Isis
Cariour/Evola as he is
What about race and climate, especially with regard to the current forced demographic and, we might add, climate change in Europe ? A first observation is that none of them have arisen spontaneously. A second observation is that white Negroes in Narvik, Tronheim, or Vichy, will soon no longer need to travel to the tropics to feel at home, not just in terms of climate, naturally. A third observation is that Great Mother open air festivals have been held again throughout Europe for the past 25/30 years under the cover of so-called ecology ; they have just been repackaged as « conferences », « summits », etc.

It is hardly by chance, nor even because the best restaurants and the most sophisticated gigolos are supposed to be found there, that thousands of bellies on legs and walking wombs have gathered at the festival that has been recently held in Paris in her honour.

The cult of Isis spread from Egypt into Greece during the Hellenistic period and into Italy, where “it retained (its) most important Egyptian... funtions”, (1) towards the middle of the IIId century BC.

Depicted as she often is with the horns of a cow, Isis seems to fit into the pantheon of the “new religion of the Bull and the Goddess” which “seems to have originated in the (black) Levant, and to which W. Muhammad (2) pays so much attention, and rightfully so, albeit without the qualifications required to examine it accurately.

“The conquest of Egypt by Alexander opened a new era for the cult. In trying to find a religious cult that would unite both Egyptian and Hellenic subjects, Ptolemy Soter (one of Alexander's generals. [Editor's Note]) crafted the Isis cult as it would be introduced into Greco-Roman society. Osiris was renamed Serapis and identified with a variety of Egyptian and Hellenic gods (Osiris, Apis, Dionysus, Hades). He became a god of healing and the underworld. Isis was identified with Hellenic deities such as Demeter or Aphrodite. Greek iconography was introduced to the cult which made it visually appealing to the Hellenes. In those days when the provincial city-states of the Hellenic world fell to Alexander's universal empire, the traditional gods of the city-state no longer sufficed. Gods like Isis and Serapis were not connected with any specific town and were truly universal in scope.” (3) It seems that it had always been more or less so. Indeed, “Isis was such an all-encompassing Goddess, that”, to be be more precise than the previously quoted study, “the Greeks were uncertain how to relate her to their own pantheon. The historian Herodotus identified her with Demeter, the Corn Goddess, but others thought that she was Aphrodite, Goddess of Love. In the Latin novel Metamorphoses (also known as The Golden Ass) by Apuleius, the unhappy hero, Lucius who had dabbled in magic as a young man and got into trouble, finally prayed to the Goddess Isis, whom he regarded as a universal deity: 'Queen of Heaven, whether thou art the kindly Ceres, the mother from whom sprang the fruits of the earth, who, joyous at the discovery of thy daughter, didst banish the savage nutriment of the ancient acorn, and pointing out sweeter food, who dost now till the soil of Eleusis; or whether thou art celestial Venus, who, in the first origin of things, didst associate the different sexes, through the creation of mutual love, and having propagated an eternal offspring in the human race, art now worshipped in the sea-girt shrine of Paphos; or whether thou art [Diana] the sister of Phoebus, who, by relieving the pangs of women in travail, by soothing remedies, hast brought into the world multitudes so innumerable, and art now venerated in the far-famed shrines of Ephesus; or whether thou art Proserpine, terrific with midnight howlings, whose three-fold visage checks the attack of the ghosts, closing the recesses of the earth, and who wandering over many a grove, art propitiated by various modes of worship with that feminine brightness of thine, illuminating the walls of every city,, and with thy vaporous beams nurturing the joyous seeds of plants, and for the revolutions of the sun ministering thy fitful gleams; by whatever name, by whatever ceremonies, and under whatever form it is lawful to invoke thee; do thou graciously succour me in this my extreme I am all that was, and all that is, and all that ever shall be, and no mortal man has ever raised my veil.'” (4) – while writing in the IId century AD, the Numidian Berber author would only recapture in this hymn the original universalist and undifferentiated substance of the Isiac cult.

In Greece, Isis was honoured especially by Egyptian emigrants, and became the protector of Alexandrian sailors. The opening of navigation in early March was placed under her patronage. (5) The festival was called 'ploiaphesia'. (6) It was presided over by navarchs, a college in which, unsurprinsingy in this context, women participated.

Alexandrian sailors took her cult all over the Mediterranean and therefore to Rome, where it spread rapidly among women, lower classes, and slaves, and where the 'ploiaphesia' became the 'navigium isidis', which, similarly, opened the shipping season, on the 5th of March, at the full moon. It is thought that the pre-Lent festival in medieval western Europe, in which, by the XIIth century, a model of a ship was carried on a carriage, derived directly from the 'navigium isidis'. (7) What is often not mentioned in modern studies on the Isis festival in the Graeco-Roman world is that it was not an ex nihilo creation: it was already celebrated in ancient Egypt, in Pharmurti (March). (8)

Ennius, the first Roman writer to mention the presence of priests of Isis in Rome, compares them more or less to crooks. To Virgil, two centuries later, they are no better. “Rev. C.VW King.... justly remarks (that) the worshipers of Mary preserved in the tonsure, in celibacy of the clergy, in the alb, and in their rites, the customs of the Egyptian priests of Isis...” (9) What he failed to notice, unlike Valerius Maximus in the Ist century AD, is their proneness to begging alms. The priests of Isis counted on the strangeness of their ceremonies and their practices to attract generous onlookers. Their hieratic performances were not part of the national worship.

