
(pointed hat ?), and a home-sprite at Hildesheim bears the name
of Ilidelken from the felt hat he wore. Probably the OHG. Lelot-
helm (latibulum), Gl. Hrab. 969%, the OS. helith-helm, Hel. 164,
29, AS. heoldhelm, Cod. Exon. 362, 31, heeldheln, Coedm. 29, 2,
ON. Lialmr huliz (an Eddic word for cloud), Saom. 50°,! and the
AS. grimheln, Caedin. 188, 27. 198, 20. Beow. 666, all have a
similar meaning, though the simple helm and grime (p. 238)
already contain the notion of a covering and a mask ; for heln
is from helan (celare) as huot, hood, or hat, from huotan (tegere).
No doubt other superior beings, beside elves and dwarfs, wore
the invisible-making garment; I need only mention Odin’s hat
with turned-up brim (p. 146), Mercury’s petasus, Wish’s hat,
which our fairy-tales still call wishing-hat,? and Pluto’s or Orcus’s
helinet (Aidos xvveén, I1. 5, 815. Hesiod, Scut. 227). The dwarfs
may have stood in some peculiar, though now obscured, relation
to O8inn, as the hat-wearing pataeci, cabiri and Dioscuri did to
Jupiter (sec Suppl.).

I'rom such ability to conceal their form, and from their teazing
character in general, there will arise all manner of deception and
disappointment (conf. Suppl. to p. 831), to which man is exposed
in dealing with elves and dwarfs. We read: der alp triuget
(cheats), Iundgr. 827, 18 ; den friuget, weiz Got, nicht der «alp,
not even the elf can trick him, Dint. 2, 34; Silvester 5199 ; dic
mag triegen wol der alp, Suchenwirt xxxi. 12; ein getroc daz
mich in dem slife tringet, Ben. 429 ; dich triegen die elbin (1. elbe,
rhyme selbe), Altd. bl. 1, 261 ; elbe tricqent, Amgb. 2*; din ellr
triegent, Herbort 5”; in bedlhto daz in trige ein alp, Ir. elfenn.
Ivilo 5 alfs ghedroch, Xlegast 51, 775. Reinh. 5367, conf. Horac
Belg. 6, 218-9; wlfsche droch, Reinacrt (proso Ixxi."). In our

! Fornm. sidg. 2, 141 says of Eyvindr the soreerer : * giorSi peim hulidshialm,’
made for them a mist, darkness. Zulinhialn, Fornald. sog. 3, 2195 kuilshittr 1,
9. 2,20, Sce Rafn’s Index sub v. dulgerti.

2 A weighty addition to the arguments for the identity of Wuotan and Mcreury;
conf. p. 419 on the wishing-rod.
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elder speech gitroc, getrec, dgetroc, abegetroc, denotes trickery
especially diabolic, proceeding from evil spirits (Gramm. 2, 709.
740-1).)  To the same effect are some other disparaging epithets
applied to elves: elbischez getwds, elbischez ds, elbischez ungeliure,
as the devil himself is called a getwAs (fantasma) and a monster.
So, of the morbid oppression felt in sleep and dreaming, it is
said quite indifferently, either : ¢ the devil has shaken thee, ridden
thee,” ‘ hinaht »itert dich satanas (Satan shakes thee to-night),’
Fundgr. 1, 170; or else the elf, the nightmare? : ©dich hat geriten
der mar,” ‘ein alp zowmet dich (bridles thee).” And as Dame
Holle entangles one’s spinning or hair (p. 269), as she herself has
tangled hair,® and as stubbly hair is called Hollenzopf ;* so the
nightelf, the nightmare, rolls up the hair of men or the manes and
tails of horses, in knots, or chews them through: alpzopf, druten-
zopf, wichtelzopf, weichselzopf (of which more hereafter), in Lower
Saxony mahrenlocke, elfklatte (Brem. wortb. 1, 302), Dan. mare-
lok, Engl. elflocks (Nares sub v.), elvish knots, and in Shakspeare
to elf means to mat: ‘elf all my hair in knots,” K. Lear ii. 3.
Here will come in those ‘comae equorum diligenter tricatae,’
when the white women make their midnight rounds (supra, p.
287). The Lithuanian elf named aifwaras likewise mats the
hair: attwars yo plaukus suzindo, suwele (has drawn his hair to-
gether). Lasicz 51 has: aitwaros, incubus qui post sepes habitat
(from twora sepes, and ais pone). Some parts of Lower Saxony
give to the wichtelzopf (plica polonica) the name of selkensteert,
selkin’s tail (Brem. worth. 4, 749), sellentost (Hufeland’s Journal
11. 43), which I take to mean tuft of the goodfellow, homesprite

! Daz analutte des sih pergenten trugetieveles, N. Bth. 44; gidrog phantasma,
0. iii. 8, 24; gedrog, Hel. 89, 22 ; tievels getroc, Karl 62¢; ¢ ne dragu ic énic drugi
thing,” Hel. 8, 10. The dwarf Elberich (Ortn. 3, 27. 5, 105) is called ‘ein triige-
wiz’; conf. infra, bilwiz.

2 OQur nachtmar 1 cannot produce either in OHG. or MHG. Lye gives AS.
‘mere frecce’ incubus, ephialtes, but I do not understand fecce. Nearly akin is
the Pol. mora, Boh. miira, elf and evening butterfly, sphinx. In the Mark they say
both alb and mahre, Adalb, Kuhn, p. 374. French cauchemare, cochemar, also
chaucheville, chanchi vieilli (Mém. des Antiq. 4. 399; J. J. Champollion Figeac
patois, p. 125) ; Ital, pesaruole, Span. pesadilla, O. Fr. appesart; these from caucher
(calcare), and pesar (to weigh down).

3 In Kinderm. 3, 44, Holle gets her terrible hair combed out, which had not
been combed for a year. A girl, whom she has gifted, combs pearls and precious
stoves out of her own hair.

4 Hess. Hollezaul (for -zagel, tail), Hollezopp, Schmidt’s Westerw. idiot. 341,
Adelung has: ¢ hillenzopf, plica polonica, Pol. koltun, Boh. koltaun,’
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(gesellchen).! In Thuringia saellocke, Practorius’s Weltbeschr. 1,
40. 293 (see Suppl.).

The JEdda nowhere represents either ilfar or dvergar as mounted,
whilst our poems of the Mid. Ages make both Elberich and Lawrin
come 1iding. Heinrich von Ofterdingen bestows on them a steed
‘als ein geiz (goat),” and Ulrich’s Alexander gives the dwarf
king Antilois a pony the size of a roe? while Altd. bl. 2, 151
without more ado mounts the wihtel on a white roe. Antilois is
richly dressed, bells tinkle on his bridle-reins; he is angry with
Alexander for spoiling his flower-garden, as Laurin is with Diet-
rich and Wittich. The Welsh stories also in Crofton Croker 3,
306 say : ‘they were very dimiutive persons riding four abreast,
and mounted on small white horses no bigger than dogs’ (sce

Suppl.).

All dwarfs and elves are thievish. Among Eddic names of
dwarfs is an Alpiofr, Seem. 2"; Alpris, more correctly Alfrikr
dvergr, in Vilk. saga cap. 16, 40. is called ¢ hinn mikli stelari’;
and 1n the Titurel 27, 288 (Hahn 4105), a notorious thief, who
can steal the cggs from under birds, is Elhegast (corrupted into
Elegast, Algast). In our Low German legends they lay their
plans especially against the pea-fields.> Other thefts of dwarfs

1 Ogonczyk Zakrzewski, in his Hist., of plica polonica (Vienna, 1830), observes,
that its cure also is accomplished with superstitious ceremonies. In Podlachia the
elftuft is solemnly cut off at Kaster time and buried. Inthe Skawina district about
Cracow, it is partially cropped with redhot shears, a piece of copper money tied
up in it, and thrown into the ruins of an old castle in which evil spirits lodge ;
but whoever does this must not look round, but hasten home as fast as he can.
Superstitious formulas for the cure of plica are given by Zakrzewski, p. 20, out of
an Old Bol. MS. of 1325,

2 Wackernagel’s Basel MSS. p. 28,

Y Deut. sagen, nos 152, 155 ; to which I will Liere add two communicated by Iy,
Schambach. The first is from Jiihnde, near Gottingen :——Vor nich langer tid gaf
et to Jiinc noch twarge. Diise plegten up ct feld to gan, un den liien de arften
(leuten die crbsen) weg to stelen, wat se iim sau lichter konnen, da se unsichtbar
woren dor (durch) enc kappe, dei se uppen koppe harren (hatten). San woren nu
ok de twarge enen manne iimmer up sin grat arftenstiicke egan, un richteden one
velen schaen darup an. Diit duerde san lange, bet hei up den infal kam, de twarge
to fengen. Hei tog alsan an hellen middage en sel (seil) rings {im dat fcld.  As nu
de twarge nnner den sel dorkrupen wollen, fellen Gnen de kappen af, se seiten nu
alle in blaten kippen, un wiiren sichtbar. De twarge, dei sau efongen woren,
geiwen dne vele gaue wore, dat he dat sel wegnomen maogde, un versproken cne
mette (miethe) geld davor to gewen, hei solle mant vor sunne nupgange weer (wieder)
an diisc stée komen. En ander man segde dne awer, hei mogde nich gegen sun-
nenupgang, sundern schon iim twolwe hengan, denn da wire de dag ok schen
anegan, Diit d¢ he, und richtig woren de twarge da met ¢ner mette geld. Davon
heiten de liie, dei dei mette geld ekregen harren, Mettens.  Fpitome :—Dwarfs at
Jithnde preyed on the pea-fields; wore eaps which made thom invisible.  One man
at high noon stretched a cord ronnd his field.  Dwarfs, ereeping under it, brushed
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are collected in Elfenm. xecii. xciii., and their longing for children
and blooming maids is treated of, p. civ. cv. Dwarf-kings run
away with maidens to their mountains: Laurin with the fair
Similt (Sindhilt?), Goldemar or Volmar with a king’s daughter
(Deut. heldensag. 174, Haupt’s Zeitschr. 6, 522-3) ; the Swed.
folk-lay ¢ Den bergtagna’ (-taken) tells of a virgin, who spends
eight years with a mountain-king, and brings him seven sons and
a daughter, before she sees her home again.! The following

their caps off, became visible and were caught; promised him money, if he came
there again before sunrvise. A friend advised him to go as early as 12, for even
then the day (of the dwarfs?) was begun. He did so, and got his meed.)

The second story is from Dorste in Osterode bailiwick :——En buere harre arften
buten stan, dei woren 6ne iimmer utefreten. Da word den bueren esegt, hei solle
hengan un slaen met wéenrauen (weidenruten) drupe riim, sau sleugde gewis einen
de kappe af. Da geng he ok hen met sinnen ganzen lien, un funk ok enen twarg,
dei sie (sagte) tau dne, wenn he 8ne wier las lan (wieder los lassen) wolle, sau wolle
one enn wagen vul geld gewen, hei moste awer vor sunnenupgange komen. Da leit
ne de buere las, un de twarg sie 6ne, wo sine hiile wére. Do ging de buere henn
un frang enn, wunnir dat denn die sunne upginge? Dei sie tau One, dei ginge
glocke twdlwe up. Da spanne ok sinen wagen an, un tug hen. Asse (as he) vor
de hiilen kam, do juchen se drinne un sungen:

Dat ist gaut, dat de biierken dat nich weit,
dat de sunne iim twdlwe up geit !

Asse sek awer melle, wesden se tne en afgefillet perd, dat solle mée (mit) némen,
wier (weiter) konnen se dne nits gewen. Da was de buere argerlich, awer hei wolle
doch fleisch vor sine hunne mée ndémen, da haude en grat stiicke af, un laud et
upen wagen. Asser mée na hus kam, da was alles schire gold. Da wollet andere
noch nae langen, awer da was hiile un perd verswunnen. [Epitome:—A farmer,
finding his peas eaten, was advised to beat all round with willow twigs, sure to
knock a dwarf’s cap off. Caught a dwarf, who promised a waggon full of money if
he’d come to his cave before sunrise. Asked a man when sunrise was? ‘At
twelve.” Went to the cave, heard shouting and singing: ¢’Tis well the poor
peasant but little knows that twelve is the time when the sun up goes!’ Is shown
a skinned horse, he may take that! Gets angry, yet cuts a great piece off for his
dogs. When he got home, it was all sheer gold. Went for the rest; cave and
horse were gone.)

The remarkable trysting-time before sunrise seems to be explained by the dwarf-
kind’s shyness of daylight, which appears even in the Edda, Sem. 51b: they avoid
the sun, they have in their caves a different light and different time from those of
men. In Norse legends re-appears the trick of engaging a trold in conversation till
the sun is risen: when he looks round and sees the sun, he splits in two ; Asbirnsen
and Moe, p. 186. [The m#rchen of Rumpelstilzchen includes the dwarfs’ song,
¢'Tis 1Well,‘ etc., the splitting in two, and the kidnapping presently to be men-
tioned.]

! But she-dwarfs also marry men ; Odman (Bahusliin, p. 78-9, conf. Afzelius 2,
157) relates quite seriously, and specifying the people’s names: Reors fordldrar i
Hogen i Lurssockn, some bodde i Fuglekiirr 1 Svarteborgssockn ; hvars farfar var
en skott, ok bodde vid et berg, ther fick han se mitt pi dagen sitjande en vacker
piga p& en sten, ther med at finga henne, kastade han stal emellan berget ok henne,
hvarpa hennes far gasmade eller log in i berget, ok épnade bergets dorr, tilfragandes
honom, om han vill ha hans dotter? Hvilket han med ja besvarade, ok efter hon
var helt naken, tog han sina kliider ok holgde ofver henne, ok lit christna henne.
Vid aftriddet sade hennes far til honom : ¢ nir tu skalt ha brollup, skalt tu laga til
12 tunnor 61 ok baka en hop brod ok kistt efter 4 stutar, ok kiora til jordhiigen eller
berget, ther jag haller til, ok nir brudskinken skall utdelas, skall jag vil ge min";




ELVES, DWARFS. 467

legend from Dorste near Osterode, it will be seen, transfers to
dwarfs what the Kindermirchen No. 46 relates of a sorcerer :—
Et was enmal en miiken int holt nan arberen egan, da keimen de
twarge un nemment mée. Da se na orer hiilen keimen, da verleifde
sek de eine twarg in se, un da solle se one ok frien, awer iest
(erst) wollen de twarge de andern twarge taur hochtit bidden,
underdes solle dat méaken in huse alles reine maken un taur hochtit
anreien. Awer dat miken, dat wolle den fwarg nich frien, da
wollet weglopen, awer dat se’t nich glik merken, tug et sin teug
ut un tug dat ne strawisch an, un da sach et ne tnnne vul hunig,
da krup et rinder (hinein), un da sach et ok ne tunne vul feddern,
un da krup et ok rinder, un da et wedder ruter kam, was et gans
vul feddern, un da leip et weg un steig upn hoagen boam. Da
keimen de twurge derbunder (darunter) vorbi, un da se’t seichen,
meinen se, et wore en vugel, da reipen se’t an un séen :

¢ Wohen, woher dn schéiine feddervugel ?°
“Ek kome ut der fwarges hiile.

“Wat maket de schoiine junge brit ?’

“ Deti steit metn bessen un keret dat hus.’
¢Juchhei! sau wil wie ok hen.’

Und da se hen keimen, séen se taur brut ¢ glien morgen,” un
s¢en noch melr dertau; awer da se nich antwure, sleuchten se’r

hinder de wren, un da fell se hen! (see Suppl.).

hvilket ok skedde. Ty nir de andre gifvo, lyfte han up tacket ok kastade en sa stor
pemingeposse ther igenom, at biinken si nir gadt af, ok sade thervid: *ther ir wnin
skink !’ ok sade ytterligare : * nir tu skal ha tin hemmagifta, skaltu kitra med 4
histar hit til berget ok fi tin andel.’ T4 han sedermera cfter hans begiiran kom
tit, fik han kopparkittlar, then ene stérre in then andre, tils then ytteista storste
kittelen blef upfyld med andra mindre; item brandcreatur, som voro hiclmeta, af
hvilken firg ok creaturslag, som éro stora ok frodiga, the an ha qvar pi rik, i
Tanums gill belaiget. Thenne mannen Reors far i Foglekiirsten beniiimd, atlade en
hop barn med thenna sin siledes frin berget afhiimtade hustru, bland hvilka var
nimnemannen Reor pd Hogen ; so har Ola Stenson i stora Rijk varit Reors syster-
son, hvilken i forledit ir med déden afgik. [Epitome:—Reor’s fathers dwelt, ete.
One, an archer, lived near a hill, saw one day at noon a jine girl sitting on a stone ;
to get her, he threw steel between her and the hill. Her father opened the door of
the hill, asked him if he wanted his daughter. He answered yes, and as she was
naked, threw some of his clothes over her ; had her christened. Father: ¢ At thy
wedding bring ale, bread and horseflesh to my hill, and I will give thee a wedding
gift.” This being done, he lifted their roof and threw in a great sum of money.
¢ Now for house-furniture, come here with four horses.” The man did so, and re-
ceived copper kettles of all sizes, one inside the other, cte., ete. By this wifc, thus
fetched from the hill, he had many children; one was Reor, whose nephew O. S.
died only last year.]

! Translation :—Once a girl bad gone into the wood after strawberries, when the



468 WIGHTS AND ELVES.

They abstract well-shaped children from the cradle, and sub-
stitute their own ugly ones, or even themselves. These sup-
posititious creatures are called changelings, cambiones (App.,
Superst. E.) ; OHG. wihselinga (N. Ps. 17, 46. Cant. Deuteron.
), our wechselbilge ; Swed. bytingar, Dan. bittinger ; also our
Lielkriopfe, dickkipfe from their thick necks and heads. (Stories
about them in 'Thiele 1, 47. 3,1. Faye p. 20. Ir. Eifenm.
xli.-xlv. ev.  Deut. sag. nos. 81-2, 87-90.)!  So early as in the
poem ‘Zeno’ (Bruns p. 27 seq.) it is the devil that fills the
place of a stolen child. The motive of the exchange seems to be,
that elves are anxious to improve their breed by means of the
buman child, which they design to keep among them, and for
which they give up one of their own. A safeguard against such
substitution is, to place a key, or one of the father’s clothes, or

dwarfs came and carried her off. When they got to their cave, one dwarf fell in
love with her, and she was to marry him ; but first the dwarfs were going to bid the
other dwarfs to the wedding, in the meantime the girl was to make the house clean
and prepare it for the wedding. But the girl, she did not want to marry the dwarf,
so she would run away ; but that they might not notice it at once, she pulled her
dress off and put it round a bundle of straw; then she saw a tub full of honey and
crept into it, and then she saw a tub full of feathers and crept into that also, and
when she came out again, she was all over feathers; then she ran away, and climbed
up a high tree. Then the dwarfs came past under it, and when they saw her, they
thought she was a bird, and called to her and said : ¢ Whither and whence, thou
pretty feathered bird?’ ‘I come out of the dwarf’s hole '——* What does the
pretty young bride?’ ¢ She stands with a besom and sweeps the house.’
¢ Huira ! then we'll go there too.’———And when they got there, they said to the
bride ¢ good morning,” and said other things too; but as she never answered, they
boxed her ears, and down she fell.

Assuredly the dwarfs in this story are genuine and of old date. Besides. it can
be supplemented from Kinderm. 3, 75, where the returning dwarfs are preceded by
foxes and bears, who also go past and question the ¢ Fitcher’s fowl.” There the
tub of honey in the dwarf’s house is a cask of blood, but both together agree wonder-
fully with the vessels which the dwarfs Fialar and Galar keep filled with Kvasi's
precious blood and with honey. Sn. 83. 84.

