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AMERICAN

JOURNAL OF PHILOLOGY

Vor. XVII, 1. WHoLE No. 65.

I..-THE ARYAN GOD OF LIGHTNING.

I have suggested in the Proceedings of the American Philo-
logical Association for 1894, 1. x, that one of the Vedic descriptions
of the fire-god Agni, viz. Apdm Nédpat ‘water’s son,’ an epithet
of the god as lightning, is reflected in Latin NEPT-grus (< Nept
‘son’ +*udnos : Sk. udnds ‘of the water’) and in Greek Ilor-7-8dy
for *Ne-mor-18dwv ‘son of the *i8a’s’; and I explained *ia as equal
to Sk. éda ‘a sacrificial food of g/ee, in gradation with Hom.
eidap ‘food,” noting that Agni is called in RV, iii 2q9. 3 idayas
putrdl ‘son of Jga,’ the personified ghee, with ¢ for & because of
the adjective Zgya ‘worshipful’ (: ¥/ #¢), a very frequent epithet,
reserved almost exclusively for Agni. The root was 7d% ‘kindle,’
with a by-form 74 in the neighborhood of nasals (cf. Sk. indu
‘sparkling drops, sparks’), In eldap ‘food’ (for *idap) [first the
butter-food of the sacrifice ?]! there has been contamination with
#w. It is to this e2ap, perhaps, that we owe the vocalization in the

1For this meaning of sidap I can cite no literary instance, but its #/n-
inflexion hints at its having been once a liquid, We must also compare idy,
which I take to have meant originally ‘pine<-mount>’ (cf. = 287), though it
passed over into the sense of ‘ timber’ in general. » Possibly “:dawv is directly a
gen. to idy in the sense of ‘kindling, just as we use ‘pine’ in the southern
part of the U. S. as short for ‘kindling-wood,” and as the Romans used Zaeda.
A comparable semasy is offered by Sk. ghrsd ‘ghee’ as compared with Gk.
xéproc ‘fodder,” but, specifically, ‘straw-yard” The primary meaning was
something like that in Sk. 4/g4y ‘drip, besprinkle’ (cf. dpa~F 4/sty ‘sprinkle
sacrificial fat’), but in Eng. streev is used only of solids. I note, in passing,
that Germ. s¢rex probably owes its abnormal vocalization to being one of a
group with Zew, sprew (cf. Mod. Lang. Notes, X1 228).
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common form Hocedér, but in that case we must put the affection in
the primitive Greek period, as indeed we should have to put there
the semasic alienation of eldap (cf. supra, footnote 1). As the sense
of the compound was shifting between ‘son of the kindlings’ and
‘lord of the waters,” the form ITosoiddr came into use by association
with ofdua ‘wave.” These changes must have taken place before
the composition was felt: thus starting with *Neror Sawr ‘son of
the kindlings,’ the next stage was *Neror *aiawy, contemporaneous
with the change from *idap to eldap just assumed; the next step
*Nemor *odawy ‘son of the waves,” with a final shift from ‘son’ to
‘lord’ of the */da’s, whence *Neror- gave way to Ior®.! A coin-
cidental motive may well have been an association of Horddwr with
Horapds ‘river-god’ (cf. 'Qkeards <Torapds> ¥ 7) and Idvros ‘sea.’

Against the explanation I have offered Corinthian IereddFaer:
(Cauer, Delectus’, No. 81) may be brought forward. This form
is not, however, to be received without suspicion. I compare the
two inscriptions (1. c., Nos. 6, 7):

Siplov p’ dvéBexe Hore()S4Fav[1 Fdvaxri]
.o ov p’ avéf[elce Tore(1)dave Fav[axrd].

Of these the first is a perfect hexameter, and the second is not,
to look at the writing merely, and yet the verses are evidently
the same. There is undoubted metrical intention in the writing
of the first. We may assume that the Homeric form Hoceddwnt
was in the mind of the verse-maker, but whence the £? It may
have been due to a false etymology; but yet I note the form
Aaigpofos in a list of Trojan names (Cauer?, 78), and we must
suppose that this is for Homeric AjigoBos, primitive *aaFi°. See-
ing that FexdBa is in the same inscription, we cannot say that the £

1On the general subject of aphaeresis in proper names I refer to Baunack,
Rhein. Mus. XXXVII 477 sq., and to Bechtel’s objections, B. B. XX 243 sq.
It seems to me a defect in the latter's argument that he seems to deny the
possibility that the full and shortened forms continued in contemporaneous
existence, as if, say, * Lizzie’ or ‘ Bessie’ were to altogether crowd out ¢ Eliza-
beth.” Or are we to deny all exceptions to aphaeresis? I add a little list of
English instances: Augusta [ Gussie, Amanda || Manda | Manna, Elizabeth |
Lisbeth || Lizzie | Bessie, Irene | Rena, Henrietta | Rietta | Etta, Selina | Lena,
Eleanor || Lenore | Nora, Janet || Nettie, Isabella | Bella | Belle; Robert, Al-
bert | Bert; Anita, Juanita | Nita; Ezekiel | Zeke, Abijah | Bijah, Elijah |
Lije, Matthias || Thias (in Adem Bede). Many of the possessors of the abbre-
viated names get them in baptism, and never have any right to the long names
at all.
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in IoerediFore is not Corinthian. Still, the verse-writer may have
known that many Homeric cases of hiatus had (by survival) in his
own dialect an intervening £, and have inserted one here on general
principles. Or he may have etymologized on the name from the
standpoint of Adfwr' (Cauer’, No. 394), a name preserved among
the Thessalians. But the variation may, after all, be a graphic
one, an attempt to represent the pronunciation of the rounded a
resulting from contraction of a+w, or anticipative rounding of
the lips before o, producing a labial spirant as a passing tone.
As a graphic device this can be illustrated from the lonic
dialects. Thus, for av there are in Ionic dialects two orthog-
raphies of sporadic occurrence—one is aoc and the other ofyv (cf.
Smyth, Greek Dialects, I, §243). In line with this is the repre-
sentation of a® (or aa) by afe.?

But even if the £ be original, no great shift needs to be made
to maintain the sense of my comparison, for Agni is not only
idayah putrik, but is also idavan ‘possessing ida’ (RV. iv 2, 5).2

What seemed to me to be absolutely cogent for the identifica-
tion of these divinities, taken along with their very considerable
phonetic agreement, was the connection each has in his respective
cosmogony with the creation of the horse. Their creatorship of
the horse I explained as due to a primitive confusion of the stems
ekwe- ‘horse’ and aga- ‘water’* in the Aryan period, with the
added semasic interpretation of both stems by ‘run,’ a nomen
agentis to the stem ik ‘sharp, swift.’?

I have since® learned that the same comparison of the Aryan
words for horse and water had been previously made by Sibree

1AdFwy : ydaF ‘burn,’ and so perhaps specially liable to association with
Tlooe:ddv.  Note also below, p. 19, on Aaudryp (for *AaFw pérnp).

%1 note also © as an orthography for av in Ionic (Smyth, 1. c., 244).

#1 prefer the explanation of °.dawv as gen. plur. because of the combination
with *Newor into one word. This would not so naturally occur with the adj.,
I think. Neither is ndpas without a modifying genitive usual, though it
possibly occurs twice, RV. x 15. 3* and ii 35, 14° (cf. the author, 1. ¢). Objec-
tion cannot hold that /dawvasm is a -vant stem, for -van and -vant are used side
by side, e. g. in the Agni-epithets svad%fvas- and svadkbvan-.

Or perhaps *afwo. The Celtic treatment of S seems not to have differed
from that of ¢, according to Brugmann (Gr. I, §435), and so Miillenhoff’s
objections to this base from the Celtic side are not cogent (cf. M. cited by
Feist, Got. Etym., s. v. shva).

SFor the symbol & (in the Aryan period) I refer to my * Agglutination and
Adaptation,” Am. Jour. Phil. XV 425.

¢ From the Bibliography of I. F. Anz. III 66.
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in the Academy (Nos. 1018, 1052); his examples are taken, all
but exclusively, from the names of rivers, and are therefore liable
to some suspicion, viz. Sk. agvivat;' (‘water-possessing’) and
agvaparn: (‘water-winged’); Persian river-names preserved in
Greek sources, e. g. fAyd-aspes, Zari-aspes, Cho-aspes, etc.; for
Greek, Mehav-irmov (‘little black water’), Ayap-irny (‘great spring’)
and Eulippa (‘fair-water,” Pliny). I believe, however, that I can
offer more convincing examples than any of these. I cite first
from a hymn to Véyu, a wind-god, RV. viii 26. 24 :

todm hi supsdrasiamain nrsddanesu himdhe
gravanam négvaprstham mankind?

Ludwig translates this by “dich den iiberreichen an trefflicher
nahrung, rufen zu der menschen sitzen wir, | der wie ein stein
von rossriickenbreite an reichlichkeit.” This is a forced literal
translation and does not suit the °sprstfa compounds, which are
of two sorts in RV.: 1st, like ghridprstha® ‘with ghee on its
back’; 2d, like vitaprstha ‘smooth-backed’: dgvaprstha ought to
mean ‘with dgva on its back.” Grassmann’s translation of the
third pada is, “Dem steine gleich, der reichlich scharfen soma
tragt,” a rendering based on the conjectural reading né¢uprstham
(“statt des unpassenden n@gva®, etc.”). That the soma-press* is
meant by grdvinam nd is, I take it, indubitable, and in dgva-
prstham (for agva®?®) I see the Aryan word for water, i. e. ‘run,
stream’; 1 therefore translate this pada: ‘like a press-stone
stream-backed right generously,’ a translation identical with
Grassmann’s when we observe that soma is connoted by
‘stream.’

1 This name is in perfect accord for semasy and form with sdrasvasi.

2 Cf. the author in Proc. Am. Or. Soc., Dec. 1894, clxxii.

30Of this type RV. shows sdma®, mddiu® and cund-prstha (‘soma®, honey® and
blessing-backed’), in addition to the instances in the text.