In Rome, her temples were located near brothels and markeplaces, and they were known for being meeting places for prostitutes. (10) Isis was said to have been a prostitute in Tyre for ten years. It has been claimed that “eroticism and asceticism mingled” in her cult ; first, perhaps 'mixed' would be a more accurate term ; then, what mixed in it, given the nature of its followers, was rather orgiaticism and continence/mortification (for the true meaning of 'askesis', see the first chapter of 'The Doctrine of Awakening'). Her temples were private. If they were not destroyed, on the orders of the Senate, shortly after they were built, they were tolerated only on the outskirts of the urbs. “When a Roman Consul found that the demolition team assigned to him were all members or sympathizers of the cult and refused to destroy their chapel, he had to remove his toga of state and do the deed himself.” (11) Vigilant, alert magistrates had understood that mystery societies, under the cover of religion, aimed at altering the civil institution, offering the most seditious and the most corrupt individuals of the “Republic” the opportunity to get together to plot. They were severely repressed for another reason, which was well identified by the author of this article: a possible religious unification of the lower racial strata of Roman society. However, the cult of Isis proved to be resilient, and, since a race change was under way in Rome, it finally managed to draw, not only from the lower classes, but also from the “noblest and most distinguished” families, by then no longer of Roman blood for most of them. Some emperors even revived it. “We notice in recalling the list of emperors that favor Isis that those generally ranked as 'bad' by historians were those who were the most devoted to the new cult. Caligula, Domitian, Commodus, Caracal1a, each has left a dark record on the the pages of history. Can there be a connection between the two facts? The bad emperors seem to have been innovators as well as tyrants-men for whom the magic words, 'mos maiorum' had little or no meaning. They gained popularity by this disregard for tradition, for the Roman plebs, gathered from many lands, knew little and cared less for the tastes and ideals of the Samnite wars.” (12) Some of them, among whom Lucius Septimius Bassianus, commonly known as Caracalla, of the Numidian Severan dynasty, were foreigners. (13)

The worship of Isis was established in Gaul, in Germania, in Britain, in Asturias and in the Danubian regions in the early Empire period. It was not devoid of proselytism. (14) Yet, while it is impossible to ascertain how many converts it may have made in these areas, it should be borne in mind that, historically, a cult does not enter and spread through a given area without being supported by a related human substratum. In other words, in the case at hand, the worship of Isis could not have propagated throughout these lands without the presence of bands of Isiacs over there, whether converts from the lowest ranks of the Roman world or eastern slaves or merchants, by then made Roman citizens thanks to Caracalla, who had brought their own cults with them, first into Italy, then into other areas of Europe. There were blacks among them.

Three inscriptions have been found in Gaul that prove without a doubt that Isis was worshipped there; the first (ISIDI SACRUM SEX. POMPEIUS. SEX. L. SYRUS MILES. LEG. V. AUG. V. S. L. M. ), in Flandre, the second (LUNtE. ET. ISIDI AUG. SACR. C. OCTAVII. PEDONIS. LIB. TROPHIMIO. SEVERl AUG.V.S. ), in Nîmes, the third ISI MYRIONYM.E ET SERAPI EXSPECTA.... METIS AUG. D.... V. S. L. ), in Soissons. Although none has been found in Melun, a detour via this city, in the company of 'Dissertation sur les Parisii ou Parisiens, et sur le culte d'Isis chez les Gaulois', a meticulous review by Jean Nicolas Déal of all primary and secondary sources directly or indirectly related to the question, needs to be made. “The city of Melun, to which it does not take more than a day to travel from Paris, was known as Melodunum, as can be seen in Caesar. Since the time of Caesar, this city was entirely devoted to the cult of Isis, changing its name to that of Iseos or lsia (the two first verses of the poem composed for the coat of arms of Melun say: “Je suis Melun / qui eus à ma naissance le nom d'Isis / comme des vieux on sait.” In Sébastien Rouillard, 'Histoire de Melun', p. 27. [Editor's Note]), after that of the deity which was the object of its particular cult. That was still the case at the end of the IXth century, when Abbon, friar at St.-Germain-des-Prés, composed his poem on the sieges Paris withstood against the Normans. The name lsia was then so famous that not only that of Melodunum was completely forgotten, but everyone believed that the city of Paris was called Parisius instead of Lutetia, as it was once called, only because Paris was linked to Melun, or Isia, that is to say that the city of Paris was the rival (collega) of Melun, either because of the island where it was built, or because it was a major trading centre, or rather because of the reputation and the sanctity of its port, which was dedicated to Isis, as was Melun's.” (15) Déal adds that Rouillard, historian of the city of Melun, neither confirms nor denies the tradition whereby a temple dedicated to Isis once existed in Melun, more precisely in an island close to the city.

Was she worshipped in Paris ?

The bookseller and writer Gilles Corrozet (1510-1568) put forward three hypotheses on the origin of the names 'Paris' and 'Parisii'. The first was that the capital was named after the god Pâris, son of Romus XVII, King of Gauls. The second related the (supposedly) Gallic tribe of the Parisii to Parrasians, a people who had supposedly journeyed with Hercules from Asia Minor. The third, which related the Parisii to the Egyptian goddess Isis, was, according to him, by far the most convincing, since it was based on an objective evidence, namely a statue of the goddess found in the abbaye of Saint-Germain-des-Prés, formerly known as the church of Sainte-Croix et Saint-Vincent, which was built on the orders of Childebert (497 – 558) and where he asked to be buried.