! Dresd. saml. no. 15, of the ‘ miillers sun.” A foolish miller begs a girl to teach
him the sweetness of love. She makes him lick honey all night, he empties a big
jar, gets a stomach-ache, and fancies himself about to become a parent. She sends
for a number of old women to assist him : * da fragt er, war sein kind wer komen
(what’s come of the baby) ? sie sprachen: hastu nit vernommen ? ez was ain rehter
wislonbalk (regular changeling), und tett als ein guoter schalk: da er erst von
deinem leib kam (as soon as bornj, da fuer ez pald hin und entran hin uff zuo dem
fiirst empor. Der miiller sprach : pald hin uff daz spor ! vachent ez (catch him)!
pringent ez mir herab!’ They bring him a swallow in a covered pot.——Again a
Hessian folk-tale: A woman was cutting corn on the Dosenberg, and her infant lay
beside her. A wiehtel-wife crept up, took the human child, and put her own in its
place. When the woman looked for her darling babe, there was a frightful thick-
head staring in her face. She screamed, and raised such a hue and cry, that at last
the thief came back with the child; but she would not give it up till the woman
had put the wichtelbalg to her breast, and nourished it for once with the generous
milk of human kind.
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steel and needles in the cradle (App., Superst. Germ. 481. 744.
Swed. 118).1

One of the most striking instances of agrecement that I know
of anywhere occurs in connection with preseriptions for getting
rid of your changeling.

In Hesse, when the wichtelmann sees water boiled over the
fire in eggshells, he cries out: ‘ Well, I am as old as the TWester-
wald, but I never saw anything boiled in eggshells;’ Km. no.
39. In Denmark a pig stuffed with skin and hair is set before
the changeling : ¢ Now, I have seen the wood in Tist young three
times over, but never the like of this’: Thiele 1, 48. Before
an Irish changeling they also boil eggshells, till he says: ¢ I've
been in the world 1500 years, and never seen that’; Elfenm. p.
38. Before a Scotch one the mother puts twenty-four eggshells
on the hearth, and listens for what he will say; he says: ‘I was
seven before I came to my nurse, I have lived four years sinee,
and never did I see so many milkpans;’ Scott’s Mintrelsy 2,
174. In the Breton folksong (Villemarqué 1, 29) he sees the
mother cooking for ten servantmen in one eggshell, and breaks
out into the words: ‘I have seen the egy before [it became] the
white Len, and the acorn before the oak, seen 1t acorn and sapling
and oak in Brezal wood, but never aught like this.” This story
about the changeling is also applied to Dame Gauden’s little dog,
chap. XXXI. Villemarqué 1, 32, quotes in addition a WWelsh
legend and a passage from Geoffrey of Monmouth, in which the
Breton and Welsh formula for great age is already put into
the mouth of Merlin the wild; in cach case an ancient forest is
named. In all these stories the point was, by some out-of-the-
way proceeding, to get the changeling himself to confess his age,
and consequently the exchange. Such traditions must have
been widely spread in Burope from the earliest times; and it was
evidently assumed, that elves and korred had a very different
term of life assigned them from that of the human race (sce
Suppl.).

All elves have an irresistible foudness for music and dancing.
By night you sce them tread their round on the moonlit mcadows,

1 The Finns call a changeling luoti : monstrum nec non infans matre dormient
a magis suppositus, quales putant esse infantem rachitide laborantem (Renvall). A
Breton story of the korrigan changing a child is in Villemarqué 1, 25.
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and at dawn perceive their track in the dew: Dan. dlledands,
Swed. alfdands, Engl. fairy rings, fairy green. The sight of
mountain-spirits dancing on the meadows betokens to men a
fraitful year (Deut. sag. no. 298). An Austrian folk-song in
Schottky, p. 102, has: “und duiirt drobn afin beargl, da danzn
zwoa zweargl, de dinzn so rar.’” In Laurin’s mountain, in
Venus’s mountain, there murmurs a gay seductive music, dances
are trod in them (Laurin, 21) ; in the Ortnit (Ettm. 2, 17) there
1s ‘ein smalez pfat getreten mit kleinen fitezen,” a small path
trod by little feet. Songs of elfius allure young men up the
mountain, and all is over with them (Svenska fornsanger 2, 805.
Danske viser 1, 235-240).)  This performance is called elffrus lek,
elfvelek. 'The ordinary fornyrdalag ® bears among Icelandic poets
the name liuflingslay (carmen genii), Olafsen p. 56; in Norway
that kind of sweet music is called huldreslat (supra, p. 271).
One unprinted poem in MHG. (Cod. pal. 341. 357*) contains
the remarkable passage: ¢there sat fiddlers, and all fiddled the
albleich (elf-lay)’; and another (Altd. Dl. 2, 93) speaks of
“seiten spil und des wiltels schal’ : 1t must have been a sweet
enchanting strain, whose invention was ascribed to the clves.?
Finn Magnusen derives the name of the dwarf Haugspori (Seem.
2%) from the footmarks printed on grass by an elf roaming over
the hills at night.  And a song in Villemarqué 1, 39 makes the
dwarfs dance themselves out of breath (see Suppl.).

This fondness of elves for melody and dance links them with
higher beings, notably with half-goddesses and goddesses. In
the ship (of [sis) songs of joy resound in the night, and a dancing
multitude circles round it (p. 258). In Dame Holda’s dwelling,
iz Dame Venus’s mountain, are the song and the dance. Celtic
traditions picture the fays as dauncing (Mém. de Pacad. celt. 5,
108) ; these fays stand midway between elfins and wise women.*
The Hymn to Aphrodite 260 says of the mountain-nymphs:

\ \ ’ \ b4 S bl
Snpov uév Ewovae kat duBpotov €ldap édovar,
kai Te pet abBaviTolot Kalov yopov éppwaavTo.

1 Folk-tale of the Hanebierg in the Antiqvariske Annaler 1, 331-2.

2 Forn-yrda-lag, ancient word-lay, the alliterative metre of narrative verse, in
which the poems of the Elder Edda are written.—TRraxs.

3 Conf. Ir. Elfenm. 1xxxi.-1xxxiii., and the wihtel-show above, p. 441 note; Ihre
sub v. #lfdans; Arndt’s Journey to Sweden 3, 16.

4 Like the Servian vy, who Loid their dauce on wountain aud wead, p. 450.
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(On deathless food they feed, and live full long, And whirl with
gods through graceful dance and song.) No wonder our sage
elves and dwarfs are equally credited with having the gift of
divination.  As such the dwarf Andvari appears in the Edda
(Seem. 181%), and still more Alvis (all-wise) ; dwarf Eugel (L.
Germ. Ogel) prophesies to Siegfried (Hiirn. Sifr. 46, 4. 162, 1),
so does Gripir in the Idda, whose father’s name is Eyhmi; in
the OF'r. Tristran, the nains (nanus) Frocin is a devins (divinator),
e interprets the stars at the birth of children (ll. 318-326. 632).
When, in legends and fairy tales, dwarfs appear singly among
men, they are sage counsellors and helpful, but also apt to fire up
and take offence. Such is the character of Elberich and Oberon ;
1 a Swiss nursery-tale (no. 165), ‘e chlis isigs mandle’ (a little
ice-grey mannikin), ‘e cllis mutzigs mandle’ (stumpy m.), ap-
pears in an ‘isige chliidle’ (grey coat), and guides the course
of events; elves forewarn men of impending calamity or death
(Ir. Elfenm. lxxxvi.). And in this point of view it is not without
significance, that clves and dwarfs ply the spinning and weaving
so much patronized by Dame Holda and I'rikka. The flying gos-
samer in autumn is in vulgar opinion the thread spun by elves and
dwarfs ; the Christians named 1t Marienfaden (-thread), Marien-
sommer, because Mary too was imagined spinning and weaving.
The Swed. dverg signifies araneus as well as nanus, and dvergs-nat
a cobweb.! The ON. saga of Samson lhinn fagri mentions in cap.
17 a marvellous ¢ skickja, sem dlflonwrnar hofdu ofit,” mantle that
elfins had woven. Oun a hill inhabited by spirits you hear at
night the elfin (which ‘troldkone’ here must mean) spinning,
and her wheel humming, says Thiele 3, 25. Melusina the fay is
called alvinne in a Mid. Nethl. poem (Mone’s Niederl. Volkslit.
p- 75). On the other hand, the male dwarfs forge jewels and
arms (supra, p.444-7,and in fuller detail in Ir. Klfenm. Ixxxviii.).?

1 So the BDreton korr is both dwarf and spider.

2 Here is one more legend from Odman’s Bahuslin, p. 79 : Thessutan har
man atskillige beriittelser ok sagor ow smedar, sa 1 higar som biirg, sasom hir i
Fossumstorp hogar, hvarest man hordt, at the smidt liksom i en annan smidja om
aftonen cfter solenes nedergdng, ok cljest mitt pd hoga middagen.  For 80 dr sedan
gik Olas fadar i Surtung, beniimd Ola Shinupsson, har i forsamlingen fran Slaingevald
hafvandes med sig en hund, hvilken ti han blef varse mitt pa dagen birgsmannen,
som t& smidde pa en stor stem, skiiilde han pi honom, hvar pa birgsmeden. som hade
en linsgra rak ok bldvulen hatt, begynte at snarka it hunden, som tillika med hus
bonden funno radeligast, at lemna honom i fred. Thet gifvas ok idnnu ibland
gemene man smi erucifiser af metall, som gemenligen halles fore vara i fordna

VOL. II. D




472 WIGHTS AND ELVES.

To bring pig-iron to dwarfs, and find it the next morning outside
the cave, ready worked for a slight remuneration, is a feature of
very ancient date; the scholiast on Apollon. Rhod. (Argon. 4,
761) illustrates the axuoves HealoTow (anvils of IH.) by a story
of the volcanic isles about Sicily taken from Pytheas’s Travels:
70 8¢ malawov é\éyeTo Tov Bovbéuevov apyov aidypov amopépev
kal émwl v adpiov ENGovta NapBdvew ) Eidpos ) el Tv AANo TPeNe
katackevaoat, katafarovra uabiv (see Suppl.).

What I have thus put together on the nature and attributes of
elves in general, will be confirmed by an examination of particular
elvish beings, who come forward under names of their own.

Among these I will allot the first place to a genius, who is
nowhere to be found in the Norse myths, and yet scems to be
of ancient date. He is mentioned in several MHG. poems:

Sic wolten daz kein pilwiz

si di schiizze durch diu knie. Wh. 324, 8.

Er solde sin ein guoter

und cin pilewis geheizen,

davon ist daz in reizen

die iibeln ungchiure. Riiediger von zwein gesellen (Cod.
regimont.) 15%

DA kom ich an bulwechsperg gangen,

dd schidz mich der bulweeks,

di schéz mich die bulwechsin,

dA schoz mich als ir ingesind.  Cod. vindob. 2817.  71*

Von schrabaz piliiliten.  Titar. 27, 299 (Haln 4116).

Scin part het manchen pilbiszoten. Casp. von der Ron.
heldenb. 156".

Out of all these it is hard to pick out the true name. Wolfram

tider smidde i biirg, hvilka the oforstandige bruka at hinga pi boskap, som hastigt
fadt ondt ute pi marken, eller som siges bhfvit vaderslagne, hvnr}genom tro them
bli helbregda. Af sidana béirgsmiden har jag ok nyligen kommit dfver ett, som
annu dr i forvar, ok pa ofvanniimde sitt gik i lan at bota siukdonmunar. »Eplto_me:
Many stories of smiths in the mountains, who worked us at any other smithy,
after sunset or else at high noon. Eighty ycars ago Ola Siinunsson was coming,
etc. ; had with him a dog, which, on seeing a hill-man forging on a great stone,
barked at him; but the hill-smith, who wore a light-grey coat and blue woollen cap,
snarled at the dog, etc. There arc small metal crucifixes held to have been forged
in the hills in former times, which simple folk still hang on cattle hurt in the field
or weather-stricken, whereby they trow them to get healed. Of such hill-wrought
things I have lately met with one, that used to be lent out to cure sicknesses.]
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makes pilwiz (var. pilbiz, bilwiz, bilwitz) rhyme with biz (morsus),
where the short vowel in the last syllable seems to point to
pilwiht; the same with bilbis in another poem, which would have
spelt it bilbeis if 1t had been long; so that we cannot connect it
with the OS. balowls, nor immediately with the bilwis and balwis
contrasted on p. 374, The varying form is a sigu that in the
13-1-tth century the word was no longer understood; and later
on, it gets further distorted, till bulwechs makes us think of a
totally unconnected werd balwahs (hebes).! A confession-book
of the first half of the 15th century (lIoffmann’s Monatschr. 753)
has pelewysen synonymous with witches, and Colerus’s Hausbuch
(Mainz 1650), p. 403, uses billweisen in the same seuse ; several
authorities for the form pilbis are given in Schm. 4, 188. We
welcome the present Westph. Nethl. belewitten in the Teutonista,
where Schuiren cousiders it equivalent to guede holden and witte
vromwen (penates). Kilian has belewitte (lamia) ; and here comes
in fitly a passage from Gisb. Veetius de miraculis (Disput., tom.
2,1018): ¢De illis quos nostrates appellant beeldwit et blinde
belien, a quibus nocturna visa videri atque ex iis arcana revelari
putant.” Belwit then 1s penas, a kindly disposed home-sprite,
a quote holle (supra, p. 2066), what Riiediger calls ‘ein guoter
und cin pilewsz”  Peculiar to AS. is an adj. bilwit, bilewidt,
Ceedm. 53, 4. 279, 23, which is rendered mansuetus, simplex, but
might more cxactly mean aequus, justus. God is called € bilewit
fieder’ (Andr. 1996), Boeth. metr. 20, 510. 538 ; and is also
addressed as such in Cod. exon. 259, 6; again, ¢ bilwitre breoste’
(bonorum, aequorum pectus), Cod. exon. 343, 23. The spelling
bilelwit (Beda 5, 2, 13, where it translates simplex) would lead
to hwit (albus), but then what can 0il mean ? I prefer the better
authorized bilewit, taking “wit’ to mean scius, and bilwit, OIIG.
pilawiz, pilwiz 2 to mean aequum * sciens, aequus, bonus, although

! Fundgr. 1, 343, where palwasse rhymes with vahse, as MHG. often has ‘wahs
for acutus, when it should Le * was,” OIIG. huas, AS. hwas, ON. hvass; thus the
OHG. palohuas=badly sharp, i.e. blunt, ON. bilhvass? just as palotit =balcful
decd. A later form biilwichs in Schm. -, 15.

? The simple bil scems of itself to be acquitas, jus, and mythic enough (p. 376).
MHG. billich (acquus), Diut. 3, 38. Fundgr. ii. 56, 27. 61, 23. 66, 1Y. Iicinh.
351, Iw. 1630. 5244 5730. 6842, Ls. 2, 329. billichen (jure), Nib. 150, 2. dcr
billich (aequitas), Trist. 6129. 9374. 10062, 13772, 18027. An OHG. billih I only
know from W. Ixv. 27, where the Leyden MS. has bilithlich. As the notions
¢ aequus, aequalis, similis*’ lie next door to cach other, piladi, bilidi (our bild) is

really aequalites, similitudo, tho ON. likneski (imago). The Celtic bil also wmcans
good, mild ; and Leo (Malb. Gl. 38) tries to explain bilwiz from bilbheith, bilbhitb.
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an adj. ¢ vit, wiz’ occurs nowhere else that I know of, the ON.
vitr (gen. vitrs) being provided with a suffix -».  If this etymology
is tenable, bilwiz is a good genius, but of elvish nature ; he haunts
mountains, his shot is dreaded like that of the elf (p. 460), hair
is tangled and matted by him as by the alp (p. 464). One
passage cited by Schm. 4, 188, deserves particular notice: ‘so
man ain kind oder ain gewand opfert zu aim pilbispawm,” if one
sacrifice a child or garment to a pilbis-tree, 7.e. a tree snpposed
to be inhabited by the pilwiz, as trees do contain wood-sprites
and elves. Borner’s Legends of the Orlagau, p. 59. 62, name a
witch Bilbze. The change of bilwiz, biliwis into bilwiht was a step
easily taken, as in other words also s and /., or s and At inter-
change (lios, lioht, Gramm. 1, 138), also st and .t (forest, foreht,
Gramm. 4, 416) ; and the more, as the compound bilwiht gave
a not unsuitable meaning, ‘good wight.” The GIl. blas. 87* offer
a wihsilstein (penas), nay, the varying form of our present names
for the plica (p. 464), weichselzopf, wichselzopf, wichtelzopf (bich-
telzopf) makes the similar shading off of bilweichs, bilwechs, bil-
wicht probable: I have no doubt there is even a bilweichszopf,
bilwizzopf to be found.!

Popular belief in the last few centuries, having lost the old and
higher meaning of this spiritual being, has retained, as in the case
of the alb, of Holla and Berhta, only the hateful side of its nature :
a tormenting terrifying spectre, tangling your hair and beard,
cutting up your corn, it appears mostly in a female form, as a
sorceress and witch. Martin von Amberg’s Mirror of Confession
already interprets pilbis by devil, as Kilian does belewitte by
lamia, strix. The tradition lingers chiefly in Eastern Germany,

! Another Polish name for plica, beside koltun, is wieszczyce (Linde 6, 227), and
vulgar opinion ascribes it to the magic of a wieszczka wise woman, witeh. This
wieszezyce agrees with our weichsel-zopf, and also with the -wiz, -weis in bilwiz.
If we could point to a compound bialowieszezka (white witch, white fay; but I
nowhere find it, not even among other Slavs), there would arise a strong suspicion
of the Slavic origin of our bilwiz; for the present its German character seems to
me assured both by the absence of such Slavic compound, and by the AS. bilwit
and Nethl. belwitte : besiles, our wiz comes from wizan, and the Pol. wieszcz from
wiedzie¢ [0.8]. védeti, to wit], and the kinship of the two words can be explained
without any thought of horrowing. Of different origin seem to me the Slovén.
paglawitz, dwarf, and the Lith. Pilvitus (Lasicz 54) or Pilwite (Narbutt 1, 562), god
or goddess of wealth. [The Russ. vesheli (sheh pron. as in parish-church) has the
same sound as wieszcz, but means thing, Goth. vaiht-s; for kt, ht becomes shch,
as in noshch, night. I am not sure therefore that even wieszczka may not be
‘little wiht.”—TRaNs.]
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in Bavaria, Franconia, Vogtland and Silesia. 1. Sachs uses
bilbitzen of matting the hair in knots, pilinifz of tangled locks:
“ir har verbilbitzt, zapfet und stroblet, als ob sic hab der rab
gezoblet,” i. 5, 309°. ii. 2, 100%; ¢ pilnitzen, zoten und fasen,’ iii.
3, 12, In the Ackermann vou Bohmen, cap. 6, pilwis mcans
the same as witch; ¢ piclweiser, magician, soothsayer,” Bohme’s
Beitr. zum schles. recht 6, 69. ‘an. 1529 (at Schweidnitz), o
pielweiss buried alive,” Hoffmann’s Mouatschr., p. 247. €1582
(at Sagan), two women of houest carriage rated for pilweisscn
and ;) ibid. 702. ‘du pileweissin!’ A. Gryphius, p. 828,
“ Las de deine bilbezzodn auskampln’ says the angry mother to
her child, i den bilmezschedl get nix nei,” get your 0. clots
combed out, you don’t come in in that shaggy scalp, Schm. 1,
168. pilmeskind, a curse like devil’s child, Delling’s Bair. idiot.
1, 78. On the Saale in Thuringia, bulmuz is said of unwashed
or uncombed children; while bilbezschnitt, bilwezschnitt, bilfes-
schuitt, pilmasschinid (Jos. Rank. Bohmerwald, p. 274) denotes a
cutting through a field of corn, which is regarded as the work
of a spirit, a witch, or the devil.

This last-mentioned belief is also one of long standing.
Thus the Lex Bajuvar. 12 (13), 8: ‘si quis messes alterius
initiaverit maleficis artibus, et inventus fuerit, cum duodecim
solidis componat, quod aranscarti! dicunt.’” I dare say such a
delinquent was then called a piliwiz, pilawiz 2 On this passage
Mederer remarks, p. 202-3: An honest countryman told me
about the so-called bilmerschnitt, bilberschnitt, as follows: ¢ The
spiteful creature, that wants to do his neighbour a rascally mis-
chief, goes at midnight, stark naked, with a sickle tied to his foot,
and repeating magic spells, through the middle of a field of corn
just ripe. From that part of the field that he has passed his
sickle through, all the grains fly into his barn, into his bin.’
Here everything is attributed to a charm practised by man.?