41 note sdma-prsthasas used as an epithet of the press-stones (ddrayas) at
RV. viii 63. 2.

5Tt is not necessary to regard the feminine as the invariable gender of this
stem for water, especially if the word meant primitively ‘run,’ cf. Lat. imder
and Grk. dufpoc ‘rain,’ both masc. The fem. gender of agua is probably due
to its being a woman’s work to procure this (cf. the author, Am. Jour. Phil.
XV 436, and Mason, Woman’s Share in Primitive Culture, p. 25). If we can
accept Sibree's interpretation of ’Ayavirmy as ‘great water,” we might interpret
the sister spring “Irmov kpfvy in the same sense, 1. e. ‘water-well.
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In the agvatthd’-tree (ficus veligiosa) we have perhaps another
instance of d¢va- ‘water.” It is characteristic of the fig genus ‘to
abound in milky juice’; it can be inferred that the agvaftid-tree
shares in this characteristic when we note that caoufchou is made
from its juice (Encyc. Brit.?, s. v. fig).

Assuming for the present that Indra and Agni as lightning-
wielders are one and the same, RV. x 73. 10? may be further
cited for d¢vd- ‘water’:

de¢vad tyayéti ydd vidanty
djaso jatém uld manya enam
manydr tyiya harmyésu tasthau
yétah prajajiid indro asya veda

‘When they say: “he came from g¢va”
Why so I am minded that he is born of djas
From smanyi he came; in our dwellings he hath taken his place.
Whence Indra was born (Indra alone) Anows that.’

It is fair to note that this stanza is of the riddling sort®: d¢vad
iyaya is repeated in manydr iydya, and the intermediary term is
djaso jatdm. Ludwig defines manydr by ‘eifer, and djas by
‘stirke.” We may assume that the words were intended to be
synonymous. Keeping to the ordinary definition of the words,
the birth of Indra is ascribed to a horse, might, zeal; but I
propose to render dgvad by ‘water’ (cloud), while djas may be
here connected with Grk. typds ‘moist,” Lat. #mor ‘water, with
-r/-n-inflexion (cf. the author, Proc. Am. Phil. Assoc., 18gs, 2. lii),
to which djas shows the parallel -es-stem, like Sk. dkas || dhar
beside 4han- (cf. Noreen, Urgerm. Lautlehre, §53, Anm. 1). Nor

! Popular etymology doubtless was at work upon the word ; acvatthd [‘horse-
stall’ (?), cf. Kuhn in K. Z. I 467] is for *acvd-dka ‘ water-giving’ perhaps, or
In acva-tthd -tthd is a ptc. of 4/dhs modelled on -#td, ptc. of 4daz. Kuhn's
explanation of °#%a- as for °s¢ka cannot win belief so long as we have go-st4d
‘cow-stall’; there is besides a clear tradition in RV. (i 135. 8) that the
agvatthd-tree was a source of soma (cf. Proc. Am. Or. Soc., Dec. 1894, clxxiii)
—which corresponds precisely with the interpretation given in the text for
deva-prstha (cf. Kuhn, 1. c., 468).

?For this and the next stanza see also the author in Proc. Am. Or. Soc., 1895,
cexxxiv.

8On the Vedic riddle or drakmodya, 1 refer to Bloomfield, Jour. Am. Or. Soc.
XV 172 sq.; of value as fixing the riddling nature is asya veda, cf. Bloomfield,
L. c., 174, footnote.
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is this comparison one of reconstruction entirely, for Yaska, the
Vedic interpreter and collector of glosses, defines the word in this
sense. I take this occasion to remark that Yaska deserves to be
treated with as much respect as a critic as Aristarchus, say, and
his glosses are at least as valuable for the linguist as those of
Hesychius. As to Indian glosses in general, the discovery of
¥ stigh in the Maitrayani-Sarnhita, known before only by the
tradition of the DAidtupatha, but worthy of belief already because
of oreixw, should have taught Occidental scholars greater rever-
ence for Hindu tradition. The relation of djas ‘water’ to djas
‘strength’ need not concern us now, save so far as we see in
manyi ‘zeal’ a repetition of J7as ‘strength,’ by way of double
entendre on the part of the writer, To the translation of 4gvad
by ‘water’ the preceding stanza seems to point: '

cakrdm y&d asyapsv & nigattam
uts thd asmai médhv ic cachadyat
prikivyam diisitam ydad wdhak
payo gisv ddadhd ssadhigu.

This I translate:

‘When his cakr4 has gone down into the dpas (clouds, waters),
Why then it will seem honey to me (asmdr):
What time the udder released o’er the earth
Hath set milk in the cows and in the herbs.’’

This stanza of thanksgiving for rain obviously applies to Indra as
a rain-bringer, and is appropriately followed by #gvdd ‘rain.’
In Homer a quite certain case of {rmy ‘water’ seems preserved
in A 500:
&s of *ABuSEOer FBe map’ Inmwy dreday,’

which I translate: ‘who came to him from Abydos, from beside

! My translation differs from both Grassmann’s and Ludwig’s, and accounts
for the accented ddadki (which Ludwig would explain as due to its construc-
tion with two locatives, as if it were gdsn <adadhi> ,ddadhd Ssadkigu). 1 have
taken asmai as a demonstrative of the Ist pers., like Lat. %ic, Sk. #4- (Wh.2,
498). This does not seem to me daring, when we consider the plural stem
asmd- we’ (which, after all, need not be for *z-s-md, cf. Lat. #ds). Further,
(the 2d pers.) fod- is used enclitically as a 3d pers. demonstrative (Wh.2, 503 8).
The truth is that the ‘personal’ pronouns are but specialized demonstratives
(cf. the author, Am. Jour. Phil. XV g411-14).

2T note Homer's epithet of rivers, dxtpooc ‘swift-flowing.’
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the swift waters’ The preposition mapd with the genitive can
hardly mean anything but ‘from beside,” and it seems jejune to
translate ‘from beside his swift mares,” for Democoon, the person
in question, is not otherwise described in the Iliad save in this
passage, and so there is no point in mentioning his horses; but
to take the words in the way I have suggested as a further
description of Abydos on the Hellespont gives them a very
definite appropriateness indeed.

The stem to which these substantives belong, represented in
Sk. @gut, Grk. oxis ‘swift,” has other forms in which the sense of
‘water’ may be plainly seen: I cite Sk. d¢# used as an epithet of
soma (e. g. RV.i4.7); and I further explain Grk. ’Q«eards ‘ ocean-
stream, river-god’ as the result of a syncretism of two genitives,
*okeFos and *axFpvds (> *wk(k)avos), this last with the »/z-inflexion :
in the phrase feds *Qxeavés ‘god of the water’ the original genitive
received interpretation as a nominative. Further possible Greek
derivatives of this stem are ix-uds ‘moisture’ and iydp ‘blood of
the gods, serum,” with y due to the lost gen. *ik-vos (> *iyvos, cf.
Curtius, Grdzge?, p. 502, on x»>y»). But these last words may
belong in one group with Sk. ¥ sic ‘sprinkle, with a loss of the
initial aspiration in iydp. On the other hand, {mzn hds such an
abnormal aspiration. Can it be that this was borrowed from a
primitive *ikudas (4 sZc) ‘moisture’ standing alongside of *{mrmy
‘water’?

But the initial vowel in the Greek representatives of Latin
equus, aqua is in any case abnormal. How is it to be accounted
for? We might refer it to the just-mentioned association with
*ikuds. A further way to account for it would be to set beside
Aryan *ekw-os ‘swift’ a stem *ékw- in gradation with axds.!
This is possibly retained for us in #mlakes ‘chill, nightmare
(? night-sweat),” which I take to be akin to Aguilo ‘north-wind,’

i. e. ‘rain-storm-wind,’? though, after all, the 3° may be Attic-

! There is still a third vowel-shade in Latin acupedins. 1 cite from Paul. ex,
Fest. (p. 9, Miiller): dicebatur cui praecipuum erat in currendo acumen pedum.
Note further dei-piter (acci®) ‘swift-wing.” On the relation of the vowels I
refer to my * Agglutination and Adaptation,” Am. Jour. Phil. XV 42s.

2 Cf. horrifer Aquilonis stridor molitur nives (Att. ap. Cic. Tusc. I 68); stri-
dens Aquilone procella (Verg. Aen. I 102); hiems Aquilonibus asperat undas
(ib. III 285). I suggest that Sk. #desic ‘northwards’ developed along the
same lines from wuddn ¢ water’ It is any way not easy to see how zd ‘out, up’
got this meaning; we should expect a *left’ to balance the ‘right’ of déksina-.
I suggest in this connection that in Grk. #meipor (Aeol. &weppog) ‘ mainland’
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Ionic. However, beside a base *3£w- there was probably an
Aryan doublet 3#w-,a phonetic relation resting on the assumption
that Aryan close ¢ alternated with 7 (cf. the author, Am. Jour.
Phil. XVI 5 sq., and v. Rozwadowski, B. B. XXI 154). I am
about to offer, I believe, a proof that in Sanskrit also we have
a trace of this vocalization.

I.—I now approach Agni’s epithet Mafari¢van. This term
had been very early subjected to popular etymology: thus in
RV. iii 29. 11°* we read: mdalarigvd [sc. ucyate] ydd dmimita
maldri | vétasya sdrgo abhavatl sdvimani, which, translated con-
servatively, means something like ‘mdfarigvd, when he was fash-
ioned in his mother | became a gust of wind for howling.’* But
possibly the popular etymology went thus: ‘When mdlaricvd
had roared’ in his mother,” and took the compound as matdri+
¢v& (‘dog”), and thus the epithet would be understood of the
howling storm-winds or roaring thunder attendant upon the birth
of the lightning, Apém Napat, in the clouds. This explanation
is entirely concordant with the sense of pada 4. Back of the
popular etymology, however, I would see a *madfar-igvd-n- (with
-n- taken up from d&¢karvan, a closely related attribute of Agni—
see below, p. 22) ‘bellowing-cloud,’® a description of the thunder
attendant on lightning. If this conception be right, then igva-n
has the same vocalization as immry ‘ water.’