One century or so later, Bouillard reported: “ St. Germanus, full of ardor and zeal for the development of the worship of the true God, requested Childebert to complete the project he had devised to build a church in honour of Sainte Croix and Saint Vincent, which later took the name of Saint-Germain-des-Près. The place that seemed the most suitable was that which was then called Locotitia, where common wisdom has it that there still were remains of an ancient temple of Isis, located amidst the meadows, near the river Seine, in order to substitute the worship of the God of heaven for that of the false gods of the earth.” (16) A century later, François-René de Chateaubriand echoed this account, without questionning it, quite clinically: “This temple of Isis is today the abbey of St. Germain-des-Prés. The college of priests of Isis was at Issy.” (17) (his sources were the judge Nicolas de la Mare, 'Traité de la police', vol. 1, 1738 and Germain-François Poullain de Saint-Foix, 'Essais historiques sur Paris', 1762).

At this point, one may object that, if there is evidence that the worhip of Isis existed, not only in Gaul, but also in Paris, in ancient times, the evidence is scarce, especially when it comes to Paris. One would however be wise to recall that, if the cult of Isis, as reorganised by Ptolemy Soter, was meant to be universal in scope, it was introduced into Europe as a mystery cult, and was therefore, by definition, secretive.

Who – assuming that it was a foreign cult and, therefore, that it was brought there (to the Parisii) – brought it ?

Authors have been quoted in the previous paragraphs who recognised the existence of an Isiac worship in Paris as a hard fact, and who referred to it as naturally as they would have described Notre-Dame as being what it was then, that is, the main place of Christian worship in the French capital. To the author of the following lines, the early history of Paris is just as self-evident. “ It was, from the outset, one of those cities which, because of the geographical situation of the country, would naturally attract peoples engaged in trade and navigation. These... trading sailors (' commerçants navigateurs'), from Phoenicia, after having sailed back up first the Rhone, then the river Seine, settled in the 'Île de la Cité' (The territory of Paris was first limited by the borders of this island. [Editor's Note]), which seemed to them suitable for the development of their trade. They took on the name of 'Nautae Parisii', and obtained many privileges under Tiberius (14-37 AD)... Camulogenus was its first magistrate, when the Romans conquered it in 56 BC... Long before these river sailors setttled down in the Île de la Cité, Lutetia was inhabited by natives who dwelled on the slopes of the hill later called St. Geneviève, who lived on farming, hunting and fishing. Two corporations were thus formed, one called 'Water Goods' ('Marchandise d'Eau '), engaged in foreign trade, the other 'Land Goods' ('Marchandise de Terre'), in reference to the sale of local products. Both soon exchanged their products, their most influential members became known as Bourgeois and met separately at first to defend their mutual interests.” (18)

The symbol of the “Water Traders” was a vessel (19); it was also their seal; (20) it was recognised as the official seal of Paris by Louis IX at the beginning of the XIIIth century, (21) two decades after Philippe Auguste had made it the coat of arms of Paris, just before leaving for the Crusade. (22) It was abolished, as all other emblems of the Ancien Régime, by the Revolution, under which, in late August 1793, a statue of Isis by the artist, Free-mason and active Terrorist Jean-Louis David was erected at the site of the fallen Bastille during a festival, orchestrated by himself, in honour of Fraternity. From her breasts “ pure water was pumped into a container held out in turn by each of the eighty-six representatives of the primary assemblies around France — that is, one for each department. They were to drink from the same cup and be seen as equals and brothers before Eternity.” (23) Isis, who had been a source of inspiration for various pre-revolutionary artists, became their muse under Nabulione Buonaparte, as egyptomania spread. After his return from Egypt in 1799, “Napoleon was to develop a curious interest for the Egyptian goddess Isis,” (rather, couldn't this interest have developed prior to his Egyptian campaign ? Were some of his 300 Freemason generals completely foreign to the develoment of such interest?) (24) “and eventually set up a special commission headed by the scholar Louis Petit-Radel in order to verify whether or not the claims made by Gilles Corrozet and others that Isis was the true tutelary goddess of Paris was tenable. After sometime, Radel reported to Napoleon that the evidence he had examined supported the claim that the 'Boat of Isis' was the very same as the ‘Boat of Paris’. Impressed by Radel’s report, Napoleon issued written instructions on the 20 January 1811 to the effect that the Egyptian goddess and her star be included on the coat-of-arms of the French capital city.” (25) This is an excerpt of the Letters Patent : “ We have previously authorized and do also authorize now by these present signed document by our hand, that our good city of Paris will bear the coat-of-arms as shown and coloured on the attached drawing, at the front of the ancient ship, the prow loaded with a statue of Isis, seated, in silver on a sea of the same, and lead by a star also of silver.” (26) Moreover, “Isis is a witness to the inscription of the name of Napoleon on the tablet of history, as represented on the façade of the Cour Carrée. Isis in Egyptian regalia, with sistrum and cat, has pride of place next to Moses the lawgiver, thus relating Egypt to biblical history as well as to classical civilizations. » (27)

The tradition continued just as ostentatiously under the First Restauration. Louis XVIII, like his brother and successor, Charles X, was deeply interested in ancient Egyptian symbolism. It shows in their public works. As is known, Louis XVIII was the one who, in 1814, came up with the terrific idea of having an obelisk erected in Paris, in the context of a planned Masonification of the capital architecture and surface. (28) It was finally erected in the Place de la Concorde in 1836, under Charles X, who, in the mid-1820, had commissioned François-Edouard Picot, Jean-Louis David's most promising pupil, to decorate “à l'égyptienne” the ceiling of his personal museum at Le Louvre. Promises were kept; completed in 1827, it featured Isis seated on a throne flanked by two lions, as was the case with Jean-Louis David's statue of Isis. (29) Egyptology, born officially in 1822, was made a “national science", (30) large subsidies were provided to egyptologists. It had always been a lucrative business. (31)