1 Goth. asans (messis), OHG. aran, arn.
2 Can this magic be alluded to so early as in the Kaiserchronik (2130-37)?

diu muoter heizit Rachel, sin sichil sneit schiere

diu hit in geléret : mér dan andere viere ;

swenne sie in hiez sniden gin, wil er durch einin bere varn,

sin hant incom nie dar an, der stét immer mér ingegen im @f getin.

(His mother R. taught him: when she bade him go cut, he never put his kand to
it, his sickle soon cut more than any other four; if he will drive through a hill, it
opens before him.)
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Julius Schmidt too (Reichenfels, p. 119) reports from the Vogt-
land: The belief in bilsen- or bilver-schnitter (-reapers) ! is toler-
ably extensive, nay, there seem to be certain persons who believe
themselves to be such : in that case they go into the field before
sunrise on St. John’s day, sometimes on Walpurgis-day (May 1),
and cut the stalks with small sickles tied to their great toes, step-
ping slantwise across the field. Such persons must have small
three-cornered hats on (bilsenschnitter-hiitchen); if during their
walk they are saluted by any one, they must die that ycar.
These bilsenschnitter believe they get half the produce of the
ficld where they have reaped, and small sickle-shaped instru-
ments have been found in some people’s houses, after their death.
If the owner of the field can pick up any stubble of the stalks
so cut, and hangs it in the smoke, the bilsensclnitter will gra-
dually waste away (see Suppl.).

According to a communication from Thuringia, there are two
ways of baflling the bilms- or binsen-schneider (-cutter),! which-
ever he is called. Oune is, on Trinity Sunday or St. John’s day,
when the sun is highest in the sky, to go and sit on an elderbush
with a looking-glass on your breast, and look round in every
quarter, then no doubt you can detect the binsensclineider, but
not without great risk, for if he spies you before you see him,
vou must die and the binsenschneider remain alive, unless he
happen to catch sight of himself in the mirror on your breast,
in which case he also loses his life that yecar. Another way is,
to carry some ears that the binsenschneider has cut to a newly
opened grave in silence, and not grasping the ears in your bhare
hand ; if the least word be spoken, or a drop of sweat from your
hand get into the grave with the ears, then, as oon as the ears
rot, he that threw them in is surc to die.

What is here imputed to human sorcerers, is elsewhere laid
to the devil (Superst. no. 523), or to elvish goblins, who may at
once be known by their small hats. Sometimes they are known
as bilgenschieider, as pilver- or Iilperts-schnitter, sometimes by
altogether different names.  Alberus puts sickles in the lands of
women travelling in IIulda’s host (supra, p. 269 note). In some
places, acc. to Schm. 1, 151, they say bockschnitt, because the

! Bilse is henbane, and binse a rush, which plants have no business here. They
are mercly an adaptation of bilwiz, when this had become unintelligible.—TraxNs.
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goblin i3 supposed to ride through the cornfield on a he-goat,
which may well remind us of Dietrich with the boar (p. 214). The
people about Osnabriick believe the fremsemutter walks about in
the corn: she is dreaded by the children. In Brunswick she is
called kornwif : when children are looking for cornflowers, they
will not venture too far into the green field, they tell each other
of the cornwife that kidnaps little ones. In the Altmark and
Mark Brandenburg they call her roggenmdilme (aunt in the rye),
and hush erying children with the words: “hold your tongue,
or roggenmilme with the long black teats will come and drag
you away !’! Others say ‘with her long 7ron teats,” which
recals iron Berhta: others again name her rockenmir, because
like Holla and Berhta, she plays all manner of tricks on idle
maids who have not spun their distaffs clear during the T'welves.
Babes whom she puts to her black breast are likely to die. Is
not the Bavarian preinscheule the same kind of corn-spectre?
In the Schriickengast, Ingolst. 1598, there arc coupled together
on p. 73, ¢preinscheulen und meerwunder,” and p. 89 wilde
larvenschopper und preinscheuhen.” This prein, brein, properly
pap (puls), means also grain-bearing plants like oats, millet,
panicum, plantago (Schm. 1, 256-7) ; and Obreinscheuhe (-scare)
may be the spirit that 1s the bugbear of oat and millet ficlds ?

In all this array of facts, there is no mistaking the affinity
of these bilwisses with divine and elvish beings of our heathenism.
They mat the hair like dame Holla, dame Berhta, and the alb,
they wear the small hat and wield the shot of the elves, they
have at last, like Ifolla and Berhta, sunk into a children’s
bugbear. Originally ¢ gute holden,” sociable and kindly beings,
they have twisted round by degrees into uncanny fiendish goblins,
wizards and witches. And more, at the back of these elvish
beings there may lurk still higher divine beings. The Romans
worshipped a Robiyo, who could hinder blight in corn, and per-
haps, if displeased, bring it on. The walking of the bilwiss, of
the logyenmodime in the grain had at first a benevolent motive:
as the names mutler, muhme, mor teach us, she 18 a motherly

1 Conf. Deut. sagen, no. 89. Kuhn, p. 373. Temme’s Sagen, p. 80. 82, of the
Altmark. The DBaden legend makes of it a rockert-weibele and an cm-n:u_)tml
countess of Iiberstein, who walks about in a wood named LRockert (Mone's Auzceiger,
3, 145).
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guardian goddess of spindle and seedfield. Fro wpon his boar
must have ridden through the plains, and made themn productive,
nay, even the picture of Siegfried riding through the corn I
incline to refer to the circuit made by a god; and now for the
first time I think I understand why the Wetterau peasant to this
day, when the corn-ears wave in the wind, says the boar walks in
the corn. It is said of the god who causes the crops to thrive.
Thus, by our study of elves, with whom the people have kept up
acquaintance longer, we are led up to gods that once were. The
connexion of elves with Holla and Berhta is further remarkable,
because all these beings, unknown to the religion of the Edda,
reveal an independent development or application of the heathen
faith in continental Germany (see Suppl.).!

What comes nearest the hairy shaggy elves, or bilwisses, is a
spirit named scrat or scrato in OHG. documents, and pilosus in
contemporary Latin ones. The Gl. mons. 333 have scratun
(pilosi) ; the Gl. herrad. 200" waltschrate (satyrus) ; the Sumerlat.
10, 66 srate (lares mali) ; so in MHG. scriz; Reinh. 597 (of the
old fragment), ‘ein wilder waltschrat;’ Barl. 251, 11. Aw. 3,
226. Ulr. Lanz. 437 has ‘von dem sclhraze’=dwarf; ¢sie ist
villihte ein schrat, ein geist von helle;” Albr. Titur. 1, 190
(Hahn 180). That a small elvish spirit was meant, is plain
from the dimin. schretel, used synonymously with wihtel in that
pretty fable, from which our Irish elf-tales gave an extract, but
which has since been printed entire in Mone’s treatise on heroic
legend, and is now capped by the original Norwegiau story in
Asbidrnsen and Moe, No. 26 (one of the most striking examples

1 The Slavs too have a field-spirit who paces through the corn. Boxhorn’s Resp.
Moscov., pars 1, p....: “ Daemonem quoque meridianum Moscovitae metuunt et
colunt. Ille enim, dum jam maturae resecantur fruges, habitu viduae lugentis ruri
obambulat, operariisque uni vel pluribus, nisi protinus viso spectro in terram proni
concidant, brachia frangit et crura. Neque tamen contra hanc plagam remedio
destituuntur. Habent enim in vicina silva arbores religione patrum cultas : harum
cortice vulneri superimposito, illum non tantum saunant, sed et dolorem loripedi
eximunt.” Among the Wends this corn-wife is named pshipolnitza [prop. prepoln.,
from polno, full, 7.e. full noon], at the hour of noon she creeps about as a veiled
woman. If a Wend, conversing with her by the hour on flax and flax-dressing, can
manage to contradict everything she says, or keep saying the Lord’s prayer back-
wards without stumbling, he is safe (Lausitz. monatsschr. 1797,p. 744). The Bole-
mians call her baba (old woman), or polednice, poludnice (meridiana), the Poles
dziewanna, dziewice (maiden), of whom we shall have to speak more than ouce, conf.
chap. XXXVI. Here also there are plainly gods mixed up with the spirits and
goblins.
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of the tough persistence of such materials in popular tradition) ;
both the schretel and the word wazzerbern answer perfectly to
the trold and the hvidbiorn.  Vintler thinks of the sehrdttlin as o
spirit light as wind, and of the size of a child. The Vocab. of
1482 has schretlin (penates) ; Dasypodius wachtschrettile (cphi-
altes) ; later ones spell it schrattele, schrdttel, schrettele, schrotle,
conf. Stald. 2, 350. Schwmid’s Schwiib. worth. 478, Iu the Sette
comm. schratew or schretele 1s a butterfly, Schm. 8, 519. A
Thidericus Scratman is named in a voucher of 1244 ; Spilcker 2,
81. A district in Lower Hesse is called the Schratwey, \Wochenbl.
1833, 952. 98+, 1023. And other Tcutonic dialects seem to
know the word: AS. seritta, Eng. scrat (hermaphroditus),! ON.
skrattt (malus genius, gigas) ; a rock on the sca 1s called
shrattusker (geniorum scopulus), Fornm. ség. 2, 142.  Compar-
ing these forms with the OIG. ones above, we miss the usual
consonant-change: the truth is, other OHG. forms do shew a
z in place of the ¢: scraz, Gl. fuld. 14; screza (larvac, lares wmali),
Gl. lindenbr. 996°; ¢srezze vel strate’ (not: screzzol scraito),
Sumerlat. 10, 66 ; “unreiner schraz,’ Altd. w. 3, 170 (rhymes
vriz).?  And Upper Germ. dictionaries of the 16th cent. couple
schretzel with alp; Hofer 3, 114, has “der schretz,” and Schm.
3, 532, “der schretzel, das schretzlein”  According to Mich.
Beham 8. 9 (Mone’s Anz. 4, 450-1), every house has its selrez-
lein ; if fostered, he brings you goods and honour, he rides or
drives the cattle, prepares his table on Brecht-night, ete.?

T'he agreement of Slavic words is of weight. O. Boh. seret
(dacmon), Hanka’s Zbirka 6°; screti, scretlt (penates intimi et
secretales), ibid. 16"; Boh. skret, skrijtck (penas, idolum); Pol.
skrzot, skrzitel ; Slovén. zlikrat, zhkratiz, zhkrdatelj (hill-mannikin).
To the Serv. and Russ. dialects the word secms unknown.

I can find no satisfactory root for the German form.* In Slavie

! Already in Sachsensp. 1, 4 altvile and dverge side by side ; conf. RA. 410.

2 A contraction of schrawaz? Gudr. 4483, schrawaz und merwunder ; Albr, Titur.
27, 299 has schrabaz together with pilwiht; sehrawatzen und merwunder, Casp. von
der Raon's Wolfdieterichh 195, Wolfd. uud Saben 446, [* Probably of ditferent
origin,” says Suppl.]

3 Muchar, Rowmisches Noricum 2, 37, and Gastein 147, mentions a eapricious
mountain-spirit, schranel.

4+ The ON. skratti is said to mean terror also. The Swed. skratta, Dan. skratte,
is to langh loud. Does the AS. form scritta allow us to compare the Gr. onipros,
a hopping, leaping goblin or satyr (from gxpraw, I bound)?  Lobeck's Aglaoph.,
1311.
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skryti (celare, occulere) is worth considering. [A compound of
kryti, to cover, root kr§, krov, kpvmrrw. If Slav. skr§, why not
AS. scriid, shroud 7].

Going by the sense, schrat appears to be a wild, rough, shaggy
wood-sprite, very like the Lat. faun and the Gr. satyr, also the
Roman stlvanus (Livy 2, 7); its dimin. schritlein, synonymous
with wichtel and alp, a home-sprite, a hill-mannikin. But the
male sex alone is mentioned, never the female; like the fauns,
therefore, they lack the beauty of contrast which 1s presented by
the elfius and bilwissins. We may indeed, on the strength of
some similarity, take as a sct-off to these schrats those wild women
and wood-minnes treated of at the end of chanter XVI. The
Greek fiction included mountain-nymphs (viupar opesr@or) and
dryads (Spvades, Englished wuduclfenne in AS. glosses), whose
life was closcly bound up with that of a tree (loc. princ., Hymn
to Aphrodite 257-272; and see Suppl.).

Another thing in which the schrats differ from elves is, that
they appear one at a time, and do not form a people.

The Fichtelberg is haunted by a wood-sprite named the Katzen-
vert, with whom they frighten children: ¢ Hush, the Katzenveit
will come!”  Similar beings, full of dwarf and goblin-like
Limmours, we may recognise in the Giibick of the Harz, in the
Iibezal of Riesengebirge. This last, however, seems to be of
Slav origin, Boli. Bylecal, Rybreolr  In Moravia runs the story
of the sechirt, sea-herd, a mischief-loving sprite, who, in the shape
of a herdsman, whip in hand, eutices travellers into a bog (sce
Suppl.).?

The gloss in Hanka 7°. 11* has “wileodlace faunus, vilecodlace
fannificarii, incubi, duosii’; in New Boh. it would be wlkodlak,
wolf-haired ; the Serv. vulodlac is vampire (Vok sub v.). It is
not surprising, and it offers a new point of contact between elves,
bilwisses, and schrats, that in Poland the same matting of hair is
ascribed to the skrzot, and i1s called by his name, as the skijtelk is
in Bohemia;?® in some parts of Germany schrotleinzopf.

! In Slav. ryba is fish, but cal, or col (I think) has no meaning. The oldest
Germ. docs. have Rube-zagil, -zagel, -zagl (-tail); Rube may be short for the
ghostly ¢ kneecht Ruprecht,” or Robert.  Is Rubezagel our bobtail, of which I have
scen no decent etymology 2—Trans.

2 Sagen aus der vorzeit Mihrens (Briinn, 1817), pp. 136-171.

3 The plica is also called koltun, and again koltki are Iolish and Ilussian bome-
sprites,
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People in Europe began very early to think of deemonic beings
as pilost. The Vulgate has ‘et pilos: saltabunt ibi,” Isaiah 13,
21, where the LXX. had Sawwovia éxet opyrjoovrar, conf.
3t, 141 Isidore’s Btym. 8, cap. ult. (and from it GL Jun.
399) : “pilosi qui graece panitae, latine ¢ncubi nominantur,—
lios dacmones Galli dusios nuncupant.? Quem autem vulgo
incubonem vocant, hunc Romani faunum dicunt.” Burcard of
Wormns (App. Superst. C) is speaking of the superstitious custom
of putting playthings, shoes, bows and arrows, in cellar or
barn for the home-sprites,® and these genii again are called
¢ satyry vel pilost.”  The monk of St. Gall, in the Life of Charles
the Great (Pertz 2,711), tells of a pilosus who visited the house
of a smith, amused himself at night with hammer and anvil,
and filled the empty bottle ont of a rich man’s cellar (conf. Ir.
clfenm. exi. exii.). Evidently a frolicking, dancing, whimsical
homesprite, rough and hairy to look at, ¢cislich getin,” as the
ITeidelberg fable says, and rigged out in the red little cap of a
dwarf, loving to follow his bent in kitchens and cellars. A figure
quite in the foreground in Cod. palat. 324 seems to be lis very
portrait.

Only I conceive that in carlier times a statelier, larger figure
was allowed to the schraf, or wood-schrat, then afterwards the
merrier, smaller one to the selirettel.  This seems to follow from
the ON. meaning of skratti gigas, giant. These woodsprifes must
have been, as late as the 6-7th eent., objects of a special worship :
there were trees and temples dedicated to them. Quotations in
proof have already been given, pp. 58. 68: “arbores darmon
dedicatae,” and among the Warasken, a race akin to the Bavaran,
“agrestinin fana, quos vulgus fuunos vocat.’

Some remarkable statements are found in Ilekehart’s Walt-
harius.  lickevrid of Saxony accosts him with the bitter taunsg
(v01):

) Luther translates feldtenfel; the Heb. sagnir denotes a shagar, coat-like
being. Radevieus frising. 2, 13, imitates the whole passage in the prophet @ *ulnlac,
upnpae, bubones toto anno in cetis funebria personantes Ingubri voee anres om-
nmum repleverunt.  Pilosi quos satyros vocant in dowibus plerunque anditi.’  Again
2, 24: “in aedibus tuis Ingubri voce respondeant ululae, saltent pilosi.’

2 « Daemones quos duscios Galli nnnenpant.”  Augustine, Civ. Dei, e, 230 The
name duz still lives in Bretagne, dimin. duzik (Villemarqué 1, 42).

3 Iu the same way the jiidel (I suppose giictl, the smme as guote holde) has
toys placed for him, Superst. I, no. 62 ; couf. infra, the homesprites.
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Dic, ait, an corpus vegetet tractabile temet,
sive per adrias fallas, waledicte, figuras?
saltibus assuetus faunus mihi quippe videris,

Walthari replies in mockery (765) :

Celtica lingua probat te ex 1lla gente creatum,
cul natura dedit relhiquas lndendo praeire;

at sl te propius venientem dextera nostra
attingat, post Saxonibus memorare valebis,

te nunc in Vosago fauni fantasma videre.

If you come within reach of my arm, I give you leave then
to tell yonr Saxon countrymen of the ¢ schrat’ you now see in
the Wasgau (Vosges). When Eckevrid has hurled his spear at
him 1n vain, Walthar cries :

Haec tibi silvanus transponit muncra faunus.

Herewith the ¢ wood-schrat’ returns you the favonr.!

Here the faun is called fantasma, phantom ; OHG. giscin, T.
81 (Matt. xiv. 20), otherwise scinleih (monstrunm), Gl. hrab. 969°,
Jun. 214; AS. scinlic (portentum); or gitroe, p. 464. Phun-
tasma vagabundum (Vita Lebuini, Pertz 2, 361) ; ¢ fantasma vult
nos pessundare’ (Hroswitha in Duleicius) ; ¢ funtasia quod in
libris gentilium fuuwnus solet appellari,” Mabillon, Analect. 3, 852.
A ‘municipium,’ or ‘oppidum mons faunt,’ in Ivonis Carnot.
epist. 172, and conf. the doc. quoted in the note thereon, in
which 1t is monsfawnum. Similarly in OFr. poems: ¢ funtosme
nous va faunoiant’ Méon 4, 138; fantosme qui me desvoie,
demaine,” ibid. 4, 140. 4. 402. A passage from Girart de
Rossillon given in Mone’s Archiv 1835. 210 says of a moun-
taln: ‘en ce mont ha moult de granssecrez, trop y a de funtomes.’
Such are the fuuni ficariti and silvestres homines, with whom
Jornandes makes his Gothic aliorunes keep company (p. 404).
Yet they also dip into the province of demigod heroes. Miming
stlvarum satyrus, and TVitugouwo (silvicola) seem to be at once
cunning smith-schrats and heroes (pp. 376-379). A valkyr unites
herselt with satyr-like Vilundr, as the aliorunes did with fauns.
The wild women, wood-minne (pp. 482-4), and the wilde man

I The dialogue is obscure, and in the printed edition, p. 86, I have endeavoured
to justify the above interpretation.
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(Wigamur 203) come together. Wigal. 6286 has wildez wip, and
6602 it is said of the dwarf Karridz :

Sin muoter was ein wildez wip  His mother was a wild woman,

di von was sin kurzer lip therefrom was his short body

aller »iich unde stark, all over hairy and strong,

sin gebein was Ane mark his bones without marrow
(solid)

nach dem geslchte der muoter sin, after his mother’s stock,

deste sterker muoser sin. the stronger must he be.

In the Wolfdietrich a wild man like this 1s called waltlioder, and
in Laurin 173. 183 waltmann. The ON. mythology knows of
wild wood-wives by the names 7vidjur, Seem. 88* 119°, and varn-
vidjur, Sn. 13.  About the 7vidja we find at the beginning of the
Hrafnagaldr the obscure statement ¢ elr ividja,” alit, anget, parit,
gignit dryas; ividja is derived from a wood or grove ividr, of
which the Voluspd 1* makes mention: ‘nio man ek heima, nio
widi’ ; so tarnvidja from iarnvidr, iron wood (see Suppl.).!