(that north and east of Corcyra a7’ éfoy#v) we have a development of meaning
on similar lines to that in Aguils. This association with the stem akw- ‘water’
lightens the comparison with Germ. wfer (cf. Prellwitz, Etym. Wort., s. v.
metpog).

1 Thus I translate sdrimani; cf. Lat. sermo ‘talk,” disertus ‘talkative’: the
root was ser || s%er and, by contamination, s%e7, cf. Sk, swar || svan ‘sound.” On
s%° by “anticipative rounding’ cf. the author, Proc. Am. Phil. Assoc., 1894, 1. ixs
footnote.

2 This is to connect the form dmimita with 4/md ‘roar’; it must be remarked,
however, that this root in its twelve occurrences and six forms in RV. has no
other middle.

8T note RV. i 38. 8 vagréva vidyin mimati | vatsdm nd maté sigakei ‘the
lightning bellows like a cow, like a bellowing <mother> (mmaté) follows her
calf.” Tt is to be noted in passing that it was perhaps from maidr- ‘bellowing
<mother>’ that the child-word mama | mé passed over into matdr- ‘mother,’
whence the agential suffix in general for nouns of relationship. The roaring
of thunder in the clouds is frequently expressed as ‘bellowing’ in the classic
languages: fpovry pukpoauévy (Aristoph. Nub. 292), Boovrie pbrnue (Aesch.
Prom. 1062), 7x& mapauvkirar Bpovric (ib, 1082); further, Homer describes the
roaring of the river Scamander by the words ueuvke 7ote Tabpoc (P 237), and
Vergil (Aen. VI 256) uses mugire solum of the rumbling earth.
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II.—I proceed to indicate a trace of the popular etymology
assumed above, viz. in the name of the Greek god mdv. The
background was *«Fav ‘dog’; the source of the F is ‘anticipative
rounding’ (cf. p. 8, footnote 1), and the vowel-color corresponds
with that of Lat. canis (cf. cano ‘sing’). Germ. Zakn ‘cock’ is a
precisely similar formation, and it is evident that the primary
meaning was something like ‘crier.’! The animal nature of the
god Pan is well known.”? He is usually associated with the goat
because of the epithet Aiyi-nddys, interpreted as ‘goat-footed,” but
the meaning may be, after all, ‘with flashing foot,’ cf. alyis of the
flashing shield of Zeus, but also (Aesch. Cho. 592) of a hurricane.?
Pan was the god of strange noises, and shared with Apollo (infra,
p. 21) the gift of prophecy: both of these characteristics may be
traced to a primitive connection with the thunder. Pan was god
of the shepherds: what is more likely than for shepherds to
worship a divine dog? Further, Pan is the son of ‘Eppeias, whose
equivalence with the Vedic Sarameya, one of the dogs of the
underworld, is, I take it, certain (cf. Kuhn, Z. f. D, A, VI 125;
K. Z.1I 314; the author, Class. Rev. VII 61). It is surely an
easy step to identify Pan, son of Hermes, with a Vedic locution
like ¢v& Sarameyah. 1 find a strong proof of the canine nature
of the god Pan in his epithet of Avkeos, which I refer once more
to Xikes ‘wolf’: no other etymology will account for the Latin
name of Pan, Lupercus.

1In Greek also the same word was applied to singing birds, viz. in 4i-kvdy,
the bird whose song was dA—that is to say, who trilled 2’s (?). In Lat. aledo
we are to see a primitive *a/-cen, like os-cen, affected by the -dox || -dr suffix of
kirundo to aleédo, with the previous vowel long as in /ubids and other words of
its type where a rhythmic lengthening arose comparable, I suggest, with that
in Grk. gopdrrepog, from an aversion to four successive shorts~—what is known as
De Saussure’s ‘ Loi Rythmique’; compare cupidinis, but cupidus, and (?) facil-
limus (i. e. facilimus), but facilis. There seems no doubt of the genuineness
of aleedo (cf. also Curtius, Grundzg.b, 132); but see Noreen, 1. c., p. 180.

?In this connection I call attention to the word mdvbiyp, which I interpret as
the ‘roaring animal’ mév-fp. The young panther is specially noted, like the
puppy, for its whine. I note also from Tennyson’s Oenone: “in the dark
morn The panther’s roar came muffled.” It is possible that mdv and 64p
were first inflected as two words; then if *mav- ‘roarer’ were confused with
the neuter wdv ‘all’ in its inflexion, and so became *mavr-, we could account
by this association for the participial inflexion of 2éww, the roarer by pre-
eminence, as due to analogy with this *mavr-. At any rate, 64p is specially
associated with the lion in Homer (cf. L. and Sc., s. v. 87p), while Euripides
(Herc. Fur. 465) uses 0npoc . . . Aéovroc.

3See below, p. 25, for the further etymology of aiyic.
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Perhaps it was from the compound méfar-igvan, misinterpreted
as matari-gvan, that the dog' got into the circle of the original
nature-deities, though, to be sure, this compound cannot be
demonstrated for the Aryan period.?

III.—Another of Agni’s epithets in the Veda is t4nz-ndpdt,
which has the traditional interpretation of ‘self-son,” a recognition
that fire is the seed of fire, and perhaps this etymology is not too
recherché to allow even to a primitive people. I venture, how-
ever, to suggest in its place a less metaphysical one. Exception
can also be taken to the prevailing explanation from the stand-
point of the accent of the compound: fdnz-ndpdt, but fan#
‘body, self.” We may not assume a regular accentual change
from {an#ndpit because of mitrgvdrunid. Now, the double
accent implies a dvandva compound. I compare jaspgfi ‘family
and master’ with j@spafi ‘lord of the family.” I therefore inter-
pret fdni ndpat as tdni: and ndpat—that is to say, ‘thunder and
lightning.” In #4n4° we have the ‘dual’ form of dvandvas, lost,
however, in °ndpat (for °napatau) because the entire compound
is an epithet of the singular Agni (Apam Ndpal).

In general semasic support of this proposition I note that
Jupiter, the lightning-wielder, had among the Romans the epithet
of Tonans ‘the thunderer.’ The primitive Aryan root was Za7 ||
fan ‘thunder.” The Scandinavian divinity 7/%o» warrants the -
form,* while in O.H.G. Donar we have a syncretic form. In
Latin fonifru we have both the »- and n-forms in reduplication,
It may be urged against this conception of £#7° that there is no
Sanskrit *##ns- in simplex : true, but there is no Sanskrit *fanar
either, We might infer, however, a simple #-stem from the stems
TANayi-TN-#, tanyati (for *tanyatri?), tanyi; we have besides
fonitru in Latin a fonus ‘thunder,’ and this we must suppose is an
original word, and not identical with the loan-word dves ‘tone’;
and, in fact, this seems almost implied in the passage that is our
authority for this word: antiqui autem {Zozifrum dixerunt aut
tonum (Senec. Q. N. IT 56). I note further from RV. the word

1 For the Indiranic dogs in mythology, one of which was, in all probability,
identical with Greek KépBepoc, I refer to Kaegi’'s Rig-Veda, notes 274, 274%;
these dogs of the underworld are also known in Roman, Celtic and Germanic
mythology (cf. e. g. Ladewig on Verg. Aen, VI 257).

2But the two parts of the compound are to be found in the legend of
Demeter Erinnys (infra, p. 19).

30On these compounds cf. the author in Am. Jour. Phil. XV 430.

£ On this interchange of #/# in roots, cf. the author, Am. Jour. Phil. XVI 22.
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stami ‘roaring, thundering,” which may be compared with Grk.
oréua ‘mouth’ (with z-inflexion), erepd-Aos ‘chattering.’” The root
was s>>fam, to which our root s>/an' was doubtless a by-form.
In view of all the -u-stems given, we can hardly go amiss in the
reconstruction of a Sanskrit *s>Zgnu ‘thunder,’ warranted by the
dualic compound Zénandpat ‘thunder and lightning.’

IV.—A third epithet of Agni is ndrd¢dnsa, which Grassmann
interprets hesitatingly as “der Mdnner Lob.”” I note that this
compound, like Zgnandpdat, has two accents and a dualized first
term; I would therefore interpret it as ‘méra and gdnsa’ To
this interpretation the Veda itself leads us, for in RV. x 64. 3 we
have the two terms separated, #d7d vad ¢ghsam. This compound,
though used pre-eminently of Agni, is also used of Pugan. These
divinities agree as dispensers of light; further, Agni is the seer
(kavi) kar' éfoxty and Pasan is a divine guide on earth and, like
Hermes, to the place of the dead (Yyrvxomoumds); we may therefore
regard them as variant personifications of the same divinity.* It
is further to be noted that Cé47nsa is the name of a divinity asso-
ciated with BAdga, and this latter is of frequent association with
Puasan. There is no reason for us to separate Cénsa from ¥ gass,
which Grassmann defines by ‘feierlich aussagen’; I therefore
propose for our epithet the rendering ‘prophet.’

Let us turn now to the first half of the compound n472°: Agni
enjoys with Indra, for both are the lightning, the epithets nf-f-ama
‘manliest’ and nr-£-# ‘dancing,’ epithets ultimately akin to 4/ 77|
ny-¢- ‘dance <the war-dance>’ and #zz ‘warrior’ (cf. the author,
Proc. Am. Phil. Assoc., 1894, vii). With these I would connect
ndra® and define by ‘leaping,’ a characterization of the lightning,
as gansa- ‘prophesying’ is a characterization of the thunder; the
compound zdgri¢dnsa is thus resolved into ‘lightning and thunder,
or, more simply, ‘leaping and roaring.’