Napoleon III's interest in ancient Oriental cults, albeit less conspicuous than his predecessors', was far from being marginal. In 1860, he sent Ernest Renan to Lebanon, “to make an archeological survey of Phoenicia. He arrived in Tyre, then he sailed to Byblos. Houses and gardens covered the entire site. He set about digging between the houses and unearthed a sculptured fragment of the goddess Hathor-Isis facing a pharaoh. She wears the sun disc between cow's horns.” (32) He apparently brought it back to Paris. Nowadays, (real or fake) statues of Isis are on display in various museums all around Paris, not to mention that Isis is encysted in the painting that millions of tourists from all corners of the world can watch in the French capital : La Joconde. (33)

Getting back to the account of Louis d'Haucour, it is time to wonder whether it is based on historical grounds, that is to say, whether Phoenicians are the founders of the city which would later be known as Paris, or, at least, whether some Phoenicians made their way up to this area, or even settled down there.

As explained by F. Cumont, (34) as early as the IIIrd century, “The Syrians ('Phoenician' was for a long time a generic designation, which included Syrians among other peoples. [Editor's note])... using the special talents of their race to advantage... succeeded in establishing themselves on all coasts of the Mediterranean, even in Spain. At Malaga, (35) an inscription mentions a corporation formed by them. The Italian ports where business was especially active, Pozzuoli, Ostia, later Naples, attracted them in great numbers. But they did not confine themselves to the seashore ; they penetrated far into the interior of the countries, wherever they hoped to find profitable trade. They followed the commercial highways and traveled up the big rivers. By way of the Danube they went as far as Pannonia, by way of the Rhone they reached Lyons. In Gaul they were especially numerous. In this new country that had just been opened to commerce fortunes could be made rapidly. A rescript discovered on the range of the Lebanon is addressed to sailors from Aries, who had charge of the transportation of grain, and in the department of Ain a bilingual epitaph has been found mentioning a merchant of the third century, Thaim or Julian, son of Saad, decurion of the city of Canatha in Syria, who owned two factories in the Rhone basin, where he handled goods from Aquitania. Thus the Syrians spread over the entire province as far as Treves, where they had a strong colony. Not even the barbarian invasions of the fifth centurv stopped their immigration. Saint Jerome describes them traversing the entire Roman world amidst the troubles of the invasion, prompted by the lust of gain to defy all dangers. In the barbarian society the part played by this civilized and city-bred element was even more considerable.” Since, while there is no consensus as to when exactly the Parisii settled down in the Île de la Cité, most historians agree that this settlement cannot have taken place later than in the Ist century BCE, traces of a phoenician presence in Northern Gaul prior to that period must be sought, and, in this respect, Diodorus Siculus (V, 22), is the only ancient source on this matter. « On the island of Ictis (along the coast of southern England. {Editor' Note]),he writes in this well-known passage, the (foreign) merchants purchase the tin of the natives and carry it from there across the Strait to Galatia or Gaul; and finally, making their way on foot through Gaul for some thirty days, they bring their wares on horseback to the mouth of the river Rhone." Some emphasise that Diodorus says "foreign merchants", and not "Phoenicians merchants", and, of course, they are right. D'Haucour's claim would be supported by indirect evidence, if it was the case, as claimed by 'Phénicomanes', that, as early as the end of the second millenium BC, Phoenicians travelled as far as the Loire Bassin, the Gulf of Morbihan in search of the tin-ore required for the production of bronze. (36)

Archeological data are scarce, but they exist. Laureau, in his 'Histoire de France avant Clovis', p. 108, lists a few artifacts, of which a carved face of Isis in a temple at Mavilly (Bourgogne) and two Phoenician looking sculptures, which suggest that 'Syrians' were active in Northern Gaul at that time, and which do not seem to have bothered too much historians or archeologists. How about the "Arab, Jewish, Punic (= Phoenician. [Editor's Note]) and Oriental coins found (in this area) that have enriched antique stores every single day" ? (37) It looks like they have not been used to enrich our knowledge of the early presence of Easterners in Gaul.

Who then were these "foreign merchants", if they were not Phoenicians ? Could they possibly have been Negroes ? Stephen Benko, in 'The Virgin Goddess', p. 214, writes: “In Paris, a center of the worship of Isis, a black statue of Isis was actually venerated as the Virgin until the sixteenth century”, (38) and acknowledges that the peoples in whom this cult arose could very well have been Negroes. The birthplace of the worship of Isis was Philae, and this island was part of the beginning of Lower Nubia, the name of the island being most probably “purely Nubian” (39). “Lower Nubia was inhabited by a mainly non-Egyptian population and the cults established in the region by its overlords — the kings of Kush before its Ptolemaic occupation and then during the Upper Egyptian revolt between he Ptolemaic dynasty and the Roman emperors before AD 298 — had strong Nubian accents or were partly of Nubian origins.” (40) Two of the main peoples in this region, the Noubades and the Blemmyes were dark-skinned; the later still worshipped Isis at Philae ca 500 CE. (41) Since it is practically certain that there was a Negroid presence in Upper Paleolithic Europe in the form of the Grimaldi man, (42) the question inevitaby arises as to the extent to which the worship of Isis in Gaul, and even in Paris, could be attributed to such substratum.