I cannot properly explain these ON. ividjur and iarnviSjur.
The popular belief of to-day in South-eastern Germany presents
in a more intelligible shape the legend of the wild-folk, forest-folk,
wood-folk, moss-folk, who are regarded as a people of the dwar
kind residing together, though they come unp singly too, and in
that case the females especially approximate those higher beings
spoken of on p. 432. They are small of stature, but somewhat
larger than elves, grey and oldish-looking, bairy and clothed in
moss: ‘ouch wiren ime diu dren als eime walttoren vermieset,
his ears like a forest-fool’s bemossed (?), Iw. 410. Often Lolz-
wellel alone are mentioned, seldomer the males, who are supposed
to be not so good-natured and to live deeper n the woods, wear-
ing green garments faced with red, and black three-cornered hats.
H. Sachs 1, 407* brings up holzmdinner and holzfranen, and gives
1, 848° the lament of the wild woodfull: over the faithless world.
Schmidt’s Reichenfels, pp. 140-8 tells us the Voigtland tradition,
and Borner, pp. 188-242 that of the Orlagau; from them I borrow
wliat is characteristic. The little wood-wives come np to wood-
cutters, and beg for something to cat, or take it themsclves out

1 Afzelius 2, 145-7, mentions Swed. Wfjerskor, leaf-maids, forest-maids, and
compares them with Laufey (p. 246), but the people have little to say about them.
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of their pots; but whatever they have taken or borrowed they
make good in some other way, not seldom by good advice. At
times they help people in their kitchen work and at washing,
but always express a great fear of the wild huntsman that pursues
them. On the Saale they tell you of a bush-grandmother and her
moss-maidens ; this sounds like a queen of elves, if not like the
“weird lady of the woods’ (p. 407). 'The little wood-wives are
glad to come when people are baking, and ask them, while tley
are about it, to bake them a loaf too, as big as half a millstone,
and it must be left for them at a specified place ; they pay it back
afterwards, or perhaps bring some of their own baking, and lay
it in the furrow for the ploughmen, or on the plongh, being
mightily offended if youn refuse it. At other times the wood-wife
makes her appearance with a broken little wheelbarrow, and begs
you to mend the wheel; then, like Berhta she pays you with the
fallen chips, which turn into gold; or if you are knitting, she
gives you a ball of thread which you will never have done un-
winding. Every time a man twists (dricbt, throws) the stem of
a young tree till the bark flies off, a wood-wife has to die. When
a peasant woman, out of pity, gave the breast to a crying wood-
child, the mother came up and made her a present of the bark in
which the child was cradled ; the woman broke a splinter oft’ and
threw it in to her load of wood, but when she got howme she found
it was of gold (see Suppl.).

Wood-wives, like dwarfs, are by no means satisfied with the
ways of the modern world; but to the reasons given on p. 459
they add special ones of their own. There’s never been a good
time since people took to counting the dumplings they put in the
pot, the loaves they put in the oven, to ‘ pipping’ their bread
and putting caraway-seeds in it. Hence their maxim:

Schiil keinen baum, No tree ever shell,

erziihl keinen traum, no dream ever tell,

back keinen kiimmel ins brot,  bake in thy bread no cammin-
seed,

so hilft dir Gott aus aller noth. and God will help i all thy
necd.

The third line may be ‘pip kein brod,” don’t pip a loaf. A
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wood-wife, after tasting some newly-baked bread, ran off to tho
forest, screaming loud :

Sie haben mir gebacken kiimmelbrot,
das bringt diesem hause grosse noth !

(They’ve baked me caraway-bread, it will bring that house great
trouble). And the farmer’s prosperity soon declined, till he was
utterly impoverished. To ¢ pip”’ a loaf is to push the tip of your
finger into it, a common practice in most places. Probably the
wood-wives could not carry off a pricked loaf, and thereforc
disliked the mark ; for a like reason they objected to counting.
Whether the seasoning with caummin disgusted them as an iuno-
vation merely, or in some other connection, I do not know. The
rhyme runs thus: ¢ kiimmelbrot, unser tod!’ the death of us;
or—*kiimmelbrot macht angst und noth.’——Some wood-manni-
kins, who had long done good service at a mill, were scared away
by the miller’s men leaving out clothes and shoes for them, Jul.
Schmidt, p. 146 (see Suppl.).! It is as though, by accepting

1 This agrees wonderfully with what Reusch, pp. §3-5, reports from Prussian
Samland : A householder at Lapdhnen, to whom the subterraneans had done
many services, was grieved at their having such poor clothes, and asked his wife to
put some new little coats where they would find them. Well, they took their new
outfit, but their leave at the same time, erying, ¢ paid up, paid up!’ Another time
they had been helping a poor smith, had come every night and turned out a set of
little pots, pans, plates and kettles as bright as could be; the mistress would set a
dish of milk for them, which they fell upon like wolves, and cleared to the last drop,
washed up the plates and then set to work. The smith having soon become a rich
man, his wife sewed them each a pretty little red coat and cap, and left them lying.
¢ Paid up, paid up!’ cried the undergrounders, then quickly slipt into their new
finery, and were off, without touching the iron left for them to work at, or ever
coming back. Another story of the Seewen-weiber (-pond), near Rippoldsau, in
the Black Forest (Mone's Anz. 6, 175) :—A lake-mannikin liked coming to the
folks at Scewen farm, would do jobs there all day, and not return into his lake till
evening; they used to serve him up breakfast and dinner by himself. If in giving
out tasks they omitted the phrase ¢ none too much and none too little,” he turned
cross, and threw all into confusion. Though his clothes were old and shabby, he
never would let the Scewen farmer get him new ones; but when this after all was
done, and the new coat handed to the lake-mannikin, one evening, he said, ¢ When
onc is paid off one must go; beginning from to-morrow, I come to you no more ;’
and in spite of all the farmer's apologies he was never seen again.——Jos. Rank's
Bohmerwald, p. 217, tells a pretty story of a waschweiberl (wee washerwife), for whom
the people of the house wanted to have shoes made, but she would not hold out her
little foot to be weasured. They sprinkled the floor with Hour, and took the
measure by her footprints. When the shoes were made and placed on the bench
for her, she fell a-sobbing, turned her little smock-sleeves down again, unlooped
the skirt of her frock, then burst away, lamenting loudly, and was seen no meore.’
That is to say, the weeo wife, on coming into the house, had turned up the sleeycs
of her smock, and looped up her frock, that she might the more easily do any kind
of work. Similar tales are told of the brownie, IL. Chambers, p. 33.  And the same
idea lies at the bottowm of the first story about wichtelminnerchen in Kinderm. 39.
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clothes, the spirits were afraid of suddenly breaking off the
relation that subsisted between themselves and mankind. We
shall see presently that the home-sprites proper acted on different
principles, and even bargained for clothes.

The more these wood-folk live a good many together, the more
do they resemble elves, wichtels, and dwarfs; the more they
appear singly, the nearer do the females stand to wise women and
even goddesses, the males to gigantic fauns and wood-monsters,
as we saw in Katzenveit, Giibich and Riibezahl (p. 480). The
salvage man with uprooted fir-tree in his hand, such as supports
the arms of several princes in Lower Germany, represents this
kind of faun ; it would be worth finding out at what date he is
first mentioned. Grinkenschmied in the mountain (Deut. sag. 1,
232) 1s also called ¢ der wilde man.’

In the Romance fairy-tales an old Roman god has assumed
altogether the nature of a wood-sprite; out of Orcus! has been
made an Ttal. orco, Neapol. huorco, Fr. ogre (supra, p. 314) : he
1s pictured black, hairy, bristly, but of great stature rather than
small, almost gigantic; children losing their way in the wood
come upon his dwelling, and he sometimes shews himself good-
natured and bestows gifts, oftener his wife (orca, ogresse) pro-
tects and saves.® German fairy-tales hand over his part to the
devil, who springs even more directly from the ancient god of
the lower world. Of the invisible-making helmet the orco has
nothing left him, on the other hand a deemonic acuteness of
scent is made a characteristic feature, he can tell like a sea-
monster the approach of human flesh : ¢je sens la chair fraiche,’
“ich rieche, rieche menschenfleisch,” ‘ich wittere, wittere
menschenfleisch,” ‘i schmike ne Crist,” ‘I smell the blood,’
¢jeg lugter det paa min héire haand (right hand),” “her lugter
saa kristen mands been,”® exactly as the meerminne already in

It is a common characteristic, that holds good of wichtels, of subterraneans, of lake-
sprites and of wood-folk, but chiefly of male ones who do service to mankind.
(Might the objection to shewing their feet arise from their being web-footed, like
the Swiss hiirdmiindle, especially in the case of water-sprites ?]

! See App., Superst. A, ¢ Orcum invocare’ together with Neptune and Diana;
Superst. G, extr. from Vintler, 1. 83 : ‘ er hab den orken gesechen.’” Beow. 224 has
orcneas, pl. of orcne.

2 Pentamerone, for theorcol,1. 1,5. 2,3. 3,10. 4,8. For the orca 2,1.
2, 7. 4,6. 5,4.

3 Perrault’s Petit poucet ; Kinderm. 1, 152. 179, 2, 350. 3, 410; Museus 1,
21 ; Danske viser 1, 220 ; Norske folkeeventyr, p. 35.
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Morolt 392+ says: ‘ich smacke diutsche iserngewant,” coats
of mail (see Suppl.). The Ital. however has also an wom foresto,
Pulei’s Morgante 5, 38.

The Gothic neut. skdlsl, by which Ulphilas renders dawuoviov,
Matth. 8, 31. L. 8, 27 (only i margin; text reads unhul)d).
1 Cor. 10, 20. 21, I am disposed to explain by supposing a skils,
gen. skohis, or rather skdgs (the . being merely the ¢ softened
before sl). It would answer to the ON. skdgr (silva); in all our
Gothic fragments the word for forest never occurs, so that in
addition to a vidus (p. 376) we may very well conjecture a skogs.
In Sweden the provincialisms skogsnerte, skogsuufra! are still
used ; snerte appears to contain snert gracilis, and snufva to
mean anhelans.*  Now if skéhsl is wood-sprite,® there may have
been associated with it, as with Sawuoviov, the idea of a higher
being, semi-divine or even divine. When we call to mind the
sacred, inviolable trees inhabited by spirits (chap. XXI, and
Snperst. Swed. no. 110, Dan. no. 162), and the forest-worship of
the Germani in general (pp. 5t-58. 97-8); we can understand
why wood-sprites in particular should Le invested with a human
or divine rather than clvish nature.

Water-sprites exhibit the same double aspect. Wise-women,
valkyrs, appear on the wave as swans, they merge into prophetic
merwomen and meriinnes (p. 431).  Even Nerthns and dame
Holla bathe in lake or pool, and the way to Holla’s abode is
through the well, Kinderm. 2:f. 79.

Hence to the general term holde or quoter holde (genius, bonns
genius) is added a wazzerholde (p. 260), a binnnenholde (p. 268) ;
to the more general winne a meriminne and marmenndl (p. 433).
Other names, which explain themselves, are: MIUIG. wildin

! Linnweus's Gothlandske resa, p. 312,  Faye, p. 42.

2 In 1293 Torkel Knutson founded on the Neva a stronghold against the Russians,
called Landskrona.  An old folk-tale says, there was heard in the forest near the
river a continnal knocking, as of a stone-cutter. At last a peasant took conrage and
penetrated into the forest : there he found a wood-sprite hewing at a stone, who, on
being asked what that should mean, answered : ¢ this stone shall be the boundary
between the lands of the Swedes and Moskovites.” Forsell's Statistik von Schwe-
den, p. 1.

3 To make up an OHG. skuoh and skuohisal is doubtless yet more of a venture.
Our seheusal (monstrum), if it comes from schenen (scinhan), to shy at, has quite
another fundamental vowel; it may however be a corruption. The only very old
form I know is the schusel given in the foot-note on p.269. DBut the Voeab. of 1452
has scheuhe (larva).

VOL. II. E
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anerkint, wildiu merwunder, Gudrun 109, 4. 112, 3. wildez merwip,
Osw. 653. 673; Mod. HG. meerwunder, wassermann (Slav.
vodnik), seejungfer, meerweib ; ON. haf-fri, ces-kona, hafgygr, war-
gygr ; Dan. havinand, brindmand (man of the burn or spring),
Molb. Dial. p. 58; Swed. Lafsman, hafsfru, and more particularly
stromkarl (viver sprite or man). Wendish vodny muz, water man.
The notion of a water-king shews itself in waterconink, Melis
Stoke 2, 96. Certain elves or dwarfs are represented as water-
sprites : Andvart, son of Oin, in the shape of a pike inhabited
a fors, Seem. 180-1; and Alfiikr, ace. to Vilk. saga, cap. 34,
haunted a river (see Suppl.).

The peculiar name of such a watersprite in OHG. was nilhus,
nichus, gen. nichuses, and by this term the glossists render croco-
dilus, Gl. mons. 332, 412. Jun. 270. Wirceb. 978°; the Physio-
logus makes it neuter : daz nikhus, Diut. 3, 25. Hoffm. Fundgr.
23. Later it becomes niches, Gl. Jun. 270. In AS.I find, with
change of s into r, a masc. nicor, pl. niceras, Beow. 838. 1144.
2854, by which are meant monstrous spirits living in the sea,
conf. nicorhiis, Beow. 2822. This AS. form agrees with the M.
Nethl. nicker, pl. nickers, (Horae Belg. p. 119); Reinaert prose
MIIIII® has ¢ nickers ende wichteren ’; necker (Neptunus), Dint.
2, 224, “héft mi die necker bracht hier ?’ (has the devil brought
me here ?), Mone’s Ndrl. volkslit. p. 140. The Mod. Nethl.
nikler means evil spirit, devil, “alle nikkers uit de hel;’ so the
Engl. ‘old Nick” We have retained the form with s, and the
original sense of a watersprite, a male niz and a female nize, 1.e.,
niks and nikse, though we also hear of a nickel and nickelmann.
In MHG. Conrad uses wassernize in the sense of siren: ¢ heiz uns
leiten Gz dem bade der vertinen (accursed) wassernizen, daz uns
ir gedeene (din) iht schade ” (MS. 2, 200").!

The ON. nikr (gen. niks?) is now thought to mean hippo-
potamus only ; the Swed. ndk, nek, and the Dan. nok, nok, nocke,
aanycke (Molb. Dial. p. 4) express exactly our watersprite, but
always a male one. The Danish form comes nearest to a Mid.
Lat. nocca, spectrum marinum in stagnis et fluviis; the Finn.

1 Gryphius (mihi 743) has a rhyme: ¢ die wasserliiss auf erden mag nicht
so schine werden,” apparently meaning a water-wife or nixe. In Ziska’s Ostr.

volksm. 54 a kind wasserniz, like dame Holla, bestows wishing-gifts on the
children.
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niikks, Esth. nel: (watersprite) seemn borrowed from the Swedish.
Some have brought into this connexion the much older nela
nehalennia (pp. 257, 419), I think without good reason: the
Latin organ had no occasion to put h for ¢, and where it does
have an 4 in German words (as Vahalis, Naharvali), we have no
business to suppose a tenuis ; besides, the images of Nehalennia
hardly indicate a river-goddess.

I think we have better reason for recognising the water-sprite
in a name of OSinn, who was occasionally conceived of as Nep-
tune (p. 148), and often appears as a sailor and ferryman in his
bark. The AS. Andreas describes in detail, how God Himself, in
the shape of a divine shipman escorts one over the sea; in the
Legenda Aurea it is only an angel. OU¥inn, occording to Sn. 3, is
called N7karr or Huikarr, and Nikuz or Hniludr. In Sem. 462 P
we read IInikarr, Hnikudr, and in 91 1842 ° Ilntkarr again.
Nikarr would correspoud to AS. Nicor, and Nikuz to OHG.
Nichus. Snorri’s optional forms are remarkable, he must have
drawn them from sources which knew of both; the prefixing
of an aspirate may have been merely to humour the metre. Iinn
Magnusen, p. 438, acutely remarks, that wherever Odinn is called
Hnikarr, he does appear as a sea-sprite and calms the waves.
I'or the rest, no nickar (like Alfar and dvergar) are spoken of in
either Kdda. Of the metamorphoses of the nickur (hippop.) the
ON. uses the expression ““ nykrat eSa finngalkat,”” Sn. 317 (see
Suppl.).

Plants and stones are named after the nix, as well as after
gods. The nymphxa (vvpdaia from viudn) we still call nic-
blume as well as secblume, seelilie, Swed. nackblad, Dan. nil-
Ecblomster, nokkerose; the conferva rupestris, Dan. nilkkeskiq
(nix-beard) ; the haliotis, a shellfish, Swed. nackira (nix-ear) ;
the crumby tufa-stone, tophus, Swed. nickebrid, the water-
sprite’s bread.  I'inn. ndkinkenke (mya margaritifera) wakin
waltikka (typha angustifolia) ; the Liausitz Wends call tho blos-
soms or seedpods of certain reeds ‘vodnelo muzha porsty,
potaczky [piorsty, perczatky ?], lohszy,” water-man’s fingers or
gloves. We oursclves call the water-lily wassernuinnlein, but
also mummel, miimmelchen = miiemel, aunty, water-aunt, as the
merminne in the old lay is expressly addressed as Morolt’s
‘liebe muome,” and in Westphalia to this day watermome is a
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ghostly being; in Nib. 1479, 8 Siglint the one merwoman says
of Hadburc the other :

Durch der wate liebe bt min muome dir gelogen,

’tis through love of raiment (weeds) mine aunt hath lied to thee;
these merwomen belong, as swan-maidens, to one sisterhood and
kindred (p. 428), and in Oswald 673-9 ‘ein ander merwip’ is
coupled with the first. Several lakes inhabited by nixes are
called mummelsee (Deut. sag. nos. 59. 331. Moue’s Anz. 3, 92),
otherwise mewmke-loch, e.g., in the Paschenburg of Schaumburg.
This explains the name of a little river Mimling in the Oden-
wald, though old docs. spell it Mimling. DMersprites are made to
favour particular pools and streams, e.q., the Saale, the Danube,
the Elbe,! as the Romans believed in the bearded river-gods
of individual rivers; it may be that the name of the Neckar
(Nicarus) is immediately connected with our nicor, nechar (see
Suppl.).

Bidrn gives nennir as another ON. name for hippopotamus,
it seems related to the name of the goddess Nanna (p. 310).2
This nennir or nikur presents himself on the sea-shore as a hand-
some dapple-grey horse, and is to be recognised by his hoofs
looking the wrong way; if any one mounts him, he plunges with
his prey mnto the deep. There is a way however to catch and
bridle him, and break him in for a time to work.®3 A clever man
at Morland in Bahus fastened an artfully contrived bridle on him,
so that he could not get away, and ploughed all his land with
him ; but the bridle somehow coming loose, the ‘mneck’ darted
like fire into the lake, and drew the harrow in after him.* In
the same way German legends tell of a great hulking black lorse,
that had risen out of the sea, being put to the plough, and going
ahead at a mighty pace, till he dragged both plough and plough-
man over the cliff.® Out of a marsh called the ¢taufe,” near

! The Elbjungfer and Saalweiblein, Deut. sag. no. 60; the river-sprite in the
Oder, ibid. no. 62.

2 Muchar, in Norikum 2, 37, and in Gastein p. 145, mentions an Alpine
sprite Donanadel ; does nadel here stand for nandel? A misprint for madel (girl)
is scarcely conceivable.