In support of this explanation of #474° 1 bring forward the
Greek god-name Nppeds. This divinity, the son of Idvros ‘the
deep,’ spoke sooth and recked of justice (Hes. Theog. 235 sq.),
qualities that clung to him perhaps from his associate Cdssa ‘the
prophetic voice of the thunder.’ The part lightning plays with

1Sk. y/tan | stan; I note the additional u.stem standthun, 1In Greek we seem
to have the -»form of the root in orepons and dorpars, the latter with the
weakest grade of the preposition év as its prefix; cf. Lat. énfonare.

2 According to Henry (on AV. vii g), Piisan is unquestionably a solar god,
the wandering sun.
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primitive people as a manifestation of the divine will is too well
known to require discussion. From the standpoint of the form
the agential ending -eis, 50 common in proper names, has affected
in Greek the god-name “Apys to "apevs. The 5 of Nppets is not a
representative of the Sk. 4, but has been lengthened by de Saus-
sure’s ‘loi rythmique’ to suit the exigencies of the hexameter
verse: this lengthening doubtless took place first in the masc.
patronymic *Nppeidar along, say, with Npheidao (¥ 652), and in
Hesiod we have, in fact, as a v. 1. (Vatic. 1409 in marg.) the fem.
patronymic Nppeides for Homer’s NppniSes.

Nnpets is palpably but another name for Hpwereis, the other old
man of the sea, who also speaks sooth (8 384 sq.). The Romans
have a corresponding deity in Porfinus (with suffix like that of
Neptunus), interpreted by popular etymology as the ‘harbor-
god.” The Aryan base of both words is *p7-fo, Grk. mparos ‘first.’
In the Rig-Veda, too, the epithet prathama-j&' ‘first-born’ shows
traces of association with Agni (Apam ndpat).’

We ask ourselves now why the term ‘first’ came to be applied
to the god of lightning. The answer to this question is furnished
by the god Z7ita Aptyd (<*ppt-ya-), a descendant of Apam
ndpat. With this parentage Trita invites identification with
Tptrww, son of Poseidon. The story of how Triton aided the
gods in the battle with the giants by blowing on his conch is
comparable with the services rendered by Trita to Indra in battle
(cf. e. g. RV. x 8. 8), and with his service in blowing up the fire
(Agni) like a blacksmith (RV. v 9. 5). This suggests that Trita
is the thunder, and we may therefore see in Tpirer an intensive
form from 4 Zan with reduplication in reversed order to that of
Lat.Zonitru: an example of this variation is furnished by Grk. kap-
«ivos)(Lat. can-cer ‘crab.” The Aryan form *#7-fon- was confused

1Cf, further purdhita of Agni, which means ‘set-before’; this sense is also
inherent in Agni : y/aj ‘lead’ (infra, p. 24). I call attention to RV.i 1, 1 dgnim
ile purdhitam < Agni I worship, the Jeader, ete.

2The epithet is used twice of Agni (x 5. 7; 61, 19); once of the #pas devis
(x 109. 1); once of Brhaspati (i.e. Agni?) as the thunderer and sender of
lightning (vi 73. 1); once of Vayu (= 4phm sdkAd) as the bringer of rain (x
168. 3); once in a riddling hymn (i 164. 37), where the application to Agniis
probable ; once of Brahman (iii 29. 15); and twice, in one phrase, of the
dragon whom Indra slew for holding back the waters (i 32. 3-4). It is thus
shown that the word never went far beyond its application to Agni as 4pdm
ndpat.
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in the primitive period with *#7-fo-* ‘third.” The result of this
confusion® was a series of numeral divinities that crop out here
and there in the derived languages. Thus we have in the Vedas
a Duitd ‘second’ to balance 7774 ‘third,’ and Agni was, as we
have seen above, prathamajé ‘first-born’ In the old Norse
mythology Odhin bears the epithets of 7/4#»idhi ‘third’ and
Tvegg? ‘second.” In Greek, in addition to Tpirer ‘third,” we
have Mpwereds ‘first, while in Latin we have Porfunus ‘first.
Possibly we have in Latin s, a name of Hades, an original
‘second’; Duvitd is in the Rig-Veda (v 18. 2) an epithet of Agni,
who, like Hades, is lord of all wealth? It is perhaps more than
a coincidence that “Audge (CAidys by popular etymology) is called
rpiraros by Homer (0 188), and is inferentially mparos in Hesiod
(Theog. 455). “Awys (without the ‘pietistic’* rough breathing)
may be etymologically connected with Lat. aedes ‘sacred fire’
(: ¥ indk || ind) and with Sk. ida (cf. supra, p. 1).

From Tpirer we are able to fix the character of Pallas Athene,
who has the epithets Tpi-ro-yévera® and ’A-rpv-rdw-7.  On the latter
epithet the etymological talent of the Greeks has been at work,
either popularly or in the person of the Homeric diaskeuasts. I
would see in this epithet a composition of the preposition *z (the
weakest form of é, cf. Sk. @) and 4/ Za as in Latin infonare ‘to
thunder’; the change from © (cf. Tpirer) to v (i. e. %) is not

! The Aryan 7-vowel was doubtless about what we have in the first syllable
of our English ‘pretty.” The Sk. roots in -7 make passive in -7i-, e. g. mriydie :
ymy, which is, I take it, orthographic for *mpyate. The z of Tpirov is like
in the Sk. intensive stem var-i-vyte, while # in Lat. fon-z-#rw is like the 7 in Sk,
tar-i-tr-.

?Macdonnell takes the numeral literally in his Mythological Studies (J. R.
A. 8., July, 1893, 419 5q.), so far as I am able to infer from the citation in I. F.
Anz. 111, p. 224: ** We thus find that the cumulative evidence of the Rig-Veda,
of comparative mythology, and of the Avesta combine to prove that Trita in his
original nature was the third or lightning form of fire. This was his character
in the Indo-Iranian period ... possibility of Trita having been the name of
lightning even in the Indo-European period ... Odhin bears in the old
Norse mythology the epithet Thridhi, the third—as well as Tveggi, the second.”

3We should expect, of course, 4i¢- in Latin (<dvit-), but there is doubtless
association with the stem diviz- || diz- ‘rich Note, however, the preposition
di- ‘apart’ (Lindsay, Lat. Lang., p. 582).

*Cf. infra, p. 24.

®One of the myths makes Athena the daughter of Poseidon and Tritonis,
and from this connection with Poseidon her relation to the fire-divinity is
rendered more probable.
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difficult phonetically, and took its start perhaps from &-rprros
‘indefatigable.” The brandished spear of Ha\)ds (cf. mdAde ‘bran-
dish’ and Arist. Av. 1714 wd\ev «epavrdy ‘brandishing a thunder-
bolt’) was a figure to describe her as the lightning-wielder.
Latin Minerva has perhaps a similar semasy and may be com-
pared with méndri ‘to threaten.’” In’A6ava I see a Greek epithet
of Pallas meaning ‘immortal’ and related to dddvaros.

I have explained (in Proc. Am. Phil. Assoc., 1894, 1. vii) Indra
as a cognate of Ares and Mars® (for *NVars), all deriving from
¥ nr-¢- ‘leap.’ [ndra is therefore to be connected with nzdra®.
Greek and Roman mythology have given to Zeus and Jupiter the
control of the lightning, and so Ares and Mars seem rather pale
in this respect as compared with Indra; but, besides general
considerations (cf. Buchholz, Hom. Realien, III 150), the epithets
8Bpepos ‘mighty’ (8uBpoes ‘rain,” cf. Grassmann, K. Z. XII ¢g1)* and
"Evvdhtes ! ‘the rainer’ (470 ‘rain on’?) testify perhaps to the
original state of things.

One might expect on a-priori grounds a connection between
Indra and Agni (Apam Ndpat). 1 note as a general consider-
ation that in the hymns to the so-called dual-divinities, those to
Indragni are commonest,* and I call especial attention to the fact
that Indra and Agni are in one place (RV. i 109. 4) called
Agvins®: these last I shall presently discuss.

But I return to the compound Nérd-¢dnsa to seek for etymo-
logical kin of the last member, turning first to the Italic field.
One of the earliest Roman traditions was that of the Rape of
the Sabines: this event took place at a feast to Neptunus Equester

! For the etymology of afdvarec cf. the author, Proc. Am. Phil. Assoc., 1894,
. ix, footnote 2.

2Cf. further the author, L c., 1895, lxviii.

31 cannot agree with the comparison of Sk. agrimds (Prellwitz, s. v. 68ptuoc)
‘yoranstehend’: this cannot be separated from 4/g;7 ‘drive,’ dyw. I note that
the paled-out meaning of ‘powerful’ in éBpiuoc beside 6ufpoc *rain’ is paral-
leled in djas ‘power’ and ‘rain’ (supra, p. 5) and in Sk. ugr4- ‘powerful’
beside ¥ypdc ¢ moist.’

4The statistics are: Indra and Agni, 11; Indra and Varuna, 7; Indra and

Soma, 3; Indra and Pisan, 1; Indra and Visnu, 1; Soma and Rudra, 1; Soma
and Piisan, 1; and Agni and the Maruts, 1. It is noteworthy that in all the
hymns but three, Indra is the first member of the compound, and this would
imply that the term had an original adjective value (cf. the author on Mitra
and Varuna, Am. Jour. Phil, XV 430, footnote 2).

5The horsemen; cf. on Agni’s relation to the horse, p. 3, and on Indra’s

p- 5.

-
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called the Consualia (Liv. I g): we get from other sources the
name Consus for the god of this festival. There can be no objec-
tion, from the phonetic point of view, to equating Consus directly
with the Vedic (dnsas and with the latter half of N#ra-¢datisas,
and I again note that Apgm NAPAT = NEPT-unus is a perfect
semasic equation,’ and a perfect phonetic one so far as Napat is
concerned.