However this may be, it is most revealing that a certain French nobility has felt, and still feels, like tracing the origins of the Parisii (43) to Phoenician merchants. From The Napoleon DNA Project it is clear that this nobility was/is anything but white: “Scientists had done the DNA tests with hair samples from Napoleon that were compared with a sample from Charles Napoléon Bonaparte, a descendant of Napoleons brother Jérôme Bonaparte. Both of Bonaparte descendant's results matched and have been published in the Journal of Molecular Biology Research on 31.12.2011; 'DNA was extracted from two islands of follicular sheaths located at the basis of two of his beard hairs, conserved in the Vivant Denon reliquary. The Y-haplogroup of Napoléon I, determined by the study of 10 NRY-SNPs (non-recombinant Y-single nucleotide polymorphisms), is E1b1b1c1*. Charles Napoléon, the current collateral male descendant of Napoléon I, belongs to this same Y-haplogroup; his Y-STR profile was determined by using a set of 37 NRY-STRs (non-recombinant Y-microsatellites).” (44)

“E1b1 is likely to have originated in the highlands of East Africa's Ethiopia, as this is the place with the high frequency of ancestral subclades of this haplogroup. E1b1 is the ancestor of the majority of E subclade lineages existing today. It has diverged into two subclades: E1b1a and E1b1b approximately 24-27,000 years ago (Cruciani et al. 2004).” (45)

Isis has not struck into the heart of Paris : Isis is, whether historically or psychically, if not both, at the heart of Paris. Isis has been able to strike into the heart of Paris only because she is at the heart of Paris

P.-s. : Incidentally, Isis is mentionned at least twice in the The Encyclopedia of Diderot & d'Alembert, at the entry for “Paris” and at that for “Isis”. This is an excerpt from the former : “What the authors who derive the word Parisii from Para (sic) Isis, people under the protection of Isis, spout are sheer fictions ; the goddess Isis was never worshipped in the province of the Parisians, and no ancient author mentions it.” ('Paris'. In Encyclopedie methodique, 1765, p. 560). This is an excerpt from the later : “It cannot reasonably be doubted that there was indeed a famous temple consecrated to the great goddess of the Egyptians either in Paris, or in its immediate vicinity, at Issy. The old charters of St. Genevieve & St. Germain abbeys mention it, and sate that Clovis & Childebert, their founders, have entrusted them with the remains (“dépouilles”) of Isis & of her temple ; & We would have a conclusive evidence of this, hadn't it been for thequite vehement zeal of the good Cardinal Brissonet, abbot of Saint-Germain-des-Prés, who, in 1514, smashed to pieces the great idol of Isis that had been kept as a matter of interest in a corner of the said St. Germain church." ('Isis'. In ibid., 1765, p. 22 - Jean le Meur, who lived under Louis XI, could see this statue each time he went to that thurch, and wrote about it (see Déal, op. cit., p. 70-1), noting that other statues of Isis could be found in other churches at his time). Now, both entries are attributed to the same author, the Chevalier, philosopher, and Encyclopedist, Louis de Jaucourt (1704 - 1791).
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This english study turned into a 150-page or so french study, whose first part has just been published at elementsdeducationraciale.wordpress.com/2016/08/19/isis-1/.

In the first chapter, called « Birth of a tragedy », the various etymologies that have been given of the name of the goddess are shown to be remarkably complementary, while the myth, as related by Plutarch, a Free-Mason before his time, is recalled, and the coming to the fore of Isis as the main mother goddess of the pantheon of the monotheistic Egyptian religion, later revamped by the Ptolemies into a universal, unique, and most compassionate, deity, only to be exported in an 'hellenised' form into the Graeco-Roman world, is explained. Alexandria, the capital of the Ptolemaic kings, was a cosmopolitan city - perhaps the first cosmopolitan city in the world -, in accordance with the wishes of its founder, Alexander. Alexandria was a melting pot of Macedonian Greeks, Jews, Egyptians and other communities which worshipped different gods and often fought against each other and their rulers. Ptolemy Soter I decided to establish a new cult, in order to give this mix some cohesion likely to make its different components join in the common worship both of a divinity and of himself : Sarapis was to be the name of this divinity, with whom Ptolemy was co-worshipped, while the queen was identified with the god's wife, Isis, who, however, was still worshipped separately. In Greece, where it was brought by merchants and priests from Alexandria in the IVth century B.C., the cult of Isis merged with that of the Pelasgic Demeter ; the attributes of both goddesses are almost identical.

The second part evidences the revealing similarities between Demeter and Isis in mythological and symbolic terms. Plutarch suggested that Isis and Persephone, Demeter's daughter, were one and the same, while Diodorus Siculus and Epiphanius identified Isis with Demeter. More or less in the same way as, in Egypt, Isis received many epicleses, after attributes of lower deities were incorporated into her functions and iconography from the New Kingdom onwards, so, in Greece, Demeter had many aspects, whose main ones were Artemis, Athena, and Hecate, each goddess being considered as having, like her, positive as well as negative powers, depending on the aspect under which they manifested themselves. Isis, too, « the holy and benevolent preserver of the human race », « when she appears as Tithrambo, » takes on a wholly different character, « her very looks bring death upon the beholder, and her office is that of an unrelenting inflicter of punishment » (James Bruce, The Origin of Pagan Idolatry, vol. 3, p. 52). It is not by chance that both Demeter and Isis were called « myrionymos » (« of a thousand names »). These names reflect the protean, multifaceted, elusive character of the feminine principle .