3 Landndmabok, 2, 10 (Islend. sog. 1, 74). Olafsen’s Reise igiennem Island,
1, 55. Sv. vis. 3, 128.

4 P, Kalm’s Westgsta och Bahuslindska resa, 1742, p. 200.

5 Letzner's Dasselsche chronik 5, 13.
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Scheuen in Lower Saxony, a wild bull comes up at certain times,
and goes with the cows of the herd (Harry’s Sagen, p. 79).
When a thunderstorm is brewing, a great horse with enormous
hoofs will appear on the water (Faye, p. 55). It is the vulgar
belief in Norway, that whenever people at sea go down, a
sdedrouen (sea sprite) shews himself in the shape of a headless
old man (Sommerfelt, Saltdalens priistegjeld, Trondhjem 1827, p.
119). In the Highlands of Scotland a water-sprite in the shape
of a horse is known by the name of water-kelpie (see Suppl.).
Water-sprites have many things in common with mountain-
sprites, but also some peculiar to themselves. The males, like
those of the schrat kind, come up singly rather than in companies.
The water man is commonly represented as oldish and with a
long beard, like the Roman demigod out of whose urn the river
spouts; often he is many-headed (conf. p. 387), Faye p. 51. In
a Danish folk-song the nokke lifts his beard aloft (conf. Svenska
visor 3, 127. 133), he wears a green lhat, and when he grins yon
see his green teeth (Deut. sag. no. 52). Ile has at times the
ficure of a wild boy with shaggy hair, or else with yellow curls
and a red cap on his head.! The niikki of the Fiuns is said to
have iron teeth.* The nize (fem.), like the Romance fay and our
own wise-women, is to be seen sitting in the sun, combing her
long hair (Svenska vis. 3, 148), or emerging from the waves with
the upper half of her body, which is exceedingly beautiful. The
lower part, as with sirens, is said to cousist of a fish-like tail ;
but this feature is not essential, and most likely not truly
Teutonic, for we never hear of a tailed nix,® and even the nixe,
when she comes on shore among men, is shaped and attired like
the daughters of men, being recognised only by the wet skirt of

! The small size is implied in the popular rhyme: ¢ Niz in der grube (pit), du
bist ein béser bube (bad boy); wasch dir deine beinchen (little legs) mit rothen
ziegelsteinchen (red brick).’

2 On the grass by the shore a girl is seized by a pretty boy wearing & handsome
peasant’s belt, and is forced to seratch his head for him. While she is doing so, he
slips a girdle round her unperceived, and chains her to himself ; the continued
friction, however, sends him to sleep. In the meantime a woman comes up, and
asks the girl what she is about. She tells her, and, while talking, releases herself
from the girdle. The boy was more sound asleep than ever, and his lips stood
pretty wide apart ; then the woman, coming up closer, eried out: ¢ why, that's a
neck, look at his fish's teeth !’ In a moment the neck was gone (Btwas iiber die
Ehsten, p. 51).

3 But we do of nixes shaped like men above and like horses below ; one water-
sprite takes his name from his slit ears, Deut. sag. no. 63.
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her dress, the wet tips of her apron.! 1ere is another point of
countact with swan-naidens, whose swan-foot betrays them: and
as they have their veils and clothes taken from them, the nixe
too is cmbarrassed by the removal and deteuntion of her gloves
in dancing (Dcut. sag. nos. 58. 60). Among the Wends the
water-man appears in a huen smockfrock with the bottoin of its
skirt wet ; if m buying up grain he pays more than the market
price, a dearth follows, and if he buys cheaper than others, prices
fall (Lausitz. monatschr. 1797, p. 750). The Russians name
their water-nymphs rusalki: fair maidens with green or gar-
landed hair, combing themselves on the meadow by the waterside,
and bathing in lake or river. They arc seen chiefly on Whit-
sunday and in Whitsun-week, when the people with dance and
song plait garlands in their honour and throw them into the
water. 'The custom is connected with the German river-worship
on St. John’s day. Whitsun-week itself was called by the
Russians rusaldnaya, in Boh. rusadla, and even in Wallachian
rusalie.’

Dancing, song and music are the delight of all water-sprites, as
they arc of elves (p. 470). Like the sirens, the nixe by her
song draws listening youth to herself, and then into the deep.
So Hylas was drawn into the water by the nymphs (Apollod.
1. 9,19. Apollon. rhod. 1, 131). At evening up come the dar-
sels from the luke, to take part in the human dance, and to visit
their lovers.? In Sweden they tell of the strémkarl’s alluring
enchanting strain : the stromkarls-lag (-lay) is said to have
eleven variations, but to only ten of them may you dance,
the eleventh Lelongs to the night-spirit and his band; begin

1 In Olaf the Saint’s saga (Fornm. sdg. 4, 56. 5, 162) amargfgr is pictured as a
beautiful woman, from the girdle downward ending in a fish, lulling men to sleep
with her sweet song ; evidently modclled on the Roman siren. DPretty stories of
nixes are told in Jul. Schmidt’s Reichenfels, p. 150 (where the word docken=dolls,
puppets) and 151. Water-wives when in labour send for human assistance, like
she-dwarfs (p. 457). ¢ They spake at Dr. M. L.’s table of spectra and of changelings,
then did Mistress Luther, his goodwife, tell an history, how a midwife at a place
was fetched away by the devil to one in childbed, with whom the devil had to do,
and that lived in « hole in the water in the Mulda, and the water hurt her not at
all, but in the hole she sat as in a fair chamber.” "l'able-talk 1571. 440D.

2 Schafarik in the Cusopis fesk. mus. 7, 259 his furnished a full dissertation on
the rusalky [from rusy, blond ; but there is also ruslo, river's bed, deepest part].

3 Hebel doubtless founds on popular tradition when (p. 281) he makes the
¢ jungfere usem see’ roam through the pields at midnight, probably like the roggen-
muhme to make them fruitful. Other stories of the meerweiblein in Mone's Anz. 8,
178, and Bechstein’s Thiir. sagen 3, 236.
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to play that, and tables and benches, cup and can, gray-beards
and grandmothers, blind and lame, even babes in the cradle
would begin to dance.! This melodious stircinkarl loves to linger
by mills and waterfalls (conf. Andvari, p. 488). Hence his
Norwegian name fossegrim (fos, Swed. and ON. fors, waterfull).
On p. 52 it was cited as a remnant of heathen sacrifices, that to
this deemonice being people offered a black lwinh, and were tanght
music by him in return. The fossegrim too on calm dwk
evenings entices men by his music, and instructs in the fiddle
or other stringed instrument any one who will on a Thursday
evening, with his head turned away, offer him a little white he-yout
and throw it into a ‘forse’ that falls northwards (supra, p. 54).
It the victim is lean, the pupil gets no farther than the tuning of
the fiddle ; if fat, the fossegrim clutches hold of the player’s right
hand, and guides 1t up and down till the blood starts out of all
his finger-tips, then the pupil is perfect in his art, and can play
so that the trees shall dance and torrents in their fall stand still
(see Suppl.).?

Although Christianity forbids such offerings, and pronounces
the old water-sprites diabolic beings, yet the common people
retain a certain awe and reverence, and have not quite given up
all faith in their power and influence: accursed beings they
are, but they may some day become partakers of salvation. This
is the drift of the touching account, how the stromkarl or neck
wants you not only to sacrifice to him in return for musical
instruction, but to promise him resurrection and redemption.®
Two boys were playing by the riverside, the neck sat there
touching his harp, and the children cried to him: ¢ What do you
sit and play here for, neck ? you know you will never be saved.’
The neck began to weep bitterly, threw his harp away, and sank
to the bottomm. When the boys got home, they told their father

1 Arndt’s Reise nach Schweden 4, 241 ; similar dances spoken of in Herrauds-
saga, cap. 11. pp. 49—52.

2 Faye p. 57. Conf. Thiele 1, 135 on the kirkegrim.

3 Odman’s Babusliin, p. 80: Om spelemiin 1 higar ok forsar har man ok
atskilliga sagor ; for 15 &r tilbacka har man hir uti higen under Giren i Tanums
giill beligit hort spela som the bitste musicanter. Then som har viol ok vill lLira
spela, blir i ognableket lird, allenast han lofvar upstandelse; en som ej lofte thet,
fick hora huru the i hdgen slogo sonder sina violer ok greto bitterliga. (He that has
a fiddle and will learn to play, becomes in a moment learned, only he promises
resurrection ; one who promised not that, did hear how they in the hill beat
asunder their fiddles and wept bitterly.)
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what had happened. The father, who was a priest, said ‘you
have sinned against the neck, go back, comfort him and fell him
he may be saved.” When they returned to the river, the neck
sat on the bank weeping and wailing. The children said: ¢ Do
not cry so, poor neck, father says that your Redeemer liveth too.’
Then the neck joyfully took his harp, and played charmingly till
long after sunset.! I do not know that anywhere in our legends
it is so pointedly expressed, how badly the heathen stand in need
of the Christian religion, and how mildly it ought to meet
them. But the harsh and the compassionate epithets bestowed
on the nixes seem to turn chiefly upon their unblessedness, their
damnation.?

But beside the freewill offering for instruction in his art, the
nix also exacted cruel and compulsory sacrifices, of which the
memory is preserved in nearly all popular tradition. To this day,
when people are drowned in a river, it is common to say: ¢ the
river-sprite demands his yearly wicttm,” which is usually ‘an
innocent child’® 'This points to actual human sacrifices offered
to the nichus in far-off heathen times. To the nix of the Diemel
they throw bread and fruit once a year (see Suppl.).

On the whole there runs through the stories of water-sprites a
vein of cruelty and bloodtlirstiness, which is not easily found among
deemons of mountains, woods and homes. The nix not only kills
human beings who fall into his clutches, but wreaks a bloody
vengeance ou his own folk who have come on shore, mingled
with men, and then gone back. A girl had passed fifteen years
in the sea-wife’s house (i haf-fruns gard), and never seen the sun
all that time. At last her brother ventures down, and brings
his beloved sister safely back to the upper world. The hafstru
waited her return seven years, then seized her staff, and lashing
the water till it splashed up high, she cried :

! Sv. visor3,128. Ir. Elfenm. p. 24; similar Irish, Scotch, and Danish tra-
ditions, pp. 200-2. Conf. Thiele 4, 14. Holberg’s Julestue sc. 12: *Nisser og
underjorske folk, drive store fester bort med klagen og hylen, eftersom de ingen del
har derudi’ (because they have no part therein).

2 ¢ Vertane wassernixe,” fordone, done for (p. 488); ¢ den fula stygga necken,’
Sv. vis. 3, 147; ‘den usle havfrue, usle maremind,” ‘den arme mareviv,” ‘du fule
og lede spaaqvinde!’ Danske visor 1, 110. 119. 125. Holberg’s Melampus 3, 7
cites a Danish superstition: ¢ naar en tfisker ligger hos sin fiskerinde paa sben,
saa foder hun en havfrue.’

3 Deut. sag., nos. 61. 62. Faye, p. 51. The River Saale yearly demands her
victim on Walburgis or St. John’s day, and on those days people avoid the river.
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Hade jag trott att du varit sa falsk,
Si skulle jag knackt dig din tiufvebals !

(had I trowed thou wert so false, I'd have nicked thy thievish
neck), Arvidsson 2, 320-3. 1f the sea-maidens have stayed too
long at the dance, if the captive Christian have born a child to
the nix, if the water-man’s child is slow 1 obeying his call, one
sces a jet of blood shoot up from the water’s bed in sign of the
vengeful deed.! As a rule, there was likewise a favourable sign

! Dent. sag., nos. 49. 58-9. 60. 304-6. 318, 1. Here I give another Westphalian
legend, written down for me by Hr Seitz, of Osnabriick :——Donken von den smett
uppn Darmssen. Dichte bei Braumske liggt en liitken see, de Darmssen ; do stond
vorr aulen tién (oldentide) en klauster ane. de midnke idber in den klauster liabeden
nig nd Goddes willen ; drumme génk et unner. Nig lange ni hiar horden de buren
in der nauberskup, in Epe, olle nachte en kloppen un liarmen bi den Darmssen, osse
wenn me upn ambold slet, und weceke lite seigen wott (some folk saw somewhat)
midden up den Darmssen. Se sgeppeden drup to; da was et n smett, de bet ant liy
(bis an’s leib) inn water seit, mitn hamer in de fust, damit weis he jimmer up den
ambold, un bedudde (bedeutete) de buren, dat s¢ em wot to smicn bringen sollen.
Sit der tit brochten em de liie ut der burskup jiimmer isen to swien (iron to forge),
un ninminske hadde so goe plogisen (good ploughshares) osse de LEper. Ens wol
Koatman to Epe rét (reed) ut den Darmssen halen, do feind he n itk kind annen
ower, dat was ruw upn ganssen liwe.* Do sgreggede de smett: ‘nwinon mi neinen
siiennen nig weg !’ aber Koatman neim dat kind inn back full, un I6p dermit ng
Luse. Sit der tit was de smett nig mehr to schn or to béren. Koutman farde
(futterte) den ruwwen up, un de word sin beste un flitigste knecht. Osse he aber
twintig jar ault wor, sia he to sinen buren: ‘ bar, ik mot von ju gaun, win var het
mi repen.’ ¢ Dat spit mi je,’ sia de bur, * gift et denn gar nin middel, dat du bi mi
bliwen kannst 2’ ¢Ik will es (mal) sehn,’ sia dat waterkind, * gat erst cs (mal) no
Braumske un halt mi en niggen djangen (degn) ; mer ji mjot do forr gicbn wot de
kaupmann hebben swill, un jau niks aflianneln.’ De bar gonk no Biaumske un
kofde en djangn, hannelde dber doch wot al. Nu gingen se to haupe no’n Darmssen,
do sia de ruwwe : * Nu passt upp, wenn ik int water slide un et kimont blot, dann
mot ik weg, kiimmt mjalke, dann darf ik bi ju bliwwen.” He slog int water, di
kwamm kene mjalke un auk kcn blod.  gans iargerlik sprak de ruwwe: ¢ ji hebt mi
wot wis maket, un wot afhannelt, doriimme kommt k¢n blod un kene mjalke. spot
ju, un kaupet in Braumske en dnnern djangn.” De bar géng weg un kweim wir;
iiber erst dat dritdde mal brichte he en djangen, wi he niks an awwehannclt hadde.
Osse de ruwwe da mit int water slog, do was et so raut osse blod, de ruwwe stortede
sik in den Darmssen, un nimminske hef en wier sehn. [Epitome :—"1hie smith in
Darmssen luke. Once a monastery there; bad monks, put down. Peasants at lipe
heard a hammering every night, rowed to middle of lake, found a swdth sitting
up to his waist in water ; he made them signs to bring him work, they did o
constantly, and the Iipe ploughshares were the best in the country. Once farmer
Koatman found a child on the bank, all over hairy. Smith cried, *don’t take my
son’; but K. did, and reared him. Smith never scenagain,  The Shaggy one, when
aged 20, said, ‘I must go, father has called me.—* Can't you stay anyhow?'—
“Well, I'll see; go buy me a new sword, give the price asked, don't beat doun.” K.
bought one, but cheapened. They go to the Darwssen ; says Shag, * Watch, when
I strike the water; if blood comes, I mustgo, if milk, I may stay.” Butueither cawe:
“You've cheapened! go buyanothersword.” K. ¢heapenedagain, but the third time
he did not. Shag struck the water, it was red as blood, and he plunged into the
Darmssen.] I'he same sign, of milk or blood coming up, occurs in another folk-
tale, whicli makes the water-nymphs into white-veiled nuns, Mone's Anz, 3, 93.

* So in Casp. von der 1on, pp. 224-5 the meerwunder is called ¢ der rauwhe, der
rauche.’ Conf. supra, pp. 481. 4V1.
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agreed upon (a jet of milk, a plate with an apple), but withheld
in such a case as this.

And here is the place to take up Grendel again, whom we
likened (p. 243) to the malicious god Loki, thongh Loki, even
apart from that, seemed related to Oegir. Grendel is cruel and
bloodthirsty : when he climibs out of his marsh at night, aund
reaches the hall of the sleeping heroes, he clutches one and drinks
the blood out of another (Beow. 1478). His mother is called a
merew(f (3037), brimwylf (she-wolf of the breakers, 3197), and
grundwyrgen (3036) which means the same thing (from wearg,
lupus, comes wyrgen, lupa).  This pair, Grendel and mother, have
a water-house, which is described (3027 seq.) almost exactly as
we should imagine the Norse Oegir’s dwelling, where the gods
were feasted : indoors the water 1s excluded by walls, and there
burns a pale light (3033).! Thus more than one feature leads on
to higher beings, transcending mere watersprites (see Suppl.).

The notion of the nix drawing to him those who arc drowning
has its milder aspect too, and that still a heathen one. We saw
on p. 311 that drowned men go to the goddess Ildin ; the popular
belief of later times is that they are received into the abode of the
nix or nixe. It is not the river-sprite kills those who sink in the
clement of water; kindly and eompassionately he bears them to
his dwelling, and harbours their souls.? The word rin seems to
liave had a more comprehensive meaning at first: “meela ran ok
reqin’ was to invoke all that is bad, all evil spirits, upon one. It
has occurred to me, whether the unexplained Swed. r@ in the
compounds sjérd (nix), skogsrd (schrat), tomtrd (homesprite), which
some believe to be ra angulus, or a contraction of radande, may
not have sprung from this 7an, as the Scandinavian tongue is so
fond of dropping a final n. Dame Wachilt too (p. 434) is a
succouring harbouring water-wife. The water man, like Hel and
Ran, keeps with him the souls of them that have perished in the
water, ¢ in pots turned upside down,” to use the naive language of
one story (no. 52); but a peasant visiting him tilts them up, and
in a moment the souls all mount up through the water. Of the

1 Conf. the dolphin’s house in Musiius’s mirchen of the Three Sisters.

2 Probably there were stories also of helpful succouring river-gods, such as the
Greeks and Romans told of Thetis, of Ino-Leucothea (Od. 5, 333-353), Albunea,
Matuta.
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drowned they say ‘the nix has drawn them to him,” or ‘has sucked
them,” because bodies found in the water have the nose red.l
“Juxta pontem Mosellae quidam pnernlus naviculam excidens
submersus est. quod videns quidam juvenis vestibus abjectis aquac
insilivit, et inventum extrahere volens, maliyno spiritu vetraliente,
quem Neptunum vocant, seinel et sccundo perdidit; tertio cum
nomen apostoli invocasset, mortunm recepit.”  Miracula S. Mat-
thiae, cap. 43. Pez, Thes. anced. 2, 3, pag. 26. Rollenhagen in
the Froschmeuseler (Nn II') :

“das er
elend 1 wasser wer gestorben,
da die scel mit dem leib verdorben,
oder beim geist blieb, der immer frech
den ersofnen die hels abbrech.

(that he had died miserably in the water, and his soul had per-
1shed with the body, or abode with the spirit that ever without
ado breaketh the necks of the droewned). The Swedish supersti-
tion supposes that dirowned men whose bodies are not found have
been drawn into the dwelling of the lufsfru (Sv. vis. 3, 148).
In some German fairy-tales (no. 79) children who fall into the
well come under the power of the water-nize ; like dame Holla,
she gives them tangled flax to spin.

Faye, p. 51, quotes a Norwegian charm, to be repeated on the
water against the nix:

nyk, nyk, naal 1 vatn !
jomfru Maria kastet staal 1 vatn:
du siik, ik flye.?

(nick, nick, needle in water! Virgin casteth steel in water.
Thou sink, and I flee). A similar one for bathers is given in
Superst. Swed. no. 71 [with the addition: ‘thy father was a
steel-thicf, thy mother was a needle-thief,” ete.]. Steel stops a
spirit’s power to act npon you (supra, p. 4+66-7 n.).