But we have this epithet in Greek also, in the name of one of
the Dioskouroi, Rdorwp (<*k%a-rop-). It needs no argumentation
to prove a legendary and functional similarity between the Dios-
kouroi and the Agvins (cf. e. g. Kaegi’s Rig-Veda, n. 171, and
the literature there cited); it only remains to get at the verbal
connection : kdorwp is an agential noun to ¥ Zans ‘proclaim,” used
of the prophetic voice of the thunder. The character of the
Dioskourot as horsemen is as well established as that of the
Agvins, and if the relation of *efwe- ‘horse’ to *aga- ‘water’ be
established, we are prepared to see in these horsemen ‘cloudmen,
storm-clouds,’ the attendants of Apam Napdl, the lightning. In
Kdorawp, therefore, the tamer of horses (clouds), we see the thunder,
and in HoeXvdetrns, who was famed as a boxer, the lightning-stroke.
As to the separate names of the A¢wvins, the Veda does not inform
us,’ and no reliance can be placed in Caunaka’s statement {Brhad-
devata, vi 33) that they were called Nasatyas and Dasras, for he
merely adapts two epithets of the Agvin-pair from Rig-Veda.
Similarly the Greek MoAvSeixns very nearly reflects an epithet of
the A¢vins, viz. puru-ddnsas-, which has been compared with
mwokvdiwys * mohdBovhos. The earliest authority for moluSijwgs is the
Hesychian gloss mo\vdfvea wohiBovior. We may, however, com-
pare Iohvdeixns with Puruddnsas-, after the following fashion:
°dafisas- may be for *dangas-, with an assimilation of spirants
which is almost the rule in Sanskrit (cf. Wackernagel, Altind.
Gram., §197). Now, if we operate with *dafg-as- this would
correspond to *8eyk-es- in Greek. Can y« (I. e. w&) give w?
J. Schmidt (Vocalismus, I 181) distinctly maintains that the group
vowel 4-nasal 4 cons. results in a v-diphthong, say awk gives auk
(reported by Bezzenberger, B. B. IV 350). In favor of this
phonetic treatment is abxir ‘throat,” Aeolic dugny, which belongs
with dyxe ‘choke,’ cf. O.Pruss. w-insus ‘throat,’ Goth. kals-agga.

1 Objection will not hold on account of the order, for at RV, ii 35. 11 we
have ndptur apém.
? Unless indeed they are Indra and Agni; cf. above, p. 14, and footnote 3.
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Another example is famés ‘tawny,” which alternates with govdés
‘tawny.” Bezzenberger (l. c., 352) objects that in adyi»v we have
the ‘velar’ and in O.Pruss. w-insus the ‘palatal,’ but the inter-
change of ‘velars’ and ‘palatals’ is simply undeniable (cf. Noreen,
Urgerm. Lautlehre, §55, and Bartholomae, Grundriss d. iran.
Philologie, I, §54). As to £avfis || £ov8és, Bezzenberger makes a
point on ov instead of av. To me the confusion of oz and ax in
the primitive Greek period seems the easiest of all things to
grant. [ note ofs ‘ear’: Lat. aur-7s, oi-wvés ‘ bird’ (<*oFi-wvds?) :
Lat. av-is. Here there has been, either in Greek or in Latin, a
confusion of ax with ox. Such a confusion I suppose to have
taken place in £ovéds for *¢avbss. It seems to me that the testi-
mony of adyjy and govés cannot be fairly rejected, and so *-Sey«-
may have given -devk-, in some Greek dialect at least. Granting
this, we can ascribe °8eve-es- and Sk. °dans-as- to a base *depk-es.

One word needs to be said concerning Sk. *dang-as-: it will
belong with the verb-stem dagasy- ‘hiilfreich sein.’ Thus, at
RV. viii 5. 23 it is said of the Agvins: yuvdm kdnviya . . . ¢dgvad
atir dagasyathal ‘ye two always bestow help on Kinva’;
while puruddnsas- is defined by Bohtlingk ‘reich an wunderbaren
wirkungen.’

The explanation of Kdorep as the prophetic voice of the thunder
leads us to interpret Kasrahia as the ‘spring of the prophetic
muses.” Here we can compare Lat. Casmena || cimena ‘muse’
(<*casmena?).

Possibly we have the entire compound N#régdnsa in Greek,
but with its members in reversed order, in the name of Kacodvdpn,
the prophetic daughter of Iplauos [ <*priymmos = Lat. primus
‘first’ (?), cf. supra on Iperets]. We can but regard this as
another form of Kaoridverpa, the name of one of the wives of Priam.
In Kaoe® I see a development out of *zo7y-, while ®avdpn || averpa.
is a feminine doublet to 4dvp (supra, p. ). To justify this notion
from the semasic point of view, it is essential to note that Cassandra
was a twin with Helenus. Just so the Dioskouroi were of one
birth with Helena. Are these names also to be explained as
epithets, originally at least, of the fire-divinity ?

V. ‘E\ém, "Erevos.—By way of reinforcement to the suggestion
just made, I note that é\ém is cited by Hesychius in the sense of
‘torch,’ a sense that may be reconciled with the literary value of
‘basket’ by considering that both are made of splinters of wood.
If we have here an original light-divinity, then there must be
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connection with Lat. so/ ‘sun’ and O.H.G. sun-na (with inter-
change of #, (/) and =; cf. Noreen, Urgerm. Lautlehre, §53, 1,
and the author, Am. Jour. Phil. XV 432).! In Sanskrit the form
is svar, where the v is, I take it, parasitic (supra, p. 9), and the
primitive stem may be written $a7 || s“az and, by contamination,
s“ar. With the stem in this condition, the relation of Se\juy
‘moon’ becomes clear: the relation of ‘E\évy to Sehjuy is just that
of 3 to o0s. We have in Sk. svdrapa- ‘shining’ the precise
stem.

But “EAéy as sister to the Dioskouroi suggests a more definite
mythological connection. Spite of differences in the suffix,* she
seems identical in many important mythic points with Saran-y7%,
mother of the Ag¢vins. This mysterious divinity is known to us
by a pair of isolated stanzas in RV. (x 17. 1~2), which seems to
be of the nature of a riddle (érakmodya, cf. Bloomfield, Jour.
Am. Or. Soc. XV 172 sq.). These run [in Bloomfleld’s transla-
tion (L c., 173)]: “Tvastar is instituting a marriage-pageant for
his daughter: at this news <all the people of>> this earth come
together. Yama’s mother, while being married, the wife of
mighty Vivasvant, disappeared. They hid away the immortal
woman from the mortals; making a sdvarnd (a like one, double
entendre; one like Saranya in appearance, and like Vivasvant in
character, or caste), they gave her to Vivasvant. Moreover, when
that had taken place, she bore (? carried) the two Agvins; she
abandoned, you know, two pairs—Saranyi.” As additional
detail to this (which Lanman, Notes to Reader, p. 381, pro-
nounces “a braw story, but unco short”) Yaska tells us (Lan-
man’s translation, 1. ¢.): “Tvastar’s daughter, Saranyu, bore twins
(Yama and Yami) to Vivasvant. She foisted upon him another
female of the same appearance (sdvarndm), and, taking on the
form of a mare, fled forth. Vivasvant took on the form of a
horse, followed her, and coupled with her. From that were born
the two Acgvins or ‘Horse-men.’” Of the savaryé was born
Manu. Now, in the myth of Helen almost every single one of
these incidents has a correspondence. 1st, Tyndareus made a
marriage for his daughter and to this all the princes of Greece

L For the relation of the two significations of swar| swan ‘ shine’ and ‘ sound,’
cf. Bloomfield, I. F. IV 76, footnote, and the author, Am. Jour. Phil. X VI 25,

2 This suffix difference is precisely comparable with mang | manyi ¢ wrath,
pltand | preanydi ‘enemy,’ turdna | turanys ‘hastening,’ etc. See also the next
footnote.
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came; 2d, both the women eloped; 3d, in one of the Helen
stories, not the true Helen, but ‘one just like her,’ fulfilled the
elopement with Paris, while the true Helen was detained in
Egypt by none other than King Proteus! 4th, Helen was not
captured till her husband, among others, got into Troy by means
of a wooden horse which he had been directed to make by
Helenus—a detail for which we can now gain a sensible explana-
tion for the first time; sth, both women are associated with the
Dioskouroi= Agvins, Helen as twin-sister (quartuplets, in two
pairs) and Saranyf as mother; 6th, there is a further story that
Paris deceived Helen by taking the precise form of Menelaus. I
submit that these correspondences are enough to establish the
identity of the two tales.

There are also more etymological correspondences than that
between Saran-yu and ‘Exév-y. In Zvastar I see an agential noun
to ¥ s>tar || £“an (> £"ar), a primitive *(s>)fwn-s-far ‘thunderer,’
while back of Tuwddpeos I posit a *fwn-fr-, whence *fund-r-. In
*Epp-iévy, the name of Helen’s daughter, we have perhaps, in its
last part, Yami (-ovyp <*yamya), and the first part of Mevé-Aaos is
possibly akin to Manz; but on these points I do not insist. For
the possible equivalence of Hohvdeixns and purudansas see above,
p. 15.

As to the suffix, ‘EAén would correspond to a Sk. *Sarand,
which might have a by-form *Sarani. In the sole Vedic form
Saranyti-s we may have *Sarani affected by vadhf-s' ‘bride’
(note that vakatim ‘wedding’ occurs in the passage); but on the
relation of the -a and -y#-suffixes see last page, footnote 2.