The third part deals with Demeter's mysteries, that is to say, Eleusisian mysteries, and, at the same time, with Isis', as, according to Diodorus and Lactantius, the former were like the latter. Since the only source of information on the Isis mysteries, as celebrated in Greece, is Apuleius' Metamorphoses, it is thus reasonable to assume that the study of the Eleusinian mysteries, no matter how little they are known, can shade some light on them. Of all the mystery cults that developed in the Greek world, it is paradoxical that the Eleusinian form of these cults are the least poorly known, given that the initiates were sworn to secrecy under the penalty of death ; it is all the more paradoxical that Herodotus states that, in his time, whoever wished to be initiated, whether Athenians or other Greeks, might be so, and that, at a later period, even non Greeks could be so. The only requirements for those seeking initiation were that they could speak Greek and had never committed murder. What is the point of imposing a pledge of secrecy on so many people? In any case, we are a long way, as pointed out by Jean Borella in « Ésotérisme guénonien et mystère chrétien », from the « elite » which Guénon portrayed as the only persons possessing the necessary qualifications to be initiated. What exactly were initiatory rituals at Elesusis about ? J. Evola's answer, based on contemporary sources, to this difficult question is found in ' Sex in the Kabbala and EJeusinian Mysteries', a chapter of 'Metaphysics of Sex'. The same claim is made by Marguerite Rigoglioso (see alienaxioms.com/downloads/virginmother-goddesses-antiquity.pdf), who endeavours to show, on the basis of a daring interpretation of the synthema which the mystes recited upon moving into the last phase of initiation (« I fasted, I drank the draught (kykeon ); I took from the chest; having done my task, I placed in the basket (&#954;&#955;&#945;&#962;) and from the basket into the kyste.[a cylindrical reliquary ») that the sexual union which was presumably at the heart of the initiation was both symbolic, as Evola assumed it to have become in Classical Greece, and actual,physical. A detailed consideration of the mythological figure of Baubo gives quite striking evidence of the consistency of her analysis. The kykeon, that is to say, as has just been mentioned, the special drink the mystai drank upon breaking their fast, is believed (see www.maps.org/images/pdf/books/eleusis.pdf), since Nietzsche (The Birth of Tragedy) argued it was a « narcotic [potion] », to have been composed of ingredients containing psychedelic substances responsible for the visual hallucinations experienced by all of them, without researchers being able to agree on which one it may have been. The properties of five candidates for the Eleusinian kykeon are assessed.

Unlike Daniélou, Evola does not assert explicitly that Tantric rituals were performed at Eleusis. Very few persons are qualified to follow Tantric practices without suffering the consequences, and thousands of people, if not more, were initiated each year. The emphasis, at Eleusis, was on the divine woman, not as a means to liberation, as in Tantrism, but as an end in itself, with rather strong moral overtones, probably due to Orphic influences. What was promised there was not and could not be « � Olympian immortality, which implies � the abrogation of the naturalistic and earthly-motherly bond, the departure from the everlasting circle of generation, and the ascent toward the region of immutability and pure being », but, precisely, the insurance of being able to be born again and again from the everlasting maternal cosmic womb (Metaphysics of Sex, p. 50). In the view that all initiates would achieve immortality, and that everyone could be admitted and initiated, we can see another stage in the process of what Eliade called « the democratisation of post-mortem life». Such a belief could only be entertained by playing on pathos. « � the secrets of Eleusis did not consist in any body of teaching, either religious or ethical. The effect was produced, not upon the intellect, but upon the emotions and upon the imagination . » (J. Gresham Machen, The Origin of Paul's Religion, p. 219). Once again, Guénon's peremptory assertions on initiation appear to be based only on his imaginative powers.

Besides highlighting the emotional and plebeian factor in the success of the Eleusianian mysteries, the fourth chapter brings into awareness their amazonic tone. The divine woman is worshipped as a principle superior to the masculine principle in a territory which used to be hers, before Indo-European tribes conquered her queendoms, submitting her peoples, that is to say, the Pelasgic tribes. The Eleusinian mysteries were something of a vengeful reconquest in disguise. The hieros gamos which took place at Eleusis between the goddess and the hierophant the last day of each session ended with the following announcement from the latter : « Brimo (Demeter] has given birth to Brimos ! that is, the Strong One to the Strong One » Whatever the identity of this child (see Ariel Guttman,, Kenneth Johnson, Mythic Astrology: Archetypal Powers in the Horoscope, p. 94), whoever gave birth to him (whether it was Demeter or Persephone), what really matters here is the name of the child : 'Brimo', meaning 'terrifying', 'wrathful'. Beginning with Augustus, several Roman emperors in the Ist and IId centuries came to Eleusis to be initiated into the Mysteries. In the iconography, some of these emperors were adorned with a corn wreath, one of Isis/Demeter most distinctive attributes. Gallienus went so far as to have coins struck, on which he is represented crowned with corn, and his name is given in the feminine dative singular as follows : « Gallienae Augustae » (« To the August Galliena ») As put by Rigoglioso, « [h]e perceived himself to have become 'emperor as goddess' and 'emperor belonging to the goddess,' that deity being Demeter/Persephone. It was understood that unless a man became 'female,' he could not enter into the queendom of the underworld. » Demeter/Isis had her vengeance. Beyond vengeance, what was contemplated was a return to the matriarchal conditions that prevailed in Greece prior to the Achean and Dorian conquest, and a resumption of the experiments in parthenogenesis which were conducted in Greece by specialised priestesses as early as in the Bronze age (see M. Rigoglioso, « The Cult of Divine Birth in Ancient Greece ») ; unsurprisingly, what they attempted to produce through asexual and magical methods was mainly a female offspring. There are strong grounds for thinking that, in patriarchal Greece, the thesmophoria, a festival celebrated exclusively by women under the sign of the parthenogenetic bee, served as a laboratory for such experiments.