A sepulchral cry of the nix, similar to death groaus, is said to
portend drowning (Faye, p. 51). Some very old writings ascribe

! Dan. ¢‘nokken har taget ham,’”  ndkken har suct dem,” Tullin’s Skrifter 2, 13.
2 So Brynhildr calls out at last to the giantess: ‘seykstu, gygjar kyn!’ Saw.
2290,
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to watersprites in general wailing voices and doleful speeches, that
resound from lakes and pools: they tell cach other of their
baffled schemes, or how they have to vacate the land before the
christians.  Gregory of Tours, in De glor. confess. cap. 31, re-
members an incident of his young days “apud Arvernos gestum.’
A man setting out carly to the forest has his morning meal
blessed before he takes it: Cumque ad amnem adhuc ante-
lucanum venisset, imposito plaustro cum bobus in poute qui
super navem locatus crat, alterum transmeare coepit in littus.
Verum ubi in medivm amnis devenit, audivit vocem dicentis
“aerge, merge, ne moréris !’ Cui respondens vox alia ait: ‘sine
tua etiam admonitione quae proclamas fecissem, si res sacra meis
conatibus non obstarct; nam scias eum eulogiis sacerdotis esse
munitum, ideo el nocere non possum’ (sec Suppl)—In the
Vita Godehardi Hildesiensis (first quarter of 11th cent.), cap. 4
(Letbn. 1, 492), we read : Erat ctiam in oricutali parte civitatis
nostrae (Hildenes-hem) palus lhorrifica et circummanentibus
omnino plurali formidine invisa, eo quod ibi, ut opinabantur, tam
meridiano quam et mocturno tempore illusiones quasdam lorri-
biles vel audirent vel viderent, quac (sc. palus) a fonte salsuginis
quae ibidem in medio bulliebat Sulza dicitur. Qua ille (Gode-
Lardus) speetata, et illusione etiam phantastica, qua bruta plebs
terrebatur, audita, candem paludem secundo sui adventus anno
cum cruce ct reliquiis sanctorum invasit, et habitationem suam
ibidem aptavit, et in medio periculo oratorium im honorem 3.
Bartholomaei apostoli fundavit, quo sequenti anno consummato ¢t
dedicato, omne daemonum phantasma (conf. p.482) exinde fundi-
tus extirpavit, et eundem locum omnibus commorantibus vel
advenientibus gratum et sine qualibet tentatione habitabilem
reddidit.—My third quotation is a continuation of that given
on p. 108 fromn the Vita S. Galli (Pertz 2, 7) : Volvente deinceps
cursu temporis electus Dei Gallus retia lymphae laxabat in silentio
noctis, sed inter ea audivit demonem de culmine moniis pari suo
clamantem, qui erat in abditis marts. Quo respondente ‘adsum,’
montunus econtra: < Surge’ inquit ‘in adjutorium mihi. Ecce
peregrini venerunt, qui me de templo ejecerunt (nam deos con-
terebaut quos incolac isti colebant, insuper et eos ad se conver-
tebant) ; veni, veni, adjuva nos cxpellere cos de terris.”  Marinus
demon respondit :
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¢ En unus eorum est in pelago,
cul nunquam nocere potero,
volul enim retia sua ledere,
sed me victum proba lugere :
signo orationis est semper clausus,
ncc um@uam somno oppressus.’

Electus vero Gallus haec andiens munivit se¢ undique signaculo
Christi, dixitque ad eos :

¢ In nomine Jesu Christi praecipio vobis,
ut de locis istis recedatis,
nec aliquem hic ledere presumatis !’

et cum festinatione ad littus rediit, atque abbati suo quae audierat
recitavit.!  Quod vir Dei Columbanus audiens, convocavit fratres
in ecclesiam, solitum signum tangens. O mira dementia diaboli!
voces servorum Dei praeripuit vox funtasmatica, cum hejulatus
atque ululatus dire vocis audiebatur per culinina.—Read further
on (2,9) the story of two lake-women who stand naked on the
shore and throw stones. Everywhere we see the preachers con-
front the pagan deemons with cross and holy spell, as something
real ; the mournful howl of the spirits yields to the ringing of
bells. Gods and spirits are not distinguished: the god cast ont
of the temple, whose image has been broken, is the elf or nix
meditating revenge. It is remarkable, too, that monntain and
water sprites are set before us as fellows (pares); i folk-tales of

a later time their affinity to each other seems abundantly estab-
lished.

We have now considered genii of mountains, of woods and of
rivers; it remains to review the large and variously named group
of the friendly familiar Home-sprites.

They of all sprites stand nearest to man, because they come
and seek his fellowship, they take up their abode under his very
roof or on his premises.

Again, it is a feature to be marked in home-sprites, that they
are purely male, never female ; there appears a certain absence
of sex in their very idea, and if any female beings approach this

1 Conf. the conversations of trolls overheard by two of St. Olaf’'s men, Fornm.
ség. 1, 185-188.
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gobhn kind, it is former goddesses who have come down in the
world.!

What the Romans called lar,? lar familiaris (see the prologue
to Plautus’s Aulularia) and penas, is named in our older speech
Iiising or stetigot (genius loci) ; conf. hiisinga (penates) ” in Not-
ker’s Capella 51. In Cap. 142 N. renders lares by ‘ingouwmen
(hiusero alde burgo)’; the literal meaning of ingoumo would be
guard of the interior. In Cap. 50 he uses ingeside for penates, 1.e.
our ingesinde, inmates, domestics; the form continued to be used
in MHG. : daz liebe heilige ingeside, Rol. 115, 1. 226,18, Simi-
larly the Span. duende, duendecillo (goblin) seems derivable from
domus, dueno is house-owner (dominus, distinct from don, p. 299
note), and duendo domestic, retired. The ON. t6ft, Swed. tomt,
means area, domus vacua, and the home-sprite’s name is in Swed.
tomtekarl, tomtequbbe (old fellow on the premises), tomtrd, tomte-
biss, som styr i kiillravs rike (Hallman, p. 73) : Norw. tomfevitte,
toftvitte.  Another ON. name is skiirgod, p. 112.  We can trace
in them a peculiar connexion with the learth of the house; they
often come out from under it (p. 456 n.), it seewms to be the door, as
it were, to their subterrancan dwelling : they are strictly hearth-
gods. Here and there in Germany we also meet with the name
gesell, fellow (supra, p. 464, selle, selke), gutyesell, nachbar, lieber
naclbar, in the Nctherlands goede kind (llorac Belg. 119), in
Eungland goodfellow, in Denmark god dreng, good boy, kidre
granne, dear mneighbour, (conf. bona socia, p. 283-8, and guote
holde, p. 266). The Eng. puck we may indeed connect with the
Ir. phuka, Wel. pweea,® but with more justice perhaps with the
Dan. pog (lad), which is simply the Swed. pojke, ON. piikt (puer),
and comes from Fiun. poica (filius) ; in Lower Germany too they
say pook for a puny stunted man (Brem. wb. 3, 349). Ileim-
reich’s Nordfries. chron. 2, 318 has huspuke (see Suppl.).

¥rom the 18th century (and possibly earlier, if only we had
authorities)* down to the present time the name kobold has been

! Ilolla, DBerhta, Werra, Stempe. Female are the Gr. Mopud and Aaula, the
Rom. Lamia, Mania, Maniola. The Poles too have a fem. Omacnica: * Aniculae
vetant pueros edere in tenebris, ne spectrum hoc devorent, quod eos insatiabiles
reddat,” Linde sub v. ‘omacaé,’ to burden. OHG. dgenggun lamiaeGraff 1, 132.

2 Larva (spectre, diemon) is conn. with lar, as arvum, arvus with arare. The
Monachus Sangall. calls the pilosus (p. 481) larva.

3 Croker's Fairy legends 3, 230-2. 262.

4 ¢ Ace. to I'alke, a Koboltesdorp (ann. 946), Trad. corv. ; Adalpertus chobolt,
kobolt (ann. 1185), MB. 27, 36. 42. Extr. from SvppL.




HOME-SPRITE. KOBOLD. 501

in use. A doc. of 1250 in Bohmer’s Cod. francof. 1, 83 has a
¢ Heinricus dictus Coboldus.” Even Dbefore that date coboldus
occurs (Zeitschr. des Hess. vereins 3, 64). Conrad of Winzburg,
MS. 2, 206% has: “wmir ist ein léser hoveschalk als ein kobolt
von buhse,” no better than a k. of boxwood; and the Misnaere
(Amgb. 48%) : ‘wé den kobolden, die alsus erstummen (are so
struck dumb)! mir ist ein holzin (wooden) bischof vil lieber
dan ein stummer herre.” The notions of kobold, dwarf, thumb-
kin, puppet, idol largely run into one another (conf. supra, malik,
p. 104 note). It seems, they used to carve little home-sprites
of boxwood and set them up in the room for fun, as even now
wooden nutcrackers and other mere playthings are cut in the
shape of a dwarf or idol ; yet the practice may have had to do
with an old heathen worship of small lares, to whom a place was
assigned in the innermost part of the dwelling; in time the
earnest would turn into sport, and even christian sentiment tole-
rate the retention of an old custom.! They must also have tied
rags and shreds into dolls, and set them up. The dumb wooden
kobold is kept in countenance by the ‘wooden bishop’ mentioned
immediately after by the Misnare.2 In the oft-quoted poem of
Riiediger we find (17¢of the K6nigsb. MS.) “in koboldes sprache,’
[¢.e., speaking low]. In Altd. w. 2, 55 “einen kobold von walse
machen,” one of wax. Hoftmann’s Iundgruben give us in the
Glossary 386, from a Vocab. of the 14th century, opold for
kopold. Hugo von Trimberg has several allusions to kobolds:
line 5064, “und lérn einander goukelspil, unter des mantel er
kobolte mache, der (whereat) manic man tougen (secretly) mit im
lache ”; 5576, ¢ der méle ein andern kobolt dar, der ungessen bi
im sitze ’; 10277, ¢ einer siht den andern an, als kobolt hern tater-
man’; 10843, “ir abgot (the heathens’ gods), als ich gelesen
han, daz waren kobolt und tatermun’; 11527, ¢ Got mohte wol
lachen, solte ez sin, wan siune {fatermennclin (same in Roth’s
Fragment, p. 65) s6 wunderlich &f erden leben,” God might
laugh to sec his little mannikins behave so strangely. Jugglers

1 One ought to search out the age and design of the various gear that is set out
(s mere ornament this long while) on shelves and tables; from this and from
long-established moulds for pastry, we may arrive at some conclusions about the
heathen custom of carving or ¢ doughing’ iduls (conf. pp. 15. 105. 112, 114) : tcig
(dough) including any soft substance, clay, wax or tlour-paste,

2 On ¢ papa salignus’ conf. Reinh. p, xciv,
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bring kobolds out from under their cloak, kobolds are painted
on the wall, the heathen gods were nothing but kobolds and
tatermen, to stare at each other like kobold and taterman,
all throngh, the kobold appears as the tiny tricky home-sprite.
In writers of the 17th century I find the remarkable phrase ‘to
langh like a kobold,” Ettner’s Unwiird. doct. p. 340, and App. p.
53 ; ‘vou laugh as though you’d empty yourself, like a kobolt,’
Reimdich p. 149,  This muast either mean, to langh with mouth
agape, like a carved kobold, who may have been so represented,
or simply to laugh loud and heartily.! Again, ‘to laugh like a
hampelmann,” Deutschfranzos p. 274; “ho, ho, ho! the lond
laugh of Robin Goodfellow,” Anccd. and Trad., ed. by W. J.
Thoms, Lond. 1839, p. 115. In the poem of Zeno 867. 1027
this demouic laughter 1s expressed by skraken (Breri. wb. 4,
686 schrachtern). Schweinichen 1, 260 tells of an unquiet spirit
laughing lond and shrill ; it may be a langh of mirth or mockery.

In the Netherlands too we find at an carly time the form
Eonbont (pl. conubouten, Horae Belg. 1, 119) ; now kahout, and in
Belgium kabot, kabotermanneken.*  The Scandinavian languages
have not the word.

It is a foreign word, sprung no doubt from the Grv. koBaXos
(roguc), Lat. cobalus,® with a ¢ added, as our langnage is partial
to forms in -olt for monstrous and ghostly beings.  I'rom cobalus,
in Mid. Lat. alveady gobelinus, the Fr. has formed its gobelin,
whence the Engl. goblin, strengthened into hobgoblin. Hanka’s
O. Boh. glosses render 79° gitulius (getulins, gaetulins) by kobolt,
and directly after, aplinus (l. alpinus, 7.e. alphinus, the €fool’
or queen iu chess) by tatrinan : here are kobolt and tatrman
together, just as we saw them staring at each other in the
Renner; hence also the Cod. pal. 31, 126° speaks of ‘einen
taterman méilen,” painting a t., and the Wahtelmaere 140 of
guiding him with strings, ¢ rihtet zuo mit den sniieren die tater-

1 <« Hlahtar kiscutitaz,’ laughed till he shook, K. 24*. Notk. Cap. 33 has: ‘taz
labter scutta sia; Petronius, cap. 24, ¢risu dissolvebat ilia sua’; Reinardus 3,
1929, * cachiunus viscera fissurus’; or, as we say, to split with laughing, laugh
yourself double, short and small, to pieces, to a holzlin (Gryphius p. m. 877), brown,
out of your senses ; *einen schiibel voll lachen '; perish, die with laughing, MHG.
¢ man swindet under lachen,” Ben. 330. A Breton song in Villemarqué 1, 39 speaks
of the loud laugh of the korred (see Suppl.).

2 Schayes sur les usages et traditions des Belges. Louvain 1834, p. 230.

3 Lobeck’s Aglaoph. 1308-1328.
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manne’ (supra, p. 410 g.). To explain this taterman by the
Engl. tatter has some plausibility, but then our HG. ought
to have had zaterman (couf. OHG. zata, zatar, Graff 5, 632-3,
with AS. tettera, panniculus). The glossist above may have
meant by gaetulius an African savage, by alpinus a Tartar (MILG.
tater, tateler), or still better, a fool;! tho word {taterman occurs
in other O. Boh. documents besides, and signifies doll and idol
(Jungmann 3, 551°) ; foreign to all other Slavic dialects, it seems
borrowed from German.? Its proper weaning can ouly be re-
vealed by a fuller insight into the history of puppet-shows. Per-
haps the ITung. tatos (juggler) has a claim to consideration.®

Several MSS. however and the first printed edition of the
Renner have not taterman at all, but Zaterman (Cod. frauncof.
164" reads verse 10843 kobiilde unde FEatirinan), which is not
altogether to be rejected, and at lowest offers a correct secondary
sense. Naferman, derived from kater (tom-cat), may be com-
pared with heinzelman, hinzelman, hinzemdnnchen, the name of
a home-sprite,* with ITinze the cat in Rcineke, and the wood-
sprite Katzenveit (p. 480). The puss-iin-boots of the fairy-tale plays
exactly the part of a good-natured helpful kobold ; another onc
is called stiefel (boot, Deut. sag. no. 77), becausc he wears a
large boot: by the boot, I suppose, are indicated the gefeite
schulie (fairy shoes) of older legend, with which one could travel
faster on the ground, and perhaps through the air; such are the
league-boots of fairy-tales and the winged shoes of Ilermes. The
name of Heinze is borne by a mountain-sprite in the I'rosch-
meuseler. Ifeinze is a dimin. of Heinrich, just as in Lower
Germany another noisy ghost is called Chiinke, dimin. of Joachim
(conf. “dat gumken,” Brem. wh. 5, 379) : the story of Chimmeken

! There is in the kobold's character an unmistakable similarity to the witty
court-fool ; hence I feel it significant, that one deseribed in Schweiniclien 1, 260-2
expressly carries a bawble. The Kngl. hobgoblin wmeans the same as clowngoblin
(Nares sub v. hob).

* Hanusch (Slav. myth. 299) takes the taterman (Le says, hasterman also vccurs)
for a water-sprite.

3 ¢«In Tyrol tatterman = searecrow, coward, kobold, from tattern, zittern, to quake,
skedaddle ; Frommann 2, 327. Leopreehting p. 177 says, tattern to frighten; at
Gratz in Styria, the night before solstice, tattermann, a_bugbear, is carricd round
and sct on fire in memory of exstirpated heatbenism.'—Extr. from Screr.

4 Deut. sag. no. 75; the story is 100 years later than the composition of the
Reincke. Hinzelmann leaves a dint in the bed, as if a cat had lain in it. Luther's
Table-talk (ed. 1571, p. 441*) had previously related the like comcerning a spirit
Heinzlin,

VOL. 1I. F



504 WIGHTS AND ELVES.

(of about 1827) is to be found in Kantzow’s Pomerania 1, 333.
The similar and equally Low-German name Wolterken seems
to have a wider circulation. Samuel Meiger in his Panurgia
Jamiarum (Hamb. 1587. 4), bok 3 cap. 2, treats ‘van den laribus
domesticis edder husknechtkens, de men ok TWolterken unde
Chimken an etliken oérdeu nomet.” These Wolterkens are also
mentioned by Arnkiel (Cimbr. heidenth. 1, 49) ; in the Nether-
lands they are called Wouters, Wouterken, and Tuinman 2, 201
has a proverb ¢’tis een wilde TWouter,” though incorrectly he
refers it to wout (silva). Wouter, Wolter is nothing but the
human proper name Walter bestowed on a home-sprite. It is
quite of a piece with the familiar intercourse between these spirits
and mankind, that, beside the usual appellatives, certain proper
names should be given them, the diminutives of Henry, Joachim,
Walter. Not otherwise do I understand the Robin and Nissen in
the wonted names for the English and Danish goblins Robin
goodfellow and Nissen god dreng. Robin is a French-English
form of the name Robert, OHG. Hruodperaht, MHG. Ruotperht,
our Ruprecht, Rupert, Ruppert; and Robin fellowis the same
home-sprite whom we in Germany call knecht Ruprecht, and
exhibit to children at Christmas, but who in the comedies of the
16-17th centuries becomes a mere Riipel or Riippel, i.e. a merry
fool in general.! In England, Robin Goodfellow seems to get
mixed up with Robin Hood the archer, as Hood himself reminds
us of Hédeken (p. 463); and I think this derivation from a
being of the goblin kind, and universally known to the people,
is preferable to the attempted historical ones from Rubertus
a Saxon mass-priest, or the Euglish Robertus knight, one
of the slayers of Thomas Becket. Nusse, Nissen, current in
Denmark and Norway, must be explained from Niels, Nielsen,

1 Ayrer’s Fastnachtspiele 734 confirms the fact of Rupel being a dimin. of
Ruprecht. Some dialects use Riipel, Riepel as a name for the tom-cat again; in
witch-trials a little young devil is named Rubel. Ace. to the Leipzig Avanturier 1,
22-3, knecht Ruprecht appears in shaggy clothes, sack on back and rod in hand.
[If Hob in hobgoblin stands for Robert, it is another instance of the friendly or at
least conciliatory feeling that prompted the giving of such names. In Mids. N.
D;gam ud 1, the same spirit that has just been called Robin Goodfellow, is thus
addressed :

Those that Hob-goblin call you, and sweet Puck,
You do their work, and they shall have good luck.

Of course Hob as a man’s name is Robert, as Hodge is Roger.—Traxs.]
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1.e. Nicolaus, Niclas,! not from our HG. common noun ¢nix’

the watersprite, which is in Danish nik, nok (p. 488), and has
no connexion with Nissc; and the Swed. form 1s also Nilson. 1
find a confirmation of this in onr habit of assigning to Niclaus,
Claus or Clobes the selfsame part that in some districts is played
by Ruprecht. To this latter I am inclined to refer even the
words of so early a writer as Ofterdingen, MS. 2, 2*: ¢ Rupreht
min knecht muoz iuwer har gelich den téren schern,” R. my man
must shear your hair like that of fools. A howme-sprite Riidy (for
Rudolf) in Mone’s Anz. 3, 365.

Another sct of names 1s taken from the noises which these
spirits keep up in houses: you hear them jumping softly, knock-
ing at walls, racketing and tumbling on stairs and in lofts.
Span. trasgo (goblin), and trasguear (to racket); Fr. soterai,
sotret (jumper), Mém. de l’acad. celt. 4, 91; ckerken (eichhérn-
chen, sqnirrel), Deut. sag. no. 78; poltergeist, rumpelgeist, rum-
pelstilz in the Kindermirchen no. 55, rumpelstilt in Fischart ;?
one particular goblin is called klopfer, knocker (Dent. sag. no.
70), and it may be in this connexion that Ldmmerlein, hemerlein
(supra, p. 182) has come to be applied to home-sprites of diabolic
naturc.  Nethl. Uullman, bullerman, bullerkater, from bullen,
bullern, to be boisterous. IFlem. boldergcest, and hence ‘bi
holder te bolder,” our ‘holter die polter,” helter-skelter. A pop-
hart, identical with rumpelstilt in Fischart, is to be derived
from popeln, popern, to keep bobbing or thumping softly and
rapidly ;3 a house-goblin in Swabia was called the poppele; in
other parts popel, pipel, popelmann, popanz, usually with the side-
meaning of a muffled ghost that frightens children, and seldom
used of playful good-humoured goblins. At the same time pipel
1s that which muffles (puppt) itself: about Henueberg, says
Reinwald 2, 78, a dark cloud is so called ; it contains the noti.on

1 Not only Nielsen, but Nissen is a family name in Denmark, and can only
mean the same, by no means nix or goblin. [I suppose Nicls is rather Nigellus,
Nigel, which breaks down the conncxion with Nicolas or Claus; still the two can
stand independently.—Traxs.]