The only obstacletothis comparison from the mythological stand-
point lies in the Greek goddesses, the Erinyes. Kuhn (K. Z.1439)
compared 'Epwvis with Saranyf. The phonetic objections to his
comparison are not, in my opinion, insuperable, viz. the loss of
the rough breathing, and the abnormal vocal color of 7. For the

1In RV. -# is a not infrequent suffix for the names of goddesses and women.
I note K7kadic# ‘a demon, Gungf ‘a goddess’ (named along with Sdrasvati,
and probably a variant form of Gdriga), agrfi * maiden,’ fvacrfi- ‘ mother-in-law.’
Other -#-stems show a connection with words for ‘water': cam-# ‘drinking-
vessel, Aadr-f *brown soma-vessel,’ mehatn-% ‘river, nabkan-# ‘spring,’ the
two first being probably affected by Ju/# ‘ladle’ and the two last by Guiig.
The Greek divinities in -z (infra in the text) are sea-divinities, and Sarany®
is, by the terms of the supposition, a relative of Apdm ndpat; furthermore,
Sarany% as * mare’ would possibly be affected by d¢# ‘swift, horse.
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Erinyes in their character as avenging deities there is no mythical
connection worth mentioning. Kuhn, however, repotts from
Pausanias (VIII 25) a story of Demeter Erinnys, to whom there
was a temple at Thelpusa in Arcadia: ‘While in search of her
daughter Poseidon was following her to enjoy her, and she turned
herself into a mare; Poseidon thereupon became a horse and
coupled with her; at first she was angry, but afterwards cooled
off by bathing in a river, and hence she received the name
Erinys, because épuwiery means among the Arcadians “to be
angry.” Thereupon she bore a daughter and the horse Areion,
whence Poseidon received his epithet of Hippios.”’ Later (ch.
42) Pausanias tells us that, according to another tradition, ‘she
had borne no horse, but a daughter known as Despoina; in her
anger at Poseidon and grief for the loss of Persephone she put on
mourning and concealed herself for a long time in a hole; drouth
and famine resulted, and Zeus finally had to send and beseech
Demeter to return among the gods; the hole where the goddess
hid was consecrated, and a statue of her with a horse’s head set
up there.

Now, as to the epithet ’Epwsis, we have no right to reject the
derivation of Pausanias; and I would therefore stick by the
connection with &us ‘strife,” for this suits the character of the
Erinyes perfectly. The ending -»5s is capable of having orig-
inated on Greek soil. I note 'Ewi-é ‘goddess of war’ and ’Eiz-
dhios ‘god of war’: *Epuni-s is perhaps in special relation with this
pair, and meant ‘begetter of strife’ (<#uw+3-o, Sk. ¥ si#- ‘bring
forth’); but, in any case, there is ample warrant in Greek, as in
the Veda (supra, p. 18, footnote), for god-names in -i-5, e. g.
& ®dpxus and 4 Tyéis.

VI. Demeter.—~But, even though we explain away the epithet
"Epuwis of Demeter, there still remain points of similarity between
the myth cited and the Saranya-story. To the explanation of
this resemblance I now address myself. If we regard this epithet
"Epwwis as sufficiently accounted for by its relation to épwiear ‘be
angry,” we can find in the name of An-ujrmp a special reason for the
legend. I infer from the short name Anéd that ®ugryp is but an
epithet, and from aapdrpp we can perhaps infer to *aaFé (cf.
Thess. AdFwr, Cauer, Delectus’, No. 304): ¥ ddv ‘burn.’ Thus
we can account for the Aeolic form awpdrpp (with a short form
Ads, according to the MS reading of Hymn. Hom. V 122) by
assuming a contraction from *aafw-, as we have the right to do
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in Aeolic where F followed a long vowel! If we conceive this
goddess as a fire-divinity® also, then in ®pargp we can see a part
of the epithet Matar-igvan (supra, p. 8), while the story that
she turned to a mare may have been suggested by the last part
of the compound °-igvan (nom. °¢vd = Grk. Irmy ‘mare’) before
its loss in Greek. Her pursuer was Poseidon (Ap&m Ndpat),
another form of the fire-divinitv. The conception of Demeter
shows traces of a connection with fire in her attribute of a torch,
for she was said to have lighted torches to go in search of her
lost daughter Persephone. Some special correspondences may
be made out between the Agni myths and the Demeter myths.
The goddess in her wrath withdrew from earth, and famine came
upon it, until Zeus finally sent Hermes to propitiate her. So
likewise Agni withdrew from the gods and hid, and had to be
won over to return by Varuna, for, as the sacrificer, his absence
was causing distress to the gods (¢f. RV. x 51). Demeter’s
function as goddess of civilization reminds, further, of the legend
of Agni Vaigvanara (Cat. Brah. i 4, 1, 10-18).

Popular etymology had, however, been at work on the name,
and Ap-pfrnp was felt as I pgmp: the latter divinity was a special
antithesis for Zeds marpp, Mother-Earth)(Father-Sky. It is natural
to believe that agujryp is thoroughly mixed in her attributes with
5 pirgp.  Of course, when ®pdrpp ‘roaring’ was understood as
‘mother’ (cf. supra, p. 8), the divinity became feminine.

I state now in brief outline the processes involved in the origin
of the myth of Demeter Erinnys and Poseidon. The lightning-
god, Poseidon (Apdm ndpat), had, let us suppose, a primitive
Greek epithet *matar-ik”d ‘roaring cloud,’ or ‘possessing a roar-
ing cloud.” This epithet was also attached to *ddv-5 ‘fire (=

1 The contraction of && to & in Aeolic is not proved by Hoffmann, Dial, II
296, 293. The fem. gen. plur. in -av for -dowy (?) is suspicious, for the con-
sciousness of gender may have been felt. Iloosidav falls by my explanation of
-i6éwr as gen. plur. to *:6@ under the same conditions (cf. supra, p. 3). More-
over, as Ilocedav and IIdv are names of the same divinity perhaps, it may well
be that they have been assimilated in their final syllables. It is not absolutely
necessary, however, to regard the variant syllable Aa- Aw-udTnp as a contrace
tion of ¥Aafw-uaryp: it may be simply the result of some capricious choice of
vowels in shortening the dissyllable to a monosyllable. So in Attic Ayugrnp
we have no contraction, but simply a choice of the vowel @ out of AaFw-,
Here we must reckon with popular etymology: the Ay- in Attic-Ionic Ayujrip
may be charged to I'7 ‘earth’; while Aw- of Awudrzp may be due to ddua ‘house.”

21 note especially Am-dvetpa, the wife of Hercules, who * burnt her husband’
alive, and who had the short name Apd (Smyth, Grk. Dialects, I, p. 630).
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lightning),” whence, finally, by fresh composition and decompo-
sition, Aapdrgp {mmn; thence came a story describing the bawler
(Pudryp) as furious (Epwwis?).

VIIL. Apollo—Schroeder has, I take it, proved the substantial
correspondence of Apollo and Agni in point of original functions
(K. Z. XXIX 193 8q.). I cannot believe, however, in the kinship
of the name ’AréMwv with Sk. saparyenya, a hapaxlegomenon
vocative epithet of Agniin RV., for the suffixes are too dissimilar
and the meaning of the epithet, ‘one to be honored,’ is rather too
pale. A suspicious circumstance to me is the loss of the rough
breathing (infra, p. 24). Apollo and Poseidon are both individ-
ualizations of epithets of Agni. Associations of Apollo and
Poseidon in Greek mythology bring light upon this point: they
were, for example, co-founders of Troy, and Poseidon preceded
Apollo in the possession of the oracle at Delphi (cf. also above,
p- 11, for the prophetic character of Poseidon’s doubles, mporeis
and Nppevs). It is right to mention here that the first possessor of
this oracle was Taia (') pjryp, confused perhaps with aaudrnp as
explained above.

I find in RV. two epithets of Agni that may lie at the base of
the name ’ardAe». The first of these is apfir, defined by Grass-
mann as ‘geschiftig, emsig,’and translated by Ludwig as ‘Wasser
erbeutend.” The latter is, in my opinion, the more exact render-
ing. I take the epithet to have belonged originally to the light-
ning as rain-bringer, and to this the statistics of usage conform.
The term is used in RV, once of Agni, fwice of Indra (= thrice
of the lightning); once of Indu (i. e. Soma) and #krice of Soma
(=four times of the heavenly Soma, i. e. rain); once of the
Vigve Devas along with a petition translated by Ludwig “sollen
eilig zum Safte kommen”; once of the eagles of the Agvins (cf.
d¢va ‘water, supra, p. 3). There is further one occurrence of
the abstract aptfzzya, used of Agni and Indra. Now, if we
operate with aptZrya as an adjective stem like apfir, and take
North Thessalian "Amhovw~: into account, along with *AréAAey, we
can account for *Amolho- as *Amoryo (for Arr-ro)\yo<*Aptg_ yo-), with

! Kuhn (L c., p. 467) connects with this epithet épveds ‘the wild fig-tree,
and brings into the comparison the story of how Agni hid himself once in
a fig-tree (the a¢vatthd), after having turned himself into a horse. But
Mataricvar is the name of the Vedic Prometheus who brought the hidden
Agni out of the kindling sticks by rubbing, and one of these sticks was of
acvatthd wood, which amply accounts for the Hindu legend.
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loss of r because of AmAev- (for *AmrAwyoe-). The addition of -»
to the stem would be an affection from Ilooeddwr. If we see in
°tur of aptir Aryan °/rr,} then we can account for the graded
forms ’Amé\\e, etc., by noting how gradation acted in the agential
suffix °#yr,. Cyprian ’Arelhwp-t, if genuine, makes for the assump-
tion of the extension of the stem by -yo. Another point in favor
of this explanation is that it possibly accounts for the varying
quantity of the initial syllable (’és°, i. e. dnr®). I note also that
Athena has the epithet ’0mriéris, which is perhaps to be compared
with aptir.