The method of propagation of the cult of Isis into the Graeco-Roman world (see users.auth.gr/pachisp/pdf/05.pdf) comes under scrutiny, as well as the related factors, in the fifth chapter. Two very distinct phases are to be distinguished in the introduction of an exotic cult in a part of a country whose political authorities do not support it and whose ethnic landscape has a certain homogeneity. In the first period, worship keeps a low profile and does everything it can to accentuate its otherness, if only to pick the curiosity of the natives. Gradually, this isolation strategy gives way to an increasingly stronger tendency to communicate with the natives and to adopt their language and customs ; to blend in with regular people is the best way for an exotic cult to become integrated in its new environment, while its priests lobby those who are in high places, until it is recognised by the State, and worship can finally become public. Greek women played a large part in the successful dissemination of Eastern cults both in Greece and, later, in Italy. The permissiveness of Athenian democracy and the taste of some Athenians for the exotic was another significant factor. A third determining element was the proselytism of the Ptolemaic kings, which was first evidenced by Cumont in the epoch-making, unparalleled, work, he published in 1911. Besides, aretologies (hymns to Isis) show the existence of « an ideological project to provide Isis with all the attributes necessary for her integration in the cosmopolitan context of the time » (Giulia Siameni Gasparro, The Hellenistic Face of Isis. Cosmic and saviour Goddess. In Laurent Bricault, Miguel John Versluys, Paul G. P. Meyboom (éds.), Nile Into Tiber: Egypt in the Roman World, p. 59). Syncretism is the consequence of cosmopolitanism in the religious domain. Now, most Greek city-States were rather cosmopolitan by the time the political propaganda of the Ptolemies had started, and Greeks were already accustomed to interpreting, and to trying to understand their religion and mythology by comparing them to concepts and religious practices of other peoples, and specifically to identifying their gods (to be sure, at that time, not all the gods they assumed were theirs were actually so) to foreign gods, a trend that quickly degenerated into mania. It is no coincidence that Herodotus, who travelled to Egypt, pioneered in development of this discourse. Yet, he was not the one who devised it. 'Greeks' from Asia Minor, who around 640 BC had been authorised by Psammetichus I to found a colony in Naukratis in the Nile Delta, seem to be those who first indulged in the comparison between Greek gods and Egyptian gods (syncretism existed in Prehistoric and Protohistoric Mesopotamia ; see Gebhard Selz, Studies in Early Syncretism: The Development of the Pantheon in LagaS Examples for Inner-Sumerian Syncretism, Acta Sumerologica 12, 1990, p. 111�142). The fifth factor has already been touched upon in the previous lines : the increasing number of metoikoi in Greece, and the subsequent mongrelisation.

The same explanations apply more or less to the penetration of the cult of Isis into Rome, except for the fact that it met with political resistance. The senate was the ultimate instance in religious matters, but it had no criminal jurisdiction. It exercised its prerogatives in these matters vigorously, but not very effectively. Indeed, the Roman religious legislation was vague and loose ; everything was done more or less according to circumstances and events ; senatorial prohibitions were not always followed up. Periods of extreme stringency were followed by periods of inconceivable weakness ; in other words, very harsh magistrates, who understood that Mystery societies, under the guise of religion, aimed at changing the civil institution, offering the most seditious and the most corrupt individuals the opportunity to meet and plot, alternated with unimaginably soft magistrates, whose softness was perhaps proportional to their sympathy for Eastern cults, and, as time went by, to the strain of alien blood in their veins. Septimius Severus (193 - 211 A.D.),a Numidian African Moor, gave two thirds of the seats in the Senate, whose Semitisation had really started under the reign of Trajan, to provincial dgnitaries, who were for many of them Asiatics, Syrians, Numidians ; Patrician families were no longer represented in the Senate by 250 A.D. (see Pierre Gaspard Hubert Willems' unvaluable study : Le Sénat de la République romaine : la composition du Sénat, Ch. Peeters, 1878). « Jam pridem Syrus in Tiberim defluxit Orontes ». What Piganiol called the « pagan reaction » took place in the IVth century in the name of eastern godesses and gods ; it is in Mithraism and in Isiacism that Julian drew the precepts of the Church he envisionned to establish in order to oppose Christianity.

The sixth chapter, whch opens with an examination of the profound differences between Greek and Roman priesthood and priesthood in Egypt � in short, Greek and Roman priests lived in the world, whilst Egyptian priests were professional priests - and goes on to examine the charge of immorality and lewdness levelled by Latin authors against the priests of Isis, a charge they also laid against priests of other Eastern cults such as Christianity, shows, drawing mainly on Cumont, that Isiacism, albeit being a rival to it, paved the way for Christianity : « The preaching of the Asiatic priests also unwittingly prepared for the triumph of the church which put its stamp on the work at which they had unconsciously labored. Through their popular propaganda they had completely disintegrated the ancient national faith of the Romans, while at the same time the Caesars had gradually destroyed the political particularism. After their advent it was no longer necessary for religion to be connected with a state in order to become universal. Religion was no longer regarded as a public duty, but as a personal obligation ; no longer did it subordinate the individual to the city-state, but pretended above all to assure his welfare in this world and especially in the world to come. The Oriental mysteries offered their votaries radiant perspectives of eternal happiness. Thus the focus of morality was changed. The aim became I to realize the sovereign good in the life hereafter instead of in this world, as the Greek philosophy had done. No longer did man act in view of tangible realities, but to attain ideal hopes. Existence in this Hfe was regarded as a preparation for a sanctified hfe, as a trial whose outcome was to be either everlasting happiness or everlasting pain. As we see, the entire system of ethical values was overturned. » (The Oriental Religions in Roman Paganism, p. xii-xiii, 1911)

The characteristics of gynaecocracy are outlined in the introduction according to the accounts given by ancient Greek writers of tribal groups either led by women, or governed by matriarchal customs, accounts which J. Evola pondered over, before asking in the mid-1950's : « Do We live in a Gynaecocratic Society ? », and answering in the affirmative. In the mid-1950's, there were very few female political schemers, and there were not more women in the private or public sector ; few female civil servants held senior positions ; in some European countries, women were still barred from some professions.