2 Is stilt, stilz the old stalt in compounds? CGramm. 2, 527. What the fairy-
tale says of Rumpelstilt, and hot his name has to be guessed, other storics tell of
Eisenhiitel or IHopfenhiitel (who wear an iron hat or one wreathed with hop-leaves),
Kletke's Alman. v. volksm. 67 ; or of the dwarf Ilolzriikrlein, Bonnefiihrlein, Harrys
1, 18 [of Kuirfiker, Gebhart, Tepentiren, Miillenh. 806-38, of Titteli Ture, Sv. folkv.
1, 171.—SvurrL.]; and we shall meet with the like in giant-storics.

3 Stald. 1, 204. Schm. 1, 293. 323,
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of mask and tarnkappe (p. 333). In connexion with Holda, a
Hollepipel, Hollepeter is spoken of.

The same shifting of form appears in the words mwmhart
(already in Ceesarius heisterb. 7, 46: ‘mummart momordit me’),
mummel, mummelmann, mummanz,' which express the very same
notion, ¢ mummen, mummeln ’ signifying to mumble, to utter a
muffled sound. Or can we connect it with mumel, muomel, the
name of the watersprite (p. 490)? In that case, vermummen
(to disguise), mummerel (mumming, larva) would seem to mean
acting like the spectre, instead of the spectre having taken his
name from mumming (see Suppl.).

The word butze as far back as the 12th-13th century had the
same meaning as mummart and poppart: a place called Puzi-
prunnun, Puciprunnen, MB. 6, 60. 62. 9, 420 (12th century),
unless puzi=puteus be meant, might take its name from a well,
haunted by such a home-sprite. ¢Ein ungehiurer (uncanny)
butze,” Martina 116°¢ 2242 ; ¢ si sehent mich nicht mér an in butzen
wis,” they look at me no more in butze wise, Walth. 28, 37; ‘in
butzenwise gehn,” Oberlin sub v.; ‘den butzen vorht er kleine,
als man dé seit von kinden,” he little fears the b., as we say of
children, Albr. Tit. x. 144 (Hahn 1275); butzengriul, -horror,
Walth. 140, 2. MsI. 3, 451*; ‘geloub ich daz, sé6 biz mich
butze,” b. bite me if I believe it, Hitzlerin 287, which agrees with
‘mummart mowmordit me’ above; ‘ein kinderbutze,” Ls. 1, 617 ;
“forht ich solchen biitzel,” Ls. 1, 380, where a wihtel is spoken
of. So, to frighten with the blutze, to tear off the bulze (mask) ;
butzen antlit (face) and butzen kleider (clothes)=Ilarva in
Kaisersperg (Oberlin 209) ; winterbutz in Brant’s Narrenschiff
129 (winterbutte in the Plattdeutsch translation 140°). I do
not understand the butzenhdnsel in Weisth. 1, 691. All over
Germany almost, we hear to this day : ‘der butz kommt,”* or ‘der
buteemann, butzelmann,” and in Elsass butzmummel, the same as
butz or mummel alone. buz, Jiger’s Ulm, p. 522. butzenmann,
Fischart’s Bienkorb 1942,  butz, Garg. 231°.  butzemann, Simpl.
2, 248.  In Bavamna, fasnachtbulz, Shrovetide b., buzmann, buzi-
bercht, b. coupled with the Bercht or Berchta of our pp. 272-9;

1 For mum hans (muffle-jack), as popanz is for pop-hans (bob-jack), and as
there were likewise blindhans, grobhans, karsthans, scharrhans, etc.
= In Normandy : ‘hush, the gobelin will eat you up.’
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butzwinkel, lurking-place, butzlfinster, pitch-dark, when the ap-
parition is most to be dreaded; ‘the putz would tako us over
hill and dale,” Schm. 1, 229. 230; the bufz who leads travellers
astray (Mucbar’s Gastein, p. 145). In Swabia butzenmaukler
(from mancheln, to be sly), butzenbrecht, butzenraule, butzenrolle,
rollputz, butzenbell (becanse his rattle rolls and his bell tinkles),
Schmid 111. Abont Hanau I have heard the interjection, katza-
butza-rola ! the ¢ katze-butze’ bringing up the connexion between
cat and goblin (p. 503) in a new form. In Switzerland bootzi, bozt,
St. 1, 204. Herc several meanings branch out of one another:
first we have a monstrous butz that drags children away, then a
tiny biitzel, and thence both biitzel and butz-igel (-urchin) nsed
contemptuously of little deformed creatures. In like manner but
in Low Germ. stands for a squat podgy child ; butten, verbutten
is to get stunted or deformed, while the bugbear is called butte,
butke, budde, buddeke : ‘dat di de butke nig bit,” (that thee the
bogie bite not!) is said satirically to children who are afraid of
the dark, Brem. wb. 1, 173-5; and here certainly is the place
for the watersprite butt or but{je in the Kindermirchen no. 19,
the name having merely been transferred to a blunt-headed fish,
the rhombus or passer marinus.!? There is also probably a butte-
mann, buttinann, but more commonly in the contracted form
bu-man (Br. wb. 1, 153). Nethl. bytebanw, for buttebauw, which
I identify with Low Germ. lu-ba (Br. wb. 1, 152). The Dan.
bussemand, bussegroll, bussetrold (Molbech, p. 60) seems to be
formed on the German (see Suppl.).—The origin of this butze,
butte is hard to ascertain: I would assnme a lost Goth. biuta
(tundo, pulso), baut, butum, OHG. piuzu, pbz, puzum, whence
OHG. anapdz, our amboss, anvil, MHG. bézen (pulsarc), and
gebiuze, thumping, clatter [Engl. to butt?], conf. Lachmann
on Nib. 1823, 2. Fragm. 40, 186; butze would be a thumping
rapping sprite, perfectly agreeing with mumhart and pophart,?
and wec may yet hear of a bdzhart or buzhart. But, like

1 Homesprite and water-sprite meet in this soothsaying wish-granting fish.
The story of the butt has a parallel in the OFr. tale of an elvish spirit and en-
chanter Merlin, who keeps fulfilling the growing desires of the charcoal burner, till
they pass all bounds, then plunges him back into his original poverty (Mcéon, nouv.
rec. 2, 242-252. Jubinal 1, 128-135.

2 As the monstrous includes the repulsive and unclean, it is not surprising that
both butze and popel signify mucus, filth (Oberlin 210, Schn. 1, 291). The same
with Swiss boig, St. 1, 203.
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butzenhiinsel, there is also a lLanselmann used for spiritus
familiaris (Phil. v. Sittew. 5, 828, ed. Lugd.), and the similar
hampelmann for goblin, puppet and mannequin (=minneke,
mannikin). Bavar. hampel, haimpel, both devil and simpleton
(Schm. 2, 197), Austr. henparl (Hofer 2, 46).

The Fr. follet, It. foletto, is a diminuitive of fol, fou; which,
like follis (bellows), seems to be derived from an obsolete follere
(to move hither and thither), and brings us to a fresh contact
of the home-sprite with the fool.! Then lutin, also luton, perhaps
from the Lat. luctus: a sprite who wails and forebodes sorrow ?
Lithnan. bildukkas, bilduwnas, bildziuks (noisy sprite), from
bildenti (to racket, rattle) ; grozdunas from grédzia (there is a
racket made). Sloven. ztrazlnik, Serv. strashilo, Boh. strasidlo,
Pol. straszydlo, from strasiti (terrere) ; Boh. bubak (noisy sprite).
Somewhat stronger is the Pol. dzieciojad, child-eater, like the
Lat. manducus. Irish home-sprites are called Cluricauns (Elfenm.
p. 85-114), Leprechaun, Logheriman (Keightley 2, 179 ; and sce
Suppl.).

But enough of these names: no doubt many more conld be
added. Tt is time to consider the naturc and functions of these
Home-sprites.

In stature, appearance and apparcl they come very near to
clves and dwarfs; legend loves to give them red hair or a
red beard, and the pointed red hat is rarely missing. Hiitchen
(Hodeke, Hoidike), the Hildesheim goblin, and Hopfenhiitels
Lisenlnitel take their names from it. A broad-topped mushroom
is in Dan. called nssehal. The Norwegian Nissen is imagined
small like a child, but strong, clothed in grey, with a red peaky
cap, and carrying a blue light at night.® So they can make
themselves visible or invisible to men, as they please. Their fuiry
shoes or boots have been noticed, p. 503 ; with these they can get
over the most difficult roads with the greatest speed : it was just
over mountains and forests that Hiitchen’s rennpfad extended
(Deut. sag. 1, 100), and the schratwey (p. 479) means much the

) Ratherius, ed. Ballerini, p. 314 : *merito ergo follis latiali rusticitate vocaris,
g;g&i&x;i}'eritate vacuus.’”  Wilhelin. metens. ep. 3: *follem me rustico verbo

2 J. N. Wilse’s Beskrivelse over Spydeberg, Christiana 1779, p. 418, Conf. the
blue light of the black mannikin, Kinderm. no. 116.
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same.! With this walking apparatus and this swiftness there is
associated now and then some animal’s form and name : Heinze,
Heinzelmann, polterkater, katermann, boot-cat, squirrel; their
shuflling and bustling about the house is paralleled by the nightly
turbulence of obstreperous cats.? They like to live in the stable,
barn or cellar of the person whose society they have chosen,
sometimes even in a tree that stands near the house (Swed. bo-tri,
dwelling-tree). You must not break a bough off such a tree, or
the offended goblin will make his escape, and all the luck of the
house go with him; moreover, he cannot abide any chopping in
the yard or spinning on a Thursday evening (Superst. Swed. no.
110).> In household occupations they shew themselves friendly
and furthersome, particularly in the Fkitchen and stable. The
dwarf-king Goldemar (pp. 453. 466) is said to have lived on in-
timate terms with Neveling of Hardenberg at the Hardenstein,
and often shared his bed. He played charmingly on the harp,
and got rid of much money at dice ; he called Neveling brother-
in-law, and often admonished him, he spoke to everybody, and
made the clergy blush by discovering their secret sins. His
hands were lean like those of a frog, cold and soft to the grasp;
he would allow himself to be felt, but never to be seen. After a
stay of three years he made off without injuring any one. Other
accounts call him king Vollmar, and they say the room he lived
in is called Vollmwar’s kammer to this day: a place at table had
to be kept for him, and one in the stable for his horse; meats,
oats and hay were consumed, but of horse or man you saw nothing
but the shadow. Once an inquisitive man having sprinkled ashes
and peas to make him fall and to get sight of his footprints, he
sprang upon him as he was lighting the fire, and chopped him up
into pieces, which he stuck on a spit and roasted, but the head
and legs he thought proper to boil. The dishes, when recady,
were carried to Vollmar’s chamber, and one could hear them
being consumed with cries of joy. After this, no more was heard

! So a chemin de fées is spoken of in Mém. celt. 4, 240, and a trillaskeid
(curriculuin gigantum) in Laxd. saga 66.

* Witches aud fays often assume the shape of a cat, and the cat is a creature
peculiarly open to suspicions of witcheraft.

3 Wilse, ubi supra, entiroly agrees: ¢ tomtegubben skal have sin til hold unde
gamle trier ved stuehuset (boetrier), og derfor har man ej tordet filde disse gand-
?ke.l’] To this conncxion of home-sprites with tree-worship we shall have to return

urther on.
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of king Vollmar ; but over his chamber-door it was found written,
that from that time the house would be as unlucky as it had been
prosperous till then, and the scattered estates would never come
together again till there were three Hardenbergs of Hardenstein
living at once. Both spit and gridiron were long preserved, till
in 1651 they disappeared during the Lorrain war, but the pot is
still there, let into the kitchen wall.! The home-sprite’s parting
prophecy sounds particularly ancient, and the grim savagery of
his wrath is heathen all over. Sam. Meiger says of the wolter-
kens : ¢ Se vinden sik gemeinichlich in den hiiseren, dar ein god
vorrad (store) van allen dingen is. Dar schélen se sik bedenst-
haftigen (obsequious) anstellen, waschen in der kéken up, biten
viir (beet the fire), schiiren de vate, schrapen de perde im stalle,
voderen dat uik, dat it vet und glat herin geit, theen (draw)
water und dragent dem vehe (cattle) vér. Men kan se des
nachtes horen de ledderen edder treppen (or stairs) up und dal
stigen, lachen, wen se den megeden efte knechte de decken
afthcen (pull off), se richten to, houwen in, jegen (against) dat
gestc kamen schoélen,® smiten de ware in dem huse nmine, de den
morgen gemecinliken darna verkoft wert.,” The goblin then is an
obliging hardworking sprite, who takes a pleasure in waiting on
the men and maids at their housework, and secretly dispatching
some of it himself. He ‘curries the hors~ . coinbs out their
manes,? lays fodder before the cattle,* draws water from the well
and brings it them, and cleans out the stable. For the maids he
makes up fire, rinses out the dishes, cleaves and carries wood,
sweeps and scrubs. His presence brings prosperity to the house,
his departure removes it. Ile is like the helpful earth-mannikins
who lend a hand in field labour (p. 451 n.). At the same time he
oversees the management of the house, that everything be done
orderly ; lazy and careles$ workers get into trouble with him (as
with Holla and Berhta, pp. 269. 273), he pulls tho coverlets off

Von Steinen’s Westph. gesch. pp. 777-9.
When the cat trims her whiskers, they say it is a sign of guests.
Like the white lady (Berhta), whose nightly visits are indicated the next
morning by the wax that hasdropt from her taper on the manes (Deunt. sag. no. 122),
In Wales the people believe that goats have their beards combed out every Friday
night by the elves (Croker 3, 204).

4 Hence the name futtermiinnchen, (confounded at times with Peterminnchen);
but often he has one favourite horse that he pays special attention to, taking hay
out of the others’ cribs to bring to him. Faye p. 44.

1
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the beds of sluggards, blows their light out, turns the best cow’s
neck awry, kicks the dawdling milkmaid’s pail over, and mocks
her with insulting laughter ; his good-nature turns into worrying
and love of mischief, he becomes a ¢ tormenting spirit.” Agemund
in the Reinardus 4, 859-920 seems to me no other than a house-
deemon, distorted and exaggerated by the poet, disturbing the
maid in her sleep, her milking and churning (see Suppl.).!

Servants, to keep on good terms with him, save a little potful
of their food on purpose for him, which is surely a vestige of little
sacrifices that were offered him of old (p. 448). That is probably
why one Swiss goblin bears the name Napfhans, Potjack. DBut
in many cases it is only done on holidays, or once a week. 'The
sprite is easily satisfied, he puts up with a saucerful of porridge,
a piece of cake and a glass of beer, which are left out for him
accordingly ; on thosc evenings he does not like any noisy work
to be going on, either in or out of doors. This they call in
Norway ‘at holde qvelvart (qvellsvart),” to hold evening rest.
Those who desire his goodwill, give him good words: ¢ kiare
granne, gior det!” dear neighbour, do this; and he replies con-
formably. He is said at times to carry his preference for the
goodman so far as to pilfer hay and straw from other farmers’
barns or stables, and bring it to him (sece Suppl.).

The Nissen loves the moonlight, and in wintertime you see
him merrily skipping across the farmyard, or skating. Ile 1s a
good hand at dancing and music, and much the same is told of
him as of the Swedish stromkarl (p. 493), that for a grey sheep
he teaches people to play the fiddle.2

The home-sprite is contented with a trifling wage : a new hat, a
red cap, a parti-coloured coat with tinkling bells he will make
shift with. The hat and cap he has in common with dwarfs
(p. 463), and therefore also the power to make himself invisible.
Petronius (Satir. cap. 38) shows it was already a Roman super-
stition : ‘sed quomodo dicunt, ego nihil scivi, sed audivi, guo-
modo incubont pileam rapuisset, ct thesaurum invenit.”  IHome-

! The description of his figure (a horse’s mane, hawlk's bill, eat’s tail, goat’s
beard, ox's horns and cuck’s feet) can hardly have been all invented there and then.

= Unless Wilse (Beskriv. over Spyd. 419) has confonnded Nissen with nicken ;
vet the German goblin Goldemar was likewise musical (Ir. Elfenm. lxxxiii.).  Wilse,
and Faye, pp. 43-45, give the best account of the Nurwegian Nissen, and Thicle i.
134-5 of the Danish.
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sprites guard treasures, and in Nib. 899 Siegfried becomes
master of the hoard as soon as he has taken Alberich’s tarnkappe
from him. In Calderon’s Dama duende the little goblin wears a
large hat : ‘era un frayle tamaiito, y tenia un cucurucho tamaio.’
The Swedish ¢ tomtei garden’ looks like a year-old child, but
has an old knowing face under his red cap. He shews himself at
midday (see chap. XXXVI., daemon meridianus) in summer and
autumn, slow and panting he drags a single straw or an ear
(p.- 459); when the farmer laughed and asked, ¢ What’s the
odds whether you bring me that or nothing ?’ he quitted the
farm in dudgeon, and went to the next. From that time pros-
perity forsook the man who had despised him, and went over to
his neighbour. The farmer who respected the busy tomte and
cared for the tiniest straw, became rich, and cleanliness and
order reigned in his household. Many Christians still believe in
such home-sprites, and present them an offering every year, ¢ pay
them their wage’ as they call it. This is done on the morn of
Yule, and consists of grey cloth, tobacco and a shovelful of earth,
Afzelius 2, 169. A piick served the monks of a Mecklenburg
monastery for thirty years, in kitchen, stall and elsewhere; he
was thoroughly good-natured, and only bargained for ¢{unicam
de diversis coloribus, et tintinnabulis plenam.’! In Scotland there
lived a goblin Shellycoat, and we saw (p. 465) that the dwarfs
of the Mid. Ages also loved bells [schellen; and schellenkappe is
Germ. for cap and bells]. The bells on the dress of a fool still
attest his aflinity to the shrewd and merry goblin (fol, follet) ;
see Suppl.

He loves to play merry pranks, and when he has accomplished
one, he is fain to laugh himself double for delight: hence that
goblin laughter (p. 502) and chuckling. But also when he sulks,
and means mischief to those who have brought him into trouble
and difficulty, he utters a scornful laugh at the top of his voice.?