But there is another Vedic personage with whom ’And\\ev is
possibly to be identified, viz. Atharvan, a mythic person ‘who
came from heaven, fetched fire to the earth, honored the gods
and slew evil things’ (c¢f. Grassmann, s. v.). In Avestan we have
two forms of this name, dprave with a case-form dpauruné. Like
the first of these forms is Amdovr (<*ardoFor; for sA>n\ cf. the
author, Am. Jour. Phil. XIIT 463 sq.; Proc. Am. Phil. Assoc. for
1892, xxiil sq., 1894, I. ix), while ’Ané\Aw» is for *dworFov, with = for
7, from the form ”Am\owy, and so corresponds with Sk. gtkarvan.
We nowhere have, however, any forms showing Af or A with com-
pensative lengthening, and the Cyprian form ’AreiAov- seems to
demand a stem *¢medyo-. But this form is of doubtful genuine-
ness, for in inscriptions from the same locality of an earlier date
the form ’And\ew is found (cf. Joh. Schmidt, K. Z. XXXII 328),
and, indeed, on an earlier portion of the same inscription.
Apollo’s character as a ‘terrible god of death, sending virulent
pestilences and dealing out destruction to men and animals by
means of his unerring arrows,” allows us to reasonably assume
that there was popular association with érd\\vpe. Touching the
variation of € and o in this stem, I believe Joh. Schmidt has given
the right explanation when he attributes it to the infection of a
vocative *’Amellor to "Amolloy, an influence due to the o of the
final syllable (K. Z., 1. ¢.) This vocative form in the primitive
Greek period was associated with éné\\vw, and so, even if we
assume a primitive nom. *AreXFop, it is fair to suppose that under
the influence of "AmoAhor (which had been affected by éméAhupr) it
reached the stage ’Ard\wr. We may assume, however, that AF
fell out because of the form *Amhowy, as explained above. On the
warrant of the Avestan forms taken in comparison with Sk.

1For a discussion of Sk. 4 and the Aryan #,, I refer to my articles in Am,
Jour. Phil. XIII 463 sq., and Proc. Am. Phil. Assoc., 1892, xxiv, and 1894, 2, ix.
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dtharvan, we have a right to believe that the word was liable to
gradation (cf. Prellwitz, B. B. IX 330).

On the legendary side there is everything to say in favor ot
identifying the fire-god Apollo with Atharvan, a manifestation of
the Vedic Agni. The description of Atharvan cited from Grass-
mann might in fact be taken as a brief ‘argument’ for the Homeric
hymn to Apolio.

One of the puzzling epithets of Apollo is ’A¢érep (I 404),
explained as the ‘archer’ (é¢inue) or, by the scholiast, as the
‘prophet’ (from the so-called & copulativum+ ¢nul). Why can
we not explain it as the ‘kindler’ and connect with d¢y' ‘a
kindling,” d¢pde ‘polish’ (= ‘make bright’), drre ‘kindle’ (?), all
of which belong to Aryan d>ag/ ‘burn’ (for the abnormal rough
breathing cf. the next number)?

VIIL "A¢aioros.—The legends of this divinity are also in close
touch with the Vedic legends of Agni. Thus, according to one
story, he was so lame and ugly that his mother flung him into the
sea, where he was tended by the Oceanids, a legend which is
quite plainly only a variant of the tale of Agni hiding in the
waters. At the base of all the legends lies this fundamental
notion that fire first came down from heaven in the form of
lightning. There is possible etymological relation also between
"Adaocros and Agni. The root would be d>agh-* ‘burn,” which,
before nasals (cf. Noreen, Urgerm. Lautlehre, §51, 2°), had a

1*A¢# also means ‘grasp’ and 4t ‘fasten’: the semasy is similar to that
shown by éévy above (p. 16): kindlings and fastenings were equally made of
twigs. We have the same semasy in Lat. f2-c-s ‘torch’ and fa-sc-¢s ‘switch»
(‘withe’). T refer on the -ce/-sce-suffix to my ¢ Agglutination,’ etc., Am. Jour.
Phil. XV 43s.

?The root-vowel is a; cf. Germ. adend ‘ gloaming’ (the author, Mod. Lang.
Notes, IX, col. 269), Grk. duep ‘day’ (*ag.z- with z-inflexion), Lat. amane
‘dawn’ (<ayn-, cf. the author, Proc. Am, Phil. Assoc., 1894, 2. lii). In Lith.
dégti ‘to burn’ beside ddgas ‘harvest’ we seem to have the ¢/o-grade, but in
Lith. the ¢/o and 4/s-grades became ¢/a and a /o, and along the common term
a there was doubtless passage from the less common to the more common
series (cf. the author on such transitions, Am. Jour. Phil. XIII 478). In Lith.
ugnis *fire’ (for *agni-) there has been confusion with #snis * Brennessel’ (cf.
the author, Mod. Lang. Notes, XI 229). In Lat. ignis for *emnis (cf. the
author, Proc. Am. Phil. Assoc., 1894, 2. lii), there was either association with
Zignum ¢ fire-wood’ (ib., 1. c., liii) or, more probably, with ictus (infra, p. 25).

# But, as we shall presently see, Agni can be explained as belonging to ya7
‘drive,’ and thus be, along with a%ax ‘day; the source of the inconstant & of
yd>agh (cf. the author, Mod. Lang. Notes, IX, col. 267, and Hopkins, Proc.
Am, Phil. Assoc., 1892, p. clxxvi).
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by-form d/ag with anticipative aspiration and a contaminated form
*dhagh "Agasros is congeneric with drre. The abnormal rough
breathing had its origin in the name of the god. Greek was
endowed with stems ay- (: Sk. y/ yas ‘sacrifice”) ‘sacred’ and gy-
{Sk. &gas ‘sin’) ‘accursed,” meeting in a common ground ‘sacer.’
The former stem was of frequent application to the names of
divinities, and a pietistic feeling carried the rough breathing (an
awed whisper perhaps) over to names of divinities with vowel-
initial (cf. the author, Am. Jour. Phil. XVI 7). This was subse-
quent to the loss of the Greek feeling against aspirates in two
successive syllables; thus §-¢ai-ores, but ¢-yo. The name jpaioros
is compound: #¢+aloros, the latter belonging with aifw ‘burn,’
Lat. aedes ‘sacred hearth,’ and, before popular etymology had
set in (supra, p. 13), with “Awdss.

But the myth of “A¢atsros can be shown to have very definite
connection with a mythological personage of the Vedas, viz. Ajd
¢kapid, and from the name of the latter we are able to gain a
closer view of the name of Agni. The most marked character-
istic of "Agawsros is his lameness, and Aj# ékapid is the ‘limping
driver.” This personage is mentioned six times in the Rig-Veda,
in every instance in a hymn to the ligve Devas ¢ All Gods.
That he had to do with storms is every way clear, for he is
always mentioned in a group of storm-gods. At ii 31. 6 Trita
“Thunder’ (cf. supra, p. 12) and Apam Napat ‘Son of the
Waters’ (cf. supra, p. 1) are grouped with him, the latter also
in vii 35. 13, while at x 65. 13 and x 66. 11 Zanyatis ‘thunder’
and the Apas ‘Waters’ are mentioned; Samudrah ‘Ocean’ (=
Apas) is associated in vi 50. 14 and vii 35. 13. At x 64. 4 Kavis
Tuviravan ‘Seer loud-raging’ (= Cansa, supra, p. 1I1) is men-
tioned. The identification of these two limping lightning-
divinities seems to me unavoidable.

I turn to consider 474 as a lightning-god. In the Rig-Veda
Indra drives al (¥ é+aj) Vrtra, the cloud-demon (v 37. 4);
drives together (sam+ § af) his enemies (vi 25. 9 and vii 32. 7).
Moreover, at iii 45. 2 Indra is endowed with the epithets Fréra-
khads valarnrujéh purioh davmd apém ajak ‘Vrira-slayer, Vala-
breaker, cloud-splitter, water-dr7ver.’ Now, if it be a fair assump-

1This is how I explain to myself the roots with double aspirates, and it
justifies the phonetics of fvy-drpp in Greek, without recourse to Bartholomae’s
‘law’ (K. Z. XXVII 206). For our present root Adgry *Morning-glow’ (cf.
Max Miller, Oxford Essays, 1856, p. 57) seems to demand a base dag%-, not
dhagh-.
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tion that the storm-god Ajd ékapad is a form of lightning, then
Ajé may be an etymological congener of Agni. The name of
Agni has before now been associated with # a7 ‘drive,” and Grass-
mann defines by “das Feuer, als das bewegliche aufgefasst.”
Instead I would make Agni the lightning, a driver of the walers,
like Indra, Apan Ajdh.

But as Agni became a common word for fire it was doubtless
associated with *daftan || *ahan (Eng. dawn : Ger. abend, cf. the
author, Mod. Lang. Notes, IX, col. 269), with inconstant &> (cf.
supra, p. 23, footnote 3). Thus there grew up a root *J%2>ag#,
illustrated in Greek by dnre ‘kindle’ (supra, p. 23) and by rdgos
‘funeral (cremation), astonishment (burning-of-the-heart).”?

The corresponding Greek group shows abnormal phonetics, I
compare with Sk. a74-s ‘goat’ alf (gen. aiy-és), with Aj4-s ‘storm-
god’ aly-ls ‘Zeus’s flashing shield (i. e. lightning), hurricane’ (cf.
éraryifo, Hom., used of a stormy wind), and with agni-s ‘fire’
atyAp ‘radiance.” All three Sanskrit words I refer to 4/ a7 ‘drive.’
The objection will hold that ag#i-s has a ‘velar’ (cf. O.Blg. ognis
‘fire’), but we have already seen (supra, p. 16) how ‘velar’ and
‘palatal’ interchange.

It is very curious that the Greek words I have cited all show
the same phonetic abnormality. The source of this I would trace
t0 aly-is, alydy where there is alliteration (fore-rhyme) with affe
‘burn,’ 1 suggest. Inasmuch as Armen. aic ‘goat’ corresponds
in its vocalization with ai¢, we shall probably have to refer the
rise of the abnormality in these words to the primitive period.
Greek retains, however, traces of the normal forms, viz. in dy-Aads
‘shining’ (beside alyAn), where the stem is in the same stage as in
ag-nis ‘fire

Very curious, too, is the fact that the Vedic storm-god Aj4
Fkapad means, by double entendre, ‘goat one-footed) while ay
Alylmous is a ‘ goat-footed storm-god,’ and the epithets are phonet-
ically absolutely identical save in the variation of the guttural
between surd and sonant.