In 2016, one magistrate out of two is a woman in England and Wales ; 80 percent of magistrates in Poland are women. Therefore, it comes as no surprise that, after having found its way in the courtrooms in post-WW2 Europe, the theory put forward by the Jewish criminologist Lombroso in the early XXth century, whereby « the atavistic determinism of the 'born criminal' amounted to relativise&#133; guilt, crime » (J. Evola, Psicologia Criminale Ebraica, in La Difesa della Razza, 18), lays down the law, and the criminal is often considered, and actually tried, as if he was the victim, and the victim, the criminal. « La victime est-elle coupable ? Le rôle de la victime dans le meurtre en vue de vol » (« Is the victim guilty? The part of the victim in a theft crime »') is the title of a book published in 1971 by Presses de l'Université de Montréal ; the jurist who asked this question, a certain Ezzat A. Fattah, is a male jurist. A female jurist surely has the answer, and is only too keen to show she does in her practice. No matter how feminine, a male jurist may have to force his nature, be it slightly, to take Lombrosos's theory seriously, and Lombroso himself had to force his, when he built it. On the other hand, it is inscribed in a woman's genes : her legendary more or less well-hidden innate feeling of guilt greatly helps her feeling innocent. The innocent are by definition those who share her feelings. The guilty is by definition the one who embodies a higher law, a higher principle, and manifests, radiates it. For portraying women in his plays as mad, blood-thirsty and depraved, Euripides is tried by the women of Athens gathered at the thesmophoria, who intend to request the death penalty. Women, by their very nature, cannot render justice (ius), but are perfectly qualified to apply so-called natural law, and this is precisely why courtrooms have been feminised. The more the political circus has been stuffed with women, the more freedom of trade and financial flows without barriers, without any limitation, any restriction in the movement of goods, services and people, has become widespread, the more border control has loosened, the more what was left of the State has vanished. The feminisation of the public service has led to the de facto privatisation of the public service. « Parity » will only be achieved when 100 % of the jobs &#150; in the third sector - are held by women. Women are key to globalisation. In fact, globalisation is just a fancy word for feminisation. Globalisation is an externalisation of woman's nature, and, ultimately, of the materia prima, the « potentiality, absolutely 'undistinguished' and undifferentiated universal substance. », to quote R. Guénon. The expression « Mother Earth » is no longer the property of the (Yes)Wiccan(!) movement, it is found in an increasing high number of UN documents. « International Mother Earth Day » was established in 2009, Countless « Mother Earth Rights » conferences, forums, meetings, seminars, congresses are held each year. The U.N. Fourth Conference on Women in Beijing in 1995 featured a full-size « reconstruction » of a supposed « ancient matriarchal village, » complete with a giant pair of female breasts, one above the other, to guard the entrance (http://www.debunker.com/texts/PGDavis2.html). Robert Muller, former Assistant Secretary-General of the UN, and so-called « father of Global Education », whose « World Core Curriculum », progressively implemented by all educational institutions, through self-styled State Education Departments, is founded on the teachings of the Theosophist Alice Bailey and of her Tibetan teacher, was one of his worshippers. He collected a following. While acadhimmics are as ardent to deride clear testimonies of the existence of matriarchal societies in Antiquity as they are eager to push the stroller on week-ends, Amazonism &#150; misnamed « Feminism » - has become self-congratulatory, and its arrogant victory sheer are increasingly echoed in mainstream media, either in a veiled manner (http://catherinesworld.yolasite.com/resources/LedbyHer Gynarchy Article.pdf), or, in the bosom of the Jewess Montaigu's pamphlet called The Natural Superiority of Women (1999), openly (Melvin Konner, Women After All Sex, Evolution, and the End of Male Supremacy WW Norton & Company, 2015, motherly reviewed at www.wsj.com/articles/book-review-women-after-all-by-melvin-konner-1427483355 ; www.the-scientist.com/?articles.view/articleNo/42040/title/Book-Excerpt-from-Women-After-All/, reviewed at aryanskynet.wordpress.com/2015/07/02/the-bonoboization-of-the-goyim-dr-melvin-konners-final-solution-to-the-gentile-question). The renewed devotion to the parthenogenetic Virgin Mary (Jim Tetlow, Roger Oaklan et Brad Myers, « Queen of Rome, Queen of Islam: Queen of All », Eternal Productions, www.eternal-productions.org/PDFS/Queen.pdf) is accompanied by the intensification of the inter-faith dialogue, the religious aspect of the one world government agenda, under the caring oversight of the UN.

The second part of 'Isis', still to be drafted, will deal with the presence of the goddess in western Europe since the days her worship was spread throughout this part of Europe, not only by soldiers of the then cosmopolitan Roman army, but also by eastern merchants and slaves, as well as with the enduring use of the attributes of the mother goddess, or even those peculiar to Isis, in the symbolic imagery of the French leadership, from the early days of Clovis to the present Republican period.

(« The Virgin Goddess » by Stephen Benko, a book that was already mentioned here as most worthy of reading, is now available at www.academia.edu/7782716/Benko_The_Virgin_Goddess ; see, in particular, chap. V : The Women Who Sacrificed to Mary, and note that these Kollyridians were very active in Thrace, whence the founders of the Eleusianian mysteries are supposed to originate)