As henchman true, he abides by the master he once takes up
with, come weal come woe. But his attachment is often found
irksome, and one cannot be rid of him again. A farmer set fire

1 The story (as written down in 1559) is given in Ern. Joach. Westphal’s Speci-
men documentorum ineditorum, Rostock 1726, pp. 156-166.
2 Scott’s Minstrelsy I. civ. mentions a North English Brag or Barguest: ‘e

usually ended his mischievous frolics with a horselaugh.” Conf. Hone’s Tablebook
2, 656.
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to his barn, to burn the goblin that haunted it; when it 1s all
ablaze, there sits the sprite at the back of the cart in which they
were removing the contents (Deut. sag. no. 72).! In Mone’s
Anzeiger 1835, 312 we read of a little black man that was
bought with a chest, and when this was opened, he hopped out
and slipped behind the oven, whence all efforts to rout him out
were fruitless; but he lived on excellent terms with the house-
hold, and occasionally shewed himself to them, though never to
strangers. T'his black figure reminds one both of the Scandi-
navian dwarfs, and of the devil. Some thoroughly good goblin-
stories are in Adalb. Kuhn’s collection, pp. 42. 53. 8+. 107. 159.
191-3. 872.2

There are also goblins who, like nix and watersprite, are
engaged in no man’s scrvice, but live independently ; when such
a one is canght, he will offer you gifts or tell your fortune, to be
set at liberty again.  Of this sort is the Duft in the nursery-tale

! Very similar stories in Kuhn, no. 103, Thiele 1, 136, and the Irish tale of the
cluricaun (pp. 92. 213 of the transl.). Also a capital Polish story about Iskrzycki,
in Woycicki’'s Klechdy 1, 198: An unknown person, who called himself Iskrzycki
(Hlinty, from iskra =spark, says Grimm ; there is also a Slav. iskri =near, iskrenny
= neighbour, friendly, came and offered his services to a man of noble family.
The agrecment was drawn up, and even signed, when themaster observed that Isk-
rzycki had horse's feet, and gave him notice of withdrawal. But the servant stoud
on his rights, and declared his intention of serving his master whether he would
orno. He lived invisible by the fireplace, did all the tasks assigned him, and by
degrees they got used to him; but at last the lady pressed her husband to move,
and he arranged to take another estate. The family all set out from the mansion,
and had got through the better part of the way, when, the log-road being ont of
repair, the carriage threatens to upset, and the lady cries out in alarm. Suddenly
a voice from the back of the carriage calls ont: Never fear, my masters! Iskrzycki
is with you (nie bdj sig, pani; Iskrzycki z wami). The ‘wasters’ then perceiving
that they could not shake him off, turned back to their old house, and lived at
pcace with the servant until his term expired. [English readers will remember
Tennyson's * Yes, we're flitting, says the ghost.”]——The alraun or gallows-man-
nikin in Deutsche sagen nos. 83. 84 is not properly a kobold, but a semi-diabolic
being carved out of a root, and so diminutive that he can Le kept in a glass; like
an idol, he has to be bathed and nursed. In one thing however he resembles the
home-sprite, that he will not leave his owner, and even when thrown away he
always comes back again, unless indeed he be sold [orig. ‘bought’| for less than
he cost. The last purchaser has to keep him. Simpliciss. 2, 184, 203. Conf.
Schm. 3, 96-7. [Home-sprites can be bought and sold, but the third buyer must
keep him, Miillenhoff p. 322. With ref. to the ¢ idol (gotze) ": As the figure of the
child Jesus has its shirt washed (Sommer, pp. 38. 173), so the heckménnchen must
be dressed up anew at a certain time every year, 10 Ehen, p. 235.—Ixtr. from
StrrL.)

® To escape the futtcrmiinnchen, a farmer built a new house, but the day before
he moved, he spied the f. dipping his grey coat in the brook : * My little coat here
I swill and souse, To-morrow we¢ move to a finc new house.’ Birner's Orlagau,
p. 246.  Whoever has the kobold must not wash or comb himself (Somwer p. 171.
Miillenh. 209); so in the case of the devil, eh. XXXIIL—Extr. from Suerw.
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(p- 507), likewise the folet in Marie de Fr. 2, 140, who grants
three wishes (oremens). And the captive marmennill (p. 434),
or the sea-wife, does the same.

The unfriendly, racketing and tormenting spirits who take pos-
session of a house, are distinguished from the friendly and good-
natured by their commonly forming a whole gang, who disturb
the householder’s rest with their 7ot and clatter, and throw stones
from the roof at passers by. A French comedy of the 16th
century, ¢ Les Esprits,”! represents goblins racketing in a house,
singing and playing at night, and aiming tiles at passers by in
the daytime; they are fond of fire, but make a violent uproar
every time the master spits.> In Gervase of Tilbury, cap. 18,
the folleti also pelt with stones, and this of stone-throwing is
what we shall meet with in quite early stories of devils; al-
together the racketing sprites have in this respect more of the
devil or spectre in them than of the elf: it is a darkening and
distortion of their original nature in accordance with Christian
sentiment.

So it becomes clear, at last, how the once familiar and faith-
ful friend of the family under heathenism has gradually sunk
into a bugbear or a taunt to children : a lot which he shares with
goddesses and gods of old. As with Holle and Berhte, so people
are threatened vl the Lamia, the Omacmica, the manducus and
goblin (pp. 500. 507) : ‘le gobelin vous mangera, le gobelin
vous attrapera!’ Little biitzel no more, but a frightful butze-
mann or katzenveit, in mask (strawbeard) or with sooty visage
he scares (like the roggenmuhme, p. 477). And it is worth
remarking how, in some districts at least, knecht Ruprecht, knecht
Nicolas, appear at Christmas-time not by themselves, but in

1 Comedies facecieuses de Pierre de I'Arivey, champenois, Lyon 1597. Rouen,
1611, p. 242 seq.

2 Legenda aurea, cap. 177: Hujus Ludovici tempore, anno Domini 856, ut in
quadam chronica habetur, in parochia Maguntina malignus spiritus parietes domo-
rum quasi malleis pulsando et manifeste loquendo et discordias seminando adeo hom-
inis infestabat, ut quocumque intrasset, statim illa domus exurereter. Presbyteris
autem letanias agentibus et aquam benedictam spargentibus inimicus lapides jact-
abat et multos cruentabat. Tandem aliquando conquiescens confessus est se, quando
aqua spargebatur, sub capa talis sacerdotis quasi familiaris sui latuisse, accusans
eum quod cum filia procuratoris in peccatum lapsus fuerit. [This incident, said to
have occurred at Capmunti (Kembden) near Bingen, is derived from Rudolfi Ful-
densis Annal. ann. 858, in Pertz 1, 372, where further details are given.—Extr.
from ScrrL,
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attendance on the real gift-giver, the infant Christ or dame
Berhta : while these dole out their favours, those come on with
rod and sack, threatening to thrash disobedicnt children, to
throw them into the water, to puff their cyes out (Rockenphilos.
6, 353). Their pranks, their roughness, act as foil to the gracious
higher being from whom the gifts procced; they are almost as
essential to the festival as Jackpudding to our old comedy. I
can well imagine that even in heathen times the divinity, whosc
appearing heralded a happy time, had at his side some merry elf
or dwarf as his attendant embodying to the vulgar eye the bless-
ings that he brought.! Strongly in favour of this view are the
North Franconian names Hullepipel (Popowitsch 522, Hollepeter
(Schm. 2, 171), the Bavarian Semper, of whow they say he cuts
naughty children’s bodies open and stuffs them with pebbles
(Schm. 3, 12. 250), exactly after the manner of Holla and Berhta
(p. 273)%; and consider faithful Eckart, who escorts Holla.
In Christian times they would at first choose some saint to
accompany the infant Christ or the mother of God in their dis-
tribution of boons, but the saint would imperceptibly degenerate
into the old goblin again, but now a coarser one. The Christmas
plays sometimes present the Saviour with His usual attendant
Peter, or elsc with Niclas, at other times however Mary with
Gabriel, or with her aged Joseph, who, disguised as a peasant,
acts the part of knecht Ruprecht. Nicolaus again has converted
himself into a “man Clobes’ or Rupert; as a rule, it is true,
there is still a Niclas, a saintly bishop and benevolent being,
distinct from the ¢ man’ who scares children ; but the characters
get mixed, and Clobes by himself acts the ‘man’ (Tobler 105°,
106%) ; the Austrian Grampus (Hofer 1, 313. Schwm. 2, 110),
Krimpus, Krambas, is possibly for Hieronymus, but how to ex-
plain the Swiss Schmutzli (Stald. 2, 337) I do not rightly know,
perhaps simply from his smutty sooty aspect 7 Instead of Grampus
there is also in Styria a Bdarthel (pointing to Berhta, or Bartho-
lomew ?) Schinutzbartel ® and Kluubauf, who rattles, rackets, and

! Ileinrich and Ruprecht were once common names for serving-men, as Ilan
and Claus are now.

2 Zember about Eger in German Bohemia (Popowitseh 523) ; at the same timc
the Lausitz idol Sompar (supra, p. 71 note) is worth consideriny:.

3 The phrase ¢ he knows where Barthel gets his must,” notwithstanding other
explanations, may refer to a home-sprite well-known in the celiar.
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throws nuts (Denis, Lesefr. 1, 131 ; see Suppl.). Further, on this
point I attach weight to the Swedish jullekar, Dan. juleleger,
yule-lays, undoubtedly of heathen origin, which at Christmas-
time present Christ and certain saints, but rcplace our man
Ruprecht by a julbock, julebuk, i.e. a manservant disguised as
a goat.! This interweaving of jackpudding, fool, Klobes and
Riipel, of the yule-buck and at last of the devil himself, into the
rude popular drama of our Mid. Ages, shows what an essential
part of it the wihtels and tatermans formerly wére, how ineradi-
cable the elvish figures and characters of heathenism. The
Greeks enlivencd the seriousness of their tragedy by satyric
plays, in which e.g. Proteus, similar to our sea-sprite (p. 434),
played a leading part.?

There is yet another way in which a former connexion between
gods, wise-women and these genii now and then comes to light.
The elf who showers his darts is servant or assistant to the high
god of thunder, the cunning dwarf has forged his thunderbolts
for him ; like gods, they wear divine helmets of invisibility, and
the home-sprite has his feet miraculously shod as well; water-
sprites can assume the shape of fishes and sea-horses, and home-
sprites those of cats. The weepiug nix, the laughing goblin are
alike initiated in the mystery of magic tones, and will even un-
veil 1t to men that sacrifice. An ancient worship of genii and
daemons is proved by sacrifices offered to spirits of the mountain,
the wood, the lake, the house. Goblins, we may presume, ac-
companied the manifestation of certain deities among men, as
Wuotan and Holda, and both of these deities are also connected
with watersprites and swan-maids. Foreknowledge of the future,
the gift of prophecy, was proper to most genii; their inexhaust-
ible cheerfulness stands between the sublime serenity of gods

! Read Holberg’s Julestue, and look up julviitten in Finn Magn, lexicon, p. 326
note.

* They frightened children with sooty Cyclops, and acc. to Callimachns (Hymn
to Diana 66-71), Hermes, like our Ruprecht blackened with soot, struck terror
mto disobedient danghters even of gods:

al\' 6Te kovpdwy Tis dmelféa unTépL TebyoL,
wiTnp par KOKAwmas €7 €ml wadl kalwoTpel
"Apynv B Zrepbmmy c 6 8¢ dwuaros €k pvydroto
épxerac 'Epuelns, omodiy xexpnuévos aibhy,
alTika TRV KoUpmy poppiogerar® 1 0€ Texobams
dUver €o0w kOATous Oewévn éml pdeat xelpas.
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and the solemn fates of mortals. They feel themselves drawn to
men, and repelled by them. The downfall of heathenism must
have wrought great changes in the old-established relationship :
the spirits acquired a new and terrible aspect as ministers and
messengers of Satan.! Some put on a more savage look that
savours of the giant, especially the woodsprites. Grendel’s
nature borders on those of giants and gods. Not so with the
females however : the wild women and female nixes drop into
the class of fortune-telling swan-maids who are of human kind,
while the elfins that present the drinking-horn melt into the
circle of valkyrs; and lere again we recognise a general beauty
pervading all the female spirits, and raising them above the
males, whose characteristics come out more individually. In
wichtels, dwarfs and goblins, especially in that children’s bugbear
the man Ruprecht, there shews itself a comic faculty derived
from the oldest times.

Through the whole existence of elves, nixes, and goblins there
runs a low under-current of the unsatisfied, disconsolate : they
do not rightly know how to turn their glorious gifts to account,
they always require to lean upon men. Not only do they seek
to renovate their race by intermarriage with mankind, they also
need the counsel and assistance of men in their affairs. Though
acquainted in a higher degree than men with the hidden virtues
of stones and herbs, they yet invoke human aid for their sick
and their women in labour (pp. 457. 492), they borrow men’s
vessels for baking and brewing (p. 45¢ n.), they even celebrate
their weddings and hightides in the halls of men. Hence too
their doubting whether they can be partakers of salvation, and
their unconcealed grief when a negative answer is given.

! Bruder Rausch (friar Rush) a veritable goblin, is without hesitation [described
as being! despatched from hell among the monks; his name is to be derived from
russ = fuligo (as kohlrausch was formerly spelt kolruss).



CHAPTER XVIIIL
GIANTS.

The relation in which giants stand to dwarfs and men has
been touched upon in p. 449. DBy so much of bodily size and
strength as man surpasses the elf or dwarf, he falls short of the
giant; on the other hand, the race of elves and dwarfs has a
livelier intellect and subtler sense than that of men, and in these
points again the giants fall far below mankind. The rude coarse-
grained giant nature is defiant in its sense of material power and
wight, the sly shy dwarf is conscious of his mental superiority.
To man has been allotted a happy mean, which raises him above
the giant’s intractableness and the dwarf’s cunning, and betwixt
the two he stands victorious. The giant both does and suffers
wrong, because in his stupidity he undervalues everybody, and
even falls foul of the gods ;! the outcast dwarf, who does discern
good and evil, lacks the right courage for frce and independent
action. In order of creation, the giant as the sensuous element
came first, next followed the spiritual element of elvish nature,
and lastly the human race restored the equilibrium. The abrupt-
ness of these gradations is a good deal softened down by the
giauts or dwarfs forming frequent alliances with men, affording
clear evidence that ancicnt fiction does not favour steep contrasts :
the very carliest giants have sense and judgment ascribed to
them (sce Suppl.).

On onc side we sce glants forming a close tie of brotherhood
or servile dependence with human heroes, on the other side
shading off into the type of schrats and woodsprites.

There is a number of ancient terms corresponding in sense to
our present word riese (giant).?

! Not a trace of the finer features of gods is to be seen in the Titans. 0. Miller's
Proleg. 373.
2 Some are mere circumlocutions (a counterpart to those quoted on p. 450) : der
gréze man, Br. 5330, der michel mun, Br. 5475,  der michel knabe, Iw. 5056.
S1s
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The oldest and most comprehensive term in Norse is t6tunn,
pl. i6tnar (not jotnnn, jotnar) ; it 1s backed up by an AS. eoten,
pl. cotenas, Beow. 223 (eotena cyn, 836. cotonise, 5953), or
eten, Lye sub v.; Ol etin, ettin, Nares sub v.; Scot. ettyn,
eyttyn, Jamieson sub v.; an OS. etan, cten can be inferred with
certainty from the name of a place in old docs., Etanasfeld,
Etenesfcld (campus gigantis), Wigand’s Archiv i. 4, 85.  Moser
nos. 2. 13. 18. 19. And what is more, the word must have lived
on in later times, down to the latest, for I find the fem. eteninne
(giantess) preserved at least in nursery-tales. Laurenberg (ed.
Lappenberg, p. 26) ! has “de olde eteninne,’” and another Rostock
book of the beginning of the 18th ceutury 2 ¢ dic alte eteninne’ ;
I should like to know whence Adelung sub v. mummel gets the
fact, that in Westphalia a certain terrible female with whom they
frighten children is called etheninne? I have no doubt it is
correct. The Saxon etan warrants us in conjecturing an OHG.
ézan, ézzan, a Goth. itans, having for root the ON. eta, AS. etan,
OHG. czzan, Goth. itan (edere), and for meaning edo (gen.
edonis), manducus, wolvdayos, devourer. An AS. poem in Cod.
exon. 425, 26 says: ‘ic mesan moeg meahtelicor and efn etan
ealdum pyrre,” I can chew and eat more mightily than an old
giant. Now the question arises, whether another word, which
wants the suffix -n, has any business here, namely the ON. 7otr,?
AS. eot, now only to be found in the compound Forniotr, Forneot
(p- 210) and the national name Iotar, the Jutes? One thing
that males for it is the same omission of -n in the Swed. jatte
(gigas), Dan. jette, pl. jetter; then, taking iitnar as=iotar
(Goth. itands=itds), we should be justified in explaining the
names Jotar, Jotland by an earlier (gigantic?) race whom the
advancing Teutons crowded out of the peninsula.* In that
case we might expect an OS. ct, ctes, an OHG. ez, czcs, with the

! Johann Laurenberg, a Rostock man, b. 1590, d. 1658. The first ed. of his poen
appeared 1652.

? Ern. Joach. Westphal, De consuetudine ex sacco et liliro, Rost. 1726. 8. pp.
224-5; the catalogue there given of old stories of women is copicd in Joh. Pit.
Schmidt's TFastelabendssamlungen, Rostock (1712) 4. resp. 1752, p. 22, but her
incorrectly ¢ von der Arden Inn’ instead of Westphal's ‘von der alten Eten Inne.’

3 For iotr, as miolk for miolk, see Grammni. 1, 451. 482,

4 Beda 1, 15 has Juti, which the AS. version mistakenly renders Ge4tas (the ON.
Gautar), though at 4, 16 it more correctly gives Eotaland for Jutorum terra, an
the Sax. Chron. (Ingr. p. 11) has Jotum for Iutis, Iutnacynn for Iutorum gens.
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meaning of giant.! Possibly there was beside i6tunn, also an
ON. ditull, OHG. ezul (edax);? that would explain the present
Norwegian term for giant: jotul, jutul, Hallager 52. Faye 7
(see Suppl.).?

Our second term is likewise one that suggests the name of
a nation. The ON. purs seems not essentially different from
16tunn ; in Su. 6 Ymir is called ancestor of all the hrimpurses, in
Saem. 118* all the i6tnar are traced up to him. In particular
songs or connexions the preference is given to one or the other
appellative : thus in the enumeration of dialects in the Alvismal
the giants are always 16tnar, never pursar, and there 1s no
Thursaheimr in use for IGtunheimr, IGtnaheimr; but Thrymr,
though dwelling in Idtnahennr, is nevertheless called pursa
drottinn (Scem. 70. 71) and not 16tna dréttinn, but he summons
the i6tnar (73%), and is a i6tunn himself (74). In Swem. 85"
both iGtnar and hrimpursar are summoned one after the other,
so there mnst be some nice distinction between the two, which
here I would look for in the prefix hrim: only hrimpursar, no
hrimidtnar, are ever met with ; of this hrimpurs an explanation
will be attempted further on. Instead of pars there often occurs,
especially at a later stage of the language, the assimilated form
Juss, particularly in the pl. pussar, hrimpussar; a deemonic being
1 the later sagasis called Thusselin (Miller’s Sagab. 1, 367-8),
nay, the Danish tongue has retained the assimilation in its tosse,
clunsy giant, dolt (a folk-song has tossegrefve),* and a Norwegian
dacwon bears the name tussel.  The ON. puars, like several names
of gods, is likewise the title of a rune-letter, the same that the
Anglo-Saxons called porn (conf. ¢purs rista,” Soem. 86%) : a
notable deviation, as the AS. tongue by no means lacks the
word; in Beow. 816 we find pyrs, and also in the menology in

! Can the witeh Jettha of the Palatinate (p. 96 note) be a eorruption of Eta, Bza ?
Anyhow the Jettenbithel (Jettha ecollis) reminds us of the Bavarian Jettenberg
(Mon. boica 2, 219, ann. 1317), and Mount Jetten in Reinbote's Georg 1717, where
it is misprinted Setten.  Near Willingshausen in Hesse is another Jettenberg, sce
W. Grimm On the runes, p. 271.

* The rnined Weissenstein, by Werda near Marburg, was ace. to popular legend
the abode of a giant named Essel (ezzal?), and the meadow where at the fall of his
castle he sank its golden door in the R. Lahn, is still called Fsselswerd.

3 Isidore's glosses render the Gallic name of a people anbro by devorator, which
agrees with the OHa. transl. manezo, man-eater (Grafi 1, 528), the well-known
MHG. manezze.

4 Sa the Dan. fos, fussen, for the ON. fors,



DURS, TIIURS. 521

Hickes (Gramm. AS. p. 207) : “pyrs sccal on fenne gewunian,’
and elscwhere pyrs, pl. pyrsas, renders the Lat. cyclops, orcus.
The passago already given from the Cod. exon. 425, 28 has pyrre
with the s assimilated, as in irre for irse. And we find an
Engl. thurst surviving in hobthurst (woodsprite), conf. hobgoblin
p. 502 [hob o’ ¢’ hurst?] The OHG. form ought to be durs, pl.
dursi, or durls, gen. durises, which last does occur in a gloss for
the Lat. Dis, Ditis (Schm. 1, 458), and another gloss more Low
Germ. gives thuris for orcus (Fr. ogre); yet Notker ps. 17, 32
spells it turs (daemonium), pl. tursa, and MIHG. has turse, gen.
tursen (Aw. 3, 179), perhaps tiise, tiirsen (as in Massm. denkm.
109 tirsen rhymes kiirsen), and even tir<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>