In Latin also it is perhaps possible to trace the connection of
ignis with agere? We should expect for ignis *emnis, according
to my proposed law, Italic mnz< Aryan gz (Proc. Am. Phil. Assoc.,
1894, 2, lii, and, for ¢, ib. 1894, 1, x). The abnormality of ignis
is due to association with Zcfus, ptc. of Zacio ‘throw’ in origin, but
subsequently associated with Zcere, to which the ptc. icfus had

1 Proc. Am. Phil. Assoc., 1895, 2, lili.  2Cf. also Mod. Lang. Notes, XI 229.
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given rise, just as in English the ptc. #0/d, in the phrase ‘the knell
was told,” has given rise to the verb 7o Z0o//, with, in this case, a
new ptc. folled. We can make pretty sure of the idiom Zacere
(icere) ignem from Cic. ad Att. XV 26. 2 interdum iacit igniculos
viriles. Beside this we can put Ennius’s line (Vahl. V 93): exin
candida se radiis dedit icta foras lux, ‘then the clear dawn was-
struck-alight (7¢/a), and put herself forth with her rays”’ Other
passages are Cic, Har. Resp. 45 ut vos iisdem Zgnibus circum-
saepti me primum Zcfum pro vobis et fumantem videretis, and
Ov. Met. 15. 348 ea (sc. materia) concipit ictibus ignem.

The best proof, perhaps, of this locution is to be got from
taceve fulmen and ictus fulmine (Cic. Div. 11 45 and I 16). Here
fulmen has ousted Zgnis, we may suppose; as in English ‘strike
a Jight’ and ‘strike a mafch’ represent ‘strike a flin” In the
specific sense of lightning I can find no very early instance of
ignis, but Vergil’s ignes (Aen. IV 167) may well be an archaism,
seeing how surely 4g»n7 means ‘lightning’ in the Veda. Lucre-
tius (VI 309-16) uses ignis and 7Zcfus three times each within a
single sentence, in describing the lightning.

These examples may be held, I think, to demonstrate that a
connection had been made by the Roman mind between Zgnis
and Zcfus. We can also come at the semasic connection between
ignis and agere by noting Lucr. 11 675 scintzllas agere ‘shoot out
sparks,’ beside égnem Zacere in the previous line.

IX. Zryaniké.—This word is a hapaxlegomenon at RV. iii 56.
3, and is, like purvanika (five times in the voc., exclusively of
Agni), probably an epithet of Agni. So Grassmann takes it, but
Ludwig, after Sayana, ascribes it, incorrectly I believe,' to Indra.
It is defined ‘three-faced.” Lat. aczes in its varied senses pretty
exactly covers the range of meaning shown by dnzka. I would
translate by ‘three-edged,’? and refer the epithet to the lightning
in the hand of Agni or of Indra. Cognate with dni-ka is Grk.
alvés (< *anyo-), defined usually as ‘dread,’ but definable also by
‘sharp,’ and mainly used of words referring to battle: the super-

1 The epithet belongs to orsabidh ‘bull’ a common epithet of Agni (24
times in RV.); the three goddesses (#s7d maktr) of the previous stanza are
Agni’s nursing-mothers (cf. Grassmann, Wort., s. v. 7443 4, 5); the reference in
the following stanza to the waters’ giving way reminds of Agni's hiding in the
waters (cf. Lanman, Notes to Reader, p. 394), and Agni seems to be alluded to
in the next stanza but one (viddthesu samr#t ‘ ruler at the sacrifices’).

2 The word dnika is specially used of the sharp point of an arrow or axe (cf.
Grassmann, s. v. 8).
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lative is restricted to Zeus, the lightning-wielder par excellence.
But Poseidon was also a god of storm. In Homer he raises the
winds (A 400, 407), the waves (o 110): he has his seat on a
mountain-top (N 12), while in another place (¥ 150) he puts a
cloud about his shoulders.! He also assists Zeus to raise a storm
(¥ 56). With this conception I would bring Poseidon’s trident—
rptawa—in touch, comparing it with the epithet #ryanika.

As against this explanation I mention Brugmann’s (I. F. III
261), who works out on the basis of dpivag ‘three-pronged-hoe’ a
stem *rpi-Zu-v-ax-, basing *%i-y-ax on Sk. séna ‘dart’ Touching
the phonetic development of gpivag he says: “In der letzteren
Form musste bei der Kontraktion der beiden . die Liquida durch
Antizipation des % tonlos und infolge davon r zur Aspirata
werden, vgl. ¢poidos aus *mpo 680s.”” This reasoning is not, in my
opinion, cogent. In any case there must have been a transfer
of the aspiration before contraction could take place, and if we
have a stage *rgivag, why not also *rgigwa? I am quite willing
to admit, however, that an intervocalic % fell away in Greek at an
earlier stage between identical vowels than it did between dis-
similar vowels (cf. Lat. n#/, nékl). But épivag lets itself be con-
nected directly with Sanskrit words of nearly equivalent meaning,
I note the adjective drgps ‘bold,’ for which the sense ‘sharp’ may
be vindicated by citing the compound dhrgnisena ‘with a sharp
dart’: this facet of meaning is also shown by dArsd; ‘hero, with
the epithet #gmd ‘sharp.” I note also dkarnasi (for *dharzna-
si?), used prevailingly as an epithet of Soma (cf. d¢%- and #gmd-
‘sharp,’ both Soma epithets), but used also of the thunderbolt
(vdjra-) and of the vision (¢cdksana-). 1 would therefore explain
bpivag from *dhrzno+ ak ‘sharp-point,’ whence @piv-ax-. In puvaxin,
the Odyssey name for Sicily (?), I would see the sense ‘land of
sharp promontories.” In gradation with 6pivag as thus explained
would be 6piy-x-6s ‘projecting coping.” That the 6pivag was not
necessarily a three-pointed instrument, though popularly so inter-
preted, the following passage from Aristophanes seems to show
(Pax 567 sq.):

al 7e Opivakes SaoriNBovor mpds Tov Hhiov.
b b ) -~ -
dar’ Eywy’ 78y ‘mbopd xairos éNBewv els aypdy
kai Tpratvoiy T Sikéldy did ypvou T4 yrdiov.

!So, however, do other gods quite commonly, but we have seen how many
of them seem to be individualizations of epithets of fire.
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Here the 8lkeAha (‘didens’) is equivalent to épivag, and both have
been alike associated, as the verb shows, with rplawa.

With this group we may compare Lat. fuscina ‘trident’<
*dhys-ci-na, or perhaps from *dkrsn-ica *having sharp points,’
with ‘skipping’ from *fusnica to fuscina.

The root to which I refer (rpi-)awa is am, Grk. Gude ‘reap,” Sk.
¥ am ‘injure, amq ‘Andrang—der Geschosse,” etc. This root
had a by-form an, originating from *z-s-¢ (>*nsi), Lat. en-s-1s,
Sk, @-5-3 ‘sword’; cf. dop (<*a-c-0p) with a different suffix. For
the kinship of the rplawa and dep I cite = 385, where Poseidon is
pictured as follows:

Sewdv dop Tavinkes €xwy év xeipl maxely

eixehov doTepomy,
comparing with it § 506:

3_r 2 » 4 * A A )
attik’ émeira Tpiaway é\dy xepai oriBapgoiv.

In the former of these passages Poseidon’s character of Apéne
Napat comes out very clearly: ‘for he had a dread sword in his
hand like the lightning.’

I am aware that I have equipped the lightning-divinity with
many names and personalities in the foregoing essay. But so
have the Vedic hymn-writers. Indra is pwru-pdman ‘many-
named’ (RV. viii 93. 17) and puri-varpas ‘many-figured’ (ib. x
120. 6), while Agni (Apdm Ndipat) and Indra are puru-ripe
‘many-formed’ (Agni #&rice and Indra once), and Agni is besides
purvanika (five times). But for the many-named Agni I can do
no better than cite RV. iii 20. 3**:

Agne bhtiring tava jitavedo
déva svadhavo ‘mitasya nima;

¢ Agni, thou art manifold, thou Jatavedas
Thou divine Svadhdvan® in thy immortal names.’

It is obvious also that my explanations, notably of Apollo,
substitute lightning-myths for sun-myths. Indra, Zeus and

11t occurs to me that possibly Szadkdvan, which is pre-eminently used of
Agni, belongs to y/d%i ‘kindle’ (cf. Lat. fimus ‘smoke’), and was originally
understood, like the traditional explanation of fdms#-ndpat (supra, p. 10), as
‘self-kindling.” So °dAdvan would be ultimately (cf. Noreen, 1. c,, $s51, Anm.
1, and the author, Am. Jour. Phil. XVI 2, footnote 3) kindred with And (supra,

p. 19).
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Jupiter, the highest deities in their respective cosmogonies, were
clearly personifications of the lightning. In Greek and Latin
certainly the myths of the sun pure and simple (fiws and So/)
are quite insignificant in comparison, though this is not the state
of the case in the Vedas.

For my own part, I think a lightning-cult has a-p#7o77 a simpler
origin than a sun-cult. Lightning impresses by its suddenness;
lightning is a visible and sensible messenger from the Invisible
Above to the visible below, being now and then a vast agent for
destruction sent upon man out of the Unknown. On the other
hand, the sun moves on, calm and irresistible, with only an occa-
sional eclipse to strike man with the awe that springs from the
unexpected. Storms interfere, to be sure, with the sun’s course,
but all that is terrible in storm is lightning-flash and thunder-roll.
On these grounds I have no hesitation in substituting lightning-
myths for sun-myths.

WASHINGTON AND Lee UNIvERSITY, Epwin W, Fav.
March 8, 1835,
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